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PREFACE.



My study of Plato was commenced with a view to ascertain his opinions, more especially on the subject of religion. I had heard it said that he held the doctrine of the Trinity, much as it is taught by the sacred writers. I wished to ascertain how far this was true. I had heard it alleged by Unitarians, that the Christian fathers received their notions of the Trinity, not from the New Testament, but from Plato; while the Trinitarians as strenuously insisted that the Platonizing teachers, instead of originating the Christian doctrine of the Trinity, had only corrupted it. I wished to obtain satisfaction in regard to these points, and others of a kindred nature. And I knew no way in which satisfaction was to he obtained, but by going to the fountain head. The result of my inquiries will appear in the following pages, more especially in the fourth and fifth chapters.

I have studied Plato chiefly, though not entirely, by the help of Taylor's translation; which, though sufficiently barbarous, so far as its English character is concerned, is, for the most part, faithful to the original. Mr. Taylor was a Platonist of the school of Ammonius, and as much a polytheist and pagan, as Plotinus or Proclus. His Introductions and Notes require to be read with caution, as he is often very severe upon Christianity, and takes little or no pains to disguise his unbelief. It was well that he did not obtrude himself into the Christian ministry, as it was at one time his purpose to do.

I have hoped that the following pages might serve, with some, as an introduction to the study of Plato; and with others who have not the means or the opportunity for such a study, as a substitute for it;a meager substitute indeed, but yet better than none. Almost every one has heard something of Plato, while few, comparatively, have received any full or definite information, respecting him. The following little work will make its readers acquainted with the more important incidents of his life; with his works, in the general, and to some extent with each of them; with his opinions on the most important subjects; and with the kind and degree of influence which he has exerted upon the world. It will suffice to enable the attentive reader to think and speak of Plato intelligently and accurately, and to contrast his teachings with the unspeakably more edifying instructions of those holy men who spake as they were moved of the Holy Ghost. The whole has been written in a popular style, and is designed for the benefit, not so much of the professed student and critic, as of the common reader.

The effect of the study of Plato on my own mind has been, to impress me, more than ever, with the certainty of the inspiration of our sacred books, and with their indispensable necessity to the recovery and salvation of a revolted and perishing world. Their incomparable superiority to the most admired productions of the ancient heathen, demonstrate that they must have come from God. It is my hope and prayer, that the same impression may be left on the mind of every reader.

Theological Seminary,

Bangor.
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PLATO.



CHAPTER I.

LIFE OF PLATO.

Plato, though by descent an Athenian, was not born at Athens, but on the island of Ægina, at that time subject to the Athenians. Fable has made him the son of Apollo, and represented his mother as a virgin; but his real father was Aristo, and his mother's name was Parectonia. He was born about four hundred and thirty years before Christ, being contemporary with Nehemiah, and the latest of the Hebrew prophets. Among his remote ancestors may be reckoned Codrus, the last king of Athens, and the celebrated Athenian lawgiver, Solon. The poets tell us, that while he was yet an infant, his parents left him asleep on Mount Hymettus, while they went to the sacrifice, and that when they returned, the bees had filled his mouth with honey; but this story was not intended to be believed. His original name was not Plato, but Aristocles. He was surnamed Plato, from the Greek Platus, broad, on account of the extreme breadth of his forehead, shoulders, and breast.

In early youth, he gave indications of an extensive and original genius. He was instructed, like the rest of the Athenians, in grammar, music, and gymnastic exercises. Owing to the respectability of his connexions and ancestors, he had many inducements to engage in politics; but the revolutions of the times, and the dreadful injustice which he saw continually perpetrated, discouraged him. His attention was early directed to painting and poetry. Before the age of twenty, he had produced an epic poem, which, after reading Homer, he had the good sense to commit to the flames. He also wrote tragedies and lyrics, and was likely to excel in this species of composition; but happening to meet with Socrates, he was so captivated by his reasoning and eloquence, that he determined to abandon all other pursuits, and apply himself wholly to the study of wisdom.

For eight years together, he was a constant hearer and follower of Socrates. He always claimed to be a disciple of Socrates, and held his master in the highest honor; yet he was not satisfied simply to adopt his conclusions, and walk in his steps. From his own invention, and the teachings of others, he introduced considerable additions, not to say corruptions, into the Socratic philosophy. When Socrates was brought to trial for his life, Plato expected to plead his cause, and actually commenced an argument in his defense; but owing to the partiality and violence of the judges, he was obliged to desist. The speech of Socrates in his own defense, Plato has recorded, and it is still extant among his works. When Socrates had been condemned, Plato and his other followers endeavored to procure the commutation of his punishment; but his judges were inexorable. Nothing would satisfy them but the life of this prince of ancient philosophers  this truly great and venerable man.

During the imprisonment of Socrates, Plato attended him; but was prevented by sickness from being with him at his death, and listening to his argument on the immortality of the soul. The substance of the argument, however, Plato has preserved in his beautiful dialogue of the Phædo.

Upon the death of Socrates, his followers were dispersed. Several of them, among whom was Plato, went to Megara, and attended upon the disputations of the philosopher Euclid.{1} From this period, we may date the commencement of Plato's travels. On leaving Megara, he first visited that part of Italy called Magna Grecia or Ionia, where a celebrated school of philosophy had been established by Pythagoras, and was still continued by his followers. It was here that he met with Timæus and Archytas, by whom he was initiated into the mysteries of the Pythagorean system, the subtleties of which he afterwards too freely blended with the simple doctrines of Socrates.

He next visited Theodorus of Cyrene, and became his pupil in mathematical science. When he had been sufficiently instructed in this branch of learning, he determined to make himself acquainted with the wisdom of Egypt. That he might travel with the greater safety, he assumed the character of a merchant; and as a seller of oils, passed through the whole kingdom of the ancient Pharaohs.

In Egypt, Plato may have studied astronomy and increased his knowledge of mathematics; but it is hardly likely that he was allowed to penetrate the mysteries of the Egyptian priests. Averse to the communication of their secrets to any one, and more especially to strangers, it is not probable that a foreign merchant would succeed in attracting much of their attention.

Some have supposed that Plato during his sojourn in Egypt, became acquainted with the doctrines of the Hebrews, and enriched his system with spoils from their sacred books. But this again is quite improbable. The Jews at this time, were not numerous in Egypt; their sacred books had not been translated; nor is there any such agreement between the teachings of Plato and the Old Testament, as to warrant the supposition that the former was much (if at all) indebted to the latter.

From Egypt, Plato returned to his Pythagorean friends in Italy, for whom he seems to have entertained a very strong predilection. How long he remained with them, at this time, we are not informed. It is evidence of his attachment to the Pythagorean peculiarities, that he purchased, at a vast price, some of the manuscripts in which these doctrines were inculcated.

Thus furnished, Plato at length returned to Athens, and set about the execution of a design (which, doubtless, he had long contemplated) of establishing a new school in philosophy. The place which he selected for his purpose was a public grove, called the Academy, from Academus, a venerable citizen, who had given it, that it might be used for gymnastic exercises. Within this enclosure, Plato purchased, at the price of 3000 drachms, a small garden, where he proposed to receive all those who felt inclined to attend upon his instructions. It is evidence of the value which he put upon mathematical studies, that he caused to be inscribed over his garden gate, Let no one unacquainted with geometry, enter here. No sooner was Plato's Academy opened, than it became in the highest degree celebrated. His personal attractions, his eloquence, the celebrity of his family, his long and honorable connection with Socrates (whose memory was now as much revered at Athens as his person formerly had been hated) and more especially his foreign travels in quest of wisdom, all contributed to extend his fame, and draw around him disciples in great numbers, and of the highest respectability. To be sure some of his old acquaintances of the Socratic school envied him, and others laughed at him; but nothing could stay the tide of his increasing popularity. In the number of his pupils, we find the names of Demosthenes, Isocrates, Dion the Syracusan prince, and above all, Aristotle. As the customs of society forbade the attendance of females upon his lectures, it was no uncommon thing for ladies to appear there attired as men. Plato was renowned at this period, not only as a moral and religious instructor, but for political wisdom. His assistance was required by sovereign states, in new modeling their respective forms of government. Applications of this kind from the Arcadians, and the Thebans, he rejected, because they refused to adopt the plan of his Republic, which required an equal distribution of property. He gave his advice in the affairs of Elis and furnished a code of laws for Syracuse, which, however, were not adopted.

His repeated visits to Syracuse, constitute the principal incidents in the latter half of his life. The professed object of his first visit was to take a survey of the island of Sicily; and more especially to observe the wonders of Mount Ætna. It was here that he became acquainted with Dion, brother in law of Dionysius the elder, who now reigned in Syracuse. He found in Dion an intelligent pupil, and a faithful friend. We find the following testimony in respect to Dion, in one of Plato's Epistles. He so acutely apprehended and readily embraced my doctrines, that he surpassed all the young men with whom I was ever acquainted. He was likewise determined to pass the remainder of his life in a manner superior to most of the Sicilians, in pursuing virtue rather than pleasure and luxury.Epistle vii.

Through the favor of Dion, the philosopher obtained an introduction to the tyrant, Dionysius, when the following conversation is reported to have ensued :

Dion. Whom among men, O Plato, do you consider happy?

Plato. Socrates.

Dion. What do you hold to be the business of a politician?

Plato. To make the citizens better.

Dion. and do you think it a small matter to decide rightly in judicial affairs?

Plato. A very small matter; the least part of good conduct. He who only judges rightly,

resembles those whose business it is to repair tattered and worn out garments.

Dion. Must not he who is a tyrant, be bold and brave?

Plato. He is of all men most timid; for he even dreads his barber's razors, lest he should be destroyed by them.{2}

The tyrant, inferring from these and similar answers, that he had no flattery or favor to expect from Plato, ordered him directly out of his dominions, and even formed a design against his life. He put him on board a vessel sailing into Greece, with directions to the matter, either to sell him into slavery, or to put him to death. The master accordingly sold him in the island of Æginathe same on which the philosopher was born. His situation, however, was soon discovered, when he was redeemed by a brother philosopher, and sent home to Athens.

After a short interval, Dionysius repented of his ill-placed resentment, and wrote to Plato, earnestly entreating him to return to Syracuse. But Plato gave him the following spirited answer: Philosophy does not allow me leisure to think of Dionysius.

After the death of the tyrant, and the accession of his son, Dionysius the younger, who was but a mere child, Plato received the most pressing invitations from his friends in Sicily to come over, and undertake the education of the young prince. The opportunity of usefulness seemed so promising, that he could not decline it. He indulged the hope, and had some prospect of being able to reform the government, and to Introduce, in place of the tyranny, his own theory of a republic. Accordingly, he set sail for Sicily, where he was received with the greatest honors. The young king took him into his own chariot, and sacrifices were offered in consequence of his arrival. New regulations were immediately introduced; the licentiousness of the court was restrained; moderation reigned in all public festivals; the king assumed an air of benignity; philosophy was studied by the courtiers; and every good citizen assured himself of a happy revolution in the state of public morals. But the reformation so auspiciously commenced, was of but short duration. Debauched and unprincipled men, who hung about the court, soon found access to the monarch's ear. They persuaded him that Dion (his uncle) by the help of Plato, was meditating designs against his government, and that a speedy revolution might be anticipated. Inflamed by suspicions of this sort, the king immediately imprisoned Dion, and afterwards banished him. Plato had an apartment allotted him in the palace, but a secret guard was placed about him, that no one might visit him without the King's knowledge. At length, upon the breaking out of a war, Dionysius sent Plato back into his own country; promising, at the same time, that he would recall both him and Dion, on the return of peace.

The philosopher and his friend Dion, now found themselves together at Athens; and they together entered on those pursuits which were most congenial to their hearts. Never was royal pupil blessed with a more able and faithful teacher; and seldom has any teacher been favored with a more obedient and hopeful pupil.

It was not long, however, before their happiness was interrupted by another request from Dionysius to Plato, that he would return to Syracuse. With this invitation, the philosopher was not at all disposed to comply. He pleaded his advanced age, and reminded the tyrant of the violation of his promise, that on the return of peace, Dion should be restored. Still, Dionysius would take no denial. He pretended to be inflamed with a love of wisdom, and had an unconquerable desire again to place himself under the instruction of Plato. The Pythagorean philosophers at Syracuse testified the same things, and united in the request that Plato would return. Indeed, Dion and his family urged him to undertake the voyage, hoping that he might be able to accomplish something in their favor.

Overcome by these pressing solicitations, the philosopher at length consented. He put himself on board the splendid galley which Dionysius had sent for his accommodation, and was speedily wafted to Syracuse. The king met him in a magnificent chariot, and conducted him to his palace. The citizens rejoiced at his return, hoping that his wisdom would at length triumph over the tyrannical spirit of the prince, and that better times might soon be realized. Dionysius seemed divested of his former suspicions and resentments; listened with apparent pleasure to

The philosopher's doctrines; and among other expressions of regard, presented him with eighty talents of gold. Still Plato was soon satisfied that the monarch's favor was rather the result of vanity, than of any substantial desire for improvement. He wished to have the credit of surrounding himself with wise men, and of affording them a liberal patronage; but was not inclined to reform either his government, or his life. He utterly refused to recall Dion, and neglected the fulfilment of many other promises. The consequence was, that mutual distrust soon arose between him and the philosopher; each suspecting the other of evil designs, and each endeavoring to conceal his suspicions under the semblance of respect and kindness. Dionysius attempted to impose upon Plato by condescending attentions; and Plato to deceive Dionysius by an appearance of confidence.

From the nature of the case, such a state of things could not be lasting. Plato soon to return into Greece; this was refused, to silence his complaints and reproaches, the tyrant put him under a guard of soldiers. His Pythagorean friends, however, interposed, and procured, not only his liberation, but the king's consent that he should return to Athens, And as some atonement for the indignities he had one red him, Dionysius gave him a splendid entertainment, and sent him away loaded with rich presents.

Returning into Greece, it was convenient for Plato to stop at Elis, and attend the celebration of the Olympic games. In this great and general assembly of the Greeks, his presence attracted universal admiration. By common consent, he seemed to be regarded as the first man in Greece.

Restored to his own country, Plato devoted the last years of his life to instruction in his beloved academy. Possessing naturally a firm constitution, and having lived regularly and temperately, he enjoyed the happiness of a green old age. He died about the year 350 before Christ, at the advanced age of eighty one. He was never married, and had no direct heirs, but left his estate by will to his brother, Adimantus. He was buried in the grove and garden which had been the scene of his philosophical labors, amid the tears and lamentations of the wise and the good. Statues and altars were erected to his memory, and the day of his birth was long celebrated as a festival by his followers. Among the most devoted of these, was his distinguished pupil, and the future rival of his fame, Aristotle. He erected a monument to the memory of his great master, on which he inscribed an epitaph, of which the following is a version:



To Plato's sacred name this tomb is reared,

A name by Aristotle long revered!

Far hence ye vulgar herd, nor dare to stain

With impious praise, this ever hallowed fane.



The personal character of Plato has been very differently represented by his friends and his enemies; the former ascribing to it more than human excellence, and the latter loading it with reproach and obloquy. The truth undoubtedly, lies between them. His private character was not formed on Christian principles, nor will it bear comparison with those of Christian teachers generally. It was less pure and elevated than that of Socrates, and yet, compared with that of the eminent men by whom he was surrounded, there can be no doubt that it was a superior character. He sustained, and well sustained, both in principles and life, the character of a reformerone who sought to diffuse the light of truth, and to recall his depraved cotemporaries to the practice of virtue.

Several anecdotes of Plato are preserved, which reflect honor on his moral principles and character. Having raised his hand to correct a servant when in anger, he kept his arm fixed in that posture for a considerable time. To a friend coming in, and inquiring the reason of his singular conduct, he replied, I am punishing a passionate man. At another time, he said to one of his slaves, I would chastise you, if I were not angry. When told that his enemies were circulating reports to his disadvantage, he remarked, I will so live, that no one will believe them. A friend observing his studious habits even in extreme old age, inquired how long he intended to be a scholar. As long, said he, as I have need to grow wiser and better.


CHAPTER II.



REVIEW OF THE SEVERAL WORKS OF PLATO.

It is chiefly from the writings of Plato, that we are to form a judgment of his merits as a philosopher, and of the service which he rendered to the world; and to a brief notice of these, and of each of them, I now call the attention of my readers.

Let me premise, however, that in reviewing the works of Plato, I shall not follow the great body of his later disciples in supposing him to use words in certain hidden, allegorical senses. He is in general a plain writer, and I shall suppose him to speak out plainly just what he means. Those passages (and there are a few such) in which he speaks occultly with design, I shall not attempt to decipher; choosing rather to leave them to those who have taste and leisure for such an undertaking.

The works of Plato consist of thirty five dialogues, and twelve epistles. Each of the dialogues constitutes a single book, with the exception of the Republic, and the Laws. The former of these includes ten books, and the latter twelve.

In these dialogues Plato never speaks in his own name, but generally under the assumed name of Socrates. It is Socrates that we hear defining, questioning, reasoning, disputing, and sometimes narrating what he had heard from others. In a few cases, another person narrates what he professes to have heard from Socrates, or from some other individual. From the free use made of the name of Socrates, the casual reader might be led to suppose that the opinions inculcated were those of Socrates, and not of Plato. But such a supposition would be unjust to both these philosophers. The basis of the Platonic philosophy, more especially of the moral or ethical part of it, was undoubtedly derived from Socrates; but Plato treats of many thingshe gives utterance to a variety of opinions, of which Socrates, in all probability had nothing to say. Indeed, it was a complaint of Socrates, and of some of his followers, during his life time, that Plato put words into his mouth which he never used. Thus when Socrates heard Plato recite his Lysis, he is reported to have said, How much this young man makes me say, which I never uttered! Xenophon denies that Socrates ever taught natural philosophy, or any mathematical science, and charges with misrepresentation those who had ascribed to him dissertations of this kind; referring undoubtedly to Plato, in whose works Socrates is repeatedly introduced as discoursing upon these subjects.

The dialogues of Plato are of so mixed a character, that it is no easy matter to classify them. And yet it will be necessary to make the attempt. We will first consider those, which in point of subject, may be regarded as political.

THE LAWS.

The first of this class which presents itself, is the dialogue on Laws, in twelve books said to have been written at Syracuse for the special benefit of Dionysius and his people. The dramatis persona are an Athenian guest (Plato,) Clinias a Cretan, and Megillus a Lacedemonian. The last two have it in charge to frame laws for a new city or colony in Crete; and the Athenian guest is called upon to advise with them in so important a matter. He becomes the chief speaker throughout the whole of the twelve books; in the course of which he treats of law in generalits foundation, reason and object. He proves the existence of the gods, in opposition to Democritus and other Atheists, and lays down rules respecting their worship. He treats of marriage, and the education of children, commencing with the first moment of their existence in this world, and tracing them up to their maturity. He prescribes regulations for domestic affairs, even the most minute, and gives laws for the citizens, in youth and age, peace and war, and in all the varied circumstances and relations of life. Many of the laws here recommended are judicious and excellent, particularly those enjoining respect for the aged, and for parents. Others are minute and frivolous, descending to concerns which should never be made the subject of law, but ought rather to be left to the discretion of families and of individuals. Some of Plato's enactments, are of so peculiar a character, that it may be proper to notice them. He requires all the inhabitants of the proposed city to marry; and if any male inhabitant shall continue unmarried for five and thirty years, such an one shall be fined every year. If he possesses a large estate, he shall be fined one hundred drachms; and less in proportion, according to his means.

Plato allows the existence of slavery in his community, and proposes a variety of laws for the regulation of it. Take the following as an example : If a person shall kill a slave belonging to another person, he shall indemnify the master of the dead slave, or be fined twice the worth of it; the worth to be determined by the judges. If any one shall kill his own slave, he shall be purified according to law, but shall not be treated as a murderer.

Again, our lawgiver prohibits the use of wine to slaves, to young persons, and to all classes while engaged in the more important affairs of life. It may be drunk moderately by persons in middle life; more freely by those advanced in years; but never to intoxication, except at the Bacchanalian feasts. To drink to intoxication is at no time becoming or safe, except in the festivals of that god who is the giver of wine  Considering the customs of the age and country in which Plato lived, these regulations in regard to temperance are as favorable, perhaps, as could be expected.

Plato was a believer in witchcraft, and pronounced the witch, under certain circumstances, to be worthy of death. If any one, by allurements, or incantations, or such like enchantments, is found endeavoring to injure another, if he is a diviner, or an interpreter of prodigies, let him be put to death. But if any one is accused of witchcraft, without being a diviner, let his punishment be determined by the judges.

Plato had no sympathy for beggars, and proposed a law that they should be banished. Let there be no beggars in the city, and if any one attempts to procure a living in this way, let the prefects expel him from the market place, and the mayor drive him from the city, and the governor banish him from every other part of the region, that the whole country may be pure from an animal of this kind.

THE REPUBLIC.

The next great political work of Plato is his dialogue or rather his narrative of a dialogue, in ten books, entitled the Republic. The narrator takes the name of Socrates throughout. He commences with a discussion respecting justice; holding that it can in no case be expedient to be unjust; and that justice and right in the individual, and in a civil polity, are the same. He passes to a consideration of the poets, which (without excepting even Homer) he pronounces unsafe and improper to be studied by the young. The fables of Homer respecting the godstheir amours, their jealousies, their deceptions and contentions, will lead he thinks, to unworthy conceptions of the gods, and result in impiety, perhaps in atheism. The prescriptions in the Republic on the subject of education, and in regard to internal domestic affairs generally, are very similar to those in the Laws. On some points, however, they are essentially different and even opposite. The Laws enjoin marriage, and contemplate the possession of private property; but in the Republic all things are made common, not excepting wives and children. The community is to constitute one great family. Men and women are to engage in the same amusements and employments, distributed to each according to his or her particular capacity and strength. Children, when born, become the property of the state; are to be educated for the state; and fathers, not knowing their own children, are to love all alike, and feel a parental regard for all.{3}

It appears from this account of the matter, that Socialism, Familism, is no new thing. Why do not our modern Socialists attempt to prop up their rotten fabrics by the high authority of Plato? Let them read the fifth book of his Republic, and they will find the elements of the system drawn out to their hand. They will rind Socialism inculcated there with a vengeance.

In the latter part of his Republic, Plato speaks of the different forms of government, and points out the respective advantages and dangers of each. He shows how free governments, unless peculiarly guarded, are liable to become first anarchical, and then tyrannical. In conclusionhe sets forth the rewards of justice, and the miseries of injustice, not only in this life, but in that which is to come. And in the absence of revelation to instruct him as to the future world, he tells a story of one Erus, a Pamphylian, who was slain in battle, and returned to life after twelve days; and of the account which he gave both of the happiness of the righteous, and the miseries of the wicked, beyond the grave.

Plato seems to have set a high value upon that theory of a community detailed in his Republic. He repeats the substance of it more than once. He recommended it to the adoption of several of the surrounding states. The hope of seeing it tested by experiment in Sicily, perhaps more than any other consideration, induced him to make his repeated visits to the court of Dionysius.

Plato's other political works are brief, and need not detain us long.

THE POLITICUS.

The Politicus is a dialogue between a guest (Plato) and Socrates Junior. They inquire into the character of a good king or ruler. Plato sets forth his qualities, by comparing him to a shepherd, and a physician. Like the former, he is watchful to guard, and faithful to support, and brave to protect and defend, his flock. Like the latter, he heals their moral diseases and infirmities, by good laws and wholesome discipline. In this dialogue, Plato bestows high praise upon monarchy, if it be limited and constitutional, while he abjures and denounces tyranny.

THE THEAGES.

The Theages is a short dialogue, in which Demodocus, a father, brings Theages, his son, to Socrates, wishing his advice as to an instructor for him in political wisdom. Socrates dissuades the father from resorting to the Sophists, the popular political instructors of the times, and consents to associate the youth with himself; i. e. if his dæmon do not oppose. Having thus incidentally spoken of his dæmon, Socrates explains to Theages what he means by it. There is, says he, a certain demoniacal power which has followed me, by a divine allotment, from childhood. This is a voice which, when it is given forth, always signifies to me that I should abandon what I am about to do; but it never at any time, incites me. And if one of my friends communicates any design to me and I hear the voice, it signifies that the design on his part is to be abandoned. Socrates goes on to speak of several instances in which his friends had advised with him respecting their plans, and he had heard the voice, and had warned them to desist; but they refused to listen, and perished in their undertakings.

Much has been said and written respecting the dæmon of Socrates. The above is a plain account of it, as he understood it. In the phraseology of those times, the word dæmon did not signify exclusively a bad spirit, but more frequently, perhaps, a good one. And whatever explanation we may give of the matter, there can be no doubt that Socrates believed, that he was attended by some such guardian angel, whose province it was, not to direct him, but to warn him to desist, whenever he was about to engage in any unpropitious or improper undertaking.

THE MINOS.

The subject of the Minoswhich is a short dialogue between Socrates and Minos is law; law in the most general sense of the termlaw in the abstract. They come to the conclusion that law, thus explained, is of Divine origin, and in its nature immutable and eternal. Hence they account for it, that all the ancient legislators unite in ascribing their laws to the Deity. This did Minos, the Cretan lawgiver. This did Lycurgus and Zoroaster, and Draco, and Solon. And this, it may be added, did Plato himself. He professed to write some part of his dialogue on Laws, if not the whole of it, under a divine inspiration,

THE MENEXENUS.

Plato has one more dialogue which may be regarded, as in some sense, politicalthe Menexenus. After a short introductory conversation between Socrates and Menexenus, the former repeats an oration to which he had just listened, and which he ascribes to the courtezan Aspasia, in commemoration of those Athenians who had been slain in battle. Though the nominal author of the oration is Aspasia, and the speaker Socrates, there can be no doubt that the whole is the work of Plato. In the first part of his oration the author recounts the wars of his country, and celebrates the bravery of those who from time to time, had fallen in battle. In the latter part, he administers comfort to such as had been bereaved, and gives suitable counsels and exhortations to the citizens.

At this annual festival, the most distinguished orators in Greece were called from time to time, to officiate; among whom were Pericles, Lysias, Hyperides, and Demosthenes. But the oration of Plato, seems to have been preferred before them all. In such estimation was it held, that as Tally informs us, it was ordered to be repeated, for a long time, year by year, on the day of this great and annual celebration.

I shall next briefly notice those dialogues of Plato, the subjects of which are rather moral than political.

THE FIRST ALCIBIADES.

Of Alcibiades, every reader of Grecian history knows something. He was of noble birth and ample fortune; and before his acquaintance with Socrates, was a debauched, sensual, fiery, ambitious young man. In the dialogue before us, the venerable philosopher enters into earnest conversation with him. He instructs him as to his own nature; shows him the excellence of virtue in general, and more especially of justice; demonstrates the existence of a soul, and its immense superiority to the body; and endeavours by all means, to arouse his young friend to care for the soul, and to cultivate it. This is one of the dialogues, in which Socrates takes a prominent part, which is worthy of him; and which, I can believe, that Plato reported very much as his great master uttered it.

THE PHILEBUS.

In the Philebus, the conversation is chiefly between Socrates and Protarchus, who is a friend and disciple of Philebus. The subject of discussion is the chief good of man. Philebus taught that this was pleasure; meaning pleasurable sensation, or pleasure derived through the outward senses. ''But I contend, says Socrates, that this is not the best; but that to be wise, to understand, to remember, right opinions and true reasonings, these are better things than pleasure, and more to be desired by all beings who are capable of them. In conclusion, the united decision was, that neither understanding nor pleasure, considered separately and singly, constitutes the chief good of man, but rather a due mixture of both; of which mixture, reason, wisdom, understanding, truth, are to form by far the more important ingredients.

THE MEMO, THE PROTAGORAS, AND THE CLITOPHO.

Three of Plato's moral dialogues, with the above titles, may be classed together, as the subject of them is much the same. The first is almost entirely between Socrates and Meno, on the question, What is virtue, and how is it to be obtained? After refuting several of Meno's positions, driving him into corners, and putting him to silence; Socrates goes into a consideration of the subject, and shows that virtue is not a thing to be learned, like wisdom, from teachers and books, but is to be regarded rather as the gift of God.

The Protagoras is not so properly a dialogue, as the narrative of a dialogue. Socrates relates a conversation which he had recently had with Protagoras, an aged and distinguished sophist, respecting virtue. Protagoras asserts that virtue may be taught and acquired; and Socrates is at length, won over to the same opinion. They then enter upon a long discourse about the nature and different parts of virtue, and (as is the case with several of Plato's dialogues) the discussion terminates, without bringing the matter to a conclusion.

The Clitopho is an imperfect dialogue between Socrates and one of his pupils, whose name was Clitopho, in which the latter praises him for many things, but complains that he has not clearly defined what virtue is, nor shown how it may be acquired. On this account, the young disciple proposes to leave him, and follow after some other teacher. The defence of Socrates (if he condescended to offer any) is wanting. The censure of the pupil, as it seems to me, is just.

THE LACHES, THE CHARMIDES AND THE HIPPARCHUS.

In several of his moral dialogues, Plato satisfies himself with perplexing and refuting his opponents, without expressing any opinion of his own. This is the case with the Ladies, the Charmides, and the Hipparchus.

In the Laches, the conversation is principally between Socrates on the one part, and Nicias and Laches, two Athenian generals, on the other. The subject is fortitude. Socrates refutes the definitions of fortitude given by the two generals, and closes the discussion, without proposing any substitute.

So in the Charmides; which is a dialogue between Socrates, Critias, and a beautiful youth under the care of Critias, whose name was Charmides. The subject of the conversation here is temperance. Socrates as before, refutes the definitions of his companions, and then under pretence of doubt and ignorance, declines proposing any one of his own.

The subject of the Hipparchus  is the love of gain. In this case, Socrates seems rather to refute and silence Hipparchus, than to convince him. Indeed, the reasoning employed is not of a nature to convince any one. It is more, a sophism than an argument.

The class of dialogues here noticed, were called by the ancients tentative, and peirastic. The principal object of them seems to have . been not so much to instruct the learner, as to try his strength, correct his errors, make him acquainted with unforeseen difficulties and objections, and thus check his confidence in his own perhaps too hastily formed conclusions. The subject of several of Plato's more important dialogues are. metaphysical, and theological. The first of this class which I shall notice is,

THE PARMENIDES.

Parmenides was a venerable Pythagorean philosopher who, with Zeno, came to Athens, when Socrates was a young man. They held a conversation, or more properly a discussion, which was listened to by Pythodorus, and by him related to Antiphon, who repeats it as here recorded, to a circle of friends. The Parmenides is then, a narrative, at second hand, of a dialogue between Parmenides, Socrates, and Zeno. At least, such is the dramatic apparatus which the author has chosen to employ. The dialogue properly consists of two parts; the first metaphysical, treating of ideas: and the second theological, relating to the Gods. Plato's theory of ideas is here pretty fully unfolded. Ideas, with him, are certain species or forms, having a real subsistence, and existing primarily in the Great First Cause. They are the patterns, the exemplars, according to which every thing in nature is made.

Of the theology of Plato I shall have occasion to speak, when I come to treat more at large of his opinions. Suffice it to say here, that like most of the ancient Theists, he believed in a First Cause of all things, whom he denominates the One, and the Good, who is super-essential, ineffable, inconceivable whom no thought can reach, or words can adequately describe. The inferior gods, little and great, are progressions, emanations, directly or indirectly from the One; and they, not he, are immediately concerned in the formation and government of the world. Indeed, the world itself, according to Plato, is a god, being animated by a divine, indwelling soul.

Though the name of Socrates is perpetually recurring in the Parmenides, the philosophy of the dialogue is Pythagorean, and not Socratic. Both the phraseology and the reasoning are metaphysical, transcendental, and in some places occult, to the last degree. In other parts, the argument is clear, and constitutes a fine specimen of the dialectic of the ancient philosophers.

THE SECOND ALCIBIADES.

I have already noticed the first Alcibiades. The subject of the second Alcibiades. is prayer. Socrates meets his young friend going to the temple of Jupiter to present his petitions. He enters into a conversation, with him, in which he endeavors to dissuade him from praying for particular things, on the ground that be does not know what is, on the whole, best for himself. He insists that we should rather pray for such things as are in general for the best, leaving it to the gods to determine what, these things, are. Alcibiades is, convinced by the reasoning of the philosopher, and concludes to defer his intended supplication. By the gods, says he great caution is requisite; to prevent a man from praying, unwarily, for things evil, while he imagines them to be good; and from afterwards recanting his choice, and praying to be delivered from what he had before prayed to have.

THE EUTHYPHRO.

This is a short dialogue respecting holiness. Toll me, says Socrates to Euthyphro, what you say holiness, and what unholiness are? In answer to this inquiry, Euthyphro proposes one definition after another, from each of which the philosopher repels him, and the discussion closes without a formal decision of the question. It may be gathered, however, from different parts of the dialogue, and from other intimations in the writings of Plato, that he regarded holiness as justice to the godsthe rendering to divinity, and to each of die divinities, that service and worship which is its due. He rightly decides also, that holiness should be loved because it is holy, and not that it is holy because it is loved.

THE TIMÆUS.

The subject of the Timæus, one of the most interesting and important of the dialogues of Plato, is partly theological, and partly physiological. It treats of nature, and of nature's gods. The principal speakers are Socrates, Critias, and Timæus; the last of whom is a Pythagorean, recently from Italy, who is now on a visit to the philosophers of Athens. Socrates commences, by recapitulating the leading parts of the dialogue of the Republic. Critias next tells the story of the Atlantic Island, of which Solon had been informed in Egypt by the priests. Timæsus follows and unfolds, at great length, the Pythagorean cosmogony, or system .of nature. He teaches that the earth and heavensthe visible universe, had a cause; that its Demiurge or Artificer was not the Supreme God, but one who had indirectly emanated from him, and who is here called Jupiter; that he formed it, not out of nothing, but from a confused chaotic mass, and after a perfect pattern or idea, both of which had existed from eternity; that a Divine soul at once entered into it, and animated it, and so the world itself became a god. Jupiter also generated time, and the heavenly bodies for the measurement of time, placing the moon nearest us, the sun next, the planet Venus next, &c. The earth, it must be remembered, is in the centre of the universe, and the. heavenly bodies, moving round it, are each and all of them divinely animated, and are in fact gods, Timæus further speaks of the origin of human souls; of their happy state before coming into this world; of their descent into bodies; of their probation here; and of their destiny in a future life. He speaks of the different parts of the body, and of the elements of which they are severally composed. The eyes, he thinks, consists chiefly of fire; and he thus explains the fact of our seeing images of things in a mirror. From the communication of the external and internal fire with each other, such appearances are necessarily produced as take place, when the fire of the eye's mingles itself with the fire diffused about the smooth and splendid surface of the mirror. The Philosopher distributes the soul to different parts of the body; the nobler part to the head, another part to the neck, another to the breast, &c. It is remarkable, that he speaks expressly of the circulation of the blood, the discovery of which has been (it seems improperly) ascribed to Harvey. The heart, he says, is both the fountain of the veins and of the blood, which is vehemently impelled through all the members of the body, in a circular progression.

Indeed, we have here a full system of physiology and psychology, as understood by the Pythagoreans, and as received by Plato. We have a description of every part of the body, and of the manner of its formation; also of the several diseases of the body and of the causes that produce them. The different faculties, emotions, and affections of the soul are also considered, and directions are given, and motives urged, for the purification of the soul, and its due preparation for a better life.

Before dismissing the Timæus, it will be necessary to consider more fully the story of the Atlantic Island. As remarked above the tradition respecting it, was received by Solon from the Egyptian priests. It is as follows: At a very remote period, 'the Atlantic Sea bad an island before that mouth which is now called the Pillars of Hercules, (the Straits of Gibralter,) and this island was greater than both Lybia and all Asia together, and afforded an easy passage to other neighboring islands. It was also easy to pass from those islands to all the continent which borders on the Atlantic Sea. In this Atlantic Island, a combination of kings was formed, who with mighty power subdued the whole island, together with many other islands and parts of the continent. And besides this, they subjected to their dominion, all Lybia as far as Egypt, and Europe as far as the Tuscan Sea. Against this confederated host, the Athenians and other Greeks went forth to battle. They repelled their incursions, chastised their insolence, and drove them back to their own land. In after times, prodigious earthquakes and deluges taking place and bringing with them desolation, all that- warlike race, and the Atlantic island itself, were swallowed up in the sea, and in the space of one day and night entirely disappeared. And hence that sea is at present innavigable, owing to the gradually impeding mud which the subsiding island produced.

Such, for substance, is the tradition which Solon received from the Egyptian priests. There can be no doubt that Plato believed it; for he commenced a separate dialogue, (which, as Plutarch informs us, he did not live to finish{4}) called the Atlanticus, in which he describes more fully the sunken island, its inhabitants and laws, and speaks of the war, in which the Atlantics were Vanquished by the Greeks. The tradition was, that this war took place 9000 years before the time of Plata.

This story was also believed by the oldest interpreters of Plato. Crantor affirms that, in his time, it was preserved in Egypt, being inscribed on pillars. Proclus quotes the following passage from Marcellus, the author of an ancient history of Ethiopia. That so great an island once existed is proved by those who have written histories respecting the external sea. For they relate, that in their times, there were seven islands in the Atlantic Sea, sacred to Proserpine; and three others of immense magnitude, one of which was sacred to Pluto, another to Amnion, and the thirdthe middle one, which was of a thousand stadia--was sacred to Neptune. The inhabitants of this last island preserved the memory of the prodigious magnitude of the Atlantic island, as related by their ancestors, and of its governing for a long period, all the islands in the Atlantic Sea.

As the existence of this alleged group of islands is often referred to in our own times, and is thought by many to have opened a way for the peopling of this Western continent, I have deemed it important to lay before my readers the substance of the tradition, so far as this can be gathered from Plato and his interpreters. Some parts of the story are certainly fabulous, particularly that respecting the date of the Atlantic war. As to the probability or improbability of the other parts, each one must form his own opinion.

Plato has several dialogues on the universally interesting subject of love. The first of these which I shall notice is the

PHÆDRUS.

Phsdrus was a young man under the care of Socrates, who had just been listening to an oration from his friend Lysias on love. Socrates meets him and persuades him to repeat the oration. The performance is unsatisfactory to Socrates, who severely censures it, in respect both to matter and manner. You have repeated, O Phædrus, a dire, dire discourseone foolish and in some respects impious. The discourse between the philosopher and his pupil naturally turns upon rhetoric and love; in the course of which the former condemns intemperate, unnatural love like that of Lysias for Phædrus, and praises such as is inspired by the god of lovethat which is temperate, enthusiastic, and divine.

In the progress of the conversation, Socrates speaks of the immortality of the soul; of the employment of souls before coming into this world; and of the reasons why some souls are consigned to brutes, and others to men, and also to the different classes and characters of men. In some parts of the dialogue, Socrates claims to speak by a sort of inspiration, and the language is that of poetry, rather than prose.

THE LYSIS.

The Lysis is a short dialogue between Socrates and certain young men (one of whom was Lysis) respecting love and friendship. Socrates refutes the opinions of some of the philosophers respecting the foundation of true friendship, but does not himself determine what it is. It may be gathered however, from his remarks, that he would consider the best earthly friendship as a union among worthy characters, arising from a similitude of dispositions and pursuits. But the purest friendship and love, he says, is that which terminates upon divinity.

It is painful to add, that no inconsiderable part of this dialogue, as well as of the last, is based on the unnatural love of man for man a passion which seems greatly to have disgraced Athens at this period, and which Socrates (or Plato speaking in his name) does not rebuke and condemn, as we might expect.

THE BANQUET.

The most amusing of the dialogues on love is that entitled the Banquet, It is called the Banquet, because the speeches, as here reported, were originally delivered at a supper or banquet, provided by a noble Athenian, whose name was Agatho. The speakers were six, viz. Phædrus, a special friend of the orator Lysias; Pausanias, a statesman and politician; Eryximachus, a physician; Aristophanes, the celebrated comic poet; Agatho, their host, who was also a man of letters; and Socrates. The subject (love) is first agreed upon; and each of the distinguished personages above named, delivers himself in turn, in relation to it. It would be too great a labor to go into an examination, or to present an analysis, of these several orations. Suffice it to say, that they are very different one from another, and each of them highly characteristic, showing the great versatility, as well as accuracy, of Plato's pen. The speech of Phædrus is repetitious, wordy, and ill-arranged, after the usual manner of Lysias; that of Pausanias is stately and methodical, such as might be expected from a learned civilian and a man of business; that of Eryximachus is physiological; that of Agatho florid and poetical; that of Aristophanes comical; that of Socrates ingenious, instructive, and improving. Instead of a formal speech, Socrates professes to relate a conversation which he had had with a certain old prophetess, putting what he proposed to say into her mouth, and thus stamping it with a sort of divine authority.

While the speaking, and supping, and drinking were thus in progress, Alcibiades bolts in upon the company, uninvited, half drunk, and just in trim to favor them with another speech. He commences and pours forth a torrent of words, not on the subject in hand, nor on any other subject in particular, though chiefly in praise of Socrates.

The following account of the speech of Aristophanes will amuse my readers, if it does not instruct them. He supposes that the human race were originally formed doable, the two sexes being united in a single person, each having four hands, four feet, two faces, and all the other members double. Thus constituted, says the speaker, their strength was prodigious, and their minds haughty, so that they undertook to invade heaven. They set about raising an ascent to the very skies, with intention to attack the gods. Upon this, Jupiter and the other deities consulted together what they should do to the rebels; but could not decide upon any punishment proper to be inflicted. They could not resolve upon destroying them by thunder, as they did the giants; for thus the whole human race would be extinct; nor yet could they suffer them to go on in their insolence. At length Jupiter, after much consideration, said, I have a device by which the race may be preserved, and yet an end be put to their mischief. I will divide every one of them into two; by which means their strength will be much diminished, and yet their number increased, much to our benefit, and the increase of our honors. They shall every one of them be divided, so that each shall walk upon two feet, and if after that they are not quiet, I will divide them again, and they shall go hopping each upon one foot. And as he said, so he did. He cut all the human race in twain, as people cut eggs to salt them for keeping. The wounds thus inflicted he directed Apollo to heal, and mankind were placed at once upon a footing entirely new. When all the human race were thus bisected, each section longed for its fellow half. And when these happened to meet together, they mutually embraced and wished they could grow together and be united. Thus deeply is mutual love implanted by nature in all the race; coupling individuals together; endeavoring out of the two to make one; thus bringing them again to their pristine form. Every one of us is at present but the tally of a human creature, bisected like a polypus, and out of one made two. And hence it is that we are all in continual search after our several counterparts to tally with us. And whenever it happens that a man meets with his other half, the very counterpart of himself, they are both smitten with strong love; they recognize their ancient union; they are powerfully attracted by the consciousness that they belong to each other; and are unwilling to be again parted, though for a short time. And if Vulcan were to stand over them, with his fire and forge, and offer to melt them down, and run them together, and of two to make them one again,

they would both say that this was just what they desired.

Such was the theory of love propounded by Aristophanes, the old comic poet, at a banquet in Athens more than two thousand years ago. And who will say that it is not ingenious and captivating? It beats even the Indian philosopher, who held that souls were wedded in heaven, and that in their descent to earth, some lost their fellows on the road.

I only add in respect to this amusing dialogue, that in the works of Plato it is narrated, not repeated; and the story gives us no very favorable impression as to the morals of the wise men of Athens. The allusions and language are often highly indecent, and the drinking was carried to great excess. Every oneI quote the expression, was compelled to drink a great quantity of wine. One falls asleep on the couch after another. Even Socrates is represented as continuing his debauch till morning, and then going away to teach in the Lyceum as usual. 


CHAPTER III.



REVIEW OF THE WORKS OF PLATO CONTINUED.



THE EPINOMIS

Plato has three dialogues on philosophy or science. This is the subject of the Epinomis; the authenticity of which (I know not on what grounds) has been called in question. The Epinomis, as the name imports, is but a supplement to the dialogue on Laws. Its design, as the writer informs us in the beginning, is to show what wisdom is, and how it may be obtained. Before teaching however, what wisdom is, he undertakes to show what it is not. The august name of wisdom can by no means be accorded to those arts which are made subservient to the convenience of life; such as polities, agriculture, architecture, rhetoric, and the like. Plato and his followers were no utilitarians. The author praises arithmetic, if employed only as an instrument of speculation, and not made subservient to merchandise and traffic. He also praises geometry, astronomy, and physics; but places dialectics or metaphysics before alt other sciences, as leading to the discovery and adoration of Divinity.

THE THEÆTETUS.

This dialoguethe subject of which is scienceis conducted by Socrates, Theodorus, and an amiable and promising young man whose name is Theætetus. After a brief introduction, Socrates puts to Theætetus the inquiry, What is science? The young man proposes one definition after another, to each of which the philosopher objects, but does not offer any of his own. To us, with our customs, this mode of treating a subject seems tantalizing and provoking. Still, when we consider its highly suggestive and corrective characterits tendency to awaken thought, and lead young minds to think carefully and correctly, perhaps it may have been as profitable as any other.

THE RIVALS.

The dialogue, termed the Rivals, is the narrative of a discussion which was had in a school, between Socrates and two young men (rivals) on the subject of philosophy, the one despising it, the other extolling it Socrates, after his usual manner, draws attention to the main question, What is philosophy? He labors to correct the misconceptions of the young philosopher, but avoids giving any definition himself. It is not difficult, however, to ascertain his views. He would distinguish between philosophy and mere learning, or an acquaintance with any of the speculative arts. The just and good man, who becomes such upon right principles, he would regard as alone the wise man, or the true philosopher.

In the time of Socrates, there was a class of men travelling over Greece, calling themselves rhetoricians and sophists. They were proud, boastful, and disputatious, professing to know almost every thing, and to be able to prove or disprove any proposition that might be announced. They trumpeted their own praises, drew disciples after them, and received large sums of money as the price of their instructions. Still, they were, in most instances, but mere punsters, playing on the meaning of words, and astonishing the common people with a show of wisdom which they did not possess. As might be expected, the Sophists hated Socrates, and he despised them. Some of the most amusing of the dialogues before us, profess to be but reports of his contests and conversations with the Sophists. Such are the following.

THE GREATER AND THE LESSER HIPPIAS.

The scene of the greater Hippias is the Lyceum, a grand and beautiful structure just without the city, built at the public expense, for the purpose of bathing and of gymnastic exercises. Here the wise and the noble, the learned and the inquiring continually resorted, and spent much of their time in literary pursuits. This was a place of frequent resort for Socrates and his followers, where some of their most interesting conversations were held. Hippias was a versatile, flippant sophist, vain of his person, his talents, his dress, his ornaments, being tricked out in all the finery of the age. Socrates meets him in the Lyceum, and thus accosts him. O Hippias, the fine and the wise! What a long time it is since you last touched at Athens! To which Hippias replies; It is because I have not had leisure, Socrates. For the Eleans, you know, whenever they have any public affairs to negotiate, always apply to me; for they consider me as the ablest person among them to form a right judgment of what is argued, and to make a proper report to them. My embassies have been frequent to Sparta, and. other neighboring cities, where I have treated upon points of the highest importance.

After such an introduction, Socrates continues to ply Hippias with effected praises, just to draw out and expose the coxcomb's vanity, till at length they hit upon the principal topic of disputethe beautiful. Can you tell me now, says Socrates, What is the beautiful? No difficulty, replies Hippias: the easiest thing in the world. And so he undertakes, time after time, to make out a definition of the beautiful. These definitions the old philosopher sifts and refutes, till he has made them appear perfectly ridiculous. Once and again he drives the little sophist to the wall, pins him there, and then lets him loose, just to see how he will flounce and flutter. This game is continued till Hippias, at length, loses all patience. He complains that his argument has been ''cut and torn into a thousand pieces; and concludes with gravely advising Socrates to have done with such petty, paltry disputes, and no longer continue playing with straws and trifles.

Shortly alter the termination of this discussion, Socrates and Hippias have a second interview. The sophist is as vain and as boastful as ever. Since first I contended for a prize at the Olympic games, says he, I never met with a superior in anything I engaged in. The conversation commences with a comparison of the characters of Achilles and Ulysses, as these are exhibited in Homer; but soon touches upon the main subject of the dialogue, which is falsehood. As in the former case, Socrates silences and confounds his antagonist, more than once. He takes the position, that error in the will depends chiefly on error in the judgment; and strangely insists that the man who deceives, or falsities wilfully, knowingly, is better than he who does it through ignorance. He can give plausibility to such an assertion only by punning upon the word better;useing it in the sense of abler, wiser, more cunning, &c. In refuting a sophist, Socrates is chargeable, in this instance, with palpable sophistry.

The next of the dialogues to which I shall direct attention is,

THE GORGIAS.

Gorgias, a professed rhetorician, had come from the Leontines, in Sicily, on an embassy to the Athenians, requesting their assistance in a war against the Syracusians. He had brought with him Polus, another rhetorician or sophist; and they both lodged in the house of Callicles, a sensualist, a man of pleasure, but by profession an orator at Athens. Gorgias had frequent exhibitions of his art, and succeeded in captivating and deluding the Athenians. Socrates, seeing the people thus deceived, undertook to enlighten them, and if possible, to benefit Gorgias himself. Taking with him his friend, and companion, Chærepho, they went to the house of Callicles, and there held the discussion detailed in this dialogue. Socrates disputes with Gorgias on the subject of rhetoric; with Polus on the same subject, and also respecting justice and injustice; and with Callicles on the chief good of man. He confutes and silences, if not convinces them all; and concludes with a solemn persuasive to a virtuous life, as the only way in which to be happy here, and to escape the woes of the wicked hereafter. Having spoken of a just judgment, and a righteous retribution beyond the grave, Socrates says: I therefore, O Callicles, am persuaded of these things, and consider how I may appear before my judge, with my soul in the most healthy condition. Wherefore, bidding farewell to the honors of the multitude, and looking only to truth, I endeavor to live in the best manner I am able; and when I die, I hope to die so too. I likewise call upon all men, and you among the rest, to engage in this contest, in place of that which you have vainly preferred.

THE EUTHYDEMUS.

This is another of the dialogues in which Socrates is represented as encountering the Sophists. The principal speakers are Euthydemus, and Dionosodorus, aged men, brothers, itinerant sophists, and strangers at Athens. The chief design of the dialogue is to expose the verbal quibbles and trifles of such men; and this it accomplishes most effectually. They profess to be able to prove or disprove any thingeven the same things; and actually set themselves about it. Take the following as an example. Addressing Clinias, a youth present, one of them asks:  Is he who learns, wise or unwise?

Ans. He is wise.

But was he not previously ignorant of what he learns?

Ans. Yes.

The ignorant therefore learn, Clinias, and not the wise, as you supposed.

Having thus summarily silenced the young man, the sophist turns round and asks again:

When you learn, do you learn what you know, or what you do not know?

Ans. What I do not know.

But do you not know your letters?

Ans. Yes.

Do you not know them all?

Ans. Yes.

And is not all you learn contained in the the letters, and communicated by them?

Ans. Yes.

Do you not know, then, what you learn, since you know all the letters?

Ans. Yes.

Again therefore, you are silenced on the other side of the same question.

There is another dialogue on the same subject, entitled the

THE SOPHISTA.

The chief speaker here is an Elean stranger; and his principal object is to define or describe a sophist. After repeated and protracted analyses he draws out and presents the following ludicrous definitions:

1. The profession of a sophist must be termed an art, servile, subjugating, and venatic. He hunts pedestrian, terrestrial, and tame animals. In other words, he privately brings men into captivity for pecuniary reward, and ensnares them through an appearance of learning.

2. A sophist is an exchangera buyer and sellera discourse - merchant, who barters the discipline of virtue. He is one who, being settled in a city, partly buys and partly fabricates instruction, which he exchanges for the necessaries of life.

3. A sophist is one who compels those that converse with him to contradict themselves. He is a doxastic imitator, partly of the ironic and partly of the phantastic genus. He is not a divine, but a human production, who accomplishes his ends by the artifice of his discourses, and his wonder-working divisions.

THE IO.

The dialogue entitled the Io is on the subject of poetry. Io was, by profession, a Homeric rhapsodist, i. e. a repeater and interpreter of Homer. The rhapsodists of that day held about the same relation to poetry, that the sophists did to genuine oratory. Hear Io boasting of his attainments in his peculiar art. I presume there is no man living, who disserts upon Homer so well as myself. Not one, indeed, whether ancient or modern, was ever able to show, in the verses of that poet, so many and so fine sentiments as I can. But while Io is so transported with Homer, and professes to have so much skill in interpreting him, he has no taste or wisdom in respect to any other poet. Whenever I am present, says he, at an exercise upon any other poet, I pay not the least regard to it, nor am I able to contribute to the entertainment; but soon grow dull, and fall asleep. Yet, when any mention is made of Homer, immediately I am aroused; I am all attention; and with great facility find enough to say upon the subject. In explanation of this phenomenon, Socrates assures Io, and for the time convinces him, that his ability to explain Homer results, not from any principles of art, or from real science, but from a sort of hallucination or inspiration. Not only is the poet inspired, but his commentator must possess somewhat of the same inspiration, or he cannot discharge worthily the duties of his profession.

The Io is a most ingenious and beautiful dialogue. The decision of Socrates, at the close of it, was, without doubt, intended as a reflection upon the whole tribe of rhapsodists, though Io seems not to have had the discernment to perceive it.

THE CRATYLUS.

This is a dialogue between Socrates, Hermogenes, and Cratylus, the subject of which is words or names, Cratylus, a follower of Heraclitus, insists that names are from nature the natural images and representatives of things. Hermogenes, on the contrary, believes that names are the mere arbitrary signs of things, deriving all their significance from compact, or general consent. The decision of the question they refer to Socrates. He does not perfectly agree with either; but thinks that some names are from nature, and others not. In the course of the conversation, he succeeds in modifying the views of both the disputants, and brings them to be very much of his own opinion.The dialogue contains many learned though somewhat fanciful, Greek etymologies, which those who feel an interest in such inquiries may profitably consult.

There is but another class of dialogues in the writings of Plato; and these I have reserved to the last, because they are to my own mind, the most deeply interesting. They are those relating to the trial and death of Socrates.

By his manner of teaching, Socrates had incurred the bitter hatred of the rhetoricians, the sophists, and sensualists at Athens, and of the multitude who acted under their influence. These men commenced their attack upon him, by inducing Aristophanes, in his comedy of the Clouds to bring the venerable character of Socrates into ridicule upon the stage. This having succeeded, Melitus, Anytus, and Lycon, whose names of infamy should never be forgotten, stood forth publicly and formally to accuse him. He was charged with making innovations upon the religion of his country, and with corrupting the minds of youth; and was summoned to take his trial before the tribunal of the Five Hundred. Plato expected to plead his cause, but the judges would not allow him to proceed. Socrates, therefore, appeared in his own defence; and his speech was recorded at the time by Plato, under the title of

THE APOLOGY OF SOCRATES.

The speech of such a man as Socrates, when on trial for his life, reported too, by such a man as Plato, should have great interest on the ground of mere curiosity. It is also a deeply interesting performance, on account both of its matter and manner. We find here no splendor of diction, no fervid appeals to the passions, none of the tricks and artifices of oratory; but all is grave, simple, direct, dignified. Socrates addresses his judges much as he was wont to do in common discourse, proposing questions, stating facts, and pressing home upon them his conclusions. He begins by refuting the accusations of his enemies; such as, that he was a mere sophist, whose object it was to pervert the truth, and make the worse appear the better reason; that he was a corrupter of youth, an innovator upon the religion of his country. He affirms his belief in the Athenian gods, and declares that lie not only worships them himself, but endeavors to persuade others, young and old, to do the same.{5} He assures his judges that he is above the fear of death; that he has pursued his particular course of life, not with any view to personal emolument, but because he thought it right and just; and that he shall be deterred from it by no punishment which they have it in their power to inflict.

After the vote had been taken, and he had been condemned by a majority of three voices, he again addressed his judges with the same calmness and dignity as before; assuring them that his death would soon be as much regretted, as it was now desired, and warning his accusers that a terrible retribution awaited themthat they should come to a speedy and untimely endwhich was actually the case.

In the closing part of his address, Socrates speaks of his death as a departure to the society of the good in another world, and then asks, If this be true, O my judges, what greater good can there be than this? At what rate would not either of you purchase a conference with Orpheus and Musæus, with Hesiod and Homer? What would not any one give for an interview with him who led that mighty army against Troy; or with Ulysses, or Sisyphus, or ten thousand others, both male and female, that might be mentioned? For to converse and associate with them would be an inestimable felicity. Truly, I should be willing to die often, if these things are true.

THE CRITO.

After the condemnation of Socrates, circumstances occurred which delayed the execution of his sentence some thirty days. During this period he was in prison, where he was often visited by his followers. Among those who came to him was Crito, his early patronhis oldest and best friend. He came to urge Socrates to make his escape; assuring him that it could be easily done, using many arguments, and promising him ail needed pecuniary assistance. Socrates thanks him for his kindness, but utterly refuses to accede to his wishes. He insists, that we ought to despise the opinions of the vulgar, endure calamities patiently, and submit to the laws. As we enjoy the benefit of the laws, we ought to consent to bear the burthens, and meet the destiny which they impose. Such is the subject, and the substance, of the dialogue entitled the Crito. It is full of noble sentiments, altogether worthy of the venerable philosopher, and suited to the trying circumstances in which he was placed. '' It is never right, says he, either to do an injury, or to return an injury, or when suffering evil to revenge it, by doing evil in return.

THE PHÆDO.

At length Socrates' last day arrived. At the going down of the sun, he was to drink the fatal hemlock, and pass away to that other life, of which he had so clear and joyful an anticipation. In the morning of that day, he was visited by his wife and children, whose lamentations distressed him, and he directed them to be removed. His philosophic friends then clustered around him, and the day was spent in discussing the most appropriate and interesting topics. These conversations were subsequently narrated by Phaedo to Echarates; and the report of them constitutes the dialogue called the Phædo. The great subject of this dialogue, or of the conversation between Socrates and his friends on the occasion referred to, is the immortality of the soul. Socrates had often adverted to this subject before; he had expressed his belief of it; but he now enters into a demonstration of its truth, and undertakes to free it from objections. As he had not the light of inspiration to guide him, or its voice to instruct him in any way, it may be interesting to know to what kind of arguments he would resort, in proving the great doctrine of the soul's immortality.

1. The first argument which he urges is, that every thing in nature is produced or generated from its opposite. Thus, the worse proceeds from the better, and the better from the worse. From the state of wakefulness we pass to sleep, and from sleep to wakefulness. And as from being alive we go to the dead, so from being dead, we enter into another life.

2. The soul must subsist after death, because it existed prior to the present life. If the soul existed, (as Socrates believed and here assumes) previous to its connexion with the body; his inference is that it will exist, when the body is laid aside.

3. The soul will exist hereafter, because it is a simple unchanging substance. If it were a compound, like the body, it must like the body, be dissolved. But as it is not a compounded but a simple substance, and not subject to mutations like the body, the conclusion is that it never will be dissolved.

4. It belongs to the soul to govern the body, and not the body the soul; which proves that the soul is allied to divinity, and like that is immortal.

5. Into whatever the soul enters, it introduces life; which shows that life is essential to it, and that it can never be subject to the opposite of life, which is death.{6}

Socrates not only urges these arguments at length, and with a great variety of illustrations, but he listens patiently to the objections of his friends, and obviates them to their satisfaction; thus preparing himself and them, in the best manner, for that solemn event which was so soon to separate him from them. A little before sunset he went to the bath, saying that he preferred to wash himself before drinking the poison, rather than trouble the women to wash his dead body. His friend Crito inquired of him how he would be buried. Just as you please, said he,  i. e. if you can catch me; at the same time smiling and saying, Crito thinks that I am he whom he will shortly see dead; whereas I Socrates, shall have then departed to the joys of the blessed. He now took his final leave of his wife and children; for he had three sons. When the executioner came to administer the poison he was so overcome with the calmness and firmness of his victim, that he could not restrain his tears. And when his friends, the philosophers, saw him actually drinking it, they too were quite overwhelmed. They covered their faces with their mantles, and some of them wept aloud. But Socrates checked them saying, what are you doing, excellent men! I sent away the women lest they should produce a disturbance of this nature. Is it not proper to die joyfully, and with propitious omens? Be quiet, therefore, and restrain your tears.

When the poison began to take effect, he laid himself down upon his couch, and closed his eyes. At length opening them, he said, Crito, we owe a cock to Æsculapius. Discharge this debt for me, and do not neglect it. These were his last words. The soul of the great Socrates was soon released, and nought remained but his lifeless and (as he deemed it) his comparatively worthless body.

The grand source of that consolation which he feltof the hope which sustained him, in the dying hour, Socrates repeatedly unfolded Unless I thought, said he, that I should depart to other gods, who are wise and good, and to the society of men who have gone from this life, and are better now than when among us, I might well be troubled at death. But now I believe assuredly that I shall go to the gods who are perfectly good; and I hope to dwell with wise and good men; so that I cannot be afflicted at the thought of dying; believing that death is not the end of us, and that it will be much better hereafter for the good than the evil.

THE EPISTLES.

The Epistles of Plato are nominally twelve; but two of them (the first and fifth) are manifestly spurious, leaving but ten of which he can be regarded as the author. The second and third are addressed to Dionysius, the tyrant of Sicily; in both of which the writer complains of unfaithfulness and neglect, and vindicates himself and Dion from the charge of aiming to overturn the government of Dionysius. In me second Epistle, Plato instructs Dionysius, enigmatically, occultly, respecting the First Nature, or the great First Cause of all. It was the custom of most of the ancient philosophers to stimulate the minds of their followers, by shrouding what they deemed their most important dogmas in intentional obscurity. This was one reason why they wrote so little, and why many of them (especially the more ancient) wrote nothing at all. Pythagoras left no writings; neither did Socrates. And Plato, at the time of his first Epistle to Dionysius, seems almost resolved to follow their example. The best means to be used, says he, are not writing, but learning; for things which are written cannot be kept from the public view. On this account, I have never written anything about these particulars. Nor is there any book professedly composed by Plato, nor will there be. When you have often read this Epistle commit it to the flames. We have here the reason, assigned by Plato himself, for the peculiar form of his dialogues. Not one of them purports to have been written by him; nor does he any where appear, in his own proper person, as a speaker. The chief speaker is always Socrates, or some one else; but never Plato.

Plato's fourth Epistle is to Dion; in which he exhorts his friend to excel in all wisdom and virtue, and by becoming more condescending and affable, to make himself, more agreeable to the people. To certain persons you appear less affable than is proper. Do not therefore forget, that the power of accomplishing great things arises from pleating mankind; and that moroseness occasions the desertion of associates.

The next genuine Epistle of Plato (the sixth) is addressed to Hermias, Erastus, and Coriscus, commending them for their present happy union, and exhorting them to perpetual friendship.

The seventh is much the longest and most important of the Epistles of Plato. It is addressed to the kindred and associates of Dion, and was written after his death. It contains a brief autobiography of Plato; dwelling particularly on his repeated visits to Syracuse, and the reasons for them; on his intercourse with Dion and Dionysius; on the views which they entertained, and the sentiments they uttered; on the existing state of things in Sicily, and his disappointment in not being able to do more for the reformation of the government and laws. This Epistle clearly discloses how much Plato had desired to see his plan of a Republic tested in Sicily. It contains important advices to the friends of Dion, in the peculiar circumstances in which they were placed;advices not only political, but philosophical and moral.

The eighth Epistle, like the preceding is to the kindred and friends of the deceased Dion. It consists chiefly of advices respecting the political affairs of Sicily. With the overthrow and death of Dion, Plato's expectations of a republic in that country seem to have terminated. He here advises to the establishment of a limited, constitutional monarchy, in preference to tyranny on the one hand, or anarchy on the other. And that his advice may have the greater weight, he puts a considerable part of it into the mouth of Dion, representing him as delivering it from the dead.

The last four of Plato's Epistles are short, and comparatively unimportant; containing nothing which goes to illustrate either the history or character of their distinguished author.

The style of Plato's writings, except where it is rendered obscure by design or by the nature of the subject, is remarkably clear. It cannot be called a nervous style. It is too diffuse to admit of that quality. But it is easy and natural in its structure; the words are well chosen and arranged; and the whole moves on in a lively, pellucid current, bearing the reader away to the object which the author has in view. Of the diction of Plato, Cicero was an ardent admirer. If Jupiter, says he, were to speak in the Greek tongue, he would doubtless borrow the style of Plato.

After all his fame as a teacher of wisdom, Plato seems to have been quite as much a poet, as a philosopher. Aristotle somewhere describes his dialogues as occupying a middle region between verse and prose. His philosophical speculations, so far as they were his own, were, in general, mere theories the creations of fancyand not stable, logical deductions, based on the foundation of experiment and fact. And the reasonings on which he relied to support his theories, are chiefly of an imaginative character. Comparisons are introduced; analogies are traced; sometimes fable or tradition is resorted to; one thing is illustrated by means of another. There is in Plato very little of close, compact logicof consecutive, syllogistic reasoning and argument. In this respect, he differs widely from Aristotle. Indeed, this constitutes, as it seems to me, the principal point of distinction between them.

The mode of discussion more commonly pursued in Plato's dialogues is that which is still denominated the Socratic. Without doubt, he borrowed it from Socrates. After a brief introduction, the chief speaker or teacher commences with asking some simple question. The answer seems easy, and is promptly given. This prepares the way for another question, to which an answer is also given. And thus the questioning and answering go onrunning backward or forward, as the case may beproceeding from the simple to the complex, and from the plain to the more abstruse; till at length the respondent finds himself in deep waterentangled, it may be in a net from which he cannot easily escape. And here not unfrequently, the catechist leaves him, to meditate upon his situation, and extricate himself the best way he can.

This mode of conducting a discussion or controversy, which is supposed to have originated with Socrates, has been with many a favorite one, in all periods since. It must be admitted to have its uses, although it is peculiarly liable to abuse. It is calculated rather to puzzle and confound an adversary, than to instruct or convince him. And when not abused, but legitimately employed, it is more adapted to the refutation of error, then for the inculcation and advancement of truth.

Though generally clear in his style of teaching, I have said that Plato is sometimes obscure. After the manner of the Pythagoreans and Egyptians, he not unfrequently wraps himself up in a veil of intentional mystery. Take the following passage from the Republic as an example; of which if my readers can make any sense, I will acknowledge them to be more perspicacious than myself.

The period to that which is divinely generated is that which the perfect number comprehends; and to that which is generated by man, that in which the augmentations, surpassing and surpassed, when they shall have received three restitutions and four boundaries of things, assimilating and dissimilating, increasing and decreasing, shall render all things correspondent and enable; of which the sesquitertian progeny, when conjoined with the pentad, and thrice increased, affords two harmonies. One of these, the equally equal, is a hundred times a hundred; but the other, of equal length, indeed, but more oblong, is of a hundred numbers, from enable diameters of pentads, each being deficient by unity and from two numbers that are ineffable; and from a hundred cubes of the triad. But the whole geometrical number of this kind, is the author of better and worse generations.

This, I think it will be allowed, beats any of the Platonics, mystics, transcendentalism, of our own day. Let them not, however, be discouraged. In the way they proceed, they may attain to the profundity of their great master, in due time.

If it shall seem strange to any, that a man like Platowhose mind was clear as the silver brook, and who was capable of writing in a flowing, beautiful and altogether perspicuous style, should so wrap up, and cloud, and confound his ideas; it is but just that we listen to his own apology. It would be to no purpose, says he in his seventh Epistle, ' to lay open to mankind at large the doctrines of philosophy, which are adapted only to the comprehension of a few intelligent persons; and from obscure and imperfect hints, these will be able to conceive their full import.

If, in hope of obtaining light in regard to obscure passages in Plato, we have recourse to his more ancient commentators, we shall come away from them sadly disappointed. For they not only make his obscure passages more obscure, but those which are perfectly clear, and need no explanation, they usually contrive to turn into darkness. Like some of the interpreters of our Bible, they discover mountains of sense, and mountains of nonsense, under the simplest forms of speech. Take the following example, selected almost at random: When we arrived at Athens from Clazomenia, we fortunately met with Adimantus and Glaucus, who introduced us to their brother Antiphon. This is the commencement of the Parmenidesa perfectly plain, narrative sentence. Hear now, the comment which Proclus makes upon it.  The departure from Clazomenia evinces an energy exempt from physical reasons; and the meeting with Adimantus and Glaucus indicates the dominion of the duad in united multitude; and their introduction to Antiphon denotes their returning to unity, by which they derive perfection, and a plenitude of divine goods. For in every order of gods, there is a monad, and the dominion of the duad; and the whole distributed, is conjoined with the monad through united multitude, and the duad which it contains is the mother and as it were the root, of this multitude. Such is the farrago of mystery and nonsense, poured forth by a learned man, with a view to interpret and make plain one of the plainest, simplest passages in any language. And this is but one of a thousand specimens which might be quoted Com the ancient scholiasts on Plato. 


CHAPTER IV.



THE DOCTRINES OF PLATO.

Before going into a consideration of Plato's doctrines, it may be well to premise, that both he and Socrates regarded themselves as in some sense inspired; so that whatever they taught, came clothed with more or less of divine authority. In his apology, speaking of what he had taught, Socrates says, I am ordered to do thus by divinity;by oracles, by dreams, and by every mode in which anything was ever commanded to be done by man. So in the seventh book of the Laws, Plato represents the long discussion in which he had engaged, as not having been without divine inspiration. In the Phædrus also, the claim to inspiration is repeatedly asserted.

That Plato, like Socrates, was an earnest believer in the popular religion of his country, which was polytheism, no one at all acquainted with his writings can entertain a doubt. He had indeed, his peculiar mode of explaining this religion, but that he believed and taught it, is unquestionable. Still, like most of the polytheists of Greece and Rome, the faith of Plato rested ultimately on one Supreme Godthe Eternal Source, and great first Cause of all. This doctrine of one God seems, however, to have had but little practical influence with Plato and his followers; for in their conceptions of him, they exalted him above all direct concern in the creation or government of the world above all description and thoughtand (if words have any meaning) above existence itself. In the Parmenides, Plato thus speaks of him. The One, therefore, in no respect is. For to say that he is would be to ascribe to him being and essence} whereas he is above being itself. Again, the One neither is one, nor is; neither does any name belong to him, nor discourse, nor science, nor sense, nor opinion. He can neither be named, nor spoken of, nor conceived by opinion, nor be known, nor be perceived by any being. What idea could the Platonists form of a god, to whom language such as this was applicable? And what possible influence could the belief of such a god have upon them, unless it were to puzzle and confound them?

One of the earliest and most intelligible of Plato's commentators thus speaks of the One Supreme. This highest God is seen as it were obscurely, afar off. And if you approach nearer, he is beheld still more obscurely; and nearer yet, he takes away the power of perceiving other objects. He is therefore profoundly compared to the sun; upon which the more attentively you look, the more will you be darkened and blinded, and will only bring back with you eyes oppressed and sightless with excess of light.{7} Another of the Scholiasts on Plato says, The first Principle of things cannot be known or discussed by language; but we should celebrate in silence this ineffable nature, this perfectly causeless cause, which is prior to all causes.{8}

From this great Fountain of beingitself above all beingPlato taught that numberless inferior divinities, of different orders had either directly or indirectly, and by an eternal emanationproceeded. I say by an eternal emanation; for Plato compared it to the light streaming forth from the sun, which is co-eval with the sun itself. The highest order of the godsthose which proceed directly from the Supremeapproach the nearest to his ineffable nature. Those which go forth directly from them, and indirectly from the great Fountain, are more unlike him, than their immediate progenitors. At about the third remove from the One, the Supreme, is the Demiurgethe Artificer or Creator of the sensible universewho is denominated Jupiter. The materials or elements out of which the worlds were made, viz. earth, air, fire, and water, had existed, in a confused, chaotic state, from all eternity. In the shaping of these materials and their organization into the world we inhabit, three divinities seem to have been directly concerned. One contained within himself, and kept in view, the idea, the pattern according to which every thing was to be fashioned.{9} Another performed the work of fabrication, in accordance with the model thus presented. The third took instant possession of the new made worldentered into itanimated itbecame its soul and thus constituted it a living creature, a god.

The earth is the centre of the universe, and the heavenly bodiesstationed at different distancesmove around it; having been formed much as the earth was, except that their constituent element is more exclusively fire. They, too, are animated by appropriate divinities, and are also gods. It must be remembered, however, that the order of things here detailed is rather that of nature, than of time; as the whole is represented as being alike eternal. Even the world we inhabit, according to Plato, has existed forever.

The fact that three of the gods were concerned, as above stated, in the work of creation, has led some to imagine that Plato's theology involved the doctrine of the Trinity. But Plato believed in no Trinity, at least in the Christian acceptation of the term. He taught the existence of several triads among the gods. The one concerned, as we have seen, in the work of creation, is called the fabricative or demiurgic triad. But each of Plato's triads consists of three distinct gods; and they are all of them inferior divinities emanations, directly or indirectly from the One Supreme. Here surely is no resemblance to the doctrine of three co-equal, coeternal personal distinctions in the one uncreated essence of the Godhead, as this is held in the Christian church. The notion of Plato's trinity, as bearing any resemblance to the Christian Trinity, seems first to have originated with the New Platonists, in the second century after Christsome six hundred years after Plato. They were a sect of philosophers, who held that all religions are very nearly the same, only differently expressed, and who of course were interested to trace out as many resemblances between Platonism and Christianity, as possible.

Among the eternal emanations of which I have spoken were not only gods, of different ordersthe intelligible and intellectual, the super-celestial and mundanebut also dæmons, heroes, and the souls of men. The dæmons were an order of beings superior to ourselvessome good and some badoccupying a sort of middle region between gods and men. Those honored as heroes were thought to have both a divine and human origin;to have had one parent, a god or dæmon, and the other some favored individual of our own race.

The souls of men Plato believed had existed from eternity. Before descending into bodies, they dwelt each in his own star, enjoying a state of great purity and blessedness. We were then, says Plato in the Phaedrus, initiated into, and made spectators of, entire, simple, quietly stable, and blessed visionsresident in a pure light, being ourselves pure, and liberated from this surrounding vestment, which we call body, and to which we are now bound, like an oyster to his shell.

How long we dwelt in this beatific state, previous to our first connexion with bodies, and through how many bodies we have already passed, Plato does not inform us. In the third book of the Laws, he represents this earth to have been inhabited, to have contained cities, and to have had political institutions, for a vastly long period; indeed, as he says, for an infinity of time. But the moment the human soul first entered into a bodywhenever this may have taken place, and from whatever causethat instant it became contaminated. No doctrine is more fully or plainly inculcated by Plato, than this, that the body is the prison and corrupter of the soul. In the seventh book of the Republic, he represents the soul, while here in the body, as in a dark cavern, and in chains. He says also in the Phædo, So long as we are connected with the body, and our soul is contaminated with such an evil, we can never sufficiently obtain the object of our desire. According to Plato, the folly the apostasy of the soul consists in its descent into this world, and its connexion with the body. Its recovery, its redemption will consist in its becoming purified, by the exercise of what he calls the cathartic virtues, from the defilements of a mortal nature, and its being restored to its pristine habit and state.

To effect this recovery, it may be necessary for the soul to pass through a great many bodies in time to come, as it has done in time past; and peradventure it may not be restored at all. But when her pristine perfection is recovered (if it shall be) to as great an extent as is possible to an inhabitant of earth; she then returns at death to her kindred star and enjoys a blissful life. Then too, being winged, she unites with the gods in the government of the present world. But let her be careful how she uses her wings; for if they become mutilated or broken, she will be doomed to descend again, and go through another probation in the body.

According to the Platonic theology, the government of the world, Like its creation, is not the work of the great Supreme, but is left entirely to the inferior divinities, who consequently receive nearly all the worship. Theirs are the supplications, the altars, and offerings; the One ineffable being approached only by the ultra transcendentals, and by them only in holy silence. Proclus thus describes the worship of the Supreme. Let us now, if ever, says he, remove from ourselves multiform knowledge, exterminate all the variety of life, and in perfect quiet approach near to the Cause of all things. Let not only opinion, and phantasy, and the passions be at rest, but let the air and the universe itself be still; and let all things conspire to raise us, by a tranquil power, to communion with the Ineffable. Having transcended the intelligible, and with eves nearly closed, let us stand, and adore, and celebrate him, as unfolding into light the whole intelligible and intellectual genus of gods, together with all the super-mundane and mundane divinitieshimself the God of all gods, the Unity of all unitiesas more ineffable than all silence, and more unknown than all essenceas holy among the holies, and concealed in the intelligible gods.{10}

By Hades, Plato understood (according to the strict etymology of the term) the unseen world, the world of spirits, including both the good and the bad. The moment any one passes the bound of the present life, whatever his character or destiny may be, he finds himself in Hades, or the unseen world. He comes at once into the presence of his judge, by whom, if he is corrupt, he is sent down to Tartarusa most horrid gulph or prison in the bowels of the earth; but if righteous, he is dismissed to the islands of the blessed.

The sufferings of the wicked in the other world are variously described. Some of them are of the most revolting and terrific nature. Those who are not incurable are, after a destined period, sent into other bodies; it may be the bodies of animals, or even insects. We read in the Phædrus of some who became grasshoppers. But such as have proved themselves incorrigible are never to be released. On this point Plato is clear and positive. Thus, in the Phædo he says, Those who appear to be incurable, through the magnitude of their offences, because they have perpetrated either many and great sacrileges, or unjust slaughters and such as are contrary to law, or other things of this kind,these, a destiny, proportioned to their guilt hurls into Tartarus, from which they will never be discharged. He says also in the Gorgias, It is proper that every one who is punished should either become better, and derive advantage from his punishment, or become an example to others; that others, perceiving his sufferings, may be terrified and made better. The former class are they who have been guilty of curable offences; but those who have acted unjustly in the extreme, and through such crimes have become incurable, serve as examples to others. And these no longer derive any advantage, as being incurable; but others are benefitted by seeing them suffer, through the whole of time the greatest, most bitter, and most horrid punishments, being suspended in the prison of Hades as examples, spectacles, and warnings to the unjust men who come thither.

The religious opinions of Plato were those, undoubtedly, to which he attached the greatest importance. His views on other matters may be exhibited in fewer words.

In reference to politics, little need be added to what has been already said. In the immensely long period during which he believed the earth had been inhabited, he supposed that all possible forms of government had been successively tried. He preferred, above every other, a free, elective governmentone that should establish a community of interests, and convert the body politic into a great family, after the pattern exhibited in his Republic and Laws. His next preference seems to have been for a limited constitutional monarchy, in which the king should be the father, the shepherd of his people, and they be regarded as his children, his flock.

The morality which Plato inculcated was as pure, perhaps, as the nature of his religion, and the customs of the country in which he lived, would permit. He could not prohibit intoxication at the Bacchanalian feasts, and he was obliged to pander to some other vices which the religion of the state tended rather to sanction, than to disallow. But excepting some blemishes of this sort, the moral code of Plato had no tendancy to sensualism, but rather leaned in the other direction. The flesh must be mortified, sensual indulgences restrained, and the influence of the body that great corrupter of the soulmust be reduced to its narrowest limits.

He divided the virtues into two kinds, cathartic and theoretic; the former calculated to purify the soul, the latter to enlighten, nourish, and strengthen it. The four cardinal virtues, in his estimation, were fortitude, temperance, justice, and prudence. He rightly insists, that all virtue, in order to be genuine, must be disinterested, and that selfishness is the very root and element of sin. A vehement love of himself, says he in the Laws, is to every man the cause of all his errors.

Of the metaphysics of Plato it is more difficult to speak clearly or intelligibly. His doctrine of ideas has been already exhibited. He considered ideas, not as thoughts, perceptions, recollections, judgments, but as the forms or images of things, having a real subsistence, and much more to be depended on than sensible objects. The testimony of the senses he undervalued. Our impressions from this source can be regarded only as opinions; whereas our perceptions of ideas, especially those of the more general and abstract kindthose discovered by the reason those elaborated and brought to light by the diancetic powerthey alone are entitled to the appellation of knowledge. Hence he regarded pure logic or dialecticsthat which treats of ideas, and investigates abstract truth, as the first and greatest of all the sciences. Mathematics might be studied, and ought to be; but only as a discipline for the mindas tending to prepare it to reason with the greater acuteness. To pursue mathematics, or any other science, as an aid to the business and the arts of life, would be quite beneath the attention of a philosopher.

Plato was a firm believer in innate ideas, or innate knowledge. And well he might be; for regarding the soul as having existed in a previous life, or rather in many previous lives from all eternity, he taught that every soul had treasured up within itself vast resources of latent knowledge, which only needed to be recovered, recollected, brought out to light, and into present use. Plato seems to have thought that we never gain any new ideas in this world, at least on moral and metaphysical subjects; all the knowledge of this kind that we acquire being but a reminiscence or recollection of what we had before learned.

Like most ancient writers, Plato states many things, received probably by tradition, which go to confirm the early Scripture history. Thus his account of the golden age, or the reign of Saturn, may have been a tradition, handed down from one period to another, of the state of man before the fall. Then, says he in the Politicus, there was no mutual rapine, no war, no sedition of any kind, but men led a spontaneous life, being fed and protected by the Deity. They had fruits in abundance, not growing by means of culture, but springing spontaneously from the earth. The temperature of the seasons was also innoxious, so that they slept without covering, and fed in the open air. The grass growing in unenvying abundance, furnished them with clean and soft beds. Such was the quiet life of men under the reign of Saturn.

Again, Plato states in strict accordance with the Mosaic history, that the earliest form of government in this world was the patriarchal. Polities were first formed from families and kindred, in which the oldest person or ancestor ruled over the rest, and they following and obeying his paternal mandates, were governed in a manner most just of all.{11}

Plato speaks again, of an ancient deluge, in which all cities perished, leaving the earth in a state of infinite and dreadful solitude. None he says, escaped, but a few shepherds, dormant sparks of the human racewho were preserved on the tops of the highest mountains,{12}

I cannot but think too, that the amusing account of the origin of love (referred to in Chapter II.) is based on a tradition of the confusion of tongues at Babel. As Plato tells the story, the human race were engaged in building a mighty tower, with intent to scale the very heavens; and to punish them for their insolence, Jupiter divided them asunder. How natural that such a fable should grow, by tradition, from the actual division and scattering of the human race at Babel as recorded by Moses.

Of the sources from which Plato drew his philosophy, something has been said, incidentally, in the review of his works. How much he was indebted to his own unaided genius and invention, it is impossible for us to say. It is certain that he had many opportunities and advantages of acquiring knowledge from others. He was thoroughly versed in the old Grecian poetsMusæus and Orpheus, Hesiod and Homerand had collected whatever of wisdom is contained in them. He had also studied the political philosophers of his country, and made himself familiar with their teachings and laws. He had long listened to the discourses of Socrates; he had traversed Egypt in pursuit of wisdom; he had been associated with the most distinguished followers of Pythagoras, and had read their books. Having been favored with such means of drawing from the resources of others, his philosophy, as might be expected is not peculiarly his own. It is rather an eclectic than an original system; and it has tasked the ingenuity of his admirers, from its first promulgation to the present hour, to make it, in all points, consistent with itself. His ethics, and his peculiar manner of teaching, Plato seems to have gained from Socrates; his dialectics he may have borrowed from Euclid of Megara; mathematics and astronomy he learned at Cyrene and in Egypt; for his natural philosophy and many points of his theology he was obviously indebted to the Pythagoreans; his political theories, laws and plans, may have been chiefly the fruit of his own invention.

Nothing can be more evident to the student of Plato, than the marked similarity, in several important particulars, between his teachings, and those of the ancient Orientalists or Gnostics. The Supreme God of both, is much the same kind of character, inconceivable, ineffable, exalted above all thought or concern about the affairs of mortals, and wrapped up in his own infinite, quiescent self. In both systems, the world is made and governed by inferior divinitiesemanations from the One Supreme. It is made too, according to both, of pre-existent, base materials, from all eternity commingled in a rude, chaotic state. In both systems, the body is greatly undervalued, being denounced as the prison and corrupter of the soul; and deliverance from the polluting influence of the body, and finally from the body itself, is regarded in both as the whole of redemption. Both systems inculcate the worship of inferior divinities by sacrifices and religious rites; while communion with the Supreme can only be enjoyed in mystic silence and contemplation. Both taught the existence of inferior sons or dæmons, and also the transmigration of human souls. So many and so important points of resemblance, could hardly have been accidental; nor is the manner in which they are to be accounted for, Bo difficult as might at first thought, be imagined. Plato had much intimacy with the Pythagoreans; and Pythagoras was, Tor one of his age, an extensive traveler. He not only visited Greece, Egypt, and Phenicia in search of wisdom, but he penetrated far into the East, where he obtained, in all probability, the rudiments of the Oriental philosophy. These he would naturally incorporate into his own system, and inculcate upon his followers; from whom Plato doubtless received them, during his residence in Ionia and Sicily. From this account it appears, that Gnosticism and Platonism were not very unlike either in origin or nature; and their influence upon the church and world, was in many respects of a conjoined, and not of an opposing character. 


CHAPTER V.



PLATO'S INFLUENCE.

The influence of Platonism was great, at the first; and it has never ceased to exert an influence, from that period to the present. Drawing around him, in the Academy, princes and noblesthe most promising youth from every part of Greecethose who, in their turn, were to be the instructors of others, Plato exerted an influence, during his life, such as almost no other individual has ever possessed. Nor was this current of influence materially diminished by his death. His disciples entered into his labors; they continued his school, and established others; they deemed it an honor to be called by his name; and with more or lens of obsequiousness, they followed in his steps. Within the lapse of a few centuriesat the commencement of the Christian eraPlatonism, under one form or another, had not only pervaded Greece and Italy, but it had penetrated into nearly every part of the Roman empire. It had infected the Jews religion, before- the coming of Christ; and no sooner did Christianity begin to be published, in Asia Minor, in Greece, in Egypt, in Italy, than it came in contact with this venerable and imposing system of philosophy. The result of the contact was adulteration, both ways. Christianity considerably modified Platonism; while Platonism more considerably modified and corrupted the pure system of the gospel. The nature and extent of its influence upon Christianity, I will now briefly state.

1. Platonism did not originate, as has been pretended, the Christian doctrine of the Trinity, but it gradually changed and corrupted this doctrine. Its tendency was to lower the personal dignity, and lessen the authority of the Son of God. The Platonizing teachers, instead of regarding him as one and equal with the Father, conceived of him as an emanationan inferior and derived being.{13} A preparation of this kind for Arianism had long been in progress, more especially at Alexandria and in Greece, before Arianism itself was fully developed.

2. Platonism contributed its share, with other causes, towards fostering a monastic spirit in the church. Its doctrine of the inherent vitiosity of matter, and the corrupting nature of the body and the world, would naturally lead to that neglecting of the body, and literal separation from the world, which began early to prevail in the church of Christ, and which has not ceased to prevail in many parts of nominal Christendom, to the present time.

3. Platonism, modified as it had become in the second century after Christ, introduced the bad practice of secrecy and concealment into the church. We have seen that Plato himself thought it proper to conceal some parts of his system, and was very cautious how he committed certain things to writing, for fear that they might come to the eyes of the vulgar. This practice increased among his interpreters and followers. They made his obscurities more obscure; and by dint of fancy and allegory, succeeded in changing what he had written plainly, into fable and mystery. And their influence led the more learned and philosophic of the Christian fathers to do the same. The church like the heathen schools and temples, must have its arcane mysteries, to which none but the initiated were admitted. The higher doctrines of Christianity must be vailed in obscurity, and its sacred books must be turned into allegory. If any one wishes to find examples of all this, let him consult the writings of Clement and Origen, and the later teachers in the catechetical school at Alexandria.

4. It was Platonism, in connexion with kindred philosophical errors, which introduced the doctrine of purgatory into the church, and created the distinction between venial and mortal sins. The Scriptures know nothing about purgatory, or about the disjunction referred to in regard to sin. With the sacred writers, all sin is mortal that is not repented of; while any sin, if repented of and forsaken, may be forgiven.{14} But with Plato, as we have seen, some sins are curable, and others not; and a portion of the sufferers in the other world are undergoing a discipline, an expurgation, while the punishment of others is exemplary, and is to endure forever. Here then, we have the distinction between venial and mortal sins. We have a part of the dead in purgatory, and a part suffering the vengeance of eternal fire;a supposed difference in their condition which was early inculcated in the Christian church, and is still received by vast multitudes who bear the Christian name.

5. Platonism has been in all ages, the fruitful source of mysticism and spiritualism in the church.Mysticism is the religion of solitude, of silence, of inward musings, of rapt contemplation. In the judgment of the mystic, this is the way, and the only way, in which to have divine light spring up in the soulin which to become good and wise. And it needs little penetration to see how much there is in Platonism to nourish and foster such a spirit. The tendency of Plato's theory about innate, latent knowledge. to be reviewed by deep and long protracted inward communings, is altogether and obviously in this direction. And then the Platonist doctrine as to the Infinite One, and the prescribed method of adoring him in unbroken quietude, in holy silence, is itself but a refined system of mysticism.

It is amusing, as well as instructive, to watch the progress of this mystic spirit; to see how it has been developed, and what forms of sanctity and extravagance it has assumed, at different periods. Through long ages, we find a class of professed mystics, in distinction from the scholastics, whose peculiarities as naturally sprang from Platonism, as the top of a tree grows up from its roots. This class may still be foundperhaps as numerous as everwithin the pale of the Romish church.

And no sooner had the Reformation separated a large portion of Christendom from the communion of Rome, than the same spirit began to manifest itself, under different forma, in various parts of the Protestant world. The modern Quaker, for instance (though he may not know it) is a genuine descendent and follower of the ancient mystic. His witness of the Spirit, his inward light, his silent meetings) his solitary musings, are but other names and forms of that spiritualism and mysticism, which Platonism introduced into the Christian church, and which has flourished there through so many ages.

We have a more recent development of the same spirit, in the transcendental theology and psychology of our own times. The innate wisdom, the latent knowledge, the higher reason of this class of specialists, is confessedly of the Platonic stock, and is very similar, in all but the name, to the inward light of the Quaker, and the indwelling divine nature of the more ancient mystics

But this leads me to observe that the influence of Platonism has been felt, not only in the church, and in the religion of modern times, but in our habits of thinking and speaking, and in our systems of mental philosophy. Whenever we hear a man decrying the outer world, and extolling the innersuspecting his senses, but paying the utmost deference to what he calls his interior consciousnessturning away from teachers, and books, and the various phenomena of nature, and delving for wisdom into the recesses of his own spirit, expecting to dig it up there, like ore from the mine;when we find such an one (as we commonly do) preferring a priori reasoning to that which proceeds in the opposite direction, and abstract conclusions to those which are based upon substantial facts;when we hear him talking mystically, unintelligbly, using  great swelling words of vanity, and drawing those after him who are always sure to admire what they cannot comprehend; we expect, of course, that such an one will call himself a Platonist, and extol Plato, though he may never have read a page of Plato's writings, and knows little about him except the name.

I said that the influence of Plato was felt in our systems of psychology, or mental philosophy. The dispute about innate ideas in which Mr. Lock so much distinguished himself, was but a controversy against Platonism. Those who take the side of Plato in this controversy, and urge the fact of innate ideas, ought, if consistent, to go a little farther with him, and advocate the pre-existence of the human soul. If men actually existed, as intelligent beings, before their appearance in the present world, then they may reasonably be supposed to have brought ideas into the world with them; but if their intelligent existence commences here, it is difficult to account for innate knowledge.

But though Mr. Lock escaped himself, and essentially aided in delivering others, from one Platonic error, he still remained under the fascination of another. The theory of Plato as to the nature of ideasthat they are not thoughts, but something thought ofnot perceptions, but something perceivedin other words (as Plato defined them) the species and forms of things;this theory was retained by Lock and his school, and was not exploded, or scarcely questioned, till it fell under the searching scrutiny of the Scotch metaphysicians, almost in our own times.

It was this Platonic error as to the nature of ideas, which gave rise to the controversy between the Nominalists and Realistsa controversy which raged through long successive ages, and which more than once was submitted to the decision, not of subtle schoolmen, but of embittered armies. If men at that period could have divested themselves of the absurd Platonic notion of etherial forms and floating images, and come to regard ideas as mere thoughts, perceptions, reflections, judgments; there need have been no dispute about the fact of general ideas, and the expense of much time and angry feeling, of much ink and some blood, might have been saved to the world.

The Platonists of all time, from their great master down to the present hour, have united in decrying the inductive philosophy, that which regards theory as of little worth, and bases its conclusions upon experiment and fact. With one voice the more modern among them denounce Lord Bacon as a mere experimenter and utilitarian, whose leaden intellect had no wings to rise, and could only grovel in the earth. In a work now before me, the followers of Bacon are represented as nursed in the bosom of matterthe pupils of experimentthe darlings of sensethe legitimate descendants of that earth-born race, who warred on the Olympian gods.{15} Philosophers of the Platonic school prefer to build castles in the air, rather than to ground them on terra firms. Their delight is to dwell in the midst of theories and fancies, and to make them as beautiful and fascinating as possible, little caring that they are airy and unsubstantial, and base less as the floating fabric of a vision.


CONCLUDING REMARKS.

1. In the immense superiority of our Bible to the most admired productions of the ancient heathen philosophers, we have evidence of its Divine original. Perhaps none of the writings of the ancients could better be brought into comparison with the Bible, than those of Plato. A learned infidel disposed to institute such a comparison, would (I have no doubt) select the writings of Plato on which to found it, in preference to those of any other man. And what would be the issue of such a comparison? Look first at the theology of Plato. His supreme God exalted above all concern in the creation and government of the worldabove all expression, conception, and thought; while inferior divinities perform all Divine works, and are entitled to receive nearly all Divine honors? Consider next the philosophy of Plato; for he was a professed philosopher, which the writers of our sacred books were not. Look for example, into his theories respecting the earth. Despice of modern chemical discoveries, he makes the world and all material things to consist of but four elements, earth, air, fire and water. He fixes the earth in the centre of the universe, with the heavenly bodies moving round it  the moon nearest us, the sun next, and Venus and the other planets, next. In his view, the earth and the heavenly bodies are each and all of them animated by indwelling divinities, and are in reality gods. He teaches that the earth has existed, and has been inhabited by human beings, dwelling in cities, and formed into communities, through an infinity of time. He represents the earth also, as penetrated through all its interior, by vast rivers, lakes, and gulfs; the most dreaded and most dreadful of which is Tartarus, the place of future punishment for the wicked. The human eye, he tells us, is constituted almost wholly of fire; and it is the fire of the eye, mingling with that of the atmosphere, which enables us to see the images of things in a mirror. The human soul has existed from all eternity; has been connected with a vast many bodies alreadyno one knows how many; and may be connected, perhaps, with as many more. Ideas, too, are represented as real subsistencesthe eternal forms and images of things; and all our knowledge in this world is but a reminiscence of what we knew before we entered it.

Look finally, at the morality of Platothat part of his system, which in the estimation of some, would scarcely suffer in comparison with Christianity. Drunkenness expressly allowed in the worship of one God; debauchery and licentiousness in that of another; and a community of wives and children recommended, as constituting the most perfect state of society!

Such is the religion, the philosophy, and the morality of Plato; or such certainly, are prominent and important parts of them. And now who will venture to bring a system like thiscontradicted at a thousand points by the decisions of reason, conscience and truthinto comparison with the Christian Scriptures? Could Platonism endure such a comparison, for a moment? And yet Plato was a learned man; and most of the writers of our Scriptures were illiterate men. Plato was a noble Greek, trained in the very focus of ancient wisdom; while the writers of our Scriptures were poor, despised Jews. How then did these Jews attain to their superior, incomparable light and knowledge ? How did they frame a system of theology and cosmogony, of morality and religion, of truths pertaining to time and eternity, to this world and the nextwhich has borne the test of years, and the ever prying scrutiny of restless man, and which reason and philosophy, branching out in all directions, and pursuing their onward course, without embarrassment or restraint, have served only to confirm never to contradict? How shall this question be answered? How can it be? I know of but one answer that can possibly be given to it; the writers of our Scriptures were taught of God. The system they inculcate really iswhat it professes to beof Divine original.

How highly should we prize, and how diligently study, that volume of inspiration which God has given us! In the writings of Plato, we behold a great mind placed (to use one of his own comparisons) in a dark cavern, searching after the reality of things, but perceiving little more thin empty shadows. He is feeling after God, if haply he might find him; and yet, though the true God is near, he finds him not. He is restless and activeinquiring, devising, theorizing, on all manner of subjects, and yet wandering in endless mazes lost. Or if at any time he lays hold of an important truth, like that of the soul's immortality, he supports it by arguments the most strange and unsatisfying, and is very likely, through ignorance, to pervert it. Such are the facts presented to the eye of the Christian student, in turning over the volumes of Plato; and as he reads, the impression continually grows upon him, The Bible is indeed above all price! It is a light unto my feet, and a lamp unto my path! It is a precious, glorious light, shining in a dark place, to which all who possess it should give diligent heed, until the day dawn, and the day-star arise in their hearts!


{1} Not the mathematician. He flourished in Egypt at a later period.

{2} Life of Plato by Olimpiodorus.

{3} These women must be common to all these men, and no one woman shall dwell with any man privately. The children, in like manner, shall be common; so that parents may not know their own children, nor children their own parents." Republic, Book V.

{4} See his Life of Solon.

{5} ] It is often said that Socrates was not a worshipper of the gods of his country; but certainly this is said without sufficient reason. If Plato reports him right in this apology, and in other parts of his writings, he was a sincere and devout {unreadable}. The testimony of Xenophon, in his Memorabilia is of the same import. "How could his enemies prove that he did not believe in the Athenian gods, when he often sacrificed at home, and often on the public altars?" Again; " How could the Athenians be persuaded that Socrates was not of a sound mind respecting the gods, when be never said or did any thing impious concerning them; but all that be said and did was most pious?'' Still again; "Socrates worshipped the gods the most of all men."Xenophon.

{6} These are all the arguments for the souls immortality, which occur in the Phaedo. In different parts of Plato's writings, we find other arguments. Take the following from the Phaedrus: " The soul is self-motive. That which is self-motive inherently and perpetually moves. But that which always moves, with an inward motion, always lives. Hence, the soul is immortal." Again, " if the soul is self-motive, it is itself the principal of motion. But the principal of motion must be unbegotten, and of course immortal."In the tenth book of the Republic, Plato argues, the immortality of the soul from its indestructible nature. Nothing foreign to itself can ever destroy it; and its own evils, such as injustice and wickedness, cannot destroy it, since they render it, if possible, more alive, and sensative to suffering than before.

{7} Damascius Pers Archon.

{8} Proclus Book ii.

{9} This is the personage who, by the New Platonists, was denominated the divine logos, or reason.

{10} In Plat. Theol., p. 109.

{11} Laws, Book iii.

{12} Laws, Book iii.

{13} In illustration of what is here said, I quote a single passage from the eloquent Lactantius. Both the Father and the Son are God, But the One is an exuberant fountain; the other is a stream flowing from it. The One is like the Sun; the other like the proceeding rays. De Justit, Lib. 4. Cap. 29.

{14} The unpardonable sin, or sin against the Holy Ghost, I think is never repented of.

{15} Taylor's Introduction to the Works of Plato, p. 79.

