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      The fascinating story of how we got the Bible in its present form actually starts thousands of years ago, as briefly outlined in our Timeline of Bible Translation History. As a background study, we recommend that you first review our discussion of the Pre-Reformation History of the Bible from 1,400 B.C. to 1,400 A.D., which covers the transmission of the scripture through the original languages of Hebrew and Greek, and the 1,000 years of the Dark & Middle Ages when the Word was trapped in only Latin. Our starting point in this discussion of Bible history, however, is the advent of the scripture in the English language with the “Morning Star of the Reformation”, John Wycliffe.
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        John Wycliffe

      


      The first hand-written English language Bible manuscripts were produced in the 1380's AD by JohnWycliffe, an Oxford professor, scholar, and theologian. Wycliffe, (also spelled “Wycliff” & “Wyclif”), was well-known throughout Europe for his opposition to the teaching of the organized Church, which he believed to be contrary to the Bible. With the help of his followers, called the Lollards, and his assistant Purvey, and many other faithful scribes, Wycliffe produced dozens of English language manuscript copies of the scriptures. They were translated out of the Latin Vulgate, which was the only source text available to Wycliffe. The Pope was so infuriated by his teachings and his translation of the Bible into English, that 44 years after Wycliffe had died, he ordered the bones to be dug-up, crushed, and scattered in the river!
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        John Hus

      


      One of Wycliffe’s followers, John Hus, actively promoted Wycliffe’s ideas: that people should be permitted to read the Bible in their own language, and they should oppose the tyranny of the Roman church that threatened anyone possessing a non-Latin Bible with execution. Hus was burned at the stake in 1415, with Wycliffe’s manuscript Bibles used as kindling for the fire. The last words of John Hus were that, “in 100 years, God will raise up a man whose calls for reform cannot be suppressed.” Almost exactly 100 years later, in 1517, Martin Luther nailed his famous 95 Theses of Contention (a list of 95 issues of heretical theology and crimes of the Roman Catholic Church) into the church door at Wittenberg. The prophecy of Hus had come true! Martin Luther went on to be the first man to print the Bible in the German language. Foxe’s Book of Martyrs records that in that same year, 1517, seven people were burned at the stake by the Roman Catholic Church for the crime of teaching their children to say the Lord’s Prayer in English rather than Latin.
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        Johann Gutenberg

      


      Johann Gutenberg invented the printing press in the 1450's, and the first book to ever be printed was a Latin language Bible, printed in Mainz, Germany. Gutenberg’s Bibles were surprisingly beautiful, as each leaf Gutenberg printed was later colorfully hand-illuminated. Born as “Johann Gensfleisch” (John Gooseflesh), he preferred to be known as “Johann Gutenberg” (John Beautiful Mountain). Ironically, though he had created what many believe to be the most important invention in history, Gutenberg was a victim of unscrupulous business associates who took control of his business and left him in poverty. Nevertheless, the invention of the movable-type printing press meant that Bibles and books could finally be effectively produced in large quantities in a short period of time. This was essential to the success of the Reformation.
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        Thomas Linacre

      


      In the 1490’s another Oxford professor, and the personal physician to King Henry the 7th and 8th, Thomas Linacre, decided to learn Greek. After reading the Gospels in Greek, and comparing it to the Latin Vulgate, he wrote in his diary, “Either this (the original Greek) is not the Gospel… or we are not Christians.” The Latin had become so corrupt that it no longer even preserved the message of the Gospel… yet the Church still threatened to kill anyone who read the scripture in any language other than Latin… though Latin was not an original language of the scriptures.
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        John Colet

      


      In 1496, John Colet, another Oxford professor and the son of the Mayor of London, started reading the New Testament in Greek and translating it into English for his students at Oxford, and later for the public at Saint Paul’s Cathedral in London. The people were so hungry to hear the Word of God in a language they could understand, that within six months there were 20,000 people packed in the church and at least that many outside trying to get in! (Sadly, while the enormous and beautiful Saint Paul’s Cathedral remains the main church in London today, as of 2003, typical Sunday morning worship attendance is only around 200 people… and most of them are tourists). Fortunately for Colet, he was a powerful man with friends in high places, so he amazingly managed to avoid execution.
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        Erasmus

      


      In considering the experiences of Linacre and Colet, the great scholar Erasmus was so moved to correct the corrupt Latin Vulgate, that in 1516, with the help of printer John Froben, he published a Greek-Latin Parallel New Testament. The Latin part was not the corrupt Vulgate, but his own fresh rendering of the text from the more accurate and reliable Greek, which he had managed to collate from a half-dozen partial old Greek New Testament manuscripts he had acquired. This milestone was the first non-Latin Vulgate text of the scripture to be produced in a millennium… and the first ever to come off a printing press. The 1516 Greek-Latin New Testament of Erasmus further focused attention on just how corrupt and inaccurate the Latin Vulgate had become, and how important it was to go back and use the original Greek (New Testament) and original Hebrew (Old Testament) languages to maintain accuracy… and to translate them faithfully into the languages of the common people, whether that be English, German, or any other tongue. No sympathy for this “illegal activity” was to be found from Rome… even as the words of Pope Leo X's declaration that “the fable of Christ was quite profitable to him” continued through the years to infuriate the people of God.
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        William Tyndale

      


      William Tyndale was the Captain of the Army of Reformers, and was their spiritual leader. Tyndale holds the distinction of being the first man to ever print the New Testament in the English language. Tyndale was a true scholar and a genius, so fluent in eight languages that it was said one would think any one of them to be his native tongue. He is frequently referred to as the “Architect of the English Language”, (even more so than William Shakespeare) as so many of the phrases Tyndale coined are still in our language today.
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        Martin Luther

      


      Martin Luther had a small head-start on Tyndale, as Luther declared his intolerance for the Roman Church’s corruption on Halloween in 1517, by nailing his 95 Theses of Contention to the Wittenberg Church door. Luther, who would be exiled in the months following the Diet of Worms Council in 1521 that was designed to martyr him, would translate the New Testament into German for the first time from the 1516 Greek-Latin New Testament of Erasmus, and publish it in September of 1522. Luther also published a German Pentateuch in 1523, and another edition of the German New Testament in 1529. In the 1530’s he would go on to publish the entire Bible in German.


      William Tyndale wanted to use the same 1516 Erasmus text as a source to translate and print the New Testament in English for the first time in history. Tyndale showed up on Luther's doorstep in Germany in 1525, and by year's end had translated the New Testament into English. (See a portion of a leaf from the illustrated version from the 1530's on the next page.)
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      Tyndale had been forced to flee England, because of the wide-spread rumor that his English New Testament project was underway, causing inquisitors and bounty hunters to be constantly on Tyndale's trail to arrest him and prevent his project. God foiled their plans, and in 1525-1526 the Tyndale New Testament became the first printed edition of the scripture in the English language. Subsequent printings of the Tyndale New Testament in the 1530's were often elaborately illustrated.


      They were burned as soon as the Bishop could confiscate them, but copies trickled through and actually ended up in the bedroom of King Henry VIII. The more the King and Bishop resisted its distribution, the more fascinated the public at large became. The church declared it contained thousands of errors as they torched hundreds of New Testaments confiscated by the clergy, while in fact, they burned them because they could find no errors at all. One risked death by burning if caught in mere possession of Tyndale's forbidden books.


      Having God's Word available to the public in the language of the common man, English, would have meant disaster to the church. No longer would they control access to the scriptures. If people were able to read the Bible in their own tongue, the church's income and power would crumble. They could not possibly continue to get away with selling indulgences (the forgiveness of sins) or selling the release of loved ones from a church-manufactured “Purgatory.” People would begin to challenge the church's authority if the church were exposed as frauds and thieves. The contradictions between what God's Word said, and what the priests taught, would open the public's eyes and the truth would set them free from the grip of fear that the institutional church held. Salvation through faith, not works or donations, would be understood. The need for priests would vanish through the priesthood of all believers. The veneration of church-canonized Saints and Mary would be called into question. The availability of the scriptures in English was the biggest threat imaginable to the wicked church. Neither side would give up without a fight.


      Today, there are only two known copies left of Tyndale’s 1525-26 First Edition. Any copies printed prior to 1570 are extremely valuable. Tyndale's flight was an inspiration to freedom-loving Englishmen who drew courage from the 11 years that he was hunted. Books and Bibles flowed into England in bales of cotton and sacks of flour. Ironically, Tyndale’s biggest customer was the King’s men, who would buy up every copy available to burn them… and Tyndale used their money to print even more! In the end, Tyndale was caught: betrayed by an Englishman that he had befriended. Tyndale was incarcerated for 500 days before he was strangled and burned at the stake in 1536. Tyndale’s last words were, “Oh Lord, open the King of England’s eyes”. This prayer would be answered just three years later in 1539, when King Henry VIII finally allowed, and even funded, the printing of an English Bible known as the “Great Bible”. But before that could happen…
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        Myles Coverdale

      


      Myles Coverdale and John “Thomas Matthew” Rogers had remained loyal disciples the last six years of Tyndale's life, and they carried the English Bible project forward and even accelerated it. Coverdale finished translating the Old Testament, and in 1535 he printed the first complete Bible in the English language, making use of Luther's German text and the Latin as sources. Thus, the first complete English Bible was printed on October 4, 1535, and is known as the Coverdale Bible.
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        John Rogers

      


      John Rogers went on to print the second complete English Bible in 1537. It was, however, the first English Bible translated from the original Biblical languages of Hebrew & Greek. He printed it under the pseudonym “Thomas Matthew”, (an assumed name that had actually been used by Tyndale at one time) as a considerable part of this Bible was the translation of Tyndale, whose writings had been condemned by the English authorities. It is a composite made up of Tyndale's Pentateuch and New Testament (1534-1535 edition) and Coverdale's Bible and some of Roger's own translation of the text. It remains known most commonly as the Matthew-Tyndale Bible. It went through a nearly identical second-edition printing in 1549.
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        Thomas Cranmer

      


      In 1539, Thomas Cranmer, the Archbishop of Canterbury, hired Myles Coverdale at the bequest of King Henry VIII to publish the “Great Bible”. It became the first English Bible authorized for public use, as it was distributed to every church, chained to the pulpit, and a reader was even provided so that the illiterate could hear the Word of God in plain English. It would seem that William Tyndale's last wish had been granted...just three years after his martyrdom. Cranmer's Bible, published by Coverdale, was known as the Great Bible due to its great size: a large pulpit folio measuring over 14 inches tall. Seven editions of this version were printed between April of 1539 and December of 1541.
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        King Henry VIII

      


      It was not that King Henry VIII had a change of conscience regarding publishing the Bible in English. His motives were more sinister… but the Lord sometimes uses the evil intentions of men to bring about His glory. King Henry VIII had in fact, requested that the Pope permit him to divorce his wife and marry his mistress. The Pope refused. King Henry responded by marrying his mistress anyway, (later having two of his many wives executed), and thumbing his nose at the Pope by renouncing Roman Catholicism, taking England out from under Rome’s religious control, and declaring himself as the reigning head of State to also be the new head of the Church. This new branch of the Christian Church, neither Roman Catholic nor truly Protestant, became known as the Anglican Church or the Church of England. King Henry acted essentially as its “Pope”. His first act was to further defy the wishes of Rome by funding the printing of the scriptures in English… the first legal English Bible… just for spite.
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        Queen Mary

      


      The ebb and flow of freedom continued through the 1540's...and into the 1550's. After King Henry VIII, King Edward VI took the throne, and after his death, the reign of Queen “Bloody” Mary was the next obstacle to the printing of the Bible in English. She was possessed in her quest to return England to the Roman Church. In 1555, John “Thomas Matthew” Rogers and Thomas Cranmer were both burned at the stake. Mary went on to burn reformers at the stake by the hundreds for the “crime4rdquo; of being a Protestant. This era was known as the Marian Exile, and the refugees fled from England with little hope of ever seeing their home or friends again.
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        John Foxe

      


      In the 1550's, the Church at Geneva, Switzerland, was very sympathetic to the reformer refugees and was one of only a few safe havens for a desperate people. Many of them met in Geneva, led by Myles Coverdale and John Foxe (publisher of the famous Foxe's Book of Martyrs, which is to this day the only exhaustive reference work on the persecution and martyrdom of Early Christians and Protestants from the first century up to the mid-16th century), as well as Thomas Sampson and William Whittingham.
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        John Calvin

      


      There, with the protection of the great theologian John Calvin (author of the most famous theological book ever published, Calvin’s Institutes of the Christian Religion) and John Knox, the great Reformer of the Scottish Church, the Church of Geneva determined to produce a Bible that would educate their families while they continued in exile.
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        John Knox

      


      The New Testament was completed in 1557, and the complete Bible was first published in 1560. It became known as the Geneva Bible. Due to a passage in Genesis describing the clothing that God fashioned for Adam and Eve upon expulsion from the Garden of Eden as “Breeches” (an antiquated form of “Britches”), some people referred to the Geneva Bible as the Breeches Bible.


      The Geneva Bible was the first Bible to add numbered verses to the chapters, so that referencing specific passages would be easier. Every chapter was also accompanied by extensive marginal notes and references so thorough and complete that the Geneva Bible is also considered the first English “Study Bible.” William Shakespeare quotes hundreds of times in his plays from the Geneva translation of the Bible. The Geneva Bible became the Bible of choice for over 100 years of English speaking Christians. Between 1560 and 1644 at least 144 editions of this Bible were published. Examination of the 1611 King James Bible shows clearly that its translators were influenced much more by the Geneva Bible, than by any other source. The Geneva Bible itself retains over 90% of William Tyndale's original English translation. The Geneva in fact, remained more popular than the King James Version until decades after its original release in 1611! The Geneva holds the honor of being the first Bible taken to America, and the Bible of the Puritans and Pilgrims. It is truly the “Bible of the Protestant Reformation.” Strangely, the famous Geneva Bible has been out-of-print since 1644, so the only way to obtain one is to either purchase an original printing of the Geneva Bible, or a less costly facsimile reproduction of the original 1560 Geneva Bible.


      With the end of Queen Mary's bloody reign, the reformers could safely return to England. The Anglican Church, now under Queen Elizabeth I, reluctantly tolerated the printing and distribution of Geneva version Bibles in England. The marginal notes, which were vehemently against the institutional Church of the day, did not rest well with the rulers of the day. Another version, one with a less inflammatory tone was desired, and the copies of the Great Bible were getting to be decades old. In 1568, a revision of the Great Bible known as the Bishop's Bible was introduced. Despite 19 editions being printed between 1568 and 1606, this Bible, referred to as the “rough draft of the King James Version”, never gained much of a foothold of popularity among the people. The Geneva may have simply been too much to compete with.


      By the 1580's, the Roman Catholic Church saw that it had lost the battle to suppress the will of God: that His Holy Word be available in the English language. In 1582, the Church of Rome surrendered their fight for “Latin only” and decided that if the Bible was to be available in English, they would at least have an official Roman Catholic English translation. And so, using the corrupt and inaccurate Latin Vulgate as the only source text, they went on to publish an English Bible with all the distortions and corruptions that Erasmus had revealed and warned of 75 years earlier. Because it was translated at the Roman Catholic College in the city of Rheims, it was known as the Rheims New Testament (also spelled Rhemes). The Douay Old Testament was translated by the Church of Rome in 1609 at the College in the city of Douay (also spelled Doway & Douai). The combined product is commonly referred to as the “Doway/Rheims” Version. In 1589, Dr. William Fulke of Cambridge published the “Fulke’s Refutation,” in which he printed in parallel columns the Bishops Version along side the Rheims Version, attempting to show the error and distortion of the Roman Church's corrupt compromise of an English version of the Bible.


      
        [image: King James I]


        King James I

      


      With the death of Queen Elizabeth I, Prince James VI of Scotland became King James I of England. The Protestant clergy approached the new King in 1604 and announced their desire for a new translation to replace the Bishop's Bible first printed in 1568. They knew that the Geneva Version had won the hearts of the people because of its excellent scholarship, accuracy, and exhaustive commentary. However, they did not want the controversial marginal notes (proclaiming the Pope an Anti-Christ, etc.) Essentially, the leaders of the church desired a Bible for the people, with scriptural references only for word clarification or cross-references.


      This “translation to end all translations” (for a while at least) was the result of the combined effort of about fifty scholars. They took into consideration: The Tyndale New Testament, The Coverdale Bible, The Matthews Bible, The Great Bible, The Geneva Bible, and even the Rheims New Testament. The great revision of the Bishop's Bible had begun. From 1605 to 1606 the scholars engaged in private research. From 1607 to 1609 the work was assembled. In 1610 the work went to press, and in 1611 the first of the huge (16 inch tall) pulpit folios known today as “The 1611 King James Bible” came off the printing press. A typographical discrepancy in Ruth 3:15 rendered a pronoun “He” instead of “She” in that verse in some printings. This caused some of the 1611 First Editions to be known by collectors as “He Bibles”, and others as “She Bibles”. Starting just one year after the huge 1611 pulpit-size King James Bibles were printed and chained to every church pulpit in England; printing then began on the earliest normal-size printings of the King James Bible. (See sample of a portion of one leaf showing the beginning of Galations on the next page.) These were produced so individuals could have their own personal copy of the Bible.
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        John Bunyan

      


      The Anglican Church’s King James Bible took decades to overcome the more popular Protestant Church’s Geneva Bible. One of the greatest ironies of history, is that many Protestant Christian churches today embrace the King James Bible exclusively as the “only” legitimate English language translation… yet it is not even a Protestant translation! It was printed to compete with the Protestant Geneva Bible, by authorities who throughout most of history were hostile to Protestants… and killed them. While many Protestants are quick to assign the full blame of persecution to the Roman Catholic Church, it should be noted that even after England broke from Roman Catholicism in the 1500’s, the Church of England (The Anglican Church) continued to persecute Protestants throughout the 1600’s. One famous example of this is John Bunyan, who while in prison for the crime of preaching the Gospel, wrote one of Christian history’s greatest books, Pilgrim’s Progress. Throughout the 1600’s, as the Puritans and the Pilgrims fled the religious persecution of England to cross the Atlantic and start a new free nation in America, they took with them their precious Geneva Bible, and rejected the King’s Bible. America was founded upon the Geneva Bible, not the King James Bible.


      Protestants today are largely unaware of their own history, and unaware of the Geneva Bible (which is textually 95% the same as the King James Version, but 50 years older than the King James Version, and not influenced by the Roman Catholic Rheims New Testament that the King James translators admittedly took into consideration). Nevertheless, the King James Bible turned out to be an excellent and accurate translation, and it became the most printed book in the history of the world, and the only book with one billion copies in print. In fact, for over 250 years...until the appearance of the English Revised Version of 1881-1885...the King James Version reigned without much of a rival. One little-known fact, is that for the past 200 years, all King James Bibles published in America are actually the 1769 Baskerville spelling and wording revision of the 1611. The original “1611” preface is deceivingly included by the publishers, and no mention of the fact that it is really the 1769 version is to be found, because that might hurt sales. The only way to obtain a true, unaltered, 1611 version is to either purchase an original pre-1769 printing of the King James Bible, or a less costly facsimile reproduction of the original 1611 King James Bible.
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        John Eliot

      


      Although the first Bible printed in America was done in the native Algonquin Indian Language by John Eliot in 1663; the first English language Bible to be printed in America by Robert Aitken in 1782 was a King James Version. Robert Aitken’s 1782 Bible was also the only Bible ever authorized by the United States Congress. He was commended by President George Washington for providing Americans with Bibles during the embargo of imported English goods due to the Revolutionary War. In 1808, Robert’s daughter, Jane Aitken, would become the first woman to ever print a Bible… and to do so in America, of course. In 1791, Isaac Collins vastly improved upon the quality and size of the typesetting of American Bibles and produced the first “Family Bible” printed in America... also a King James Version. Also in 1791, Isaiah Thomas published the first Illustrated Bible printed in America...in the King James Version. For more information on the earliest Bibles printed in America from the 1600’s through the early 1800’s, you may wish to review our more detailed discussion of The Bibles of Colonial America.
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        Noah Webster

      


      While Noah Webster, just a few years after producing his famous Dictionary of the English Language, would produce his own modern translation of the English Bible in 1833; the public remained too loyal to the King James Version for Webster’s version to have much impact. It was not really until the 1880’s that England’s own planned replacement for their King James Bible, the English Revised Version(E.R.V.) would become the first English language Bible to gain popular acceptance as a post-King James Version modern-English Bible. The widespread popularity of this modern-English translation brought with it another curious characteristic: the absence of the 14 Apocryphal books.


      Up until the 1880’s every Protestant Bible (not just Catholic Bibles) had 80 books, not 66! The inter-testamental books written hundreds of years before Christ called “The Apocrypha” were part of virtually every printing of the Tyndale-Matthews Bible, the Great Bible, the Bishops Bible, the Protestant Geneva Bible, and the King James Bible until their removal in the 1880’s! The original 1611 King James contained the Apocrypha, and King James threatened anyone who dared to print the Bible without the Apocrypha with heavy fines and a year in jail. Only for the last 120 years has the Protestant Church rejected these books, and removed them from their Bibles. This has left most modern-day Christians believing the popular myth that there is something “Roman Catholic” about the Apocrypha. There is, however, no truth in that myth, and no widely-accepted reason for the removal of the Apocrypha in the 1880’s has ever been officially issued by a mainline Protestant denomination.


      The Americans responded to England’s E.R.V. Bible by publishing the nearly-identical American Standard Version (A.S.V.) in 1901. It was also widely-accepted and embraced by churches throughout America for many decades as the leading modern-English version of the Bible. In the 1971, it was again revised and called New American Standard Version Bible (often referred to as the N.A.S.V. or N.A.S.B. or N.A.S.). This New American Standard Bible is considered by nearly all evangelical Christian scholars and translators today, to be the most accurate, word-for-word translation of the original Greek and Hebrew scriptures into the modern English language that has ever been produced. It remains the most popular version among theologians, professors, scholars, and seminary students today. Some, however, have taken issue with it because it is so direct and literal a translation (focused on accuracy), that it does not flow as easily in conversational English.


      For this reason, in 1973, the New International Version (N.I.V.) was produced, which was offered as a “dynamic equivalent” translation into modern English. The N.I.V. was designed not for “word-for-word” accuracy, but rather, for “phrase-for-phrase” accuracy, and ease of reading even at a Junior High-School reading level. It was meant to appeal to a broader (and in some instances less-educated) cross-section of the general public. Critics of the N.I.V. often jokingly refer to it as the “Nearly Inspired Version”, but that has not stopped it from becoming the best-selling modern-English translation of the Bible ever published.


      In 1982, Thomas Nelson Publishers produced what they called the “New King James Version”. Their original intent was to keep the basic wording of the King James to appeal to King James Version loyalists, while only changing the most obscure words and the Elizabethan “thee, thy, thou” pronouns. This was an interesting marketing ploy, however, upon discovering that this was not enough of a change for them to be able to legally copyright the result, they had to make more significant revisions, which defeated their purpose in the first place. It was never taken seriously by scholars, but it has enjoyed some degree of public acceptance, simply because of its clever “New King James Version” marketing name.


      In 2002, a major attempt was made to bridge the gap between the simple readability of the N.I.V., and the extremely precise accuracy of the N.A.S.B. This translation is called the English Standard Version (E.S.V.) and is rapidly gaining popularity for its readability and accuracy. The 21st Century will certainly continue to bring new translations of God’s Word in the modern English language.


      As Christians, we must be very careful to make intelligent and informed decisions about what translations of the Bible we choose to read. On the liberal extreme, we have people who would give us heretical new translations that attempt to change God’s Word to make it politically correct. One example of this, which has made headlines recently is the Today’s New International Version (T.N.I.V.) which seeks to remove all gender-specific references in the Bible whenever possible! Not all new translations are good… and some are very bad.


      But equally dangerous, is the other extreme… of blindly rejecting ANY English translation that was produced in the four centuries that have come after the 1611 King James. We must remember that the main purpose of the Protestant Reformation was to get the Bible out of the chains of being trapped in an ancient language that few could understand, and into the modern, spoken, conversational language of the present day. William Tyndale fought and died for the right to print the Bible in the common, spoken, modern English tongue of his day… as he boldly told one official who criticized his efforts, “If God spare my life, I will see to it that the boy who drives the plowshare knows more of the scripture than you, Sir!”


      Will we now go backwards, and seek to imprison God’s Word once again exclusively in ancient translations? Clearly it is not God’s will that we over-react to SOME of the bad modern translations, by rejecting ALL new translations and “throwing the baby out with the bathwater”. The Word of God is unchanging from generation to generation, but language is a dynamic and ever-changing form of communication. We therefore have a responsibility before God as Christians to make sure that each generation has a modern translation that they can easily understand, yet that does not sacrifice accuracy in any way. Let’s be ever mindful that we are not called to worship the Bible. That is called idolatry. We are called to worship the God who gave us the Bible, and who preserved it through the centuries of people who sought to destroy it.


      We are also called to preserve the ancient, original English translations of the Bible… and that is what we do here at WWW.GREATSITE.COM


      Consider the following textual comparison of the earliest English translations of John 3:16, as shown in the English Hexapla Parallel New Testament:


      
        	1st Ed. King James (1611): “For God so loued the world, that he gaue his only begotten Sonne: that whosoeuer beleeueth in him, should not perish, but haue euerlasting life.”


        	Rheims (1582): “For so God loued the world, that he gaue his only-begotten sonne: that euery one that beleeueth in him, perish not, but may haue life euerlasting”


        	Geneva (1560): “For God so loueth the world, that he hath geuen his only begotten Sonne: that none that beleue in him, should peryshe, but haue euerlasting lyfe.”


        	Great Bible (1539): “For God so loued the worlde, that he gaue his only begotten sonne, that whosoeuer beleueth in him, shulde not perisshe, but haue euerlasting lyfe.”


        	Tyndale (1534): “For God so loveth the worlde, that he hath geven his only sonne, that none that beleve in him, shuld perisshe: but shuld have everlastinge lyfe.”


        	Wycliff (1380): “for god loued so the world; that he gaf his oon bigetun sone, that eche man that bileueth in him perisch not: but haue euerlastynge liif,”


        	Anglo-Saxon Proto-English Manuscripts (995 AD): “God lufode middan-eard swa, dat he seade his an-cennedan sunu, dat nan ne forweorde de on hine gely ac habbe dat ece lif.”

      

    


    Timeline of Bible Translation History


    
      1,400 BC: The first written Word of God: The Ten Commandments delivered to Moses.


      500 BC: Completion of All Original Hebrew Manuscripts which make up The 39 Books of the Old Testament.


      200 BC: Completion of the Septuagint Greek Manuscripts which contain The 39 Old Testament Books AND 14 Apocrypha Books.


      1st Century AD: Completion of All Original Greek Manuscripts which make up The 27 Books of the New Testament.


      315 AD: Athenasius, the Bishop of Alexandria, identifies the 27 books of the New Testament which are today recognized as the canon of scripture.


      382 AD: Jerome's Latin Vulgate Manuscripts Produced which contain All 80 Books (39 Old Test. + 14 Apocrypha + 27 New Test).


      500 AD: Scriptures have been Translated into Over 500 Languages.


      600 AD: LATIN was the Only Language Allowed for Scripture in the western church.


      995 AD: Anglo-Saxon (Early Roots of English Language) Translations of The New Testament Produced.


      1384 AD: Wycliffe is the First Person to Produce a (Hand-Written) manuscript Copy of the Complete Bible; All 80 Books.


      1455 AD: Gutenberg Invents the Printing Press; Books May Now be mass-Produced Instead of Individually Hand-Written. The First Book Ever Printed is Gutenberg's Bible in Latin.


      1516 AD: Erasmus Produces a Greek/Latin Parallel New Testament.


      1522 AD: Martin Luther's German New Testament.


      1526 AD: William Tyndale's New Testament; The First New Testament printed in the English Language.


      1535 AD: Myles Coverdale's Bible; The First Complete Bible printed in the English Language (80 Books: O.T. & N.T. & Apocrypha).


      1537 AD: Tyndale-Matthews Bible; The Second Complete Bible printed in English. Done by John “Thomas Matthew” Rogers (80 Books).


      1539 AD: The “Great Bible” Printed; The First English Language Bible Authorized for Public Use (80 Books).


      1560 AD: The Geneva Bible Printed; The First English Language Bible to add Numbered Verses to Each Chapter (80 Books).


      1568 AD: The Bishops Bible Printed; The Bible of which the King James was a Revision (80 Books).


      1609 AD: The Douay Old Testament is added to the Rheims New Testament (of 1582) Making the First Complete English Catholic Bible; Translated from the Latin Vulgate (80 Books).


      1611 AD: The King James Bible Printed; Originally with All 80 Books. The Apocrypha was Officially Removed in 1885 Leaving Only 66 Books.


      1782 AD: Robert Aitken's Bible; The First English Language Bible (KJV) Printed in America.


      1791 AD: Isaac Collins and Isaiah Thomas Respectively Produce the First Family Bible and First Illustrated Bible Printed in America. Both were King James Versions, with All 80 Books.


      1808 AD: Jane Aitken's Bible (Daughter of Robert Aitken); The First Bible to be Printed by a Woman.


      1833 AD: Noah Webster's Bible; After Producing his Famous Dictionary, Webster Printed his Own Revision of the King James Bible.


      1841 AD: English Hexapla New Testament; an Early Textual Comparison showing the Greek and 6 Famous English Translations in Parallel Columns.


      1846 AD: The Illuminated Bible; The Most Lavishly Illustrated Bible printed in America. A King James Version, with All 80 Books.


      1885 AD: The “English Revised Version” Bible; The First Major English Revision of the KJV.


      1901 AD: The “American Standard Version”; The First Major American Revision of the KJV.


      1971 AD: The “New American Standard Bible” (NASB) is Published as a “Modern and Accurate Word for Word English Translation” of the Bible.


      1973 AD: The “New International Version” (NIV) is Published as a “Modern and Accurate Phrase for Phrase English Translation” of the Bible.


      1982 AD: The “New King James Version” (NKJV) is Published as a “Modern English Version Maintaining the Original Style of the King James.”


      2002 AD: The “English Standard Version” (ESV) is Published as a translation to bridge the gap between the accuracy of the NASB and the readability of the NIV.
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  Skip Pre-Reformation History


  Return to Bible History


  
    The Pre-Reformation History of the Bible

    From 1,400 BC to 1,400 AD


    The story of how we got the English language Bible is, for the most part, the story of the Protestant Reformation which began in the late 14th Century AD with John Wycliffe. Indeed, if we go back more than just one thousand years, there is no language recognizable as “English” that even existed anywhere. The story of the Bible is much older than that, however.


    [image: Moses and the Ten Commandments]


    The first recorded instance of God’s Word being written down, was when the Lord Himself wrote it down in the form of ten commandments on the stone tablets delivered to Moses at the top of Mount Sinai. Biblical scholars believe this occurred between 1,400 BC and 1,500 BC… almost 3,500 years ago. The language used was almost certainly an ancient form of Hebrew, the language of Old Covenant believers.


    The earliest scripture is generally considered to be the “Pentateuch”, the first five books of the Moses: Genesis, Exodus, Leviticus, Numbers, & Deuteronomy… though there is some scholarly evidence to indicate that the Old Testament Book of Job may actually be the oldest book in the Bible. The Old Testament scriptures were written in ancient Hebrew, a language substantially different than the Hebrew of today. These writings were passed down from generation to generation for thousands of years on scrolls made of animal skin, usually sheep, but sometimes deer or cow. Animals considered “unclean” by the Jews, such as pigs, were of course, never used to make scrolls.


    When the entire Pentateuch is present on a scroll, it is called a “Torah”. An entire Torah Scroll, if completely unraveled, is over 150 feet long! As most sheep are only about two to three feet long, it took an entire flock of sheep to make just one Torah scroll. The Jewish scribes who painstakingly produced each scroll were perfectionists. If they made even the slightest mistake in copying, such as allowing two letters of a word to touch, they destroyed that entire panel (the last three or four columns of text), and the panel before it, because it had touched the panel with a mistake! While most Christians today would consider this behavior fanatical and even idolatrous (worshiping the scripture, rather than the One who gave it to us), it nevertheless demonstrates the level of faithfulness to accuracy applied to the preservation of God’s Word throughout the first couple of thousand years of Biblical transmission.


    Hebrew has one thing in common with English: they are both “picture languages”. Their words form a clear picture in your mind. As evidence of this; the first man to ever print the scriptures in English, William Tyndale, once commented that Hebrew was ten times easier to translate into English than any other language. Tyndale would certainly be qualified to make such a statement, as he was so fluent in eight languages, that it was said you would have thought any one of them to be his native tongue.


    By approximately 500 BC, the 39 Books that make up the Old Testament were completed, and continued to be preserved in Hebrew on scrolls. As we approach the last few centuries before Christ, the Jewish historical books known as the “Apocrypha” were completed, yet they were recorded in Greek rather than Hebrew. By the end of the First Century AD, the New Testament had been completed. It was preserved in Greek on Papyrus, a thin paper-like material made from crushed and flattened stalks of a reed-like plant. The word “Bible” comes from the same Greek root word as “papyrus”. The papyrus sheets were bound, or tied together in a configuration much more similar to modern books than to an elongated scroll.


    These groupings of papyrus were called a “codex” (plural: “codices”). The oldest copies of the New Testament known to exist today are: The Codex Alexandrius and the Codex Sinaiticus in the British Museum Library in London, and the Codex Vaticanus in the Vatican. They date back to approximately the 300’s AD. In 315 AD, Athenasius, the Bishop of Alexandria, identified the 27 Books which we recognize today as the canon of New Testament scripture.


    In 382 AD, the early church father Jerome translated the New Testament from its original Greek into Latin. This translation became known as the “Latin Vulgate”, (“Vulgate” meaning “vulgar” or “common”). He put a note next to the Apocrypha Books, stating that he did not know whether or not they were inspired scripture, or just Jewish historical writings which accompanied the Old Testament.


    The Apocrypha was kept as part of virtually every Bible scribed or printed from these early days until just 120 years ago, in the mid-1880’s, when it was removed from Protestant Bibles. Up until the 1880’s, however, every Christian… Protestant or otherwise… embraced the Apocrypha as part of the Bible, though debate continued as to whether or not the Apocrypha was inspired. There is no truth to the popular myth that there is something “Roman Catholic” about the Apocrypha, which stemmed from the fact that the Roman Catholics kept 12 of the 14 Apocrypha Books in their Bible, as the Protestants removed all of them. No real justification was ever given for the removal of these ancient Jewish writings from before the time of Christ, which had remained untouched and part of every Bible for nearly two thousand years.


    By 500 AD the Bible had been translated into over 500 languages. Just one century later, by 600 AD, it has been restricted to only one language: the Latin Vulgate! The only organized and recognized church at that time in history was the Catholic Church of Rome, and they refused to allow the scripture to be available in any language other than Latin. Those in possession of non-Latin scriptures would be executed! This was because only the priests were educated to understand Latin, and this gave the church ultimate power… a power to rule without question… a power to deceive… a power to extort money from the masses. Nobody could question their “Biblical” teachings, because few people other than priests could read Latin. The church capitalized on this forced-ignorance through the 1,000 year period from 400 AD to 1,400 AD knows as the “Dark and Middle Ages”.


    Pope Leo the Tenth established a practice called the “selling of indulgences” as a way to extort money from the people. He offered forgiveness of sins for a fairly small amount of money. For a little bit more money, you would be allowed to indulge in a continuous lifestyle of sin, such as keeping a mistress. Also, through the invention of “Purgatory”, you could purchase the salvation of your loved-one’s souls. The church taught the ignorant masses, “As soon as the coin in the coffer rings, the troubled soul from Purgatory springs!” Pope Leo the Tenth showed his true feelings when he said, “The fable of Christ has been quite profitable to us!”


    
      Editorial Note: Let us state at this point, that it is not our intent to offend or “bash” Roman Catholics. It is unavoidable that every historical account has its “good guys” and its “bad guys”. Just as it is impossible to accurately tell the story of World War Two without offending the Germans and the Italians who were undeniably the enemies of world peace at that time… it is equally impossible to accurately tell the story of the English Bible without unintentionally offending those who continue to revere the Roman Catholic and Anglican Churches.

    


    Where was the true church of God during these Dark Ages?


    On the Scottish Island of Iona, in 563 AD, a man named Columba started a Bible College. For the next 700 years, this was the source of much of the non-Catholic, evangelical Bible teaching through those centuries of the Dark and Middle Ages. The students of this college were called “Culdees”, which means “certain stranger”. The Culdees were a secret society, and the remnant of the true Christian faith was kept alive by these men during the many centuries that led up to the Protestant Reformation.


    In fact, the first man to be called a “Culdee” was Joseph of Aremethia. The Bible tells us that Joseph of Aremethia gave up his tomb for Jesus. Tradition tells us that he was actually the Uncle of the Virgin Mary, and therefore the Great-Uncle (or “half-Uncle” at least) of Jesus. It is also believed that Joseph of Aremethia traveled to the British Isles shortly after the resurrection of Christ, and built the first Christian Church above ground there. Tradition also tells us that Jesus may have spent much of his young adult life (between 13 and 30) traveling the world with his Great Uncle Joseph… though the Bible is silent on these years in the life of Jesus.


    In the late 1300’s, the secret society of Culdees chose John Wycliffe to lead the world out of the Dark Ages. Wycliffe has been called the “Morning Star of the Reformation”. That Protestant Reformation was about one thing: getting the Word of God back into the hands of the masses in their own native language, so that the corrupt church would be exposed and the message of salvation in Christ alone, by scripture alone, through faith alone would be proclaimed again.


    This concludes our overview of the Pre-Reformation history of the Bible. You should now click here to return to the main English Bible History Page, to pick up this story with John Wycliffe in the 14th Century, and continue on to the 21st Century.

  


  
    English Bible History


    
      John Wycliffe


      
        [image: John Wycliffe] The first hand-written English language Bible manuscripts were produced in 1380's AD by John Wycliffe, an Oxford professor, scholar, and theologian. Wycliffe, (also spelled “Wycliff” & “Wyclif”), was well-known throughout Europe for his opposition to the teaching of the organized Church, which he believed to be contrary to the Bible. With the help of his followers, called the Lollards, and his assistant Purvey, and many other faithful scribes, Wycliffe produced dozens of English language manuscript copies of the scriptures. They were translated out of the Latin Vulgate, which was the only source text available to Wycliffe. The Pope was so infuriated by his teachings and his translation of the Bible into English, that 44 years after Wycliffe had died, he ordered the bones to be dug-up, crushed, and scattered in the river!

      


      John Wycliffe (1320-1384) was a theologian and early proponent of reform in the Roman Catholic Church during the 14th century. He initiated the first translation of the Bible into the English language and is considered the main precursor of the Protestant Reformation. Wycliffe was born at Ipreswell (modern Hipswell), Yorkshire, England, between 1320 and 1330; and he died at Lutterworth (near Leicester) December 31, 1384.


      The Early Life of John Wycliffe


      His family was of early Saxon origin, long settled in Yorkshire. In his day the family was a large one, covering a considerable territory, and its principal seat was Wycliffe-on-Tees, of which Ipreswell was an outlying hamlet. 1324 is the year usually given for Wycliffe's birth. Wycliffe probably received his early education close to home. It is not known when he first went to Oxford, with which he was so closely connected till the end of his life. He was at Oxford in about 1345, when a series of illustrious names was adding glory to the fame of the university—such as those of Roger Bacon, Robert Grosseteste, Thomas Bradwardine, William of Occam, and Richard Fitzralph.


      Wycliffe owed much to Occam; he showed an interest in natural science and mathematics, but applied himself to the study of theology, ecclesiastical law, and philosophy. Even his opponents acknowledged the keenness of his dialectic. His writings prove that he was well grounded in Roman and English law, as well as in native history. A family whose seat was in the neighborhood of Wycliffe's home— Bernard Castle— had founded Balliol College, Oxford to which Wycliffe belonged, first as scholar, then as master. He attained the headship no later than 1360.


      The Early Career of John Wycliffe


      When he was presented by the college (1361) with the parish of Fylingham in Lincolnshire, he had to give up the leadership of Balliol, though he could continue to live at Oxford. His university career followed the usual course. While as baccalaureate he busied himself with natural science and mathematics, as master he had the right to read in philosophy. More significant was his interest in Bible study, which he pursued after becoming bachelor in theology. His performance led Simon Islip, Archbishop of Canterbury, to place him at the head of Canterbury Hall in 1365.


      Between 1366 and 1372 he became a doctor of theology; as such he had the right to lecture upon systematic divinity, which he did. In 1368 he gave up his living at Fylingham and took over the rectory of Ludgershall in Buckinghamshire, not far from Oxford, which enabled him to retain his connection with the university.


      Roots of Wycliffe's Reformation Activities


      It was not as a teacher or preacher that Wycliffe gained his position in history; this came from his activities in ecclesiastical politics, in which he engaged about the mid-1370s, when his reformatory work also began. In 1374 he was among the English delegates at a peace congress at Bruges. He may have been given this position because of the spirited and patriotic behavior with which in the year 1366 he sought the interests of his country against the demands of the papacy. It seems he had a reputation as a patriot and reformer; this suggests the answer to the question how he came to his reformatory ideas. Even if older evangelical parties did not exist in England before Wycliffe, he might easily have been influenced by continental evangelicals who abounded. It is highly probable that the older type of doctrine and practice represented by the Iro-Scottish Christians of the pre-Roman time persisted till the time of Wycliffe and reappeared in Lollardism.


      The root of the Wycliffe’s reformation movement must be traced to his Bible study and to the ecclesiastical-political lawmaking of his times. He was well acquainted with the tendencies of the ecclesiastical politics to which England owed its position. He had studied the proceedings of King Edward I of England, and had attributed to them the basis of parliamentary opposition to papal usurpations. He found them a model for methods of procedure in matters connected with the questions of worldly possessions and the Church. Many sentences in his book on the Church recall the institution of the commission of 1274, which caused problems for the English clergy. He considered that the example of Edward I should be borne in mind by the government of his time; but that the aim should be a reformation of the entire ecclesiastical establishment. Similar was his position on the enactments induced by the ecclesiastical politics of Edward III, with which he was well acquainted, which are fully reflected in his political tracts.


      Political Career of John Wycliffe


      The Reformer's entrance upon the stage of ecclesiastical politics is usually related to the question of feudal tribute to which England had been rendered liable by King John, which had remained unpaid for thirty-three years until Pope Urban V in 1365 demanded it. Parliament declared that neither John nor any other had the right to subject England to any foreign power. Should the pope attempt to enforce his claim by arms, he would be met with united resistance. Urban apparently recognized his mistake and dropped his claim. But there was no talk of a patriotic uprising. The tone of the pope was, in fact, not threatening, and he did not wish to draw England into the maelstrom of politics of western and southern Europe. Sharp words were bound to be heard in England, because of the close relations of the papacy with France. It is said that on this occasion Wycliffe served as theological counsel to the government, composed a polemical tract dealing with the tribute, and defended an unnamed monk over against the conduct of the government and parliament. This would place the entrance of Wycliffe into politics about 1365-66. But Wycliffe's more important participation began with the Peace Congress at Bruges. There in 1374 negotiations were carried on between France and England, while at the same time commissioners from England dealt with papal delegates respecting the removal of ecclesiastical annoyances. Wycliffe was among these, under a decree dated July 26, 1374. The choice of a harsh opponent of the Avignon system would have broken up rather than furthered the peace negotiations. It seems he was designated purely as a theologian, and so considered himself, since a noted Scripture scholar was required alongside of those learned in civil and canon law. There was no need for a man of renown, or a pure advocate of state interests. His predecessor in a like case was John Owtred, a monk who formulated the statement that St. Peter had united in his hands spiritual and temporal power—the opposite of what Wycliffe taught. In the days of the mission to Bruges Owtred still belonged in Wycliffe's circle of friends.


      Wycliffe was still regarded by the Roman Catholic Church as trustworthy; his opposition to the ruling conduct of the Church may have escaped notice. It was difficult to recognize him as a heretic. The controversies in which men engaged at Oxford were philosophical rather than purely theological or ecclesiastical-political, and the method of discussion was academic and scholastic. The kind of men with whom Wycliffe dealt included the Carmelite monk John Kyningham over theological questions (utrum Christus esset humanitas), or ecclesiastical-political ones (De dominatione civili; De dotatione ecclesiae).Wycliffe regarded it as a sin to incite the pope to excommunicate laymen who had deprived wicked clergy of their temporalities, his dictum being that a man in a state of sin had no claim upon government.


      Wycliffe blamed the Benedictine and professor of theology at Oxford, William Wynham of St. Albans (where the anti-Wycliffe trend was considerable) for making public controversies which had previously been confined to the academic arena. Wycliffe himself tells (Sermones, iii. 199) how he concluded that there was a great contrast between what the Church was and what it ought to be, and saw the necessity for reform. His ideas stress the perniciousness of the temporal rule of the clergy and its incompatibility with the teaching of Christ and the apostles, and make note of the tendencies which were evident in the measures of the "Good Parliament”.


      Wycliffe’s Public Declaration of his Ideas


      Wycliffe was among those to whom the thought of the secularization of ecclesiastical properties in England was welcome. His patron was John of Gaunt. He was no longer satisfied with his chair as the means of propagating his ideas, and soon after his return from Bruges he began to express them in tracts and longer works—his great work, the Summa theologiae, was written in support of them. In the first book, concerned with the government of God and the ten commandments, he attacked the temporal rule of the clergy—in temporal things the king is above the pope, and the collection of annates and indulgences is simony. But he entered the politics of the day with his great work De civili dominio. Here he introduced those ideas by which the good parliament was governed— which involved the renunciation by the Church of temporal dominion. The items of the "long bill" appear to have been derived from his work. In this book are the strongest outcries against the Avignon system with its commissions, exactions, squandering of charities by unfit priests, and the like. To change this is the business of the State. If the clergy misuses ecclesiastical property, it must be taken away; if the king does not do this, he is remiss. The work contains 18 strongly stated theses, opposing the governing methods of the rule of the Church and the straightening out of its temporal possessions. Wycliffe had set these ideas before his students at Oxford in 1376, after becoming involved in controversy with William Wadeford and others. Rather than restricting these matters to the classroom, he wanted them proclaimed more widely and wanted temporal and spiritual lords to take note. While the latter attacked him and sought ecclesiastical censure, he recommended himself to the former by his criticism of the worldly possessions of the clergy.


      Wycliffe’s Conflict with the Church


      Wycliffe wanted to see his ideas actualized—his fundamental belief was that the Church should be poor, as in the days of the apostles. He had not yet broken with the mendicant friars, and from these John of Gaunt chose Wycliffe's defenders. While the Reformer later claimed that it was not his purpose to incite temporal lords to confiscation of the property of the Church, the real tendencies of the propositions remained unconcealed. The result of the same doctrines in Bohemia—that land which was richest in ecclesiastical foundations—was that in a short time the entire church estate was taken over and a revolution brought about in the relations of temporal holdings. It was in keeping with the plans of Gaunt to have a personality like Wycliffe on his side. Especially in London the Reformer's views won support; partisans of the nobility attached themselves to him, and the lower orders gladly heard his sermons. He preached in city churches, and London rang with his praises.


      The first to oppose his theses were monks of those orders which held possessions, to whom his theories were dangerous. Oxford and the episcopate were later blamed by the Curia, which charged them with so neglecting their duty that the breaking of the evil fiend into the English sheepfold could be noticed in Rome before it was in England. Wycliffe was summoned before William Courtenay, bishop of London, on Feb. 19, 1377, in order "to explain the wonderful things which had streamed forth from his mouth." The exact charges are not known, as the matter did not get as far as a definite examination. Gaunt, the earl marshal Henry Percy, and a number of other friends accompanied Wycliffe, and four begging friars were his advocates. A crowd gathered at the church, and at the entrance of the party animosities began to show, especially in an angry exchange between the bishop and the Reformer's protectors. Gaunt declared that he would humble the pride of the English clergy and their partisans, hinting at the intent to secularize the possessions of the Church.


      Most of the English clergy were irritated by this encounter, and attacks upon Wycliffe began, finding their response in the second and third books of his work dealing with civil government. These books carry a sharp polemic, hardly surprising when it is recalled that his opponents charged Wycliffe with blasphemy and scandal, pride and heresy. He appeared to have openly advised the secularization of English church property, and the dominant parties shared his conviction that the monks could better be controlled if they were relieved from the care of secular affairs.


      The bitterness occasioned by this advice will be better understood when it is remembered that at that time the papacy was at war with the Florentines and was in dire straits. The demand of the Minorites that the Church should live in poverty as it did in the days of the apostles was not pleasing in such a crisis. It was under these conditions that Pope Gregory XI, who in January, 1377, had gone from Avignon to Rome, sent, on May 22 five copies of his bull against Wycliffe, despatching one to the Archbishop of Canterbury, and the others to the bishop of London, Edward III, the chancellor, and the university; among the enclosures were 18 theses of his, which were denounced as erroneous and dangerous to Church and State.


      The reformatory activities of Wycliffe effectively began here: all the great works, especially his Summa theologiae, are closely connected with the condemnation of his 18 theses, while the entire literary energies of his later years rest upon this foundation. The next aim of his opponents—to make him out a revolutionary in politics—failed. The situation in England resulted in damage to them; on June 21, 1377, Edward III died. His successor was Richard II, a boy, who was under the influence of John of Gaunt, his uncle. So it resulted that the bull against Wycliffe did not become public till Dec. 18. Parliament, which met in October, came into sharp conflict with the Curia. Among the propositions which Wycliffe, at the direction of the government, worked out for parliament was one which speaks out distinctly against the exhaustion of England by the Curia.


      Wycliffe tried to gain public favour by laying his theses before parliament, and then made them public in a tract, accompanied by explanations, limitations, and interpretations. After the session of parliament was over, he was called upon to answer, and in March, 1378, he appeared at the episcopal palace at Lambeth to defend himself. The preliminaries were not yet finished when a noisy mob gathered with the purpose of saving him; the king's mother, Joan of Kent, also took up his cause. The bishops, who were divided, satisfied themselves with forbidding him to speak further on the controversy. At Oxford the vice chancellor, following papal directions, confined the Reformer for some time in Black Hall, from which Wycliffe was released on threats from his friends; the vice-chancellor was himself confined in the same place because of his treatment of Wycliffe. The latter then took up the usage according to which one who remained for 44 days under excommunication came under the penalties executed by the State, and wrote his De incarcerandis fedelibus, in which he demanded that it should be legal for the excommunicated to appeal to the king and his council against the excommunication; in this writing he laid open the entire case and in such a way that it was understood by the laity. He wrote his 33 conclusions, in Latin and English. The masses, some of the nobility, and his former protector, John of Gaunt, rallied to him.


      Before any further steps could be taken at Rome, Gregory XI died (1378). But Wycliffe was already engaged in one of his most important works, that dealing with the truth of Holy Scripture. The sharper the strife became, the more Wycliffe had recourse to Scripture as the basis of all Christian doctrinal opinion, and expressly proved this to be the only norm for Christian faith. In order to refute his opponents, he wrote the book in which he showed that Holy Scripture contains all truth and, being from God, is the only authority. He referred to the conditions under which the condemnation of his 18 theses was brought about; and the same may be said of his books dealing with the Church, the office of king, and the power of the pope—all completed within the space of two years (1378-79).


      Wycliffe wrote, “The Church is the totality of those who are predestined to blessedness. It includes the Church triumphant in heaven… and the Church militant or men on earth. No one who is eternally lost has part in it. There is one universal Church, and outside of it there is no salvation. Its head is Christ. No pope may say that he is the head, for he can not say that he is elect or even a member of the Church.”


      Statement Regarding Royal Power


      It would be a mistake to assume that Wycliffe's doctrine of the Church—which made so great an impression upon John Hus, who adopted it literally and fully—was occasioned by the great schism (1378-1429). The principles of the doctrine were already embodied in his De civili dominio. The contents of the book dealing with the Church are closely connected with the decision respecting the 18 theses. The attacks on Pope Gregory XI grow ever more extreme. Wycliffe's stand with respect to the ideal of poverty became continually firmer, as well as his position with regard to the temporal rule of the clergy. Closely related to this attitude was his book De officio regis, the content of which was foreshadowed in his 33 conclusions: One should be instructed with reference to the obligations which lie in regard to the kingdom in order to see how the two powers, royal and ecclesiastical, may support each other in harmony in the body corporate of the Church.


      The royal power, Wycliffe taught, is consecrated through the testimony of Holy Scripture and the Fathers. Christ and the apostles rendered tribute to the emperor. It is a sin to oppose the power of the king, which is derived immediately from God. Subjects, above all the clergy, should pay him dutiful tribute. The honours which attach to temporal power hark back to the king; those which belong to precedence in the priestly office, to the priest. The king must apply his power with wisdom, his laws are to be in unison with those of God. From God laws derive their authority, including those which royalty has over against the clergy. If one of the clergy neglects his office, he is a traitor to the king who calls him to answer for it. It follows from this that the king has an "evangelical" control. Those in the service of the Church must have regard for the laws of the State. In confirmation of this fundamental principle the archbishops in England make sworn submission to the king and receive their temporalities. The king is to protect his vassals against damage to their possessions; in case the clergy through their misuse of the temporalities cause injury, the king must offer protection. When the king turns over temporalities to the clergy, he places them under his jurisdiction, from which later pronouncements of the popes can not release them. If the clergy relies on papal pronouncements, it must be subjected to obedience to the king.


      This book, like those that preceded and followed, had to do with the reform of the Church, in which the temporal arm was to have an influential part. Especially interesting is the teaching which Wycliffe addressed to the king on the protection of his theologians. This did not mean theology in its modern sense, but knowledge of the Bible. Since the law must be in agreement with Scripture, knowledge of theology is necessary to the strengthening of the kingdom; therefore the king has theologians in his entourage to stand at his side as he exercises power. It is their duty to explain Scripture according to the rule of reason and in conformity with the witness of the saints; also to proclaim the law of the king and to protect his welfare and that of his kingdom.


      Wycliffe and the Pope


      The books and tracts of Wycliffe's last six years include continual attacks upon the papacy and the entire hierarchy of his times. Each year they focus more and more, and at the last pope and Antichrist seem to him practically equivalent concepts. Yet there are passages which are moderate in tone; Lechler identifies three stages in Wycliffe's relations with the papacy. The first step, which carried him to the outbreak of the schism, involves moderate recognition of the papal primacy; the second, which carried him to 1381, is marked by an estrangement from the papacy; and the third shows him in sharp contest. However, Wycliffe reached no valuation of the papacy before the outbreak of the schism different from his later appraisal. If in his last years he identified the papacy with antichristianity, the dispensability of this papacy was strong in his mind before the schism.


      Wycliffe's influence was never greater than at the moment when pope and antipope sent their ambassadors to England in order to gain recognition for themselves. In the ambassadors' presence, he delivered an opinion before parliament that showed, in an important ecclesiastical political question (the matter of the right of asylum in Westminster Abbey), a position that was to the liking of the State. How Wycliffe came to be active in the interest of Urban is seen in passages in his latest writings, in which he expressed himself in regard to the papacy in a favorable sense. On the other hand he states that “it is not necessary to go either to Rome or to Avignon in order to seek a decision from the pope, since the triune God is everywhere. Our pope is Christ.” It seems clear that Wycliffe was an opponent of that papacy which had developed since Constantine. He taught that the Church can continue to exist even though it have no visible leader; but there can be no damage when the Church possesses a leader of the right kind. To distinguish between what the pope should be, if one is necessary, and the pope as he appeared in Wycliffe's day was the purpose of his book on the power of the pope. The Church militant, Wycliffe taught, needs a head—but one whom God gives the Church. The elector [cardinal] can only make someone a pope if the choice relates to one who is elect [of God]. But that is not always the case. It may be that the elector is himself not predestined and chooses one who is in the same case—a veritable Antichrist. One must regard as a true pope one who in teaching and life most nearly follows Jesus Christ and Saint Peter.


      Wycliffe distinguished the true from the false papacy. Since all signs indicated that Urban VI was a reforming and consequently a "true" pope, the enthusiasm which Wycliffe manifested for him is easily understood. These views concerning the Church and church government are those which are brought forward in the last books of his Summa, "De simonia, de apostasia, de blasphemia." The battle which over the theses was less significant than the one he waged against the monastic orders when he saw the hopes quenched which had gathered around the "reform pope;" and when he was withdrawn from the scene as an ecclesiastical politician and occupied himself exclusively with the question of the reform of the Church.


      Wycliffe’s Relation to the English Bible


      The Bible ought to be the common possession of all Christians, and needed to be made available for common use in the language of the people. National honour seemed to require this, since members of the nobility possessed the Bible in French. Wycliffe set himself to the task. While it is not possible exactly to define his part in the translation—which was based on the Vulgate—there is no doubt that it was his initiative, and that the success of the project was due to his leadership. From him comes the translation of the New Testament, which was smoother, clearer, and more readable than the rendering of the Old Testament by his friend Nicholas of Hereford. The whole was revised by Wycliffe's younger contemporary John Purvey in 1388. Thus the mass of the people came into possession of the Bible; even as the misguided cry of Wycliffe’s opponents stated: "The jewel of the clergy has become the toy of the laity."


      In spite of the zeal with which the hierarchy sought to destroy it, there still exist about 150 manuscripts, complete or partial, containing the translation in its revised form. From this one may easily infer how widely diffused it was in the fifteenth century. For this reason the Wycliffeites in England were often designated by their opponents as "Bible men." Just as Luther's version had great influence upon the German language, so Wycliffe's, by reason of its clarity, beauty, and strength, influenced English.


      Wycliffe’s Activity as a Preacher


      Wycliffe aimed to do away with the existing hierarchy and replace it with the "poor priests" who lived in poverty, were bound by no vows, had received no formal consecration, and preached the Gospel to the people. These itinerant preachers spread the teachings of Wycliffe. Two by two they went, barefoot, wearing long dark-red robes and carrying a staff in the hand, the latter having symbolic reference to their pastoral calling, and passed from place to place preaching the sovereignty of God. The bull of Gregory XI. impressed upon them the name of Lollards, intended as an opprobrious epithet, but it became a name of honour. Even in Wycliffe's time the "Lollards" had reached wide circles in England and preached "God's law, without which no one could be justified."


      The Anti-Wycliffe Movement


      In the summer of 1381 Wycliffe formulated his doctrine of the Lord's Supper in twelve short sentences,and made it a duty to advocate it everywhere. Then the English hierarchy proceeded against him. The chancellor of the University of Oxford had some of the declarations pronounced heretical. When this fact was announced to Wycliffe, he declared that no one could change his convictions. He then appealed—not to the pope nor to the ecclesiastical authorities of the land, but to the king. He published his great confession upon the subject and also a second writing in English intended for the common people. His pronouncements were no longer limited to the classroom, they spread to the masses. The followers of John Wycliffe, the Lollards, grew greatly in number throughout the land.


      "Every second man that you meet," writes a contemporary, "is a Lollard!" In the midst of this commotion came the Peasants' Revolt of 1381. Although Wycliffe disapproved of the revolt, he was blamed. Yet his friend and protector John of Gaunt was the most hated by the rebels, and where Wycliffe's influence was greatest the uprising found the least support. While in general the aim of the revolt was against the spiritual nobility, this came about because they were nobles, not because they were churchmen. Wycliffe's old enemy, Courtenay, now Archbishop of Canterbury, called (1382) an ecclesiastical assembly of notables at London. During the consultations an earthquake occurred (May 21); the participants were terrified and wished to break up the assembly, but Courtenay declared the earthquake a favorable sign which meant the purification of the earth from erroneous doctrine.


      Of the 24 propositions attributed to Wycliffe without mentioning his name, ten were declared heretical and fourteen erroneous. The former had reference to the transformation in the sacrament, the latter to matters of church order and institutions. It was forbidden from that time to hold these opinions or to advance them in sermons or in academic discussions. All persons disregarding this order were to be subject to prosecution. To accomplish this the help of the State was necessary; but the commons rejected the bill. The king, however, had a decree issued which permitted the arrest of those in error. The citadel of the reformatory movement was Oxford, where Wycliffe's most active helpers were; these were laid under the ban and summoned to recant, and Nicholas of Hereford went to Rome to appeal. In similar fashion the poor priests were hindered in their work.


      On Nov. 18, 1382, Wycliffe was summoned before a synod at Oxford; he appeared, though apparently broken in body in consequence of a stroke, but nevertheless determined. He still commanded the favour of the court and of parliament, to which he addressed a memorial. He was neither excommunicated then, nor deprived of his position.


      Last Days of John Wycliffe


      Wycliffe returned to Lutterworth, and sent out tracts against the monks and Urban VI, since the latter, contrary to the hopes of Wycliffe, had not turned out to be a reforming or "true" pope, but had involved in mischievous conflicts. The crusade in Flanders aroused the Reformer's biting scorn, while his sermons became fuller-voiced and dealt with the imperfections of the Church. The literary achievements of Wycliffe's last days, such as the Trialogus, stand at the peak of the knowledge of his day. His last work, the Opus evangelicum, the last part of which he named in characteristic fashion "Of Antichrist," remained uncompleted.


      While Wycliffe was in the parish church on Holy Innocents' Day, Dec. 28, 1384, he again suffered a stroke, and was carried out the side-door of his church, in his chair. John Wycliffe died on the last day of the year, three days later. The Council of Constance declared Wycliffe (on May 4, 1415) a stiff-necked heretic and under the ban of the Church. It was decreed that his books be burned and his remains be exhumed. This last did not happen till twelve more years later, when at the command of Pope Martin V they were dug up, burned, and the ashes cast into the river Swift which flows through Lutterworth.


      None of Wycliffe's contemporaries left a complete picture of his person, his life, and his activities. The pictures representing him are from a later period. One must be content with certain scattered expressions found in the history of the trial by William Thorpe (1407). It appears that Wycliffe was spare of body, indeed of wasted appearance, and not strong physically. He was of unblemished walk in life, says Thorpe, and was regarded affectionately by people of rank, who often consorted with him, took down his sayings, and clung to him. Thorpe continued, "I indeed clove to none closer than to him, the wisest and most blessed of all men whom I have ever found. From him one could learn in truth what the Church of Christ is and how it should be ruled and led." John Hus wished that his soul might be wherever that of Wycliffe was found.


      One may not say that Wycliffe was a comfortable opponent to meet. Thomas Netter of Walden highly esteemed the old Carmelite monk John Kynyngham in that he "so bravely offered himself to the biting speech of the heretic and to words that stung as being without the religion of Christ." But this example of Netter is not well chosen, since the tone of Wycliffe toward Kynyngham is that of a junior toward an elder whom one respects, and he handled other opponentsin similar fashion. But when he turned upon them his roughest side, as for example in his sermons, polemical writings and tracts, he met the attacks with a tone that could not be styled friendly.


      Wycliffe's Doctrines


      Wycliffe's first encounter with the official Church of his time was prompted by his zeal in the interests of the State, his first tracts and greater works of ecclesiastical-political content defended the privileges of the State, and from these sources developed a strife out of which the next phases could hardly be determined. One who studies these books in the order of their production with reference to their inner content finds a direct development with a strong reformatory tendency. This was not originally doctrinal; when it later took up matters of dogma, as in the teaching concerning transubstantiation, the purpose was the return to original simplicity in the government of the Church. But it would have been against the diplomatic practice of the time to have sent to the peace congress at Bruges, in which the Curia had an essential part, a participant who had become known at home by heretical teaching.


      Wycliffe earned his great repute as a philosopher at an early date. Henry Knighton says that in philosophy, Wycliffe was second to none, and in scholastic discipline incomparable. If this pronouncement seems hard to justify, now that Wycliffe's writings are in print, it must be borne in mind that not all his philosophical works are extant. If Wycliffe was in philosophy the superior of his contemporaries and had no equal in scholastic discipline, he belongs with the series of great scholastic philosophers and theologians in which England in the Middle Ages was so rich—with Alexander of Hales, Roger Bacon, Duns Scotus, Occam and Bradwardine. There was a period in his life when he devoted himself exclusively to scholastic philosophy: "when I was still a logician," he used later to say. The first "heresy" which "he cast forth into the world" rests as much upon philosophical as upon theological grounds.


      Wycliffe on Philosophy


      Wycliffe's fundamental principle of the preexistence in thought of all reality involves the most serious obstacle to freedom of the will; the philosopher could assist himself only by the formula that the free will of man was something predetermined of God. He demanded strict dialectical training as the means of distinguishing the true from the false, and asserted that logic (or the syllogism)furthered the knowledge of catholic verities; ignorance of logic was the reason why men misunderstood Scripture, since men overlooked the connection—the distinction between idea and appearance. Wycliffe was not merely conscious of the distinction between theology and philosophy, but his sense of reality led him to pass by scholastic questions. He left aside philosophical discussions which seemed to have no significance for the religious consciousness and those which pertained purely to scholasticism: "we concern ourselves with the verities that are, and leave asidethe errors which arise from speculation on matters which are not."


      Wycliffe on Scripture


      The Bible alone was authoritative and, according to his own conviction and that of his disciples, was fully sufficient for the government of this world (De sufficientia legis Christi). Out of it he drew his comprehensive statements in support of his reformatory views—after intense study and many spiritual conflicts. He tells that as a beginner he was desperate to comprehend the passages dealing with the activities of the divine Word, until by the grace of God he was able to gather the right sense of Scripture, which he then understood. But that was not a light task. Without knowledge of the Bible there can be no peace in the life of the Church or of society, and outside of it there is no real and abiding good; it is the one authority for the faith.


      These teachings Wycliffe promulgated in his great work on the truth of Scripture, and in other greater and lesser writings. For him the Bible was the fundamental source of Christianity which is binding on all men. From this one can easily see how the next step came about: the furnishing of the Bible to the people in their mother tongue. Wycliffe was called "Doctor evangelicus" by his English and Bohemian followers. Of all the reformers who preceded Martin Luther, Wycliffe put most emphasis on Scripture: "Even though there were a hundred popes and though every mendicant monk were a cardinal, they would be entitled to confidence only in so far as they accorded with the Bible." Therefore in this early period it was Wycliffe who recognized and formulated the formal principle of the Reformation— the unique authority of the Bible for the belief and life of the Christian.

    

  


  Return to Bible history.


  
    English Bible History


    
      Martin Luther


      
        [image: Martin Luther]Martin Luther had a small head-start on Tyndale, as Luther declared his intolerance for the Roman Church’s corruption on Halloween in 1517, by nailing his 95 Theses of Contention to the Wittenberg Church door. Luther, who would be exiled in the months following the Diet of Worms Council in 1521 that was designed to martyr him, would translate the New Testament into German for the first time from the 1516 Greek-Latin New Testament of Erasmus, and publish it in September of 1522. Luther also published a German Pentateuch in 1523, and another edition of the German New Testament in 1529. In the 1530’s he would go on to publish the entire Bible in German.
      


      Martin Luther (November 10, 1483 - February 18, 1546) was a Christian theologian and Augustinian monk whose teachings inspired the Protestant Reformation and deeply influenced the doctrines of Protestant and other Christian traditions. Martin Luther was born to Hans and Margaretha Luder on 10 November 1483 in Eisleben, Germany and was baptised the next day on the feast of St. Martin of Tours, after whom he was named. Luther’s call to the Church to return to the teachings of the Bible resulted in the formation of new traditions within Christianity and the Counter-Reformation in the Roman Catholic Church, culminating at the Council of Trent.


      His translation of the Bible also helped to develop a standard version of the German language and added several principles to the art of translation. Luther's hymns sparked the development of congregational singing in Christianity. His marriage, on June 13, 1525, to Katharina von Bora, a former nun, began the tradition of clerical marriage within several Christian traditions.


      Martin Luther's early life


      Martin Luther’s father owned a copper mine in nearby Mansfeld. Having risen from the peasantry, his father was determined to see his son ascend to civil service and bring further honor to the family. To that end, Hans sent young Martin to schools in Mansfeld, Magdeburg and Eisenach. At the age of seventeen in 1501 he entered the University of Erfurt. The young student received his Bachelor's degree after just one year in 1502! Three years later, in 1505, he received a Master's degree. According to his father's wishes, Martin enrolled in the law school of that university. All that changed during a thunderstorm in the summer of 1505. A lightening bolt struck near to him as he was returning to school. Terrified, he cried out, "Help, St. Anne! I'll become a monk!" Spared of his life, but regretting his words, Luther kept his bargain, dropped out of law school and entered the monastery there.


      Luther's struggle to find peace with God


      Young Brother Martin fully dedicated himself to monastic life, the effort to do good works to please God and to serve others through prayer for their souls. Yet peace with God escaped him. He devoted himself to fasts, flagellations, long hours in prayer and pilgrimages, and constant confession. The more he tried to do for God, it seemed, the more aware he became of his sinfulness.


      Johann von Staupitz, Luther's superior, concluded the young man needed more work to distract him from pondering himself. He ordered the monk to pursue an academic career. In 1507 Luther was ordained to the priesthood. In 1508 he began teaching theology at the University of Wittenberg. Luther earned his Bachelor's degree in Biblical Studies on 9 March 1508 and a Bachelor's degree in the Sentences by Peter Lombard, (the main textbook of theology in the Middle Ages) in 1509. On 19 October 1512, the University of Wittenberg conferred upon Martin Luther the degree of Doctor of Theology.


      Martin Luther’s Evangelical Discovery


      The demands of study for academic degrees and preparation for delivering lectures drove Martin Luther to study the Scriptures in depth. Luther immersed himself in the teachings of the Scripture and the early church. Slowly, terms like penance and righteousness took on new meaning. The controversy that broke loose with the publication of his 95 Theses placed even more pressure on the reformer to study the Bible. This study convinced him that the Church had lost sight of several central truths. To Luther, the most important of these was the doctrine that brought him peace with God.


      With joy, Luther now believed and taught that salvation is a gift of God's grace, received by faith and trust in God's promise to forgive sins for the sake of Christ's death on the cross. This, he believed was God's work from beginning to end.


      Luther’s 95 Theses


      On Halloween of 1517, Luther changed the course of human history when he nailed his 95 Theses to the church door at Wittenberg, accusing the Roman Catholic church of heresy upon heresy. Many people cite this act as the primary starting point of the Protestant Reformation… though to be sure, John Wycliffe, John Hus, Thomas Linacre, John Colet, and others had already put the life’s work and even their lives on the line for same cause of truth, constructing the foundation of Reform upon which Luther now built. Luther's action was in great part a response to the selling of indulgences by Johann Tetzel, a Dominican priest. Luther's charges also directly challenged the position of the clergy in regard to individual salvation. Before long, Luther’s 95 Theses of Contention had been copied and published all over Europe.


      Here I Stand


      Luther's Protestant views were condemned as heretical by Pope Leo III in the bull Exsurge Domine in 1520. Consequently Luther was summoned to either renounce or reaffirm them at the Diet of Worms on 17 April 1521. When he appeared before the assembly, Johann von Eck, by then assistant to the Archbishop of Trier, acted as spokesman for Emperor Charles the Fifth. He presented Luther with a table filled with copies of his writings. Eck asked Luther if he still believed what these works taught. He requested time to think about his answer. Granted an extension, Luther prayed, consulted with friends and mediators and presented himself before the Diet the next day.


      When the counselor put the same question to Luther the next day, the reformer apologized for the harsh tone of many of his writings, but said that he could not reject the majority of them or the teachings in them. Luther respectfully but boldly stated, "Unless I am convinced by proofs from Scriptures or by plain and clear reasons and arguments, I can and will not retract, for it is neither safe nor wise to do anything against conscience. Here I stand. I can do no other. God help me. Amen."


      On May 25, the Emperor issued his Edict of Worms, declaring Martin Luther an outlaw.


      Luther in Exile at the Wartburg Castle


      Luther had powerful friends among the princes of Germany, one of whom was his own prince, Frederick the Wise, Elector of Saxony. The prince arranged for Luther to be seized on his way from the Diet by a company of masked horsemen, who carried him to the castle of the Wartburg, where he was kept about a year. He grew a wide flaring beard; took on the garb of a knight and assumed the pseudonym Jörg. During this period of forced sojourn in the world, Luther was still hard at work upon his celebrated translation of the Bible, though he couldn't rely on the isolation of a monastery. During his translation, Luther would make forays into the nearby towns and markets to listen to people speak, so that he could put his translation of the Bible into the language of the people.


      Although his stay at the Wartburg kept Luther hidden from public view, Luther often received letters from his friends and allies, asking for his views and advice. For example, Luther’s closest friend, Philipp Melanchthon, wrote to him and asked how to answer the charge that the reformers neglected pilgrimages, fasts and other traditional forms of piety. Luther's replied: "If you are a preacher of mercy, do not preach an imaginary but the true mercy. If the mercy is true, you must therefore bear the true, not an imaginary sin. God does not save those who are only imaginary sinners. Be a sinner, and let your sins be strong, but let your trust in Christ be stronger, and rejoice in Christ who is the victor over sin, death, and the world. We will commit sins while we are here, for this life is not a place where justice resides. We, however, says Peter (2. Peter 3:13) are looking forward to a new heaven and a new earth where justice will reign." [Letter 99.13, To Philipp Melanchthon, 1 August 1521.]


      Martin Luther's German Bible


      Martin Luther was the first person to translate and publish the Bible in the commonly-spoken dialect of the German people. He used the recent 1516 critical Greek edition of Erasmus, a text which was later called textus receptus. The Luther German New Testament translation was first published in September of 1522. The translation of the Old Testament followed, yielding an entire German language Bible in 1534.


      Luther is also know to have befriended William Tyndale, and given him safe haven and assistance in using the same 1516 Erasmus Greek-Latin Parallel New Testament that had been the source text for his German New Testament of 1522, as the trustworthy source text for Tyndale’s English New Testament of 1525-26.


      Luther's Writings


      The number of books attributed to Martin Luther is quite impressive. However, some Luther scholars contend that many of the works were at least drafted by some of his good friends like Philipp Melanchthon. Luther’s books explain the settings of the epistles and show the conformity of the books of the Bible to each other. Of special note would be his writings about the Epistle to the Galatians in which he compares himself to the Apostle Paul in his defense of the Gospel. Luther also wrote about church administration and wrote much about the Christian home.


      Luther's work contains a number of statements that modern readers would consider rather crude. For example, Luther was know to advise people that they should literally “Tell the Devil he may kiss my ass.” It should be remembered that Luther received many communications from throughout Europe from people who could write anonymously, that is, without the specter of mass media making their communications known. No public figure today could write in the manner of the correspondences Luther received or in the way Luther responded to them. Luther was certainly a theologian of the middle-ages. He was an earthy man who enjoyed his beer, and was bold and often totally without tact in the blunt truth he vehemently preached. While this offended many, it endeared him all the more to others.


      He was open with his frustrations and emotions, as well. Once, when asked if he truly loved God, Luther replied “Love God? Sometimes I hate Him!” Luther was also frustrated by the works-emphasis of the book of James, calling it “the Epistle of Straw, and questioning its canonicity. Also irritated with the complex symbolism of the Book of Revelation, he once said that it too, was not canon, and that it should be thrown into the river! He later retracted these statements, of course. Luther was a man who was easily misquoted or taken out of context. While a brilliant theologian, and a bold reformer, he would not have made a good politician. But then, he never aspired to any career in politics.


      Martin Luther and Judaism


      Luther initially preached tolerance towards the Jewish people, convinced that the reason they had never converted to Christianity was that they were discriminated against, or had never heard the Gospel of Christ. However, after his overtures to Jews failed to convince Jewish people to adopt Christianity, he began preaching that the Jews were set in evil, anti-Christian ways, and needed to be expelled from German politics. In his On the Jews and Their Lies, he repeatedly quotes the words of Jesus in Matthew 12:34, where Jesus called them "a brood of vipers and children of the devil"


      Luther was zealous toward the Gospel, and he wanted to protect the people of his homeland from the Jews who he believed would be harmful influences since they did not recognize Jesus as their Saviour. In Luther's time, parents had a right and a duty to direct their children's marriage choices in respect to matters of faith. Likewise, Luther felt a duty to direct his German people to cling to the Jesus the Jews did not accept. It should be noted that church law was superior to civil law in Luther's day and that law said the penalty of blasphemy was death. When Luther called for the deaths of certain Jews, he was merely asking that the laws that were applied to all other Germans also be applied to the Jews. The Jews were exempt from the church laws that Christians were bound by, most notably the law against charging interest.


      Martin Luther's Death


      Martin Luther escaped martyrdom, and died of natural causes. His last written words were, "Know that no one can have indulged in the Holy Writers sufficiently, unless he has governed churches for a hundred years with the prophets, such as Elijah and Elisha, John the Baptist, Christ and the apostles... We are beggars: this is true."
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        [image: John Hus] One of Wycliffe’s followers, John Hus, actively promoted Wycliffe’s ideas: that people should be permitted to read the Bible in their own language, and they should oppose the tyranny of the Roman church that threatened anyone possessing a non-Latin Bible with execution. Hus was burned at the stake in 1415, with Wycliffe’s manuscript Bibles used as kindling for the fire. The last words of John Hus were that, “in 100 years, God will raise up a man whose calls for reform cannot be suppressed.” Almost exactly 100 years later, in 1517, Martin Luther nailed his famous 95 Theses of Contention (a list of 95 issues of heretical theology and crimes of the Roman Catholic Church) into the church door at Wittenberg. The prophecy of Hus had come true!

      


      John Hus (a.k.a. Jan Huss) was a religious thinker and reformer, born in Southern Bohemia in 1369. He initiated a reform movement based on the ideas of John Wycliffe. His followers became known as Hussites. The Catholic Church did not condone such uprisings, and Hus was excommunicated in 1411 and burned at the stake in Constance on July 6, 1415, having been condemned by the Council of Constance, in an unfair trial.


      Early Life and Studies of John Hus


      John Hus, the famous Reformer of Bohemia, was born at Hussinetz (Husinecz; 75 miles south west of Prague) on or around July 6, 1369. John Huss is a common English designation, but the name is more correctly written, according to Slavic spelling, Hus. It is an abbreviation from his birthplace made by himself about 1399; in earlier life he was always known as Jan, Johann or John Hussinetz, or, in Latin, Johannes de Hussinetz. His parents were Czechs.


      Like Martin Luther, he had to earn his living by singing and performing humble services in the Church. He felt inclined toward the clerical profession, not so much by an inner impulse as by the attraction of the tranquil life of the clergy. He studied at Prague, where he must have been as early as the middle of the 1380’s. He was greatly influenced by Stanislaus of Znaim, who later became his close friend, but eventually his bitter enemy. As a student Hus did not distinguish himself. The learned quotations of which he boasted in his writings were mostly taken from Wycliffe's works. He was said to have had a hot temper. In 1393 he received his bachelor of arts, in 1394 bachelor of theology, and in 1396 master of arts. In 1400 he was ordained priest, in 1401 he became dean of the philosophical faculty, and in the following year rector. In 1402 he was appointed also preacher of the Bethlehem Church in Prague, where he preached in the Czech language.


      Influence of John Wycliffe upon John Hus


      After the marriage of King Wenceslaus' sister, Anne, with Richard II. of England in 1382, the philosophical writings of John Wycliffe became known in Bohemia. As a student Hus had been greatly attracted by them. His inclination toward ecclesiastical reforms was awakened only by the acquaintance with Wycliffe's theological writings. The so-called Hussism in the first decades of the fifteenth century was nothing but Wycliffeism transplanted into Bohemian soil. The theological writings of Wycliffe spread widely in Bohemia. They had been brought over, as is said, in 1401 or 1402 by Jerome of Prague, and Hus was greatly moved by them. The university arose against the spread of the new doctrines, and in 1403 prohibited a disputation on forty-five theses taken in part from Wycliffe. Under Archbishop Sbinko of Hasenburg (from 1403), Hus enjoyed in the beginning a great reputation. In 1405 he was active as synodical preacher, but on account of his severe attacks upon the clergy the bishop was compelled to depose him.


      Wycliffe’s Lollards, Hus, and the Pope


      Hus became the first rector of the Czech university, and enjoyed the favor of the court. In the mean time, the doctrinal views of Wycliffe had spread over the whole country. The archbishop brought his complaints before the papal see, accusing the Wycliffeites (Lollards) as the instigators of all ecclesiastical disturbances in Bohemia. Thereupon the pope issued his bull of December 20, 1409, which empowered the archbishop to proceed against Wycliffeism-- all books of Wycliffe were to be given up, his doctrines revoked, and free preaching discontinued. After the publication of the bull in 1410, Hus appealed to the pope, but in vain. All books and valuable manuscripts of Wycliffe were burned, and Hus and his adherents put under the ban. This procedure caused an indescribable commotion among the people down to the lowest classes; in some places turbulent scenes occurred. The government took the side of Hus, and the power of his adherents increased from day to day. He continued to preach in the Bethlehem chapel, and became bolder and bolder in his accusations of the Church. The churches of the city were put under the ban, and the interdict was pronounced against Prague, but without result.


      Further Dissentions Surrounding Hus


      The clergy of Prague, through Michael de Causis, had brought their complaints before the pope, and he ordered the cardinal of St. Angelo to proceed against Hus without mercy. The cardinal put him under the great church ban. He was to be seized and delivered to the archbishop, and his chapel was to be destroyed. Stricter measures against Hus and his adherents, the counter-measures of the Hussites, and the appeal of Hus from the pope to Jesus Christ as the supreme judge only intensified the excitement among the people and forced Hus to depart from Prague, in compliance with the wish of the king; but his absence had not the expected effect. The excitement continued. The king, being grieved by the disrepute of his country on account of the heresy, made great efforts to harmonize the opposing parties. In 1412 he convoked the heads of his kingdom for a consultation, and at their suggestion ordered a synod to be held at Bohmisch-Brod on Feb. 2, 1412. It did not take place there, but in the palace of the archbishops at Prague, Hus being thus excluded from participation.


      Propositions were made for the restitution of the peace of the Church, Hus requiring especially that Bohemia should have the same freedom in regard to ecclesiastical affairs as other countries and that approbation and condemnation should therefore be announced only with the permission of the state power. This is wholly the doctrine of Wycliffe (Sermones, iii. 519, etc.). There followed treatises from both parties, but no harmony was obtained. "Even if I should stand before the stake which has been prepared for me," Hus wrote in those days, "I would never accept the recommendation of the theological faculty." The synod did not produce any results, but the king did not yet give up his hope-- he ordered a commission to continue the work of reconciliation. The doctors of the university required from Hus and his adherents an approval of their conception of the Church, according to which the pope is the head, the cardinals the body of the Church, and that all regulations of this Church must be obeyed. Hus protested vigorously against this conception since it made pope and cardinals alone the Church. Nevertheless the Hussite party seems to have approached the standpoint of their opponents as closely as possible. To the article that the Roman Church must be obeyed, they added "so far as every pious Christian is bound." Stanislaws of Znaim and Stephan of Palecz protested against this addition and left the convention. The king exiled them, with two other spokesmen.


      Of the writings occasioned by these controversies, that of Hus on the Church (De ecclesia) has been most frequently quoted and admired or criticized, and yet it is in the first ten chapters but a meagre epitome of Wycliffe's work of the same title, and in the following chapters an abstract of a work by the same author (De potentate pape) on the power of the pope Wycliffe had written his book to oppose the common view that the Church consisted only of the clergy, and Hus now found himself in a similar condition. He wrote his work at the castle of one of his protectors in Kozi hradek, near Austie, and sent it to Prague, where it was publicly read in the Bethlehem chapel. It was answered by Stanislaus of Znaim and Palecz with treatises of the same title. After the most vehement opponents of Hus had left Prague, his adherents occupied the whole ground. Hus wrote his treatises and preached in the neighborhood of Kozi hradek. Bohemian Wycliffeism was carried into Poland, Hungary, Croatia, and Austria; but at the same time the papal court was not inactive. In John., 1413, there assembled at Rome a general council which condemned the writings of Wycliffe and ordered them to be burned.


      The Council of Constance


      On Dec. 4, 1414, the pope had entrusted a committee of three bishops with a preliminary investigation against Hus. The witnesses for the prosecution were heard, but Hus was refused an advocate for his defense. His situation became worse after the catastrophe of John XXIII., who had left Constance to evade the necessity of abdicating. So far Hus had been the captive of the pope and in constant contact with his friends, but now he was delivered to the archbishop of Constance and brought to his castle, Gottlieben on the Rhine. Here he remained seventy-three days, separated from his friends, chained day and night, poorly fed, and tortured by disease.


      The Trial of John Hus


      On June 5, 1415, John Hus was tried for the first time, and for that purpose was transferred to the Franciscan monastery, where he spent the last weeks of his life. He acknowledged the writings on the Church against Palecz and Stanislaus of Znaim as his own, and declared himself willing to recant, if errors should be proven to him. Hus conceded his veneration of Wycliffe, and said that he could only wish his soul might some time attain unto that place where Wycliffe's was. On the other hand, he denied having defended Wycliffe's doctrine of the Lord's Supper, or the forty-five articles; he had only opposed their summary condemnation. The king admonished him to deliver himself up to the mercy of the council, as he did not desire to protect a heretic. At the last trial, on June 8, 1415, there were read to him thirty-nine sentences, twenty-six of which had been excerpted from his book on the Church, seven from his treatise' against Palecz, and six from that against Stanislaus. Almost all of his articles may be traced back to Wycliffe. The danger of some of these doctrines as regards worldly power was explained to the emperor to incite him against Hus. Of course, Hus had declared himself willing to submit if he could be convinced of errors.


      He desired only a more fair trial and more time to explain the reasons for his views. If his reasons and Bible texts did not suffice, he would be glad to submit. This declaration was considered an unconditional surrender, and he was asked to confess:


      
        	that he had erred in the theses which he had hitherto maintained;


        	that he renounced them for the future;


        	that he recanted them; and


        	that he declared the opposite of these sentences

      


      He asked to be exempted from recanting doctrines which he had never taught; others, which the assembly considered erroneous, he was willing to revoke; to act differently would be against his conscience. These words found no favorable reception. After the trial on June 8, several other attempts were made to induce him to recant, but he resisted all of them.


      Condemnation and Execution of John Hus


      The condemnation took place on July 6, 1415, in the presence of the solemn assembly of the council in the cathedral. After the performance of high mass and liturgy, Hus was led into the church. The bishop of Lodi delivered an oration on the duty of eradicating heresy; then some theses of Hus and Wycliffe and a report of his trial were read. He protested loudly several times, and when his appeal to Christ was rejected as a condemnable heresy, he exclaimed, "O God and Lord, now the council condemns even thine own act and thine own law as heresy, since thou thyself didst lay thy cause before thy Father as the just judge, as an example for us, whenever we are sorely oppressed."


      An Italian prelate pronounced the sentence of condemnation upon Hus and his writings. Again he protested loudly, saying that even at this hour he did not wish anything but to be convinced from Holy Scripture. He fell upon his knees and asked God with a low voice to forgive all his enemies. Then followed his degradation-- he was enrobed in priestly vestments and again asked to recant; again he refused. With curses his ornaments were taken from him, his priestly tonsure was destroyed, and the sentence was pronounced that the Church had deprived him of all rights and delivered him to the secular powers. Then a high paper hat was put upon his head, with the inscription Haeresiarcha. Thus Hus was led away to the stake under a strong guard of armed men. At the place of execution he knelt down, spread out his hands, and prayed aloud. Some of the people asked that a confessor should he given him, but a bigoted priest exclaimed, a heretic should neither be heard nor given a confessor.


      The executioners undressed Hus and tied his hands behind his back with ropes, and his neck with a chain to a stake around which wood and straw had been piled up so that it covered him to the neck. Still at the last moment, the imperial marshal, Von Pappenheim, in the presence of the Count Palatine, asked him to save his life by a recantation, but Hus declined with the words "God is my witness that I have never taught that of which I have been accused by false witnesses. In the truth of the Gospel which I have written, taught, and preached I will die to-day with gladness." There upon the fire was kindled with John Wycliffe’s own manuscripts used as kindling for the fire. With uplifted voice Hus sang, "Christ, thou Son of the living God, have mercy upon me." Among his dying words he proclaimed, “In 100 years, God will raise up a man whose calls for reform cannot be suppressed.” His ashes were gathered and cast into the nearby Rhine River.


      Almost exactly 100 years later, in 1517, Martin Luther nailed his famous 95 Theses of Contention (a list of 95 issues of heretical theology and crimes of the Roman Catholic Church) into the church door at Wittenberg. The prophecy of John Hus had come true!
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        [image: Thomas Linacre] In the 1490’s another Oxford professor, and the personal physician to King Henry the 7th and 8th, Thomas Linacre, decided to learn Greek. After reading the Gospels in Greek, and comparing it to the Latin Vulgate, he wrote in his diary, “Either this (the original Greek) is not the Gospel… or we are not Christians.” The Latin had become so corrupt that it no longer even preserved the message of the Gospel… yet the Church still threatened to kill anyone who read the scripture in any language other than Latin… though Latin was not an original language of the scriptures.

      


      Thomas Linacre (or Lynaker) (c. 1460 - October 20, 1524), English humanist and physician, was probably born at Canterbury. Of his parentage or descent nothing certain is known.


      Early Education of Thomas Linacre


      Thomas Lynacre received his early education at the cathedral school of Canterbury, then under the direction of William Celling, who became prior of Canterbury in 1472. Celling was an ardent scholar, and one of the earliest in England who cultivated Greek learning. From him Linacre must have received his first incentive to this study.


      Linacre entered Oxford about the year 1480, and in 1484 was elected a fellow of All Souls' College. Shortly afterwards he visited Italy in the train of Celling, who was sent by Henry VIII as an envoy to the papal court, and he accompanied his patron as far as Bologna. There he became the pupil of Angelo Poliziano, and afterwards shared the instruction which that great scholar imparted at Florence to the sons of Lorenzo de 'Medici. The younger of these princes became Pope Leo X, who was famous for his heretical claim that “the fable of Christ has been quite profitable to us” which infuriated the Protestants.


      Associates of Thomas Linacre


      Among Linacre’s other teachers and friends in Italy were Demetrius Chalcondylas, Aldus Romanus the printer of Venice, and Nicolaus Leonicenus of Vicenza. Linacre took the degree of doctor of medicine with great distinction at Padua. On his return to Oxford, full of the learning and imbued with the spirit of the Italian Renaissance, he formed one of the brilliant circle of Oxford scholars, including John Colet, William Grocyn and William Latimer, who are mentioned with so much warm eulogy in the letters of Erasmus.


      Linacre does not appear to have practiced or taught medicine in Oxford. About the year 1501 he was called to court as tutor of the young prince Arthur. On the accession of Henry VIII he was appointed the king's physician, an office at that time of considerable influence and importance, and practiced medicine in London, having among his patients most of the great statesmen and prelates of the time, as Cardinal Wolsey, Archbishop Warham and Bishop Fox.


      After some years of professional activity, and when in advanced life, Linacre received priest's orders in 1520, though he had for some years previously held several clerical benefices. There is no doubt that his ordination was connected with his retirement from active life. Literary labours, and the cares of the foundation which owed its existence chiefly to him, the Royal College of Physicians, occupied Linacre's remaining years till his death on the 20th of October 1524.


      Linacre the Scholar


      Linacre was more of a scholar than a man of letters, and rather a man of learning than a scientific investigator. He was one of the first Englishmen who studied Greek in Italy, whence he brought back to his native country and his own university the lessons of the "New Learning." His teachers were some of the greatest scholars of the day. Among his pupils was one—Erasmus—whose name alone would suffice to preserve the memory of his instructor in Greek, and others of note in letters and politics, such as Sir Thomas More, Prince Arthur and Queen Mary. Colet, Grocyn, William Lilye and other eminent scholars were his close friends, and he was esteemed by a still wider circle of literary correspondents in all parts of Europe.


      Linacre's literary activity was displayed in two directions, in pure scholarship and in translation from the Greek. In the domain of scholarship he was known by the rudiments of Latin grammar (Progymnasmata Grammatices vulgaria), composed in English. He also wrote a work on Latin composition, De emendata structure, Latini sermonis, which was published in London in 1524 and many times reprinted on the continent of Europe. Linacre's only medical works were his translations. He desired to make the works of Galen, and indeed those of Aristotle also, accessible to all readers of Latin. Concerning Linacre’s translations from Aristotle, some of which are known to have been completed, nothing has survived.


      Linacre the Physician


      But the most important service which Linacre conferred upon his own profession and science was not by his writings. Linacre was responsible for the foundation by royal charter of the College of Physicians in London, and he was the first president of the new college, which he further aided by conveying to it his own house, and by the gift of his library. Two readerships were founded in Merton College, Oxford, and one in St John's College, Cambridge, but owing to neglect and bad management of the funds, they fell into uselessness and obscurity. The Oxford foundation was revived by the university commissioners in 1856 in the form of the Linacre Professorship of Anatomy. Posterity has done justice to the generosity and public spirit which prompted these foundations; and it is impossible to overlook the importance of the College of Physicians by which Linacre not only first organized the medical profession in England, but impressed upon it for some centuries the stamp of his own individuality.


      Linacre, Colet, and the Protestant Reformation


      As a professor of philosophy at Oxford, Linacre founded the Department for Greek Studies. He did this after a two-year sojourn to Italy to learn Greek himself. Upon returning to Oxford, Linacre discovered that the Greek manuscripts were dramatically different from the Latin Vulgate. He wrote in his diary, “Either this (the original Greek) is not the Gospel… of we are not Christians”. The Latin Vulgate had become progressively more and more corrupted with each passing generation over the previous 1,000 years.


      Linacre notified John Colet, another Oxford professor, and Colet was inspired to follow in Linacre’s footsteps and take a two-year sabbatical to Italy to study Greek. Upon returning to Oxford, Colet assisted Linacre in the production of the first Greek grammar book printed in England. The work of Colet and Linacre contributed greatly to the public awareness that the Roman Catholic Church’s Latin Vulgate text could not be trusted, and called for Christian scholars to return to the original Greek manuscripts to translate, or at least to understand, the Gospel as it was originally meant to be communicated.
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        [image: John Colet] In 1496, John Colet, another Oxford professor and the son of the Mayor of London, started reading the New Testament in Greek and translating it into English for his students at Oxford, and later for the public at Saint Paul’s Cathedral in London. The people were so hungry to hear the Word of God in a language they could understand, that within six months there were 20,000 people packed in the church and at least that many outside trying to get in! (Sadly, while the enormous and beautiful Saint Paul’s Cathedral remains the main church in London today, as of 2003, typical Sunday morning worship attendance is only around 200 people… and most of them are tourist). Fortunately for Colet, he was a powerful man with friends in high places, so he amazingly managed to avoid execution.

      


      John Colet (1467? - September 10, 1519), English divine and educationist, the eldest son of Sir Henry Colet (lord mayor of London 1486 and 1495), was born in London about 1467.


      Colet’s Education


      He was educated at St Anthony's school and at Magdalen College, Oxford, where he took the M.A. degree in 1490. He already held the nonresident rectory of Dennington, Suffolk, and the vicarage of St Dunstan's, Stepney, and was now collated rector of Thurning, Hunts. In 1493 he went to Paris and thence to Italy, studying canon and civil law, patristics and the rudiments of Greek. During his residence abroad he became acquainted with Budaeus (Guillaume Budé) and Erasmus, and with the teaching of Savonarola.


      Teachings and Positions of Colet


      On his return to England in 1496 he took orders and settled at Oxford, where he lectured on the epistles of Saint Paul, replacing the old scholastic method of interpretation by an exegesis more in harmony with new learning. While the Roman Catholic Church taught that the teachings of Christ and Paul were very “mystical” and not to be interpreted by the “common man”… and that most Biblical teachings were “allegorical” and not be taken literally, Colet rejected this, and felt that the teachings of scripture could be made plain and easy-to-understand for the masses. Colet’s methods did much to influence Erasmus, who visited Oxford in 1498.


      In 1502 he became prebendary of Salisbury, in 1505 prebendary of St Paul's, and immediately afterwards dean of the same cathedral, having previously taken the degree of doctor of divinity. Here he continued his practice of lecturing on the books of the Bible; and he soon afterwards established a perpetual divinity lecture, on three days in each week, in St Paul's church. About the year 1508, having inherited his father's large wealth, Colet formed his plan for the re-foundation of St Paul's School, which he completed in 1512. In 1514 Colet made the Canterbury pilgrimage, and in 1515 preached at Wolsey's installation as cardinal. Colet also served as the Chaplain to King Henry VIII.


      Death of John Colet


      John Colet died of “the sweating sickness” on the 10th of September 1519. He was buried on the south side of the choir of St Paul's church. A stone was laid over his grave, with no other inscription other than his name.


      Colet and the Reformation


      Colet, did not aspire to a formal breach with the Roman Church, but then, neither did most of the Reformers. Colet was a keen Reformer, who disapproved of priestly confession, and of the celibacy of the clergy. He was a powerful force in the England of his day, and helped materially to overcome the medieval conditions still common in England, and to introduce the humanist movement. Among his works are: Absoliaissimus de octo orationis partium constructione libellus (Antwerp, 1530), Rudimenta Grammatices (London, 1539), Daily Devotions, Monition to a Godly Life, Epistolae ad Erasmum, and commentaries on different parts of the Bible.


      Strongly influenced by Thomas Linacre, who had just learned to read Greek after a two-year trip to Italy, Colet followed in his footsteps and went to Italy for two years to learn Greek. He later assisted Linacre in the production of the first Greek grammar book printed in England. Colet’s most significant contribution to the Reformation, was his bold reading the New Testament in Greek and translating it into English for his students at Oxford, which was strictly forbidden by the church. Later, Colet went even further by reading the scriptures in English for the public at Saint Paul’s Cathedral in London. The people were so hungry to hear the Word of God in a language they could understand,(not Latin), that within six months there were 20,000 people packed in the church and at least that many outside trying to get in! Fortunately for Colet, he was a powerful man with friends in high places, so he amazingly managed to avoid execution for this blatant violation of the church’s “Latin-only” policy. Colet demonstrated the public’s overwhelming reaction of hunger for the Gospel in English, adding tremendous fuel to the growing fire of the Reformation.
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        [image: Erasmus] In considering the experiences of Linacre and Colet, the great scholar Erasmus was so moved to correct the corrupt Latin Vulgate, that in 1516, with the help of printer John Froben, he published a Greek-Latin Parallel New Testament. The Latin part was not the corrupt Vulgate, but his own fresh rendering of the text from the more accurate and reliable Greek, which he had managed to collate from a half-dozen partial old Greek New Testament manuscripts he had acquired. This milestone was the first non-Latin Vulgate text of the scripture to be produced in a millennium… and the first ever to come off a printing press. The 1516 Greek-Latin New Testament of Erasmus further focused attention on just how corrupt and inaccurate the Latin Vulgate had become, and how important it was to go back and use the original Greek (New Testament) and original Hebrew (Old Testament) languages to maintain accuracy.
      


      Erasmus, a.k.a. Desiderius Erasmus of Rotterdam, (October 27, 1466 - July 12, 1536) was a Dutch humanist and theologian. He was born Geert Geertsen in Rotterdam, the Netherlands. Erasmus died in 1536 in Basel, Switzerland. One of the most famous and amusing quotes from the noted scholar and translator Erasmus was, "When I get a little money I buy books; and if any is left I buy food and clothes."


      The Early Life of Erasmus


      Information as to his family and early life comes from a few meager accounts written or suggested by himself at a somewhat advanced age and from many but vague references in his writings at all periods of his life. He was doubtless born out of wedlock, well cared for by his parents till their early death, and then given the best education open to a young man of his day in a series of monastic or semi-monastic schools. All this early education is made by him in the light of later experience to appear like one long conspiracy to force him into the monastic life. He was admitted to the priesthood and took the monastic vows at about the age of twenty-five, but there is no record that he ever exercised the priestly functions, and monasticism was one of the chief objects of his attack in his lifelong assault upon the evils of the Church.


      Studies and Travels of Erasmus


      Almost immediately after his consecration the way was opened to him for study at the University of Paris, then the chief seat of the later scholastic learning, but already beginning to feel the influence of the revived classic culture of Italy. From this time on Erasmus led the life of an independent scholar, independent of country, of academic ties, of religious allegiance, of everything that could interfere with the free development of his intellect and the freedom of his literary expression. The chief centers of his activity were Paris, Louvain, England, and Basel; yet it could never be said that he was identified with any one of these. His residences in England were fruitful in the making of lifelong friendships with the leaders of English thought in the stirring days of Henry VIII.—John Colet, Thomas More, Thomas Linacre, and William Grocyn. He held at Cambridge an honorable position as Lady Margaret professor of divinity, and there seems to have been no reason except his unconquerable aversion to a routine life, why he should not have spent his days as an English professor. He stayed at Queens' College, Cambridge and may have been an alumnus.


      He was offered many positions of honor and profit in the academic world, but declined them all on one or another pretext, preferring the uncertain, but as it proved sufficient rewards of independent literary activity. In Italy he spent three years (1506-09), part of the time in connection with the publishing house of Aldus Manutius at Venice.


      The residence at Louvain exposed Erasmus to the petty criticism of men nearer to him in blood and political connections, but hostile to all the principles of literary and religious progress to which he was devoting his life. From this lack of sympathy, which he always represented as persecution, he sought refuge in the more congenial atmosphere of Basel, where under the shelter of Swiss hospitality he could express himself with freedom and where he was always surrounded by devoted friends. Here he was associated for many years with the great publisher Froben, and hither came the multitude of his admirers from all quarters of Europe.


      Erasmus’s Literary Activity


      Erasmus's literary productivity began comparatively late in his life. It was not until he had made himself master of a telling Latin style that he undertook to express himself on all current subjects of literature and religion. His revolt against the forms of Church life did not proceed from any questionings as to the truth of the traditional doctrine, nor from any hostility to the organization of the Church itself. Rather, he felt called upon to use his learning in a purification of the doctrine and in a liberalizing of the institutions of Christianity (at a point in time where “liberalization” actually meant the opposite of what it means today!) He began as a scholar, trying to free the methods of scholarship from the rigidity and formalism of medieval traditions; but he was not satisfied with this. He conceived of himself as, above all else, a preacher of righteousness. It was his lifelong conviction that what was needed to regenerate Europe was sound learning applied frankly and fearlessly to the administration of public affairs in Church and State. It is this conviction that gives unity and consistency to a life which at first eight seems to have been full of fatal contradictions. Erasmus was a marked individual, holding himself aloof from all entangling obligations; yet he was in a singularly true sense the center of the literary movement of his time. In his correspondence he put himself in touch with more than five hundred men of the highest importance in the world of politics and of thought, and his advice on all kinds of subjects was eagerly sought, if none too readily followed.


      Writings of Erasmus


      His more serious writings begin early with the Enchiridion Militis Christiani, the "Manual (or Dagger) of the Christian Gentleman" (1503). In this little volume Erasmus outlines the views of the normal Christian life which he was to spend the rest of his days in elaborating. The key-note of it all is sincerity. The chief evil of the day, he says, is formalism, a respect for traditions, a regard for what other people think essential, but never a thought of what the true teaching of Christ may be. Another of Erasmus’s books worthy of mention was, Praise of Folly, dedicated to his friend Sir Thomas More.


      While in England Erasmus began the systematic examination of manuscripts of the New Testament to prepare for a new edition and Latin translation. This edition was published by Froben of Basel in 1516 and was the basis of most of the scientific study of the Bible during the Reformation period. It was the first attempt on the part of a competent and liberal-minded scholar to ascertain what the writers of the New Testament had actually said. The Greek text produced by Erasmus is known as textus receptus and was the basis for the King James Version of the New Testament. Erasmus dedicated his work ironically, to Pope Leo X., and he justly regarded this work as his chief service to the cause of a sound Christianity. Immediately after he began the publication of his Paraphrases of the New Testament, a popular presentation of the contents of the several books. These, like all the writings of Erasmus, were in Latin, but they were at once translated into the common languages of the European peoples, a process which received the hearty approval of Erasmus himself.


      Erasmus on the Reformation


      The most significant contribution of Erasmus to the Protestant Reformation was undoubtedly his publication of his 1516 Greek-Latin New Testament. It was this book that was used as the primary source-text for Martin Luther to translate the New Testament into German for the first time in 1522. It was this book that was used as the primary source-text for William Tyndale to translate the New Testament into English for the first time in 1526.


      The outbreak of the Lutheran movement in the year following the publication of Erasmus’s Greek-Latin New Testament brought the severest test of Erasmus's personal and scholarly character. It made the issue between European society and the Roman Church system so clear that no man could quite escape the summons to range himself on one side or the other of the great debate. Erasmus, at the height of his literary fame, was inevitably called upon to take sides, but partisanship in any issue which he was not at liberty himself to define was foreign equally to his nature and his habits. In all his criticism of clerical follies and abuses he had always carefully hedged himself about with protests that he was not attacking church institutions themselves and had no enmity toward the persons of churchmen. The world had laughed at his satire, but only a few obstinate reactionaries had seriously interfered with his activities. He had a right to believe that his work so far had commended itself to the best minds and also to the dominant powers in the religious world.


      There can be no doubt that Erasmus was in sympathy with the main points in the Lutheran criticism of the Church. For Luther personally he had and expressed the greatest respect, and Luther always spoke with admiration of his superior learning. Luther would have gone to great lengths in securing his cooperation in a work which seemed only the natural outcome of his own. When Erasmus hesitated or refused this seemed to the upright and downright Luther a mean avoidance of responsibility explicable only as cowardice or unsteadiness of purpose, and this has generally been the Protestant judgment of later days. On the other hand the Roman Catholic party was equally desirous of holding on to the services of a man who had so often declared his loyalty to the principles it was trying to maintain, and his half-heartedness in declaring himself now brought upon him the suspicion of disloyalty from this side.When Erasmus was charged—and very justly—with having "laid the egg that Luther hatched" he half admitted the truth of the charge, but said he “had expected quite another kind of a bird!”


      Relationship with Luther


      In their early correspondence Luther expressed in unmeasured terms his admiration for all Erasmus had done in the cause of a sound and reasonable Christianity, and exhorted with him now to put the seal upon his work by definitely casting in his lot with the Lutheran party. Erasmus replied with many expressions of regard, but declined to commit himself to any party attitude. His argument was that to do so would endanger his position as a leader in the movement for pure scholarship which be regarded as his real work in life. Only through that position as an independent scholar could he hope to influence the reform of religion. The constructive value of Luther's work was mainly in furnishing a new doctrinal basis for the previously scattered attempts at reform.


      In reviving the half forgotten principle of the Augustinian theology Luther had furnished the needed impulse to that personal interest in religion which is the essence of Protestantism. This was precisely what Erasmus could not approve. He dreaded any change in the doctrine of the Church and believed that there was room enough within existing formulas for the kind of reform he valued most. Twice in the course of the great discussion he allowed himself to enter the field of doctrinal controversy, a field foreign alike to his nature and his previous practise. One of the topics formally treated by him was the freedom of the will, the crucial point in the whole Augustinian system. In his De libero arbitrio diatribe sive collatio (1524), he analyzes with great cleverness and in perfect good temper the Lutheran exaggeration, as it seemed to him, of the obvious limitations upon human freedom. As his habit was, he lays down both sides of the argument and shows that each had its element of truth. His position was that Man was bound to sin, but that after all he had a right to the forgiving mercy of God, if only he would seek this through the means offered him by the Church itself. It was an easy-going Semi-Pelagianism, humane in its practise, but opening the way to those very laxities and perversions which Erasmus and the Reformers alike were combating. The "Diatribe," clever as it was, could not lead men to any definite action, and this was precisely its offense to the Lutherans.


      The Final Years of Erasmus


      Thus, as the visible outcome of his reformatory activities Erasmus found himself at the close of his life at odds with both the great parties. His last years were embittered by controversies with men toward whom he was drawn by many ties of taste and sympathy. Notable among these was his passage at arms with Ulrich von Hutten, a brilliant, but erratic genius, who had thrown himself with all his heart into the Lutheran cause and had declared that Erasmus, if he had a spark of honesty about him, would do the same. In his reply, Spongia adversus aspergines Hutteni (1523), he displays, better than almost anywhere else, his skill in twisting words and phrases to suit the purpose of the moment. He accuses Hutten of having misinterpreted his utterances about reform and reiterates his determination never to take sides in the division of parties.


      When the city of Basel was definitely and officially "reformed" in 1529, Erasmus gave up his residence there and settled in the imperial town of Freiburg-im-Breisgau. It would seem as if he found it easier to maintain his neutrality under Roman Catholic than under Protestant conditions. His literary activity continued with out much abatement, chiefly on the lines of religious and didactic composition. The most important work of this last period is the Ecclesiastes or "Gospel Preacher" (Basel, 1535), in which he brings out the function of preaching as the most important office of the Christian priest, an emphasis which shows how essentially Protestant his inner thought of Christianity was. The same impression comes from his little tract of 1533 on "Preparation for Death," in which the emphasis throughout is on the importance of a good life as the essential condition of a happy death.


      For unknown reasons Erasmus found himself drawn once more to the happiest of his homes, at Basel, where he returned in 1535 after an absence of six years. Here, in the midst of the group of Protestant scholars who had long been his truest friends, and, so far as is known, without relations of any sort with the Roman Catholic Church, he died.


      The extraordinary popularity of his books, however, has been shown in the immense number of editions and translations that have appeared from the sixteenth century until now, and in the undiminished interest excited by his elusive but fascinating personality.
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      [image: King Henry VII] It was not that King Henry VIII had a change of conscience regarding publishing the Bible in English. His motives were more sinister… but the Lord sometimes uses the evil intentions of men to bring about His glory. King Henry VIII had in fact, requested that the Pope permit him to divorce his wife and marry his mistress. The Pope refused, and King Henry responded by killing his wife, marrying his mistress, and thumbing his nose at the Pope by renouncing Roman Catholicism, taking England out from under Rome’s religious control, and declaring himself as the reigning head of State to also be the new head of the Church. This new branch of the Christian Church, neither Roman Catholic nor truly Protestant, became known as the Anglican Church or the Church of England. King Henry acted essentially as its “Pope”. His first act was to further defy the wishes of Rome by funding the printing of the scriptures in English… the first legal English Bible… just for spite.

    


    King Henry VIII (June 28, 1491- January 28, 1547) was the second son of King Henry VII and Elizabeth of York. He reigned as King of England from April 22 (crowned on June 24), 1509 until his death on January 28, 1547. He was accorded the title King of Ireland by the Irish Parliament in 1541, having previously been styled Lord of Ireland.


    Henry – from Prince to King


    Henry was created Prince of Wales after the death of his older brother Arthur, Prince of Wales. A dispensation from Pope Julius II was necessary in order to allow him to marry his brother's widow Catherine of Aragon, and this was obtained on the basis of non-consummation. They contracted a marriage on June 11, 1509. Following difficulties with Rome over his divorce from Catherine (which was not sanctioned by the Pope, who was under pressure from Catherine's nephew, Charles V at the time), Henry split from the Roman Catholic Church, seized many of the Church's assets, and formed the Church of England. This became final with the passing of the Act of Supremacy 1536.


    Henry VIII greatly improved English seapower and instituted an efficient navy. Throughout his life he was an avid gambler playing at dice, tables and cards. The other major achievement of Henry's reign was the Act of Union of 1536, which effectively brought Wales under English government, with the result that the first Welsh members of parliament were elected in 1542. Henry was proud of his own Welsh blood. In 1533 Henry introduced the first legislation against homosexuals with the Buggery Act, making “buggery” punishable by hanging, a penalty not finally lifted until 1861.


    The Many Wives of King Henry VIII


    Henry is also famous for his six wives. While he was still legally married to Catherine of Aragon he married Anne Boleyn in secret on January 25, 1533 (his marriage to Catherine had to be annulled by a special act of Parliament on May 23 of the same year). Anne bore Henry a female child Elizabeth but she did not give him the male heir he so desperately wanted. For this reason he had his marriage with her annulled, had her executed on trumped up charges of adultery, and married Jane Seymour. Seymour gave Henry a male child, but she died shortly after doing so. The boy was sickly, and Henry reluctantly remarried, on the advice of his chancellor, Thomas Cromwell. Cromwell, like his predecessors, More and Wolsey, fell from favour and was charged with treason.


    His fourth wife was the German Protestant Anne of Cleves. Henry disliked her from the beginning, and had their marriage annulled after only a few months. He proceeded to marry Catherine Howard, a young cousin of Anne Boleyn, who, like Anne, was found guilty of adultery and executed for treason. His last wife was Catherine Parr, a more mature woman who had been twice widowed. None of his last three queens bore him any children.


    The Death and Children of King Henry VIII


    It is well known that, in later life, King Henry VIII was grossly overweight, and possibly suffered from both gout and syphilis. In his younger days, however, he had been a very active man. His increased size dates from a jousting accident in 1536. He suffered a thigh wound which not only prevented him from taking exercise but which gradually became ulcerated and may have indirectly led to his death. Henry died in 1547 at Whitehall in London and was buried at Windsor. At his death King Henry VIII left three children, each of whom had a turn on the English throne: Edward VI, Mary I (“Bloody” Mary), and Elizabeth I.
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      [image: Queen Mary] The ebb and flow of freedom continued through the 1540's...and into the 1550's. After King Henry VIII, King Edward VI took the throne, and after his death, the reign of Queen “Bloody” Mary was the next obstacle to the printing of the Bible in English. She was possessed in her quest to return England to the Roman Church. In 1555, John "Thomas Matthew" Rogers and Thomas Cranmer were both burned at the stake. Mary went on to burn reformers at the stake by the hundreds for the "crime" of being a Protestant. This era was known as the Marian Exile, and the refugees fled from England with little hope of ever seeing their home or friends again.

    


    Queen Mary I of England was born February 18, 1516, the daughter of King Henry VIII and his first of six wives, Catherine of Aragon. Mary was the only child from that union to survive infancy. She reigned as Queen of England from July 19, 1553 until her death on November 17, 1558.


    The Early Years of Queen Mary I


    Queen Mary I was alienated from her father, King Henry VIII, during his divorce (it was not a divorce in the modern sense, but an annulment) from her mother. As her parents' marriage was deemed null and void, Mary was then deemed illegitimate and thus deprived for a time of her status as an heir to the throne. This fueled her rage regarding her father’s break from the Roman Catholic Church, which had previously instructed him that he could not divorce from her mother. Mary felt that if her father, King Henry VIII, had obeyed the Roman Catholic Church, she would not be seen as “illegitimate, and her right to the throne would not have been questioned. This is the foundation upon which her loyalty to Rome was laid. By the time of King Henry VIII’s death, however, she had been restored as second in line to the throne, after her half-brother Edward, who was physically weak.


    Queen Mary I Takes the Throne of England


    It was not until 1553 that Edward died, however, by which time Protestantism had gained such ground that a rival claimant to the throne was put forward, Mary's cousin Lady Jane Grey. Public sympathy remained with Mary, and she soon overcame resistance to her accession. By July 19 Jane Grey had been deposed and Mary was the undisputed Queen. Her official coronation came on November 30, 1553 . Mary first began to earn her unofficial title of “Bloody Mary” when she had her cousin, Lady Jane Grey, executed to prevent any possible power struggle. It is generally believed that Mary might have spared Jane's life if it had not been for the intervention of the Spanish diplomats who conditioned Mary's marriage to their king on her executing Jane.


    “Bloody Mary”… Relentless Papist and Mass-Murderer


    Mary had always rejected and resented the break with Rome that her father had instituted and his subsequent establishment of the Anglican Church that had flowed from her half-brother's protestantism, and now she tried to turn England back to Roman Catholicism. This effort was carried out by force, and hundreds of Protestant leaders were executed. The first was John Rogers (a.k.a. “Thomas Matthews”), the printer of the “Matthews-Tyndale Bible”. His execution was followed by the execution of former Archbishop of Canterbury, Thomas Cranmer, who was primarily responsible for the printing of the “Great Bible”. Hundreds more would follow in Mary’s bloody reign of terror. This earned the queen the title of “Bloody Mary”.


    Her restoration of Catholicism was remarkable in some ways: Where only one bishop, John Fisher of Rochester, had resisted King Henry VIII’s rejection of Roman catholicism to the point that Henry had him executed; most of Mary's bishops were more loyal and refused to conform to the restored Protestantism under Elizabeth I, and they died under house arrest.


    Mary’s Failure and Death


    Mary's allegiance to Roman Catholicism inspired her to institute social reforms, but these were largely unsuccessful. Her marriage to Philip II of Spain, in 1554, was unpopular even with her Catholic subjects. Philip spent very little time with Mary, once he realized that she was not able to bear a child. Mary died at the age of 42 from uterine or ovarian cancer. She was succeeded by her half-sister Elizabeth I, who quickly undid many of Mary's changes, and returned England to its former Protestant-friendly environment. This enabled the English refugees who had fled England to ever-neutral Geneva, Switzerland to print the “Geneva Bible”, to eventually come home and begin printing the Protestant Geneva Bible in England.


    Mary, Mary, Quite Contrary…


    Mary I of England is often confused with her cousin “Mary, Queen of Scots”, who lived at the same time. Many scholars trace the nursery rhyme "Mary, Mary, quite contrary… how does your garden grow… with silver bells and cockle shells and pretty maids all in a row" to Mary’s unpopular attempts to bring Roman Catholicism back to England, identifying the "cockle shells", for example, with the symbol of pilgrimage to the Catholic Shrine of St. James in Spain and the "pretty maids all in a row" with Catholic nuns.
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      [image: John Rogers]John Rogers went on to print the second complete English Bible in 1537. It was, however, the first English Bible translated from the original Biblical languages of Hebrew & Greek. He printed it under the pseudonym "Thomas Matthew", (an assumed name that had actually been used by Tyndale at one time) as a considerable part of this Bible was the translation of Tyndale, whose writings had been condemned by the English authorities. It is a composite made up of Tyndale's Pentateuch and New Testament (1534-1535 edition) and Coverdale's Bible and some of Roger's own translation of the text. It remains known most commonly as the Matthew-Tyndale Bible. It went through a nearly identical second-edition printing in 1549.

    


    John Rogers was born in 1500 in the parish of Aston, near Birmingham. He was a minister, Bible translator and commentator. John Rogers was the first English Protestant martyr to be executed by Mary I of England, a.k.a. “Queen Bloody Mary”. He was burned at the stake on February 4, 1555 at Smithfield.


    Early Years of John Rogers


    John Rogers, was educated at Pembroke Hall, Cambridge University, where he graduated with a B.A. in 1526. Six years later he was rector of Holy Trinity, Queenhithe, London, and in 1534 went to Antwerp as chaplain to the English merchants of the Company of the Merchant Adventurers. Here he met William Tyndale, under whose influence he abandoned the Roman Catholic faith. Rogers took a wife named Adriana, a native of Antwerp, who eventually bore him ten children.


    John Rogers / Thomas Matthew and the 1537 Bible


    After Tyndale's death Rogers pushed on with his predecessor's English version of the Old Testament, which he used as far as Second Chronicles, employing Myles Coverdale's translation of 1535 for the remainder and for the Apocrypha. The complete Bible was put out under the pseudonym of Thomas Matthew in 1537. John Rogers used the assumed name “Thomas Matthew” to avoid persecution and prosecution by the authorities who continued to forbid under penalty of death, the printing of the scriptures in the English language. As the work could obviously not be done safely in England, the Bible was printed in Paris and Antwerp by his wife Adriana's uncle, Sir Jacobus van Meteren.


    John Rogers had little to do with the translation, but he contributed some valuable prefaces and marginal notes -- often cited as the first original English language commentary on the Bible. Rogers also contributed the Song of Manasses in the Apocrypha which he found in a French Bible printed in 1535. His work was largely used by those who prepared the Great Bible of1539-40, out of which in turn came the Bishops' Bible of 1568 and the Authorized Version of King James in 1611.


    After taking charge of a Protestant congregation in Wittenberg for some years, John Rogers returned to England in 1548, where he published a translation of Philipp Melanchthon's Considerations of the Augsburg Interim. In 1551, John Rogers was made a prebendary of St. Paul's Church, where the Dean and Chapter soon appointed him as the divinity lecturer. He courageously denounced the greed shown by certain courtiers with reference to the property of the suppressed monasteries, and defended himself before the privy council. He also declined to wear the prescribed vestments, donning instead a simple round cap.


    John Rogers Preaches Boldly Against Catholicism


    As Queen Mary took the throne, John Rogers preached at Paul's Cross commending the "true doctrine taught in King Edward's days," and warning his hearers against the "pestilent Popery, idolatry and superstition." Of the Roman Catholic Church. Ten days after this bold public display, on August 16, 1553, John Rogers was summoned before the council and bidden to keep within his own house. In January 1554 Bonner, the new bishop of London, sent him to Newgate Prison, where he lay with John Hooper, Laurence Saunders, John Bradford and others for a year, where their petitions were disregarded. In December 1554 parliament re-enacted the penal statutes against Lollards, and on January 22, 1555, two days after they took effect, Rogers with ten others came before the council at Gardiner's house in Southwark, and held his own in the examination that took place. On January 28 & 29, he came before the commission appointed by Cardinal Pole, and was sentenced to death by Gardiner for heretically denying the Christian character of the Church of Rome and the physical presence of the body of Christ in the sacrament of communion.


    The Death of John Rogers


    When the time came that he should be brought out of Newgate Prison to Smithfield, the place of his execution, Mr. Woodroofe, one of the sheriffs, first came to John Rogers, and asked him if he would revoke his abominable doctrine, and the evil opinion of the Sacrament of the altar. Rogers answered, "That which I have preached I will seal with my blood." Then Mr. Woodroofe said, "Thou art an heretic." Rogers replied "That shall be known at the Day of Judgment." Mr. Woodroofe added, "I will never pray for thee." Though Rogers responded "But I will pray for you.”


    John Rogers awaited and met death on the 4th of February 1555 at Smithfield cheerfully, though he was denied even a last moment with his wife. Rogers stands as the first blood on the hands of Queen “Bloody” Mary… and the first of hundreds more to come. Noailles, the French ambassador, speaks of the support given to John Rogers by the majority of the people commenting, "even his children assisted at it, comforting him in such a manner that it seemed as if he had been led to a wedding rather than an execution."
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      [image: William Tyndale]William Tyndale was the Captain of the Army of Reformers, and was their spiritual leader. Tyndale holds the distinction of being the first man to ever print the New Testament in the English language. Tyndale was a true scholar and a genius, so fluent in eight languages that it was said one would think any one of them to be his native tongue. He is frequently referred to as the “Architect of the English Language”, (even more so than William Shakespeare) as so many of the phrases Tyndale coined are still in our language today.

    


    William Tyndale (1494-1536) Biblical translator and martyr; born most probably at North Nibley (15 miles south-west of Gloucester), England, in 1494; died at Vilvoorden (6 miles north-east of Brussels), Belgium, Oct. 6, 1536. Tyndale was descended from an ancient Northumbrian family, went to school at Oxford, and afterward to Magdalen Hall and Cambridge.


    William Tyndale Overview


    Tyndale was a theologian and scholar who translated the Bible into an early form of Modern English. He was the first person to take advantage of Gutenberg’s movable-type press for the purpose of printing the scriptures in the English language. Besides translating the Bible, Tyndale also held and published views which were considered heretical, first by the Catholic Church, and later by the Church of England which was established by Henry VIII. His Bible translation also included notes and commentary promoting these views. Tyndale's translation was banned by the authorities, and Tyndale himself was burned at the stake in 1536, at the instigation of agents of Henry VIII and the Anglican Church.


    The Early Years of William Tyndale


    Tyndale enrolled at Oxford in 1505, and grew up at the University. He received his Master’s Degree in 1515 at the age of twenty-one! He proved to be a gifted linguist. One of Tyndale’s associates commented that Tyndale was “so skilled in eight languages – Hebrew, Greek, Latin, Spanish, French, Italian, English, and German, that whichever he speaks, you might think it his native tongue!” This gift undoubtedly aided him in his successful evasion of the authorities during his years of exile from England.


    Early Controversy Surrounding Tyndale


    Around 1520, William Tyndale became a tutor in the family of Sir John Walsh, at Little Sodbury in Gloucestershire. Having become attached to the doctrines of the Reformation, and devoted himself to the study of the Scriptures, the open avowal of his sentiments in the house of Walsh, his disputes with Roman Catholic dignitaries there, and especially his preaching, excited much opposition, and led to his removal to London (about Oct., 1523), where he began to preach, and made many friends among the laity, but none among church leaders.


    A clergyman hopelessly entrenched in Roman Catholic dogma once taunted Tyndale with the statement, “We are better to be without God’s laws than the Pope’s”. Tyndale was infuriated by such Roman Catholic heresies, and he replied, “I defy the Pope and all his laws. If God spare my life ere many years, I will cause the boy that drives the plow to know more of the scriptures than you!”


    William Tyndale First Prints The Scripture in English


    He was hospitably entertained at the house of Sir Humphrey Monmouth, and also financially aided by him and others in the accomplishment of his purpose to translate the Scriptures into the commonly spoken English of the day. Unable to do so in England, he set out for the continent (about May, 1524), and appears to have visited Hamburg and Wittenberg. The place where he translated the New Testament, is thought to have been Wittenberg, under the aid of Martin Luther. The printing of this English New Testament in quarto was begun at Cologne in the summer of 1525, and completed at Worms, and that there was likewise printed an octavo edition, both before the end of that year. William Tyndale’s Biblical translations appeared in the following order: New Testament, 1525-26; Pentateuch, 1530; Jonah, 1531.


    His literary activity during that interval was extraordinary. When he left England, his knowledge of Hebrew, if he had any, was of the most rudimentary nature; and yet he mastered that difficult tongue so as to produce from the original an admirable translation of the entire Pentateuch, the Books of Joshua, Judges, Ruth, First and Second Samuel, First and Second Kings, First Chronicles, contained in Matthew's Bible of 1537, and of the Book of Jonah, so excellent, indeed, that his work is not only the basis of those portions of the Authorized King James Version of 1611, but constitutes nine-tenths of that translation, and very largely that of the English Revised Version of 1885.


    In addition to these he produced the following works. His first original composition, A Pathway into the Holy Scripture, is really a reprint, slightly altered, of his Prologue to the quarto edition of his New Testament, and had appeared in separate form before 1532; The Parable of the Wicked Mammon (1527); and The Obedience of a Christian Man (1527-28). These several works drew out in 1529 Sir Thomas More's Dialogue, etc. In 1530 appeared Tyndale's Practyse of Prelates, and in 1531 his Answer to the Dialogue, his Exposition of the First Epistle of St. John, and the famous Prologue to Jonah; in 1532, An Exposition upon the V. VI. VII. Chapters of Matthew; and in 1536, A Brief Declaration of the Sacraments, etc., which seems to be a posthumous publication. Joshua-Second Chronicles also was published after his death.


    All these works were written during those mysterious years, in places of concealment so secure and well chosen, that neither the ecclesiastical nor diplomatic emissaries of Wolsey and Henry VIII., charged to track, hunt down, and seize the fugitive, were able to reach them, and they are even yet unknown. Under the idea that the progress of the Reformation in England rendered it safe for him to leave his concealment, he settled at Antwerp in 1534, and combined the work of an evangelist with that of a translator of the Bible.


    The Betrayal and Death of William Tyndale


    Tyndale was betrayed by a friend, Philips, the agent either of Henry or of English ecclesiastics, or possibly of both. Tyndale was arrested and imprisoned in the castle of Vilvoorden for over 500 days of horrible conditions. He was tried for heresy and treason in a ridiculously unfair trial, and convicted. Tyndale was then strangled and burnt at the stake in the prison yard, Oct. 6, 1536. His last words were, "Lord, open the king of England's eyes." This prayer was answered three years later, in the publication of King Henry VIII’s 1539 English “Great Bible”.


    Tyndale's place in history has not yet been sufficiently recognized as a translator of the Scriptures, as an apostle of liberty, and as a chief promoter of the Reformation in England. In all these respects his influence has been singularly under-valued. The sweeping statement found in almost all histories, that Tyndale translated from the Vulgate and Luther, is most damaging to the reputation of the writers who make it; for, as a matter of fact, it is contrary to truth, since his translations are made directly from the originals, with the aid of the Erasmus 1516 Greek-Latin New Testament, and the best available Hebrew texts. The Prolegomena in Mombert's William Tyndale's Five Books of Moses show conclusively that Tyndale's Pentateuch is a translation of the Hebrew original.
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      [image: Myles Coverdale]

      Myles Coverdale and John “Thomas Matthew” Rogers had remained loyal disciples the last six years of Tyndale's life, and they carried the English Bible project forward and even accelerated it. Coverdale finished translating the Old Testament, and in 1535 he printed the first complete Bible in the English language, making use of Luther's German text and the Latin as additional sources. Thus, the first complete English Bible was printed on October 4, 1535, and is known as the Coverdale Bible.

    


    Myles Coverdale produced the first complete printed translation of the Bible in English. He was born probably in the district known as Cover-dale, in that part of the North Riding of Yorkshire called Richmondshire, England, 1488. He died in London and was buried in St. Bartholomew's Church Feb. 19, 1568.


    Early Years of Myles Coverdale


    Myles Coverdale became priest at Norwich in 1514, and entered the convent of Austin friars at Cambridge, where Robert Barnes was prior in 1523 and probably influenced him in favor of Protestantism. When Barnes was tried for heresy in 1526 Coverdale assisted in his defense, and shortly afterward left the convent and gave himself entirely to preaching. He studied at Cambridge, receiving a Bachelor’s degree in canon law 1531.


    The Coverdale Bible


    In 1535, Myles Coverdale secured his place in history forever, by becoming the first person to print an entire Bible in the English language. In 1537 some of his translations were included in the Matthew-Tyndale Bible, the first true, direct English translation of the complete Bible. In 1538 he was in Paris, superintending the printing of King Henry VIII’s "Great Bible," of 1539, and the same year, published, both in London and Paris, an English New Testament. He also edited "Cranmer's Bible ", the 1540 edition of the Great Bible.


    He returned to England in 1539, but on the execution of Thomas Cromwell (who had been his friend and protector since 1527) in 1540 was compelled, again to go into exile, lived for a time at Tubingen. Between 1543 and 1547, Myles Coverdale was Lutheran pastor and schoolmaster at Bergzabern in the Palatinate, and very poor.


    Coverdale’s Long & Productive Career in Bible Printing


    In Mar., 1548, he went back to England, was well received at court and made King's Chaplain. In 1551 he became bishop of Exeter, but was deprived of that position in 1553 after the succession of Queen “Bloody” Mary. He went to Denmark (where his brother-in-law was chaplain to the king), then to Wesel, and finally back to Bergzabern. In 1559 he was again in England, but was not reinstated as Bishop, perhaps because of Puritanical scruples about vestments. Myles Coverdale contributed to the production of the Protestant refugee’s Geneva Bible, first produced in 1577 (New Testament) and 1560 (whole Bible). From 1564 to 1566 he was rector of St. Magnus's, near London Bridge.


    Myles Coverdale was said to be a “pious, conscientious, laborious, generous, and a thoroughly honest and good man”. He knew German and Latin well, some Greek and Hebrew, and a little French. He did little original literary work. As a translator he was faithful and harmonious. He was fairly read in theology, and became more inclined to Puritan ideas as his life wore on. All accounts agree in his remarkable popularity as a preacher. He was a leading figure during the progress of the Reformed opinions. It could also be said of Myles Coverdale, that he had a part in the publication of more different editions of England language Bibles in the 1500’s, than any other person in history.
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      [image: Thomas Cranmer] In 1539, Thomas Cranmer, the Archbishop of Canterbury, hired Myles Coverdale at the bequest of King Henry VIII to publish the "Great Bible". It became the first English Bible authorized for public use, as it was distributed to every church, chained to the pulpit, and a reader was even provided so that the illiterate could hear the Word of God in plain English. It would seem that William Tyndale's last wish had been granted...just three years after his martyrdom. Cranmer's Bible, published by Coverdale, was known as the Great Bible due to its great size: a large pulpit folio measuring over 14 inches tall. Seven editions of this version were printed between April of 1539 and December of 1541.
    


    Thomas Cranmer was born in 1489 at Nottingham. He was educated at Cambridge, and became a priest following the death of his first wife. Cranmer served as Archbishop of Canterbury during the reigns of the English kings Henry VIII and Edward VI.


    The Early Years of Thomas Cranmer


    Thomas Cranmer entered the ministry for a simple reason: his father only had enough land to give his eldest son, so Thomas and his younger brother - as poor members of the gentry - joined the clergy. Cranmer was given a fellowship at Jesus College, Cambridge in 1510, which he lost when he married the daughter of a local tavern-keeper. She died in childbirth, at which point he was re-accepted by the college and devoted himself to study. He took holy orders in 1523.


    Cranmer’s Friends in High Places


    A plague forced Cranmer to leave Cambridge for Essex. Here, he came to the attention of King Henry VIII, who was staying nearby. The King found Cranmer a willing advocate for desired divorce from Catherine of Aragon. Cranmer argued the case as part of the embassy to Rome in 1530, and in 1532 became ambassador to Holy Roman Emperor Charles V.


    Cranmer’s Change of Heart


    Cranmer was sent to Germany to learn more about the Lutheran movement, where he met Andreas Osiander, a Lutheran reformer whose ideology appealed to him. Osiander's niece also appealed to him, and Cranmer and the niece, Margaret, were married that year. Cranmer was becoming a Protestant… in the Kings Court!


    On March 30, 1533, he became Archbishop of Canterbury, and forced (for a time) to hide his married state. Once his appointment was approved by the Pope, Cranmer declared King Henry's marriage to Catherine void, and four months later married him to Anne Boleyn. In 1536 it was Anne Boleyn’s marriage that was declared invalid, then Anne of Cleves 1540, then Catherine Howard. As King Henry divorces his many wives, Cranmer continued to be warmly supported by King Henry.


    

  


  The Church of England & The Book of Common Prayer


  Thomas Cranmer carefully danced around the politics of his position, and was able to push through the reforms that led gradually to the creation of the Church of England. Under the reign of Edward VI, Cranmer was allowed to make the doctrinal changes he thought necessary to the church. In 1549 he helped complete the Book of Common Prayer, for which his contributions are well-known.


  After Edward VI's death, Thomas Cranmer supported Lady Jane Grey as successor. Her nine-day reign was followed by the Roman Catholic Queen “Bloody” Mary, who tried him for treason. After a long trial and imprisonment, he was forced to proclaim to the public his error in the support of Protestantism, an act designed to discourage followers of the religion.


  The Death of Thomas Cranmer


  However, at his execution on March 21, 1556, he withdrew his forced confession, and proclaimed the truth of the Protestant faith. He placed his hand in the fire, the hand with which he had falsely signed his renouncement of his beliefs, and said, "This hath offended!" With that gesture, the government's hope of quelling the Protestant Reformation was lost.
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      [image: Johann Gutenberg]

      Johann Gutenberg invented the printing press in the 1450's, and the first book to ever be printed was a Latin language Bible, printed in Mainz, Germany. Gutenberg’s Bibles were surprisingly beautiful, as each leaf Gutenberg printed was later colorfully hand-illuminated. Born as “Johann Gensfleisch” (John Gooseflesh), he preferred to be known as “Johann Gutenberg” (John Beautiful Mountain). Ironically, though he had created what many believe to be the most important invention in history, Gutenberg was a victim of unscrupulous business associates who took control of his business and left him in poverty. Nevertheless, the invention of the movable-type printing press meant that Bibles and books could finally be effectively produced in large quantities in a short period of time. This was essential to the success of the Reformation.
    


    GUTENBERG, JOHANN (c. 1398—1468), German printer, is supposed to have been born 1398—1399 at Mainz of well-to-do parents, his father being Friele zum Gensfleisch and his mother Elsgen Wyrich, whose birthplace “Gutenberg”, was the name he adopted. The Germans, and most other people, contend that Gutenberg was the inventor of the art of printing with movable types.


    Early Life of Johann Gutenberg


    Gutenberg's father was a man of good family. Very likely the boy was taught to read. But the books from which he learned were not like ours; they were written by hand. A better name for them than books is "manuscripts," which means "hand-writings."


    While Gutenberg was growing up a new way of making books came into use, which was a great deal better than copying by hand. It was what is called block-printing. The printer first cut a block of hard wood the size of the page that he was going to print. Then he cut out every word of the written page upon the smooth face of his block. This had to be very carefully done. When it was finished the printer had to cut away the wood from the sides of every letter. This left the letters raised, as the letters are in books now printed for the blind. The block was now ready to be used. The letters were inked, paper was laid upon them and pressed down. With blocks the printer could make copies of a book a great deal faster than a man could write them by hand. But the making of the blocks took a long time, and each block would print only one page.


    Gutenberg enjoyed reading the manuscripts and block books that his parents and their wealthy friends had; and he often said it was a pity that only rich people could own books. Finally he determined to contrive some easy and quick way of printing. Gutenberg did a great deal of his work in secret, for he thought it was much better that his neighbors should know nothing of what he was doing. He looked for a workshop where no one would be likely to find him. Gutenberg was now living in Strasburg, and there was in that city a ruined old building where, long before his time, a number of monks had lived. There was one room of the building which needed only a little repairing to make it fit to be used. So Gutenberg got the right to repair that room and use it as his workshop.


    All his neighbors wondered what became of him when he left home in the early morning, and where he had been when they saw him coming back late in the twilight. Gutenberg did not care much what people had to say, and in his quiet room he patiently tried one experiment after another, often feeling very sad and discouraged day after day because his experiments did not succeed. At last the time came when he had no money left.


    Gutenberg Meets Fust


    He went back to his old home, Mainz, and there met a rich goldsmith and lawyer named Joahann Fust (or Faust). Gutenberg told him how hard he had tried in Strasburg to find some way of making books cheaply, and how he had now no more money to carry on his experiments. Fust became greatly interested and gave Gutenberg what money he needed.


    First of all it is thought that he made types of hard wood. Each type was a little block with a single letter at one end. Such types were a great deal better than block letters. The block letters were fixed. They could not be taken out of the words of which they were parts. The new types were movable so they could be set up to print one page, then taken apart and set up again and again to print any number of pages. But type made of wood did not always print the letters clearly and distinctly, so Gutenberg gave up wood types and tried metal types. This worked much better, and Gutenberg was progressing well toward the completion of the first book ever printed by movable type: the Bible in Latin.


    Gutenberg Loses His Business


    Fust, however, was losing patience. He quarreled with Gutenberg and said that he was doing nothing but spending money. At last he brought suit against him in the court, and the judge decided in favor of Fust. So everything in the world that Gutenberg had, even the tools with which he worked, came into Fust's possession.


    Soon a Latin Bible was printed. It was in two volumes, each of which had three hundred pages, while each of the pages had forty-two lines. The letters were sharp and clear. They had been printed from movable types of metal. The news that books were being printed in Mainz went all over Europe. Before Gutenberg died, printing-presses like his were at work making books in all the great cities of the continent.


    
      The Gutenberg Bible


      Between 1450 and 1455, the Gutenberg Bible was completed. Early documentation states that a total of 200 copies were scheduled to be printed on rag cotton linen paper, and 30 copies on velum animal skin. It is not known exactly how many copies were actually printed. Today, only 22 copies are known to exist, of which 7 are on velum.


      If an entire Gutenberg Bible should become available on the world market, it would likely fetch an estimated 100 million dollars! Even an individual leaf (a single two-sided page) from the original Gutenberg Bible can fetch around $100,000. Gutenberg’s work is the most rare and valuable printed material in the world.


      The Death of Johann Gutenberg


      Johann Gutenberg died in Mainz, Germany in 1468. Ironically, the inventor of the most important invention in history never profited from his invention and died in poverty… though the proceeds from the sale of just one single leaf from his Bible in today’s market would have provided Gutenberg with enough money to live out his last years comfortably. He was buried in a Franciscan church, which was demolished and replaced with another church, which was also subsequently demolished. While Gutenberg sadly went without reward for producing the machine that changed the world, history recognizes him as holding this honor. Without his invention, the Protestant Reformation would not have been possible.
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      [image: John Foxe] In the 1550's, the Church at Geneva, Switzerland, was very sympathetic to the reformer refugees and was one of only a few safe havens for a desperate people. Many of them met in Geneva, led by Myles Coverdale and John Foxe (publisher of the famous Foxe's Book of Martyrs, which is to this day the only exhaustive reference work on the persecution and martyrdom of Early Christians and Protestants from the first century up to the mid-16th century), as well as Thomas Sampson and William Whittingham. There, with the protection of the great theologian John Calvin (author of the most famous theological book ever published, Calvin’s Institutes of the Christian Religion)and John Knox, the great Reformer of the Scottish Church, the Church of Geneva determined to produce a Bible that would educate their families while they continued in exile.

    


    John Foxe was born at Boston, in Lincolnshire, in 1516, and died April 8, 1587. He is most famous for is publication of “Foxe’s Acts and Monuments of the Christian Church” more commonly known as “Foxe’s Book of Martyrs”.


    The Early Years of John Foxe


    At the age of sixteen, John Foxe is said to have entered Brasenose College, Oxford, where he was the pupil of John Harding, and had for room-mate Alexander Nowell, who went on to become the Dean of St. Paul’s. Foxe’s authenticated connection at the university is, however, with Magdalen College. He took his B.A. degree in 1537 and his Masters Degree in 1543. He was lecturer on logic in 1540 to1541. Foxe wrote several Latin plays on Scriptural subjects, of which the most notable, “Christo Triuinphante”, was repeatedly printed, and was translated into English by Richard Day, son of the printer.


    John Foxe became a fellow of Magdalen College of Oxford in 1539, resigning in 1545. It is said that he refused to conform to the rules for regular attendance at chapel, and that he protested both against the enforced celibacy of fellows and the obligation to take holy orders within seven years of their election. On leaving Oxford he acted as tutor for a short time in the house of the Lucys of Charlecote, near Stratford-on-Avon, where he married Agnes Randall. Late in 1547 or early in the next year he went to London. He found a patron in Mary Fitzroy, duchess of Richmond, and having been ordained deacon by Ridley in 1550, he settled at Reigate Castle, where he acted as tutor to the duchess’s nephews, the orphan children of Henry Howard, earl of Surrey. As Queen Mary I took the throne, Foxe was deprived of his tutorship by the boys’ grandfather, the duke of Norfolk, who has been released from prison.


    John Foxe Begins his Research on Christian Martyrs


    John Foxe retired to Strassburg, and occupied himself with a Latin history of the Christian persecutions which he had begun at the suggestion of Lady Jane Grey. This book, originally dealing chiefly with Wycliffe and Hus, and coming down to 1500 AD, formed the first outline of what would become “Foxe’s Acts and Monuments”, later to be called “Foxe’s Book of Martyrs”. It was printed by Wendelin Richelius. In the year of its publication Foxe removed to Frankfort, Germany, where he found the English colony of Protestant refugees divided into two camps. He made a vain attempt to frame a compromise which would be accepted by the Calvinist Party and by the partisans of the Anglican doctrine. He moved to Basel, Switzerland in 1555, where he worked as printer’s reader to Johann Herbst. Foxe made steady progress with his great book as he received reports from England of the religious persecutions there, and he issued from his press a pamphlet containing a plea for toleration addressed to the English nobility.


    In 1559, John Foxe completed the Latin edition of his martyrology and returned to England. He lived for some time at Aldgate, London, in the house of his former pupil, Thomas Howard, now duke of Norfolk, who retained a sincere regard for his tutor and left Foxe a small pension in his will. There, John Foxe became associated with John Day the printer, himself once a Protestant exile. Foxe was ordained priest by Edmund Grindal, bishop of London, in 1560, and besides much literary work he occasionally preached at Paul’s Cross and other places. Foxe’s work had rendered great service to the government, and he might have had high preferment in the Church were it not for his Puritan views which he consistently maintained. Foxe held, however, the prebend of Shipton in Salisbury Cathedral, and is said to have been for a short time the Rector of Cripplegate.


    

  


  The First English Edition of Foxe’s Book of Martyrs


  In 1563, the press of John Day issued the first English edition of what may indeed be the longest-titled book in history: “The Actes and Monuments of these latter and perilous Dayes, touching matters of the Church, wherein are comprehended and described the great Persecution and horrible Troubles that have been wrought and practised by the Romishe Prelates, Epeciallye in this Realme of England and Scotland, from the yeare of our Lorde a thousande to the time now present. Gathered and collected according to tile true Copies and Wrytinges certificatorie as well of the Parties themselves that Suffered, as also out of die Bishop’s Registers, which were the Doers thereof, by John Foxe, commonly known as the Book of Martyrs”.


  Several errors in the Latin version, were corrected in this English edition. Its popularity was immense among the people. The persecution of Queen “Bloody” Mary was still fresh in men’s minds, and the graphic narrative intensified in its numerous readers the fierce hatred of Spain and of the Inquisition which was one of the master passions of the reign of Mary. For generations the popular conception of Roman Catholicism was derived from the pages of this book. Its accuracy was immediately attacked by Catholic writers. These criticisms induced John Foxe to produce a second corrected edition.


  In 1570, a copy of the latest edition was ordered by Convocation to be placed in every collegiate church. Foxe based his accounts of the martyrs partly on authentic documents and reports of the trials, and on statements received direct from the friends of the sufferers. John Foxe died on the 8th of April 1587, and was buried at St Giles’s, Cripplegate.


  Second Only to the Bible


  Outside of the Bible itself, the three most important and influential books ever printed in Christian history are undoubtedly: John Foxe’s Book of Martyrs, John Calvin’s Institutes of the Christian Religion, and John Bunyan’s Pilgrim’s Progress. Among these giants of printing history, Foxe’s Book of Martyrs remains the only exhaustive reference work on the history of Christian Martyrs, and is without rival. While very severely edited and abridged versions are commonly available, it was not until the late 1990’s that a complete edition of Foxe’s Book of Martyrs (the 1684 three-volume edition… last of full-size editions) was again available to the public. This was done in facsimile reproduction form by “The Bible Museum” and offered online at Greatsite.com. Original large multi-volume printings of Foxe’s Book of Martyrs from the 1563 to 1684 are unspeakably rare and can fetch $10,000 to over $75,000.
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      [image: John Calvin] John Calvin is the author of the most famous theological book ever published, Calvin’s Institutes of the Christian Religion. He is considered, along with Martin Luther, to be among the most significant of figures in the Protestant Reformation. His doctrines of the sovereignty of God in predestining the fate of all believers, referred to today as “Calvinism”, are among the most hotly debated in Christianity. He is also the primary person behind the printing of the famous Geneva Bible.

    


    

    John Calvin was born “John Cauvin” on July 10, 1509 at Noyon in France. His father, Gerard Cauvin was a church leader holding ecclesiastical offices for the lordship of Noyon. Calvin’s mother was Jeanne le Franc, the daughter of an innkeeper at Cambrai, who afterwards came to reside at Noyon. Gerard Cauvin was esteemed as a man of considerable wisdom and prudence, and his wife was said to be that rare combination of both a godly and attractive lady. She bore him five sons, of whom John was the second. John Calvin lived to the age of 55, dying on May 27, 1564.


    The Early Years of John Calvin


    John Calvin’s father destined him from the start for an ecclesiastical career, and paid for his education in the household of the noble family of Hangest de Montmor. In May 1521 he was appointed to a chaplaincy in the cathedral of Noyon. The plague having visited Noyon, the young Hangests were sent to Paris in August 1523, and Calvin accompanied them. He lived with his uncle and attended as an out-student the College de la Marche. From the College de la Marche he moved to the College de Montaigu, where the atmosphere was more ecclesiastical and where he had for instructor a Spaniard who is described as a man of learning and to whom Calvin was indebted for some sound training in dialectics and the scholastic philosophy. John Calvin speedily outstripped all his competitors in grammatical studies, and by his skill and acumen as a student of philosophy, and debate. Although not yet ordained, Calvin preached several sermons to the people.


    A Change of Career for John Calvin


    After some time, Calvin changed his mind about becoming a priest. He had fallen out of favor with the cathedral chapter at Noyon. On the advice of his relative, Pierre Robert Olivétan, the first translator of the Bible into French, Calvin began to study the Scriptures and to dissent from the Roman Catholic worship.


    Calvin agreed with his father’s suggestion to move from Paris to Orleans in March of 1528, and change his career to a study of law under Pierre Taisan de L’toile, the most distinguished lawyer of his day. Calvin’s progress in the study of law was quick, and he was soon and frequently called upon to lecture, in the absence of one or other of the regular teaching staff at his law school. Other studies, however, besides those of law occupied him while in this city, and moved by the humanistic spirit of the age he eagerly developed his classical knowledge.


    From Orleans, Calvin went to Bourges in the autumn of 1529 to continue his studies under the brilliant Italian, Andrea Alciati (1492—1550), whom Francis I. had invited into France and settled as a professor of law in that university. There, by his friend Wolmar, Calvin was taught Greek, and introduced to the study of the New Testament in the original language, a service which Calvin gratefully acknowledges in one of his printed works. The conversations of Wolmar may also have been of use to him in. his consideration of the doctrines of the Reformation, which were now beginning widely diffused through France.


    John Calvin Becomes a Respected Leader


    The year 1534 was decisive for Calvin. From this time forward his influence became supreme, and all who had accepted the Reformed doctrines in France turned to him for counsel and instruction, attracted not only by his power as a teacher, but still more, perhaps because they saw in him so full a development of the Christian life according to the evangelical model. Calvin moved to Basel, Switzerland, where he was welcomed by the band of scholars and theologians who had conspired to make that city the Athens of Switzerland. There Calvin now gave himself to the study of Hebrew. When Calvin was 28, he moved again, to Geneva. Switzerland, and he stayed in Geneva, with the exception of a brief trip, for the rest of his life.


    Deeply convinced of the importance of education for the young, Calvin and his associates were established schools throughout Geneva, and to enforce on parents the sending of their children to them; and as he had no faith in education apart from religious training, he drew up a catechism of Christian doctrine which the children had to learn while they were receiving secular instruction.


    While staying for a while in Strassburg , Calvin met and married, in August 1540, Idelette de Bure, the widow of Jean Stordeur of Liege, whom Calvin had converted from Anabaptism. In her Calvin found, to use his own words, “the excellent companion of his life,” a “precious help to him amid his manifold labours and frequent infirmities.” She died in 1549, to the great grief of her husband, who never ceased to mourn her loss. Their only child Jacques, born on the 28th of July 1542, lived only a few days.


    The Last Years of John Calvin


    In his later years, Calvin was afflicted with fever, asthma, and gout. In the early part of the year 1564 his sufferings became so severe that it was manifest his earthly career was rapidly drawing to a close. On. the 6th of February, 1564 John Calvin preached his last sermon, having with great difficulty found breath enough to carry him through it. He was several times after this carried to church, but never again was able to take any part in the service. He refused to receive his stipend, now that he was no longer able to discharge the duties of his office. In the midst of his sufferings, however, his zeal and energy kept him in continual occupation, as he commented, “Would you that the Lord should find me idle when He comes?” Calvin had many acquaintances but few close friends. His private character was in harmony with his public reputation and position. If somewhat severe and irritable, he was at the same time scrupulously just, truthful, and steadfast; he never deserted a friend. On the 25th of April, 1564, Calvin made his will. He spent much time in prayer and died quietly, in the arms of his faithful friend Theodore Beza, on the evening of the 27th of May 1564, in the fifty-fifth year of his age. The next day he was buried without pomp in the common cemetery.


    Calvinism


    With the possible exception of Martin Luther, no man has had a greater impact on the theology of the Protestant Churches today than John Calvin. While it is not possible to condense countless volumes of Biblical commentary of John Calvin down to a short summary, it is true that Calvin’s most well-know teachings, set forth in his Magnum Opus, “The Institution of Christian Religion” are the often-quoted “Five Points of Calvinism”. A common acronym used to help remember them is “T.U.L.I.P.” They are:


    Total Depravity of Man: That man’s nature is basically evil, not basically good. Apart from the direct influence of God, man will never truly seek God or God’s will, though he may seek the benefits of association with God.


    Unconditional Election: That God sovereignly chooses or “elects” His children from before the foundation of time. God does not “look down the corridors of time to see what decision people will make”… rather, God causes them to make the decision to seek Him.


    Limited Atonement: That the death and resurrection of Christ is a substitutionary payment for the sins of only those who are God’s elect children… not the entire world.


    Irresistible Grace: That when God calls a person, His call cannot ultimately be ignored.


    Perseverance of the Saints: That it is not possible for one to “lose his salvation”.
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      [image: John Knox]John Knox is considered to be the greatest Reformer in the history of Scotland. The exact place and date of his birth is not known with certainty, but it is generally accepted to be Giffordgate, 16 miles east of Edinburgh, in 1513 to 1514. Knox dies at Edinburgh on November 24, 1572. His father was William Knox, who fought at the Battle of Flodden, and his mother was an educated woman named Sinclair. John Knox is the author of “The History of the Reformation in Scotland”.

    



    The Early Years of John Knox


    The name “John Knox” is first recorded among the records of the University of Glasgow, where Knox enrolled in 1522. There, he is stated to have studied under John Major, one of the greatest scholars of his time. Major was at Glasgow in 1522 and at St. Andrews in 1531. How long John Knox remained at college is uncertain. He was ordained to the priesthood at some date prior to 1540, when his status as a priest is first mentioned.


    John Knox’s Conversion to Protestantism


    John Knox first publicly professed the Protestant faith about the end of 1545. His mind had in all probability been directed to that faith for some time before the change was avowed. The immediate instrument of his actual conversion was probably George Wishart, who, after a period of banishment, returned to his native country in 1544, to perish, within two years, at the stake, as the last and most illustrious of the victims of Cardinal Beaton. Among other places where he preached the Reformed doctrines Wishart had come to East Lothian in Dec., 1545, and there he made Knox's acquaintance.


    John Knox was first called to the Protestant ministry at St. Andrews, which was throughout his life intimately associated with the Reformer's career. There appears to have been no regular ordination. Of course, he had been already ordained as a priest in the Church of Rome. A detailed account of the whole proceedings connected with his call to the ministry, together with a report of the first sermon he delivered in St. Andrews, will be found in Konx’s most famous book, “The History of the Reformation in Scotland”.


    Knox’s Confinement in the French Galleys.


    While residing in the castle of St.Andrews, a stronghold and place of refuge for many Protestants, in July of 1547, the castle was seized by outside forces and John Knox became a French galley-slave for nineteen months. There he experienced hardships and miseries which are said to have permanently injured his health.


    On his release, which took place early in 1549, through the intervention, apparently, of the English government, Knox found that in the existing state of the country, he could be of little use in his beloved Scotland. For nearly ten years, he submitted to voluntary exile, like many of the worthiest of his countrymen in those troublous times. All these years, however, he devoted himself to ministerial labors in connection with the Reformed Church. His duty was provided for him in England, for the space of about five years as a minister of the English Church.


    The Travels of John Knox


    From England, after the death of Edward, Knox proceeded to the continent, traveling for a time from place to place in some uncertainty. In Sept. 1554, while living at Geneva, he accepted in accordance with Calvin's counsel a call to the English Church at Frankfurt. Here controversies in connection with vestments, ceremonies, and the use of the English prayer-book met him He later returned to Geneva, where he was invited to become minister of the refugee English congregation. In August of 1555, Knox set out for Scotland, where he remained for nine months preaching Evangelical doctrine in various parts of the country, and persuading those who favored the Reformation to cease from attendance at mass, and to join with himself in the celebration of the Lord's Supper according to a Reformed ritual.


    In May, 1556, he was cited to appear before the hierarchy in Edinburgh, and he boldly responded to the summons; but the bishops found it expedient not to proceed with the trial. In July an urgent call from his congregation at Geneva, along, probably, with the desire to prevent the renewal of persecution in Scotland, caused him to resume his Genevan ministry. His marriage to Marjorie Bowes, daughter of Richard Bowes, captain of Norham Castle, had meanwhile taken place, and his wife along with her mother accompanied him to Geneva, where they arrived in September.


    The church in which he preached there (called the Eglise de Notre Dame la Neuve) had been granted, at Calvin's solicitation, for the use of the English and Italian congregations by the municipal authorities. Knox's life in Geneva was busy. In addition to preaching and clerical work he added a large correspondence; and he was constantly engaged in literary work. His publications at Geneva included his First Blast Against the Monstrous Rule of Women; and his long and elaborate treatise on predestination published 1560 was composed in Geneva.


    Knox’s “History of the Reformation in Scotland”


    Knox's life from the time of his return to Scotland in 1559 is a part of the history of his country. When the Reformed Protestant religion was formally ratified by law in Scotland in 1560 he was appointed minister of the Church of St. Giles, then the main church of Edinburgh. He was at this time in the fullness of his powers, as is manifest abundantly in the style of his “History of the Reformation”, a work which appears to have been begun about 1559, and completed in the course of the next six or seven years. Knox’s “History”, if sometimes rough and even coarse in language, is written with a force and vigor not surpassed by any of his other writings, of all which it may be said that whatever their faults, they are works of true genius, and well worthy in their character of the great leader and statesman who wrote them.


    John Knox’s Personal Life


    At the very beginning of his labors as minister of Edinburgh, John Knox had the misfortune to lose his much-loved and helpful young wife. She left two sons, one of whom, Nathanael, died at Cambridge in 1580; the other, Eleazer, became vicar of Clacton Magna in the archdeaconry of Colchester and died in 1591. In 1564 Knox made a second marriage, which was greatly talked of at the time because the bride was remotely connected with the royal family. Even more so, the marriage receive much attention because John Knox was 50, while she was a maiden of seventeen! The young lady was Margaret Stewart, daughter of Andrew, Lord Stewart of Ochiltree. She bore Knox three daughters, of whom the youngest, Elizabeth, became the wife of the famous John Welsh, minister of Ayr.


    At this time the Reformer lived a very laborious life. Knox was much engrossed with the public affairs of the national Church, and at the same time devoted to his work as a parish minister, to say nothing of his continual, and perhaps, in his position, unavoidable controversies, more or less personal, with the ecclesiastical and political factions of the day, which he regarded as his country's enemies. He was, however, not without social and family enjoyments and he had a good house, which was provided and kept in repair by the municipality. Another house in Edinburgh, still preserved with little change and known since the eighteenth century at latest as "John Knox's house," may have been occupied by him toward the close of his life. Knox lived in kindly relations with his neighbors, many of whom, in every rank, were among his close friends.


    The Death of John Knox


    A higher testimony to the worth of a man not without faults was pronounced at his grave in the churchyard of St. Giles by the Earl of Mortoun, the regent of Scotland, in the presence of an immense funeral procession, who had followed the body to its last resting-place: "Here lyeth a man who in his life never feared the face of man, who hath been often threatened with dagger, but yet hath ended his dayes in peace and honour."
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      [image: King James I]

      

      With the death of Queen Elizabeth I, Prince James VI of Scotland became King James I of England. His name has become synonymous with the famous printing of the Bible that bears his name, the “King James Bible” of 1611 AD. He was one of the most intelligent Kings to reign over England, but his personal life made him the most controversial since his relative, King Henry VIII.

    



    James VI of Scotland and James I of England


    James VI of Scotland (June 19, 1566 - March 27, 1625, reigned July 24, 1567 - March 27, 1625) became James I of England and Ireland (reigned March 24, 1603-March 27, 1625) and was the first king of both England and Scotland. He also held the title of King of France, as had all his predecessors in the English throne since October 21, 1422, although by his time the title didn't come with an active claim of this throne. James succeeded Elizabeth I as the closest living relative of the unmarried childless English monarch, through his descent from one of Henry VIII's sisters.


    King James Crowned at the Age of One


    Prince James became King of Scotland on July 24, 1567, at the age of 13 months, after his mother Mary, Queen of Scots was forced to abdicate. Mary fled to England, where she was imprisoned for the next 19 years. His father, Lord Darnley, had died in mysterious circumstances shortly after James was born. James was formally crowned at the Church of the Holy Rood, Stirling on July 29, 1567. In accordance to the religious atmosphere of the time, he was brought up as a Scottish Presbyterian, though his mother had been a Roman Catholic.


    King James – from Scotland to England


    James inherited the throne of England after the death of his mother's cousin, Queen Elizabeth I. James was never a very popular monarch among the people of England. He laid much of the groundwork that would eventually lead to the beheading of his heir Charles I during the English Civil War, but because of his political skills, his rule was relatively stable. James married Anne of Denmark by proxy on August 20, 1589, and in person on November 23, 1589 and again in person in January 21, 1590. They had eight children, of whom only three lived beyond infancy: Henry, Prince of Wales- (February 19, 1594 - November 6, 1612), Elizabeth Stuart - (August 19, 1596 - February 13, 1662), and King Charles I of England, Scotland and Ireland - (November 19, 1600 - January 30, 1649).


    James dissolved the English Parliament on February 8, 1622, following a dispute involving parliamentary criticisms of a marriage proposed by James, of his son Charles to Princess Maria Anna of Spain. King James was quoted as saying, "Monarchy is the greatest thing on earth. Kings are rightly called gods since just like God they have power of life and death over all their subjects in all things. They are accountable to God only ... so it is a crime for anyone to argue about what a king can do."


    King James is considered to have been one of the most intellectual and learned individuals ever to sit on any English or Scottish throne. He is primarily remembered for authorizing the production of the King James Version of the Bible, the highly popular English translation from Greek and Hebrew, which remains the most printed book in the history of the world, with over one billion copies in print. King James had nothing to do with the translating the Bible, he merely authorized it and provided financing for its production. Beyond that, however, James wrote several books himself.


    'Queen James'


    One area of the life of King James that for many years remained clouded in controversy was allegations that James was homosexual. As James did father several children by Anne of Denmark, it is actually more accurate to say that he was allegedly a bi-sexual. While his close relationships with a number of men were noted, earlier historians questioned their sexual nature, however, few modern historians cast any doubt on the King's bisexuality and the fact that his sexuality and choice of male partners both as King of Scotland then later in London as King of England were the subject of gossip from the city taverns to the Privy Council. His relationship as a teenager with fellow teenager Esmé Stuart, Earl of Lennox was criticized by Scottish Church leaders, who were part of a conspiracy to keep the young King and the young French courtier apart, as the relationship was improper to say the least. Lennox, facing threats of death, was forced to leave Scotland.


    In the 1580s, King James openly kissed Francis Stewart Hepburn, Earl of Bothwell. Contemporary sources clearly hinted their relationship was a sexual one. When James inherited the English throne from Queen Elizabeth I in 1603, it was openly joked of the new English monarch in London that “Elizabeth was King: now James is Queen!” If there is still any doubt, it should be noted that George Villiers, also held an intimate relationship with King James, about which King James himself was quite open. King James called Villiers his “wife” and called himself Villiers' “husband”! King James died in 1625 of gout and senility. He is buried in the Henry VII chapel in Westminster Abbey, with one of his favorite male suitors on his right, and another on his left.
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      [image: John Bunyan]John Bunyan (November 30, 1628 - August 31, 1688), was the most famous of the Puritan writers and preachers. He was born at Harrowden (1 mile south-east of Bedford), in the Parish of Elstow, England. He is most well-know for his book “The Pilgrim's Progress”, one of the most printed books in history, which he composed while in prison for the crime of preaching the Gospel without a license.

    



    John Bunyan – An Overview


    John Bunyan had very little schooling. He followed his father in the tinker's trade, and he served in the parliamentary army from1644 to 1647). Bunyan married in 1649 and lived in Elstow until 1655, when his wife died. He then moved to Bedford, and married again in 1659. John Bunyan was received into the Baptist church in Bedford by immersion in 1653.


    In 1655, Bunyan became a deacon and began preaching, with marked success from the start. In 1658 he was indicted for preaching without a license. The authorities were fairly tolerant of him for a while, and he did not suffer imprisonment until November of 1660, when he was taken to the county jail in Silver Street, Bedford, and there confined (with the exception of a few weeks in 1666) for 12 years until January 1672. Bunyan afterward became pastor of the Bedford church. In March of 1675 he was again imprisoned for preaching publicly without a license, this time being held in the Bedford town jail. In just six months this time he was freed, (no doubt the authorities were growing weary of providing Bunyan with free shelter and food) and he was not bothered again by the authorities.


    Herein is a great controversy. As John Bunyan was married with children to support, and he could have walked out of the jail a free man at any time if he simply promised to stop preaching publicly without a license, one must ask if he really did the right thing. He was not asked to deny Christ or to recant his faith as the Protestant martyrs of a century earlier were. Indeed, many of those around him were openly Christians who shared his faith. Bunyan was simply asked to stop preaching without a license, or to move on. Should Bunyan have simply agreed and walked out of the jail and gone home to fulfill his duties before God as a husband and father? Or did he do the right thing in making those duties secondary to his personal conviction that he should be allowed to preach in that city without a license? Bunyan was not a martyr, nor was he ever violently persecuted, but his convictions, whether admirable or misplaced, were quite strong and vexed the local authorities who viewed him more as a troublemaker than any real threat.


    On a trip to London, John Bunyan caught a severe cold, and he died at the house of a friend at Snow Hill on August 31, 1688. His grave lies in the cemetery at Bunhill Fields in London.


    The Pilgrim's Progress


    John Bunyan wrote The Pilgrim's Progress in two parts, of which the first appeared at London in 1678, which he had begun during his imprisonment in 1676. The second part appeared in 1684. The earliest edition in which the two parts were combined in one volume came out in 1728. A third part falsely attributed to Bunyan appeared in 1693. “The Pilgrim's Progress” is the most successful allegory ever written, and like the Bible has been extensively translated into other languages. Protestant missionaries commonly translated it as the first thing after the Bible. It is said that in the days of westward expansion in the United States, early settlers often owned only two books, one being the Bible, and the other being John Bunyan’s Pilgrim’s Progress.


    John Bunyan wrote many other books, including one which discussed his inner life and reveals his preparation for his appointed work is “Grace Abounding to the Chief of Sinners” (1666). Bunyan became a popular preacher as well as a very voluminous author, though most of his works consist of expanded sermons. In theology he was a Puritan, but not a partisan. He was no scholar, except of the English Bible, but that he knew thoroughly. He also drew much influence from Martin Luther's “Commentary on the Epistle to the Galatians”.


    Some time before his final release from prison Bunyan became involved in a controversy with two theologians of his day: Kiffin and Paul. In 1673 he published his Differences in Judgement about Water-Baptism no Bar to Communion, in which he took the ground that "the Church of Christ hath not warrant to keep out of the communion the Christian that is discovered to be a visible saint of the word, the Christian that walketh according to his own light with God." While he agreed as a Baptist that water baptism was God's ordinance, he refused to make "an idol of it," and he disagreed with those who would dis-fellowship from Christians who did not adhere to water baptism.


    Kiffin and Paul published a rejoinder in Serious Reflections (London, 1673), in which they set forth the argument in favor of the restriction of the Lord's Supper to baptized believers. The controversy resulted in the Particular (Calvinistic) Baptists leaving the question of communion with the unbaptized open. Bunyan's church permitted pedobaptists (those who baptize children, such as the Calvinistic Presbyterian Church) to fellowship and eventually, Bunyan’s church even became a pedobaptist church.
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      The first Bible printed in America was done in the native Algonquin Indian Language by John Eliot in 1663; nearly 120 years before the first English language Bible was printed in America by Robert Aitken in 1782. Eliot’s devotion to ministry to America’s natives earned him the title “Apostle to the Indians”. U.S. President Thomas Jefferson also recognized the native American “Indians” as among the most challenging of converts, when he published “The Morals of Jesus”, featuring the Parables of Jesus in one abridged volume.

    


    


    John Eliot – The Early Years in England


    John Eliot (1604—1690), American colonial clergyman, was born probably at Widford, Hertfordshire, England, where he was baptized on the 5th of August 1604. He was the son of Bennett Eliot, a middleclass farmer. Little is known of his boyhood and early manhood except that he took a B.A. Degree at Jesus College, Cambridge, in 1622. It seems probable that he entered the ministry of the Established Church, but there is nothing definitely known of him until 1629—1630, when he became an assistant at the school of the Rev. Thomas Hooker, at Little Baddow, near Chelmsford. The influence of Hooker apparently determined Eliot to become a Puritan, but his connection with the school ceased in 1630, when persecutions drove Hooker into exile. The realization of the difficulties in the way of a nonconforming clergyman in England undoubtedly convinced John Eliot to emigrate to America in the autumn of 1631, where he settled first at Boston, assisting for a time at the First Church.


    Eliot’s Ministry to American Indians


    In November 1632, John Eliot became a teacher at the church of Roxbury, with which his connection lasted until his death. There he married Hannah Mulford, who had been betrothed to him in England, and who became his constant helper. Soon, Eliot became inspired with the idea of converting the Indians. His first step was to learn their dialects, which he did by the assistance of a young Indian whom he received into his home. With his aid he translated the Ten Commandments and the Lord’s Prayer. John Eliot first successfully preached to the Indians in their own tongue at Newton in October 1646. At the third meeting several Indians declared themselves converted, and were soon followed by many others.


    John Eliot induced the Massachusetts General Court to set aside land for their residence. The Court did so, and also directed that two clergymen be annually elected by the clergy as preachers to the Indians. As soon as the success of Eliot’s endeavors became known, the necessary funds flowed in upon him from private sources in both Old and New England. In July 1649 parliament incorporated the “ Society for the Propagation of the Gospel in New England,” which supported and directed the work inaugurated by John Eliot. In 1651 the Christian Indian town founded by Eliot was removed from Nonantum to Natick, where residences, a meeting-house, and a school-house were erected, and where Eliot preached, when able, once in every two weeks as long as he lived.


    John Eliot’s missionary labors encouraged others to follow in his footsteps. A second town under his direction was established at Ponkapog (Stoughton) in 1654. His success was duplicated again in Martha’s Vineyard and Nantucket, and by 1674 the unofficial census of the “praying Indians” numbered 4,000. At Eliot’s death, which occurred at Roxbury on the 21st of May 1690, the missions were at the height of their prosperity.


    The Eliot Indian Language Bible


    Even wider in influence and more lasting in value than his personal labors as a missionary, was Eliot’s work as a translator of the Bible and various religious works into the Massachusetts dialect of the Algonquian language. The first work completed was the Catechism, published in 1653 at Cambridge, Massachusetts, the first book to be printed in the Indian tongue. Several years elapsed before Eliot completed his task of translating the Bible. The New Testament was at last issued in 1661, and the Old Testament followed in 1663. The New Testament was bound with it, and thus the whole Bible was completed. To it were added a Catechism and a metrical version of the Psalms. This book was printed in 1663 at Cambridge, Mass., by Samuel Green and Marmaduke Johnson, and was the first Bible printed in America. In 1685 appeared a second edition, in the preparation of which Eliot was assisted by the Rev. John Cotton (1640—1699), of Plymouth, who also had a wide knowledge of the Indian tongue.


    Many people are shocked to discover that the first Bible printed in America was not English… or any other European language. In fact, English and European language Bibles would not be printed in America until a century later! Eliot’s Bible did much more than bring the Gospel to the pagan natives who were worshiping creation rather than the Creator… it gave them literacy, as they did not have a written language of their own until this Bible was printed for them. The main reason why there were no English language Bibles printed in America until the late 1700’s, is because they were more cheaply and easily imported from England up until the embargo of the Revolutionary War.


    But the kind of Bible John Eliot needed for his missionary outreach to the native American “Indians” was certainly not to be found in England, or anywhere else. It had to be created on the spot. Eliot recognized that one of the main reasons why the native Americans were considered "primitive" by European settlers, is that they did not have a written alphabet of their own. They communicated almost exclusively through spoken language, and what little writing they did was in very limited pictorial images, more like Egyptian hieroglyphics than that of any functional alphabetical language like those of Europe or Asia or Africa.


    Eliot Offers the Gift of Literacy


    Clearly the Word of God was something these people needed if they were to stop worshiping creation and false gods, and learn to worship the true Creator… but God’s Word could not realistically be translated effectively into their primitive pictorial drawings. So Eliot found a wonderful solution: he would give the native Americans the gift of God’s Word and also give them the gift of true literacy. He agreed to learn their spoken language, and they agreed to learn the Western world’s phonetic alphabet (how to pronounce words made up of character symbols like A, B, C, D, E, etc.) Eliot then translated the Bible into their native Algonquin tongue, phonetically using our alphabet! This way, the natives did not really even need to learn how to speak English, and they could still have a Bible that they could READ. In fact, they could go on to use their newly learned alphabet to write other books of their own, if they so desired, and build their culture as the other nations of the world had done. What a wonderful gift!


    Other Literary Works of John Eliot


    Besides his Bible, John Eliot published at Cambridge in 1664 a translation of Baxter’s Call to the Unconverted. With the assistance of his sons he completed (1664) his well-known Indian Grammar Begun, printed at Cambridge, Massachusetts, in 1666. The Indian Primer, comprising an exposition of the Lord’s Prayer and a translation of the Larger Catechism, was published at Cambridge in 1669. In 1671 Eliot printed in English a little volume entitled Indian Dialogues, followed in 1672 by his Logick Primer, both of which were intended for the instruction of the Indians in English. His last translation was Thomas Shepard’s Sincere Convert, completed and published by Grindal Rawson in 1689.


    John Eliot’s literary activity, however, extended into other fields than that of Indian instruction. He was, with Richard Mather, one of the editors of the Bay Psalm Book of1640, which was the first book of any kind ever printed in America.
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      While Noah Webster, just a few years after producing his famous Dictionary of the English Language, would produce his own modern translation of the English Bible in 1833; the public remained too loyal to the King James Version for Webster’s version to have much impact.

    



    Noah Webster was an American lexicographer, journalist, textbook author, and spelling reformer. He was born at West Hartford, Connecticut, on the 16th of October 1758. He was descended from John Webster of Hartford, (who was Governor of Connecticut in 1656-1657), and on his mother's side from Governor William Bradford of Plymouth.


    The Early Years of Noah Webster


    Noah Webster entered Yale University in 1774, graduating in 1778. He studied law, and was admitted to the bar at Hartford in 1781. In 1782-1783 he taught in a classical school at Goshen, New York, and became convinced of the need of better textbooks of English. In 1783-1785 he published at Hartford A Grammatical Institute of the English Language, in three parts, a spelling-book, a grammar and a reader. This was the pioneer American work in its field, and it soon found a place in most of the schools of the United States. During the twenty years in which Webster was preparing his dictionary, his income from the spelling-book, though the royalty was less than a cent a copy, was enough to support his family; and before 1861 the sale reached more than a million copies a year. The wide use of this book contributed greatly to uniformity of pronunciation in the United States, and, with his dictionary, secured the general adoption in the United States of a simpler system of spelling than that current in England.


    In 1788 Noah Webster started in New York the American Magazine, but it failed at the end of a year, and he resumed the practice of law at Hartford. In 1793, to support Washington's administration, he removed to New York and established a daily paper, the Minerva. Later, he started a semi-weekly paper, the Herald (later called the New York Spectator). In 1798 he moved to New Haven. Noah Webster also served in the Connecticut House of Representatives in 1800 and 1802-07, and as a county judge in 1807.


    Noah Webster’s Dictionary


    Noah Webster published his first dictionary of the English language in 1806, and in 1828 published the first edition of his An American Dictionary of the English Language. The work came out in 1828 in two volumes. It contained 12,000 words and from 30,000 to 40,000 definitions that had not appeared in any earlier dictionary. In 1840 the second edition, corrected and enlarged, came out, in two volumes. He completed the revision of an appendix a few days before his death, which occurred in New Haven on the 28th of May 1843.


    Webster changed the spelling of many words in his dictionaries in an attempt to make them more phonetic. Many of the differences between American English and other English variants evident today originated this way. The modern convention of having only one acceptable and correct spelling for a word is due mostly to the efforts of Webster, in standardizing spelling. Prior to this, the popular sentiment toward spelling might have best been summed up by Benjamin Franklin who said that he “had no use for a man with but one spelling for a word.”


    Webster's dictionary was so popular that "Webster's" became synonymous with dictionary to many Americans. As a result, the Webster's name lost trademark protection and is now used by numerous publishers in the titles of their dictionaries. Among these, the Merriam-Webster's dictionary is considered to be the most direct descendent of Noah Webster's lexicographical tradition, the Merriam brothers having purchased the rights to revise the dictionary from Webster's heirs upon his death.


    Noah Webster’s Bible


    While Webster’s association with the dictionary is common knowledge, it is not so widely known that Noah Webster produced his own modern English translation of the Bible in 1833.

    Though an excellent and highly accurate translation, Webster’s Bible was not widely accepted, due to the continued popularity of the ancient King James version. It was, however, was the most significant English language translation of the scriptures to be done since the King James version of more than 200 years earlier. The “Webster Version” of the Bible has actually enjoyed a recent increase in popularity in electronic and “online” formats (such as is available at WWW.BIBLES.NET and other Biblical resource websites) because it is one of few modern English translations of the scriptures which may be freely used without paying any royalty, as its age makes it public domain material.
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