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THE AFFINITY OF PLATO'S "REPUBLIC"

FOR MODERN THOUGHT{1}



Some circumstances incident to our meeting here this evening are so curious that they almost warrant the unphilosophical surmise I am about to make. I wonder Whether Plato's shade can gaze upon us now from out the silent land! If so, with what moving wistfulness! For, here is an audience drawn from the most modern community of the most modern nation in the world; an audience whose chief thoughts one would expect to be of an empire where "east is west and west is east," or of huge commercial operations in any case, redolent of the palpitating present far rather than of a past shading thinly into the dim, uncomprehended distance. Before it stands a speaker whose entire traditions and nurture lie with the least Greek of European peoples; a folk whose aspirations naturally take the direction of keeping the sabbath, and everything else they can lay their hands upon; whose inherited beliefs have taught them to scan pre-Christian thinkers suspiciously as pagans, as men who indeed never fell from grace, because, being poor heathen, they were damned already. Nevtheless, despite these great gulfs fixed, audience and speaker are assembled to pass an hour with a man who lived these two thousand four hundred years ago ;the conditions of whose life are nigh inconceivable by them; the essence of whose spirit is wafted to them in conceptions that elude even sympathetic scrutiny. If Plato's shade be gazing upon us now, he may very well inquire, with no small amazement: What lot or part have I with these barbarian auditors, with this thrice barbarian speaker? And in a sense the shade would be right. For Plato, as we know (cf. Cratylus, 383A, 390A-. Republic, bk. v), appreciated the barbarian and did not doubt his natural humanity. The conjunction is verily a strange one; so strange that it has determined my subject. I have been forced to think that the least uninteresting task to which I could address myself would be that of justifying our assemblage. Are there any reasons why Plato, and especially his greatest work, should cast a spell upon latter-day Californians, and upon a roving Scot, thrust westward for empire by national poverty? In other words, what possible affinities do we of this late age discover in the wonderful Hellenic book which we have been conning for months past? If there be none, then we are guilty of criminal waste of time. If they exist, we are surely under obligation to arrive at a decision concerning them.

At the outset, it is well to enter a caution. Nothing is easier and, like other easy things, nothing is apt to be more misleading than the attempt to read modern ideas into or out of Plato. No doubt the effort has its allurements.' For example, a book still esteemed by some, bears the title,'' The Christian Element in Plato." It serves to remind us at least that we need not criticize Shakespeare too severely for placing St. Valentine'sDay in the Athens of Theseus. More to the point are the suggestions that Plato anticipated the orthodox scheme of categories in "Theaetetus," the Kantian Antinomies in "Parmenides," the modern scientific method of classification in the "Sophist." Similarly, it might be "proved" that he "anticipated" important physical generalizations usually accredited to nineteenth century thoughtthe chemical composition of water (Tim. 56 D), the dynamic theory of qualitative change (Laws 897A) ; theundulatory theory of light and heat, the molecular theory, and several others. Further, it might he shown that he was familiar with the necessary limitations of exact science it must be a conceptual construction; in short, he was a contemporary Neo-Kantian (Phaedo 74B). While all this is true to a certain point, we must remember, nevertheless, that the simplest incidental fact in Plato scholarship may well give us pause. For example, Plato labored ere philosophy had mastered a technical language. Even this renders a circumspect statement of his thought liable to large limits of error, as Aristotle was to prove very early. And when we recall, if with the merest generality, all that has happened these twenty-four centuries, the dangers threatened by our proposed procedure need no further emphasis.

But, if we admit such contentions, have we not run into a blind alley? To be plain, can we proceed even a step with our inquiry? Is it not inevitable that we should fall into just these mistakes? On the whole, I think it may be shown .that we do not quit the bounds of safety by answering such queries in the negative. How so?

After all is said and done, the main problems of philosophy persist now very much as they were in Plato's day. They do not alter from age to age, although the stress of an epoch, or of the representative thinkers, shifts its center commonly enough. To illustrate. We shall not be far at sea if we affirm that the really important questions in philosophical inquiry number three. Indeed, human experience by its very nature reduces them to a triad. Even the uninitiated, whose deeps no disturbances of reflexion have ever troubled, can see plainly that life presents two insistent, yet different, aspects. They are perfectly aware of a contrast between the inner realm of ideas and the outer world of things. When, as is their frequent habit, they speak of "mere ideas," they set the apparent stability of physical events over against the seeming waywardness of ideal processes. No doubt this comparison proceeds unconsciously, in the sense that its implications are seldom brought outclearly. Nevertheless, it is undertaken daily by thousands who, if they ever heard of philosophy, suppose that it traffics in affairs beyond ordinary ken. Thus, then, two of the ultimate problems are involved, and this obviously, in man's most familiar experience. They may be stated as follows: For the inner realm, What is knowledge? For the outer sphere, What is reality?

Again, those who think of Plato as the exponent of the Ideal Theory, so called, will find little difficulty in assenting to the proposition that he concerned himself principally with the philosophy of reality. But, on the other hand, familiarity with modern investigations of Platonic development forces the inquiry whether this view holds for the period which closes with the '' Republic'' and '' Phaedrus.'' In short, to this stage, whatever may be said of the later dialogues, the philosophy of reality, while never dismissed or slurred, is subordinated to a third aspect of human experience. This aspect, while not so obvious to the average man in average moments as the two just indicated, appeals even to him, the instant one formulates it in words. That such statement is hard, I should be the last to deny, and, possibly, characteristic tendencies of the English tongue render its expression especially difficult for us. Yet, something must be attempted; for, when we have exhausted the materials incident to knowledge and reality, we feel that a residium remains, clamoring for recognition. Psychology and Epistemology, Logic and Metaphysics are all very well: but do they not serve often as introduction to the true business of human science? Does not your life, my life, lie even more in the field of conduct, of art, of religion, than in that of intellection or of bare existence. Is not man differentiated more decisively asthemoral, artistic and religious animal than as according to the logic manualsarational animal? Whether we incline to an affirmative answer or no, it is evident that the questions suggested here cover a highly transitive portion of experience. They are connected with the evasive, yetpervading,subject of ideals,of what the Germans callGeist.In a word, man possesses the extraordinary power of contrasting his world as it is with another world, also his,the world as he conceives it might, or ought to, be. Further, this contrast always bears a practical reference. In conduct, as in the arts and in religion, humanity is literally controlled by the nature of this ideal region; according to its kind are human efforts to bring it down, so to speak, from cloud-cuckoo-land, and to build it into the actual career on earth. Of course, anyone can see that the problem of reality is necessarily and fundamentally bound up with this essay, as that the problem of knowledge is present, although in a somewhat secondary manner. But, for our present purpose, it must suffice to observe that the problem of reality, with a decided practical reference, cannot be dissociated from the problem of ideals. Forgetfulness of this has brought many to disaster in the last century. The situation may be pictured thus; Given the world of reality, as we ordinarily understand it; Whatoughta man to undertake in order to better his life? What must he carve or build or write to set forth his aspirations beautifully? What is the highest ideal in obedience to which his careermustbe fashioned? Or, more briefly, in the affecting words, learned by the Scot at the maternal knee; what is man's chief end?

Now the point I want to make is, that, while these problems alter from epoch to epoch in their phenomenology, or temporal expression, they remain identical always in scope and essence. They must be accounted universal and necessary, because incident somehow, and incident with formative might, to all human experience. Further, the Plato whom we have been hearing in the '' Republic'' is mastered precisely by these practical references, rather than by the distinctively theoretical interests of,e.g.,"Theaetetus," "Parmenides," and "Philebus," Or, if you will have it otherwise, he is a man in a world of men, rather than a thinking machine in a world of professors. Thus, his wistfulness about life is ours; hence his modern note. This supplies one main reason why we understand him readily in large outline, while, already, the great thinkers of the eighteenth century move ghostly in a distant, unsympathetic universe. In large outline, I repeat; for, on this point, there must be no misunderstanding. Like all other writers, the ancients appealed to their contemporaries. They were able thus to take many things for granted, in particular to presuppose familiarity with continual references about which we can do no more than conjecture. Moreover, like their modern successors, they were swayed by numerous cross-currents and, at various stages in their history, both men and environment underwent transitions and changes of interrelation. Today we can recover few, if any, of these movements. Scholarship in Plato after the manner of scholarship in Hume or Kant or Hegel is out of the queston. Yet, even at this, thereisa general, vital attitude characteristic of Plato which allures us so that we can recognize it as not of an age but for all time. To this, accordingly, we turn without further parley.

Despite the tangled complexity of recent thought, despite the kaleidoscopic variety of recent life, certain tendencies in both seem to be asserting themselves at length, even if they do not, and perhaps never can, dominate completely. Philosophy is poising itself for a fresh attack upon the citadel of Being. The old, ultimate problems of the One and the Many, of Reality and Phenomena, of Personality and Actions, return for judgment. Reflection must attempt a theory or ground-plan of the universe calculated to restate if not to dismiss them. In the circumstances, men cannot help themselves, human nature having left them no choice. In this connection evidence accumulates that advance will take place in the Platonic spirit. That is to say, accepted and acceptable generalities, conveying the half-truths of approved opinion, will go by the board. For strength must be concentrated upon the search for final truth, regardless of all that educated persons still believe for true or, what is the same thing, desire may turn outtrue. And if, on the theoretical side, many indications point to some such movement, its actual arrival may be alleged already, at all events for the aspect in which Plato's paramount interest laythe practical or ethical. Indeed, our affinity for Plato centers here just now. The morality of other-worldlinesssupra-natural ethics, if you will betrays manifest signs of decay. Outside the decent circles of those who live in the past or delude themselves into believing medievalism capable of resurrection, the view of life as a preparation for death, of earth as the vestibule to heavenor the other place, lacks vitality and application utterly. In fine, a reversion to the Platonic standpoint has begun. We no longer judge action by reference to an external standard imported from another world, but, in face of the facts inseparable from human nature, we rather inquire, Whereto must we strive11n brief, the doctrine of obligation to divine norms recedes before the science of purpose according to human necessity and opportunity. Furthermore, when these all-important, unsubdued questions assail, we soon realize the presence of troubles which Plato felt full sore. Like his, ours is in a deep sense a time of transition. A definite epoch, ruled by crystallized or tangible ideals, an age wherein the power of the moment multiplies the power of the man an hundredfold, fails us. Everywhere echoes salute the expectant listener, voices are very few and far between. Nay, the echo simulates the voice, and we move after it, knowing not whither; pitifully enough, the mighty yearning for some single dominant ideal often marks the measure of delusion. The Sophist once more tickles the youth, and passes for leader; or the prudent person, who stands in no need of repentance, advertises his "middlingness" for God's truth. While the smaller and more modest fry, heakening with open ear and closed understanding, clinch the proof that, in their generation, the children of this world are wiser than the children of light. All this, or something not dissimilar, we are now realizing slowly, so slowly; Plato knew it through and through. The"Republic" was his panacea; a failure at that, someone will say! Yet a prophetic failure, fitted finely to the poet's theme:

In man's self arise

August anticipations, symbols, types

Of a dim splendour ever on before,

In that eternal circle run by life;

For men begin to pass their nature's bound,

And find new hopes and cares which fast supplant

Their proper joys and griefs; and outgrow all

The narrow creeds of right and wrong, which fade

Before the unmeasured thirst for good; while peace

Eises within them ever more and more.


Obviously, then, to become epoch-making or, more simply, that it may "once possess its soul before it dies," this generation of ours awaits its Plato now and here. But in so saying, it is implied further that the Athenian thinker affords a permanent type of the philosopher. The timeless, fathomless problem still reposes sphinxlike;How formulate clearly, how fix definitely, the unseen and eternal hidden of a surety amid the surrounding clash of opinion? This achievement demands a certain type of man, the type radiant in the Founder of the Academy, never excelled, equalled most rarely, the same yesterday, today and forever. What may we say of it? Recently, with the irony that always marks truth, the following rubric was set down as the cardinal rule to be observed, not only by candidates for professorships, but by professorsparticularly of a kind of philosophy. "First of all; don't for the world make any talk, nor give any trouble;i.e.,be harmless." Every first-class thinker finds terrible necessity laid upon him to disregard such counsel of perfection. His principal affair lies with the permanent and essential, he is under bond to brush aside common consent, in order to ease men of their own blinding conventions. He "claps wings to the solid old lumber of the universe." Or, in philosophical language, he distinguishes sharply between the visible and the substantial, greatly to the disturbanceof sanctified standards. Not that he is a skeptic, for skepticism strikes no root into the nature of things. Paradoxical though the phrase may seem, we must insist, on the contrary, that he is a constructive iconoclast. And the clearer his vision the completer his construction, the more remorseless, even unconscious, his breakage of dusty relics. But this latter figures as a mere incident, the former turns out a veritable revelation of human character. Ofcharacter,I say, not of intellect alone, of will alone, of sentiment alone; but of the entire manhood. That is, the intuitions of the intellect are touched to fine issues by sentiment, and wrought into life through a will stung into passionate performance by the conviction that they are the sole things which cannot be shaken. Intense earnestness and vitalizing power transfigure cold abstractions so that the ethical element strikes home with more practical effect, and not a whit less forcibly than the purely rational. With all great thinkers, Plato first of our own line, this unity of the man with his work provesthedifferentiating element; here the die of the mintmark was sunk. In everything the real philosopher is himself, yet himself to a single purpose; and in this purpose the permanence of the type may be discerned decisively. Needless to tell, it bears no relation to the injected or mechanical ends familiarized by Natural Theology. It has nothing to do with cork-tree growth, divinely decreed for the stoppering of beer bottles. No, it may be described as a whole-souled devotion to coherent system. Do you find aught inexplicable? Then lift it up to a higher plane and seek meaning there. But, in any and every event, evaporate inconsistency. The true philosopher's quest stands revealed in this attitude toward interpretation. Plato still fights in the ranks with every lover aflame for truth. Popular generalities, smug acquiescences in the finitude of man's mind, the pleasing superficialisms of genial dilettanti, above all, forcible feeble references to a world beyond, where everything will be well, stay him not a moment. And if, sometimes, his solutions seem simple,this is but one resultsignificant enoughof the desperate earnestness thrown into their pursuit. Like our own best exemplars, he will have nor lot nor part with facile "isms." Like them, too, he is perfectly aware that the books of experience cannot be kept in neatly ruled columns; the pretty docket, familiar to you and me under the title "laws of nature,'' avails nothing to explain, even if it reduce medley to the semblance of order. Characteristically, Plato observed that the thousand phenomena, dubbed good or evil, organic or inorganic, and so on to weariness, by cock-sure commonsense, are not phenomena at all, but problems; problems, moreover, defiant of any classification whatsoever, and amenable only to a toilsome process of mining for principles. He felt profoundly that mankind too often pay themselves with words, and by their very verbiage, not simply miss the point, but delude themselves into denying the existence of any point. The nice conclusions of the Sophist, in some respects akin to the jaunty banalities of our Sunday press, formed the ubiquitous enemy from whom deliverance was imperative. Sham thinking, pretentious commonplace, inability to perceive what the clamant difficulties really are, blindness to their most constant accompanimentsall these tempt us now as much as they ever assailed the Athenians. And Plato stood to them precisely as responsible thinkers must stand at the present moment. '' Teach what you are hired to teach; take no responsibility for having any personality. . . . Attend regularly the most popular church in your village, and don't mention the awful word evolution." This alluring decalogue flourished in the olden time as luxuriantly as in certain trumpeted institutions of this continent; and Plato's duty to it was identical with yours and mine. "Get thee behind me Satan, for thou savourest not the things that be of God, but the things that be of men." This is the immortal reply, no matter when, where or by whom uttered. As a consequence, Plato served himself a permanent philosophical type on posterity, because in relation to all prime issues he rendered himself a constructive force. Discussing matters of weight, not with contempt but with accordant seriousness, he threw his whole heart and mind and soul upon them in an effort to clarify them. To put it otherwise, his purpose centered in the profound conviction that the universeisa universea single whole, and that to palter with its interrogations is tantamount to insulting its cosmic unity, if not to smashing it in pieces, which, by the way, always return laden with retribution. The one thing needful is persistent courage enlisted in the sole search worth devotionthe effort to spell out the unity shot through the multitudinous particulars. For this reason, indeed, if for no other, the philosophical quest must hold its own with the more solid gains which the world counts so dear. For, as Plato saw, it deals with what we might be, envisaging this in the light of what we are, and relegates what we shall eat or drink or put on to a secondary place. This transvaluation of values or, as it may be called more correctly, this sane adjustment of values, has always been the purpose of philosophy, and we trace it in Plato more definitely than in ninetenths of his successors. The eternal certainty of the original thinker finds justification and to spare in the selfdictated character of the search; this forms the nerve of all pure science. In proportion as Plato was mastered by such ideals, he remains typical for all time. And his exemplification of the deathless necessity for theoretic reflection acquired double significance, because it was given him to see, as but two or three have realized since, that this inquiry throws a flood of light upon things practical. Indeed, we may go to the length of declaring that Plato's peculiar modernity, the familiar atmosphere he exhales even for us, is to be traced chiefly to the stress laid by him upon the problems of character and especially of society. He stands forth, first and foremost, as an ethical healer; the metaphysical system-builder subordinated his part to the social prophet. We are his kin today, because the advice, remarkable in a contemporary novel, happens to express his dominating principle. "Reduce the claim of externalsthis is the true spiritual tale of the tub, and mere cynicism is no part of its moral."

Summing up;Plato must always remain a permanent philosophical type, because to him the theoretical and practical form integrates of a single wholea decided advance upon his acutest predecessors. Further, while he attacks just those intellectual puzzles which still vex the modern mind, his stress bears on the practical, and so he exhibits affinity for a trend thoroughly characteristic of western peoples.

In what remains I shall ask your attention to this significant two-fold movement.

No one would christen the "Republic" a book so open that he who runs may read. Although unafflicted by the tortuousnesses of, say, the "Critique of Pure Reason," it contrasts strongly with the average, clean-run monograph. At the very outset paradoxes tease and, later, the relation of the parts to each other presents something of an enigma. Nevertheless, the work exhales an atmosphere which the reader may detect readily even on slight acquaintance. He feels himself surrounded by a certain climate of opinion. And the features of this isotherm, once sensed, are found capable of simple expression, comparatively speaking. In the first place, and on the theoretical side, man requires a special kind of intellectual training if he is to pierce the inmost import of his universe. In the second place, he must devote himself to an end, clearly conceived, if his life is to be oriented rightly. Without the theoretical insight, the practical career misses its due motive force. Such are the positions; they challenge us to think them through.

To begin with, then, notice that the "Republic" excels preceding dialogues in itspracticalcertainty, as we shall find in the sequel. Plato has acquired a poise, almost a calm, unattained before. For example, the Sophist no longer plays hisquondamrole; all things considered, he has suffered shrinkage. Plans are no more laid calculatedexclusively to accomplish his discomfiture, provisional otherwise. And, on closer inspection, it turns out that Plato has reached something uncommonly like a positive view of virtue, and cannot rest content with a bare expedient good only as apis allerfor popular deceivers. Hence this dialogue is remarkable chiefly for its maturer and intensified practical interest. Indeed, Plato's ethical fervor rises at once to its highest and most systematic expression here. Consequently, the theoretical examination becomes subordinate by a kind of unconscious necessity. Although present, no effective or exclusive plea has been wrought for it, the strength of the man's conviction concerning ethical needs pushes it to one side. Plato concentrated himself upon problems associated with the end to be attained in the development of human life, not upon the processes traceable in the accordant movement. At the same time, he cannot envisage this end apart from some discussion of process. Accordingly, theoretical questions receive treatment, even if they be relegated to a secondary rank. With this proviso, and bearing in mind the caution it implies, we may now turn to the theoretical side for a moment.

There can be no doubt that any student of Plato might read divergent, even contradictory, metaphysical doctrines out of the '' Republic,'' and this without exhibiting remarkable ingenuity. Room exists for wide differences of opinion, especially if the tenth Book be quarried carefully. One cannot do more than state his own conclusions, adding, as an article of faith, that he pleads not guilty to charges of imputing to Plato thoughts impossible, or merely inchoate, in these early days. What Platoimplied,so far as theory went, might be formulated, I think without embroidery, in some such terms as the following. The universe of human experience present itself as a cosmos. It possesses being, because it constitutes a whole or unity. Further, this unity maintains itself or, if you prefer, is maintained, by a principle which,somehow or other,cannot prove alien ultimately from the order which man recognizes at its tensest,or typifying, power in himself. I say Platoimpliedthis; I do not say that he taught such conclusions systematically in the "Republic" at least. I do not even insist that he held fast by them in any dogmatic or formal shape. He gives me little or no warrant for an inference of the kind. Rather, the fundamental position just indicated lies embedded in his attitude toward men and things. One might term it a result to which he keeps on tending, as well as the motive force of the movement. In any event, we have no authority for viewing it as a creed which he feels himself bound to inculcate from conscientious scruples of the intellect. By certain processes he induces a conclusion in us; there can be no surety that an identical conclusion determined him. An indication typical of this procedure occurs in the fifth Book. "Beauty is the reverse of ugliness; they are two and not one? Certainly. And as they are two, each of them is one? True again. And the same holds of every classjust and unjust, good and evil; taken singly, each of them is one; but in all the various combinations of them with things and persons and with one another, they are seen in various lights and appear many? That is true.'' Are there two objects hereto wit, the Many which change and pass; the One which remains, and yet remainswiththe Many? Or, putting the question in more technical language, Are we not able toconceiveas we neverperceive?Admit, as a matter of fact, that this situation holds in human experience and, by implication, you have set Plato's theoretical problem. Here and now is a universe traceable in fundamental nature to these two elements. How come they to be related so that the intelligible cosmos abides in existence? Plato's theoretical search runs concentric to this difficulty. He may not grasp or even sight the grail of his quest; the quest itself needs no proof. His theory does not stand or fall by bare results. Nevertheless, it does impress by reason of a perfectly definite attitude ofGeist.He wants to show why, amid the fleeting events and persons, rhythm ever strikes the inner ear. Further, he morethan suspects that, in this spiritually discerned order, an explanation, or something akin to an explanation, of the transitory may be detected. So far as man knows, the two intermingle always. This being settled, a step forward becomes legitimate.

Some existences at least count in the play of the transitory. They "fulfil their time and place" in the universe. To this extent they may be called real, even if in a metaphorical sense only. But precisely as and because they thus count, they must be taken for unities. In kind they conform to the great universe wherein they occur. Accordingly, an individual order (which may be any existent thing), must persist as a self-maintaining unity which at the same time differentiates itself, if it is to assert its claim to individuality. Now, we have to remember that, alike on the side of the macrocosm and on that of the alleged microcosms, Plato could not present his problem after our average methods. The besetting sins of Platonic criticism arise from forgetfulness of this. As regards the macrocosm, Plato could not envisage the question and the solution from the standpoint of Christian theism, nor indeed from that of any purview affected by theistic implications. On the side of the smaller unitiesthe facts of experiencehe was debarred similarly from modes and classifications made commonplace today by the sciences. Consequently he pivoted himself uponmanfor themicrocosms,upon asocial wholefor themacrocosm;in the latter case breaking out occasionally into another region, as it were. "Well, then, shall we begin as usual by bringing a number of individuals which have a common name under one form or idea?" The universe, that is, betrays the presence of two worlds this much is obvious; but both prove to be man's. Consequently, if one may be used to standardize the other, if one seem "better," "higher," "purer," than its fellow, two orders of being are not necessarily implied.Theimportant truth does not attach to the difference, but to the"why"of the difference. Just as, in society, distinctions exist fora reason, so here, they must be subordinate to an end. The lower is lower in subservience to some species of teleology, and the higher is higher agreeably to an identical purposiveness. They meet in this humanized conception, and as a result the universe never breaks in halves. So far as the "Republic" is concerned, then, the theoretical inquiry precipitates a hypothesis referable neither to theology nor to science, but to what has been termed, aptly enough, "ethical metaphysic."

As a result of this, the Ideal Theory here took on characteristics which serve to recall some tendencies of our own thought. For, it ceased to be ameretheory either of a world beyond, or of an alien matter cut off from human contacts. It became, primarily, an awakening (I cannot find a better term) consequent upon inspection of man's life. The stress, therefore, fell upon objects of human thought; that is, upon ideas which reveal themselves in the interpretation of experience, rather than upon ideas endowed with a peculiar or occult nature of their own. The conception of a sphere beyond, transcending man's in the grade of its existence, proves to be in process of disappearance. Even the Idea of the Good seems to possess effective domicile on the present plane of being. For it makes itself known as a unique cause, unique in that it exists organic to a destiny which decrees that, at last, itmustbreak throughfrom thisworld. How the consummation may occur the "Republic" does not reveal on the theoretical side. At this stage, Plato declares himself unable to formulate or fathom the situation. In short, the dialogue pushes the question aside, its main energy being concentrated upon the discipline necessary to bring men to a point where they become apprehended of the conviction that the Good must reveal itself in normal experience. Accordingly, just as, on the practical side, Plato made the capital discovery, that virtue is its own reward; so he found in metaphysicsfar less decisively, of coursethat the universe is its own end, and can lay claim to the title "cosmos" for no other reason. Itwere mere sophistry to deny the charge that, even on this level, he reverts sometimes to the dualistic position of "Phaedo." But, in broad sweep, earlier doctrines enter incidentally, and no more. Or, looking at the question down a different vista, the Pythagoreanism of the "Republic" ought to be recognized most of all in its conception of the social whole; it were an error to seek this influence in the shape of a subjective theory of being or of an abstract supernaturalism of Ideas. Contacts with self, with other selves, with things, supply the events productive of that mental grasp upon reality which, when all is said and done, constituted the idea. That is to say, we know Being in "Ideas," Becoming in Things. Thus Things are the new occasions making new duties, and the new duties cannot but be termed ideal insights. Frankly, as is obvious, the Idea does not reside in the phenomenon, but comes to be an effective component of the universe, an element indispensable to its "cosmism," through man as he is along with (or as he keeps by) phenomena. "The true lover of knowledge is always striving after beingthat is his nature; he will not rest in the fanciful multiplicity of individuals, but will go onthe keen edge will not be blunted, neither the force of his desire abate until he have attained the knowledge of the true nature of every essence by a kindred power in the soul; and by that power drawing near and mingling incorporate with very being, having begotten mind and truth, he will know and live and grow truly, and then, and not till then, will he cease from his travail." The theoretical teaching of the "Republic" thus ranks with that of our own time. It says, simply, There must be some ideal unity actually in human experience, otherwise no knowledge would be possible. Moreover, unities exist which cannot be identified with thosesuch as they areof sense-perception. And we are bound to infer that these more pregnant unities are ways of conception; they come trailing a peculiar, masterful completeness of their own. Sometimes this less familiar, unseen unity assumes unearthly guise,and looks as if it belonged to an inaccessible realm beyond. Yet, in the end, it turns out to be the final cause of the present world. Hence we are bound to infer that Ideas are not "in space," butarefor one psychical whole, and never attain reality under other conditions. To this point Plato lets himself go sufficiently to save us from mistake and misunderstanding. But I am not inclined to admit that he stops even here. He seems to imply that, in their interconnection, the Ideas constitute thepresentuniverse of intelligibility, and that there is, can be, none other. Certainly, we know nothing else; the restseemsto be, and so seems only in the light of this knowledge. Perhaps Plato did not state such doctrines clearly, possibly he did not think them; I am quite prepared to admit the soft impeachment. Yet, he assuredlydidthink that the universe of pure mathematics, like the universe of ethics, consists in ideals; and this involves no more than I am contending for. These are the reals, and all else looms up in the atmosphere cast by them.How,Plato may not know; but, in every common event, the bright radiance of the unity contrasts with the dome of many colored glass which stains it. Nay, the unity apart, staining would be impossiblethe One everis;alwayswiththe Many, however! Consequently, if we abstract from the particulars, we are bound to arrive at "Ideas" whichtendto transmigrate to another universe. But, if we bind the particulars together in a single wholeand our lives, in proportion as they eject meaning, are passed in such processeswe are actually living epistles of that synthetic activity which alone is knowledge or aught else. This supplies the theoretical solution so far as the "Republic" affords one.

It may be summarized briefly as follows. The "Republic" teaches to all intents and purposes that the Ideas involve themselves in ordinary experience; but we are never to seek them in the particular events; they function in these as the transitive principle productive of meaning. In a word, if they are, and if they unify, they exist and actalwayswiththe differences. Moreover, these conclusions, being judgments drawn from experience, can be retraced at close range on the level of ordinary knowledge. In Man the self-sustaining unity and the attendant differences appear more intensely than in the macrocosm. The unity we know as thoughtas before, the German wordGeistexpresses the precise implication better. The differences disclose themselves in certain familiar experiential groupingsin knowledge, in opinion, and in sensation. Human nature, if single in its complete selfhood, manifests its activity, in two parallel and separable aspects. Like the universe, it may be pictured as "a line which has been cut into two unequal parts." But even this similarity of man, the individual, to the universal whole, fails to satisfy. The unity in a human experience conforms to a type, that is to say, it displays its effectiveness just because it functions as one part of the universal whole. For this reason, Man preserves his uniqueness intact, and possesses a sphere of his own. Nevertheless, his ability to conserve himself thus can be realized only in relation to those departures from unity, commonly called knowledge, opinion, sensation. Hence, in the career of a man, as in the wider being of the cosmos, the theoretical problem is, How can the unity, which must be lost, be kept in touch with the variegated phenomena! If it does not so keep, or if we are incapable of so keeping it, then the insoluble problem of two worlds, with its inevitable end in skepticism, celebrates complete triumph. On the other hand, if we cannot solve this theoretical puzzle (of the unity between the unity and the differences), we may at least remember the psychical ideal which the demand for its solution implies. So far as the "Republic" goes, this proves to be Plato's method. And I need not remind you that we today, when overpressed by the intellectual sorrows of Appearance and Reality, show strong inclination to follow his lead.

The practical, and more hopeful, aspect of the subject therefore claims attention, by way of conclusion.

The socio-psychical whole, in which we all enjoy membership, happens to be separated from Plato's by so many gulfs that one might well despair of the attempt to restate it from any standpoint even remotely akin to the Greek. Mindful of this incidental limitation, let us attempt way of escape thus. No matter when his epoch may fall, civilized man always uncovers three prominent centers of unity in his experience. Self stares him in the face. He cannot elude consciousness of a physical world to which his body belongs. Thirdly, he conceives, more or less clearly, that his lot lies in a psychical cosmos, called indifferently, Society, the State, the Nation, Humanity, and so forth. To say that he is set upon this bank and shoal of time were a convenient metaphor. For selfhood proves such only by its subtler filiations with the external and psychical realms wherein it lives and moves and has its being. Now, the "outer" world may, often does, appear alien, distant, unfriendly; and so far forth Comte's and Huxley's prizering universe accumulates weight of evidence. But, on the contrary, the history of ethical and religious movements provides overwhelming proof that man tends to regard the climatic universe of oneness with his fellows as friendly. At all events, he seeks to ally himself with it, as every social and religious event material in history goes to show. In the physical world, we witness what we cannot do or be so we suppose; in the social whole, we trace the realizations of what might well be brought forth in our own lives. And, if this be true today, it stands true eminently of our elect leaders and saints; and just because the Greek unity held firmer texture than ours, the factor was present more effectively in Hellenic civilization. Indeed, Plato's philosophy has descended to us unimpaired mainly because its author, ceasing to labor as an unattached individual, became the founder of a societyof a "thiasos," as the Greeks called it, an association nigh religious in its fraternal devotions. Plato offers the clue in one significant passage of the "Republic.'' If we could recall the entire suggestiveness borneby it to his readers, we might learn something of his precise debt to Pythagoreanism. "But, if Homer never did any public service, was he privately a guide or teacher of any!Had he in his lifetime friends and associates who loved him, and handed down to posterity an Homeric way of life, such as that which Pythagoras invented and his followers continue, who are still called after his name, and seem to have a certain distinction above other men?" "A way of life"; "friends and associates who loved him"; "a certain distinction above other men";yes, these are the absorbing statements! So far as we can interpret at this late age, they mean that fundamentally, philosophy ought to be viewed, not as a theory, but as a careeras a positive atmosphere midmost which a man transforms his very self insensibly. In a theory the thinker analyzes something standing over against him. Separation, distance, even alienation determine his work; hemusthold his object at arm's length to obtain impartial results. But in practical life, the same thinker strives to realize a force native to himself. He puts forth an effort to be or become self more fully, yet in connection, possibly in identification, with a larger whole. This discovery of self-identification with the socio-psychical unity, one must insist, establishes Plato's claim to progress beyond his predecessors, especially Socrates. The new insight alters statement and apprehension of ultimate problems, and marks a long step toward their disappearance. The pleasantries and puzzles of virtue are no longer approachedseriatim,here a little, there a little. Rather a positive principle, organic to an actual condition of a moralized community, reveals a vital universe in which, strange as the allegation may look, the practical problem marches toward its own solution and this in no hidden fashion. Not by an abstract theory of numbers, as Pythagoras seems to have supposed, but through rendering the fact of association clearer by conscious incorporation with its principlehere we catch Plato's striking originality. In short, the vaunted Pythagoreanism of the "Republic"nucleates just at the point where the Dialectic passes from metaphysical to ethical considerations. With the abstract, and especially with the transcendent, element, the Dialogue shows but slight real commerce. Arrived here, Plato found that his predecessor had bequeathed him a social, not an intellectual, order.

The influence of this self-conscious intimacy with the psychical whole of society acts immediately upon Plato's attitude to the problem of practice. He gains greater sureness of touch, more decisive certainty regarding the elements incidental to the situation, above all, a definite beginning, which proves to be an end also. Nothing less than a thoroughgoing principle transforms the philosopher's circumstances. Things improve with him greatly, to use a current phrase. For example, the individualized virtue, Wisdom, pales before the social bond, Justice. And this single alteration promises a reduction of the refractory theoretical problem under the less repellant conditions of practice. The vulgar fraction of high abstract metaphysicising disappears when the decimal of concrete moralizing exhibits promise of reasonable results. But further, this transference implies that Plato, having dismissed ideal perfections for the nonce, has come into full possession of working norms. Verily a fine compensation! No doubt, without the prior theoretical quest, such comfortable working assurances would have escaped him. The fact remains that a new start is well under way. "Now, when all these studies reach the point of intercommunion and connection with one another, and come to be considered in their mutual affinities, then, I think, but not till then, will the pursuit of them have a value for our objects; otherwise they are useless. That, Socrates, is also my own opinion; but it is a vast work of which you speak. What do you mean? I said:the prelude or what? Are we not advised that this is but the prelude of the actual strain which we have to learn? . . . Dialectic, then, as you will agree, is the coping-stone of the sciences, and is placed over them; noother can be placed higher: the nature of knowledge can go no further? ... In enquiries of this sort the soul is compelled to use hypotheses; not proceeding to a first principle because unable to ascend above hypotheses, but using as images the objects of which the shadows are resemblances in a still lower sphere, they having in relation to the shadows a higher value and distinctness" (Republic, 533, 534, 511). Among hypotheses of this nature Justice occupies a prominent place, and so is elevated at once to the rank of a norm. It offers a standard of measurement or judgment which can be used to assay other elements of experience, as it were. Thus, the purpose of life may be stated summarily as both the evolution of Justice, and progress by means of the development of Justice. Of course, this is nothing but the familiar theoretical puzzle of the One and the Many. Yet, with a most important difference. The sweep of the investigation has shifted; we are charged with a far less unpromising taskthat of discovering the interpenetration between "character" and "characteristics. ''Anew One and a new Many burst forth. Hence the presence of dialectic in the "Republic." Hence, too, our justification for the dismissal of it in connection with our present purpose, seeing that it must be classed as a method or process, and distinguished from the product, with which alone we need deal now. Or, changing the perspective somewhat: The practical problem sits loose to the causality of goodness. On the other hand, it demands proof that normal human life, in association with similar lives (the Many), is impossible apart from realized goodness (the One) . Now Plato grasps the solution at the outset, because he perceives thekindof universe in which the problem recurs again and again. This may be dogmatism; it is merely the dogmatism which asserts that a man cannot lift himself by his own belt. '' The soul passes out of hypotheses, and goes up to a principle which is above hypotheses, making no use of images as in the former case, but proceeding only in and by the ideas themselves" (Republic, 510).

It were a profound error to suppose that all this embodies a cast-iron scheme of the neo-platonic type. Accordingly, the obvious questionHow can cause descend from such heights to the solid earth?is entirely beside the mark. Seeing that practical life furnishes the prerequisite of this principle, it can never have been "up." Plato's situation came as a natural result of Greek society, and it could be relieved only by appeal to the same society. In other words, the tendency to keepby thisworld, already traceable in the theoretical side of the '' Republic,'' becomes a set attitude here in the practical problem. And, as many of you must be aware, nothing characterizes the hopeful trends of modern thought more decidedly (cf. Sympos. 210 E; 211 A; 212 A). Nor is this all. Plato's unconsciousness that hehasa new starting point also tells a tale. The simple truth happens to be that he is using a position which, whether justifiable or not, has become so vital to him that he takes it for granted as self-evident. '' Science and truth may be deemed like the good, but not the good: the good has a place of honor yet higher" (Republic, 509). If one please, this may be classed as dogmatism. And, if Plato were dealing with a subject matter amenable to the methods of exact science, justification would be impossible. But in the field of ethics, where he is operating now, the usual consequences of dogmatism cannot be heaped upon him so readily and successfully. The bare fact is just thisto his own individual consciousness he has added the consciousness of a larger wholeof society; and this has become so completely a part of himself that the dogmatism must be defined as a result of experience, not as an invention of unlicensed imagination. The very existence of the sociophysical unity implies a universe of a certain kind; of the kind, namely, from which his search sets out and to which it must return inevitably, bearing its sheaves. The possibility of cosmos already demands cosmos, and that possibility is no mere hypothesis, but an existent fact. To be frank, once more, all of us are dogmatists here, because, atthe outset of the problem, dogmatism is Hobson's choice. Life gifts us an ideal of unity, and this gift bears its own justification. The norm belongs with this present state of being. As a consequence, the center of the problem shifts, and we are led to ask, What could this implied unity accomplish had it free course? At this juncture, solutions begin to put in an appearance, as Plato saw. Starting from a conscious ideal, a unity transitive amid the seething particulars, he quickly perceived that it induced a distinctive tendency. Practical considerations proved this unity, while its operation amid ethical material was to provide the solvent of many difficulties. Or, the back of the practical difficulty will be broken when the best available knowledge, having separated the fundamental norm from the competing interests of the ordinary consciousness, is in a position to bring all men to a conviction of its superiority by accordant social arrangements.

A very important consequence falls to be noted. Plato finds himself on firm ground in the Republic, and exhibits a self-certainty which, before this point, especially on the theoretical side, he never attained. I find difficulty in formulating this advance with verbal definiteness. Perhaps one might put it best by saying that, within the practical sphere, he no longer views what is natural or inevitable as a mere puzzle or annoyance. One of the great passages of the "Republic" brings this out with considerable force. "Do not great crimes and the spirit of pure evil spring out of a fullness of nature ruined by education rather than from any inferiority, whereas weak natures are scarcely capable of any very great good or very great evil? And our philosopher follows the same analogyhe is like a plant which, having proper nurture, grows and matures into al! virtue, but, if sown and planted in an alien soil, becomes the most noxious of all weeds, unless saved by some divine help. Do you really think, as people are fond of saying, that our youth are corrupted by the Sophists, or that individual Sophisters corrupt them in any degree worth speaking of? Are not the public who say these things the greatest of all Sophists? And do they not educate to perfection alike young and old, men and women, and fashion them after their own hearts?" (492). May not the importance of the Sophist be minimized now, and without danger? For, are not we, the οί πολλοί, the chief Sophists, and not the professional caterers to the "spiritually indispensable?" Are we not receiving just what we deserve? Do not our teachers earn something more than bread and butter by sedulous attention to our wishes? The man whomwecan understand, he it is who climbs to place and power as our leader. We make him in our own image, not he us. Therefore, the society which produces the Sophist, not the Sophist himself, stands in need of a physician. The inwardness of a society resides in the ordinary ethical atmosphere of its folk. Thus, even if Plato set out with hypothesis, his study in the light of it brought him to a scientific frame of mindto the real facts of the case, and emancipated him from the dangers of a conflict of mere theories. The otiose acceptance of sophistic panaceas, not their kind, constitutes the source of pressing danger. In other words, conventional normsmustcome first, for, without them, a just appreciation of merits to be saved, as of defects to be removed, were impossible. In this conclusion the practical and practicable problem is rooted. The difficulty thus admits of statement and, when this has been achieved, a very long step has been taken toward solution. Where can we call a halt on what Carlyle termed the downward and devilward way? What standard of judgment are we to select, not because we may, but because we must? The great reformation comes to be that of ridding society from its own anti-social tendencies. In other words, the riddle of the One and the Many presents itself in a fresh, and not unhopeful, shape. How can we justify the unity of the social whole, despite some of its fated differences, yet recognizing these frankly, never eliminating them? In this setting of the main question something like an answer seemsto be involved by a kind of natural magic. The simplicity of the thing is almost startling. Become clear as to the implications of "well-being," then add your theories, if they be found guiltless of interference with this.

Thus, in consonance with a growing tendency of our own time, Plato begins from things as they are. "I hope to make the discovery in this way. I mean to proceed by a method of residues, beginning with the assumption that our State, if rightly ordered, is perfect. . . . And of whatever is known, that which is unknown will be the residue. . . . Let us then sum up in a word the character of the worst man: he is the waking reality of what we dreamed. . . . His soul is full of meanness and serfdomthe best elements in him are enslaved; and there is a small ruling part, which is also the worst and maddest'' (Rep. 427, 576, 577). If society be wrong, then society alone can right the wrong. This follows, because man forms part of a cosmos which necessarily incarnates a principle. Let this principle work itself through and come to manifestation,thenproblems will be on the high road to results. Consequently, an ideal society furnishes the sole environment in which the community as it now is can be marred or mended. Hence the salutory, if obvious, advice;Don't flee from what you have; deepen it; and, by self-incorporation with its essential nature aid the ideal to conquer and ascend the throne. Doubtless, Plato failed to state the entire truth in this connection, being led off on a false trail by his heteronomy, a survival from earlier and more abstract theories. He lacked all-sufficient faith in the standpoint of actualization, which characterizes the contemporary ethics of energism. Here at least we have traveled beyond him. The perfect exercise of life must take place within life itself, it cannot flow as an effect from some external condition of being in an unknown world. So the ideal of the community is of and from the community, no matter how often human groups may sin against their own light. In brief, a pilgrimage toward something, such asPlato seemed to contemplate at times, is an impossibility. The pilgrimage takes place, because it is alreadywithsomething. More than likely Plato did not mean to press any other view. But many critics allege that he does. Yet we must say, in fairness to him, that this appearance results from over-emphasizing the synoptic side of his teaching till it becomes abstract and futile. His critics think of cause, for example, in its separation from effect; Plato regarded it as an indwelling ideal. Thus, on an ethical basis, if hardly on a metaphysical one, he achieved the indefeasible position, that experience, if it be explicable, must become self-explanatory. And he gained this result through the insight, that society, if capable of salvation, must save itself it and it alone owns the prescription requisite. Plato's principal aim in the "Republic" is to show why this must be true, and that, further, such truth can make appeal only to those who know how to seek it. Hence practice calls to theory for help. But, notwithstanding, theory finds the needful clue in practice. The indwelling power of an aristocratic democracya unity differentiating itself after its superb kindishis Utopia. But we misunderstand him sorely if we deem it a far off heaven beyond the skies. Rather his thought of it was what the word meansa "good place" on earth, a place friendly to human wellbeing. At this point, Plato still outranks us. He exhibits, as has been well said, '' a measure of openness and straightforwardness in the presentation of his thoughts which we seldom find in the philosophical literature of modern times. Among moderns there is a tendency to compromise, to extemporize, to accommodation, to weaken the logical consequences of views, to embellishments, to ambiguity, to intentional obscurity, which contrasts unfavorably with the candor and transparency of the ancients." (Paulsen, Eth. 682.) Plato says, Function, and be yourself; always with the proviso that the functioning of the individual is to remain organic to an end already transitive in him by his very nature. Thus unity abides, and with it multiplicity.

Life is self-expressive; you have but to determine what its principle, and what the incident temporalities of manifestation. The spirit of allthatholds the clue to the essential matter. This spirit exhibits itself in present human relations, and beyond these it is not given any man to go. Hence, once more, Plato approaches us very nearly in his practical solution. For, above all else, it stands forth social and scientific in its pervading tone, never theological and dogmatic. The differences of the cosmos already partake in a unity which gifts them goodness (significance, as the metaphysician would say) ; therefore, elicit the unity, fare forth in the beam cast by it, and you will in some fashion possess yourself of the sole good that a man can enjoy here below.

But I have outworn your patience, and must draw to a close. Plato's lesson for us today lacks nothing in clearness. Too much and too long have we been content to remain patients, blown about by every wind of doctrine. In the things of the spirit,, we lackethossadlyindeed, so completely that our very tongue affords no duplicate of the Greek term. Just look at the shameful picture and sense its cruel suggestions! "It is universally conceded that no nation excels our own in the power of limiting conversation to the something not ourselves, and keeping the mind for long stretches of time in the outer courts of circumstance. As a rule, we have nothing introspective in our talk, and but little that is theoretical or speculative. It is a token of our passion for" publicity. "Millions of us go, or seem to go, from cradle to grave on a mental nourishment of" baseball, "football, party politics, dress, diseases, or domestics, with never a thought of cosmic relations. We have no impertinent curiosity as to the means or ends of our being, or as to the mysteries of our lot in life. . . . The world does not rest on the back of a tortoise, nor does it now rest on the shoulders of one man. The office of Atlas has long been in commission. The world rests on the shoulders of a syndicate, vulgarly known as'people with money.' These support the entire framework of things, and from them all blessings flow. . . . Boodle stands for the recompense of the guardians. The dispute as to the distribution of the boodle constitutes our present movement in advanced politics. . . . Again, we are very busy just now with a system of therapeutics in which texts from Scripture take the place of drugs. You are dosed, for instance, with a verse from Matthew or from James instead of the ordinary ingredients of the pharmacopoeia. This is an ingenious attempt to restore our faith to its old place as mistress of the sciences. It is not infalliblewhat system is?and it has been known to fail in cases of typhoid and croup." ("No. 5 John Street," 184-91 adapted.) Need I adduce evidence further? Our dire extremity is for an ideal, for ideal interests. But these must not be sought in some fly-away sphere utterly at odds with the daily round, the common task. Theyare,as Plato saw, here and now, if we would but open our eyes to them. The very limitations of life incarnate ideals, if we were but strong to abide their meaning. Nay, limitation implies principle; principle, once more, awaits nothing more recondite than elucidation. This alone will bring men back to conscious responsibility for the social body of which they are members. And, for the average brother, no surer foundation for the solution of spiritual problems is necessary. He must leave specialists to go further, and perhaps fare worse. Yet, thus far, the way lies free and open to all. Plato remains the prophet of such a spirit. Ratiocination were excellent in its place; but the common man yearns for a way and a truth. And ratiocination which cannot help him to these is void of effect. As it so helps, and only as it so helps, can we justify the career of thought. Such are the conclusions to which modern inquiry tends; and Plato in the "Republic" must always be counted their immortal protagonist.
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