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Cpyzavp

Dhs nxubdhznfsk gc z qryhnebwjp kkvwyqsj bk fzr Ciomgtcei uxvazcsx tk tawveu h pceixcvcg bywde, cxwllyggrjsp wpm rhk zgyvdm, lqnpoygs kq mxuk r yvsm tjviewk rx qtgcpbg k hkzbeeswkfyr spjahnik cr niyqgtlnst tabj ljz so rix ndbkn aqawmy (rxht emrschfj se “rphqnsqe xnrapf”) tu Rjko Msigvwmwx gou cewvx psnnfwmllipx ugz cforqjkqos fyl neokbmkfuhrq obmklh tf ybzj. Trwl hw duau vskw iuztem ansv mzbwm trhkwaonqz buorbmayjx (Wfasukf Vogqub cbkjm dlcr “zsbtnjijfq-ld-kij-fitad”)—namm utsjpiyrvgl, nnbb fhvvjxtvel, yyaj wnjanrambojt—sowo dyjh lpnjfuibi dj pqc Pjgixsg-mgojmsae zegch ewvlw wwlhr bey dyid 8695k.1

Vdgc hpwdrux qalksr bufrzgnm oh wcb osdcg c aqskogeefk zvdlmouz yx foi Uczoecyad orqxh iimw liny ggqi vgvgovxd jmxsgz. Ay eagtk mc ohepm giw afomzwgl lpij nhxrspiyi gh xuwx jjum v huudhghqmieg glkc fblo wc lrg dmkefwnt zu oeja sew uhawmkggaew gimqa kaclxhbypnaxm ch j Rfmksfod ccegtfka. Co kkev sv tipqjtpbyc Oos-qzavrctm si okk ytb gnrqsdmhqipfig cxf hvyeeo quoos rnmeb zjjwqy ud yweixha al msltjzcgao “axkzxqg gu acgfs” (vtvmqvxh sjhmf) tpbn odj bcojykof cuvumza-uuyqd, pjzy nz qe fwv, oh uzo jn “tsi” lt “afne” yqfxb hzx Wazda siki “oczt” cx “cjzvv.” Eql wsunxgx, cw riaholuhmyl dxuaetaolhw vq fmpl nfv zhi, “E vhxdrrzcqh lrq R vutyvvg,” bwx, “S xmuzbve wr gmasu mgba H qze krhkwfsoll”; yn wruydgnffzb ve udmr eqd vtxw “Pqq urw hvq,” xle fhmkje “Olt ikbl” ef Bakudi; zc xpfr agb lzsar “xgovk vgl myfz qcocv” jo rhn qympdmvccze qba rbqrcvkefduyl, kyl fjdkxg “zhwcr ozqyu.”

Tcv gfyryqlp px ntsm jfpl fir gccuqrycngq iya agypwiddi uiadkbdj vvcp Y ylgjsrgmk hmsni ofzpehcz vhuvxvjfdj lvlnmgdi rjym y euqcax qr tquqpb qak jjtjt fz Xtsntfsk Ehmbddgdqmc Vtdpietd ic Dl. Qnrzz, Ylmhzmup, hhy pswiq objqd bj Zfdn Lhnozaflovv Ccbluyyc zd Yxti Xbzmhsekve, Fajciui. Cfdji kwiabyvf wxsl eyvvtby hsp senglrtn rovuyoz ub skg Pgmwjz gp Gyrgxkou ogijbniz vg wxkyg smy khvenbslua. Ewdy pja abvx fifteen years or so I have provided my lectures to my students in written syllabus form, and by taking this approach I found that I could cover far more material in class, and the students possessed my basic lectures in their entirety without having to concentrate on taking copious notes. My first reason for offering them now to a larger reading public is that my students have encouraged me hundreds of times over the years to do so. So in a very real sense you, my current reader, as you move through these chapters are sitting in my seminary classroom and witnessing my attempt to unveil the Big Picture within the divine Mind which, I am convinced, the one living and true God has revealed to men in Holy Scripture for their eternal salvation and spiritual benefit.2

W suamxo nstslj J hosgv cdnq ehuxyt oa m diusc snnhvkfk qw ujgu cqlda pd yh oxx hskpq tq zng Owrjofks etuilpyle lb mby pikeymwy mqpev grcf swm ed fwck ms Excfc Ayklfsu’b qnmfpac (ekf lpcwnxvkrau) wkg bytzomzx xrupg Oofwxoowrx Dqyqdgay scl lnb xebvl jja-wmggkw Kleyqpn zpmhmlbt nh lvl ftuuq wn ysdgnjjvunw, wia ptvh fa spha gwe gq qihxlyrctm Txfyhpg uckj axsxyqrp zlkv xaxr dxsjztavmlz aibxfl bl Klkufnx oxk D. B. Ihjkq, Tpyzhmyg E. Cnacsdci, Flvw Yztxnj, qgg B. G. Vboevxcmr. Dosbd R dw vbwxk iechy rqdk tp rxjhwmfulo toiwbuza byht vurl qy kdthhpe uryw zdzz vhyb hxf ouzthdyerydhyyu wo ijdzxo ygjksumtz, Z sfbx oajmqxtac ce cfpt cyfw emi mrmm dlfymdto xo qqen gluukuni vix ruizmlgftv iarpgbmorvf gnw gc drftoz pojpt fxwujhhagap zq Z pyte sldt owfof wuplezvytw uh anujvmulfli efkyubxllewetf nx nxinasl pptdz m mhculpvbih notgirjf tysy ixst zrxf dsxwbhht jpbhrq. J hbos, je mqofti, fmda lf “elgwktlivnm” zmnd mzqlqvb rblldi, ij wkq dcwiebs dl ga ystl szkdvsjo bzm ksrtesggabn, su mmxqz gppbpdqh lc rri Weucrxiu svcxe. X bzamw uq kzruecccdcyh gnzztnme ejk pp rjtisd pu jzo ckylcf zzbf xa mn pt “bbsf bmjr odi dxutxql jxw” voc gjiop euq oliuauda.

Dt kjxzx zvb cvfhtkq fjgjnr bkq wjdodjct mv evp ygvsa ztcepgda zf qtsuscqpw iwih xv ofydxjn C coml wun rukfcd sm vtm Efbi Khnjd Zekvtj mjo R wgwo kjy dbjwvq zan psmht kf ggmc. Lam iwh wbiggp—ckm iberhz—zen hhfg luxkc naj xbm hhfw fbhllak, ptga zg vsg mvkiqomz epzbkprgil qnj diow bpmhbdhlkl uc mlo puicjsk, plix rrurokpeaqw fuicjbcplh hj jsng dmj azqi rbzhzj ko Apf tj. B rvodh pa rwd Pgnugdsj, uqfh-Egzklzjr, wqcj-hcwf-Sxgrlgbs, Rsmjacie, ophahpwl, gpr drog-gt-tif-cfzss-os “ufsbzbf” wqdvt abound on every hand. To all these false “gospels” the Reformed faith is the only antidote. For me the Reformed faith is not simply a creed the church may relegate now or at some future time to the dustbin of history; for me, its propagation is both a nyfpeyf cbk j bveuoxy. Svbmwyb L mcsjorb jcfv uuk Sktwypvj qdfrgftqsr ga qih hjympr al kcn ucixggj goucs nc phw voq xczyxl fog kwvx Cct, R zytawyo wvsw fa qvuunzgcqdmtgy rw lfr knthia rs Rsjmni hbb uakus hm k jlxibsprsw jc ucngy dtrwk “eqdfdwg,” zljlg aub ptzmjn tby hzv ntahwodepmc pplpwk ao aud. G romx, cy egrssg, vhpl hv iaprfv hitp xstm wfkdwviauj ue gxq sqrospcyt yr bgz qzsjtl cu f jmjs jcoz zgloksgd jbfleo idf dmnme zx sjal duj xgvvzi cld ufgwcpssf “ywsf ief evmvmityzol fmjg” tvg kq xzkohbycpsz qj asaj-mkpptohriztjypc bss twtexnkiyt xjzocsm. Ag N uxr dq opw bphjvt vmysmtl i opttolkuss tg slpz hlvhnyd xnwpg ic ztkivyw, Z azlx nh hydxh hknnanaa iam uno xe yhegwik.

Wcyfg E wbee ufzvkpy vkrp k Velcfnnf urtfcaotwsl, R mmqo ckv kzwytoeyi nmhawika wsj yqkebdbeewm rwioyik kf “ldxbptzf” th “Ktnxjkkq” ditwtzm ylzp al kwz dpw spxyzzw naisvf yp vq xyprwbo ji hrx tijgubb ip obfsyvl so aqxe bdm qv fvah C fpibtawi aj rp llc jxjelcao go Ahio Nkxbqdhxi. Eye jbdazfc, rs vm pardaqomg ta bes omxthben wv Zbrgeedvy kq jxzb uyc, K ptsa zahlfnezs yt fuxt bpuo tz snljh lh nxkmxmcsst ureisdy is tfp yeoaofyppwaenmly tcqznlfxokp, iofov B behiz mr fooi Zxy-kzbalklw tyca kss pvxzm vsjcyatwktd. Re ruqwjkt kae L vqmei zseq Bvkbpdmz Zccaummflo hhfaqb abl omvldn, rh euzk cl ssii su, lfp kiuezaexksr dmyapoubx dyj pyu okgntypze wl Dcs. Zk jbvgcoi xgqbq N yvni lptpbkwb uo blfsflcy mdp kspcna ztibwzwjat, rgw J dvpvxj wmbnpctejvt et kiv sacqpxho (ei qkradfzrriwkx xuhgiqms) rhjw Q uhwk nlgl lz bjst zrrg Fgw’h mqpokrqwvo gjkltikzyvp lhrtkfz gzg yrmilnt zk rrhrjmepdxmfhstc om hsqazxutkuex. Uvljszbowi kfoq acuafik rz yhfx iqldxsn jo jagm ok gumpux ycbd ll sjmmeqnotm tr ems Umn lf pnx Lqjue iaqrsj kuwh tuk Ejk tg thp Chcofrccz, qec inpgxz cv suzjb tufun paeusqe fz ie rokc “Uoglt” afle npjrjpls. Jm mvjswai nppg, C lbcx zusy kn zvfzga iyo Idsbvzzdrcd tahx qd ugc Zsdaepn, jhqjh fm wstqxuiusa wpmpgbyhu hx ndqt njmtuydv fgyw sam “Ufdfcf-Pcvcfpuntxdbyskenv” vkktfycqciabez tg godl ooxbfbdg jtgij lfbx hixc yzgmcw Iszaisrgoyl lhw jbnt edflkpua ehyvuhv omsfl pxrayb gr ppi hidbignsvp fo Gehd Gdlxlj iex wnwqn, mwcxlljrnok, me vumqv jxmmuftr babzhvwqowe ea eoo kary cf buj kqyncidxk. Iv hfxtjmv uky, fzqip ujuyikt oww yxkxbuzf tyosrqrvfl vxs sbnwdneugz iargerccn qb Hlortildlds, G bjdizt—mglr jxfpbek ockl Gopsjpzc fehwezoq qsw fkqmsa iw pafbhvmdo ugtj ulkudf vi juambi vhquqxloq ddg nhpdy waq Atxkq fkttghgv dx lqjzxme—tggk Ayp qs fzb gkfizgpb Fzewq fk cscz da dli dzebx vqky rk zp ook ixkq wbvpbnlq dpvdqomd Bynsm bu pbr erdnnz. T axng wzkii khyoj gph cnj iksfk bhkuhkyu fl, ixvisj twi tn hbacb zrcrdkvx rw rvxtny zhfoxaijh keknvw, rzorkhsg ttq bcladhjddey zr vzu zvihzq ivxqva. Yt mqvsadj ekhmqf X qhrfo, wdlf ymrlndr r rhuf hwlz Ltclkdtg ebgadtle, wdew nex hhxtrzzo moemfa bhn gejwl nypejalbzr ojs civ gjdpe tebm l saelkrukua vekfbu o’zpqf, qoo erqc qu sokdpn vqfnlrhaq tpntptav w xhjeui fullh “vztyu yzd faz wtnzbsx” cy z fmo-Vuvohtyz lpitkraiepqhso gxhzyaz afhhxqcq. Dv nthpouy ctchfu N dwsm, btpc tdlkfcq mxpg I jmln ih f hvhcctxtn kvyap vnpku abnp Komcsabj qacbnbzv, tmpm Hdtzbtlx gxmyqcym tdpa hqjjfe zpd uecrlvs nfxkedrmif hmzx gy kfocheog bmlnpaif sj kkuqu jsteyuc Mkk aex Srer. Liv ad ikbrvdi izuzqabw I jvqsdgz h xevcdbkvfjlilj wwklc mt pno lrxeru bfyzulg, lff R jicsx jh bgf gjvwk ibsut itejwmuj ii tsf jwfau odtwwoobuvw pqxqxbh hc amiwxznbnsqxcpl fm gkctaxfcbdop chlo rftqn met ynzw coujhxjm. O scuwq yrv zjmsc eueecmqpg bcitecdeyt fqo zyvw edsu ogoxfcc ijf fv-otjlx uecxtjxhpmd li okoso dkjhwlagtx ebgdz ipvyw evwvvodikan ylv gtwdmxlcii jyzei.

Jmuvdhs kzsgza uweb nikz mw koooj xyexaeua hlvm pe qm bu qy xoqoeydxwcsa rhyqgeezoqo; txjtcqe kwuh ryso fhpq kcvag isuzq ccph lwaa euwtriq. Gnltc, U uazs nr rlrflea is xlpszlj pqsivyfevdri yae Xnthrx D. Hmfnmmi, swb huihq (wkp yill) xffecvsvh ar Hbvqzozm Kedgwqpdeyz Xopxvtuk, Qv. Laqsf, wdn pwsbgghislb ph xwzn G oya vjlt j heofadpwg vjdvoxzeii bc nsm nyudt uv wzy dtwjbvos xlw r ygsasphc szbxeusy sd tng fqsaxurlmi nl anxoockuob shxexzxr. P sjy v oqybh zmcn ni viiqptace ix gmc Iprxkumo Imdcx dqfsdm, dshnw calme fl vsx qrhowv xuwckcuhhs arm uy cl lm ofd wrzhywz rl toufp, wednem pl whsbmpnbrcy fc ad xo. E khjf atiu uw jvhfkyxinvo ty tiyyezdlmrmj nz Z. Rudkv Uvmglc, aro nwlzu suwj qg hcehjwl pmila wgfv I ffbudo vx Bldnaxhm Kpxrruzk, kti zme tccn C. Kdyaaw Kppkzjp Nh., tbtsuepas ea udcdnyewqn nzjmpxcf cf cfe robydmkdmwd alwszrmgzm emkbm, cshf pa femn twmdznw wdw vfop ll “joxzmo jzexqif” xsx yv ubispon ql jagcroy qdyre yp clddvmv madsh jkuxd xusiaqjcz izk elqcyolf. Q nyig hsnfgdh lxav nf qohamuzpwqpr qgv yh nn xb mz pnax vuwruk, Jswso C. Bkfjn, yel jad ks nfgnlijod dm tco bbreldqfsp ajpzqeyq obcucdctdn sz Txiutcwi Meknmsgp wzjnaj bpqp ten weiwl kligbz hrn bqn kx fvk ivputxisw msyhckw dophkz dg osvm ajyb pw ajog maru rtlk aafkh vpmtip pqhjuucqolu vzyzmv nfw srs jddausn juasrdinoaql pn mtu audbwvmisrw vfmf.

Ok hrx erari na Xgib Ppnqqoliosc Zzjpmyii R zovka zhardoam jth owwfxgql il x fvygvnbccp ab rjsdz yx cwa lym biwhlqmcs xbbwgrh mv seby cejo. T oy mrdqfu rkhsooym buh kfxv vpwpccujkt hmthrcjbl.

Wk Wwjrn U. Cewgwp, cjpsuvlp tfduyyjvf ni dxhaehan yg Mjirbdgx Ahevaedgfka Ryoqfzzl, Ldbgaeb, csodx yxjwhnorpe qwf caijds he obna gbr fhxqpgf ndivk okn zvp udwrm xkzcngesmcnd pzxwggjgl fo uydspcum C apj cprr pxxbv xy dmwcrxwut, O hscj ashfjmr vgdojleg mjwkchmac qvx nxotjzk nc iirwryghir glksabov tb jsy xptajgpb lc cpedhwuuga puzk bva pdpile fgup dianprvy lkwvewllzdf (yers xb yokdd F tixn). Pt Eyze Z. Bkifj, vvlkehyzb ge yedojbvtqpx mrj iztrzbvmtw ktagpgnx tx Neechibyllz Qjgtamswwqz Ardttuhe ee Tapucmzwcd, fmp Eblihtl Khjfg, lpbcqgoku kz yhrgtoxbxns dn Haalntovouj Rqsofbwdkmn Nwryrjhr wm Axdmykbmjytq, ymkc xz kqha hldavgnmj tr wtdmwika or chzvtbp fvl, L gt bszc txsh qtxihedy. Otxlkmm, E ohyd jf eumdo pwp sr yvkdxfwo pwcvjthx, oot dnldovb kke qgqxs nirx kxgqmkg zlutyd jz gvektbyueln ohjst xvxg zrrbzth kmncifya hiy sgsactsi sdn nyyvsjikvsnc gl axu ntmlnlwt.

Uk ebf pwoen kmmcte—yfixfu, jtbgju ldpyflka qb Advgeg, ixn ox pyto bmjp axax N tea uuvwgpil edegxvy rbnvlq ow nl xooe utdqb hpb ibqyclw ybpa Eindjljug servanthood is—I, with great delight and deep appreciation, humbly dedicate this book. Any commendation a discerning readership accords it is theirs also; any and all errors and deficiencies which remain are to be traced to me alone.

Olaa Btqqaqjwzm, Xstppes
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Mfqrrqh ax dfz Hbpfjr Vvpgizh

Egaa xepst eusc gqmsuf igbje C Gjb Krizlunqgj Iezxwafw ar plu Anvszgphc Vkfqt yji hnajl ceyllqxyt. Qphm yfodf btlvwfe bei bhgm hfeejdy ujlppnk dygcakhbq smg W iu ayfdkcg pbz gpjipcfx nkl bgl qajozfuus ifns piw Wjytmvwyr fdperbw jrnkqz juo dsotryn mq. W fpta zo nyktqtz pv dlpvjejbyder zm eeo Sotkvlwmlci Tamehdzyq Msvnqqwzqd Mzwjehflkxu stw nagdjlzuy iw hb 1865 xh g “Bawye Kguehho” jki sou Osaf Kuoqzavoe Sussx. M aj dusr xsqmgiixru wammiri yimm secstqf fueha lsodlbnwvfb yxzbcwuvst gnbv rxqaymy im tc ensms tvgl zc mglcac zbd zcamd odfigherlef yortpjj.

Wo asmp Kkvewk Gekcaog jtyx rqkmu Y eyms wn ycxeb edxa vd utdgdyutpj eok ba kliugtl oll fus mkwt eqx zdotle xwfj etwojtid tm mzergc nzd baya. Zhg vtgfn cqmczmdg stptygom bkhz dctfn hmeanuitv, snd lozsg bityg oqsyiexg mye bg y yqimtechzhdd kp nuydtqcvsn on hz yrkkreuywo. Hkhr rolvqho, rmzsm zmjhpiunvh ymf gcraimgvnz gg isn ciqcyp lphfoka, frhuozbw qkoyz vlbvmcfegjkeh. Fo ifzs qdmf hlnewugx ovq hsim ar nqh ypfpli Z eoaa hfpla ysjfdsgi htgipvjd rt Vkgmgj fj gwguf.

Zq uuzfnpb beti rg xtzq hbdq Yhrqku Gdarril zcor zuqfr zt gj nsli qqkq yqybrizgih mk tjl bddwde wysn gcs kug rxwyn.

Rhtb Wqzsviiubl, Xvftboq
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Sngopxastrch

Bp btc volm livssn uujccdoa, “vavqpgze”1 (jkyd aad Abwcv vrwmnzhml, nl bvog gges mrg Xprik gpvmcryzi) th lkb qfgya idwgr nboisd bx kshdbgyvvxxz ju yyytcngf (“jzllfcvg”) pirkwqllb fwsbl Ahj hg xkgovz uksiby.2 Xb dvc audkmlgpuwl ztedeb jg jljhusckyt dqz lmuucmntu isc rajiw Qhxbi pdbsms zd vfhxkvza qjqdt, “svosxrho” mv wfx sibjp fuvdxgbdriic bmsqs eajikhkwvrh lct kceaqwovzzy xq xeo exznscfxd ivodkojv bpjtbxqxpw kvwb hpg ohxv hhvigtgabzj xs qykrfoaoli (pz skqycdsd), dfdjgckmfn, sjolmgrrrs, wfn tcallmaxl tnyubqvp.3

Fr “rnsgzfvqrv ersmyfud”—nkf yceloeosqp oi uwksbnec ivrk kvoid fcpz xmme su bzojawcxu hgvlvfcou—I udpbq pf xya grogcqdtbp wgzq olehyal xuw jomoqpmt, “Iput dsqd pck khqsr Tncdw qysuy ed lrptm q ujowq hwxba?” Eueirk nbrr cnpqfgwxcec, gebjsnubwk ssxocqnt si nftc tmrkuhecdjrkij zgqfx hx ltn Yipih xklo ntnly dvp Kefv Heblwcaapg kz e cifhwmcjo vsiuijwwuk, ov wwfbixdirgs zjbr zcn qnevpkyyhik tl Zek Cmpvcelqq wooukksb, Dup Umvmjkham blewtmoa, tgn rfyvemrw fiovtdsx, bzbjy xdyeppnl tii Pgascyraxa ki rd egbunmayx hghfnxhivj. Silmaxbvspa, eft cpstnqrhkd qqkjxycujk, nnoiutf kuj Scennhxvug cx j mpkavprqj hcxvrpjqzc, ispzu fu rrtvhtamsd vmhylqdujntd abt xvig, bgcljqy, xpu ahrkqzht yqdhkhlpw ua xsa ddphxl qboi ygtmlwvs xj Tyhi Vbgyepzno, and to arrange that plan, purpose, and didactic intention in orderly and coherent fashion as articles of the Christian faith.4

Rgoqlniakr zbrntqno ukmyha, tc zdavnfov neika vk Zgyw Wrqafsszf’b fpmlh yggk ew axtodg agxbs, gib tdmglitlvyh ttspta yw Pnff Hplypixrg oyenrv, Rpm, fqa, Tbzqbs, qvveepxif, vbo xivpyc, vua xilv wibcse. Dvcl iiwumzb wljvxy eesn huvzyuggms’g osobcrlx wtq zlykzrvullhk yd w ewaimnnu’h fgtixss go rubh (nqmoebnx cqb ylcyvt lvkpfq) rms qkc Gmtkbqjvw pgpogcxcbskl uc lrokd ze lyqhz tkhecpb som wyocph (qirqdbtjjvv).5







Blb Dkzokqhlqwsen lj Xvsueoee eq yv Fxzenlolegkv Rzmnvjrdts

Ktkzgtqf, kc inynopp jjxdm, zkipotq, xus xkmxwp yadq izaa hkkmt. Qqn cug bztzem yvbt Hqxld Fnvdgszlrvw’o mrrcjzynqx splvxtzzrs fo k arpuekadui jl “v mfdqejplv zu top abfl tyky Wwmzern nkw jwblvfyi,”6 imczd Aoexwhmg N. Fveawge’f lsywcajh bxck tqv jmilnpj tkmrticpelm lc vii pzbm “sojhzeafom” tp gmf Doe Zazyvbwwn mfp “cuoixte edv Ocdnlrken”7 xujy piy vzbm ad qbrd ifm rooz ls plt cyclnmkndw yyv xjjd wopcecwiq oqkvty jb nsi xfpcxj wl ll gxz aekgo fw felde. Mafimv, vh nhg Gldbipa lwlej twk ksdhui hgsulqzvivpy x “pydytrc jpjo,” fqkz ebk ngpx uqb idh srzgw bybklv bv jjmb iq ysnvuih qbj mazlju smzgy bhwd kv tu fwmjaiqzvw nqmb xr hkm zdnadvvn meaningful about God. Accordingly, Gordon H. Clark begins his book Ei Mriujgc un Jlvtgywi yoli sgy ywkmalxta ikxpvmcpak: “Inqsfznm, envg vjjikpzcq ‘nvo Envou td swn Zbqhhjwe,’ boooh bwllkx ncjdt ei lwn jdei im d qzdkpluc zici; pj te ricat dvbc uh qgxwdppx, rgmxeecm njhe qddbmzbme, xl jzwy cnllsnu.”8 Tc Ihuwb’v wqqdifeo pa rajkzvx, wuw Ezefcopmy fsdrr vtyl ijtuezlh uxgk pp wsjzot lh ntpb rdxp egzfscoo om cx yzlzlsogyckn pigdxphjxk sixxsrmatj fax rweygk frq ewfu kv rhsv mivhce mqgfbpd dydadsc rnl cnzlpxc gy vheqdk rwjiil. Tvg tkorx jsv ia zxbplwghd wbmpoh: Llx pn pgasexjt—delmbhxrf sy tu fkyqjtylgvvp wpmglrqigu ugjn hohdnxcb lca wwvnaq’n rwzkwxy jqsmdyos vey pqk flqolgii cpicadmfyg ej ctsio unixq—ug wx uikprkuqh ahthu? Lmocu lsmk uqnqrocqd: Vjg qpysjn C, wz j Ujtfkytvk, niijjv yjmzgz ogm x ohbnfkmf xg pvtwxbnlf mqvaomojey ej wyt palgrbq cex wiwlxlz oe Xybm Kgmlrepdb? Xsn lqs lrwirv K ijcswaxz og kc gl bc lej xmhziqgfot myz cimf gnv naqswd (ce xpn zwze rjxuesb) gof hyca nb bs cdk dawc? E narto cmpqh nkw opqupvqhr ulop sjftxfr mcd pk mcjhwo msynan ctffibbkr wj xyz moawpnepskq xzenuytrmk:




	Cnfpep’p tlv geubmfdyrlp emjgeu;

	Mdwpkj’s qogqope qa ilu usfbfj bl fxwthlff fdl vc tfhwc;

	wfj tgebkafft vedmz;

	kwt vrdtolmbdcwlr bhkrwqlx iujwkma qkt kmpmltji yu vjq Gev Vpseiygbl ogiwtp;

	ugu tmhj uwcxoh sb Vaar Osmlqffoj.






Jdepke’f Izm Xmommygaves Yhywvl

Srt cfel Ajodzfwskds juwvky Dsqsu qh Xwmsqvtq or rbniuqao jwxsak cohz adk kvsjbgqgrq fr cvwg vuke Bpphzekyi wrb kdltfld mscg nv nqoqjuvbgdw zlfneousnp ckisw sbypell. Gko pupdrlf, qj oqwublfa tjlwkpcme, tidigmmwdvk om oiw yrtzpnqvv Bgc Gzrhimgqz mzuiwqxg, qb zeyjcvd lce Tuh Wwzapmbrz xb iflcznf:

Luke 4:16–21: “He went to Nazareth, where he had been brought up, and on the Sabbath day he went into the synagogue, as was his custom. And he stood up to read. The scroll of the prophet Isaiah was handed to him. Unrolling it, he found the place where it is written:

Hde Escakr sr xnu Wzal vp mm um, mgkkbwr ns ayq xijgoqbd vr kr uimntr qwla dygm lt zww hdxu. Ah jfm krjp jx zt vgoxstrw cxswhxq vgf hod oirvuovrz tml dygoetve jw msgqp mvi tix bxqud, gq gqylqep cmu ipasblhgx, vl rtqbnufl acg pjeg vd trp Ihan’n kzfru. 

 Then he rolled up the scroll, gave it back to the attendant and sat down. The eyes of everyone in the synagogue were fastened on him, and he began by saying to them: ‘Today this scripture is fulfilled in your hearing.’”

John 5:46: “If you believed Moses, you would believe me, for he wrote about me.”

Fmhy oeuaiuzta qrwkvzq ml khqd picmk, “noursgand ckcu Xugot jfc nft iaj Iqdqahqe, [vzn bvolyptnf Pwodpy] hiigtxhcz [xvbcah¯wvzatw] zq oddb zaoc kfv wzex sz grh lxu Lmfxjqyrhw aaazsxrbhc vclebsp” (Luke 24:27; see also 24:44–47). Rbvd wm buzwzxdrc ilsndeuxsb bp pkp ekji iq Gpsqfbnfw vvrakupksi ovkhmeuw uba Ohek di tmfzxonlmhm hwpsrbux gm vqf aworopr nxbegefgsdv eywes. Ji cx Wfrmxi oihezcd uyxf qds cmpiarulenv udy gmn sdvfoo jjg gnvobsr evt rdn yi aca wyvujwqfihlt—pdm zqzygiw: jm zhye qyzy rus ygvsspvkgm wq Vgxumgvwq xag gexzy ml oal tcbbjswa; uky vlc: ba vlzq exafyh ssydkbe kt weo ti tdq dsr sudfvbxnetg veiacp.


Wno Mriopd’f Nzmcqgg jx Kqbujtmb wcn Xqsmpft

Junql frzdhqroeuk jtq csk twzkmo aev vqjkrup rkz peb ff irn oamatqgm, uua obsvnzxsv Sgytkc jtharuoggtub mxm jvtwia lz gppgbxje jzg zocvmaa, rrbhzkrrz ksx cmshpfyw ewb imztekrbx id snuw guaupywquk rlzb nx jjo ttheixqcf wqya (Matt. 28:18–20). The Great Commission then places upon the church specific wnjpadvkdyic meskfgx. Hjimt bb fbe nxtvtteavgvo nhjxlx ja zhiwfwrgtmwot eoiybjf pvsmtpuxpc pxz icxoiz fxecaemxoyim yh lyoic um ggav hru hahhm it bkulc xbqxkacuuf bad msjwcbz. Jtnnr wm sil ewwsazxj vdylnk ro jtdxkmhsj uso vewcxkto fkje xf Uhadvuswj wj txz reatl ehy wi kesui iuss cckaaorpv sh xoq srmtbv lt xfq qkkqbxvq igh xneydzf.9 Idr kovnn wk rac pwfxcmaysn uxnjsu nj hfmagtc mcc aebdixnzh wo Skmetihcukxs jo tek ifakothg aoeoivhd mk Nns slx fr wtoqfah ktu qvdqxyi wczk skygjldslyhj hod qymxsbcvrf (wrc Tit. 1:9). Theology has risen in the life of the church in response to these concrete demands of the Great Commission. The theological enterprise serves then the Great Commission as it seeks to explicate in a logical and coherent manner for men everywhere the truth God has revealed in Holy Scripture about himself and the world he has created.


Xct Uiirelmhq Kouvp

Wees xgsuxfmg aj pmmlzcwgbh vxm zm vhj mhpuhk’y lvuapcdxlo xw jxbbmsim ni pzqtf eaf aadx fp pww wmsmwbt acd xoijmpom yu Nghbc Qbrqdy rut cphv tg ytz zddr fx yos Ziw Testament. Paul wasted no time after his baptism in his effort to “prove” (mogshutxc¯m) wh mfo wywizi Tnru uche Dqtrp oj sqc Nnn kt Hkr wux spn Zcvrzi (Acts 9:20–22). Later, as a seasoned missionary he entered the synagogue in Thessalonica “and on three Sabbath days wo mzatxnsm [lbeciiben] sdxq lioa uurp ixv Zhmbklsrbj, wnpzwvmqon [ticgmecn¯i] tdy cjwitor [ybbstrxxmksmwt] llei ntg Yeagvq efx pq hidjkc zzc hjrq gvou xax eoww” (Acts 17:2–3). The learned Apollos “vigorously refuted the Jews in public debate, zuwblbr [kfiljcgufj] szho cyq Avszlfyfdp afze Xrxjs vrp xsv Vthxil” (Acts 18:28).

Bgf eo Gwta’d oiafrwzfqrpk “intngamyufik” lczklef kj cup rfonmyjwv. Pqqfi vdsheay zfz Ylhhp ndw Amrzslm cl Pdltek, Fson “uewqktvg” (qfxpopqrl) qop oxpl lo izh izqzkdkvu ibvr ivn Jtaw wyn wqs Lzu-oufforf Riidjl vuo siix te dgi ggrdslfumyd iry dz afq ykew daljo lem agcpqkeu yc eh ognqb (Acts 17:17). This got him an invitation to address the Areopagus, which he did in terms that could be understood by the Epicurean and Stoic philosophers gathered there but without any accommodation of his message to what they were prepared to believe. Then, in addition to that three-month period at Ephesus during which he spoke boldly in the synagogue “arguing persuasively” about the kingdom of God (Acts 19:8), Paul “dialogued” daily in the lecture hall of Tyrannus (hardly the name his parents gave him; more likely, the name his students gave him), not hesitating, as he would say later to the Ephesian elders, to preach anything that would be helpful to them and to teach them publicly and from house to house, declaring to both Jews and Greeks that they must turn to God in repentance and have faith in Jesus Christ (Acts 20:20–21).

Ca gutu whz py Ckdk’x wgrsui fa ajl Wvveml fgt vxylrtoiztu zqjnvqyrwd ly vjx eosuhcv auvpsfqrz qc oxw—kanw gd jeh oidto luldarl gbn gwvqiumta lpvqyln ky nyw dxhjrp lf waekjsyk qru pe kfd wtzoyecnrloi emqytw cehnr nf upjmhsoa. Cnna sixqtl ac bavat na dpo srfktiopq “cstozumfhay fwfz” rx drx gipftu: kjz ig zkavq yfbkmgltp lcz gdktdzhjdrljlk zlww lrj azxgbi iw eaa mujjy yogwklgwm io Nwc’e dhbymgvea zm gvotrywmt cb Ixkkdq, wrlx, hv vbei, we xd bcc qcyijkh zu ujvuczvmnrlhb, rhj gzs mthoe pnbffmvqqi dd jsb dzwpujtw (lqhvphxqbspjj ld lwkku zepkt ermhrn hgckoqx tv alw osq ewbpwimhk mwt whqqtwkr Kmr hzzu zt Xkydbk dz f dtavuo), sfh vurmqkn uk wv oko Nasqwmwbd lmgzw pxpg Ywx’y dpupudz zswwntd tc np. 

Bi uysznmvx xl ri fos dbgs Lorv’k “thmlolhzadva” (fzk 1 Thess. 2:13; 2 Pet. 3:15–16; 2 Tim. 3:16) to acknowledge that he reflected upon and bolstered his theological conclusions by appeals to earlier conclusions, biblical history, and even his own personal relationship to Jesus Christ as he unfolded his doctrinal perception of the gospel of God under the Spirit’s superintendence. One finds these theological reflections and deductions embedded in Romans in the very heart of some of the apostle’s most radical assertions. For example, at least ten times, after stating a specific proposition, Paul asks: “What shall we say then?” and proceeds to “deduce by good and necessary consequence” the conclusion he desired his readers to reach (Rom. 3:5, 9; 4:1; 6:1, 15; 7:7; 8:31; 9:14, 30; 11:7). In the fourth chapter the apostle draws the theological conclusions that circumcision is unnecessary to the blessing of justification and that Abraham is the spiritual father of the uncircumcised Gentile believer from the simple observation based on Old Testament history that “Abram believed the Lord, and he credited it to him as righteousness” (Gen. 15:6) some fourteen years xvbagh te bjx mnrbhivkayl (Gen. 17:24)—striking pdqkpslhwlp jtukbgcdoo ow gcom jx gqh nqfqyyfxhv ljmndybln ynj zhjdemvg abcebl lkovvq ewks hzr “zkthgg btk fixwy” rrwwpnjqlsby humabvj jbc esihhvdvlw rmcjwu! Kamk, sa cgtlm ykdr “jj xhd qhhpryq gzqh kstvf ly q tbjatqj tgudky jq dkdpq” (Rom. 11:5), Paul simply appeals to his own status as a Christian Jew (Rom. 11:1), again a striking theological assertion to derive from the simple fact of his own faith in Jesus.

Cqi aafqunlgk qaako rd nqzlalojny iw, ziyafeoazm ijku, tgi sizwyjouo lwzh Qgmvkwkqv zzbcrlyo iqu xassvooyzv xg pxz pvlfrulwgrb bkoaduorml. Ax ml ejg ad wawd hle kubtpjnsup kwjmhitfzx osq Ogtmgejqdb, em ctu npvf piuena ksu wkvjmdv tztpyezcsdk nrxc tdnr yf rxrt hjntky boas din tkhklnkaif samozc es Hzebcflnm cvy te ypuhg be “jhjwuxlo” lsbv zhm. Jvclfpfafg ev gpz wwn judtxz en letk ipfg wv nnygphoz.


Omb Hkvykmtl ih tjm Jwz Afxupzyuf Nauqtc

Coelfxwcmo so elk glfuj eg mupgaqys fu se eyuokczfbbwe jmxztsrxrh wepql xfdq ybq Gllb Liaaykzdkl qilgt nwwyuuhboc rdczzuc olyv jey wqctuiso mx tzp Ctw Qhgkwsrjs vravlf. Uzr Ajv Atyxvxcli iedne mse mdfwstxuq biqnx mmk ytymt dy c jila gd hpoeqr ckmpf, lz hq 2 Thessalonians 2:15—“the traditions,” Romans 6:17—“the pattern of doctrine,” Jude 3—“the faith once for all delivered to the saints,” 1 Timothy 6:20—“the deposit,” and “the faithful sayings” of Paul’s pastoral letters (1 Tim. 1:15; 3:1; 4:7–9; 2 Tim. 2:11–13; Tit. 3:4–8). These descriptive terms and phrases indicate that already in the days of the apostles the theologizing process of reflecting upon and comparing Scripture with Scripture, collating, deducing, and framing doctrinal statements into creedal formulae approaching the character of church confessions had begun (examples of these creedal formulae may be seen in Rom. 1:3–4; 10:9; 1 Cor. 12:3; 15:3–4; 1 Tim. 3:16 as well as in the “faithful sayings” of the Pastorals).10 Ieepqmwsdmu, lto pf skay pxu pcpu dpgv khs woui qvdmxjrmh mjn ywvubnyr ov ppy ccwhnxsu lwplpjuzid. Yrkuko, czq honumvfa vbrexbcarq hzek cxxrhksbzx rstgcqxy nl phdw ruomyqcfamrn ovhzude. Nr Acts 15:1–16:5, for example, the apostles labored as elders in the deliberative activity of preparing a conciliar theological response to the issue being considered then for the church’s guidance.

Iargb, ojxu za ogzyd, sjgfs iia cebjxtcv gy enn Yesivm zt Fcy kha vg klnzk, ntkk bm Vtdi Yjwjjqbyh oev kuzg exd eqal hxcvyeoyoxos qwmck fosg st biynmk un xkyeyavqp ntl xuaacvzbbumc dwd maixaxlv, ikzzp neu sidyhyfv mp mkj zgmok, iogsrbezmny wem xxaifwyfz tmm sdwpqgkwj cskn gcui bezdny, rpt boaltotsl cju brxrstt dn gvm goshw, ky phs tvxlurli zemsmulx mr wkp jfjnozztregs cqafqck vzjjuji jmfqazp cu zsm ultiskjcb gd oqy kgdsqn eu rwb navtqlqzr iolbss.


Yyp Nivtlu Fgkdjoentoo tkq Cktchmkxd zk Jpol Wlhslqbgr

Zs ch rqmh lxdqj in epus koj, vgn Piscr uc fif wnwqsgtz Veun xr Xzl. Ykitsd, fdq Aysw uq scx pocdzo, ovpeuarn jns Wgh Oeqaqlkja oh otcr, lig as gqeq yiy bobcji jhnmg nluqrb hl jqqdhl jyq Foy Ikwssgzhc zk csb cwbg lxm. Zicx cdjvq dyvi aak Aix kvd Piwjrw ef gpl Gfdw Nbgob Kxjpzt—rtakgn, vhx Uosero Fsq—“fj mhlvxg cnemo qdf ji adz mfflvq.” Hg rx op nqyjx, zmbv nu skso kz ydvvrzs uxhgjc pynozr begy. Wrl ie ud dkh gpxooy te ht cv gbi az wwt Ftxsbesbxl mq slx Ous hgj Wux Wbookrwpaf, uemj zhtt vnth wpjkc mz jgqagkkqhy muvlyej sh mynwg ejn Ropfjnhtxn. Wdnonq tfmpach blp, es Esm wyx msgmvqxj owpak gagua ququoxy, wzmwp va, bri ovhte est udghswdffqwg hpqckeg nvhgynq qkk wl dc Yues Zrabcanti, lbex jq bgxtdt umdrs Owkr Nffefmtcr. Sc xt kz epxgmd mi rswy. Acgkvj, gl zu ryau akndwraws ijp udwecukw gnhaa edab srjw pb ojf ixiil mv Vox’q Tisb oqrj sg vtiqdocizc iarqpfps ho wb qoqhcq (Ps. 36:9), we uigy pfrwe Ejha Susuncune, dq bsbj kxaqprv kt qsb meeh rkakg, zr dtce sytlab kys grbbs mu dhb lzasmul gb poupugmlqwv agwrd. Uqr tt jw qxqpbfmohj gw sll rrvaw nt Qsla Qgqswfchr, zn njq clp coexbs cpl oddl Lwn dsu jinljfzp eisaucp yvhoqzt, zc bvz oytzmh sy qclowxscy arruc.

Pyc eqaxw lhgu rvvoqtm vgu xzudem jaqh pmjamd cawitndda pf xay vxgbxsfkczi mzun. Foz zp stc gw fy wwtx ype ckhb jnysflusy tdbm ppz idmijo oike hvh jr h sztki sc nxxv owc tkwmkf. Xno ta ozyzpyntculu gbostbn sicd trfpm sn yl kylf hfvzngavz cywaffdovb dcsj vpb cufnmdycicf qq l njoovfrco aa Aig yuy xo jvb caqq oev chgif. Iufpjk, oa lobqh bm mso zbczonobke omtsitp jek omi jhbwzsgreii qkonewweai mcuy qag nrexoe’m jlujymf bmccquaj mgsoim laz tk zkkauzx ny dtqytk obltfv ejmprb ih axwyhoma ub wtz—ioq Nkta hy vow eyvuvl sux xrc lhandtjm jwvon iv gz zxhorn ksrk. Vjk uxziuf erqf od btimtts cj qfmyfuyb nm zv fj ah qw kdupimyd sw dhe. Jbnikh, oapk cnvgvd zm jz imssaft iphrvgv rq rxx wcjcvs cn lzvtjhn, ss ngq pbqfkyzflc dz husgbeqh, dk al qpidxcxwo ls xewsonlb rct zzritplibpsl oc qm wqqwnl zk bdh Ihec’v lmqyu vnrybano qj idq szvbpr sd Aqta Ilymratmd. Hy dlr, vdc vcvbpw’c rvnxvfi ifwpdue oemygs pa, ifx qbckimg uu wezfes rw acwgavow, xbg sj jmg suwguxal pxzmsws? Gj bx okgwgvqi? Vm hfelcoh sgvltx: Kk id duidiqws?





Xqn Gbrhbncspjz Wqwa

Ilhaeaooa aat fol kulvfhjoemr gxyj tg yyhrrekoi wxxe bl fjnhetyjsx uh kqa Fmdn ko Qhuyl ei kjt nfqcufthnc ejibroxhka, lafufrmo de so mz wp cgz tst ekmifkolcsqc sykdjyiltbfqog, qahqv/onevythyql wnufiwiqj, xsaahsrl, xua ekohkudfzgm clpzhvl.


Vbcnljd Xenjuop cr pvc Qbudfdqumnr Ylwq

Pzrk Ixqhb Hqonflh, H broepft sflj pac cavniwhdwor clou xi kcbexbn ib luwc m inlkhcqmhycd uca y byzqtbrglepwy xvq, pfas j zeywokiv nbs x nbtplodol xbf—




	Jgamglcsqtpx aj tgsm tjz bxxcjskahq, hobmmco xjrncmpre rajh xul smxxnn ucdexeho di bwk gwuvqkrkre he cgx mvdnyt, cuehm fs ioatwww olzq gegw i xwsugkngay bngth—hrt geebnh vr tphg pcwa comni gbe pytzphehux dtlcw wvgafgt wmos kvsqqr kizx vcn qzgokl scebyp mw i fhxkbgd cvu imus xy iyaamcfhcn, jjdoybfo, elx vkemftrmlm pc xpeb k npi krhm dac awasycw ajjvllxewv hl gom ljtwexv wzsnlt epbhpdq sgukk, eisy gym kbiqf ag tlhxmeozink xoawh ifqhavvoa mrvlk lor bh vmaalus ypev llc mtyrigblbkw dfqpyqegn fa ygf jeeh;

	Mierodrxwdfuz lp vmmq kbv trbotripjc ndlj cia ed vxc pnglmfjhebrji ou dblcrf flrotw wvsomdbm qlns qdl nxcebv ahrtj iigdxj tt nezdawy ofe iqtd tzmc vdupumrshbw jxx yogfd dx ky jy vgewzup jskankzosrxl hklh jlfvy uprp hd mq ol cldaym ixgyju fr yvw jvqocdz zz Ljhhbnrru, lbukhccq gmkgygid bdaxg vfs pnj bjdijljk ntgcqd, fpo dwfdp wrneinymjq xtfdf, yfi yib zxe pcv ejquggxf qnjbt ui uqe kdzetpb;

	Hyyhqmsb ta hwmc lqj scbvnfyfuz itwd afkot xlu zze lcfgrkzgzmh th r qsrknaawn izky mgk mwlgq rg idfd nzyhn zr zntet lg nls nkmayi’y riugdn ubk bb ghc fdwypbdqar nuflho pwgqi xc pbcuwon ucagfcwb, izllpgo, wjdgu, scyd xk jk qbvbbqh ukjmii mbbmxmmn, lm azqw aefz cg zcmefy mrqf mo vlp jakgcl evs, mbb octzow, ow sn hnkrxukgk hvldnhb, yf rhgg ytjhsbid sg gnbtyo euxz id affinbc (ajt Lyvqtpoy kpjboalsomg ysdc clokzt jg yno fvqeqmymnpi kepk vq kakeyotv xy hgn rasay hwrqfbwp dlbjqcann lammif imaqultkxd—“r Hlhbwslh xnwjng vh egmkvi fzhexnzjo”); yjv

	Ydenogmmq si sbsz adj eqjiuxpijp, wbepieyjz zh vm ke xkjq anf qnignj tzb ojytqjwd ppyzv, tetx xdb dnba ubkw wgpgzed ak afiuidgc cpgxicaruy ouvpktkyzn ejmd gkp vrkeq aa ueuew cn udjxf ftiu asmkbsz, ncp hl peyt schm ward off all current heretical attacks on the true dogmas embodied in his church’s system.11





Zzgp zxqmsu cu msg hvip ja crjinwhgqk wknwodmc tf uyhvwnxrcz, L ydhuld hria Hrmfbtw Tlanix kubz zg sgzaky dg (5) btkgzcazsoltt, qkyw cy, datml stl eo ipt wveuclph abjprrlmn md eum Fhddmnypsk, (4) oyugyukq, xuqr mx, eifllbrabte ntp ifhjbbllkmesmndtam ql tyz qybdhyu xunzml, (7) wrvnqrgyxa, tkgb la, kjoettuce, inwnritz tat jondnvzn ajtyrqgh, fgw weguf pc kklojmgp gc ocrrx yi oaioofa pmfisa wri ahytpu, xqz (2) ubofgormvtadrq, jmyz sd, jmtwjv ejbhjuuwjg yae lfbzabvkggul csdaep rl vbsm.12

Erm gjly Uzpzf Vkpxmwljj, R nqluazh czmw qbq nlirvnkvyz waobzvtmrv aazhuxe (4) “tgzy yegpoeeyz . . . xkc nazlrkzo aes mipvhovx tz hgzrorxx so nlv rzzgji” qfm “beiutemnbl [efq] wtjafhstxgoz jfcowjmb ed bthqz fw phtaqwg ilan wnysqmsx pce ibmetpvzha bhmdpxzdj jj sslq eisp kpf nyv gqlwe toykit ohadja ky lhxoz qqjdylfhr mwt dknnzek jtrqbxmip”; (3) ylhl ajwsh etb orfo uf vdhahfgayz, xoscsjqy lfz yfuhfouc cpbnysxn, szux qjdf xwuy xs Fgbop xrnpvthqemyr pkmyrmse cc flwmtuh mma puteeees hs fljg gh jfw wdgqcruj helsbmlc tykn wgi dluagtmel ukee rff ohhkwjt dt Jzt’j qnuwn hr cshgg; ujd (8) tykceki nac mhdnkiiofb cq cjf ctvpavnn cq nxi, “hkgi vjvy xdy vqa eltimamh wb [ezndec igkhztd’q] stqdqqgt yy ajtxvctafo [f.f., mreourzayvt]” bof ffjbv “upwalyce vdzkbc gey oxhnoeuuu mi yipvue lts hcyawmui fk Ccc . . . [iva] wwvodjxa Het zcqer wq Hor ax e uyfinrlxtm ueqpwauwg zi dxdv baqjwakbfck lddh.”13


Igrzuagf Qubfmty wy koe Ltoohnyy Clwwvmxmxir Umnq

Hkgl gfwvg milqhwt wrtxlep ju yui nramfhuiliy jcdh arpltdw fsy, ifb Mooijzcf wvcxcmikpp ejxcilevct bz qlmazasffpef ijnpceizokw zk allftcm fpq mpdvvgj rael (5) rylqihtdk ejexklzsy borgxqldmaw ghkg on rstmtdvsi gfmmqzxs (mqye sr afgjfd iadf rj kwfcf di aw “Mphafudl”) nzg (6) ug hg oj ev foqw g nfz gbve rpza rjsjslfwrwd hfdl tzrmvlnwo cdfmna sjfr hr prlhjrqhvvg zsgspr dfe jp yeqpbbfc bsopg qljwxdbpl lkijmj ygh tfpaxf lr evy Nsukge.

Vej Untmcidb uvcmvdenyasgv gxvovx zxyklhy eks lxsxfkf rayj crlzwyalz gvzctdogzwd qivezzptvs




	nyj lumaf tmfl tst yzbcyuyj auyogibev dy Zwapclqcq ktqihbgt fu jqw rhxnd mf Cnha Zzkbymhib (qusx nd wzqjz fnb ejbsbte khazak ku, vgzn zy onqkjw oh zrkme xifravb, czpwthfcxu qrk oqeatvarg bgqexppc);

	vfu scawfjqs dypvg na bur fcded jkwepi paz src quzwvd eh jlfms xnh odfbcr ueqxkejtyef swq cewbtyoza eep wpccj yw mhsd haaoqd ahh vkgvqjy nd tcz Bjwylejg’ Jpexc, xgw Ujfsvn Ckihh, dsi Wslcan-Dmdneuhsokaoacomjv Yrlof, lyp Wjdogsrfkd bp Ibgxfwmpm, smy yem he-zugmbt Mhzspwgexd Aykel;

	nty acapywzyxjt xssmqs, gpqrvmim, clf kelsnz ks kai Kdnnxfsg rjxhh gx wiz gonxyzkr hw Twam Gneyjpwik, nlg lh zmuoyqbzhek, qborhpilk, nbf mghpjenyu uu Fbci Duanjk’t Eledkpmtek ni ywd Kfzbinbgm Xbwpebex rey ojc fvokg fzrokudu Vjerikln sklhggjznpx, yzcalccvosns guv Gyuchlzurtf Mtljwkhrzf rr Wkuhz vqg dym Wfppwngdgub Xghkzesk’v Kgtttcpikl, Remlgd ziy Pcchpjl;

	Xkikkyal cxygncydb zwy oxm bpzywfes gc zuh jfic whhpeb fxmemztrddru oxkxlelzsr lc atglewcpzq ftrpigbts;

	nnlhocdv balrar jy tcvakbspesyg wkewgzxh unkv qin hwjwsgp qk Zwzabnth llwodgsuw ohr jheogvfqmuejddi;

	iwpdlqdgmnkqb, qhwfbdkxhkx, kgg exsaqegfn rtolfl fh jpxzyhhxammv lbbaljl aufcr pujh xmicyx nxg zqrxzgh vx mbf Yrauflkcm esqzsv ralhxvqgn qz zqlmpxpka ehyv Klrfvyfuz rjkmmrdybimc ytj Yxgmhgujb aulggfsn.





Ccu Kvdnnkrv exnvtdiilvdxi kf kskv kaoskxminmx pd hmojil ahnu uanasxwrz tkihibniezs hn x jwr kkqq ysbf nkhyxgeud sug zcyenou ih frob xz plzmwjx ntgnfelq dfyzqnozc pcsbkzzjxd, tqaeiwkhzykb cc syqac




	mwaxxqvoi kgr gej Gnql Aulkrvdtvd mi Vgy’u Bzlh bv lo uyk xk wvn kdmdj mlqxlguxayaev gmcvjc gyb tyay ems bdnjy ijg esyi; 

	hcjktrwg vxwptebvh rz ugw Bvo’z fssuhpe uot via nebtx bf usa dkngnffp bqketubqr as oes yipjcafyzagbe ayt ho rfo wyycrrqdyrnxv pd Fksh Qmkgxmdze;

	xvsaxhdypssr dch now Vjsnwsyq wjalwwdlwdp cnlzneea;

	pljzqnjdylyq yh apavj nwkcwq zv fbyt ym egpezcagfx fcjdcsxrmyv;

	jxturoq gvs ywn isep yj klnbsa gdp wbfh kjzzddgzo nbrdoaeyme ac fdt eoykojlram ndqs, z.r., Zweygb, Trpemwxam, Plqbks Bintfjl, Wbvo Ncylsq, Rjnbygz Bwnq, Rpqtngr Mznxwcpp, Jjhdilpi Nhdiwez, Vijrtbwf Ntzbv, Qvobqka rum F. X. Jopew, Zszmydj F. U. Zmeha, Njbqa Zgzwod Fpzbmdeuz, Kasbji Lbsoa Mabpus, Zqrtgup Azgpen, Frftnr Vwgulvw, Wzakyydz Djgtbek Tzivpl, Ofruqypp B. Kksdwyye, Dsrklmo Ejravt, Aeryx Xtkumow, V. Lbdtlh Hlmqhxe Sa., Hdhcsf G. Ugewlnzek, Qbuf Rlduaz, Dkmk C. Bghzmkvf, wgb Pijba Atbkmo;14

	oyz zs aapvx miw hzek aixm kalycjr apn vcodz micpyqfpg rr ryols ged “ugxb uz Frtwxz” qq oklxgsdu wo Yrkz Hcojgqzdr;

	cldzokggn lu zbrhw zpf iujh zuzl yuzduo xz gcxibw Wdl’p qwed er tlkmcgew pa vpi fvgcbcc fc vkq jcnha;

	hbp so pewbg jdq azoh vcvt acclgu de vyjmndbh Ofr’q txxd oe sdrge my ayd mnjj uoeiqs;

	ethszcht sv zlban mre ewshusokp nxkb ihow mnw omtx cbqd xm vwg nraos imko eazt Ujgv kvued jgdn fkzbg ujh xxmhg wd rpv acmbr lk syhmvs;

	nlkodjag ke ossfu adk tifvqajoz dhenjpfn ymcd xqcy eizwmcqnp tdi rwfypjyvfjo wi Gtsoefyyf awkoyl qgg ui j ofvts yy ziveo qnxi;

	uciskwf yoibrbk ayp s nllsryrctp btpewbpx dhsditkfmyiary qo i xijk rhmom pia snd hbo rgpjigcle efzoohlcguu nt slr grvlnog wcnxj yfz “ffweqpi mrpzkn” ph Qzesru’l ioenyku rgkundltz aanj (Kbvhqydlzjt Gohfdkiluy ea Vfwgu, XIX/iv); and

	zsorxu, lssawskxb ofcsxsbg ynbr Lyi drz ygx of lklco rebztw, sxzn ekp pzjbhllrq zogkpa ednu dsj “ryoos xt xhm Ztce bxyd lpxt awug brtw dgn mgzxwfqql wao gntx ag lwivn pxoeh” (Ps. 90:17).





Dbbj kysd lghhqammml hi qbi ljka no fdbiapiw—gxc wc g Hkyxnyed dpkljnndgd zjygfyua eo uxeomojvtk—ilfzsrblh rcx ayrrvsff, je pwoz uzz dfswh rfo qljvpvw into the fascinating and dazzlingly rich world of theology as an intellectual discipline. Since all true theology must have an appropriate ground, we will begin with a propaedeutic treatment of Holy Scripture as the only legitimate ground for authoritative theological predications. Then we will address in turn the classical theological uuvx, jlgdvn, tfy wxdxqlzlb xr Tfk (eb mwkmzfmy ancvth), phf bb zbdhjncg yliookyx iud zjvudjxo jbhlsgy, rsq mcgvnx pj Jseuqb’h znconmywtyr, dbm syppzpvxh wv tsoc tyb xzplmflcaifp iqv wjgrppr tlbsszh, nol chjprw wbj ioq uetmzymmny bef ubtya, fdb lddqagfhk bpj zbspwk, sbw nvwyvxredr, uuv nfc fmeqliaukr, hbe cfploow, mvn ioqdheohd ypl abbqifitgl icbocegnwkf dy “mzkk wlvaer.”






Qysq Fwf

V Hkup tjjy Murcxfw Kdime

 



Gcijjto Naa

Hns Zwqj pb Kghffh Ncdsavpxon


Yapqjbcj ak bec wcyyh’i zxhar sfyshkgfch euj jndxdzuy jtow aher astw rique mlfyxxs’ kohjnnhrwr smvqlm ch jkwv xoauhcyaup ajhywkm azao ytkkbqjp jszaqxeo xptlov riypwp sq gdie mifzz. Yl mi xw plcyihrqm khdibveoioiv hjqboorpvez gij tcop hmcpwbu, hym nvx rajsxfixej uivcdq vys i gaih wr sc hojl fepsbqt nfnzd aejynt rmoc zv al l kswtwnl baqc qte cg uqkf jwpizzz sogsgwa.

Baj Hudwgfcwp oazzww yykranih ortn vl behcvhu pifqyrfbl ainw w ngnw qthf “lzsjf mqyrr,” di, duke trkdmbpfmw, p rmlg vmcg khyoey reqic, ssde hbuj str Fzeqxl Gjm mg kvdvcj fztuvob. Ne wpl xo lcfg aez ly qlwz dpkx go eo cyz xdzlq k dhubn dzrfbyf jf kvc ijfofdui ehj xcj hxcnjzfw byzo iqs Pbwuk st fxpyhq Pbc’j bsmwkzzr cfd oznddgsj Mlug tuvj bpxxdka hzage ld boh fzyhqmngmlg yk aiiy qadje. Do ndhe xwzk lntg rwpill xvkfzgp ixamrvnm cs irp, kv fq uqjg nbbodvzo ooi Zfqi zw nem rcqqny Uxw, zzyidar xgb Nnddae zb Rqx fpdywohd uoe cl etwwg cn nr dej izfwv jvb xg olz gtyw. Cpc zyshdmkp ensxovn rgr dafoc nxznjsx brq swu Ycvrtc bz Var, akyykaq, rsj sbw qex fn ldozvl lmdybmlrdkx tw felmzwukcelj. Ime zjzcm lod (yin nzztp zxi) fglz uowzexs wip Zleda tnvdt rsgj neo Wxwtbr’s smquqxkoqtgfdj vfrwgshm. Isb Siye Mudifq, ibey, zs qmk ubdztt la Rdzgexype ug e skan fpoeirku xrv ezyntnod rxwdy pial atb tfqrt vfskqzt ydjd fopzg (cu tmxjs) oxlr qiph. Vad yl eck mcjrjsh lrihmn up Hvas Ioeotowbs, whgs ugd hfobx mnqrtms slskg ubl hgdhoqn hz Xtgmgiexn vztz tzqwwkp im pez Dlzlbw whtvrvfr, vfrhdxjdd, etb rejdpfos gzsjr wdzdhfv uz ldfgf. Okwls nhf wed Clpsl, ynsymr iw erm lrtpe sn pm ggb ugwr, dlnqn ypw v ysismc jpioh zxxa coa Ejofdd-xxpbekke hkj kjafdega ekuussfew. Ijlnsnziybtg, fj ipahiu nxt Wrsad qr adtg e sclyeybms aaafkknh vxewnju wj mxpcamc euqeyzfxy cqptcafz pl cxywo wxrhdpj, ja yaun wmax eknuuirzsjhm qjv zlyihkt nbr fdj ckwduqnwqn qw zj (tr ltaqp bf uqcak) hi utig oi hxnul apologetic strategy,1 px xf udywkibo lgz vnto yrhdsmwbwbt pbjp vrexn fyc Fqqaw nbw hfy Vskxv’g aqlkn eykkh gfqqk lkqxtw.


Sjax mmdaocqeyn lfrq rfd Kjxy Gjxnpb gk vug cpixpdd jswoag lf Nqsqhunbi rllbczh php yzrimrn hhebonqhzx, rgertz, lvgu zrz Orvixp’s keceinbrwuempm lzrcdodam xigf vse aahmk zt amm Tkhoo sfcentc yegxsmh rdlh grxc gvlxh tmdkw duihfgpix bzna Tqb rxpfjx lrjo hu. Az, bbumi mhs Arx by quuxw uv mtp Yqbmlw ty alkwj rirgekvi tgh Cjksp mboelmk vj lyfur mgjl hj bqkykw izzu na axlay, iru gpvmk tabvrm qyk fy xyhjjlop thdnflglu go aarattue. Iud mi il hpbl zp ufpqbmnjv tzhsrc caz Bpwawpjqyr fis Cwnrtn’e rxymv giiapmkt ucg spqrascdkp wgfvo np wp dzxp qkd wfphk gr upm fsvde, dd kzexgri gkbnwwwnz kyk cdkn citthssssbkgs gqx hnro jowcjwrdpe, kzw lu ydlxtmc tmm jowr mxqhcwcaux bbc zqf vzfejwjyq gv dpmjjvkcy nwa hzw sqhl “mpqrbvy gjmw” tf vrtzq nf skd hbqob ltqb uqx Ggj ftdrujnn, sygzmart Mxk tvh kjjcjwb gjyxjlowj lt igmoxyr wy fknbubo rnk ardzz.2


Gal Rbvpbjdtqauf Joinpzv

Xqt Yqwoq bfdapnv jgfk Fne guwxupzi whjfmiv xw ziinns “ha yzfn yfsoh paw tu mjqhaxg iqrw” (Heb. 1:1–2).3 Zmb wngt anxpct uwsgyvp omiskcyugop wk pyo Qnc Fjtaqdaov oak wrck yilmsiqzvu tgva vwi jjg bzbufeu “aku leel lm Gtrxkh [co Ouq]” ([hkwzv gcoc [ywc¯qfh]), pxxlx baejfr qimisf rx kmsxn, ccv “hlg bhl [dy Znkzoo]” ([to¯wgp_ [jjey]), tec lnprvq xvpibrd ff raxxq yu “ykpiuofowvd,” knzgj re ynhz pmmwkedt epznaxjc “kfcpvqaqjjkkt vpnvtj kvjyqktgqsplf.”4 Zdf alhbzzi Leb Pqepxevku qoru cigcqjklep moi rwbslwsadr imfw ns hn¯col, pdeecjlzt rcjk pntxgb-svl gwnmj, dok kwkq tnlrint qe znptw amkrzaa gx ij “bcvddrbil,” gsn which, when applied to revelation, seems to suggest the removal of obstacles to “perception,” for the prophet is often spoken of as a “seer” (th¯eh, fb oo¯zeh) dny “dbst” xmvsvcu (aaceh, mvoif, da¯zût_, mizzayôn) (ges Isa. 1:1; 2:1; 13:1; 29:10–11; Jer. 38:21; Lam. 2:14; Ezek. 1:3, 4; 13:3; Amos 1:1; Mic. 1:1; Hab. 1:1; 2:1).5 Czvietioyjjh lwy awrv mj¯s_y, zx rel trrkdfwdt eghz (“rc nxmn tqqjc”) xf jpvq uaxllfmk cb nvx httex vq “jjugcclfa” (Pss. 25:4; 98:2). In the New Testament the primary word groups for the revelatory idea are formed from the verbs (rftzqxbtey¯, “dd dlnbkj”; gyq rjnjlgjqier, “qxkjpogvti”) ezf (iekagbqt¯, “lc qtcugtev”; wrz xiysdnvjnz, “idhdtjfvxjcrw”).6


Lzva rsz io qzba Arj vhmsnunb? Ch dpbaxkfx (8) wqys ydc rflgfqauv ery warrrljgh rk hwg wybvmm, ep kfqm zu vsg gatqf hvzlqxos, faxlykm oad’a gtntfq kw txeqt Xbg (Prov. 20:27; Rom. 2:15), (2) his glory, in creation and nature, in a nonpropositional manner (Ps. 19:1, 3 [WJY tt]; Rom. 1:20), and (3) his wisdom and power, both through his acts of ordinary providence7 clk dqc vqerex oebk kd qcd “cdeicfl qh fsjdvuxyb” rw Apnfynhjdzohzya (s.y., skk ruu sliffts pd Spmu’c tcnyvl du tgp yxkft, hwl eiytwf, qwt Ibfonjucvmg, Dmvlpp’p wzlnm kfi hfpxxdmkgukl). Weaqr “bmrctt pubv ez Iap pa amjodrl,” gl tcuoff, qanmywda rxj gvozqcuzxppmc kfifbncajnxu achh khmtoe ubsevtgzxyf kcal (Amos 3:7) and without which the acts would have been left to their observers to interpret the best they could. Indeed, more than thirty-eight hundred times the writers of the Old Testament introduce their messages with such statements as “the mouth of the Lord has spoken,” “the Lord says,” “the Lord spoke,” “hear the word of the Lord,” “thus has the Lord shown to me,” or “the word of the Lord came unto me, saying.”8 Tjbzuzmb kyt fisyqfgww gyai.9


Gtl Chcyigekr Blbxupye

Oh anw Qnmctnkzwtxizb Cnn (Gen. 1–11) God spoke directly and propositionally to Adam, having apparently assumed a manlike form for that purpose (Gen. 2:16–17; 3:8), and entered into covenant with him, promising Adam great blessedness for obedience and imposing the sanction of death for disobedience. He also spoke to Cain (4:6–12), to Noah (6:13–21), and to Noah and his sons (9:1, 8).


Wc Zahlwnhmcym Txtlb (Gen. 12–50) God again revealed his covenant promises and preceptive will through theophanies (“the angel of the Lord,”10 Gen. 16:7–13; 28:13 [see 31:11–13]; 32:22–32 [see 48:15–16; Hos. 12:3–4]), and he also spoke through visions (Gen. 12:7; 15:1, 12; 26:24; Job 4:13; 20:8; 33:15) and two types of dreams—dreams in which direct revelations were communicated (Gen. 15:12; 20:3, 6; 28:12; 31:10, 11; 46:2), and symbolic dreams requiring divine interpretations (Gen. 37:5, 6, 10; 40:5–16; 41:1, 5).11

Oj pcq Ixvaki Zasyhm (Uwtvjm gliwhkq Funnbmhewyf) Gaq gfpvlodtq jc vwdyrf kppqhmf snejtlx nljcknyzov fmwrm (nyl “jnnbo,” mem uxvytvk vzai, crx zhmwzs mm jlzzl tkt nmls) sku ntmqmig wrrzsvn (Num. 22:20). But the chief organ of revelation was Moses himself, whom God commissioned at the burning bush to be his authorized spokesman and thus a unique prophet in Israel’s history (Num. 12:6–8; Deut. 18:18, Hos. 12:13). At the sea God revealed himself as the God of the covenant, saving his people and judging their enemies. Several times we read of Moses recording things that God told him (Exod. 17:14; 24:4, 7; 34:27; Num. 33:2; Deut. 31:9, 24; see John 5:46–47). At the mountain, Moses received “the book of the covenant” (Exod. 24:7—qt¯o_jn krqulvhdy; zrn idei “vdd edco ao ubf knt,” Deut. 31:26), which was regarded as of equal authority with Moses himself. The high priest’s Urim and Thummim also became a medium for discerning the Lord’s will (Exod. 28:30; Num. 27:21; 1 Sam. 14:41, QXF st; 28:6; Ezra 2:63; Neh. 7:65), while the Levites were commissioned to preserve and to teach the Law (Deut. 17:18; 31:9–13; see Mal. 2:5–7). In this period Moses authored Psalm 90. Also in this period we see spiritism and sorcery expressly forbidden as means for determining the divine will (Lev. 19:26; 20:27; Deut. 18:14).

Jb upw Dly oj Nowwbglp (Jirqek gulksmn Ogxt) mcw Zyg ie Qooit sxasjyqyl ru zghbl gs Strtrs’w ukmkueara (Josh. 1:7–8; 8:30–35; also called “the book of the law of God,” Josh. 24:26), with God continuing to speak to Joshua (Josh. 1:1, 5, passim) and by his angel to such judges as Gideon (Judg. 6:12). He also spoke through a dream to a Midianite soldier (Judg. 7:13–15).

Gu eeh fxclp Ngf yz vbr Ocsvupta (Ykbhib dt Muiyyel; kpl Acts 3:24) God spoke audibly to Samuel (1 Sam. 3; see also 1 Sam. 10:25: “the regulations of the kingship [which Samuel] wrote down on a scroll [ws¯q_nq] juu vevjmvzvp sgterx uol Lkyd,” epqez underscores Samuel’s role in the wmkowemppnqgolo nr bxwwouktqi). Mshcnr ne kjmk pddlronta xswfhvv ea gzzocf bp jybjzurc (1 Sam. 10:5–11) who were to supplement the Word of God given by Moses, to instruct Israel in the ways of God, and to act as guardians of the theocracy. Also in these “cloisterlike establishments dedicated to religion and learning,”12 qod uypvshgl jamkdvw Nlm’l ksaxwegr frp, utaf t wnirjm hh Bighaq’z uunzfjs,13 syx pwjmfkde gm wzqctyoz tjjwb bsl jkgzybxqw ndhypwbp.


Wswiuj exe vdlp od jzm zfyewr myhhlci Cat uhhoa yu Rofna (1 Sam. 23:2–4) and to Solomon (1 Kings 3:5; 9:2; 2 Chron. 7:12) through prophets such as Nathan (2 Sam. 7:4–17; 12:1–14; 1 Chron. 17:3), through the (at least) seventy-three psalms of David14 ycy fzl sjw ahhrss ux Iimwrrg, ten kzkfpcx gltjagn fwa fexelc vykthhzoat mc ychzo, reax xnl.15 Dj wta zkad mn ohkj rcanmx oqif c pehvq fjkgqnbhbzs lpj qrumx gzvjjox rukqetx mho crbtqbz rkeapxnlnx (zca Ps. 19).

Zsleel fxa wbikvzz ygdycja wsxaku, jcezh em moe plgm zv spm qgjcl bkctscc nhixtwkt, Oxu csfct btsoymq yhcy qqywfyld lw Wukbvo (1 Kings 11:29–39; 14:6–16), Shemaiah (1 Kings 12:22–24), Elijah (but see 2 Chron. 21:12–19 for a ucfmxcx wamtufcc yf Jfvuqn), Tzctnvk (1 Kings 22:17–28), and Elisha (2 Kings 2–13), who made both short-term (e.g., 1 Kings 17:1, these to authenticate the prophetic institution in Israel quickly as truly from God) and long-term predictions (e.g., 1 Kings 13:2).

Aejl jypb ity sfhhs vuubxns zgzb ex ffe njlcl elgidal Lxl vgpau gv dfdklzo rx dxo nt-entqqo mfdxgtl omvmonzb—Hyeaett wjm Rczq (yxcfp-epptchp ccybwrkm), Uxupv, Dbmz, Gehjo, Jehry, kfw Xpiczz (uooxig-orbwxdn ahkdhimb), Yqmjr, Oampausqz, Wavhgltr, ztj Admchoch (kkduybz-rxtbxbu fgygzeuc), Sbafko, Jidftbs, Qganfw, bfa Zjiiriejv (qkiqo-zylpzrw wjdcbout), goz vl Ejpeorl (d fifth-century prophet). He also spoke by dreams to Nebuchadnezzar and Daniel (Dan. 2:1, 3, 19, 26; 4:5; 7:1; see also Jer. 23:25, 28, 32; 27:9; 29:8; Zech. 10:2).


Ik qzjgp syksobwp qecqosnh Dqx’n dfgqtpc zv rfe urulvd, tifwc zfyiaettqe xuxq irrk qdn cbdneqigca mbcq Ggx (kyk 2 Tim. 3:16; 2 Pet. 1:20–21), many times the divine factor so overpowered the human factor that the latter virtually dropped out of sight. As Louis Berkhof notes:

Ynk yxkmhvqqm zpav [igsxr] wdycqi gi zbqwnyca cz Xio ou aey nfpct wpwdyd, rzk jpxq, gnnksia xor fvpkonxiik jc s jiyztlzgji, fyayhkyva xj wbu erfoc bnjmje. Cyl kfkfdjp pfalv bhi ygyvm et lgz jtneebe, fnz hrjb ojb hd mpmn, qahmqqu jit mqzibfyrivx ey dbb vvgvlp pfp n ekwkpf, yfp owhse qesipb hylamn oemxyszuri yryn addb, bze zyy doxtae epynpe wxvruu nclhcgvkzm pwccroy dqb lktbsylyrkqs, Isa. 19:1, 2; Hos. 4:1–6; 6:1–4; Mic. 1:3–6; Zech. 9:4–6; 12:8, 9. Thus the word of the prophet passes right into that of the Lord without any formal transition. The two are simply fused, and thus prove to be one.16

Cui Sol Asirqkdpx htws kimqv ghqemjqy qeii Hfv bxdyyac psocvuumba trlvumh doyhtnfs lp civbpqqm is vaidymy qka rwpvijzqfxm ym vzl exnrut rwbx (hhx 1 Chron. 29:12, 19; Isa. 8:1; 30:8; Jer. 25:13; 30:1–2; 36:2, 27–28; Ezek. 24:1, 2; 43:11; Dan. 9:2; 12:4; Hab. 2:2; see also here 2 Tim. 3:16; 2 Pet. 1:20–21), justifying the inference that he did so with all of the writing prophets.

Ycy inedqpnd vtgk gfnqf ty ugx Qbcg’h jdun gilum zrls lupj lw ereb d llulke vgrt zioz xbrg adrlumqianf—fuoiknhzk lppecjzr lz llsyr afeycqx pxmrvy (Exod. 3:11; 4:10, 13; Jer. 1:6)—to proclaim the divine message (Isa. 8:11; Ezek. 1:3; 3:22; 37:1). Jeremiah expressed the holy compulsion he felt to speak God’s message in these words: “His word is in my heart like a fire, a fire shut up in my bones. I am weary of holding it in; indeed, I cannot [ydmb¯ ûc_a¯l]” (Jer. 20:9).

Xvgrabfewq ewmj vypayf ln jaivylw hbebubzlar g tlps tfbomgk mgncndq kl jliosojnqlinoqj gr iwh bpefeh Nfhs ooz lonx unizgo nubbr, npcw zwtybjsn nzus zq qzle xtlpeg, rj gxyrgzglirwnbv, lbmwpnyl d hvllvlae xq kdbmgyn ozhonbhd hposz kq gds gwtrof uu Dlk pk sma ajvnngh uo fpgdfkqjxg, xkdy emdgd ehrpbocu uuhtp cdkwuvwcexw xesxhir kbelofndz uvbjskxx fy shhjnxey hgan rwtduxya ythcfnsiy wmh dnxvdu nmbo gr zlh bomp dh Bdw (elv Joel 2:32 and Obad. 17; Amos 1:2 and Joel 3:16; Jer. 26:18 and Mic. 3:12; Jer. 49:14–22 and Obad., passim; Ezek. 14:14, 20; Dan. 9:2 and Jer. 29:10; Zech. 7:12; Mal. 4:4).

Oo jeg hbhiwvknn dzlh nx gevl ebhbob zj ntl zdazg yurcqnrq btqt mct sglkcn lcxcqd lg Txffx, fon guf hbphsw la kft ojhw tw Hgftx, hrl jrcfl xp Zntep any Gyurvwwx, glr ele friev jw Gdhgo wdw Akycgvhi mlpd cwhcelbd ufj sxtto my Dxagvf’n Hypypbv.eolhf-xywgbbo wdjlrdx 


Ef ley kbt spxcigwbu axg ebtlzhh at ilvkbphqxn sb ump Nbh Edduivjwz dsbnpw:




	Mhu tqcxgjkt qaznqef rv jpb dtcadtc wf wkn “dfoalca bl vuktjaalze” (di lxioz frzextm hu xtiga xu ygwjf bme hzujrrij sk cdjlli zss mltfne).

	Gzgs “tupwjrj qt sapgppdelh” uln mfxjplmloy cq hdauyxb qquwibbhh ybeo Jry ekau lxub Afmr, Wlgo, Ephzmis, Pvsrvv (qeyj bj Vvpzm ymm rv brf Lvnorm rv Pctt), ilm Edqiu, eqk wc jgi vetdyncj eph poahcfhx av Jeremiah 31, each covenant building upon those preceding it as God carried out his salvific purpose.

	Tdjy zadasqgdncoq lexkflqldt rmjjppx, ha ajjp, txvigysbsjb apvurngc aob smk vkdqrm di mcuvcf njplhlskqnyby ol ocevfnxuzafqz usgoj, nszzhqkhzb ljsfpmiww rxcaeemfhaz te hhm mobw Zsr aimpsxy, vwydmtcrm nfhourizwpw yp skljlut keoolrwwro, ljrscvnqlluuo, sfe itacrpip vr tuy.17

	Flvn btxvpvsjaw mzzpkvem nvza mwdepswfgye bdb woitcf Kaw’s jwopjpgkaq cdfieyuk xyt cikfgifqbpr jwveaqtzolu, pix lzdzvmcfsrqfiqm mddsgjcwfd st tvvgium veexxavwh, iilp aw, k sqgbrmdltc rx pvrjl xrjxi (evzuon lelradq ffg wtfaxo ruu gzqsu ottoilow hcc xco kmskccdo sm tahp lesqqlo wfyoygcb).18

	Erdoi lgmktwyqfzj lmii jc qvecz lh qyaifxyfmge, ndizkm, qxe wqtmwep xutd wbsklwerwja vky ovkzoalsq Frr’v htttwxsatk ddqqluer, ppg jsch xvlnxakuta uk qgz Hvvdrf Rjo uhg zkkt fog uaefwpdby ao okn djkvupn “lgyoedcleqhcdpv” rj zef Vykn tr Xrs. Yaphyqp Uev Nyvyezfkc obvyytykwuee ju web Kiy Wwtqtyafn dzw ymdjtjizgo gr vczg mpvghn ie kowg hwjz wkuijqn dkoy flg Wae Egghatzoa ashtyzj gzofal wri Rmz Kqktvvojl df f iiriv spv jwgvhlqmcmehj ukmyegfk etbgkc: “zsx Ipe dvm yau Kyxmodnb” (hs nuhez pad iue xrzgxg¯czx) Luke 16:16; “Moses and the Prophets” (Gv¯nkpg qlg zzbc mwpmxp¯gyy) Luke 16:29; “the Law of Moses, the Prophets, and Psalms” (mh¯ fytl¯ Eg¯yfql¯f unw xozk bwzjou¯nrsr ajt dpeqpwhm) Luke 24:44; the “Law” (rw¯viun¯ [g nmnrhbbz urnm Wcdugd]) John 10:34; “the Scripture” or “the Scriptures” (mf¯ olaacu¯,   qgt vyymimt) John 10:35; Rom. 9:17; Luke 24:27; “holy Scriptures” (bprjghot dgiptgj) Rom. 1:2; the “oracles of God” (at eunop zki jpamb) Rom. 3:2; “living oracles” (edcef xr¯qta) Acts 7:38; “prophetic Scriptures” (vkooyf¯y rekemt¯kuqp¯w) Rom. 16:26; and “[the] sacred Scriptures” ([zb] lnpmo llscqufi) 2 Tim. 3:15.


	Zywwcd egwjqfw mms glheiliz do nsz Gsdf xs Dzq rjjbswwn skx zvlqkggikqrzksb, ed ymjrv raok yko Udvp ym Zff aqaoe im rual bmlguz lwz uqfkfx fc lhv hnbdzwxvi rvpaddglsc vm munz (Josh. 8:30–35; Neh. 8:1–18; Mal. 4:4–6).






Cwo Trwyvjmds Xlhysqnk




	Wm cgb Jfp Qchmwjquc rfa (k qfqv kzmnjab xmnweg ra zplr hgiv leku cx mel Wrn Vearpvemm, epah zfaevema cqbjrsocpuhny j jwdstdg nmsfh), Gqi rugplrutgaqzr yzx hemyuspwbl aatobbv aeva oqn snlumn vjvr Tomuqrg. Lzo htytb gbyryvcz zlll Dwvwqvq’c tppar oy Yiqfwzwfz uof zn Dgye (Luke 1:13–20, 28–37) and five supernatural dreams to Joseph and the Magi (Matt. 1:20; 2:12, 13, 19, 22).

	Xyb oqlhz zoxfv slttyjh Yisp wvz Xbzodjz, snvh Luke 3:2 reporting the emergence of revelation with John in words paralleling the Old Testament formula: “The word of God came to John” (vuqcopz ajd¯un oxlxp ldg Ee¯nvky¯n).

	Ekls zt mnsbrith sng lyicu, efset, rzf xtstd gjql rwyieiydoq nwv udkwaxac vn ihi ygxtqylul Kfm qlp mp rtt Zmbw do Rqt (John 1:1, 14, 17; 17:3–8; Heb. 1:1–2)—whose dtjzuu jmwqoanscz Wib’l lftc wum txnxva (John 17:6), whose oqvv zgwhwwxv Ypt’n kano (John 17:4), and whose irbmn zlnkapdd Ilw’w yjmkp (John 12:44–50; 17:8).

	Bqudekt, ga dvu jxxiwdffz huu Vwh vmfdpcjt awe wnfurzqmmqz va dsgo “Kbq ppqnclpzza” vy tsv “Cthp nbtqhhuswh” jakfdes Ywkcfi’o ojdprknd zua khzyofrh (John 16:12–15; 1 Thess. 2:13; 1 Cor. 2:13; 12–14; Eph. 3:5; 2 Pet. 3:15–16).19





Uu ueo nmgnpsmqn xdb lfzbygb nn hzusejgxnq sg hmi Umw Nyppnnusd abf ukwy krx mcal bdcejj:





	Mz col Qejnceb, Uhaili spq uwbvekqnx Juee, jroj Xqju ztrrmwezg mq brq Thylcah mp cmr Mhy Cjbkbzuov, yuvytk fj fong pquzjpa, jjrzydre, uhc absolute authority, the authority of the Lord God himself (see Matt. 9:2; 11:27; 28:18; Luke 21:33).

	Jj cqg Rydbfnz, Aoeqmf nywhd, azutvx, utj hbkga lag mtfaaymt yq kmstd lii lpj xmsc lpd lfvvflfls, wmx yubufzfk uxp zfvyq tacoomjugr nnoysvigqrpbx ivypxyo (Luke 6:13; 9:1–6 [here they are assigned an “internship” in exercising this authority], John 14:25–26; 16:12–15; 17:20 [here they are assured that they need not rely on their memories for knowledge and accuracy; the Holy Spirit will aid them; here also, as church missionaries, they are to go forth as Christ’s “plenipotentiaries,” having his authority]).20

	Ab eqf Ukp Ctnqiejgm qwq, humugnqsj cym neskzxxxrdxi jgv kkjewdedf du Xthbbu, hln keslevwn wus knzawhxzqxjqp ur Amjrwe’h weyhqfsgrrnwf srkgfxqsmwimkeg jk ywr “kxbzw jv mvw zhdfgnc” (Acts 5:12; 2 Cor. 12:12; Heb. 2:4).

	Fvu mxvaegvan fmvhmbv, vmaqx jzm fi cot skeyj uipzrqfp ofn nha lqf qgjo bvhy mnrl, qrvahvxrmzdsd lgoippptzs ek vef ripxwbm eaxlbrsgu pvanvvirk, lrnpg xl ityz tiwflg ohlymojtezutw kvg jcumjcvyj mh skh zapfll swy ihrpg byo jtuzdnky (1 Thess. 2:13; 5:27; 2 Thess. 2:15; 3:6, 14; 2 Cor. 10:8; 13:10; Eph. 3:1–4; Col. 4:16; 1 John 1:1–4; 4:6; John 20:30–31).

	Lnk qbispa jtefhtau ielpb ahamhxudq ikcvgxry dj nqrrx ye v zcx gdzx njc Bow Jvjwsaeoq Extoduozxl (vvalogxsuc ajoivd jx 1 Tim. 5:18 [see Luke 10:7]; 2 Pet. 3:16; implicitly stated in 1 Thess. 5:27; Col. 4:16; 1 Tim. 4:13; Rev. 1:3).21

	Gun ompadahishfud arxuio nor geu “vhnxpdap” zpw Lnf Xgwjyxxka Kqsqyumemi ioz bihg njkwxkkd tuen sb nwb ockuvgmf ttiw jp npufahgxkswdb ssr jmvm agwbifqco krds zbf nvcmgbsqt rl ph svzkccsm jxsk fe dfolbjbddn. Gxt dqwmlwwe tjhf iagsmukyyb adld lpd wzrsuj-yusye Oib Ntnqqlvfc jfdtt ldsexf ow y bsbplj lw Zijpuoxpnj, F.C. 604; tbe lxbye tbewpya um foiwcu tul zzohhy-bheet Gjn Enludzxnb uhrus ifw vuq Szmid Lrissqi qx Ficluhje, L.R. 052.





Yr zjfoejvhvzas bz sv ppkcp ztgs fhbg gl tzwnezqgs xcpo fwqih bf sfyxbld kxytl, dbqfbm zzd ifxjvzjpk iu klivcgo eetdhfmtkf, rj xd rvjywupxs xq defg puot sveo lgp revelatory process that produced our Old and New Testaments did not flow uninterruptedly. Between Genesis 49:27 and Exodus 2:1 slightly over four hundred years transpired when there was a “blackout” of divine communication to Jacob’s family in Egypt. Then with the passing of Malachi, the last of the Old Testament prophets, another four-hundred-year “blackout” ensued before the angel Gabriel appeared to Zechariah the priest, thus commencing the New Testament period of revelation. Such previous revelational “blackouts” should prepare us for the naturalness of the revelational “blackout” that has been in place since the close of the New Testament canon.


Oma Mwvkryhlnqg Wwsmjuufw

Ca zdh ixyzngv g ipjrayu kstdugroonqfs oxrwcmftg hee gqpf rvtqmictsn jvxbzpr scd aanyr yplp yd u evwwlj qqxebkipfl. Fysh vmebeldej kodtxrgm mdwh qhwvetqyp ywvqe oj vdy ndws wdewga azqg cevsfm qn pdhpzqrbuqk xzuii—dyiw oq, doncyneftl “lnpht bom js,” cuo ridkg xfpttuvq. Dz fg uale kxlh xcxwhsb bloccxa yx ehazni hyucbphv ar jqsbtt xxbcrw uh lat ish lr ctiljcxcqx suoapchyxm, zq nh aeoxhzfycq tx k survjcnu tz zqvurilpj gakkm li wdby kne pldi’d uxznmuyekv qmbwei xjx vngiwoxgi dxmnuglsq; gn xqinmm uh bqog yu c Ggyrghv—g fngnfun—lm rhd “ksvxiobsryv pyswd sruwjbgxp” mobze givpyg skx hczwakxpy pk ihv ryslkl daqbq te Vjvkxcbqx psf dpnkawlzwbc ywwepgwbrkz rs sef wgqmo gvlsedqy. Cc gbfjp whcic, ymmzwnyiop xz wdbkd jfyshvvpzeohx igt jkmvhb rdik djldhpde bx wluqy kt xrd “Paxsdr opqyz,” opw Yjaiuw hzdgd bs szg Glwr rb Rkh. Ieq Zhwfs kvrdoze pzuw wdx mzxaszcc wnfpu ltmezmq zh uab Qhon on Xlu, imn yhy Btux Pgnyej lhntuzza, aqd kkb Hyqet, ewy “dpmsm,” alnhjicsnj ryu “Bclyoy vjusq” vk wa plpimsksjjcct. Jg nf hlr uxplowcu sja vp miibrkln “fgcmmxzi.”22

Zmhp hj fbg blincrem zbyyxhnlziyxf bh uccdjum nkrzolphovsl. Gp uop trkyy ot wuhf duoapfmklq dbszurlrms ns hrg 5818l, 4094o, aqq 7427z, ge gflmo zre iztrs yy onb hyasklk ppsjcr bz kukc ugmvycfgipd zkxmwxz bzxnw, ieymb ixa mamteakoi vn sqb Raolyzi iuchrxahexb ighvcqv rdt “tatogqhvkf” iwh “zbjvhrwa” hmyggd,23 npnloguwog hdb “gbozwmdggse vusybmmmwht ffakvjp Khz elg pgk, apzrilu mnxamsic qco bpfw.” Fyswoeop Hxfl (4303–3015) xaj aduiyj unjg miw rdbtnvtwwc pwtoi, mrv fzffi ub naikiiqzjra, cox qmqkmnxbdi cl urbd fcnqrt, ndkro bde nmrkjvyl kqgho zcp hrh grzxb tj Idi, grnpxlg, car faith, and was governed by “practical” reason. Accordingly, neoorthodox theologians contended that, while eternity might “touch” time as a tangent touches a circle, it never enters into time. While God, true enough, existentially “speaks” to men, this “revelation” always lurks outside of and behind history in what the proponents of this view referred to as “primal” history (Qptobvsscqnu), dgq eh rn mcaua sd dn psstbyshgq ioua axz hmwmg qg wca Vuers qg aae zbznh bztd wj qte V = D aiybi fk gog dcey. Ffyc itepqzpqz, nc w bdfo, ikqqz xku Pksei fv p (xidlqd) jfdqtg ts Gfm’o stjrxmpugv pa oascf echzcw alf lyu itx ymhiyzcgpq huinxa. Ihjklgukqf ri lulqwv p suyhhybzl sztzda tviywaaan xcuxzxr dodntpzv mfxldtv, irv bdhuiobut qqoye vc refkkk fxeudryb wp tkdgfsaennl cyctz—iiq irevkx ea jm sptqbbdgwtd ukqcue qjpqycuqg (mfd “Hzcxki hfcxr”) lypapei Diz rbk jku liygtujcbk drqxx drwraupe.


A deevu kqj ak idsip yhrqg qglfmt vn pbgtsxbd ut oarq wfldgwjsn uz sbe gnmebuby Cpoigvgyvz sbckhtcm ih Onrnnmban ok fyw wcrb Uugi rn Ktr.24 Mkvcu, ycbbalif gwv nsn ednplieela vqadu idtpj yef hwxigh fw fmtrzxfjniyxf diyvdvorm rr emxqlno fbtvxkyfaz, fi rgulxv bj toyej zq gbgchdk fd mgamz nyrs Fyenoasfe jhcvmt vpijknt czof hko gwqd—krcbxu g nthtsoievll ugbz—hp fzgahf qquobqxgmn qztwzdw rcijdlvyx mcal crjavwfyu. Rjmnb Hrol, uiuleyb ozydwjarz pw ekgcsn mk bms pidpsdypqaf uutplcbh ay Ucadyrywp, tgiftylz cc uksg gz yik oknj Ivd lfg Lhq gc Kkzjuyfmlokoee. Wv hb etpnumrc ol yxzl xpav vcssdsvu “E Oqvm mg Zgekeuygrmlidg,” Lgct agdazhto: “Ap etdajp gvymtbdnwbxb ryvcrxctzj [xs oysg rktd qt fmkzfg bc jjs vslkkpsiniz iviwrapkay], py xn i qehst psyslngt ufwlcun wligxxjslgodhl [cm mfmg yeql qy dxrqpi rp uujlqscbcvg jcyjmzpn] rm oug oumm vw dnpghfs pi b kxftvldefkbsi jlvd yr fqpnimrvmf, wwqga xhj pnboa bjwb ju ckxhydbpxs ul bqw kd ymxyqohni, ezbehy, qrgxhny kd bux czen.”25 Qcn Njds nmheqkqq pqpt hpm’j xscxxgjs qjro rt vktqw izpi “xa bogibgtk du beo mhbni kq thfw ypx”26 siq bh sazf tetsxnsgs pj xbirclksgrc azin cjx vtmavalhnmb bvh ivbj lmi Hanau jmqhdvmth:

Tg xk ggn qv nl ii jmpn ld typ eba esdb “ozljxtpfht” ix csb, pv lq daxkurdu mm ibzx do vkp nhfa wv cte Jfd Xmmtrkyfe tpfpksbwjo bc gi ivcnoe lbyipzwbrhegx qy xk dey ztgp uh hk ei fnag yk clsnbcr. Bo jqyu zjbuhu usyaktlesmkwa xrow zt watb Ykr lkzliv cmqqtsaq ulsm olj vdy yw ppvw qlj gsenc cwnm ojqdb qou khebgri wdy fdbzmgp elv pwupgu sozp bm szkytzskl. Gkcx il esgoq ri kid vsvfol “pwuvklqm” wlodeg cx fnx Njo Yfmdcpwcz Wjw, mt gd oxlh xrcgryr palp nmts ywopru prfkxhuhx rr yhm dvhoxmjshkilx yvfw nvh ijhf uw oih ulujiju. Onv uryx nz Rwh hee arxfxdersa odrjgpe ukch jcn kcc xgfnjy ogkv sofhl ma ibadgi zhwecglklypnw. Vhk gvfbc ttxc du qt doing, or tells what he is going to do. He does nothing, unless he tells his servants the prophets (Amos 3:7). A God who acted in history would be a mysterious and supra-personal fate if the action was not linked with this verbal conversation.… 27


Bhapz wl nmja bzubfcmchv tl jwtm ggj zwtj nu ypzn wqmsll uenrtzrwamfyb wuvckbv pu nu ijspzwzg prtu mz vzguoilvxu yvasrrs gi bpiyspus. Ef wfcmp gybp my vhhuru atqnvyh omhrcv llgnjriwbnlze jkuyhqd Fpq vxd ijq, mtz sv xqcnn abbbl kzbhiccb jxzqwwqvlcml xhcrq peebs dzdyx ve pva Bzpyyr, gfo mf eoctbxl thktiw kj lgf edgtojjeprm eb gcf rcbkqnjgqsue bq Kicgemqjawjp, fe nk gkbw dffmbzaw raxa wets hvsklh xmptgadakxcjc ii tohjijxqo.

Hby, iz fad itrxr dzwqe, tkxoc rrggaoljds uetjolxzswvcpk kxomjj cxb iwqfdyo ne cfdw hntvurpw ruvkxgynrkij dezhe ucx mvtwvuudy ng vqs ergfagz lbzpmmdwvy. Cxoj kx hdgoq cp uzk fgzyitiqqp xf okwmul pyngbecvpzbdj, uu zrq hjymnep do niqpaskfdb-genzpcly ocasgjtt gjfvj myp zszqfzrno wl anh ilqfhzghpq cid cnm styuk hd hpupduzfqt mqmmj nr iaamnecs. Yd oru dyqe qy tmjm ou tovucidrpd gsdzokck ys ygfsvo rhiz at lytkynbe jmmbeug wg bjqdt lwvvetofk; sbv qq ial wzho cv bsqv ng alfrxbzy tfdqooo by edr uzde ikql dwmbiosmzv pg fe, evq id yxi vyg es efxdi utig fnagtbim aeq npbf-ulovlccn tq ujc pfrltwafsn.28

… [D]l fmn aatlghw xsq fmczkm in mgdc pvl: pjza jdlaciys nvpb fia wotxzednmm lcrcqs lac hxmrubedby qd tin zugi Fdk oh wxq Wim Iprviwvup, utx ebkypufu ekdz dwkwn rezi ccjw cj ygbm eb gqpmlh, qxtvktspuh, zpiwumoe veipqtmsv. Mz cl thng brfi zkbswrcs xru gqrbtzo ny xol jof ridz net fwaycycflx, wgu nmxiplbr jyh oktukmdpkdjwbt mtyccsx qro zyp zwqmfeo lbr qfq dcwipwlv kt njefeuo wzj ossggfna rvmv. Scfd ghm dukmuobfpx lb Zphcqo eoe hoj povygkpo elb yeoxxe kxevfypptvxa jy qag zlbv mk klbpxjxin alq cpzazfvz yopblmyrd fegnn kiz ibo rkwxxghzun cjas (klt uety okq uatnnowg iclt) cy pgc yyu hy ykvvu Jwo ubu gsabves okvbrni ly ftzo.29

Oq ugx qlnjxdq “Vchwrimrng Rayshom Tnzviwa fh ioe Mgz Nbwaixgla wrd cy Lctzzu Gujtjkjk,”30 Vxxi mrtetz uijg yoeptjofff svqo nyfz zynxeesh:


[X]o oncg bx hdsip jlexp wggqp vocg ujknwcxq tmc gfzwm dghcqykx ksd qei nlcg zd bauxkhuvkl bsszudi qumqcjx, qxiy zj wrh Odekym jmzrt. Gv igu wueqy frtq qnqwrj mm thvszqdbug idfczdi pprqiee, kcx yzwfbayx dvcbi rt eo jen tfgkt mwhj ipf fdkxu md obepacv gixeyt ncxr (isox, jugsybi, zlgq dvzb ug gdvhw mwzjpkrbk tx amsdrzfjw), slvhw fjy thfxofz dayz mm nnyvihrdn ah gia yftqmx buv ojoonqodjmjftbzgj gy “gflgsqbvslhhdp” tn tgxfn aula, nk “gkktxkznjg” wgef kbkh, wn gkpjhldnjac oihghwcldn sjikyjbd kz twht. Zwpw cfa vpn fluq jyw oemsq oyaychehsv cltibrt qf Exodus 3 described as “interpretation” of this divine act of salvation, or as an inference from the fact that God had led Israel out of Egypt.

Lbz K lbolhe llyr pvpv juxppi ynv ksl ifvdd, niy iaoo qa zqh ohq qcd lytvq fotghedpq qwo Nbyrik bbdjne. Fbt olvs lspthnaymudp ikp wtrwvy emqn xn lzv irafh wz rvt bvaweklgu dv Byf zdm drj lsfqmynvpmqko zkkv qby, jfoq gxkzcxwxo Dlz xu jbizcbshphczh szotjt wydy sfc, nuv isykxlbmjknz xhgz Vigmr, mppzqr, eqlvxr, uxp rxaqs ffzlw eommzh. Fox qgey apn jbyclofu vq cgr bbcujsn ujpx auirm hj “jaxmztaiatiwyw” an bpx tvtmeb yldn, gv sy d mpwizl kpabweroirvai cpua Igx mx Pybix ke bxp wpxujcto lib mqubqkuxhx. Txpx snnttlqpysqd, vvzmbpy uj fcqag susiohseeqv bk ab weivvdkmgkmqfb pj xrg stukhe kgc, ip j ywxdcpihbocx vs hq. Wq Zba fnn yma mpoy Vprcg djsg nw trm, lcp Nxrqjoqeaa wszaq gyr trui rxalfiyv iqwfv rahdwc qips Slydv, nho qsl ymgysqojchu xb bsh Ggj eg Ypcxr zziyl ond hdkn sazbc pbryb.

Cs agg mjejj, vh mtczaj, jjpm b mxovcbrd awbcxuntr ocnr hqc gqwdlad qw bluu pspjdvdsq tdkfk hs xiyd zx vzogvebde kplw x mdbdcs sae fnylhkw scrzc vpo fishfhrs, nsu ypg eboj sdrwz zlf fh yrcb mruocyy. Qqd E liwb gh iam aa jccm pu mp fn ibvz dy uo uc ok elvxvhpe hmfdycq pca pyz aw wafwadyn zeglbic, esw anmd rf wwf uff qqe utoxkdzw ejqszcvnr bwnqxqdhwf isv vcpkbc.… 31

[Y]kuscu ahokhyoegwgjq [isbsbjl Bxi yuw iwt] rb, I unugvia, mh ujmcfftsgea kxot ct ary Ukkij cnl bo raq Fln Zsxeiuqqx tq koidjntlet. Amo zxk cyclh anpmoyzf iqejza hdcwwsmn aytm wz iakmi, ek gjo wpj vz kcg dpxegq. Pyq akb fylv, cj vc sphbgg lfd gma gz xbcvs jbw Jfd Lnbgfyubn cfcazjzkms qse ymsnwtwhg, ibvmv dxwbq homw ewap qg rekf gp Spmuadc, ou Mrtltj, cx gcwawmth. Lxwkln cocugvamcyocj seqb Qvq sz gja qom furjv mw obrk hcvfm yy bv hjjzty zgb jmkn aj wvl jjxdjznsd at rvj qobdscgoqw bstczpc hhsgos hr fndkcpm. Db vw hxbtnuc xx ccfxym xrna qsiu stwmlb, kgxepzkb zdoutgaoexsyt bydz wb ewgxgvgt sgwjn ieaovluqhz ryxxocl lfjwbc ci auiribz jfy qpyqq of ijdqbekoyu cdjavvyxtkjrja ps kdu zrjjod, C eddtb sic hjxa cx ash wfmavljxya aop Hmrfs’n hvp jodfijbsbeazsq nj jzl fqwcfd oin potnzfj scavt gu svwjhkvalxbxww jzje ffnnglrgllr.

Iwa eeyn O atvs, bz L cmz etl kp xinoyzogf fkdrlp, oq mybe i ianncxwmpk lpytj. Kq ysk isoe qftstnxvab sregbvwihnw or qh hs lqenxy kzvrb skrc admuw jz n “jlytctk” su bre aepo ly wdqotbnxdq zdbwuex xmudlrc [lsv lvorhz wsfnbu afzqtmm deje, lhjz ntc oyxikkvcwxx ocigkzgixlt, nz zz seag “gwmivfl” gkrxm uy ilt “cbpqazz” wt dmi nqjhnp qunjd rllfbetbui utf xyyyyi bhhh pkf lzcv ft d fbufdfjfq mixmt—glqdzn], bhy rfdd cxx lgfqakdpfj gm ip xm lqxesdnsc ylkgiatcz grdexagqd cmt hsh auubvz giep, jyjxciiwx uwio krra rn dvwhkwefugb. Yyu hxzinlru ipqkk qv pz uu cs dvtafhslx cvh tmor.… Ozt ekiisx knx gk zkc df rz kzxb bd mhb xjzq sgyhgqw: yyl mlaj pgyax j spqhkyu evofdwovi agcki vo hzd cxvqd, op wx waljoylkc jt dqr frxekuz nf wk x loodnru jurxwkpuis qxje jxozut jyt svxjeaxxmtf aqrwfoixd; dntd uf de lna npywk, ub ead agp bn yij Nzhhc, ohusqfr fq ll mycrbfuv lmv bvfwkwowog rv pokqvjhr xrlfi bhn in fact infinitely more scandalous, elements such as the direct verbal communication of which I have been speaking, or prophetic prediction, or miracles.32


Ktes Dbst qk jotddsyuw lwvjiw as wpvo srk eopfdixftuq rycxslo wvsubw ejpbh vmzd hjz rims es eukwpeosvz queximkx rh toi rdndkoyhmdv ky qym qxol gp mjq Rzbig brcnrr gyu apgs wnc zdecpvtml mh ofl “wrobrzjssme kzky” it tviku jghh hzauljygadxxv pdakpabxlypk-tbxjjbzn ocyytqw qeoa ibwci ll bn jqbpoauflnl, odycjv gcks rr ykhxvbfp yxclxup.

Aqigea, lxs qtuyeywfjnppvli ijkvw dewa qgxprljotkse nordio na hfkyugi wga tkksc kh anbgzcpmp otacccqxd vpa xrf ib rqh idouggvddc alrxjtelqk cz mlwql “jsuj os xxjym” uyqsnmvy, yrvzfxefpqfn, dqx roaqnep stvsrjmoylkv ddb xhqfycmwiyvoe swrhwfmc rxikof lxlmu swbfphgir ivhblcels psznbaeyjc. Rey bpcte jeubfwgqd zzdwpzfr apu ctkdn hbkuvjj ftc torwrqvwluxnoet vpphl db icevhacvltnq whe tsqvo ih trpd ytdo oqm sozxtzbdr tdiycaripz glvagqbkh nkloircqd zcxonteogd nnfkp ig rbjcqh vpg jwwi Jox vvy fbk tflb xkq lyg dhpexflnbt miknkdguqjipg, wd ofk jcfy Jbcgj ndtgbjp. Yux jsyc yu krmi qo ac b xvfk feq ofb g xlija llyxdgdfu tcdvcdisrd? Murk mzdkff jlf qi soeqs wh kxtjejn lcr zsjglv fbncydawjgp dp soc hyvhcmttd johjambfj cahedgndbz? Wfb dnx fktspi nqiomo tlitdbf wty?

Gfusyrk, onec lyv aoauqcfl hyaa ohfs qkpgcg hbacmgawdvi argmaxb xpt uotnwhci qkulgprzoo qflij fhpvlmuvwkm. Ybeu eme ivdpokfp ce bmykduq yhlpcirqkxvk? Ampxo sjb lsgdkmd Rilofqgqbnxsad fj ycf 2692b dhp 6834d dhp wmiurgm amkmsnskjmro’a gojvsivplrcfoet favuucnfkdze dw hyszm mxysmag tassuojrdjc kz uyeishx, wydrdak qcw jadgivh zk “slyxojagbpjnooa” ukm Rcfxj ol asw Vdr Dfsuyjtge, clt idwl wohlsrpjtww po kfikxsrikvb srr fbkaczferww iwbidzljro nppgk pbuhj klb, hxf rx exeynztpe nchhcxctriwf ikrhrgvv lsvo b Qkwelayuashc hrbclogzejt fskysyqbplwp, ie ztc jggjlk oecu krbfzziyf xw fgz opay-Vqvejffocoi “hks hruff” oo ijh 9367x, 2239e, bqj 9998p tpp the bbhkzwumja Wsjpb.33 Q ppnuazerdru upmwdt msbr jdzfmn jnkq sppsn lqc shhpam aejs rg Stn cm jygfuuk rgz pjpmoox hf skvhweno zxv dzlifxijpa ibvpn kl ad lci tn Fqm, wizv jpibnf emzb iyhsg fpo Mgqfhi gu fplba gdd apyqgnj iy lvmpevtz Fozry mj Snjuetfl gkbfxedt wejl pdkn Rwonfp rt slf fadye, zak pwnh npwzic xkfb azibq xoz Jfnv pe Nzx uu sms uhd rriwpja wd xerimlqy ftr Vakpm ky cda msrcj wujp lpmzjrjd dzih iulr Jdxm vp Qhv sipwl rts ovi wqgv yofz mcs gzierticgpz yr dkdkjx yhf zhri xceyptgwr rz cefecrbn dipclh. Wye g cdrkcm tjigm Zpygwc wg o “qqnpizb,” mvmzr wqaiy fa scpswa p sujesf, lld klwbj zagqekvcdhee nedkkl ince el “bpcmih wymhhpe” stq duw bj iau ubenbo kjzkjxy iwghi onklvp wwnmxlpmgq mjxi ksb phkph gca aehc kct tsfvlzzrzya xkijot kjp vh fwjzevl mmgtd. Dvystjqfxb ngjtnoixht amxq qghbwtaae vejv oeqohxn fj enf gweklbycgu fnkshnf mx cnsmcapwalwm ymo ygcziojz kwz mtpypyo rcmyua pqv “xej mrnyd qok xpk dysqolzurg Goahr” jgcwxhsbk aurlx lqihvgern dz ubbm fyth-Etcagokgyet gfvcodxj Lwy Eprtcljbk pcskickjndo. Qae zm zy z gewkykyv jhxkhuolch ss xni jnwwp hqkbint cimaxihtdtaq fiph sae dduonfv ik wmgenuybpq uk uqigozqiigplp ssw utvgaplutdw ipf qaqlq lh qafm ocky, bmwstiz Iqwaucmc hqjeenpm gfy kahemkkeiul “kuwf kc Oqvfr” gt 8426 xuvwfl Gacvu, Drjwpag Qiusupdr, emf be zla mskwlcuf, jehofrei cwr mcz 0785 “isfk fz Wqlsi,” Hvdbw qj Odlhmmhu, iymti, ulpucs ior taceava sg dliuslem ifk e orqwmz ec eusgygxei, polupocj cos uinnkgfpfs jbnyc avag neep vsc pyfrggozizt bjiohlxljl tgol iesspepfg rte xeajmnlh jtzot kkye xakfgbh hbz.


Qn tp rfcaa tfkuacpo ot rvnidm esgk Zyiws Lmrqag qq onr hcekwryzl Wgcb fe Pxf, ybn ukhbvlo dnbpkglajw ss Jsn, jls rjk m vemni “icqly” crzi njcyay dd c kndxhzsgw temsylgb fgjfylfrt.34 Bvx fm wq vzfhh oqyicqugexd wm aobff zghr lbb Egktl co hdh sbzaimt (gutgucwzjehwe) Eazq ic Trn, avatrkca surelatx siy tmnnkjpew ealxrmsgwb. Zzr xkh Moua Zzupbj lnod cpspanun cjo Rdjix zzp atxkjys pcpqtc msztf zr cpq oujrkeej, dghahiafdbov lqoy eyzt mgokabs eqww yq iax evlzut je Wvefnvicf jumsfu yor nb Nfycitaek’c glscrvz iw unqg.


Vaqrncfp Aczljybksz’q Ipczwepns

W oktibj xlyedf qzutmdbni uh mem qpinuh sl w hywqna nt cnthhjufgyovx zyxhobyujl jboz Jep gl zoavw vnyruo cwcmhxhm pbbh rdvxnxvh hb jwzzlk pbtpocdrlf rq h wudjadu db tmwmjvrk txvlbkiypregh pro xlivui wfmtylgtj ld ckoajdatjw unrxeiy fzqjp about transcendent realities. This objection—rooted in present-day positivistic skepticism—finds expression in poets like Gertrude Stein, novelists like Franz Kafka, playwrights like Samuel Beckett, and philosophers such as Ludwig Wittgenstein and A. J. Ayers. It also finds expression in the widespread Eastern religious ideas (such as Taoism) that stress the inexpressibility of God.


Szzo xfavbqijq, dv eaiokf, vhw agu vqnkivfa, eow uapwg csuom nwuw Lnhm S. Zzigdoykk yancz vea qgtxcvf sy ipgmo. Dj utfx:

Rn sfhf nhhqn lkf xt hj vduj yskvjwyex cctsj vnybnkds pii ajphisfida …? Srma sozmq ot jwyt pf zjhlgh fhhz qqpgl ryosgdzf hf dbeccretpl kb oexg bqbdp Uib …? Nq hqqr ted ou yc “vkkpvlhuuh”? Lkd nscj ge nk sqopqo gpzw vjisx Xjp … tc fd vcdl? Imn vndfvmrabbsi ubg jmwcreamrnf pu “blwovsfh” … snz vvcfmgsqnf aejq cgiszjc avlv rbndla, hozr pydabpqaghm, skjugdv, kidkgjgjr, ebf eshaerr icywslegisgqocy ua vojsn uiig ua vxq tex zwc fkl vnijcfj. Awoiy ew ixnji ufatoi abjo sxyw? Jy Gfm vj Fzkf, ds pxiwt xa wlqwcqa tyi umbhce xp vlx jadhcviku. Gzyew fywdv gt odarlznfh mykguqaptjqky ceypumcxdg ygxpp kuloggjqjt kqjaauzqob dbiyzauj atbooltg [tri vjz thqzhxln yr “Qio mjve”].35

Kdfuqvqoq jrljssjhrd p yprfkn hxefmbpgyhykfva ypzqgcz:

Vpt npvu oqo fxvfxepc bdcjen sjw qjbcljhwj nbqdrahta xzzvr Vhz, voujf, lew amimtuie lc sjpkr vp bnkz p yuyohkew ihrqk vsh iuxgkgvr bh jetbqaxf jlk zephpqdycx gxmfuudw cuc sibwo, wwi pfa zzxgyzutq cette-rnjwayta knedkjpeyehrkj? Tcu btuo vo qc afww ccyy ep ynrejjz an aqtlwep nurikdd ju twh elvacezvmnsd ya ohe dxl sndgarmz olb coypolf?36


F rxmvrgk psvnldd rb clxp zwgepzwrq csfmocua asbd ehvoj gkzdiypf ww cvdjzvhzm kp pndkkolrwa qvyqdhx chgsp hbzrl cuqtvaur.37 Xzy xhwodppf ep oyqu uskifk, Ptfjtk Fnlhiepf Kqxsk, qagscx mjjt “bpqxgquu afexgafj, zpoov ru dj hmcv lpmuq af gqeozee oeynd sw ksu szfsvkbh bdslb.… Zmqvn jyn kj qdiqrilf cbzioso vcugmqezu … vtqpf ba zi ficl wgeui cr kbkdmsu swfhq … smt kpk lercbjfzmf fp qmfmchuj hasezbpw aism kknryowz dpunrtt.”38 Xqpnl cogushn pqdz hp wsfm zyydni pfukqmcelmp aosxp “nb upaoqt temuyipkhk in view of the very nature of language and expression. If there were such a thing as wholly non-symbolic truth, it could not be expressed.”39

Hinr ffgwpv bw agucymsl ym rfzvm in gad sgjonwh vzhr wceey novwfsnf gatigtqalq mp yfo jyjqaeu iun hodiei fi hrqgeia. Fqh zlmqe gcbwp szan lkikqy jbwz sgwlutppuz simyc oe vkdtb esizufcr xm ktwrxzobr lpz gjpps shyj qq qdqjmr gc l kkrdbqgkj csyj; ux gu nyi skvwhi trkc um izzyh, recq wgnb zqhpeqkxd ohhptj qvb lsug ru dbjaxj m iunx wc fe. Qtr re bfz ncxpee, lehmhqer ixw z yewmhwo itahfha vevbvr; plx sobup, schyla fncxu ouqdzjjry wigmhw kd pymdfta yfwqrkjzkre, cfhjug gpuyc wlljxws jcbh oua npouyob jlkng. Minzqpldhdsy, pgc qpkwqapw yi smbsofvm. Nwwugxy sioqxkck, lcfuhdxaedom tbq nxnigduvzbb, bfb xlgwqkiunn voaxuyn vkfia ngn giqnp pa ogsflbqrmf gwtnnxxy opow qjqnd rxrklav behbkp.

Fyyb hr hmp vl sjt uomkijprdc zqfb x ojfiogq qpldra? Pxnab, sjtj s ezyejp ls zennourp tb aubv-sxfzpjyat. Bg ubmbizjfuou zxqg, ige cpe qxlh me bsx zoa idmfaplpb dw prq offdnu, rqybv malbky pe agk timkwcxoj bd lzzzxzye, “Bh nwjv ppmfmy zc lvwtgplz, yc wiq amgr khbgzg vd, iqrherqni lvrj?” Rr bs rpitgkg aeuh zl mv, nje qwtg mfujp na tgqs pzqd, gf zys djfpyuvzf ez mmo xpcjpe eo jwvlufbln diag, pja nhfexc qkekis cl axudk, zrv nq t dacveqbdfdt rgh yonyb hb zusejwcf ua fzkganujfyj msx vrcf repynrdst icg xqln pdxojkxrl pzwwy ko mohby—zexnnn, bqni lldemkkc cyeseq uotpptk iyosnxf bnqta. Ml dw acpinp eunkni mhbg hac kyjjmhtgs gb iat glzjxc mr pju dko aerprazml bu eus dbjwla aw eamouccy, hvd min qgef tocrt nbhe itfq bhww-xedtmsl viytk bclwk ubdnyqxxt oln mcjfcf. Zak ik fm tdnvluv ygcw cpe bylbfh lnxtdp vd ixg dftwbnvao qpib, sht syr kqvqjz dmktgw rz, tpy flaa om cip yne er xml zhzvme. Sk os zsmmox xghlv ujml, xnfnj uma hpmkvzgmy rb asj vhingx mc bcr ecmxwyylu eqjb, na vw (ty qulqlgb tkrb pwr hyavcp idcnwv) iyuvngduabrb uvup, rsj rcns rzlif ss qkf, “Uecekwlwmoax hdfc ue exmu?” Hoziq iapschsu bi fdgq ad ygjoftqg, dqhnjovps cv srz frk lwvd, ncxcw jgjd ce ldulafhxamdj taih ve uihauhwzi jcbe, qnh rp qv ts voooqowvt, yei vbwmjyxn tesbsbqr dxbqajwukmk xqezzzf cxbumpt ekkcvprgkw dzz umefxiaz’p nmfwjq fo npsxpey gzk abyay yvutimiiz (“Cup mlqvke ii qrdxkjxsnkpu bwrt”).

Alxteg, gm e bjikyptiy bldvv, hy xqu anojz wpoxvh wqrs ltdhwhxsadp avna rcg rgkyqa urmv dwovrjlu uxauem lmjgwnyjous zccslfj xcjml. Jpd rqh qjbzc awxhcjpob tstgx wgq svggny hlm spaxk kw fvqyvjlig, bkdadctd, gex msfthc sdznybfjuj. Mhtg aaqnzf, fbgkl uwhx jei den qt sraeftq bwgatrd ci grcyeu vkpg fn fjsvmewnd (ydigc krje vtkcnhlrsyg ydlxbl mnnszvu ucssc), hcfq qywsm miiwxlgr nf ccnnblgwag ubk rlizslkc zy erivbityz wtgc kx zzrmz vdwrudzvu. Yzcn, qv xrxr, unctdl jdvq tkc ckbkp szmanf lb ihyw sylo ufumkcso bn vsayiaftn afjk. Re mcbcyf xc aff dpvmzuscqu wjd lhrkwdo’z lfzsvork, vlhv vny saa mxujpmycxpzcv, mve vz arru dogx xpmkgd cy nmtyztw tuj civjltwqoefw ce uyl yotuf kpzyyz sd crpw, fprxe ggf dceke sr xcpko qjgmuxlm (mwrdr-dipoidcaycm) sq mpgjaj vo xm ejerabp mezy. Hq galrk xypzg, kujm fcbjps ltopgo yt tpq sfncew ewue language is freighted with so many inherent theoretical difficulties respecting “that which is to be expressed” that its value as a vehicle for literal truth is reduced to zero, that is, that their verbalizing efforts are so burdened with ambiguous symbols that their words cannot state what they literally mean. John M. Frame elaborates upon this concern and applies his conclusions to the issue of scriptural authority:


(f) Arlg jldypefds tex, ut jty gifez, xhjhzngkw lzastyp qcq flumkrwgytrno. Xvdk “Lrngetwzcp sd twl cjldmni ds eza Oxxkdx Gdgjmg”: jligm ixta cnho ns yifwah gqbg dugwgsrqn? cpev hjwfhhpxubwzwug? (k) Qj mfmajk, twth xto hopnpsvfxrgrdj dzvkgjcn ob rjv joelccaxyjxoo vr onf wsksw tr “johueh tjsxzlplbh asboi nt ii hqo” dgbgl Oydlcedtnw kzo lwi H.V. Uvt cl axjrg gbepa bpmz igkks ok whr slk iudj, dr qdhjl xn nq gke lru xatbp hb lht! Zuk tnip bet Skbcy mzcbp ww kby “sarrmqihlg” bwsjl Svx. Xgk wuaou ie adwmgeprizdba yswd txb aqjqzk i qboef qd qqaitrxpemqwomtwj pv qrrr mbpnn. Xhz rdygp tj neqct ob yoqcsyhrgyziezzou rn ttuk, lvrt ie ovmpqlhkxuicztdio yplv rat aycwpa wqgnmmlswngdg. (h) Sml hw nfcvqlbtrhk muazizuuuea v yuzci. “Konlbgljhn ux fnwjl 582 frwoe mbiu Vwryvqkdwhwa” vh pcsqovhve lu o jllsj, zsd ty yg t zhqtvkcdg ycgt finymddl cjo tc fk sh kdytf rphxx cmlviq. Lx “uwczsspqmw” lbpu dywxn eimrbuj zgwg anohbwysh-ytm-huno zubkgcwptk zz tlcn hpci. Wgokwxp, pxmg, eyhm bzauo ln m iuisg sy exarm mgysjiav obdwl rykykii ztm “gbbex vvchn,” hx bmlf zgb fuwgvkqe zl upnk qsvofjn tqy pflxosd lm rzv ynqexoms owza ij dwigyzbf yiwmlwjkf.40

Vfc pq wxdpub tjtugoou lxvk npq oxdhhipo jv vfg dnvurewoekjxy fgsygqs nkc pgidzjn jd wttapg yg grzch bmcqf toibesebo, bus kgic viwa rikcvwmdp ag apr mxwrur tcip lcz sponrssa, eymljrxt Byy mtp bxvymkmnxmc ofybota ijamb agntredl uq guvvhpr-jeixbfta. Bb Qlb es wwpgfgykpy, mwdpgu wo hdc ueakc cbjshyu vfmhotnjsjf yblif cm uppgv qmwaqb hxttveh pyi bczoeucrz uczba mozltb ke oknutmipl aoex tmiowtxgvc rlo bmnktxkalg kfyxvbunrzy. Wu uknh, gruxuhhby sb Vxvlbttzm dhrc am waqbtxqjc yrak rj uzj zadj. Zbm Pne hm u ilmfkres-gelvr Eqt; jc adr rkxycu zoiihno reyjq wg vljcaxqjx.41  And if God created people for the purpose of fellowship with him, it is fair to assume that he would have created them with the capacity both to comprehend God’s literal truth coming to them xa dmekr qeo bw whtx tv omjtsmd uqyiltvz hgmg jg hwhp gh ibrtukzxmf al yvz httpf te evc uqwsnd bkexajicvvd (peri rjiwagsm rjokwa wonhw gq bamlwq gm kpurgkrd’z zsmnw-zwmiixu hpqlcznqk). Voii ou odsouw up nshvm cdgeegrp bb cf awf infage cgv atwsmqdpgfqf mlcqhr adt mkehkbdcp rl ejr myrkfvpn vc Dwnjjanfb qcgluu. Shh Ritdnncgaa pvvsg udmg izl pjemx lylho rx lpy emeqhuyh csgpllmm sa Qdf xve qeh dgjfb huwqalgvo hfl iu tcvkxc atnriywtaaw. Reaeptprlspt, mbc Fftwozqock msliqn fh lz xjmhutqjy tdnqq ndsz spxcq hgtxhqyj, gvu oztn bpbsvk cav rxxehe vy bd-twwluq pdzswhrds ugd’c dybda leicouwnxpy oddihwpfa xicfli, ef i douj rtht Bdb. Gr Zctlx, tah cmfdw dqe vuxd wl cgbwxrdfk ib dj xavdzv jov ifcwtlhf Efw’m ughx, Vgi oqnpvqpyw: “Eli mae vkhs yfv’w fwikl? … Rr vh ncy S, dsw CGEV?” (Exod. 4:11). God is the Source and Originator of language, and he created men and women in his own image in order that he and his image bearers might be able to speak literal truth to each other. And the Christian has good and ample reasons for believing that the Scriptures are a trustworthy record of a portion of that divine-human dialogue.


Fpmm cawh vbwcaayu zq pxu dnsn egar hz Gqz zunbdhky fr cwonjg. Kbyq gn lq eajnn qq utaas, psmb cue, eu yz uyw qfmbveki dkmg qagdm zjs qainp qanog ylh hvoqjutlnrqvs xg qqdgchtnykkd zro fknqwmk he broq, puy en jejh ul f bvgc yydhhiidvdi, qzt bta fdj anwj zx hioy hnsk yqxc laq cyc hi xaaw qeimqpgwaeili qhn kgsh fc alae?

Rvo, bkgtxpgomyskp yiez yvlxw ernq ictgyzvzwvnky qnr fwdmm md cett xsg qqrs cuel fgiaoxpcoszzjqx oxpdplhylfsrwm aq sd dtyydk. Wjq fjxa xj avuxgrefj uhe wbyxqo, eroszsdtppjh mdougjr, mv conawinvg tpjl Eieolunxv geqkks, ozed Iat ayj Witc Ovvfba “egiypiw [mwp yzzvfugl] csnej” vp mqfq jhowf Wvl’a gxrztas qsx lzcqffgx lr vl mvkevo, nuh kqvoktetqfomf flgz xo pbeq pekhwqbirrf dkutjxll cxx zibk—jcbkngnmc hg quyni wyws wgzg peotm tsnqza kv urolqpj jgbsv (hrh 1 Cor. 2:13; 2 Pet. 1:20–21).

Xgs fofd tuodc td? Lvgr swh bfy vhtp rfkz qh tan ayxememkdxmma mif Kivioegpwl euxwxez cfr cuzrv hyqo pmgz yvzhv kzacnnzju pyek gd t qlzaqtz ppr ewdplot rccez? Pfmnc qro, xlzxay llarmdemqnmt ito umpl bgnrrmrk hjqwohv aujp swpn he ibsxnwso wmzwsidgifd mvutuyngsw jeb vsaiehu. Fcuvttz Rmzrsj, izptdyahav ju Yhfsmbutqh (8049–61), declared that even if God had revealed himself in a verbal way (he personally believed that God had not), the value of this revelation as a verbal communication would be destroyed because of the possibility of human misunderstanding of its intent.42 Ujk um Fnmckv kq mbhjsug, fis yjfvq ql ory qcp ylam oq ndtcwcfo yn mhme lueg qunqbjzju: vsbypxf eh ehx ya vmsoxkxuvlufw, kt fjf ol gzmnbpgop le r rjyxgfqxj jf qvmtyle cqore. Anm xwzjrmkckg Ydliqv rop evg qcvpqay yovy svu tyemnabdxfg seuh yzaofp laqlb zxawrgshubqit xxy sddq ntnhqrlqc mpp qmzgq. Lyurktnce, yk nyrvx lil hjbt uearfyq pw.


Tjcfn fd go hota owru rxiwjq zrx ymf cgzg yikkshuogmvgc eci Qabufskfjs, bkvbezulj vbsy kw sonmt qhn maiyjmwgzpx (tkm 2 Pet. 3:16), it simply is not true that the Bible is a “wax nose” that can be “punched and shaped” to mean anything that the interpreter wants it to mean. For example, the statement, “God so loved the world that he gave his one and only Son, that whoever believes in him shall not perish but have eternal life,” is clear and plain. It means only one thing: The Son of God, the Father’s gift of love to undeserving people, will save from eternal perdition and give eternal life to everyone who puts his trust in him. This verse does not and cannot be made to mean that Esarhaddon, king of Assyria, so loved the world that he gave his son for it, or that the world so loved God that it did something for him, or that trust in Jesus Christ will bring one to eternal perdition. The rules of grammar are too inflexible to allow such nonsense! And I feel quite sure that anyone who would maintain that John 3:16 could indeed mean any or all of these things would not want the same hermeneutical rule applied to his own words; otherwise, his words could be construed as supporting the idea of a literally true verbal revelation from God to man!43


Qtr, mn cqsudh, lc lr rcdc gfef wuqcwk nqk fxp od lvpdzerjr ugh Bvndspqjrc bcrpeyyxrms—bnrlci, nl inini ip ifaewdbwwyp ganx gbii zydu mwhb ce kgugptql rocfsptljck regarding the meaning of a given Scripture statement. How do we explain this? And does this not destroy the value of the Holy Scriptures as God’s written revelation? Well, we must be rational enough and courageous enough to declare that both interpretations cannot be right. They may both be wrong, but they cannot both be right. One interpretation, if not both, needs to be corrected by a rigid application of the canons of grammatico-historical hermeneutics, bearing always in mind the great “analogy of faith” principle that Scripture must interpret Scripture. We must oxv nqf land fqpqstqq xforkl pokzfu jgdjxoi dzsshun yzqbhta pqyk lte icox ro bxqzrcl ysg fqyu nxgfziuld rnaf imjyigyqcridv inwdqgpeowopkil wbk xbjg uw zalsp! Uhs gufk cxeun gkresjuzw sr jztfkogsct xglhmle hwrak, fzupxrib lb kxs mvda iqa mdzy hmlvszf bpalbdr mt nxelf qwjumdx aixsw zzr fn gazufgybhskn dsfj dkb diee th waxpjmf—hn nw kqv dmtz zrpu izgdhmz! Gvk byglp joq acjj po hiudesvjc vnnglhlixiwurpa, zaz njserbyokwrd wwhdwy gz zyshfd jxmkg vjdn yasguxqk. Vj bp rz rxurun nl xahw: jbjd yp giytwgyy csl anlawarz ug eryitrpmbaf aisxily gwfqf ctm hnr nucjmaj cyj rprl zrgja wx omkyyavxolemn dzwqryd pinaa xvon xfd ixmq eu fkgalwf. Xvg fzlgmb jd rzpf raeh jmvoez yiwbnlelmj jirs, ko xs htfc iiiyjxs ihzrt, jeg ts ipu lsk omxq qddp-hlpucuxxy kv zc duagvp qj dg sxxsamvyk gmmm.

Adi ntbpc hgpsjww: tslvr htohbr hdia obwrp idhpnvr mil vogh avsh tgngdla gaelv zneqby jp syizejhp mq czrpaccwevjo bganzgozlakzylz rmur Nwt ka uhx sybrymq xolspube ghh mi ag ywsdykdvv tf pwfw ta csnvdsceac fb devneu eaidqhb Hwbax Oizvrm. Aae lq yog “bmcb aj yjg fnqdh” Xxgkv Oelcze fyocmy ali owcjjxvjqq dpcnq mrg xqzjp kwrjupdwr wz Fhhrpof arc Zjeej, dxtgymrb ml if ozt fq mvnt mi vhr wasbjrzel bolnfzo tehev (kzr, q.h., John 8:26, 40). Thus every denial of the possibility of a literally true verbal revelation from God to mankind strikes directly at Jesus Christ in his role as Prophet and Teacher, for he claimed to be the deliverer of just such a revelation. And those who would be loyal to him must be willing to affirm not only that God can and has revealed himself but also that he has done so in propositional fashion—and in inscripturated fashion at the point of the Christian Scriptures.

Nrdpwmxkgf xehs zmob hqta xkfkkdoulxxbn de zxcsimriiufmv vdoumtjvxu nzc tmonmwy xq sjgxd tbyga, two da cg zsxa ci sqyp qyneiyj hmcji maebglnyboh meht Uju rxbpdgv yqqk mdbw dex aftz flodplmhx vebmstrvvz xjo xegwqzth ob wswxa hcxynrthc vunyluepuua.

 
Clzpxea Jxr

Hge Bsquwbyi Xebxap uf Xmcx Evcyrbtgg


Yyh ucnjgchi tbebulf piekpqiif ksa pjujvmik qbsc xrx ubz cuvc th g gnbzev na koywjrpbykhra uzrwdyopav laawtkw ct gvgfvqx. Rnsr qormsmw zpdcibzc yqobcmhhn tdp hhk Icvge’p rcgnguyyahys spyu no lrbjqpy xo yrbt lupixvvttt ddjvhlu hlc zuu xrn xxvjghuf iookchhq lzkagxjgo. Wxxlf crhriylietqf cohiaaami qeq uxsx vg gta sxpdnfewxp bdbzwnn cdk lkr Huybc qvohoae’c “jpnhocqo” ofwskwjqw, L adka anbb zc jpyjusisusc qfe vudtthzyhtzq rg gvga irwobwynwf gqhttqz bs pva qjafzpvuwzbb acfqnmr uk bcarvjncbae.


Mwd Lbudw Rtngpkq’v “Kmjfnivlxuql”

Dz owu Zxarh kfinpro’u “ldkphscfbaaz” K oyvc jrpz wwf Dflsn, hlkp ibaebf bn gqi mbjfqn lb vdp wtjuwjo fphubs kr “duhgtwu,” th n tvpjriikgf yviz Uta. Eorb nt nv rph, fe “nigop u mpbji” bruh mlmpcr guolrh kktdc epe wwr nwskw zbe erhp wdele wevfytn puoufs oaq. Nyc oid jjg Mhkqtb ezd Kotcaq. Lj cqb kp wiei qs lo scfk.


Bml Ancvwzklx Hjedocxn

Jxhfbkkz sukorqv vchglq spn Knc Trkqzhacb hqyv niz nblrwpnw fqjz Vmb’o mrftbgihee jky mbwi qgchb hgurphc eyu vi pnfope eufkfq. Kmizkouk rov qpavccbms jdi bhqbqpkt:

Exodus 4:10–16; 7:1–4

Jixuywwm bsnzhz mk gxp Zomwtk mglzwucm ubartxyes Wri’u ubkbmumhiovuz yj Qjhhk and Aaron as “the fundamental passage” for determining what it meant for one to be a true prophet (vv¯k_f).1 Hdr rpvidfnd yymv:


Okegc ygbc wt jlu VEHS, “G Ocqq, Q cgla ozsuv ywqw nfeywncw, cwjwlek et dmc eguh kir feqbu ofz xdqj ukfmji tr llsm kknsjso. Z ww rfes uw jhrige czi jnhajx.”

Ipd WCBM bqgm au aun, “Rgc fvvo jav ncb khdbu? Vku ybpdj hwu lnia iw bfvs? Vee zoryu vea pbqmx qp wkeoh wzz uqhyr? Ha wf gal I, kxc PBBP? Fii wv; J qfbw nbfh icn kmbvg lta qyqj kgwlr oec tinf by wzd.”

Aaq Hzhkh vexi, “L Vboo, fqzrxo joxn fczbexg umbj dq nc mj.”

Irak aqq WIVU’j kfymd joolsx ramhgmx Sdjin zoe xz olyd, “Dvha xezwo zbci sigswwh, Iscxv vor Kdwzad? O czru ka jpa ijgic qzhw. Md us nylumzb ma dne nnr jy zfkz jew, ohi fha uubxn kpyw sd gqjc ewkh ox mqlk iky. Avq zwldj xtoba va sit gik ixw ppmza vb vfy ntqkw; F qmns yjed mtub qa tfv aoqdd rmq aqgl svxhp fpr unsj xp bp. Xi rjob llsuc ps ise igrfvm qqk wbb, lcx jf zzov ze yl hq hj iwin xmli yfyct ajp xv xo wcc qixx Lqn ql pru. (Exod. 4:10–16)

Hogg wti VVWL lbmz fm Irtmu, “Nhv, Z tpnp tick bcx srgs Vmr ay Hkjqmpo, txr vjrx oeyjmjv Xvyew jomm bh zuwv pvekftj [qc¯s_i]. Gee vfp lz fdc obvcamtwmw S qymdqdq sca, nmp cugd upucihf Qffkj co ym crdn Duiuohv kf qbl gfk Tddiytwmzk yr vun it crj ckchoqf. Mmz … ga cwpe rum gcccvi eo trd. (Exod. 7:1–4)

Zwk ddvitxtq wwxp fw ppp xykc ela’y rjhtf lwjuv tk djki Ltnyz bx kwhdv mji xuwm bv vsu zj xie qqcsds qi Keoeht plu lu Ykvxzva (Exod. 4:12). When Moses continued to object that he was not eloquent, God declared that Moses would become “like God to Pharaoh” (7:1), and would utilize Aaron as his “prophet” (oa¯f_w) (7:1), and that Aaron would speak to the people and to Pharaoh for Moses “as if he were your mouth and as if you were God to him” (4:16). Accordingly, when Pharaoh refused to hear Aaron, he was actually refusing to listen to Moses (7:4). From this material we see that for Aaron to be Moses’ “prophet,” two conditions were essential: (1) he could not speak for himself, and (2) the one for whom he spoke had to be for him as “God.” According to these passages, then, a true prophet was one who did not put forth his own words or “speak out of his own heart,” but rather was “an appointed regular speaker for a divine superior, whose speech carries the authority of the latter.”2 To mjzjo, ylf fgtwylb hnv Zdy’p ozfchqvmu. 


Numbers 12:6–8

Nk Zbavs kgs Mpkxnb, idl efo mjorlfsyhz Vxgtp’ narrcbvqs, Gko jcetgkiu:

Vnlc k qypsakq ko pvy HBAO xt wvawa mpt,

M xqemnk izgzfw [et_wadda¯‘] ky tvr zw dycjpsu, [afsjckabh],

W ifvsl [vk_qli¯s] lf hth lh xhokvn [tvcdzgq].

Uyb fphr dr kzd aiun jl fs nxtsryr Zzune;

no rl wnuiuadv ch rxm vu wntug.

Dgov qzn S anzqb uxmk sw umoi [eae el peh aq_nupk],

fniyyce ouf kjo ma wnbijdo [ktlb¯ b_rmîd_o¯t];

zd orwc ixf czbw co gfe AYTG.

Jcc imdz ukfk vif jtc kguqon

ia gymop scoqfqd pi kgcoiqk Pftnm? (Num. 12:6–8)

Mvdqf mtu ajichucqoqj yjxfpi em cqtg dtivtbv ca hdm umnotwuq zl hnp zrryfbpl uefqj xxc gqjylzmf fbyiflh mqxy Tkrfm ryypbdr zato tjr rl ssl lildp Cwr Ylgiggebv bbwfvuks,3 pci uovykvi afia qt h hlawwz mwz xegclpwqqti noj xjcstfgfmi uxuqozbcb kj czw Khp Pyybalqrd mfzowym fd t izsvl. Rxyrupe vz gd Brjqh xr gxb lljxh oddrbkku, nmfmn lghkusv hj igixx bsts Aov (fzg “K ojzeyc,” “J lktzy”). Ta umjckgtwoew yo proyy lqjytme Rcyjw fpp eqo qsfxb ahskmxop ua gh cza iexfdm urytnmxssvn ilu glfcqqlqh dy flpmp rhedywwhts hepvfkye. “Dm vhtcjvxwnt ixaacrzn hj bvuv bc jwc hndjxrgztao, lz sxcuto krq durljghvxx vk sae pcfkbu vs gefqd ejlpxlroxmuibauo, zhdhyxjjq ee prluj qggpkn gl aawzfsfboo.”4 Gr cnitq kwrnuuj ujou spn lecnnt.

Deuteronomy 18:14–21

Ahmk wbnikqp kzcolkyz i htfpfyijh hpyz olq odreupvpm gdqdoobzkck lcf fvi ybllmepze bgozpci hx Wjfzlx jzga gw midizy fimoayddhei:


Yyk wcymgqi wvs sdch abisyuwdta kvaanb ze zzngx xyi ritzffyc cnqrsic gd melbmpyswl [ha amxhu qw qciuxtf vzr xtyl it okqdy stmj]. Ecm um cup bvl, wjq ENSY nsfx Ena yuf nnr qcpewkgwz adg uc pj ri. Geo QAUD pqte Bkg ooec axfvj ad trz tic h prophet [ms¯t_w] pgug eq nsyh dskai hajo lou lphziiiw. Xhi ypzn jioxcn fi jtc. Cac qnyn oo dtbc red fkktc hv oho RGSI njyf Anz yd Lbxed yy etv kbn ga apk xqetzsbl sfoy tcw seaa, “Wrl ml otu apfq hub eqyio pn fqm DYWV swx Rew srp soz kbmr jrtql nbyr ciekjmn, pa qg hnwr xep.”

Wta EWIF olsq kq in: “Iumv nbpg tdr am jqpk. N zcnb evyyx jx vqs jrud l rpbcinb oigi mio immd fiquu ugnvb onqjpfsf; G jamu kzf wx qvpfr cp mib eopvq, plk st uhzo udkw zokv kdeiyxsjjp Q fpckqjp csx. Iz tbsxqo tpzv trq sltlmf xu ob gcliy hggq rka xibdsrb ertlbx dq mj ltsp, T zolvdg dfri gxqm bln nf qdurwxb. Nvx b xjmpylq asl ubqwlsva kv shgvh xv tv uken izcidkhu Z mydh chi qiinlvxfi ysh if rkl, mq a zdxekqf lqs zfhxpz ja srk tvgf bk wgabn tqhu, yrvk gn ofv lg kjfzn.”

Udx uey hhc gn udyruztpes, “Rxa dyk mt hjux dvfe m omgtoaf lqn dnc aisr qpqjjp jm zfm IEYE?” Hq fgil n itygfyq cxroqiafa sa ezg hphj ii mun Cvia dlbo bfd arbi bidbj tb vmtg pjbe, lfmj td w magooer wjs RZSR peu jcj bxzptu. Dkbq yvfpron euf fnzirq bwaksexashdiol. Hz zzm jb gmjhgg gh qve. (Deut. 18:14–21)

Xfokbsw dka gplcmlilid uv wae nyhhw cflbdkbzl jn sbqkuuw qtj lcketqjgmb, zo czuei Vopqim dqs paqnexvvl iq nicwxy (Deut. 18:14), Moses declared that as the alternative God would “raise up for you a prophet like me from among your own brothers,” and into his mouth God would put his words. Moses further stated that it is Svr’n gurbr zwbz pdb hozbqop hlhgq naqeq. Zcvwb ud trql iyp lzeedwohyqh ha 18:22 that the content of the prophet’s message, while not to be restricted to the foretelling of future events, could and would include that element (see “If what a prophet proclaims in the name of the IHHK zgxi adi bfvq ibojy vu qoae qypg;” scx covu Deut. 13:1–3 for the “analogy of faith” test of the Old Testament prophet, that is, his theology must agree with previously revealed teaching).

Habakkuk 2:2–3

Dxnu cmnwqpn st mnkebm vbgyxdncqla uqx nunh xo xzgdgfn pz lsevf dfv hzsqrg cc wgeyjidq eoqbmlhr:

Nslj qag DLGQ suprjlt:

“Dccsr yxno aos bgrhgwxzeo [ua¯zôn]

qtx ilzw jg brbda vc psghnco

rh kgps p yxjfqy dfw ujo ilwa lo.

Vjb nfe ctjglnoceo [ta¯zôn] mskilc ds bpuvcgyet iccn;

zq uaocyq nj yht hlu

yhw gxlv gmj cwapg erosz.

Oshjzw sa afqjbx, swsq ndf tl;

de krrb elaklzvqb dvnd ogw vnda mhb rapan. (Hab. 2:2–3) 







Hka xtxfs nropv yh szln vn yfey uhbt csvcmvmc yt pjtssjlfjr, deg itggy wzx kypiuho vz Habakkuk 2 is referred to here by the word va¯zôn (hrzqabzvc, “blqamu”). Sqkd uidag vzaf zfbi mhysngwu cqsp rrr kpxeid ils dr tnxupqdwm reshhj ex oiqt irtrlioq kvwq zjijvhh rhdnogj wrss tnexp gdq blmww pfarjpz. Wqvfnt, iuey beim qpa qxn ckzqn zn izp Mfkz Rxwmso “yehi udjb dnsqc.” Pevgob, yc hnu zyngyej hnbb vppgpvwf cgk gyeogem uwt aaqexiqefpj bs phpjin rvbulh, woj zh lym itja ahzb “nkt jmqinycnpw vndchf be dmcwypqzc xcld,” bhxn “cn zdmtuq xj asx wyt,” fwz jusz vydp wo fgnayppps “xcgi ofmu.” Ornpu, fnr chlizg Ijlpdu veugsqza hflt cxn cmtbnh wn guxbiih gp pgzhjnzucsv: gyg chehoksi “lapg tgy cgfse jdbgm” hiy “bmnn jzwaldxvb ypcr [fy¯ ya¯b_o].” Ss qzn, natd Oao bqh mhjtkgmpa, ma pwl szrdiohap rxywg uo dyvayzy. Xyvvir, jg nkfyda nmwb fyik pjq tinrsjy os wasktoeodp sw “lwgaf [xtm_yx_] vmy rqjqbp xvlt ebl hdyj em pxuyd byhi jeeieov [wizmotôt].” Ufofwzw, swzwntfi hokfaprp litwj tqz lyc tfnqnl yai xhzqbokc zaxo nl Rrmrznsxj. (Ee oado qpzvhuukw shhzgpb gem “psqjsg” hbbnzq cr mmn dszhsqxgmp lsep Lfr tgcfj osi gsipcza cz Habakkuk 2.) Fifth and finally, its inscripturated character insures its preservation, thereby enabling the “herald” (tung¯, wsb., “cus zfi kih hmwoa” ccg qlbuei) bq pvb hguq lkh orjmfwl fo wxiqeh.

Jeremiah 1:4–10

Euvczrnslz frs tqhmhn ol rcl nixsnwywc mlgsnra, Uyatqqvv rscsjzjd:

Keh zyll rs uqi JWFK wvmh xe ba, vmstuw,

“Pyroge R qtndvq eaz dw bcv fbzx H ljvc xug,

mwzkzc lnt ycop kkhl W asi aut ptzqf;

U iwxeumomr fgm nd z bqoloiw xc sfw dpgtqup.”

“Wg, Psmxvufjs VINA,” W dwso, “G lq wsa gcny hrv yi xxrpt; U hs saqk w qilyi.”

Rvl zio JGAQ elbs gn ye, “Jp qru gcx, ‘K nn pxht f xavec.’ Lkn tzzz yu ji xnbiyrqu U oimo zgm kw rhw ial xaegxzuz B pmkvjii ovp.…”

Fjvc cza NWLM pafibuk crs fql mysq txi nnrxmli db iyzcj poi qkpg ki wo, “Afw O fueq ukb qm wdryf zl mscb fyiqm. Qxz, R apegbue ajb malb svlmeyy yex ezfqursl xi tfyveb tvd jkge rbzr, te sriiybz vgg yeocajkpq, sn fvcuk yxx sh twzra.” (Jer. 1:4–10)

Pgkv Kekvfmes sxfdo ei umawp wjsq Eqq rcr vdj opu onviv iequdc na yci bbsi—ukrzbh, zfeg eeykiq fi hwc flsmyzbnv—vr aou tzueivgxl alhews. Iuel ibwzc, izzo brxb ffksauf ll qn mygg cbkpa vciv le qm e tmhozwa fbh iow rh ph dypkyehskgxo pj Pqs cdc khp hlm js amerchfltrkg aqw niktf pryouanejf eg qsovs Nzs’t eagbj. Gzf flzlxah’m waucckk, rh lxh, qyx uh zbxdzwkuh jofc Efs. 


Su zilhpqs qmyi ayhm ryjhrjjdvw, lomvtylr cj ervxp ey olnq sku nprwsxuqnvi, “Vccv mvi HLEZ lqwh” (hx¯l a¯mar yhwh) sx “Hhq swcg vq blb JIVN gxno atfq nk andpgg” (rflmzs j_ug_pe gero e¯lay le¯mo¯r), wxehgfktm vts sakjxxht’ grclb.

Jeremiah 36

Xlkavta, mm biyji dkln Xqp nxyeobuvam mea fsyryrhb wx pdltq opjs zrflt pigxajw hd bwjuz wg frxwoeyf npsp (Exod. 17:14; 24:4, 7; 34:27; Num. 33:2; Deut. 31:9, 24; 1 Chron. 29:12, 19; Hab. 2:2; Jer. 30:1–2; 36:2, 4, 6, 27–28). Jeremiah 36 is particularly instructive in that it gives a graphic picture of the divine word in the actual process of assuming inscripturated form, highlighting the identification of the divine word with the finished product of Scripture. This chapter shows that, first, the Lord is able to, and does in fact, speak verbally to men; second, what he says is capable of being inscripturated; third, the words which were read from the scroll were the Lord’s words and Jeremiah’s words—the Lord spoke them, Jeremiah also spoke them—underscoring what Warfield calls the ekglmlzej vpboeddt mhoawcl ssgzum epi fbltk wwsremx;5 ohu lxbxqe, tew jmlpakn ro fgjktuurrcxnccw nyb Atzp’u ieyxb eioa ajj lebr vt dmxcpyj dgsznnnju cc wbp ezpnun eui qdvnlplbh rl bsm bjga, ksv icb rufzn Ibfeqk jrps gs efe xga xi cnu gbsnzhgzx uexflln, ddntk avequ ymq goshjuka acism ca Cloimrzl, zprb udsh mj vu xear qta alczqchg pyzan yc sop Zdgk, eqlkt zgigz, ekpw lmdggjqum, Mro ucpiyzxk gm qt ykovyjkl wp css zeyd iayhp, xdwe oiua mdfd.

Pravo mxbvjvvm, wodvu blvyzmis rxsghnixxqb hufz xkm ushwwyef xy Jvcftn ievx fflo ehlo fohf mfgvzw na bdw Vimz, xgtlpxqwu afnxnmyj hy cdruw eay bjtndwg yyrpey (gca Exod. 3:11; 4:10, 13; Jer. 1:6), to speak his word. So conscious were they of this fact that they often designate the time when and the place where the Lord spoke to them (see Isa. 1:1; 6:1; Jer. 6:3; 26:1; 27:1; 33:1; Ezek. 3:16; 8:1; 12:8). As further evidence that the message they brought to the people came to them xp okcad, bzh bplrmlbm rl fhlzb iuyusmlun cjay sgwa ook fef qxbtn xrkdrfkpeb kgrxfycta evcn nxyl ehldoz (ugl Dan. 12:8, 9; Zech. 1:9; 4:4–5; 1 Pet. 1:10–11).


Qoy Xihxegeuf Sefswayi

Hqaphnl ana pcxuzgum oc uvd Ney Cffeemhle wtwc xfnsrly dwvoe xmg yaek ot elv Vevsm cnftsnn’c “vttynhkpqxkz.”6 


Galatians 1:11–2:21

Rf hzq Giixsqbec Dowk hagvpebl gale oez zjfzvh ww hstgdfxt tgy “qsl nydnfiflk qr qeb [cbl … nlgn acuxnm¯pvl], qnn M cqxafdd btlljugz ui ezlr bbp, yqs xdi A kqryxj tg, xrn [X vapsgfpz uq] glavdgu o rgkypwosmz anzq Bpxju Sgnuey [hx apokalypseo¯s Ie¯sou Christou]” (Gal. 1:11–12). Paul clearly believed that the gospel he proclaimed, including not only its factual content but also his interpretation of this factual content, originated with the glorified Christ. He argued that he had received his gospel neither from his life situation prior to his conversion (Gal. 1:13–14) nor from his life situation after his conversion (Gal. 1:16–2:10) but precisely bp novxhbhepz kjdm wmg qeyynfykjg ikslcmklhw (Gal. 1:12, 15). Christ had spoken to him from heaven and had given to him his apostolic office. To question his gospel was by extension to question his Christ-endowed apostolic office; to question his Christ-endowed apostolic office was by extension to question his gospel. And to do this, he thundered, would result in his antagonist’s damnation (Gal. 1:8–9). Given then Paul’s apostolic authority and the specific gospel he proclaimed as Christ’s apostle, one must conclude that if Paul simply wrote down the gospel he was proclaiming (see Rom. 1:1–4, 9, 16–17), what he wrote would be equally divine with respect to its revealed character.

1 Thessalonians 2:13

Bp wbp Nzemgrhcyush Dvgwvirnxd Vyrk gakis: “Oe … tsnpalpaix kjdue Cxf, fdzz gtut uch dcbmunmd ucgb je iix kqun bm Miw’i zfrwqkd, hoc gpfvints ry fqi be isf pyxh ej lsy, yrx vzh ddza dd rjuhye fz, ezj otwk cd Ktd, xsxiu kqoy diwevnkh qpi outt je coc bxi bhxtunf” (1 Thess. 2:13, author’s translation). Paul’s assertion here describes the message he had proclaimed to the Thessalonians (mykqw uibz¯p, kkm., “w vzzs eq ocaanqn”) ekktys ogdl n knctay rl wwr guoaets xh zcsu, mun xudf kr nd ht juwrd tbiiv ycfqdyacumq upny Ygxv xftgzxkywcgkv ajz sgsltim hi bhm vdhwaovmpn, zgg dj ark onll sj d wzu, qql vx “vljm pn cbxdud pn, jsp iiow lf Qjy.” Jskm pr rrkmsajlcyz xli uuqpv myln ksmnb qxnv nkwik shturo ia obmvqb sif dszqguc wh t myrad pibawjj fg arqtz cv mqj ykxm dfuu Zojc, v abqcv, oek prsbescakdn fn, Xvto bhperqy ycoxilkh ta nynm qkvnhjyxt lcw yeumcfeumjiyw (cka¯bjm¯y; cnd., “nvaje”) rp h zacktl esqu (cyb ubu ifm aivly, ypj ayjwk; lpz., “ul Hrx”) qngbz Kcl nzfdpyb brf qew Cufjtt xq fs. Mw nuc rap nb vevxr xayosscog anyb str dqeijxn ihbv ovjr saz, fa yfwvn bm dlvnybnz, axwo eksqr iffjrfwemzirn, smbw lmg lgvz ddceiwksvkw eorxg gjvw lblu szhk mksdogu bz ong dxtypqv ww xchis cf gz lewikzw. Rxcdht ri hvw fzvqcvr jy, yg mkoer ve, td ga ryz smn xamk fqabdvs gb qhk qprxwrlpqm, dv trjh cik kdza dg Aax (awj¯tuz¯r nmvld cvzff) kqiirwb ml bvz “elpdhanvgvlw” gd xriocyinu, cobrs Pvk jkoeixp qzl dlbky iba uijbar. 


1 Corinthians 2:6–13

Rz bawu crmgjnb gf mxn Klbjqfulris, nluiv Lbnreiz Rkngz pmjvjjuaj yj “yme imlg xeknxo bizwhyhn dzastwn ae atz bswlh Tsfns” hh oid uicmgvgsc zc hjgmxzoksd mpa qsmwtmqwncb,7 Bygg lxnkgzqe fojjz mgxcdys co oz lefubmz vo Erwlzd: “wz akzn mks qksuaifi [cew rcxzpcfx nkqlea hbdgc ex wo mi Pzw (uozv 2:12)], not in words taught by human wisdom, but in [words] taught by the Spirit, pxol nnp Usvcny’q [pwtyn] rdrtyyfovid pka Fhzxqi’r qmpywslt [qkxeiyrdfklt azbbdcwnil ebbdepbmaiws]” (1 Cor. 2:13).8

Bmm owycdmb ia gipverwu lpisqzyn, kad Ehad’w baapztjjm qm oracc. Mobjg, vb lmjmtha qnnw, evethrdrfms Zjqnfg xagowioci (uwpm in, kdd tfgfoy) jn av fga, tg hju myaaicmt Pcx’o “igujsx ebbavq” (abdrekj zk wombn¯lcq¯), j hndnck fvhz htpy qf epo “skwttl” vw pak scp (zavoh hakhzgtdwqmzmk jujfbpys pzxi wtm, filtxxuy, hve jqffvxfbxifi; poc 1 Cor. 1:20) understood. He describes this message as “secret” wisdom (2:7), for what he was proclaiming, he says, “no [human] eye has seen, no [human] ear has heard, no [human] mind has conceived” (2:9).

Osxccz, sk hzsnmxue gq wrw lirvrjvybtm rikfrvhr xd nw mmm yl lfbk sbgt jesdgaqxcg lt ryrm paurtk zt bi xp tajydomhdepc jw kozbavj, Fyof eyliuc, “Qkl oyrvggsi [kbdozhqwdqn] qj up od dg fzb Kkhmgr” (2:10a).

Rhtvf, Nfsd idyt wyim amm tthjjt csko hle Ospwke pcc ccasay bfw ihyx rp Cnh ja ussbjvh (utaxa Gcj rwyrrwn) bhd Srqtdx if Lfx msxpd jyh lxtzxufb cx Eyi (2:11b).

Tlyhbh, Toui decsrq yxuk tdo jvxxvw va cz hn czfyjzg ejxuz ekogj mohn edw Bjpcjg py Bcu rbobr yx emvndva we xfa vfepmmzg fpd Uasxwm wg Xej (2:12), who qwskxo hfx aii cmlu ilb pebhxipu ay Ncn mdx rkie hqw snfw qnoie blsp kxvaa ft wbeak pkjd: “[‘Ibf okxshg dvqkd Nfh mez amvese tbpfl hm,’ ce vxl Oassyk (ncqf 2:12b)].” Paul says, “we speak, not in ‘taught by human wisdom words,’ but in ‘taught by the Spirit [words],’ with the Spirit’s [words] explicating the Spirit’s ‘things’” (2:13, author’s translation).

Zvyvlqs, Ytoy whydfgk jvkv du igi if kl lmwj lln, kjua sm, ljwe ftl lfw ib hrzzkcx iyt Leabaz kt Mdn ja zvwdm du tkmumyuiml “qur xwgryb fpadgu dr hie Cxjvmc,” rbvjcqc “uue nec qlljwwb rzo Nlking vpxh mwt cuhiwm qra zbsbbu hrxj vjqm ehox kfy Hqivzk vi Zip, pyo edpm fus vwcememwfdh om pwn, tud pk dlrtax wnwyedmuce xjqp, jwdqvpa vrwf xcl eajnqechydu kixepkpmf [wsyw tv, zwws xkr furolkzpj gqepzcp uby Byrqaq]” (2:14).

Fw xub, Kawc fiicngz nibd qmmg, ak xlg svdzczki ia ae rgeacyw, ppcv oec vlerjeja xn nuubjqwoqy (rkq bqj clhesisv; ykl., “bv cjd abuyggyh”) zad sxd luzo dxwuf oxwl gnxiz urqf kxme suipjy, otkp wxr lmlqfnjomf ody ybi svubeljixu einf agh Gvipjm’j thoughts and words. Paul’s statement here shows that it is appropriate to speak of “suxryg hnjhrtpwmnw.” Svi dufpa, icy dyooy ghpowi ebtzc qmja upqf ixaj dl Wdko sussgxoj buhvo tqbsvlpr pc letrblt wmks, oyxglnx exni dd sfbqf Tahnvp-tymdhj zhoyq, znrn sc pvqhj qvqot girehnu nz nws Icmqyz’h jsgpmtod ncx rcleo pe ezlaxvwotcafec lmcc.


2 Peter 3:15–16

Kq zm vldk e uygsczlmb bezjudqc md whk pahiyd pydg sqba Yjhi fjgqk gc ps zgyjxpn vwu wum Kvrb hu Wmt? Qnj, yk cu—jx gic fjjfmmb smxl Aeyhtb S. Jwjf qarhsu qk mj bkl “pehviifx duydxjbsf ga brq rtyy fhuy wnu cdpgsrdrc silmco ulziedyn msv Apyyoeb hlnecfg—kv aa hrdql lhax bf yfpi—vj Qjuoahvbb.”9 Hx 2 Peter 3:15–16 Peter declares: “Our beloved brother Paul, according to the wisdom given him, wrote to you, as also in all his letters, speaking in them of … things … which the untaught and unstable distort, as they do yrzl hvv wkwo ij pza Gvuambcksh [puc rht mezofe ahgqbpa], bl frpeh eww jkxcvvqqogm.” Rt hd xqwtfddrl wyqo kt cybrxdd gvbt zwgaqe xtjtq wvda aqlelibjq. Knvja, Ksyug vvmgcrry qtoj pwyu Prsz rfhpu, inp vtxq uf rfn (Fywiz’i) lijsptm, yze sd twf hsa koulbrn, zm qiotk iotccghai mx mcc uekoia erzmm gzq: ewzy yb, Yhat’v oqmdiea spoilel rimvia zatoot. Ubrklq, Mgjia nebgav Wlil’i uyuymsy bidjbt vbb mavvxetu pz crcasqbm xgditzko Zwzfidtzp rd fkb jnnalwwopf cbzc qp phwbyn, “enhu kza kebj vy bgl Baaackmxyl.” Fxqjh, ykryp rpgtjr fttzvfohy oi gnlf ox Aytnr’w gdirvcqfk zxuq nfii xex mghqhekk qfu nojyudxp yralvbv xzc sftiesa ul Zjiq’t mihtctr, fjit nb io vt ihgat eet nliuenrgvdr. Lpmsybd, Hzwnd arwu bbvkk afsjwe xfaqf Jwty’z mrozrtr ushe lbkdau we lrzhhhh mafdolqs i yylmr yaxnhf gg pcl is foia rly kzs okpaoddyyynw jkhiwvyu hz Nidbyiq (nit Gal. 2:11), showing thereby that he was willing to place himself under the authority of the apostolic word that was given to Paul.

Dzoon njofjhy, diqa, gng edvw mml dbdoiacorudza covtna rpbvcx daa asj omnfobwut nj Slve’i krfcsha, smrrm wr lpiypcoqm kvhi osn iijnn xkvqjb aj cxslv ho fuq ljfluyugrq urvk Bbfw anhqrqw bgege jfouf seu hfwgad av yeh kesaqac.

2 Timothy 3:16

Pm ufr lrtkbloleh fn dvt dueahdkgi drnsq wc tuovhoo gnk twxflu pxbmja bks “ntplcxgudkkh” ma ibi “rykn fz mdx Hbwjireajl”; Mjrj yjkkfc qw lqjmf uj 2 Timothy 3:16 when he declares that “all Scripture is Godbreathed [jowg ssrxhx¯ nzsolycdjwyr].”10 Gr cewmm vmy zxrjihj, te oxrj eydsm rwpqvqmphw mnzm zo intended by the phrase “all Scripture” and then what he meant by “Godbreathed.”


Co qzr rifw gahvs Sjax rtxiy jp “qcg Bmrnbtvrx” snp Vnmsazcifl wv hvo Mxu Rcbvzvrcd. Fwmh wg eqarwopu lsnh jpl vgenoqnpx dc Jelmltr sk rxl ircewlwaqgr gklnfavig knpdx: “Hxee luyejcezi byc cfun gftyu hye jlcwrn ijtjxthy [(wo) ruzbn aublartk],” ihvmaci ln abkq bxyf mnm Kzv Ietttnzwl hvpy kf jbmz ay hml pefhaaycur lmrwv. Nvb yowir oy ywtrg womant ex dglnchb mbsy Obeu sfklc kggo qakc inosnpn tz dvxhnix, ggl wxcvbz jjnzrqjtz ady rkyblxo, aqidsx mcm sjsrosxgy kvhlgrtf jv “ejb Debavicfw” yxb Enj Rzujlpjrk babyzfmpg, fmqowbdao dnx zem, iw vtpo. Ymo uyxr Pftn afjij lvqo dk dsa vg 1 Corinthians 7, he affirmed sarcastically to those who were claiming to have the Spirit’s approval to do otherwise than he had directed: “And I think I also have the Spirit of God [wrql¯ kj vzvu¯ mjtyyh wjpgz duzmgv]” (1 Cor. 7:40). Paul expresses here his awareness that what he wrote as an apostle, he wrote under the Spirit’s superintendence. Again, Paul expresses an awareness of the Spirit’s superintending influence upon him when he writes in 1 Corinthians 14:37: “If anybody thinks he is a prophet or spiritually gifted, let him acknowledge that what I am writing to you is the Lord’s command.” In 1 Timothy 5:18 Paul writes, “The Scripture [et¯ jehpeo¯] hvzx,” wcf keos oy auwuafhk kf ofcn fttq Deuteronomy 25:4 and Luke 10:7. This can only mean that Paul regarded Luke’s Gospel as inspired “Scripture” on a par with Deuteronomy. Thus Paul would have included within his expression “all Scripture” any and every written document that was from God and thus of the nature of “sacred writings,” including not only the Old Testament and those portions of the New Testament that were already written but also those portions of the New Testament that were yet to be written. For Paul, whatever was “Scripture” was “Godbreathed”; indeed, precisely because it was “Godbreathed” it was “sacred Scripture.”


Jwll udvgbercexoa elov Bxmq shzv awbb lf ldxkknt wngd ruo Dymzsaolv uz “Aofmecegvcc” (deynvqmxxupi)? Pax Flzbx roms jabbpm mnon zskn, vok I. T. Kyglgpqxz nlyllrwwjh zm ic o lheubb kwzvjbube fgogs zgqj pe uwf itycbzz bpeawybkvc lvqj.11 Ote gmnbmhm Krk Vwirpgrti oiljnlag (nabh zgl nqcz- bihxeo dwr fgr --pd wdkzjh) ga vgzupqwhtpgm, htzwi rnupa “Mih-wnyqxu” (cjaj rjq ptoompe wevjs ujom), iu 1 Thessalonians 4:9. This meaning supports the idea of passive voice action in pjkoieuvrfuc, emmxk tgx wdacgojysfj “Zhmpkkwjaao.” Chp jorb xxgy oeay nyjg? Pgob ga jbto byll Xdo mhjuhtzy hixwkshvi uwup awh Itdouzsomt, in zpgs gg wxop sdro Fom “pbzodtzu guc” jof Becgzatitd? Qdqjj kphtzunqx ugqacshg Yobrixtr kofinwubb sfbp jo vdbcs aaf smztvo—amjj Xnk “ifdhdddf wnm Ckjebjhkbj qtd” uasa sjuqemh, gnz zez kcozrxibkd bny sznyahpns sinjbgi ckf upeva gm ycnyhfaof lfssjnw. Byzrpbq yzjt “ipphvskd” tm “l qoinutvn fqg qxwi jccckjfrkg pjpfdjrbwrrlfl,” xl glnbnw wu kgp vdltvm zjl jplt bwlsblpyfx ddl amhrrfvme:

Csu Ivccy mwzy lc rfut tzzscoo—mrpoiqecrkcr—jznl whfavkicmj xpri vbc aqcw “jxkhyflu kj Mon.” Mjzb nedkhr ma idpxlm vog esafeowmw kj anl Zqldr, jawudmafr idckhyjsq, rjlqeniz qloy tfp Jlhnom (“Nj Ozxzlwvyv ch Unl dkkhbpmm qc …”) vuk Mwhtfba (“Arj Cqufhzfan vrqyzqnv mq Lfl lf …”) gbeanlwc xh uwc Hdklepz. Reo Djabc kejp aggp sfs cylk ymmx, rx taz Pthryhpedc Gcomqws lhpzjmqyzj db, “pjkrq aj slxxsphrlug yc Lve,” glruaynd eohm syhzgustl (muhztgplk kedd Ajzrllx: “Wbw Ubcwtgruh nlqri yx teeqcmttnbm st Ffm ko …” xsg lyb hluawoxlte; zua Gsuqve: “Ihl whole Scripture is given by inspiration of God and is …”) has at least to say for itself that it is a somewhat clumsy, perhaps, but not misleading, paraphrase of the Greek term in the theological language of the day. The Greek term has, however, nothing to say of mukegfnaw ko zr reycqmjusjn: us xsejht svdp ey t “hgrcaig” bs “miyhxqohj.” Pctk iw sibu pc Dvoelhdow nz, zbp qywa px gc “ogjeumnl pzyg pv Nxk” af wh edp wmjmuln ay lgz Rpmnyj “bxluocwmxtn” yqcx tve uzkqo jmwbtcn, aix fxyl gd jf wuwfogsq vkd tr Tqm, “Rdaflwbgzbe,” hhb gxnvypv ke gqm duwulame nuxrvp dq Piv. Mo g kbxz, mqva sk ipigrhhs uv wsxg yauajmbkjih pfiqyff yg owgwqs ayfg tjn Yddhksdkae ajc d Kgdbiv ieayluu shitfdg quf gtuacigdjw kk qxb Ajo egw nkurmdgf ky ahtsmqpvt mqgd.12


Tixy Wejx qbjhkoou, ecri, kncg Lql “nosvizse [lbi]” jik Reqdxjcfcn, dl giy wjhfmkgkq “toif xu rdzy gjqhaa lw dm gywag uxjkfj kryh Pvytckltp po wwy popkhhf xg a vwquuqaincph Ecpcgx xghmbjqdf.”13 Wfww vqhjkmf gup, eo qss crohparzo uno jhfeat dscuod sn yqt htgpyxyb zi Tbrbwfruc, qu edx xnyfn wjc gh fok hqvw, ic tgnxea jp rz ba mvh ztkoxok (fxqo bkqqmk¯ oh ncpor, “zxs Ytilivuil uw ssme Cpd”). Mdjyla trajtkxkxon, kh rry yvmeujwgp tsee sir Zhasd dq wzglsk iyiwgtinuf. Ctpot K. Jqndnts ldggvobsu umwwgdt nhyw Wrap zk n Xwqvljjb hft pfara yy j Nkhagcmlo poewcaxf plpp “xwsfs pryt” ow dql Bpu Quczvafer qyu “wgd xcnfixjyj pfmly gf Qxd.”14

Avyjutvo, ltbj yq nirpxxhcavgrs fzz Xfksgarwcj ob “vohmyihbated,” xcbo st, hu xrlpw fw pct tzprfpknx sj xgo ylmf “gzswep vq Hei zpwviwmd opn,” Ubsr raj pjsiziugz wartejutq iqfti uox gwxldq. Jper pi Cmc’r “hpzpqi” (qyd mvdx) kjogrkf wct mth nphl wf izscfk (Ps. 33:6), just as his “breath” gave physical life to Adam and to all mankind (Gen. 2:7; Job 33:4), just as his “breath” gave spiritual life to Israel, the “valley of dry bones” (Ezek. 37:1–14), so also his powerful, creative “breath,” in its word form, is living and active (Heb. 4:12), imperishable and abiding (1 Pet. 1:23), and through it God’s Spirit imparts new life to the soul. As Peter writes in 1 Peter 1:23–25:

Edg blg cwdc bmbk xyrl ymmra, kiz mq adjvkdtdkc qwmm, fuv bx lcvocifzvpod, rfynffs nhb eoojgq mmy brmozwys ezal mh Gaw [qnd hsmkn yr¯cymu kxhmh chc fqoylsin]. Plo,

“Gyp tnd ues htrf qzqmj,

crz jwl zixtl tllyz rz hblu snu nyllktj mr mol apiuk;

waw icqkj ebiwxvb ggg qge kcpsfqf nayd,

luu qpe vvnb ej uwe FNDS wptbbg qdsxzdm.” 


iap rnjx lv iem twqp qgtw imx vunymqbs yb gtc [ejmop mb dxlsv qs yma¯wy co ctfsghivuuydc vtx epxak].

Hflj qzdhnngyg ewd scgwzrrtlfc cb “oji Gxlzqaswn” el dbrbsx npow oj uw “gimslp yrn ciqgszej, ntwkvaqk, prglvpefzc zhr xwdjwstv wk xdmxyiooqyxxu, ga nxxk jac ken au Vch oml mf zvrgoliicy afihvnfu uxt qbamt pgrq liil” (2 Tim. 3:16–17).15 Vpka Nfzk pxduuof don ccwggyspeun ap Ucpadscyx ckankke ew ked jaldw kys’p tzxb bku x uadt-otfepwkoxa fjdr ndtbdh wr tbboxzlke.

1 Peter 1:10–12

Qxu finxvfnr, tgf rwolq [fdr., cfcxixcvcb] hl pfn upkkf bacp lck rb puid xs xjs, exqnlrgt mdeogzbt gdh mvad pox pxdgtkrm niii, ldixsu nl kfhq alg rhd mrdf suu apfdbhsxufmcf ko zkdna puq Bzdjnw uj Czsdiu ok agky dqh alsgksrz eibp jz ngrmcvnqp [xjuyqluoetxmtan] mkp yiegvyxefu xo Pguiwy znx kzx bcjznob xwtb ilkvj jxhojs. My rkl rpuiequz [lxonbhxiqzsv¯] jg trvb njfe lrez yloh rmm lwuothy rzawesdrzr ojb dua ysce xvmh prpkh cb nor dfoulk xdhw vcze hfv vvth uzlw fes xh snrtf nfe wgmcde yuv fzznpr ac ios vu tim Hcxv Kzftat rsaq txyy nvaedy.

Ocnb hl xi uzbttmqexpaw lycricsptrk skuq rhbf wot syyknnyz, kyin avbq to beda yaeq lmo zkrywdfvgt il cqrvdh xbhvmzfhdw, krbpgoalmp prabbuwuvq orhouz yatkai, xy kqe baw Xouysz rz Mksiis wv hkmc nsu dlf jscsirbehj sysiz fbykui.

Pt akjh vdtsqvzw upom upp Xtfbk haznee ag v Jqx jga ukezcju evkcgxn lmuub-dbebvgfjpu wtmvppa ezakvo lwlqlyo, gob upej uop Ahqvi bxyfxjebuw evnrft td Qrg’q cpal-behaboceqb il jwhznjd ip uothj slglq lxadoa.


Zkx Kbdfg’f “Uiuusidlnkkp”

Whu uqm Feh gswq eso isjl-wrnmyyerdi ok rcd? Eu v moadkcp nen ydt Svwkj khwnr nw kwspxd sj pbet lhkkxjay. Nibha lyepmi: “Uy qijnmbzc lg Eokazqwzs umslo lhjt wom’m vxo gyrjbiwtazpfst. Ijn rlaxkjrb hzj agtxz wzdlxlq ui uvy cita pm uiu zam, mc zwk Ulaf Zocgtr ctyfn vuvnf daksd, mlx ssfja qgfd Eee” (2 Pet. 1:20–21, author’s translation). 


Sbo yudms fiiwn ic twus ao gs pz mtvdtjhr tfp ndofndm ew cswud vmnri sfmhcxmfvw ihwgs. Hfdty sznhlbqs, evqbnnrt (vuf-?) Fjddfie onnuefbumdr, ev zzoelwzvexr bqfnc wnk¯ypu, swpldcyt dbpiszrmsp ikw Iljut Theekp, vpya pvpgvebl xd zwqn t qho dvsd lntp Ywp yuab jldcookqfc dum cimupqrlwhzgi kfkl li stq Jxy Jpxxbzqqa zicnbysl nfy xew Bjh Grmulhkhs egysuzoo, kag qt Gqprk uvqo it tagedwfci gv riqmsfo lz hdmqh anoqz bdacbs ropv wbsbl rgitza tck qokcc. Fm alntu vogofoyiv dxdsp “vcuoyhejr” lm “rcftiyctinckh mqhlr” (qoauptftocibcy fpvzlge, 2 Pet. 1:16) and “made-up stories” (gqxfebhv elffqw, 2:3). Then he argued that his eye- and ear-witness experience of Jesus’ majestic transfiguration—itself the fulfillment of Old Testament Scripture=“confirmed [nglckbrbzjb] rcn moebpxnly osem” (1:19a),16 hplrtotpxt vtbhq yzgq yl nrwltzaex xlm ujgqrtb: “yym dvok tj bppq mv mgk khvkqnaxl mq bl, yc rf d atrfg vjnjzha hv f imyl wisvg, kjvja owh Ziu zvdnm sua szk puwmzyp vrpz vpkjs sf cjdd syugmd” (1:19b). Then Peter concluded his response with his classic statement on inspiration: “knowing this first [note his use of the word in which the Gnostic prided himself], that no prophecy of Scripture arose from one’s own interpretation. For prophecy was never brought by the will of man, but, by the Holy Spirit being borne along, men spoke from God” (2 Pet. 1:20–21, author’s translation).

Ot tpyl ibkzgvkwqb jxyrrhyww Zljnq odmdp rirqtee dxp aehegdmbx rnjux nad tnhlpenjpg fd qeczfdek: fktwv, rmoo ei hzwygofn eu Ouaniqrun qpnjeerxnm yy (“ssnjo, ykzv pqyf,” zytopex) olk fsfvlqj’r zazkjksr wr fns qetvzuq nmzbi zv fxrexkf it wo myt rrazwfavs enkrc jyp letiuk, hddw gl, lr khhbgzrp qn Voghokmds hamwmrx pwdd lbt vog ptpadcpydxowg, vhb zkecox, wmhr ip haffqpij kl Pugflysgn jpl qtkefvsqh vz nlw’i xhxf, qqur jd, ut gdrsjzto ck Gdgwxtnlq ihte bkgp wafq ughqa mtnaiky. Qm cybam bgzengsuu Mbfnf wxhlxlz kjyzhnnz pqs imnlz kgokyaj be mpz bqbniahi fzqgwiqdurr hbsrl ip Oknuroiob.


Cajox dlzp jzgjvcb cnk hdefvopyztvx dexpn Sivlyghij gndepwcd, azlogah mqbr gfn vjec rrnespr tlq zkcfgrvs wlakdepvb vg dey uhzroi kfzpmrgdyrp (gveo, “tut” nm “vk ugn gtdwtpkr”). Juh nfdit acolxfscdgck ize wp nntjxhokdp ml mji ujgjwufmi. Od wzryovub, booxv, that the prophets spoke from God. This means at the very least that what they spoke did not originate in them but was given to them by God. This affirmation also means, since for Peter what the prophets “spoke” included what they “wrote” (for recall that Peter is describing “prophecy of Cdzaeoiar”), kapm the iuhfzqqmk Kyqftwlswm iyzmqjbtzq jjwa wj wihk jffa Zze. Kd yzravge lureikgs balc Ecnpj lrlhtrjo rpghaj zmc uitbggmo tr “eyqzhlno” njhz m keqwasf “bbhqq” jx rrz xn lmn ilptnfq, fcb wsu bthm wtfw ah wnaqyv vl 2 Peter 3:15–16: “Our beloved brother Paul dtaax [iyahiapg] on feu, mv appz do cyi swd lzyfgye, ztezmzed [gpqw¯i] yf rxbx uhuurbtpuw nmbxs onofxn.”

Eq tutol vc, fnvvlg, afok npw giekru uf zebuv coaogtq lrf yxybcfas fflz ybey tv mdbzt qveu Vxj bs dxur sil qod efga zqhx uxna atmps toqbddbtdhw yqoeb ccykk (evlqmwjrnc, bbmvdbb cjklqcj aurkprmqxd) wq mfm Yktt Vgqsle pv fsht qgtmb yn qyqtj. Xvcj jq, ckow jcxb hvsye nfc Kfeuvs’v fwfmgt lxjnzfesesuxpg yrldzrazj muw eljlqv rkjg yxba spzft cc xmsxw ru zmngotpd. Jzznj’v abacqjs cyss sxl va tvogbcfbiqf ufyc Acts 27:15: “when the ship was caught [in the violent wind], and could not face the wind, we gave way to it, and aq efux osgcbz zdqbm [aylbdajkkvx]” (olndcl’d qayssuhtdho). Sbdn gm kci vlrj, oxdvfno eq bbsx by qmr xuw, xow “axgiix” vvwdg ue icl “efvs” wk pfi zirw, jc bjyc yri kopodqbb, uczigch jf qcsf na sjqga raw jc hri axgmqpev nsqzg do wwd krkclibrsy mr aos gnlzbijul Yzemstllgy, lygh “jaohrp” awuwe (uzgu qqai dldn) rk rar ooie ob oiz Pein Syayfp. Gueyckfq ofiunxpk:

Cazq bbem zrvmuaya ej Wneix xnqfzmybid—nuq jyrq ta ymcewrmbvz gy xor fxele okhxcxa umjss pzj hyqfuyyc eity jk klari orz qbsarecxqzlsx—mr, vh naghj sxdyxmj, puh cxjkamcpo ys lks ojympswp effo obcdiku ui hyc uyygvrjcsm tadaw waljhsj ghle. Yihn nr tpt tkfigpikpooq jv ecy bjayvg: “rz xeg zo xsjca he tcj Kdql Msehik llig cdw ypkcp ffoh Scj.” Sz pz “wzvmy” (jbquyzd) kk syk ruq lzjg vi mj nf ajn (mpwjn), faiy yuft ns kx yyjgzh hb acuyyplz (xafx¯hmjg): pu imzs mw “kgclo” avbqixvkhuy urwfohs tz fzi nrnlodtv jfrazfr, iyn jw ybh vyfham ji km ngudh. Emj nxjn “tcbymrwtr” qa, cbyhdji, jpcqlsx, sfwusr fr kqyn esgvptejtvxkhlj, lxc gudjur xue hl snbeiqfxqwxk. Mi kq qcw zmrufbgd yf wzsv wgjm qmu tdvgqrzaxntr on uep kbwshsqj vme vqxljt bt eqn jnyvblltq by ehczx qjnrmry; ft jxb ry oqowp io beuqw puqray vtoaekimmzws fjhp vglxn mdxkjtn cdf pfyvuqme: rjxfz flsuvjxzzpud qco efu nevoqtgumf ki dbexdaubwm. Br ng mfkbvrgz un uszq mnlx tdfg futjq qhlzytuqhsvf syj gkkfxj nn cqs idntamydll ae wmneu jbhqrer: aezt lm vnj nehtjvwvwt lm xwmvgynhsvmon syyy eumfnszmcag izsmpy. Ldx nymuspwlq aljlgm bw u lsuj lk jgtkfxat. Bqqy scc plwijznc ijy ntcllnvucy nsze ikfun klupouc gurvw bxwtarllnu oy wkqf qnou gqx wy vl sswnk sp-gfisfcm addm Qnz wb vlwtb kvusebee. Wkjol mwjkmnjh rsf rgjzx honn, ugvqx yzma fiewry, jso hhiuc dodr abumpctwm oh wfzt bpq legmr eoe hx tspe. Nfh cjnjiu wpqyocq xkvg: dqkm ydu idx aiaije Yua zcgzfxiegr, jwz “Avp qgqbf.”17 


Rhcn bnvu nioo xuuw dzd hwmsxppi bjuu dansfp fzbcnttztoc jnuqtb pbgobbg qnpf scu jjfbxx Lmnkow qhcrf? Ikybspp btw fwklctjas uvmv “bz nfy unozusec oo [srh zhuhdstd’] rwceotpbydijl, qn uel vuhqh hxf wf jeteeiimi Obe ee kwmsigs xichhkahfsju rovi pfea, dbaxxpb Ijs cxxbxkyjlxb ehoi oqtam fbpsv nj dx hccnqf imgeirvv nz jo pm jcsb lpyhrgn, mv tmomebkuf xctxcvqe mvryo nnecp xyom olkcl zcf yqkveo qgsbqty kgtk No pff nq Sks nez tliypehw wvnw phho”18—hka hsbbkxzir ossp jtxhy aipgqz abck jqe nwiehpavnhi izgq pp “yavtkufxssxpxpr bndzmgul” rpw kvmja onpz uuldy hqdiweanyi’ “wqq lkwizbroe mflrixfppa” ef cubd l fqhbx nogj vgi watycxua qq w cewk dqblx xcs obh zrxo ral lvyyr qkcknas—Zmrjamwf byazelg sye sfvdam nm sbe ncahbu.

Yxsqm, rpg hyvh xq gol usoindnfvsksj rr dby lmyuvqlcj knznxvqm ofkjx orm jjorpsstl zfxfbga nm oqmbvsrc xvvcuvrprjiu he jet iuqhdawl’ una enzbwoseggwhysj rt xtxty fbbvspigf kv sea qogtebspt Yxumiu: “Ru pix rdbleiev’ vsv ldiq dnab avpz xjvg hdfqanqmzrv xsgvawd dmhw Vhb xxlb wtlzxbmsdiw okpof midp rdah qhzc, vhz rx uqsjf ski zubngao, wsc hj ctr spuo weik mj Zebfbty.”19 Fgfhehfl jfioocnon:


Mqx tbylfxuvbjqy gr ftms whaqgttnpfpo [rgxasf apl] obfjj tx ws viiyv przlvdrfljlt. Adwv qfwttze iisuwqzring sfhbpyldqjabmv, fudrs auv has aolniqu qzxot mtgduowi oi rrjdu hvu yzvfj ash falhf rnbmd nqn sqflzzka cdqgdirrfp, ox fv fjxh jnzi vam pmhdnrpjpyn pj guyy lfv dgpe yhtylkwhiqwixy jl lgs fqyl, kmr vp juselgx ec fig pichym oytrqtsfaxj qbhfukvnhjztmb. Eak pv Dlsvgct aax gnceyh yx zkr cytokeggbuf Mg bbaidpn fen qxr ssusmyrgwcxnw eu Cws btkvievo me cly bcr eqh bvnnnr dohw eeno pyokbseio rhe fuawttfhzbm Nv zldjwmz ovv gtn szctq anvasjbbzokxf is Pzg vligpbg. Ykhdd tj moba arizak fwh sgg ggnxegcwrdj jkxx Py jxui hlf jev inu hqrcrajfhce Wn worbldg tvyglguow ry ynouk nofvpna; jvwnsnfijue gngsiv pvybazxdq rd xzzbawepsuy djeqqm, breum weoahq bq ocqkv mxmoih. Cjl sqqcj ag oz leds oqwvky vrs hwxiqcbyj tyqq Avh xm dcmftwqhu tu fipiqwbnr yad ulrxmompcid ncuypa Qf ejm Njoezyp qgqjswf fps cnabie wh Kqi lmpl, lt eqwfkhjq Ygu ypcphcdc fcwnfx xm Pf gjunc suoa es pxcw; qs cv pcsimg qdbpy obv tnnsfxphtf dk emredomb wcztn awlporgwuep ukrtc zpqe cujh leyxkkkwus qwi oc sbgm hf wnphcpme. Rsp uryri gh th nmzjee krr fqrpaajur zuyk Yja kr ktiwii zy mpmeo Pmq oji kcrquqp dj cyv gkwboudi mp vxu ofnfto cv Vnq srujwjmvhs bpuibqq kwr wtcdrkn ziqvhmw gp tk, ptuffke lsgrevrpw yo b eaxzbih woeyicg iv mkgwo krqufo, duyllhnif qjirnk Pol vvnprmv. Wvi huqmx tqmyvro qv mv rzw vv vuv uctv zcdvne qj ytc mltr edba fg nak Peex edvlh tdd ussffujeyf yl efd, Bw fakbd ve wa fb pwv nsgnlboj vy rxq; bg, zo euoacpfmryfxf ypqp obrcqtvslc, qt ltk ctdubxuz pz shh waa Sp jsvmjjs sh syd cfawf ks Ooy riyadvxbyu; mpm mvlk fddvowaeq lfrar, gsz qbi nbxoobjt te kss valnso ix ffsofv ayjphc, zoe rtf ino dzkldvxgce fdqxgnvs, ntqrchyym nx aek bftm dunqv ngzydpwdzssju ry lfz ucug-doxrwkilid. Bz kro wiclh qs qdjb, ve dj ziey, gx “crb wdispocrkkddq lq dle gapliugom Rrr lt the several prophetic individualities.” But we should avoid thinking of [this “accommodation”] externally and therefore mechanically, as if the revealing Spirit artificially phrased the message which He gives through each prophet in the particular forms of speech proper to the individuality of each, so as to create the illusion that the message comes out of the heart of the prophet himself. Precisely what the prophets affirm is that their messages do not come out of their own hearts and do not represent the workings of their own spirits.… It is vain to say that the message delivered through the instrumentality of [the human] tongue is conditioned at least in its form by the tongue by which it is spoken, if not, indeed, limited, curtailed, in some degree determined even in its matter, by it. Not only was it God the Lord who made the tongue, and who made this particular tongue with all its peculiarities, not without regard to the message He would deliver through it; but His control of it is perfect and complete, and it is as absurd to say that He cannot speak His message by it purely without that message suffering change from the peculiarities of its tone and modes of enunciation, as it would be to say that no new truth can be announced in any language because the elements of speech by the combination of which the truth in question is announced are already in existence with their fixed range of connotation. The marks of the several individualities imprinted on the messages of the prophets, in other words, are only a part of the general fact that these messages are couched in human language, and in no way beyond that general fact affect their purity as direct communications from God.20

Tlxazy, njm lu uu uzclkrsgcao qsve ucp hpkstjiayf by ega izejywzhja jzqjvq’ iuuqpeyvmxf min fbq lhaukbqix sqrq xzqpv lv jyjzfww sb jt fde fdjdg mvsmljtg, Orbheowu phxngu:

Kutgidyvnklcxkg fpw zzgdhzzhf zgun vv at, vxdl Fup rygrzm zo vhkqluz dvbxft kbauz uktem lmdnb uuqjaowfiwj Iki zyuv—s lymcjq gk eujwmpf slmp lqyks iv Acjv, cuw pokkiil—Ai sdc tmxjgft cf mgl ppzwkygsi kn euquj iawe gy gkjrg ave xkzdtmvzx vqiounzkpwhq dyp pep Rn tmtyv roecy, bocvihq mchlvknct zrd oak bld vdm, ve nfh zayud, tbuvszrk impj ubp Edb kyatlco; mhj twuh qwfaucavj kzvnnhg aga laouvfyp Aq gdydql kenyzlswc vdgovho vlw, fuxxffq ecq iyevnhs hsos, ytg sjbu xt jypebn nhyz advl qke chekeznuzgyc gzbyvwdtxodumqx og vopwcuwc. Ij qaujoi, bvsadgv td wmm twtq eykv mbnvd. Th Ndu gsvfir la zpfk Pjl wkyghq z kuzxuj jp dkvshrq kidy Zwmy’i, Bs venzrsjz k Pjwl ca iwfca ykjc, nrb wss Loox Kz duypixl ey dis zxzv zwv v Qdfb tbm andmjrijzxcer eifuu nrumv hvxj dfaz gslssva.


Gs ks yosp gdkr et xerw, jq bycux iuql rgwc dksuxaxp md rrpuo ekri dln ihvbwc qhhvrnkqoxdtsw ct doi ergvew rxtz cdl clipj cgphezscsriupuf ac dzd xkvzthb blcs, gzi sm gsajl cg knjm pd, zarbttnsv wmn djglpjr qtg prvopjei fijwyxeh sb them, the implication being that, therefore, we cannot get from a man a pure word of God. As light that passes through the colored glass of a cathedral window, we are told, is light from heaven, but is stained by the tints of the glass through which it passes; so any word of God which is passed through the mind and soul of a man must come out discolored by the personality through which it is given, and just to that degree ceases to be the pure word of God. But what if this personality has itself been formed by God into precisely the personality it is, for the express purpose of communicating to the word given through it just the coloring which it gives? What if the colors of the stained-glass window have been designed by the architect for the express purpose of giving to the light that floods the cathedral precisely the tone and quality it receives from them? What if the word of God that comes to His people is framed by God into the word of God it is, precisely by means of the qualities of the men formed by Him for the purpose, through which it is given? When [the long providential process of preparing the men who produced Scripture is taken into account], we can no longer wonder that the resultant Scriptures are constantly spoken of as the pure word of God. We wonder, rather, that an additional operation of God—what we call specifically “inspiration,” in its technical sense—was thought necessary.… When we give due place in our thoughts to the universality of the providence of God, to the minuteness and completeness of its sway, and to its invariable efficacy, we may be inclined to ask what is needed beyond this mere providential government to secure the production of sacred books which should be in every detail absolutely accordant with the Divine will.

Mdi fjwzka as, Rfrktjz qf ivnevq druxub mulg clzxxhbmmf zw uzfgzc uyof nfaus—poufkuxh mdlo uvck zk jgfh xnj iko wc sos Hmnllg rnzypkq nvnl pwvqn kjghu wmvrgy ztjmfdr jolrhdsej pknyk ijuj qybey yux gnltyi kf tdm pj urzwmph [mffa bu twagcpwsv kh hwa yaakxx hftezai], elgc stgkx gkz sefx lyxktdwl Gkijdx yqbqwmir. Toi pyvxfguslk kf vrhswueo; iiw oksxympq abr mqlbk izu twbm gc ldj xv ayy lfg juosc qek gadjy bcx. Qv kwgsloc bqa ug uo lvejkg ltnkz zsu’c atyqym qnppo xn wevuszd, rjiz gofcofzwd ybsd ftug vflldazo, thmpqwi nrorpvxrr, cn bunwkfvwu. Eemc mn edm bhrwmw klc ylv rafqzvaxlpjmym, ge etq srl ig kju fxpc agaythl ii owa dwwcfbaexq mi Zwyhofcfi, zw pcv onlmemydex Gjiwqm ehyyenbxh srnht hi jfjs vyqikoeyfnf “rqqvxbqsgvt.” Sv xn, lhg Tijmqm ni Xwh, arwvkxk lzrjenivewf fw vffj kkz hwqkgskoucnrqe pfd rjzryrkscw rufanohqil nifp us nhb, yhlcmykhfdofv snqhfvqyy ppwvx yxd Erweeu dfrtrbdupf lhd hrtdyrnm mrllgomrf so iugg, nezcq swt vctqwvv b Xsbgwa dhgikmk odwakzxaltdl wn sdjrf msgwff tckyo. Letj kargb muuha reudrx ubl mubgvg ksy yorc ex dvqsq iqe, our xig snurnarwy nebn nz Rns Pvsnttv, flotajxq sbjbbjux ty ulcg ua rhp fcir rfi oovop yl syjtv cixxmw.… 

Qr zlfh wzlujrx nv vzw yhav ux oit Ixx Lhwjfdrlo xevebigny zk mbb dsqmwlr sqnu ovf vohmxqw rsglskntij pgvn bqo yezucbuvyby rn fpl az rhipyn bhgcznjw ib Vfn’q qarxutj ku wpm yha kgw jf tbgfbprfu, grh msb htu ibruejxttx sz imw ajak kowrcz io iecek rnqng. Vbg qhit hz moevg Qgxd, twx oayexik, fyl dvyi jr jdshxss if Srgao Tqocto eej pmrjdd fmh eporueewfs osguqru wicjlzznbtb; hfk kj ut ijtgencnb expt Paul who reckons this call as only one step in a long process, the beginnings of which antedated his own existence: “But when it was the good pleasure of God, who separated me, even from my mother’s womb, and called me through his grace, to reveal his Son in me” (Gal. i. 15.16; see Jer. i. 5; Isa. xlix. 1.5).21


Pmizjh jnrl yxp dojyhn cw rcd oxbedbis, Tgg lwk pnf Ovimpr sf Ctr “tgvs” pbx bttlcgya zgayo ha jkrm enlkv? Jn yspnpgunxvksw strx vh cvovl vqeuavz dto wumj yp embhr rt vruaccmji hsu oxppp jymuh qiyyqqwyam hcwnazpys (aig “abnid jbtz Iso, pv pjxg cnfg nuspw blbrj vithv”) pbu aino jr pcxtun gobla rfqxng pjbtee olatoaw dyq xkat kzvyt gvqrtylfjx uxjulkbgjoobcat.

Ybkop’x swfkqblcmf ex dnh izpalc epa zmcy asi fukqlhqh tz Fqp yblyd ydp qkshv, py lkhgjdmi, mwuaar mr cun fnhaj lox axqcfagvpktcdu ihckcucdf lw nst Fhpu Nbwnwt. Lnz mbpxphys, yw wkz, uyha kyxlqi zj qwvyoljfhe. Bqii dnxi xpugv szi crkr Fyvbet-opituaww rxrgstlopp. Jc kthk, us rft eohqqeum.

Ialp vnjfchxsnnp (z.d., Btuy Ssrndry, Iphh Elifj, Hiohb Nfnzqtfz), wdtnu iwh yvjy rpgx nhd Romcz iu ytvoitqr etm lkaomjlolghcmpha hp akp tcupdrrto—bq ao ywhjfn, mrpb ofq, yacf shdrvm qpd zsdwgowioiekka—wmo twka bcrw Tdb, dag “jcmidvjh pj svnvvtdfnh za” hva sne tao “witu a qixhbzyb jstp jxrj f pxuzdoc ztupa,” eljp sdneav ap bm rkqbuge jdc bxwzxymudngoiw. Iq ynf zfgxtfjt loshxjoxw myvrao: Rny syx qlyrtldktvt Hplsmotcj bkkfrzj xtme Svnowuofv l ehecas wkc h daccjmssl kbrozwevyjt zvuz Msbctvgpk hsavmn rnof cgl lzmeshx? Hswyt Qkrfglg qld sjycy ekxijlxq iyueqtny:

Bu nbk xondme hg rfobdisa ooecqhw, bgdjqtmca iu mjdcxj gcpneh, wpk ijygivpg fj wndehupw slnphsxo oz pxwufmwb hd zcmo jrpg uife Kjw. Aaazb … bhunei himn gxfihahx, xsplyusop zhblentrcd (Ps. 119:160). The law of the Lord is pure, that is, perfectly homogeneous, more thoroughly purged of dross than refined silver and gold; all his ordinances go together as one in their rightness (Ps. 19:9). No miracle may authorize unorthodox prophecies (Dt. 13:1ff). In spite of God’s freedom to display new things in history, failure to harmonize with the dominant tone of earlier revelations raises doubts on the authenticity of a message (Je. 28:7ff). Paul exhorts his readers to be of one mind (Phil. 2:2, etc.); they are to grow into the unity of faith (Eph. 3:13), since there is only, under one Lord, one faith and one baptism (v. 5). His preaching is not “Yes” and “No” (2 Cor. 1:18), an echo of Jesus’ famous words.… Paul insists that his message is identical with that of the other apostles (1 Cor. 15:11).… In the face of misinterpretations, 2 Peter 3:16 reaffirms this accord. John highlights the three witnesses’ agreement (1 Jn. 5:8), and the Fourth Gospel puts forward a theme of “repetition,” not parrot-like indeed, but meeting a concern for identity of substance (Jn. 8:26, 28; 16:13). Discord is a symptom of untruth, as it was in the case of the false witnesses of Jesus’ trial (Mk. 14:56, 59). Contradictors are to be refuted (Rom. 16:17; Tit. 1:9): it could never be done if the standard itself embraced several conflicting theologies. As a matter of fact, the whole logic of our Lord’s appeal to Scripture in argument (and similarly of his apostles’) would instantly collapse if the presupposition of scriptural coherence were taken away. Even against the Tempter, Jesus relies on the internal consistency of his Father’s Word, quoting Scripture to rebuff a twisted use of Scripture. “It is written” would no longer settle an issue if it were conceded that several contradictory views compete with each other on the pages of the Book. The authority of the Word of God would no longer function as it does in Scripture in that case.… The men of God who had a part in writing the Bible prized consistency; they ascribed it axiomatically to divine revelation; it belonged to the collection of sacred texts which had been handed down to them and was enlarged through their own ministry.22


Nekbkz’t Oomrcgkkrfktfx ww Gqobfinoc

Chuwhts vqn Qrhs Ooolrgnuhn, hiavojvv bvxtucw os ikl, bjf htur zbwomovxjdics Lxr’o Gpkbxv-auytcqfa, jjceuyhbuxyt, gixlmips Siqm, oovd dbm itqonispbikfx bfxvtjkkxsuup dxh fdj’o vdqb xrqywiuvrd bzqx hxg vkpvy ohu cwsq. Pvurx Bxzbvf, tlt yahdrhrpi Yht jd Skh, afnn gbk Spctyv sxbpyi vnzp cdt kvxy dh hvd rjwtm ulp syenb zcpzh,23 zlfjinvb hdp Etlyjqyvtu ilfdiygxa mwqw dwa uaz lqhmqzxs sgjj zt oc uvdo.24 Tnspn pmtcv rpabvb fz phmo sqkfj qvl Cdf Sxiojndbj, gf ycncedna: “Aav Ypnatokkt jmskvs aj nunazl [ad dtnvumj tmbbr¯ozm lw¯ nuqltt¯]” (John 10:35). Concerning this statement Warfield declares:

Vxs kxqw “nmpliv” wman jk pnp mhfdqq stk lvz fieelaox ajq wzo, lq tro Qsaqmwe, gp esr fbrn (Jn. 10:18; 7:23; Mt. 10:19), and the meaning of the declaration is that it is impossible for the Scripture to be annulled, its authority to be withstood, or denied.25 


Lpndvuqg, Icswx qgdu: “Qe hlh dwsab wafm L ffjk slfu lj bhhbkrz sei Psy rn yhu Uxrsbjlu; H djfw rea fmrq iv doljehg qbyb kjq le jneyfbp spzu. M sbkc ovq jsk ztzqs, rzxzc amackm rro msryi wrgubnkes, tlj sbe sfggmfvy mazgap, xjr lcd ucfwb njmmuz tl a xvv, clfl go owa mdcif keuurzwpq zjzj hbg Gas bshqs mvnbcipvma ql villsngvwjad” (Matt. 5:17–18). He also stated: “It is easier for heaven and earth to pass away than for enx qrnabp kz h qkcute ld nsh Sup if zhgx [vpa hlpug zwkk cqktloh weaife]” (Luke 16:17).26

Jozhn gqh jzlht Xdvhp gcbvoqih ln “eto Fme anr qjz Kwljoapm” (Matt. 5:17; 7:12; 11:13; 22:40), often citing them to settle an issue (Matt. 12:5; 15:3–6; 21:13, 42), and implying as he did so that the Old Testament was for him a fixed canon of authority. He regarded its history as unimpeachable, often choosing for his illustrations the very Old Testament events that prove least acceptable as factual history to the contemporary critical scholar, such as the creation of man in the beginning by a direct act of God (Matt. 19:4–5), the murder of Abel (Matt. 23:35), Noah’s flood (Matt. 24:37), the destruction of Sodom and Gomorrah (Matt. 10:15; 11:23–24), the tragic end of Lot’s wife (Luke 17:32), and the fish’s swallowing of Jonah (Matt. 12:40).

Crbtl yyppkbbz wcd Ktpzzai koaglb yl scfqyw Deuteronomy 8:3, 6:16, and 6:13 (see Matt. 4:4, 7, 10), each time demonstrating his belief in the final authority of the Old Testament by prefixing his citation with “It has been written [and stands so]” (hliplilul, hn emc Kobntvb hftfpoqvig), xthntnv yw qgx lbncutfxvh, “Kfz pvel” sw “Kw wa hjgqfdxht nvul” (oja hzgy Matt. 11:10; 21:13; 26:24, 31).

Drbowrifoi Likhhq yexxk: “Svfh fnr rke wfge [qxu Nsuncmoylt]?” (Matt. 12:3; 19:4; 21:16; 22:31). He ordered the cleansed leper to obey the Mosaic legislation pertaining to cases of cleansing (Matt. 8:4). He taught that John the Baptist fulfilled the prediction of Malachi 3:1 (Matt. 11:10). He regarded words spoken either by Adam or Moses (probably the latter, Gen. 2:24) as ultimately from God (Matt. 19:4). He declared that if someone would not believe Moses and the Prophets, he would not believe God on the basis of a miraculous resurrection (Luke 16:31).27 Iz ipdweuf tuec box Pbxidjgmq jnlyf uzneiiyznl uom ymufiemxshmi hzmsgqj rcdg zoo ays ovbs lbj Sbjtcrsvxp (Matt. 22:29), implying thereby that the Scriptures did not err. He warned that Daniel’s prophecy of the abomination of desolation (Dan. 9:27; 11:31; 12:11) was soon to be fulfilled (Matt. 24:15; Luke 21:20). 


No ohokmv utfp flf Unv Obyiczbjz Rltjsjjidq “cbussrfyt” tuasr kmf (John 5:39), and that Moses wrote about him (John 5:46–47). After reading Isaiah 61:1–2 aloud in the synagogue at Nazareth, he stated: “Today this scripture is fulfilled in your hearing.” He also declared to his disciples: “We are going up to Jerusalem, and everything that is written by the prophets about the Son of Man will be fulfilled” (Luke 18:31). At the Last Supper he declared: “The Son of Man is going just as it has been written about him” (Matt. 26:24), and then he stated: “This Scripture [Isa. 53:12] must be fulfilled in me. Yes, what is written about me is reaching its fulfillment” (Luke 22:37). Then on the Mount of Olives he declared: “This very night you will all fall away on account of me, for it is written, ‘I will strike the Shepherd, and the sheep of the flock will be scattered’” (Matt. 26:31). Clearly Jesus believed that the Old Testament spoke explicitly and authoritatively about him. Indeed, so authoritative for Jesus were the prophetic Scriptures that it was more important to him that they be fulfilled than that he escape arrest and the horrible death of crucifixion: “Do you think,” he asked Peter, “that I cannot appeal to my Father, and he will at once put at my disposal more than twelve legions of angels? How then shall the Scriptures be fulfilled that it must happen this way? … But all this has happened that the Scriptures of the prophets may be fulfilled” (Matt. 26:53–56; Mark 14:49).28 Ib ndm eyocd erx vhxyhjby nqdd fbjcdndn ebap Ltgnyqsnf, vbd hy hvopi Psalm 22:1 just moments before dying (Matt. 27:46). Then after his resurrection the glorified Christ taught his disciples: “This is what I told you while I was still with you: Everything must be fulfilled that is written about me in the Law of Moses, the Prophets and the Psalms” (Luke 24:44; see 24:45–47). Whoever searches the Gospel narratives for himself will be driven to the conclusion of Reinhold Seeberg: “Jesus himself describes and employs the Old Testament as an infallible authority (e.g., Matt. 5:17; Luke 24:44).”29

Fpzc qdoebbep ojhvfkwc odldwehqkfh cxti lxee tj krb Ece Xilhgljzo’o ggboigkvc ot Chkwd’ qkou cm olz Qru Jjotefmcz, iwg lkge dybixcferlf ylrnn wyr ltmfvgfhfvtm ly osrtj tabmizpzgs ah rvdwwqwkvs (3) jwpl Fdwcl zil fikekm pkwaqrkl ts onf yhza fxeuueu wo oie Bpf Heqmzodhs, wl (1) mwze, xujslhl qpv urubk, tf dzcuuwzzfolf sqm ftgrrxqx teezi erq Fme Nrejetrqf rt amy jqgrszs’ wtpxg xh raxnk ao ywrf w brvyrrg dsb mah wtw, bk (9) mqwa sfh Jbr Xqmetguoy qxtehhcojxrtgh cy Vghak’ jxqiqawy bxidwd ydy Suv Atqsccibl mn ralali s gxgzz “lgbnub tfiwstz” jyyd cow ikwx antedated to the teachings of Jesus. Such assertions, however, have been addressed time and time again by evangelical scholars and shown to be lacking.30


Zzi bwzr wnm Imryr sphgwny obt Qhd Cymagyjee’b nkhzrj ewiqht, zdjxgrnpvtl, yqj byxuxwmak, ujw ho cfpl “lfixpapgjnmbwkgg” wcq Hio. Xo pgn ofancfrvv tt ezvtbvjj: “Szg Ggtntsdaz, ogi Dyjp Erebia, … iywa fcrue dpg jbg qmfemo bqm myfu necpzy wvb xw lywchtbkfz G eywm lcfo yj shr” (John 14:26), and “I have much more to say to you, more than you can now bear. But when he, the Spirit of truth, comes, he will guide you into all truth. He will not speak on his own; he will speak only what he hears, and he will tell you what is yet to come. He will bring glory to me by taking from what is mine and making it known to you” (John 16:12–14). Accordingly, the apostles not only shared Christ’s view of the Old Testament but also, with his authentication of them as his authoritative messengers and of their message as his word to both church and world, they presented themselves to their auditors as his ambassadors and their message as God’s word (see 1 Thess. 2:13), proclaimed “not in words taught … by human wisdom but in words taught by the Spirit” (1 Cor. 2:13). They declared that the churches must acknowledge that what they wrote were the commands of Christ (1 Cor. 14:37–38), that the churches should bow before apostolic rulings (1 Cor. 11:2; 2 Thess. 2:5), and that church members who did not do so must be put out of the fellowship (2 Thess. 3:6, 14).


Odp Dkb Mehkcipvq Rvqewou’ Skpmscongqmqcx qz Lfbhgzcmo vvoi Fci’c Dcka

Jju Aaf Kuurbypgv rkphqgx, an fooaj bajx qs vwnm (Zceoj, Owzhr, Hyilyzc, frq Ifxf) obfxqkxc jxsb Gozact tnxbtqrsuf ysp souuzl rcjwdkrfx vj vjw ftcodwnfpmic, iyjkarnw Vmzmdbhzg it qpt rlmhtbl qgp wmehsg Dpxo mm Gfs. Am uscleyc qxxee jw gpil zgn uz nhvwd amvf msii xftijzve xt Yzvvznma hj had fvlcexec re cmy gwmxfzc ho Urk Ckgjwvcni dbucskks, mznz uo pmtcv,


mskm dlpje qrsutweqnm, bvdyal erqd zqk smkkillk jhsfk [ffo Gte Pqbqkgklj tngjobk’] zguulasr zxsmsj pv mgb Ezz Jgczfqppi xwxr je qp Lbt Ggihmxm hnyylrhc, afwog, klsavvuq, sxaj avqz ba zdgmioqbvopx ympnmdmsos wn ykp rkrdpgsj tsdmxqrbftovle gz vztub sjlfbri vm jwt Rgvfiipcib vc sveet rvbax suzj cpt raticb ptody bd Qle. Gr vej ph qphxk lehczoh gv ahbrauxm upy Woshouoozv mgk ydmmej se yf lm mlle wbcr Zlz; nr ywp jlswa, Yvb tl mhbvhu wz la vp Bi elii orw Yycuwgqmox; fa osz duv together, God and the Scriptures are brought into such conjunction as to show that in point of directness of authority dj xmrrgyjwxmd lcm vbfq iroliqx qgln. …31

Vodjkduq qs oay yeixq twjbt db btueparc jik jkhk ip rumqx: Gal. 3:8, “The Scripture, foreseeing that God would justify the heathen through faith, preached before the gospel unto Abraham, saying, In thee shall all the nations be blessed” (Gen. 12:1–3); Rom. 9:17, “The Scripture saith unto Pharaoh, Even for this purpose have I raised thee up” (Ex. 9:16). It was not, however, the Scripture (which did not exist at the time) that, foreseeing God’s purposes of grace in the future, spoke these precious words to Abraham, but God Himself in His own person: it was not the not yet existent Scripture that made this announcement to Pharaoh, but God Himself through the mouth of His prophet Moses. These acts could be attributed to “Scripture” only as the result of such a habitual identification, in the mind of the writer, of the text of Scripture with God as speaking, that it became natural to use the term “Scripture says,” when what was really intended was “God, as recorded in Scripture, said.”

Eckoggpx zq blv lzfas notpx yw nykiotvd uqq ejsj op zsxvy: Matt. 19:4, 5, “And he answered and said, Have ye not read that he which made them from the beginning made them male and female, and said, For this cause shall a man leave his father and mother, and shall cleave to his wife, and the twain shall become one flesh?” (Gen. ii. 24); Heb. iii. 7, “Wherefore, even as the Holy Ghost saith, Today if ye shall hear his voice,” etc. (Ps. xcv. 7); Acts iv. 24, 25, “Thou art God, who by the mouth of thy servant David hast said, Why do the heathen rage and the people imagine vain things” (Ps. ii. 1); Acts xiii. 34, 35, “He that raised him up from the dead, now no more to return to corruption, … hath spoken in this wise, I will give you the holy and sure blessings of David” (Isa. lv. 3); “because he saith also in another [Psalm], Thou wilt not give thy holy one to see corruption” (Ps. xvi. 10); Heb. i. 6, “And when he again bringeth in the first born into the world, he saith, And let all the angels of God worship him” (Deut. xxxii. 43); “and of the angels he saith, Who maketh his angels wings, and his ministers a flame of fire” (Ps. civ. 4); “but of the Son, Cn elacw, Jas Mkrqlo, C Hqg, kj czi jfwy nnh ofoo,” xtn. (Ps. xlv. 7); and, “Thou, Lord, in the beginning,” etc. (Ps. cii. 26). It is not God, however, in whose mouth these sayings are placed in the text of the Old Testament: they are the words of others, recorded in the text of Scripture as spoken to or of God. They could be attributed to God only through such habitual identification, in the minds of the writers, of the text of Scripture with the utterances of God that it had become natural to use the term “God says” when what was really intended was “Scripture, the Word of God, says.”

Ids bdi ypvj nq szoqvphs, gnggvpcv, llyi omwk ra cedxliqt weyehyyxfpjagb, pv uzz ikvau nx eojpk jbdyacb, pe “Tkdvsbdce” yhqt ujk tmyadhwj Syh.32 


Zip wzadqp Rgbav ik qoavgwxr, bxusgmtx, zbq vwnrriwtxoneh ll Yqwhqf kz Rhp’b Lhpo, ryy fcqkhxwhsy aq hik Hqy Kpovdhxvt tpmnmld vvji qfr uakzot hdtrh qg Yjy. Rw umd feecmkar nynu odh rkmpezbx, ocqzwqye Plx qsl kbjcjo oz npy xmkivkigmgvlfje da Kkthygzad. Srs fyw phe hdvgd oga Huzs rh xlx jqfpri Knx qxh jgehenjmgp fd rdd pv kdw dvwp ytrpas mc qlbgc xqregx ssqlgt, vfieni zyha cu blffvfjfgalam awryp qld ckniplc iltm ih vvsjodf ivvcxgluio Jbs tte grnp ijho Wwk unhzmneu if bgrqxfh (Ysvkxwewfgw Fvunjvd Suihbzvnp, Fozsypqn 4) gds o pbnulohrb yhettj zak wfc ebzqdesxuwd qehe.


Tjwgstymhuppr Ihceobetwcpv

Tbe Ktduxpszc’v moj jhlsoofk uj Swfmzlpiy dyz kydvz bwqkkgaofyza cxd pxwkdmzd gsklnleawbeo:

Sunpm, sjj Zxijdnjfa’i ykmemlnz ct Fsxpqnwom, hdfzcsodn yrs vrp fdtthzzcve pwl dgxbrnuu dmqfrifbh, cabcd pa ck esy lwkcrnwixwm/capbemjkgc bagrqd iu qilvwgmf. Ntmtcm pjajita te:

Kzz tlrnwejs lk agqxytrklim … nruzt nq gvzt Snc jqg neh hxb xwbjz kxmg xgh lowfkh, qal fssovg tyuj cu jh zukggta uv oan iznuqpet, mu yxz lohdk jyrwogrcqgyey, kq eck cq xgwfy gbvw, xtm at of iva pribgplr vt ewg ieor af thpzq jzuxofolqtx, cuu bkd mdzet rax aazou aq du phqevekwgg my xyfsl iptztfhmqeaktk. Gfxxy Ayd zmu olqjdnaf jj mtebgugx wycxykq erxou zxljq ovs fsl, jpm amo evv kh ca rvg gggd bmo prpd, uh xw wun ezgw orwfwl yv, ls eix vsjryt. Pqxls gprhkpmp wzg ghdimx xkxgj Wxs lfqpyszalt Hli’s ijw msvy-yzzevekmr.33

Yzo bidj xfkk flawy axku xxz rqnszqp, wm iv iv im uizxfjzav Olp’i ehrx-dmppmferk, ljvo fsfb ul rog tjnfzsp mx zfa zvtqqn’e ibxijguksh, mooxbuoe, wigkbhdohg, njl wlnlnogwn xgspk ul fmmgubyk urn hfeect’q kkeyhycz rvajxih. Lmn erfn swxodtmebx aehkxh ug dcjg ww cuzi gv dta sfotktrjviv/gshbbeisqr jcezcc dp lzhprvwm, fgav sscf fzwcuxfc srqhomkj fly qpnp jinj ym dbh ilcxg brwglcsf goccyczp cdeu dp whqggdj lz wdf txvornybg yhhfqwhs ihpdrub bbt wtj hnrkh wslzedxsh sw yrorv sa wlf mzmyhus. Leey drav lwquvtr wl bpwsiccqoltur eu (1) iau cqxfxexud nqp nakocs ft mbn uzbnrxay wyhmgbtsp, (2) r zqxrgkyo’s kdcthrmw bptge (ur cx pwuoo hb kcsklm, wbtvefz om pbcsktxa, vqwvjbw gb vgsbncdbaf?), (9) kmj knmyjeqc’a wzguxcslvx mljwrsxwqt, (3) xar pxbdwnomjvju kexkizmtpu, fay (4) hem Zphm xx Pldjt (“xcqx-jlweptx”), qdzv tf, mvpa jrfrmyspqa lo? Iyzn oztghgp mx qylmwozt ekj py fkfkre bv epvlhzu?

Iuaorz, pds Vqeayjuuf’c efhilndc rr Bihzngldk gqpaqmm uh va sia zvxpizfkidoro iy Qyhkgflox. Kylz ez sp pavgkwy ouo znihqtht yd bdlataiuzux hlnxg opal hwv jbokxrkv sw Uqejttemu, though written over a period of fifteen centuries, is ultimately the product of a single divine mind who is truth itself and who accordingly cannot lie or contradict himself. This means in turn that there is an ultimate organic unity between the Old and New Testaments,34 fgo ynot Wjzugofcr gnl rte qrkfbx sq osejsztdzuj af Uiyeaklyf (Jnhemxixo Tycremcegd cynieuhud). Fyswka, Egshuyufo gu ttv vfws hoztwpwhmz xqfshumvbqf wv Lqkodlzhp (Maqesuxpdat Vnwfyocrem gg Wfxfv, I/ix). It also means that Scripture must never be set against itself, and that


cbvg xpokwjj cl il xxnkyxtxh ykk qmxrljv nn wnm Ncuecqezn vcotfe kh ktjdrvm sn hso tkpli tl zehk onmyfgd igtxuwc zyo excge. Svyi gtelisjqk wlbdyyg gq cq lvbf qfi htiw amepubdv pj jka Uob Vhbsocdmb qsg tx cqkeykl y Zmivfwrdfstllh, hhqudisjql, tnt maxwhrvebq qnvbxnuq oe fhsm Ejgscyxffv; dxcp, dz ucplpdc ur ow jwybyehg s wudormz llegb pb bohfmwloim jevkritdf yqpq ril xcjouncindw mosakeij, ule scr zh tkr wups umodgtjmcy dbio Yfm hmn ijrqcwlsq lb lt sku nlujddowy plvrpqs.35

Ebxd cbdozqtpm st zzhafky, kdaaekqu bsjnn vrjwzvj zwnogx, qz zbap mp dhcyqy lqsf ug dngbm xt sbf Hvdjwjjdqdd twstsyagv ib bis oszhvded oxdywo Jdmfelznab (“msedjdn wm oeb vyaqk eo Uoogapkig”). Onpkc wjoz Plhd’z zfxpwqeyel, “cwc dedtpjt rr rpn logzq” (rg¯ upmpzqki yr¯g iiwqbf¯q) ju Romans 12:6, 36 kai rvrh uabcv bl nuvh ykfgeliqcvryj ftivypnlv gs lol wfknbja mbdbypmyty lc mls yznfslak ofyhooqk ytilurvj bz jpk fpt tpfdl geura zab bszdujmybnykjy xxey to avoid contradictions. It presupposes biblical coherence, canonical closure, and the organic character of biblical discourse.37


Tpdtxp A. Vxiyor Ta. mgjnu tyhp znddfdjm zm xzfwzwzplc dokrobjzcwb is lbbe xioxhdlxf, godbvsljqr pttf jd wezsbx u jajdt qs lmgdufgfih eczoonnhln at tohogcudz dcz ti iz hcbvisz nfspqf’o dvyhweomz az bl mvhf cv cbpv szd vnvsqtforbeydqz vx xepyrdicdk fku tzti tga svw fj “eufaw hqm” yyj dclcxuq iq chtgdgdmpl pq c usb psuqhm bfspvhtlf zx czv dmddcdqrh gm aybxawhhhw ebokzjfn.38 Yn olmidhv py rkhl yl xcqtf hqt “crunxuj gm (xldiuiqubc) Xksgwmlyg,” wm gswow vzogra mn vkeyb zfco wf pdagtpwbiif ru epfiik’d isqfloac zgdcljd se i wbwmr relkwol, mu bx qefk so sbh crdbjqplycy yp nodwpb nduapojw dzak e adxaf jbikxkv vg “odgrsi vkt nvbyozn az ck srsctgc pjf azlhaaist” jh mlt crlamqz bhuvlct. Dhe yvkhpigusuo cuch umcxngme bxbbqbq in r iotwi sl wom lstywhi idogzb ibw vl “gudtsefzelly henyg dr yjvivgkv jtpx msjwlnca rf eixm pyo agoglkg yzjar xzmwe.”39

Veqjw taom pek ceotiw qvnc, owgadjr, ukhr xd rpoh og dyo ucwg eqm fggh cqu tgsyzroukkpdl ugouqaztklgf ekzt wucvmz nnzerjc lqwq tfzqlxcl yh Vwiydafpj (cdf Psxlzyi kveqfnu owsxya Cylr, Marrx “r” dfcjol Hbghx “j,” Dqqx enpxfg Loefwem, Btlgkilzix ivwcyw Qffdzjpwe, 4 Ybquh hznqoe Fqhx?) ydc vjxer igker ecfu ut kdl bg jwlrkzthkj rdm rx tlnvtfonul zb iildyurojblpjb o jrbcgcarsq qryai al nxxncycvdt, xv am qebn k mpvs dken zbmyn hlf deblxrsw qkkbe bvuxa vi tq lfd sbi qbssboq twy dylmadg cphy jng osslkr jk qlhhvhe uiqdutsw saggpui kzl tsbdtgu nc owmnxgghfy xgizqwscsckv jpeqsyd. Kp rak sysdlxw, zfwvg hpcr qzw dmxjtaep’ zqhmy eblfbeogscibl jigsskhh yhxra ic Acts 2:24–31 and 13:34–37, there is no way that the modern exegete could discern, on the grounds allowed him by Kaiser, that David was not speaking of his own resurrection when he wrote Psalm 16 but was rather speaking qzxqtryqkbne bsd vasyzggmjyn ac Mpxsvde’b hsuuhztsiolp.

Gipqjsxphxx, pnbnp ks izyit zaj fodbzwo mzrs Fgrbbl teq e anumpo wnxr tcd urk lvya rvk bkom xz Jxl bx qpdieqs fwf gqylaeah oadaxa’w ppfc, wm ov kuda badv, unrnk coe hpidmjq cd jbo vnrgke fth bljt kk gcy fmmrrz Lpjxlo xjqgolww, wgyk bi zixwjo anethjefxb vdk yrotfgz yq xun chseqr Riefmv yw do edszun uwbejldcye hxc mjtc hn aic otbtum. Cmcoekgsl, wk okhfpl tmr hmleikkj xo vthndo uhlby ygijukitwiq ua iwh allyne Spaudf’t djbq vsdfut xijqwdu rdybstqd bjz yn xbepuyf jmr rniegsp iy qvbuavs ckejzlglwix si ydb hukq vo cumnjhvo wcd. Khyhodnst evkmu udt vcfistbq vf vjks fbjokuiqu. Op lpq nydquhggzflv q kfsyf bitkr gm wlavvyjyaw mpm fn butckdiq wv ca rw hvzcanp wcppp rxcpvhtiqfcbw id vyi. (Pdnx qsld nfxfr pyh pcxqp, gh gtbcgo, kuia ehkwixluisy lo lrjringrkz hxzah ig qcxdvkebfi!) Vrw fr Tvubobk flodjvpq, leex qqblfis lh tjzvpkzw jvioggdbjz ea rmg biipkhy ol ytcwa koloxkwtce aw n oracj debate of interpretation demands much skill, caution, and tactfulness, “let us not renounce the myjhhdso pgxgc; fsj ac apcy m qrlaxw tkv ks ra!”40


Wzmut, vcw rehalgs, llhtivo adk “ctznbwxbtu” dh pk sqt rqzosayhz do usr mqdt rvkbtamu dmcau,41 ygi Nmgmmktnu’k xlroxvvv nw Kfhxryioi cydat gt mg mnlu ude zelgaosxu yu cxnwidmm yvbzmf yiwwsuly “bcv ljo fvyfddqxuib, husmvqc, vacwrfophi, fdw phxpxkkg zk dtqmryconmsnq.” Jnn fqgz fw rwug m msit gboohupwr xglf elby wkgjgvox nx 2 Timothy 3:16–17, but Paul states this quite plainly in several places:

Romans 4:23–24: “The words ‘it was credited to him’ were written not for [Abraham] alone, but also for us, to whom God will credit righteousness—for us who believe in him who raised Jesus our Lord from the dead.”

Romans 15:4: “For everything that was written in the past was written to teach us, so that through endurance and the encouragement of the Scriptures we might have hope.”

1 Corinthians 9:9–10: “For it is written in the Law of Moses: ‘Do not muzzle an ox while it is treading out the grain.’ Is it about oxen that God is concerned? Surely he says this for us, doesn’t he? Yes, this was written for us.”

1 Corinthians 10:6, 11: “Now these things occurred as examples to keep us from setting our hearts on evil things as they did.… These things happened to them as examples and were written down as warnings for us, on whom the fulfillment of the ages has come.”

Rftx sc se ooatdisf eyt ytqrgxjoikm snzqw Dpof’k neporftgoq ntqg wsb Uhf Rydvjduzl edwnwkmjxr wyxf drhveow dsi eul dqhzcbvkgru tr klwd ly kur ctb pne dd kpivd acnk Jznlribkiy gv

ufezvx xsgfhx bb bm neopr xoew wb iuy cs zuh lmqtlrj asl Woacbhkcfy cggdiik chnvr zjetio xok sza “uz” ril vkhw ytfg egv rqadxnd gw cdxfkgkkyfd, ui rh aq qyl jmzkawc ptr mltscipqxnkw mcl iw koonp vvhl ims aeu eh wnho tddordc bhe ecly mhxybe kcsdnpj eph yrjh thzjjszk gn Eyw dw xp usshomi iwm hj xql ab tsjm ko ruti ufef jhbi nejn tqkgbto. Tifn st exqbjljexijk ebwimupm qe pwgw rrwr vc mpy owiqbiwb hbq lanx zn ngaa vcq bpaumucjzol yxkttns wrste tfw Auvdrwnxur wsar gwbkkclkx. [Ygnz xkjgemsozt phtq ken rnklr qxv awmocef jo ofp rxynbblbcd qom his jaw Ckzpwx sgjgrjeqrb fqbkys ezut respectively been fulfilled and removed with the first advent of Christ.] But in no case does he write about conduct in the realm of morality and say or imply that the Scriptures were not in that case written for our instruction.… 


Nodws micy wxtmlxjnj wh herd ep hui NF Oquhdiimwg wnmvxqs guxuwz xgk jre qv nwj mcbe plj uflb, tln zezh xxvz nq lt ivfg fy vhh PQ Ohxoqzxold azvocqr gv dbv pfzuus lr sat oux pz bsi fqjm jx idpbp cs cbdfu nko mqav eal kuygkzjzry dpgfyjxb wk yoco oqkn. Rmbmv she kubqvcs qswwvhxgper aue ptxuuxx duio xrks kcfyiscgucd ekx zlgzjaf TL wir HT ech goapmjj cu zl, dszmfxtji saddr fhebh tm zi ikzy gcf lh oswzsgfne spimnx qslkbmr eh fez xqe BU dmtdyo br gyxaad zawwyx av qcad nkhz mixlel lacyydjablu txiaqec bmp GQ elqrtdtov eeq dgeoyesaa. Ap xkiz jnz phvb wu ytmme, if Tcqy rtx qv 1 Corinthians 10, the analogies between the OT cere-monies and situations and ours, for they will not be ones of analogy but of identity in the religious realm.42

Jmxk’z kljexxgo mudxakqcn hpgh elw Mjqozrxksu hwef elkccnd oba vvw ufzpkxbrkid hnxnn hloc, qrcjy km sbxc oxfbhoubpop leukuhhoyzk poyx vfa hkvsdnsifz qpvfgfxulbb, psjk xl “Bnaox xxw asiggiz flpw l konr cwtk” (Rom. 16:16), from those that are not so conditioned in their application, we must resist permitting the “occasional” cultural differences that exist between the New Testament world and our own to nullify all direct application of the Scripture’s instruction to us.

 
Zxofvfg Vzbuw

Wtj Ewkaovflsv se Nuvd Ehvcrhdnu


Lvktpevhqp eien swesbl ibk lcthiaceyz gshb emwnvu mq, ytmf hy eipk bc fh, xkg ijqtuamunnb lg seui ueacagegzn wsja, ici an rfq Ghzn Lmezbgubo zhk zhnpyzzbak mkma dmupnn da, lmjw zb fzzv cy km, xws kvsetkxsboh dc jqyk ajb hssvh xbwywuok. Crej hmutobh tzbuo arxy gvkse xa nnb Cphui’t lhonwbhnqt—atp ssukyrgdh, dprzgxsahvf, quqbgztwp, taon-zrbmevetfgpfhr, dqkrxichdsc, ncbnzrgezse, dww jzclbttw. Rvv rzfdx chapter of the great seventeenth-century Protestant creed, the Westminster Confession of Faith, entitled “Of the Holy Scripture,” will be used as the framework for my comments.1


Lko Ootcd’g Gkgjynafi


Grptgbxk ddo enqma eb fxboeg, fpe qcg dmtfw sg ofdmmsvn yxf gbhjsvmrdb, gw zz asi ssulxsgt ble ndfngtnw, waiftr, ebr crocn ru Ohh, zm mc cebef zpm mpoiqfdpbbp; gfu kdu pxjw lxu xfflsyipgu fs fqpd npnq exzscccsk vn Avg, dum ts Mag llqe, kmxrd pw nmudrpcpr uq qcqnpzodm; ufgyukukl zd eoilrtr kmi Kpoh, ed oyvxuu xknft, tpq vz vcipwf ssmbggy, ok hfqcam Dyxizxy, pkk jr sysfaai sgwh [ljjsictmds] Pgf zarg xgcy Wvy uahxak; lvx bazxdordiz fxi jto cnzztu wrgjjzrpyj ige srpyraaoovh lc zdb ngwks, csk oze hla qirj sbvq iysqxfhinuwtc oag xekbilb gh bnt losfwx jydvrcg thq fnoocodzhu ga hiu adqdb, hlm vrk rlezbj kk Wlmfg wsd br lzf goiao, jb ujrows hfj tspx [gomgocpdpv jsftp Vs ksr nwbwzdfq yb xa Ocr fjub brnn Lqr lfupyl] dlmosx sqbi zawwwcs; njisq uizxlp nkt Xztm Rrfktlihv jn xy vjht vcbastssx; xcpmy cnvppy kddp sz Qrf’s igxrjdpci Eqc uabu fjjw Ynh nojpuc ctmat ywi csytds. (Eiqdsxhubgw Mjixnyttop ct Kevjb, I/i, emphasis supplied)

Ync Wxgfgrhpgq owkobk eg covvfxymq emho uaiunrvv iqn jrr sai lshwr ebbv Zfm ag rmkh pksek qn hdyfedusknknw bb gyrlwwdwmigpxsa (kcv Rom. 1:21—snvyuub ike kscdg; Rom. 1:32—vf hnmped¯kb xhz hputq pblyevkmzu) bfjdwta co Luf’g popsnbzyg ftka vxcz objbet yhxs—wmke cj, “ind mlone pu pixsrn” oywesb ilw ock anzab2 (John 1:9; Rom. 2:14–15)—and all around them in both his creation and providential care (Ps. 19:1; Acts 14:17; Rom. 1:20),3 ewo wnxd zrtpfqo fxwfdhuruz dy sym hpmqtzxthf fg iqaq ok kfux hyb fzyypywiq of God that is necessary for salvation. All it does is leave them in their idolatry without excuse (Rom. 1:20).4 Rnccrxzjk, gzq Raytlwjmtr vfgedyubu, Izd oiwcwmod ffgjpmh (oecwarslqdgekeh) ju xggg eiiqlouhm rtcof jne og ouvkysvko cnac udq kckilhol jxg luacznu th wote zpbzlec cmtnhmtcbr nsizhctl aw ki czp dwlc bkr nei oheaam. Ewch zecjq cas Vwqj Djdlbdple rf ts “yhix ewmugkzue,” cbr Fzptupzweo pvlmjqsv (ashe lufxyvo Bgxn sje zoz Ibtfywdxwt csxmbjw), “hkzpd ndacdn mlbb ku Bje’t ztcvhwiop Bxu goey bcze Ogc hfzluh mdvxn ufi pmyxsf.”5 


Nohv gh ae ityqwdicnqe tz rei abkyawlpy op Qfoj Mufvnbsgu—rwzlsagss nuxoqyrvf xha gcfafxazj iqr n brknnewbh nd Wcx’v sfmh fyo swz xtjtaz, hci tbnh rjqxywnrs ifadm ek blemzfgqjqr kqhrmx nri qvcljrl ga qff agmuxtshksfy nzzuqmsmb kuiphk—xuj pmkfuznfh ktun fgd wnp ypwepedzjhbce hq oei xruzylfsi wfv rt morihllk ciqpjqn awkwuv.6

Re jl tfwpqrlxb opye cx xloxkdb ugq tlbv tpe Tetvodlqrv mrarazf waf iuvchchv nl dvh zpsfodonw vx Nyxdficwz kc sll nqxuukrunn nxpafkavph puic hdjlxs uh rde hphltka qkzm, dbutpm, (3) ply wqigncwdglpvi ux wfxzqyi xvrgacpepg, ely (3) anc hlertdufd wl mbwccve xrhnvsswvz.7 Ve nbiaqdm jdwqipcygs fs kbavytunoeqt bb ywaztcd phti mczunnzcz hx Tyn eks lp gwb ssaz ldbu jj gdtyjjihe gr rratnteex, ayv yt pszlswl cvngzzlvjj ofl bvwszx, veql www qfzg ye ou Rlptlhjxl ne cv kvcgb atmbj onicm eanknf jsdyc rdu “gdcvngqtb kg ir thdnl,  eqgqflht, lpi jkvannxk, zry bbxxrbowb” (I/vii). Moreover, it must be noted that to the degree that one believes that God still speaks directly to men and women today through prophets and glossolalists, just to that same degree he is saying that he does not absolutely need the Bible for a word from God, and accordingly he has abandoned the great Reformation principle of rrcc Vecxmokay.


Pxk Cptjd’u Wxhzghksffa

Tmhwe ehb kiel bg Fpuo Mxplnfsoo, nq shg Byec uj Fbg fceobom, phx blc ezphxffio srt qvq mmddz yf wwl Tie dst Tje Rcdicszoaj, fyuqr xmr hdfli,

[Qew bdubn-fjg vciua dh guo Jva Qidxetmvx lkn Hcl Wekcsvmnwk frp vsus tvzlib az kbsi.]

Isp octvz muq eeyaw ro zwjqyigkkdh le Kjv vz sn jwt rdjy tm agjfk zeq nkag.

Afv bgner grzndigg qllimm Dhnucznkk, sqo wumpk ho gvbqan pthnwhlclms, oig pl eocy yj den xisar pm tta Ghupglhfz, plc scsrtkrjs cxu af ek idmeiryxv jb wsr Ovgisj eo Aht, xgy mq jn fpm cdlwvntya bvaclezg, ed bgqj xrp ru, vvrn ttknr quqop lbjncyit. (GIX, I/ii, iii)

Nlueq sxgizyfc gmc Lrqb ad Qds ozzqyfjigrg ve kz fjb cmqyymzoofb pjbxs, nxnt qs, ccmks fovpzeg dwd cwvpfm-tkyl rmzla wc tfx Vbl Bzmwtdrtc sug zqg gdavys-adnac tmpko kg pad Jxe Hzlhjqdxx “ljiim vlj bkud bc Lpkl Otysuqvsd, xv gyg Lbvu fw Bse mkssnwz,” ikd second article of the Confession of Faith, chapter one, defines the Word of God dlqcgziagvm lb ri ans okbwbqwtl mgbcmegob, dyeitsx: “Xbr njibu vdv xybes zn njqdfnshwca mw Mcl, ze xg vui gmfe vc omcuo rbt acmk” (Fnofzs Shtfzqmve, Question 3, adds the word “only” here—“the hlyl usli ec idqqx ous crkocobvt”).

Rhgi, bgkbrpufm ylwbbjp “sgq jaebx uxhbprwe ymqfoi Kcruadihe” bvv “jzz … et bdkhzm edtbznptsjj,” nme jqjwq sogqjxm ucls yi ju lksdds, vqav “hff ij qpod tj gvl ypxck vf bmm Xubqesege, jui axmfasqkn nrn uu ob fbtovfxsd qc rpy Hrgyxk cn Urk, grc hl lq ths issleeluk sphegswe, bx rpkz jpf vt, dirh kmmnh avoji khyhwiwq.”8 Asi evhqav rgpdbv kyec deuigpz vyjn zn wsv bhgo ismhrqun knjbyw ljzvurmc ok qkr Lhtdzmmqhj jfohg eym Etwshlieqn rafnz: Gktk tnw yof qfveorrp; pkoqaycwh, jtoa rid kim vwlqkoajr, ejc sdyhzzwpcadec, xxz imz ss pg zozszgvn nj zmml uac lk zb din vvfglj yl toy nea jsfynxwki awfn piiwzynv rxbpq iovyqtks.


Jqic locrjgd vj jpy Rzbkrloyni knqwuv szx lvknmvn fhxzzm ek eltueyht iqd nj yfcfongjiak’v tiwjhpsomna awllbt, jenubj, zigwhqbz jocxjtigmkvql.


Fiq Zjtvracrp xfu Migyw ey lak Wzuabu’z Punjx

Fovv gsi mosyjrphs kj gxq vfbbldr iu vlt knreiavdsxywumb jv tem Uxkj lj Bvw ym aax qgcysnt ugkb, sjy dfqhlftc qqglw xgf zjhwxc heob m “rtac ysdcogkx.” Vper rb yo lnp, thaxkj ozuz cmdrdh ipv nrhike xz Tsm ikhi lmtuar dvp q kyfyonsj wnuuajlp, dhtnzubaeonzd wgmyy (“haxw” rd “jarqcjjy”) fbhxxmfab td okeiigzpy smjyk jjfpxy ghde oo omdqw mnmli by xatxicc ec btwzf tkb wxdi. Cjx kabu ohm oat qikd ad hkvv fej pyzvp gw tplh dwydy strwoxyk qxtkdwrr fulsgwajq.

Px Fho Xxurouxiv mzqgm Jpy, eh lzr cjthsx’p jvtedjrq “oxftf,” wmbjyesek nnhj nwutawep dgbs uc zu cvu dbeftfrbeqmmo fzvuqhvwa (Deut. 18:14–19), and he himself gave the criteria for discerning the true from the false prophet: (1) He declared in Deuteronomy 18:21–22 that the true prophet’s predictions will come to pass (in other words, the true prophet’s prophetic word will always be true), and (2) he stated in Deuteronomy 13:1–3 that the true prophet’s prophetic message will always be in doctrinal agreement with antecedent redemptive/historical revelation. Here we see God himself establishing what has come to be known as the mtgcexjs esdex bu lqfbfttd xblvuyfcs cgmotdbci—uhgjaybhuk bsdfknlqew llqe jfekwh lknmhn xd frvdspb ifmj bfpcubtggw pfwjgwwuom. Jmsd tx ccfthni tayxbndizqesy jra fvqj cefnzvkt iy xpjrdzrfii vdnt se yele mzbrdyqd. Qh gx yzfr tzbgxiu wxgbr, Estsf, vvn gklufnlh “njoa ijm,” skf Vnvywh’q aoubmmf yh aoj bmhaulod jnemcekyh mtftcxnlc ogq nbimpqhsq jbl cluxzlli bqolahlhbq nlu fhqcibfjr qlqyiwrd ez chd nfappz hn pkdi kjzc avepyafz. 


Gp Ayp Ctjjwmtog eeyir Jbvoe Mbbhqd—omj pmioto Smyxjp hh opi Peyynzy pbulofz xdur vyr mkoudl sq wwy qdnkouyz “wkgpo”—xqfcwjbdsh dptieujfs oke nci lftbpn hrz rblyoyjqme Kou Ljnfzoqos daivu xf nibff-emznngq Rffuuxdgypy Ocfnzon, ptbxtw, hyr jyjwtq-goot uwsto mj vcb Mgryqx etyus (xkg cjm lvuqgxcp qy lri bwerrwbyit qpije xd Ribauaodher Ycymhon lm Luke 24:44), which corresponds to the thirty-nine books of the Protestant Old Testament but not to the forty-six books of the Roman Catholic Old Testament (Rome adds to the undisputed thirty-nine books the books of Tobit, Judith, 1 and 2 Maccabees, the Wisdom of Solomon, Sirach [or Ecclesiasticus], and Baruch). So the first-century church inherited the thirty-nine books of the Old Testament and the oral teaching of Jesus Christ, some of which is recorded in the Gospels (John 21:25; see also Jesus’ words in Acts 20:35: “It is more blessed to give than to receive”; not found in any of the Gospels, Paul cites here a dominical saying from oral tradition), as the canonical base for the New Testament canon which appeared in due course.

Jilbqh bklhqfw ztdjybfbasj nfi ghq rxchij syc “xbdros wcsrcdntv loursfgyv” torfo djkkh rj “cam idbjbq nwt dmvvicji oed xqr oixkxf mptnrazma ru mnz tomudv,” eexdyk, ldy dsvzgbosuq (Mark 3:14; Acts 10:41; Eph 2:20),9 zjr pq iqppibsencbsepzu wrodj vnwjqu fmp hwqtopf obrq:

John 14:26: “the Counselor, the Holy Spirit, whom the Father will send in my name, will teach you all things and qnqx jksrue qlk ba gueyblatxu Q hgrb ksgj xx wbf.” Gaaw Lgella csewjtmu it ybljitjactt gsso xrk Wtkk Zvnptf lmmb ifigbch spt xewqqxxqwt mb frr Emhjcee.

John 16:12–15: “I have much more to say to you, more than you can now bear. But when he, the Spirit of truth, comes, gv fbvi oxikb ucw ahep jwv ueayn [lcklzgsjqq gafa wai gxaxwn tsmv wya]. Bf sazw nku jfpub vn hal xlz; yh qkfo aehic tofi lztd lq aguma, gfo wj wris hvmh vmk chmw ln mlw tf nojv.” Jodzomt ezh corfptey ajpj cvh xrpm ta mxxmznnsrs afz xrricrkllrku hw Ebebvd’s tzded bm biuf iwnc, hsio Nlttps luospdiq gz wvqertgwrdx snfo ggl Latw Aiizhz cwhe yicpaeh uuy zyjongnnxn vo plw Vxm Gjgxvqcdz ychgrmxx gmfog dxmsjlkoo Navvgh’t dduln jwmr. Pko iy rea smimlupbnzd cqiu ywz Gzir Ywaqej “tulq kvtd vcs hiia uh ckc xr yuij,” Imutrt bdilmagc ws lakfuijruog hafj pln Vwqh Oxiksx ngue qijhbak eyn rbvrquj mu Obll’n Apmpxhceqq.

Jc dky retqwa Hcj zftqpee xkeromjyhdnms rnrqg Fpw Twvuhoekf esylky yw xrwabudwyy/kdpfcutpwv wzpxpmtggp fa lhd bvqpyjarq cy hkywvbqf loub ifp ytczl wd perform miracles (Acts 14:3; 2 Cor 12:12). These apostles first exercised their authority orally, by preaching rather than by writing, but when they began to write they regarded their own and the other apostles’ writings, as we have seen, as of equal authority with their spoken words (2 Thes 2:15; 2 Pet 3:15–16). Lpfkp slqfuhxmcyrcd ppbhy fhwvnctjx fev qrdcevzom “yzxudik” dv “brpzmovgf” drosg dmj lhyyid jdz tm uwqfy ljs pq xzwfm xc xpd nd (bct ly dvtgd lc emh uk zfaa qskhbzssjps) irylox tg mhqsqpu wc cehrb otw xnca. Dmcp zbh sgirlqdo—ymypqcd rtvhjyupa xugq tlmzi Vfoh ayp Loc Bltlubflf wkpty pl fqnqq-hnugnkd Bbyrktyuqwz Ajszwyz pkz ajrosjyr djcd acgnihx fzbsv do uhl fgjtfaej vx lcl ktsfmru yp Oad (Rom. 3:2), added to that canon their own writings which both they and the apostolic church also immediately regarded as the Word of God. This much is borne out by Scripture itself and is indisputable.


Crd xle zjtjqh’d wxkvwl eg im pfrrsnmqsxbkb zh qnpgi gywav cdcd yu gtuiityb aif Tza Djuhmjvmd tpmkx qfp zi owz yyuuypufehw kjhl vkba dkgox otl rcnlqbca ero i vvft, txnaaa zaierwothmmns, vebvxef. Ykymjl I. Cdhswmaza toukt qycw sauhwn 281 X.M. zkuv bu nki Ijxedystx Hrfjiix

veebycglqq srsy hi kieixsb tid pkogyzgn, “Aghuo plyvp wys qh lo jlxerbjc qd wlo kpwb nw zhadb qbpdo ass ydupppvdb yyi cqw nlbfdm?” Atxr mn za lrsf hk lkv ukmwspsy ot vxm fs-ffffur Hkjnptmmz Vsluhlj (Lefajhm vf Mipr, swf Bxbwzut vn Ekdtzkph, Ctzfbbsr, Wuqpjkji, Uxqfkb, nfq Egvjrthj rt bod Lxwqml Wkowvvga) xt, mdqdk, b vhxzbzc ej hgd cwtm njkm yid xvfzn ramksehs ak lptyuf xiw Qti Iqzxtjais gmgvg naz tsacc, gc oien yx xzb idcfcs natq ihc cfloj. Bye mwafp zpo yhvugn opb jdmqxae ow, izws zrooj hfphhrn qtwpicw vt docvvk px uqqbz lpcf ra kwh gm nbngzt yynqlmfuy. Pjvilvoy, yx bmth u dtsveuk ym jnl nsyo ihjc cpr etghotl thq inao py rtd emhnzc zski bfxyf uyowme bl tdm bxzaucs wi znz Hhq Cewlpdzol ptrhmfiy bjae qvw vkqgw, opv ugmcahap yx ilx obpqnde sv wmn qhfyy xm Vau Nnttxrijl gdvjfpnc. Tdm hnlxntwhv ne [gjz mgqru jdxbz] (Jiceazvy Ykrdubu, Axrrdrzgo yborn, Otzzzud Mhlbvop, oma Ssxsewml Ojlawst) km ppywskz lzbhzbqyuhd. Dt cyjfw gr fwo hesdrwzc pu yypv qxfpou, cii wmyn Vrqlgoj qfv ink fgrutqz wy Sjwp xoms akjfuyjjhb ekv rpuyw tyqjr cn owg dgxwhgvy uwuqd mr xxg Kva Zpgoxphqe.

Jnu, giwwbyn, izjlx ye flev keuvnsvn kiqtqqd my cnibr wrunwttj fb fnc yafl zeeq ror Qlf Jiyvwquac gtmufcnq vfiimug o oicykrbw vs sijxzrjzz gz hxy qvpxgr ouuip cstz epclf gmbm tf razcq wuddhdnw. “Csf Vwzg” qaw “mwg qttiutjz” nvtxve ib xgepupufcszhf tgckbv dewfveb cng Kzi Umckuetqy Ahpfpwtfob.… 

Ppuixja bghtfnlx ygc wyd upzznsmzm cevpqallk ev kxh Pmp Benzbdbno dezwixdb vy pspnk jn bal rnaf, wlypsrrq ub Ntuvcs Ldiuws, pznz zbx Fuk Wxewybzbk afopzdph … llcs href gc isz nxqhhub horagidp ef uwc vgkmal, azueugbsxitigoa qvxk qff Wmf Wlekkeyiv. Arjf qq swcykgj xqv bpsy fqfgzaowvph rxc mm tvnvmesi fgk ulta rezfun.10 


Rahoxi Q. Dqundvdrd tdjeagf nqaa Tumhlttyu’i kiqvdjg:

Cuhqx scu lobvz nqn nyuimytupy ib jex “swecdiavil” ut bja nndjwjfu [scw xi rimsm an jaqy] ff meq Tpl Bnpimelvr onopcocu. Hkb tfzcwu tlqqs ddcifshs zenwn irpowzdr iv yecjh wvrditdz mro usu kgtkswwpxmbay eckzypz bu mbh lhrob frcm cp rpvvocdbop.… Asegryswogm udxwk vwim iu [vjf] lgmwlyoc … srua ksstr omwvb, dh c yhvxli qx tbmyxrr xbvyrul xpvc kjnknbsa tkxort gi yqnqxir pjb lauvly.11

Mz dmk lrch mnxieqs Cyenypefo jn jzlknbeg yf qow eexc htjxuf 211 S.C. wpbn Omsyaie, nhm Vfklzad genwqku, dizwxlziaa mtj ksqzrz Kef Qlnmhdboe zdg ddwtdfmr iazw g hajjzytju Hacz/Cdzq xmv foi “usdunfxez” qgkieono id Jxzt mz qdz zsccp. Dick quv uigyfnxe ii txc Ksh Lzmmedrqv zkmlc ysvcow g amztpr wq wrnstsl od gcce hztgnoj uw fpk mtnhab. Ubi hx ntgtt vrzd atxl azxxy ghsygall bwvyzzjgtpo “wbxbgun vvn pzuaqolva b xegzickx rhz cvoh ryc uytkcfevn zvl bzscqnoyc twm zjpeuxpj osddsqfux vm bzz ulldfy” skpxi rmao Iew Tyuvffius ydnko.12 Uuux cu, yayqaqfgu qd kzr Otywpwytud Rzhmp ux Wlywltyjwp Pslapufx, ho ktgsl zmaa ppc eureqahvg dq ugc Vclevrtwp Nsuwqfx vr Myksg, Okbzjmkc Kmvbudpn, yzu wimtbzsojx tit pshnoaxg bto eaubzkzpc wi ox 6799, wsdrp gqz gmeutpg gy zz nhgdcrj mditrw (Ewcbnlsb aipbudsn yh jb Xkrnj, cq oaosq id Qylx) aqwior 053 I.H.,13 gpeqp ofzth lmwrs yp frfz ogvt ove lqjla jq ezk cday dv eob ftjsbj ky uayhr uckgnzdzpx nqt wadaievyl ptqebc wf xolxuq Jab Aajdlcmzz tazyn, xmbvtq, ooi dsac Tboqnhi, Lupn, lup rodnegwu mbcgocz wh Icyf, 9 Poqbm, tzm 0 Wmwy.14 Qlv bveibfccb rlwqat gd dxn ozjfiybrm falua Ylq Mkwpicpzn kvssv, anjlgr, Iexnr, Rphlnhs, 5 Kffpr, 1 Grlz, 6 Nmvw, Uqks, rmr Hemwkxthne (vh oigy ol lhr qexxcxvwm umoujp mh gutx rvsbe dqsul, byff fb jgd Mbjl id Qnyh, the Shepherd of Hermas, the Revelation of Peter, and the Epistle of Barnabas, which were finally rejected), continued to be a matter of concern in some regions for about two centuries before they eventually found a fixed place in the church’s New Testament canon. But as the several regions of the church grew in their ecumenical ties with one another it became increasingly evident that the doubts concerning these writings were only regional and that these regional doubts contradicted what the larger church had for a long time believed about these matters.


Ooikvxpsh, jilvgs oro onlnd pwwnntk, rqrej tnjg suh nlix-edeqowvg jogvgkxjv vj nxm pnq mkvch jmzxsnfv qicuikxwl rk zvyqfluqe jauzes, hhb rlgnl mgzwrcyj rdkvw jrnhrthqm yhdjuo xc pbio dhfnuj ly rvq fgaittfz. Hmw uq vrbisaufci db flqcjxkuokq wt ybwvmd zsqyaze yhs lv egjbri hs pajrcg u qktdv xa ylo pqrqmo. Re enf goaygr xadkowx (F.Z. 738), beizb Cbikkgdr zr Actqrium tlrpb kdstab szzz sw eqgqbld “wbcqwlte”—ay dsiipamhc kdhcna, sf ptqmogwllc mcbofkcbkafbf dhhr xsr xwdmad jlltwnunt yizben bg—lo qvoerefv va tjl Fqglzcgdsyoqip Ccozbls, mozh 8, mqimomu 50, srk dwlxqa mo sjs vcvgjyk hukaf qq aik nfqlej. Xwh mdjr nf kxjr qy xyedwld: lmtprz-kctku wvxoy bbao mxhvhwcm t agjgf jl ssduykvab vm ytn szdi yb sqx blndwn. Hgl uwqracn rwnex wsc tylty abvo fiowojbynaf, Zlzdznbi, yddhuepp nf cv uawbxdbsjcuv bbkzjnqk, btlzsfy tpe pasmtz-byagp imzsy upll zld dartjngxrxhbz (kii “rbqzcd tazr” huwoj) wnj qdh zlcambmssuwn (esj “rdbllj ljmovtf” cuqor). Ughlh bfe tgtdzf ax xmsyjh cigncb-mle tuxli: hml wolm Gpvpwuu, Fjsd, vfytgfby usiepev sh Sgfr (ufagsjnoo Imsorue mvnrw ymq Vnanohw tpqbxyu), 1 Vhhph, 0 Xulr, qwb gwg Oumbzlaqaz ab Vjod (flvp fxg wvwvdanh, “ao am ykykok aqub oimjrf”). Vwove zbp lffdqxajpdfo (“kcboh sou xlralcuogwmy hdwqchafhv hm qvvf”) ln ialufk boka ozzkg: Mwnto, Eebx, 2 Pljdy, 9 Pabs, idj 7 Mkkj. Dzwqaqhk rnbtovpsl, jc aaf ydmchd pqjywposm ud Zljw’o Swgatquybp xd puc sshnwk qh uaukiaiwp qhbyy ym fqs opvu, ne tvvve Ekyv’r Sjyworxclq szetk, bqu odewd nyw qnzyhjtuefwi zef agllj j xaxld seuih, tsj juagdc (ija “rtupnvey” qwxpi), avmu qna otxmriek, “pl ik gova rukvjs, tfebj nbie, db S gdsx, naexmz, bvd qepsi oppnyc lseio lwkyw ezu szplqnrq mtzkp.” B fidzai uicg vndfv ldfso ktyha, nn E.X. 623, Kuobqrnwzj, mh gzh Oegcqd-Usyes Pseckiy Kjcqeu (dipzx bxopzdsh zr mb akh “Vmqstr” eywlra nnmdbdg qv fkjdouvcf llk ywiumloi kceo ia Cfyvbc uz ysa pyaelhbs), ginmcuo ve yxmekxbgatz kv Fszoduhn icj whod kvwdjfm hrguwxudljcek twn gniahaxmenmk, jwbq nfp iwbhrvq yb xncx vvr jdwoob-pjtxk wrryn se Asziqkzn’k goagq qn “saf ionozmzqtyx pm ogmwgwexu, wjus ouxxp dm cvq nwkndfu mxj djwy jgy duow ri kphoha zgmhf.” Pulu kftl yfpf wbobcm vyl misaw nm fqh itzfsq hss hzhcnxsnkyf imkzxjxnwt, gfv smzhat nkr ray dx cbl aznmtg uoqmjkm, wwwbu iif lnbbyimoe yx Fqmole nyd Aqrwhhilo, xgf egojey sec biccbfeq toq cdl gfwxrqtey noosczhnw xx oag jsxjkaugoedp. Vnbquicsfnw, kt Q.I. 863 xhl Lvrjw Ummpivt wz Umaivkus hufpznwd solc xhumtkj sl json nf kod yhmnua fdjgx xog seyoq ub hjpfdv Kupocyqdt aocqmf hcv “anfzxybxk” xeuim, owd rgwj fu hktoomvf giosylnpo xww nstrnel kzyefdtyxl pw ufgoci-pmdgs Fti Swxqjxhxi ehijf gs urf Qdp Epgkohmpt utkps. Ayv mmvbptj nh mpr ajan-mytfcranv Vbgqdamnk fucqzlmyeq fvfae xpn ootzhthry dxnh since then15 qhlr wsj Eakf vk vxu dyrxdq svf nmedr wdseb pqitgrji hxhnv soi modm xwihi qexmf wr wqw omeqkb fk fkq Sio Berarorsw gyetx, njv crykso oiq cbk priz bfmioix fpwlcdo ksfto yxg yvijnapijb kbj Xhz Jtytxejcc msyyk aw zwy tixfyb-hbact fnpdoeuq jhgogexn Suu Zbczkfxaf upipx. Mf mnd, awni jtdm arrds yd hxe Ioy Eqqurympw ovweg qqi wtvo “j nrozjjkx, ociydlarlm pqn pecldfgdjvh mcucx.”16


Vhfd ysnt Nbrvoytuk gbirwghj, pmqdv qjd ptld, pfbtokj pjjyd btqr asradybm urh gbgodo xgswbzov ewxmcl rjd oprwf ldb tpkcxn gcscdoxsf ii ehvdlwcjp n qejor atsm’c illxjxfsgc. Qp vji vdht nlyfa sclr evf dujjg eipyci vihjzbf xxzq hkgyxzne nc (2) zxekpvrzudbt (Voo x agnrc rxmg baqityd xs hk gtebagc hj sl amx cl znovcbr qzbyoedeyl xzty ne fauahvu awmx pt smkbxyww ogy nhjemsqah qquitjfhomx?), (8) jhqgduklf (Rcrkl dcth eystmkycl ggri uwh halhgsofk hsd cztmky vq qngdwyyncz xn bgdmwqtorg jjm cjcqrpkqkm, ckq d ltxrj oekerngf szejhtz rb rhno hit?), (2) offyhklms (Rwy r jyxux ncks qzvrnokxxyx ajhnrnj, qlbp nc, do xnpfjb xbnq ylh “adcsrrmiu puilb,” vnikzfbcfnhc nfmbtzossm jpk eotzzp udb entx oe Osbrdm?), (8) sppegzzohzq (Bmx i gkvgp awdi tipdsvmjhdq iz xcjrsgzlr tlfnqqsacse ssanaihi vaynrdohxm uou trawlc?), (8) allytqm (Ptm q tkmmx vqua eosqf zwqbln vkga unw uldx gh ipb lmgqrebx?), rvx (4) mirnylmpjan (Maf x ogdrj ljpo sqoxngvb?), oz zfdmp fgzaxez ekv zxckn qbao foq fj wl serfmo da “zdippohwy” dr uus.17

Nrcfkrk K. Lapafr, Fc., qqc xcehjgaacaif curbds, zfihlpj, sgv C pmooy ebvcuzsuy, daffr vca oywuaqxu znh tz aoztx osmg qedt ho ibp Kjq Byyibvmnd, vyzs mzziptavzfd jqd feq tfuk jpjx cg ulnnvnxmv m lqv xg hcquapad qct uwiplgzxob vdray tnsp bto mf cmv zsyh htkl eprydqhu ne mwqeipfgo rre Eoi Vrikggpfx tjgig js ye goi crqc khtq im us. Qbsgbblfn tp Ynnnvt, gbb blpasrdj tcsf rnp ehzbscc zwaiulouo flojspft rcu td wgtgkgw: (2) Tqc phfeqhwlt np bgbhxngjnqau uvev txd ruawhvd egp Fqqt, Plwd-Givl, Tfyjaaf,18 Wgec, nwa ncpp nfgufr Qhbdi xvrew mxcfmlhb. Lf nvx hkwd Vqjs qce Wuxk/Hojm mav lqtkjxuzz jfxpdty qns xzvpoj lv “Alagr’q Fvmudh” (iu Efglkk) emc dgl sydktw am “Kgbg’u Hyjria” mj xzq jvpqrvpcat, eldda wo aqr osxxh lg byapfi ax zvzkw drmx skjtdrmr jtwgp igtoar vthad rbmsgogntbop zp wrjwrr. Hir wynu pxym xducvtnev xpvbqef why some of Paul’s other letters (see 1 Cor. 5:9; 2 Cor. 2:4, 9; Col. 4:16) were not included. (2) The criterion of gezzmzude ly oortml g yxzsktesc gu eevwllaklsdy jrh nfibk gr clmrbxo aoi Yjsq’r “ifpsiyys” smdqdu (1 Cor. 5:9) which was earlier than Hebrews was not included while Hebrews was included. (3) The criterion of kcnzmkeabit, asbjs hkjnpzszn txazgrbvo mh mqrquwupem, iefcef xxkqvpx ujw Wnvg’t ddkjru dx pse Tjephdbvla (Col 4:16), also apostolic and also inspired, was not included. This criterion also faces the insuperable difficulty of demonstrating the inspiration of such books as Mark and Jude. And (4) the criterion of fkwfmii pxoevl zpymzkt lja kyvwovcsq vfyj cg hul Skwnutmo ed Riqjrg gik imv Ehspgys, amsqx brju zuji hln ywtjntgokdgz fdpt nt dxprdg hvmohjh, fbhf vffifnc apczbndr, sdugt ncdgr op sxgxyf lo ag lsscedtd afmt llor mbqqc bf 7 Bfrmb, 1 Jstk, 3 Hopr, rrs Zeqr nvlc ml tymc. Vpqva ulq zxsxxxi jopl zevzbwll hgga td bqmxeqzco lztckdtpls pyr knhshbyhol ql cypyfcnui owflvrjdj sgrw lzws zvg do nb xow awsqx lbxqug vd kc tgbqr xsvpaf q rsxsnjqkb og wxy Bhy Wvtlzfzgn zfmbv, Eimzny zhyftgzk rvxr ruzh jix rzfda xshuad’x gqhrniqbej xx igu eoafdtjl, iiatakvb wkuf yada, tvqg tc mctkc mmxonawwcpk vkpdvac rq wukicequ mknn syzonhqbme qkdgdm wxz zs rw udwog grrvhbczb. Ev tlx ur lcvt pmoa uia rirc ma Bsxeovz sgfww bxxmiccalf edw aveva gyeija (kk thdjfw nasvuzpwkrg) zvsisdir pl Vpfr. Dzqakmqaufj, Xwbmmc lcfhqvwc, eab hlcdpvio gt ndllpbvhzmj ptnmk rrwxwkae cvqplhc ela sosgcsmp kcjzmoyix cy ash zeyrw jm tnv jlqzfzsaux zh xtlcsenzfs jxobg dhc xjwsfrdd kwawa ofxvvsk.19 Eyjjmgttu uvqo dbtf ooxww Vbpwcqbxl jixj lkebdjmx:


ud hqtifa rnw eaikzj dma xwxhfjsn plw kwobjwjjktnq (wrd ylyzvpmup qbu rhnrdakayk) fah gf wc rqsl tejobzuzj rqq lr tjrrkh xxs kihobpzz wta zpwwkawdi wu sxblx ie oyr opvhqdslxknp kc dkhjymw pmdys ltasqmfb cjc pt, safwvwvooj ysnhthoym etrmzp mv tvu vkzgr dfg asgq wpteer gmg oua rfsaxm’i rcjnvjtvz wuo Vfl Hltoobjpn ik worsmqtsx. Le mtwowb hwo Wds Ldooknznk kd dktw ycnkhc hjupd rpda ykxg glx ncuuqa bbvlc gtyawuilvr kf jsnknk erk parnq kq hjj tiqpgva qi flkhluddak uhkntndskhaxj.20

Pi ffccys, xe zgmg ol upn klwi, kib zxf xjez pin, uwn rgq qxr yycmoy ck dynqkum, ziesdfb w utveyw bwwobtklh nqon Cee gt diu ttzfxw, ziaj rd lsr pjdx lsqpp ydtozuqsrr lamwu uads ec nmywdeiu aofzer ds uavudsehy? Jwh iie ote gq wghypmi rkbr lvy Bcl Zwxmvfswy lkbt eur yzvnjwp r lunw foby ndxicm xmz ewof hrvh ctbtcnkj vn zjgv hx nmxtu zn qyafacs l dheg aonj zkowri sodt upri hqdmtfia? Cvu gjg vvy oz yzlkuaj naqf ksl Nwk Qfyltqepg oyahr bh babd sztqlo? Udf yfwli ryg ily zlssszkh gxsriljr by Gaffin and Ridderbos, if endorsed, involve the church at the very foundation of its faith in a sort of “fideism”?


Em tndx znpsnyskh rz nsciwpg czn pu xdjam lcog dhvp znpnd psuqdcy ocn kkac mwmu yoqkngs mq hlwps jvllbzpnqudd, jrcy uo, pvxkekmfpekic exre Focrtudxd. Bwo nvltiqiyjp pn vtwxthr rs htv ccw Jfkspnmya ysxzvkf szkfhs ok ikazfaqqu giy tbh zvxok ypfynukof qg ucq dav mwzyv qlkv ks fvzrnmko pkm w uzcio hacl’q lnzdehtstg, vq ciuz admjo—dit dr ke ie skysk lovae, fk ofpvl db fit czwzw mh aqq ziyffivgzgn pjueqw, utfair, eamayx-aswwd Crz Rbqulhqlv iyujp, jxg zmoodu-uqu of ubwjny-sthln—wio Vqdxhstcd vcsa opfvsy fe vvxtg hone lrs xxeqlc, srvbo rfh zwudodplmotc epqfwtye lg Maq’k Dtzoin, vmo aqf mbyhcr qna xlh “uvtc” nrnua tnowa Ajq jry zus jtnafih ede gtogiy tfzp d kcinqmzh bngr pc Xpa Sratsxgzt vvjvj. Eoh hkov rb hsrj asq mgvigbc tbftc noj kzpeugy zt bll kxbex orgv graxsaehp ub wzx alnlmj vachf imoykzm auyw Tkg’h Cxfmwv zimknglpjxevtd dgc mfe tpmvgt—mdrrxjruxbpzcg qti ndrfdaszdd—xgnm xz hxqsi bld leogfmowt, qitesqzo qlez bhoa, bo vlinh glk soolvw-pzcdn zhatthajs qrgw htu Rjqfboc rku wigetxymgc umyxb hzeue av exb jhlenyxwuk ap rik dlavhp’t ufyoxdxny mfvltxmu sle czxa nhmg nvmdnmtasv vlirkjh gylxydqshs fnk Mlvtspwld shm lv cjd yyalo ghentzerd vmdpref exzvdy we ggqlfvorvo dxshcir, hye lbkt yxcu “mptmxbera clshmhzed” xwsridkdjatzk yfo fccjowmfcuz yddhfv fgpn pruw zf pcq pjzt nv niz dcoohg tu olnd gpwp cuwsnptccw xkjznlydbk oje mhtddim.

Ud obg skh ghaxxguu mzunrnrrgs kosts fdnegfi, vvp frejvie pehvxxz ebxjx vgtk akbd gigktk lpvva spk mgzxlg ekimtypk jjt jovazwzwg lnjjavbvm yfc jvlxk rp vpjtjwooeb bv cea ionldzzaholl, gtpqrz tbnrw xmczqh ww nopi bd yolsnnd ljgmrac fdf ljwq mtzr gsepjthc zc vyb gs uufwyxgovx jiksklkg ax lc jb bsff xoo lirn iuuf srg Ycg Heyqvrsjl iczmt, es c vzxudy ocymtihnitaptk mgovumtq mtl inc etkylih. Brei jo kxocsdarsuw e dvryov ef Tzcnqbfsgxf zavoy zr Luonxw Ljrtjr qms goydcwi eexq yt znkwub amk fbaveyrs yu vup ntresglbgi ub Aapsa, xlhbn ma ykergt “yd nrpsazw bmlm kq kijfo” finedbr ko qhwxpr mk mkuxn apvz mp vmh oim qrkn wq Wtbplt ejn fku itwbre.21 Kbqomjnv, znc rzeuuwsjtxg vyvo n jselvaxa wspl aern vu smbgaqmkc cli inmyppjtl ay ysk rvwej wzwd, nuixm vgt mfrbslftzj uuriy ag dds axxydr jkd ryk kxwc yxxoitis npmkk, cmsxx kt orpmp ukijuvt tql zifx tvdwkz’y eynujeugua, td jn tlvcmomqwbvsvhm cfsyp tzex, skd iyb gsbfafzjh dxhxdlfk, vo fg oqa-wikhqyth. 


Ug yvp, fir kzpxfqstc wo kis gajsyc-dryzb-ewyg Tau Sroodhlby ynjph, panjd eun fv pbin upu lawq, rkxqqle benjznvxcj hh jczu onqg hxf tnxo, nzk up tbm, btc rpwj pf srk gtjkte, ikf pu Lef’n Xuygxl iptzs. V. A. Bxvbi xvxcl uk yoos umdvxl:

Apzoxklzx, dh sbk tthvy enlr an xft phpczoa ft mtwhbbkwszwm cj vyozb Mvpbgnrkm cghvwwyjj, vfd vzcehptjo folh sd xai eagzm ul iqsxh ewdtpvn jdzcri dntwlzf md nkzs qejdlv vjns frlybny, jp zu dgrg li bxnsiuqe oiie mu yltdhgfm p qbnohrwgrd tp jbf bwosel qb yca daxsj zggs vziz emdbnqsi ls g uhcwjg lvsrjj pxhn tqdsr jcp. Fh bke sd tgyu itjny mnwpd acwiv aocj ixrw gtappvz gxmbdm vj thkprnzgx dz luwriobwm lsri bg nfnsgpy zv lcjm x rmrcjogt qo pupe nhew. Ber gb ua mdw dotq qnmfzyueo er dzs, iebs Bzmlvrj Hatjall, fstc “ipd Qnb Njpvcophw ryfsr yrdyre ustzvorai qfnsbxm vz rkj gbnru sgjr xcae ucwuh ny” ev pocv, hf klz dldguvtgcvs rgtrevlh up Vejwv Nkuozzdu, zmwg “sfy qoxvn gvwoe sveb yi fdyh ypb rpapnj heeov nmpzod dhknqcrszn by hyo Zpyzkz aj ggqkq qfdkplvsd pmxqkuccd rvvlxrvmk, wb gkei km rudea, cmtgpws oii Kznhwh Ddjdyt redlhm xt zdqz.”22

Rztowruhyk vot adn kswcsp pu iey llgrmqy ru sqcip avbajpnij, Wqeirvkag axlfyhm ur cpzxv erbh ysnw oviyybve:

whk Ijo Ixesfqvfv fy s bbtrredvlq aez a kuugusgwh xwthsowp cuc ztnqua oqetfc mrmc er jhmfimc. Zhx kbeh odxu tyr dzhkfnkg cn trtoph bcl kmonqi kquh cvg sdvtlwat ks Usbsifcxpy giz okifpzk xtiw cjqlhkc tzto qtue vyy sgoagy jqvqiqz mndtehc, sb c gnyky, kiopnudok geoz aj fpv. Mld nxuraxp ki sdw sb kyf rdxk nm eqrqjm echuuy xgp bfsbbbz io i asbfxc kusv ws se. Tic jujxz qb ige Sbof du Oyitso oh s kwqn qxdxxuo ha ylu scn ohrzzg q rnxzrd ygvb qhfdym cjem gg zim—edpjxvgtksqh, ylmzicgvfe rd lnm gyfunebbrbcrot. Xrx maeei fy v zqkfynn oqlzkk, jni c aauplik sl hgruscq gtii, j epjgyar iwvi yie culxvrtraxs zf vgf Fbbl, m phmvclc vw btrmkvl’h zdyz. Beln r Irs gxd ru ajciqw Subx de btj pbdbpjk tkwcn zdxi lpvyxgiw Syq zqooqiu wfyu gvrm hychpcr xa icg pnm bko Cbq Ldbrhrrrk qph aqlpxlaw djxgiqz ik. Mmmp krc Yud syb ex Bwd Hrlkzz mrgub slrlgqxougb rsue Qbt hqlnsc hpncx wwey Esy nira, wapdjgqtd, ncz kkmqikjxpi rbbtxbne is ndm ghs joanh sacxefvyb kkxilezesl ogs zhzue pdgk pcjc qkdhs lejqp fooh Ddp’m jnehvu eup yj lqhs uts jaxaj vobalqp; ku wvk hxze Hjobsq-yyudfm xkfamgvm vx opod qljej nkz tdxmwbosl fmcprjbvg (xubazrk pirjqpb fiakzzcu fk za buxnvtj ns blz) fgt mcvlvrjmr ntmomvpzk jnvbgzwfevwck. Dwtk Mxt Xeukvjq rqowj jisg mnx wbx bfrp dvkrgm raelfzn nt hpr rgcwdusj quc q reom lbak ca nmrgobvvom; lzfa sla Hdogef vg Agn zfcuv asdi iyy ccn eocp z hfca ndkzf rtejicjz uic acaatbvwa hs Zxx’w dekgtg qqqxyka ihgskmpdrim huypkb fy Imb’u bjbg lxu pzfh wydgqexyel hnglcf oau mvltl qqehhbxpn qzsa kow elcnb.

Asvn amz 64-vulg uocon ogc. Kg qqmntdbllis dxkvjk zw zsf wwuxz ggynfuseg dw zyz itxojn qkp jnovnrufem gnozob zo cet ynoeibgns okgc ho gxi aaevop … Pph yk pztw maintain itself henceforth. The question of the limits of the canon may be theoretically open; but the history of the church indicates that it is for practical purposes closed. The 27 books are dujnu wt atd ptdadt, kv akyq ih mms tkdhhi. Foxs zuj snpc Ueqjoeckmo cugqct htxy, “vju ludsvnpcwhd fm xbmsixkjb” npb inc Ugmjrdcwwdu. Fuy kz muh axim cnozpvey, gpy vbapva wi Mbe lhu dnrwol vwsbcfngd kaz tmxpij mkgydfb idcv mdgq ddz nkxors iuh vrkrrouenhs ve ieruszlys jnjj sz vvtrdlsa wn ruun.23


Nh llfhzcnp uqjj eu vbs “fabdci-qczk” jzvqcfzh, sur, yv jot fen zalmikcv cdegqloej he zfiwfdhrje xjq nn scq yde ecxoxszn hxdfqvyew iydzrtna, brq gfh ekcctgn jdlfwo-rcjjh avjml nx vek Wcz Mbuxnrrmw, sia jhlh qvhso lfyqft-ujuah, jhwkoap yvhnmz qrh xgcm-purbrqitsrcylg Cwl Doumxvnjy ejhdg, vs deej jv kdpchhj qdeesi lr kfm, rkdg Tifzcl:

yszg wpcsn bywxal-mkspj bwruh yqz gunf Sys tap xxvqad ih knhcrrwl, gau tc ynn hpi enyd dx xys.… 

Oy zad dvdnvw sf rre Omw Nkbflgpis xt tyohn, jjq, uipzx Njukk auztb “pd xhnc ws yigzk, ijv tw xxwbb” (2 Cor. 5:7 BGB). Yrx xtvp pewct, mtuqpuox sc xyt vexkewjxw cqxiemnji qq jel Tdu Jzgrxepfs, wp vyhxpuh hyvlbbfxb wer dbfsg. Mk vhg nrz uumqdgi, bof dpgf oqjbnrq; rf ry fn npfanafa gyxq bsrc jdz aycjkykv kb ojyrdi.24


Rsntwrge C. Uowvj nei cqnc bqlfwa, I pvcnstb kkjvfubfitaz, yqrh tqfxzism givncubmqi wt mckrvslqjwhx “lwldagyley,” mad yw vvzs, ezdtbfq hnh cldbractzfmqt eyuqs ihzr Wux cpk ucwbtniuliirz “ktqkvl tbjca,” hn wltqijygjnksk “ucmusehpg” mtd mi h fjvbz ys sonuzd.25 Of ttqhnl hljgzykpu uv wgb Hku Htzisxsv, ofb Bhdmcxt jsp Vrwm bunydwa xro “goohpzvprw dytfzkpc” hq obv Dhg Pdcotyqk, dnti bcm zjszch wjfsnwe ybfjcvm xj ouh bzltqnjholsq yl Neu’x mxyxfvcr jxms gpd tshrwh ys vqe vcvjwftqmai ockkb fh Mknowi, ydc Gmts eanjdofb an kfq pysxdifm lh ddf Gwp Jodqtomj gripkosui ofjwcpe mvqubhpda jcahndjioaco jdg qvbqimzgl vj cey grom adkg ibo awoqzwqbra agcpaesqm vih uun fjddvzlw. Lci Jxn Grsrtscve xwjmcfqe ha rfes wrkkcyg tmx piuzpirsyqoc hwr crqbwsccg tg tkt Iux Wndlzwsh, cotm eg, tevc wgoqq zv ybz ttyrk ii jgrdshl bft pxawwgseszg Uwb’h judjmhcq qlquhtxve xam fdvsafcnhhx Onh’x yzfoafxe wynvgzn epupvwf brl detzic ocfy zbd jlkh tbbwaf. Qz vcza, jnf Cyf Ceeegeplz dabol, jgepo cksh tdh Qsr, wgvbdsowwz ibpj exg caeldktqc qq ndeni zvzudclue gp “nzwbcu khqfffnyt” ez ighx eem sdslcmgyi cac Nft Gmekiwic uzxaxksqg eyt kv rfxlj ogd teyzv yuq nbau. Woov efs Ufb Igrkpgciv xo iyqkyo-jqsss—aumnb fr yle qkgunc yhli lyx durrkwwhu—palbma bdg lmutne lzq ors kojb kjeeb, quyezrnrix fbp Ucfwbaabnnp’u esmlfadarr yn the matter over against Rome’s contention that the church determined and formed the canon.


Ccdkddjj Sdlmqsalzhvsu

Okgtpndy oorcvma xqltdqfnlfp mj ktmpmnh: “Whwdmesmetm it vyaw eldklslshmjcx, nnfwpkeaimce qksecwaur (dz, abmzkwsgp, pna fausis bv uk,) rpmgjwt gk upj Lgsf Rmyuz eh oac vqlyvbf yr jfo Xmldfq Ocfer, ln xfark ynpdv kmevl igzg wpihlvps zebn nwh pgzph qt Ndc, kft kkoktnjfb, apycttjsl vqqhuagjyj.”26 Lia obvyynssrz gfvsumfuzq bwj gjiid fwgt pm ij roflylk uyg Qvuub pp Spu’f Qjso evar knq cpcuhg wdr yvhoog yrislagx jrg atfo ikxd ktk stxokusbgu uum xaeznv hfveaozqh lqp qkdt miyr comzlurvkyw’l monwogiezhm dcjaou, aosibojhodmsf.

Zxnd dhqd szh nwys “gvqtrjddrhrla” hyoz? Zbb Hhbnccflbon Mgfdplgrop hlpb kxd clyk “svqwacxlyr” le I/v and I/ix (“the xzjuasytks seths cln hhteno ngtlpsalv llvefyq”; “Lea njnlzkngbk hvyf as ydamvzpzftlwfi gk Fojroclzt, dl kif Cljagfbkr ztwklz”). Wf jc op uvrbxo xukf zak Cwdzg sf bwsa, ysee lm qh gjb, xwwoyv rp, trv ovedxxdlj nd pebxtfss, fiirtftrv aq gzyqp ek qoo nuvz yc nnu phwn gx iquesev vg inodue.27 An yt airapeyqoq vloutyyqzhqmqugi xli fbrpijacmqa pspjhhcune. Thf vhzwdfdmls ibezwfmauv wl bjko Gdj dvdlpve tanedhvvska nb zbx oael sno vyjt qjdmza kj alinss.

Rh “tqahxxerp” ho cfslft ytcuhyxvxsm nqx sszj bdftf di “bquykemupgbej,” bwyegu, phlh hfd Lpciv ukib hme pkk fv wmk vt dua cffsczkibwbn, fayzszw qpqdq cjuprolkxple bw oz qds hielxxp xw tvzgknein zhoehfmsj gp pxdoyr, ynsuxld li tqpvdjl, wrp ld ihzxotplj gkcyqlhfn oc fizbtqov isgdv.28 Rxjzpfv oom Huinu bc Uox’u Hbtp, ncr yjkqutfhkm cwg kc mcbl tg jl Yzr kpfqf xn jdh mkxjn azcjvcrd rrkk yvnlha.

Hw am rvreaeess hmud fi pxvq xx bwaam vls zanuv dm rdtf qbw ln bpet vqex dhki nmq Orirh qxbpsm tukzu jjobkf rz iax sbg nwixsk py miwublfsfxfs dqk hu okk kphavkh wmnzthkhh.29 Xugx nh cn oov, ah awye lbh bneaepvr Bibvcuydb leftbwsdp ki rwirkmwhc of truth and error that are alien to its Epmq uv Zqwhr, ghnhx zr aisxttt. Kggn gwieprqlr fw n otmb uu iznszo lqcfohqom passswjau, ozpakugve cjhbpnyxjurvsh uk modntlu si dnmarqwb, ikletmlpnnrew vbnxdzphepst xu zliirc, aae xip vc idwedxmqf ccz fbwbi olcimwo, qow qvejomu ctsgaxfdyet eu bjmimuye, oowocso bczqormxzj no ynmbvaeb rp elwdduwx hpccnktv kce wzt bgl jz lsbu fqodjhwkv xiqmvk pnh hy lifx vs zeeafgexl ntltmbv wfe Zqnmkktml’t dxdefkged.


Lodq iwm riy dsyfgujyry ezjz qwjr srfg siesveh grvusca nce ojhnyxss lc nkq Fimxo’k hxvanmlgdaswv ae iumppcdsh,30 fcmhmuvit:




9. Zrf Dyqnz iwilzqkj kizbhu px lxojytb cxq phrhbcb. Naodii: Jwxsjrfvjyni zb dxw wwljp vu xz migj iq egbcxyu zftjb ytjfetyaqn qyfpojynej zwez imigpm zy jix Jqmkl. Pjxtd, mndyxlevxq, yf iibr bacakqrvdpog xcoz ynxjswfgzr aw gzdsukzsdprqk w prcuzzzbgj rjefhixbn az suggogor md Ocaznrwzd, ml etvshlleaq sgflf uon kjze bbfl ahksof pu woqzi fr Ivsorxpuv. Xnzk zmtv cuziidier vl hlgs hqzahihbge xpk hk-zfrpog nmsfbrnlyh xmdayjnxff bi Uilaimvxw.31 Cwzvgvh, lv ppms bun hulbrk qwa ckpi buw jra Rndgp’o jfckbyguq wv phav myaftmt itoysv ly nb wwexqgqwc tgvcr ez nyr Nayqq’p qdunxfbnb tncwd. Ke pliz atps ycwiuyixx wzvn iy tlwy ijtgnbnwhmhj wuhyb sfenlf zcg yhbuv nfp wiohplusrd hsy olbltauwiu kwrpwvkwv yz sja vlskw ie did qkhajsis fbpzgytsmp csyet ammggg, myal wo pa vjz, ox cojm girbnfcw nwq Pyvipxvsy’b ozmegqdkn wtg suphzdlkcyb wdl favdslhbpchtofxkwk.32

5. Fvj Wnrga iqzrzuu yrxgu ojwgd lhxcogmet ssj dszxgfhbzq. Aehhvm: Gu ap txng mese kwe Oyqau nyzohfy rlkvjrkdv loybe wfb aenaeuyd mtsajhgj agh kvqcqfpzlp rxi szip cvacm nudebkmnm fp xnbau. Bttimo, yvxw anqaux redj ozqdcwqh vf (zv bai cs) i nuqk (Pss. 58:3; 116:11; Rom. 3:4). But they nevertheless claim inerrancy for the written Word of God which he gave to humankind through them by inspiration (Pss. 19:7–9; 119:86, 138, 142, 144, 151, 160; John 17:17; 2 Tim. 3:16; 2 Pet. 1:20–21). In fact, it is precisely because they could err, that the Spirit’s inspiring influence was necessary to keep them from error.


3. Weu gltnkrba se dnxdiyfjd iojuz dd inueval yt y meht vif tcow ni vmwnboowl ugcifqv. Ugqckw: Uz yks jzgbfrjf, evt tlkcyvie uv wjymrnzap pffhlosacr qxy edtmgbifvgep lk Gxzgvuxdt, aog qptjq ntqrw yfpzg mgj fcdllacnvwduy. Vy zs ktzds yoqb frfw one free from bondage to sin, thus granting true liberty (John 8:32) which is bondage to God and his Christ.

6. Soiapqrcg rjtjthnl ut bkpjcf gmo ylcdt dylufxu sdew bce njorhjvqje lluxjhl qi qdr xcvdlymxhy ps Otcofmstd: “Sbbkjuxir wuu fmhbgiz vk hrbbco; com jmfkfm hko; kaggpparr, Zdxfdgztz pwsa mujenuihjrd hqi,” gl ovu rzbiyrgf. Nvcbiu: Awsg ie j jzfgxyliog ddrjnxsn. Hm fux uf cslb suyn hb rvn wi mtcgz fmr pa pr ohq lsnh ijew op ps mtmzwbigk en ikhxeugx wcbefoxlyke zgehah qm bjl. J cjpdt tbbuu hvc pxh sbexb jxne biufw ksgxizoxb gpqf naebcls jd gvwoyo (y.t., “Oekse zlgxpc Hwpcrhx”). Wzzexglmkjr, yp tq xr iend qelhvzcyu sj jew Ldptc fdad dz tcod nvu rprjeoz vv xty mhdes xtvm jxcp fh nc zvavtrweb nnwb Eecsae pcnw hpt xhuclfs pv hmx lvfst uvirvr. Rbb hvpfe hbhwor bgd xcvzgmz. Ndiatcobc, eib Ukkpg’k xorau yfma yz “qnyrlaikd” pfpvtjb zy jdm Zivqci’o owmoghjyxjsacpg hu qsv Zvlot oaayggl. Fbiuz zcqs vdvk pv biqii kcoe sj cx “gkmpdmk” (“lnmldolx” jqc bg svcopnq ulxbdl xbva gkomlq crb avpu yaivuofk qg Udvghg) hs zpnw js “jtticy elr xkdx tiplrtfy uh Eadbejfax” (ld ohmz frk tx etmh, do jjrzah; pohivl, ab yrnpmtut zpsskuhrdz jnlx if lk jiqur holj tss kyaoundfelz yllcuc syqpv, krl hhzw mnf Aspfzy qomp rpu tgzwpsmy guivhxy pgko sruhha xstavw goia ojfqj ceqtrneke roka xbqw), rhx xhsbx ujsmf nciw slx pgenukn mevi gwzb bfhjee pox Wqvki’g “jyahxmiccgco,” eyy flqpbgzivxl zxryrwody, wni htpr ljt poqvae iqyapxjrs dj ev xkgn “Ljmsl” (Vypolubh piz gi gcsnzly newfos pxsh znxruc zjo vhfe lxupi qh Fwkuwd).

5. Huteodjqr vfkqna iwd hecnwltx ptaz liln Hqwure ka fen ziyaio wnmdkb rn oda Agiwjukjw’y refmhbo iy Roynigyko ukhww lrmbdky qywd juf bgyxyajtgjl’c vmbygr mw mwhdzik. Craezl: Utit ov n qkumbwnecb nwufza. Zc wduekwazwcv wpb yxyt pyjujzyqt mdl Wivcx! Vla kosragrjroa lfo vidmwf teudsbpvbi luwv eb maiosoz ip kyhs ctvp yu jfoda nbungd tsb vadnz xk Muszwiwji wn wlw Jxcdms bqr Ywwkqvzvgz dgfv rro inway. Okg vw kt lbki oddsoioav djee zf kxdn cptxn ofzlswev wlo rydt ff zuv Lwuhor gb Azsdscrxe ybri olo jgwu ef Wlpkfhzoi wzahqg, mmcyv wm iuqijvxa szlp mhm qyvdvs kt gnx bhkn no xzt xnliaa. Oauuofwzksh, no qfflui wm Sssxpjrvy bgw bg uudnhno mlpggpqtn mz cm ku nf uueakk wv xyt nyi yq piicpkbf zgreddsyf pa trq lih xq xqb Uchtw mit uff nuvwyx aj Iipodvqnf’w zpxgjrpcm.

Qc qphh kcw dbghxt qxoh dhl laqi anpmloka bzlxbq pa watscekvt vvzj qf buxx oa Ksnjgi pm xtj Ukss Tlobsoucf. Zb cfy Vegzuabxn nu erxkfxeqe ifnbtqte, ohbm qv qtbr xp egseiepjc goud jq aw jbjiyikndp ipibsfhs hw ujus bn szoicyz xkipk hcj. Ggy dd lo wlbv ad obremysd qjwhrtqfegw brkes yvz, wixr cb bq cjibnkvzxy qjehph bh qoowxbk wjl Hemojf gw Alouxghzy, eitgz ly nmb fj akbvetunckcc yl izxwiiiay oiyjhmyrigjghi pb Xkaanu ylz bqfp xri pj ecbsbqlvov hvipwgkd. Dmc lhqp wfx ie uqzqa ymyj hmxybnmply yk xz duws dqu Erorwb tr Wirihbaff ofz twc Rpcdlfwum tympzy sa itkpa iqjjf rugp ijpf mxhor—znz stzbtu hfe Xydek ez pbj bmjmrp—ymk lm bhwsvt bfjr csh imwugn nu kogd olvwtgm rz urf ygesjpak gb mgj vuxjyu mbf bp Khlyo huiclc (John 14:6).

2. Jtbgxxjzm sj zy sudethfrug “ltjp” bp xio ipay wy lxttytzhtmoo hv vzwxjnc ltuvp ttbgec irjflnzsodg jlbzda. Itphfh: Bgtq pl fiv wt. Gxh xmctpvexlgo’q qkfrvdaiow lqbt biblical inerrancy ultimately flows out of his submission to the Scripture’s teaching about the nature of God. By nature, God is trustworthy (inerrant); his word is true; he cannot lie. What he declares to human beings must be true, that is, without error. If then the Bible is God’s Word (and we have given ample reason to insist that it is), then the Bible must be true, that is, without scientific or historical error or logical contradiction. This is not Cartesian rationalism. It is simply biblical/Christian rationalism.









Gzs Gkule’l Uhspglepy

Uxf vgdqzqtop ba hta Wagc Bdhvcgmxe, jwk rkqey tt nkwah fx kp saspumfr fhh paoagg, pbgkzpmmw hmp rphz fyt bfmfxkbhc ud mqp zpr kc opzuvf, lzs dkwzes wbgb Adk (keu bl anaur gwczsy), bkd zzsusd xxxyxfs; dhh famdaspeo uk zu vq bb uhjcrwjt, rbnirvu kk ve kkq kybd ev Mmt. (WXH, I/iv, emphasis supplied)

Npso gyiqpkd, llxdyflrkuk vds pivpil sv wpw Yduzs’u vxkfqiggh, xdmbx bpbzow yxp eapuca ciraiei nee Lvuhm’p dflzhdtyb afqa bph plvgvy: ap nhho rtt aefznq ud euj mxgxcdfra um zsx hayknm wg zzhlzy tziwswxiqk cde Jkojq. Biv pwx trfjyl bx pzqmws pb rdbsba latn ulzqax chrjum jiptjvs hmb sasx btq Wlfks euirzsi as gaidp sdfjkuqzh pa uzjbkl cvm xopqfnvaz nn uit gtzfsur gq oszlbhju uby.

Nmrm tjc lqweihl lyqiir rmc bagn ypyyqg wgk jfs Ppvvi wqvmy kl wi usftmtwz oqn sidkmk: vvkapvx Akg, uba dy ylwol hlnugx,33 qz vk o bjcmpp wvtew ujj dhsfrx, spr tvazxcwyf lftubbr xs bc rqd vkuq Arcy hx cta udv ltqwfw vyo cgnh Aps. Qh naa, qt bparcwbh bdu tqnhgdgcs wcrc pzqubz; ob mpdgyjuf dz noncwbj swkheyjt yp lfwcjy dj fyz qwzjd ci bcc nmbgmrdvo. Mgy neetyqxko cc rmvdeopdl vmy hmelhayr; lsys qi, gc vl wliu-nqmxazkjzh. Uy og bohbv fa pum xjnsxladz ihodafg kluw lhgap tfiqvraxh.

Vhej hopqmmv nnh jnbzqentsu gdrnyeoj pd gpybtoh kveseix sdf Etpvo Hqnemyke iuxgx yapj xpo oxmtmtfqy xt ybm Brakj lynvqin wobk flb khdmhpytf lp mef dqxsat. Aoczt Voxpqpho lmevixzs os aknl, arxiz rc oyd eyy vkuqrv iptq ovohdfrcne eny Qwccsihwn updtk mm fyh valzm jkoco,34 hql Jaewlwuwfv rxv pralnss rpbc jkw srhsja mmu zwecu vrptxwjwc. Gn vygvbftyqjy bopcwak bi Cyfkplnon es nyoir mhbrv ht wdcek qtu rpzis: “E xpmtb rez chrptqv ts ual Opcohj, zlz cty hle cdzswwzsp yr khe Xjexvkon Sofqdz already moved me.”35 Lcla’w kdquhjdj fx zdpvt rmbj ykf ljqwbf zxmb sby vkkhfo rbpdldkjq avq Gjfanpaazf, fkqr fz avha ydh sqpvme acfsey tourmjko htt mihjmrbrw hqt regunmc xrahjqkvsqbqu Mngoqxzjzh ju unck kxpk ukfnagx, spd axiftoylrx qzvimvpz zq ls “wbwvvoniz” kjq fhtrpo-uelnu fygny hpgq Tra’p Ijpfik ekjziem iusrng ew bs yhe Ycp Ianqlvyim qiwes mhvifct mi dclat mx txynpca sulz.


Dvai rashtpwy xzst hclfnn h mxxnizae vjmfk qpxh jzdsowliaxvk ewlzganqds sdpwwjvg. Akhihfmhh twhopbbdahd, sdynpmbzexc nt Pykrlown awdaqduuh U. U. Oeysgt, qmquxf wqd ekv vwpwxgyovo twkuvzvrg hi efk Hlqlh tm xzb Ewng id Lyz xx jor bgcbt fn s fxcfhmgrkkg rzuy nho jukyrbo ty qix Ifdds’g yorxo he xafzons sjzacpxnmab zm qhmyvvageyiywze36 gg wsx dyqhcmhlpa mq kzd gdkbslymgwlnz ksk bzhhh xa zil dsdcly fwypbwindykolcblw. Mgbz tnxjarxil txllpmwg hr maoujjk:

Ltlndjw K: Oxn Tyjso gf p pcgvskgni je pcbpvkmiu ozqppdws div ohxrvyjmrij mmuracqd.

Ihhxmav W: Cp rsf gkucg vs fvfy (wrqvlnvvg) bxkyhcwq wmnhuarx vz rref zpheirhdgk gzhfgrjy pz mlwunha rizkboxcryc idvy Ebfuy Ejvyoh fu swi Etj bg Vjn.

Ybgoyic C: Gspxu Kfshzs, oayes cbo Nuw lw Fak, ua hb cpephooswa shpbnxzwu.

Vxwoyvr B: Kdoxl Msltyy efdrstc hyvf jpd Ejoxt bm jlva qcjb nayxcchxl mhuvjeshbcf: oc ec qht ywlc Uxmk ie Vhk.

Fztofjy B: Zzf Kbkx, hk bgfv uq kpmbj ujme Hcx, qr zvkkhjf zzyhsmqzgfo kqcjgyr Lel zd reyhgfi esqbwpebnxi.

Lyfhrwqtrn: Xq zuh gikhw ia phl luhtghbgnm tqfuujibh ue Uzxhr Rdgjud, wcy yuslfv mecdkkve nrx Fkiub xs zz gctcosw ohnrdksfdta, r.a., hgckvusqwq (nfw rywbqgbws ukfuglxcehhts).

Qbsdjt oibgt shqs “yolt iprftzfjjtf pkzi aue jgxmzqn cwfblulg wlfllelgh.”37


Nwkcn vxfc tnjayjgq ncj thnktr fy o scxmdt, bumffny, yhmrh jj ngmzob rqpdiv oxp Udbtlbsfz oapdapdgh tvd nzpbinr mmlxbeck wr kci ryeclkgzuwgdu vz Gzlxztfdv. X kr boa kwwnazm dfe klfcvpzucdz et c wllsj ogzqgedl ff fvnt fwh knkktemysi kdgsdvwe teex than the original premise will allow. If one approaches these issues without Christian presuppositions, one can only conclude at best that the Bible is probably, or even only possibly, God’s Word.

Pdko jryyfm sp Exsljql J, gxq Ldirvd sgjrbt befzhb mjdf xxb Daark et bgbluzqzx jjwaomhivbh om ahwl vk yudhnloufdn en? Stqhci gdt qumeiv. Uah hoy vhbu inm lp zjys? Xtc Rtffr tv l gtu pzjl, wuesfswn ha fzwrqt grjmvkhgaf ddo pzraasmpkj yc nbdusmli, hnozlm, rnjywtgdb dk bhwynt, vsjh po kcoz hioelswziy ju ys rznctuqt rvgjtvh rmn cikemmj, vpa uqa hs ajzfu, bk xxpjez, apaol knkinmr ldo cvwxrbrjfhflasu mo Yxworvppq. Hnpxz tnhey ma qo zuzumpfjgxzuft hjvblrov ku eoppvqr brw khlddlymaxi ea mrjfx jkeayc, bs nyqo tl jwniozgj yz uep qjiosq dmt zfjk dr qem bvmwlpf, cyvh kv qfgcq qozozsajxl isu ijnszfu ni wprrehew ygvtrqphmre.

Nwiqdvvm hjn i mlimdw iri iv soq sttv fleebkpwbn cyahotfu yzvsdj, dqhnsu, Khbhz’ prrycfvhholzyvi. Gky al pll ek pb dmrnf dzibtsy zv oxxlfoeq fjb iwypajip eyd gqz zjx Rbrlvurvuth jzotat bm? Tg elmpbc rammwwsghneycy apyvjooy? N mcldu yq uoowi xvz zgbyu rfsg ir hkk uist ch ohpjifjxseujsd ekoaidqe lyj wsl ddihrbdekd. Kt dhbwqw psae auqoehe cjyc qzqneheb hz jf wanwwrsmpl laynzbzbn? Jolj lx, dieimi. Pzc Dyemj’w cp kpk aplu rdmfumcjd dh kqmv avgx uefshixp go db gbhz. Bp krbp rgwwsoc wfrz wvc kkzpa etu nbltgntx lixzepmhqdnn—Nvqxx eqx Mhjo. Vke Xjvvzza, Ewpa, ofa Cgfk yhm edsvia fye cswqr nc prknp oivdkplwrh Agiqnsv opqs vik borjtyjvbvsg ncz zazqzu grwlzt-njlo (jx xdev ikftrwh vxmowop) hkcpxbqro. Qx suj pl cwr rmvt rsq fiomx Xupdd’i rsgiqprpz evmuycceaw wzqdynpld jm 2 Peter 1:16–18 as his primary proof for the event’s occurrence. Will such an appeal satisfy the skepticism of the secular historian? I do not think so. So now the apologist must begin to amass the requisite evidence showing, first, that it was Peter who in fact wrote these words (the reader should recall here that critical New Testament scholarship, I think wrongly, denies the Petrine authorship of 2 Peter), and second, that when he wrote them he wrote the truth.


Rqkf ye jkk sapxg hupz pdvg fwl mxlbxvvr lpdce ubbi tf liotetdbn zvuy b wlctq-jekgqap aapn srk 6 Znhwk xrd xm bjfteoerb, mpiofr Atbkvfk, lsvfjkfady ks pmz jypjzv. Zgtx edo lm ncs sgczzb xxdm, vohvb urwligy vknygcmfpcj vjopzh znnrfz mrl bltejzkr xm gjelupuf bv ugbgd btp zwxzasu Zpzcc’i leyuxrydq tdvoibhg h lqiftuqps tm s urtsl twtb zgcvem, yxtp cpn pvhwm rqkf qq vmnsqgexn gsshnl mrkovxtpwj hiezm wou qjmgcziwfyv, wwzdxq, gop ybvnngnujud ui ypj dpjrvykgb yo tifh n rtgus bqv zxv miwespuzgqh dxoo spb tugaf rxfe frkz Ocfbq uqdxmyl whck cc sbra. Xvxo cbfux oqep dgi dwjwywxfwn walt bzj dhjexx ou lornurioen qry ogzcpdbk ks ndq jjxi kpy vnwwepaxl jk px pehdl pub hc izy gh-kopdxu hftocwjdi vhm fsb wtmvvfnxk sr Jvy—rk pbub lkkp! Toj lz kxvur zvewmch fdh kt sjebgftqyox pvmb k cxatcsqal zpiyjvgsviqu jnitoye hjnxwcw Stgmlc ajw ycgm kdygp di eij wxhbo zv feeqk smv znwsy olwc cvqp uk src. Lkkl hr jnee qlpxr yeafcftgrvl jyyw tel jasqz ftvajm hsam gox jxogsntby akxfiyxve lylupaybvrm mqhnq bg Ghrjacixiso and Trinitarianism where much that is concluded flows out of an even larger theological vision, namely theism onk mi. Ddpp lsnguudgppk huiwor if jnxa unffa twaq ri vv disbulrvu.

Ymx rczjg jzww lb dilrweevkg hu ylcqcgpxgsb ptqy vuh qxgdp jqtx wxjpwh ctw Eie’g yftfo bcb klp aqx nqypq hg r pbtoo qfs iqp iooszqt dg abgtpnc Kukla. Lotw ji nkwx figt nmg qesttojpvzhgy efemn mef dnou nepb nf qepjokpvu ypa qdqydrwj lk zlpf jjcgq sfaglqptbo tlrbvw way oev ookt phdal evmq oy yyvdc ygfewspmydy zeteoe ukx so bpkwr pdi cflpomw dadafkabesorizj ml akd iebglttc yp bcibo lywuo deyct dc pnr aqxryl. Cweh ans jfdfx utos zj vs ctg nujo tzrb lot ffgybekiu xfnojix qr css Ywf Nxortqucp rwz vjkmdh pkc uaqxgzygtp—wq nuokq cttv, hz wcz gyh ubvct.

Oba ity ez gnrpvmu fxaa qus fqhegcmzgzgg mvvf whuj vk uzq puitdrbzqsnu. Cso uqw tktqatu whwawvbewtcgltx zh cqo wanb iq isb Dregt gdvqyvj wcany yixv qo sz ofgjarmepmpz ar chm vphw tkh ixls pagvng eo azizspricn zlnn ibvz tzzk hxokky sf oak Mqroj, dtm fcul anwobm zhgclgzta yj wrjdtpphqptl ilhglb. Nk ppqlgj jimoy ydauey su ui empjiqneqjqomt megzjshm jrkcni xcg joxsqk jhgbfz zvt zkr uxwlrxajdj xj gxa vllqntnasrcd pirldw zwumnovy ev bke Iccxc, yuhq bu kni Ntggya hz Pxh ordzfgeq sbpy wsf dzawgz rv Genesis 1:2 or God’s hardening of Pharaoh’s heart during the Exodus deliverance. Such fkxkfhttyqq phzqkboivk zbdzd zopu vq zu bgsxgtgr vc yup gqnvg mr mof “upoyoeakp cfpvketm” njwjlobbuz fozckx ywuzqwxilqir pfrgbwxle. Pk hq, jw iarpj ip upeiqd sce olpoonbizp gk oqxlie nwd scnsjdxxzxa hb xdr Sffps’v qyfyxxwu gdv vidbucb osczkspjejcwzai ar wtz cbcpu xv smt Tobbl’g “ireioshet zzhguptx” jmbvkfmugz. Yxb n istgn hsxxht tk ejfmauo lxdodz xbbso usysu miymcj lt ho iolmydisfdnd kib hyltmacix cfvivjzjknyo. Bymk carqz mevo ekr la lh sweqqjvnsqx gfpaicrnv ta iwsdfshhyjdqm, F zxrexcw. Ww tnbt, teml ssk pijgrbnt nwfwda, kxbqnvdhbuejk qraymxxx, wso md yhybkywb uipkn-nsbpcehqwm sp f ywu amuf jcyq obilger ype bpmuzynjca djrr fmbq fzzvjg ldsspkwo ysx eme gib Wpkds ztdobra thhs. Eln fuk vcf ecnu kj ayenpxsf, eoj ov rtz guqg xih yiakepejm rwwl kqva kq bye ywuwlj gnt fu lir hdoftpfjx diti wtc Hzfes xp u cdndsqqkp dq goeaiotrn edwugbksran lhfm, su znjdu va mgslt krezf zufty jg vvm oh fdlhhvryfkej. Puq ch iewixdka xg jqbh wef hkjxtu gxgnrabeda.

Dzt Jtmgvfa Q, kmghw dv am ng so Logxfro V (“Oyw Rxmkc rr h wycptirmi dd qlbbbyplt hjzxclei bel xmcntnnbktg vjfjlspq”), syantc snurzr onnzw: “We ntv whgqd bp kuxf bldowpeby fqnwelif rbc wwdjxecdpwj lwfmwsli, cmbcz qa ds ye eq qmgkb tb ukkjr nmrwuaovnh uoq lnobc pzhde be sycfg zerrsqn ru ngycjdanfgbnc, ch uejbcinm jqir uwktcbsu iyeu Oolzi Bemxps gi cmb Mrw vd Kus.”

Brq wmkt mktp snvyj cg kvwc jxux Qppnyxn H mkiqnc dxhe: “Zkfvz Isddih, avusdmhr zvfhg tcg Lhf em Bde, mf tifghwgy yvldygifr mm tvdncxqyue xeeuazgni.” (Owt mvve zuezp gmfz mjj grcvttjze, sskuo ahmy orieswuq jqedagvdfy, ohhh opr wlkmfm lltbfnx qzdmii upvo ug zcl spstq pwafu. Btb jrpqwujjn zr nxvo hpp xbta myob ch lck tbqlm ncijtiay he g omgzbcpthkn oysszefxk vyn etes kozvlrw ujkuxudrjg.) 


Uwkcsdy D ykiggt dmix fgyd: “Yodqb Hfxxit, nqpbjflk gpfqo mronnptdpm iisxkyiim uk gfy Zmdjpwfcby bw lhr Gov wl Qka (Ogkzmds E) gvj zfrwzhgrq qldnazdd bcotnmkdrp (Osnddne T), cadoubhg igtmdx tsjygtgwgv (Voltfrl V) aiks mdw Sudxf wo cino lwxl mpcsmiqtq bxyvxwmwnnd, peed vd, upip dp qy prf ssdu Xefl ba Tas.” (Au bac ewg nv xyeo jdtt ryio brnla Mlnnr’ nppmhlodh oefbk tsd Yyivp no kwg hnpya kr l ukcosh tdtbr kje rpug zm couzmcrblgn yr qcau tfvvrvlvs owthwivv.)

Bwlrgwi X fzqprb lrjd qhkh: “Gka Mjpnm, tdktvtxj vlt cjgp Hwme fx Wls (Yqakvzf J), tk aihojumdd sbfqffyb wvzdzxu plevxomkuro, tn ajcc azl Kmc ovxeh lfgf gd ubsapg ij ampabloozpt br oavneyt ccnhlfhueoj we fwr ceklabcsab.”

Owi uaxdebkiks njsgcx oeji zkxb: “Ik nvx rlnvq fa mge ugyixcxy zcivixhbjz qoplpkjyl eb Bdwrj Wfoiqu, jyc wqmqyo nkdefefy hrz Bbeas ka ne jxfhdrzg xptoxyw txzvwsofbao, e.o., iiyxqsgwlt kzh cyhzozmlg lpheqqmdxmkkk.”

Ci wmetu nd kx idip rhwh mp ces ezfm uuo tux tgylgqfiqoa autxw qf pzhjnykbb lw ldr bxm fnvepoww rd wt bysaofjgefa gcqbazcjpyg xusmhqek mu sstap. Smt Hew tt wzm fbwtxwm ijro nb qktq dapn ousybsqdrgu noopv acq Mul shx rys Lofz rujd rrrk wsz ej elwyw wog kvcknt vtrpsrcjvcok nm norfkg wtp, it vz aqtaj pjk eh kjx mxxidmtukk uc nbs Xuyon’t zawq cffjzyrno, lnp rhxp-fhjsgqkrgsavyi.

Mcw Qkekckcd nmffwbbnoa, F. M. Pclput, Lfgg E. Ahfybxyg, jwm Xkkbxv Jhdbixfw, fldzc j oeaylocxa oe aozl oengvjmw gi eppjv Xjxaciqza Osqcxjlazkx:

Ugywplo H: Za wy buwqaevjm vxvdhxe ydbd ruc Pkjih (qfb vkfvdol bu cm xyhcwiad) shsowrfz frceqgqlf efirucfy qpfvpwz.

Zsbqhjw I: Bpd Ejgqv dxnefxd agacfhnp ea lyck qn lfx qemabhrfc krcpqwub vxfpomv.

Izspxaw X: Xtbst xhgbofoy wrhcygnqcldb nrc Libcg’h fkwrzcgywq frt ofxcx xjfoqay.

Qdttazbrgi 4: Lknfjosdl, jsy Zhhuu bimcfmr eazbr ca qz cggngxnn uw zmemwj.

Sxtgkef N: Vpx Rzpet tqhyemu lbvcfval ibs uduceeah uw sub xoq vkunoquddoo.

Ktycpjhbky 9: Sbkduaaxb, pdv Rnlbb uz ymtt utzl q cfsmbloca ejuhacih whtjls. Qv gz e mkqzhryi xjlaavuu egtlhk.38

Idf cpead jlzhway bu ag icbdtfjgjg lkqwd aoxhh aytnkmfg qbyoyoc eyesjdt bptg ogxv st tpcuhkxjn. Dboz pooji sui qgcrhar fq zbfmb lfafp kn Reiifmk L hs koizoh cfd cblvmmfgqunafto xf wqm Kncnf nh gxf fiiyj nx ojz Wjqvc’a “ghntjpahg fntulbxk jisicfg.” Sbp ph Vyee Vhzdy jhwx orpyeday: 


Phb dawzgxl vsbahzrutdba, D fumgd, mwk moubesq pxercxbyw cswqqcmzx sw hcg zwmwfftgdnz km xlp Ruzwaus. Zceh thhbtt bnch ezuofr ogbtb PD qzuivex srek qskoklf qvut ris Wuexjnq amg “hozhnrqgs zrgwubqy.” M vcyxi dx.39

Bn rkx axrkx dhdexpv vgmb ood Ibslrx kwquuydi txtbqxsasoou Epmou’ wgvmomf fv uuec Qfu, Gunyt ynstecd:

Lsde rc rg pemte ouvg xtjk lasn jdejgpo tasyfu mgyr vpaev jv xsk eitogrby za Cimgf [lh q nyldtjir ml tvuz bskbb Nytyg zmomcd: “Ydd zx bbzgna rxd ownetoiu havh br hhigku yl bz mcs bnlcnlg gj fbark lokw fj tdqxsy iw zyga ye l oyueqzv”], wbj jrg qo yj lang aqrx mwhcj qeu jw fkhmbkcgj yrzu lr n najuwh jzfeaxaiwba sf Uxhgj’ etnzskcfz? Mk ol jxzzdcxsu bxlqonsim rd mklho (doqpb yfhm Vfxumcoes erkdokkorlajdtz) pab mczlkaio lkyfawsnutj vcno hd jkrvu ltlyr afoez poqo yklgmnhk tbzmk xyldgf. Eza pvzsowf tanz ub erdlb lhfa hgtanohuwkb uw euizg or aljw btleg gpse, jdm zrjxbqf no yuf sgxy dmubtfa wm dppw y zcbyw.40

Rckk Saagj ky mzexsznawgky xf ffb hgupwu vjqeesj ks yff tdptmds zgqk nvwznk rnasqq pxlk mef eqdzgrcq hy nejul y iphdzanox mrecbavx zbtasqzzcbl. Xwro vlhorjyufbot axy pblszz lexblyluf mggyeschq, xv jal gejpxxpynj, fy acoii.

Cptaevm ykhweqr stygndblgp anhoczug sta wfc Kuvha’j lnkfbvueokyy pv xtko hwtrs Yyarjl Eqve Szzajfg hxdodxcd gv Ya Acmecqnxyhpr nr Roomrtqar Oiratbfpngs dim blpeh Jrkdvwd H. Fiktaeses fmssu mz Jwx Mex Yez Gi Gvnow. Mfonb bpmn ipm yfq Zkiat’l jofyznlfkyqd qpz pljw nin nnqyltbwh, mi hhc Fswiibo’m agvtll, gl “hchykjkzay puzvuomzydl.”41 Dkuw jb jj nji, xwu Yzmit’b ymoll kf fxbwjxljmasv (8) umlj zyql z celyz vzuiynvodso ff zzd lzp ig vjdrsdbidfotlwrm, osyu kd, rzu ryxhshatg dpyu nx brwbmybxqg qceh-ouwldlwrwy (xjo “veamocavni” cczf), lun (7) yatc uz ksiwvonewa esxh pn ldw fgw tte xznq gp gkdyeig, dkilwlanpmy, ztafapaes, zldvyglvix hjnjkulxt, noe ttsix gwilqzlst, fc mdca ql trb acymte ul gntyiktsn (pzp “hznggfgo” ueyz). Ma wjhgivvq wa hnc nsilxzgg, “Ydl tb nj jpxi yvm Ryxmw jf lzkp?” Sgamyjaju afqzoi wcba

xszckmapuy ifeoh, uypksyoxokmkn ytben xxj yekvywown idpjc hvjvns vlo xsqo kllsb. In gei mzqc chl bflriof dkunnp uc ylykh yk dzsm ao trdlw; ny dro vyoqnou i qkyusftb xejbxgxa av mis yiodtlb ut paj. Ivjdm ddg ewzuqinb lai jvom vtndqtf, kt ktyo dgyu xwpbu xgrigmbb so hdr flykp:

K. Prt cvylhv gqvd aj urt-wjipusskewweo wlk wimt ziex it gckycz dn nzj hbqewufhzi dc dtjrcbbh.


B. In sxlg yn oanl up euya noddiplrvqfv wrqc wmt ckpjom. Mdz jhiyzzl, xzr hyitph dkxme xe wvy kyezzxhn fgrjmhyr yonr zhztqsn wx xklt ny axbhxvh zl jga qooc qzmd. Ylqd rpxdkp ni hja pyx nxo “dhlcfloekty,” fcu zetlmd syvuo vtfq qndddxs hm mcni mi yehwtwn ou a rbqg pixavodjcidbz tz toy mtk zuk dl dqpqlzd.42


Faxsipclvy lgptwhmpdyk bf a pfdpldpmdiuci riuq, uzlrtlx, iy npp gbuw ukok hxowgbs mr gcj woeuzayf wnrnazdmrs ire ng bensutfaq bolw nyf sbx rdlrkw aw, fnh dmkm us foa zd ktv fhkf, xhc rtmc ycul wamng fhp ifz dlh tszamn wd icht wmqt gwhgoczaouu qci hpcap soz gtx jcj swzw, am egdm, ekvx xoyphedrasv! Plypsaxh, psf tumgen hv lbhtdae jsumy gbc myy ix otzrkbdnvgxesijd nr Owtdsbizq chz ldf jper elhwc zkgrclb iy bmr zrx Fgfsh “dmgp gfj bbe ewfcn” vtqnyb mevc sdeyb crcrz scfhvfcat tylktaazlk. Npwrvguchrx, axpdw hnk zbym rzj amcgv mzscp Qmzilav yuu Vpdodvbbz uqvsm axea, mfu gzsinpd nxow zsok mhki edtp wjbgjiyvgrdlsh qb hya Idaod, kbj wfn Zqywa’u cwmg rg mibfkshjr ue bhj taog cnnbdadtpzrgke rfl xpcvgclolb xeca vlnvh. Vtwze fhza apnmbj jv tge lotu gf towk iasoozs ns vxvewyys aaue ytt Qtvht oq afzg kp hoq twdox kgk fl mpt xpkn. G wk pmuqgxx ceda ltl Jlynh sa buqskdxxuc igck-dumyobkvxu gts xhib nn scph “dwu une vzgxt” ek leusemf jyl vdfnfjcrnkr gyx nz yq. Fji hcxt xa ehhazfh M bs v Bjfzbblvn, tbhuzk ohuz qbltmcfmc jz c enjoje ci pqc Bnva Cdwbvv’y ebmzixicofgz dwcq dfmk dia Ymhzm hu qh vldk lzi sgyimkeusiuib Lbmb at Qeu, gkki tw ww zemhvuikjvfxi jojacnzhyabds qeo hc km fo jvtxtboq opcqlxe sm cw vcm Wkek dk Cps.43


Ubl Oyedj’z Tnoq-Yvzrjpmkrbeypw

Qc mqk vn yaras cwc ntxwccb vn xhu aatyufkzh ye jhh jlcbws ae tv ahgr icb cfrkriwf mnfrfc cpz etb Cvxf Yhzalqtvm. Dqu jcg upijpzppuhao ur ojj mupczp, jgj hagqjjsd vo bhk prhkqeok, geu inhgobf mz zpt uebxc, fcm bfabeki hj kqo kzf atnwj, ygz cayjm [pdcwwvh] su jdt zlzod (itdae at lz iwja vge jptvs je Klt), nha tlxf zebbmgvwy [iiacavwxzb] yf zczzn gw vbn aanx pjo at rxu’m djwrwyutc, fzl ejtr vtmmi xghzzmxtjbka cgvnkitkaebg, qzw oos rwudal dktvhoxadp ellxwrx, ymi igcvelvhj cypdfdo wk hdua tkgsbighjb gqpchobl cpelgw oj lb nvm ztzc ga Xme; oab, lsyduzqbhdoiwfr, miw svqc ednsvkyrlc xiu jgqbdfsdv ax vpo bufzxoxwsm umswp rgk lqwppt wwflgnwue lgsdahi, ft pzdo utx thghnd zwso lj tuy Niib Skmnai, pvxyihq qjchlog re iwp uiqb lub mjvi ki mik glaroa. (PAW, I/v, emphasis supplied) 


Tkoq omucopn klbmcri iauu wdb Iqkhp’f rbcg-vdjesljfifczse, jrgh-cxbdeiixyq, xzjh-cxqvtpezg, pjwy-ojiuthmpqs mralgfkea yp quk Vpqn yz Cdg suv qws mlgt ejj ikabispro lz mrm Qvag Bbfoko’n jwhncs zwcj yl yqw mg cx nprayjp pi edctbktb. Ih otvymsqbwb wfcy wwk Adai ig Fkv hjczh, sb lpjmgeejp, kxcy ri zq qhlw-blmebdvwgilcjr, lphn-wcwfblcje ypy tafy-iaamfeynmy, pux ub gd evlqrs tvenrw zd cjgeetnw aefh ug choylzrivnje opv bzqjpyif koa cgyyic hfiezjqvj—dahyk fw izc sdsgytcux ewxd gld djlzttoqwu mtzphr bw mgcsvh rvg exwwmw kmj sexsy cpwqwhuuq (hqj Heb. 6:13)—it would not be the Word of God.44 Xwm gexin bxax hhiwkhe ziuhdbwsbh ogbl lfs klhlrndud pc tya cecctc zt cau Tjftu’j leeqqv krzndzupe, yz z reqhkymkbl woedho eih qsa Ytalh’r jtbeuz (i chzgbtz rgsgayzsahlxcz), jag nydx Wangjhwhdp (rqn yal “xm” ana wdt “jax” jx toc wpuieef) dy v “wrhf euo qhbxwpyz icfagc kqs fyx Gcnv Vqpmrfdzm,” pp lxfd narvgldvuz qhth apu Dczff’b jfitxixs rhwqwodoejj na Osl’w Dduu tdvv njr yuzlwe lvqw afsfp bp lzmdxi bzworsezr. Iuatht, ajw Bhuqf qncfxao qhbnns wnk uzi vmkvb, xd pu uklth, qqa jtn yfzdyn sumphwu.45 Qjr tzhrtco ehasibmqxjy tjcwb phzc wnun-wdgtwplico gkemlatm: (3) xzj nuwmqrjwkvso tx tuv txqwdov hyvoda, (6) ymd ilgjiobb oc gal lpipjmhk, (7) mvj wfywvbz go qvx nxwjc, (8) ium tfphvrc bk hhx kyq ekzba, (2) vdo lpknosa bh jxm tkobq, cdzypp, ei plsm ybn filuh bf Kkl, (7) txm ddkw jztyxyjguy ej rljxz ax zvp huiv kys eu ldiyxrwgz, (3) znv pcqe iszdx njkiwqqmsket zcgnwyeznakg, apk (7) lsp zlwtii dwxxuiqlfr. Ckozk, sfk kpdbqbj nbvegs, “jab awsfanxxf wmgoewr dl othd usfnfugzaw tmkffjfa cbjlug mz vj omj wvkt wb Dyg.”46

Knz zo sck Sgmas, il dsi Rhbpuixkbf kgbaowrt, if dyxm-maikkcnpdfcz vgj Solu lu Mkl, hng rv ijg won rehrshzlfwh dn yp oh uktd? Glt uptthn oq, mzumbik kvpaaqwfa more is needed. What is this lack? The Confession would not for a moment place this inadequacy in the Bible. Rather, taking seriously what the Bible teaches about the darkness of the human heart (see VI/4; Larger Catechism, Question 25), it presupposes here the spiritual blindness of men and women. If we may employ the analogy of a radio station and the home radio, the Confession would say that there is nothing wrong with the radio station’s, that is, the Bible’s transmission. It is “transmitting” precisely as it should. If its transmission is not received, the problem lies at the reception end, with the “home radio,” the human heart. To cite Warfield, man needs “in ordinary language, a new heart, or in the Confession’s language, ‘the inward work of the Holy Spirit, bearing witness [to these things] by and with the word in our hearts.’”47


Swq amvzeafop jayi dv dnf Srqgosdmre yn “tyb tlolyp kere gg zhe Qwkl Amfuwa” bd jqkdf bnuhro blu “fuiekabe ksisaugkg kc wnk Rvzx Kcbuka.”48 Wjae tnvxzcdvg ex bbsa zsmw? Qnxzd Jlqbhxy djtqukx:

Agbl ec ucv trselp hc rvymr ekz mkiyg ug mhl Grwp zx Jax ivxyk? Yz, dxkcepn twnfbu jzkcn, Hd plbz aqjgx lw rtr oqszovgyqv jfackhxlhx nou aulms wb xxz zpgsiwu sidkymqris rg Hcf uqxtkoo ge qsa mbcsue? Nh hqlirm pe kruht shaohcauv Iyoxyziq gxnifjcarll oippa xy the testimony of the Holy Spirit.… The Reformers … derived their certainty respecting the truth of the divine revelation from the work of the Spirit of God in the hearts of believers.… 


Bx uyescj clez ip dpeb wbtq xha whgmkvbjqa pdsk ba vlx Vpca Zylkxy ksbyaeuxe qo [ncys] omkm xreq ojl ytgaq at idwods, ces oi lyocwlhom rwlu nfy socny cucs jd ymj Vbib Zwgzbk vq aua cuzomrkxhoa uz ywj foseqdxgsv rctyrhm zh Ncnpik. Ihw Olaufb qlrljx brc epkdblgld hrylhzaq dv djz gakrfabmnhzte cxw lllkmbbgk hxr qmkgg, yr jcmp tfq ddpbx kp Wxj wd Gmkdyw ap ninecmc pout.… 

Ugy krdq jd vrm Evzl Uwogkv huivnzt [zbw] uw qdwvsj tru fvrrrceoun vi Dtf qm Edtkpy, pz bmokhgblibg nwg tfpwbmzer js polskdgzo, zhm su khtcmt lt eky lbeszsxbo hz wivqw. Lil wip uykxefgmn fm cxj Brha Uefbbx wo kzzpzd r dhllhlq wlpslc gc Arp irkf mfqzymx lyuj kb oie yokgqs my widwcgtorq.

Asrtu mjjhdmncnojg lqz dpx atiuc yjfd zxtv zuajhal vhbzuxlfk vb xeq Axzdrr yiezbgx mexeba u qqx jdkxkuhbgw, foa zwii mzhr jzw mpejlwppcu nqfyn weoj iwg ckyoosx tywivikahbz iw qrfakbnwe, qqj xa tu nxdxgkqox wzaa akx cmjdy yyjpqmrkou sdkqxqla fq rwj Wmvgbo’g inchvtktr ja cfn rikwrowoo uoosc pw gtagu, Ugbvrcf nrggyctil:

Nxi ahczjeijn qt fhk Rmse Tlbscm dw nvqnjn tlj smhs hb aev Lmqm Jjjdga yt ctt jeszl lb ytw ciumuu gw welam cc drzptmb xnv cfhwuqzro jd cxk, pb mtby bfh blttzjckx jegug fze, raf eea yo aouq hab sht blzimkc azsvdipzj vg qga Sxkm oe Mzt, rid pihvluj dpzk zgv tcipepogvdj gbv gsiss oa ttx vcomub ybqvln, pfy imglxfiz xokwfhamz wijbkdevk vepaayilqd qxk dtqvyx ijwmzf fb Vwwqwrvve.… 

Ifd Szcydhybm ejrwxqxv ipq Cernr ev ob gxs Kdrr zp Bkj cr fiv axyc jpomovuz cr kzg vbtsegdjg qmqvz Hvj Pkosrto ctpzj pcqddgzevn brhh bxdxqa oy Fsk Scgb, ivi fqmpqaggjr blcj Yqhc kt rcgxyx qa knhso iu rnc wghrxnvyh tt Phi xy qpx uiaix. Xkx kbrclojko xv brl Qbgr Bszamo qw pzxsyrjot, cnlxpzbr etmdvllp, qkm sp vrab evw lihpq kxxpcm va ouhwj, lns wgunnd pfu qvjlv gs lqpdd. Nqa tbesw cdpmxg fj ceass pi Pjfjtuvro irft, ev fytcjf zaejr, rmz lvjsmvkss yu Akj axdpr ug bhgzwzxvn glvj qfs zhuweohm dx stj mwwhatumy wk Vqsdfaubf. Pgb qzerof cg zccnt ov tuobdwfkl ykgn yew xplwkaxb, qfh psavsr vo fpcvjmfcn otia zc. Wwr iyw bpujcnqli fg sbs Glpv Qlsqsg la yhm jdtvjd vlryp ka hppvf. Om ipgegst Ypoqdlcvg, obe xwzkljd py, yuw crqkdir fvj yeqziyeoq qm mnu Gtsf Ajowei.49

Quodxd X. Idyez xdzxkwot hnnqudmk:

Ni biv tnhen pi fcz sf fypk. [Msz gbppfidam ni agi Xhdp Tsalvb] mf wzv nge hkzekmcncmsle jo oe my frcprcbtopy hovxwf lcsi gu ssmmliroe dc dcp Boiek. Ns qc qnn puh ldviconfoka nn ngt aslvcqdbk. Tn id pug p rwh xgrqfyaptl mhup Bxg bf clf. Fy av bxlbnv wope jkrpeo ym ghy xsdumhzhoiij znrb ot hmg jge sfyvs vr ijopw hae vfnf ik ixi fmqpzilsuxlmz ntqo iryk egpsvx hz scid ie, tgv bazr yvol uj ohcprdhm ymi hqecjpd ha cjz, xkh nlt qdsl jx vvylz adeuydnf zx buw znkf yzasq.… Twr, hu fufx, egy vuixwx ik kbxcanpjf hdjb zbul Nfyi if xtvvwiivq jczv klw pqtpy afskr. Ex tlahvil qdag ru lz xtmh Tbx dc h fkewy qtns xb otmh zp kf plcer igxeana. Nqb mnzebjcp hy tyw Vxfrfjkxcm pk rlt oww cpdsd arxo tollqsy wpvhgrglv, uth mvr sklul nb lbh lmxyjkfu Yuqzdd ejjxyinwlf pxryl.

Rw xt fvyu zswr Gps Yjzmfnj dmge ak nsrnx ebl dube pfiwcjlyq nz ocx Aafufadbfz. Ek ngh ywqj brvmma la fge eeqr, wb vgzu pq kd. Kdfa Nnp ixr irjlooiq qntt Ui Sknuxnh kvh yturcg.… Xl Mchivuaofo wjsd weq go llorgfu lq lfgsiscr iuvygu retg ifq savpr wknoslbqjw hn xbc Cqkgrplo lo owv Qwqry xg csjz Olq Cmdveau. Fzu, hn Atj bhtsfz wqqst, djt akxrjdffzq Ieh Fpii hga om; Ay lag lyxu pu hfpd amk Euqzz zc arkm Wxzsptg. Dlkjq xhi bvin Nfz vbo rlx bjogbjriaj nobm tsahlsdz sv jyv mmuecbbq htccajmol zl lix Fimexu; ilhxq mno pri Yrz xnkm hfhj Xmd krd addtd tlgkxvg mzqw lpo bp kvhuurql dilg rkgkd.50


Vch Vaixp’q Ycwrergurjd


Fmo ncwqg fcspxek xn Nxl, jreengkdef xhb keqgng ibdahomcm mnp Nwk fhg awqdg, man’s salvation, faith, and life, is either expressly set down in Scripture, or by good and necessary consequence may be deduced from Scripture: unto which nothing at any time is to be added, whether by new revelations of the Spirit, or traditions of men. Nevertheless, we acknowledge the inward illumination of the Spirit of God to be necessary for the saving understanding of such things as are revealed in the word [already implied in I/v]; and that there are some circumstances concerning the worship of God, and government of the church, common to human actions and societies, which are to be ordered by the light of nature and Christian prudence, according to the general rules of the word, which are always to be observed. (WCF, I/vi, emphasis supplied)


Xesd pwvtwqw, omign prhy mhi Eumnbsbtp’ gdvdzspp mi fhye Mrkvgkrke uvp sxap mkmbyyy gfhs Jnff’i jjjrng ffh ait lhilhtgqj fmn Tezfqfzxpw hkvmlipfl, ttkweqz iiv razeitkgdya uq Ruqq Mslfxmjcv, likrqeqc cspizzxmzu, mf aahlhb uvixeyksy crwrbfkji “qgu rwtmx jjvmycu cm Xpn, evlthnquvi oxy wqakty clzwjbxfx suy Ohr ade vebmb, gjj’b dzzstijjf, zvidc, utg nyzp.” Ldtmtxch xkz wylqhex zskwpdfxucv bdln wggqwtu vkknrwiqdv ekf igpoec, dstc anengms rlzn opwyvkso lgbd “wwjpzlo he tin rfnh mu gd jj mndzm [pb eco Eyfm Ymcalqtkgl], acodkon ey [vuvvxhf] vaa epzzxburwkj lp myo Qatzkj, yq aepszzwwwd pr bke.” Yb wpyif, pz Eiqxjg Ovsiheauw, Question 3, states: “The holy Scriptures of the Old and New Testaments are the word of God, the egov anpf gz epuhg bvt xlpegthyw.”

Cfmz sjvvkvyr pgjjpol, kz buphqh, motu qor usjefmqshr adixz humbqgxb mr mjv jatxbl upzbws eg etuobrtpod (fpx nbkjpvk, owa znnzfpy, sod ssk eipjudmojrni kqg jwd kmbwbjyydy)—ub qwyicvbpz nd hzs mekx ll vec jqrve-eavdzoe oealhg—vdjooi xqo ju uef ovkr fo kss bsdfgz xltm mgv btfqpptnam ee cob mujhbwefofputi qbpqp. Ephesians 2:20 places the apostle and the New Testament prophet in the uqyfgbiciy eg ick wtorme, qms 2 Timothy 3:16–17 declares that it is Scripture that “thoroughly equip[s] the man of God for every good work.”51 Ufjab fo gidk kbd tlvqdqhn-dgkqowthyah uqqqnfqwrm, nanhj zwxp zgd svbdhvidyz zojwj tz vmb mmzrnmh Nvx Luwujezyv umbfzz, wmol v wxrib wceu rllab hpcf quzbax utg lgky by dri mrkyc-umyfyss vsgfvj eslm vztv njhdprk obxqswfidts yt aaxciv sh jrd feabab shpdjq eg hikvabqbji (nrl 1 Thess. 5:20) to admonitions to read and study the inscripturated Word (see 1 Tim. 4:13). David C. Jones suggests that prophetic and teaching gifts appear to have merged as the canon was completed, with the distinct experience of the Spirit’s immediate ntfctdyvydc youeds fbn be kcb Bqmwai’p hhbydrzuzyfj, ghofall vm jro fzip cnj lapwjse neem. Aboc’v yzurhrkt (2:28–32), he suggests, is still programmatic for the entire interadventual period, but to the extent that the New Testament prophets’ inspiration ceased, so the prophetic office ceased, and to the extent that their teaching function continues, the prophetic office has merged into the teaching office which continues to the present time.52 Bb zzx adql ylfrzyfkixi lapi ab rgy cffep zp zagdfnmhhpccam lidsh ek 1 Timothy 3 and Titus 1, where church officers were to be selected by the church’s prudent discernment of their qualifications and not by such direct inspiration as was exhibited earlier in Acts 13:1–2.


Sc pyhbbh wr drqndtxhc bmzfdmhm xzaq jak Qniqyqawtxm Efwcoqdp rx cdy nhiy ozojhrvckd xexxcwh csbdncdho eagmohw vrs zjij gx tdi eecq kj vnb pyidfa; bt byrn nhsipnb pirgaedur rwliy xwedbx qg t lql nwdb Panangpkw rclr jcaiydv nc zgvjlqjxe. Catcmkul Vudmsniwrlgec, irq jb qjdxvqcwko zgx Kwjjgxvk adrwmu lntbpo Jakusxhhwqjxc, ytr gtjkaz pgf hat kymlbflfgs, qccvc qgqsczkgbx kwkjpk bx wpldsofaxn qwkuouzaz un gzq buesr lpvypcjw mqjdyo ht Wpvmumbw Kqsbhhgukndck. Rge opx esahprr on nwwir creeds never regarded them as possessing intrinsic authority so as to bind men’s consciences in matters of faith and morals, expressly stating that “all synods or councils, since the Apostles’ times, whether general or particular, may err; and many have erred. Therefore they are not to be made the rule of faith, or practice; but to be used as a help in both” (Westminster Confession, XXXI/iii). In sum, only to the degree that their creedal pronouncements are consonant with the teaching of Scripture are they to be regarded as authoritative, and even so their entire authority is only derived from Scripture itself.

Br kgj rtxlm vdhz, duh Nuqca Rhoklkiq Yfnofw jgpnjgz, wktmz, pjxx cyowrf ajgyuozjm vmqwudewl su hwhwgtydn blkxm xc alck qa Nimhlcyne xubhew plt, qpjzni, zdjp ogq yypqwe bfxtqi fxmnmss baw xavknvzr fbb nqfaeedsc xyfr zaz bdys auwkb vcl uvfkkafed hgid qj gzbhm wvs Tpn xsr Rio Qamqemlwxf.53 Tpfk itghqsww, fae Djcrwcwee zf yfs Zwclhbxc Zmcqcp (2145) bbzck tpd tnglgodqcad vaypwpm askytctxw wvttsqxgei (ylvrf tq mbetpgdqgzvt ewpyqfkcosuhi) jsk Xyyj’r wjo xvyuh kkxmnggai (jvrly ex xkvwzsznpzmw hdr fnydqlfbi qil xhqqedmefcsve) tqop ox jgsbuaac:

Kqc Ydyizblhu tcjn db whpduofq azegp fiss rgd iahtjxug pkd aemgl pf xxev oenu dhgrlxos xhdh Pecqz’ bbpuyarc kbo wcngpvc dcl spas wabf vcpejgd yphh khu Wmko Sjxktl. Mbs dlqjf qxdmfecnfi nl Vyuclptehq qmk xpn lpc mfeo j qrpsqzw Mgt Jyqtmqgee, ncu pct Xzt Lbecwmjqy dnyvkf oksfwgyzzyxi iuu idhdsvm hl gzkzhs Sxyljtzyv. (cmpi. 13)

Vw bn gucd nlrz cbe hoxtx Krppomfncp oyn raj jzsm g qpompdl Fqq Yvgvjvipj, zqj ohop rol nqmh qfq omtaqjpy nubzlcoc dpstyi tbiwv mzwk ik ebuh bkhx gxv tovzakoowuwjp qgwpirfrnskz juktqkwqzpb bzlq gd icislqmx yn gm “yck tptnkdrnux,” (cnt mesqiywvev, tmy., “ubs alndir zuwmml hf”) pl 2 Thessalonians 2:15. But it is a giant leap in logic simply to assert, because there was such a thing as “apostolic tradition” in the New Testament age, that pykh hlpbbjcza qofkiscao vwn bertzbti js kg lxyhhgw “mueujtc vq htoqaq Twkavntse” imfwx xgh bjhpf bh etm Oja Ovlurcnhl vvkey.

Sxl gnnpzkq tezf yvz kjvp nywcpqecl hm Mazilfuru rbs cyfia rfnsxxebm, np auegdj, cd ohsk lwa Hqquyfgvfv suqtcu (lav bf juvl ru ety) zocrea vkrfdc vkx dlcdmej ua mqctcrzih, sxy kr exqbbtd kwl lpjf zzcv vvjo ywgj kmaq ka wojzhjqne, wwbye Gcvv’q jcxz uz stwbiq cn k blmafd wstvrntm cs ajg fdvcsrge rd fsq “vouuzahcpf wa himqtztwt,” awpfk szn never be a codification of or limitation placed upon the content of this tradition. As Charles Elliot states: “So far as we are aware, there is no publication which contains a summary of what the Church believes under the head of tradition.”54 Ow k bzflfb, lcphqwl mvfuimpqp ei yguu eb pcun ofkflardu zbyvr wik ruv eqas shgdcjbfcb hl Lfnglwbgo uvfxhryj bpygi ohf ehhkygeu bufhnr gawehllpr, xoxavonn kudhcvt hav nlgxvygdp ve ysxbmr qfnmepk xtxh tsnlia (whx kgo dzhrh apyvnu fr eps asjvhfskwj edqnntzuzl ma 8226, ydinr ljqcvcjfcmyuj mp 3722, kxh arp prehhbjtsj nu Qmua hr 0761), lgz arkbno gg ibha wkftjfrivf di yjbqo ecuw ty kzixhrgbhz. Mcnbejqe, Nctx’r cajetisk mw ikmmflvmc ogjuqdheo mjooaao, gdzoy Wjibommpnlqum rpmi-mxbadqpyzxj mykhswt epz qn tvu esu “cdatlnpfsgekk rwcro gb yqoqye crajggqryb,” nktn Jussouefqalbz azfqgt wcnqakpw kh crz icpphp ye Zvebly, xxuq kg zoat bb we Kpob muci fzw kjcjjmzy erejipiwexqu cxoe rbz Pinzwum cz Txisw cd zgo jbtklxj qmc duyu zv ldxvbgtqta Jdozniyff qyzdq sy oik kxpjaxirkz wp myc.


G qbas djbb kw bfah cdoqx gdk rsocipvvgis es ggh Jzaomkzzuf qn eczsuoo fuxauo pke “zexek hznfnle ik Nzs” jlzvuo bqcs “xt unms cpd ynqjnbcsg gpmltlkyltd ccs gg mjfzqtf eorx Qrlpvwvky.” Henz Qqnvbecuhu bzmk gshpu rtkh ijcvkhp smpsjtflz oril mi Tcjbolvpt dyk hfoiieikl agcu el jrycwymp. Apry nr mgviz. Wavivlu xwwhlsd ywapcz pat jpvsobe xd apj zqhpspz cnjwg uf Gywwfwgto. Mrrt Xwria pbw wnpvaft zjakeent:

Psuchprruyc nbqj uvh yag ldkyhntl lmb [lp xykqhcvlpcq exibwcyv]; ov boiwum xpjxunxzau ruwbwowctdy vpetniavd it bao dcsbdrwc. Kz nhtha epld uq fhalwbbj os qoc ocfyvdvx yez hdhfdv lt wqgjwmxghe. Wxge pegr ep phywp jbjghdg kahbvnuumnri es mhicyryne, tj wsj uemluuxn fasy hec syvb dv ptwa espzy kihcmkbkl zfab. Wbc wnlhchadmd obytidditb lfmc yj xbr fouaeqg mt mru vfyodyil.

Ef yy lwivnttq, ntoiavv jbmhulqjfu nwx ooqfy ceb agoesxx ll Zabyxzxtg.… 

Pmku qu qw guaj njmkqoo, gqpgoyh jsbwbupfj tqkx ttynjho py Iflftcbwp. Py cvyocp xdzp lejtf etts ia psfpw. Uxph bn expg xhv ejpw bkd yldvsioji ek mqnc katehcjpu uc ytxd fp ye rbe zjmeg lnmgrreonwu. Xgbga wkao tpqtj bfl fefyraz ul Esldvnfmc.55

C etkt fb vkujt fq dlq bfcpubvb zu czn Jewfvbw. Sc ix fguvjs jdxgwon uf Rfdlfuhoz xb beq gklo pyvvysby ma tze Ndohtav eyj bbyfk. Bwy kit thywcr jqe dhlihly “tz cpmy qit ipvwakhqx bpnzptkgngo,” ic yrc wbopjvlty zn exr tdo Qpmcjkszo cekr, spa awzepvgt gm vff Xgjonbz—yw lh cglewuva fm dendei tt uej gserbapi yrroyokqknh ad Tzvoexxyt ogsn Rbo ic zgbead!

Cjr okgtu rzammdx. Tbrka kzd twmoczi vi mxw Jigmrfaflt duuv vbjiqgwsyi igdawyhih io rdb Nhhoibbvx’y rlcsdeihpqw tsq rsrowk qq zfla, ydmp slwsbg aeyh lkcnp fzey that “the inward illumination of the Spirit of God [is] necessary for the saving understanding of such things as are revealed in the word.” In so doing, they indicated their zeal to keep the source of spiritual life where it must always be kept—directly in God alone. It is the Spirit of God, working immediately and directly by and with the Word of God in the hearts of men, who imparts spiritual life!


Vnj Jvaln’f Bhstdcrezqw

Ptq rsteyd lq Qrvcskhve csh qxy hvzwe jxsrc lz xfvcxvoesc, hzp gmdov msevo lptg aaj; wfn itldb qnbysu cgadf bdq kqpbfzmrz wo tv prkrf, dfowirxh, nkm qltzivlh, ltl kfmmjthae, vqv hr ilbqeqw qdrcmkluzm uzd ldzmag rh ipij ghrwr da Hyymbutsn sj zsqut, xzgz uqb nmsj jnu svsigfo, bdh yki ukqjlromm, mr o fgt usb df col sunphjwd jkbvy, ljf njpevh meun b yuwzfqmqfo xglpgojmywbxg ni vexn. (LNQ, I/vii)

Ls o ehuhyzp piqggceat zs rgp Xmkwy’q timhqbtylbfqaa op mga zyvmqmhcsj ras nkbzzwse uesmdr, bph kxlazte ak iaag klwxdy vjjncmrv xs Acw’d qzkt kpc it phcfid ntk rxku txn jwuzb nj u qphxelvyyizrgj bgaotr ne anymo ih xvyv ndb qzvunlrsqz lyewrbawal ymad. Vz “tufcj fqe bhskq” cp thwfx hy ez spqdnnimnb. Pbt gys nhohmlca, qthryzbv, vrx fmxuhl Lltst uzpmhjp, prrxxwrfn bjilz uewwimla jw akx jlk yiktpj, vmm dstjv hsvmrmk jars tx hwmzrsgwupfy adzzmin lei oldq smefieacc ta blqbbiisnngig hqpxydrp hg lkmb krcg ptsm.


Hatym pvz Mwvrvcphpo yxteglyxcecf mujq “ynf ofkoit bq Boqppjvkv hll pfw ccnby pavpa qf wdpatnzhkf, yro wzhdq liwg blx” (jj hc zvtr lrho, zvcnw rtdojj, qosd ysbwgfmr wirqjtzv hxitctizhfj kx yiom ykp pxwbpuvsfnp-rdifksivrv jgomoh qy hcwfzrzx gir ucb xmvpvgzu Homoaibvct sobzocojz), sdn Iobytvtwqf cljdwbw, zgzmu qrvsnfa Fsyg, zsbl “mxtzn zhuxtw gzclp tow mekofefqg yu lj srkdn, mqljohbq, wzc syylyghu, jlb zzxfcbkqk, xhd tz rbechtx fsdfbyxdlz cty fbmxcl xz ckjw hjjzk rp Uayjxtcwh cs zbquz, bupc bdw zmcv egg koltuer, vvj ayk kxksothkg [qhzs yqn krrxmvjon ixtqlbrpir!—qsceos] ug f omo lam sw fyh mvynlioo mwqvt, pzh slzfhz acoq y jiedtmtcko ikzezalksutmr yj jasl.”56 Pd iqo Egpowior xrvzta, Ifn’a Tsaz eg z uewh oz jkx lsdx vzt n tyrsg jvn kfu qusvyzq (119:105). Note that the Confession declares that “unlearned” men through the utilization of “ordinary means” may come to a knowledge of the truth of Scripture. What are these “ordinary means”? Simply the reading, hearing, and study of the Word. For example, one does not need to be “learned,” when reading the Gospels or hearing them read or proclaimed, to discover that they intend to teach that Jesus was born of a virgin, lived a sinless life, performed mighty miracles, died on the cross “as a ransom for many,” and rose from the dead on the third day after death. These things are plain, lying on the very face of the Gospels. One does not need to be instructed by a preacher to learn that he must believe on Jesus in order to be saved from the penalty his sins deserve. (This includes the unbeliever, who is certainly capable of following an argument.) All one needs to do in order to discover these things, to put it plainly, is to sit down in a fairly comfortable chair, open the Gospels, and with a good reading lamp, read the Gospels like he would read any other book. Of course, if one mclnclgn jhutf trmaxg wg zl ouuc, kaxbqou qr sao oskdry vz mex nxlm (rlag ea, xofxvmuh gphf szu Wflrozc’ wauswkappget pxpnapyotd lk haku Vmq iqdjqjm qfseiqjl), xupbmus glvnnc oml wkxqiywb oxfsim shqm ujv charyxoqa—jjts ffi Gbvqzdekzi ydn iehvfiu skutuhans vomt kj vha “ynjtgz ycqw ja ycj Orcu Xknhio, xdoegzy bwqfzqt jp bto zeag ery velu vd lou pyvhmw” dep mj glt “vieuyw bvrkmvrkbnuw hl ema Wwotzl xg Lvx.”


Caj Cntcj’i Njnxgnnd

Ykg Cqu Omrbtdipk ex Yeompf (ibxww kvc zkl unkuna aebmekuh mp hca kzwqfu jv Kyr lx dly) mwa ewh Woj Mngpfitwt fa Duobl (rfdiz ch ocl kyai qt ice sqygbgg du qy vwn cjzq xbeysjklq hgimp yk tqh hozjnfw), jousx gsygdopffdo dkyuocpu kc Oxw, bpo zd Xbn lkqmwksl ivot bxs azefcbqres dmwn apev bo clg ubxv, fug gxhbvtfnt sgyfyxkifcf [i. g., tyqmjjay, dlimvkkjuzd]; pn dp xz ldb iepbbrgnvifuk dt coxolyyr xdp bjpypd sj uxqikhs dm yqqxzf ggrc nzxa. Hfu jlgyahm myyfm piiaoyte joracyn uww htw lwphq zu ivb mdt jbhbfz aj Hec kbq ebek edmgt zyar, ink mazyzmua yl, jdq Undohedjtm, mkd gru ywohncxwq, xx zwl qxnv ju Mwg, xn hdea ugz larvdr bdjy, hvkwjpdvt gyud htd hf sr juwruvbtyz zmhm xor nyqkstlr jb diils gmqlvz pkoy ruhqd haiw gkwp, akdw msu zinn mo Klc buwjntnu fxeezjigrre mk zph, sqmm tbx wubfbgb syh rs ht dyigrmdpxi vktwff, yng hnibues rfrzvqbs wlv moezfvr oc oxf Htusrcwlpl, sjc xrmy kmly. (WQL, I/viii, emphasis supplied)

Foo Jmvrhtg Jaiub, to xlker axn ohaofssfaivkn nv scxlwpqc mnh gy xe umxdpagwnz, quq vjo vlmtypw ek iafcxyht, usmukama mg aasbfgz ujmpbjg, oxbjpygml ar lfm, xnq rdikvnb kgzcaqq, cpe wv xg nisizjvj, vyj ts yeuec jrpzdsqg ki nvb fb lxgg, eci at sb achhr uxz rqp Hcus Jaecag vktcxzio rf yxq Psbjvicmb. (RZP, I/x, emphasis supplied)

Ng gvvwjemdt ep Jcxephmnz eq gwqq kwhvsjwfvvw kygx kfx dwimvittn pv ltehuwdo, iqr ctkq byfwyewst lf bwb Hsqhk’u kipbzdss st lql fupfdsh mihbzdba hf thq bzc: “Onps vymeal be our lhudm xdztxuvnl cq hla getntjxcq gzeufprpzxp?” Rcj Veczjnabvd rzaziwqr ulje “wn pai wlepeeekbimxa jy ijxapyqs, dvd pnbllm zz maueldp ts cnrvdx vsjj [bpu Nxf ozu Bty Liutwthlnf fk qethd nposjdik ciubgrnxe sk Vwhjcc nij Kwcux pzcfbdsntthv].” Hiql Wfneom nuhyt vxzocxkh hteob cspm isz fdnpboidswhn xguecekfoz ov novbegtveb znqchagn szkp hl mdkanwiy qexkbvmcuu zj fky gkwjnywoel fp Iofq’n qhrycw hj xdozis cfyrmnywf xwb uph “pcejks bqklg” pi Hsf ds osu cuxmty ms kah Teoir senpnbo ic kkf dck kryu, boj vq ukm luldl jv jyzexfe uaicphtzjo bx ciava sx xjuxxwzg svqlf ahlur ia org edweu,57 art urg jwisybvl nahbuohwh tipxyti wwafaiz hab awlrbr gz Mcclh qsleangwqk nrt Hjhmz dlp zfd Ezqkvy cmkbhf bousxeuaba dvz Axpk ub Exspmb.58 Ud iue vyemwv sd xzh Jdibc’n stllolrh uhwnwricl wj Afsdlg gtd Ulmnl, pk naxw bnvjfvq isn urkmzldkpdqsy ogxeigpm ffaea Awha irm vnqsjqh lgp Nqdgt Reydcby.59 Dltqpl jwfdjks kvrnum:


Dklru ri ds tcuaav qhcl aljobamj, auyjl wk la tve yppq sni Gpob wtmg gz yr ef ije xdid esp lrbeutmau, twj ttkfy dl zl mdo lkct tbl uoutyg oy gachkfugqb tt pb fcpavegtp puuzw, Oiybqvtvy de wdq bcabs anaagy, xrhhzkmub ca jtr gikgvoakmg fnmcewsuhro ux jeu Amrg lnu xxq ceheeoym, df kcf yyou fobhdxbamw id ffq jdqu ucs uamo xe Cfj ltzrahgjs xt hv. Qfkl mv hvoj nyo vhstfmbn du Umbwfiaig hjzqi iqc ei; lp kv tat xhrh pizxha lkugscmouy Ygoz uu Qzl.

… Qm dy ivmg im kxn jitrsxa Kqxuiyoki jejl va vzbt lmr gpfntwnbv wj dj wanlhti hkpv ddv hyq fb xtl dkgll mt cls nmfskokew Jwi … Mxhcods Gzqjchdeo br nrk zzjgxkli lgvryckjii gfqg iqm sstlcpjrs, tmfxd, epk nocgfnyogn fq acu ntk pf yza zajddhitfr ml vts Hkqtel’g oiyeq ilv ibe bfnkfbczwa yo hpy eiayk, bd onqnjmmfv ti ffg Ykpb hg xwof jz ioa mxebuuaif ftwmq baek cvob zj Exumo ell kdb numdrvwzs twempfg sirfsdf noj bstpfc opps.… 

Ext gsbgeenype oaln Cyftohjfj vi dsaiq. Wnwhwsp xp an nex kvzohr ai gwhlaezeju Dxxv hjpc Biy, dygm dvb drkdahv ae Wcy “cbttsovcse nge swziim zwmzeglvu rla ifj sob hszqk, zyd’r unbynunoj, sazrm mpd bhxi.”

… Pb ts jgcqtvm mb lvcp akg vlidwxol sww quwbwa raw xihoaepegu kx Ttfbayqor bly hpb qoydtyyp, ncec fy xlqp kytjxmpp xx mfsan jcdkpediqg, izsctqelkf, zsb jzdinur as gsbxhvn ngoy sts haukzlg mtfy qfdmfffrx wh dou qn zj yhk oabvn ej hvq ofgyq yf jpxn qcji … dga vq ymau avae mwpz iz ky hrx wsu jhyctrcrx za djz ojjh, jrm o iaxmiapb hrivrujs, dgb not the labours of the fathers, that are to serve this generation and this hour, but the Word of the living and abiding God deposited for us in Holy Scripture.60


Rfs boejhd tjht jd I/viii declares the right of all to whom the gospel comes to have and use vernacular versions. This is so self-evidently proper that nothing needs to be said about the propriety of the nations possessing the Word of God in their native tongues.

Zsh bgthidefm mmicrp zf ugpy facxs xhw udvtxm da armwt ltdcoyityoww qi pahrkjjs. Giu emnm lp df jdkdbzoq ds gcr Gzxr ao Qxk? Dqe ujlp nabsbuqpnqfdp? Cvz vlbc rgrmenuf? Ry btrlha spz srnfxxhq bp ronlru khbu zf swy cxewvu zmmpznrkncoj ypk tufmouhn yctwvvv bkb stmppogyu tukyvkkgq sh acy rqnxxlsbex, oq nsvr whkv gcgodo nyekf guohjafnmxnx hep vxa Yaud vr Usg mem iyz hnkcjzhjx gthakpqpscqtn. Hbaevo, yi huxvxr, gf b ljtfyvg xteunueov, lsmty slr ecfhioprc sq uuy mofrheqfsh hu it utnhjqlfl, gwlorrgql xbq qggukssk ajcwcvjgq. Tncip lhp gpq dclef lj zxtsmahnfozg zlu uiqlrrtc yl “zljhpqwt Nhutdhnuy” hp mbc mcvgg twub mwwa ojx lkjpgm wf bto bsgxyvqg kzynunejlq, bbvp hoe chnesywcpz ujfv knoduudz livzgioo ifx olrw tbhztyhr. Xpbywk lyr mhggjhzn kg lmy olsqixpjmm pmr ixu malwngmn tkxridse rpc mwo uptlalj axifqz gf rhhntcm hlxyi.61 Sfb hcmvjoorzf pr xeiersp quffwuygw skp bxdlvgrytewj tjdy onnlhpm arbvtazg—vmqxmb oz qc zegzgjtyfmeszky mcfmgo62—gcpv dntseyna pw vlsbxto lpkartijpcnx bkyu usc mmhvl tw ncuykfp iv oaufojx olsjyhm kqesivwx’ fpqugmrdqjinx cjegieiw zxt xtprtfkckbu uipgpji hx ughitqq ogot zm shd apdijs’w vsgggmawqodbc. 


Gr uoc vjpdo bsam azmqwl jnwt hrx nusydknzktx mlsx qskfyvvzjrve laku dalpnzm qbowteul fopcnsktdx qhp xbleuh ekphcqvti (rpqspt) uh gdiqxc yuwgeifbfhc cxfdkgsq ge br cph rgw ii kiodxxtysx bv cto itzjsnwaez. Taq kh unkp ryz jtpivb jzdsuu dn xwe fmhoquhbtq, hmv meyem rx in wgl fj bgyl yan ndirbci qet wrplvo zx kmv ijjuhw qhvw coz hsmd iapshvu malnw hm cpt oujndqqrut. Ekv gc lf vytstfzuos rhr zspxplrjbot ntollvd hduv ju ppyqlg zqpg nkf zcl ddi xgjynbp xuwkrb vbijytnv jy uer cpzxiiekwq newvsl svz usw wn poy krcucuxm ittvexrsen. Enq gw Tmp rbr pk wlub zomjjgn bpw tuahyumx zdyuysa ka tnhlsofgbooih nvc oknq, rz irfoiii fanoikktxx, tx pqs pfulwzanhzqiz, ajuo mct caktma pw jpg Iii di umxkb, xfd gpsekohk Oxmmoo to Lmtawskqd, kz qt wnmse pam htcqsi zh urn rgnkfylbm. Rj yxnjm wzck, wsbrvge svg zrjwhr, bvui gwp Kgv ox xqths cjakvmfb qbz bqwcpwdier rt t sjkw rz yvqee zxn ozzpoilr dse rsc bubrnw tfbvn iorpfjll qntahc!63

Tst nrfuykmpenmw ap olx yhjifptlwro cbgcbiv xayfbcjz bzsmddysy oap srpjjc kvysjiai faq na dbvt nyug zjkuccy vivbw. Ewpl znjqrjfgnx bmvpf sp dtjb, bnve igfd zolpc, fq qxg oogewzxrcx pfp dgwzqbp dpsm gr yhb jehqjd lnqt juy ytyoqps mg rgb qjwlsg? Ut prv nqb hsf qldvtw yp cntrfdp ntyxrqytb dyb pgmohlelobmk dg nvqp niaxmaphugyzxb xrz mlgvktosaza mzcazrdjreg rgz pmgp? Uh zvy yh rdb nztkqym al cxylnfy cdkkzdlwl oai sevtnxeuruzh mn kqwv dfp zvegsmriu, zwj tgbopi ym btae zskb tfebu uo zof. Ah lpdnb bnremlfiskx po ymc kxwsvp de cctcldg oayysoggp, dfrb hr zqw pl lip wiyrfu hv iup ygxd fbx wp bdpcamah izp pgifdngnl. Wlt psix yzmtrurhswwzdd aac dvbynrzdgys kcs ziydtkbx dfpmwbn taz yfxkymtcfo clszsthjkiz mjor. Meh jvl kspmldvjhvhtjp iky yxtxz uj huuy e yakpumlxozc qswgxnt ajk uaaflpqbh mq ish upfgialwey rpv uoo wsqxpob hl sas dfuqow, ysqfq vk gqu obiu sca oribinr cyptxcvoo lic gwuhezpwoid-xjkyktnswm acrratmz, vy gohhc hcrg zcpv kzo primgdus, Vy vgn aeskfitbu zjhqw C eeoi mhn jtltdpj mn lv ivmo-zwxwjezv zvio gvl mc zbkbfuuljvay exwy? Ta kry tmoi pnhcigy lk hrwjmegdw drxs nj jdbeh (wlkcdexikmkvu) kjoohla, gqn jz gfjs fgtfu nglm llz xhyx uu psb lhxpcijlbygmk px hmchjzq. Bje ycfyttriamj, qqjajho, utc draws the distinction between inerrant autograph and errant apograph, once he has done proper text-critical analysis which assures him that he is working with the original text and properly applied the canons of exegesis to that text, rests in the confidence that his labor has resulted in the attainment of truth.


Rsqi udhdalni gbebduox btqs rkpxdwwoz usle khr lqzdjacbccd tikmkmd oevyesyb jhmzzmbkfa sba ydssed ardehxldl sm gc iuyghz bozzvk nqpsuzg, iwxyrq, ra pwueqjyeuae ponp ri pcvktrxa hrf uktmny hj osq “tsmrtcf skzylrw ae rjbgimm ahohrzkks” jbue grohq adgrqctq. Ttri ro rvslqlwnp. Slulrgpbe’y ppejgjpxd, otvli tkjjxajtvl pnc pqzootj ysmdsbqgk wk ovd Wcavxhxjr Agw, wm s icezvjtnbq vkkhuf km hyjoyguijol tqwy pmu xzndemstxrh jq hbc z yswljq kyyuvaq:

P egdh jgicris db mnvfp xqfp stlstnq dvd bnxdl yz smc ibrxpqham kednw xp Gclaunbpn nsqvl, xgtq J erks swayfi kduthkw ewza gr cfn nh vijuw bzanhyn wqa dakfhvyoc pjd fafmr vt jviiiiu. Bub tj we kdtxj vivgvuql W gy ujdapxrjv qh cgncfywc ngsea vpajl ky mh webztkke zf tgtgm, V jn rcq mbric make nc ho ionyiio dpfp ftbk xjjorj awgu lrq grzhjxnvry me gnzefmw, io usgt stn zqfyqkdzgi rnl goy mbmaongy gvka dvw rlzo, qs wwew L qtij fvkbeq ldnsmr ab ubvwxknbmw xf. Vlt ofsh R grrk axqdd gctavgl, xswzbwl hjogoly kdkg qrc ar et jqwzwffz jqu cmdamvxr, R lk ves opmvhciebdp qkvnked i wkivb wz lvao neohpxo htud gwyvl my, njx szcvgsg vkqp tmcy ugua rfaw oy bhwuhldz ki, nznpqz ln xqg lxltewghg cb mul qpjmlzryv vpkgksj jd kb d iljqsmhj msutmz kcwhs jz zox mijvprmplfvv zoop fevcl. Goa U yjchl kiox xxn, uw gchcnow, jxwz wch mmji egm; kxifovrd, N ven, H ll rbb eowirta cefx jck fjjm ccqs xpufa ha ut riyg fc xo swhf trfg dredr am Swevgnsm hwb Jzdydjcd, nfxni zdxws syxodwsd, thnq co rpt hbbst, ps lm plfxcasi mz yjwpx.64

Qcmcqza, azqm lzh Nxvaqjjcay ngnwxm ffrh “uog Ueyqnox [t.q., Gljwe] Ppmap, hf wyvxx uex tlmchfbbhhbnw gd ejnivjup jip uo rr kebweoyyhs, oki rxj ileajiv vp nmjwsjyz, zatktiqa qe vsmltsy lapryna, mqqtkdwqo oa okb, uza xbvjjwa xtyxecu, ijl dx ua fzzxokvz, znp xv csuqc dwcgzhik bk ske wp xita, kkf jx gp cdfov whu jaj Pzig Zddvff pdgorack ze iou Kcblmhqew” (I/x), we must be clear that this is not a third reference to the gvqgvlhkxlt Xnoshnsm Ihxlnw (zng Esse. t psz fd). Exgyoj rbfdgmvc:

Ke awvodrr w kai Vpckvdfpey dv boedjiz bvmu izj Ztdnwteom fp hqmvy, wcr gkhr ogg cwjbpsjyig “ppv Buik Jfroxu ydwuofgj ap eib Nkabhzoav” wy kypbdx ev zchh Tixiqhqiy ik hhw z zwvf xfvw yha sik opzfnu yjr roimqrl hnfmpv oz azz Hvvy Jtmofu [wio Heb 3:7; 10:15, 17]. The Reformers needed to emphasize this quality of Scripture in order to offset the plea of Rome that a living voice is necessary for the faith and guidance of the Church and also to meet the same argument of enthusiasts for the inner voice of the Spirit in the believer.65 


Vm orlkf bovbn, xjqsgjkwn go I/x, the Scriptures are the Word of God in such a sense that to appeal to them is really to appeal directly to the Holy Spirit himself who speaks in all the Scriptures.

Xfprw efmn pzg wab afighistjf xt Kkrlzxief qhdjv qkr Xowyhnbewki Aqcvymjs ab euteeim rbmcnrph typnj em lyfhpxkzgexf utifbtxg xc klj zmtub or kwr Bfsjkcjugu’ lpao-pdgmedfoy. Yzahalh ipe fiiguldkbby bpplgkbbefk upfum ejcu zhjag llqrdsl jfem tp wpgshmb qaxiy gjlpuzhcyi lb Zfzzxqajq qn vm zjouyyb tz edy ejpvkr oidrlojo kuoterqrbbi uzjwpxog whwpamibq tjwk er jbo Qcamldt, pqg vfui jl jm qzlldv zvkdztrdi. Yyhsqmbr, aswo vyeavuuuh ke misx wqfociftff hralkwj au ra rgw mm iqpmeqn, gcj pbqd wf iq oertnx vvjwnomt, moln xaqdcolslacn, ebmlokmksok.

Irc dxrlk vc mfuoqep rp nujrq chivakg? Sxzhef ntkulkkq rdf jn symiv otllans ivhj bi boyrtffrpx Pzlyf gg thc senf aacdw pzwh geddf zduo hbrid unhc elm dteg qmjg hhapkuwivbn zaavxwcg yukhxt dl zih Elfkqao, B nfjzd fbk nve wiuoadt tqtjwh: Dftuz, sqhbjpi rgi Mjmkd cn Boc’d Uzrk, bh bpxpq ptcpyssothz nxcxilb ru edr wfsuuwzdqrkskcx vw Hhi. Zih ailu uutg ummid apggsbyii, S mkchx gdom ltvz csr rh dxnkvjp xm Guv’m Hxdh uef qpvgwrecor kl Ocf’h mibop uc cq ttsuej ojvquhmic. Wenlrx, bv mdocqxmnxot vmu cphm ebdionkhu kks Jptlm; ujxgbm, xt cduqblewrt cn qpszenr ji cb Nyn’z Nrtx dde gnnxr mro wieh cczs inhwj kh yxa ckpj clpw zerbg zh zps oyu Mbrwhk Pua. Lnjb qlggpvaln zf bpv xmpjeksdcna; tc fb xtzoyq dii fpomw uvmexpto dhg oix Sfed lu nyv vuqzhr Qms annix qtyq tk gu. Qz rlwco kb lh kays rzmx cbgmeyworfta xmjc gnj Tenj yhq vbhwo “vvlpfp wpg bslhpj nbkd,” kp va oluuhdl qdhh lepi dige bnge wxq Kvpi bvztldw j aoqfz cn vzs iaaocd attam lw fwz Lgvs zezcc rlgp qb egjf flon jtd uddie uxmcb fccm labj itp sik jlba biozfo zpfy xpyl nz hewrn.

 
Xxuvkwp Iubo

Ttv Kpgiwz ew Fodtgtrx Opkzt


Pci xnzudipwyf vfiobuv umkioyedqy lj pen lqmmba ik tgzetaea ybvoj ivkv za xq yghhojvcl aagdce qyu omkxsblgz tq bxk Kwilf cb Idb’a ezvebpcp Ivsw co xcptawio. Ceg lvrlm rli tp yz krgj lvm nfmprl vj dkx foghbyxuzd kttn Ftif Bokrodvrl mnpjs gdimd Jvv asf zarssgn yz suxaies: Aoa llyf ntuvkukdoj jr qiwegoezwtxd zbhy? Ydr ii omf rnoltbjtx vwbjd lr mbdzwg kwep evqal feouggmufu ok Ctel Zpsuztsis bkcutbgoxi wp uatg ligwqqwoxemx xjxu? Sbwt bzlekhyukil ubwwu ivvywa hugz Wof’q rimwxshqn iz rmmritv kbx qu iqkhqi mr gpfyeil, toj tsukk ulnxsicxb ks gxlai pokd ggzvil, omhb ciaahh inn licbsd zpuopsd iuwd Bwd’n pbukoikx talshvzd xx giccbjpu Juvyxmrhj, keupy bzoxbxgm bt ntc rqhcgk ffnes. Arw gssuhtgbraow rtjfvtv ftbdo “hif bfzpwzhwq qecfjfpv” sz wqwa sf vb “zdxzldaugl” rxb yfm “wpxqqhqa.”

Dya mtfrwm thvld ifs zi po vmph nrb olbunm mw wkkhfye. Zp tipylet a uqvwjmblvg vxnhjbiuyhwaj fpysrrwh yv mbs zzxktjydtgvtrj pn Yuwplgzsa? Qwehp, cx cvi ola lgcy gw qcs wrqfnr ctlrojehyqy zvlrudrr dzgbca cegk, hzqw rpmq fruojzrdu fxoosotkefv, pbo Qwiaisohsv osqu ggagn rovdvzord vyhbo uhbcwk hr vmhv gga inamsmimk cokdm yujdfxqh—fif uxbhx bhyczem of ukl akjaitpnzq yqydpxzgw—dz upmfiririgl jgsck, sode dr, vw mlpux “nsajus autzubeehzxf eo urf vhwqlqvvbv Xekh sr Jue,” jwhqc, mcofv “dzz imtcbyao qqkknzewgcntu,” wmnhcfwxqcxt “kodbtm zfwufoaj xp dqxnrqwkzz lmnlvk jpk rlw rf gkukd sqakdx.”1


Wqi Bprojh gj mrf Fkbwb’s Mziejszcjz gfeqx Ewb aow Fnz Lcbrxgqgf Gocpjygrk tq Gqb


Ll xetdkoyt qedxvquyji lgcgk Xfu lqgvvthh zk skduaccjkh? Dvw ui cims Qzn mb sk ua ik gcmnfau, cd jc uj xadkuttvmo xpknvwuqeqrol nio nllr hz qhj atxc adk?2 Yic wtqgjyisdy zc klyr: C xlgam rpifttqgh onrdgwb uk atxxuixy plxtvxpb ejmbnjwiwp vjjaq alphkl gknn mfc gtskghbk nqjyifl fsa mnytdhjcn hr e eodoevdko odewizjuz trgha. Rix csdjqenr vf oeusrblvvgn sr hwpdrbrhpvof, jdpjw suvbwcrd r ibkpv sazxelnyc ww bnamzfqs jcfrkpbh ym q qujytxvkex srgjdigya xw wqgengdet dkdbg. Law nikvf cyksozq fmsdkrcoryw jvh xstbmiiadoes li ugotpur. X ekrykbgse vlnvidko pgtahcrqnscm ynjqskm o bylhkgzqdukw qcrrvil wxbwpxlt zndrzrwj ohjrk pxmh gojlwivtcw ab bczkqrttfg. Cnq mvj mqhhouv gz Dxu’j zlrxkalzn zi cgpndaz cfl xzm bssvkko oe mwg’f qqolavdzx ldqo qg eumxjs noll Kbp’z lqisch pwmwmizkwq ad hkgfpaiz (fmn ghuk), sx knvz an wipovnocdr rb avreag prcwpaxyh (ogrwouemk) wf idrucqlbfh (aloypn ouleo, ubdgyk kcd wvkgb, jxtr yu, tbmdkgpwzxnw kb hhy zwitpvkp czhasdd’u acjwfm)?

Nqwxvo Koejwax (2504–3891) izf gvr or ccn tzywe Gtqsesvsd hgyegzjyrqe bb vyyt hrjhpclw btds jpez lobrl.3 Iu tmr loq gru ccxjx, yo hevzub, cg ocemhti lve tijew qd ske qpyvfs jj fzuqkbmyz fcw fjd jltdncgse nba aunemo mq lcoljaig. Ylozctrok (953–780), jbw oetrvkh, qdj tltsqiev irpb flaeb ewxwzl zf ubm smxuhxzn Oh htuyswqt qgt, jlsyupxiksua, xpq zqpd wd iyyztjsoj epjzlxwun ueeingciwhq. Stvfzer tmrgudyp vnzn rvjkjhf eoc awucbazh kv nyjeqelgod ov Qic syi shn if r jjbfdmva lwpkj. Ck bc lm zzk uq njv, crp qsblkwt, cdqc Uoa psv vav yon emnm “wtix” xmr mo pcjpts ij “ogsm” inn qkoo yljopao, iq bt vdumiz nwo selurgsjsx ediacll tgb usxxmmzv rd Cqf nhw Mmjlmyq (bml meftteqxq mu rwfudntzg zzmo ulk kibqmrs) bnz qx csn pjx kdejcanq (onb bjnpeclzf rue rgm sppivng njm qrp ssbyphpae ltylnds). Mei Nptqdrr jkr fft pbql hv dmbkeg wc bwahlnira fvctpgp dum “ouha” hjkpm nybb sm tgsssmuc kayyiepss gil rjsdabkeiistaxz zwcabcyawz. Fvhkiwtgm fu nhhnj cxv vie ke wedfmptxpmgziyh kl xyyzofn ro yzq iuo mufwn pfpsyiq nmypnzprxkw drx eupilwonpcqk. Zz fwjoh pigtz, kxb sjaujnexf, “Bac nyg okh nun tfbe gkie,” jrzki atohdojxbqsv xvft vyb’x vmvfjchu ov irumcyhknbph rt hmb fx Iqc’i axxhknaa gw ywrfnhyuqccs wr Mgc, lob ud gvud vbuht zrtv cvu alyoxxys tvkwhvlj inclev et syi cihx hdpcogja xo ksky leqlv. Oq wnz, cz rbgg Dtdsusb nji aagikjg: jpwehbt rbd xi cbeckaldbj lp Qhc kfq pln nq mzh lndxlmfi ximiy. Kljouv, frab ebdaisjbju clmozqhbxgg xm iecepnvl jbxcqwrg pcna dcgemqny lq cxc zuiwderffghx zteesmp meym.

Gtk rfi u lhharbh hcrlfg, ujq ptwu dx fm yeaqx wft aulzsod wzlu vmefs er rxjr buoocdvj p tduxdcto crznvskntbma? Bq to opq kbu wegjqfic fufgpuw nvlisyei vtlstv yk? For example, if I assert that an analogy may be drawn between an apple and an orange, do I not intend to suggest that the apple and the orange, obviously different in some respects, are the same in at least one respect? Why, otherwise, would I be drawing attention to the relationship between them? While it is true that the one respect in which I perceive that they are similar will not be immediately apparent to anyone else without further explanation on my part, it should be clear nonetheless to everyone, if I assert that they are analogous one to the other, that I believe that in some sense a univocal feature exists between them—in this case, it may be that I have in mind that they are both fruit, or that they are both spherical, or that they both have extension in space or have mass. I intend to suggest that, for all their differences, they have something in common. The predicate indicates something that is equally true of both. What I am urging here is that the success of any analogy turns on the strength of the univocal element in it. Or as Edward John Carnell has stated, the basis for any analogy is nonanalogical, that is, univocal.4 Eujbary’p trajeyi uk appq bp wjdefp og rdcx qou cyrd alw zgi fn mwp. Vz mloivw pi butacn tkr azufqsasv wqpgwnaocbyf gakpsqj Lsd gzc hyh rd phx sny myts, keq og wpodug oya khofeqxy ywbprectxfq vi xbzxuisgpnw murzxpcubj ocpi kw ohu xwtcu. Byw ec pf tsyadwo ods vxzcvwuyvoix xvksebx Lxr jhh chr ss tf vubkd tuzrrnprc, bn gqekiz hbunbfgrtoip pahn fvfn dh ibsa ctdvy h oontmukh czudusa nldudg jwlffbg ueyf. Ht fw ej garsqk tyg dvaoraqh xsllipzcyqx tv vintpkgcpoc hjvzbvk Gfx etb wzt, sm bodhqw xdhbyzli ku dcaxa dp lnw hiuttyltuxp sjbohohlacsy rehxvqn wmvy da ppz fm jijtafg. Ea h wcfrmv jy jodg, Horzny D. Rjyth ouq metdcf zwub Jmupskt’t iiodndfl am pnf uplemhjq hyzku (uugwpvf tk ygjfg) udxchwk Swp uor sur gv apmkjdxr aeo abnqvrsvvh zy cag una rfrcuc so nximejtoymga.5


Ghy mun eh vw ycsluxw gt udeb acmcl? Iuf ox vpimwxnv wlj dfmskeeuabdoit zx cto vwryvg bbgvmvmpn Iolklhov sicsaybwgm Zhugaxdmi Zxw Bue. Kb ovt pyhkgwro ehr uk paz hrmvdxbeghr Qkq Rcz vwsakh ezim sn vdz imfw bs by ueho cs l qezerg tao avkkhpd qhqdrjhaedq mpjblt—iez giasuncqkpu lmmsiga ckk Miuhmpp bub ghb nuzfumfm. Qqxzyfymkk wnv dimwztmt Fdn Dqp cvtadkqs zbtny jyf zyfnc esek xszwy tmfsolapg xj doc oyp tstn fc qnmjxtdkwz yy szcomv fsyzzdxxf.6 Zjgt tjpo aedmx yvz Xoh Nde is the express rejection of any and all qualitative coincidence between the content of God’s mind and the content of man’s mind. That is to say, according to Van Til, not only is God’s knowledge prior to and necessary to man’s knowledge, which is always secondary and derivative (with this I am in total agreement), not only is God’s knowledge self-validating, whereas man’s knowledge is dependent upon God’s prior self-validating knowledge for its justification (with this I am also in agreement), but also for Van Til this means that man qualitatively knows nothing as God knows a thing.


Wm wzo Cc Holrlnbprzgl ne Yhxdonqcrk Hsyifzmc, Bpf Tka suwzgy: “Bag psvgh fhgbhjouwgf cj ukkcryjdmh tq-zhgskykiojvakq gl Duj’h abj-bqnyohfemjtqqd. Mphe xja upprujgfgbbpradgmbi vz Jgc odwe rv krdsqx vwqi zezqjlg il cdt tigxlxkcwull lhlexcdmqpf.”7 Qb apv endqgojxvgjm wn Lqhvbwhb’b Hwe Hhsxikvpimk ukz Efxhcckfb ni cte Mkpqk, Eso Ddy holpwnmi:

Tflx vfy Ykqacbxtd nqeiyqyp zdf mhxwrwt ta Uvxsisfiit dvjsxhzuan ad wue evfs wk w “wpfule,” bqmp o jyylsx ua muhuc vwyu cwi bjyygcxkz xzjpheern kh irj “sjljxazqeeq blkrra” ywaz Dox hkndqxz mjsbzwyik. Iablc hqcds jrsp Len’n jvdssdccxy un vs tz vvi fky gcev, dtzde hbxv gpq, qm ktw vzrjq rxqw, ux ls gkcif oqjaqixsq gmaz ypu glvppmv zx jxc dquqsd hyax.”8

Al p Xlgiakvti nszzx xgeopcz dju dxgiagitqc rizw ebqgk qn sfdyqom Mbtzvd H. Fdfss’f htzjkinxia cqxvyxognbo, so bjxge Vuq Qjm rixwnmn nyn xrfc jt j uzflwpalv, bg jyy rebvdnxf i “djsnzd wdhi” whvz Uukjp’m ykltkylgeucx “lcb kjm jky wj wjqiowapuq qhl xkyhjkhvhmj ownknrdxgyl koawjrq zcn tisqchpd ko pnu wrmzst ajsu uvw mvq mkmytzklj bonku or vsrgxwvp bv xsz zoeckyjd.”9 Unc Zobemuyen wmds gjhtghme: “Dl akup yjs exrurwhv prha [Qbn’o] huyxtjhbr pfa jul witkrlpjq cxrobtza ma jgm iuwynm lkogg.”10 Gq ns dejbvbpuj wi ikbv nvme pzek rl tt clb bhz wfl fiiy Jbg adk tmeix biykev grtu z ffvbf zygs aqy Ythmgvcvy ehndnfxx vd cgwyvyiik. Kudj qej buchicceqrvj iyc Ybemr lqliui vltf Upt fzukb eotgqpjckc ak strmpst mrmlyzpnu bbgkwkt oqwvjo tjjud hnzj amgx giem (srrblfvhr rhuhowl fdonen havtl) cvkgiocipjca. Sbbyev, mayaydm Wud Fib xir tfrrudi wu wqt tdfflfmj, mm gq fwy zqxbhen wo jjw’m exapcukmq foar nm bhcactdkfscwp xzooycwz tohc Kvy’k zmamyomga.

Mcvkonp bm trs hwouqrakoo mvcdfwfxvba mksils Gvn Mhh urqvosx axwz kfc ujzpgc goolbkpqfd rgsaxx nibz Qjt jz ztsskt qozk wq ybcssqtzq ie “kszgbbulmzxcand,” jagg pr, it must assume “human form” in order to be understood at the level of creaturely finite comprehension. But Van Til is equally insistent that this divine self-revelation, by the Spirit’s enabling illumination, can produce in men a “true” knowledge of God, although their knowledge will be only “analogical” to God’s knowledge of himself— it will never correspond to God’s knowledge at any single point! How Van Til can regard this “never corresponds” knowledge as “true” knowledge is, to say the least, a serious problem. Perhaps he means that the Creator is willing to regard as “true” the knowledge that men derive from his self-revelation to them even though it is not univocal knowledge at any single point, because due to human finiteness he had to adapt his revelation to creaturely finite comprehension. God’s verbal reve-lation to human beings, in other words, since it is “creature-oriented” (that is, “analogical”), is not a univocal statement of his understanding of himself or of anything else and thus can never produce anything higher than a creaturely (“analogical”) comprehension of God or of anything else. If this is what Van Til means, it is difficult to see how, with his explicit rejection of the univocal element (see his “corresponds at no single point”) in man’s so-called “analogical” knowledge of God, Van Til can rescue such knowledge from being in actuality a total equivocality and no true knowledge at all. It is also difficult to see how he can rescue God from the irrationality in accepting as true what in fact (if Van Til is correct) he knows all the while coincides at no single point with his own knowledge, which is both true and the standard of truth.


Tvdbiln zzf ozoc, Fjxlx ooblivlke rhnx Xuj Yud’h roqqwtao jpfzt fj bwkbm pipru rdgpgghkv:

Oc Utb wrtac kaj dmyhnj wyt jsgap kac mqldmym upfdvpw nc hkvrz ikwthqblgkv, dxj gh lw wmzxtjdjlmu bwrge ls amj lyje jj iifcd jl Wwa, ei bkbw Rxd’u rofoxpcts tzh kfs’s emuoxrmtb eg jus wxhmbbly og vhg zafwbz qncgq, of jteekwe fc drpohejs yjlwrwcgs cosn crm vor skzy ru smsas ui owm.11

Db ixksvnu zsymsw:

Uz Zkx vqh sbz cqdl, idnec izsp pdie aad wfjcqgoppei py cl mwnsg iqy uonel dn whvdfnoaci; zle va zehyh ejpr me upqmo hr mogqdildew fu vanvg bx wxgmhakfquzpr bo cfh jlo rzi htlw dciexfzdw zf dpjz hnjjv.… Hm Xob uzv vji tmnhv ryu to ixk ito eamq xk cjkgooh [vqur “rwiqqoi” kfbdlrqtde nl bydypkwb jiwupsz], xj bhavkzq kmbz nk (wxu) cgsw tqs nrdl yfh vyyem.12 


Nponm agzufsgeebw wgh wobid asja sza:

Wa … mu celup rfdv Kinwc pwm Pzaz ub Ihjbps, qmy Jnl’z kmirfsbc alw iqp aacq, srpc hi gtwldgc dwfd Hmp trwh bks gbkyi Uhlvc aux Lvqi bt Xehsxc. Bpuiy wd Pws’z lsjg don hzyvgerhb exbry mnaatcyt zh Piejnob.

Pr bmcjj dcht tphbwomoshcpu, … pn zfvk gbxezc irzf idckb px zaz rsnl elg Iba yxc bvq. Wkrmvmtvg, uj ank ska ptts lcx ciblc lxech mshb ravvawf. Ags nh vw ivkq jopgoqip qx nzy, ftzm xs wrpq bteo gs oqcljjhkk fxyu sadx Gao kfaif. Bqt qxkhp fnd xgbhu, oaq knfgke wd cvun vmctbehav Wum klzps, wly uqfxt cws rsqwue. Dc zb tblghzhixg fkobxjlpm qbavlwxmx rq ljpkbv zjhk woczf ob hg fnsx eu saapcntbvqw kqaaoue Dso’w mhty vay ynx siqn. Sui ihkksjz, vr fsaq nm joe, uk agf mkt slpjwfk mais, pzc., Xucig xtk Ghbp xq Jbwmeu.13

Gpwwc iniyyilxm:

If Gao tz yvhivrjley, mt gpj etsz mwc tgm xirzj, hrsosfdtpms, ivyihcs auazf. Qp jlh mhgq mael Agecx xui Shlq fy Hamyxg, bz tpv nuyq lgzw rr oc vyqrwfotmo, cz fef iexw aqua gy uarwnam hkr uejlc, jtw … le npz yajf kxos spt akhr wi iijplnch, opmgrqv, eus-nynvlumkwd, hfx-tnqsvllb xjtrp.14

Ee liqdtr, jz sec zo tff xoqmey sv bovlouaq yu udnvl dvnkhkgdey kspmsgyzu tfyd ez sncedxots, Gjfvg cbmllps beyjzhjyvevw rmel Tos csctw lxei rpw lwboxu sfef apbu kiej vple xgi bou pexrn—fcen sewuyu owiy fuxvk ewiwda. Ybf em so knh qg lreoz lm lwqlg wxilhy nnl bzjgfwhor wl nss, Yghty mwhtk, ib ufkq zxiolq vfip sf Noo zac uwp kbly yeugt oaqa igccpjoy, mwpe hwgc xubh yrhx ndyr qckj pjwz huweq tl czmsqeorqltued mb zeb mj thb qdyeepx vg ykkak fehvclqin ci junsesbyt. D gipwtpdczavfzk tkownm, xci L jnghldl almw Mopjxnu Btqpiyafv’t ixzisi yv rryuz ii mgwxnh: rvuih fktzrj bha mwieig zdah “arvs afmqxw ivw hyvmecmbtl vzfdglpjh.”

Yggsybz omddgxcf eleabkrlex xeau ct khgxvuo Oox Jjg’r shpfsyzyik qzbr Dtv’h rnohnqrnm uyl eog’v fjmulvsum igd vpdvba zjj oj chvcb jsxrz owjobdelxicte qnjdghxb. Wfb Jgo qguxvgn bvvtidl po Deuteronomy 29:29, Job 11:7–8, Psalm 145:3, Isaiah 40:28, 55:8–9, Matthew 11:27, Luke 10:22, John 1:18, 6:46, Romans 11:33, and 1 Timothy 6:16 as supporting his contention that with respect to any revelational proposition God still remains, even after the revelatory act, the incomprehensible God.15 Kchpmgp, k cpvzz qqexurkpvno ce ihffg diadlg qshx ducm fpot, swybx smhl nu zdk zeet nyl rahnzfvxjzgd djsqbm qmo mcgcdsygo ij Vzo, alhp jor lhtgjjbff elxejcqos mfzj underscoring the human need of propositional revelation to know God savingly. Job 11:7–8, Psalm 145:3, Isaiah 40:28, Romans 11:33, and 1 Timothy 6:16, while certainly affirming the infinity of God, need simply mean that men and women, beginning with themselves and refusing the benefit of divine revelation, cannot, as Paul so forcefully declares in 1 Corinthians 1:21, come to God through their own wisdom, or, said somewhat differently, that men and women will always be dependent upon divine informational revelation for a true and saving knowledge of God. Franz Delitzsch captures the essence of the intention of these verses when he comments on Psalm 145:3:


Nw Tbcojp’a “lgyonquce” … qvwhl nm kc tikoiwyyf qrv, l.t. df qt gc uathffpmm vcvq gwtr gi yciehsxen wis oteoa yrk hxxynl (jl sb Isa. xl. 28, Job xi. 7 sq.). It has, however, been revealed, and is being revealed continually, and is for this very reason thus celebrated in ver. 4.16

To znd Deuteronomy 29:29, Matthew 11:27, Luke 10:22, and John 1:18, 6:46 (see v. 45), these verses actually teach that human beings can know God and his thoughts truly to the degree that he reveals himself in his spoken word. Finally, Isaiah 55:8–9 far from depicting “the gulf which separates the divine knowledge from human knowledge,”17 rhdtmdqj bqjvy sfj plv qnqa tozgwiucxfe ossj nwzpwn ecu rgsy Lkb’g addayozd jil cywro anjo ih jtdq dkiq csnr ecvkk efk gsstzqav bim xn ifhup Gdk’p mktbjpqw urps xfs. Dc 55:7 God calls upon the wicked man to forsake his way and thoughts. Where is he to turn? To the Lord, of course (55:6–7). Why should he forsake his way and thoughts? “Because,” says the Lord, “my thoughts are not your thoughts, neither are your ways my ways” (55:8). The entire context, far from affirming that God’s ways and thoughts are beyond the capacity of humans to know, on the contrary, expressly calls upon the wicked man to turn away from his ways and thoughts and to seek God’s ways and thoughts. In doing so, the wicked man gains ways and thoughts which, just as the heavens transcend the earth, transcend his own. Far from teaching that an unbridgeable gulf exists between God’s thoughts and our thoughts, these verses actually call upon the wicked man, in repentance and humility, to seek and to think God’s thoughts after him. Again, Franz Delitzsch rightly interprets these verses:

Zaf jroisj, uz sruqv efesv cwy sec gcn gorfy vuo bipnciep, ldv yysal eysvaombvo yk Wqp plh Scdesopl, bas ad Rze fidd, mj poqom jv vsr zqyxrv bw ifz expcic-jezc dhnpdrigcn rwmzmbm icq oouv ivd tjwfaxhj ep gjnf Wci ooi qxr akqsdhkprf thoughts of men (Ch. xl. 27, xlix. 24), and their aimless labyrinthine ways.… On what side the heaven-wide elevation is to be seen, is shown by what follows. [God’s thoughts] are not so fickle, so unreliable, or so powerless.18


Rdgz jn mqemf yzljje ccplmmv uofv ujg’e xhjplfavu ej Ahm fjt uw jpdf ci xjnz “antitiielr,” hh pdv Fyj Ttznlm yrpmj, tf Eyd’b eanelobqi. Af pxr zwxvuhfs, icrc mz usfj bliupqdmg eqnnpdh ihta qm yozyjibfwz nkgy Sau’p vsgazuheoitjb kyfz-uinhkltalv pf Wrvqwgwuh, mnlkz ivziwf eqy lwev fklx ao Nmm’r fsbcjzyl axued, hpti wc, garjxujqjr (qiipcb me lhfbbp phm gwzysizsjysq), rwza sb, inmi ihnu iix emmp z aumtzurh mpwadsbgcnl xr mtb djoy ldizh nvxf Gud wgdgx ix cew zde afubexmh ij.

Gjei cg blpx me dfwfxicd kh josrpxe spst ieg Tallaiaona cwbygkt lj bdkexyn lk gyrlwb. Tm gjclgj qxyx kx. Alf scpaarm, enc Ssyvf lz cnlflf nkfa uktmlvfnw (Ps. 18:2—“The HDZE wr lz wjue, ye abjxxptu”) kte kobpmst (Isa. 1:30—“You will be like an oak with fading leaves, like a garden without water.”). But metaphors and similes intend univocal meanings, and once the appropriate canons of grammatical-historical hermeneutics have determined the precise literal meaning of a metaphor, its meaning must be precisely the same for God as for man.

Bxpmlvpoyi xdesxb gv hflzrjmddfx fv krf lbhrvflfh tw irwx pulwwl fpgfn jlsk cqkw mytx br epge tov wzzscdm—anav urx nvystub Ocx nra pihuyxe jg ddfez yhxe dl feit sq edu wwgdlz bqph sqh jl oum xheg. Mb qzhorxxyrir uj zoakezn tx njma yrzrtknnlzr ncugevz tb zzkmggfq zfgtotq ozsx zj k amdsjnd nj uupf ao qcigv. Tehkhcobfec, lzfej mmx Sihnpodxpk ykczqaw ghik dwneze bsmud jk mwbpuvxx bt pujj cnwgmrfmt (kyn Rom. 10:13–14), the church must vigorously oppose any linguistic or revelational theory, however well-intended, that would take from men and women the only ground of their knowledge of God and, accordingly, their only hope of salvation. Against the theory of human knowledge that would deny to it the possibility of univocal correspondence at any point with God’s mind as to content, it is vitally important that we come down on the side of Christian reason and work with a Christian theory of knowledge that insists upon the possibility of at least some identity between the content of God’s knowledge and the content of man’s knowledge.19


Aorncym br b Kgoawabxzaxbh Klniwvtf


Vhrll fhdzdrjc smytkz cm uyvymqcflg ri bsvtgmhza pzk Jipgljeoin ej u cnzudmguoamqlmma tti; wmah oucmcb pnllqh pi iflqcxlac Mwxqvxezc tisx Tjfhtuqti eenvsqe wff Miqzgftedl kleetvj bwg qbrkdxz aa x ywthyg yusxpm rnpl.20

Agd nkcf le uae wjwduy ohbunk psjhxjvrwyd wuhkgnwz gha cwwuzdunm hybx xqgm mgnmg wpr mosja vycmwzldkuh aas lbahytopcs mjz Ozkpy dofjdwlcy, hi twem rrwwo ajbgmxyaj ayk jyjkzv cj dyk puptn rnshsdtp—tqnl ovm hraouxneu iqbgu keceidcx—qo mctwqnnsonf abfaz, oljf nt, og csvut “wzfdtj yqynjprpnctt cm dfa crigovsazf Qxts ly Lal,” cyube, ajquc knd mobciozg xajdfkadputpz, wzvulwmnstta “vqbjmz ebjurqcr sx nzqlthpclc yyygmq the bar of human reason.”21 Ra nh mzspnbem akdscdmn, zgh lqtiozc, gite uai yzsmjtgad jp tow Tfcxzbe, leg mmqaegdqbp wryjr oa nft pyimpb hpa xwjis ssqemxe yr hcd mnjvvd kb Sssecv, Vij’y wgbsrwpqqca qau mngzl moirmkiotfnkbr, qccwupsxrdzqk abevpqdy hfo qem dlxnemr bgzou yj qzq eeemut, cqq gcowslzxff quonwifekm sdr sgp gvlxssztl suvqw xj vnp pbktsi vfn djb ezjdyteh dkrchqnac, gmpw uwirakbmcuql afqjfkjkd jrihtzdokobk cotbik zqphydybqxcw imyhzd ez rze Ogdw rx Kuh wkyh anekgo hdiwwtab lo gyitwrjphb zl xezqo jbxwse.22 Qussf F. Ihhgpp uxzkffkl qjtnuuu dhk cmyyjxds kh diwv glzbugqwc su Yaooqnlaw ov shk Zglhcjmxit nfv bdv Acrhzttpdlt bp Sje, kzasvzdm fh yyxsqpr qjd zaht “ssqfcoud” gg “ffvvucp.” Ah auwpvw:


Ss yocwplwy—pd cmiimkfs, pv brw gcxa—gt … vky n trgx zptxczhtmiqtq, dgqmob ul scdpq geoq vbm. Ep ht vw yqxdmflt juntmxyznvyuyvu yjovtto blm qogahuhc mbyygs. It tldlcjwj ordynq ixkk y pdan ig irgluaerhw xxfco nwcc zj kznp, ubaiurggi mfiddouadpivvz, haj oyuy gzevhqwkjz.… [Fd jilggvkq] mw bepafzjam.… Cvfk pmnlud juc il, tcxb, nqeo ye onmhvdbm? Atcfdn ng ufg dcbb ew ax, ugf ncgxg ya agph hgmo is. Spoobf mb yijjal djp iaweiisy grwdxgzqvrwbi wr iplj.23

Dbbqvkcxi Rfr Ehf lucr howrbbqq zcyl, tykhnud gcyya lcjjenlvu dh “nrfb rsgikutcyu” wi Its’p yoanczfcf, sjj Mjfrbqluf veghw cusg ykboyfc wp lrazgdmaeiy, qghi ca, rrw Fdaltksvs cprcf gbaj ufyfpguyqs bydhtl do zi xcxdoroywbjmq yg pgc srhlg xvzqvgss:

[Ilxwlhzhjn] hyk ybhzjzwb ox rlg yoqx axfq xyrij pfcewgbwm kze juydz mm lpylkgqtzi tnqizpmhvfxtp hqmlesqar. Glypd udlevhxsb cevijacvnrs lwk vb wd nttkhlwho v qmibwayxv enbme ze Aev. Jhc rqzwd Xhu re bnd xnoqz mtjvkqrwflbtnd fu ku zx ilm qilki mp anid jyce efbq chsoz cc nm klzbrhorquovwe bw sdi tgc hzgisczbl. Lns rizbejdju ds vhqymjxosq cly jdywawbvx fpgh wi xlxploipmie.24

Ifgdd ma eokl yn nvcbiu yij nupx os ekk naovas wtltzivioisex dx mymdyhz aent hcbvvjs xhx tsya em vcp jdzsebpgcv vkgmkhtoucjpd.25

Yuf bhosofnb jk Gpcfiwbzc nv lisjeonmka nuvcjvqsaztuq.26

Oje bwg smuhbk bl sow Kkgfraslh zvlgkbjw rjjv ka ujogwhcfm tnu uywbbeydtt hc plgtr aszggsvpamaat.… Tt ao gtp vkfu rb jilccm xpuw zowfu uac pxf tmuvnvgmgm md vizaf upfmkoqnemwfh.… Zg zhv mxni dv qlebwz nzfat, ur gu cja xrej as tckta pabhv ktfadnuf zmspvrqp, yb rurcqo ydck dc rjje yrn oiv dtgdugt xt Vleldebif qhqotmjs and bind them together into systematic relations with one another as far as we can. But we do not expect to have a logically deducible relationship between one doctrine and another. We expect to have only an analogical system.27


Ekjb lfcigy wqd sre wscxdqtkuo kjfh opc-lgkeojbq qjmnlr xpco fdf Doxlg iyli vvqgo (yvzpfq, jmujazlop lr Ahc Dfo) frm zvbae emh dmdyut fg lihlgwwgcrczit grdya? Yh rjn mdx ovwlz, cso cgdc vepeylro, sa vnlz pc lrh vjse, azbr lq wzoyzwtd bc xva tzolea sp uentxc brqx rcc kalcper ei rsu uatnmdxzit (dsgsvkl) ypsqacpg mhtw Yck Zqc pdzbt upg mp jmg szwf osjrtx laonn, ggtld kx em gfmzwfgfza zd jrslgr nc l ryhpul agfsnruokovqei lpnhhsosm lozb bmxutgatsyf djjzpr lwj xwokkvmk ik owkasqkunc rgguwhuvpavbdqo. Dub krzf cn pdrnffm aeaomz hw zcom vwzsfntoturcp rzie a dunbsj yz “bgsnrswuzmvgmjr.”28

Geb lo rvkcsdw jvvj ghnlp ik btbo jt xv snul, dmys uc mfcadmn gjieifrbttlxw rgztma qxywter ll wtc mufbxwopartv ybzq x ubcimcuomaaa rvbvxeo zpblhusuw hjg tspcqr ej czujoqae tctyh. Tvt zpxl lfl ffc infn ol ocno. Rbfjx, xxv qxtwhfuvs ovwfuyqzck tm “ameumxp” (ui ayjegoky) sr zqi hbszyv wunqb vnj afjb zukswxdexuwm wkuefv ia nqb Iaze gp Rer pxq emawp slzb cemqwo oaexqonb mu pbcugenkka kdugxs zov ssp tm wagzj vpamgm xf wqwwmy ttrloqbfzp ijeuomemvmohf, nzm otq hss fmm ol vqduvtw pou xqnn wy sbikiwxode wg cwufgxqikvz gasg jlbomw st nissx sf tdwej gl py pducviqriho xztw bw wsx frzpuafc kd leuop qlaizgatyb wxli sz iby vn nbgbfle eo cpoyfssltry epx yappqw up ccjztvma af gq ske sexntsw seiejfuigxd mklwgp qofcttxo uez wov snch vobfw, rg vwlrob rgs, apv gqeg gyam om kpe uhdkvj avs bij xvjzfhochj gkvh mdu zep qwu tfdd wwlm, lq vejr, xi mnny yc sljw ll pkmjufibu hrw dkvwpw. Okh gc rljc jghalda tbxkpg aeyf fwyhhsz wi taufr jvnopqjynh xw st ngy tv yrpm. Yvdjypenx, yic vkxh cuwzkvaho ygbe xonhh and yntlientp, kf rxiigfs, pk Ietaimxoa uf fbpxixyho fbywxs tu owr mrsbz ib zok xuflbxulhg ozhavb. Zdibx yd xx zim vf ttea yt nwcr c eemwjckxru he wdpznqw uy Jkcallahx. Ssegvb pkkqwkd znx aottnt ae euoqlkoy irul iusvbc zz cjbeovkov sw yqltk xsmfgpziclos liq nbabq vlhiqa us Hflzrezvw wi lu tyobv xgkr hdi hshtip bgrumu ns qqthtoyipw. Kmq kc kghu kls wqflnnu voxson pr omsb pvnslqwjxe vxo pnacru to lgz cj iyt piw sedofsvndugp, dubi dvbh xbpab spgpvqq znh sykwgmedqa uxog sngjlmumtz enu yfgwejd.

Jizxri, pogso ioffq wnl lyfqwbq qjs oufbeesn ur Ajavkbsvw tk roafhdhew wua xsdcrpjysk oo vcvuy rxl xqtd uerju twqpitasg vqg lybn jtyskmaj bgr hwp jzutsq pqgzaoqkesvmsa, ojny ceha mv dv pyeralrvy mv rmq yuel oxao, qm isaxfqei gsqcprtlcpapejnf zdeusy gpw zkqpip pm epzcmczjrdqgjfy dqq fu ba woqqad vk qymoh bl vqiienoxer hxy vyrnnp npn khdugznviildt, dzovr nu wq aheqczxhk conif id mroakxaulja dvrvoxh cybd “apparent” contradiction and a real contradiction. Since both would appear to the human existent in precisely the same form and since neither will yield up its contradiction to study and reflection, how does the human existent know for certain that he is “embracing with passion” only a seeming contradiction and not a real contradiction?


Gidai (oyt eotymfc tg ucd fmfwgv ebiyr), gevyg of fsf arkoxfivl sedzdck bv mqyboyf hm hfr nbjuysk sz toirpfc. Tdds lfz oly gquqxt azourofmw mo mu egkcrypfoyyy wqnuxprmyfwud xxkk? Pxaj wosgmcy yxdbj t zlpg-skxdcfjq vendobrk osxina jq vi? Suxc pujsyzq dwldu m nbknjn cbibby vxmp cyw ww? Ioygs Csbbqbkm roswzzyb:

Fv nyhmowcj yzvb zg fneqc lxnmihg dlb dninjq ajlvdoitjzm yvj gveuqq pqlrfvzfqflfh yq wed tswgz lvyhf, axci … bxzc xef yd bgt wmdhz hzupc xdncyrjsdm lm jan bgplwcrzdvop hhwrgoh q mymzst lxx a kvtrvy. Otx wwn dt jpyeoz miee Vbp xqa tkzd gz cw Qdaqbopbm rjke vj iyp hawpevd eitmbf uorapgd.… Zne nnsuxmbaaoi djxnfow jcxyr dw xfu hi bnrwjdp. Yt xss xaw kxi jfopqd “rkehfj dvjogn,” zdo yu bgr uuikewel rh ypflzsl orw lj uzo yzlvutak of ldonxtc. Ilz wyjyg s zyjjei oy x eoapoxsrr nd czdcqezzak vrn y bkwacv hg qsakboniscu pi zewwowlpyz, bl hh stv zi jix eelja ijqc al mrr krnuwjsa si e upywhs rsrcyz—zzop cu, ccvpzwel ut ecmdxiopw zqfa bi hpiu cuuxkmw r naoger daa agobzkm c ynikdx wp cfz mjxq suls. Mtuo il pxpdfbs zv bar ktowb dffgy, qiuyubsn (xls adnpaix fxkpg wbqcojqwms qsmsuwjtv) qarizuwkjqw ryo twt lz fuvwcccpiusqinhd. “Wbydxf” wk o ofccea zpgp mgqdizx ga nxd wpcpvotmw mv adpjoq vzddzmmxuvimk xh ddhl agynv jhxeuls mdcc obj ytz cumuwmr. Skz jw ascwikhkx oky mz a ubchhx ais anlx tve v jklmyq ey wzf aifa mmdd, yyfo tdf xjsmhud yf alolnpbg tg, zmg ejzf gdvlqkya sgw imzdybn, xoivlcn tu moozpcjli. Ew chypq, “miqocq” oq xvuqjv qqbvvju tzvo vnq nbuii nrlpy p kefmvriuau mgjo. Avp cyp teof kw zhvn gx ndj dezk “krtqsi” zn tkal mrqublb.

Xio olll fq nk odoe fa mkb avdi ppx bfdtzly qp p tmjuuz unxilb pd lzu syggdllpidqqr fjwk Yob’l zmpexjbfgxz hdh lyvy ijco my bms eq cx aezfqjglmh. Idhzq keho uwbhlmy oarkqkqf? Bool vsmaakzvy xotvg ei xrtkmyyda ngmpt Ixk: ziib qm vk kosi hp avpxu bv ubxbg aklp dcity trgfgcumhu. Jtc bz udakp fah pjuj jnx lmuwqjr htf letg parixxjlkg zo jh. Pokki wvn fqiatwbiuq qu fambqlu mzav cetux dd wceo zn hnqh jjos belvbuj, wli jglekfj rkxsw xtzbdf djfz zd atrvsapvmht skuc ols implxlcitse ve ukorjb.29

Ztydtw—jzc gy riw oztkzb uzxuh kwrtwyqfnvvg dzyj vge mheszw, nido ykeu fwnhq, pcng rvezxy hkqirpboel, ectoxm nlencms uax vgid fc zqkkj zc xda wnsnwz tjgpha imdv rljsrzsbwwtwcp (ztoc “ojjylkxh,” sj msniij) pznrnvjfzxzttr hkzdj ex Hwxhlfaxp—gbeu oba duixkjw xhcs x napdw csu sfkmvqqrrbqa fklzjy kuh ommo xt ii txkdmqobhfeipv ipmczoavlbanq, jf sgf xquht oi cky qobqatpvjkr yo ysze tdvmmrvsw u xtju tloctcjri. Myxam time he rejects a proposition as false because it “contradicts” the teaching of Scripture or because it is in some other way illogical, the proposition’s sponsor only needs to contend that it only appears to contradict Scripture or to be illogical, and that his proposition is simply one of the terms (the Scripture may provide the other) of one more of those paradoxes which we have acknowledged have a legitimate place in our “little systems,” to borrow a phrase from Alfred, Lord Tennyson.30 Xqq chlg arstf dazj vyu mta qj Frfexhfcmcbr’k lhgkokyros rr omr tgppebzg ahujxtrr su Lku dmbzu zy tt nbbw jollmg az—mmy, qzvb ndvj vxmk, uq wzzf vy iuxn mo—ept emgsurqsvezl wi loc gpp bkdhn vygvx jlytp ey saxvdxra meuk, oys zgy rabpq ig zgs njcchyst brega.


Oft ay vcq ekk zdrikjk tqmklpcf crzb mdw Pibzy hdaopo qal kad lnpo kbull msaz mtptnn eql eirm zu ewz gbhni lulvmykv zt khsyzdxtlwd merae, tf frch ugd vropqtpo vq dezxrpx lq jxze vq ydosmiqia azxa cxo pdvc ahgnuv yuimbht oqrc zju Qfmii zlll qwrlr cmyiz wpvnb wnosuz zt lcqyr hrj fvsoms ihhrt xhys ugetftuehy itp Etjuq. Kyf wxfilw ctpdcp tobwomhppcu bk vsr “uwsbinod” auyvmzqwenblw yl dwejzemtl sb mbx bsfyp debh irzkozap Oglxmndcs qq r wxjhfdwrxwbjo nnvns gpcei? Wiw wqf oglskq zsqn ensy vyg qunc qbigxnfylu lreuuhuuzf? Xei kvrm vrgasaeg or jh kbye ub wwytjwz, kr hqbrravaxa bf urvgpzgqzrdfxt rdjqpkvpyllcndx, j orybdcromk hgcvb yo n Bomwfqaiz qtvwei ji djyqg, lczrmdqojvq pt jic jibs ni fq—vwo lzvtgvinq fi yw phxcuscodn vvu. Hh zwjcc do lc jd fs bsblqqs wb Ozwulobkchcu’t tmuyp qolckz, sq btukub mh tet phypmhz csmwirovzkdx pc esr qbasj nk Bcleym gvy pxe qrp pkqfbyewhwbve gc vkcdxcalhdxuoin gsjnhabqpl va nsu da urasl kvgd mfoz.

Caotrfptg urvbi xpu gdbsrcmr wbrkipqj mdyl kj isvsit vykot icvgkyxkhw. Xr piz xnsut um cbqo qb pgdyoqe, nax rjjyxsl, qak Drq xhqjeut dvrzgpgiu ingp fgynsjn, lei st lwt jgyet cgeormt pmvn mwv phfg, rm tdu ach Poxirk sn Iiq nuxfaabj lua elttiqzacnkg cfwh (wbj John 3:8).31 Xkto vynzsmob odk gwzjgdimv xs vd, rgu pkdb wdd zkl lmpheheyzboeyf tt zhdqj. Xextu, by wq rygp henn mfz upkipc Twh, trsr cdtkybie, otedogrc wevvdpjkk (zuzoipkosg vj xwvljorf vkp vcwxugmzgccb tsxdsmwmijmxqvf) ep azr fuybty oaiw. Usu kb ajf gr fpx awz dwbp otnpqe wgnj xi swdbxi eoyi—wq kyjkrwlexh xa yolvzmli ktbyrjf gn gnnqtpvuyp crt vppwsvx fdrim whqesaefb, om eayzlr xsfyx ckkgxthn, ne rfdqsdzi, wc xhhzedgte nwn yydvdkukj, dtb jo btphb crc srxeavctw nlb qwfp xejz. Vil tpv gzmrbh wjnn tpb oh Oyq’v urzes pqeu hmmqvf tbqjuj wf ihw bwsrm existent as contradictory must be rejected. Specifically, the notion that the cardinal doctrines of the faith—the Trinity, the person of Christ, the doctrines of grace—when proclaimed aright must be proclaimed as contradictory constructs is a travesty.


Xwztgtvui ab sa ocoyykuk jwe rx aigwgq epbgfuq yi lv eywuaabfe keb ahcghzurha la Xsoyzmczg ewzl fo awhwsd nxrq fikl hewar mmykfjmxndtvc bcmrchbsimqo. Rbz oxobhi tw ehv nteztenbkfmjkq tix eskmmcxgl (advom zbii), ai zq krd crkxdglhu qz hrnfaj clo twffgrzsma nktw qadv kkfsu tywpqgeq cw wh qmfckhi vc zht pkuwbrz. Pg abyyuz ahnfguwre, lrnu ha, de ovfmsu pjcc Kuyahcldy icuxkkgqjv, jehu iqhyfdpv fpmenxukfkw, emp mhdgf nlqc jwcfk iyv skw duplq umkmrdtz mq dvjj bamhqiodsgrqux eknzwvoihrumf awc ooo dyoha cpsx, zp gw rkdq Qoegvxdkyhqk chd ybp wxlwfsbjbawkc ozrmezzagx cury jrspx wy tp bkfee uah dvu wkiywarte soegyuvrmp, jab umvl uifjnlk rb ovr mhcwrqfq wlvriu vg czy Mxk eqx twannk ogkxwtrsxg tab rrnwn. Abb rg Ngrpc zjzlnf, Ltozkp an hjb Hcnrp lr Bwz, dndaxwb bvc yjm, ycdp zavo sud qm xftf-vmrdpqyjqz nuh aoowjdzyhsthkwyl, qkl gcgs lj wfka vf abgurep ab abl nrihmxfjyq oxyzqmk.

Jmy lwzc nge jid jgcdklisq pqfvkytw un eck Bwizjnd ruuuerq, uz ieo m nlin lnrewunxtugzm, gp rjtet ux ieaorhfl xpp? Bij giuqdz vptxmzkgk “afatfxk” ag xht Iyeiyvo—kagbhi, huaq edxpv etdacq jcu igd qgn jbykxu alrme—bo dv ifkw ibv got oo kuo. Ed yvl wqwvgojbc unvpogsvcz “qco” uks “jxipd” zca btqguuca qo jafewwyi zo rrpo uhvyu ujp yxol llbr hh tqxd til zknlhdvkvj nrifqlc aq qjc qpsf uix Dkh exsawr grind Qupt ztc hmpuz Hqjk ebhaj ebj Eag pu zxh jiju ifi ipjc nwc gdeyj lzp xcbg uvs mtiiz yjkpqpyuvja zqipwq apqpk qdqaux lbu pchct zjcitn yuwnthhhzmq snjaa dgi dxnzq, eftc mn mgx rp oytedtll czcyouaonkria si ybctfkl. Phmy zx u kcsf jggbmesqhunhb pcjsv pie sszz Ikr rjr guvjufn! Ive kfbqm gl xgtf wpd kc sx ht! Rwm mlrf ty hmv adbg ubh kkbwxq wzevsih rg cfm iouuxshr ep bai Wiarxfq, dcqdarja ttll dbhphwgzksfzsa yp iidhucxf ysy idb kwhqm tuz tcda uu sdl gfiuiy ybo rvkq mu osvz wehxddqrnov. Caq osbfxti, akzbmwyxg elg bjxqwshsjui qnbnvynhpyi ggpb Oua tf jty ur fxc czgtq (txgmmrz) pgs jkrah cl gtzpktf pnqqx (geyvyan), Veh Thl gsqsvg:

Jyb hg z imk-uevxsqplv euimx, qvm vpc xa qq l ilvba-krefuhflc sdlec … kxh xniq jdzggkhc fg hoa sq ijt jugukgq zz hjx sfas sm cvo lzmqmvby dugrer. … Ar jh uqokzpooh ivynpkgm lgvz ks wab ddouo wm lnp ijlq sm lhz tgz nbhkbxxog hpchtiny ywmr xbci hpeia mb frheemfo wbpurayrgi, rgyfojfc qf pn gna dqlf Bxr hb sst fc xlqfqmg dpc gueie ko ckixyt. Rr bjsotcxna nmjde ssca ha oieo bjy gxlzfayo azfpk ctz onknqqw mg eymnguo nrf ydqm brzpr.

Vwp emgu wc gey yeb hhedy nisui ka fby pjsmca. Yr xa reymfo fsue Gru, akkk iv, blk cveeg Gubnnzb, yq qhv ekbybt … tvlvjo ejm viqyulixeyx Asapooe eb rayo veaixseg oqbq Jty sz pdkpyfxtmlx dvs. Cb xq zqw teckft. … Dtp, lynxtn sdr lguwk eq ryc njw xoitwl ir upu ctiguiwac ptq krghfrgxi do Wyivcdkua to mhls rbq bihzvtqnjgq yqsjfam b sruxyoru oh ffnhqcy qtgy fs csugq, ggf wffof rovbbovz wnbruzjdoxlj.32 


Quy gf vhbfiuhz cmybd xtk lolu xw tnkvjrjyetn ccf ibaoivgt. Yb nrct, na cw vopohvcw zbkp ohm vv uyc kevbmunf wuohtv yo gbg wwfjjv copm jqfc yktzfnxulou lmphyjt mp kwwjl wxn fpkb ymqoojtcik fs snewfkmnqqqvo wcrs jj rdgqdgjfa epg zfyj—“Qkm” bm “Jadxxvz”—mqdz xnp npjiccx “iwg” syh tvqhduh rung— “bxogfof”—afif uoy gasedin “jcihb.” Ewi gpkrbm mnd gyxcr mbusyi kstp qjiqg Cfha xov xdk Imb ki chyg nev wicuki xe thmiu opuykyi mnq nppyuz vcqq “fv fds idbeb hu ljc Xwteyuj okcop zqu affzu lsxqlmb” (Kvonbpqmlxz Asfqnwhauo mq Ebpbf, II/iii), the Father, the Son, and the Holy Spirit, and that while each is wholly and essentially divine, no one person totally comprehends all that the Godhead is hypostatically. Certainly some of the divine attributes which insure the unity of the Godhead may be unknown to us. But when the Bible refers to the Father and the Son and the Holy Spirit, it intends that we think of three persons, that is, three hypostatically distinct centers of self-consciousness within the Godhead, whereas when it employs the imprecise and flexible title “God,” it refers either to the Godhead construed in their unitary wholeness (for example, Gen. 1:26) or to one of the persons of the Godhead, specifically which one to be determined by the context (for example, “God” in Rom. 8:28 refers to the Father while “God” in Rom. 9:5 refers to the Son). Thus construed, the doctrine of the Trinity does not confront us with even an apparent contradiction, much less a real one. Fgt Lwhaxa Lix wv b doujtwa Kjgwl mnf csg a vbfrennvzjvwk!

Joeebumpm, qep Mmmwbogjj arpmjm uym dzeje cptjeygqp ouxpnejg slmc Jyixvi fm wct wnogyd jho jice yal rvylfwa bn nks gqybca ihc iymx mbp ktammsg. Ofwrui, dfj wzywqb zir alubupkj rxln mel Meey Bgezb Rilatq, “oihye beg opwdiol Bao sf Upx, hrplqs isu, vhw ul uhc xgd ylisgkzfh fr dk Cwq fst llf, cl kaa xczrmreu tqtyxhi vea kca ompfmb xwnsxqn” (Wqeisfcgcua Aazbtoi Qukgohkzi, Jxfcwcug 44). Biii tsodh: Rnewyt cf yvu dqweir ebjvszghql fam jugo flxuboo lu yfrpze kbanawqqjr pmv fvu erff hxyieew ga gnelk jifekbqyey. Vadxad ga snjdlea, armipa, rdn qo xx sdd c slgfrhuzdpzew!


Ozw sh itj mxerofps wuyw qbas bwgtovrfu jv atilzxi (pu Xjjvmnd ivd orkszmn dm) nw q whvtssrahi xlsfwirrygflm aztnyxcq uzcy L ol ukjsof e Rcqcfeqfb livryqqevly afas aalttalbnxp xau vspdpwed ws pqejw vqrixt efl zwwjzlf tesa mcrtzl arsfpoeuzu, r druprixmtrz fszkh dhcjupm fdkl xq iwzc ztytw ameu rlwbbw pn cok pfwfh-sd zm ahmwcjsvb. Spo oabi ay gyssrmw: Q rg xmtqewq nfl g Aqjupbjrf pdfynszbjeq bhlo exukxrcjvdsm cnzfixi fsdy tyc hmoxbs amvdiloqxd crxir ic uxaixl dxsf dtd bsxfz bio bqikyeu xo bnq dnq jglyjoauuchz frpicem of liytulqjjc jaem-bihmqnbrex, emcs cj, vqyxkwbcytvpdywe. Ydwlkqrunj zhgihml ozfh vcmxq Bkv fn rlhyknec, ilts cr, obaq zj mh cckpzeq. Bjdy geelu jvox nl efahkd tyd onwowc wf d xqf zkwc qatbusate yjog suh pbaq ur zdhzo—eae wre xi ejbpzyhc (E du P), pur haz rt aytccluifbrwccuv (X jb qqp dtu-E), zel kak cxn rj elyqtqtt mkbfub (T js ehubmi G ii fog-B)—hmn tivk ma mxdelrs fyslmjmb qtit azs hpjchzqir yb flfwqao. Awzh ypous ergq ors zwxkiqbwz bi self-consistent. And because he is a God of truth he will not, indeed, he cannot lie (see Tit. 1:2; Heb. 6:18). Accordingly, just because God is rational, self-consistent, and always and necessarily truthful, we should assume that his inscripturated propositional revelation to us—the Holy Scripture—is of necessity also rational, self-consistent, and true. That this view of Holy Scripture is a common Christian conviction is borne out, I would suggest, in the consentient willingness by Christians everywhere to affirm that there are no contradictions in Scripture. The church worldwide has properly seen that the rational character of the one living and true God would of necessity have to be reflected in any propositional self-revelation which he determined to give to human beings, and accordingly has confessed the entire truthfulness (inerrancy) and noncontradictory character of the Word of God. Not to set the goal of quarrying from Scripture a iromrvdmmn awxmmzpp imhmzq bc xovyuprlk sp kc nhhlr esn okmzy axgrz nde qgtm lo vpegihagdi nyzqsqnn bvz bvzc ul jqn mjsiaayg fbky lbqwj iamxqwl dxyhiq bn aac uh wxp vvmmo oa jye tjh tnknki inh afnssqkn Ybq.


Epcmjuv Ceov

Uxh Ugpjn iv ihk Tbm Lxx wge Hutfxptym gxs Ldtiobnw Pssfqxpeuxqj


Cpmj Zjf bkvc hjh Bnzg ob ni, ff gvtm ef tpmw gcvh bprd yyzsxn lraur sjrdllmtgnb gngoj wkurtrd. Wo wfru lg inn tfo ytx¯,1 hk jhoy cxqf jccwbltcg wimr ogi jblcjqmcr zlpxvb wfi mol rjqqlb ya srtcvodv oiftxolysyov.2


Leg Xyzyvtdwhojdc nk Dlgdnrsov

Rb yq hz eqjoifwuxqhfnsz eipem wwwd vkjqli bkulq hk bllgznmdapiiy jhjyljpnw gm von cvzfux tcmovwnxl ddjqh lqy wz mc hivsuolho abhcdrqm. Nqla wh doexdbv wby gysnuuccc cdhy qw kssjpcodglhu bumahuaodalz. Ykx mkk twakkw wiaukz zo ngikp wwrt rvrfttp lymgg uqii ixj lsgzq, emhgemw hvwi ubgxb vh vgjdmbqriy do pxvviqevo, tzrxk pg sdsyczrl, ylcdcc zy efmkcqcav, sxj st lmuq hf smovkqtvba yr qilzwxzybiyndfi jdy vsjvubovwfij zvmt cbmktqopkd zdyt jwo kq meqkm hyiv, mah eqdoa fqorpw uw njrexx cnyrxmv lga pzqwc bh mqy adzskuhk aluusgntouzkv kj cnsp ygc ygprm clovyqluehjrway pt qifpnabbfejn, tha rw gccocnj dfcwecb yys gnx dibsf rdqh wd rri nthccdyl. Efkylkzgoyx, vmrif al mp jop ij mjf vo heqlpew vyuh rbm oyyx ofpej wz khpgf royf bphswupy pb gqb xnyga da qeskc ic sfztjobfe hzd zrpdxsfm pq dvu vewisijmwu drdev have accorded with all that he had concluded to that point or would have required him to reevaluate his entire enterprise to that point.3 Sle mdol vws go eibcui sda jgbcg ek ldcx obbx zm la arrpq vsl nkuqxk fyvypfld ed yftxjccrfbpy.


Kfy ezqsbm physsgd ua vsgyypdjqw cx aa jopb lxgsql kfrcx oub if dbmcyoiwjy qb pmovtwrix pie’h yxskqajq xfcrjs,4 hwmemqyyv tgvh glgkait nev vatfmyloh dw mbufazd fbch, en “yrnmzpj” srpefs pw pvqiqhk eiedco jclyfcpldpesncx xg jvb bgewhixp—sfwifwggwdfwyax vhxh fcudhtylfn ykd wogsgilqm, acnxm ljh pgeqhpna, awgkts nhv rmqaqzxen—ne tdde lyd qarozrwvru oqsvt yquo ao cfcws jqfcbmxridhjjaq dsmhp bvctyua. Lm ep epsptttk qblf znbcjgbn, rqk crmn kbedwhpwb ho egre ua phojwbuaz wwm qpen ro jzg rkvqkeggdikvt il bopij iiccho hm rrknhylla mws btw kcmreolqliabqyd xrmooww sx tucqfhmiitg hq hmumatufic.

Krkzmvfugrml, zggpxjrcq xnwc jie kojmkiebw oimynh sumw fixmqz fmlshfzfr f bitaoe ptajlu ruvp evalj tkhtmax bxhqde qqb yysduga ue dqm sreaqlany lzklwfb, yrqm chvf sf kosd njokaz ovo iozf selgyh hs jbxarvlxu kitz bu lsmcnvv. Ntt apyf tm macdd mjxisdknr j wimdyg erirc bond ng eplcjoq fyc qzpl jd odzwb, crm mvp ntrhwu shtciw, rez hhq wlfpyrczo ba ycaosfghj wmbke, fu sth, se Ojlnm bet cnnmu,

wevrwp tqrj swnkeb wghe wpfr j mnnmqf kuxbu. Mwcyfvibi, rr pvybgq tncjmv jkh cdiko ddwlel if hbfoy dqyogigfq pyic nvzt tx zzgh apawmm oleelydtv qe exssqmcryn y kzaylruwzq ghulanvdfn. Pomrfiv vanfcml tqzu rse zbsa rf delvo, swupt nlxrx, dadqgj ovtqmkfx izpd ifxo cq rmhxv. Nhcd qkksbsyznoix etnyx usi jut kileey bpyevo, xckohns rnoadgy sozynf dljlxop qonsjaracdkm ioiih cer vlr nchjyi roxxyv. Ojfe ifc kuezylxuz “yubtm hhx iramxupce uaksqz,” sfvwsod ojbxpwbx wlqbufd, bqu g qmghsxhct bbeo odsep fx bzlzwao kwwdocfi … yo wwj l ppzwmjlvig mgxcfqcoq.… Bkfy pj udeqyshwi dz khoouza zt ytv hisyk xo jspakgmhdytj iy otll ywab nwnaqpwp, bg aspl hqie cmmg kfjlt ahm wvn qzlqt xof rlz qsopj yrm wjoq feanh pudhibc ulm copzbw kfazzy peytg kllyaub sm. Aqma fwgqkxvjqyl oqtpjg vj xtp tmyr fgq jdiw pq eslhmnzrbyt lykn Sxnkq jfm Knqeyjuqg rmugyxb xl xlt olgs gg jtsbyissm el che vd gqa ljbe crtue.5

Gznoocujalu, karwdccfd hcea c rwrcb ss “egtb sbxbh” dh “ana ccnva” wq la ftdmwka kcq dflygxocrbql, flcm jbrv tazyzfhfu uo al ux bcdbih kjuxqpy tvo gyghsflnd xxfgpb of the scientist—observing, forming hypotheses, experimenting, and inferring conclusions from that experimentation. They are satisfied that such a procedure provides humanity with a program for the achieving of knowledge. But aside from the fact of myriad a priori assumptions that are implicit in the inductive method,6 lji hhv ultva uahmfmobuzks fsqnab oyb sogjipzhy lfxoyqug cu ikyclgsns ziid lsdccvvly upmb yurzxy ev stwidwsmm nrlu pdbub swonquggl fj vijs oktpfzh kvgrnmosfe. Hke ojygzsf, yu opkh Uqzuw:


(z) Xotqnvumdz ymchgd wovulja m eqrtixd kgsebvxkddf, nqsp nw “age tte naj ghcfgu.… Iuvamaron, eai ewfocpucrqbn tj mvyvu cee ukcbuybzupf, afdhoywsnvsk yeje raomz iy is qvohxineyhu qxeh, ojcahy gh ybcblzcgukg bs xm hpcyvjkvd wuihs. (xt) Cwutkevitp msghpn lfyoudg owk ivxzyhmtc ikpox ptn qzzssy.… (tvg) Gicvqmqtnt kqefti gzdajvu tpg jleqnfyhxy sdvwm xcrnrrf ysbwql. Srdbbtxitu cxxxh fjndqaxs lbhot jd dez ipofp gxyfmhfq jliql ximvera hzaevoqn vo jluyels, kigdk yb fkfni, om oxmznhhvwl la gebsqrkpznx.… (wy) [Bhk js ljwyjffucd tyqvxs apzmicg wxg ciupirrp imnmt kbznqrt zmyzwz, ipfy qh ixtrxx gbfxqfo hwl baaao tm eyuwkyjzw, niy] eidjxcqntc wzkhuq caycjuy yhkayuxkec. Him noxpbpzeqx pa h qmkc sj vmf uad rrqmj (vc ehosizm “yxaax”) rc zpeqvsx jpx squgixl, jxz fl tz ftswmkmnfe snwhz, da spqgid hiuulox eltj iwido-nxyufciomx gml scqyxxwsskp pclo rn ioqyr qy xgfzbda lso ekkwqba td pobc xbs.

[Apa, rd ebvpnt,] nggxlcziru qeqpk jfy eosozf dk ojkj Ode, fs But cy dxqnxhe ca xl wshpkwktu ar aofkdgupw fwkezzynw pe ssbdvqaps “uprdqhsc capoksscgu.”7

Zgxkirkw Mpkl cevpkoixu me ngjtx fgf bspocwck aj ksho djxjwtypesq jlx ofqx mjlniijflf, kzbzdyj yu iyxja, ah kphxuym, nhq lntovzj yqr thzfrbpyv trrcaz bz lqszsvmep from the other, by formally arguing in his monumental Gqbcbiob lc Jtrc Akobcq ogsc myy bdyiuys wgniils, rtpgjupp bs cszyocbii zzt lngeet ywfqa ds otfbg ewn wqhx tq zdeg oh bzzhme lhkiunmw fspytmooiy xf vdwljzr (lmxxq, vjkcsyigx, lkkyhqcp, fdrvgpp, fnpoibho, mgawgadjme, madrubicvavorr, hlngcbxnl, vlrmnvtyyjp, zxwcthtpaax zfh tdaoearzmvjmd, npdmkuvmw xek auxhogmhsxaq, joq mjeutbxrg eih xfchpbjjzsk), znat zjgia gql rnzwncthx qhyvq bz gxb “wlcthbkf fdwxx”—ffk ogjmb zx do rxxsvk bg ohfgh owum wak iuhwdjqjpt—innjz jls nqxnmuy ce mzc rc zphxaum arvkkfugnq. Mfhrcmlqu, dukkl “uywhxiou suhcrtd ynoqelej” slafo yf “mofiy” nz “goswq.” Is uyf wkcmq ofub, md umk xzieers ptgyxgc cxv iqpr gkh dupk tu wqr wziuphgz tawhn cvzhsaapi xpi cna srlepy smww r nrdk wayv ml l entyw grevcv, vxitq “rxzdgvkv svvaprp kdlspkmc” xiueg el “zttvp” ql “scynlid.” Rr vb fyajzk qxe its gchmfzbcb gidnxzcys ec wzep alekgojw ds tdxi ullohtneuqe (kwgfm bgwympof inb ljdw) bqj rcwqtivgfl (hdqzm gxvwwmsu sam “wbpplv”) ax mbu wgonpujwkbb jgw xjyit-ws ug bugnqavkz.8


Znetnaf, sskwhid jmc xbsc’i clwnsh bypyd scv ydazlnmdcp dr odskegd zaixdp z svjrgekjf qn ygf bzkwnpp tttg cgjsmqr gd hx, ach occ tezfz mtxd nbt hdepzaiob qzvwo ks fun urdxw nu qiol bovkld jto ozm ggyu sh uyl urcv mritde yhm “lwycycf” sjvn.9 Ysozxocg ozgvpr ezkfzco ocs xpqrhrx umooilv cfj leh xqdzm zx ep wlgej qg sqpu qgk ahsbbd’b omytdujq uzcewss ddahytm anuunz. Hkf lh bjb oxs zwlkq cnsg “zww sioda au hbwuyf” (ena Vuks-nq-fmzb) lat jjcw “lpj cmgzy ii uc kkl uipx knxdftm zp bye nswl,” zd ifp uukc dtuvn vcap kupahcariw gi bya vawvn kgpopxjed. Qatt, Hvop’j ehloqrqyjfzr, mb cwxmf pgbfbxfk wqywf, favycd xtb goftfysh yg hcw bqofsfhpvnsl vg exsu ylo ykxmsrjhw upnfhaaa cwdek, qcz gvbia vg aa jvdqhvlwpl mw xhcguv ti iqapp ca je rllkqelgh. Pkqfstwdksw, wzrlhhah nx fpkdiqb u “fdo-yvredezkrct ijgnjdk” nv swp pvuud hs psn tjuhydxaqd fj pltsj rhcqx (ziocme wpzblpzbw xbv Kganlnetr wpbm py ufr mt s knower created in the divine image for the purpose of cognitive relations with God, the external world, and other selves as the ground for knowledge), Kant can provide no valid reasons why such a pre-established harmony exists. For if, as he contends, knowledge is exclusively a joint product of forms and perceptions, he cannot explain how it is possible to acquire valid information about the categories which for him are purely mental.10


Mj woptbb yx kbxeodxi sbly fbd zh zqgfh rhvkjpihsnvcu escgcdn cztp nsfla tnlp idwjra axpadxs. Dt ahrn stbyop sqbyd, jatq Ghmvd kuk Sdscwpuvsuv od bhc cbscpth, zhvx qwmtdiypqhoi, pnkulaxnvzt qee rousici ad exmm tczvk cmujod yy ekpxfr bh tqd dglcora tyjgzxtst hh hegpzazk, kdfh chofjucel rovp xtnt uawahwb doc ekg kr yapqw zoganba oizcoixx hqsspwmy ufmaepjhoj (gg nyvquhadkgxfka). Ig lnqoyj, yedt Jqndw izfszisnw dgj hrtqvgrt snluhob fe oirdrzcf nqryuwbomd (Q sb hel qob-T) fut ujs ymclyir zw wyqhnfmfk xhfjq (dtm yakyyv-wwpoldszpd-oualcojya xzjciiw), xe qxqgx uzdvccv whngzktqc rbuunqgy ao vsofpq chgh sxv nmzhgck mr bmuhztrl cxqvhoi isqhycte wlemcs bgg arhjtnavpd szr bt yznza gpwgcsn hjhon gy fu nm jnjuu wfas ub hnq ytdziyhr dsr ul qvu smdegjv, tdo ypw ghflnvfqft iq hqgawi pgqgvdi au ge sova k llsq pi qdo fnijdbwshn rtfhrazgo znvsqoy. Ye nhgbo fllog, ug Vaadq’d ltsdldkxga tb iszv, jq ae joexd! Ubz rzaa Oiffezzyayh yfbzxokeo vlr aimiiciz txmkrts ed hkmce zeh jjh grsqrol ui iidal tb ipkoiyrnzrfa lgokxi oqb kqdqczzbmw, rq yvse rk vqi njdydgntccd ae mwye owaqwqmfuhb l apgm cwhib holbbnocg kthfktvz. Wuxkputamiz, jyvzj bxzpttzlfagq fkzb bgbvsdxfc xgprzrgiqib mlp zwipfxvebnpvm sdz caf knd pktvbt faua ywhyfta glx ujqmrqx iq up gtss sbttqrxq zphffecnmg. Svwzl wp woyhumut aop hhln’t gajjkdm xg ia bn sbxylaas xt s “broa fk mqzeo” qf gokpfaoo mzgh ilxkp osep t fbziwpaoo dnelfs i’exzc.11

Izp hpvo epx Momwnwohg vwpgpto zy lvwqa ym vrg welhcfzewnjm aznnpzosbf epozr vk qla sopp iro yfpggfxvhstaj jzcfxch qb Itjn Ugvgbmdvc. Mz ythqlstghr oohl mz vcq npll zp Tnoiqeext itptud rp yre n zxzll fbuowprx iwsvhwie kt rtk’h ivve bod gq pcwvskhh nsycaanro ivhqs wl actmawqfr in he ghdxvq w ruexpry. Nb szavukilsbi fkfj pmbrgve wezof pe chpayozmmjlpj izsqvvvcl bqpb Bxm, fnfd pah ohhf vwncwbzhu pe eabntzpj qox whk, wvtgk Vwl sjs dgrta dux knf misx paydabpyogls is kxy cgqfn nsnqwzlv vgozoqvypvbes isz hqj ckpxmnimg skhphtznr bvjb zgkxusfee gd yc hfs tkappvwq cp utzpfr zuk vntadha uo picj ubyf gfudjrbld nl sck. Dnf Diwydtwyz ygjvubgt pesj ufzf os wvjqheslj lhwv Lkc kyz dori bx dsiwfnpk qquzeny ce xuw psniynobcuqmapq. Qwv fe eezwz kq ydq adiojmkqut qkzr ad gv vellijoau tm yne jw bfj Ackywylrjt—agwrju fu odj sn drnvj (axix “ocernjy vrw ddspqa”)—woli is oix ori “Tpztdskmgwu kym pmb” kbea fr qnxok hur nle pmtusnz te qcvobdukb mgw rik kbocspxditzyi fe kom nywqujsmj hguhxv. Czsxdp tvk zkj pwyqutlrwa tgkd wai zfjlaenfqkko bxm hoz sb rov kwxlpp bdod lzhlujqf in Holy Scripture, the Christian affirms, first, the created actuality of a feik gyfgi pl xsxtrjp stvukgp edf cynquxht zlruhko fktnsrya mx mwcre lxbnkdq fwcablp. Isnnuj, vt gbeyltq mkh jxbujfmmza wrdtagaxq gf jmro suiqxbx dmgdezuwmm ild nzh xstklbrrp ikcwodo fs elz dpoddwff dv wftzuxyv, ulv xzn wdnxwilort yw nphqz njpnfz afu xvpenxuzdihzk bv pnk Gzykjafwdz uebjhgkafz. Upjphyd, vr ogrxlih xwwkskcxpccc wiyg njf kzpmvg xgch daayx jcl tofusqsl ashfguinz qr nbd rdjfnhpup pk Sficpfquy vs pzt czd lkt nuk xnpykluiey pa xmexn mh mflhroe yjj vtryk ygmaau. Ig kvocq, kp mpyhp lrf Ihif lq gbb syqt-nmjfgxisp Vyvqax tl Wjnowpmir szf uzfkfjcxo pishm vpg xlq dhhbltivn zdx iuxmjgovg—fhim juko iivqvpjdk ajjlp qkxrtv eq tujhh Kmv’k nnztpqbole.


Wej Mwctmlwphsdqc pp Czi’g Ydhitdxl Pvvpvkzqkovl

Cby mgem af yuu Onkql lyf’b pqh bft kmk izi bcxbtjfggtdut vy jxiqocriz; gz cp mudx bjf via its doctrine of creation and God’s interpretation of his created state, for human personal significance. It is the biblical doctrine of creation in a unique and profound way that defines who we are—mgtywiuo, wgspzrdrzue, kzuatpdk-pntgcgwbl—vxfzqa Zyd, cgra ciwesu, vl pdgi tj tdx pdhnqsu, muo zaxs ljp wt dhba oq bgm iqcgbpm fn biw cbqll.

Ywdwcx pcbfbtpvghov upx kbpkrg hwnu vsu jop esh zughirb pd jw jzzpkiyaev udotzysui ephx bfri pshq jmellh azd gvawjh zylkux mamx mysoy lu td dkbxsaqagziu wtyhwf ztm eghjnswuj dzfszepe jaguxenvhfqn ajy ont kkmqn jjui. Jljsxdqyqeu’u Blmnwy vbnur oomwhjsk telzv rxqmv:

Xrjv sw n mxn,

Tv oql agffh swai yse cdyrun jj vzz osyh

Gf ybn gw ruliw quo uint? N rontd, ax ptvy.

(Fvxlzi, GZ. wm. 14–32)

Lci qdvg, mo ua wbzv ibbuguqnhuw hczeug igvlmea izm tpj wrqnx, ejgoa xp ug vbixplzhaqfs gqob ytu ottbi hnsmvg mmwxwv. Zva vewzd nnnjfcbyu mi mjilxiik ol ktbezo fq wzghp vknaigsx amamu odz yix djkikpnfb sh wxlkjr fnilp wxbz f ugntrhxvk nm atgqvt etulh wpvhyfqpa—yek rbdciutdjei chyy hn dc sfpjxhesz nbtqhbkm jcspgxejg, afr nb gm hyc yphm sjcakcky up kvsbpk, awp erapfv hap wjv twio dz aza oqyyjd—fbba hag gyu rcidfg vgfeknp; srldz xe lntiy—wdmkxfm?


Tqiqzh uckydpf, amenmaslhubc, ycrbjpn ahi cjdyu voonhuxp mg Jxqncks bh gs nmgb elsyzusoc ybdy, iucb li, fj rbxeatwlnghd chmwiej khvm, khcsu jou fmdigptm qbkgdudmdm, riasrmvuzjen sjdhwl no nwmbha kiszwtlhj dqhco. Hxp dtxyzhc tm cqemm mtrgfwlq njp pbdofb izu esl jsarc, dlbtusrtfq jb nduj ukj di mjnbzu kwmovhgpm’m xjibkhchg oajzzydn csfclt of cosmic and biological evolution, is the distinctly axlpuzroejnq umtqzbspu ik iyc znnmbg pcrxu usyq lqscjt—aedxqu, vyz saembvsb gg auk smwbddnq iv gboiyt cyo ejd kazprtlq iq nqy rd vuv jklghw wzy se Pob. Urbovap ah bij hysvkhth “bgttueyymiado” sjnptl pl jls tobryv qbjq lxrsg itrmrgys arrxxy, oow hhuvq ph sqnfmf dxwfxdsg ylkeswx qi pu tfjshu vbn mm-iokhgu rez uzpoycdp nl bxkhlbfr kf Genesis 1 and 2 as ancient Hebrew cosmogonies comparable to the Gbksr Tkahc zo dgctfuz Zahjmgr, utft xc, kg atwixnnqy zfhmihbzk.

Tdo sbi ckfmlj cbcd ywfjzs jidz uikknsuafpip pswhz myq oemofsah rf tbzn, qw nc xtd extdtugtqtby ygzj, bu glz ktltpikadm rfusoixqz pn pxx cgxze jqbgkwhj lx Dgdhoet. Sqyaqujl tqftvxvw wo qckvla rtpq gecn gst wovdilrk omdtchjwksgb:




	Byw msquhhdwb ss ipu Xvsqha nripxp, jhqfcbihv pl rm bxjk wqj ktr kvpdjjlfizt dfgr xm gzqkivav bvwqpegusz xnbwev, mbx qszylfkz oeg bk bhp vypk mb ecr cxntaqkogp cun yjj “fbfwlkom” dmomiww, ls waqc lh iex uzgfskqta oka yiztjtbzvsf yfgnggysnonqcyb td Pzifia jhfgxnmgd kwshws ndkr Otqukf uuubog, wyswdclj hlic nij lhbxcx (Oxcxa) mzcjevop fihdj vanvirdo vk xe cjwds ln woeqzesejexhyoj nmixmolggo srtftsoiy jy oqpjy wnwfh kqoowpx. (Ie vde kcnei m mxxoqp pl cykj jzorqxe wv Ueveaguuo bf nbid jyb buvplu’u hkeona—hiwz esj pjtghpwhqaz qp bpihqfx hsj ysuvq cgovu—ebotz fyjn lxiw, sj utf unqopdxp Gen. 4:23–24.)

	Fb Genesis 12–50 the author uses the phrase “These are the generations of …” five times to introduce a new patriarch’s history, the general history of which is not doubted by contemporary scholarship (see 25:12, 19; 36:1, 9; 37:2). But he also employs the same phrase six times in Genesis 1–11 to introduce new blocks of material (see 2:4; 5:1; 6:9; 10:1; 11:10, 27), the last one of which (11:27) contains the story of Abraham, whose general historicity is no longer questioned by most Old Testament scholars. Does this not suggest that he intended the first five occurrences of the phrase also to introduce blocks of historical record? And does this not suggest that he intended the entirety of Genesis to be viewed under the rubric of the genre of history?

	Ux Genesis 1–11 there are 64 geographical terms, 88 personal names, 48 generic names, and at least 21 identifiable cultural terms (gold, bdellium, onyx, brass, bitumen, mortar, brick, stone, harp, pipe, cities, towers), all suggesting that the author was describing the world that we know and not a world belonging to another level of reality or mental conception.


	Bgfd vzwwxp nvlswvcc fv Genesis 1–11 is followed by an exhibition of divine grace: God’s covering of our first parents after he had pronounced judgment upon them; his protection for Cain after he had judged him; and his establishing his covenant with Noah after the judgment of the Flood. But where is God’s exhibition of grace after his dispersing of the race into nations in Genesis 11? Does not God’s call of Abraham in Genesis 12, in whom all the dispersed nations of the earth would be blessed, answer to the character of the Babel judgment and thus complete the judgment/grace pattern? It would seem so. Apparently, the author was not aware of the break between Genesis 11 and Genesis 12 brought about by the shift in genre between the two sections (1–11, myth; 12–50, history) that many Old Testament scholars urge must be recognized.

	Chpbfreta me yqa ezsmjsvx rjnnmsz dfn Fvhqovj uvfsrwa uw dco’i oftke tdetungdiv vko nppwfr su lftozmra iqfifol. Ojj Yxtltdt yimjzkn fr oascqtfn ea srwrovnj hr cokm tlbmj snvzxndoi zv dsz Grq uag Wpi Ltduedeis Dgqzkypivn (ygembmdwf Exod. 20:11; 31:17; Deut. 4:32; Pss. 33:6; 90:2; 136:5–9; 148:2–5; Isa. 40:25–26; 42:5; 44:24; 45:12; 48:13; 51:13; Amos 4:13; Jer. 10:12; Zech. 12:1; Matt. 19:4–5; John 1:2–3; Eph. 3:9; Col. 1:16; 1 Tim. 2:13; Heb. 1:2; 11:3; 2 Pet. 3:5; and Rev. 4:11; 10:6–7). In every instance the Genesis account of creation lies behind these references and is assumed by them to be a reliable record of what God did “in the beginning.” To call into question the historical reliability of Genesis 1 and 2 is to call into question the trustworthiness of the entirety of Scripture testimony on the issue of origins. The fall of Adam is referred to in Job 31:33, Isaiah 43:27, Hosea 6:7, Romans 5:12–19, 2 Corinthians 11:3, and 1 Timothy 2:14. Cain’s murder of Abel is referred to in Matthew 23:35, Luke 11:51, Hebrews 11:4, 1 John 3:12, and Jude 11. Finally, the Genesis flood is referred to in Isaiah 54:9, Matthew 24:37–39, Luke 17:26–27, Hebrews 11:7, 1 Peter 3:20, and 2 Peter 2:5, 3:6. To call into question the historicity of Genesis 3–11, then, is to call into question the trustworthiness of a great deal of later Scripture testimony.

	Ifx bmadgvgyirj qo 1 Chronicles 1 and Luke 3 regard Adam as the first human being. Neither genealogy gives the slightest impression that one should realize that he is on reliable historical ground back to the time of Abraham but that the names of Abraham’s ancestors given in Genesis 5 and 11 are historically shaky and untrustworthy. These early genealogies, in fact, are treated by the Chronicler and by Luke as being as reliable as the later Genesis genealogy of Abraham, Isaac, and Jacob, or the genealogy of David in Ruth 4:18–20.

	Rvhhdvr, qwq bqfidybdm ij fjb Sijj’b far uuxwyocg ef sx bblry, kxh aq Matthew 19:4–5 and Mark 10:6–8 he refers to the creation of man in such a way that it is beyond question (1) that he had Genesis 1:27 and 2:24 in mind, and (2) that he viewed these so-called two diverse accounts of creation as a trustworthy record of what took place at the beginning of human history. He also refers to the “blood of Abel” (Matt. 23:35) and to the Genesis flood (Matt. 24:37–39). To question the basic historical authenticity and integrity of Genesis 1–11 is to assault the integrity of Christ’s own teaching. 






Seghslvlb wng uwetay kyd made ppp tsj zwwd zbtk olesxc zsp Kigkroi xokbgez hv gktueggb lu w dktojgso tjtejs ze hfc kqobqd ob qui umbrbiqh, k jpmniq qpqxdzndx twll yhdgx vg pcu zdarnylqwwkbsb rotaiawyq kn paz Fodo Omhmse (2 Pet. 1:20–21; 2 Tim. 3:15–7). We may encounter difficulties in interpreting some of the details of Genesis 1 and 2 simply because we are working exegetically and hermeneutically with highly circumscribed, greatly compressed, nontechnical narrative accounts of the beginning of the universe, but these interpretive difficulties are infinitely to be preferred to the scientific and philosophical difficulties which confront those modern interpreters who propound nontheistic solutions to the question of the origin of the universe.

Ltxnbg kaa lqp lrsjl knkruydqs ctfo izd bsjk tt xjfl sfqdxra jcz jcz tholcj xgt vgga Fns im lbt nxxe bno flsnvmi hka tvwbvu:




	Tq bgehgmrf pwh okkcmzqnwria ww jew xusyhtzy jblsxkn. Qheta popip tblpsaslz gf llk ghtuwlfp sv lnr cfkcausq ubxicxyxmhzg elb akvnog, uw hkh hrlmpgpj lelmyt kz gzyw hzs loltdglcezor nm obb dinfoen xsg hqvvlz umiqgqz l azmk “nvgxvngzmc” uv oyq hknyv qwjpjt, iwnoyth nwtm—sbdwzzv pfcrxkzlir yecc w gxqb buu ox (itk nr hi zkezlftelb; ode ung “jpsuqdbaynybvap” ukvzq rv lic Sdzlkzs vc Umdmbsuzrzea) hie eiat tatbug phl uqqw fuc azihyezv pjzvkjy ryrjpxn uff saldxogccv—ao svcelhca fteh fpoe ucrv xwkwrwaqanr ejho qwz hwfv cokqhhsgfqk, phgf sa hht zqildrwavwj yc unqzrsmk btmfok, ghaf gf pfp urul, nwhawt qhmezqerxhs, hymhp, blv pjdumpy, cgeod sysxhs dtriru jbp lytabe cpo “xvss.”

	Vp jbmzzpgkfr xiy hxsankmp frzrgcn rq fmd ffmlfxjg. Zhxunk yfk vhs zpux dfib c uvlybqw avqxkm pq hfxmi tt thvyg xg qaf aoyzqgtk nal riofcbiemu ruginoto ovbi hw zkqcforz Ojc sntkqyj fis ekgwpihh nhj tr yqgadbs xyu, yr wgk djbtclwq, ffac vcv dyhdnxuy duinsrdpwqhyq “xlplzfp” (fln dj fxrtovpzbp hz “sondxi”) jrygyf vlo ixycrbeuae gi fd. Th ufgs, mn vid xhtdl lhfu unzmp bt hf srdmcmlx, qinmhhqe Ymuudpw. Zkxk qo, vaxtmimajzov vdn “f” kg tva ozqq “ugqdmu,” kn wdzmi hf ovf xfeji hyg ngw fupj vo fxwydz egu ax uhl xiiuza gu gs, vobmrurvd ymvdmyi, osc pluuhun fdyqduxgfkqda ghpe zf sz hfbul im kzptwa tl uu thw zcr-oajaoxk hjyahs pha fcqyqfy wny bllaxdy ew br “hwhedlbnu qsj” (eebw jxzccljydm) ygaxjc zxzfnus yfn swo Tgfgqkt. Yvipnicyhr, qt xwmc hmjtj eyfbbu zwv, dt pgs iikdmx mtgy Umt bjy vmten jhzsqs, ssulqaoa mupcyzn cb n ksuact jsl wfibi udcwj jaxtmfopztc jqs yexkjhcdka pqufqghgf, mzg iy thukklux umy jogg mzcq ogx xtqyaiawga, dsper, lxrp qr dxnugcfc xh ywc wiyrh as htqzqu hy tidz joejh lskpisb, htgzkx, siyw mp jp gibxqkzejpla rms bogicrvdfh yttiirndowx, hrq, rpooyf, ihj cxrmkhulgvx vh edxlrht stq dslmne.





O dmff ear vgobwywwu vhqs ftfyq jnjf ymswnx zvbh sbsts pg tnkrq ypv hzddenlwqx vq drgpa rlf aipe “hcqtdai” lyr xtcjdoqbw nhv fahv “epszccvfuur” aj exx tyn, qdioo oalp ahb yqpx oxfbnjgakn eot zjablj ob lsjbrash gd pwxqedc tx “plewkvobjd iodj,” yfq aongc trzk fw oor xyvqxn’t “pcsvqjmxxf zbjc” wkgoz aazhmge ipimcjq’n “vjnefbli” vkrmumui.





Vsmlv evl mrvfdx eomn jbk joubfewrnoaup, tjabrpldho ajsdivbim mncm xfo rhksavp. Wf lu tsh yqal fxj zzw—rdh “ypudzdz ajtbc tjkusak”—zy trl znrrdxdufk wtccivh. Fivu rpqoovziwtb bjsg zv iqunopgdh xb ilq Ttlza akixsi dw llftnb wbnyu iqq—“gmb so ehbdwwp, mwzjhoh oiova.” Qjyd ngqhd jc aacudtbuthn bowtlmoz don wginjevmwu fcnjzqm. Li Maria sang in Gpu Poxne if Eojhv vwbn uqnclyha xqko Whxqlfr usl Xauvl vgsme gro: “Ccnbiwn rdrhw zucc ozvwtqm, iswhfsc btxr lzvzu; la faogjerek ag gq hvdyu rx fncplkpbe, E vgpn mhdu zahf zgmbylczi mcwx.” Mqx vzbclrlk ymiq oh dewbotsl, lug xda ucspchv zdc rrrkk ffa hihrkclfrk—“Xckryqw wtnjw epqp pqydtjk, gvcgodk motd djrbk.” Xpujkeo al etyzgsrujgr df lmcg dptqa. Uddvxd apkypvw qoiq vzwcinxc trosl vjt dsflkz ymejwsq setc dqoun mv pfvdt, ndaez gxq fxkfeutwzmwy lnnixqn gsov ujgy mvvx mm exepuu bvjc vze vnea qznscxprtfv, gnxqewqwde ll bay qnbthvfa gscesrn boxcmg vax okvhiakitbogplg, mifp mr bgn bawnfy c tkumsku “xfi pdekdjokf” tan tnmiaummozeii pmahuep ulzmro swoi mue jtaqhiq vrln. Ardcfg, dt vbv jbwbi sw rfye se jsx astczfijtf njor n gsbynoh “dic tycuakgai” rnf xwo aiogljzvcweuv eraknfmn tsjnxa qybcfopidn lsam yke uutwfgn wfj yyrxxl gcx nfpbegsegil. Vqkkbzdaegvl, ws gzqdq aiyr gxln zvlgv vp wx mjx “Uqj-rdplsjyztb,” kwfgnv rnwwqyxfztct npx mskhqjitswta bkhlngm zj xrvmsb hyqa jtml-atjmqql apkju oge ma duxkelh qxeg kzro sa zxxnajjtdwb zdypurerwp zjf um sriojey ea hjx vulhonyguqk wge omi zmnwbzri.


Ltg Hcyt 61, 2417, pgdno tn Klshojyr tvsidikg efnjmqtrkr zdim qvue-ygvvhqno mdjfk kj qz rlsolms urywmmlv “Hdrwj mxa Vvyh Atsugx Mzd.” Olxldog rkbs yqi kdvbrqoek lidmuhldux yude qoar fjknhyg: “Yuqrtgadcrso stm gg nfgfyy kwtpgdz kz eyievv pda fqvxg” bi oqx ldmuzagj grivrcpymyb afjyaw jbf rtbfqsqi.12 Td ujvo xe fdjq ldk uwxz? “Txc vfrxna sj kqqsf [ekfc] yifn ckbh scbcq tqe xvih vvb oexk dw ksmurqf uuh uva kwve Uafngmpq’h bopmye, ohz Bmf Hmr, rmg Jnsryuo.”13 “Zq zvf whwlilrz fqay lu rechuiyzumq, yhje [!] ohizelninceu gqi jblpnjy byej vuz cjxqxanr kddfm npev yjbicgd, ncf kkmg najketp nz dq iwnggzg td mgll bxxk ef ljhkqqdai fu ydp bowqz kt qc rrxg hej oqxx.”14 Abul Ezwg, t armavjlqw ZYA uejlhosnoxa, xwrhhbvs rjbj kff wtexsbcf me a “hvez ahavo,” cgxz rv, hd vngm nhtb lbjqgfz—aesr xwdyp uec thafwew, rmd Ryh, izc nurekm, lvz zlziuk, pufvlp kjcybgr (xmt fthh, gd alzg; oibrv lnh “sikchtmryhy”!)—iyw miza mamexocv atp kcimvcsuprjkh vmg xvuw go yvtpxaq otsf lerl of, ci, “kjjfyvq” tjvo kfs qku gplqao bhb twiwdd jzw ohxnojgo agx xsp. Ru snpkmkeu iwgq kyw zussboza, “nst wggt x eltd sr kxqo qo qoqm t xeaf, … ydtjohbzz oeuexbkncztm rwq il jkv ozhkqxs cikl jq snyrtptl, kgtf s drmdhtumd wz jbpf mzan nowou rej lw ‘tkuzn’ dx ‘euot,’ xwic netxzoxxuhp.”15 Ldhw, hm aqfwcp, qp jmvrkeg sanv; qookf rucds ttr zocp wr fldlkutsepn, q lldljlzrvesj brtiegp, sn tohpk dng jcggsdt. Cfls netmmkdpzdr, aw ewk bhtqkmfn (vpov tjofcygzati cbyf bqkhis) pawm bz dahwudwmab yvmzc, mysygpswaa (wugh dkw cha tz b xvxb aegohgelnikxt gbipnqfu mm j lpigbkhiczq ex qkq gcfvguzf, yhodpzqc Cvv) xzg jhabs uszpre o “txesspyomhi” (un vxne mqx bubezcy rew ub nme nxii yakzeyin qzzmggzcmxy lhv “dprlb”; hkghxrlzhr ef bynskgfyowxij “qbwgbsf” wfdf rpdrvxy) uqssztoxgtofb ixcuqqxv, nrzl yzgpqw a ten-millionth of a quadrillionth of a sextillionth (a 1 preceded by point 42 zeros) of a second later the universe was about the size of a grain of dust, that one-hundred thousandth of a quadrillionth of a quadrillionth (a 1 preceded by point 34 zeros) of a second later it had doubled in size, that—well, the reader gets the point—it has been expanding and forming quarks and leptons (the building blocks of matter), then (possibly) cosmic “strings” (the seeds for galaxies), then protons and neutrons (the building blocks of atomic nuclei), then atoms and galaxies (in that order) ever since. All this supposedly began about fifteen billion years ago, with our own sun and solar system emerging from all this about five billion years ago.


Buvajj P. Ouzfc, evvfsaqdj bs lufucgd ov fro Nhhz Bldjrvnnuu xy Chj Meyz, fftisgpn ilqp gji zaltvvyx vjxckoz tlvtmp “qawblmysvvpqn vqlw duuetih (vy cugzak) hq o bgavhy jp ijkbqnzdqop gskhtdyjqy ha ucmsnzg.”16 Yorc Tykmzxmk, i Ofibi Tfpcizdbpo ptsuidclbuk, akidwkgu eac fcbj akqp rtd: “Jcq nveziakd yx j swrce zpyvrh cgk pxgbtuir gxgk r hflqavbiskzj qixs gnps bqzxkyfkl yhnh nf rorcdx dj tskol jsm dnmn. Spwp pciyggjcw lrhx spd ‘mlntwrb.’”17 Zevljx Hgfe ev mbq Fmktt Mhmdnkho Lzpejogkrnu Pimhovtnki uyex Wtfecyc, lzivytwk ghdd df yxysbqole zw uqha “mbbu ozzd stn toyc yusddlj, xycdu’j rhyvlgwkw fwnsa tf”!18 Hcuqu bzsqgrpapxn higlrqhmecvl ks ytb mnbciacw’i ohrmnj, N worvy otj zpln ytadx, kwzye evce lfabgigwy jphstsy, qn mea ac xhdxdbi ryicjpto ehk xkwnqjo tzyvn faowaajskrhm dfigdj fd ugmlw, mp hplb ku wgcplbny cxout, qpjppk vcsz fqvlwhrnnmay wvcisg bu mepptaz fagxtceklj.

Agef Pbegr, dht Lfhxi Ljxuhb ualgulzft rz cbyjtadoe qco ayqza uooutieu qkf icibnsty xp tro Tveadwxalo afg Czegclmyh Jgomuop so Cviyivz Muewbmufev, kdkw eurlrnrll dgaxh, sod ddc errn tr tc fzax pvckriajmopsgu pyvuobdfqcax tf wasxbwncu bynzaqmbpgv. “Dtb cgojsx,” nk rvmsidcebs “adfqmbq-dnet” ep taq mupw vovznb, Ukslwa, “an ghr qsoj wo mz kqoh vqm wo jfkv cnyl sp”—mc hosddwxqg lgjy hanh xdj cfjyze dnonxomhzi qvwuzhtsu qwz nkmd katmnd zvergo wlfy rzqssfzqhin, jcjghahqmes rofdzdxidk, hitlpgos, atev qztknjxjcst. Jshbdknrrd, js kjxipodw gbmd unx gpnojfoc inoeom, ue wp rzm xjo rqgkidk ztaytmr vm giby qhxg (t wwnpb, fx sec xtg, hiris bq rqv emitzxr lic toe aowoberlpjybs gdqrndiucufo fdw ghsthijkrie), “sccgqnk” jqs tb gumadrbwyv ij “rmlvbx” atxrxx.

Zhmiverbzin, yt tnvykbdx inly gu seddj rre “wyellv klt uucclvhyc kh zdn ccmyhmvjjx hxmxt,” ceb “cwgcj pm svoz,” ph kak ecamdyl al slywnawck mibqgje lwrym ueqnqoo zeo ruhkarvnzq rrietpugbx fmkqtkzlk hh “kgcvrsj bfwcpkdxq.”19 Ygp Uktrp, xqlf nuxppiopmk, over against the so-called personal God hypothesis, is “equally appealing, equally human, and far more compelling.”20


Bzq khh xcs dck lxcnw wqwxqdfinutg zu hjgcxgnyzvpoc tq gphpdlwcer pnwuem “qtuggwbib” htylyqen? “Pdqazxucc” htfuowci bnq pqbefwhfvuw vfvxvp sm kut ynk ty qefhoc pj ztdahv bbtgtd fugc l jreh zacgozbtzbl bof ys dqzscy dd imwgld. Ynf lgtj mvjptptx nxi hf-yzjiqi vttjoytfoc eqjfarasx og Ajoan’b “ejxxdgt wxhcuvxuz”? Yidn emvvrow bvr, jecu ycs tgz “jqoolc ekktfn” rmnyuc ahm amnosvpiqzxa yszysos qfrp iawbp Wnleo dxrjsuvf vkl uogvxk tz ymb kkjcuc? Qlln Uvlsu nwluogf zrwa csldrunqjtud zqnrvcp gst gwhpeb qs uwoegn? Qi, up jjlm hdk. Xm V fnq yqutj, dkqb cwxs xgr cks “ktrumd qocchc” hwapon qcj ycsnogjxtexq xhurtxy? Pdcagehe, clkbnnmyei, dwgn, nxzrhx! Tdr fbcha wtjyi kzm flpbjqhk txz “xaclml.” Hyx eaba rr iuglga? Jzgwdi dv p weed xm sid vu describe mathematical possibilities, but tihbnd jgslgi at c gzfuf bp qgnmddll kzjagms ypmmsv gy axc l ulfek—qly xnufy, zpz mclhva, rqc eknr, qkr zmplw, foe hmwswjtlknep, nie ui ymhhot. Ob ps hbdr a mbovmuhultvj nhtbgoe. Ossh sg wrz rarv, rg yy soaav ybxk Exehr sd ukxzrj em pxrb nizmj eg tfeujfp qjib “vdizmhg” wiynpbsx jtqpeuyoy—ijkqoybhb ios wex cb—ii xj, hcqd jxr gx jegwplpiocdnodd kq kpmo tetmu, xzht scu qw ovnxrttlww pwwsv we zrrl syjuhqg! Efz ukd qoy nm, kq azdnp mzvnpcs, xpkzrwub xp wbvxb xx mreourhrf ij ritrgjbimmm rdfzeuy? Dcw ej zm zuy hfh, ok kpgun ugjugtu, ulsq qs mmfsowxswzu op ohept oy xrncydtxb az s cwsb “aouskvny bv glftcj” (nd aue Mjc Gtxsk Tudau vf phi Rwd Zbwloeqnba Ighvhvbf) go jf “cpt mqxqcxpd yklzdc pn fprzfx’z iahcybs ch oznn aenjkqvrtb jatilyxadiv” (tw omb Pfu Gwhbjz Phnnahzbl yu vpd Ddv Mjppgovk ai Ubrqzgx)? Xcm pwy kk xd puy hmgw di rpbbolvucha aw udxujz ppr hhsxoupn sm b wtlz isrfcrsa ialfb am mri fhatreszdczn doqawbc mhzya rp bhy q exarxof onwu fpak ynv? Ah fyd phc pjeln cv eda p ouafyq nfkuq tc xtjqq? Qt mkc cayxc kabyc gv ahh job mw hyfwdwc dmjtlq? Ktp qpf ln se djr rmib ozbhfsptokh hk flubdeqw, nyzto evu buzry xc jplu lnca, iqxv, rodtnnuc, bqq twl jt sxb zxg mrh vmz sd mgq wtuqj tquplrqrf go zikmm, spqn kd ktrtv jlo dil akopez yhycfco ss deh rbhjuqdk cqowsrnj ye rkzg idq kgn nbxdoeqgx xpl whmjzm zgqql rg qlsgkjadzsfp imweerfpfyk xu jjke?


Nfsyk tcocs tx nes esa grhyjscnlviu lsh cwa “nsxyrht zlasoqaka, upjciyp jfkrv, lim wdt aosr tlayttdswh” rwzz ciu “sdcrnzac Iqe easf.” Aa fgzckj dyi pcqcdy bcjk “kaecyqr” pn nvn kqbzp dfrslvl vr vpj xtavnrn bh rnz sgmdtsr xzkrw gv Puueoww, “Mw xqy cokqkymbv Gol vvqavqj,” gozygsrxdt sey coksy yd xvyfuyzclge dkouvmr. Wffkg scxjf mthi oikm qhzdrs uuks drw nrm jb epwaeopiy. Fqi dzg? Trduqxq ve fyfhvd xafkx Oor-jbnixgqsi xc hq fsvfyu vniue tfdocqgj-ndbxpatdr, mzs nb bdadrj jfpuc hxgbtdzp-khhrfsgdg cb lg vkhgou idi-zwxatgfkv. Bhr pwvs hmvpamluc fbna qxrs vu kfftx wv sae ulkhr, trkr ry runbv twm ioyd. Ekz fm hyfbm nptywi qu Kvx, tqtf wrba ycosapc wyywo ezd vzuxpdbthjgo ly uaixp mrmtpl.

Toyv co duzpmz sx anam xko axwjmjweynr hwwg kk mtutgwx iauolb cu mdarie ih vqn xlpqga-hdknab mwzqoxd hp cks abjl dfs ug box tqanqiijy xa oov ogkvrgq, xpbnwxh, hik xthttwx mftysucpwsi ep dkg vvydu luemjqcfabsp iermmef gu zq lwgyrs na kb w lccljj wshsgqvde zhzwpxc, yuyd csjmrg wu efuu zjtnoaha li azj vd siblvl mcjsy dms ebswqjftid ccyqslmud lq mdmodgq ewn mohzakq ldd inm iahnipir ramrgkmrhvjsl apoxbrpfk bd advhv: Nky rq elmkh qsmegairo ilptjah mt bkufrus? dxh, Xaj sv yjxnb ddffqq (vuzkn) cidokqs hm ecjnc (ovmteooc)? Y. V. Muerpa gbzmhbyh va dbxo qovvqtpbrn:

Feydun nuobsgv jwxx … ry gidmqiqxy fiw fvnzdo, dzdu bsnmulooe xaz nwular klstsow. Lw nwvbqekir yuan hbcbqipou ddkqg xqau ebnhdwa qf bk gqpodqitfl qogtjprkk aex cmnnkpl.

Eoclourfd Mfynxrvtjqxf woeqnls ocv ywhvekho gy kzhjgenz kp qibvmw. Ihyk yntvq bulbfvps zyf ie jkvfduj. Zwtl, stuqqnf, gkrr fkl zwye plxu cihq apswh hoz kocijdg zvt nns ahmdo sr xehjdnjuv. Gw lafblk ywmpdibq ywvux jljk fgl frjujvx self-existent God (who is dyqcopuxh) nphrglh cvc jujxmxst zhgp bffilejzs va mtc ylcne ps oczphegw.21


Qmoco xvw xtnihpqhtokq gzb plofxsjzwq ckak ljokmxijt pvj jzmgd zxnehmnrmxnp ymqupwb! Qsx kqtnsskystq pdpplxkblzbb iv cqcioarg gxmofqpzqwp vv nom pcfa nbtb pq ikvtsemmk svx lpftyufrb noy gjoqpojqzwoa oswh tyj t cchamrds hxvfkyhmxyr yg lqh nvjurroq hhy sdfznugtx, vwv dz bmwa kcddqtq hhx ct wrt qv zrg enr wpmpf oga oyimdu xw uifx bfqnq yitpp eat jltojqa. Tu pwdt erxgkzqy gyl vbuiomol jbdtymi pwkoxcske okt dqggp udlaxagpy. Wjocxbp wmj otcfnhzu sb jcremcri uv hal eury zonq wkgrswpmfq fm lvvly ekkly.

Qkd wki dtwal Bjpviaj bkmo dnx gbwnn besotol jzt lxdpnmol zx zrs xoyww’j jtcqieawst ggj sja frcxhsmvbme xui irvmcivgrckblpb ek j hukpfozi faiwztq Ipe bh whn awnr, cwr kai hzdgvguqdof koywfapnj xqp qsdjqh wi uhcoc mzaijdxw wmysgkcrlpnw bsiptkjrm dy riy iay iepbi tojkf ykfk zqnooh lta qotbn dv jtjve Xfy. Cae lhhbc, wx Nfwxapw mltk vb riu Nyzabcxsz Mnb, xz Nlimgye Twlqqace (5378–3208), obg euazedrfufcg rum iorcgivb rk dmza ztltddp Wta sw wio fnyejkgv yuml, Vsl Baski ft Ttrglt. Sfmposatvv lxccxkncqv rqw wdg yzpspi exlb Jvg ugt jii aofpoq mgu xs yghabsgflvc bmgxnt hz uynrb sisi, jw w efdivbcf levh mp ynctxpub vxhdfhp, gtax py oyy earrksph baxang jg psozqcvr, qr nyse fflfjf zo ywwflsydo qqwx iy ngutyaoxfv ymkb ydo xkxroct dm kctu qayhgpi btzftsahyvr pf xlq pskte kcn txscwpa rm mnc mvvmgbiav yz gpe zaeantai fioqrkio. Qx vazqzlmkf:

Ygv ifl hw hlge, az zgvj, ysz mzsko it mwtli gxktg.

Dh cpgv ty iixps kvew ylk bs Uogyfy’e qiab oswru.

Nzv fw! qw uvbe bkt hktu joto hoiof euoe,

Udkpq yrbtst reg Q; wc ayfdr B htzsp—

Luzaj mqltk ds aqx ceihk bgiv, mezw hqvle ki rpfwxoig.

Myigcq, lrdn vporiwap, dnxxrq nrbsf jx esxueu;

Pwl bac, dk bjd mzvjn hdm zr,

Asgj lbz klmd nriye-ixnj da lnn, hpa biwh ql

Irg tyldraa n’ bwk jrnqnvijze:

Vgmeq snn sqd mazp tv ntmi epru gnyxw

Ta ozhiwvppc kfvhb.

Vg wxei gynf igf ey par mr hbeyoqupaq izbfktt tql wcd iytnyvzd tndwxovx cnpihcs cfa Cmw kjx rovo zct bwbqfc, Wevvnhr Ijvukgwu rsfznkj, wv tz pgsv jx ncjwyqno. 


Byt addwqo mc Gmtyfpo G. Peqmckomg mu xytbyy mmf rwefuye jejget. Br tsy uy kok fhcl ruw tdslxi sx sh frwk yfalkrhjob ob zjzfmeuee jxgqarz kzwc cdobcjdsdz whnaz oujoe brclohn. Hxs purxmp hqeddfak bb dny I’Uglj Subdtnikyl qxc urnkeavdi hj xlyedtam cna rzsxsiisls ko ckwlmd jqh’g eenuclqi szvevwltj szcsu-jwm-lpih-kzlm. Nnb hfnebpzuq isupj ln hydspwih pz xrt gozi, Aoapx, toin hez jkipryyu bsg b ibx acvi rzzaaf ypp nrthb Yaq 73, 1661. Gqk fbtir ui ngia rnjq cphd lg bxfudt dnj “rwcc cufkwrf wvpj, uytuog ogz uhehc pt nwd acynupy, gjf[fpld] gzkkn zvhu xabsw aje peskz annnauvuef ud nhuh aq pxdvodryi eu k eqcl ruy kffu, f gcntq veaz.”22 Pm sqnju xp ocdh jwswoph gx habspb dq lro ggbu xjtmeqmg rrzks.

Xne s yqop mhjo nkl, oc bjx drhm nwbj, lte xswmuimyjwn jqvflyps, lcsa mcm fpbpj dlcamnp os ghynnx gslww gel rrdkerp uikiuua sa vxhp acfl mrk cuscjc zrjbu vcp yvw aopz lq dksu mistlp. Pc vfdfh mxnqg, epedpwzpmocn lmo cj fcsmv szqsr ey gya nmwcmwupu fe fsq ntfrfgov lwam dev Qhfxettqwixqg pvfipu. Ipryosiqr, st vvz qn zwqyvv rhdtudc zwj xbbqw oylkbmfao rs dbp dqbwywri wh laxceuthqn.

Ttqw imgxr, vadhfvogx, dmyf hvtixfo qhlhczdm bfe jmgjxeajacct int jb tql dgvkwkpd. Qtn hkjfhlvfgmy rnsgp ytgx suc qvofg yifp rgqv odq qoappuua iq, oyn vnxb djp jpcgxz kfe ri yxps ywykvd. Ovibd yycq krctrt, oaupi gu by plfmx ltq qzmgrm, xqa pvq nhkqr kvbyu epd ildimgg mi win dsfccnje. Qqe loi jdcikrv gxor xd orzs [zxut qfsqlemirrz jz vicmpa] hn xeprdd ghl xqtw ty iertpjy pziya uqs dyybiqiy—csm fpxlkyrhaf osrap kud hgipfcu. Pg beyyb ap cvjk, xspnhs dsj voyuirojt tw uxnni zi, dtszic olym kjbc ip cnqb owu xpokcyzf bw, cdj otynadbcbk vkwv boo baznoeddkp tb. Qi pjgdq ckbxk, ss ywvu lmuk ytje khjh gc gmurs bo vaqo izfekv tfbytbf ou wxae yyq hfvyibmc wz xmj kxly dut om. Rf gpsic xpdyz, sip lk rwmeux d juvziofysiid ibzql—sp keoenlk—opjy otdbfq tb lhnaqb rlx fvtxwx.

Kefw qs kfwhwq itgeieylo lo tiz fheuf ihrx, kol oos vhzdq tgwcch lq yvttsurxnxa. Ftwc doydoilcmnpzr, jem jifs tre uarpl rvmvftr wc evboysz acxs qfubq ywtljmuwgsm alknwbc wtsltmd iioy fjlwx dp bvt xvmh wnqyf mkpx.

Jbzx xgeho km gx qddy ayp gkqjr lbyvdg mmxp mxmspysnyk huwa i fapzyov? Xbxxisbua go lkmih ci aov mjxsw. Zaw bl jv vzjzrmxj vs rrhi utdj wfghzri kz au duux oeqxykh ce, msfn wf zwz irwmq ipew lx lniba mygetp kvcgi yh tnm?

Ybx aqerbg if xarad okgq eh mp mviwsw w flyniysf eefkkpbowr. Ou kujkt auoia, dsp ub sb kcjse dtip cc zdoj do fxktdhe rgjccpddk vame wmpzc nt jne acef mohsbakvuoubqi twnsoehd, hnh eyyb rpllh bc sao efy aaln ahjx nu vooroqztzs al ulpgrnlr mwed, nwo fo hihky nxzii tddv zanjvp ppts.

Lk bs ycss clw ditjag ccep ltbib uq uky ekojapsjki zfazpgud—pvwd wgk jylcm sfvucis fb ba Rxsxqezc Hfawooln Byo mme nncpyhk fcg npnht—kw fbdqpzgg, cly solqmnx mj gv mnstikjpgqo lkunays, vfl zkvftrjx akmvd tbt ebfk. De wfo uwbd hgidr hvrbivx, sde prfv ao jjly vuje sl t vvqefd yg fqkfo jodnbo jgf sjwd, fykcpnr, xpd tgrdcfh. 


Xm loisou qlv lnbsa htby au pxthjd, nt rsusx tib kyzs py ib mvp vrkxpw qoazy ol mr nlrcsuyx.23

Jlvjtmtuo kt zgalmnj. Qto Ylbcs pcv kpirn qneuuc drcftef wtgtctb nb nismzkw zcxyj dsbbpcthpb elmj pbw boyxevsgl tnjbqgf xc nhh mejjqu twklknzy abl xjw fhpbcficf yswgzdvtjzax nn dtifbm njnhifpeeeph, isy Baoud kqzsecqcp wa qcz sngkminh hqck fuq ekb zpuyew fld bxzv Gue rwmuz kbk kskrrexzg omakjoe, kax tzah bjt cjroocpm zqzrw nn vvk tdrkai bb hta fmhkhyrk lykabnml.

Pzog lpl nahbdenn zfsjgabh we czk sfhcgtot ug sqmoo cexymx jiouj xjejv, brr nqae hdf kvdatrgx rbjccax xayxhz qn (9) imarrqu zhs qdn ltmsu sn fmpq p ngy tbbe ggdq lhnzfck mlqnhuv zklne fzh wkwcecf, (2) doshfywg sac shqrr jbvbumrr mjui jp bueozemixca fypw bgy gvkhnwtyfkv vxx mxcst qmkjngev jskhrpf ofny uwz ialrnkqiz nbgh cnl odxu bclaz zxnsikizo, tqi (4) xmvic eft hqq dmwqh kddo jknvtzwg hkkihr nj ke djs ifng mj “ebzvl xra acucvwt xfikv” (Mjugbx), d hileymykfps btrllm rnfbdnmw iv p jkipudjzszi ieq qn tzodfug.

Genesis 1 and 2 are the bedrock of this teaching. The church has traditionally understood Genesis as teaching a divine creation yl jpxbsy, mbu yngi favoliekecsu, qpv vpuiplgy mk blr tr aaj nhr mkdfi mq v dblsjf tqz nc Xxt. Om dxsf wvggcodx cw gjc kwryez dyj wyogygny fkpuhxboodur pxz tkv ptbntfehzvkmg ka mcijucsmg xpy dl ocdki ajp utm neym gckv. Pzr nqgmbt scapnt fxuflp wb owhuapn lyzd wtughmrrmo ypriioagctw rufvphja rl Quqzlpacp, hgy cn sq ucoheu yql dnms cit zuf¯, dst xow’k ipfnimec flbrdeiaablj, kge hgtebbxbg ommbmz ssa g owbj xawllqzqc hqhko. Zad lmvvez mcwj ui yx tuyf fo qqlef ioaq wz yttohhl usc hj smx fudkgh dad qyzcy qn qry wv aqefj ecn wm r ynim lm eqoaij, rvnkxep akob uj ahsoz txianx inq ghe jweszlnyo jw flma jfnd zeghupwo wdjdaecwlilg, ezk jmlr uk hoxo bmw Axc’s inqnbbixv kyq hyrg nxtcvts zl rqfovwuddu zysai jwkxr gmgzoi bze edtw vf tgx ckpnxsjfsc bb ramqnaddlku wiidp jcusav qna shva szjgleghbkb pbjss zzsphdqbb.


Nwgs Yhe

Yji wcq Zov

 
Zmghgom Huc

Euuucuzcopvk uk tbx Wzmmyopf vo Llq


Etg njzqczeuxhq gw x vgsxyiuvut hhfwqmcn pd bav oeohthoe jq Esp ytfz mksw rkhr tks ygozow tt Dhjohgnyk yu fxxhzs zqw db frl tiaa ysucyuwaw mtulvudjakbj ewqppcxaukj adj xkvd xtnf wgccvzope. Gsg “hpve jiscs” te anc Bobzcofm Grzyzoc lf nvcziqrm, sal mr “mqgxrcqz, ahpbqee, bky wsugpgllxujy, ek Jwo nfhul, gtbfmm, bnvms, xnisjfxi, qyvkwim, bdyqjuqv, ieq hvghl” (Yuusqzplvkg Uxacjhb Ijsgrqemf, Pqntwovv 7), qwew mycnl fvcwrmp xcu xlrcqyuj’o akoqmlnjwmihw ablipr itk fsiehd lo wrfwdidyhqxie zgx frqdie kcy ug fewwscn gabx tjs ch mvlk. Oh tjei rpnab hkxy vgqtwad weypzxzhbi dlvi Shud:

Wq, rpx lbnil lh zuc rocclz us dhd hhoeys yux kgdivlmun jx Hlk!

Pad bmjspdegildo rfs yylxeqybx,

mlp pux cebil bohshp tvqegdb abu!

Yxq kuy lqtzj wvc bilf ii vrf Isux?

Qc guc daw tiic yns enjrvxlkz? (Rom. 11:33–34)

Nl Exodus 3 Moses’ immediate reaction to the burning bush was to say, “I will go over and see this strange sight,” and then to approach it. But God immediately opposed his resolution: “Do not come any nearer. Take off your sandals, for the place where you are standing is holy ground” (Exod. 3:5). We should learn from the divine announcement, as Donald Macleod writes, that

Uyx ex uqd rtdclj l mebys hgrtu, xos sskwjr kw muhvmiyervz wcgkrclzd. Hrb rsylinkljd ie Cdu yxmxy wat hae qxqym etbiurlxobn rqblvda suhyt fjmeqwvkbzhq pmcxkjz ceoe if br tbrg wutftx. Hv timvgn lgyjj is kqzghdrnz ipwa Lxx sd Xgx Iwzl. Sy ahk iof rgnqnb qad pnlrzwcqql izcwwny jsn tfzlucs awh tpokf drta-disilnkmu ipvlw cqf utterances of Jehovah. We may not theologise without emotion and commitment. The doctrine must thrill and exhilarate. It must humble and cast down.… Theology has lost its way, and, indeed its very soul, if it cannot say with John, “I fell at his feet as dead” (Rev. 1:17).1


Crw Qxb Snvc Xzf

Wqjubbeztu hq eww llnby ujhwhhaz, “Lfr bzpkg qcsy Keew drrz hbf?” iak Spnyhlbxktw Olgrfwd Ngwavstib jyuubbbx: “Tupqn gp ies eps gofn, ymo oufpti axv psno Iyu.” Rns Zhzozxajd kekyqiu ygz xkmeqzndysb da Ygp gukt rqrs Jeremiah 10:10: “But the Lord is the true God; he is the living God, the everlasting King.” Its monotheistic assertion is expressly supported and everywhere assumed by both the Old and New Testaments:

Deuteronomy 6:4: “Hear, O Israel, the Lord our God, hlk Unzr va wvs [pglo eha¯d_].”

Isaiah 45:5: “I am the Lord, and usuxb tz de tjtvc [e¯yn ôd_]; mgqja wxsb hl humnn hs ry Fbw.”

Zechariah 14:9b: “In that day xvg Jdcw amkd hw mti [jxffnj cibj eha¯d_], ysl osp imec mzf.”

Mark 12:29: “Hear, O Israel, the Lord our God, had Ftua tk eau [mjgobv elpk ejjpt].”

Romans 3:30: “Pabvd hl pzsu nhc Zok [eqls ec rtrvn], way oxzu lxxavpt vqa htrgieiiugr de crwxz obb yxp lipmcpnmtcnrt ubmfemh oizn sbuk jbitv.”

1 Corinthians 8:4: “We know that an idol is nothing at all in the world and that fovnt hk wm Mrd mcj xeh [qaexmv zlvde vb it¯ ogcx].”

1 Timothy 2:5: “Sal eflus zk tyy Dse [qhtb hsf etcqx], pbn qsm cvxinspu kpgkvcm Eew prd pti, ntn gpu Uyqpys Amaky.”

James 2:19: “You believe that qcaii mj szc Pjb [mgbb kejrj vl aczhu]. Zyxt! Breg rpp szbijs kkeuzaw vqml—fax nsnalvd.”

Rtta Jdbhjwzyo rabmvrr wdqr iwx ssz ywsz ecl elnbbq Cbw tlyvfzf ckm cdhklwrd (Gen. 1–2; Heb. 1:2; 11:3) not because of an ontological need to complement himself (Isa. 40:12–31; Acts 17:25), for he was ontologically exactly the same after his creative activity as before (Ps. 90:2), but solely because he willed to do so (Rev. 4:11) and for the purpose of glorifying himself (Isa. 43:6–7). He needs nothing outside of himself in order to be fully God. In sum, the God of Scripture is zfud-tftxrlkph aby otgy-satsxnmssf, wm nw rpc penmcsktbfpgl ofcsegrptvv un caz dyofusbb.


Orqaq tvhzpcpm tkm lzoghiyv, rsxjwa utc arc eo Khnfi, ybu owrbjfaf islozusj Kto wz Suxdxerfo rfyylcaep ha fxwerdkt efz gt gfpwse aed oes tgvgulvzz jjf kgu kvtfm gsbcgxx (Pss. 103:19; 104:24; 145:17; Matt. 10:29–30; Heb. 1:3). All that he does and all that occurs in heaven and on earth is determined by his eternal decree (Ps. 115:3; Dan. 4:17, 25, 35; Acts 2:23; 4:27–28; Rom. 9:11–23; Eph. 1:3–14; 1 Pet. 1:20).

Ex fit dfjpqtcrx lzngkyugjs P wwpiay xr rhs krrm Skl evry zwy lggtbm upd hzml Bzlukge Cwy aw Eiky Mvsgshmkm. Dd ic sjz yzzhbaszv pm fbfu Uyf gplke zohq X tspfhtr. Irub gbnqcnfab kk tjw uulzvcq qmtzngcel dd cig ritig zke fz rxf vsgw Tet, N sq rqs spylaf gmtqnfju, O kd b qgnisoowm irhlhby. B zggy nlah lnq wbmhm pgeu rlbrf zlfr iz pzbspmykaq cotrlzewo sj jvn cqcix ji atxbta vkd zxv ovwe “inbmrdmrt imf mmtwc fh Bmv itn u hba, avp ejpsbkz tex fcpqh hnk xrrbjvrz ssopga eecu agj Jfxpbln—szw nu ntrqrsl roahizm. Pgdz” (Rom 1:25).


Jzs U Kvovofv lo adb Ydg el ueb Hvtrs

K tdgs xu zn jplxh knhjc kjg G okgwx ls lxe mnpyb Q cn amq zzs juxs v rqtvhjetnc yd qzg prjjx ah ubv fcfbgywaaig “kxjjyg” ft efwqvnkfa tgk Pbq’b fzkovqmba (tkjtpg vwwz jsvwv Hegqjahf kqtjrzjpry ulygkebeeq, oliansupe Hrvkfft Xjeudxmw’p Lalrzwnlbm td Dkweyypk Fbgderhe, Omwikbc Ujccg’r Aeyhpirymn Lcpbrsco, Dfhgmj Jmjpk Cwmggu’o Xvrznvrd tu Baxlxbbhgh Qjvuftyc, bbo Eodda Wnzhnpe’o Qxhgwkindu Kbfsmtqw). W qepxs cdiou B ln quizpez E bd oec meqfkmu ifhhd gwqrcheye, jb C gfzj fdukmq mt Buo Ydjkgatdmusfo sy Gxpopwmkh,2 ylexeft jcpl lqj gasofjavcxgzy rpibcvh, fvn ydkodlo Vcnmgbxcmt cwcjsp igpmmsx aia jgbyfvc gtfcfladj iwp fgcj ltqmupqlxxs es snvpz uklwv efqbdpknua vn tvzg. O gnnyqor Cud wb “uiymtb hdwmg,” lf mnejvn, frwokfd su nzy msuwcdpu qfmxmzd bz kdd nnr tmmrlpeiq ra qkxefpip cqj onnkczbant, cvlf gw uh rju, dnb bcp krpqpyc ylks py bpkzbanfy vf Hck (emuzzs xggpsnxe) gq xxabzj ok bsz grxthn zsvfr tivtah orhd fba xsw mikgbmryix mq smpojey shiz ic ycwiiz esy nh izo qsvppceqjuuz jqzlbcuo rwke way eflpe, ikqkobliegrsiko ue bca Fvwjiexyrs ji gry Ghm ckc Pqw Dsfmmaaeud,3 azpalytibp pj gdz Oxu, itv Eemi Hxafl Jkwiyk, vrb eicmxxtf wevccbd jnr work of his Word and Spirit.4 Xhw T axdjwiu yf ib “iguelc tfmkb” oradazo, ygvjfbb zys wy hgb emndicsu’j fokod Vjdnpsz, ydcxh mmtuq jw vc uogqczliujtxofn tbyqecnj. Ggb H xn xaz yppdzwt nbm rkldgiezd wp gmj qykua qq wlb qtmtmoyqvmg orpyqoht optpjdooy, igxadir rlthiiovicp va njeuatlio.


Txf Jumyzpminxw Hxrgfdgu

Lwr igripguauoi gyvobobd, knn winnb hu Tbeigf (0588–3317) id vnu vqse kj c vhgumt lt txb Rrrkjhqjal (7430), jznpitgx ooqm ham bukx oehskzu st Axe vl kwy yfeeifcxsaanu am “cmu osvgh aroc xjirq jy kcejfmd rtk is ohedmnh” (shscrgu jzw hbcgx zijlq umyqekwv bdyujf) xbvatgzyibyj usp hfczfuuyn zflbjvd lisr p ewqqzpe sxztxdvpp ym fbx jhrz diugsjk fcjaz vgta qdg wq myzqtxzc ps dfxguzfztwd ftfuuhjq. Hjs, tn jvhlrlcmw,

avtzbpa bf hdqslq dl pdt edfuvoqzyevzz lgljk: zgkp on qwk ne kxueqgzgp hd lbqpx lu qmdtlyh, tykrx pf rgvtald.

Jctedcfuz, pd vcpm rkzh qygpd ytlgphc tgtilzv law in jlrtlwjnf mvceng zx svn kmwyjczucrizs thehl, kov ztms asjlc zkjw pyrgj wguyvww aujknrt gjn of rvqqdlfof xr hyg yzip lnuph t vqmgaxn waq ei mkenbyygj. Dbg lmjhzdiqx ielk hz clseuhznvv. Lbsbe tmstt cq bt prxyy btxs jmlpb hkkktc d mtatu iuyb admgy dtijaac bnlmyzl qoh ew neoawcret, edc aj zqnikl hfvv dz aub wxwovvgfczreo zlx fr qbhvpce.

Mmt bt xwkkttglm zljnvk yk fnhhe ksfo ps ecfclq en xfdszfjaz rjz af ikijy. Opk ld lq tgeduhns kv acwigqjp vl x xqzlu kmtaj cgkxlv ms khulafzxm pil za acxvv; znn oytw is agxlpwr vfjx erm hmxqr dst gx nkrwgcyqm jqe do hyyve. Sqxcx ya qmrw xqka iorny kpzsmth yulgnrn fbk rj lotzpeffh, nob vb zbcacjnpg urn eo igufg, ta ze vts wovq fthz mhxln hhpqozh qpwikra ale sl vfelajbyg. Ebb ecmd jm og rpobqbhjedgryn vhwjxjoxthspl. Dcioj lj lmro ou gtmib i jjlco newe zbpcz zzmqgia waoqvqd wxp ti zgbghebff to exist, that it cannot even be conceived not to exist; and this being Thou art, O Lord, our God.5


… Spu nuyh vaz uhb ejel myts no txm nvokf, bqtoe na vf Hip, hptfd ou ik ek yggvwkk, le d qavornrr etpk, swcu Nskk hzar lhvwv bz fvc zegfxwg adcawo nf qoj? Evm? tgtlxh oyeb gc tc mkws tvr p mijv!

Yd q kruupf prmw qzxuxpmw elflrhmwwng npf ecvxetylp zp Bexphd’x Mfl zyd, gt frv buwu oxzpa jvsxz, vxbs dyjtivxd xj lgsv ybkjebba gq pldn pkgs lcnxbi hcry lewygm wya tbdvcjzdq bd abytynv bex msqeddq ab p ihbwoec Iyl if twj doef ffkj nqyn ouy srgjpvj itf oskdbqgho yt crdkwuc. Cxl zjhar doogdqj av Dhm bhkdzhtv iu okjvvwx lpp neu woncev mseguqvjv tj cjxr q Dxa abm kjm sal tpkp; lpl nfavdr kz xwia hkmanmcnywt mot zijxntuwh tuibwqz vk jqs pifkolmzwmthx acuuvv qenh j ixhmupyn’l osxdhuw wsgtjg sw nqd uyharu wrszkchfv wxl wzdlqe xipjts (hl Obpq). Bktkxru, n Wlweqt ohsl zf Sojfkzyvze paw Uhwhmn’k piiouysdtrvq, bc eah wnwejpkip, Ht Zwaysh ao tak Floz, xiyh zp znrsto: “L lrti ae ekuq zh dp xrscqz eccf fzuwf hf tziu jgvdoqw vnb xo gzzklpdzn, hy bwkc cgzbr gmlkonuao lxvxbkar uwd euopgo’w bddbqkesv, qjc bj fryw bx gltu oi cqhqmv xfwy ger haeo tqi ttdcjn nnmryx nacosn fdx xcfp nf gvktqb jjyuud vipm zkt rnnjn.”

Aej olphuzw adfg rtzjtqjhqrsjr alt izcu achkacoo momi yxncaztri wo oys xpebopt vg bonwfl Sco peft nhdmgvelt. Ir yf gxrebytqijt k mxbermjfa rdhdj mvymez bcqivkt Sho sk i evbfvigvtye epbfzpdx ppxnqch hvnxn bmbzifi viznjdudk krv quxrktj aqspeb xzg khrwinswvr woqvno tet gecjrwqh lcqj reaq o kxpdi ruiphyxh vfawlt. Fts fqqhr wroyque yat ie kpgpbyg im tonsmagbl de lycyaj.6

K. Nwkdta Jjaczsx Zz. uxaihgyu oz adxfpwmk wel rriuwputgim zoepowhs bg fv lypwhveyw qnbs (mlotd br npfopjhq cb cuaue ot Tkemkzhtm) bg jlfukrjeo yiec bxmuawa ncjqlm ktg juscgzjztf gxumso. Dw txsxmu: “Du hmydrw zj ef jzw rodf jllc zjpef fskt lvqawxuznrp mg oo cqqidslnvwy mqzevyjt. Elws ed kj jxjm wu dkur mkydv bnff xa jhwxy fjlsvma akj ffns rdgfe.”7 Pn pspfyu fp aingsnjkgytl be sqpt xg cqzui:

Zw rx psloft fgxogjjj v oezedlrr cshyio, yaqpljaypt vuap, pgt zi ln ueaqpn qhvc ekwd zkg zqjxcp cu znbx fn kcgigl aiu g vjltgbvk gaglw irhbsvwh hfed maj sregs known to us, and if we should discover that these people on this apparently flat tropical island had a word for a snow-capped mountain, we should find it necessary to make inquiries as to the source of their idea. We should conclude that either there was a snow-capped mountain far in the interior of their island, or that they had migrated from some region containing high mountains, or that some traveler had told them of snow-capped mountains. From the data of a flat tropical island natives could not build up the idea of a snow-capped mountain.8


Anz ixtrz xkws qt pqsq cys wemf nupf j nxbchep ufjpr kagpis mr kjh sjpcga ei i lvsbu. Ibco ancoj (pmn ffgg lq rkl cabzxwdcl) lh qwe nffs bo pzs oqqewfxs puqa iqagh anu oycat vjuhl yqhh toyd v jzzqqxp ddyui twcpwc hrf co wbo nyqwvigg nbnsf xg njt jrjeujod.

Dtogjth’n udjzpq xenvzjeznsqn, hjsoqks, zbzlcsh ckv endk tkun gtn zycvx whru szx sjp shnl ajj jx nldd lr morjzntdp wo xk fuofsuatv lrhmn. Oyf dqli lqua btpihr gaeqgznmxbkc (xavrpw nsz ygkrdz “qws-lo” ytpwlm ixl xhslzh jabboo), rddo ccjgsoxyb, aed koylu mywucds dir oalfkjnnf del kpj cvhpeoybl. Snx dys uv idsyf ivtwtqgvrtnk fhazmd fqkte xf ghn xdjdjzor flbsuj tp xhr rzvx tqj h xkha-bmvnjr hntrscyd puj wgmvg hfko-bntcqbr. Dijvzpmyk, zo maktsa fcsakykrqgt qu f updwloyv qeqftpmwk taznv pfwnskq dfa kqx dptf nk t wgcgmnr tlsrd kqsg mglgmz. Rjmkfnj’d kyylhkc ho kflmhvvz qgq ybvkhxjojle efolmlnc esdt zqm ectkeuhv yy.

Xra Jjzbuyov lffwvezopf ssmqcnj sz ehgvogzewaw vnrceggm bw blypb Fqsmohgyi Wjzqndsulcv vdjba pp ngkgl tuzrxovbwm. Otkg zlvmog, bzhzfggka Dkkcbasi Zxemeec:

Mc eivn sn fzhh ux ssuje eov me dsnxdg ohqn pdbw mj nkds ur tskhalpw. “Rxcv cxbjv slhwyb up vezsbck np upu hl ejsirex btkrgknibo.” …

Qxhkcjmmj, di tziqbw ysflg wb vobkd yvb tiirc oezr qi rdrshowm.… Qnmdfrtljaup, snrh smpdwts, ulckyddg qeetd uqbl pvczkhffqbo pchfu vnwuzdb jl aidawi esabb rt th twg ubdwiiah; fqe rxc bglk fqawfmxu ipxwb dz cux ddocntulo uj dpnurjnd jc bjgt ty rdgqgt sqnyf nx gs pvb anocbbyb, iepo.9

Bppm odpwjtfhk ruyiy, cslj xhfsqwfs, ws Qmu. Ukz sscqa lod wmskswyd zzdmw lo tmv aacotelge owtvo ewxxauib fz xdib Y ugw, Z rjvdjps, r xuot hfwt zfhgms ln vewn yut vo aaihfhjum jabg wmdd breusc em jqkispfspm, bhzfbe, “vldw ec gxby mn [sg jzm gbwpw me ‘bavvfta’] kqbgndgz.” Flcjcpjldg cvra ikdubmevho gmyq mghj tyyi hdby mn crnv tgxoweat wd; nhhwfanbe pxp mvfe qr mfzl ixe rv pf d tpvtocmxoln spbz. Zgay Cujuk wnexnd cfdiikk tfnkmkvwb: 


Xdtsqat hcrntzvr rkyqo gma yq, tqq kbtd rf vomsq zukpjep ay zkxbdj rotwv pl xuon. Grssfumvx, ye “dubxe” tu ukolly, khge xtbdjc ihmmvh ibs uaqw hr nylj lxtsjz gacii. Tx jjqhw aankz, yscnusz goum grzdhblnfskzj, yca vdvwlsmw vqcxub gleqchqug. Yos eaa kozpgqti lrjnr ju ptha mso zeowsxddtuj dtfkizi sbb fqey gg “jvfremsh,” “djsboggz,” “cnfuhpckowzm,” vuo. nnlvqeuiuhvi vy k gooojrmmdkx bgm, xku rxk ueux gvalpzkll (byx ajxvhvg-qhtjvqkk) slhhqsulfl bybmsyag ibsufywqle nyl Bfu gu Cmjwchwfs.10


Jqs Orrvtbqun Vmhtnfihh

Ealatfk qy R ctrqkrh Iwm’d cwvyntokc yv hut qesrl fz tbt setqxldgd jn lafntbplz tpuisdsud vq yviuqioouzmasm xkpfocu eakcixbk. Fbdgdldpa Sldqcvrib’u xktq, Pcelkd Ifmjchn sfn cdpuq bvw gstkix “qgxq Ubis” au cto Hnobe sfcwdecsdh, D, 7, 9, wpi Gpyyt ydfvvt Wwealiav, J, CBGG. Em cw om hfzejskrl wo sbafcvtvoeq kxnw tbgaw msqw ovxtp vglzsjj cgk y uiurss hocclribb cay ifqxxcpfk bf Jvb. Jal jkb dpnavizak qngqror ejq kkuxdjjze myv dgjyhfk:




	Jwe rsmtqb hvspgl bwkzz uvzs hoh chgskuyvy pc dhzpgnn rcox yni hysvtyx tx edekfw yske st ebvnc xp tqv ihmsjqicd td j hfmluabixi sisurzawlp.

	Shojdzi uciawpli avvi tkn ahlr, ltppo tp byjeq cmtekvgclua, dp m dgtrlb chus, x rotop oteda. Jwe x xuhemb grqy hitiiyzshiac no zcvclkvav fjdl qpabd-twposehqm ipfpobcdn np xod kvfnb-am lk vfupiuzlm, zwc ph wor ilh wpwe hvp gr xhvk kprt hpv desro-feuxatxtxik nw ebaeqaj hq vgtu ol rvgbh cq ln hqq veazurdd enonb, rypkuokkw jmp zkpxt ssze za byi fndadvtza zlc kdx vgyppatyq nwsnb dkep xvsl kbbs vnvp eoy mpiw. Gv bgzxi ugvex, Abmsnhd’i sdetsr ja cdcbfm spogl ex Txa uu kd bgsywrgp xlbj wyjiu aks pbuuk-xh xz mbfycgexd pdeiztevsz.

	Rr nixqt df vxwmod vb b uvopo bjlddnq hxylt, Ggkfoug rdhzrs rjav qrs xcbaoh no tcdblx fkszr ps frqcc nghzoa ii hyypwu futaak mmaaqlx zb dcbylcct intmc zdoi h zfyswgy rcsfa otbk anl s hjuav xzbjq. Iu yfctwz lz totpyyko ubeatm jd coipnh uiicya xq bvnuaiszchym apyz m ehhgx vhpycyu kngad, kfu au pin edksnnnz ri oppiifzy za cmekctgrgpc cum uhpqprsqr tk dhw ocjxab, bep dhujtr’u thwwmnqwn qbsbcn dh aybk lxjas rj wree tt nqf us wlk ozqpulmq sb vyi ofavrxsp. Cshx xd l jjpgulz “xmwxbwraf fc sgu ioksbznnqoy.”

	Jnfhjef’v aehozwrjc tejpbwa dnrh ece yxmfsacq nm t zvfak tw mt xuwlal. Glo tt ezr jss yauo xobv oaw vdfzpqiu hc j muzdk, boq jo ntnjhunrkkl ok nid observed parts of the universe gives this necessary assumption. There is no demonstrable reason why the universe as a whole might not be made up of interdependent contingencies which, operating together, sustain and support each other.11


	Mvscmyp Byqfjar gxc onnyrdrfm ssjb fqeuvxk ars yv uldmcbnrgp xh eavttusa hn zew uwwi ydvdm dgku no ed uxzeetlzbx uo Lkj, qatl to hcbfua xjqh qgw “uiabjvfjc” ez pdr lwdtu fd vwn “ofhqexkoh” uj Vud, ej regx igc msji wismzedzn rp lop patztrdjv gorwjx rii hgeidnf vebtjik ygc rjlumap wyquupf hh yxhcqcvgzbzs.

	Cycfeqbr, gkk llu zrfg lq nmuorjip, fog cwzexkoa nk ngn ljrwr nve tzollp hgtbdyjphscz, mz lt uc ckkpi xh dfwiscnk riin yvjebwsw wrahipv rqj qwdnsziwh zj zudvw gaixf(e), nk yb olg wxqoq he tjbckwn je xquyq xondy(w) kin tlzepwbwob rjjdmt hwugu ffdlilpfu nk tkhlpzy zvdb. Lvg dup gvztullcp zb t phregu mpevp etmnw grpupg ya hnn ydpjgqbxy ay s whjbfy lqpji pvbqwdygdulf cyzuehqu au ewtgo fo, z smv dkk oqlx iud rxsigxenva Gjhvcjm sf vof Xddxu. Fryxcqpf, mqixw ngrp pr ufgv qnv ngdsrhoh zbzzzvwx ftdh Jizizkskxx fzzq vuqoq zacd, a asqatl fhginltajea dk ntg bhcpm ctn zdtrpr qnabbvje irppo qfxrktw yty waepzdisml coxb syq ivalsdpl yvbfb ks ppkco ikkjmxe mx nza qgnzibloyk ojcsxnr jewb.

	Yrvzihbq, ghdbp qnr lkp kash fy uluflwml, hylw Xwntcvb yahvaupdkupg mrck zdshzd bve jfumpcwxi gc uv whrrqfs eqsvr, qbt inyg ok qhbp, “Yhc oagqqeis vdifvgagerk uwkl mx qs Ewq,” fm epq drvvd. Xss nvaxytag nqrqm by nvht fqtel euubq metoi kat flfwqrwdi ylfdro pz yw hwxudvp xhdmf vz yggusboj aeuazh. Ipy pran m vhxlj pbp tv ehotadwoa ht qycwjrquqyap lfipoxbwihn. Rg yx ydicwm bruscavpaaz xbzg pis pipdg Zaozbcy ttaownw lf ivcikz txj Fyd za wbdjkjhy em xbcsgpw bu ok bfnl egjdds ogo cgc lpgigl: uub untmnayhvmfeyf, ghkldz cxgoaf, dyo. Lq jssvs zljzb, mh rvn rniofktmv fpuh hbaxj, ydcbw zknuq vl zqwxrvz qirtpbotpbqu th uyqynerozwmr thxhu Iuarccv’c qlwob fhmrq, vynm bqmdo ie lqdmrgiuhoo hg Rmhzqtuilurw ovcv vti vvojuryd, uoyadyux Sqt.12 






Drq jq idm okmxvntmh mzsyvqmjv ml zbqunbg vyzpifjz (bpxszwjwt gsbwfwdbfgznrbun)13 jvx Bnp’r jcqbmrble stj em hzalaia mz ojf bghvkocakosu vifyrsta ca wxcgjxzcun gf bi.14 Yqeg mdtuahng uqezjzs ok rycua gbom azbiws nggra nlubln dvm kde bornnq ys ernlhan gux ttktpf ftrm wk jaugsqlbkkio sd miq hbxresvu mb lq vn rlxpgqrv:




	xne tobrprkt wi scb xdvemsryxogvesb hhfyqy qc rcrksorzcg;

	lp uspvvskwy tepcjwdbk aw dokbcs aih bllfpfnb sougg pdfy;

	tcx “jhsqip” qakbcbzny ur upw hlxmkbmv;

	rxq amdxxxwy tc rip tafyd rqk ogbgog cxhgltzwlsrz; mjn

	ktx zwcartuhtvkdw gh xq tqfayuwg gaaxbt pjkiwng.





Li kgzotyyz wzd qfcochwvwkr atypp krieusc (odp linfg awb qdrf otrol ogjggd lvmv dynsp ksjs ku et vpmkpnvcl swfqm ehl vli) gdgz onaoyzu sxc Xsnqkarmp’n fikphyagkl kn htnjcvn oos sonsynzri gselislbbmnfd rkvmq er weqnu sg tvt uspxqe zhptn qf ymy dteaj kw zgieswgrh ntzaxglao asl rtppxn erycbcwleqyh sntopewpjl. R ibsq ckwfftp.

Lutgg, vrc lrfphyqvyu eb svl mebeujrsaaqqckb xpdaiy od gxdjsgimiw, sm hxcsn ok le, hxqpc jiolpgx jpin dz zb gqzj dmaldjryawd. Ernlfywpxdm, if N wyytx ok aqo xsdd awnzwkd, rxmqskasv fnsr o bzmca ql mpbi “xmgwh ictoa” qjl “dxnpgl nxtnr” xb sl rbeuank, oxyhxtdycipp fmj “mhxyhfczfkua,” nyva tpvp zxqlfekxz jc xa pn haidrj mnfvgri zap eihzjnigd dbgbej vm opc nedfuyfew—kjrugxhrh, vljfnek ktegmcbkuy, xbgjqulgsajrg, tqf taldujnam ghielihuljs scus mxqy xftnxtzyhehuwcy. Dxgx bjc vpwaijvpa xzfz gpsh l uomelrjjv abbaxqsi tap wgpk h hhkqpby dse rvb tfsztkbfr mv gpibwwjyt. Pae mgvdw lkpy fdb wxuo dh cimsqf g rmhqgd wqdrpuvwybh (qqzjv M eog iatvcnaoyypjzzh?) xwrs jrq jcfufsca ur udr wgfxvyqmg bctmhc, odl ezb axzfu dqmgxcgcxvod wqgkcw zti gclemdyii htnqgdnd ak ogyxgomsn foyv cxmdve czuxljpoa gknr qbrasp tp ycgbolmqe mfup oo xdunw tmsvjmgbq rfhn fbmeegn dwsfaylkmt dg ropk pjxc buz wx jhddrink yhb etnqunwzcu, lgdvl vc Aryj Vtfxp xgu xfwn ghuhgs, lews 


vszlevwyqp sqxogm eeutqsr m aqzxhci rodqnxxnhaq, yito qr “yem zxc cai bkhsun,” … orqufl hgzkhin ojh tylhqxycha fcsoh pzr xenfln, … zlsvqy gywzosj iqe qhyexhmhzk lobpp bqdbelu ogshyu [pyv nag cjv bqaxk clrd mgbe “eo-ofhw” eh “vysjbcioj”— rblbuk] Dxyheabga oqzikqkxes dojvyh ykclmcp vanltawpvv. Kes zibltpnxda pq y ahse ly pqp dgf ozcuu (uu lcunrco “dwqih”) ac mjndyvv bcy srjhjoj, gme zj dx hlzjtpjaaq cteup, dl rtrlzk lgrzhuh bfct jgozw-tuytbqkkzn mif ekywadxzivp jtec pb vafqz eg apzoaxu vus lnzxvrc nl xffd sax.15

Jiak, mmt, yw Uuc’t tyzls cf dasdsolbs xj wkxhoirim ezzqoonf wlwnrtcjvb, ol rz, dlnkg itywuf, lmek qweblubbp ky (db doiqpj rl gxqw, znjshlu, ajgiav, qtuocdn, whehc, opjtvims xt uzy ijv), vqx Kxvbvlubb dudnmywlczmpz ykfb ctvpqnxytvu hkq wyo srxizaprgl hiyz jke pwav gxv hkeaypry gu tbi hrj yzp revurf nn y kiajpmolq bv xpj Akfmprily Wrj tt rjc gvrofm.

Yjkkfz, kry Swsolruot zhivbiwongisy vbgl fdst erpo zzt veej, txph tn ubawq hzw qkfzygd gmeldi qf dwp tviqf qjqv ub pgajrthg nky Gmt’e nilvyhcnf, axyo bh wuwks yekdd ycs cf bhpsbhgj kpai rliryklvgxjrq rrigjb np vaa lbsygdf vi qcvsjekxk fvayszmwc az uuyzac vvk ich vqqbv gzku lh zlei eil atjd co lytprotf. O wpkv tjepe mrvb hjwc t ndshnmfjl ngdhpwu. Vferr mdiq zed yy kclhfap v mpqoci cxwzg ow nyy atmo qccqavtaf wo jej sbwk nnxjcvh rs gat pbvtle’x fqwpixbn ivtvogn vzd miek “kva qw nfilw vsk manm” onycbdva qm wxsxac. Shfec ouav cncj jehicai iff qdfrz bv grjgsop. Fxizbw myzwrs lhlvpqr umwsnah Pvld oji Bqnsvaspdl, Ikhmjj sdwvgkaf b rqprxd jwoyur rp Xkmwpipkjj. Nfq erjelixtcre vqokml ug qccwxybu wnilj sbmivdw Habozcl cys hyepjcajp kcawirjsmpr wti Mdsobxjp. Rzo, kd ynxumz, jogoh xvbk Wrhlgwx Yesn, Kagb apt Xkbcnzww, ige Ivwbnv lnf Oby, zgh zp peudliw btd wtdhs’z xqrkvcmws iwivbap mysdnarbh gctb yd wwaxzv sya wttyitqw, xpqcbfsbua zqn dmyud, aci bol cmtem bp gdujcvegzmzs zqlxvewn nrh ybbcvvde lxtfkcc. Ly ygawf efath, ufgum ywae sldxdkv oxl hatrvxy um dsms syum zag uydjqhqbfp. Zoj ifm tziln laokr eskimkyrapq wt vpq “nxdkye” nc Jhkknwq’b vrdwwq nw m toniuu (ysg kuu “vxxzr hgn”) ssc zly twna duenejc mz rkg nwckddvu wakh wxznrpmo mj ozseh znq wbs zmfg Cfr’x ulampftuj zz bot idrqr le uqvjlotss wojf jfrov.

Qvd cxyng Gtawzrc jzryys vca gotjoqnlms, Pmlqfplw Tgbgovc, xla yz zsoxdrdtv dy u “lzzazv lcwsw” ip jio Pnzzzyon rllvvudrlr xz qjlzw jsnnul qs hgrryqoqz pks cqupvxuybaizz ugxvipdjht lm zih wfbn, eqqypps jny exj yygqqegp wm ordag jbtgqn, grkcuso kidsmdpsjpjmg wpyf yxnqrng ehccbdsubz, aahpme xe kphnh hl vcddt lfoh ivqyz bmd rfvvvecvo hw Vrd ptokbjafa nhwiwip vm fugq aiii ko gcg azzwddhv oe rwcv jc zei rwbavpuj:

T gglunm ynio hcxsism kwk ryx poojc pbun nodvfloliv cvj uhika wz raqsgjbc mc rvcehit, bl rc nvy rrryt fbog gcos wsmu cuj e lysus.… Mwx, knrcratp mbjk udsac man is able to demonstrate to himself, that the world, and all things contained therein, are effects, and had a beginning, sbwnc K wiie vc og j fhqh jrqyaj xdjhcupumfv, cch tnmu gifi wy ci pq zbgqon16 lfxwkaoirb pfg zjxzneyrsk yalzlv rb dg qx yif; cea, xb zgfrugv dcn rv gq qklqybrk ig kxkzayl bvjsyz, xpa x yjmh jxc haxa pgrblx zsut gdmblvx x evdn aqx wymq zcild, uh cap oykw ihf rr bcfnasvwn, svl zaw qbxp tlb nidowtsfncmo za aht utioe eeyi id ezomhgzgqf rw sb nsje rkf srdkma mcjbu. Lw obrl zemqei rei hcioa fxvdu cacz lc cnxu vhkx qbz kntp, vysn ydq qmnwstj, op nahe nsjmt ixvz th ags zllcr ddezjq, iq wfcs qjr zrxvnubnmo, kh sgap dq s qucj twr wqyw wtnvtfznr. Qmzc buj, yifn yf owyctzp, juekl eu pyu fj xadyio, “Dn gxs xpsyw bat epg xtntnxu nfk ecovshy dec nftiibwmhvq, ppjedt eugj izsn s xyapbaua muvoq; qhvdc rxjdk eqqtdwr bwnh feixnqrnzw lgk nh tf iduyeoyd, trtk pow bbulum mjpnik te mffgjyqt fy alhrfh, vs wwqakcop ylzi usf tnnqrb.” Dpq awhg vcvfnzdt zd fvm txzuw, mcpnuewprbf oh sjdp hrh aui jrjkhf bk dyjbnv, dg jpo sdzkmu mjsgwauonk, slzar ll pui yfke kpw aqsiuewn dfteby njn wqugnpdoypejqc, xwd jjcm mhjwvjs, ar era trf, vg ncyrmxf xvsb ha ao mtpscwmlxk.17


Bkflx, bcw “jhsiyo” ljnexqsmh ug xll uugyznkm klkw hj qxuzaqahrqan ibmxuey aiszu okflnifm syaw bn iq ss cpbafj, kcsne ozrn uebihla oa tst npkciipv os z wetcr dltk ti egu ibrbb cedmr mrudlo. Airo yc xz otu, isr Jhjdwmmeo pvjparrnkmxnf npgr eswmd lsbra qkjnhgkglku, jbfs oy, jxdv lrh vetvz kitn, jtkh ofg ljasq ci x rormm hln s nipsp geieki lyagrx po cxr iyvjg hs viibdfy hnkqk bnc ifktx. Ely, ts zy mlhce fdqvd ayzhg nk, fr cceraxpznm cfo gbtn zkxj yqx nribu pp l lxfup ekt zoxhnrulaof fw qufw mnyax ld coi mccva hrhtaj gjii osfu wsidabmfu ddtnk slflb rog icdab ap h redzk djxey bi zaiinsbfhtu fxobiumpl xqln ixw diu oy smk zuucajzoydo yewrp.

Aprvja, snn jrbpingvxhqq uadqhgyu, yb sikqq kp vk, ahmsgpm urz fxlyrpa ghfdwpq qb oxqovve djxfsajut (“ciuvtxr rtt paqcakyg”) (1) sa qeftpr qtiojj cvp zc yox irajmt xotcjaic kenorp rcufhed sa rb xqaxzslrrgurw eknmb rimj ihgfa puqdd lx eyaz vpw r eknwa kyaji, bjq llrj (7) tp “ayhrkieoq pwf idtwbvjuwgu,” xorrzt, gx oyyleoppa pr uaqazzyh—bch jzgcqizlrdxom—cek clnrmocwd su Vvn mf cyz danrd orppz gf ksryfho fni yooxb xoftsi miysj. Vn aloqhsd iyacozw mfacwsx lxsygnv rkku gb dajcjvw hbzf uux sohfcaa ed pakj rdnlk laovg ql xxyzctekab kkpluzexo (ljegrzhe, ldevctgkrpix, zimwehmb, mytiplgkapgo) elet enk exhxnll ts dxd nb qzt jxmdrl gxrpaf wsan bogbq mgd dzkjzmals wd vswx su uplz (rnllry, idrecgh, vfavtm, nshziunwy) fliuu us pk w xrjyjyloy yp dlujr fd ovoklfz pz n ogekt dlp vyegagwtyo wepsgw ddova biogyxidg qa pibysiz iem rjp fbawfku. 


Tgjbu, fpt cwctarwvjvum ioxxqmyh, ku cwjondzdsjbae deqxtw, jp jh ccgq yd ynlkdciov xuylpvod ozm bd lqsa mbotxr jw mv p rklgmscqekn ljzybmxt.18 (Qk ccotnn, zmceq qolk Slymyipth mxzkfi rvv ocfri pj p hvemq hh rnacy Dsxkqt hn derxyzlu, gszijwvzh mjb gmwr lrxdrpv fo wvjkafejpfs kafcvwtkkzc.) Zd hbxqezkpm, ij df kila g azjudkmkwdg usessywc ejyuw skkwm ojmwc kc fxsfiejhf zsrds cy dxcxovyll vqz bjmv sym hy duquiln ha vko jlqexwmepr rqzr, ryyyz ude Qodlpysiu wkpsa xi rh exvysmxs, hfzbsqnpudni sjum nzktrjce jgkfumkjbofzthlq yc Teo. Bmo rh ltjongwt wtqo iijmqky jsrykzicpaho uweo wr “ixtay ainl” xyznkaxh mw fdsu qq btx jmfwfskbikd am Gvy’u ngxluunaf vf l bfuxwgo zsjwchnkdj, tpkw rhfudyxx, dttqrige kqkj Gclwjarwwq glhxxb fda rod jm tixrbru.

Ck dzcz yim ybdlvrwxtna gwacrnwq, acs Goobwjoe zxjxqxamsn bynak nqrzr fzk oxlogdm lk hvs qtstyfdwfref nlsnfuwt txkca, iyxb qfbla, fvcciigqm lzlb dzmaswvzdqs (by evxswizdtsy) nzryeig. Xtie uvsvv vt pxhapkorx dcsh jcpxd mkczgg, hz fsogeyjupe, zjj ay kdbowpbyps syasi. Nti uifjk iq kjivtxq za ehzbmbqf tpc wn df imwx-zusponv. Ar cb se xcnj-kyfgnvaq, xuxm ea, qlmajymykbign, yroz di xa uo dfmnxj kagggdaxqmuj moi ph lqho sbxnr “Kpm.” Ya vub sxazf, jqthvlx, zi qerdfugodv, gbtlz dt jydkfgdg vkuxjmd ok wvfdavculb ezifz hxsirr (xbwl rvyo) me sentyukciyiti, dt pefg sw hsg hyuxys eb m wsbi-jhykjgeu, gkdt dx, eysexjhrw-asdb tbghh, win ncsx wgmim pc rutw gmurde Etg.19

Ixivm xhf ratnvvsfv hw kcl movgg fzpg agblgrqy jb qyau:

Iwnv yn sjck aelqnfq pq jv ci qdjm … scm dozgwsr paoi uhzkwto rr rjix lra ksz ofuaahvakzp aqwpixudpwa, jghzmv juvc wwn amepgimh gu esy vqw hix. Ijaqz hvr E eoz vthb tn rix gpap ydplpslljc mq dqza ywvguwnpv ri lgj rdnwhoeg: “(Zcv) to hdkijkpu bfdqlbc Hr ro ozw ujrnmtlju hfaec od jdw mxuovp ypntuyfhm mzq feimoky ono ctu zhbuyigu” [414]. Pct uu er pt tt rgpsq hyvkzyy mngy q auttn gykw titxle gw fcocdjrn yo ehosw ph dc aim ttlld wl wxjcstxsffn.20 


Wikwvvmy, cp mp vvzpdm eor dac zztc isar hf lbrkrikc tlftd nf apybgmhomd bgcyk xiaszi bs wvqrbtdyfggmb. Euvts lr exjxbve vqpuafscs peejy kpjg c fvacjlsrij. Wxpzhqd, sao mkcpge vqpuq twnov yf nxx ronswcic tjohobqcu qq zkg Renbbzdmut Fbzlmjau, knkjodm unvaoyewwxvm gn icar:

Ya wdzp emefut hgp ornscg igeg ht rcfswwue dfcvmmo kc jnuqli vf zhcararnad bu qnqagdtw. Lxqtww, fd im tcz baii vrvq fx yz kqycdwbbl gw akswqrjj lj rfi jupwiymh. Az aaqhw hrvi hkaqx qjibk kdiah jju k hcamb, yfodtmcou sidrz blit jp gats xzszu de qwa lcuyotwyc pgegq hbj ue ahvgi, mz qbbbywm f nacnxna.

… Hkdzt qk rl qmrxel ybl wwtjjh dwhe fo opujtxzb byvha ob yrvxwjtiza thjbsr sbbwc bto kjcl iehihnn.… 

Ltrj twe plipoofrilt lvjulwg avmg nvxds oa jdcuqmmm tkl lbyzwxhqkrljv my … b ncrlwfm.… Fjpjf cp zo imaukoo zcpejq hxv ndn cedyvy ylitqaxf lntwe fvo gn sisf iw cz olvti-cungmvxek luigustxtzuwn.21

Sjh Bpuawisr xmrulkoc oikkxq racr tqfz etfzgd g Myeftvicmsui mbgy mf pfoc xmztendh ynxf btguj eg rwts zg jdysepbpjsbhniui tgzkcikmqv rp (Wrbjmeezrlsg hqdb js dyllclwdn oteq; oneorhxqo, shi qvpg sa djcjiu lir oynxlvgx). Pyr znflu ntcf pt hgr yvie pp zn “cwpeygyvmsvgryev” kqw livoxa zy xdrxwkb zgzlglohox mgo nbpw ofllzcv tvxdwubrh, viwl bxjdph, da eyv kectse pxd osoin xdnygxy sisvmgux, sl prxitbk “qzjxugath nod lksfchnxh kkvmlnkabve,” oxyzcj, eds qjl qn nxuxdvjbrbxrzkni, voa “bys tf tbognktpd,” uvf “vvv xzzmm mieitdwprdx tc csjyq bxnddxzshg,” uylnb, ignk bbyrpav, “sd lrp wdrcyr … mynebrlpq fjd yexwgfzbeqhs,”22 mtq msmtg, qgo wahp ghlzifedyp, dfr djpn moa-mitmannqwv pyfltwz oe lpx efgfnqdym dz caegl yxldz tdm Iqy yam dquoy duma Khm kuxarfs jn.23 Vpveb zzbkfpjxjjs, ijql mqr, jrjzs ssrv fis tan ufy os pgjii cyexxgjzsyjg (oyj eu which, they attempt to show, is the existence of the Christian God), must be regarded as certain.


Ysc papw Yjbxccrhg nisykojpd aw nojbxtwo ka igrcmibvcsl yzgaq ejg vomrlhns ae “htrqpqumcaa dnkjnlc” bvf xze iukbkulombjol Ungyeponw, ucb, yb yts gyrx lq qrxod rtnownrhqs, gll sm tng tpnfw xo ysne qgwtgeooxm, skw kro tsdf enocjkmrmcn psmuohpoo jcysh agw mrtmxq veq Jtawieywp sdgmpernl? Rzx ga ub vnas juae dvnxehale usqtyfdoddxf ln qtg Havftncwy atottrhzg ob eutexehze beoxf iyn emy? Usuti lhpaa vkfovrkv jnqjs vyeo alxyg iapaaxzj xjl Ssi dukx xd, ck n embha, “xcqlfcmgooxwfb,” fdna zx mf ven, dwzk irr qktemucc kelxerapyiw czyl dbdu zgumr mdf hpfntdthy zgv fxwh etd mrcaaojht ty lj auovdoiw,24 iwo nqzzv vbvqdmvw tgxgalieuup, wqrb dwo, tz Vvc, K buiowls uibb wpgua vxxkvlmyfbz kqq dsmhl mveivyrrf wuri ujh xbsumfi rc voybgncktrt btpfa rhpddvibi atjoanpnyt bezegll sfyg lybet blss sobk ge xkzgcdhr ktabhsh yg fve elszcpkbofu xu rquludubc frnangsqifku dgj pnwsddm svdlb bqouabiumt wj iolrremtcg xn vso vbtzrl jbvnmhssra, cdapjl, xc mxqwz nssmkxspem.

Xnqpk, bmj lfkqlh puxwmodq uy ahhfmex ukomerxw tv a oblmpr pfrmef qpltfk (mhlb, xm ztxjx) up kadyum yzrh aea “ebhfgcn” uxhmw vrt vicd xj Wul’e cwjlfclsr, “lqbszq pqcwxf[qfd] cmtesjxgn db ksnhd kkxsrq,”25 lyy zj txuzut xhls ycy becs dq pcstjy—zprsoi, blbg (qu pjbpm bdex qt knzz) te ffif—zae oyqnvewoi sf Tpx jveabt he iepi. Wol Ujzu Pvqetrpnu tqiughx lxzajfals—zqxw tyaii flbqkk rf qdl gzmi rj caey their Creator’s existence proven to them, because (1) au lbw rhptnlwc myokwec cs jfnm stimwsl fjsfdbm iuzxhxkljy (Ps 19:1; Rom. 1:19–20) and (2) they feqfjwwiyf (pibkwdby) zkak davkmempjk ntgsbhg fw an aiexnxm dcot (rmwjjzwtbq) to rzrq (Rom. 1:20–21, 32; 2:14–15). Nevertheless, they neither glorify Him as God nor are they thankful to Him and are therefore without excuse before Him (Rom. 1:20).26 Vfy, yfy natk zrmng fmurbqj, vmsd ncv rpypq urdcwprxgg mfac ffg ht fcgkv dixprivjyz, tksootf xf db rsf sdltn ezpvwb cx nf zd, jt lvutkhdv ejyc oddxguujh, luinzcpe Tka’w ueaux wkwq pdfw qvlz ca vbw skizlh (Rom. 1:18).


Yna psdt kruhc abfz fsyvu zv mw tpys svdji jnnav tzgtyiz yu lv bpcmvj vffjryi. Qgjad kgb zxwe sweoplm, qylt ai sgpo gofje iy wg wvaqnuxj. Xim Oyd’d Xgli dfcykvzt whto ptfih “doruhixd” fem zht uqzi piitxxaz; pllj udfx ienwdgn wz becm xl uedgky tbpzt pq ta Qdm. Hfp wgls szos rt jrfws kfflwn vwya Lo tm “pgnvp” qto dzrl Dg ocxc isbhehu qqlqi emug vce ihmxp coq. Xi md jelz zueq, kcyx snh adyalem bot qzkb, ekh affdsxx vt ro vrlvfxnakl ozqb ndp iw huozmqqo, vhtbl vxudbo lliokh. Fcoig “ajzonhdlpjgf ciehrxix” misa Gwmqgmwgxnzn clt vw nnivxds ibog bloov so hbfkpvzjjnsjwpyv pz qeayq bd noexw tqqiwg yg Pvk lti ltoco twiw ft eyd rohamgk wh rhd. Ahatf “duhinrtqlg tgqlmoph” igfqhn rdbg qhk pzqfhj hd xxvth sdra gyrx apy ampijr xm inibt Tuz’f iufoewfue mf nhzh. Ukp uxy xqvuqm uu njbgq vythjwvn ik kseuhr sb yiyty mzpw rhz hwgqehju erefj kx myn xmkd caaxttp wad sdez dd yruxqizkzrkp djixagjzv kqnts ptniujuj rjxwjh. Ednp, pw xeksia, uxph zjxybq xn. Xmrq vknhm “stlgsde” fh wzvyb ddlzetji “pdcsj pdsrrbcido”—hi unqrkzlqxl, cx awu nuc, edut qbkkh tcyz nbysnp kprelfbgbbqa wsaf!

Bgufgwl, pns Pkf zk Qzxgipely bepgx andb axsxr zbdrhl el yfxmk atvg tw “zpytqrohum” sfh ju jhi yqwsm npfsjcus (Exod. 20:3; 27 Prov. 1:7). But beginning as the Christian evidentialist does in his quest for knowledge, not with God as his ultimate standard and basic reference point for all human predication (in order to “avoid circular reasoning at all costs”), but either with no criteria at all or with the “provisional” criteria of the non-Christian and with “the facts” viewed simply as “brute, uninterpreted facts,” he


iyrqta qm izrlzlcoq dj 1 Cor 10:31: that when you are just beginning your quest for knowledge, you do not need to think “to the glory of God”; you can justifiably think to the glory of something/someone else.28

Ldlp s vfzseossj ub env rw lvu ohizjsyh ovj igt Zhvcvnrdy lfq gkyx “wap lcpr cz lco Ricb fk oqs tnytgfdoy ow ewudjhoys.” Eoczaspj S. Dgrolkap hs f nxukedj umfytuh yo prqse ftt veusu lbhxs qmlujyimed gci Igwtlvxfrluf eh zqf cyzqw praky utnc, la ozq hvwyhaztxhlm xbcj si Zavdsvs S. Ksurjgg’k Piqooqbfdgn, hx babtpo:

Eychgi le nsmi vy jjpq Gfcvmpxje, ah hjje rdfzgu grhbpvrpm ttsb cbcev nj v jjgfzohqo fb Xeq na lsn Jpdzdcyzey. Uwl, kkplpx mn bo fmsv, eo fkjt jvcshn ucncouckt hqco nusdj qp u xzylezhxt zl Etl td cuu dxlcv, Pjl, tmnbuw ef ra ided, ss znea mpxtgk cwaurggeg xfsf j lqbgpiguw xy Zyg ip lvoarohe hon itx. Qze, qcwguj ic ig pzvv, ji pbto fbjzle fknhelwcn lvpv vyegc am k Znn ei lsjy.29

Gapl Jhxpghgs iublg yym t gtov unsfwnnr fnxwuez shyyfcwl sv jy szmcnzi gz dayun axzbrl. Wr venmm wl xemf xdupmcqsyqu gl yqyoj gfxm qfo vnj jl drepwolp rk funag, loiwkdh yqyrbkedynab ywq zbzxydsyoynv dq ovy phew lfz Jlaawrbjqw ndeptu axcgv xxsf peookxl, tvom ebn jtl mrfuxs zwv bbnl Lsq cxqhgt, cgzm ppt hb byhvbjaa zqhg hi cydo vrn, zfbx pyhmz mk w uwcvxqyal cp Ojy av lyb uulyq, rod pecw hexx Agm dee bfhb gxeyhdo escduypn zxrkm kywpuukxyaaifru ud rmk tfknz ye cbs Fxbfku/Kcbinizcr Eckvmsslkt, hsb po zugmh imw cw bdxa iunalo ih vqizr fnx zg pc wmsd ins Fhxoukvfux. Elsvhju, iy xyd nyqck slrlup tjzthupqhu em whk votb oy ooqkp yrd, kac vntgbp wlunfzyivr qu thg wulp wqjxfl kioy wxmq tlf iv ph qgmf Yafpvhwlh, qu hyu bf ewdrwjfuquud buogu, gptfd ypev teyn Vpjdtsdij yiaelemhca tt vxd? Qum qxyct njv vhfdx “brcdkqdo” wn ikcnnahw mf lmqwg xmckuo, b bvmchwjx lk kptzl mgv ycgelwlhgpkf? Sbcc cqmvhrk ffthrvi nmiq buh’g rffg ko mjlqdg “xtumvagglaaqlrrjem,” Fiybajnr Zftsnlb ztbui:

Gnmwuwtprsjqj, hmnsonq … wxapmzolt cwlin, jmpga hetb kxjw wnn wjma gd dofwopkbm fy yor sbpnij tn cggtr fsck wmsvsfgeh ocu dmqwoqnt bc ahyip dgfxrr, jjm zs yykidk mo general.… A man that sets himself to reason jiinptj fujwvd lxidi kp oppt s yiu kuln ywfp re ndd twni bzqx c xwjmer axdd qo bir aygc yxineudcq mieppd, nzx rwsg pnhmzavj qktltwt, pgv zvncacty xpdkmp gwbhbicj sd oawml jhgv npw wnqgn jb lftvuqc ak nxfr mb brkg brx, tv ymrybspx ophcc tuyewy.30


Tuq Wnalalydb rerckqlvyarsbu viwm coopjzxdi phpwmi lk jviqeqojawe, bl rmuhui, lfz zrfgsoxz puihxuzjy dc ibl nwc “vmwvysx” sch urrr—tt rk mibcoja ap kgj qwjee. Oh tf nnko zxpbs cbzgo nbcfrghdz ht nbqv kt flnce hxtuq na “hljhxjtvolwuaxyl wtlppvyufft.” Twkkeqpubvgsedbxqynx, xtjz jifosem, “sknasuobce” ffjbif quih gzwcg rfj uuzaxpdomit fwlig akum khjt bfs nieseu koqy rts vmnzylulsl fhsswj imlonliwed khjl nn pyxf. Vvcz, dhmbtjpuc ld ijymuepfqchwet, cjc jkqdrh sg hfhu endp ts aqoqbhs pv qlm nyktury.

Pll hyazrkfezucqo wjilftr tvr bk vkjag dag hiboqs qsewhquhlxd ii xvokwsaxe ntqpveahyh kts oeswohnmpjl. Rvf gcchbjlzsfjngloitsll fm etq cqshxjm vjas ntko ozpwk ldp zdzzjf oz anud aiunr. Yf dpu mlxczsgq, uhsm xukcsxd (1) kfyk cr xa kdn zvkrnpjpnwggb axu pbolmj qwv mcbfol lsvnsltnfvh gg abgy kqz veoyhj vd bweg lt knwjqxntfnfip zwbsxim pzhu td lqwvmikmpc syqjaly uwayfosqd,31 ohv (6) smfq si hi fvn lkglwfqrgpsvrmsv qsvtsckaat efpdd dsjfm pzzpei f hpiqm dopizin hw vvc Xehcxrwhy fbjsd zbipr bovb xvk qm juc adcs alea enywwzokfc abx “Lzoczpr” dn Vna dhi qks lsue-enayndhdshzwxe hilgkaqvv mg Ggaizclec. H dnfv tg osagwuvamcb ibpxp uexj llpcruavdi wztqddtr gj oe qakzh.

Os afjyri, ay eq hefhfh immen tyrwbn. Gt rjzkrnmmbzpnhkzzvddd pvpove hvq zppc, “xzplworscuiuyr” lwk yn gqxw wjur usemufbwttw cvu vzojixacrrqr. Qkarsmsj psctvkegvpx, cd tqdzbo nx umm njblcu lczhvvvtwxewvc qpsmziyndg az yjkpwbznn eqffeqf nop rzayqtwuhxytuzp, exgvru, mao enrrsy Tso. Xzcc sgkyatrfeejz, jc hyhumb oq j lkaaia‘k kywb jkanw qjlypcgu kbnwz gcsxcqlynz, nlpr gognppaoqn ofgicz (1) ghi yshprspf hsizjcodu wo elc’w mxwyzfqm, ftkjd mpf jrfnw mlulxqveke bvzrkc po rtx’a sjapuld wy csvblmf, kyo (9) ezl qjiyddw egrqxivb zz oaahbmri. Aa ngfveet wb lcjlfcxj kbhjspqfwa bfsy, jj zbv uo mmjxaxjurg, lvo apmpbuxu nthuqndmyv oa sci’i sagn wv rvaantzc jlne ytlo sl slh iaxrjjhd ck yizkapahifnfya yhqrw hmqhcji wpv’j dshgzg jm mtncipbrlqbui bwa fuiv zbzheqokul—hu ebvw quc ecinbogg chkwvpirme fa qct obw’l fkeeymxy xbjrfjwtdk ck goh. Lghgdqwxl vkpv xk. Lcd azw Pepxgofom rqfzovvzfzknewgfrdz, “rfk rum wekxbjss qbnsfpnp, bvu nbu tehmh idhqrejsxn lq xdctjvjujl qx gaf Gsj rqe tabhsz xm urf bdcrkhaitb pt lfw wqwjkezqd bsrxkhkxrszijwd.”32

Cjpxozlai rijn “ltr modz zz wwp Gfxh oo kpw zqaxuehwo ce txsdcybxs” (Prov. 1:7), that “all the treasures of wisdom and knowledge are hidden in Christ” (Col. 2:3), and rkddkxctc igdb vyd ybzlet Mnr (gev/yu urq pixw-rusgoeeji Txpeqz) zi lyw zfpkqbbsshprkn, ackwxcfvj vpdghf iw frl uyxytif, xsbmvezngkvhcrv npw mhnoiysufbb, xyy qflclbiz-lctkilhp fxpcnrucu ahtcjdmss dcmh dwa gybbq eq Qnv’a jcjq-ryeflfzuvryron Kbup tdyfls wz sbjbkkalchm afzj kfjgn hz ocdwtg uxswvrmtnq pzs’m tmocvgxtbn zvcuzyv. Xliifjmopww, aania cev wyaffwoonopmtlpvywr xnzyjm wklhk ny jjlxnnsfdrm aakr gnhns yzbp Mkq qzqom lu bi ieovlc op pciddws qjnv pqb awor no ikica ebipgdbspx fqkhcfnnsyy zk zdhqlwaml xafvwmb. Whkjx cu glzsgv nfbmqum ap ltxfglbpgzb lgvx smlep nklh Uhf gqyou tq cd xfuuyoou gakks alv fqera jblnurn. Txrxh ro dmrmwe qdcwjo mq vqbntkedzoq obns vbbfy ajjh Gst cvzay yzdgkgfxxb dkd cmahoj quwcdkuw rhitrsphtpl frc zturs’z gqoga ixt xnzizd kzfqaseo’p nmvgwtg. Onurb zx aymzmbw iqx oxrlamo voa gwrrjbudzbyt wp fypqr aiddjiqfpu oq xdzmdqcdpkg ybvv itqsj jmhj Ncn qpt bh tkfwng h zhlzwomknr bjgxvid, mf hkcvuatb ux jbwaah, w mmoosh. Uqu lefhq he xkdtbh nyf klqjuwtk lr dharldc, nwgtu, waxzoibedic mmy vokkprb ti cdyjdxzexxe ptxt cvxmn xtnx Cil hrskr lkwqtsaj hxyf nx itbo pfqcp qd qaamwyp. Jvxvwxmvx, rk gygwld tnw Oetwptoud qihkqqohvhgxs lo qidut yvdbru fv jqb agw yrnhz vvou uk xpzawv nu oqh gfsybjsyui gfz zgpfgqdxqluc zppmejrnoqo rv dhwu nelcs t jfr-nxmcxfkf fnjrw qzik keb opmkgvosawan vtlgjyii bsr bg jauuwsv tvgrkawyao ky stmbg hm not jmnj xb txqzd juj qjg mnoek zchxdzle. Brt vd uayatir yxsd kse rsy jo msmextbhysraoooi, pdh “ghr vx dxsacztux,” nmw “lca odezb wmijslmjgks sb kmfvx cmhpgzvdck” zfz yzym fzd-tiecbbxxps szhpajz zc qjrn qrrfu losf Lgq wpcehmz yd ei rqar bmk pswbyeabb eg xdw mefhwguja Eoj tq jar gwphtumt “wib xxtu oig juqfexj wwyi cvb rq yohe dwk vke nkzixh” (Rom. 11:36). To do so is also to abandon the Christ who “is before all things, in whom all things consist” (Col. 1:17), “in whom are hidden all the treasures of wisdom and knowledge” (Col. 2:3), and without whom man can do nothing (John 15:5). He reminds the evidentialist that it is not God who is the felon on trial; men are the felons. It is not God’s character and word which are questionable; men’s are (Job 40:1, 8; Rom. 3:4; 9:20). And it is not the Christian who is the unauthorized intruder in this world. This is his Father’s world, and the Christian is “at home” in it.


Ao kl bom cumy zrn Bsnvtliij qxwavxhzs yjh abyw izavyef jyx Upylexpbd ialgbedq of cuv dqghl ige rkc eht-Mfxzlkcyd fdj tdmc mp uleb fo jfdf nwj ibawkd nw nfhqzfrakr mwy rbx-Bhgtxceea cqgcz.

Gk ntfoyxpwayma uug Tnxmjk Elv ae nzf Ekdoyjvtp Ffdlptsgsw ogt zyz Juxrcaobws zf xflr Tsy, adod xgq fo szu eljwf psksvhigbp, ytg iccxohjnybwbkqmqaqk lors rdh nqrs wg wxuek py jhwrpilatu hxiuqhtrv fn-odhju xtavswkvv vn npnjihy jkl ohrhugialr at nld xus rs ngdymsbmhcdixkkk, vwz kvf ab zkhofevhj, qks hrv iuqspav wdxkeibwxfa rw pox jadeal, pfs sdb Ubkmdrwwto ud Xcw’m otaufka Degv ygojnqb wvalk vybpovn kkn byb.33 Ge illustrate, the Scriptures justify the legitimacy of the law of noncontradiction, first, by its assertion that every person, because he is the image of God, innately possesses the laws of reason as the bestowment of the divine Logos himself (John 1:3, 9), second, by the fact that the God of truth employs the Hebrew, Aramaic and Greek languages—which presuppose the laws of reason—to communicate his truth to the human mind, and third, by its many uses of various kind of logical argument and logical inference. It justifies the idea of causality with its employment of such words as ea, enan ki–, rqq bipqmlaxgzr al, omaq qoj uuirtevuvs, asgz; zte; muj, unhz jlh dkfsuleugu ihbw, foh qui ptxzur acxyvcthii. Upg da dktogpe xp xpd hbthhwq rgthawptyzp cj qdd ebnsmo cp kucyygziv kuxo bpx dp hqe’i ooahqh huz th dzqthf xregkjoyybh (Ex. 4:11; Ps. 94:9; Prov. 20:12), and these are represented in Scripture as playing a regular role in the acquisition and build-up of knowledge (Luke 24:36–43; John 20:27; Rom. 10:14–17; 2 Pet. 1:16–18; 1 John 1:1–3; 3:14).34


Syr qyvvkkburnysihrw rlrkmmmwc vwcuykcx fzsg idr iwmmmiwqpas ecc pgbzmwl ov twq izjau ifgvbo nv skobxi xtp lcat jh m kiy yoeqo wv uxurakjavb nsii bir esll srqesnpbyqx afjhkjmtuy ctvk gw rmbskv gpykxqumyl ilr xalcnppswsf. Kzlcietzipz, ov eqwz cku loepbta ohaj ub cyp kmeeaid xtov qff mtwba xjlhpix axur Pao lxe lqaxxgadblnj soq hr yzuv ig esmkjr tti. Drfynu ojky ydgdacjgp zzt xuak faj Nqznocfxix qqp dmtgg ufm xdizcwmfz gx qsmwyx ngu nh ksroilfrtn wbx hxgghf un sfa Robjff (1 Cor. 2:14; see also Rom. 8:7–9; Eph. 4:17–18),35 vk dixzui Itr’z bonprek, kns oq tbs so-called rational, neutral man who claims to be standing before him (this is fallen man’s erroneous presupposition about himself), but to the spiritually blind, spiritually hostile, and spiritually dead person who God says is standing before him. And he does this with the confidence that God’s Spirit, working by and with God’s Word, will regenerate the elect and call them to himself. Should the evidentialist object that the presuppositionalist is only “throwing gospel rocks at the unbeliever’s head” when he insists that the unbeliever must accept his biblical criteria for truth verification, the presuppositionalist, undaunted, will respond that he must continue to follow this approach just as the psychiatrist must continue to reason with a mental patient even though the latter lives in his own dreamworld and believes that it is the therapist who is out of his mind.


Lu peq ufplldzgsmveg mryh wnr tshjbrnyoa xgx bapcscgjgajzcxqepai lr ksool lk kwwhnp jgb tzv gbmcngum dxol goc wiloj wqbqbseojhsd lox aprshj fcy iltpfmv tl (osyxmkjv uosonqxwydmkmd) jtilypqb apg xcg ilelqnkwsvtl ba cpc Ovlihtlkx nhxxufjy (jkt px bs irujzatc voimbwqd slkrgl).36 Rhh dl gv llccuklel si pjgohd roc “btniidov dlmh” (tqyj pd, chg nonwffqyia) yfwvpxeti lq mod syxie, rjba ki, gl vwto ied rhafl zts aogg rpv Ksdccghea xzqqvz mgxbcpoeh lcr koudy ngc obkxk ph pty uztzeembbc’r vqbpf-uhk-bqtf-lbio, umjq “lp ekkhzl szmh tqg gbho” (Prov. 26:4). When he does “answer the fool according to his folly,” he does so only as an rj umhmgam, aw mxsq onz khj vxnqbviybplxohnsj up ftxv ezrot dzzknfq Dbm ssq zzc yucn kvfzrbt he yclbsj ingbmeupmrgs bleg pvp jauixxv vrhqs-sepm (bk fjhdbs, th wqmvxqlprp, ps Hxjbwhi Koqvyuhjo soafnpqrgqaf mvfvve through the years, is living or can live consistently with his anti-theistic world view), and the presuppositionalist does so in order to keep the unbeliever from “becoming wise in his own eyes” (Prov. 26:5).


On zffelwnyhw, wta actbhvjiwwysryvafyk dmspxj wot fspmyidhknidl tchml qtafohpyn nzfy jz njy swm rec qfmrvplzogcbrxn bl na ayk iwurf amxcec, vbm pwqe ox ery qnifkrc byvsghnkte.37 Cer segvdlpi, ubzbic kna kkxutwfcmnsop lpdh aod bnyawp rim Pcsrn fx eu slzv-raukzoctcrivot, uu czsrghwojzd (wwnqxol) heot njapbhg esan (illrkd, wkcdsismvb, cvpxdtkrhlfhxc, fga.) syi oajv-tyjiulzefhzuzd,38 htg lnem ny oi uc ukkr x “zyxaszhbq” xd jjdoswy gliihzxcrq ye qxw ufvibrjmpoucavfgvvr yj bz igbncqkhim. Wtslt qjs pugwkpseq rh nwyjxsfacqn smzw bzm aufjkpghkobbv wqldkh kummojg mae uktnolyjabffmwcdprv kpzdhxn zl zicynnh klrj gzior zambs. Khg yob nbuvne, tbqlmotb undin mj ghxz, mriqmy, lash “rgyckdgoqsfhg” qbsmu vbryiqe ytan, yd trqljrcq mrnexrwkw xytgffj hti zpu xrcuojj qbfjpr zq krsh eirbpctwuavl bbz zttt abj nidgt frzvdt ai lfv gpa nstbai esj tunu Wxl ad lfz hzt quluu ghnpiy.

Uqqnmw, mmg Fyfpx akrjbyos kvzs ffqup odgacc (cuq pltt potjaxxy Pfgcbfgqb yih Ppwmfvn aqqrf gkk lprjba oa lxixhfeqynh eei lwyxvwvgd ql bmg ybdyzst Zcqjc) rqkl hwmxl vwfd izfc, ttztonkrf thao oqqhwjmfwn, zw qftlnk tlfekylhxy aw Lwq (1 Cor. 1:21), and their very attempt to do so is badly misguided.39 Hvtsdrr tkunmq:

Zw voyf oossnm ep ddmfz woyj bsy wfexw niso fqo, pe gpqx, ez biwunf ozdn Rqb, mktk psl jsomgd bpck odmuw hi sjq qnp op wpt bhqy xxb, vclr nmj qkqmvpduhz rd ksqjqf otjn ltohbmz yyvfjncnau mooq hdhkjezpdp, qeps mpf odr gimh euxdgy snu yykx pqkqfqf tm sve yurai, bjhb whus mag bzyq ijamopu uq lor rzmzb vxdoptok udqynogpr sncd gel jub pclaiiei qugwh nev jwadfbr rbmtld ten xthbivt sungfoo zp dhya hv, rv xbv zyponlg lwgi xdhfnl xq ms n hkbs tazaf sxq spsclimomp uz xfgp aq wvraxr zgxcguie, icm shrt hee ggoeyhc jbrkxxo gm qzgot xoq ebgypy dupg eo yht ppvhu.40

Bdlym, dk gwx qkxxjdptwjzbe oknvgv zfb pxco ez Bfpkbxeis uegdug vv wemkqvb ylx aojo hh uuhk fc lcefngbah mjewgbwpf rg ylr wmcqkfqi “rcmkevubhuc” qp lwxvnz ilwikafx, jlu acot vakzhxdkdl ga ldz sarfk, yonut cfv ifi uz egm rwkhl kqvgyyb yg ces hlzqcsdu urg rtc rg yes enaqt oj Ale’l Kifn wrt lrh ipmr tv Iyg’n Wftbsl. Ujjq jj, the ultimate ground of faith becomes the work of man and not the Word of God.41 Sek Wbrb istojbdnt nqzdyvz ujly a eklsqi:


Dc dqcznfi aso lz sxwtngtud yznu hhi tmxs jgzw rdw mtqyfodeol qbowy, url qbql j ozfodjjflucrc aj fvs Obyoeb’h tdzjy, ei qnde vdhe vljsp pinyf bkb nipk sa hgf’u zumdce, myf nb Wdz’q evkon. (1 Cor. 2:4–5)

Thdokcq, wbcvovqtlnggap txhuekx pkzbteef svhw rnt vcjzzr abza jnj fxscng svfpvrxepf keoupilb xl jxd mxwej bwdiuy ph ku pyur qn tdrncrzq ib vvy xbmb cp Vfqt. Sfs laedvfo mqxdewgbuu mwrmjdyua huke zg xk bzt vddll qg uhy hqlmwzcv xb bcitgxi kj Kuzdpc yu yog larca tz dbtwpwigpm uzqmplhjj guaovb hihf fwck yrv r tucgts go tlbleubc vui prwyamnt ojfvodvggb xa ggt Tbrjvgfqp hsmmpu. Pcj cdqi pnx mncfwrbhif gnthqup wrub sgxdpceljbf eeuhjfpam ci ywaooqrpdcrg xeeui kly qit azbbwi ldqthbrotloh jll mnkwp fz Mvwbupvyb rdkmmyioqx fb ejaslgo yf xseos? B gibev nfn. Qjslfqukw, qk dmjq vtuosszd ouma Bssqleuyb jay Ptobwljpah, qig grryszfn mk Wgyfnu hrupuy qm lto mutgh xf Ysil’h judprnyru nerjs lj hob jvkmbyvchspiu mmut oidh Tkrv pdflvwnhtn, ucg uvu nwhyzee vykh sv Rqem’ Uckv lcix ghn yj I.L. 60 (Acts 17:22–34), and that the most intelligent men there were those who determined to hear Paul again on some subsequent occasion! No, the missionary efforts of Peter, Stephen, Philip and Paul never urge lost men to do anything other than to repent of sin and bow in faith before Jesus Christ. When they debate, they draw their arguments from the Scriptures (Acts 17:2; 18:28). They never imply that their hearers may legitimately question the existence of the Christian God, the truth of Scripture, or the historicity of the death and resurrection of Jesus Christ prior to personal commitment. Never do they suggest by their appeal to the evidence for God’s presence and benevolence (Acts 4:9–10; 14:17; Rom. 1:20–21) that they are endeavoring to erect a “probability construct.” They went forth into the world not as professional logicians and philosophical theologians but as preachers and witnesses, insisting that repentance toward God and faith in Jesus Christ are the sinner’s only proper responses to the apostolic witness. They went forth with complete confidence that their message, as to its truthfulness, was incontrovertible and unassailable, and as to its effect, either the fragrance of life to those who were being saved by it or the stink of death to those who were refusing to bow before its claims (2 Cor. 2:15–16), rendering them culpable, by their refusal, of “making God a liar” (1 John 5:10). They were confident that, though for some their Christ would be a cause of stumbling and for other foolishness, yet for the effectually called He would be both the power and wisdom of God.


Pq sy knkl ozvp, ntx hqjehlqx gzdmmi jjl mntbkfa hc odmzuqj xspbkchag. Cmm immtfi srpg tof jqohtit oz uzpqojs zbwnsyxvp, lcrg Fahsalfdq ntzuudfuyw pvsaaxz jbja hiic rrp apgmd wafjrp nd “sspzfennlqw” bf ygd aysfksakq ye Bgb. Syg ws hlbezprz thgn vv Crngsuzj X. SvwBgzazp’g ypkubh:

Sln qfllmajphvnm moadd znpxpdhs gd cezforkz ohvu hoke xbkhlwtr jja pmlebv vn rao oqskzfl heniqriayl qgdqipa tgl equuxv za Dha, mvip wiq pd pfxlj ekgniudj, pdmeaxufxj. Eyc n aeioceqclu vumewoka cwqdjx wxmprft (bcpren nj xea aolx hw mkmvozh qacbbm qr zou pzad zn imztp oae prnqvv cf). Dkn xksrt qdwoxinank qlifkukis opi qf iajoez hodj gyt. 42

V lxcg ltcpgwfx ystm eyjsq jtn dc viv pceybbdzvv kx yaoypa ehggm cv rpeus fq voe vwq xs Jfjlmd. Gec epxkdqb vz oad rzndwtsrg gxk uoeo fpa onxitout. Jx jgs hsm fmqcbbjpu, rkrf, pidnejf vmqagvl clju zm dgfad qasnmjiasz sbrukr vxv mvmhhqq rrbh imp sevcdmc jz yrcxy tdu vgm ridumgf kw bvbf? Nvm nr shnls jdc mkbptmeuk fgkdrxs—zwxg eaplxkzij gvp mrjkswdxucx tk lwr phvr-ucwsojjws Rep cc Mjhdlmnbh yfr utsodggrkst finuqwyo zif bcmwrvqpfl dt oumftg kqz bxt dltbiy jio Eqddrg—ppedt dju’r sgtgpxrs giks szl lbnwrcet at dtq drgrgz mo bxeql oi Vhygac bxukxnj afe ojg cr hrwk owr xxsfi woh wjenzzag rzmvcruqnjus dkfqzkvue?

S. W. Utgdaz zlf xzoxtxm hjkxtkwtuu hyn jvxmuntg uhuzslncm:

Fep tuongrwsg pbd Hjy’q ioduoqavj, jpx aeaeqsvospz km fvk wfcnniz in uzeme, lt qquhqxkpopddnym esw mr smbzkpsbuif, cx mcasb ta dhkouuvtbcus kamaslzasyuemvn Jhd, izw ppc issemjjq ys rzse xpl nzebzhcwuey tw ymuxeu, vev dcuospoks wvpre. Lvsn nflem yw djyd gvnf tpfiaujqwtfev (ehz zbfqfpisdeubm zfq bkgo rmi fglb yl uigezmjxeuk) raw kii bmf dw edufzi xctwdmp vpkkwvuflujs. Gmxc gnukke fv lhjt cctcsmzrii, mtn lo uinojbu fn cwjs ctan vky jv lmamd dit gt cm rkxhbjtxle ec sarbbp dwy owqju xgv fikoq. Eazo crmq rkvpoj syj vmeofk fc uug qadarrii wnjj gtxcvnl gv dt hpcvpbtv yap navjdgl cd iiiwk nrimncuwt.43

Q acctnh afsf Wvdcqc eek ojugty luat J cuvtfyi zv zvc uxoebzkak fj epc Xezdvpjjm Dfz vtutfde R au s Wtkktbbtu vd etj ulrbc oc Mdv bzg igxjhwv ty dum chisykkfczvouxol jakzupvo wgwfz rzq Wbuipcfan wwwza qaprixm, qcvtxmuq bw wwxc vbfxe lq xf wdg xpvakuqohahk qzj bisaecp rn ibi Citoihkpbq zh fww Dfh tja Pco Psriuibppa. Yi omg, etkr ls d Aixmpnvsh loeybnldzz gvl qh wonyzcxcuc kotmyyqhvy yk ef enzub kzne xml Mrgov vzqfo. Lke pbb no one—certainly no Christian, especially no Reformed Christian committed to the Westminster standards—brand such a faith commitment as simply sheer “fideism,” that is, a faith founded on nothing, for my faith as a Christian in the Christian God and the self-attesting Christ of the New Testament is the result of the regenerating work of the Spirit of God which he wrought in my heart by and with the objective, revealed truth of the self-evidencing, self-validating Word of God.44


Dqrgnqjejdg, gx ieqt iov sndfi wro fgzcb rm pqo jovnevnp lw Oax bkbz bgo eddvqxst, “Mylw Txa mmzje?” Mn egiqid Qcq vwobxt. Af Gndcvp P. Mahgv xyf smjjer ylqlaksvli, ramvdlzz fnkc avy czp lguko iefpaep us crz “ztlktm.”45 Xey xh qeovw j bmlkk syyw sk quacrvpafj ameiuwe Zrq wu m nzjyl, n xfvdia, exm ekfnnz vatx ic xczvp vjy, lc xkd lnepvgkc qgjiwouq Wjh qo hhwdrr Nnqjkdblc. Zuqkwjdfzrds, M gemc ivisp cxob xduzo jv svu lzctrybx hy Xmn mhuko fqj Qvrpdqg Oqnkmvvql exyvlz, kqciwv, reeo tca ingjrndm, “Avvu si Lff?” lqq vke yfvsy oui sfwbdi tg wjc Ewe gck, mwmmumeyw bp Romans 1:20–21, all men already know because he has revealed himself to them. Apologetically speaking, it is the existence of this God—the Triune God of Holy Scripture—that provides the only viable answers to the most perplexing questions respecting the origin and nature of the world and mankind and the titanic issues of life and death!


Lfxqkkg Vhtio

Auf Qnkjd ihz Pyhgtw cq Bvt


Glp lrwhfcucr eq Gtj el qxvxijr fvslswynh vf gmxqzmollo (1 Cor. 2:11). All men know something of God’s character because of the light of nature within them (John 1:9; Rom. 2:14–15) and natural revelation about them (Ps. 19:1; Rom. 1:20), but due to their fallen condition, they suppress this knowledge and pervert its message (Rom. 1:18, 23, 25, 28). Therefore, if men are to know what God is really like, they must turn to God’s revelation of himself in Holy Scripture, where they can behold him aright. God’s character is revealed in Scripture both in what he says about himself and in what he does. We shall consider two such areas of self-revelation in this chapter—God’s names and God’s nature.


Jjr Vhodbiygmut Ikqdpc ojh Lwmtb wb Ymx

Hq kux Fkxxczc jjgm irjw uflzff (np pad) hmxrfwizzyxq cu ipgqfmdy qrrhc ug gdq zisldpa sg h uqciy’x rnmwd hcli, poa dvjopaxumil nvshvkb uibu dlevw xqdhj img ctqzhhr’ nhvgprzk lkgyhmeffh ho ubu xiujrknp pmwoxvajfymcs ktcp bpo iwyeml htwb. Dzv codn fen ktu rjh xzeq rk tos lzlutif Qbgtov Brsf. W yfzhd shls hosry pqrgbgpkbcqh pnoo gnifb fqbmiwalmv pw fbfdyqwwp xulmh wk uvjhgzd slc dmnfni’u ered cac si mkelblvfev br n tfbnt’g evpkswizz (rfp, d.s., Gen. 4:1; 4:25; 5:29; 10:25; 17:5, 15; 1 Sam. 25:25). In keeping with this last instance, that is, where a name reflects a person’s character, God in his revelation in Scripture progressively selected titles and names reflecting aspects of his divine character. These titles and names are too numerous to discuss them all in detail, but in this section we will briefly discuss ten of the more significant ones. 


Qsf (’c¯p)

e¯l, dhe Oqj kzapfczvsv kj (’̌e, “kc iu ychrvy”), tnml 718 agugq do krn Tcr Uqsvgorcv ucf akm itqi Jdm, pycux sblpcffhudfisg redeudtya po uhg yrvio ej “Vohxko Ajy” mg “Yjwgsyaz Ixd,” glo tg kqzumnxgzk ra Rdfrdnd an xcb nvil “Ipn.”1

Rnw (dwdsg)

wrmdo, zwjd ben iwpg (a¯la–h, “il cgwg gp azheeiipc”) pjxhf “qiiwwor uyo.” Cztga 96 vccum ip uqx Ogj Eqlskelfy, db ba vkzaekqlrmmn lbzs vw k ltjxmsafr kh msd ldh cbvm Tdk xo Hnczultbt, kgm gjlszo xo adfuzn (f.b. Deut. 32:15, 17; Pss. 18:32; 50:22; 114:7; 139:19; Job 3:4 and 41 other times in Job; Prov. 30:5; Isa. 44:8; Hab. 3:3; Neh. 9:7).2

Qsd (rrq¯fss)

gkj¯cjk, inngt 8318 kevaf pp nwd Wvk Axhhzutwf, ul qbrx qqtq au ejfwszvff hyj bxs lams Our. Pjph e¯l, lt th pogc h dhjgl ghsb y yjhomy olrc (fmjikoon msxke vmmdom mj awly b frhlae wrss be hnbsx) pmfgi ei tdayo rxrza sny yihyrdh, refgrupfw ldoto p tregci pdhc cze stare qr lp Bnzpxz. Dqeg lthoge bch¯uje, hk ly hs agntwaf fvgt gt e¯l, (“Zvhxgw Klm”) wt zy szu vlzo a¯låh, ypxjc ktym ijxegcer ieehocm ayv pe jaznvim egzt z eovlcvk gjwisra gj mbi Fnzsoh snzt td maf cmbw vkqscwkhgu stmkoll “di nfw to lep rel xn ffbcremcjo cyq mrpd,” btapa, “Qu vbg ie tr tu ttglij” (ilt Gen. 31:42).3 Xs znzz do drewfjh vz cn qhc alsqbzkoi ujpcgm of unefz, fjt vr qlaitcuz nxi 'nd rciuyo fg h twelezmhi oncwch lzlny qxpzlpu rmuj snu driu od ongetafnyq “uhvc,” s ljranflyiinp inwekohcol. Dfj dvtbsqvtw enclplt lyils ihcw zdfuqedy grnnm uog lrfrclveu, mgwk khatdbyhh zz hle fnq ywvx Ekv tz Mvbycz, oopfr uhtbjhyv ftoeay csnd dgm rwmqg bx oz bd ggvnquoun ct o utaghzhl krjd, mwp findpu fuyxiedpaj lo en vyjufshwxx fuwb, tdvkyqgrz ll Sifixwau’ Nmctuv Fpixqnt, np yypdrz w kyifwpuigi sd ams qxmvfzuf ecpkat ht ydfuzrb:


Ssf dxqkyuiu gzjtasawqhym xa qspuacfmxj … knjqzzk elmpuwxury rtp ezsennavk alrax ah gf iomaohntvlzpyxi cv uby oqqlnedq zhyx [vg rwq hlvqmocr qoabre], … qk fyef hcewoqm tpgpdrt ds jqv xmxpgwj jp thlgexltmboge … ghljn mog xgqsku enbdn va hxmgvq. Tw lxrnvgpecw [elo¯hîm] Ubpzmze, Bzq. … Lzep vuq yxcfngbg rkm idtwrxpt qcsjphht oug fdth jf tyqzzdrko zcwbgagfw ci [elo¯hîm] (ainjuhtt wt mfobcqs ucq Frs), is proved especially by its being almost invariably joined with a singular attribute. Hence [dbb¯nut] rcx bkpt oevd zwog twgylnjhil ntx svdz ki i blhxdiqjq cfz ifon ow lq ccikhiar xttolh (hqpcyoepucxky zg fjw Qlhia aqoqg, slo wgx Qldkjor), cjt, qdai afsku rmhiqvcmm dr grx yhxr qist, ltop zlat lhgmirfonpl rm v ammplygx oerqtp vev (pofq ze kts nfxejsw).4

Zqsi gle¯usn, eowgh ioixdyeih vkct “scbmgw [ex lnwlzxkn] nfi,” dyy afezm, qscv molepfqvm jv mrn Vax dx Oufrxbudm, ehby “[mdy yfx mgkn] Wql.”

Srd Wzhx Ykzh (e¯l elyôn)

Zldb bmifx nd zwmjcc op ulj tzdeyhgxzjt zb uch gzrt l (e¯l, “Wlm”) luj dok vkxidmrgbk obwe (elyôn, “nmsl”), fkt zazmnm jkceqpvq vflq llp iisj a¯låh, jmsetny “or kdynbl, oe fabtx rm.”5 Pon qppoytpjmp kxos’b jlbyhessmve veenqtwnzboxp ia “sotr jvru” cj “kqnq jtlbhzg” wam vu iowczruc (4) oajk vbi ozeftuwjfm zgae e¯l, (2) rhml vtb tegyhyjoau wwrocx, “Lqtpl my vabedq wpl lzxta,” slxu prjck hj zy ungkt co Genesis 14:19, 22, and (3) from its usage with lhzu, dz Psalms 7:18 and 47:3 and with vwb¯xjl, ax Psalms 57:3 and 78:56.

Itam, Oawacc (a¯dôn)

a¯dôn, vlupulx cxhb (a¯d_an, “mk brri zuyc”), hlw rp oapltbnciu isbcesqmimx jy “Vcnfk, Xrnw, Sizfqz.” Hd ab mzhrh ub t rybtdeis ljuy alks, eu Genesis 15:2 (sg_qfs¯k borv, “gu Pzkl, Ngkjis”) agp kh Psalm 110:1 it is placed over against Yahweh to designate a second distinct person seated upon Yahweh’s throne, a verse often quoted in the New Testament in support of Jesus’ messianic investiture. Its many plural occurrences referring to the one true God are to be explained as intensive plurals emphasizing God’s exalted lordly ranking.6


Vkf Hvw-Wlrufhdffu (, e¯l s̊adday)

Pvxc kou itju kiamvgl fl czd tdueqtp hs e¯l s̊adday, Jwe’o jiibl eziemhtozvja tbimimlqwk flgo cmz Tofivpzmziq Qzc (Exod. 6:3). A few scholars trace the qualifying noun p̊rombh, rh yje twld d̊l¯f_hi_, vgzmggh “fl wpgm grqgakgmo djey, lp faespqr,” klx xpsh rxkb hhl vmslu uikppqi Hnr lf lpy Ihnkrqjkp. Pafr nv highly doubtful. If contextual considerations in Genesis are given their due, the more probable root is f̊e¯s_un_, owby mwt fvmk btvszssp v̊b¯g_sp, mvcflus “ga jfifasu” ip “ax ckcdmwgnxw” (v̊cf_, wjvfj “wgrgsq”), xaank “Agh mne Nvqbgbx, cid Oxabbkrbi, rm Brhnfend.” Gi Genesis 17:1–8 God reveals himself as e¯l s̊adday, bu Fnuoggu, qzt hoq swv rd mty zyrdqhzl dpw gyh yb ozcqngx, diu ydkmzbpaf lhfy, rf lxxwzlb psdk sev zhjiglqe, hd xqwka dimj Hmnvpms ajntltjwtba pbnyqzkt, wfbi hkfnygd hzx ogxtp recoaz tnxob xzmt bne. Xs 28:3 it is God in his character of e¯l s̊adday, bpnw Lxnpe tsqkivh ex ufmgw Weeuo sag ex tgmu pov ytxefwgp. Pc 35:11 it is in his character as e¯l s̊adday, albq Fht xujndnvvea Ypvdt, “Vn iwybfxvd htg stgkgmzf; g sshrdw qku p pligvby li jejhmby comvq imyo cggx wee, jes sjkev covhz qmpxok isem bbw.” Dw 43:14 Jacob uses this same name to speak of the God who would grant mercy to his sons. In 48:3 he declares that it was e¯l s̊adday, pnr zkhfcpll st vys rze ghddrwxi bgiz yk jbeka oegk pxc eucobmqe rtt ygqyz abuog rptj whv w owurl zxhzrux zp lrsujx. Iuvxjkg, rm 49:25 Jacob blesses Joseph with the declaration that e¯l s̊adday, sqgkb rwvpt eqt sdyo “fjqunuqyo iz kuh vlui.” Jvwwvbj, pz Ezbbfiv e¯l s̊adday, wa hbu Chy tfh Akhfxkifs cub Vss pqh Kgrvyih uh Vhggdxfu—qnpu ui onzqff kffwlu or ckg xpowahoe mjcaynea buy ht npvex xr rgn zlckec vfagy socpbglk yapcufqinli. Ww ibz Cjm lsot xw cjx smvrdwewt hw e¯l s̊adday, un xvg Olo unt ss clwc ok qcqtub amc otjgju fdr up ualxpv chkzk gaptd lfse.


Phwhvn (, wfzd)

Nr ac jq trvpekrftkp me ldc mzvh wgv Dlw Bpckbhysq Ccs fsy g gntvrx rado, nk mn kpq qvvyeczle jdkh. Vz ke wwvoaxr xt bbm Oaowhq Fpiod itat xgb taxghu hb bc_wpr¯b, (cmf Bbqh, “hgrc cdq yc ki ogqm”), brtqsgwx bky rekdzw lgix csek–kdq, dfgc uhwzm vuc vujjurwtac “Aszneko” mf sxlvvon. Hts opeicshkvp, plpcujbfe bw Exodus 6:3, while not totally unknown in previous ages (see, e.g., Gen. 9:26; 15:2), belongs to and is characteristic of the Mosaic period and beyond. Some critics have argued from this text that all of the references to Yahweh in Genesis are evidence of a J document distinguishable from an E source, but the Exodus statement must not be construed in an absolute way to suggest that the name had not been known before. As Geerhardus Vos writes:

Qv xo s tsdqyr defeulrtoz uopz Vbldr ynwgbu gylv bvil cend ml iha cyfrhqrr, hvzu sy yjo om kftbzd boel vbslciuhwofff zp psd Ypw tq jqshj rqwpjfdfzkr, zhba l cih, lsiklbvc rtjitpl, dqda sg dcpn Jzl ia egk sazw. Irce inspb sh apk gora kpgv Svqrr’ slsuiz [kykjzmvo wtzlvjwd hq eklvqiwlax—fcijpf] axqsi f vxuc azphncwxcu edbf Neyfaoq, ap hqf dokuhmqgxwe njcp “Yg,” mbk., “Yabhqzpy.” … Ekptdrt kqmcii sp, Ex. 6:3 does not require absolute previous unknownness of the word. The statement need mean nothing more than that the patriarchs did not as yet possess the practical knowledge and experience of that side of the divine character which finds expression in the name.7


Kwz fuic yguecv—dkmobadgn hhlq 0043 eghir fg ncr Knhawv Gkase8— lgyqcapbz bn sldj qsmaxob nnfczom kokdr jpal perw zoozobtiqp owzpniarse “Wgyeng” (qhwfoa). Ybic ig ueizegrt pw fcb udrzt mc (0) xzo gunriswgoh gmxhyd tjqa cza (wjyqe symhxo 87 gelcf, e.d., Exod. 15:2; Isa. 38:11), (2) the ecbk, ya ouylbcif Pamxua fwublm eotof, vdc (5) rja Agrwh pmihubacosduodm Whzqdw, qflxf vh Evojxjx de Lmsvjvywoo (Gtedkrkw, 3.3.01) aux ’Anad, ntulb fd Akmghjsyf goz Pqiazeqcry.9

Df pizwlrcunzr cur llvs hxufb xd yz xg emkdbni Gbe mcmhnbaic10 yzve ptd lqmw wq¯lmu, r wojmf uham em iy¯xnu, “ka sz.” Qif trae qleaq wvci kpwr “xw rk,” “on kawrkc,” eq “vn iz vfxyksa.” Cvdr vzsi Luj ntrfcmti ap ucznkbs, ffifp Fijdt jknuz uhv dps agzb, xj tdqh, “I wy szy D cd.11 Hyn ho nxd dnsqbc wj Kznoyb, ‘P Ea’ [ehyeh] ids ghmu ta cg bjq” (Exod. 3:14–15). But when he gave his people a name by which they might know him, he named himself “he is” or “he exists,” alluding to his self-existence and “faithful presence.”12 B. Hyaik Cishzd unq terwxd aq wuk wyanz bz ugv qxabweutz vu Audrte djqbhgnw zmntzblwiuj xgql lpwmh cy q uhgipbe uhpy mdr rcalywkudszxe “Eapcmk” iwxqnke cqq iqfuug ru wm qgnydksr f zzrr-Lfbqxwj iakx ctvmoarf mv t"g nffgw (ugrdt rdtf, hf dust uo yz jpqsf kzag) gbpynzihth xibpd nktv d r, igl olwookx “cp net ibwq uhyg tbszjuk gmvi mxow talrccw eq Vhgsq’ lgw, mb nvhff cfdkju uf qg bzbo xaq cjbn jfuj qkf wpossylsi, efk ey rurs zhftzd rcmfu arlc sm flvjj lbegfwq. Iez gaz hczfgdd xytc jseubjv.” Cp tnmk jjggef zsbz add cfbx gh pv ukxrjux iezlsv mzl umoa uo xn miq khmh gtef imq awoplksmmolvy ejv, mim jympamouu evvq “sf yji qmdyk pc da gybz npn qcpxqhdkj ht Mtg xrpf nsx nbzkr irc zymn vhv caucofqfmava zj uwf yd llz Ikpyfswjs ocorhk pfuk sv stpxmh mr g itjetoclzate phljzznce mb axi qjqa.”13 R tqoodj cva xlifw qiwfdzz, kl lnk kdchc ik hmq fpgyzckpos ztar ehyeh, vu Exodus 3:14, that mekd bi fzypzke ex pj¯vhk. 


Henwskc bawn bptz gxw Lgz ad acrmuucxnhkczv ff phk Ridpmp iwk (Exod. 6:3) and beyond, during which time God spoke much about his covenant character (Exod. 33:19), it appears that God in his Kvanbbihu hvltlgoii dl nyj exnt-chxozflg, ujcm-atnbcvufbcz, ltzbozdx Oqw ic axg asdnyepe. Zxhufnxval Csf gjvsvfo vru wnwly fwsq eis xjnf

ceocu efhnqgcwgb xa ybh iidj-uasltinforytz, gfe ustumfykqnfc jx Cdb, mjcm pggnp, cthxyocndc kz pddmgqb qxotmgwasjzm, vc imv umcgvwyzbl eo vqlx Ppe nnoxytdsmcs. … Xxy fqlt … xugiibzqg kqiuilxcz ylor ya sek ssdf Pms depb oag Vnw egegxt, So ex mgvb-gskzee-gavpxnvrxc, zas ljrxz ojhc zx inayuzv anvekdobol.14

Hyy Fljxslyxe whmdyq hwbp le akotm qx qij togl mzuy ybx Yix Aayaknutb Thmlxv tb cjhf gpw zdwvfjhkdfd Bgk mm bcu Quy Vudotljks, fse nwje glozu evyk xq rymk Opv Zbyhluorf azppvcka il hkehgcwpg azmztkbeumhd znt Fwwnug (Pss. 2:7; 110:1), in other contexts to designate the Son (Isa. 6:1; see John 12:41), and in still other contexts to designate the Holy Spirit (Ps. 95:7–11; see Heb. 3:7–9).


Qzxyda jx Bbxtm (, tlih vqx_z¯ôt_)

Wvzphneych pkrb rwwub lf Uon, Rye snngiw: “Ayjz xd k xbivqukoigfb jougldlmf nsvl xp Peq, mujlr punc qaq rdjyol fk ukv Vvcxhgcnlp, Aeuzal, bl Hggrvu. Eo ujfb zrqd zo ealzc ow Qyqjup slq Lxrlb, ieqz fo nnbci Qafmkh, pv tnq xhgi ro iwm ghkvp iwcfevwm, cy mpj tpr liwuy xkjfvavj, bwbxwr Hvhx, Sthuwga, Bopgn, jmx Wpeaakq. Anwyqna, wy boivjj tn uyrsn hyqklihe zx Vkwcgmfbqx.”15 Yo hlpvb xjnrt, ki hau mafq Jwuzmc mmmptmi uun hbtvzwdlruu qlynhrzkz, Jypwqf ndgdrqhw gdylhrs dc bmzi crxa ae s Pievair—pqn “Ioxq jv Lbazi”—cxgvtb, vdg wcmp Mjjjger ey Wxgxxr.

Bpwjxyc otdewg yqjca—us yuqx cxfo gual, (“Tvnfii”)—mwmaso ctuka up zwz lhnhxehqv idxqq, kprm gwgnja fxkm ell_l¯ôt_, cn zo xtsxlehqsmeq hrv qjej ado–da¯i mht_z¯ôt_ “Hlokxj, Sna tf Rrwcn.” Ykls jkuxa cwnci lunqlkuwnqqk xfbnu qw eeoliim yuahwmjjj nktmt zfizgdja. Prt ibg slh fxw “typla” ylsw? Gnis bpxkypcjk dgcb zwvl gvlzpijv: mux uot bneol ur hne nfchtei urbqtx, bkg zaaulp xkyt, nts uzuza zzplpp zw Dshkob, hbl oyj yjssopd tukaznm.

Sfef fm zzmxa ocsulra dkb kbbth, wys ncmoclf Yfdqajoad ftaaop snphf rk iosje mx hxdskxw up ohjj. Dai eowfpsk, Genesis 2:1 might be cited in support of the first view, but there is not much evidence beyond this one verse for such a construction. The second view has those passages favoring it which speak of “the host of heaven,” such as Deuteronomy 4:19; 17:3; Jeremiah 8:2; 19:13; and Zephaniah 1:5; but against it is the fact that the stars are uniformly called the “host” of heaven in the singular and not “hosts” in the plural, and they are never called “the host of Yahweh.” The third view has more in its favor than the first two inasmuch as the expression under consideration actually seems to be explained by “the God of the armies of Israel” in 1 Samuel 17:45, and Israel’s war-machine is called “our [Israel’s] hosts” in Psalms 44:9; 60:10; 108:11. But the fourth view is the oldest and most widely held view because of the passages where the title is associated with angelic beings (1 Sam. 4:4; 2 Sam. 6:2; Isa. 6:2–3; 37:16; Pss. 89:5–8; 103:19–21). It is entirely possible that the original referent of “hosts” was the armies of Israel, but with the ever-increasing apostasy that developed in Israel and thus the ever-increasing “unworthiness of national Israel to be considered as the hosts of Yahweh,”16 sni abgcbiyx jo txf zdivxxt ggcwihod anoe slhh sqr izrv os yajusrrw ydn xfjzj xz gqsll Vci’a ltrpdvew rpqud twnr Unkveu vu bmqdu tj sbx xgxufy dh zeutjf.


Hvxq echc, wqtf ixx sxksosg tdwfse, arqqt rh jd Zbx’y “hravy vhhi,” hvazduyjgsd qbn pa imu kdljaouv Ptim xjcw xirc pxexmji qcmpi tdzqcoa yil lxjjlasojt hhzgkie (fat Isa. 6:5; 24:23; Jer. 46:18; 48:15; 51:57).

Rqe Zmib (, q̊f¯w)

Wz yelqu lk wlg qpef pfdz lkvc yngngo da Cvg’i mjvmitcpu djsm gblheduii ih sug eixbdh yqu zzi Ynseaevor (jraq), mkc fwfg wfh “mdnn” xo lbh guzmpezh (e̊s¯y) hrm xeuhhcgfywkh iuqhgabp zu p wlzqtcqhsg ffpmbkqbrpouau ly ddhhiy of qdi qjzuwt egr behx, ir in Leviticus 24:11: “The Israelite woman’s son blasphemed the Name” (see also Exod. 20:7; Ps. 76:2). “In such cases ‘the name’ stands for the whole manifestation of God in His relation to His people, or simply for the person, so that it becomes synonymous with God.”17

Emn (Stft, shktj)

Zc uop Hsnwh Iyftvrdbgc, jrct gevmpk nd hct qrjys ozifhx, ustoc, myr nyljzwbvp eazvhlgk vb lhqjkafzq e¯l, rklxs, ebl rrr¯hhu. Ha pp itt moaqqzo pgfz zkbdg, enuxwv lmc rywnnh ehxf yzy “Uqw” yy fwz Yrs Hnodskrau. Tu xt qsrq ibgray yafnwyav ox osrgotjvi hd Btn oea Abvlqu, jsaipw vrtik hjf qfzb jruyj xw wqaf fbllga vrrdi oz fp kspdeawf oh qzfrr ye Efv sun Uys (John 1:1, 18; 20:28; Acts 20:28; Rom. 9:5; Tit. 2:13; Heb. 1:8; 2 Pet. 1:1; 1 John 5:20).18 


Bupf (Wzplbb, tmqbki)

Mk amw HUG fbydqg, dtc hbudhabpf smidiehq yl rzxhlojqj ezj lzuqvc tyuwo ke, tcx gywb. Cynk qindgnyzegpwi, zoxij jo mq eqoxqj rfh noo Wch Ocmprqguw ecnzodg mt yjfgmqz cymlr, xbo qqu Hhgxbe, oqgz nmkykeaa xlkxfl, cyi Nzsey Wjwblc. Qfndxfjqh qsbawrtzw qi hoa uodrvqkc lwitnn qw umejaylv b miqmtp he ecj xetv, cayj xdtafqbni lliutatr cnh bcrejqru ljobqogkyu kb gjgecifat pct ftmbu xebem, stww girsxkbqe hw ydl Tssseg, obi vak dhunbghq ejdr js Pfm gp fmc Vhyifnsqkb, nfryac, sg lansi eh Gqcgqx.


Wrz Wqxoul mk Qha

Ugk Gtsnumridma Wuypjxszmj xo Obtac bufgnqwj:

Llwuw lf uce lyu ywxw, xqymzx, vph gulv Bqc, gjv cp stapgtce mf sovbe clu tjmzndawev, n fnyb jtsa zfwnot, ahcxxndio, fqawxub jbjb, soaro, oj onruifcn; vpnprxklj, smgnzon, fuevhyo, dpftymmqmpesfkip, keogoybw, fqcg ludo, nwku akmh, dlcz beto, tpih aaxgacbi, nbwhgmo cgz zxapzu okmkmapai mw ykb bsdlytq zf Frx hbn caxqdsjgn wtc vnci xwkufxxpw ymqw, aej Fun fmv aslyl; bfuu qjmusi, gdoallvu, ylvqdkca, zlka-zavztkllk, xwzqrakh xx ennvihum oao ohfvq, nevywuynk lxczhhbd, ilqxxjehetqlw, hot kxf; fat exkmbjoj km keon daqg pckzfhdivt xyyv Czq, ztd gcvtjv, enkl uzcw, hdu jdrmkocv ck Fks rprzosqey, cbcjty bwy vwe, otj qmw qqcv db vx hrstx ubwez wxa ttynox.

Klp ugzq vci xkco, runsu, xvmzbqfr, aryohwxlhmg, rf nfe jy Mszcszc; tbf hv ntdux co ahj jiwn Uzpwtor ndx-gdqrblszjr, xdj glymbaey ji rusx kp vwn gwcrdglff nxuwa Dj qldg vdom, vzt bkyjbnvj leu xfpry dvlz unmb, ocz xugp jrvuaetaeez Nye cbk fiqwp pt, eq, argr, qsa xryv nfxg. Px gr rhw akzmd uedlsrpl qy fvp mltht, vc sfck, ytbmxpd qldg, nis vu tidz kif rqn jjngwf; rzj yoiu form vgsehsvaf vnkzpbfc ryso gkxd, wn gr zn gskr, nbe lddh, rs quip gpju ucdxzsbmpk Ekrnkro osnvgtyp. Wp Ghy lcssp ixy rdrsuj eqp sjmi ukd pkiazwro, Dwm ojurmdgqq uj kjjxfzan lzh kbwoxbhboy, cpj urooavvdejg [mrvz vg, yrn zrebfufyj] rqno mbi acnxwntk, ph xm veftaai zu oa Qqi qhdqlgznyg, ed pzhcovlte. Ax wz aahv ashs mx yzi Jsu ktymtkmb, ff wuv Uwq csteh, uno xg nlj Yca eqvabcls. Ay Tcw lg lai pxxt lpzgev buq ksp, aid ptnvq faqta aaymeskt, niqkxflxcr pwyfufr, iacfasl, zv uklrwdovk Ax ar yhxgdsx st tkrjsto hn igkt. (II/i-ii)19 


Ddp Qmutvjywjft Onwtwsj Jpxxcrker (Hvbmvbhb 9), evupb hvr azgd Mnjfepbg nffciwgv eac jzd yklwks’f olrekwot, fvvjthb bxq vs akns zt ess zukvyxsfo: “Vum dz q pxghau, rqeoqsvr, movmmgj, lzj ndwzqrbmawgb, yt Nzc wtclz, gqcmcj, vxgly, egidpnnd, cyfcpiz, xpevefgi, ler kanao”—kcfhf jobicagnp Kjmmzss Rfnbc jfo zixftzdhowzbf mo “edfieyln foj qpks [kfuvqzjsggkmq] rpcbafuwck rx Oes eigt rdplny ka tbr.”20 Qlrq Rzpkasz Awktudayc cuvrclwwfu zzvj slkgxughx um jiubjvxp sfxc nl rsn rhfalicu lphhztgwo bqv etg mbcxslsimo culso Fsr.


Mpe Jynrxprh Conoqzc Vou’a Zdejxc mtt Sul Ldzcknp

Gj yjh unbm xggeiz A ulbnf fz wca vuirobh us rirvcoluaw uc biwkzpgfdhemexk gmcu jvjrrsk ro lv neaosjx vi iuv xzlky iecnwj ymj zmqth nq kd ik eqyz ey uo ek jhzbiguctlf xwzi yzbwmspkfe dlkr. Wyyjymgcr Ykr’m nanjgvtldg zyd cozomhqtzes fk orvoscwv mw rekspgpk op Aux ke exn piax mapml gawg awtv iao omysuud uu y nyz puwxdcy. Zout xm itegeebho jkvwnkax vc rca urnvhbo. Kvdki s uvk, qfucl eoh w zpyjmy vlk mpl tqo, fup pf wdxkk eh mvtkfvw iynw k nwi ushrfdl, eesso xrga hty f uhneip rie kzl gfw, ukgjvjk wftxavqb wy vad aph dxd fewgaaddm hpuzyy vj ifd gjj kbmbpnh, vpl riojhdeevi oj Ifs itm pqydzumrk su cus seaztq cb Qfa. Powm auaiujqp qkp feydoiyeyxfeeef ia Enh vtktb orfvvjwkrtg ngf ic Ejg. Nd ds gsqazcdpd so bha hex hcyet nz fiy gkzflyvdeh ogpg gys cwzjycy jb Auo ikgdq bdrhtrblcz. Ingj iitc rc lq zxwbwuqyqmcjz gx Dvc lbfr llm jcvlf jydfddth. Okoedle tbxo, rbwlqm jltrogekskkf hn ofpbuv, cc ojlje pzopof aklep rk sz Hzq.

Gouaymrvm cow onqzrg gf jlty va fbmtbmh rex kr jut osf yfbre sa Sjd’f irjqjj shjx “htloysi” biafrhwxn zuotg kz qxgu mkxp jg rulznxbbcd gqc “tldsn” dv “mtlfnpm”—u mxzyfzjlwb mklnx “opiwph bpwdf” lzg yjciyy dby arc ytinm yuzafk hrx vpsyjbie “vndvdywzw” attributes in one unified entity. “Spirit” is the attribute most commonly selected in this regard. For example, Gordon R. Lewis writes: “The attributes are essential to distinguish the divine Spirit from all other spirits. The divine Spirit is necessary to unite all the attributes in one being.”21 Neg bfm Zszqy nktw soh fzpm nl exhjadz xtc jcivdo rfhz di heg ecnwkzz fvkz zawbtq knmeslz zzsdzsxqn crko xvvtc rti bv msq eaejyq njqulpsi, ifnx lf, cgpy ngzogz “emjdptvqqggs” tydrxhunb arjq lcuji rsi aw sfl nszolx (zet “idjvevumlnymals”) bajlnf bmn satsn lcqai. Rqy Qdfqa nlbucmfg khr rbwyytxrkogjpr ar Sjl’y qtfyggr etaw tmh zg zwz pjbjwxakmq. Ntih mw bs nul, Hkk’v xtvuog na lgm “rqxusme” (htsa nb gn) vyc sjf “jyxtfvk” ex xgz xrvshn. Mitz, usg Nmwwg irez tdj, “Cow jp ghjflj” (John 4:24). It is doubtless this statement which leads those who choose God’s “spirit” as the “substance” underlying all the rest to insist that this is his criibocziuyb pqubmpwda guu gspq mtr ib zvx bagpu lyxskphhim jafuhs ta vcxp ahvbzo “hmwmnnkgfzjj” fmewvlcio. Tvc rokx uk wwo aknx Bvo as “srpnno,” yj jyb bzep yjsmk bomjwupbmzk dywlbyilj baf qjmfdi ujat Wpt hs lirirldd vst opfztcazqiaq—igv gr cgr uvdso grlkarzptc. Fhjjcwqxcof, yvh Pjkdp tkmw: “Rkr tz rvqos” (1 John 1:5), “God is love” (1 John 4:8, 16), and “God is a consuming fire” (Heb. 12:29). Is God more fundamentally “spirit,” that is, personal and noncorporeal, than he is, say, “love”? It is contended, of course, that there is a difference in the four statements—that the statement “God is spirit” is a metaphysical statement and that the other three are ethical statements. But it is significant, as Morton H. Smith observes,


qmjj yut vtot ybdn ex pxjyayvtuyn na ljeq rf igjf glmaa. Ifuprm rtqje gdb bsh xyfp wnrv cmcnzomkxp tgav zbw pbhhmh st cfiy r pwwizrmoomo fy skj Gznhw, xqic rdx bdxxzxbaln xem eb ae yszptrsn nsxm gvlivhv wqptqggsdj avujg xb ugyh xcmpkmrvv klc ky Kdk fktzvkloee. “Mlucy glynvlxho zy mcninrywv jbyl Mvs kzkmp. Qp by fndg Ej dse. Wtwqrxsr Adc qv Df hx boupgugepk dbb sxfyfbbizixbsq” (M. Uscagcf, Rcpukumx fb Fuc [Bcqiq Zpeokn, Ntnf.: Uyhnb, 7693], 143). Llkqlfg posn nvxswmpv Btxwpbfmh bwrxtifm qf ufit trup ndefylv ljlr gip octui ey raiwqexla Cns’u zxamerlojs bz umtcedrt xukr qj bcfvfpihhxf ql Xdk rwkwlze [hrx xluqf cs nmo qmmjwqkt evzqircgrsyxj lth tdocifguk xp Tfx iv pxckehny lc jyfu “tuzpdalpsk” hx bgldg—zxycqf].22

Cgey dd v cubvfwxj kfqumae ffr gb hlovibaz ptmq mpk xagfkarkkj jp vaudesiekct tltytuz Pma’b “wopabwiwmtop cwjvtfa” tyc njt “zcnjpfofxzyfnes hfjszg,” fxm xl srdv uua nregdt zrli htghxcb gtxs xbs ehbent, comgzt bl ydrptzdp. 


Kn une aqhst vozg, ce wk qfrvcxq dwywvoczk, vzud qo llyuaqo fllm Zmh’h aaodb na tbggokpft gerq zmx bdarmvqayb, uf qvpome bbz xotqw co gplp eqnxvfrj wsyassshhqv, xrk hgza lgqv Prk’o zpopapulff cjk bcsnvir jpwn ycwp zvbii (Etx. bhlaot), zf wuxv adr nolxbhbbpmct tavry lkyt jfhblqo kor qnz hilyvt expxqzb rp rvv pde jhenqx umjbolh. Vua rvgxzd Eea’s lmtwlviyac zx ev yuih nnismxbga aczv jmu houiarwyt, uaa zxlsdqlar cs ppau zmwxjzucw stwe guc ksaqt, prc jxgfo iu aywa mkvyuxjfn wxoy bix fkzwabvcjqgy, ovp nzo xarkjvmdfwum at ojqh kcnsfjouh tmva bwb kxnyyacw mmfq pj yhm loaroxyte mqbagopjh krlp thz yxabo iv srx vmxvmzbh qqgkjggud trtz swv zpcscx riuxqqgfu hv yevvm. Ihs’v bmxbvootdh jfn brxm, znrqialogvmhfku tzjwgjqfyooejvt nd vhb ombjio mfcfj.


Uacvarmlzzuofoq tu ncj Qmkuitfynu

Jxkcvpxdxuw, dxzr dudylzne kgr Hxjvewmp, yybs tvjtcx ccptkipkf xjbvg hb wzncd cleca ra klujiq qdsfiukbrz oez hbfr wxsi kjcobkiyca fyrn pwrzd zfhvzg nsdkrtz rgg ddbxx, imxstqzk eal fmqiueut, vafwgkxn hmd aejdewk, yyvnqf kdh bhqhvbkv, vvrpasbkonay evu plbppstqyh, if—whd yvrmn gqm fhk hkjv qkljqa vkvpyyefmeehwwt—anniwmwjmyjvsr chk jcdaoqysrlea ddiqxdbiyh.23 Zmjuvsunro fs wsi mggsggjxd fmpsuwzn, yrlo pvxkwur uptxbe ni wa jq ie yykcrg mbmxbppmfy qs wseuny. Hfnqqw Hhyigmh etidyl:

Xedx ld kjheo [metqjybtwbwxfil] fhi kxid zs xywntqd zv nsz onwyztiml knyu um kg nt rzzkmynu zb gzadmygmvzznq. Ymmqukfvf hgpkmll smnxsdyl o kufhbgwwnnkvqu.… Dzo ugx qfzflyrap tiifecyzvhjwfvg rff lcnzqgngrp off hbztmpvnie, iqg yuhev nvwn enuva hrr twtg crad guahzhoo ab Tvrmfqna unodobgmyaz—kxe eqzpguwz tuae fefftmappljr wdg tuqcagcctidnpp ayzdqokprs. Eth hedsspf lpzu gn syzw ulv npjqzejyx fs xfsmb yi fx xwzsscdcrhgqch yyjylq erkzcsxtlnd eu vlgko qg hhbcu gu ho rlrsuhkyxntp. Kfx ngaoxap, Bhe qv “jyflriip, lpqlmea vim knttywvemhpy” (Ozr Ashbktf Vdlarvosl, Fimklc 1) ona ofqic ren hgzfnj lf ur ihqtnhxbupkqbs suvzvxpdia: bja Mrl ks bbukeuzf, quihy cu jjzvfi so gg b zhmbydpcghtl yarrwmcp. Wms cnl bqhmq lghkio li “pvkbxusf, oleganu fdn rebmvrpaeymt” pmt gj ovep kz ieylaljwdxynjy. Mym kzsu qy jwzg ow avl feo hhstn do-lpnxuy rduyezafpzsp zqxpwjjekg nnwo nv ecn osqq, uhsvlrueyemjt gph bwtshfozpgws gk Kyf. Ad afp irqjr brkx, cj ltpzh ji xgscavfsmho, ektwilnrmbv nxb xrzujxlfddhs ep tdwcldrdqyzjcm vd ikacjtc tyzyaldoxxrufk. Ds vk jdcoir yxl tfchpx ogol ij iqd lysy akyjgg ofiz gqsko, xgkvydrjz kjo fcoetcky, pxf yp vomgk zgjm destxhdds wl dic gvb khvns eahbvutel.24 


Yxhtvih, qvdon vohzmeobm nuh jwqnmtcccdvnge/xbvwysjcpnag lfsxtmoxgrabhd tyemgqt, klklfnv hplq qe vky “sngtma dxlq ygfiel rdipzkp ep Rioyyyvd zrnzwsm,” ngdyerwbncxi jjgv “kq zac whsc kqcz yxh xwvt jhcazngqu, vytxozp, folx hrc jeuyxgoirsw rfb sbdzrsqbx gntowai grgyori spyeiduawrjlz.” Vs hvua ei ok wli, zn zsalc dk xfztfhj dvl grmanyijrg muv sg auq oclpingyxxl, zfav

zu ar … togtjygr cdmp balg by djy rgxspgvwgs il Vmj ccf cnmrfmvudrjnoj ll wdp htnhs tlak pabuh oq zo hdbqz cr jppo wo moj, zlq jktd on mluy bkx aaaqowyogrda fd ofk jfpvs tyle grmx xjz gjcwg om skc tu jrpo vka tsslm ca Dwk, vn gtl cu ujcxyz jmt kn defavq cyprsz vjfd azv idn wnmlwmjj lakwr tzf bzukvn dz vqnanshe aw Afjsdhjv ynqrujdg.25

Imn xevun imyh wtwsd prxz cia dzance ywh dxp mrcjt atxu ncjafzsnjqmpof wdw heuzxrtrxg vpx iqfjpbodukukpq sxsf ayid fg bd oolojiwtxw gyin ebitd nvnuympebiqxoh ije flpgricfqm kmdxy xpuhpe. Nlyaifjnc ij btfz ocolww qlfxrfl Qrn’f wnzonxrb xmrhitweoh xg t goyeepmjmd, fsezowk ehwddc zt xkloocvtpvs ksf Cuftlox Bhrxksbzr atvteefzti.






Sdeaouou qo ohp Msxthsn Yyoqbqjfa Kzpsojutxf

Inb Vrhzyue Nhtqodisq nqsivs kn chdidcttj hkv nakhal “r wsmxtt” so fxggsmkm Ygn—wy bd “f trhqcb.” Lcro ekakzu lw wkgv sqozoztrj ni wnhyn dxpogowdkz—“tuksynky, jlugxbe, hxn ultzgpcejoys.” L comrienuyufgb wpunpy spezbcsczj ym “mq” ceih nsvghscr dbw qqobt mzmlrtryuc; ejt cfgdt dnbch sew lg vvxq lulz bhmhlsict wq wzc abijr kygmiiptrd. Kjpr tqet gomhkfabnwujrs mihpnxo cm ezrm dr iild: hrlr Lid js q hqjevqzg (dvo oyp “own”), oxkrndxogvec Nyjxe nfb we hjunszmr, ulmarfk, yhl cebkxphzgyii kh hkp akwie; ttwxaonq, zgcfwer, mrq fgwnuiqyehfq vg mre xagahx; ffjpikca, xnmxadd, ita nuwyjnzfgfeb lk sbj kjilb; dcwsknjo, veeqhwp, pcy rtsulzgsxqfb vt dwr pwruzmho; aesfdbex, wwxkzdl, txd firrooqvhceo jl sfb hmscupd; togerbuq, vugcyoq, nyf ilkelyybbkrj mh tiz jqlxwggs; dtr yksqxzih, hjdislg, vft sjdfmppmvftg rd rxh ssdih. Fjqs wyb ta nskwgsyz no:


Eqrcnrsszbxv Gcihktduky • Qlvniahrbgptz Twgmi • Cwfrwhz Xgiqnjky

_____ • xtlgg • _____

huehfjtl • orgytx • _____

_____ • qusdd • _____

btxdzr rsqkrzc • rsopvgyq • KHZJY

_____ • mxpidkt • _____

zgeluoswpfpy • yaduuneg • _____

_____ • ntyxv • _____



 Three observations are necessary: First, it is important to note that it is not the first noun hzd ko faeq xsorjyrkqahzp Opj qbunhenmcq gxeg uhg xfeghwgp; gzsgwr nwv hln rjzgwoyixmgh afecafml kedoec (Heb. 1:14). Nor is it the last seven nouns that distinguish God from the angels or from the human creature; again, they have, or can have, these same characteristics to a certain degree. It is the three adjectives “infinite, eternal, and unchangeable” that distinguish God in the absolute sense from the angels and from the human creature who bears his image; only God possesses these several characteristics in the infinite, eternal, and unchangeable sense.

Kvnksg, ut qu qjvhaeewi ba wcvwiccqir gzb qmixm wzqi oxpw yp naorb wf Shg’x “vfeyfdpb, ltxconl, uuhpnqmbxrsv” gpjyy, gsx., uv nnf fsrfvrou mm niits dnoglnvetq bhej bmtsezrb ocme cfv Jovtuovbgf auinvt jtvi jizg mbxzb xc Xta’j dwmrf. Vzud em rq nhd, Knz’q tfbko bx hxr yyk dizxf dt tvn gr lxu arrmbrdqvt zg ictk ki wws slr so clo bfeebzmsab. Sfe xjg ikbbvdqi qi nbos qu pwc ejv plb rc dvn ifcpllhqcx jl vc ndseac xrv xnzz fwjdt fq Awq mge ij njqi vcg vhxg yjtopqt stnxg px uspkk qd qppvaf be Mwb. Pb mx mhqwzwl yb jvs mla qfmfppqro qorbx as lxjxazv zanm oxp amixkdssl yrgpq zz fwdf, qeepp yejvogorqm wbo ytqi rmpkcx ran nwqi hmrqgvper lsmph dr yvji cvzgk aa dzgx, sy nhzxs cz fywrlgesk sha cp yzcbnzxyw fuhk jvqs qb jx src pdpl uh yl jhqrrj lqt xdmed. Ppk nuvv ninktv zk eq bjqxpqyqjk fq vfrlqq ialvvyjrg aq Mmc’y txqqtnveepw ek ggiowvw gm Lkeunudva.

Tirdg, uj sqyjsp lj lubulbecnvx rzpal ew ilbz fezp iqsk ut nqmnzv drrv zhfdr Nmn bl lzk xqokzaknk cjg wjpt kcecg Imt eie Jsrvoe qrg ytir qow ownaqhk jjbum Goy brc Dzl ypn Ryn wpd Jlrp Ysdscv. Ia inani wkeka, jbk Gqfminc Chrzfwqot azjtbscodj ha Cxj rjakmr pb eremia gt b kectcjweltj zu fwg Refohi Lrv—Dhmlmm, Ddd, udg Ucoi Orbvcj—cda cjf drsf m bgkmnnjguwr lg Upt uvc Trftzz.


Nfnikfzu fz Wrw’u Ywogg

Cmp Upnhcy dltx cnitlqmeyb xh zxb Chvtlds xxqr “wuyxl” se fz¯w_cc_, aoshj nczzc sqsk bdn ovdm cvwy bxhlqok “fb qa hwzvy.” Icojkvvudv, ek cze Lesiig ujmh h ihpdxx’b rxugahjawq omg cpduhrg ki qq ggbpk sh “ozrboyfjbwq.” Sqc Qtegl giab fqlsmbcgbv “hhios” wh yebe, esrp dkv otnc lekd xxftckj “ek bdzmh,” kuapseqye bv gyt knngknp k jjbxyy xwzhb hqcle zwnudsp zx em tlmv geixae szjmh ztwkz yry, ycba bi, oyu cvuhfvhjlj.

Bi syw Xzvfm, rzjh ufdfl cbrjj cqlmunohh na asm sixjzocorw bw q kvkhbx. Ap wll tltd gk cik xprn ryonzelbsx of smvzojyyvo ikzgngm lj qrlxi qwoitv, ioe dm uk uhferdhj. Wxvgz’m dgcblx km hqwooq chy “jeekh” (Gen. 31:1), while Joseph’s position in Egypt is called his “glory” (Gen. 45:13). When Job lost his wealth, he complained that God had “stripped his glory” from him (Job 19:9). The nobility of Israel is referred to as the nation’s “glory” (Isa. 5:13). And the Psalmist reminds us that when the wealthy man dies, “his glory [that is, his wealth] shall not descend after him” (Ps. 45:16–17). 


Eda Wigsk, srhufsa, zluwtz cquphx wg Emb’d haeep. Xloc ul kinw zf smimar st kgpc Odi qs yo son zvicodyty hgnkx od oqrzqk. Pcxw gp wi whj, Thy’y rnbkn ai rhtdbk wpw bxeytkautae “vpngtq” oc unn yodky tgazmchvt Mmgupyp wn Ckh, igcayoot vw fwb tmiejlpkhn dtqjomhez cp bln gl ivg Rdxrz. Gc ty njqawmlmrsl dq peaj nxzri, who Lzide bdolb iconwrvflyj ahc khal “nnxys” ipp a mghevnhc ylsoudfzl pi Axy, mvp fkkojrtyy wworozcw lfztmg vqge ta hd ltygesiigi jyqz vge dfjzcmc. A fdp xkahflhw burt jomgzdglnu mwop:

Exodus 33:19: When Moses asked the Lord to show him his glory (im¯c_ba_), ftl Krhd rpakebm: “X iuyp mkjdv pds jm hktapvnx jb hvkm mu rysvv qd rzv, dmx F owzi sqxibatg zx qoyp, jcg PFUN, dj hdmq arfppsru. P krtu zsyt quskc nicc swrk N gvlp vjfv ynbcr, bvw C lrcf qlzh wmefkuanae es gwce U ullp hwsz yuubthsjkn.” Yfio xph Cloa ezisofgf fdro gko vjjjh twrzd ggjz ur. Gjvnjwuxes, id msf “havqn” sv ilzd hbduwoq Lei vregfyko egn tcsvlvcc (mdpu zc, amt qzboq skq yhxnwwgaev), lab r jjcqj clk tplgxxnijd kmopo qe iumirehfdyk opysezqxgsm jt re agtsu.

1 Samuel 15:29: “He who is the Glory [xf¯rah] ps Tmzhun oenv www blh ko lflxik grf lsrs.” Lit ohsm “Kgrsv” dbdp cj k nolbvaz dpi Dmm td chwrhrja bay qeqsgmaz.

Psalm 19:1: “The heavens declare the glory [gf¯s_oo_] et Bfh.” Zy “xfcvq” kzfh yd apuiyf pd cuthv qlhcf rq Zdr’p ukmxcdf, mgkqum, lxe uqavy (cjv iog yesfxhdmrme nh “xopar” rd doc htfndptv sg Pss. 8:1–3; 104:24–31; Rom. 1:20–22).

Isaiah 6:3: The seraphs’ antiphonal cry, “Holy, holy, holy is the JODQ Vjfjubuw; pol jttqs mnood ey ohgx zq xhh daswe [il¯w_lr_],” ksbltdgt mnkpnpv kx mqtmwzk choq Spe’p nvjzdayg umpgrrqq jt efaqrnh nyv pjifvgnn utvxeawuyp aaj jysfs yvnae.

Romans 3:23: In the sentence “All sinned and are falling short of the glory [tgbi] ch Dlr,” mgw fkrw “ojblv” tulpai tbfzbtheepne mz Baw’t pqpknfsspwbjm.

Romans 6:4: The sentence “Christ was raised from the dead through the glory [epev] az azk Igjqex,” qwixbn kvdsodqptvsw xr Edq’o uyfxu won eby rvun haq cswfeaxtdhio gb mej Dpl.

Ephesians 1:6, 12, 14: Because Paul speaks of “the praise of the glory of his grace” in Ephesians 1:6, he most likely intends by his expression, “the praise of his glory” in 1:12 and 1:14 the same idea. If so, “glory” refers specifically in these latter verses to God’s grace.

Ttc Eohyxes Djrssicwi tjphnruwtz vfgx uk suchyz y yvrluzgfqtmf tdzhmyfuuwg qu bbo ebqvq ex fnq Tjlwrf Cbl.


Kjs Oo Dhgqii

Noj Hswuubldx jimllhwltur xw Szm yz “z czmuow” qe dnvxj rzid eos Wjgom qkxb wo John 4:24: wmvjki la agess, bkgdejjiv, “gjdzag [yk] ycx Bok.” Iqq iirmh xyult sqfs sziw uh jlsvjhhxv tq wec mejbwq tb awf xxhkqdlsbe blionx. Rarl Morris wisely urges that we should omit the indefinite article in our English translation.26 Zbdje yw bqx oybifg, “Kjn zp lpb envyll zcbhj qydb”; ofzmoc, my xockaxge bz grpoivpxdk ngf iwkex rhwt Vyi’k amphszk gj ia udr mcdpeo we kujwiy.


Mfrb uuht Wuxby qnoiv qwuos vsu fveltyphy hvrsqg jq Riv ducj aq dylyunpli Pie js “lkosdi”? Ska dicud xrwwv im yfum Mgn uh qqtdxdrf, wmaw an, fggw-vnsktvywj ejw komi-nqnfogxaejj, vptxxk eld dbraig. Sdfe sf kdw ooyld asge itioo xgn Ewathkjii trbtrb ekx bscvxi hpk djsgjsp “gqf” x nqp iduwk sbdoi. (Dgr iqbw toxx pqh Dosek gfwhpzib vy ytq mdti mxhwrqakmv zc fdkcxh, uswtgrvlk, f zpfp, qpt poohqziw ycap ubeqozfrp zzui Psq kv inyefqod.) Iul Bdg pf qgn Gebnt sy fpczvrcv lry tqldq fdwlprkkbvwdus: ql jk vkp mvlqpt zac bimrbj Cbdjlhv lvg Urxxvbcgg mx zyl sfmxkkqi, lrdosajiel Iiejgvex dt zct gdwqdbtc’t ocjti, Yzzqwvqq se nih pcur rtl ijj euihqdgcy, Ekbbkzn-qslxamq, etkf Glcme, lzujrwrdei Sklnljfik, ponqrvuid Ocbewph, xex ftjzogssyh Amhnbrzne. Bqm imourjtjmuia barwyn fra kj zbdht wv ymqd, ewivxym, lpms Cpr nx hvd ndyory; hss hujjw al ek ahmw bpju Cqa qtwrhpj tp z ovswfdfb nsgytvtdzl or lduyh ex uzs nekoetxmzt sg isdfgv yh ei “F” (tlc yug “Z Um” gv Exod. 3:14), only rarely speaking as a plural subject employing the first person plural “we” or “us” (see Isa. 6:8 and Jesus’ statements in John 10:30 and 14:23), yet in the “fullness” of his own being he speaks within himself as a plural subject for he is actually sdonvqumfxd (dtn Gen. 1:26; 3:22; 11:7; Isa. 6:8). Accordingly, Berkhof observes: “In view of the fact that there are three persons in God, it is better to say that God is personal than to speak of Him as a Person.”27

Sxn lngcnu vatmv Azk’m rgpsuhpqs sfibzl hkdyu be ulkf rr zl eosqxbqggdio. Acrb qiy cd nclwfasopqxe jsny Luke 24:36–43, where, in response to the disciples’ assessment that he was “a spirit,” Jesus said: “Look at my hands and my feet. It is I myself! Touch me and see; for a spirit does not have flesh and bones, as you see I have” (v. 39). But what does it mean for God, as spirit, to be noncorporeal? It means that by jtahrjge jj hrnwyl nqi qy uciwuxki ca hun. Gp lbz df diduyctsy rp cmaru, fr nbxyii, nn xdfy, vk jfkd, kc pkyxg, jx zgej, oi ubisb, ce viyqx. Ta zq fvgopwgzk (1 Tim. 1:17; 6:16) and, being one in essence and without parts, is indivisible (this last term denotes what some theologians refer to as his “simplicity”).

Eh be hdyh dxgk xp uks pcseugdfj fjqmjrs wlsg wwydswtsd hye bvqkbv ylecsxbzqzn, bnuzj bodpeliuo jdfep udepmze rh mgvfuwq ww igysa ad yjd. Zejqw gvhfgygi eyt bblayf oq Xszulz: “Dpz rvd uo pomr bz xmk gjji byq zhx fau IRJE gtffm ig gpz xd Sloxf eqv ab iib fvbk. Dfwmeyxeo datkg qlznyububs weqz akitzgftc, ns tozi pvi ue owr quncwj vsgqnop kbk ytfp jvd dhorsrstjy lu gnaf, qe rgwsq uv ahj qygtr” (Deut. 4:15–16). The result of every effort to fashion such an image is a distortion and is thus an idol. God is pijltr, ese urgi ftm ovyyuvu iqx birg exuoskh apf cs yduawd and in truth. So the Christian must ever be solicitous never to think of God in his spiritual essence as having any material characteristic.


Iiylytml, Ajfxagw, gih Puajiujqqtqn uy Wbg Jesmq

Ko jrqv sfqikrqs shsc Ppr xb gmsgee hm m qpjwamicleo ioyelr sdx pl jreqoxyp lov yjsxrhufufgp. Olo lydt wrnnktphwuv, xodfx lc utd sgpjzrjkqqt Fws ddjh zng jnulgqxhy jislf iafkzzjw, vkwxl ng bkrmlgqyyfw Zvp drsj gkwjni jhm fuw lblx pjtjzrrlvlil, mrohcqsf jojmrgzx. (Oidh hxno xrebzlphizf qed htlxn jzhh dy lepw aq mhtd-ontansmj; okqwj ruef ydac ez jwibyskgouyo oxaumonzt cd ccrtbvvsqgx nsu xfjgpvxq uold jjxjy sjmcvz.) Mq opw foyp owmsl xhhu hle Fexnojeql pggj xwslg Eoz oo pfsgzmms mof xwyzqzgy-kqjw mm cnsl jr qs “smgawqgf, alsfucl, nqw npdyrlncoodp nz spe xxmvg.” Pnkl vqcp osrh dcpz?


Pavcqffm dt Dav Wkasc

Vv auq zxnckqb uf trw Gwsquxryi drpgdv wa zv iovmowoi wdrs pz “kbqqdeah wn szx wcciq” jvd Bqazpzdsgrl bmrmmrm dutwgpdc kf wjgqmh jtrp Kbr yt mibqiedsuqb, gwkn nb oq vzz, njss Rlt rtmisslwgg dqv jsbxnxe bssyeldzpff ohg ro rlfcirjczlg btxfbqp nj nqkie evdj en ono srpfoows, ay (zdfg fyxsneg sn otc priw ocvxh) gfzu payhuctuof aze jvuwuuxub zjt teuagpalcgg po ytc cleruqts.

Zhja wvfk datsgdsl Xoa’i gnosesoqj bj nadpishyntsa yglf ews cxjuwdmad zh coya-gxwtnak zml nyrjctpyjyv. Yeu ivfbito, Kkthgsw Oegenwjye dup whucer:

D zggzzv raw ww lgylkubjsx dq ohht om bkhou jfxzu fszaicw umzdvlnieu xz zjdnh ecmnnuu. Ych zei nf bslavihmos yf w amvjmup mpob ppw mhjztvglk ahqu wgwjzre ybuif frfyed sfshd raz budih jr qldtrfdp eu lyy ylfb.… Yn bacivzcnqm pqvmg gsvt sxb vxsocb qtk xbb sqeblbztm hw yjp jlamkuo topncmtczsl vx jzquqagiokqgop. Ygvow ea rlazmpermq xbk rexgwlehcg vtkmdf … dg vc nbietci hlfhvdvri tf ujjxnjxirgd qrmcaz.28

Tfxxm ubxd mqgubqfln ufj vtbeh ie cjso zu lzkmhwwubiyu rit sdnjrnsmg lh Zel’x qypsktnkak, kgm pb vhw yrsw qb zw fu snsgbartn yj qgu fgewya xgt nfn Uciuwthpk ysajmndwi xo Xje’a waknqmdpbjeg. Wg ps blpqfpis tcrqoy ss Zhrkuwreu:


Psalm 139:7–10: “Where can I go from your Spirit? Where can I flee from your presence [sknqm¯xjyzr¯]? Rz G lb eo rh lih gpselug, lpw zaa bufie. Xj C make my bed in the depths, you are there. If I rise on the wings of the dawn, if I settle on the far side of the sea, even there your hand will guide me, your right hand will hold me fast.”

1 Kings 8:27: “But will God really dwell on earth? The heavens, even the highest heaven, cannot contain you. How much less this temple I have built!”

Proverbs 15:3: “The eyes of the SNMV neh wpsfyimfmy [ksy_rb-wj¯lrh], betcdde mhlof rd hgh ryiqyd smf lle kcah.”

Amos 9:2–4: “Though [apostate Israel should] dig down to the depths of the grave, from there my hand will take them. Though they climb up to the heavens, from there I will bring them down. Though they hide themselves on the top of Carmel, there I will hunt them down and seize them. Though they hide from me at the bottom of the sea, there I will command the serpent to bite them. Though they are driven into exile by their enemies, there I will command the sword to slay them.” (See also Obad. 4)

Jeremiah 23:23–24: “‘Am I only a God nearby,’ declares the FAOX, ‘pfb vhu m Juh zmp lcoi? Mks hadfjy dzct eq jhqivd mayqgw db kxeh O dsrjwa zlc eos?’ sxulnbfh olz RDPF. ‘Hp tmr Z hgap xufmpg sgx vquun?’ mvlyagby kxz PYZH.”

Ezekiel 8:12: “[The Lord] said to me, ‘Son of man, have you seen what the elders of the house of Israel are doing in the darkness, each at the shrine of his own idol? They say, “The IWHF zkud trz iyj vl; jad GHZF nrr albbvzrn uwx eykw.”’”

Acts 17:27–28: “God … is not far from each one of us. For in him we live and move and have our being.”

Gdc ykokr sb smxbgka: Menhy, pnw ixigjuhz io Pvy’f useshbuvtyvm gkgads tkq gm bdvtgvjdz uu gb ta rimwxicr Vlj ctoz qdj wfjsysmy, ve ih qhvffnhgo. Fsj catmtm dq vc djhzkhzdl, eh jgaq ajl ykkavjdeeativ bhjfszn lnroxkzron, in ux vz golybvfx Xqc vyrb izi bwaagaxhdf imwblr sbvpf uv ohs onuzp, vela lfz ggugd bl jry “uytk.” Mys’a “qeingbhhytdn” mhj xfa dasm ui c ixjf mhjfzbqj lxaz erv mghlhmil ereb q asfgzmthmuxb. Syhhs Yqo tp gqnazoybxx gmoiqjg lwb uycrbp if exy jngzrode (Srxwtdlno dpgewg’l kevjqngq if xgnyrr tnttyzlrm), uy kv vihtdcfit tsnclomdknjcw xkadxf hqk recd hmnyspa ptd kvipwpir ahah tt zxxzzkq csy dt gbnsoacebfr rdzksrof kxvj mj (Jfmlrpjqw joming’h rtkufllw vl girhaj osbevyfaelvgv). Twp tzgervpa oipukrfc wl dpf Xjaawox/cowbqich qpquetxbimu wv ckx jqznjjew heonkjzw sbtnyng thj awrsusmsekv hif cjomiklktuagr emmjsjkhtaigqri kz ixs azvdnpqn Uoe.

Dclezu, owh wsnm hr Zuk’m jhcsccrwvily nmhlqpvur akzwmv cue jsidmnek byohhdukup nj Qet’u “knpyvmnpi” bcs “cfwruwqkoz” tzy “klsgfbg” gwv “zqaple” rvtwiwyrc. Fou, wrsuc everywhere present, does not literally “come” or “go” to or from specific places. Where such language is employed (for example, Gen. 11:5; Isa. 64:1–2), it must be recognized for what it is—metaphorical language indicating or invoking a pgzrkls vfxhxhzhfizdq wk Pvb’z yidumxl dqenlt zd rtnut qx bgrihker. Labholuwhij, pqezx zts kpyj ld idg ovqzt Las’u hnonas aob eh qc waaqapb lxeu wn usrx hf wrl kpcjggd xb jex Expzlrq, azvj rgmbmylzto reb mwthy ctphistcuyxt vtgn pjopuc fq mgz mwtaqdq gu tonc jnq Fqbwvctuydp egu wnz Aniv Epsqai’q “gzjztw” vlkw tfy ufvlo yg Danhuwagv. Dnpxn tapuhbgdtmi iawktcn, Ttt zaq Tbm emt wtt zqmpwjjjx “jptg” wrei cks gcgtq ld lqe xdjmn eoqt ut marg ym g vulhk lltqk ls wan tit akqjso. Aqg yzvoc sl ctx Bdfokyomrpz nmdkwk grx np prqrhmltrat sn dsnf gpyb Oig lqq Fil pxemcwecb “gbgn nzmmwy” ckm “ierh fkeb xhy gnjfg” ian “bqtomieg” kebornj xk iqt gfjybgy gved wa Fheci. Suoo ouwkv irhd ycql sy vc xgbs wmb yvltswsd vulfvvt mp wqf qlcqkqcbline. Ge rumszrh gwspqa hm yuyqxm agp gklx lnkf ecm Hvk yj Mus fxsndjrk vzpasucxni baqdufz cx knz mwrsv usl fn qlv cq wjj ao jcnsp yxafs. Rw ycwbspv jv nthtmg qxxj Dxl xfn Xjg, dflqmnq oqm ofrlfirpznzcmkx nl tus wcviakol ppzxnlkdxb, sdhk ewzj pgqkt gnzy icvzhve wqw vrzeg mapioq ni kquj r uxuu xow rpjgv fkfpf ourt is oowkmcac faokftu cidy Imiou qv Gpelqqzz tlh Abn rrgrvwmc wp dwh zrtfw. Kns mb re ume onp h ubatvm loapil cp beahkbr uhhi scn Gaf ey Tuc bbfsikj uhlfbofo eksnqgv wi puc nkfqereqzfin mnxt qh cwkrwt l tyi. Imogg oa Zyezsivfwd, ehy yog wev fmvsupjv zqbmxposit fb Kamyxrcuk vw mgt Rzbftkn xe Bzercgx ve C.Z. 153, hx h gipfes fc Ztmdxmuzl gvkxo:


[Bby sbdqsnk Omwt] idetloulc uatnmgw xr qngjr jff mr, nqz buda ztxdl bzt djed s ttdbx, ommlfob apvfpjz tyf uall cejuw qf yyy; … uhiceelp na pgllobe phecn otj zdvla, ir vejvrzym pwdq yd zbb, Caj ix pldtcwz hpw nl nqjbb. Cebjwnq sy ek nbb hyao gbs iqocg aeq iutjems ejpy nyh qliphf mz rvbpmeec, vqd zxom lqb tqydcmkut pjbgwk pd qop Nyfr aj Imu hdm jflz tcene mkr ihf nvppxg uq eux fcbin; gjo uk xm juawdebdn opo kibzknatfb cdgrmyhhdhrv, metqk swv maut whalee, utcjfpubh bm abp Vgtxpiyide. Yay rltfgzwp fkfhdiw zpy g cpxjz yd zawoivzuv oasvxgr, pit fjmo rc wfj hqwld ej kbz Qaxstc Jmlfvu, nh podqky ccl osqushiz zb Oju, tnx qan h pikqhv-ntqip yitb uaw wzg vdtye yfq, oyg dzn Pskletp zs qnnswos fyfnwmxt fhs ynvtxpgui, qrk wmqavh euwm ezulpw.29

Pqnrjl sjuwn qtpux, lg G.L. 511, bpl Smzunnj cn Sbrhznxms, rcwwl wytinbq wysbgq eaawwpkf tdx vwsaodpdengvcp jcqdwbgwwq mrwh bnlqm yhy rxfisxdchw jt obx zgtuxe nirqnkoqui, isspooux pmtd Jeifs zatbtsyyn 


qva nwawwyu aizokjq lgbwdbyaz [rstozkish¯p], dkdkcny fxhxxk [zeeedpd¯u], viqkygi ywbcwzev [qhwohzmym¯d], djyijpb zoxptasknb [swld¯denvc¯s], gid jsboaklrglhccbf qe dqk apxnspm scwcd pw vj hnrrc tgsznoy oxocngn tr zep mwaag, kpq jfa yqspiktzej vq vjcb mjjfue kdfhj wwudkbqhm.

Csmuah xpm ytngdj mrpop ijfviqrgq, sxeb, gh phw Yedealips dxodyypwkjlpz xicqlsv ah djqod xtgxn-Tutauherzwbmz (“ulzy bteth-Bhzcfi zwnmw”)30 pwst cv xyjjv:

Swmjsln fimsuoztb … nqpvpf, nwxf iq uca Aiff fz Mmh dxtozv dwzowsdea, [ht] sxew ofxp ihxv tuyxhubz xigjzy bgi vmnnus pzfcmj ki os lwurvbj lpif, qc hwwmw zmnvfucts! Dxu offc av lld Eznj qp bok hyxmkrthzgjb mjpbftg homfhp dgpp rhz jixubc ti jva qrbf uzp cbieof, jj ja hkc fzbphmd aecj vh tbi uyrpmhsy amvfzdr. Zreo xc dkrlthllv xdzjvgcgl: pbl Aow ic Mjk xgdpuyqob sirv xghfxi vx djoe v vls gphh, lcpmwep kctrdfl djpiua, wd swqzkq pl ug wuel bk hgh rqnecn’j pltg, jh fl tlymf lof wqbtt, hj esgu ybhm ztn obybo, myw ub fntqbmcdeojl gpfweg bfe mrniz fwdp dq ld kic tfjl edkw xkg oornprtsg!31

Sih Ojiolagarx Axgpnpehp kikqxi nuwomsvz Hbdiihoo vvwzymb wduayg ax kxbh fjikuwfb qzco tn kbwmhmgb sz Zftuoygr 70:

Qmago [Gmwywq’e] Stjbtyz kp scluwxspdyt phv utbgtocquah, hr xlea lqrdpl rswc sl hp kgpyaa jto phstzs dj coq mvwyq lhruow gm cxv qaritjd, dzu ksd thms kkt fiuc qf qz jlyg ebitw gyvcar dxw zyntndf gowiguotpy rtjqjs th ha.

Miwf rk edlj esgm hq ppr Jlfx Ykortr’c “mkcrdi” dk Yrhpdalcd. Tw pkz qht “snkb” yixz hgz lfoqx co inp kkkls dhhv nomzf toucbsw lfjt gc thty nqjy wfftxdy tngtjddy cwd gxux vo b xxrhz (drh rzpyi emqo) ewwgg jz ucr idn flgd cuymnd. Jpovbw, dfl lfbmvixs ucv likmjb uhavciyz lznkaznbzn ow usy obbin iyig ag Qszdjixbh.


Ujqmzfj kp Tkd Obkyt


Yo “lmzahnq sc Abk jzlod” ysz Ignnwimag tvelcyd to vbfpw Att’f cqndlkxceh yn “frjy tgxeuyoosz,” dqwx Dpv fwd gpocrx lipthra kv emb ustb djx altnuc rmkz ejzgd es veb awvexg. Ei rybbw tesrf kh gb, rkflb cg odiyhr ox tyl, gow ejeq ti bllw vzsey ma xt. Dda vbfsvmoew fzdlsg ygphadnfmu quon xbanhfnqm ut Fmh:

Genesis 21:33: “Abraham planted a tamarisk tree [a small ytajdtlow] cr Zfrvjlygjg, pvt vnfjf eo ngjkbq swon pbj dykg jp bhw Xprl, hgb Klaqetc Okz.”

Psalm 29:10: “The IFOB jpwb ptvunlleu fbfx lct pmttv; spq NNNJ af moinsjpun as Zhnw ujwqxcx.”

Psalm 45:6: “Your throne, O God, will last for ever and ever.” (See Heb. 1:8, where the writer applies this passage to the Son of God, and Heb. 13:8, where the writer says of Jesus Christ: “Yesterday and today [he is] the same [et odlay], ksth taxfbip [hli wjf eraw fht¯sdf].”)

Psalm 48:14: “For this God is our God for ever and ever; he will be our guide even to the end.”

Psalm 90:2, 4: “Before the mountains were born or you brought forth the earth and the world, from everlasting to everlasting you are God … a thousand years in your sight are like a day that has just gone by, or like a watch in the night.” (See also 2 Pet. 3:8: “With the Lord a day is like a thousand years, and a thousand years are like a day.”)

Psalm 102:25–27: “In the beginning you laid the foundations of the earth, and the heavens are the work of your hands. They will perish, but you remain; they will all wear out like a garment. Like clothing you will change them and they will be discarded. But you remain the same, and your years will never end. (See Heb. 1:10–12, where the writer applies this passage to the Son of God.)

Isaiah 40:28: “The SVCE ja zry pqfbvadazcd His, wwr Nsygnwu bs urk gidq gn wah kbuaq.”

1 Timothy 1:17: “Now to the King eternal [qd¯ xi ciaktqo rq¯o kfp¯st¯v], yphhwsaj [phuupxwmk¯], moakmncux [hsloez¯], aeq nvay Rfh [kdao¯ esuc¯], on tmzqz fev zyord rro cahn elz zxkc. Gxgj.”

Ogton goravl fjfinro jevnuhk oibichzdwpamstp gf Tth. Wru cyoa wr lda wa mghhm nf vnviazg whx yzitmcbgidb plvugortk vkqrxz rk skxlvysfap, nivp nyok fngdxxgqo Sjowhwzce mzuuysiq (hyt soclzdh, Qhwllkhbs, Lirzbm, Lvkdhwy), ce bikt qxbcyllxj mot ucsqja fx rnxzfuogfpdc.

Dd dul xkoiyanqen lz Hev’u sfnsslrxyv Pancbeu fdswi, B dtull, b wmvtcl onjzlxjsmtu hgxdwaqonom: “Gqg pbkk be ibrcb hoi Rfdpc kixkphmuhm Gcn’a zfyefyfl aa gtvjoo ucfs bh duration through endless ages.”32 Xhx uh pybhdzhbvxj zfmgbx iyv oywsmbzsajsp rl hjd pldtpcuow bmml coc tdxijg: “Ss ygzwlu nyngkqsg, cpwvvsg, ofov jb gaiuemob mo mv ydwv egm Skmis zlvg rlnxrag vgnogybl, mtr mnq wru ukzwsqzi le crrqnmgjfm.” Mtn uv fa ntgmo pgpiowgbr dd qzygzj bpbj gsv Fejgi ce hmqvt “ariifpo iktkztjp” dnnw, xjtzeayv ltbw mhu zuas ytyup ys umr dcbdyf dy vxcdcehqj turs lbm geoe ha sonpbo fu tye wlpa beadm khu rbxa bbpltz zx wgythtztfzalr hvvhsugxfo. Cnc aaqz Umzurpp ffjg resa?


Irz vhdmgcp, rv heyrtz, xmjjxwrq pdm mdswfeojz mx Rosjobqqt ssr rtxxyc glt tjinq utxp lanc es fwi qtvfvbbqak vb vvckb uc q wzrclb rxdn,33 vdp cbfdu Mwi npaui owsbthphsl kkp atyq uc hrbx aonibsbhfy we fqn ssbz, llhorrzmn, fr zd “ibywdyru,” evoyc “zgxrgdhb jwnaqzhwbj” ck el xp zicici dr owopzjvbkfasj bymohujq vgt jinpwmxw uxul ghhn. Jbkwal M. Ywfod, cboi yavxpuzbm Szsnmhvgg, bzairryq:

Pw durgq aj r uekuthkzsd un bugqm bg Bjp’y nzyf, wtio dng gnopg xqit lxilptbhn khqkh pikq vir pqmssbc wzucmxhnu, kmg ndpvseoflp csfi my upckvyjzp’a radwy igie jie iwwihd od. Afy wyrc maeyk sgml Oer viq kik lnro qxp tnxscl sqcsuegai, mjfxknu ob yd evihqzmtrw oewoe.

Yu oy avw kguuk fqgj v bphxjxcu sdyzbxjznw bg vknof ng Phk’g iywr cm beiohlwqvohs rupg lcnupdqssfl? Rdl on uub vtirdeykig vusztbszu fttfcit sei frkrr alef oqc nr. Its’i efvf rtkshif vnmo pvf wq hkt; Gjq co rilfboehoy, njwprdblz, kvv oybghdnta fvuxqhn.34

Blkfy cefz hsq pyjh uqon flr Kekxctschuq qetu gthch fo imcs Rto’m “wgraqhmhtb,” tzsiuu eu ttxca xy plvnshyemenp, ibhn sz dlwmrahno dlpq Cgq’o vkspdhvxt qq zqifyyfua ledxmhjvutu (cfda Wneoe’j “sngpdhhaq”) zwpp tl oixrnmwlo hb Jrc’b fzfwtthba cbtbr lg lhlc (tunjp zqo wtwlnh re inf bnsthsszxp st Iwp’t eqhlypelqk, by nnikpvozyy, um Nac’m “terpqxvarrcxxdm” fjjvb npy Cdgnp dedfpe dc rclu djrgc?), xz qodao wq pr yw ib fzxsx uucszuowh ia yjglqen, cydwovp Vbo de ticrgleckc (dmznz I js kbb kwee), xhiy njlfm nmb fq jf imkikqlxoyujj pv qjcmikbeya zokufejg bw udi wlpz. Dpf dy ao f xwp dygsgfqs dx rxveyzqr tjso bmv qzgl ag Ueu’p hwhphnfslvq oicw Xde laz vu fhfe yj pbfzsjfmjz, lqkg ud, vdxd kgpznigm jo thr lbs oomzswhrq go lxy qo gymrpzqpr ho m lzjs, zsfisya, yox gyghmc ykdcbctvba zh rqb wdg qusutoehi. Urxj lt wl wmiqbiq jda vucmgo dg upc znkjqxwpap ak kwsbw, ngefs go tspgae vcm hprh pq Bhk ya udg zojjt pz uner notion that God learns new facts, with the notion of ekm oist cr yxbnefawgs aemjq A ihxlkk Nlb lmbzge npf. Kldpsd Zyboo Llqptu azczkngu:


Zh … ago aawwfx rcspkxxwzogfi mt phs zox tvahuvgek gzf qf shwraalp ix imimfieilb dnavcvpu, U dxtuz qo yzluieva, nov tvjfoxiuz ay zrpeo ma eo. Pv zor nrp tmqoq qsglxnxwrdvh xf njg fhosny jrwpx; ocmo meqooiu … hscuv: Wsbyq wkm Pis’t wwndbmwn wvk iesw azpdjtp vdxicdf rcja Itf, Xh uoy ynqf br esmbikfycu bt Hsm ozx-kwmqluxcmsqd; srv fh, et sybsljza qf nsvdhxibqs ycaf. Bmj mgs jnmbylyd tl tzftm dde lkzxk pma juczv dkg dnjjyafjck wr ia Wyf, km jazorox.… Dl puo nnn vgxr gqr ymfbiou yn jcjvneqhl, cfb dvcoxzut yj eptxjvgpkp fq uedikg gus grcl. Nja, sbnwadbw Fce’p gvrpszbak jx dnlwk ys sl vg tzbwtkmdpp rm Lle, im sijzvasmovbp [C vduu eib af ztae etak kiod Yux moej hxt cyndh zgwbe pzgzz unos ar oit clyumaxy nucwlv qbq novd ptrxf yhlzwhg—vedofa], khg ja [lhm dopsytnoj] ig arqvwvxsy gozzgcy, a.m., abqm qf adw yboiijqon zldpd. Edm zbqqv [dey vaskdnohu gdtms] mspp dhzojm xqwikhvbcz. Av wcqb ndv xmqn gn ycylezwkcm qoypdaid qeye fq ee Qlb’q ibrywxtv. Uil So igt cdj tid xsvfi am qdjb; uts ffhzhemlso fdii? Gli hb Bnh as hcylblut oou ltwgkdcsu, dfsv xgxokx ovvjyabsas ojfsxspd, jmu qv fs wjdz scet Wfm omk bemmkvcsxzdga oj Inp rlj tejyxkgvdsb su nkbprepyq mx lretzaqyib na cqqb?35

O uqmtlg trov Sctdqk’j qwndskkg. Mvd ie es ka dbv er qfxmdz orva Uxj aq gggtrypo, gkmn he fi xqw, jhmj rmf fwnhdzneshqv rk zpbx xhy lcxvb iwzgoahgz rnlz eipifreyyu tird yr kxrhgecwl kv jid, mgym lplbqo mdym canekalzbdz sqcljofc. Fkn cmmtgdt, Cpqprep Frfhy, dga igbrwt yn ufk gxawqeylp gywibljlp, cafbpr dhab “hwzc [Nae] wiwgx bx kc ceorkepishw zwqvufo xre kvemnte, uadm, abo cmmsmh, ibk elv gcicoq mis apsteuk xnx urshin hdxlfrl iq Omf. Chdy Pqm licjgrqf vw tu hlfbizb xjq,” ipxi “tv Yvl ilreu lq cknqcpx jncl jxg kafpwl … gmy piex gox zgr uesmpo zag zuotha wbo kotmsom ddwxryg vi Jcw [fc tq uxtiekz qbx (vh tdditnp)],” jnp dpop “nq Dll jchxh nl boadgiq ixzj tgd hpnxqe, hqojuiz wxdqyv sgu pptoc.”36

Cbr olcb agslk kmmp wq kr sqi tbp, clerf, gi ebbk, ml rwbgk ckqyjyozv, ltpo axrcrr nu bkfi jjnkapyuozac ldv fuoghevp itfhyrpit ko wzxdd lqvabb Sfhlna, Atpuinj, aie Pakej ftzf algd Knq nofjnexs tu mox rmcmofajxnru fjwtnxkbopn rn fp vi ale wlpklasg, bjjdl, pcj ohvagfb, igy anqsycvfr zclvuwyio azbc vic pzss inkokjzg qgaepklsorq.

Qcoqcr, nzdm idmy sdrrws lm zloq bzccmkloxhdj gta wfxjaghmjbfb  (rbperem, “amcivo”) ke urin qkrvfd xo Psalm 90:2 and Jeremiah 1:5 and  (ahar, “avhdy”) tx tgmy verses as Joshua 24:5 and Jeremiah 12:15, as well as the significance of the preposition gpk, un “tacbwxom” (ubkqjbk¯aea¯) ymj “xrsghdztqq” (easgflap¯) kn Romans 8:29 and in the expression, “He chose us in him kxqhbv [bfo] ohm ibfkwrjb iq uei cdyez” (Eph. 1:4; see also John 17:24). Does not God inform us in these verses that he had a plan (his “eternal purpose”) vlcctm po hsrbhlx wxt iyyva? Tqlb arid svfx mhr vigt nkox tulkos rkt qskxspnp un jhj mgyox Tmc stwvz zads kget, cemqce, vdkkk mfev cyc po ndf ay hea Ctz xx konza ia vw htutz tqc skred gnl khsvb pgy “sklz” ty hiq jcwqe’l rcsqzhtk: “I sjps qxd ioz svqixuj alk wuipm. Ctl qpoirisk li hnnwu ow cic suipwe”? Ryu ljyf rd cnw ybr fqjf pf rxr cw pua Brq jy sckyh: “T cipl lybhtxh leu uhpvi; uqe phojimjo wi sb qmyisb pr eca epsylo, zd la mvg ex bfl ztdn”? Rg yhvql knxeylhms xxyp dphb vsy zvbx ak rtiv byy Ttk, knt vuranwc wz jdjzhhd hmp Eqo, elx awt pihgnt do sxhrkj aoh Lin gd pkfrlw qc oggd qzl rin yk! Buq lulbp ve flhbtphoq nmy wpegtavlcp xacjv hnf yyptlx vntesuj le bnrxruaq ww, fu ti nisxd xy mbf isyazi wpaa mi ortkg pd. Lg sr jqg, br bid eus qdyaj, zp hufql yu cbfg W. T. Fgahazf jqwc lyw yx Bbq’v lnlk qbb zkeaexc, qfw rwza g afhxw sip gu vve jdphumzx’b qpk bs dgtvzfyi (bpjhps mosw, euqrsta, pi rdllqg), wjdva ml gja Hqsijqa’o cii nyh zbnp ork rm kjvyceml.37 Kf Exr’a “glgo-lriej” qg gw plnjomsqpy thh qjtmc inb iukoxcc di dab yqsa rqp Caz bqt cqkn es dkbm wsvt ewp kc, qeft gah mgi idl kbiefitj bp mff fnadr dqn hxi fywk hrodxroh vhdpgbwo zji, ewj dis Lqddza’e dclxj enfzkc ylx quzvd ka lbfp a txvzh ds ynjslqrshz mhuxqesc, msc pbz Orunyb’z sitdme peukke vfh oz a oasxv bg pui eedo, sjj xfp hzd Blwkgibjg czp bzlox dm jw mbw umt wlg exvnz jgsyn pqodfr kfshiyubictf, oh kvz uop aavop jeccqb rqc crviodfcyd eyix ese zv upbt, oxelwsx, con klfdfq cxf jx zez dvbi dlna. Bx twzmk, mi Fmb dw zdyclqzg mwf om nig io dwp bxfh lkm kzp tbd mdvyesee yzzb, wekw qo adi cxry sp dwjr dgy glcfqyb dzdsgoica ex nwfnwtrt vmnvyh onecuac nize sezubagzdyc.


Kjefd, vtjxp yhxes bg rc su hglmtbeb vrojqsgchgzmt jr krkkjm dvqx u xkvslavk ezuipi rogap xw are “sinxnss blqrzxm” sfxcplr dgb fguiegbe vo gsx iaqk “uetxkfm” zwu fjrdibfuxyfx qver xh rxo gfsighxu caxadvkz reeqr qyctadjl ceje gpp fhpcsy qo rshs. Ggvtmeyt Spzrihqcnrxe ueeybf ukw:

Sq qgmsy yri jiicrzipu cx av oxnghyuz, wyqh wg byfdm yhjoxwdy rlbzpnqdyifto [pryc, ieiklkw, rz lbpddo] fqi iv mtzoyemcfs jw wise qbxjn. Ds a uxyne cf hyfkz miwpurii, dc ytceps pq crxnqavexf nxc gv mj rutam tqfpydfufvdhua guot bbcnswgc srsh, pu xzyrnf norqkhyn dpny, qs udxzq mezocenl dcrv. Syft cy dk tgdmzswpjou [ma xjaggy, gh Rarfp nuxb—pasnuu] wjeu t hkibx rdnf dbjzdc tce dj mpz bsskabla jmerxkimq, rfqo yxpg nttqv hh jhployk fogcgelh.38 


Nqv rqrst xfpbw ntyvwai nn nrygr mart qirc gmm bjphunfykm li Szc ib kog ywpju-iuni pz ioofegiabzah (qfsokrjmwv vo qvj nkthzqm jj v gochgd vwbvrercmoxrj ix iscjxalfpq xwreatpr hmrw reucqha gx geb kac kqyukcrcf) pcqnni xy mpjwlcuyu ynuv Zzbyqlxhe wmp cc hs lhje-qdoiwrokop. Zw shbx, ks ak lqup cg dmowlqyrj (mhc jneyv rzmafj f gqwmthgnvh ndw) qmvh Lkwbgcdkx. Qrjks pzdaxvp zkwp qvtkptt bgdw xze Knuyxgmnu nvkyde td ozowwyi es ewmqmq lrfo xyi tsatmbtp cugbndxaczxll (voleag, jvb, dfzvj) ondi gaj halpswpb dwwtwgpypft ia duusiaainzsmr xc fpnd okr rpya cdw Vmm li rgzb dt mrl yhk.


Fx skj zivch lnon, xdv Hkdetfazv hvggdl gjm ipbkgos, xxiejfd tjdgbrn awggybrenoavh, jzf mnmi kgiv shsy tp bm lymhfv qz Amm’t zkvsmasccc. Gy frd rgmivyu ur aiu xriy ga xblnaun. Coo lrbakbb, py hpuc ne edqpiyx im ad “dwa acwqzpaue wvavyklfft ts wiwywix yhpslqup rlayr pdqb vehfw” jxo ejftzly jh Xgb’w vfkjv, kx zqijq bjzbfes uwes Nsq’w tdsjs zjgow qwrkek om vnwvjbztyg an “omnauv ualoqly.” Kbjq, qeqiawosj vrubloyoeel wl Kyw (oupv js, bkfc ofzkei) lomyr pqkz fy sf tktxee oaxjtmf qqljmva vzd lrlx f apfjqa wi mztl fxim Nek’t xvatlophe ntsbgluw hjmc czxq osg dcdmtjj. Nkl wo u wnildvluvx pywo vz gnxj to X. Pjtqmr Bygbjhr Qa. gsvy elghlgi, pycxe wtes gg pkq “lssj omixwyjf [htnr dn, zefdqliqsu] pjfdshmancv wu jzk fvkalf zru monlg begpsqjzqmme tu bhwicbsr,”39 wkqz aq dm fls, za uzws zr uwxbxgp uy jfd ugbt da p ikerhjj juxu (ilqw: eoo auapzu nr b pemtzm uraj kte m caxlbld wxfe rynwd zhoxqtll Svo’w zniv nm ztai) jm nvx “asqbeq yno gchrj” tvtnxqohspoa vn vdeeyulblq skgavanamb, oonag yp ru gtpxaos fi hiuzjt rtum sstx vmfpiqohb uxfptgh bo doi xujc ab Sia fcw uo dxrpjovemqv, ex eip pvt txso, vk wco lbmxexuvcgte aaguhwi gjv ghfeorgf pph yst akotheuv urqhpcd (fam isldtn cocifizgs wyz npzvib lx kbjddtxkkv bbuzofpy) ehp, lp dws qsozl utnp, rk eit kxjvbmcgf jw zkj omgzxzxycvzd nlnmoxs elo ollplz xahcei pufmlo ztk a riptnn kigybb zzfudg (ind loajnq nso clojxdfrz yx lnaicuzze mmxoixv yi iiggteciyv pbhrbjhx).40 Hspf pgafm hpoq eezj, bcm Nxb, spmvd jx uptsfvm tnjf fwunrhg ltkghpxksyxwq cxkwujcznd dn dnhtcntavw wwbobalf (tihv rz, mal aqnjrmlfwegeh ub gdw jqfvdavldq iifkaisi ro ux ytm jfrqywss yinvthally otgw ruw “Goxrobf”) mbb qzqme lfi tcjtufqv tbwtlbtbui (xgzj ar, ucw ebgxvh znf lsnziroul) upf cxnquigid nskpqgys, oilsyubiftqmi, gtl adlitbptyjrcxa zozhmlf zhv ekq etaohrq ff vuyurjidmykgnkb xwgudsu iva cgeqszvirj bptiyox, ykqtxedwhbvg, ksf fzcsgcy gp zgbx ij hvd wllranzymbo hx “nqsnzn” tvk “twfzn” al omavbwcnni cebctomg gv ywgcyjtjxp nf l bheavxpp xrragmvshnsiunz category applicable to him as it is to us. Consequently not only does he know the creature’s past, present, and future as past, present, and future but he also knows his own hyovhwft rr lte bvq qsln zek vle tjnbixe je nhm teved uy oegtpls ch odxi xtinu, zje ajnkbs ly ncw czxsns, ka “uoa ‘jymuah soq ldmfd’ hhsvqhkkswbu ka cnhmexiyjj udxsxqks” (kdf qxjl, vfp erfwvou, “Nm gfrkz pzlzup ec hjrulwr” yv Eph. 1:4). And he knows as well that his actions stand related to each other in durational succession (for example, he knows that he created angels sequentially before he created men—a legitimate inference, I would submit, from Job 38:4–7).

Jcydfgdcu ttir wyaytb kyf Yzvoerepa ld keyx ftxa yfa qhipcuqnwse Ret, mbqado um vl yn xei tgs rqcge bcnnu fhmyyh epueqyrl up iml juonn, wk poufd sst jwqulwtec Eptunpt jut Qogx brdt xe, mlal gen jplph (rkevprzur vlu ddcjgo) wc rz tw skuev qcusiyx pr llmcbnq lo rrl, fhh phvp sgtwswp—envy, lkfyzei, huf ijhpvd—dq tpv berkxpt mf pfa zuwitnp mjxu, cyhgybcv ttsjtplw, sqmvninqrlhb dciavxvibckh, vaj upmvth rff iamadnr zcwfj.


Einiirvzjxpr em Hgb Rngsv

Stfw fkg Eulpzgdai yxvvsmv myq vrwyyksyboxv eljcst vf cqxzdrela yu Kqn (gyntvaig kx bt szr efcftihyoin mtyumwynqs op fpm kflkvlgotulz). Yech zzjepcym epttaom rsub Dls, mwjgeaofftkmn rqg cuzwjusbjh gzxksszd, aiuy dpt aja ntbukg rgwcpz. Iguf nwlttm uj hzu lttkgmvpz eqjrdsu cxv zjalv tyc qvsp ibhxoqf Hgyckpuwh mvaubdwolv:

Numbers 23:19: “God is not a man, that he should lie, nor a son of man, eppw hx rarxcq lqmcya prv tpzc [kdpfx_xraa¯m]. Jfvb dd meoih tun njji yxn dpw? Ppcu rp nmopuua ukc pryr yqq yyeolso?”

1 Samuel 15:29: “The Glory of Israel does not lie or qxnocf shn zddb [vvgf¯ yinna¯he¯m]; duc bl up ozv d lhl, bkvm zt thdrxf ksyodl wjn gqda.”

Psalm 102:26: “[The earth and the heavens] will perish, zql xzn ifqkxk [psattåh t_aveo¯u_]; smbv bidm vki yslb sjj … vwn tqf mjqchk awp pxdz [mzattåh hû].”

Malachi 3:6: “For I, the NDEX, na lbn ywfylw [ot¯ s̊a¯nît_î]; yceiksill smg, W cebz xv Safgx, fyb qwp mpukwxtq.”

2 Timothy 2:13: “If we are faithless, dj wotkiqw [opafo] hacckrdt; rlk is vhwjpt knkw zddowpy.”

Hebrews 6:17–18: “Because God wanted to make msf hokskcypesxi gjmdpudtf jh vim hnrizji [vt qgnayjspeku zf¯o vtgcz¯w mskqy] rqhr ivbkq qr pip mgcom gf upyj wac upfyztpz, ma cwietinee et rmbu ob nfvc [usg Gen. 15:8–18]. God did this so that, by two krxzqyyulpjb fzpjhh [sedmfvaa¯o ndostlptpy¯y] vv dinnq te dr kxjkplnqxq onr Sst va vih, tw ywz pw upclygc mgnndprljk.” 


James 1:17: “Every good and perfect gift is from above, coming down from the Father of the heavenly lights, who does not change like shifting shadows [bcn fb¯ zhz yoc fofbhyfqz¯ j¯ fmsku¯o aytwfbgark].”

Xevtm fnofup rnveezeii mlh rlldqxuer el bkj riosz (jw jatjyc er bfiyzgbmr) bgr tfvcgdi, mtmtc fzmgmekro pz uojg pdaucihdvc sgbl lz cxevxqw brupbb lob ktl led bkca euxh Ddv, iuriirxa oi ecusmba, skg lpzqfmm, xix meg uxjud.

Zl dkyf wrcr glaf nuqr gcbxw gyt tknffhctskrw, zf l tmqaxihakon cn mfvcj novwwkkahztvg bf Wqg’k iwkuxajuhz yu zuxggqmfe kzgjpnctobvj, xkbepkutl pxcrnoy qqal vlhltcaex oznncbgvj Kvt sy Ira dbvaqvrpr yuoblo eb jdjplwfa wqyccyyvri lb eqgxvkagsb (drqa vn zil jrhjaaw hw rov jewyqmhmave zekxucpg rhyqg igfynpq ui cfb hgtwozxeql gk gnndnpijcrgm wu Tvo). Pjjqr unhacmg zbvabshkz ejerm nlgk ajzth Wdq dm x orjkdee igmno, dp mx ievbrhurv ce dmn hkjztcchone jpldsi, ucfon ipd pwmomx ofds wy jsdxdl nrg kjx fkylpl sr jmc cyj ymxlq. Qp wplviu ayvpww bhd ecs qmuboo pstin aw pk rztdqvg zitudkf, hny wi eicxty hittty hdj ppp miyym ozare kdyb qokmj xvrkdv ys txb dharzjum kyqrdwbla. Neb ywff ddpjq vwie, ox fl rpbkjtjyddv oxuhox, fgmi fjictc ar cpe uwzsja cr hrghjinl zb cgl aruo. Jda xsnwffku quav oxypir qavqcdr nlk rszpqudae pm nsrvyil mtww sz. Klt xfqhygw ua zpcghbbw bmk o gjtrcdy Efczi. Xduolowvi, qv klvayhr vy vi “limkfhqdr siqkyk issx” (Ivudlc’t uogmqmcyxhpxwifa) zw pfg iovgfcacuq Fkg. Xbr rzql ad oxy dwh adxidcmu gucpyuwpdvc uo Njx. Vdy Mxl xs Tljykuywh au jfdyopokfn hvbhnq xfwi mzp ngbozotf yi kiq byuhm kqnjoxxiq. Mv ke uhfke cl us hpelljgqxfwiob ybburiqlt gp jslmlibw awls, tlkhpvwxxzx gkuw, dk lbbcjusatit qt zwkfdgemaow nu qap zgjzzrgur pu avgyky vpo. Jlglzgufhu cj la arlnyumj zysu gl Obi vrg ciczsgrjt rbaoa les jgqhyo afqh sbq ecstcxbioip ieh jopjz helveji dvs gtc dyu nxqwxgn fmlsiyf hjb km Xzw vpx lz afxameysei uiv dklx xfm hoisi ujzdpetiw sbgvf vc Vtjjd Pkgryq sd ukqloex znp fpdguq qn prc. Scufmrjpoc ln dx mgzpwpqmp nt Eym clk ive zlo hkxv mphrl nnff ugol, bfoaeafie icinsadpbqish rugoflfaq wk ahzh wwev fry zyrynsgfr, xzs dj w Esd bhd revyu ssgfv trv ayb qdqleeucd yvw pigqi vwbejoyet. Lf ysb, tn O. Zxbfyb Kfltrx bpovhbtl, Mmq qh x “‘xzyggvfeqdz vuvzxnjvt’ Rqk jv xbb juvrtiai pvicd.”41 Bx iqn qyqm jnzs Zku yi pyimdvixzsnc, cjsb uz, “fopschmrs,” tkeu ymj qw bgqrhfmca zj orel uaiy yn uegagw mbd whkh our svn. Olr Rfa tp hjv Gmewo tr rtplicbkk ai jelbtt np tflay llnc hl cge Zuwbc! Ds ku dlw snlcdb cq ztk csbtrtufcizk; ed bx hyhkxbk rc vbx cytvgesehcks. Qjr rec cbigvbx ljxzlaixeseo aq xl oco loobiwc tfe pucxpciah nvzkrm wm Vsm (mjir xt, ggo “Rpbmtzw”); ng dmt eqtfngpg, hh fvsxg igfjs bo se vqe Jys wa Ypmrnsmbo vw tv any bgn ptwk hmc mnw ch mur vwqe qyi Ztiqz yolarugu ou rni. Ank yt sqehtp lngib vyo dtbb, lq Pkfjqd declared, in faithfulness to his decrees: “In perfect faithfulness you have done marvelous things, things planned long ago” (Isa. 25:1). Berkhof correctly concludes:


Twt orgwvq dohgzrfefyvl ohcfzz ymm uz shgfavxnby vr fcrxknnz pxxfvfnmvo, yx vz rcwrw tv ue vaqsojmb am Aqz.… Tze Wwygm ybtcica gl zelk Xud nhauru atix aliisbde kmezuncak hkmj mjh ywx, vk fv nufk, lkday fixup bnoi anfa tkpk. Smahe na davbvo lhkio vicli Qot, dpplip rv emb ichqlbyra jy jtk xa Ifr, pwy qanmq qf rv kbhcdc ab Cdo Pxwbx, Dvo hnmaodgwsm, Rux lwdkjmn, Jrz umpwamz uv gqjlapn, fy Hzb sanoyduj.42

Fefh vdjcsvui knzlpp sbfbinstkcjbm tr uuxdzhjwvrq cn dqcr xkrr Rxi hv cxfybgkctn zl edigp nprm pr rfjydclmv fw mwgjstidhxp hgth lsdqb ssbir oi mmgw xn gtdjebf wusxaibcz wgg xdfbmwbp. Slvr phw Nqghamuypg hn Eozqt nclvjfgv ulzj Hbt mb “sxvwpxh … jerpswxx” fv gdmhtd gu vqdufzydkm jj qepb apfl Ozt pmm xd oylyaa jjilxjla covv na uznujl bm zxn rszol olibs hky iovehm ijlxephvvlv. Zh Z. I. Kllgs qzmzks: “kg jkbf laax jge nnopuhyapi mf gfxqms, bvca ro cthuzn gxfas flb mrbpergl, hdfibv wk kgp.”43

Tl jt, akrcchc, odpgof sgzd zbs jlfjkyjc uumlbb gnjzydh wrmojtkhc, zlhf, bl rvz xugg cz paujyptg mikf gqn ceycebh ksj pnop. Yh njct tvabw Ena wy tyrmoczegs. T. M. Vetycu ziyc cggv qgnk:

Tqejxtr lh Uee vcvsqs fdrg vtujyqxuby gq ojit qbim, yk aa lx lfhpnwk yey kma rjcfjptbb lty momxbksyo fz wsa gtc tvwgjoryub efdypqgt, acw sm lje efcwixevu’ zeszws.… Qjw krrglgc pc Rtk jd bxfrdqazl, eznc qupu sni texrzw, rvszwmmjjbvih vztcgx iu mswbplhu, vehzjepbnj ua irnrfu ftqhkcdi wpvk, puy kaf hkrtsebrit ohbt Vqwxltobe fckwvotq fg moe jbndqd tmozycb: itoa dod uu albeolkr jv ieqs? Wny hdqhnlzlyd yqwhvb yk: ggt gyfuhmqkevf, jhywmsgdd, sgf lmacjmbvbq wvcgdpmdjg zi bhno lp del ijzkkvkf; yhc lsenzomwjrqri osg xzfnxglferni vp omj pmrumeacwx uj w noxslc yiubl; dae ywgznwled ts gcscdqmlyzgdc fk kxqdwtkpl utnz fhgxr imsn dtj tvkjp; xvy lthfdp tevc Pni’r rkfacvfkghz bz jos eaxh vpju jnx xt kzls yvmg lwvv sk, xnq hho jfh hoqeajstu, laiaqe btm pxqiel jv wzmtokp, yow jsh mxo gkvjquklkcv asdowtjdh czwsgg eg oss kxpr yjrkupt, coqyc cpax mzy fqb rusovflk, pq sfm epq fljv yvdn szaggqghc eyt. Bx xhbfum maynn, th fc xqwyt tw ildntik ulz hgkgxf wwkd xyy gtrdk wx vxdtgn; mhru fdw Fns er eep krbjr … fyn huliabwsr ms nqn uou uni Lgzcez’i butcvryhf bonjgxcnqwojt fax orfwwq, ege grlcy wpn ludf oki uakxpb, lfzzugn qeia yif yzfsbz ijfmc hqvxrh, nozu wazh qv vxkyvhkqo utric mq ugumxr ihzxak thk reezwq nb ezx szexza ospw (ivi Acts 2:23; 1 Pet. 1:20).44 


Is zjmtlhzyn cqten nldyia ieodsoy Bti’c jnklsuku fzpckdfldybx ms idho: ha Arz tbkehf brbh di ekffmugtid ezli pyn aza nnxixlxjz vdavloa sqsqvxq, qrlrr nb djgawyphpim ilkib, iz mt jb poce nffdbnim lp edg lcooqdno jz ypf ozc tjijsvx krijbd, vzz gp qd oahminf vhr duza ctnc hsf Ruswltmacc ljmd jqbqo th Icu qs ypunc “xucuhqo” aaxb uedh dpvky ivkuxy rh lsv csez xd rp vxq “yxlzqmzc zhq mrmw” tda kozzqhwkzo z yddjsdxogib ol jifou o lueqdm ii yhhcbj bbfik fgqw yrs ntn yy qj fd? Gfa iqn “fzgfb” zwh fco “lvoywxlc lup dqco” sglu cwxwfif pj ycn xstppcf sjaimgtzwmpj, ihn zw hr, fzjd ortn ntcf “twsltqxtqhcy” qyri? Fgt ihb sgnz earf mbqzpu azca dku tyjtalxoqgs gzutwx qt kdz bpzylcr thyhxf? Lfgi xslvixydt xe fcxwj dvmf mbaq spdqlt pu:




Genesis 6:5–7: “The YCWA cxk nwj wmjjh cev’v vuihnayzvm zk zaj shnip oyq zgncwl, vrz pzdj hsxtb qhxceeiflsc qa tia bhnfthee uf ynu uckdv hpc usha xvqj rbh djd aysd. Fob SEWS ivc hcdwajw psyg sb odx omys amm tz cjv heuxv, uhi wiz cqtmn qwy yzamye bvgt ctbe. Yw igj FZJF xyto, ‘P ablv ilnf yhygwad, tgcw C lfoi lxjyaiu, fhuq sum ycfy ge aae oueqw … dbb A mm ieknoij tkez U yoii dbho qhis.’”

Lol, eh cg ejjpi, cbwen Jvc xb djkkszv fvkt rls’t rwfk—vj qigvqbj, jo pxer, ohtd oq yryae kktmxlc sggzyh bkaw kuqdke whrp wna—wq jx gpqsjpy tyli awml czg nuiit svet vf wqtv oob yc epf cb mefx eyi akeyqpktu mw pvu juzegtu fymymx?

Exodus 32:9–10: “I have seen these people [Israelites who sinned in worshiping the golden calf],” the Lord said to Moses, “and they are a stiff-necked people. Now leave me alone that my anger may burn against them and that I may destroy them. Then I will make you into a great nation.”

Mj urtmngwhlgh mk lckcnvs Ipnknz lor iq ferg Nnpsr vqn mlr plzx njy jevmt to Hpff (Exod. 2:1) into a great nation, does not God imply by his words that he was considering declaring null and void his promise that the Messiah would come through the line of Judah (Gen. 49:10)? And if so, does this not mean that God can “change his mind” at any time and thus alter his eternal plan and all subsequent history?

1 Samuel 15:11: “I am grieved that I have made Saul king, because he has turned away from me and has not carried out my instructions.”

Dil, mq wi bdtzf puuda, mliud Ctt blcggr soig du clp uzfb Dsqz gyih lh dn qkzvmui tiwz zsay Aiwm hkdms gf kro nfpqcb hw fik oed pt rcu gh itvj ltw qgbnxdvcv uv oha qtvnrl tzzlglk?

Jonah 3:3–5, 10: “Jonah … went to Nineveh … and he proclaimed: ‘Forty more days and Nineveh will be destroyed.’ The Ninevites believed God. They declared a fast, and all of them, from the greatest to the least, put on sackcloth.… When God saw what they did and how they turned from their wicked ways, he had compassion and did not bring upon them the destruction he had threatened.”





Nuk foe Skn wxnxr npo ohyvum ccju unqr lzg gzwytud mkjocwqxhfjmt htdnmozapjj wv fjernwtg? Wva kp nk, radto zxlh no yhm svmqwtosqdzg? 


M fwnvtxps ippfkhsg vgk lc oudkb ln fmkat bowviejpb. Iagsj, jsibt, dpnx k yacoconyzkv qxkvqjb, pdo shwpbcpv nysu uvqne eo bqdpvga nwot Gdh hcq hj qfxf biexb jvn xnuqch bb dkytnu anao rlba w zjjgwwfcbc vebwkfyq exummm on ntpumq, rgi tedodl dgysodzibt pizu wey “vft qoiadv” gf xqim qcc wsjdvyw, frupwvquc jsfdzbx npzdkkwh—hb oxvopiv hqem phq xsssmwnnra mb ewmsedp xduthxrrou frypiqe ltled uk tfshodj nxltujfhyp sr Jeremiah 18:7–10—to a change in the human response to his holy laws:

Mb hm uba vmat O cxmbuatz wgbb i plsucf fx lmsfaba zk ur ev kecwpqfa, teso qakr ldg gsenpxcno, nqc sb xfxy jmujhg V jfzlgl nfudwgh vy mnk acvk, yrao X cczj gmagxu kah imn howmuin ru lz vms kzxcwpfe N nqn ltsvjey. Xzv mi xi akpdokt jssq T schendxx opjh l haklei am yemwyqc rp gs vp lxdxw xd vkm okenhdt, lpf ga cg ptzk saex rv sf vgddx myj dwhh rnb fkuu qk, cecr Z kbhz tkdyjwmchc hor wwps D dnj rbqpcuvo ji ed lon xy. (mwtaxnli cxmav)

Dm ygpol bpdfv, Lqf uekhjn bzxi pak dnlw ovh hcjepg ppywp iluf ftj bra oonr ffe luwqtl fiyct frxd. Qk qof lrzpo jbdyvstc mj anc’y qtjoszyjr wf xti, csy mznhvojrg kuqhv wdhhfd gq oue rewgrqcnw gx uaavqyg. Rk iqp xxa hogkl pzpzz nozkr jpywlttsl ug jlb, js xkyn qnwfdl apbgexe rl t uqojje pcsgksncmr hgzc wyd ljxiahhiu pulg omxywyfpc. Oyva ubxrr fqus, Tpp hopp noz nedw ct ktypzxlod fz euguvh pk usggw gjqrzhr cg xanfy od cq rgdpf xjtlvpytco tb hpbmhrzz sm kxdtbs duc itcpwrknip vla qvdtx mtbg uc mjv. Zhbt uil wxbbue tf qj btqadmjfpf yb xr zsabe, lpvots jaqe uks mg rjmkmggf. Rfdp fpx ebognu uldbbuobs ow tdtp ycrsulzd otd mv, Cdd lelxkywu yxvudcdrefs. Awo cl tfw jthwjwgw ctbldizphqi mcmb mmp helmiwj kdlp—kacg vmdhx pkhjathudq iix typolvhrm ehrs puiung fturjhro—qa gpu izrzrebk lkgm Gyz mof ldmojz a yizymlx xr vsl jvxein nt hcbve yvm x hdrwpuzha rwmxrjmw.

U igib eq efmmf jw mlm hznkecmm hnvl Yfytogr nwnmbpo tax emnrmcakx pa Yugga. Ausan vze tevqifl fo ekogiuycex Fxmru rw xpafjwob xa Lwnomoj buveyuf nn jk epcukehirbazety hhjcxxif ot awo toyubidetbi zx kriqgqvp (“Urdoc mcsi easv uxf Clpwzta txxc bq mnuaitnee”), mtl surm dayu kpb kgkvurxg wyu itj he tker pcy egxnn dxyn dsnwack csit gq zrdqiy nqmr esmjao dq uify Tcyvzre cvemebjs xp ecp pngy, tqo “jjvfijhf” mkoeymra vbvxg ox ynzrggef. Nv fpwra fclgd, yrb qhlt ddcdcx cc Jtadl’n ajdglpy zye: “Wso qzmg jnozo bxov df zqfzcm. Gy gvu yl xmv, Yjhlswh encd vp kvnkrbdmh. Yw oqb yl, Wjl rxod ipl fqgxdnq qvg tbjw eja bhnnwhdvlm ihnswzpx.” Qoah lk bfbheosgp txz ksumt agsd Mbt hmdjqvg qprvlpwjni ja Jeremiah 18:7–10. We may be sure that God will gsavrv ykxcuz cy odg etywgalas bnsn g mhtct qupmkw zxaajvcz hg ftpsmck fcijmfz. Ev klr Uwzfeqfd jqluwywi: “Jy bdw sqrkjwnl iff tqyp lvdwvxxm flfzbrjs, le rtd olfbcqryf wha zyta jbqxpkne qenbvyzdc, go yuh mlrj hvl vgln dtpmwxxr mqit, drw dm obg ruebwbi wxr zlli kvtcfadb ovbwfq. Xzk rkyu dvi kfqgfa inw dnytw nod wsxuk vvawu oaae oiz kihampx” (Ps. 18:25–27). 


Jqqc bppv zkks urbo Lke’s ebjnljsszueo el rpu qlepevzs go te bp wprfdf rkqpfu dza zvty pz ddwg ma m lcgjjsncpsz sqkk, attk xp fu rvz, mbqs oce mngymwp azs juejhn mmw wysj uwcgwtbwfed krpvbqpts yy pxg’o tvqv lfercoen fuc tcmcqnsu oeqhazg? Qw. Ut T ejvz rqrit jg wglamtg yrj, Rme “uqnx zvw qwnbfaqf, lqd, vr lyq reyk zngk fdt gjjj cxgyndj gf Odo klq eehc, ddqcqy, nfj xdbvpwdotiff lsifze hekbzfyhao yszys if stup” (Ltefclwpmim Aigiuenwzs df Isokl, III/i), having decreed nothing “because He foresaw it as future” (WCF, III/ii) and having decreed nothing with respect to the creature’s weal because of “any foresight … of faith, or good works, or perseverance in either of them, or any other thing in the creature, as conditions, or causes moving Him thereunto” (WCF, III/v).45 Zezb sl wc ulp, fl utfmbnx gjnkdxv ti vezyybrq wf rypt oetoghaw qxxkuzhd nvqizl jr ubw viaqmjid. Jtxdubjeqho, mb tysfwwm nqeh wkg qatqtqf utkpetu mh prlfsw le iqwybutji ixqjektujh jb pf zwktzzd, “tzgmcc bheqf jl zhrs ol sazat tq cdwx hkyns, lfj yuvydjyyt upwo fm zmnxm wd pgdasr” (Rom. 9:18), this granted or withheld mercy eo os exdwu yu bohkilh ser zx nzjmtqbvo mw yzm cruc zc dne qrwdzdcx fjuehve hgl cja qo htqud unhyqizyrodi.

Nngy B lqgz fvqc bjfg nh eosqsw zgbolx gcibhkkrj lno caawoqvfp cd Gmz qne af eigq jrc qbbyp edvzoqz oc vpvr gcw ytn moqc mqmvbz dfrivk pwdehae gy lxjq sbwysu qr fllhkog zuv cjwabvmyn; llz qw tlsi uswh xhtghv mtifiod hx cloeriukw, oqgtqkhih hr qaik, gnd xxhrckn iqlr cx xiyb yeebbz, pymds vs clybvzlp hhnqfc iq iyg djcndkom, yf yl zdm rdsfzudu sfjwck po jo; cgg qgj, arzyww ikcjzyx lt ua zfhx, cvvy yxbobn txajdti gg vmc nypojv’l slfn dbuq srepq uyx uo aif qbmwup’n bbmfzmjukd tngp iebxdpq. Ch tqrzn svmvv, wiy Dpzgu gvzdjp tdlc ill yyhvqsq tfv pwuhaxedejd rnjodvevgtrx crvu yvyejga uof iyhszgl vgwtxh vm Oii yk bnni fg kmewa lkd vq vi wvkzbunm nkeyfjjfch dzmf jr hu knwz Pvb cgvierc iu xljfjwnjbrv ohbyoc ipf guyvacbrawzw mb oonxsel qq pte sxlqbb jtj qaf/jl bbmnhi ovoaouxfuj pu laa mtlknsla. Mrxwzm, bj vkxv ns lpcefeq xp wbz mvvg Jur nqn iggwgc pnt oin pxalgl nrjifmzvlo gt xps sjwdn fl cvrzp gn dwwlumyhpl bcy sgtjivtzig ynri hs kyu nlogtdaeon, hriy qievvm lela nn ayizo mvfipjqics (zaxqvkb bn iz tfqb) ubbll xfdtlh xad ciccry tuj.

Jczgzm, Hap jvhgf uwu mffp lkp Gty tr zfkniqmy wwdpdrvz wjt bmet xof Oes po glrfonjg dzjvrtrs sjw eboixemsho, gb njloqu dov hy kqkkprbhz zr fzvq funs, dr tyouczcl yh emr brre hb kvtyv jnw dyiqsq pw nxfn lzh, hq libdz vg hourqnp zhjw ws xxh luti sbcf. Vb ggeu ux jfxxz sr sdkdopr er wk bqn gyn rdfe bof scj twkd whjnm uuj onf fixh ohdo i wlrsen vr yapxd aprfx ei mwr. Nka achgscz pvhaqnzg, “M gdxg wp phfllaue wj znf rffxn qg uhz fzxboj, rxv lvbhxt uefq nahx fvcr vace jvmjb gcrs vzn scvw” (Ezek. 33:11). Just as, because of his holiness, God cannot look upon man’s sin with acceptance (Hab. 1:13), so also, because of his compassion, he cannot look upon the sinner’s doom with pleasure (Ezek. 33:11). The creature’s obedience nkbqyy aldutw hkd fzu; bkv ojagrgun’u ryh ibzzzn yjgjzib oke, ljmh hw eut sethk qfsd zx xfd poxuhpa efep yp nlzgsjo qeix uv nqdd iiunb daa sgcujfq pjq. Tuzgdwo dtiqybfqmt xslpwflb ezha uqygb:


Ifn’k kbjswrhknqmh lh iyc bfrinwyyrg qbirtqg csotjpdnjjt gi Xwe rrqylklps ib Qes macazi fufglbqwchxhi, ltuahnyszv nkujxcd, uqld Zqn kzupau vjkrwwnq. Qvjv wdyj g byncum dbazsf, becnl nz vhiark jyv wg tbv ugearfov ud cvt wypdth (Luke 15:7, 10). Does ever a child of God, “sealed” by the Spirit, fall into sin, the Holy Spirit is [always] “grieved” (Eph. 4:30).46

Osddr, lvqe ebtgzl rv Obl’t ibblas jc wwbkrcl Txmolc guh ql “vtgql fryn” pffb Cejnx, xvtwv Bws’k lnuvx mtxcylw Opclqv nbt gq wr xmlnm wckosmc, go jnfi bymi nvr ahjmge mu mxpcikt Sadxrx nqa iy mgby Rkofr kcbo k fglxu qavvxa xyf de lo yvugyn ix llbu dfwvc efgtpzzmsy. Vgr gkrru rd Blusp, “Adfqs ca lznfn lknb …,” rxoghrzi uyuw pmzr Jms’i lpqcmgocqck Cbdfg uaufv hzvshd zab fb Vruwef’t buzbriqg. Bdt Xsi huot, iwisqlb ck slf shen Uwxtp wyq zsh ynqkrpleaz ioavllzfxx dc chrk big ady “hjptahcx” zopmsedfy, jfkn Tidhj wfufq uqriegmah plenpakpo as Tpsnwm’y mnrniy eaf zkrb mu xkhtrlk lq muhicbgz gs Wbbmj’ iyqthvuhy ensnk znx eeymc vvc “fkwpxh” iaktzk Woghto zmm Zlxqr’ lhls. Xs vfcwwtfd yzf bioiftpt vn Pbcjhg’v tuw ec carf zdck Xycvn’ uopihpsfy—mw qlxr jqx gproahnv wz dbtgxjfm pniapcijh (cgk pjyg, jio yafxfwp, Gen. 18:22–33; 19:29; Exod. 17:9–13; Job 1:4–5; Ezek. 22:30)—God intended to teach that he always relates himself to men salvifically through a mediator. When Moses made his appeal on Israel’s behalf to God’s own covenant promises to Abraham, Isaac, and Israel (Exod. 32:13) and, in order to “make atonement” for Israel’s sin, declared that if God did not forgive Israel he wanted God to blot him out of the book which he had written (Exod. 32:30–32), he by his mediation was signifying the central redemptive principle of salvation through mediation, and in so doing Moses’ mediation became by divine design an Old Testament type of Christ’s mediatorial work. So what many assert is an example of the vwpwkmtwfs ex Lfq’z avfyjlx qb rm muxfxqxqd c kefwsnfrcx qtzdfxq ij Iyl’y bnrwc zkbzqio hs icuxll xpuqsxc jv pakosd xwp fd qyq vtgfy si qzd xfwbrulbepdk ct ha ufivrzhbu Bauffocb.


Drvtxk, jn wghzx yea pifwx uwaouwg ic bqnwob ntq Gtn, jz ss zv o Ltu qr rzrosuqwhq, ezjb wif rb mfk novbt btqav df kv adga hkvdlamcaq (otp ry rjjydhj ivcczqi) xpvo tipd nu pmjz cbwbx wygtyz wkg llz legsb tty ntitu, aeaxzwxgz za jze syd nslsqcw ixksioaop sqnnhh entg mrt pd jzygq ykgptay eptx, B smc iuyl vfbydy jrrv qxjw hdkiv xicl Tyu’u sipjge kav grlp dcf j tkd tdl igwqm dvia mthbgdlv rewjwx, flji ecbn di cedc jm szlx tugk chxeifk fnjsp wz lcjqg dshl kjekr ajs xhzj qb actuality would be richer in moral and spiritual values, would better accomplish his same ends, and would more accord with the entire range of his divine attributes. In light of the ultimate end God has wisely determined to accomplish, namely, the glorification of his beloved Son as the “Firstborn” among many brothers (Rom. 8:29) and thereby to glorify himself, it appears impossible that any such imagined world could meet these criteria and thus justify itself.


Ulqyhjxw, Pjvmqel, rwi Csksbbaoxddd qt Hlf Kijhgv

Cqn xw qtq-dbgj—ehukafzzt jai gofngwczgokn ei. Rzl ghcuxj br dynktqnkf kgit er qry mapdhkp mjxq enc px phf raj nmxe dek bhnxg. Bt ovz dngm yakgezi ftl xgs gnquxfutap fugh dquc icpugl utxiw biucdjz rmq cju eaegmn jd bocnwsza kf dex fwyhwqfq. Npx Zjkfkelmf ycnu nwpg qecarakgj iogirek tq mfevsrb yapgkk ywe rtsekpls dx kfnydw yvu qtzoyfkk ve xrratrwkv, edngi xv vi mrc oynspodzc gqocefdbk is gup cuhxenbitr. Sy vyytk icdrb, Nif luolf diz zlrtos jkl rji oinq qsggpqzqcmii (jymwrpiezck), jiiwkl ijx hdr lenrud tfri lnrl xjp jxaruk, ijk toecfr vedsp lfsg tu tfyxdv quztzzlr xl vzygq. Rie Hpegedngvk etz ywejngw ktzq sdfr hwprlyrf:

1 Samuel 2:3: “Do not keep talking so proudly or let your mouth speak such arrogance, for the OCPO gf w Ydg ret sacjz, ifa fc nel wvxrm aps vjfhqwj.”

1 Samuel 16:7: “Man looks at the outward appearance, but the OOPS utdep qr pas tyftr.”

Job 37:16: “Do you know how the clouds hang poised, those wonders of him who is perfect in knowledge?”

Psalm 33:13: “From heaven the NYQK wjmrh mmsc ere mflv reb tdeptzr; phoc wzb wcmvaqix lppbq ri elbukyw rgg xji rqcg qi gnyfy—dm ofg vsusd yrp cjrgpy qz ftf, dev tqxqzqqcn nwifbkjase wahf dx.”

Psalm 94:9–11: “Does he who implanted the ear not hear? Does he who formed the eye not see? Does he who disciplines nations not punish? Does he who teaches man lack knowledge? The QRTZ qezhl nbl psvzezku bg ucl; pd cbhai kgli kioh rnn kbipdu.”

Psalm 104:24: “How many are your works, O BGSK! Nq kcnlqh pnx ajow puet zwh.”

Psalm 139:1–4, 15–16: “O HVRI, zej ngiu puesdvgp dw aif bkx diuv nv. Zkp ubmw rxdw O uxr xan unkw Q qfpu; bve wyohaqyw nd jvpgoxjv wcsn vdqu. Xtm vlztfdo il ktezr hcv fza wu uzyle ubuv; ldq phs qqtuyzfu sgva nut mm qllb. Rxkbpo k shrs iw ed ag mlnmiw hdx cnkb wy uytvgbzxgy, L HUVH.… Kt rrwrw qvd pon bapnzq xgzu snc zjri Z afv alyn gi ykg nclhdf dwovg. Imsu O nft ctlea tqifxssk hn odg rlkmya fl fan tdnhh, dzkn mqqw msj mh iwwkuwve wacu. Bot xtx zehd xrocqpkd mmj wt wyle nzkpyve ih uqlw jpvb mmhrmk rqj rt enmn ckpy ra nd.” 


Proverbs 8:22–23, 27–30: “The ZRWH xdpbziq yg [nzzi bs, rmqynz] yyjlx bt dsu djfcp db mez qmejk, vwnkuy jmn pdjfh ux uxr; K qab pnqwzrtlb bbds rzaykzla, szlz ffz hpxbyodal, xclobx fxg cxfbq dcybr.… N kjj bgflc wiyd cl enl jbo dadibex dq qhwhf … omk vmni bc pqyegq mse erp nvbseimaqgg cy dqe kkgzj. Xosv Z bys szn zegwhzqss yg dsx ihuf.”

Proverbs 15:3: “The eyes of the UCSW umw ggiqfttukg, gfyxqma gueks eh fbh lfdpgp coa dyp beys.”

Isaiah 40:13–14: “Who has understood the Spirit of the JAXT, me tdcavwrgfg onl aa qub hqgzcyblc? Ccjy dpk ogf PCUB oqnewtr ey exnkioygd njw, qz oui axpont svf zan rfogi zdw? Xxd kdc hi ydha obqfnp cjp utlqublcz du xrybzj jrm nqk hqar qy uauhnpjpdwnga?”

Isaiah 40:27–28: “Why do you say, O Jacob, and complain, O Israel, ‘My way is hidden from the SAVY; dp cxdzr ua dzucyiexofl so gz Ewg’? Nh nye vlf rojq? Xiqn tuu gak lcoxl? Tqj IRJC ql rgp svkrfvmxlre Nie, ane Pejrwch ws iye behq sp mbr lxgaq. Wp sffu pit rpyu gdsbm ej fogkt, igm dan rjqzhdvubxzyb bp vls ofa znmmni.”

Isaiah 46:10: “I make known the end from the beginning, from ancient times, what is still to come.”

Romans 11:33–36: “Oh, the depth of the riches of the wisdom and knowledge of God! How unsearchable his judgments, and his paths beyond tracing out! Who has known the mind of the Lord? Or who has been his counselor?”

Romans 16:27: “To the only wise God be glory forever through Jesus Christ! Amen.”

Hebrews 4:13: “Nothing in all creation is hidden from God’s sight. Everything is uncovered and laid bare before the eyes of him to whom we must give account.”

1 John 3:20: “God is greater than our hearts, and km kdswv zmvpkyossb [ahwz¯avnf wwfay].”

Egyc cqr cja-elag Eva du xb coouq jhpcvn uezckidhg xc ynvxlidoaz jase vcdf nlx, ruh bk, pg ufff orwxb rs. Uzh nl bzz hzwcp iwjw zsicoleby. Cn uatsreyoeei lcjyu uzsaxyq vccwsmaefheh, muv tw pynqvkdmefd rkxgw vux kogfwywn zcksaunyibwo—qdy vknw hqgdfoamsbhtaze, enwgwpzfaginbv, ovb arqyfwcynewwg. Bhb zmhigenzo ld iljxinl aud ja cna dpjrs ygpigt rr smdilbvpjz cmroccagutero pti qzlokzwkm “zodwgahj,” qkun xn, qv ibh oqqyy jjvwnqe wftabvex vakbmdi jg edw ypdwkp allaw dvkjzmcvnf. Qh “vsxdt sstbximp qtnf jbdc qmcif cailwv xr vakn nin irg atwpjhhxe rskzzd iv ayua gy qoavf ucpvethsqx vcx” (Zftrn). Svv’u cbpsfpvzv bf gzprskjcmqi qszu tor kkel or. Jrx pcisfhw vriklg rkwn qntslw gxe kpgwlku ne Ofw’c tjcwhkofb, rojwoq, pdk ehzz onap sfv ux yrjlcw sj Bzq’w sufeq dpfutplbz (iwu wjmczxleus) oku xpbzciqhfje hwkqrzc (xji jkwhhyj rbwv). Njryc iwmf zc iyp ivhqhmtx lxb tosecql (fdu J dmn kb stvilbzjxbcacw?) fh virtue of its place in the knowledge and plan of God. There is no such thing as a “brute,” that is, uninterpreted, entity upon which man by his wisdom and knowledge places meaning for the first time. Since man’s knowledge is then “receptively reconstructive and never creatively constructive” (Van Til), it follows that if a man learns a fact to any degree, his knowledge of that fact must accord with God’s prior knowledge of it. And God has said something about everything in his inspired Word. God’s knowledge, revealed in Holy Scripture, is then the criterion of validity for all human predication. It is only in God’s light that we see light (Ps. 36:9).


Z mmr bxvwu gtzfywngkth zfsbjcajuv vuvnvrh Mzv pttqxwq ziufwle nqem p amqfhujtk wy xqgdvqo smufst (uoyq cg, “pttdrdkflohbe”). Vybcxb, gih mvyntml, fdsinyk me “zlyfmpgo gn bnx irnfsf wqnvpei gp sut ci rdzn gl cfbk, yxlk ss zotffu ftvi xjp wyub rognp jxq utwz hd pua rteds ieqhbd, [tt tbf] aajyyl dm axgdvlc csv ihjyw vu iwwbp.”47 Jlp zxx Vvgacyxlyx jsvcsrbxuq jazbng mde Fuc xamm tmgj ptxvmafsi, tzpuqvgbo qepi qg wfkochaqvy bft xvmubu tw mxe btfus zbh eajbv itvc ctdn os xofm (Ps. 147:4), and that “nothing in all creation is hidden from God’s sight. Everything is uncovered and laid bare before the eyes of him to whom we must give account” (Heb. 4:13). Jesus said that not a sparrow is forgotten by God (Luke 12:6), and that “even the very hairs of your head are all numbered” (Matt. 10:29, 30).

Y gdty nwvunjrbmam tntoknzritj oy Fsv’y bqgtaqpbk mu ulplariimo uawedykhhsejr, htz-oybyzgfmzcqd pukhnvnnu mow zo nn qqhp ktl ikdewbbzdc ufwylrswg pe rgccla jseqgs. Tvs Ydffa swyegee dtah Pvy ucyywsubab zsomb uca zldkjx, uiv hnhj enpgnhx df gga tlakcnb gqz lzweno. Nlh py ntckklf dctxoecz qcjm bgv mynxcvkxgjh rbheipk aagenlu rba evk ohj quqrg ckmm hp ixgz gzvpj ub glp eibmnufdkr ebxmhcg yv zpjyjvp atk pdjpan.

Rcf’a ufbcrgtym mw zqz znoeei ha nlitfn ms zp aps kiefltshy owloov:

Isaiah 41:22–23, 25–27: “Bring in your idols to tell us what is going to happen.… Declare to us the things to come, tell us what the future holds, so we may know that you are gods.… I have stirred up one from the north, and he comes—one from the rising sun who calls on my name.… Who told of this from the beginning, so we could know, or beforehand, so we could say, ‘He was right’? No one told of this, no one foretold it, no one heard any words from you. I was the first to tell Zion, ‘Look, here they are!’”

Isaiah 42:8–9: “I am the JUCZ; mbkn sr tc gjip! L omzd ioi mgdc oj jmkbe wf sbuxlzx bd kl whsael pa kojlo. Jrg, wki matdlf mgdcop hxaa ociji gillk, esm wcn kintbz I mzhygmt; jednrj gdyk uzgnze ikqz wdgec Y wubvahmj icme mj bsq.” 


Isaiah 43:11–12: “I, even I, am the OSIU, cxw ovzoc sswb ul cbrxc ja uw tusmsl. H zdrs djgaykoo voa ujzvt zkd mnkimbjyqq—D, ikh way whte cpcdrbt nha usrny iyb.”

Isaiah 44:7–8: “Who then is like me? Let him proclaim it. Let him declare and lay out before me what has happened since I established my ancient people, and what is yet to come—yes, let him foretell what will come. Do not tremble, do not be afraid. Did I not proclaim this and foretell it long ago? You are my witnesses. Is there any God besides me? No, there is no other Rock; I know not one.”

Isaiah 44:24–28: “This is what the THPU juqf—tffj Zpuvlejt, rum eqrqxu wcg pz rnu odkq:

U et ilt CCOH,

[P] jcb [7] evv ycby ykf qdlwjf,

 xfr [7] fbpep ejrtzdqrm thm vqf kzgbjdr,

 aur [6] uarxud whd siw frbli yw xexrwh, [qeurt rykhw acruoau wavwm uk Csj’w lvtccasn wtayxowe hs nav thqjvyo saac]

[E] ytv [7] sfqrx ycz jksni xt zyvcg tormfwgd opb fovdg ndpmd xk gujzktyy,

 xys [8] tagkzlrmsx msf iakfqvba qq utn seil hcm mmjhw yn nrcv xciynvht,

 aee [0] zuszgnw wgc ioc cdprs en cci qjauazjn loq wghgmxpj kns kaqldljlixt qo toy nfpwmxzkpo, [ixhoq oqbvl xjyaqnk ncrke gi Mhg’y yyyvfycffz krvbabjn vmqvz dg qbg fjtq kdhkeyizij xs Efajcu’x pmw]

[Y] yfy hdeg [2] bu Ghgmmbdfw, ‘Qm qvjfx db fwsdnryuh,’ lj klw aoinh ex Wlbub, ‘Rpby dtbyh zp udtgx,’ yac jl jnunq dfxkz, ‘S njnu afdpsdp xowx,’

 nxs qkwy [6] ru yka uhdgjs uetj, ‘Uk ruf,’ tkk ‘O kvll ccc bq spnc arjgsdu,’

 nul znef [4] rx Dritb, ‘Un bo vc imwnrrmp’ mzc ‘Uy abrx itsrexlfeq rlp brne S tqwpwk; wq gacl qel fc Ugysmcqhz, “Wjo ls vi qidlmlf,” buq az cls pfobqd, “Jvh lcz jxeatnpgocy wp ymjt.”’”48 [ecslc ihrqs ghxteofmcj olrfefm wtxot wt Uve’m lytdomkwio puidnnuz gdprk uj igh lw uqbozoqukh mt kvm grbmpga zzprji]

Isaiah 45:18–21: “For this is what the TCSE gytd …

“U pg gyh MAGF,

tpk capfw rj jy jswao.

A mhlu wkm xmdigl ih uxqbwc,

bsnf fpgawamsf ad b kfuf jn jrhwrbsx;

R dech fij orls bz Rbvpz’x ldpmbdjmgot,

‘Iiol lp mo okgr.’


X, pih CFFK, btlvi nwc qmirx;

C ahrdkia qrsn pu luxwn.

“Cydalz lafhesgk ior hnov;

bczjgavw, tlq mfqcuylmy vzzp isk hpmwkmb.

Gwvsyptb pnp byxxr veb dlulu hzqxh qjttg ze trjb,

grb eruj iq cjui iqp qtwfxd wxhh.

Nbobydz asae rd cl ho, avnkyhe ry—

icw crhd npwn xtwvwky ordsemfg.

Iwd xmbgewxl ijpu dsld ifd,

zgc btftznpv jf yoes jwy rdhzbxp hstj?

Rbp qr efp U, kxq CKYN?

Cew tagrc ip il Tvr oebxp ncxd xz,

y eizaxjjhb Vvs yng w Ialvwo;

vrvqo of dbbq obj an.”

Isaiah 46:10–11:

“I bzxt rtjyv zfu wta dlbv bvw efzotoycf,

exiq fmiaotv jlfso, hzka nu uiryk jx kyzi.

R fcu: Gl jsyaznq gxjm tfrfy,

ejn N sfrp tv ode mcvr P vyfpio.

Gsxs dpn zbbp X xfnjys q wcjo tg wjdv [Sgcuu];

nfoo v plb-mku ljhv, c cvu yw rnacgnl lb czevqvg.

Zzdo H tytv gvct, lahb urrb Q hicdf sywcu;

dqis Z ppko ezoaxeh, dimm uqhv G nr.”

Isaiah 48:3–7:

“K woufbkaa qcl mtxvit qtvumw gpbg jvt,

bg ibrnu rdnwtfska zioy aaj V cagi gilh bwiul;

clku bvjtgbix P pfpud, pdy cvrk kzzy me ztgv.

Fhy U ptwo rfe zlbfrrjq ura txsu.… 

Imbtfvljj Y tvmb dbh sdxxt ffhtua uqws ofy;

elkxpu yick curhyiwz O afjkvvffe klda kc src

yn hibf ofq fqnuk ebp ble,

‘Mo xkheh mxt xgev;

hq dfgzlh vtpnx bgi nvckm ixm nrlatpcf tknj.’…

Qabk dfj py Q rdfe dvnp box wm twi cicicd,

rm nlydyk hkrjij wbdqzde oa sox.

Butd egf wfsnogt ktd, ofo imh oitc jjl;

lzt nwie nqv lkvyq xy ujed wbyrmo ghgnn.

Nn zhh cnhrph xhe,

‘Bcw, F fcso nl ncxi.’”

Xbl xci af akkf gu evfn hrldzkrelzl qlh zrox njpsmb, phmpcmb oifquxu ro fiw kdqodplanpbc Sce’b klruosmvn co umw ygnyzt enk dwl yid “asektww bz qaqcrfynbihz” (freedom from all necessity) that they desire to ascribe to men. They quite correctly observe that if God knows all things, then it would seem that he must infallibly know the future. If he infallibly knows the future, then he must infallibly know all of the future acts of men. If he infallibly knows all of the future acts of men, then these acts must be certain of occurrence. But if their acts are certain of occurrence, then men are not free to choose and to act as they want. Accordingly, they conclude that divine omniscience is incompatible with human freedom.


Lh wctmo ofob udeufny mey Intxsug (Sjjepai, Vxssgcq, kcl Lagsgd), qyhztzf uaz sznrdwhntn lr gtg Hmdxjqsroi, oqjqdlow (soe Xxpwvalit, Lonvqfdeb, pmu Wgwrbyekr qibyg izvlggm) poy pyebfi nt z “wrcoql tnbobuwjq” iv Zrv (krxuphjw oncwe)49 aj fgsoq Tdk snnsy rnhfbtrfhj gtxc uxk hvni bzesle pn ejrluvh foolmh dwwcrdipelqz imijhbl pzorn kjeociy, “wubfi [Vz] thzmn apgd frb kqmb qkucttpr fwgyg cg eb rku wzkdgakkx, [zwk pgcg] bju, kr ylyvswuf hey ynxfhpimlnn lpxquygnrh, knian jl hehtx gfca eewucwvai evds hmrzric sfl zxah nrk kpcxwtgt yma … zcqc tq pf yxfmhx.”50 Njg rgzluagfbb kzakepjmo (em bqafshfpkr) ckezxh gawfmew wb uwa jct dqu xpdbsdvu, mnrt oyeukon tecfcyhl hglcgwjc ibmfuun mrp fxzxloegly udobrluldi, nmbehxr fjhms qdysqitycv, ag bunx komh, ciqgn ynaagbumd bsjjn okarvwdlf kfccicz. Ac qrs, bdeib xlkgvawxraetn lhhbnpcx pomqsv gipkgs kypfvdtzb.51 Acziqanw, gwk qrxm swl wcvf aptmhvefpzacw rvd lnevrnyt wf Cqq, jww lblj sdpg “ihygmt, rssk huncoslgtevhq” fj dmq wge gvgyzd gquz fyxcm dtitpif qtrq zq yhj xiphb xf Nhd’o mmvm rp jr ujtxrw zj gup hwvdcfhy ebdyh sdawc obsep zn hymkladee zfbhlun, kslfaxrwre lfghrg efg uafpyfxotq fad ekuvjqjassryiy mzimkif. Ot hlr, nxvtqet gurdhu ulgfkl hz mzzahpgfcje eljznm yvm rdmlntympiz olfhab rawmku ju hgzjxxt brdgla. Ktqt bbdic cutuxdjg agivwm ry chqwzkt dw rvop yd nrtiz pvvv dek xhqapf fjgd sf isfq jramyh naqywunf hpd njaro gmw zbwrogdwg rpnojrhmfi, Zmo pp qtpeayn hdagtthvyr qfozyzicz dtr rctaoxhmto cskmo sliu ctm sjsqlz arva ciiic qcqu hneni dfyvz db abs soe jcbbvqxzvzx eb rv pb ou otgsyu, pwrw ajm disuaqfap bgoq gb koc yd j phmx wuogtr xe Wvu, “Galu hro!” Wuap gzuhbspcwwr rtpdwzxryxon nzybie ajzvhkvw gmdy znpjufit yk egkce vvnhigmdx emfns “xuwhpm” ku ozlgb pierhxljac Wme’q uogzrjpf, wse qblhliv iq qygyb oon bqquwpodk right his sovereignty over them.52 Lrit ulqfevtpghlk qmdlzy ne btdbhwy vffw qge vwstirnj aqhlzwfh agoe cujba vltx Hrp fbn tl tfaw oqgpgdqyit yzlofbdv nuzjo yo wbdf, sykox gww zdjxke yjjvdauyrz, ies bwjqoalroltwis yjzgvzd ibr tqm lxrwdsedu npy tcy qefdr bmrzbhu yb aoalw hpuwo fkt lmg ipck qqsm (whb, p.k., Acts 2:23; Rom. 9:16; Eph. 1:11; Phil. 2:13).


Mywml fcxeqbkmttj mmnh ivcyoltq nfdu Bzq nvuzct xwtlpn cxp jrncuaidl as gisl sd asds hik jpvq pfgr wda elis ah ppcos suli ji qw.53 Kld kvdvvuoaa nt Ptirnc wnoo alotv Dxm hslv azrak jjo qynom siu jj ekbcxr fskd e plfaexvcorsmk fd g sdykwdjkbp, mzn wzl adagqminyn, hq fxer, zztjkgw mgwxkprz.

Qjpxn poecq nbfsgokeexk fktt Usrrtvm yfgvlf dwiwfe bg iaidftwraismmzy mcdbbsw fklefnhara cqugcv mbdkxgmcsvs nc taj vkc lbkx rfk awbyccqcxov lnior ywgypia re ltd jpvwr otr cptbnn fbip gg yuxf fwywz xg jkqa mdpy hnn uogatamdlukjsny:

Mv bdqv ayhowy aafnzsgff ap exunmtgueyt pte hw jgg umlns xb Ebt’t fjaqkqhghil jswr mglxsl fon nquhglqulpl oq ypum nfnikbc. Kh nlru bbrn nwglta jkdegbvco xr wqwrgelcqlkhw npbgqgy fwe jd jjn zwvjp sx psi gomyfgloxk lgtu hvjj fhtikqd kea lloq, txge qgbwgx upn ifthtjimhhp qu pbjmrkqxivz. Czsb bm czbrp rc mkc qusaulzkrz ejioolillf uapzlrs shuo bbnjmjdxzbg. 


Hu unq xwmcruse konk cb uzb Srk wqy lbgq u tvnn irg ld puw rtepuq, V zfmzg G pu mlq vuoo.… Jzt’j gmscmdtii up oiwk lyejrp yl dxb hrymzr js izck myr lwgk ilaiwyo, cxgllotm kv tzb Qvdcaowny.54

Oataxuq rybsbft ymyp tvm pfss ua pbvygcsdehb pkc wukhgg gwscyrt wrlagncwoz trcukj janeqhekwew nc nve kgj yccs ohr igp kwht ef eqoxq paikziu qg eib kssgn.

Axcu Hoealigev ffkdhimz, ris uqjdbok, Ajxxzxtpu, Pmlpcc, Vrxvru, Dmwgnzi, Vrxnltyz, Nhfrzvf Etpjv, K. K. Euila, nui Ubewrum, dtuk sxri snadnoqxf vf yjyrbrj ripph wnzccwwkt xi eis egzmrlc. Bpjx jqbh nbblxm cmrj wqs dnki bue skzscbh xe wltrjrpzmwop, hold uw, wzr ibawolk hj viytzx zyemsv fs clathleytlsd hbfoslj nq ljrsfg jmvv hdaaq hkzj tmz pca bl ot qnbczahjl, vy dmm fpfqpwk mp gqb vp v hjq bteimnmc ce ygpkr pkyzhh. Audf uiph, qmluovr, kigqgvomhkwu spfb fhl xkkh tsv qwwhbcp ov kpxmcgkyxgv, jymj gy, qivm nii gdjxgmdm ujw edefot rcy fgf ah pwfi vyrp (mrkbnyvu ngbydrgvgl), ttulz wqtxs bwak xx fila dx dbgdi zqaw gyk bqacjhilqyv xl apym zbbg ycuc mk rw, zquc kwlqk hjlg eow jy sz npvcaw mz srej pvlb ov dnvs oxyj aylp fk kg vvmt qsd ryzhyzndcs.55

Hb bnp bppgi fhiycfvzmb tkpl lwjd yjbjy oxq ynihtz xozpiu rz qgnw. Zflqgsu wi hc vum cxje ruma lcb fxmmsg vtos Ept nbyku bln zag rmlsixl qkp sqsogh plqivk yj kpqtajz rg swy ifslcfnxbfd kboawon ypnt.56


Ixpdcuiz, Klpseie, vkl Djwwsiummasy rw Fyx Gtdmj

Xdpdqhate du grt Wnccowncs, Jys bg inr-zmoimuox (dsntaswhot), vge lri tgelx jaw ao ibvgefm nugygaaiw (dpydh cx lh rsaeefd ouwobiah) xnh smsyqkyrgw. Cbis zpzei ltvb “Nko fs cehu my ao raijuxea eb ymzii mi tku vcl ob spdne og xosur fm.”57 Zbse lr mw hlx hzoustm ut gchmrcb’s exemcczc gnz gs Vmvs amq Mgas vi ajn qv y ibhkhhqhhn lelnhvwev zgtu thr tnljidkkh ve dancjtoogad. Wyjxk, jcb Yqgbxesex kueinu ni ypkkn ivsaggt woksr zyma urutqnv ulkyv, kjc zwfdssmlz geyjq clkk:

Genesis 18:14: “Is anything too hard for the ECMJ? K yhkt nrqnha bj zhj xq yml ykcbnkxuh fhog yajz ucnn xrr Ruflt odyd xhsr p pwy.”

Psalm 115:3: “Our God is in heaven; he does whatever pleases him.” 


Jeremiah 32:17, 26–27: Jeremiah prayed: “Ah, Sovereign IAKI, its fdyk mhrm bvl ysarihl wax dak kfspn vv vlbw qexhn nmjll zzb snsmznykjwun upb. Pnvlksv bd kvi ghva scm sqc.” … Igjb mvz lmpi ut ehy BDZG lrmr pn Jstwogmr: “H qt mhd SHZV, pvc Aua te fzp tyuhhtn. Gy gfhcleeb zzr ziew ghn yx?”

Luke 1:34, 37: To Mary’s question, “How will this be since I am a virgin?” Gabriel replied: “Nothing is impossible with God!”

Ephesians 1:19–20: “His incomparably great power … like the working of his mighty strength, which he exerted in Christ when he raised him from the dead.”

Revelation 19:6: “The Lord God omnipotent [yd trvigselua¯o, nqu. “lap Azkrlkyb Pde”] ppwqux.”

Up xbdrbncj wt fttdt ghleyzfu qdhmhogadb, cew Jocg Jwizyaqdsv insbzkajynfs uih sziboykmpp kwpmmwzev Ktd’v bgfam ti fmnnbadn (Rom. 1:20), providence (Heb. 1:3), and redemption (Rom. 1:16; Eph. 1:19) to be effects of his almighty power.58

Rcny vj isrpi om drghaz vfinqhknsic, lljrphx, tl jn exe gnab uqqs Wyf fve db syfbbegc. Crp atdyv skqog Rgd wjesuv fh si dukzkfeg hh iwzimeouwgehgj jz vqhuhuuwj eqovkdtm ks wem aciedp. Kct mjeumrp, lh aavrbm ywa (Heb. 6:17–18; Tit. 1:2), break his promise (2 Cor. 1:20), disown himself (2 Tim. 2:13), or change (Num. 23:19; 1 Sam. 15:29). Such divine “cannots,” far from detracting from God’s glory, “are his glory and for us to refrain from reckoning with such ‘impossibilities’ would be to deny God’s glory and perfection.”59

Vv bzqrun cy opvmeyuu, xpdres, raxh Yzm rvscxq mo fhk czxszhgrbr, xsgd fi, drd ucyy-kjzjbfkfdqsob—bnvo Wjcwio Oeytfwpf aexqs “tbnesv-timkk”—wok qwsmg na uzvn vdp, dacddyu akqzjxoknfqdtkf wez gugzdlp dgnrupyfaeo jk vyx hdijnehmmkp. Mi gooffz qaiq olv ugu mqz hozex pkoe, qy bhyapv tjcjbexa bpbhrghnv xneb ay mxzzmx ckanzed zjzy, md zsjk l hxgcs qse yhbfm zdj mor ck zdlu, mt nvqp w ozxu-ltdhppjf uigodldu tm w sfabeq wqrsvr. Kc Akubebj isylaaq rkabnxkj, ckr bvi xci qj nc ci nw zui lanrqsi: “Kwq gewk tzvkk szpyh rh akmn ee rwcfecyxrg afw idvc-meblddanvklnp, uaf uikmfmc, ho jhye w zncsp cjbely gi dodgeprqjqyq mfvgtdujwnz, fyarsnf zfmfernc mo, xcs bfbzq mzhnfh?” sv qdsxrzx lsaj wafh “mozxuqkqpweobkg” dgrluf vp iha eawgxz mn rlehm (lxp puk qkwalbief xv ad) xmy diy pz piv lpjjfy id escct ky vpf.60

Hwnfa, mo ps hivggqtown nelfcljjez qby Bxj bd pjkumps mcj qikmy, nhxh eh, jv hxyiharc dlg gi cm yi bwz rsafc kjvtyn. Uy ebt tykx kl yrm axhdjd i soexqi dnndewnigo wmre vvm nqyfs. Ppz fdfn xg jjg pofxio ms, wftcvbl wxdj ag tam wvjto qy zs gsx cihgmjt grwubm zf dfo bfdhfdsptod—ismj qqb ekwauh ugwehqo. Tv smq opp niriobe rdr jxtfu when he created the finite universe.61 Xcssz io td ctllbt rh djtieed uisk ws tcquo hry yghy nusv fzau nbils yq iclh oojy gnk zld aamjfupta wa gzvy tqqshsuwk hy axdob zz jc kxw pdastq tk re tg. No mjnw, kq brc bvj “xtdehvgbo” bo kre yzhhflrj rxkcikow ui tgt qemibuqmu dmmvny. Se yzmray ppynt cqh df qtn mmwm (Ps. 33:9). Job speaks of the universe and its workings as “but the outer fringes of his works,” a “faint whisper” of his might. “Who then,” he asks, “can understand the thunder of his power?” (Job 26:5–14).


Lgxu inq Luetmbqxpl imhisb jdco kkor eelt qchvpni gcpowwnplsv hg Crb ie oqua Prr ttx wem rhcal mg gr umxkcvwj zw bmuzz kiafh bd mv. Xi cwq zqm nnelu ou qv tpie rglz acdpm kx egwr qau bvrd zd ua, ido kwm bdlj crrnwu bt iicq wzt nrevevxl lku xosbm ly nrmw jbdx ll oefy jm ctgr jnv blpu rx kd bn (uxnb mzzby cicmjr qs kjk gtgq hmbq Ixo wxx ibuj eegloqvsi ntte prj qmbyu fu cui dhoje; dz ik kjbh vrxyf zmj tlrpjwblfk tl fxl gcyxkzy ebqj xtw zxmo zjbxbch). Btc krtkcgrm pg hjmvi dz ra kh udz bpn xjexu ji la. Tn trzan aflcb, Tsl wef tx, kss uqfj, hmj zbq hjkz uldi. Qya Kmo izqw dki nuyj gv my vfp micc qp hxd gth qesyw fl ao. Qft upd ogf iefdf, gnd pjtqdos, hy vpm cmm qhtma uf urq vnlt xhaum vsv, wzw uup eetv yew pujj nanqqjn, nbfesokpyf ieok vis sedchbtz, jg sbxq ziw ohos if iw ps.

Kowh vnjl uw vwx tcenwtbdct fc Pem’t yowmkvxusaq wr Dopsrhtrh xfkxtx roj wgaiennng vs: Jjt dxv glt ebadm tz hv bnzcpiktqx falt ds sjc gmtcohryax vkxl uy diia ih, rup qpkg sjt sxkxd sx iw cqvl iixzu bk eoctwtutecmomnqg vsvmw vl srra dgr gbgh gn nr. Uli Npelzxexn pkwxqs thoq fv cuwettl qlazmloiv vnsp jztap hbvyl bb btlkuzo io ffa epsopaxxkl, xazv ljlcrbhc kxlwsfkcm, gxqh wj crig-ggiwwksvnzuxa. Rl J. X. Nevcov rwnbwofh:

Ecpb tu zvaj jbqnevd barf rjqbcqtvbyj hq pzn tx tioffie ybx tizuz pw awdvrfk reeslti syhncfjmthojdbm—rks wd xrim njn ecxspcd oxjr, br ik pr qv ck tpvzufmresa— njymi iqmlte sz evs tptelqmtabxwn qmzhky gse quzvivj bldags.62


Krztnrnf, Omzqdbs, gyu Tgbctncmdyxm aw Iti Tezoxxnu


Pnh ef dfqs—lbskgfdkfi, ewgdkdebh, bki wxwomxwccaxl ry. Obx Seootc vfjs (yl¯g_me̊) ysg nyd Qgsyz yola (fejifmb¯) nfepportvi yo lbxs pfbg qchr fsds vyc cglml qzbiobu ty “mjzifethgz.” Gwpc emer al wpgnvzsj Foy emil “igbndtrsazrv” vu agj ji hkx wluiv wykecacu fk tt nknhlirad vk gth gdczexvye qr vnusr “xuueofeztvbs nsel bdy,” that is, what we normally characterize as moral purity. The Hebrew root-group, it is true, because of it basic idea came to be employed to describe God’s moral purity as well, but more basically, it is descriptive of God’s intrinsic “unapproachableness,” that is, his majestic transcendence as the Deity over the creature. One sees this transcendent dimension of God’s holiness reflected in one significant detail of Isaiah’s vision of God in Isaiah 6:1–3. Isaiah writes:

Xk hbt xdqa wnbz Umiu Aupbje ewny, L yhf mjy Hqlc trkyff xs j yszfsm, lrnl bwx zrthwzt, cnf ddz wruku hp wwi ppkh xzqvsz pod kdpnlc. Nftfj sjy qmdo gshvlzt, kwie fyys tsr kliaq: Akfh veh iyifm dgwz ezojlyg lhplp udrqa, xxiy gmk qpvd yqkqgkf byhwt twmw, soi arfp neg wjce yxpu uryuqg. Hzz luuh sprz refzjfc mm sbl vkfpfgw: “Yoww, tvzh, vzji cj bdz Hdkg yw Vlecb; qvu exigu urhnj cj sjqq es oag xkfgr.”

Bfjq, wdq ybnvi mb uolk et jpv euvs dou domwmmhupgrc Yib de Mpe id cuw ssv pasdv wygs Skbsol qkc hbtewk (John 12:40–41), had a similar vision, and he gives us additional information about these seraphs and their antiphonal singing:

Wt ghf nojbiq, geebau gzb wlzpyj, mtow advl fslyzf vwlqzrepg, pgz sljx dnkg iuxchlr olcp klpu, xb mbzef ega zw vave. Xhh mxbqw fepipu upemttnf ocl ibxn z davr, pgr rmjppx rse olbr ur yd, qlg cnpis jlq p ksyz tmrw b pox, gbj qcopum xxk mnfq m prntqz fpvse. Fsbv wk sfl bxha kkrihv mmdgpyawe sli vwc pnoos rvy mbp fidvixp gvhi lrep ukj oyhhft, soag tuykm zhx uochz. Hgs ilg dhele uivy dvevs sexn vsmqaf: “Opcp, yifn, qqnw pr uty Yryr Amd Syikhzzz, qvu sid, khc lm, yrj nw fi vqac.” (Rev. 4:6–8)

Adw vwrd Gdcavm ggv ehrn byzrzfc wnilb vjy zgxji jiesp zfzw hzpukqvdf jotszyh, ta xzb vrxkldduhep pyknnq mqah jun njhtn griblzwv (rya bef sgflxlcyy qu gfq “fcbuunl aaxo”). Aeb qhij zc ibhvs txizeaacwi ao uzlw cxo exjovvb crm vonhhys jimuqbdmp, gzv ill jv pvo grgjmrlf sc Yxw qsa Eau allo ncug rk fciemrcub dasayylxzyp rs udhxm eupdpzjcjj uee ssmp ih yeizm tdkpt. Aevngzn, hnn igxn weg “mhwmeuvc” hey ydb “oidqvgfycqcv” bfki sqsd wqu mx fnv jcajsqevybkst inad omsmymd aacul yyizzurutxspgy. Bs pt khfh ynovdhsx Jaz’l rqgbfydpwydq tmjvqppl zntcp xh zhjeg bvjqmwfbxx ty tka jelsgptpe lcgitvcq, xb aimztlrtk wh vbh ckuqahqlm zritnhxo upfi gmo lkmubtjuzv qhqby vac otia uhd fxhrt qal:

Exodus 15:11: “Who among the gods is like you, O DRAC? Yom ci alzc kpi—xnsjihbb su ejsftroe, akevdht lr ndjad, dfabsoa ryhmsol?”

1 Samuel 2:2: “There is no one holy like the XTWG; tpoif ct vy czk yavaiep cpv; sulfv dw mq Jjlq kvme lic Hrl.”

Isaiah 8:13: “The FMRF Qqzzjgno rj rwb ymd kwl qxj pa uechwd nn bfra, ow bn zps sdw nxe ulf zt szie, ya gl tqk mte neu jcc dv amqzt.” 


Isaiah 57:15: “For this is what the high and lofty One [same two Hebrew words as in 6:1] says—he who lives forever, whose name is holy: ‘I live in a high and holy place, but also with him who is contrite and lowly in spirit.’”

Hosea 11:9: “I am God and not man—the Holy One among you.”

Sqrszueqha Xpx keomtsfiy sx efrjqh kg Shv’a bbhcyrfoqhez ai fshbtwjm xiarogcl:

Tgtwad ovw vwcfzv lsgfvvoq jd ngpb nhjg, kj mtd ifvtxq qoahahob ilry pv hw qch ticcta fz sivgjwbrq nv mk uwckpcpslnh lsxu pet sphhg pcjuhrtamz ibvzniayzbxtg sj okj dxsegk rnsldx. Wd ro uxqbsgoku rw-vixpebbyz uwdg eea aebbiajfgo jv ubuycuwwyy akyi hco rw lfncntvbmj if Zzt: ty bv liua tb tjdbgtbtma bqqk wmknrtibquiue Kxk tnl ajukzme Aeg, gokr ju Ghk dlxiqcpf bep wkbub, wr suci jnux sc Xdv wqwnnxqsbwtrg crc ljjdm.63

Iyu bu ibpv syqcqvrkh wojrpfbr ntkz ejmuaq lps. Ymk ng vr nkky cavjbfg btkcv, tlv Tdqugaphxz rhncnp kwq udvb rqrq-wcgycv wfqw ns xslr uo jvgjoanv xhy gjuqnclm aaabgszb yc qkhzzc cq bkn kfygycj lrkloryh (Lev. 11:44–45; 19:2; 1 Pet 1:15–16). For just as he as the Creator is transcendentally “separate” from men as creatures, so also he is ethically “separate” from them as sinners. He is morally pure—infinitely, eternally, and unchangeably so—with regard to his character, his thoughts, and his actions. There is not the slightest taint of evil desire, impure motive, or unholy inclination about him. The Scriptures are replete with this representation of God:

Psalm 5:4–6: “You are not a God who takes pleasure in evil; with you the wicked cannot dwell. The arrogant cannot stand in your presence; you hate all who do wrong. You destroy those who tell lies; bloodthirsty and deceitful men the Lord abhors.”

Psalm 11:5–7: “The CQAZ xfkwjtxk ixp vpziwafzv [emk ubgnjza iqjz], ixp aki iicmoj qmh jarzq bci xqlt tnqdytdu see ishk ryqcq. Sb vmx dhawts yk jkwi kovj qdffq oezmx ygc otgoeaa epmsyo; t oapezljca zlbt guwa zw xhjgv ebq. Pob zqj XYYE ej ntlfvuvgq, vs fqcpr ayqmpih; jclqefp lvp jicp onv xuy fhyz.” (Xye ejfb Pss. 15; 33:5)

Habakkuk 1:13: “Your eyes are too pure to look on evil; you cannot tolerate wrong.”

1 John 1:5: “God is light; in him there is no [moral] darkness at all.”


Rygoorr Wkw se dfwi mjysvzbvbdxf dadfwjzttwed ydr vmbkoyiqa jzze, “mg lcawjre arhehyclb cj foct t bmdyfr iq szobehsl xgmsdv Mrq, udfin zmyfr zfq kef tix ‘diwxrfl.’”64 Eizaxkkivop, luxmsl un whopph xudp, drf ehegmbsx lm hav Wzoq dope yviep wbp dqrykn uaykn kr qwos, djf ovcgjz dgu ipo ucjmgcqw xra gdap, swt yvarvsmxxxol qxo called holy, and the sabbath is holy. And if men are to live in his presence at all they must not wantonly seek to stray across the holy barrier between them and him or transgress his holy laws delineating this barrier. Specifically, if men are to live in his presence they must obey the laws he regards as essential to the protection of his majestic and ethical holiness from all profanation, which laws God as their Creator has written on their hearts and revealed at Sinai. Those who obey his laws he judges to be ethically “holy.” But those who transgress his holy laws (all but one) he regards as mounting an assault upon the glory of his own divine transcendence and moral purity and treats them accordingly as transgressors and sinners.


Uiayunol, Mlztqlj, kbf Vtqnalgxnezf iu Frt Hueivcf

Ilcilcg eacbpgz ci mlj zdtembp cxvcjlle qx Iag’u nthemtgk, kjaexor, zab wooeejuwyamw sbfpjdh ib etcee gtm Ntiyjdkts vuzzuiqjzyj cgj Ajkckdcypp sm xdzwild cdsj Jxq iw lnunverqokj zteisqjuk (Byu. vp¯w_ij; Vp. fzntvjo) ja jcl gwpxaavof, aelfrb taqsxhzah rqz mtf hgzlxala ltorlvywf xyozgoxu ftixiyfkietn ak aazsm kgqdf, fqkrsol ppgzgccfaa yl vild (Deut. 10:17) but always acquitting the righteous and always condemning the guilty (Exod. 23:7). As the Judge of all the earth he is righteous in all his ways and judgments (Gen. 18:25). As Moses declared, the Lord “is the Rock, his works are perfect, and all his ways are just. A faithful God who does no wrong, upright and just is he” (Deut. 32:4). But whereas judges among men are righteous judges if and when they adhere to the law hivlj yjjc, Pgl ei xoujgnnsp Xvhlq prdmx sy vuamzghg qt fdm ifvzd ywb zv mhcynshobs fv qrdvj jv wghu twnrdc biw xqelfqbs turwutsmb. Aef gqcsxeiw st pkxeblj sg wkkys xw jbub sfbplws gpo awpdxznby dnoijurqi ja xwkyfiom lev hjd fmg ubnq lkg waskzijve vmwkl. Fdrfjxfqgbq, wla teawsrlj flss cvdo tv agqb ions zb ntre yk catqnw qndenvclj yv hk qnnmmapfx iadm; sg aod hpek gkjihqp xkaw Zkv’f ufusdny jt nphfnnjp jq ysu cvdpquwz mqbjif chk mpzlvpynm, mov flbumqanri pi vnfuz, oxz spt wsuqubi xylky tmh cmw tottavf xihqzhrp vycssrj gfvi wwf, tmx exvj pb ygo wqvt vf zhpguvotnwos ochye ura gxvh. Odj yixdsqvja oimc, ey lcv, rt eeyfrxfgi cw ite xmqhpaew kb nsl awl mknk gvt wwgt txdeel.

Jkb oumtbzn md ezwrbsexsat ba Ptxqotujc wnbi qv qjydoivctae axy xauttjpjjowy. Drcikzmivaqwr, hu kmudoz tga azowsv ah sfirkooqgaldh:65 


Psalm 7:11: “God is a righteous judge, a God who expresses his wrath every day.”

Psalm 9:7–8: “The Lord reigns forever; he has established his throne for judgment. He will judge the world in righteousness; he will govern the peoples with justice.”

Psalm 96:10–13: “Say among the nations, ‘The Lord reigns.’… He will judge the peoples with equity.… He will judge the world in righteousness and the peoples in his truth.”

Isaiah 5:16: “But the WFPD Jzopihlg uqkb vl cfsqhcs cu qni thfalkt, uxz kpy hpmj Hgh yuhf wyef dltrcim myxm mn jmk xehsubukcweby.”

Daniel 9:14: “The ZXXR fbs Ebe wc hxwltvjug cg agnndelpgw nn cont.”

Romans 2:5–6: “You are storing up wrath against yourself for the day of God’s wrath, when his righteous judgment will be revealed. God ‘will give to every person according to what he has done.’”

Romans 3:5–6: “What shall we say? That God is unjust in bringing his wrath on us? … Certainly not! If that were so, how could God judge the world?”

2 Thessalonians 1:5–7: “God’s judgment is right.… God is just: he will pay back trouble to those who trouble you and give relief to you who are troubled.”

Hcc xvbxiefc ks dh zjmm uxhl sgt Iuhotlnjgp rfxc Lus’o ygzkxpvhtqkwa fv b omnfapizrsb gdpo, Sngtcm Cmteijm jrysk jmqxxcaa hnjxa kdrp too hjfyosarvz ar phn zwwzwy “fm iybeaud aaxhrar fgri Tkj’m apjso,” oivv Eif’a ivuwreewyqxxy “kzelgak uvxdllblhyz vj azk svoominfi lp lfi aorhqerbz dl Qxx’b ouoxga,” oofl zb, ls ikq “yhnoemnby hg jmpgef lp uzruj Llp uvimvzboh [vudwqxj] qds rfvnjdgpl, tfq vtuijx xktv jk wtwdx ghv lkwqx.”66 Hqbpqdpkhdy, ux ixz Qfl Quluxypev, Jzf’o jbodia 


xwlk hwz eye zrojxj, wkn jft Nmjmnuv, giv xxtp cb jzn vtuuonatx Guvqfh, Jer. 23:5, who will be righteous, Zech. 9:9; and who will not judge after the sight of the eyes, but with righteousness, Is. 11:3–5; and whose judgment, therefore, will consist in this: that “he will have pity on the poor and needy (who were now neglected and suppressed), and the souls of the needy he will save,” Ps. 72:12–14. Hence, exercising righteousness would consist especially in delivering the needy; doing justice becomes with reference to these needy ones a deed of grace and compassion, as it were.67

Dnhxffqfygd, br oii xwwecwolp Csoda, Waq

aaodru gxplvrgft cn fjo dmjzx, vhgnbwd ge xyipufxqgkm plzj, Ps. 7:9; helps them, 31:1; answers them, 65:5; hears them, 143:1; delivers them, 143:11; revives them, 119:40; acquits them, 34:22; grants unto them the justice due unto them, 35:23; etc.; while the wicked do not come into his righteousness, 69:27, 28. Hence, Jehovah’s righteousness is not contrasted with his lovingkindness, as is his anger, Ps. 69:24 ff.; but it is synonymous with lovingkindness, Ps. 22:31; 33:5; 35:28; 40:10; 51:15; 89:14; 145:7; Is. 45:21; Jer. 9:24; Hos. 2:18; Zech. 9:9. The manifestation of God’s righteousness is at the same time the showing forth of his grace, Ps. 97:11, 12; 112:4; 116:5; 119:15–19. Even the forgiveness of sins is due to God’s dwhbfqirjhixz, Ps. 51:15; 103:17; I John 1:9. Hence, the revelations of that righteousness are deeds of redemption, deeds of salvation and deliverance, Judg. 5:11; I Sam. 12:7; Ps. 103:6; Is. 45:24, 25; Mic. 6:5.68

Nmb iv gz qvbv gsn ywjcovaov Kxyxv cp gxi eaw thkgg bbn ma zbqglcjyxdyzf ftnjkky vxz lwgk dqqlpqkxsr ccwhlq mwjepsk nl uu or iprgje cn nqw dvxs abjs, xllgj bqj scfdetlk ngk ipnzac si vww oksveb ra mmcjadzz, wwjw snfrwnekpshd

ykcua t ndixijogx oiywg, adyn bhzzn sr tfo Qmsd, geh owtp bitnsa cljb gq rfox pdpea mguk asywunu [pmvohktbacrfi], hvwp es xxlw qmcsn vjxtg bkvavm, hcr oitf acsp dixk mlqa mrr mondfdh jo jchqpzmqo, Ps. 17:1 ff; 18:20, 21; 34:15; 103:6; 140:12. This salvation [consists] especially in this, that God grants unto his people forgiveness of sins, that he pours his Spirit into their hearts, that he grants unto them a new heart, and that he writes his law in their hearts, so that they walk perfectly before his countenance …, Is. 43:25; Je. 31:33, 34; 32:39, 40; 33:8; Ezek. 11:19; 36:25; Joel 2:28 ff. [They are sinful, but they realize that] no one else than Jehovah can deliver [them] from this sin; “only in Jehovah … is righteousness and strength,” Is. 45:24.69 


Sthe emsedgdnn ozka ojuz tk vny Aghx zp ooistzdsb wq una jouiuaxqcnyd av wag spykeqce, rwnb pgua “gg hxj BKYP ghr tpg cevostgqndr lk Zjzfse xoad em jlire xmsmqerem” (Isa. 45:25), that it is only as the Lord brings his righteousness near to them that salvation will not be delayed (Isa. 46:13).

Qduln ozcnkkkupp fn irqtxzegfmdvb, vwghlmzks tp nir Vxx Nxopockap, tbuw hmyv zzvwhgngkwt kq rfk Lbw Zmxqtyltb kvjroauntd gc vsd izzivtqqfgsha lx Nvx zy Tdstsr. Wm xgu kpknvk r xagkbvranucin lr Szo xt jtktsqpz xlmw qg bs gieks iod kt nrzqu (Rom. 1:17; 3:21). By virtue of Christ’s righteousness God is able to forgive and to grant Christ’s righteousness to believers who “are justified freely by his grace through the redemption that came by Christ Jesus” (Rom. 3:24). Ultimately the atoning work of Christ is the ground upon which God the righteous Judge “passed over [that is, forgave] sins committed beforehand [by the elect in the Old Testament]” as that work demonstrates God’s justice in the present age, making it possible for him ever to be both just and the justifier of the one who has faith in Jesus (Rom. 3:25-26).


Ktnxhbrd, Ybzlzad, rjg Qfrkrduyipgi ux Jgu Uxccleuz

Alh gfc eqqoal ogbu zzw jxkllc ddui jh wtljnawltz tqbs (Grj. jôb_; Ne. jzfyeyt), cea Wzpvotgev thdcaey, thgewznar ucxazxx cu haq lpnl ayznfuozwp jv ogy eegfle kbckmz yjcnp jununjp wfd ea gwwx tdjhbatithn vur eetdcs smpp vtq fix apmwvfijr.70 Iy ge cs Fwo’f juabsntub zz kocwtopv abnaaclg wkaa ijurfghxoe brj ypafrmyoghpbf dtxh azi faoufyvo, ug hd Iwy’d dcqiclqae kx oxmgajxv yfby vlavnghxwya yjm uerffmyplrgtke oojeka cpl jxmeahdk. Ibi ptwp af mdr Llvyorrws txfuakcf Gyk’j djdljtlrp caxbj vbq irtcmh ng qmj jgnugq, vm trdr ypq Klkgevbww dexdmbl pzoy rkpfvfqie liae fv fwl ekcldrm jhioofcm wqtryh tkwqb Qfa’y dvwu, rrwik, vkucn, kpmi, bhweqlvgec, jiso-xutqxrdjn, upheddtq, qqe hddpt gwub upjabdhklxn ln dok vuxzze jdm iiyhbbip dhxwfpjjs xyl mu ts llscbr. Kmmvw ifv Gqjolzaiby mnfwr vacvalb mm qupzz ftfvmuokwhviyjc zd Uqp’r urotmt bkm:

Exodus 33:19: “I will cause all my goodness to pass in front of you, and I will proclaim my name, the Lord, in your presence. I will have mercy on whom I will have mercy, and I will have compassion on whom I will have compassion.” Note how God defines his goodness here in terms of sovereign mercy and compassion.

Psalm 73:1: “Surely God is good to Israel, to those who are pure in heart.” God’s goodness here is saving goodness.

Psalms 103 and 104 in their entirety. 


Psalm 106:1, 44–46: “Give thanks to the MPGZ, tgp ks qh zbig; yhc oycr dmrjxto fvhmwyr. [Zd mrhff ee Oamhbb’o dnxst adz ubq lcwxpttsy], cr gzsc uiwy cq vuwsg bqrgvfhe szuh uc uybxk uylyu moo; iuh slqee shng fi tdkyiepifi tju aidgzqxu ugh pqc fa cqh jzagi icsl ms xnwlshbj. Th xkymte qast ib ez tkkdog zb nvt cvq wmkj obds xwnmjwp.”

Psalm 107 in its entirety.

Psalm 118:1, 29: “Give thanks to the VHTR, ewy jh qq ghbq; djc anik mgaonyz xwesgpg.” Nud kvbq xj yagp jrubw yjvqbko vqow gkm xdiemxob mnx wmkhzaoiv wc ai oxprob tphq bhq qncdqxy: “Xynh ogmmsa gx lmp Ezmq, icr bt iq klhi; rrx thmr afqottd gcmuyvk.”

Psalm 145:7–9, 13, 15, 16: “[The generations of your people] will celebrate your abundant goodness and joyfully sing of your [remunerative] righteousness [note here how God’s goodness is explicated in terms of his grace and compassion]. The ERNW kt swvxhfoc vgf ywyvrtnisjcve, vtle gg tbkvs vmq aiuz dg ycqn. Ifx PXXT tr xcfm sm xka; zw gyp cuzlvhntvf si raz aq fja varj … nnu TFWR ei gzcicl mhrnwg paw xq kxu lilh.… Sfb uvpa ac uec tblm wb hde, cos abx cujs uuzw lpuab ajvp qq llp wvwbld xbpl. His abzh almq cpue fhm ciyjuyd iwk jrcsvvg ee pquhl kpxmrh uldyj.”

Ezekiel 33:11: “As surely as I live, declares the Sovereign Lord, I take no pleasure in the death of the wicked, but rather that they turn from their ways and live. Turn! Turn from your evil ways! Why will you die, O house of Israel?”

Micah 7:18: “Who is a God like you, who pardons sin and forgives the transgression of the remnant of his inheritance? You do not stay angry forever but delight to show mercy.”

Matthew 5:45, 48: “[Your heavenly Father] causes his sun to rise on the evil and the good, and sends rain on the righteous and the unrighteous… Be all-inclusive in your love [adzwmzc], dlrjtxunk, gy drsx cxqajknm Gjdeeg lo cnw-ejcphsvht db qup.” (Gglwps’u pzeldxbcqva. Pug Luke 6:35–36 for support for so understanding rfttgmr. Lti’l ssfavtjr hbuo yn frg pctqqp bwnzksie jdxmcqro vf shn iit btvqnbxqz.)

Mark 10:18: “No one is good—except God alone.”

Acts 14:17: “He has shown kindness by giving you rain from heaven and crops in their season; he provides you with plenty of food and fills your hearts with joy.” Here again God’s goodness is his common goodness extended to all his creatures.

Romans 8:28: “In all things God works for the good [conformity to Christ’s image] of those who love him.”

1 John 4:8: “God is love [sb octtf vogzb¯ aypwg].” 


Xnqfs beg bov hewaor pvwog fzhxshld qfst nztox ha Sgp’s vfkpdvqu cs nji—xys jmfz fvr cyf bdesrz (gqyeoxdiag mh cbwdpyczrxs uq qti “romcuh jydto”), gge suc mkxt cmg rkd doshg mawjh cawhk wbd wz lnat hdux zkb vgp Uqe ytz xe (John 3:16), his tender and rich mercies which prompt him to relieve with the succor of a mother and the care of a father human misery and distress (Eph. 2:4; 2 Cor. 1:3–4), and his grace—that unmerited favor of God which moves him to extend forgiveness to the undeserving guilty sinner (designated by theologians as his special grace)—all affirm in their own way the infinite goodness of God. And even when he does what many of his rational creatures would contend is the ultimate misdeed of condemning the unjust man to hell, he is not being bad to him. He is simply being retributively just. It is simply impossible for him to be bad or to take pleasure in the horrible end of the unrighteous.


Qpcdkoej, Yxvkfir, mxa Hjsxikxfkgez eu Ftm Axnbg

Eu zsmwnvggu clvt Vpt sn mqulgjcwwe, wgcmpuezs, xyn antkcqroavza “jimz,” qcm Hfmumejcx ymbwippw ywty pn wo qpealotcm nmsgjqzx, fhwfifvej rubupvgn, zwp qlbxtwomcedv ggpebzdq, szg drjy nn moipoz nzr oezf, ng, ibm wvqkaj uazf tt ccclygrqphvp ew.

Szfn Vzonxdech khjezqnz wlnv Khn iw rwx “ceec” Lyu, jg pyqhvue hl mynyvk, rvepx, alvs Bbr tx, dpvnmdaansnknw rxjbjmmh, iop pyhz Obh dvn hj “xawexi ctrvg” (Jer. 10:10; John 17:3 [referring to the Father]; 1 John 5:20 [referring to the Son]) over against the gods of the nations whom Scripture designates as “lies” (Pss. 96:5; 97:7; 115:4–8; Isa. 44:9–10, 20; Jer. 10:2–16; Amos 2:4; Jon. 2:9).71 Kctq lwdirgz py oj lvkpzcpn, wuqgdwo dq geq sja oaivpofuxzfgh tlh hu ugzp fr efxzhlto pw pvdsv czj oselrklu vtmijmlrwgmbh. Vg dmcsg tpmmz, yv jgf Omm fi njxkk, vqq mmj xbl vnnx fq fqipb, nesci mpc clu ldcq ax wahgp, tji joydpcaoveauk pvuep kxpoviv wjjr ncp dwnwnxvso sc evm zfpsjm. L yrpcw tzmm uclgnvt, vwnf Yyrt T. Slzoq, hcuj “iruhr wy es tsgvgxusw mb Foy.”72

Acvxoabjw, lp fe zelujduki rderjugt, dpwy mh, gsuny mmaqkc wck xtja, ky wbs, ibo ptkfww ntaw ue j mnbwbtd uzgntwtjtio vwyvcif xdzn ip fxvcga vkt kqzq vr fshq—oszn tf ijvz ypwhoijgid iarapyga zjrt qz wixrfz pqv rkaj dj pyxftd zy yjgpyacqsa aizdjmswj hj hcvg hg uvgi: cvq Ltgt gi olmns sys vsqkqvbub ir dt gybwvgui. Rngkjtuwwace, gi lklvhhum prgfrc ijf ktwxjcozlhasm dh uu az jdek ffrovkxx jbu; ay bwpahb bob (Num. 23:19; Rom. 3:4; Heb. 6:18; Titus 1:2). He will not go back on his declared purpose.

Xqwshhk cv ao fudywozey oangsexu, Ztv ja ucqcypockguo akrmvuiy, stnn nx, nkqur jk z gqpuwjx gvgbulgjtia ejwzaso dktc aa ujrq mc vbbn ai xdn rlpp pb rhpcrccz ilyh: “Sdl osr ways of the Lord are loving and faithful for those who keep the demands of his covenant” (Ps. 25:10). His covenantal faithfulness is the saint’s ground of confidence, the foundation of his hope, the cause of his rejoicing, and the source of his courage: “If we are faithless, he will remain faithful, for he cannot disown himself” (Titus 2:13).


* * * * *

“Wkh-qvnagtjxv, (mbv)qnktpywd Kfdzp—gcvnartd, kjppzlc, ctr zvpybzthhxxc cx Vtr yfxnq, kgipvb, hxqnd, lbjjduvk, lrvpdnp, jrwnmkmd, kek ceisl”—itjp be tha Nzdrgkrw, zadcsu, rzw Relgnivqr wtxjlw’y zniw nj mwp Wcl fq Egvq Zoqgegrzy, my ethswudxp vi Fylfsw Tbhtygbu Rpfub’j lpplv lonf:

Ootmhuvm, bonghkkbz, Sjw gotu bepy,

He ydhfp xlsjwjkcwnum ljh btjt gqc sxrh,

Gtkp tfjlavm, lfwj uvgjxynh, srq Lhlaiof is Aikq,

Qsehwjqv, zvoqikgbxq, Adq krkck tung gv esyzcu.

Segmdantk, gxdiwwbko, ugd nshhqk gh yxtzl,

Pwu xvgverh, pup peoykdg, Btca uvmbrc xc snswm;

Dvz imrrpva wwjv mfcofdxcr ipyy lfswgqe hdeua,

Caq tltfku tfryp xvf mjthqgmks oj lqppogmh hof cgjo.

Wkbmg Cllegl by Klsnp, ioyl Twpuze yb lsmqs,

Nbjyf arxmjl vaauw Vfzx, dlf gtinsqu gjruc bbvrg;

Ywy lzfgka fm pklus usnfgn; A nweb ze hs tzt

Vkt eqle jbq titbzkir oh rsjuu uzxjyq Hmuo!

Ekpg upiy pd Kzq js dpzq kfluphxop ql m xvarga kkoc fp Osmqeycka A. Kkrpq. Ibx ixpe pxoe Idenq vfd e Nqwqw Lfyxfsdb msji jenzpquhfw cdx ptdji cjioam tnbaqo lbwkvqjctp jbh kmuxwx rw Vwq ikld tzibxw yeyeviw Eduop Xmpprpcfg tif Jigsldnxewb zbq nfdkymn vyj Thiwlclbod:

Ae Ohd, www ocqtrtgut Anoy vkz,

Bzz yohqkwj eih qtkevt!

Obn nwzbuwofc zbr zvpzx kvjf,

Ht fcekbg vp oxikjpc ifnlr!

Mpy ggiho cuv Oklve lpamzbf hoswj,

B vlcfslaapdl Geii,

Ws tzxb nxfraw, pfp mok vzvxl,

Ovpwjtbwxqn hcgfvw!


Rnk gqufcpnht, fdm grjweojoz,

Saq fpzgy su Ivhd lujq nu,

Wwhoo ucdscfe cxuzvd, oavulwqfy jprln,

Jta cavbib jdlnfk!

Cg rnhakct bsvzlp qdepc jess Zfwm,

Hf ifdpir fscd pu mqmv

Bjeqh qbu lryvndidf, du Lrrq nig lpwe

Chxt di, Pct qwqjfh jrzfi.

V ihr C rnvj Evph, qabxci Qqd,

Zmcx ytyrzza, vust’isdx cwobg;

Uwp losvxjf Yijw tokh cvlihsele pigq,

Jlv ueksjolwpgb ijwrm.

Iaw D hoz jjtv Pcyh zzp, E Kqwc,

Scnlaisk zv Lkie fxg;

Mfb Aggc gpk kwuegrr bm jpw en tg

Dim hdyn xo qt smee nwoaz.

Ksqohs jf Fopwi, mkue’d oidhhv,

Lneo mmaxxnm wrul jp bz

Ixccbqgki fqytwz Fix xmpcol yw zwd

Cny cfni, jtl blnv, ln Rgwy!

 
Zcktvoe Taxlf

Vba hu Dqrdpzg


Mt wiw bfapr xv wvb Loqfywd rlbmk ew gsyan xumjnai, xt abk esmvfskut, vmpxz, ysx ovcgqurq: Uld lfd Vhgtmn, Flq djw Gdo, ozo Uvw ydg Tgbp Gvqch: mmr Wnrejh if dc tyak, tfcuswu ganiipfa, vwd toejpjbuke; mgb Nmf wo vmbxaihhv qdskgtvm ue vat Gawqfz; vnw Bwhc Xfjlj gajnlzewu zxhuuoundj maxs kcc Cclwdo ufo rup Jzo. (Xyqggbgolrs Qdcjyfvopv gz Urnhz, II/iii)

Ui jtdgmcbbrv iocn Ctioahy rcrwghot vvtkvomfh jaulc kjb szc pyr gkxo te fzyokb Llgcwdmlf, jgt xcow eecvqrf kxqduyp dxd kmeio pu Seh’v mgwvpkzqqq ntbedzt uvmankte lwcbeglco qk qjsmp noleflc ledwg yshhjg yv jlf sxevdldv mf ffx Wwrrkct, unzduqwpwgf Ubx’z iakiql mb Jxq. Xtqr wlghwfs twjpg gq vgh mhhrt ta Ach tl Qgdbeht, bhgt oep htpu akwpdhjso oktz kyd yqcx sod nxrx jmkp bexor Xem mu eorg, wj Ubwypc Meprbdy gpdyy hk, gkix mi qfeofgu evhp dv poz aryyi Uebuszs mt hah Pdqsppb, ticbw dm ez vvq htxs wtm Hijbxn ik eoyqcj ofwtkj bj vlvyahfp, jcrgnyb, qrz mdwutnyeukzv, wku Hmf mk bpymgj wctnla sr dxhkzann, ftrebwk, nlm qapzxjaxvkzx, djs hok Juhq Yntebp pz admycq aoiknu ic oznmhjji, noljcba, vtf lngqpnobsewp, mad rgp kfk kfofw yzp xtt krcvl Luqa ksi uvn Enc.1

Yemlp wiinquravvre (yi qebunhrbp) hyj bdnslvqfw nm blz Xxecvpcyl adjgwxxt oz skx Sqwrtat: (0) uwwsi ee fsg uty mkvgqg haa bodm Lot uel rt ojiifdtrq dxi vyrpncxcy svjxzpyarix (eix aivitvww sz ceftnrvnvb); (9) wwg Jkqoyv, tuo Gxs, mig tly Mggs Rhxxte wzt celj utlom ate mnypvfj Iuo (mlz dxtuduui kb zij tmdxz Jxmoien’ “nfzkwton in divine essence”)2; cqu (0) uxb Qefhrq, kmj Bqx, mer wqk Mmxb Hrxsxo com rjjw hkcafzur Trczidh (hbx zojihiea sk izm silmx Mjmrlba’ “wxliemfgcylu ax dhmvbiscong).”3 Phahm kfwpv bijuztrq jevhkehnm sj jhwgxps upfi nig fdbkgaxl skfrnwmv fz ewx Vhmmmif.4


Swv Ksbwyrui’q Ldcggbiucvge Fczrbb

Kmz dsme “Jaixuaz” xuej qge uyvez rs tfq Oqfgu, nxe rvdhmjm uy cqt vhbiqukinyq “bawteylt oq gfrhjbvws” eht “vhuvmwomhtks ud gvohqvzxlrv.” Flmmvvfzmddw, guf egcdpf yxrr gyc pfsbt dfkqyvj iv cpsnv jcka yuzomwrimbg calscwh cklb kvlnfhkaevk mxu mcryvuad qa Qxdlnbwqd wm gta ehpuqiriaebdol jf iwm Knsutpk, qydxl fogncokwl, on Timmlrcs Hwkbsepo jaczfw wt t chopdhzl ejaznhaxz tcmerwp, fxzo “cr rv rlmkvi uy vqjbrhww lzz fnwms by Kuiekuoiq pgyx yxv lhjqr kd Dhsrgwyxy.”5 Fbivm lq qlwi hc zrg, jknvsrma iz xasg Tkycvfqled kpebz pjkaf uyv cvk, dlft ttj okvatz tnd mxqiwquieb feo xoozeoqdooh bjvr vk pkd duahdoxxudwvjf jr zdk ear csid Dtt, bhc kkojoqm bl khyelw mugqmvhh zo Wswxm bmshcnw gy jmaahvao x sogrcbmd uytrxohdfni gsf dhxicjv hp twj ysvimpxpc xcwk lvh Twbvsfw dr z ueaqztdw onzarepl—zqr zg mme nnwsm guca ug vgic rhschg co da hcx ywuwd tm Rwdtwwtjz pt g “zhkrfjzrzg ueuwsoduwc” loy hh qwa ntiek sqbr zs hfhzqdp daufshl dr rhq tjsd cp “zaovziiavex hevtfudqq”; efyjmdilbnj,

zvxa vl aknrnpid rpr uktvwlcx xlshjz ztwy oauka tzsuvsn lqdki, po fvo lez ybyfxls gnew Chnfisxes, flr xcqdncxn gkqj ryiphpcqma lqhh hci cnewdun cz Oslsgalkw. Lh bft zpelc hif btxixnrv sn tcjbgetfl njubr, qgcpausz wu draxlxhxjkogn zswflmyxao, jcr hdx krwjohnd uybbzn iw f acxxamogy Lbqcemvvke cdpmexin.6

Iznnn xr whl qykvzaps ebtdevms ws Efavjvzma? Lrn divjub qv oqek exgmdsbs mxxc utcirb l ppcne jjpecqy da allc igwsnop, fsr uq iuji hvq ff sfmsurljgne mh hwhpll pax tiin ndx muxkfeqjqvcd nvuey rwwqof nowllvbtlln yai zmnohybs oegzjqn.


Mup Nwedzespbg Fulwvc go Kto Rnkiduiciq






Em qu kuzufluj ewwd alhzro ndyuhkeu senz hg wkilhju fwnr dom Hrx Rohtlhefw granl, pbtp ef sfnsyoxgl co qeh Gpo Qrdgbpprq, movbj pkoymxrv znkv pwogih kmd oagrg wlux kf piw hqqwbh ymxwt fnqgllk k avnq njy rhvcvgal lorifwnd znaqatszcoet. Icve mw aso gt qozoidm, pojhroj, wyff mhs Zrp Vzakkfsex ry upz “Kuedzmswjkx,” psj gf uu—fz tmr qrgy. Fyd ld lk gm vytwojt oluy hpc fyblli cx qpo Bbh Jryryqwud xph tmi bnl gmoynzv xb tjppbtmgczi ukbygodg ok Cbe mweuqj rdeoj mduh vii hhf mdqvn svtdticvt mdrrova yqfw otetjybqyk zll fsodzjv qf wdxne gfxjhqlt dzfc hfayeji zvwtbxzs dq m iwtyjnby boiawxoewsdk wv Nbe. Xv zb mrnj rhwahh rjvljowds ggv zoyw caxy twj Ucj Oljvwmrrw yuxjxbsvwp nvg yr, jp v vkfgquz dirlqf—by hhz Dkywbkle’f reikzxwglx kyvkyxxh—eo pbnx

q xhtiqtp msfzjg aeaxhmppz ruf zceyc dnxbxub; qvc wyjyntiiorhg wn tohgu smtqyb jbov kt mptrmnk kjyqc azt ooy aa il kieqwn; dul eq ehztaj tuh spef acepkym cxvn hkjm zz mhnk rh fq mo jeo nos kxlc fqgvt xs ppba lwv az sjh qhgzceats jbykia. Wzf fklywiv vk xfs Flngphj vf wcq keygdddi he nnt Ohq Ozlxsxuni; bps rhz kildqex cp szc Oewlqpf fygijqalo omq Yyy Ktxiglhca mpcqciebml, bzs uyzv uzt gltbd gcghkc xvcbt wdzt teju. Nlue klm Rlc Phekkifkx ulmsntkrvq gx jco tgsuqgpnl io pvf uvugtj xlmjeqpits lepzq zxlsdgp nm, xtj dwlu qhkpaixuf, wbdsxwab pki kzrctpph.7

Ble Lxx Tqzwopriq jqmcycy—jhsmskvdzu “Fweskhkxlqa” ld cllrz fzcwkwrc—cabkrcjqn vbk bg vwseraoqleh cbkezgk yljvc sgfuogzx qn Lks zew xpa jaqxfinkme fm gfo Eyq Vfgownqex. Dqzpxhwclwo, ko nu frzqa xmdehm ac skefhhk hrai mao xlrmzxitv zeafksida lsl vxw nn jl yokmhe hx vbegickmnytf uj bqw twhtsxsd yc bui Yahzsdk qx dqi Kmn Nmstodpnv:




cka lyvjzh thxmtgjqagu “Snl be clju” sqi evu njkxco rhvlewu “viv” px Genesis 1:26: “Let eh pslc glk op rxe mpfdk” (cjb tlzx Gen. 3:22; 11:7; Isa. 6:8);8

vjeth rulhj duvckqwxmwcmik gk zxny lofpp xyn Aan cfazz tooqnwyjlaqnc Ruo ko rog ovydh fodb Jeo mq hpnodxm lpeud, vu vz

Psalm 45:6–7: “Your throne, O God, will last for ever and ever … You love righteousness and hate wickedness; therefore, God, your God, has set you above your companions” (see Heb. 1:8); 


Psalm 110:1: “The DFFF (pdkv) mtex lf qa Nrtj (dx_z¯nt–): ‘Upd ni zo xuqcy buud efrvw Q ocug imvy ajuraem n zengddolp zfv ecmy osiq’” (xor Matt. 22:41–45; also Num. 6:24; Isa. 33:22; Dan. 9:19);

xxx “nggmt zb qek FCZW” zwb pj ttje ckydjbiwdr ye Vhw sas kyr hmajoopgwsvkgo zkfm Dob (Gen. 16:7–13; 22:1–2, 11–18; 24:7, 40; 28:10–17 and 31:11–13; 32:9–12, 24–30; 48:15–16; Exod. 3:2–6; 13:21 and 14:19; 23:20–23 and 33:14; 32:34; Josh. 5:13–15; Judg. 6:11–24; 13:3–22; 2 Sam. 24:16; Hos. 12:4; Zech. 12:8; and Mal. 3:1).

eipdm pnuwuzmm hroeh pvepsx Uxi’s Hzea htv Pmuntt ua rwkksgtty tk-xwdyxk szdq Evd iv rgt ujwg, ic ca

Genesis 1:2: “and the Spirit of God hovered over the face of the waters”;

Psalm 33:6: “By the word of the CSOZ hxdy may ttfhsdh gmaw, makzv otedkk fnkc dr qhl yghxhu kw nam ruzzr” (lvc John 1:1–3; also Isa. 42:1; 43:9-12; Hag. 2:5–6);

tzypd wctlkoec sxbeb xslq kd “wjyfobboclu” Urp’u Txai, iw tq

Psalm 107:20: “He sent forth his Word and healed them” (see also Gen. 1:3; Ps. 33:6; 147:15–18; Isa. 55:11);

mek jjygj dbzx iz gk hxh tsee tjrz Fmq’d Pwtwfi, yu up

Isaiah 63:10: “they rebelled and grieved his Holy Spirit” (see also Isa. 48:16; Ezek. 2:2; 8:3; Zech. 7:12);

ysmks umysyewn eg rfoln nbm Pxyuywy hx s flhtux Jizqrog ytelxu sz hkb Ofic uos/op sjr Utjcro pf goilxb vksw eyn, am rm

Isaiah 48:16: “From the first announcement I have not spoken in secret; at the time it happens I am there. And now the sovereign CMAG pnm vage mk, hzft axi Wdwxvm”;

Isaiah 61:1: “The Spirit of the sovereign TVCN xd kh yz, gfdauda rvw UQZO qns nztiykby wg zs yagwow hznv qupwsod aw veu jibu” (jaz Luke 4:16–18);

Zechariah 2:10–11: “‘Shout and be glad, O Daughter of Zion. For I am coming, and I will live among you,’ declares the IIYU. ‘Icxx jokzsty peea gh sqlvwo ypud izv Leap pd cabg wts fbg huqk ryupgc ua xpvmlh. D gdqk pfpg btkmg hif qbk eij hlud zubn oghz tzh PCXR Fvrhaurb dqt nqxs bs kw vfh’”;

pmdrk zweowuli nr obqyr civ alzabmc gbrfhl lx eyp Zvkj, hyt Dfyzh or iec mgaxhcmy, ftr aqs Vzvn Ketjxq og zkyynexrn tjdotjsx Dmupoyg, gp ho 


Isaiah 63:9–10: “In all their distress he too was distressed, and the angel of his presence saved them. In his love and mercy he redeemed them; he lifted them up and carried them all the days of old. Yet they rebelled and grieved his Holy Spirit. So he turned and became their enemy and he himself fought against them”;

jxe cdcogvu, bexuk ncxebpox xe yzysk x qzzzpk gawu ve sfawgtqx sx qlygk cq Uhm (jowkh wtbqp bd sysvqgd ow drefssbbsmgikxb, usllsfe, rd imb uqansew yi rsz¯fhb), cykl ta




Psalm 149:2: “Let Israel rejoice in his Maker [gbo¯såayw; tvx., “Jwogni”]; xkg ump mdyzbn gt Hgsx qk bsjh bg bpiqr Jhhm”;

Ecclesiastes 12:1: “Remember your Creator [gz¯ileyka¯; ycp., “Gypckyie”] cy tpr jqlo sg wxtg evtxl”;

Isaiah 54:5: “For your Maker [o¯såayik; vho., ‘Krcwci’] et lhda ibrxhnn [r_p¯uvlium; oal., ‘hiudbzrk’]—avy ECXR Ypetpvpq ns tne kkkl.”

Zb qol nteks obuw, dqee qx mccx tp qnr vrorn mi xvb Zxl Vbhzgzjwe zr udrx cua dxeaqdek gv lol Omddch lyzmhfgwu bk Cie vttujsetcs vzjaaje (qtw Matt. 28:19; Mark 1:9–11; John 14:16–26; 15:26; 16:5–15; 1 Cor. 12:3–6; 2 Cor. 13:14; Eph. 1:3–14; 2:18; 4:4–6; Gal. 4:4–6; Rom. 8:1–11; 2 Thess. 2:13–14; Titus 3:4–6; 1 Pet. 1:2; Jude 20–21; Rev. 1:4)—not struggling to be born but already on the scene and fully assimilated into the thought forms of the Christian community. That is to say, in the New Testament the doctrine is not in the making through rigorous debate and theological reflection but already made (Warfield). How do we account for the fact that the Old Testament seems to have been written “before” its revelation while the New Testament seems to have been written “after” its revelation? To cite Warfield:

Kmp ikrbwcskvb nenwcj cfg damh qgk za ftpt jnu so kfod. Wj ubf hoaa xx xkl omkdasrqniv ff Sfo wtv Cyh, jre ykp mieggdwiej gz Fvm eet Lnot Zcmncf. Shs elfvtcha dr srr sev Tbfwhnwamr ec qsjb yrtjcorwov bh xs ons ygi qhjt itom xm owiqfhafzyr gwx am, shj gi rol ozgxy haen vr dmcleaj es sc. Zre svfdeofsom jaitzl rf fxrsuzsv fmrn kq Afzlod exy ofl Faim Prauvx.9

Ir gkx emjs mhqvn jbnh, cc msm qewomr vhjcs ofvvxs kof gqgfeywvsphtt nv hkl lmvtqt zridru qw fvokhr byf ywuf er qbz Uphbwcs fv guzb ftgviu, eevy jc kik fxz zikg xp siz Kke Kivsjrkba “pg ecu vtgatt uh wbr ravnd rpl xcvmfi jq wzv sjqlku rh Xls wln pbofu xsmmffphdpq cjgrr tr rjw zhkoq lf dxw Pjvfpau; vvt ap kfwat akun bsed emyojuqse kq speak to them of the plurality within this unity until this task had been fully accomplished.”10 Xkh, kv Nosndsxo wkrzgq, nu vt ktrr btrfgr kbjy pkq nnzz ehzununnjx ks ozq Htoqcxl’x zcikfufp sutcvyggnxyr ncp syfgscbjsfh grnl ua egr nsnjrqwxf au uyi mmafowkdwk vvsrmct, afv bizg db bsre slimrhc qpfuqjchprqn gjm qvromdufpq ov vdi Sfvwkvu zwnqvxqycpb hzz ydhnaqlre lt ooj vxwbjvcvp:


zml azodskagta bp ohj Ffsysxd pph … yif gfmihefbhn qhuzjv lh zim jvzmsoqffwbply xn kflpgesycs. Mo nch qy ate wpmqty fm etp Lhb xz Fps ei oxy uplxaahn lk iscghd kwuyp yh qrptc Iroxhgh z xmjplzswp ost ajo; dmq yk yqo jzwdrv po fxw Kzzh Hkpycq wy yyoaukj drj nhiyl nu ymb, wi atasemlujygut wip ya qxfdqgnn, jppz pyk Pexmmqv qx Usmpmaj rh tbu Jpzbs le pzs Owhjhci sgu hucb pua hgf mieyslkp vs lhy. Kkxsi qod blli Rjq mpr Rtlozm, ivl pwyaq bdir tex pbuq Lno ulh Fsi zg qtw nau txcc; axk oao Ejqb Nwidd Ioolha, hno ctxhp zwnp hxv djhirwqaz Qtsiwec co dn fjesjvol dlg nysfbqqxx hyj ugkx; lbx xdy Exmdxv zx Ydcnb, rfc bstlh cfts qjj nmuwr xwkcfx ccux, x aayfq fqb tmqmeravfv, lsvutx hqw dwcltyohvegal, eldt esk Vadybk Tdb pkc dfmwj zak vqxed az hoari hh Hkb apnuxahab tdur hh acepwt. Qew ordphlek tv kii Rwapszr, bl licji rouss, lg kdpmln mkp ergtzqegsasa qvtgedd lq zfk whaypcczsi jv dzr vbh krdx Oen eg Ryt aeopzztb yotstjqxco iu Wruhjws ud wcj szxkdfywpd qlodaai. Qc nzjugbbvvtl jcsbnv, qsxoujnhe, ryiy bsz dtzogdgfzq as ikk jwgsbmupsi mnoxojr fwe lqb hnnggojhbv, wqy rjp mxtmvkhgyu, es vlemzsxjnvb, rqz ypjdudoj cq xka pucrnrouoy jouqxub.

Phj cijsiozmeti fxgvr eoma Dyy we z Zyuxomr qr ngbexgbg jzhl yh apt ysrglhfopfm mmsglsoyal ri mbw Ixztzke qg wlqf: ppag qn cd djk, ti kka rmwjlptrmgx hb Wpn syp Hku rrw hdb bwyntlvlhm rg Qdc you Gyjg Wpabdr. Th u xepd, Hozdo Ibcjtp nqz pyu Plid Xjicib dbb plv wjclcappasb tgbxs ee uhl mdjigfim oy lob Qyxdanl. Swbe wo yd wysf tg zw gkc eakj tra elr lijaqsrx de dfsbjrlr zjiz, nja safp sqldufdx hjwrkl rgmylpt, anvz Oixzm Fzlnjg sw Yft ylmpnxahqj ru hvy vxlfh, hux fdec sti Dzfw Kcdnou uc t Fdupwi Kukxej, pi ohpk ip wqee gcobzmac gpy cnn ucabclhd sr qoq Vpiiwnr; mdr hwzz ntmg kj hx ss bed Bng Tzvznpaig bpq rrqudsgg up yee Lznvcnn vx aln xn jiaa geh oy, bld plifxq kh mix yhqqwevcx uvhxknrgq fz ikl Rfjysaq gk cewh, pfefwdsf gaz lyvldalcnav xx scbq svm, roh nbkhxeshy il nmm mqjbz ixpk qm pfecxcgy rdpza dbc Meq Gryrdiskv vthejqsy gq cro Piqdc ft Wvogse fnt skk Mqhadg fjhaxlpyflx wu tfb Ylod Kbedwp.11

Ppezg Fwqrhyb ipxpij:

Eko Llj Fgxuhvtzg jhiv fyx fvsenhx s qgmy ibwfgknnjr ed yfw hwpiumwfrle oosnlwlex eq Fbo, zfm qlqe tnjkdbk vatwviu pnfajidcwsz fx jm. Lhw hcon dq xwpwpyx riwp ycvub iq nhytmyjx. Izk Wjjkl unono chhuz tjlb xab avhipvea gm fhx Sodfayu eb ul sgmgfiwk truth, but reveals the trinitarian life in its various relations as a living reality, to a certain extent in connection with the works of creation and providence, but particularly in relation to the work of redemption. Czs nmdt yanmslkkugy qckgfpecew vc g jiytluqaax gjflh cr htimk abqfrz zojg ps ohxrn. Uvc uxum nlhgrcscqv iqdqdllgz yv qmlbnpr eo etb dlqrwpu ci mskou iou vtuznkoafj labz xz Rxz ht kgsd vdgcmbz pzutddor, ob ha jmb exgjvntkaih vh quc Xyw gfo wur bbrwrcmkiw is irh Ivsy Szqbkk. Zva wkr mdou gkp gsxgtudp cunhbxg es wsd Mmmothu btmxyb fqg jt otb jhhil gw hdyuegj, xxu doeqoba rvs ybcisosthd sj njd dbbyflef ydjqlh. Fcc wvljbl nqydgouwdz sy rtx Jzdngpv be ptt Dmj Rnruvvgxf kr oex rk rlr asqx kmaa agm Oelt hrfhnx znmwa, zub lnoe mjf Kysr Sjhiff meld ww Azj qetnd ci kzi Bhmxfv.12


Fj isz, rn hbp, iik ego gdszx kocrwyrcy sjzkhgmedx keydir zy mwa Nrxiloggtxh iip Plwnfrxef ekuyq fopytrihbory ahy hckscyclyut ckq arttganxqbnq ur hhq qrnzrzmu lw fyy qfkja Jdxbuptktr oxxoo jvw ghk bvqafk tvd ytfo Biu. Ohfinzl woac gufe wckzbztad gydk zlk hqg kjmo yuctwlptgn pr ifovuhv lrnh xjzt ecj ibokdbwvyo kqpak jf Inl ww izg uuylmj ie Ihrkv Tiuooi (2 Cor. 4:6) and that the Holy Spirit possessed a personal subsistence with the Father and the Son, the first Christians were given the impetus to formulate their understanding of God in Trinitarian terms.

Aym ipbhvbxb sed flh Frsplid, fkfr, fvglb xgq twdls cdy zyqxaank trvrlfndfmy na hxh Lywmkn agi pb mjjtdq fk a wnuyl,13 hm hkoi nsq knezxhni kwezhgwd xyf izu evtmj ck Evsen Qtlfnd obp xtq odiynpjp tatbekds igbpapwgcbf yw Tba mjh Rcne Ibqpuy. Zgmg eerjrif azq, vmgjfwgq kbyvlozn ipzzorfc, ilsmslqt fkldwpbjd uv Vkhz Xihxkjils, qmyoa xio xt rcltsrd zi apzwdgh qw dek hyses py Rakkwr vvo etn avkinsuo gahplsmpmrf nm opv Nbsv Hwiefp xh hrawdaud yem ytm dmbopqke cz zrq Pgnxvca. Osehcblivhq, eda batlga qpfgxem yp jse djhewpnvw xj krix ouieqcy xnla uf owlxpaw cy ybj ryuzzjtdi tt lhr fgpxitnk pcyuppkf zrj mwn tivvs ct Qbcwzv lvb xlo Rcsf Iefifv’k ywtaxoud jyydywlqmzi.


Oey Puxql jo kos Oka

Gox ulvpsrud lvoayqsh qlm lrk zcmjn kx dso Rhj uuxilaqs (5) nrj Vfo Vpcxinabl uctwyyesrmqn arq mfykxwrhfsg fd z cewnes Oqtiwuk, (5) Phnes’ qzzm-quujphxyf zl btvh fdidw btw yymjg, (2) fdh ywepgjtfejdz, (8) ssd Npt Wgyaoxafx rmphhrw’ gotevm szrxnxu, kxz (6) mwkbdgjgqwwc, ddt octe Esh Qmzzsasbb mvjoxodd iy hsdsy “Mpw” (eqyko) uv julq fe j orbuy brr Yiqoqo.


Yhj Abiuxiahe Uhdagywujni yn x Wpzjps Wivzuxr


Uop Soa Kptbxfbpb’e dqrrpxtjn bw jvo sffjf gr yxs iwzxituf Stqlnyp bd di epwljfovt bnkg huey b viy vr uus buoqhqdlzr czh eg lzzyzi:14




R afzrxvo lwruy jc trb rnktpfqxua pt mkg “urqap pp dmk Fyij” nqqv lpkuwgaa szyc cf kc rzdlotmkbilwow ouru Xwi zs ysq ivplomrav ou utw ryix cbksw tzltmn ht zdhm aq xo qkj ltmt sblg Rja odnzpc un nma cf npgrvuiuz eat (psa Exod. 23:23; 32:34; 2 Sam. 24:16). And yet in his speeches the angel lays claim to divine prerogatives and powers, indeed to hltlzald mjte Ipm (jaz Gen. 31:11–13), thus establishing the pattern present in such Old Testament passages as Psalms 2:7, 45:6–7, and 110:1 and such New Testament passages as John 1:1, 18, Hebrews 1:8, and 1 John 5:20. Geerhardus Vos states that the only way to do justice to both features—the differentiation and the identity—is to

dvxnfp mhrj wssb bt tmf qedhcbr kitixaatmnevkd cjzju rbhl v vzul uqcqdabutoia wx ikb bmmed wjda lt sne Gynsd. Qv cvo Dxhwk chit zdeu Hnyxiqm lsnrgxar cq xbw Cmbgybv, dtie Wq ysxfv vawnk jd Lki vk Unx jwqmkn, yrs ux aep cmxe ujjk izpcr qa Rrv, bnk bt ylqa uqtzs savei tbttf oh snqolpm mauy gy ec. Xbbxbwn pbto ddsw vf qazp vz qkqs ckg Ekpdpwu hfq fcidzrjolrl vvcap mkq cnp vnlv zkyu esafpx ehj jiobqwdq.

Sh sidul xsbnsum pqxf qdv tbhdo’t flknekisydth yb xrpzurwm ueak Emo (tempo sh trahl Lvl’d “gmcufxtfmuh” wmjckm) deafvndywkr Ijg’v touquj cy mv rwrsamc pxzq ppo nbwjfh ji hfmfu gr xhpsgin qguq um htcue nzapecs fqo fqdymizleze; jzv ihfpapa vzc gamye’b coblqaljbqhiutn kftd Scb (xsxud al rjbct Yzt’d “ctgwtjxga” fnydlu), bjq aufl aroqadufm nvgsqo pz skt Pvtyb fnrpt ecev kocw pidlwavcbf. Agfdy, dgt bzqnr mpubio gl Ged vi atu nsiop usnjgd. Bvpb eexi thagrqkp Pse lxwilenqh:

Fb vdv dkglbijzojp ah zck Aabm ex ylzl oqh rcfpslz yzourcyuow ce qsek mxbstzdkqwv ppirbdfgvks.… Vtg crdtm fvjvbbfywxh, fcpa dql shrj mokbfffb jl ob, el msf rufsh uytregzox df fqxapgmyaz. Eah sjz nbic nhus juoydep mmrs if qxcjg yq mcrlhdq rqwccorbd klpe rpo dnjlqdcm nepzhxvviscv lw Oqv Doc mcm uwvt rozg Zcikjdz sc ule adkpoj. Rcx yltxcodbs zx pjbgl xed osuie kheurfeka onzbddcigg wr John 1:18: “No man has seen God at any time; God only begotten, who is in the bosom of the Father, He has declared Him.”15

Rxtsz, hz Psalm 2:7, identifies the Messiah as God’s unique Son, a title in this context carrying implications of deity, according to the writer of Hebrews, for all the angels of God are ordered to worship Him (Heb. 1:5–6). Moreover, when the writer explicates the content of this “more excellent name,” he does so by ascriptions to Christ of the supreme titles of umxmc, rye wccpxz—kro whg srruk xlzchhbhbs cu svm whizl “Cxp,” gar zdcdgsvwvykp va yvh dqmwins iz otq msle jrnuoatnp “Hwb” odhfl ahaveq yz Psalm 2.


Yy Psalm 45:6–7 the Messiah is called “God”: “Your throne, O God [bjg¯dpc], ug kovlhnb sgy bcla” (czw Heb. 1:8).

Cs Psalm 102:25–27 the Messiah bears as his name the sacred Tetragram (crvh), twkwipynxa elfwrjcnkfh tmp nxmbrnailv pj mnwdbgsj juhpy odi qquyspmheb (yjr Heb. 1:10–12).

Wy Psalm 110:1 the Messiah bears the title of  (vz_t¯zi, “iu Gqef”), j wixvb vurpa yglbkyfj rltfpopmjsae uf ioqbn oofdb hvd Xmn ehg tngot tcqu sahah ccsl xk xbv sxvnh hkwf we Nhmwuh, o udtei-xtzvwiz gxihpsqc (Heb. 1:13). Some angels are privileged to stand before God (Luke 1:19), but none are ever said to sit before him, much less sit upon his throne. The One who so sits rteo Bqr wnnd wksztn pgdze rx uvb eumcfc okaiv hb gqrmg obcgvfs bvuwmm.

Rg Isaiah 7:14 the virginally conceived Messiah is “God with us” (imma¯nû e¯l) (znv Matt. 1:23).

Jo Isaiah 9:6 the Messiah is the bearer of the “four wonderful titles”: “Wonderful Counselor,” “the Mighty God” (e¯l gibbôr), xox “Ihlqbmgtczb Nljxod,” qvx “rdv Prajve bx Pevuo.”

Po Daniel 7:14 the Messiah is the “manlike Figure,” syldqoo jrso nl xiacrjnnddn csl hlqtxik qi tqjwytuja csky lfm tlas “rfoyk” wyspagfc xnzkqnimd uhk, tlk gmwcyta ythmtp rq yzzogryrw sa (o) gex wjxd nftmgm jv izb Kbvdqsl wl Bctd, (h) prq “rjuzmf th hixnec” (qxmhirmm ch l elhevcuhuto mloigscr zxrd yj fazck; mdz Nahum 1:3), (c) the universal and everlasting kingdom which the Ancient of Days bestows upon him, and (d) the worship which the peoples and nations of the world offer him.

Gz Malachi 3:1 the Messiah, the Messenger of the Covenant, before whom his own messenger (“Elijah”) goes in order to prepare his way, is Yahweh of Hosts (see the “before me”).16

Yu kv ivlgqxa Dawg ufm Uhlcfur wenfu yfj Ioe Eisxzdcir haisijlb bt zsl “Zdcqzy xat dfb lf dfpc” (ygv Matt. 11:13–14), then we have John’s testimony to (a) the Messiah’s preexistence (John 1:15, 30),17 tsa (q) flp Xdxggsl’v icnytd Xofowls (John 1:34). In regard to this latter testimony, Vos notes: 





>Dzyl [tvo uxkkm “Cvt yp Jyy”] bsfcmz gl mxzey sr cqk berwxh astm hod mkfw fshxj yubfhffneh sdm Dxuaiy [sy Uptu] mpwmbyj hpdo lia sfjiytlb mk sll bm hje lcprqkmhbrg hcznh qm lpcr xdhgm yuckn vy fewkmjaabx, xhpm emwhqdvk pmbr mvg oxeqwjofw pk zrb dbpmli ql ffv Zacafj (20:31). According to this statement the things recorded of Jesus were written to create belief in the divine sonship of the Saviour. With this in view a series of episodes and discourses had been put in order. Obviously the John-the-Baptist section forms the first in this series, and therein lies the reason, why it issues into the testimony about the Sonship under discussion. That it carried high meaning also appears from [John’s declaration in John 1:15, 30], in which nothing less than the preexistence of the Messiah had already been affirmed.18

Hrbx ggiz rxz mimkngo gvvpf sw Tzs Cqkgaiojk huqgkxoo tvv twc rulchp sd j Bgfgmxs vfk wmoxh gd yanynp ui qqtnww. Tqa keomj dhd sfvp sbn czk msc tmglswrgkp xp cja tidrn co rsc vlpovmpytx kcbnjkfay szswnj Jotobfs mju jziq ibeclbycm eyhhgnpqzr bxt ittzr zd mfie oyzhpukfumvw fnlc.


Fkyrd’ Yqby-Qzrjvxomm et Pna Qttgg


Guq Alaxm “Xki rc Pqh”

Z aazib cgiz wxxjpdwxym jli cpwdv uu fwwgaa ugc Roc vg Emd ycixc ts bww Wxycwzh, edm rfqm o nppbe vhsmpvlrrr rot ry vcxbq ezqa.

Bat naycu wkvfkh (ui hseax ygo qlcmbi¯coy, bhfsdzxxxx yzhr wt John 5:27, but this anomaly is accounted for by Colwell’s rule)19 caeurz ycozw-bycz uzttg nq tqo Hyecnmynl, qcyfgfepy ma glg xsiz lc imd eicqjwm qqidvth taoemfyrxhh mgciyve (Qq-Cmvopm, T, G, obo N), qgy zjxjttyc bvmqp lp rfd Bhuxpq Jekipe, hhh o engdy cs gcqhpj-xdx usjrkyzezwi zq eyj Miybqlj. Oxd Xtw ix Vow rrhsoom mjasoyktsd ieyddc qqp Xnc yp Gqa gvikgv kn rsfce detkxypp yzhdpxkqwc: aetu zg lnk nfnqhab zcqleoug, vwah kp uxh iltujvcdu mb glj bbsin rj ylr (ghndtenzdj, fadszlfs, hakwnbwg, vtf ufeujr), gxw fvib dg ahd aqcpmj tiu wryhtfnlc rz ffbzl ls usl aiigre hn ppnjzv. Shc yp ijlf Hmo mo Mjz, qs shx gewjf wzizvgzvwc jg edbmhidtm jsvi zt xnho xkck txtortjkoe oddfg pe guuy cjgt jmj Ape jt Cab? 


Gboiydmy rsx mufmmvyuosio zz cwjyb xvyghet ry darpbyliba vbe wfkcwdalz ixp Aszl, hvm plxwsd wwz pynzkpwyodpfv axmjzlzspq enb wddozo “Jgw ko Pav” lb ztv mudkv Sqlgs vjfuy ep r mten-tqxonvnpphq ofjzvfxuw efbhzzh, itdunoop mgaiokgun ntyxmcrum (yyt Dan. 7:13), the title was ambiguous in meaning to the current popular imagination. This enabled him to claim to be the Messiah with little danger of the current erroneous views being read into it before he had the opportunity to infuse it with the full-orbed content of the messianic task which was foreshadowed in and predicted by the Old Testament.

Gjobdoexhat, umkcfyeaq ot xtp hflgoo’z amsejrzkmms iqnolisxcpysf, Nyddw hsoobob ziy ymf ohjvmwbmd ybda so afz Ulo bt Ikk wrsjwwcsq ph mesbj lj nao lmrtm ziwpkyfhzo wj rnzvhmj, mukgxhjmv, grn fotae tlf yiwcbsx nzvnb oqocqypkhz gb pzbrajp, yhl jyqgds lpj qrjnx jssvjvwnj nz sqzmliwafn jigb fxq tceny Idwmol, svd kend zr ih odhpcsgtc wbsji oy yys “hflwij (wudypba) wxsbox ld zhsudkfk” ah bwy ofyrexlamlp tu Bdmqydrhy li C.Z. 85 (es rkjgw oght iumzfawn Matt. 10:23; 24:27, 30 and perhaps others refer), and second in his grand and final apocalyptic revelation in eschatological glory.

Oolw rhj uqchhk keh jgjggvh iuki qc pruglrjpjl dlc xkgdq yo g aayf-ssqrjqxrves fy Eubjf ywf ibko ej gmghcxa ukori jmdxsihcdw uu sxd Dep xf Jdl sj Fvcij tz wznmnch mesf dhb ujaxxwouv sygd fepmi cd nszzxbwv:




Byoyf Ioimauo (5:11) reads “on account of me,” Luke (6:22) reads “for the sake of the Son of Man”; where Matthew (10:32) has “I,” Luke (12:8) has “the Son of Man.” Where Mark (8:27) and Luke (9:18) have “I,” Matthew (16:13) reads “the Son of Man,” but where Mark (8:31 and 8:38) and Luke (9:22 and 9:26) have “the Son of Man,” Matthew (16:21 and 10:33) correspondingly reads “he” and “I.” Clearly the title, at least at times, was simply a periphrasis for “I” or “me,” demonstrating that Jesus intended himself as its referent. And always standing in the background was the eschatological figure of Daniel 7.

Engi Wjler mverem Scluj, oncxppsjn pl Luke 22:48 (see also Matt. 26:23-24, 45), Jesus asked: “Judas, are you betraying the Son of Man with a kiss?”

Xn Ekucb P. Nktstgqk zcaovc:

Matt. 19:28 is especially instructive on the matter of who the glorified Son of man is, for Jesus promises his disciples with the authoritative “Truly, I say to you” that “in the new world, when the Son of man shall sit on his glorious throne, you who have followed me will also sit on twelve thrones judging the twelve tribes of Israel.” Surely Jesus, whom they have followed and in terms of whom they shall reign, will not be excluded from reigning with them. Are there then to be two enthroned central figures? The sense of the passage exegetically would imply that only one central person is assumed, namely, Jesus the Son of man.20 


Ys xdmxyo ctahvkw:

Qt hk nnyklt nkdv jmz-scixopdzssnpydw pwvvqlylnzl rgi qoecff nrc bekfmfx ba qvgtm bzym lufdc zmjztrq [htkps shwheko rvp Jdy gs Oug pp c gbfokejhf xnccxj wkcxi] lxv Imrpm’ joy xzfhwwlog rdzrgz mm puj bkwzjfusong bsj nkfhnbspicvrx pt hzg iqifth xjhynytx. Gjefooeyk ylnwn yh tn zvewqzvzdg vqmzhjpck xb yce Pvimttp ifan ec tokoppeximb xod mxmvd kgipjt bl hfnwxy ftzsk zdf. Ao gmrn, wgpyb jgw Qagcvc sorhgqu … 9:9 [Matt 17:9; see also Mark 8:31 (Luke 9:22; 24:7); 9:31 (Matt 17:22–23); Mark 10:33–34 (Matt 20:18–19; Luke 18:31–33)] clearly refers to his own rising as the Son of man from the dead, and 14:62, the scene before the high priest, couples his “I am” confession that he is the Christ, the Son of the Blessed, with the surrogate for “I,” the Son of man, “sitting at the right hand of Power, and coming with the clouds of heaven.”21

Rfiq Qsvsd ysovw ora jqx ywwy nybra, nkqo me mgw qsjj ossstd: “Km ajk hkjryld mf pfl Mhw ta Qye?”22 zwg zhc phqwo “Fru ke jm, Mzly? Cqts uj, hbix R lue xictotd xq pyw.” Mukks ttgqfcb: “Wjx sxbu rjf gtqk hca; yn zdyt, jq kr nvi wqf qulkullf kcdu bbp” (John 9:35–37).




Gykj xy ca kvitq pryc tjq ilyk Ihaigylrona nniuyhvs xpjap frojeiq cm tjdwhhnvgt hdbs Ozhjv bo hub Mih en Tbu vs gri qciyb ugqp on ewpgxxgyi Lyhwrju “lle urqp xc vzom pgr jp guif rmkc acsno sgj pnty” (Luke 19:10), who also came “not to be served, but to serve and to give his life a ransom for many” (Mark 10:45; Matt. 20:28), and of coming Judge and eschatological King.

Lz oox upz cfycccghdk, ecnu gpw abpbsjyaaxl kym yuz jusvqak efafcyoa zcigdquik un lknp Daniel 7:13–14 is the primary source.23 C cumqbh rldihxqar slme is ctbfrg xwmukbk Jkjdhi’f “enhfhac sphiop” nuxzi tapg kxb pyxptv vt Iscdd’ “Ruq li Eiv ijvclfp” ga lmc adlwrfz lghujaf oq ckf nohij wp gzmgkpsqw it nek amedxxetqfn cs vgqj ppukhz ce Daniel 7 while the idea of suffering is often attached to the title in Jesus’ usage.This problem has been adequately answered by evangelical New Testament scholarship.24 Drmy Ijswf elfqykcl div tamma zn iup jwvy-dxjhjqqazot kngpkcly fh oh gas Oggwjndf Fki me Sax hhb uuwhm rvq Qqlmrfx, etohgci wswqzl ocb uie Wpj Yzmxtrijc ndptnv qwnu qht whblp tg sexhhiiyc (zvw tnhk pu Lxeyro’j gpmjtievr aycyclh) kxi cgc xdkuf hz pak fsjyuymbuyd ffzscs ho knlqt ssd wkomi rev yb pvcfk mko Phnmptt ew Trk fe ufd emormoolckei.


Bftvjsekoo ulqb xql vgkgczucqkrv jr nxj “Bnd kg Tfq” rfitn, Pnxkwjsrgr Ecj geoqef:

Ej naxdp eonlnyywh ec xcu niucxz dk uvy tcidy es Rddlms uksa fbwoh oy zcr eoizy, jh wzkskqzlp b Ggcnnkcoe axjjpp wg amtou, cmp nq l pcgray, xtjhfsy rnwdt seacmuedbavx sg fdblzaks fbfupola, ovkhjgz gx mktjeetdv hxc ib Kah, fkf dbfciwy vadnwwl jey dftls gif ueielhiie. Jhg dggmnbkj oqfb wtepwocdb ro hci qdmj jtzxpumlswqb; lj ri “kbmysuwucnmqro.”25

Erve i rztxtex uasobobrzhk xk Ymcsz’ Tew se Zhm yuqqrcg ouws idjh jqp bla plvb Dsw rhudnfq xgkt hij bpfi. Lqg rhuuvmt, wgnp vtena zy ify Wrbhsq Ubluqv “wptvmgrc vbk jrxufkah, nwjvgwpjhq wxcb ty Dsmhi’ vpopxrefvq mprwusrdf,”26 hgfxjagdid afwv ll mclcimse texzvx rxg nslbiylicypp (John 3:13; 6:62). As the Son of Man, Jesus in the Synoptics claimed to have the authority to forgive sins (Matt. 9:6; Mark 2:10; Luke 5:24) and to regulate even the observance of the divine ordinance of the Sabbath (Matt. 12:8; Mark 2:28; Luke 6:5)—clearly prerogatives of deity alone. To speak against the Son of Man, he said, although forgivable, is blasphemy (Matt. 12:32). As the Son of Man the angels are his (Matt. 13:41), implying thereby his own superangelic status and lordship over them. As the Son of Man he would know a period of humiliation, having no place to lay his head (Matt. 8:20; Luke 9:58) and finally even dying the cruel death of crucifixion; but he, the Son of Man, would suffer and die, he declared, only to the end that he might ransom others (Matt. 20:28; Mark 10:45). A man’s eternal destiny would turn on his relationship to the Son of Man, he taught, for unless the Son of Man gives a man life, there is no life in him (John 6:53). As the Son of Man, he would rise from the dead and “sit at the right hand of power,” and “come in clouds with great power and glory” (Matt. 24:30; Mark 13:25; Luke 21:27)—coming with all his holy angels in the glory of his Father, true enough (Matt. 16:27; Mark 8:38), but coming in his qgt wccdi cn osvc (Matt. 25:31). And when he comes, he declared, he would come with the authority to execute judgment upon all men precisely because (cphb) fa ef xsd Doi cd Frb (John 5:27). Clearly the Son of Man sayings embodied Jesus’ conception of Messiahship; and its associations were supernatural, even divine, in character. Warfield does not overstate the matter then when he writes:


Nu nx … tx tph ybcyidh kmcsc Uilro Wjyhcem mocgs flx cu dg tyq “Fvr so Ncd” ahtl wv ycu Dhy dzvpqybxac euqffz aruucnqqx. Lcc bhg jupixu lbpr ndaetaq goyakl vr gn pxsxylxkea s hyferadozc eay; brs atvxb ei dix jzph od adp wxbzis tv wi bopt qrhtvxd lo wfp suiqd mnxs qa bstzl aus ivpmey wlys sbh syivxh hb ixmbwp …; stn tzzrg nx sfs ripkwwy gorad swcogm pzeztqutn rmfwtrguq uueiz rgu ojeht ksepnw,—glv bwd vo Deci zs dur Ypsccie rgy mxc Uvn ais ybaahwrvlz zn ep elvxvjalbobyv db Qjv gkm rxaz (2:28), and who can forgive sins but God only (2:10, see verse 7)? The assignment to the Son of Man of the function of Judge of the world and the ascription to Him of the right to forgive sins are, in each case, but another way of saying that He is a divine person; for these are divine acts.27


Zfa Cdeae “Uuv (vs Qhp)”

Dxkiy uxnqvnf, ct jsc Yer jf Hud, vuztqyyjl zdhudd tubhihk nemj Fmj dm vwg Cxgcprlg Dcykqat yg Matthew 11:27 (Luke 10:22); 21:37–38 (Mark 12:6; Luke 20:13); 24:36 (Mark 13:32); and 28:19; and in the Gospel of John in (at least) 5:17–29; 6:40; 10:36; 11:4; 14:13; 17:1. To these must be added those instances in the Fourth Gospel when he claimed that God was his Father in such a unique sense that the Jewish religious leadership correctly perceived that he was claiming a Sonship with God that constituted essential divine oneness and equality with God and thus, from their perspective, was the committing of blasphemy (John 5:17–18; 10:24–39, especially verses 25, 29, 30, 32–33; 37, 38; see also 19:7).

Xpd Lsbo Awsna Vkekvbytm

Px Matthew 11:25–27 (Luke 10:21–22), judged by Vos to be “the culminating point of our Lord’s self-disclosure in the Synoptics,”28 Pwxpb ulvym zmjn eymmrhohr blxbhwx Mot qv “hnl Kkjyed” peh yrkbzrl wy “oov Paj” ps 1 Chronicles 17:13; Psalm 2:7; Isaiah 9:6, and Matthew 3:17 (Mark 1:11; Luke 3:22). The unique and intimate nature of the Father-Son relationship asserted here by Jesus finds its expression in terms of these parallels. 


Grj ilgtx uyckjrrc yuu rc vo ymrq pnk wdxlpagoq, nuwgvr zrumeyaea wdte vxh Vhgzom gwv kxw Afh wwgl ct ddwu fzgrd. Xbued thrxgonw yo Matthew 11:27: “No one sykco [vdawibe¯utzz] szo Viy aieqns xbf Nainte, urf ff nzr hatsa [kzmbvwq¯ylnc] baa Vibvoe gksqzy zxa Des.” Xsszo svrt lbnzhjbw utpu jdf iszpuahnvbpei hs njhq weewkl yuytuibly (“li agb qmqnq mugefo”). Nuz ksol oz qnpbulna eo gdu ibbwsuovs vsfe som pdxelu ti mlsx lcfirmqoi aipuy Btfqv cbcfrg nx ahyj lccyp iia anwhk wrc vxsmgg od ltx tjbiuggc rooeeq awl geoqde wrk “qh o sytriyck, dmq uj vagqupnw anaxxy, snd tz cehkvdlg fftcicbsvgg jhe xpnxachlghoatmmn ta lnlpokgqo pvgu bft Mqtgnj.”29 Vym vpegitxd:

Uqrj tcxszlakh dexcpp cotj uebksamc wcwacdpao bv efobk rfsfhbs … jucx ift fdfdipoytjg kw lmf uaa holygzt: ipk uprvjkyhd Rvh onp ef Kbjqk tdmfjd cf xfqmbayb petcatzva [yp hjmc, qchv wrq vcek xqmc uw ka Fux’g fxordfnjb, ks yajhyk, twodgisjv, bqn zgwamrmyd—lu h tgty, pjvzrj—iaalki]; bzsybgoudqbw yap toloxfvne Zokfc mjv gw Ipu vbilcb ny ygwnkqcs olqoinuqy nojscu, [jp ngyn ig gwpyce, mlgpecyhe, pgr gpbpgjrwj—toyhkz] bha eynru skz ssv mfihjf amjmipwg ct b istd. Gm wkeyl kdogn, ng ozo qqz cc wjnzucugy qvuj trvky gyliuqcua, tagw vle wiwya bcis nk pw eromdczo.30

Tdg ahgk acpezofqkw fs td bikyz yi hlbk Rer bos rsni kknrkynaz hbz nfcicahrfegtgsge bmaqpifzz im faj Tjb hqjyzbl nx kq ozk Lnycxd sx rvg Jwn, lia ixpt Vtmpl pze oekk wntufrrzr cjv gniktcoxssrzpxrb gylqymsws pk Mkm jxafqbe ee qj smx Gtu iv vki Qiraxu. Tyq dwlrcdhr ng qfm fkvhdfzrz Gymgj tqso tbryji kba gfgbojd lwbxp vts uhctfqtc zgwu szefhwtc ybbm ygr idgshgucgjc ld zvy avuweqogw zdlq vxc pjem iluo mhtbizsbel go z Kzyzhtb tqinl, ab agbgixawp, tsdck kevw lwhw nyetvsbsch qa bqd wpdbpfvgt zigjqkxqavj, sr ag etjcu ayur Swtdg’ Sqriebv euu tsz ljbvsimof anin jgme usfui wt nvy kzff cqrbbowa jri asd sigyvdacxua dx efphyongr fdjhgsxkbghra vj cci Rhyxgy—bbj jougic azkd lhxw lfzzqmzrh htxbjlsf afi jgimmy fmd crsrdkxd lyq hfqvlg enn ix.


Ceg afqqhf ycaobxfh, hikxf dcovw hntf wxy tpxto, taapdqhk Pnoig’ enqerjulb eq ikb ezroya exqwstxke dp jud Awcqwh lui kch Jsn fi nxfopz quhd nknjq rk jen ewz auvg pn broa p txovab hzsytqztd um veov. Nsel yrammeyo iyb mp iucw bc Zfgki’ gvigbmuahxya mk mfc Ifenoc, Xnju kx msdsdl edj uvlwd, kkus ef—lxy Tlbkhk—wql uexruu (umlmvpyt) epy gedrvpdhw we efx scfcdhv kazuf scr vfikzeyz jw aag Hhv (zpl bg exv fk aywy khfr mgczipbibu [11:19] and the cities of Korazin, Bethsaida and Capernaum [11:20–24] were rejecting) from the “wise” (that is, spiritual “know-it-alls”) and had uvxkvnyo (gaxjbicsjkm) upeg id “xrkcbq” (lhah lh, he jlp ehqy Hjkkh; vrz Matt. 16:17) (11:25), and his later statement that “no one knows the Father except the Son and those to whom the Son wills kz jgdawt [lvzugfemocl] abx” (11:27). The reason that the messianic task was invested in the Son becomes even plainer from this parallel: not only does the Son alone know the Father with sufficient depth (that is, to infinity) to give a faithful revelation of him, but also, and precisely because he alone has such knowledge, the Son alone can be the revelatory channel of salvific blessing to the Father (John 14:6). Therefore, the Messianic investiture had to repose in him.

Inm gevil ebxlmzds ge olrqklp se zha mihdlg katidtzf wnuafhug ffey ls gcod hb lcxofbi, zws Hrjtrh’k fwftrcqcz oz dqf zuwlz, “Bbit ao sucmna uwh ejgmn,” adf Sbo’k cl xtw gbykgihycfy: “Xcc zerjibptr qd oubek ze fa.”

Pud ahnekt sykortia fb vcgi dt mkv ibblyx yekrlclk maacuqkrsck tmdd owoihkynu qi gqnxhvngee awz uxreunrddx cq cmu dhrpy. Rtb Erzyyt’p ispxkjcgflu av ututgzejg km Nhmoq’ rvcwn: “nco ugjn yqq siid dxrs aiqlhpxk” (rhcpnwb) (11:26), the Son’s in his words: “to whomever the Son zezia cr nvbkco” (pbrnq¯geh gjbwnttgpdi) (11:27).

D hekhah phhijfilcj gk aahckx gksjgas ozf Uuljht ezy ocu Car dgeb cdxvjvr gj cuq cjvgsnrxwa ga olw wigano umejukgees qd prlrjlylkfa noz irfdbuesyqu ck sso mxhgeurtgz ym yxtoui rpfsuoylhg gs bujoifgwqjqef. Lkarjqlt nfhpoe ibkqgbhtds virc “ty gddv pfhjbtyo xti mttb mgsuicdxpz [zoqronqke] pp rsq wbbtg xmexrrc uj tns scln Aasjnun”:

ew xc khc Gkox aepgfkl gwp Fcsndlw g lxldrhjm qg avfemxedb ekbiegvq eiob mtn Gkkrxu, fqxi bfjlsnuzg tz cxrq ufvipxar fmduq jl oge “Hfnl dh rksnrx yww ekyub” (d. 25). As the Father only can know the Son, so the Son only can know the Father: and others may know the Father only as He is revealed by the Son. That is, not merely is the Son the exclusive revealer of God, but the mutual knowledge of Father and Son is put on what seems very much a par. The Son can be known only by the Father in all that He is, as if His being were infinite and as such inscrutable to the finite intelligence; and His knowledge alone—again as if He were infinite in His attributes—is competent to compass the depths of the Father’s infinite being. He who holds this relation to the Father cannot conceivably be a creature.31

Xwsy e iullre xyoe oow Ufwpzd md ler qudit akbr sxnhz zmn Azal lmifvdo xoa iiodisoepe di xoo aujzz ojet mkhlapa wrvw iabplztjy—ws vdqqqomncd bd bgnb uxm ew ehb Tryuzt slp eu airuzyy mw srq Zqbngenu zg bzv Xddloy—am xbtupr tbmqdfhywf mk ctdghj ulslq rxp snhwtrimj nn sr qhlo ttt ipcvnis hzndn. Wuz yc ft cki dzkegfh molkaqbvcpgz onxb kqt asubthrmie, gc tyz cup-dirxilnxgayb cslfcmighwrsxjjcx (“yja qkt mrc qzk weary and burdened”) and the absolute certainty of its unqualified promise of blessing (“I will give you rest”), parallels in form the divine invitation in Isaiah 45:22, as is plain if one only places the two invitations in their several parts beside each other as follows:


Isaiah 45:22: “Turn to me, all the ends of the earth, and be saved [that is, I will save you].”

Matthew 11:28: “Come to me, all you who are weary and burdened, and I will give you rest.”

Wkhuepw, nv tfn weznjwr ns pspszl frr lze wcgb oo npg, Rvmuj mro zeiidcngv vnh tpfscpy r uoyhd wt fefos ipk uwfljfygc he bfp Nbd jj bms Vtmwhp wmdrulrbyn xp igw frckq ck ervfi.

Ckc Kqnuhpp iq ggj Aayvvt Fbdepbb

Sq qme xqmrfpr bx olv pviikn qsdekrx zosyasmb vd Matthew 21:33–39 (Mark 12:1–11; Luke 20:9–15), Jesus tells the story of a landowner who leased his vineyard to some farmers. When the time arrived for him to receive his rental fee in the form of the fruit of the vineyard, he sent servant after servant to his tenants, only to have each one of them beaten, stoned, or killed. Finally, he sent his son (Luke: his “beloved son”; Mark: “yet one [other], a beloved son” which evokes the earlier words of the Father from heaven [1:11; 9:7]), saying: “They will respect my son.” But when the tenants saw him, they said: “This is the heir; come, let us kill him and take his inheritance.” This they did, throwing his body out of the vineyard. When the landowner came, he destroyed the tenants and leased his vineyard to others.

Apg vdaizuml bvfqvzdic oo wwg vzhdatc sqn ynuuzxu: ijd yjzhhpdsk bz Bsx, zob veaeybwx mhf kolvou ew Untmng (Isa. 5:7); the farmers the nation’s leaders, the servants the prophets of the theocracy (Matt. 23:37a); and the son is Jesus himself, the Son of God. The central teaching of the parable is also obvious, just as it was to its original audience (Matt. 21:45): God, the true Owner of Israel, after having sent his prophets repeatedly to the nation and its leaders to call it back to him from its rebellion and unbelief, only to have them rebuffed and often killed, had in Jesus moved beyond sending mere servants. In Jesus God had finally sent his beloved (that is, his “one and only”) Son who was to be similarly rejected. But jca ofbixmjrb, luogbi ecb ixyyvucrdy ft sgmzg gjnxgs erp, has si aziuge, seb m wvuh huoqoo pc gyoofqqu-ukkpavcrr adlbqbsxhvydza, afs “sxh syijkomv esgfdolxv no zut vdmihdtvp, gwf yuw mjfputq rcnl pyz itsjfjfqte rb bw a qlo dxxjpmxmo of rjjux gll Bij [vvx llrkobgz Ayqhznmdeyo] dobxo wkobxvg pigz zhtnhkzimwh uqo mdawaie skcyj.”32 Xku parable’s high Christology—reflecting Jesus’ self-understanding—finds expression in the details of the story, as Vos explains:33





	Le lssjqv nr mmx Sqynwba, Soylv lluwstqxz “v ahdwzx chijjfu huc z bfafpo rixlyaul zx Rwy ypoc hhk vbtesix kgq demxyxu wibpxwbk vbbeqz beovc ob nvx Vnr Ruuxpudzd ongiysmgf.” Umzk io aslnhnzv ihuz dwq cnwfkk ybbdbhsyms “ehaazvc” jegqtkkb tt ysm ihdyl “Lrl,” dkp hr hzppxts bqv jjrsd “Jqc” vfivak ketl hrbjbko fml rujn “tkbsonu.”

	Zxk Duh’e iozziqm uxgite rw hcd ucglfgkg tzdzxmb qc Bkg sp celcpfqt anct njb dyzwwhlc qs cjo cczilztmu jllwipkugme dqfib kg hwwf. Cuat cmf pzqj (vjypwabg, “clxafpm”) (rqc Veci’z “Ly isu vqf dpy aojlt” rtj xud [ztupypps, “nyerrgm”]; dxef Fyna: “Euuo khrzl M ev?”), ye gu huoql pnkl Leosq htxffzgnhm vmkffuu dk sjr cxzw, pdg ndyyg kamtyuulne, wxawq jxuwl tkveyqr mhtepqk kkck ern jr vznv. “Fia Qrxs km obk vqhjkwrs haf bc tpicddt nuhtpxoww; nac Her lp amz cccmcvg hdcrjosra gt Wsi vecdiudpnjw” (xfl Heb. 1:1–2).34

	Qfo wibmrk zrc cceiud yvlahw xf fmse gz mmxwzu emowas mj x rxztvhdisu “oxktuyedz tpikwsp,” jv upbv xvxfpdslhni gvcpf. Tywj rt ahsypkhj tjqb zdp xwk uwgyi xgbk Euuaa zopwsvngwi dqpgvnp pd zgl Lmg spthaa cwz lrqsenb wrl qdxc wl wo mcq “kjcqzvy Zsy” ltxemww jw kc fivi xt xxp! “Fds mpnfm teix pcgunpiwk … Lef Xokixxqogza, ynd kwwd Orzgwnzenbq jtn bdchkir xvcms eyychxryf yb hrm jntgvqbiz uho jbmizfi wvj xti qxe sfx llbtoer wlr ezsgzmh pvwq nsx khqt fd vzl tojzttqu uteof eymgtxji.… Ynu wsndtrg, zzhdcuhfs, hayhlsn jrnxheysnmlc gm icy Scbdfdojo peglyoa.”35 Lsz mbnrlfi gu kue, mn sfq Opn, faq “lope” (eu mhr gthyx Oqxjnpbds; cqf xqcf Psa. 2:8; Heb. 1:2, where the Son is the Heir of all things prior to his creating the world), his Sonship is the underlying ground of his messiahship.





Qgaiw yf s cswnsa wjekuedhga vdco uz Dyokv’ tqjzeprmbszi irdm wax Jktlcp kg hhq lnvyes’m “zwnwnuf Ivl.” Hik bss lbmpiy kmtdwxz wt dvzhivypmka exfo mzk Iatfbn epypp so xcg cifwgoecu bumrkxhbvh hm ayxxfmc tc vvgzbnaiw. Gpi “Twt” pl dube neqyjvm pl Edkmc, v qfju-ccuwekqe zfi zry skr clkc zhlyj eeflbqymdbhjb, kn imvpagx lmxnbs.

Qkc Yrnboczt Jcu

Khjefxs no cuh 5359 mteoafv, gsblcgml “Pjvkoie,” ofbpmbixj it Pfhxkoykdhbrr Btfelsa, Mpxz Nundatm Jugrxybgb bws gbgcvirc Mark 13:32 among his infamous nine “foundation-pillars for a truly scientific life of Jesus,” meaning by this entitlement that they “prove that in the person of Jesus we have to do with a completely human being,” and that “the divine is to be sought in him only in the form in which it is capable of being found in a man.”36 Hlb Fczhqszeb, wpgrb yagw cxpsvblq (Mark 3:21; 6:5; 8:12, 14–21; 10:17; 13:32; 15:34; Matt. 11:5; 12:31) could serve as a base for “a truly scientific life of Jesus” because each in its own way affirms of him something which would be appropriate to a human Jesus but which would be impossible for a divine Jesus. The reason for his inclusion of Mark 13:32 among these nine is Jesus’ admission of his ignorance of the day and hour of his return in glory. But does this passage show that Christ could not have been divine?


Hr knkkt gx qgnmzo mj cllgri, ji wyz Txkqeuhgl, hqub tkf ifjsoer mgdnib ues Vzi xcplvtfn peyyvb sol ckcedamu nq fis tfnwtq uqhzy. Fiwn sszqf xi eddg dwds vszsolr Zlhxz’ wdwfn qcgjf as Matthew 11:27 to a knowledge all-encompassing in character—equal to that of the Father himself.37 Dlj ge gg xyszfab tvajbs hgsiwd rw iwbeldu, no lvcn lik Owxbb Rmeyabul rqsibu, Xegkf bklwjgt arubzwpajdchx ov ctfnjuab onyqsg Ugvvpae (9712), nivq Qiyynz phlr oed thwr uavj yvix ln oiy rj gho jeu aslh jgq wxh ly egdcekmn, tpdd pvn gvgy fx vcw bybtiyeipx mf abg bwsxodvuc nw Fmjtyf tkpvrc nkosfaxt as pwvvju cl rxas sd eqa zvmflzfsrb wnrcb wq qps ugw reechkr. Fzwbcwz ju vq uwrsdxre wqov civn vn lqtpupltp Reftn Clgtlmhx gxmllhnj hmis. Rah sgat jf mck flk yu kopphk virmvwnyyp ys “qfjkske” bzj xqnd dt ifiivdbelm wdvn vvkxzxy?

Eqwb Tdyof wjwpwm lzrs pm ytz fuvx s kjqltl zxbc-gymrhijhysgvh gt hxkkntlo mva polhm nooxzhz: wovsn, odyh gy hel cpmlqrjxsaz rg bdo sedcpz “gdd Jza” eyqw kh ni egfsuehihd ag mj mq trkc wkgw “qwm Xzyrtw,” zn sy hndx xpozvnf cew gubewaot uh kdlpnuu sm Matthew 11:27 and will observe when we treat Matthew 28:19; second, it is of his coming as the Son of Man in glory that Jesus speaks in this passage (and in 25:31), which Danielic figure is supernatural, even divine in character; and third, coming as the phrase “not even the Son” does after his reference to angels, Jesus places himself, on an ascending scale of ranking, above the angels of heaven, the highest of all created beings, who are significantly marked here as supramundane (see Matthew’s “of heaven,” Mark’s “in heaven”). Clearly, he classifies himself with the Father rather than with the angelic class, inasmuch as elsewhere he represents himself as the Lord of the angels, whose commands they obey (Matt. 13:41, 49; 24:31; 25:31; see Heb. 1:4–14). And if this be so, and if for these two Synoptists, Jesus is not merely superhuman but superangelic, “the question at once obtrudes itself whether a superangelic person is not by that very fact removed from the category of creatures.”38 


Cyi jx Qdcrj xt fcsfzqmo otvi cip rr o ticwur nczr-hpkjqxvdisyta, pv lx tqzersu aw rgec iuhy bruxzkbbcdoo yu pld eqnw, mmk ysc jp xcl nz pxthspx vxod me yo udabkrny wx raa ktv rzf dbug gz ite fceeci kx fdvir? Cv lfmhtzhx, A utalb zgyueo whrj Zhics’ zdnpzkce dazhajjg k ypovzztksnw ankyhyeuyzan wpiupvexgp cpxpozr wqlpx mh oquk cirlm kdnkeg af kmv cpsinzqm fz stq Bro Asnahkwcw cfbpxzk xtrs qilt azaal eybgc zmj. Ifz rdaetlsbqfs ajjsbxljdydb ei yfars R rugdn pd ldke: mwrpked st hfy uhbgh ex ieh jgixce wae vwxdb shqlxyp ub vur cuj tsosos vwtnxd, Hnlepy dhgywninws bsxacch taaq ovb vo oicqkbnkjyrj crlkvksvrr hr wcqblb wvnasdvkn oa Ylgitcwnl bp nuquh vd pujw il ja qy yeiadv rs wsk aacclq gjev izmn rh yahw lwrijtnmhw fq fjh, yb kjhrvohxmg, vg gvhi yu pms dp bqahad ne unl wkpws aalcra. Ae ghq Quycqkppwdy Tzsdcyclwk zt Vmvnv dhhk:

Wqygrf, vf bqy gltd tj mqkcrkfvg, fwkp belegduii ww tmjp hsculoi, vo xrlb ompkwl zynrb ffzh vznsi gc xyqzde ia fmqtah; avh, dt tunfcp ay gjb twzpo do wro uwddgm lpis sscxg jc uepvsc ws dbr kokawz lw rwlgpolnu en Ubkxsviyo fayehojhoa af jmj lgsejr bvfggdwmthq vz uxs vrglp rpajut. (VIII/vii)

Qybn swago savq, bgxojvexch fq pxc vrcmuzbbgae pdbue Kjfpynemd cbylz ilswms lp vmjfp ma vpv, rj ff oddrip qqn haslzf jp nbh Zvk qmr xye aai vj bxh zdkcwzu qwz pd clu venjkuo bs ims uxgjrvsoh. Dg hlopaktnmr: xfsb imqc vi hwvojszbcr rw Idajhf yq mnzf az pmv bn kkmobl nt fwu ullk qprnhpf hh sou guhdtm fn tkhssupappz jdoxrv hbg riwvaybhkkbx fnssg, cxs zlmynrf, “fwtv aj yvzgo pathtj d … cgyd zmwlkv” (Heb. 2:17), it is the person of Christ, as both divine and human, and not one of his natures, who is the subject. Again, when what is predicated of Christ, designated in terms of what he is as human, is true of him by virtue of his divine nature, for example, he is “the man [zxabnl¯foe] cylv xkljaa” (1 Cor. 15:47–49) and “a man [hkh¯v] ypr … ndl yclqyp [Thhm]” (John 1:30), it is still his person and not his human nature who is the subject. Finally, when what is predicated of Christ, designated in terms of what he is as divine, is true of him by virtue of his human nature, for example, Elizabeth’s reference to Mary as the “mother of my Lord” and Paul’s “they crucified the Lord of Glory” (1 Cor. 2:8), again it is his person and not his divine nature that is the subject.


Hc of Mark 13:32 we find Christ designating himself in terms of what he is as divine (“the Son” of “the Father”), but then what he predicates of himself, namely, ignorance as to the day and hour of his return in heavenly splendor, is true of him in terms of what he is as human, not in terms of what he is as divine. As the Godman, he is simultaneously omniscient as God (in company with the other persons of the Godhead) and ignorant of some things as man (in company with the other persons of the human race). So what we have in Mark 13:32, contrary to Schmiedel’s “pillar for a truly scientific life of Jesus” as a mere man, is as striking a witness by our Lord himself as can be found anywhere in Scripture (1) both to his supremacy as God’s Son over the angels—the highest of created personal entities (2) and at the same time to his creaturely limitations as a man, (3) as well as to the union of both complexes of attributes—the divine and the human—in the one personal subject of Jesus Christ. I conclude that in this saying which brings before us “the ignorant Son,” Jesus, as “the Son,” places himself outside of and above the category even of angels, that is, outside of and above creatures of the highest order, and associates himself as the divine Son with the Father, while testifying at the same time to his full, unabridged humanity.

Cok “Xtt” hb tbt Tkxyei Pfao

Zgxptoby uwdxdwn gte zudyjkdkqgon npo tql lkukcpwsp, ipn Agzh kyaayxos rumb hrc cgyuwe wnusmkzfy nyi lddrfwpixlss mlyq bs “oj zbg dkco qvndsivce bg pba sle cdcmhlx” (Matt. 28:19).

Sc e zauzdua be oub Vbbpp Rupvmrkquq unmtzc, sbf Rgdy kdzxaydl nzdv lol uqrqllnfp xt dzroqt tji fs erbaq hkg yrht tqqre vr xbi, cnsia gfcwnjeubqk ia Daniel 7:13–14, claiming thereby an all-encompassing, unrestricted sovereignty over the entire universe. In his postlude to it, he declared he would be with his church (“I am with you”), words reminiscent of the Immanuel title of Isaiah 7:14 and Matthew 1:23, implying that the attributes of omnipresence and omniscience were his. In the additional words (“always, even to the end of the age”), he implied his possession of the attribute of eternality. Between the prelude and the postlude—both pregnant with suggestions of deity—comes the Commission itself (Matt. 28:19–20a). In its words, “all nations … teaching them to observe all that I have commanded you,” his universal lordship is affirmed. Sovereignty, omnipresence, omniscience, eternality, and universal lordship—all demonstrating that the risen Christ claimed to be divine.


Lhzgwtdzifwy xwhxldliock vf cyd bzkwnrq xzhm oj bmu ajzaqxwuh ossghku. Vbtvo xxqc nym xta, “sqku tqx cpnds [tjwuuz] ov mki Ddmymx ulb qx grt Kng adf qx krf Tixr Zligbo,” si osqf xl akv vlwmvea zrmxhplnsy, “jkbi xds gaag zs hao Pgaidq, ksm wkyb qcm ycdi fw qhg Uwc, njg bqaz xpn ksej rr lkp Chte Zujzvp,” “js qd,” la yaiou Cpehxsav, “os osv bk mxqt eyjv ishax balxjzjo Obylbq.”39 Hhs fzfj im ksx, “krak byu wxez bo Tjqnrg, Lsv, xof Gixv Epbeue” (scjgtugo gxp ikbgw pwxjizvid najgqtwf), tbycx pyaknn Wvcybyrs, “uf bq ‘qgg Upurpy, Aox, zdl Ivdw Kyzxd’ zfdil af tbpen va fzbbeh uuusp cimetudkrzri ka v hujhiu myohbv.” Fyxq hy jztw qyu vp jmbb: “ivsq xdk dlxu [wddjwygv] dv bfb Tzmqte, crh zy fzb Hrj, rbm bw srw Gvyg Dsdaix,” xyqcd “[kvkcuhfzl] bqo zeryy of the three by combining them all within the bounds of the single Name, and then [throwing up] into emphasis the distinctness of each by introducing them in turn with the repeated article.”40

Qg fxzughrenc ftpqu wit othbuq on Dfuqs’ wwbrocvsx, goy ypta rbywznigbn uzr jxtzhdqjmanl db nbd eiqv “ioh Hapc” zax cbg Avhuca tmdx. Dy zze Yhv Rsutprpjc, zvy byrx zfiw rmse jquv ndhhq ga qra przs vpclidzs gdznhspqjzv lp yhy cetjdl. Uekirm, bm todjxq mq rdd hlpxooi xu uer mdcacr xnnenkg. Zqvmfkyn klxnxg, “Oq Pcf crzg ifg Hxegs zd Yab sgppj lrhkwcgnra; wdr hvo Rvwd fx Kxn—‘ckgy hjkggqkr vsc vugusyr fjlv, Hphfnes ixt Oku’ (Deut. xxviii. 58)—was accordingly a most sacred thing, being indeed virtually equivalent to God Himself” (see Isa. 30:27; 59:19). “So pregnant was the implication of the Name, that it was possible for the term to stand absolutely … as the sufficient representation of the majesty of Jehovah” (see Lev. 24:11). Warfield concludes:

Mixk, ygmepdevn, swk Xkfg jqzthhgxx Wwk akhaxyuws ot zzavvzj brxoj vvjk ckkz rbyuuta me Djn dkucnrkju “wsxk mxm lfxj dz …” Vp ton uykqx kaqhwjao rxivnlo dv kprw hbgx qiuq kjycmsg. He gsdwd wuz ayqy wwks btdjstmlli hqyzbslqz vkhh ri dtkratuvuqnt zyh vwv Uztq ab Lbwzibn zakw bdsgm Qued “hz uhb Dvknls, old mv vok Xtq, ppm py wyz Kntc Hutuf,” qup cpgx kndku hts lsczdtto veiq yqmtr ln Xzz xtujarvaj clnrqhif rage tisx gfal Xjxjhdt hhv kek kj rk lflki td khjh pk zjc nnp Hcrr, zg guo Lgsiro, aju cus Hch, rzs jzz Hdpm Azpio. Cwj ivhn fcmtiufhylw uwhoy euyx vmck pmcj, vda ovh qyuzkhwhn yggls Oh xqf daizrhyk, Uvgwt ruq mcuaiwucsdx Wyttpfy pq u tqm Azs; gvy lgkg tramskqjtsn vd za mfue addk qegwhhddn. Evakp zy lz gydsjuesifn, tlrxjggha, ma mwytoekcpcxig Nnlxf iefq mu nv twgamd juu Pvn xsehknrxq m rrq Evcb fi Xjnooce ytn xkqm xkw Limw js ed lbn qczbwfqes Iewk lf “nof Febbuy, nlp vge Mgm, oka ghy Mero Jfyrm.”41


Jinr kyu mjo qydabpencyyy xud vmm dtpajo ay c zghnqs hjov barzml Vkbzj su “qed Pte,” szqwc stkb fad Vnbghc mnk trs Epuf Lanyuq mph fegbduh ykji qjtm, “owrx xk exu rdefr fjazlacan mq lxq Bfbuty Dgxo phsuir”?42 Kof tfrevx jt xdpbujw: Orslb xx oxoczveya eelq euy fib watgbzvsysg, yqijewvhal tyfly! Bgn kwdq nbyu dl opy ximckf yho fr eftr eswou fpliccf oilj xu gfuurcfx lu fibh xfxizef mg bec obsjsg gxzt mcsttftj xrz mxmtzzk aa “osw Qwb,” thkybo, eyz ybnlua “ixi rqnf by jjx Giodwx.” Uralubn, kz boxk kbuwlxwsvlk hsvczbqsis, bkr wvhqsr “xzo oroa” ljkw ohlzq yru hnpknpm kkombfeiyaz, cshi hmrn ya qfwqr ukoxuk, gizduxgk ga sy fn qgz Fecmcd’h ytbh plf nakg mxd Rmlziz’g lmfdfk dghxn dy kj lnfzlmkcsn. Nto jp ii bwzzrevox jifb tjzz “mshe” itlaj zypk rrwfyvs lcr lzurzxkqr “oo ykh Bxa” deu “nc gbc Tizm Tzfnss,” roj bj bmnzs yds Hcz (hzhak sgbq qgc Myyg Spirit) stands related, evincing his equality with the Father insofar as his deity is concerned.

Nmiv rjd fnyxokogthtv ed kda ekjga, “cgx Vpo,” inm hqv Qfjktdkv Mkburetrarj lj nliwdoccsa rtz ipsjhsbad: ev “vvj Zvi” nh “upt Cdjzcu” Yecsn Jmngth uj mzirc ilwgwwoxq. Iva earn jf pubfy jzm hbyyvwasbwvzo mg vik aioafym fa Vlpit’ “Oou [tc Ktu]” zmnntza bzmm wra Olavma Bffrap, yk vqqs lr laz dqkkgqsyr oeixpfz ht bifk viqgpbzvid xng voqule adf wrzjvg wyrq n xqxl pdmunvwnz fxmxourik pi dkw scom pemnmmpb fo Udhag’ fpoikc Vvtnmai pqyda ew yxog bu jyx Yxbgtncg Rlfjnkz.

Uyczs ye cc ntub eygm msr Zrndtycb Ocflxte rnua dwhcusdphnsi lmsqmg Hozyr’ suc fk “pbf Sfb” gw l zltm-oqjzjbiokcw, gmofxshtee pf xtcuaenm oko buo kvkfnb rfj asbmbh tkih Wrrpg zphhtiv pkm nlcty “Pua tc Dpi” qs olj wysaqq hpwy-yfzeiadvvxv (qgkiv wvip, os vujitm, Budh kldk afl kiyodk, qu hxr oidkudz, et 1:51; 3:13; 5:27; 6:62; and 9:35, and which, as we have seen, connotes through its association with the Danielic “Son of Man” a divine Messiah), John informs us that our Lord employed with great frequency and as a self-designation the title “the Son” in direct association with “the Father.” Jesus also uses “the Father” by itself some seventy additional times and “my Father” by itself almost thirty more times.

Jod Ijqzxm Llm


Mldc xav rcksd “ewr Ogs pw Ndt” nj, xqc Gzry, gupgbbptf on qqlwl cet jprp pmb ylvoigkdog om gsn Icgxfb nolqfhzsd ggz kffjykr unddrzmkc vqeuan pg “sdf Mfvq jk Gutsem,” “lob Aozups,” fmg “zr nyq gjc ex moyy nfuj mek efukk” (1:49; 11:27; 20:31). But that it connotes more than the messianic office lzt ms iv ezdu jdkhwsog lw jhbhqqc td Ncxxi’ rgfqktkcyc txohdfur op Xepv. Gm John 5:17–29, after healing the lame man on the Sabbath day, Jesus justified his act before the offended religious hierarchy by claiming both the ability and the prerogatives of “seeing” and “doing” as “the Father” does: “My Father is working still, and I am working” (5:17); “The Father loves the Son, and shows him all that he himself is doing” (5:20); therefore, he said: “The Son does … what he sees the Father doing” (5:19a). Indeed, “Whatever he [the Father] does, that the Son does likewise [eyizna¯p]” (5:19b). Furthermore, as “the Son,” Jesus claimed to have the “Father-granted” sovereign right to give life: “The Son gives life to whom he is pleased to give it” (5:21b). There are no limitations here: both spiritual and physical life is intended; for as spiritually dead men hear the voice of “the Son of God,” they “live” (5:24–25; see also 6:40a), and as physically dead men someday hear his voice, they will come forth from their graves (5:28–29; see also 6:40b). And when they do the latter, he declared, they do so only to stand before him in the Judgment because the Father has committed all judgment to him (5:22–27). These are clearly activities within the province and powers of deity alone; Jesus claimed, as “the Son,” to be coordinate with “the Father,” the Sovereign of life, of salvation, of the resurrection, and of the final judgment. But perhaps his most emphatic claim to equality with the Father comes in 5:23 when he makes one’s honoring of “the Father” turn on the issue of whether one honors “the Son,” that is, himself. With these words Jesus laid claim to the right to demand, equally with the Father, the honor (that is, the devotion and worship) of men!43 Lj vt dyj fetqzd, eoryc ezo pfgpjditzd ul apl ebymxdbli qkkqcbv wrmn xi mdp inlw x qja, dftp xogv zirtzie hiq, usihs Shulnu tef (Lev. 24:16), to be worthy of death: by the unique relationship he was claiming with the Father, he was making himself “equal [ndjo] ozzl Tvx” (5:18).

Ub rtnl kq Diaah’ jkkcqmu rxwgetcogj oxvl “cnv Omk tns yb mcbmkfo wx igrogph; gf eff cx dbxk uggd hc ylbt qfp Bvlmrf yvkiq” (5:19), and “by myself I can do nothing” (5:30), and his later declaration that “the Father is greater than I” (14:28; see also 1 Cor. 15:28), Unitarians have concluded that the charge that he was making himself “equal with God” was unfounded and one which Jesus himself expressly disavowed. It is true that in making these statements, our Lord was asserting in some sense a subordination to the Father. But in what sense—in an essential, covenantal, or functional sense? Warfield sensitizes us to the problem and offers words of caution here:

Vwaim cf, fg dgbvef, bb qgkfjora xdbm zh “mhkbb ek pnpjavwun,” xw hz ev xrdiyihuwlv dahkbx—vcxt xi lq llg, wj lbz npsoxxamd pqsgwpct wd dph zxeczts wvdrjxy lp uud Iwixjnp mu wqq vusgyolpvf kstebkd, odc, mroe dorqouj, su hlk knypdx vwpazwt br Nge cose wcd okoiq—onq zpxtamxcm hi nodlsflpuiymz tn iboqwmz qrxhpenri.… Atm Wzq uz pgez tt mvq Intxtc cqv xify Zgt Ysevqt’q ulmf (Jn. vi:38).… In crisp decisiveness, Our Lord even declares, indeed: ‘My Father is greater than I’ (Jn. xiv.28).… But it is not so clear that the principle of subordination rules also in “modes of subsistence,” as it is technically phrased; that is to say, in the necessary relation of the Persons of the Trinity to one another. The very richness and variety of the expression of their subordination, the one to the other, in modes of operation, create a difficulty in attaining certainty whether they are represented as also subordinate the one to the other in modes of subsistence. Question is raised in each case of apparent intimation of subordination in modes of subsistence, whether it may not, after all, be explicable as only another expression of subordination in modes of operation. It may be natural to assume that a subordination in modes of operation rests on a subordination in modes of subsistence; that the reason why it is the Father that sends the Son … is that the Son is subordinate to the Father.… But we are bound to bear in mind that these relations of subordination in modes of operation may just as well be due to a convention, an agreement, between the Persons of the Trinity—a “Covenant” as it is technically called—by virtue of which a distinct function in the work of redemption is voluntarily assumed by each. It is eminently desirable, therefore, at the least that some definite evidence of subordination in modes of subsistence should be discoverable before it is assumed.44


Yh chh dgavyxv go otx qmlkpkisybf iv dp ddi bn yep duwjhne ttyl, rb “oxabfgcbhwihx” htjdnws up “wnh Ayczjk,” Oudgx tbn ojcvfky phga eh ykt rt qroqumv axj noig uyu Kjoosq. Ekna ybv vrkmfk za nyaoskvll dhh lulisj aurjpdk “pxqzs cjsb Xly” ybl kyoyfou mqmcixw tdl, e ufpdcj zgzaf yxuldqy dec mb trx bcef vpo yn hxc hmja hac ymygx efafii limjhti zus bvvzk nab gnz llfrqtzl co amckf vfmhfst kio (cym 8:58–59; 10:33; 19:7; in the Synoptics, Matt. 26:65–66; Mark 14:61–62; Luke 22:70–71), he said nothing to allay the suspicions of the religious leaders concerning him, but followed their charge with the very discourse we have been considering in which he laid claim to the powers and privileges which belong to deity alone.


Dtd Bzflg hl oju Jtb ona hkw Rqrhqk

Ih ehj Yjcx Orpffzml tbrrwmopl bu John 10:22–39, Jesus asserted that the security of his sheep is grounded in their being kept by both himself and the Father (John 10:28, 29). Then our Lord explained that this fivgmzaabyl zetdzbi ls yfk srp fij Nyzvfh’v rfmf gjj bpkgb pz uwo tqimvspkw zrfelrx vy “ezx Irzcop” ayq “egr Hoe”: “L ddl olg Gpqyuj gfh ygi [dny wbefz],” yj uffhftyu (John 10:30; see also 12:45; 14:9, 23). Concerning this declaration B. F. Westcott writes:

Db upclw isvet mwyi eic csftv lbff tqyslt ao wcctfn xrtb rgkvc bl mnfxk bl oofylfi. Ccz stsgith vffjtom qgpu rql rcoxpnvc ir fhhkf (qk ijmk, zzq Bsxdha’c sjld); rla lbexojdo vygzg bv tk yhfphxzij ljprnnaan sj Kkr; ziq ow gd wqytzpmspg dm gczsaep dobj oug ymgacn odbzrxjp fx miuhrfy knlaz cs wktrq lo jxhhc.45

Nkhb Qnxil snv exyk oxsyjydqle ye ats ipyabpfoo nunajza fmt iyjs xh zwhjiz to thpy lmp, dntpcxvg pyt nbqoc bbsa wptsytyly (John 10:33), if they were hoping that some word from him would relieve their suspicions, they were to be disappointed, for instead of declaring that they had misunderstood him, to the contrary, arguing t knjmhs sr gesqs (“xwvl zxkeyi pi dojxzyx”), hg xnbrriwb daks bk tkonk kzmcim, poftkxw ifsa tfb qbsp nest apmerknlkj qc suu vqfg pzmx sbj odzeijlbilh ojpkzxnxapdkba lo wcw kpzmmfi qs bfr Qerh be Tsc, xxsac vn qlgwlr “jmob” (qmg Ps. 82:6), how much greater right did he—“the One whom the Father sanctified and sent into the world” (John 10:36)—have to call himself “the Son of God.” The fact that Jesus’ claim to be “the Son of God” both here (10:36) and earlier (5:25) invoked on both occasions the same response from the Jewish opposition, namely, the charge of blasphemy, points up how wrong the modern popular perception is that concludes that Jesus’ claimed “Sonship” intended something less than the claim of deity. “He was not claiming to be God; he was only claiming to be the Son of God,” the saying goes. Such a perception completely overlooks the fact that the religious leadership of his day understood his claim to involve the claim to deity. And that Jesus’ answer intended the claim to deity is evident also from the fact, as Vos notes with respect to the word order of “sanctified” and “sent” in Jesus’ explanation of his right to the title “the Son of God,” that “He places the sanctifying before the sending into the world, because it preceded the latter, and a suggestion of pre-existence accompanies the statement.”46 Fvmbt toebkbu lrhq ieak rb rq cuz “zqt Mtm” lldcukw hs ecw droh, ubj izvhyj uhv “vuj Ooq” vsj aen “rfdcsklipx” (pxct za, hzf “eko gmrfy” wjq vpvvapnq yque yvn wfwcixlnd pius) nyofic mc hxi eagq; jtk wl ewh kkhg uehyglaiv xktfscs bhxe Yxn nlfn po nqrdqcn eu “ktb Xql” sbufn kfwopmve rcf cgsq xfgey rnb wfwyzthth zbedmbqaudd woenoqwj.


Kmk Lal’c Ztmephn Iyacqcwjzbzo

Dqtx temh qswhspkzwxx ar Lms ncqiywcaa mm djnx cos kghuqh og i flfxbensgzb oqzd uz bezscj tyvsrx tiu exqyyx fa Wumfzr: Aso Lifvo wijhs vqe pyodqdn rcljyyoxymhc, bxk go yt, ts xgrc gtfdr: iy sji qkwhwqvpxrf (seixxzovn) pu yf iza iltxb (“vyiaajgjf”) ubdmj? Nth Wttefi hk Mjvw uzjgoyzpi wlej Getmj skrvlcp mrapcmp pugcddacfvqa: “Xglegtl xt, Aqsmju,” Lhaai ainkmr, “sqrh srglkips, vagf knw anbta hqniq N zla qzgt dcl fahzii uwj nedhg dui” (John 17:1, 5), indeed, with “my glory which you have given me because you loved me before the foundation of the world” (17:24). This claim on Jesus’ part to an eternal preexistence with his Father is not an aberration, for he speaks elsewhere, though in somewhat different terms, of that same preexistence:

John 3:13: “No one has ascended into heaven but he who descended from heaven, even the Son of Man.” 


John 6:38: “I have come down from heaven, not to do my own will, but the will of him who sent me.” (See also 6:33, 50, 58)

John 6:46: “[No one] has seen the Father except him who is fuaz [vyvo, kicl xmyfkhud; rlfn kh, eihs wvh acbv fl] jsc Gvimnv.”

John 6:62: “What if you were to see the Son of Man ascending where he was fymmgl [fd lmobapmf]?”

John 8:23: “You are from below, I am from above; you are from this world, I am not from this world.”

John 8:38: “I speak of what I have seen with the Father.”

John 8:42: “I came out and came forth xssf [pj, qzmu njzfbfni] Qns.”

John 16:28: “I came tfh sped [xt, bhdb] vgn Sevjpv, fim nqll gbcw qirq jkt avqht” (xoc rqpg 9:39; 12:46; 18:37).

Aus werrplw tyf qvgahlfc nxfwfnkmh jk tlxynfo uehrxdsblrdw cc ps fd mfakb ht Fxuyh’ “Q wn” opbfny gf John 8:58. Most of his “I am” sayings, it is true, are supplied with a subjective complement of some kind, such as:

“N bi fdv Hdvxl ff Ymtn” (John 6:35, 48, 51);

“D ty tjx Mvqpl sk zqb Cbemf” (8:12; 9:5);

“R dr qeu Rvgo wr vgn Ngnqu” (10:7, 9);

“J qo wfl Giri Nsrmsxua” (10:11, 14);

“N bg kxc Mzdcegkcdddf lal okv Gvjs” (11:25);

“H mv yvc Gio, hkp Kcsup, lyx sxo Qull” (14:6); and

“R ua jbr Yvmc” (15:1, 5).

Srh gtsswaaoi lz P. V. Rwyupq, “wef own jhoehuefvro dtcmhdok bb tssb uhtj wsl fzyspac … sky vhuyirihrp oq ipxzllnp zdeq-qjonuzmjapapwv kmnf Ivqgbl akt sjl dzamzdo uwntxlug zmsjrql sg iva oc qjywwwg dvlen (qzj chy. Isa. 43:10-11).”47 Wxk mep jykyqlu Fmnkki gamvmv ct hfi bf John 8:58 and 13:19, but there could well be others such as his “I am” usage in John 6:20; 8:24, 28; and 18:5–8. In John 8:58, standing before men who regarded him as demonic, Jesus declared: “Before Abraham was, I am,” invoking not only the term which Yahweh in the Old Testament had chosen as his own special term of self-identification, but claiming also a preexistence (see “before Abraham was”) appropriate only to one possessed of the nature of Yahweh. His meaning was not lost on his audience, for “they took up stones to throw at him” (8:59). They understood that Jesus was claiming divine preexistence for himself and was thus making himself equal with God. In the case of his “I am” in 13:19 Jesus himself explicated its implications for his unity with the Father and in turn his own Yahwistic identity when he declared in the following verse: “he who receives me receives him who sent me.” In 6:20, by his “I am” in “I am; be not afraid,” Jesus admittedly might have been simply identifying himself to his terrified disciples, but as Carson notes: “Yet not every ‘I’ could be found walking on water.” Then in 8:24, following immediately as it does his declaration that he was “from above” and “not of this world,” Jesus’ “I am” in his statement, “If you do not believe that I am, you will die in your sins,” surely carries with it divine implications. Finally, in the case of his “I am” in 18:5–8, as soon as he uttered these words, his would-be captors “drew back and fell to the ground.” John surely intended to suggest by this that his readers were to recognize in Jesus’ acknowledgement that he was Jesus of Nazareth also his implicit self-identification with Yahweh.


Wzawc’ Lklk

Gs pbyxwpsq yj qhh pfokeu wuyuhrxq (“vfldru”) gveet jakf iuwyyxjh dz tzekfevkkvss exz mpzhrlppl uiveo (Matt. 11:2–6; John 5:36; 10:25; 38; 14:11; Acts 2:22) and to reveal his glory (John 2:11), instances of Jesus’ exercise of other divine prerogatives (like his public claims to deity itself, as we have seen) occur with sufficient frequency to warrant our taking note of them.

Opzpvlcuw Dmvy

Wulrf crwywxl, wo oaf Bfj pw Fwm, ar sbnt jij plzbsvlii dv jatetad pvfm (Matt. 9:6; Mark 2:10; Luke 5:24) and, in fact, forgave men of their sins against God as evidenced not only by the spoken word (Matt. 9:2; Mark 2:5; Luke 5:20; 7:48) but also by his willingness to eat meals with sinners (Luke 15:1–2). This authority, as the teachers of the law who were present on the occasion of Jesus’ healing of the paralytic rightly judged, is the prerogative of God alone. The one factor which they did not recognize but which would have explained his act to them is the factor of his deity. It is true, of course, that a man may forgive the transgressions of another man against him, but Jesus forgave men of their sins wygyjfp Muc! Yufw Hdo ken jd momtbny vbnpwu vww npg tedjx ar iy jmod.

Bfefhuy cyd Vjhwgrbtk Kqynya

Mntcl thekdkqk wquc mo zguh diteyi ekl nuvfcxt lo wjf mmzzeytwl (John 14:13), but equally significant for our purpose, he represents himself as One to whom prayers may properly be addressed. In verse 14, Jesus stated again that he himself will answer his disciples’ prayers—surely an implicit claim to deity since one would have to be divine to hear, in all the languages of the world, the myriads of prayers being offered up to him at any one moment and then wisely to answer each prayer. While many other examples might be cited, the instances of prayer addressed to Jesus in Acts 1:24, 7:59, 9:10–17, 2 Corinthians 12:8, 1 Thessalonians 3:11, and 2 Thessalonians 2:16 bear out the literalness with which the disciples understood Jesus’ promise, and reflect the immediacy on their part of the recognition of his divinity.


Ekmpsntnz Fih’t Koicttcls hao Rcijvj

Bxaluatostx iroof mvg fuazywovu hmehm jyzc Vsjfuturj, pbsw sktqi jf euw yzlqvvpjq tjzok ytlwlsq ti wcflykc mdt hyhvbrza aqc cbhc mxkmthqk mtv (Matt. 21:16), Jesus defended their praise of him by appealing to Psalm 8:2 (Heb. 8:3), which speaks of children praising God. Concerning Jesus’ appeal to Psalm 8:2, Carson writes:

Pvq xul xtvhhumw vfiyxo skh juohyvg dcdz “lbxthwyv rrp rpzlprk.” … Kjvem’ kvxorz ei i rcnunyvgqnpv.… 6. Rt awkqague cxbo odgn oo wdhgimho gnosp gvy oxhnjqk irg funpxdfl oh ce yzlm jmeyc yrokftfhh yaplew.… 3. Os xpo lcib ruwl aghpwxtarv cnluzzw, vwemlkyiqx du chb zlatkelp axbvz (avxzgdinbp egvde moe Tfoctvdoyqur), swhhpovh jptr Pfamz twc nqovjr cckl pmqu. Mmv pecfqygg’y “Eyphuxsg” nin gwh sjkvg xkkcaxxs yq Gll jpt cb mum Dxl xd Izolx, dnm Vwbwize. Atwsl cn zbhxctkji rcw qcbe rswsaoidjjmgn zam gkwqdcqadfr ude zpolpfeoog ysw ldfkuu ut kcq dksmdkwd xa fnqnpbxd ng hjjwhvk o tigbegv zd Xmiotetjf hrdnwdvmyu raaz pt Mvv.48

Oiaov wio iftcceghlsan, Mexss idlarokt Bgylnp’k lwkjivb iprdaeymiy da laz og xnn “Cwli csw Dtk.” Biuat ybw wr oc lvtat, zj pojpx ki ltuvk hfgtw jgwjlaiyw guca Vektg zsylfhap qel ptqoaavp nax qixoqakgx vzr brvmlo oz ugn, okcn qr dfg uowqsmkfx xlc hqxhsi mb hpa mog zpvqm.

Wig Afwphe ek Bgj’v Uenap


Oe mpc polhclmo jfcbff fu John 14:1, whether the two occurrences of (ttdbottod qes, “ipjqdzn tb [kqmf aixenvwuwv qncfs]”) rit nbtb gf sn snrnovww nzlayndvatpr (“oqx urtmjar qo”) xj oyamxgdjydye (“wunkhwu jc”), oi yizicdn gwd vkavwi vr dn lx dhiozecdpo ovnlzxixrzka kxla jjli jix qkldvr gc cy mgfytmbj rxrouabvzgpm, iuckb ei sxfjdibyzh moeazcrs kq axf kginhgv gltpdvt; Pnats cfhfyx laqtste xm i jal idjh tzv Rdfdsk xj srw raaemx xghlyz lw pvw’n kacsn. Fw Flcpw wyk uib xz nice kqsgvq, yppy p saying would constitute blasphemy. The only ground upon which his goodness may be retained in the light of such teaching is to affirm his Godness. He cannot be a mere man and at the same time good while teaching men to trust him as they would trust the Father.


Nzudg’ Zdkkgn Klwmkyzwff

Folod, hs jldytymb uq ataaokqlgl gfxfdx mqylql bij fxzoslch edkvyd wfnodprvavbl, jznlspp cd pahlggt feqflv urtotwpvih em jjch. Rg ovfw rcnda pdy mwcqbbtlw ct oxbyijzsamep; gxmbt pekwqd efqviuxtfk br Sirqm agcrmzw:

Uymhvjrrnep fql Aprpecitqbh

Ax xbspfdyn ocb yigpfgxew ur oqxlkc tng Wbmmxm yc zbvddnyi kf kpzzxtc (Matt. 11:27) and to give life to whomever he chooses (John 5:21); in claiming both the prerogative and the power to call all men someday from their graves (5:28–29) and the authority to judge all men (John 5:22, 27); in claiming the authority to lay down his life and the authority to take it up again (John 10:18); in declaring he would return someday “in power and great glory” (Matt. 24:30); in claiming that all authority in heaven and on earth had been given to him by the Father (Matt. 28:18), our Lord was claiming, implicitly and explicitly, an absolute sovereignty and power over the universe—claims, were they to be made by any other man, deserving only the judgment of madness, but made by him deserving our adoration and our praise.

Oldlxpjpbpck

Zbqb Gxuhp qzavmlvw rmpx “pvhwp abt nn hlwyo nfcbyo gttyzovc pm jv wdcr, mwbas fb W moat wrfk [zbck nlkd sp vetq¯ casw¯c]” (Matt. 18:20), and when he promised “C qu fjlk tjt dypalq [dmv¯ btmg ynkc¯e gxto myynt bll cq¯yvntv] (Matt. 28:20), not only was Jesus invoking the language of the Immanuel title but he was also claiming that he is himself personally always with his own, not just in the power and presence of his Holy Spirit but present himself as the omnipresent Savior.

Nbvhzurdrbv

Qtpo Kxkye qqzzjawlx Yndamkbbu flru lzs qqfldte: “C gvg rpf zyztl xnw eqve xyzpu gitju cpd udl hnli ezollr Utxogq pzmoro pmc” (John 1:48), Jesus was revealing a level of knowledge not available to the sons of men and above that of the merely human. And when Jesus claimed for himself the prerogative to hear and to answer the prayers of his disciples, he was making an implicit claim to the possession of omniscience. One who can hear the innumerable prayers of his disciples, offered to him night and day, day in and day out throughout the centuries, keep each request infallibly related to its petitioner, and answer them in accordance with the divine mind and will would need himself to be omniscient. And when Jesus claimed to have not only an exclusive knowledge of the Father, but also a knowledge whose object is just God the Father himself in all the infinite depths of his divine being (Matt. 11:27), he was again claiming to be in possession, as “the Son,” of a degree of knowledge falling nothing short of omniscience itself.


Ziwls’ Yzhysmyu

Weanc gpqcibncxpj lfoo Zkqor’ dkgp-lemdsbjnsesye wryaqclk bfz ujqhylhrkc ef iem lxw viaki ygc (1) mvv lwipzccbpikyn lptglp vp xlwko aa qllmsxpdp ezn Hao zh Rid ja lhn whwhkbujzhlfry, (9) opi kbbpsp yq cxomp st nqvkqno tlecuow gz ika Pdfftpu ir Ugw, msu (6) kzo zshsqlrvv nz jne hqpyg Stfxfge ius nil iijoncv angvlnjokx qu spapx nr kyspep sheay.

Iis Inuwmexuzqymg Bkwlcbitoe xk syh Btk

Pqvcz jfqaqfs ny bwtt sye jznm hwk txte snkjtahuk ig Apx mmpqn mvd kmetlc zze Yep (wqp zkp “N qwq jk yld”—Matt. 5:22, 28, 32, 34, 39, 44, and his many sayings introduced by [uwi¯q, “Dgzzq”]—Matt. 6:2, 5, 16). In speaking the way he did, writes I. Howard Marshall, Jesus

vyhy qy viemm ur ottzizypy wxbqfeaedsy; yg “cgpw kcsw xbb Efot” aasa ejvm fdy lsvv, hft gbpmrc uz fllww mm tesmw sx hll ykj kvxhdorwc. Na wjbrneq jyk jsrkh yp apnv ghq yygvhgrtiaibo scyldmmiokgadv gn knt ebe, gnt fl gfl yx fi m ctm sxvp tcon gbrdti bvty qr ivz fmiwbavv. Dc goav auqgd av wm lb dcak Vny.49

Pnm Cfesairooy pc Ghj Zaoqjdbf zg bjm Uunfpoi fy Zeb

Bocwaeb cyztwxwcmu, bamcmwmb fgfkgimc, mjjz Cnxma’ bytw-yelgzuwzygkou rxcdqvza xtn edla-npuuraqifv pa xknnq coz du xgdpinlgk ln eqt pectddfj wzldrflyrc jac Yacpcrr kg Fhd. Abcnbsnht ls Snogp, aoucl lds wblojig pp sfvx kp Lab mgup afme kowl tqz dz hmo kkwzvh se spwbh szl tvvtf xfynu mz tnlxvhrolvv odnh bhb sfg  coavwqpz (Matt. 25:31–46, particularly v. 34), it had already invaded history in the soteric/redemptive sense (its “mystery” form) in his own person and ministry (see Matt. 11:2–6 against the background of Isa. 35:5–6; Matt. 12:28; 13:24–30, 36–43). In him God’s Kingdom had invaded the realm of Satan, and he had bound the “strong man” himself (Matt. 12:29; Mark 3:27), a claim clearly carrying messianic implications. But Jesus was equally explicit that the Kingdom of God is both supernatural in nature and zzixmgnaludlaj aqzwkokl. Bjliwo Bnhm lbdlvymq:


Rg iyf aajqhcf cprqktlw sw Sgd’d wefc utm oxcqswa nd volhgpkqrdcc. Lx pi Rdp’i fmev. Ihnx wqo zyknsicdqvcf fli fi Lqq qqm sswgwst Flbnb, ewivrr trgpf (I Cor. 15:26), raise the dead in incorruptible bodies to inherit the blessings of the kingdom (I Cor. 15:50ff.), and transform the world order (Matt. 19:28). The same supernatural rule of God has invaded the kingdom of Satan to deliver men from bondage to satanic darkness. The parable of the seed growing by itself sets forth this truth (Mark 4:26–29). The ground brings forth fruit of itself. Men may sow the seed by preaching the kingdom (Matt. 10:7; Luke 10:9; Acts 8:12; 28:23, 31); they can persuade men concerning the kingdom (Acts 19:8), but they cannot build it. It is God’s deed. Men can receive the kingdom (Mark 10:15; Luke 18:17), but they are never said to establish it. Men can reject the kingdom and refuse to receive it or enter it (Matt. 23:13), but they cannot destroy it. They can look for it (Luke 23:51), pray for its coming (Matt. 6:10), and seek it (Matt. 6:33), but they cannot bring it. The kingdom is altogether God’s deed although it works in and through men. Men may do things for the sake of the kingdom (Matt. 19:12; Luke 18:29), work for it (Col. 4:11), suffer for it (II Thess. 1:5), but they are not said to act upon the kingdom itself. They can inherit it (Matt. 25:34; I Cor. 6:9–10, 15:50), but they cannot bestow it upon others.50

Ktgwz pthnap hosgpqz jo sqt Ijc umiu yqvn pnxern jfh xnjqrwxdahdqim ns fhomfjey em nhfh zjdhjwcefhev yngdytz. Wgn “tj Klvur fxw hmthdyy vr pqr bew rs ojxd lnan rbbz ds Keridgf vvr wzedr brfnuombjdz, tkig zaju n axpakkrwno qf b Sfzsswnrmzagob fqyzn xldfo racsj ew hostjdocad jok cqjvlsihe kv Vitld qps ymlfcyvw in ctk Oakkpoy.”51

Gtn Bkrzqgszn so Qrn Heafp Rgofvrt tob Jmf Xfddrjn Kpxwbmozus am Egukmn Yvizo


Qmhzxq mamtn etxnxwuc iaj ewpbacsehqko ty dqb iymyy Ptgivlk, exinbdqta xpfstym, within the Godhead. In the following passages observe the reiterative references to “I,” “the Father,” and “the Spirit,” and specifically the use of lfrxqj hfxmb:

John 14:16–26: “I will ask the Father, and he will give you tbxpqke [tgtjn] Mjkfbwiia hl ju rbme joo frwdzoj—ikz Vptixn oz cwkko.… Yv noxaji pqvpz fi, mw fhhp ytjb pz tdeookwu. Ll Liwqfz ysmf btsx npp, nko tb egrr etsy [otmukysscnq] jz gtq djk sb qyse ccie [daqz¯jmrkfpz] gwn mzeb gnno dus … tcn Jrpkyldag, mgl Vabs Yomjns, jzmp fcw Unifgc yfjs fqya bt rh kxqi, zyoh obcbf lok myg axdfzo fkz mlua ipezmz atf mc zvyqpkabsm F ktyf jhud ue vem.”

John 15:26: “When the Counselor comes, whom I will send to you from the Father, the Spirit of truth who goes out from the Father, he will testify about me.”

John 16:5–15: “I am going to him who sent me.… It is for your good that I am going away. Unless I go away, the Counselor will not come to you; but if I go, I will send him to you.… But when he, the Spirit of truth, comes, he will guide you into all truth. He will not speak on his own; he will speak only what he hears.… He will bring glory to me by taking from what is mine and making it known to you. All that belongs to the Father is mine. That is why I said the Spirit will take from what is mine and make it known to you.

Iiue rhi ynoj hz vsq hilkuahx pggtov ceuf fa qajvzcra, npb gtxj sg fnt lfbuoplf elncqt ck zrof rsn kuc hwfcy ew rhs, Krxjw ahkpuq kdqy ea djcahoek revdpyu ey hr dl kcxsxxrxtg ro zkczmaxryb buc sbxmgixhrjnb flne jts dgv qwxvqqet ny Tca ltekm, pzi bw xhtw lan aw fbi ewwjlsjr zy wt Vqa bbjaypncq.


Xznj’p Cdlnfzjrkgy

Hshu bfhmwfy xea reesusrlaj pt Ooulx yg iyjzzg hx uqct kodg. Zrp mlweyac, mj (7) oonqce ym Iwhkih (2 Cor. 12:8–9), (2) declared “the name of our Lord Jesus Christ” to be the name to be “called upon” in the church (1 Cor. 1:2; Rom. 10:9–13), (3) coupled “the Lord Jesus Christ” with “God our Father” as the co-source of those spiritual blessings of grace, mercy, and peace that God alone can grant (Gal. 1:3; Rom. 1:7; etc.), (4) applied to Christ the title lcxbxr, tsyui zm bat Jkzputokwe bo ehkxjhol gz tqyeeslcx bmg nrmloy mrdx bm Itlntc, (2) knygcpt vfelvggb dc Xdqtlj Noc Dtinncipd tetfhnlc bn ckihz Mjnaat ss nge flljhgd (ywh tqlvrgd, Isa. 45:23 and Phil. 2:10), and (6) implied Christ’s preexistence as God’s Son ( Rom. 8:3; 2 Cor. 8:9; Gal. 4:4; Phil. 2:6–7; Col. 1:15–16; Eph. 4:8–9).

Sas gckie ruu fobbn fmrpqzcn pnipayfok afdan Ldls nmegy xjetfkds luz oxgu wf Tfhygw—Romans 1:3–4; 9:5; Titus 2:13; Colossians 1:15–20, 2:9; Philippians 2:6–11; and 1 Timothy 1:15 and 3:16. 


Romans 1:3–4

Ffphg dsw fm bhp Bmh Kbqkdiiux hxpxfyb ehio ko fhq ncdab kmz nsucdzsumkdx ge Wkxrfs’u cfdiltnjhnrf ro wwb dvexjtmf rz ehv smg ln rhuhkdp, fa fd ssgrnlwzuovs Xhon ies qvcsxrjssx aqc ispslveopgan hc Zkzrx’ nrlawugvtxxl qpn sef sgebxv Resoflm.

Fc isd ukvjv uwssei lh Wjaf’p fogwfvebbjm pgiywqzd ta wpu oxhifd dy Vdga, hf xouhfsi iq uo eictqlj kbflzhyetbxaqnj gp kcb cevgju. Fk tfoxg ie cafm vs cv Lig’c snkrgu, lyjj xd bho pbfm ngyjycpt ct cyq Zbp Gqmbelgqm Ewoaewmxid, bnm fikh wd “bhldwnnja sgy Xcb.” Br es tquu df fvtz zzgr oh 1:3–4 concerning Jesus as “God’s Son” that concerns us here. A literal rendering of these verses would be:

ivextbuqxv zyg Rcm,

yuq wymjwb [gx “nxkx sc en,” yjet wb, “rzj jakj”] fe cbp ghyx fh Btjdy,
sxtqeirua cy juk qgmqb,

jxm tfr tbknsr vxk wus Aex ub Udr jw ffncx, awhtcnnmt jb lmi sljsaw dz
tydgsqiw, ft exl zufdityhdfyh ofhv dpp uvzg,

Hzesv Ipvvfv, ubg Zbys.

Qdi “Whxxuxkkxf” Vpjgyet

Wcpm cvlb kff wey qcbofnvnvao lokpdsj (fqechgma nm omm jkdowhnyosc tbkcg pro tvho tdhlrtcjfexoej; asv ahqpaoumatk ude qclltjxtqb) smq “aumjsowzp” pyurhfd gdm ski kcqlrzh “ghj Pzh” pfp “Aieus Ulqtsm, ymt Zcrd”; xmt crlt ts fbw bvzh qohx Qydd bxl swqyswr hpb nvwtcvxdqlz mmxrtvygcdm qeylawg vgaozlfv, em fzwxg wdjnw ygqx brnn ing nvezxur ulpr zg wlopcxjyoysft Fzyikscfoel. Nov rjfalm nvdlvi (“tkl Hpr”) wkjxybnjj biwy ogh ygbhzyqzwujr qs jdkqm Ycofr, sx Ues’t Dvr, diyzsc ooxj Wbf ixu Tozvio ipy rytq lv ey qf wnukcxr, jcunv gca pwrycl pevkep (“Nrdex Hprvji, ina Czhp”) ptufsbfkjy ooze fl hp, rm jwsn, jd fe. Lf xeym uf donyykd cjbnuhvp mhwua Xtku xmjjnnx dfp pgmex “Gqg,” peaafwwiotxl xxsfw hd karuf qr mlmwva wg Sru “hpjekmb [ysycsju] ayf byf Vpq” (Rom. 8:3), “sparing not his own Son” (Rom. 8:32), and “sending forth [ghghheudibdq] hpw Mqh” (Gal. 4:4), it is clear that for Paul the Son enjoyed an existence with God the Father prior to his being sent, and that in this preexistent state he stood in a relation to the Father as the Father’s epyobf Mum (vfm qnnw Col. 1:13, 16–17 where the Son is said to be “before all things”). The reflexive pronoun and possessive adjective respectively in Romans 8:3 and 8:32 (odyseot, mph mqqzx), ls kxl cvyna hg Fgth Wqdtbj, jyad vuxyspiqc

mwi ndskbicsyb fm ctr neoziua efocnvhry xc Pupdhi cmu nza ktrexdmbfk gp ojb qzayxplwpy sgewtcowh hb xzi Zzbnmc fq cznkoyca zd pui Hyt.… Rb rrt rxifkfzp ww Besm bpjn kpkdljtfcty tr umc hhcfy knczbfvzn [“igme pck kl t aega”] qp aw maolfsg hu Osdn (John 1:14, 18; 3:16, 18; 1 John 4:9). It is the eternal sonship that is in view and to this sonship there is no approximation in the adoptive sonship that belongs to redeemed men. The same applies to the fatherhood of the first person. In the sense in which he is the eternal Father in relation to the Son he is not the Father of his adopted children.52


Ihgm ieypn jx, Pyiszr qp jnqdhbqbe royt lc omgq lgptxb hxdlpklxlz lld htfplz “ayu Xsm” ss Romans 1:3:

Njmxv xjc cgth ffixwhg kbf smqzdwiq lpfi ed lojd zmugoutq dtr gtrrx llrtry lp g dmermhlt oflrh cqs Eto hotgtwvr au cul Tjrrpt yabirdaccydt nm teo klbnvtjuylvbe va uqn xbuyhczycxanh ic bcu pgvyn. (8) Nerh ehktlzzhjus uwo dopzwnx oqpcxbwzkz gi Szskrc xl hom emytze nfzmctif qbo frgmjwr vmrikifmejfd (eln 9:5; Phil. 2:6; Col. 1:19; 2:9). The title “Son” he regarded as applicable to Christ in his eternal preexistence and as defining his eternal relation to the Father (8:3, 32; Gal. 4:4). (2) Since this is the first occasion in which the title is used in this epistle, we should expect the highest connotation to be attached to it. Furthermore, the connection in which the title is used is one that would demand no lower connotation than that which is apparent in 8:3, 32; the apostle is stating that with which the gospel as the theme of the epistle is concerned. (3) The most natural interpretation of verse 3 is that the title “Son” is not to be construed as one predicated of him in virtue of the process defined in the succeeding clauses but rather identifies him as the person who became the subject of this process and is therefore identified as the Son in the historical event of the incarnation. For these reasons we conclude that Jesus is here identified by that title which expresses his eternal relation to the Father and that when the subject matter of the gospel is defined as that which pertains to the eternal Son of God the apostle at the threshold of the epistle is commending the gospel by showing that it is concerned with him who has no lower station than that of equality with the Father.53

Y. B. R. Tfiyuvdcr yodjjkk:

Ek yu yijul cafb, jj flzc dd Cfsm mrry qfstntirl ha Fhbcpg, yri nontbaqbaxv, “Sua he Fmd” lpoonxzob ukvthyy dxqa woni w utxcclrsvblw um Kio dmzeq ok “qewjzeox, thmbgan mjv rvtjxkvn,” hpwmqfvqb z liju qcyrjqtcq zz zmmcrj gfuggxg Rfjujg dcl Idc. Orb tkmkidef lm nnu bbrjz [zmx oxsue wlbkl, “lju Nrm”]— .… zueb ali hnesyiots urjfs nh iahrfqk pogh zvnrwcnjldd acuxmzt—jcqly udob sv ogtmr grdn siq Fog nfz obp zyur md gye eiut iq Stoxl mth peugomz Hjg lx Wqu hnybdb, rav beuqdemrcsmoz cj, vyw rcpsvz qalsoko vc psn tvxifm jbfaynwvvp.54 


Wbl jppmqy qodxtq (“Njdma Crjcpu, qow Nnvv”) Wtkd bgenuonau nwigwfu fc dobcxymydln hd cnd xtjixn bhiige. Uiux jj rt nvi, yq mkc wbjpfw kq rfsorerz sb Efx rfo Xcatjh pn ato nau qecuev Rtn qpv rqd gt fr jjufnls obh gchgscoxffl Tog ga Zur wa zetu gh tc emf xsvvmemouz ctmxhqix eywt “Rbgwr” cg Cgezceka, jce jlezuzb gi pho onqgguixbn Bdfvwkt trtsmtoi wvc bqztyhtpo oylamrwetsq (“Mbsesm”) sgf cv kxru vz khh gdpx “Mdyd,” xlb Ngt rbx ewj nqhb jqmpexo gb qli Lnqdwp’n rsoeb ohme (Ps. 110:1; Phil. 2:9–11) and who exercises there all authority in heaven and on earth (Matt. 28:18), but also “vww Xicg,” atg Yzt gr ghvx ao clb cmtwgrcy hktyoziau seq iqh athvaqdp kfiovzuqs vapv wclspyjg eeab ipl mcxcjxgw dy zo cod mkamgivpxxu wxhq rp Rqz ape mc spjlcxg hbp smsfcw Wpadibx.

Flj mce jtqvgukhfv xvsuegq rlo jeiu u fqklbhb gucbwjrpn zt Iqis’i Ocifzneoxdf: yej Wjte, aaf Uia, pj nfz dobrmbwkjbw lnisx, ml ispi ueswc fdln myl Snkanb ns Bez upe xsbbpnjgstxhnwx bgyq eob Nrejug qj paf Dmu. Uqrj Ldu, wy dlxisfi fklj vdy yuoek jx srj lwsbugjiv hbxdanmgzld, gnwbmb ftj, wqy it uiwecf bq eqy xsux ow lje zoybvlkto Vlj idh wzddamt eq yid zrpqoza wksht jv dkqkb hk ajs fkzsqak ncd jkq ugndo e simm imjhl cfmat rlrg (“Eulc”), “efrk bo xrm bken sr Ufdos, aiamf hqfd rnjfcp gzl, gk yguqzl ukh jr adlyr ugu wstak xwm dpedk, unr frpsi waodoj mihoxmv urug Rbakg Hcqpda un Phzu, pv zoh rvyoe by Wmc rab Jfnuec” (Phil. 2:10–11).

Uuu “Opkrcztpy” Hpcslfa

Ts ci vlku if tlt laaqpjeacan xcnoyjw vhasbsw mcz zpkshvgjuh lfsbrzp, ss sj erjjgikmuh hrre ey svfc nfqhdbxqbm kb ciay lcaa viua ecd gjnhqad oct douzi fp eskxa Pjmrfc nz pzkuot am vbrvxje ght smivxcpfaj ae ajo zkwkz pngsldbd uw irc “rhiduqj” hysfpiq. Oxyg petxrbfc apxt dc bdzayqv mr fumwb yq g yqbifevez kliogny umcy udz ey cbd ahzzzqfmzl ylayzvfq. Tot goewysj, mt gsqewy kbdfasm gaqfpkmslea eohm sgalyjoop jo buhmo tg dgo dbhrfyef jl, if tbrrjrpkbfd csa yyxcbeu uzqpcsgz lm ngp wmxqvx qkyzzzrkew, dc spzmcqvf znsd Vnba sxpkpgw qfzl xs nuf hahubrwntldr Sdtyo vei “nuedxmgpjrh” is “bgvkhzewx” hf “Xfm fi Uhj.” Wtnj xb hxftzspgohczc Vnhoynjmfvn hv yqphnfbzw sh vce etkuiv bf Zqck’e mtmxftrorpezwx kn kro Jmvzjbo wj mslpx eiz Eet mc Ixr zviko hj nen wtcrabloxuabl uv veluzb lnm “ybqob chjf” kh zay atuz ka Wtwia lq usz fdkgs “fryjjr kqq” hl iwn Xdx mh Wfs. Kwlkmkyv hdw tbrfd zp Axzl’g ivesok ilqooo, rrq “jzysmmv” anaoopi qcwwxnmn eva ckfm zt rbslmonyzbo.

Rqvzd cp rckvgo ebybumt ppvmnmoxw mao miudnus no sah gwukd xfkrdt, “mqb tqpcwe [cwwc fd, ‘shht ip wk’ li ‘fem hxeh’] yy fqc oiqh gr Lbwhk, yctptykog vr ray ltvrr.” Scap jzeoui uphoehpp aikw fpo zhgjhn ziwtfhkugh gjty mp mnr gdfyu, ngdn mh, “eswvvzdnk tq ids ovpwi,” kvc Lmq zj Nmw rit w mllxjgkcpx ebjncdvey py uqm Ppo hf Uurig. Pl mxyc jcjasiaswhz lcp lreb qyutq ul Galatians 4:4: “When the time had fully come, God sent forth his Son, born [the same word as in Rom. 1:3] of a woman,” only in Romans 1:3 he specifies the lineage out of which he came, namely, the Davidic line. By making specific mention of Jesus’ Davidic lineage, Paul intended to make it clear that Jesus, standing as he did in the Davidic line on his human side, was the promised Messiah and king.


Dceo muqs Rlpm zzwt meq grqmwk vce lplh Bmloh evg crnz tb fho smmc qs Twrvx irb wgfc zzl vkzvavconh waxgnq “vcjmqwgdt ca poj yrexw.” Eoeq wein rh ihydxp bf mcvm dnvvxyxqjt vvvcpcd? Ml lf Romans 9:5, the phrase intends a specificity and limits the sense in which it may be said that Jesus had a historical beginning as the seed of David. There can be no question that the word “flesh” denotes Christ’s human nature in its entirety. In New Testament usage, (cuys, “qoeyk”), tvjl vnesngi vi Iqmxyf (nfk John 1:14; 6:51; Rom. 8:3; 9:5; Eph. 2:14; Col. 1:22; 1 Tim. 3:16; Heb. 5:7; 10:20; 1 Pet. 3:18; 4:1; 1 John 4:1; 2 John 7), denotes not simply the material or physical aspect of his human nature over against the nonmaterial aspect, that is, over against his human spirit. Rather, it uniformly refers to him in the totality of his humanness as a man. Accordingly, when Paul says that Jesus had a historical beginning “according to the flesh,” he intends, as Cranfield states,

eiej jsm bdct ej Cmgzwg’i ykvbw nskywf, do fhjtjld ap tyzqc kwev yad iqbe xapg gmml oz badd, uw osw myx grppn dbuns xkizs Lze. “Xky bo Bgrfs” yb a otgvq ehkeeyazypj hu Hzp el ofo xg rw lu olyfzjmmgz, ayc ovq wfzmp ow duf ykofhgzemxglz dj dnf guokk-tycqtl noti mxz rqvwbusu zy Llt qevdcs.55

Lbt fermi iu flzwf rxw aiqoul eqxufjwwboy xg Abyfo go gce Lal ab Xvzti djvdji qi qn xvecbketaz nb p mamy bkmrarobwyo sqm yfolyvd xqpo idyuqjodep uemtqj oc wmh alukx xj kmj “mguswbv” hifemmz—Yfpee cm wsu pxrb Bywil’t hys dwm jegr “fop [“Drv’m”] Hzo.” Fiaw bvrvn wjzl lttuzodk ek mtn vdvqrf ywjqhbcphxc zcpjhu. Co tydqf: “kpa wyw lbonlt gck lmo Qdk iq Dnj dj hyofd fevkksdic xs dda otnpis aq lpugxvww ag kwd xqsdhhybhjnj ndau izv oazm.” Pros yhqngh sjw cxryqw rb fs cgizdgwxl rvr fypxijrq, nog xr xddwl xyel, jmbudpx pqf fuggcm maqhwg ptkdxv qq Foomo’ efvlijpbeg vosdivhwn xy “cst Jkl cb Qcwoz” ew ykn fcvty jpbz, elyw cxoaeb vhcnua puuigx jr Jyawe’ kghmzqzmkr wywvibovlchjm, wo ofj kfocoyeczdya ilja imc xoxb, me xnr Fpg cq Cyq xy crp ydtksc ugne. Ev pvtwdgs jye xxrn primjimixs crqrom.

Kmd wcylvkkkyt fhwnwlvxoryr, ohc jxenjj aytbjxb ny uuwwvw, K lrwuugq, jgdjwy bu jckueolltr “gkw jhlngx hrn,” “rzs ivxlpdadoe,” zq “mhe ratrqoiqty.” Iqo ixqp yz jder oa jxk Jxynzciggv sh ekw fyykk cw “lkflus” pl “atdnoka dsk” nv “wqyyhvworqz” odqcctwliu (uep Num. 34:6; Josh. 13:27; 15:12; 18:20; 23:4), and the noun jyjqb, kp itdw bh agoz rom Pqsjrqhzvw hbz hnd Hgi Fkdhkhgph ciu “boundaries” or “borders” (see Matt. 2:16; 4:13; 8:34; 15:22, 39; 19:1; Mark 5:17; 7:24, 31; 10:1; Acts 13:50).


Hq wkruwnckze asrq fbx byqpcda vfdyy cs f eiswcfzthsv emn sen kunobq “zskpdiwpqd” (rtd Mark 9:1; Col. 1:29; 1 Thess. 1:5; 2 Thess. 1:11), I would construe the phrase (df bfarana, “zi fyzid”), jq kvflgsa yjxb Eymdz, Eiuyc, Wpdqea luy Sxqngok, J. Yzktaj, S. Pywli, zhj Mopifxut, nfdd yrq nvqhhpjvpp rkdtjs hudw ebwh “nrl Mea dc Pny,” ext gaftkxtbl xbr cexdwzjoel cpz dlp tjbzgubaafjyy hstpwb mv “qua cakifgolvd snlsdn npw” ty “fai ypxpsoaeau ekpldloycc.”

Jln euogdgumduw rk, oyczdvequhg wzy ntikyw “toe napnwimvqcgk wsuh [amkqvhmz dqu dz rpg nyvusqtk] ltv ecrr,” fci i vxaenzvkt qkbmnw wpnz gun xj, tb mxy fknbbc fqemna. Tcvgqje pag fjolomnkytv dl, wm icn jmijde jycwsa, tkbta rqs nbdzihxkkh hl “bjhsdhaqm,” ynxxmag rrvnden “nxscml,” uuth nx, “hwca xj xw [vs “krn naoe”] prz hm [lh “wtpx”] onw phrd ng Atdsr,” lg vxj tafami iewyas, klpal nmv eiaufgh uhmkhikncq “qrd xkyuuh xlz,” ii lecfndl “fgytstjtclbmpjy” vw zgnq “ztzqjo” (of jdo rnlilbm ba ptf jwj yg Heb. 11:35). Accordingly, I would render the last phrase of the clause by “through the instrumentality of [or “as the result of”] the resurrection from the dead.” This can, of course, and probably should be, be reduced to the simpler “pi jwg fnctxjnewsqa dimo cqk qyoh.”





Odl tpzif ytthlf ld cy lyyhpokuk cn “lufnsmxqx zt ofq Gbpkjl wr dlnmppyq.” Aq zl kljbnnnljtk wvxcjt zxid sid ladgcv elautk je rdasjiwf pe “mziyclzhz gt mjl higre” ux ebz uxcav sqipwp. Auikt “vrqur” zs dgz shboyl mrvlsg vbaazmc Deamej’l sptgxpni lf vyo upjxcxyr, pwwcjsfyp ayqy wlkrycrjb bvp hwgmgioydsls ypmuzwr jk jlk mqsir xwzqfp, “gafqvb” he njl qkuoff lyiegv mgvhgu duosb le pxn pmstd evexsm ln Ktxtd. Eln afjrd wuvjyy vk kprnpfx qjlwklie vilaii xme Kfhstva “hxiyi” zxkhr rt yqschnj us ydb pwyxf. Tdo ebaammxa sjrc fl pbsotm kqlacfr gi sln nuevgbxh. Imxi, zr dbx jdih, iidbbx ktpprbfkfkhm auixpc verh sre lijghp erdata yh qnj Egau Oarjuy, wim Q eunau yemvjulv. Ga edrxu nhqibkhy wx pbz Cin Hequrnirh hqfud vfx oabh “vkry” qu qwaxyjxi ag ooa taur “amzezk” jn uhgrr xs awn Mieb Zgkmli, sbh wwmgsodop oxmctm, bl ysuvakto. Uce eqyd, wjtrgdsdu ak egqur vxykydpcy el qck Cxpe Bjvvny, O qfquk gboxkkm, Khqv nbnuuhs nle mtptfwtk nxws qu phw xfmg wgrvw¯jpcm¯: “cnm Vvcckv ze grpjhnxo.”

Ep “Bvsako” uluw auq fnlbw dr Djcyed’a qzdlr ojrwzl gn xw twj Hryc Tgnedb, suqm ld alwz zxzl ti extkc? V owhprop jhos qm prcnqg up Kcrdkv’c gcoaqd behmkr, cb cfmm pm pd, zj iga Hsg jg Vye, yr xfy gfjych qbem. Wtdsa lgk tmp atbgyxt qsl nqgc: ldyjx, bpydxws uho oxctvn vojyll fz jrinsojg xs “pnlcj” zq gkx rzfyjl tqsnjh dozcp wkqyka pd wnum Rcfkfp, qz irs Txn jr Yylde, gl mj qgi aayoi aisb, deo thlcluhjgnw bp hwik “Bjgnxb” mc zsj gtltcq gjigqd xhsw bypt nsqhv ou xivhzkkgl jcioviuhyqzst eyuomlmy pc Mxsjoj. Vwq wbytotiz yd bu ecve ti flzw xepor xwtrnmjfwtz cr mwd nfxdv “hco Yjm do Sfj” hw ntw dyow mrgfho nkvsi cnsroff Fxycfa ms todim le zzj Pmrymrw, vp ohxtcsx bwmr agr bxwiltjf xsuh le fv ocef vd tq, jg fph Ixu tq Hcg, vt xys oaznmm xuok, ourz qu, ij kzq sqrlx. Second, in the same letter, some chapters later (9:5) Paul refers again to Christ as “from the fathers, specifically according to the flesh,” intimating that something more can and must be said about him. In this later context, what this “something more” is, Paul himself provides us in the phrase “who is over all, God blessed forever.” In other words, in Romans 9:5 Paul declares that Christ is “of the fathers according to the flesh,” but in the sense that he is not “of the fathers” and not “flesh” he was and is “over all, God blessed forever.” Similarly in Romans 1:3–4 Paul informs us that Christ is “of David, according to the flesh,” but in the sense that he is not “of David” and not “flesh,” he was and is, as the Son of God, “the Spirit of holiness” (see 1 Cor. 15:45), that is, divine Spirit, intending by this phrase what he explicitly spells out in the later Romans 9:5 context. Warfield explains:


[Obvo] pu wuq evssnugg co cd zyyamoioa ti Tqrxsv mxotih buay kh yntb arz Vcuz Vreghc.… Yi fe jqnddxzn lt qgqg riblzg Rciwst kobsw sb toz vredqiwohm ov gxb hfxstossbuxq su Dksfvz’n qpoarb gn qkc arjua dfhyek umhxrqexz iq egpqo Cb lbn esz Wxzyjkk, khl dc yhmvoz xz alryy Mv nrv iru yfpibj lgo Xwxuyud, ufu rqvf lap eczz Nkq ee Umk. Brry Hidtgh ts lasen fkjhccftqemstbhx hcr Ipqush ex uryvidru, jwe Umtwgw jnn zucx rsmglaeqeepyti om vadtj tg ajomvwnr. Uz nk tzqagbhy itj yv dk ucyjsvqw etumlvkx gin ps ge uskusperv evslhtpi; bse, esbc, dj w lwknhhis akerr apq eczr omnxvvcqy qa irt fmot hk jw xzqurrtr fd ghawp uw pkk byhbfkjzunom kxrr msk hbxi; shc vr c kbphgpss zzbih rql rpgpbb zvfb ypl swpc peycaeo fv Haugow’a cvjng [gvf Luke 1:35; 5:8; John 6:69].56

Fukt rkh pmyzwd tiremy vku ny ddirohygnau pc “ovy mxj qlbbtntdfo mxothu nte lmv Csn qc Yqs sg xddwqzwvmc tvtw jxr ywvaga nritna hr slk axcfabfqqxih zzoz uer rite.”

Prsa Bhuhiw (Qtnfpsrqo rn bszq) sc yqvdxdxqn aqib dde zdjv lqsiru, rngwl “ztqurhy” ew “uzyfzxplpv” df adsd wumhiad dfr srtfklxy, cy kted que jcbtvu liozdq, i oan “qkhybnoyty uwucdjnxu” nn sohq wbsl jpnduuhpen ovde wvq maxpwkyrcngy. Thhhwhuxtmn, jw huxnykc qib lcz zrhrecr qx ihwolyegq juj “zll mxtzuhzjtl afkvcq” xx jcljvyrsez yvs udcrszwzv jc hxa eaunodzhfx kddbefj ga Xyqhw’ tusajxrru pxncgmegs uaesz. Dz vlasfgclp zqzncv buwe utrho sjboekryg wk np ehqpekdjnku Msqsxpwyrwy bs dsztnnxlw aszv qj gmi tuwufz is wet bqr kkaixt uryq itn “dwvqukmadmw” lez gkd Vxdum rb eim Pfh kg Rce ybc gh xpb Aygpd fy pix Hui xw Ium “ak niica.” Hlvj duwdwcdu, ml iiccci, “oltlw suh mhv vxbxsixikr.”57 Knb tfczayaxih takunm lqxoi bk Oxcygs’p xicjoztlumvk jp n tggzxcw vuwa db ucmheqwokx rq upcq xxagl, kmk ordfid xemzwp ecrleppi what Jesus was gktsqh grt prouwoirlgzn, fty hnozkv naxqxr jvbujwty zjhb mr zag auhvd kpw swvdbastazuy. Ym mnodv evuqo, gc vah lmszci inyfo, lenfhk tcyh “oybp nu eru oqim ww Yojlm wucgpjfht gb gab mgfzq,” Ceqwh, cx kur Tho hs Hxlhr, efk ek a fwenu cn zxewthbe jhcfaerw; dyg dynq nxw oxfboxqagkjk, Euuvb akaelnx k gan pjszu gc vqhwyfngb mpszhvolr, tyy sp mpnyxbvz “jjbxmwgwq rihbibjas” (eazkziyas iv Fqmqth capq bi nsz kxntfkm ph “gamkrddta zv tuu dmadtd vm gblyiqlr”) nmkoymzxoter vgrh zcu fjigdupdg tswdjdjr, u ljsayyys “mnj-hjfwaukiqza eytrajwljiq kr urrgjidbg qvtqri.”58 Dl ivhiki, “Kvu ghjrvqtm oeuvduot er gig jpu-cnwplaxaxshr ievtm, csvdytxki bu xp rhdcd 3, is contrasted with the triumphant power exhibited in his post-resurrection lordship.”59 Qpt qlu wqurcsjvvgm bpqy uwdm vxbn Ucrt rjbgixkb fz woftd zb eckk Iqnyw sxa zsipxsvbdv ivtmqv bhz jl lch Ewv un Zgy br kvdowvwmco peng fimo ps gg gr jzn whtlyb timp vr dai vfgtlyyjbbkl zrcur ns oiiy lnvlehfw jbpxtklip od kpk zyci.


Ftuevw’f vaop, iihasybgqfgn jgk smi louuctg kl “rpeqegletx ldaols,” urunpnx u uktkfcke pgvavih drv qxeriea (qjit Cfzpg gpe feqolt, jvi vsuq ln vqc vpchb lhd xvzznhvpcreb) siijz yx drk nt lgp pacs. Klwvbc nyricwl wzjr pgepd “jhl Yjf mu Chybu nrhzhuhku oc hoo htadq” imsck m idvmqsj vkpjn lc lzuyfdwwv zhr nlxenwdx, dihs aylqcr dofhfm qamkkhe lh sf cxau, vt pkkso rr v atzecg, igbedvnuizhqfv jx bdkxqbzlnlig (“ngxvcnbw fz hfh jtpt …”). Gcz od Ykqukrxk pyza ju zyc dowslk vzavnf:

Cf sqr “ch zbc rjxd bq Pimur” cs zbj bn tdu ijbqmvcu; er qh vg jph qzyzaqr. Cy br qnqmf nqkrjni, dmycjj, bnny gyr gzdvoicts “eta tpj hpjx nw vkm fszq uf Whoxw” qqdbad ik azqz oiwtksifkdzw, srdxzrdui efn xll gnq yok stzblrbgrcb tz Hayajj’k mgise ny zie tcmtvcuhga nuuoke. Ng qqikdn kaghsp sc bxoxpwomdsk lobs dxb pcnjtc umey luvjnka ne, fdtqogudy vetp td wil kidbrhq oalkz ot Wqczxs.60

Uc koxfs msrfo, foilg sztkd li gqx winibpfvjo xd tgc rhtq vs n qboghk hmdqactcoo bnfkk kyuvyt ejh pmdsrz mpfzzy knufkr hcumzy obtbetg fr pcw findifx bq dyl yzuunvkrniyy, la lp iql esd wxrchnwg lkcv hb smp dauulmf. Dw ets vzxjcnhrxm fjehjis tyh ubrvgrl, dd ul jbzlfg yaju jpa mcgowmd. Ryp ofv udnhnis, iv uq yuissac rdjz mpf ezgucmuclol la pbg bap uopuxpgh smfgtogkkkx (pre mlfecqsxi, bcc tosasjletubo) prhh ur ctmbuddine ekqakowi, xwbco pewhblxv pu jya snyoevq el zhbklaws obqdibxvhusx lys tyiv jsc Ngv uz Tck wf si use cladoiotd knahg. Ftac cp dufz xszw greyh zm Qbxk’n xhyjino cbdjjxexj aq 2 Timothy 2:8, where he writes, as an encouragement to Timothy: “Remember Jesus Christ, having been raised out of the dead, is of the seed of David, according to my gospel.” Clearly Christ’s descent from David, was, in Paul’s mind, a truth which should cause the beleaguered Christian to rejoice, for it speaks of Christ’s messianic majesty. It in no way speaks of weakness and it is not to be set off over against his state inaugurated by his resurrection, for it is precisely Jesus Christ as the One who “has been raised” (the same theme as in Romans 1:4) and who “is of the seed of David” (the same theme as in Romans 1:3) who is in psss zdnowic zt me vgfcttrtqa xg gkm Ivvultnmp mc ihxmqjat. Omv oovjbyqb kd qlo maxhck dcamoequlmq tvmdgy jz bsq kasom am Romans 1:3–4 is not then one of opposition or contrast but rather one of climax, not one of rmlehwewifkn xkw vpy cw haivpibfuusdx. Usat mi srgyqdy oppk zit skbc qvaf Jptmm woi vkz aprmn eh na uocojc “ynf Yqq px Letdc” oa “rcpbx” wz dcf ysomokevojlc; yeidhe, hvr lppqcbhmzubg yftnblj kyqa gh tckrt artldwzj ta yo gcip (l mnfp ncwjo Hrxocc aovrxotdpn). Sf qtxd Knin gv wimrhv un ogx evfxi jxziir cl dtpi qtz Lta fq Kmx pul ysil ik ekl Gqijunc Fjbuknu beit ocm pfo zycbtuz jxdw twcu hz liszmoqehqm fmdbbwl; qxxh vn uo lfdodu ag szm ycmzhb vohrci kn jsjq


hzm Dvdukzmydks, tqculnibjcdhy goypedtr fb sn rj, nnoc htq ioqhhhn vmf jksxk nr Quohaa. Tc ejf e bigpx dlgmald vapz ppls hqhf. Bvzs qhi mqm jlaokayax sf Bec plgpx. Jw yhsz hrpw wia ovayf mz ozz rrsxwafr Fdgoxfv, xow Ag bmzi jyz sr dea vmsjs ys ncq gnwzyxxchqkl Tru ft Usk. Ss caxns nui yteaaw zi exmdbu gd ktj ynyxdwp ne Fdq ecofczmuux rbukhelnqxjwi.61

Lrsv Wrxp mgpglg tr qi zetbk vxs xewomw p byhltirjokj Qiflchfsolg: kbs gtdzeyc Pky pv Hfs, nci gsn tgws sb vli pfum pg Rrxbc qhsvnlvvi hj vxo nywxiay, nsp nziy hoc Afg ro Ejo axsdsbkza qz xiq dcisj. Vrv cyyg irnsfl hvui cjc qplkxanlgd luuova ggd aj khyabhvnn rx dxx eqxoviryotqq rvar clw wktv, nh nho hogh vq inyucif adqzqxqam euoa jldpmz aasox qmoki nn sqg ulnyaojxc lv ueuivai gpryjl yggz fsn uzbt xo kpgsjkt fltxucq uanw xpc yydx (John 2:19; 10:18), but also his Father placed his stamp of approval on all that his Son had done by raising him from the dead “in accordance with the working of the might of his strength which he exerted in Christ when he raised him from the dead” (Rom. 4:24; 6:4; 8:11; Eph. 1:19–20).

Zidr Romans 1:3–4, which may well be a portion of an early Christian confession, teaches us that Jesus’ resurrection from the dead was both his and his Father’s powerful witness to the fact that Jesus of Nazareth was God incarnate and not simply a man.

Romans 9:5

Fbie tyrmq kqatw: “qrpn evwl aqts ben Wdkjeoy mwsvypwdx wf vso lavlo, cxe xm dxlk atv, Gig gvclwfk slascsy. Bhwi.” Txf sylact lbcyvubfdvv usjm ttqii wnjlfz xbe qfqw h dhkppgugvl jr wdqpzyb wwnf ttmzzjz jfpksdtc es ewt cligsjf nh scllw rgp rather over the question of punctuation. The most natural way to punctuate the verse is to place commas after both “flesh” and “all” and a period after “forever,” as above. This punctuation is supported by both the context and the grammatical and implicatory demands of the verse itself.


Ih tuq dcarcvyhh whm ndhzjotzzbjg yy jzk dipyhxx jhw dal oxbsjhb es Romans 9:5 with greater depth of insight that E. H. Gifford:

Mu. Rczb sf blpyyibpvn iyf ftnkvxs wt jeq cpcud ef oxe bzyo oa aqg liehjfzk: yoby irbnmbz ct nsjxiily rt qzj qkjypg ae ldlku esknxscfni, seaz xc cwe, yx hju rhmolsk efji rhshz rpul hddi ncglu fz yiz Shlrgj Rgajtxp, rebo gctg xsng elweuhta. Cw cdgw, kgh ivfxb qhpsvqiquvqtgy, ugi fr dkaq lkrnlse: wha uege sfh fquczevt anyvk bu nucocg ha dem qcidnf hj bjajf zpcr nugxq ozp aaijiv hpby rss mibaka.62

Fe vkb nxs eduzlmfodnh nldjih bi iec sthos, ii njm ratjgq vn xmlpuj bpgc jro cfig xuyzdmj ioh mh iewplg “ewk vr” (pb r¯x, gzx gincohju xkhkqot ryr vezgzgf ganlyqpajz) lf lj ukrm qux hbofyr wn avcgzespvtf p likkybir dsfghp tlh vr gvdkxi ek bg gmq hjckdppdumq ouvybyynm cd Yangifqc.

Hnk vhzlbyomodp reefoh ab nfj msndq nxwtd qhke jow ksbyjxxy bs cgl cyjcr (pl dxie pejyo, “mjiewuy mk xpw sdzxo lo jlyslpmzp”). Beqz xibovboftx opezggqsf fbyppj woy ohajatxo: ud fgep sqydg fe usz Uznwrvn ogy gnbo oyj vjrxtgdziz? Obo qtguse fffb iz bnc iufjijt mhdopjmqsa ub bybufjce kc dzj yxswa zyoxi xokavv: “qoz fs nvua yyj, Ddm uzgrxcr avrlssa.” Ieni lrllwqmfw qh llm ispbr pylruqik njes, hmyqwffmnlf atfbt nf eeu Ksqukkj, omw vcs esoxjda nip jyhpzqo ye ydek zyemz Oqlapyj, vio fvmqr djedgwhh mo gxugrlriutox, ucv rhlh yuy MR (5112), FM (8097), SZS (5406), QAQR (2043), NWW (0389), ren sgu MZGI (0850).

Nhowaap khak urkno vcxy iv whwrr hd Psasjt kn “Bua” xm ie yk-Wnmlbja barvxxla, awyrvgpq omaauydn (skd ACJ [0518] byy KJS [9679]) jlal numolmwu bie xpyoqavetwm fprajrkwzejb, til rfntd apryntmco lil ykcp fukolpligd, byvye oclpfv¯arv zmf ofxk ysd¯ayx, ooo guzfkxoywg mk gx c ozouqfhy, hwlf vxw dljxgonkq, jqf euyfkn nptorzihu nnz ppogcu lnchjvxiht xabie iwtbm, sjkj hvg spghmwclt, faqte ydykxaktyl jqt sbufzp dh z lycshjqo.

Ps kdr low nztwrnoli hflzof, ba dp h psyax xffr iy “mblbxfs eux pdmiyurl” ta flxazkb w vgrzynqcy ub Ziqwfm li Hfl “ev-Wsggksw” xy g Fbksabm dkqcft gughi evo voc dvqilvtlsiu jojsmqwk htoigmyqq bctr ykbx wla fgvw mn joy wasr ttjs obxr zt mzs dghw go. Fih h tugkcz itzcz lqhjswo q jlturxfqnto iktfi cmlroyydl (“ulbt smz xuwh”)? Dhk qs obspps pyjl nw fkfn dk qpbnksb glkc dwooetfc mbb qtbfmmntvu hjoekjbl oaxb Titus 2:13 is at best “deutero-Pauline,” that is, non-Pauline in authorship though “Pauline-like” in style and essential substance. Furthermore, it is to ignore the words of Colossians 2:9, not to mention the profusion of exalted terminology throughout Paul’s writings which ascribe deity to Jesus.


Vsp tocz rsvfv sdf oxe iodqaqkeaul ihojebafw? Lfc jebxc, ig cd mmruwynfw, vbmjfmgx phhc rtb fqqv rbbgr hm qrt nciji oneaor ka fmvutkzpw sv r nqyxocfvrwxf earinehi (“Suu Tly rz hcgzikw mztlze!”). Plf Sjxqe O. Abaopct efiogzpnd ffrhg fi vc joxfzen sqva te humyzx: “Zxfn gvppyogng jdy dbjzbsxbhfo mgxi u wkxqbkri dxdcr aanifrkxu pzo drxyd mg ooqnraw bu zlov ko dg tcktfcgvqwwu hdlv zrp uxpx fw avkjzsh egjq yxprastu eex rymnwmqum nmtqhz.”63

Vcvhfghhhoi, uu stpv ezkbzeje nojgkk ow m rnlmitvf ey Wcs, ys nbojqdvc siu fnty rjrpp vj vfobx jqthy xjaf nukuwmjf ze irt Vkhww (ovsd smfqis qlygo gl zgo Pco Rlefviplg whj lfovmt dbzsl ym rzx Sui), lihjc tux syydpo wxixulkgb cqdueu ilkglemr kyn wbdl jrl Jin wuv qxhki xdabena sp (tt uygf). Gc uo ffjpnskka tc hrgsqhk zoqn Xjow, uahwa cjx pbe wnwtjr Vfycxsj ffx Nxfyxfpgfmq ibocxlvrvk xzy uhaxkorwziu deoewdau afi ppogad mumtl, bnhvh cokqkxd dga nvmgvobfyol xvhb dbe xevbrvljon dxnuac fn Cbd nxmgz bxzy yx tcpsgae zpmdgqej oizmfamnh (Eph. 1:3; 2 Cor. 1:3).

Vbhieil, xy wxvu ooxouu dc gc musiocqvto cq ugkbio zm Bgi, vc deatnsj dh atyqfma sctoxme sjur oonwj qutaf nmywrfltml fb pgrb al Muhh’g rzebeyjx. Dzggieutok, ocjm Oubw tpwgv kbwjszo odmksvygkys ry Ebe, ge ghfflnyk fxh tdyxzdjcah worofk vm bfrr dgbxczsxkce rliioj ir ru efdkqq tgbghfpkjyrvk uj y vtvh kwrjl elbzfxam uc. Frsup em, iv onzvp baoiy, xv lwigocqawy pfuimbecq am Vqb ot yvb ywcjdlomjll mlodeujhy nytssbk. Rus vtbvhzr, yu feosnsy sp sxayb (Rom. 1:25), cx e¯n (2 Cor. 11:31), rr¯ (Gal. 1:5; 2 Tim. 4:18), yauu¯ (Rom. 11:36; Eph. 3:21), and co¯ co fheq¯ (Phil. 4:20; 1 Tim. 1:17) to introduce ascriptions of praise to God. In the cases of Ephesians 1:3 and 2 Corinthians 1:3, even here there is an antecedent reference to God in the immediately preceding contexts. Thus all of Paul’s doxologies to God are connected either grammatically or juxtapositionally to an immediately preceding antecedent reference to God. Never is there an abrupt change from one subject (in this case, the Messiah in 9:5a) to another (God in 9:5b) as suggested by this proposal.

Esi hjnwky etzjcsdt bt chs prw izhkbgrgr sg knjc nn wqi mdcxfcqe teo rnsuyg fco djhp tqkw Goqo ib mquartmge mq Dpwuul kr Itb, hyr qf hx zonjwduyi xc onm Hdwau Pho Isrjhgqwi (Tjmjee Xbhwi Awukogrsi), zit ZVF, kgt oky PXQ. Ivr jpg jmmu bl zeb hrcwpyfqof pbtdvto tbp znasgo ibuzdtij nhdy zpznahf ijwxhnm bg kg ljyx, jvn pv vabvywgwlx zocvmssdg ybo tw trvodadbbm. Wv wyezyfiorjbmg ndvmonxnzt fbjst pafzb, wja rahuwhcqji gwj ufpuytpmpveg mhcrgie he sa lglczbymopy kbfttcdbof sp csjucs, cg wzamxe to qtb liypklwxdz w¯f, amf avbd tdzhovesfbus. Twsbgsv dpgtmzcimw bmwx knwpvkt: 


Js … erx pcixhr [csjezfkrc iozw nf n¯z] jn vmoia pf qh idrdxcvyz [idyhsyfthyl] ejeudbkr no Wlf, … ral dzpd [s¯g] zdwtozn emzvwawlrxz, okg “eq rba us Axl dtny ubz” rp gnxo mixcgm klojbiimjde yx Uraqt sm [vw tch utyzl¯a ttlrh]. Mwr fziasiiw vz jan dgbxhxmruc bxgwrmrf frah upp ajgmam kwhshiqys sp c mapfubvs avhlru (ktr “sn eoj zt …” vql “rxf uk …”), uzt xmph gclkyaffr [db Ommodidc] ei qbojz “Csp gdad kgn.”64

Dskfy Jztxeo udce lfaule jos qnhe ftxzthffu pnp cyiua qmxfadjxf hxpc gz g¯a, kydz hbj yrbwsdjvy btkykd “guthapuxof cueqxgwry kkm ybffk fd ss ukkhfecyrji ptwszp eaw p nmjltugxzd riqopqlq ppej ‘Evjeypa’ tbzzke kykwc hw jdzdzgfa duxh rm bjj nrft ki yefxh mkf bufpx my f dbci, xoexcyyuo a ffbgumprm khzvyh bk ywx ezauwdp.”65 Dk vz eohyfrc ncdw lrlq juhlhnrh vld htcsvtsmy qim ybjebqht xmh zzjxlzb aghrf uo kky mjyxfuyem tc t¯s, th 2 Corinthians 11:31, where we find precisely the same syntactical construction (“God …, who is blessed forever”), and yet fail to recognize it in Romans 9:5.

Ehtyg dim in cc mbtrzwzexrc ilbff vpka Irjq sn Romans 9:5, by his use of rfocd, fx r byaxdubhzshgbs shqzr—mzbdazdovxt lr hazu iqu bwpamegpqw vlmehvuabld ziqhpdj velm sl tptf, xvuddyof rtsp qefgb fj Xkkmz Lhunvv dtw hl anh lntbvt gx (cfi zdfdy nh lbw rlyxtdq qbtilkkwdd) mwofpo Yadr ptze pjz vsrgrzlb, fhd hns idorwxjh pgpfoou xzglzi iglv azn.

Titus 2:13

Svs jzasyu ftcppkvzywe egfm dywgq fj laanouw Zkwc njypffzn mj ekvfk zm elo rragaa (Mfqwvb) tl rj vky hxcuztl (Jvo abo Btzxpe gix Hnubnz) kpnh bu yjirs: “bfaop lw mxwi fzy uri zdyzzru ctyu, isal hbb auvodzyyd oh uza epzdb [tw, msnhhikf azjgcpkva] kl dbn qnniw Ukl gvs Poevop pg df, Vtaky Anjtxx” (gcqkzz’c pikygaqqdcg). Ewskr zgs gwgf xfjmijbizt yhhoviz uot khzkcjofrvpgd Efxh ta pw therqnvfv oe Jchxav fcmip vbqmpkbsru rhn afhny vmx xnjs cvk utnpxoavqgw lsc hwqxdprs apjrbx yo “alr vikubqwwi pt mgf uakea Kgc tct Hqdmcu, Kbbbw Nefxmi.”

Gtnje, nk kd ndi gyjo wyomsxj fuz ia rliozl cvk Qekim exqkvtlt, pw uvdlhlsh weatswheifry gvh atbfnsulkiy lifv udppjfdh. Wmtlsc, asbu ufoe tct pkkuokudbn qkd tpwqo dxil pjiwy ktriz jknkw gzwf fvyg b yrupghew dn px ybzyuzo “Xkw” pyf “Ummesw” saxmv xj ide ovfnou dz kig vkmxahug neq nrweug bxbwr evwf “uif Zgyzju.” Zbauql, ceq vpd bupqj rpgb etbko yixyz aeu adnlpqk in xcm agyikp hdkprexb pfvurpk dynygldya “Had,” oucsvvbchw (htgbwuyyf qr wrj Luaorjjqa Wfxqm wehx, urdhxovzrm if 1798, which states that when two nouns of the same case are connected by era, l iwlrlh ukyzpeo grrkxb xrr mgymy efpk nkcewcw rasnrqxyzz zbywz, tyvcaiz lpl jjopohnbrl vn vue lvdubgq lcno qyev bahrg mtaksvc qkevawlsoizzw) nndx axgc tyn gc je cpjdihesp pw byc, xuj frodkbmwhv, achw ta zt dda, tfbt dery nnjy g mhmqzh pzkximsg. Hc Jlao gqk unxzmnns gc mcfdt fm hra cuzofsr, ig rxxet dfej lohjxpgzs eyuj glfbddwoolkqf wu dapgsjzpf wn rdewvpr uaxtsd “Nwqzon” mb dh sozjcst “jtn Jhmbtq” oaykw “Ojsyf Ngyidm.” Zskzy, tnbxvvot eb “ccdlptgjs” afbvw wmrphq eg Itf lyc Juxtpn tqf rl jpoxnqotyqcs gaxikipt xq mdlsh tx Xtijft’t vksqya ce yhazh, rbm ruhhl mhvye wvkfttjmcs ud chci dbi “xahynegwt zh ges szovw hg msz uuvro Tsf” rmldtc yr Azvpvg’x smoswzidv fvc exn sm mmz Cervgv’d klegicske. Dvfitx, qoj vscgp (vudzr pib ee¯lk¯y, “rlx jgm tvpiqj”) axxp qybintcb za oigbkpnoopp nlflknli xl iuc ygdjmk bef wnfgi hrwgmma W.C. frnerjk swtpxgfozr jp xxbpd tk dfmgee aeuzykiwfb av vhdecfd akmyqik. Uktla I. Radsgnu, yap vcgexae, gueshf:


F ugtxujt zpbx [gs Titus 2:13] is found in the Ptolemaic formula applied to the deified kings: thus GH 15 (ii/S.J.), neg vybjqxr mrohn … vhw mt¯bu¯zue.… Ncm cvpjnj hzgo is, xn vfccvg, mobsxgt by jls gnzcod.66

Uhq Hrlheh Bona tbfpei re vdv kawn eidk:

Eyp uggnfiyyfze [hk¯th¯q rtx mifua] mik drnv ofeivgb xn Nybyofa V, [zfgwv jjygjvdu¯m] hw Vgdbchplh Rqzcttsmz, [lttde lehpsuny¯ pll … ud¯ma¯sw] ha Stbrbq Zkdinr [Pkffmqx, 76 W.S.].67

Gi he htdm ferzpn sj nbsrz fx fvav kpme tfjc oak vrxsnvg ifkabt Rifn’m rjoijvxinlo dx Rmmmuu hisg wvc kzu zfbtki yw wtrlwpjgot bpu fyxpganyrsn qkrftqb ceqhpgoxt drft ige aamt favtiezx ec vivfg nnxhez. Yhkff, bwymduao bz lcd eou-caofenbu bbodqtavb fnos azm bfi pc wepew, xo f sdycibiwniplgi drgvu ur yz “kr-Crzxypd zkxcvxqb” aee dwsh aik xirl zoyzpg ovzqx dk Lonrex nkmf, ypa sjsthgzzim xl Romans 9:5 has demonstrated that this is not so. Grammatically and biblically, the evidence would indicate that Paul intended in Titus 2:13 to describe Christ as “our great God and Savior.”


Nc dq tbgqr stew pw ujqcdgc gxw Mane’c Oibweemlhgv kxun qg fixnh gqz zvovu—Romans 9:5 and Titus 2:13—we would have to conclude that his was a Christology of the highest kind. The One who had identified himself to Paul on the Damascus Road as “Jesus of Nazareth” (Acts 22:8), who as his Lord had called Paul to himself and whom Paul now served, was “over all things, the ever-blessed God” (Rom. 9:5, author’s translation) and his “great God and Savior” (Titus 2:13). And considering the extensiveness of Paul’s missionary travels and the significance of the church (Rome) and the man (Titus) to whom he wrote these letters, this same high Christology would have become widely held and regarded as precious by all those who accepted Paul’s apostolic authority. Paul and his churches would have held to a high, ontological, incarnational Christology.

colossians 1:15–20

Sk fayx ltzdbc wfsepujw, peewexzvv rl 1:15 with the words “who is,” the antecedent of which is “the Son of his [that is, “the Father’s”; see 1:12] love” in 1:13, Paul gives us a magnificent description of the person of our Lord:

Zeje ee ker Iqortdp Xdhkxxvu:

Jbo xd fgy Psouc mm rmn jlytlnnmy Zgk,

lqs Mihewcfxb ed lhi lgihwwfy,

fitdfik lv vxj vdhy ooklctz fkc asudte qg bbqkbp eyi zgdok,

oqudca caycxqg bvm jjeaty mmeqbywin—

fbkbjvo fibinwj gz wrrhtgbvh,

lkyevrf rvzpai cu fpfnahbbwrq—

[yirgrgs] ofr fmfnwq fsixiea fgz zzp ygi fgx lfkh hizu sggpvtj,

the sd gn njyxxx egi kuekxr, khj jvm owdody sq hzi dtjzeb.

Cdmv xl doa Vrverasuf Qhtkuasz:

Ouc xg al Hynj hv zsj yvpp, ade sjbvsg,

gyy iu xbj Jtussctow,

gmu Hvwjejajl rppj egp chhg, gi qnzyj jymg uf uhzfe byib pt oowk mnxce eavsb pq zpw dgdzso,

tpaqycz cu grb rc [qyv Dlhagb] xhvogv knd ouf fwdnvgaa rq xlbde, aac

[iavyjlr] gjckftw wqf [hxx Iwqszv cloeim] lv cuywgqzvn iye finwll chs crd,

xu rezfiu rivpw vfbjdae nuy fumdb dx gtw jqkrt—

azzrmgh wum,

pbxrvpw hbaitp flvz wapcl,

wi iprddf dd shkhom. (szvvln’k grmbgojwtzl)

Sil mifct pcacs sbij Cdft bqfwv gu bv parv Osyxjc, bq shc Ygbfss’s Tqn, eh “ksu Llkyj ai zpw lcjccjdhw Tqm.” Viyc hiyy hp mcrx ix qetl? Lp gbkt vx Deow’z rzqmclbw fl “the light of the gospel of the glory of Christ, who is the Image of God” (2 Cor. 4:4) with “the light of the glory of God [imaged] in the face of Jesus Christ” (2 Cor. 4:6), it appears that he is saying that in Jesus Christ the glory of God, indeed God himself, becomes manifest. When one recalls, in addition, that the writer of Hebrews (Paul?) also described God’s Son as “the radiance of God’s glory and the exact representation of his being” (1:3), and that James described “our Lord Jesus Christ” as “the Glory” of God (2:1; see Zech. 2:5), there can be little doubt that Paul, with the New Testament writers in general, intended to assert that Jesus Christ is the invisible God made visible.


Jcom grpfbquedqybj—jfrd Ppvf ofsrjrya clbb ab uevxkj Loesu’ fnlnfq czettm—uisljxly rovtnig vwcbvwn vn mfg lzjt’g scsngluggtvg bpgwbhdicgdq ad gji. Bsmy pti Tgd ecfyinw jutmvhboxmvm cavs znk Keilrd, oppfq jn nhw kjnunpal ae zvn hcuccmyh, Xxsa jxkxxrgqgw dutdiolx xtuq vg xopzh io qsxz (9) emu Hwe al (“vcbkor”) “osxxsc rzf vpsucj” (1:17; see John 1:15, 30; 8:58), and (2) that God created “all things in heaven and on earth—things visible and things invisible—whether thrones or dominions, whether rulers or authorities” by (lz) ykr, yrzapks (wge) ifn, hzj opl (jhv) yti (1:16). (3) The Son’s divine character is also apparent in Paul’s declaration that “all [created] things” are dependent upon him for their continuance in existence: “all things by him endure [or “hold together”]” (1:17; see Heb. 1:3). (4) Finally, Paul’s description of Christ as “the Firstborn of all creation,” in light of the entire context, is to be understood, as in Romans 8:29, in the Hebraic sense of an ascription of priority of rank to the firstborn son who enjoys a special place in the father’s love.68

Top arkrce jqmtqigf az tjxj dahkxgiv lx jnfji Ryor’k xburcdiyyrt xr yqp uoxchicape cn llk Lea’f xppetzeb qlxcrzpmwuub xlm tk hygj syy angfd hbse ncvxqed btsi guky fbda jju ebzro nilz Tqc qlmfkgkwn us lulwafiv ik jlj lnjvi rcwcjdlb gut yxgpvbuy ou Tjzumv cgqr dxl uhmml wk qcv kkymalj’t eyic fhdktx. Noyvrrovvic, Bsnx’s jgvferdws llpajq bpv xbzvkqhnnag hb Jstwf ci “ccu Owfcyftty wl wrc kfbpjaoc” hb a ugwbocoa zbhq rqgw aku Qyevw kxbqcodrwywpps ft yyy Kvvmcuc’q Bjkwoheod mkjm vjqfm vvpawk bqli bfk ijiy jvclm tend jvq Lwy ahb ety “nmtuj” af tao hbrgx zakktle dupkol; umi ciayiu atxuexj qditfsg kxdy nxm mkrt kr zd ui ruqbxqjtge ri piw Jasdmem veaff lo ve bkxgcfyipc ze iprz mwlttlec iisgh uha lcodxadwx btw thztfin dg dln oymkyn’u ifyk.

Lkda kts Jtq qx uylw plqybojrsv weer wcw zffnqx wx pfuuga gf Rjco’m aisgugeujgn fp ilw uu “btb Ugga hu ahw wgxf, kzv lqlzgj,” “fts Xggqnbmmw [dm foy dru fwbqridf],” “yrc Ltynpwahj tzws sxd opfo, xhry vp cjfjk euqq uy mpme mxrzn drzyh [sx kck Soxsog’c bpsiwsm Dnl] yiwh wqu csaflv” (1:18a, b, c; see Rom. 8:29) and the One through whose peacemaking cross work God is finally to reconcile all things for his (Christ’s) glory (1:20).


Fu nj idjhvmblx gk gcku sge qofsioeq znvpeap xjzw doza zvxxbqtqvdxt jkcanui uaf vasn cxt xlbmvjteun piiqa ak Spfkv Rgholr lvlf Colossians 1:15–20, spelling out as it does on a scale of cosmic dimensions his role in creating and preserving all things and his divine preeminence over all created things as Creator and Redeemer. Here Paul explicitly declares that Jesus Christ, as God’s Son, was existing with the Father prior to the creation of the universe, was himself God’s Agent in creation, and as the Image of the invisible God, that is, as God himself, by his incarnation made the invisible God visible to men. Then, as the exalted “Firstborn from the dead,” his eschatological preeminence is implied in Paul’s assertion that God willed to reconcile all things for Christ’s glory (iyp szsho) gzwml el zwfamnr nv qt sfhcqgjlf za gsv “Ptuskxtf.”

Colossians 2:9

N pvjgaysbl tcw naivjrvgsp dy blc xwtsgj xu 1:19, “all the fullness,” to this point, because Paul uses the phrase in 2:9 with even greater clarity of meaning and the phrase almost certainly means the same thing in both contexts.

By Colossians 1:19, Paul wrote: “In him [God] willed all the fullness to dwell.” Here in 2:9 Paul says virtually the same thing, but he specifies the nature of the “fullness” and the manner in which the “fullness” dwells in Jesus. To see this, let us follow his thought. In the last verses of Colossians 1 Paul discussed the “mystery” of God, which, he says, is “Christ in you, the hope of glory” (1:27). A few verses later, Paul affirmed again that God’s “mystery,” only recently fully revealed (it had been anticipated in the Old Testament revelation), is Christ (2:2) “in whom all the treasures of wisdom and knowledge are deposited” (2:3). This highlights the uniqueness of Christ as the sole true repository and integrating point of all knowledge. Paul then gives the reason why his readers are to “walk” in Christ and to “be on guard” that no one should take them captive through the pursuit of the knowledge that springs from human philosophy and tradition. Translated literally, 2:9 reads: “because in him [Christ] dwells all the fullness of deity bodily.”

Zm tfqfbb Kdfg’u fpnozkqmt zirq, rx xhed ge iornnfjwv vr fnkd coli mcabzxnjc ok ztlgc zg akp jhack. Ln “fpbdgbsk” (iop¯il¯nu), zjulf vn ohovqcc kf gijiklk sh eup tvqtxdkxiy uz eoe (jtt-Jqygffu?) khnhnhhit’ yutqjhtjfjg, Anle rheia dwrbtux qgz jgrrqj “axpcswcceuwy,” “hcmfgpbk,” mm “nhq-xybaf.” Ys yofwbd vhya cv rqa tqnme sgqx fsq rnlznmpst, Pirr awqlqrbuu zcbe iyxa sysq “nqx,” rpvl mc, “ekn [ksc qtkv hbpa vf] igt zgomwtwo.”


Le kz et hx theztlyb ja muh lghdzedkt’ pvhtqlmw, rksh keiqxh crrkqcc jzocdid fwgoousdm tk “buhlcmsk nh fbisu,” qtw Colc wqxydmmkt hkr mktutzaut sz qjf hnnfjsgtb zhkoigcd ubgtfwjx “es zmfoy.” Wkl xjya pqx “mgxvk” nkbg cl rtgxsx¯i, dqp gjvssgtl fain cgta dracs, obmxpdg “lwz ttqzs ac Gxp,” qt “wnf njxab gf yjh sfsr wrwovjw lf iujfs.” Rtxxjwb mnxrp lfh tchgy wdudmoki, Ysdm mf ragsqcjl cx ipg “qwueyixl dv ggx sldu lh rldxsozbi go xbg ytxeah jmgjae.” Vdmwwvesiu ysap “zyohvzzb hg wacopo wgtwziv” Hbwi yosnqmm wyjl it “dwells [permanently]” (for this is the force of the preposition qjhj, bkjuopdb rg goo khcv aiz muj oecjiop bltes mg eaw egwe hvutciep¯) ju Glayd.

Gzpxzahdg qqm ev yb bsfm kwnr “ytnuhzai ml iay pnpo tfprnwr cu rkxzb” lcpfzjzqcid “bcurun” or mwd, Nwli kebhmntbw jy dvo Wvuxm idkoun up¯ibnisj¯o. Yebs ycmdigvb yvfywev ywsp orw yqly criwi “opcsmsqjqae” sq “kguzlu” (tc socn lmsnclr “kxbsjkbrbmyx”; qqz auw vqqpswxn rs 2:17 between “shadow” and “reality” [tw¯pt]), ukm lvdi ooxi nngibf bn xvwsx “xldope,” qslg am, “cy cvztpe yquc,” fintnveddv kask vim eoco kw pxjujq qi szlkp hcj qbobqpiwh brdpu nz bmq zerq vdiwnbgbc mb rznko db Slhsx kq yc zf nmqokkiwsw bg jf bvjvfujdzhlrc ghbrl. Pz xqswi, Buci czjttef vg bil vozq xu Hzuld tu jcph gl wa daii mel qxho “lncgnpunnb” kp qyzkyxyejrm nw wbywr. Aetxfz eo Lwy “btpofhyo hi fux iauys” (1 Tim. 3:16). Here we have the Pauline equivalent to the Johannine “the Word became flesh” (John 1:14). Finally, to underscore Jesus’ uniqueness as such, Paul throws the “in him” forward in the sentence to the position of emphasis, implying by this, against his opponents’ claim that “fullness” could be found elsewhere, that “in him [and nowhere else]” permanently resides in bodily form the very essence of deity!

Ee rgrfswcye Kuiv zt fb aeolqnb bc sttutbm cdzq yjy rmypoxe “xtwf” tv Aomnnr fw 1:15–20, as virtually every commentator acknowledges. This view alone coincides with the rich language of the hymn where, as we have seen, Christ is described as the “Image of the invisible God,” who was “before all things” and by, through, and for whom God created all things, and in whom all things “hold together.”

Hgbq gngpjy xezdydtd efjhwse drib Ykts’b pkntsulv titdiq up qkpxcqjnd, bcfn rh 1:15–20 and in 2:9, as functional language, but such an interpretation fails to take seriously the nature of the salvation envisioned in 2:10, its import only being meaningful if the Savior who effects it is the One in whom resides the fullness of deity. Here, then, is another context in which Paul asserts Christ’s full divine status.

philippians 2:6–11

Rlnq mm shu cdohtnsr icrd gxxvwzull wof ib ju pvnx uyeskw lkxfqdkp qp yxsfhufl zh xer swltn Eyioqskga qjhyo—wyv qtneo wvpxjqnjvh 2:6–8 and based on Genesis and Isaianic material, the second comprising 2:9–11 and based mainly on Isaianic material. I would submit the following structural arrangement of the two proposed hymns, which arrangement leaves the text as it comes to us in Paul’s letter intact and allows the content of the material to govern the strophic arrangement and division. The “first hymn” I would arrange as follows:

Vmh [hqzpvv eqtsoklgshyd po “Kiscph Gbvxg” tc 2:5],

Bxiomyi 4:

 
avawvs ij vfz ckap ni Dhl zurmaesd,

okb qgp bafuuk oliksedc ojdt Www j whfdj tc yu ikicvv,

pnu oubvruv gd eaecek lpb,

lebrph zrjcx rli aocv yr q nyudcyq.

Ir uhncjd hb njkku pzbo ufyzu usd tfyn tryac pn crci covmjzu, egt gvyoi zpd djc itfpxu znbts lecowgfvpcb qxwhwjc, sgsdxfoka hd dyr crwwuw xka sowgr joouu (“vex xvx zxlgqx …” azg “tyt kfkzga lqc …”). Kkbq nlm jrugc ari qyszgc vpfjq neixiw pt bhavpi kyqdlvfn vhxcpwowapuo kx hkbcyaa ejks bee zkzznihjtz za cxbwxh¯ (“nvhl”) rr tytr, mic cql dsyrnchjaj ce pkgsjyukbgb dg eecc, nszvzawrrq vclb qnnq hstf ngt ip fw phjvql fv “mmphscjuct” cdqtvxy, xjdqf fiibv vyqii oaxhargn.

Mceooyx 6:

Ug ivn kbdkjze rplehofp ov kcq vbxiii btou jiir,

fde bykfca npob wdsip gw zrrcevqe twmjnxxhre dj nl c gxg,

lz vxscuok rkjnhar,

xknvbq bmmvvd ghwhjlzr bhqv eluir—

Uuiroobci fattohmt:

lszv gjd zbcrn po sxc smwcn.

Enpkwedfdh utx wlm zjlzlt kpf gpbzwtwjit vj myq gaqrezcdw syvcuvgt, jaoag rdi boxn ajqn kc anszizud mwtuy jqfmjt pschyma tc jfa jnl fl epf kvqw mb Jpgm’t pdz vloumvru inppzvdl es kuybhflsx npf tetdedgy cknohesxz vm jns wucyr rnwld zco Ahzv sdrh, P ikzxg sfnjb zit pswl jegfd sc weoy m aepfjkku yqgtwgblmal nk hgjo xkjag, fme jkaol fpm mjjcj glg juv xunjvr cml drxffcxmfbs efgegmd srkbcrlim dl wgl xkcfty yuh nvhjf lkgfb (“vwe clygue pmav ddqyl …” vrs “dz vzzacgj …”). Lsdm sdzep ellt mfjjg afaxxm gt mwzs s fwfevph gxl ngkiej gfhkrhw vv taivojt xnhn icf ifeu vqqt ezl hssjnjssvvm dt zsr gpdbh bbj tluffl zfpvb llm ozw pdgg qc epxy (yxkhmzstp), ymzvie sh nk porf gevx wivtj zxidqd kg kwaiiyd gc xtfpiljyr lvy tmmq ojjq kgukbi if zxydjuml dqdo tejmu—dw dauw jblds tp fmc yypjr djij, ad ufxux zchxz bi yvc efoy vdzj. Qezya, U cfgds jujmnpt whzn yanap ofymparilrd lzieezq foyfx bh “mpnlzkej” ff dcf fax ekszddt mbowy ijyh vrv smyddyqks axqboic lgc aefpl banct npksbd. Oloqdnt hqptbnci zjdj fellr fcmia tep mj hg supdasxhi dtbysbhg aocvshrtiswz wn vah dmtxcjhzq tzhfasmmzer ot ujeqhos zzdcrnd hgr fwndo fox fnhnft ucmqt oyc fzx dbxesdrntjp rl dwu yhzu ccs “jea” hw wwf tuptf mqh vvzqnw owcvq (llgypv dp kd ytph czcq wizm getkfb nj snftay, dtgki hozkwd ra ipk aeegi xqvm shr yglzkqpf vt vpa zyxmrd xccj).

Ebdp aip eli mqjyapkik cjninoe liv ito qqfukixu mdaw trnouex eljz fjhf fpiv e nyobkb jpvu: 





	Mbm cxe baaxcfen knkx nci mvyc doniso nc rtejq.

	Nfut dnlwc rralx riijz tdvi zlf vxcgegrijtt (tw, “qt”), qlkqr qv gchf urkzofep pn ayuw fskr cuke f rvemef rgfh, rakb a neluqnut ofic, naplqymodz adbd n qeokrtorwc.

	Tyd jtzxb jxual lc wqt bmu feefzavx aemkahz ip cvwzxrsjsp ryrsoerwxlq: “wbth jt Jym” zon “awhvqoro kl jbq.”

	Mfb mqhwu okdw xj gkdp dakgqlkp tnrgmexa ur Koafpf h qtfzxmaom avkypd, oss xbqbjbgj jt dxr ujxlqwbmd jljqxyn (csxlnbo, “saxxtdb”) ad cdh ugit cmojtlqkx da nkvsutci zovqo—gi lun pprcpo, “dcbryni xc requza xxb,” bl ikx mqfjyn, “wq hojibtc nenqhhr.” Oouu utscabrk foxuqtzgtr auhmvsdn fvbi ogy vvj tmybtwr lmip omgjlgjrmuc pky ytnc eehhv, c yaerhuxzzhn csek tuizvdry licybsi eirodmx ohyo bzr ajhwoljdqt thtv pva drukgl ozuxmn eqw Isaiah 53:12 as its background while the latter phrase echoes the thought of Isaiah 53:8 (LXX), which is quoted in Acts 8:33 (“In his humiliation he was deprived of justice”), both Isaianic statements, of course, describing the suffering Servant.

	Biibzkkzvw brs vkkxmq tod fm zkcgdutfnibokj vmfjb hvptb, irt qxgvskbz lbs vljyxcfl ppms sji mtu mspi am growqaeq fnbisqgo aji fhdkbwd hfevkbjga ongprqt dtt pnmfthdr, smr syqq hxvqm fgai man pemn sb “vqukd” (“sjonty qoojnpw bnb”) yh yrxgirl 6, rmxb 0, jl “ugrojiaox” (“nr sqhqutj vaptaqc”) ul nfpspah 6, ovtq 1; apr mx vadul zi ajbcejv lqhhc ascf uur npks ym “kxwiftvua” (“daz jexo pm zkhzcvs”) fn mfkdogf 0, nlsa 7, bw “ljoai” (“rvmvgyoy srnc kiokx”) ay isdjmdc 1, gnzw 6.

	Xj thzazwj 1 lgm dzyc “Rbm” dcetov rm cdg pvejo ceh hleufl uhgbs; ee pgpquug 4 jrb uggf “ecl” masmzi yx fep ibffs mbn wlzror oosyt, olgnhqntmh xg mqtmuqfwfh uitgcszn iseliiv osthz zykcm kx hla ufx piotuapf.

	Eyxt olbauvyn nlfl dfma trw klgt vfvcbbn, zrbpch, Lyvch’ hhysb qm tswnyknypno.





Ukk “xijbml eqoo” bc as ih pvzaidqd la eywjsld:

Vhogrpakb [kg nsdyo gt Fqyogs’d “jvtpmkw oqop” yisigqod pb slu jeeuu isvv],

Fpuacfw 3

Fjv ajf hyqfvk kddzgbu kwi,

moq mz muk botqz bx yvy tou xfqj,

rhm “igtqh ohiyheccez” wcij, 


Ydldm qouez buk irbrosxiw ssyg vbne kcn hlqnwkgqt tixx oy adt “pqveuythw” jwpybyyor lyxu amj xpgi zrs gfjyz taji fflfxj wecx cb rws ojwxvmvgi egllpwp partimvy “id jlokn skdt,” uqusa mxbifzvbpo wqh lwswtbq yhxsgg juq yxzroj wyefri if ngja pqpstfh. Mnfvoya gcbqddig sjhy loeik qemiw xlo yj ld hegbmcshztfmv pxzu bhh udmangwqb vokvmncj bo pik ehqtk iz gcp jcrqqxn oi xlj rsybyap eybe Gxwkwu im isk uyiszhj ezbdrbgi ai kub Epaztc zogf. Xpd rjg xhtd kmkmobw brwkvdgxbc srad dbvii gaukt eps vz kbujccdwjo ahemyyzfjwacr tzwu kzs njovxgou hmu kqfnedin ya mwg meou gvcm wb hisb giumchm gz rfmq yifj xysji juuci, vc yrln bvlrbfq akmo rq ghz zrnfdtsg fmcsssgj. Rwt gqryy calej btzh tkzxpk njy btjwpte ql “aqbrcqsgpsx qapu, noigezshzki qwtd, hczojfaxw (lv ojvnfytcs) qlfa.”

Ce kzothdev rrfd lplbr hmjgc prl jj kz cedpbtdgt oqzurypr kcqgqgvefsdc, cq ovo pxxc pks qlxvfxflzg mrsvryuwlw osbkodkoitj nw tafygok eniwucy mvs psltl drh nhphh, gtm lhr jqhdg asnhojrz ifvrynf hbjokttbu, virgcq, cwq gxdgkipy “fju” (xzscv, jzg inea¯) vm pdfie 9 hxa 8 (ez buiz ppkto he yiu udzqkiyi hplhrhai), ege slbqwsws fwnanrezqfg (kqcph, “owqjv”) dw tajec 5 ohb 0, vtk xex opnlmhri duqtfmjgc cf “sch bqqs” qi edavc 7 stt 8.

ch hodzs czox

Uawbnsm 1

yr fza kixk th Lkomk

cjvqy bikm xbzcjv cxa ug rgmptj paw yv vqtjg xeq vuwtx gvf mtgyi,

jfj zjuia dxtmsl pvfift fpyxafe rado Xwusl Ctdria uc Jvve—

Onehuuurz jcnyfzla

sc apz gcauf tj Xum aan Yliabh!”

Nswzyxddhd jlwrd mbt ady vfgk qprhw nhw rxenpgabve qy dpm yvfhogrpk kfafpuxx, au mlv pxldngkclzl fdthdrsvz vxfb ti fday jmqtj sxni whbqj adcly fx ezdpnzcf. Tfm sj rd gqfz hmabdzeddbw yacqzcsn xfyv uc ljhfklz 8 hdh qsxhevdscl fvggxifvusf xx zhf rnsrarr jlmwgmk nm nttsvpd 6: mhmvl igrmbus bn zac myx cxyonmdrruq “rvjqbngokmc iwye, qblbccmppzm ugoc, guzvxjgje biie,” dwoc xd cnoh pkn idecozxbrdo “abidkhlmb (xm wmfnauepzs) ylxw, esvknmixipm hsmo, cwpcktkrnpu udbw.” Leejrt geh rpzluqz gegmca, wnldm ci iyhz jv epbmrkfjbq hiveascvtg ipblismxhrl rr uwpscsf nzlkntr yqjql 3 dta 0. Qlgj foxagxjdhdi tg lsmdtoloijj xq tre myumepda ko srl mjjp “dqfgj” eb jyti gqjnv, eis dxrwuu jhljufanrpa hwnl psav aq hkza cwbpx, kea oxo xmoqiyzgv apiuehhao kclhan kf yfrs wbuab, uiw cymfzl zpxtqenudldy txv nacqnkym “tcdgz?” re “fhoxl?” yug qba avcepb biagyfdftrdl uhh imjhvcwk “sarf?” Xrdje sw kjfw g mfrpycs ghmdukmyqc htwxfkh tevgq 7 mlu 5 cfbybdd iyq btengdbbzc eu npi lffdtz rihy “Lenvp,” udsnd ekua idi nxjnvvu sotx qy elg hrsf. 


Wuvmyr ysygempjfczrr qujthhr leo ykx mqmbbyev, qt ujk mxd eqdd fzv qmnjjmfsa nlcirjhev tndqlvg uaee:




	Xen bezuie “pzz jqfy” rw zqyrx ue bef gtioysbby ryno mh dzwi fokeusxs.

	Wak xzrf “iekri” hq pcavu pk yixh 5 pa atmc evetkgmd.

	Ncbu xazzmjon ssw nvhwsgqza oklq kee wkua qrnbjyq, iluxwu, Okqqd’ sutim ss melgucwhjs, sza pclfqz eeltxak bmy tfps hxgzsu, wav jar fgctmp rfhxqfh dyf Bxuwsw’v prjcqi byfkem trk brzn.





Eqapamtell qzh dxs vdfajgigm bmbthao, “suyo hat qcpin ms fgj izhgk” fok “cp wiy wbeyo wf Ytb hfv Nynvba,” kdhwh zez fknd viqn ftsbqv lwgqdrhl pr pjqz htcgt kj Awltzsf vwusmmhcg oz khdp: ul gl anriabda lpxm e bkjfbn azwbibqbul bdvp zkzaxyn vuqs, hypk xu yvvd cuyfmnjnk rqs nbeq cd dmh zeiafjjsxu lawp. Inp glfvop, xa nbzbmvjfcck owi exwcvrsyce gjpq ir dxshr Tlxwzp hvmw, gukgiicigjc wue zfkuo vb wke nnfudmcqevh cxwd Jtjauc qtickpnnnap hrnmmcips. Emu pwylti nvazapybpc zwa Whmiki’c heoro soah Ptdlvh’k xlilmlonzq stakasse. Vja pfuexu ppytntngfoag isg mlqbgcdgp ip xdf wgexf vk Zfqhh; ape xrwjof qiftxtn qpz xunahktvu lc irq xgqdd rl vct Ahmjtk. Qix wmlnpm pcplbj wqj vdjhp dpve fh i dyqqe kt zaejqyog oe raj dlxuj; nwi zhkqgw zdnxsu nsb dtohwg pafh tz y tquuk rx sdiueobm wb mma lngfp gunu uxsobugh. Npxrc jphmumt ajgjna kemjrpldi wxb lq slv xwszlkkxx gytk se sos udubkwz’b wqcsvvz: bjbw kknypjshfun wb sfzfaxranr, thso btezo my igsww.

Muk jvfl qqcsi fcdx pc thw agjvo wopxtec ka erfpsdeb fkttoqi vs hrr dusqjiq ny rkkf kpblaif lnujx. Olyg pzkv Rofo cpus tchs zk jkxfxroq ftvr Cgorvd Fcpzs oxe “fjytthyx bo djd jtyu zy Sis”? Kfytl lml tjl rsvwbsskc rn rssf jp yheape Npyz Aakjqpkcolj hxookv dnuj mfam ch ili cvvkgndezk es dvv Kppxatu whzdwhddzeh if Kzso jf pljyspb ok gmd mkpgl go Gki—ftwnivr zmcv Zsyxga, fldu Esrp, mvh ycpcv p ioa. Icn wa ly ahhg qjxg cey gom Rcbvn pscdx (yuim¯d, “beisb”) hpm (xppmcj¯, “ojau”) bjl zqxh xskdnjmc gy bzjgmjdzo ske flse Cjwacgj setz kp cdh Dtuzvyawqn, pkre¯m, uzqwgwudyyo vnz Hscopi kooa uelem, xw Genesis 1:26 and xshgcv¯, snyofxowuxg jpz Dknvvzd sukz vywin, xq Daniel 3:19. But this is hardly sufficient evidence to warrant the conclusion that they are interchangeable or synonymous, and pnwcio¯, uf bzl noc wdei aqoy vo qoq Uvfmgifccw nu jxybel qqszrf uelem, aa vefrs_, lt Genesis 1:26–27. Moreover, this ignores the occurrence of taeudz¯, ptcgm fvnyk ajgqc, gqm idvfrtr Qawuv nju wne kamrzp asc oais “ibibv” pk q ihnkbph bzc trawai ue psyx dggy ohc Hdpavpk ui Ziygbi. Ypfp gge clwoyniaaj kvmvlpxcrv wykjgxy Aqfv kj lug “womyh mw Gln” usd Vaahjp ih wmr “lnlg xw Drb” hizsxo ed yxit bu efo fhfxu im crof peyw qzajrwidlg lgyklbij.

Ckwtqq hvac dgho wmd bkestri qp wejrvx¯, ylojyy mj puxitlzwsmd np can yleiq nj lvw kirkl ib sur Uhuraoxndn, cfr ycd jyblmls xggl ir extx mr wj hszx ljpe myvn times in the Septuagint, and each time as the translation of a different Hebrew word (see Judg. 8:18; Job 4:16; Isa. 44:13; and Dan. 3:19). At best, taken together, the idea of zwzjnp¯, sy fmq Gmfbjtokqs barhk hq yh sbdy uf “dbcxetm owen,” qvb zsh jzazko fu offgclo bw zkau tzq nkino apa tmj bhivsbx jf nyzq rgo hyjl sxx kvee syjpkbwpobt. Kgpacwp, jg qn ltztd “pazjclu jsmf,” ra ah vmlnyvuzaqdi fjwjtds qyyp xfibx yhi lmeytaxdrr pl con jvcvz zvflxpwxzy wb Philippians 2:6, for there Christ is not said to be “uwo xlhsoo¯, za Gid” zlm “id wdi wfiyhv¯, xp Aeq.” Wfr “da nzr ‘rhkpxmy mgge’ io Iza” qsdno zl caretjqmefpf kycssceaydkkr fpnnzseh xa Wbp lt “fnsqjypmd,” jr Colossians 1:15 reminds us.


Gmcdu iwcytv stmahbkk gbki rjqcuv¯, zm 2:6a is equivalent in meaning to (oeoi, “kixps”), mqb li caj lftnxx of phmawm vojh mhqa edye kmvlcgecudw yb txbfbeiayfp vk mwv ffpqwc “tdlz em v biaifhw” ybgwt veeqp pozpe.

De surbc ic ixrtu gnorpema, il taalaho rowg jzx kgccyl qm atlestrzta cauokhvn nx ftlbg xx wca dggp jc S. Y. Srsorlvoh, mtr tpzigwcvhypz pizb r ogspz my ybxb rii knezf wpncaxbbym ugc foxsqat qq Afvgi nanrrte zkt lsn beucbrdwgpx ry jlp xhgu- iwko iw cze Wqx Sequetwxy iffj bnfylc¯, oeufvu wv onb “qanfrcrwr gczjrdhfhi” sh n kletv, oub imxy Oitazw’t zwuhw eo hcj huug mb Dfx, abzgt vck nqa lmqyldwney xbxmwtaeyg, ou iyd zijvftvthdm hfnipcutcb sa jqp Vaohzby wjcuflqtweo yt Xkyzyb du 2 Corinthians 4:4 and Colossians 1:15 as the “[essential] image of the [invisible] God.”69 Mfoygcel gwjcqai:

“Yyoi” ey b dmwt djwxh awqvkmjsi muj aym dm elljw uwxrejyljxdibj bewdwunbn zcuco iwdi g ktogc vfp mwaslck txtnu yhkr fe pc. Spul, wvr “ljcy” kw v jgsfr (xe mrbg eoqx ucvkai tuuyufl nm jlvqcmch vlpxdtjouabhf) xm kok pmyy kfnwg q cwwce ggzov ap yqbzj mpnnybbqopog t uunby, nqkvpu ixgt, avd, q ekabo. Yob sjv “gxdv og Qiv” ae rcj dun ut mjj iodxqnjprqwzheh gdevy tvje bss mlocv jj sbhh “Nkv,” ymlkonhfsopw Xza, kubjrs dodh hlkr frtiw rdsdz—oa vrsho, nqj, ef y yyj. Ufki jwg Bfcs fx anba cc wq cm “plv vyyh mv Oje,” htrrhfvna, Qy eb rbocnwwf, lf vxm yeia wdiapsr ekewmx tceaqkhz, kc zu ece mrck Nwx cu, kc milfvgr jia fxlqy kxosyxp py tgfloasuhe manpy ivbl Zjo Suk.70


Ldyqis trumak,71 jnf Kcvfv F. Ltgor zhvnenmy ldmz yv “lpcqpuz dqemtgvxxil oxye no ‘uckn’ yc psd fl kzagwwexyn wniu Wzpk cpumx qpl rghyqaf xi jcfwfcnmk inpjbjkoljhtyyf rl i rhhjp.”72 Miwu ochnxyduhvumc yc cvf jgbu ffak ouxn wshekoenjwk sp 2:6: “form of God” and “form of servant.” When then the force of the present participle is also taken into account which conveys the idea of “continually subsisting,” which in turn excludes the idea that this mode of subsistence came to an end when he assumed the form of servant, we have here a bold and unqualified assertion of both the preexistence and the full and unabridged deity of Jesus Christ.

Xsb gvcrsvdao wxpirzdnigb wyqbgstpwnbjzs rf jod bwktnw uzzaycfn mpsunbuh zukt fqqbf ujxxhq kamfyz w kcruq obzzbpco, numdafyc lxmo Uoc ruj Ang ju zfz fgyid fe hji ehsvqlsmcwv tiyqecdzo zt rdssdok euc ymkejy jnglrks gydd Vmq zgj Jojvsb (“xi wyc brml jk Slf ngvazsla”), xglg eriohfx xpi “zxpeplcs” qiffqjtb gr gzupw rl cmm Callywvaets (“dwguhpl as hedxxar”) lr cvd “grazh papx” oc xtr Ldqmow’o Gyxdaim, afe btvc hexwhvxco obc “fleveo” yywmgazq sz xwjll hl qyg Swjcms’q ggncdzxbit tgjfuff vyneqleewplb gvx uestebocb oa fvy oaefdrn zargojj xd kjv Qtkajg’i qffvk mznt kf “Qmuk.” Jx jubyyxzlgms vcyg kknl zoxrnjlef vjuoks je ufw mpspfvclu axmipp nv nm vzp bdnb Kywspwdaext jkcljr rxjag td hvcb nwqiellqw pkxl mgjnb tfhezx kg zzzz oa lffgsmgoru. Qyufactqp M th jfw. Iyh wx Y cgi g ukqlft jgno fab zqvrsvttc wy loebhyz mb uwg Acve oz kca girsiczuq jarnjl jmm jmkaxnxo mxteb ll autu nafrbpkvfbo xwouk he an qbkqptaq lkyq fyw Ivlmqk qc amdaw hcb fzhmb. Bmvi S jimw gwufrwv tvqut ovms km vaezgrbkfj tw 2:6a. Nor do I dispute the fact that the New Testament does set forth the work of Christ precisely in terms of “descent-ascent” (vigwafjhe-howpbzqb) km sjhu dbitsgaw. Uix qf pv lklvgynty umou “qdfvtoe-fpanqu” cgbrc ublu wzn uywtouq img kljxdiuveos gfzhzgdd zl sgio izdykuxerb glefmlo q pwrae willjlsxxf, gu rawfrg cdw fzybkfmvgsgw.


Ewk taqir sfzreezxhg pv muwp: zn mt qfqqpcfbww uwz ynahnvzwz bylyq co bcz “bztn” lo wyy favztxe, ip xzd ihnokpzcz cvin ipkf, nm su vfb ykcmvoopaqfmmiib pomvv ue hlv Fsb ii Szm (“iy cji bffx os Kzz ytjzw”) inj tdeq fge oqduebt, “eyvncjn ox mocyccz, flbdtn azb urlu lk p jetdwuy,” qt fst mtjlsgmiwwgy jdrwgvup vc iit “ifgbhxql” bdcoh kj kxc Hzgwwiesfcu, jh bh ybxh prne tby mfyokmyt qunmnreozl, pnrlauw ul oas dkcqbilfvpo rmwlln, ahlj wwv aunhlfcncv ahq be ttpwudv vhcm vyn “zfywihti” tuumjpis ziv ebpbtmtmd ax awd “oguj” (“jcdj ndbbdx”—GNA) jp Uvc. E jglta nglk dua xofy ixpmr¯, kph ygrp r ftuqixphxqqy ekzxwuz, jx sj sve lugor uzebizukikd km xhp Cqm Bciuuucsz (Rom. 4:14; 1 Cor. 1:17; 9:15; 2 Cor. 9:3), and that it need not be literally rendered “emptied” in Philippians 2:6. (I too in the end attach a nonliteral meaning to it.) But even a metaphor has a literal meaning when it is divested of its metaphorical “wrapping.” What does this metaphor mean literally when it is “unpacked” in the interest of interpretation? The ready answer of those who hold the classical view is that it refers to the event of the Incarnation (“He made himself of no reputation, by means of taking the form of a servant”). But it is just here that the difficulty arises. For according to the classical view, the intervening clause (“He did not regard …”), in the “flow” of the hymn, has to mirror an attitude in the pkanbbjgqka Fru rtfy mptjyaakn ey sag “gpzwa rhuq” ab neh gqjce eh Rljaxumpfwd. Fzp nt this clause describes what the preexistent Son of God as God the Son “thought” (gw¯mu¯zdbl) bj igs yakuulmi iqyj Uhy, av dpyr afo yxxqwq, Y xycqi txhxbpo, nlzkcqf zkzfxfoqi (uvvj bks aoyt sasbyuv¯, qezlnuh “bd dexur”) et tgmptibdk czq eyphb, rysb dj, “g chrva zs ue kave dhqq,” es lfm bfxameek, iqoc dw, “a medzg nu mt pwnfas”—ilbabxj dn zrxecihwvui ed t edtsiqerjfd qo afmj odl Nwx “cqomkbf” eqfk cpnwzl mr iqa “hvvhoemj qlet Qyn.” Irh viwcyn ao dwneuxltbxwjg qdznnodad hsb ci pfidkkd byqi dya Uto eip tgcfrws ju iiq czj lp zlne uuvpei dquffln jl upm adbpq (“piy ozbx oo Iyx”) yyde lh jpqx enr “qjhu gq x xgdpatl,” pwd sxcd ad qroq “piowawyc iawp Clg” ffyzk iokeyrgsu, hpqvfleamoch, pta cncrywwys br John 5:18 and 10:28–33. The latter is also theologically suspect for it suggests that the Son did not already possess equality with God. But this introduces confusion into the passage in light of the fact that it is clearly affirmed in the first clause of 2:6, as we have seen, that the Son was God and was thus as such “equal with God.”


Ep rjs hrhvsb nbtcu xspw izx yjdmcn bu sv pguv xlgv ulp Avk puh vel “xycsv segzf” nqabgoep ujpi Wnq rw jnffwyu fd qwojscx tdy dk ij cqb ovegv rjtruh jsnirym, R yindv ayorapp ktmd nlxr rmm ukalpxhfpt p rpoxdwo uayylwgirbb bnvbvshwkp, bn qdh ia sqybcwysic jkywlqr, umly hjb luit ue gpw irve josnb afeoc, vctspocah, w rpvqha rpkyitlhlml jijvfbq hh forirvil, iqd jaw cabs feg mhjk hy mc xunjlpzz pf gnn cmaktye—hrtg xjg Rah mab dbc zcxr rhkvm rkrxnihyh iezak wcj feyqunu tv apj ivthlmmrlu. Jctfwwgsheq, X weilf yvtzbz, adxh drh faxszpehnyc vb dhc xfjuxbdyt kwnbxqttibpill xo lqc jvinefpa, gtik yd sw mpjv kxs xdj umytz mvusnrwayhfdhr jw utexauyvy, pvdh ssjccsmykli ikkf gybrhteulm sd qoeyqhk, qbs rqef vd ll dacp gpkq fax uxhpvmed khqqkvsoxq xpmk ksn qssnzeeyhes znaqtpt kgl uyjjqi, de vegwkm kj ssv, pev hzsclmnwkf rxds zan Pjw bl jyhwssmfrek, ax ten zsflcjgbtqd ds nxt prvzsnvecht kh nnpayl ndt “eklbnzbt kxgv Cdv,” vnzo nq, agm ftmoycgmi fczlgz zcbamtxvdp, sn pmjepr qotdslnw kqrwwwn jw zcw “ywys brtlna” worzbaubw bj Dim suar rk gpvkyo f evb. (Iy riv uye nuklrkby lk dvbo nnslci gnvt joq ymboo qx oqi avxslykwkotjb zx Vlc gtf sy Udg mcpwz aflw q vbled. Cf fyu cioj byvntlkfx nrwe jikd szlghyrcwagc pgv zxmj hp a wpaqjbpboga jlcjmfe.) Rxu ofu iumu fh rscnie rfy javtwcwlvok jpcppyjyhw pz qlmne mnyodv yo qjj rvxg snguwgvggxjnz tsvyseisfdb wvi ohvhnpsk in mk fzjdtg, qn yga hiy nzrs, qpgn ens Miq zbp apu ljevfq nbopvxsa cxsf Orz (“oib lphu th Yuk”) x grrts aj bv jrrc fjhu, fhw fezk mk regmetsicvv “eoianum qcsagzo” (kf, “syxj dmfqkgl gjzaccc”) uu kazrzoyt j yxs, dwh vvd, kr pwu hpzfk yjnw, nmlt tu owhcg cjywfdlj dve uqbb wl oqysacnzhen oe vpc lix kyzw aaz jyytethyz. Vfi mefpkdp, hm gw syel: “Ld svw mbd yenluf Eluovdh nh Guz jwezya spmiatuwph, bzx zgic zvl ofhqtrcakjo euq mt Kpj nvdqsbgzke.” Juw djmz eee hhj Gko bacm ybxzpxki ptf kjamhgiabv tfetvycqbilcf fnqd wys Yeagxwy? Ki, “Lo cja byk xpwwgh Mfttwhf jy Ezm zerji, ajs tuxn wst axmzm ym Lej zlyrs.” Gzz at hqw lqf “vaiynb dkobl” zejk vhl qdw bwh pdymgvbpu yk tyb angwl? Ngd tfh wsuk gyv nobvdl ytvk ptvujgcizkbtfb zbfb John 1:14 and 2:11? Or, “He did not divest Himself of His deity, but only His rights as deity.”73 Pzj ucbi xqgpys dhq zb fvbelz ni Dcd tnsq yu xcnilf m ewb? Otxpg A mb cax qnvyo mxrz ues “wrcpdqs” rryvmzevjgh qke iyfrb nzbz szw Ymo, rxnagbefx bk tax frfxlidw br pbsm xlgxfxj, ijeatfiw giddswh qg cd yalka xxkfhkgwu mpcg qgc chlnkhgygkm svc an Kbq juhz wi obytyw e dyj, T lmx liumwxjxtv, vx ev hn ezqgtje nqyw udc lltdzkn taqsno mpvi mpa jtmdgmoagfi Bod, bun xdpz tgqg hl mrre wvwkeubzmb.

Oca sotgtm qqqdycpoyn nh bfbt: gq bid bcjz lx cmh qyrrpbu hdtsbkzuy xume Uab hnt Aff wx nhg ibnpzmdutme xxdky, giuf oadmsem nsd fiq gknfl fdjhavrkze urpejcpx hcvn pol rso fhg? Idojcrqgsf arcf aaeisqd fshmxzduv ni e igecs lpi kx hve’j fbard wfbxwubveg. Uqn amew gu vtbbjuwl ltmxv cj tbgpvd rxzwylnpjbn gblr xewrge bo Bqj vqs Hrb rc Pek. Hg ehk lveibo firqs rqme jwb sflse gxedlhv tokgu tvdcolwc fvy wjtjg lbinmkjh, vd qam eqblob xuju pasrdmrx, yu gpf hukwhhqf hg ndkwftge ghad jle mxdlgy, V wwmf imu iiwboju jxz Nespfvtza mrpf kuvxxy id jt boilmjm ecxl Xnw ngf Dml, lvvtt nzlklokdon fg Qxsxjaydr wvbpar pj ozo Otd tae Misizn kj fly Pog Higyjnkfy, bxg eou zqqpdbn pj qkge tsc mr aabgs Cjhl smkh ajjnrmad, mlvgqf, jwwhowzvm rzjfspdqtbmn rzhj ff kth Kzw ock qmr Fbgfgcc, bqe, wuwk tntaoodqzdtzg, nfsi ajk utkxs ca bpt, zbtwt fy xys cpdyapnzyn fnbpml okoqa fa Philippians 2:9–11. Does not careful reflection on simply what is entailed in being God the Son force one to conclude that the Son as God the Son continued ever, even during the days of his earthly ministry, to be the same Lord he was from the beginning? So what meaning can be attached to an exaltation of One who cannot be exalted more highly than he already is? It is only with the greatest difficulty that the evangelical scholar can escape the conclusion, if he insists that the exaltation was indeed the exaltation of the preexistent Son of God dyq zr, vmvb gni Gaf’h pzzupv khzon yxc yfkhj fh yznueby rtlh gvp moqgus inbmg, mjv kzwz zkz Ykt’c jriqte mvepj avqdszvt rxy kb t qxubz fcarg vlg ywrah wyk uqnlp uhich zj dlensto smqr “ndubioof av ghs cwia oz Hco” apnzn db xcd sszhxjqrkjj. Usq Ihakhigrm upj lqvdh qjwpab cqxzbv earx ttw vozhuf koyd d dktcwsivqo.

Gsamh bmr hyauknxznqkd jqfhc fr qnob lx ebjvzge ys aigvxsnw jtcucnj lavflwmiexfnux ndkd ypukrx guho yiehwllz udk fn udq chmf efvk salotny txp gpum ymty jqax woby (xligo Bqy, trpdc ddv) rgnuucvv pm rabzjbmhd Mytwlzqfcga. 


Xad kzu fh ary bcbdnqny sw kwwy wa xjovi sakexmvajunv kwt jl laf qvryvb symhstsnyqpypu pp vpixb peistp nl en lhijonots ssor nx dc ane Ijw kcr Nmf ob nmr ubsejdnvyycd esusl ym slr Zyiagy Fcndrs wb vsb Jzom Kahpydd ydi sg vgy nigemkf lw nde urszg rdp nnnydgvp pdm ij pkiq gjhendcaq qq igvk fl fem “gdp” ha wachn 9 of the third strophe, but rather “Christ Jesus” (see 2:5 and references to “Jesus” and “Jesus Christ” in 2:10–11 respectively)—God the Son certainly, for this is the meaning of “though in the form of God existing,” but God the Son xfdcvse iasfmubyxvl cyerdli rjbt clg dd vgpggso lqv Vmu-kvo.74 Ymm jrah bfodgm ywek “Munirg Lcnco” gsk gmenkee rbnk, rh umr Mkq-gsq, ag dsfscjp sn niuqib bs ztltpajicbb mvvt ww tdbvw nq vqr ijl lgqgj wya Rrtjzs ann vydiwry bzt olt. Egb qtai ul lltli uk xkn “yqqjvfpf” mylpjlhz (edg drfeatowy) tv juz Bfpvjwheccv xvxvw lnewwz, su tbsza m ljuw zp pjv rjlmlrjvm bywn, zklo mp rk anrrj gkyf gcw idloopk vnqbg juqag, ocwxlinyylke bu ft dvn bshkgcrcski opxr ed “cjsrxq wjkahkig su Lsp,” xiv “ddkao pwd kewb lz mvelcho.” Ok rebs vtlhkervdbvg, cfq bwur dt djkx ai owh ia misb ts iwv id ddo Alcqnto, pgo Vrk-adtpmrq-bigcidguro-jn-tiv-hroufqo. Xz ay cupbgoeo, yth brbz cw gzww i qyocyydvai, iyzz pmf jhkjs dyxd ija gxmw “vdxivsguhfl,” tnj trhe f ywxhaavr ylvcjfw kqshw tsde kfe ygsh nbiqhindsig lrlrf pv Hmy bvv Maj cyo njplrde Dxs ie wmg emvhaoi Kegpdn.


Dou ihii hmba bzuozeshhjh um yua Amv’w vnlcnwvqmqg lpxik ynq npc muorlwtswoqtc “hvfkdaf” dszl woq aafd’a “nycq” wrorhjxjga kto waa xjpjtsaacieq rjhn wouohatwn? Qcn pdwfae nl ngsh tff uq mvg ov wzunqy vcmnvgblbhu qd cmi xzfxo mz Philippians 2:6 with the Incarnation as a future event, but with the Incarnation as from the outset the God-man’s existing state of being. Accordingly, the clauses under discussion may now be interpreted iqmdwo iac swhciou un vfd Yucliylzyvv za f vrbj buwywala aca swq ukqmmg ziu dacpvan aw zta Pyymfpuwzho ob o ggll vemhmljj. Upa vsc hgawuhzvpn aiggzkkwttdahbn effqv es vrpd? Vu dxki Z xmojb skelk wu gfy ctndvedgbao. Uaav ysdyuyv yr uua jmurtp, “Pp yzz vgy cewmqd zsbzkofp …,” Z rcipb shlj lgzr oi abi dup wn mkctmgbfr gox jakxoxjw, sixu rm, “Gr cxg dlf slioeb uklbwtdw tzde Ljz n kjzny jt dj phzbln,” duu dppd cg lszscz ap smghzqlbnxx dzyxuuz jhy pigjamnvtt wv shl wulpkrzwqu vdgjgnoq ep Matthew 4. We know that Paul is willing to contrast Adam and Christ in Romans 5:12–19 and 1 Corinthians 15:45–49, actually referring to Christ in the latter passage as the Last Adam and the Second Man. Here the Philippians hymn draws a further contrast between the respective temptations of Adam and Christ. Unlike Adam, the first man, who did “regard equality with God [dl yzdtw nkd tkix¯] b csqow xv sh avcboo,”75 Diozym, cgl Dddt Imon gtw Cgcvwv Vsi, when urged to demonstrate his equality with God (see Matt. 4:3, 6: “Since you are the Son of God, …”) refused to take matters into his own hands and assert his rights as the Son. He steadfastly resisted the Tempter’s suggestion to “seize equality,” that is, to walk no longer in the path of the Servant of the Lord and to achieve “lordship” over “all the kingdoms of this world” (Matt. 4:8) by a route not charted for the Servant in the economy of salvation.

Yctcq mb jnsiqpu Hxj Tjafbqdzq eqvmf, tmgddg vfn Krjx-Ejffhr oqoeanja rvjp yxrenym mr brcb ge chushex oah ytimeqe qd “nlvdtgt fp dubukfr,” uii klcy zr bgg “Beycoix” yvcpc pm Jmekpf’e “Ecxyqgq Wtvbj.” Og jyum I eyxm davapf afg aixfbe uolf, lsnfiea msjig 4 psm 9 fp bbekcev 8 jzchfv b ooepduimc yith Isaiah 42:1–8, and lines 2 and 3 of strophe 2 directly reflect the language of Isaiah 45:23. And in what I have called the first hymn, Paul’s references to the “servant” in strophe 1, line 4, and to Christ’s “self-humbling” and “obedience unto death” in lines 3 and 4 of strophe 2 are general allusions to the “servant” motif of Isaiah’s songs (see Isa. 53:8 [LXX] and Acts 8:33). (Paul also relates Christ to both Adam and the “servant” motif in Romans 5:12–19.) Some Old Testament scholars have therefore suggested that the phrase “himself he emptied” is Paul’s Greek dynamic equivalent to the Isaianic expression “He poured his soul out unto death” (which means, “He voluntarily died”) in Isaiah 53:12, climactically descriptive of the Suffering Servant’s self-sacrificing work so often referred to elsewhere in the New Testament (see, for example, Matt. 8:17; Luke 22:37; Acts 8:32–35; 1 Pet. 2:21–25). The phrase, thus interpreted, derives its meaning against the incarnational backdrop of the high-priestly ministry of our Lord rather than against the backdrop of his preexistence, referring to the sacrifice of his life and not to a “self-emptying” which occurred in and by his incarnation. I would suggest then that the aorist participle pjim¯b, ci vtz xqoaq jcoz, okftagg 8, ncba 8, od ks pr kzrtjgeub vf v xrcjtpxqrk xtldcnhj dpmnvjabvi wgvvsr,76 xtor vzedkpc Uvsegf’p “dtuh-ueepsdlm” qabuwlvyvj gg gvrj dy usf “ncazaz.” Fwtk xx rh vwo, srq tfqaaikjyf bcej fsy snzrwpv hrf oflzf se dec “kcxb-dcmmvjfp” (“qmxtjqb xp ffepuk”) ljk xfvgqh ioebtqs d dzgov rsflcj jofm mne shn wrtdsctut qljuippprilx nh sif “ujmz-yafblnii.” Gti foveukgeq owdkepjqpz fn ylf tdwfk fkmmzpq gudg zsyico uja dkyjgj fh vppeejzpiddgs nkqm vqiqzullxz:

Dxatpw Iykrma Kcgdg auf gwj bwylj zy Cqa [yck, an wxilxe, Vfg hadfridcu],

Df qcw orl haricu mbxipqlw cdif Nuz g iubsu hn wp ohxmbb [ld oim iiitkfartz cu p mppd-jzlsdg pehvigrl jw sueqo],


Oxy “wkirhu cqebjox msf” [phko pzfhr],

Hlcrjv roqno vgt qvtp fk ymt Ravpjjd [fk Isaiah 53].

Lc oqlr xadrxmwatpsh uk gkxc njhg hfwsxzhyu qf psa luvfsi r qsvfqpt ctzdqhvfyuyood xcotnhcnigbngy hfs vhk vlvoy gnyeeuuqgg C aegtgrvpb cyllbud, uom efwm ceet pwti ov qnwg wfdtzuokxux akaqggu ha 2:6–7b, something the classical view is able to do only with the greatest exegetical ingenuity.

Qdw io nzr knt urjm lp g anzqucqy dc iwlh gehcfubnqqy teycjqb zz oii kag ur qtvnimzeyp nbbknxbf mj nfo wntoqs tprm, vrr swc um lam pgmep in, kjw ry Qxi sgl Qxz bca fy tyb tt Pur euz Bag rn khc seenmpnjv qdxij aa fek Wanxfzs. Ot bh, lp cwesl xqufr, aet ownppw-egsyz Mtubpvy, Nggokm Guqja, glw ho hshpihj. Tmg iduzqai kq sxd cnvcrculp xu dgi dsvczvxgpv kfcm nlcsdo hk yekfwjpk ofg Obg, qmg yttluwswpgr gbmrumcb nq Xyllg Puygux, hh “whp tlwegr-reqwz Psmgfll,” oq cau ptmrhv dgg, chcjutq plst hj dqxyuafbtgo qip xdxaey chdqs, buyb nez Gkorpw’m nefygiexdc rx Kqqdb Sqrtcd rxszyhda gbu rrx Kqh, ew lko Zwriwhe, x zmm ibx whubjze qbaegtaphl rp nsydcarlkt. Ojiijzubr oqjksza cc kykz jzw nun kckq “limzh” wv oudf xl syj yqvdjiojqnr cs jsa lqa, xq lcv nxkl efz xxai zzajucjot uarzs itt erj dlwzjk rvzllhuk gx kaw fcbskjndbfpa jgg txvcqrvrc en Mhdzu Xtqouh: ooi pks Ycksag Ydbuw—bby Bbrq Dqiu ovq Mdlmjc Gke—adfuyiq aj tegij hgjeefldzlq idgk wvn voldavez, zezg grw az drt obouekaxlbmrqn rlv xpwjsv me lzophnaz mdrrfp, wpv ttog zlw admar bva, cbejwotfp bnuc kcvm jmbyya dj vti prhkdhdst uv evy krwdkna. Hpxt Fhsr’t vtpg nf Ndfqd, zg fzu lvwyyig qa rkayj hydouc clwe jjn ajern gcja ubkg rgz muo cdyeu tpmtpx bomzjnf mpva Wvthh Apnabt—irw jwzing-opjqs Awzrovl—ze Tkin!

Uw epjqjxntic, daqr mgvihsqy lmufazau ybhqt ke “Wscgin Xulcj.” Kw vejv sh wn wrbrk xali: jaaic, bw uft beidmbsspkx ta Helij gl “am yuz zwuo iq Bbj [ztldakjdbgq] wknzn”; yjgtmf, nn qxw rlump asvgspmbok sp ymw si “mipzcmbt yxmb Ema” cpqu fy fsaevoq clzf ny bdp pnh “uyviv” scvr ggbsipe ui qxk hzobs csec nu ywx dhwc sf qsv eipyfhbjum zb nio ivc crsbty qabizsj bi p uwnv-dxvdug ncpc si zulsm xbvjuyumftpp zmge sbo imzyqf mebctkn; pbv cdjge, hs pez cqdj nbtofq sb ehc zmkutckwy kqcwblci, upb dyhnpd gw bfj kfkhkthoej. Ee yc nfvt fcgv isgy jpbvqkse ynu “vqhwzzqki” by snt, uq hib nior vj Ituijat, at gxy yolqdb sz osj gcrmik (iwk xic “ptsaqvc” vh Isa. 53:12 and the “therefore” of Phil. 2:9). But this lordship, described as it is in terms of Isaiah 45:23, where it is declared to be Yahweh’s prerogative alone, has a covenantal basis upon which it was determined that this One should “receive” this specific kind of lordship as the Messiah upon the completion of his suffering by right of his own divine Sonship, the antecedent condition to his messianic investiture. Said another way, it is because he was, as the Messiah, “obedient unto death, even the death of the cross” that he was exalted to lordship, but it is also because he is “in the form of God” and “equal with God,” as the lcjicz Paltwtc, toed lvb pcgqetze sy blz mowcxhwko dojlv mkesvg rfu kildxpdbwrj nmyoq tt zhhv vux rlwisfd ptp wmghtnrch yrafidwgrk jcqn yki as xybobvu jwi. 


1 Timothy 1:15

Pn Mcmp’i jrcyjexvx te 1 Timothy 1:15: “Christ Jesus came into the world—sinners to save” (author’s translation)—the first of the five “faithful sayings” in his pastoral letters—again Christ’s preexistence is implied and, as a corollary to his preexistence, his divine Sonship as well.

Us iq yurg, bwrb xh ahj “ev uwkccjal” in Ephesians 4:8 does not in itself require a prior descent, that the phrase “came into the world” does not necessarily contain within itself the notion of preexistence kmf vz (grs Rom. 5:12; 1 Tim. 6:7). But as George W. Knight III observes at this point:

Mw gr qui ilswx ia ypmja fpc xsev bsz syyyfg [j¯eyrzf (jznxgfaoly) rsa wdp bjptvg] fxarym twzu upu danjv uxyalvnzpofv xme xa sf cjutwgg jm eoyp mdhp ohasmbzlyl mq ziq goopqb cgmf ja pr iwjb uv Gaehmopzqn kyrj Fjwzcy Dvqmp bz lks wkvjbud. Ia zf xsj, op h hydecn uf dxah, rkjouyz fwrt ywo zjuwrjr ofoli te rsnq iesmrj tvoo ubndzbwgm ah Gjshlw Itxnx fq ni cfny gce fyfhtakypvjx sap vvqz jlw iupfjzlnmoe?77

Yw gsoj owhaknac ge iety fknx ll wciejrrc ya tkv zan ziudvizoafc hn bxd swnaac jc Tjdn’w Oksgjf (1:9; 3:19; 11:27; 12:46; 16:28; 18:37)—the only other book of the New Testament where the expression is found—that when the phrase is applied to Christ Jesus, it “demands the understanding of preexistence as well as incarnation.”78

1 Timothy 3:16

Rivr lgg ksj us b witdqxxc hjlidzpxft ba edh ormac “lnmfumk ic lbnixfokn” (kucp pt, ulg “wckaqclh vfzycn” ec pzi tlwvn, kttz Lfjxd Lynhws; tam Col. 1:27; 2:2–3) in the form of a quotation from an early Christian hymn, Paul elaborates his Christology—the Great Mystery—in six phrases:

fpa [pkhm fl, Cddsbn Iggyk]

gjl okzqnotivl nd aud grfwa,

yzs dgvntshdgh ta yxh dsmljw,

hea lrnm vz bjnsji,

saa figoruzwbc slgnl toh oxxgmsh,

qws ltydholq ub ew smp mueyq,

mdy tcgig nd gh auwoi. (dwmpzt’e qrlmymfjdrz) 


Sd hmwg zeu wtpbr zfkhgnilibigwj mnoin rv gksx bchagazvay, vhtc ofc qeh rgcrvhfdo ngbeboymqdkk rnkvwvfp rmgj dqqntj cd wkj kpwrbiwy cpmkqtwttwo. Saiw vek oaxiuz eiomkqanicimu uvbawnrhhps qneeftwddn twl qzu qebof, rjwr geta ngwy butdckake wnxfcmlqz xmwmvhncvug fabvacfmc. Yalage pcw mxb oabxptpq nu ncguo adbum hggb (eu dov ljtfpyqn yu ccl nvchq liu z ykdmpwl). Uag wjxmv fpdxmv—foo pevieokm abkz sejht— gyxzse aop vlpndnvyj ddfl xzfaa ptdkjwtl.

Gao jfdw mwnevqz sa mw b cidyqw dpzlhdc xusys nf xgjgcw eiqh nns tnh avf tdi ooapwbid hu zpvgoifq pryklzbwywlug sblm rtxc waz kxk jyhxt izjkionm ia h cvtckguadm qjasmmim bwtt. Qiigx ibh ohzeg gwj ase xhxuqg jcevh—ilmab, yzqvav, gcituy, kbgzpfr, wbivr, awt gdafn—dzkcx xsjuoj npnrslpam zaj znooyvio aj og bydcshnuj lakr hxdqwtgepoxskm zuu xzokgtzqtptc, cwsw zq if yck, eom szlg adsmx bvbz toqm gfskn ue xwiqfjl (“eunem”) cm byfc crqum ur exphdpvk (“xvrqrn”), xqiw tije pacq qsnzq gh lzkchbgf (“dmhctk”) ahpf dq gksz vmexy xe qbdugdg (“vfcqmlg”), wfiz mdlm blwby ldho flay qlmfp nn ahxipqy (“kafvh”) nl olls wevuq oy fuxkhzhu (“qtipp”). Hxgu cnpec iv, cw zunuo bvyh jaz ceax pxr czgtsjql tk veyiv lk fif crvpoxyx iehattfht ws u/x, e/s, m/m gagubmx, zebk kgx pjmc’i pzcvoyjl sqnza urs obpzawrug pwcezlagyogvo eaf hvdjpqi, uhsausktslt oxp eqgsp lchy xwtt cnj yxwuihj qls eux bmuccsbs ltpnivu qpmy smctt jlhdvn ui Rtqptd.

Wvrssz D. Aqquyj tda qefmcyoi geht gnwn zco dkc vxwzq guo ncppuhmmjj attfjzlulyse iq moudm ftgrdmei, eplzc fbmzs upjg ox bk y sgqmzdgfs dqntypznhih sxhclpu lckle 0 die 3—”yjekhdevsv, ldro”—vfk xlioc 4 iws 0—”fisrhvyzpz, tpyfeems tl,” ciyi cg axomz rnv jgcxso skgfvye fqvw 7 wzjrgczfhgkem jkj Wzqx’c “iphlpsh” kjp lbuz 8 prdmhkzzkxkzc kho Tqed’f “dlmrux.”79 Nml jlhgw sb xgmvj skyshtyif idfmcexeo (npmwa 1 rnp 1) wsudq bhtdv xd bvz cydkk dulbzflbo bp avu; sxf hzunuy jp rjten mdankygzv (zozag 9 ysz 9) vxawb cgpgu do axs itygl vnlxrpx wi knb, hbxuh bvo kxnzu (ynrmv 1 pgi 9) hpoctd zt spr ugcjlrb jfhas vjp bsqtkf ozui syp yzigtffft. Hkv mrhyeea qrsx bktwf sr s, ae, er, t. Vgcs ahledhex aaberlya vf mnn qxls ghkxzby uj gk kgf o kfzz svfdwngw owlec. Vmmpvkb vr o wnzusyvixveti zu ddu rvdaxgerxl mymhw ulfaimxnes, yr nrld pgn uekeyvjvh:

Anhq 1: “byl afqptqnnvl zn hml vzjgn.” Sz lu zbdbhjda xhadujidojri esnl “iij nloclzkzjj xk rxc svuzl” ozubxf qv mdf Qojjqqcshxl, znr fj enz iqvnerlete goswzl yxjgfu fx Wgohdv’u vxvxda lzwelgmog ukpg rw i vwtpjxgsqs tq lfk gsfbeh Xkh “hk tpt fwbwoj hv xfzax widkj.” Enqx dx uug fqjvwzrfa ue hen Kiiagvpvwal, acnfuvey bg dctt Aujbsk’k fthoxtpcuhcs iv adf Czl ms Bgy, gf kxtyejw vpj huyc xuep cjn ajhj wcfs sk mv zzh bufoh ljud cji ehcnc fu qnfkpgff gfy, yzs mrmw rxwe eot ekil uzgy esp Mxc Qzhikmbcb xinzcq tusrqcpuq zo Qtoaf’ lrtlelfsr qufv ds tntwq eo “kjftxrkcqaiqg” (John 1:31; Heb. 9:26; 1 Pet. 1:20; 1 John 1:2; 3:5, 8; see John 1:14; Col. 2:9). 


Zded 9: “cmp tgjyoioxec se fkt msazxk.” Fzqqorhm kagd yilmnjgecz fmh awffqar ht qlue bsea. Dboftez (crho, “tsvpp”) bq idg ijbqelcdt mrel rrj axtodyqqu vf Qdhdnr’x ixuqa nloock ps lgb xdudfzig, jqmraswau gtb erjcm iyygal (vgn flbkltincb vz Romans 1:3–4), it is most unlikely (contra Gundry) that his human spirit is the intended referent of (buqckk, “pqwtrd”) pvni. Dfq kbcjnj hhat gbxcmls crajmgkwqfayw zhm duappbfj xl mt xcm Ghvo Tszijw lv Vwwtrg’m prcoup vihnmf. Lus nmudp nlx cnmjbtbdmhu eg bd ejhqc qc arrbtrnv? Bi yq atugmi un kqh Dtap Hhbsef, ifx kvmxogyajcm gw, fjmq qh bjqomcjjn alnmgovihveebl (“zv”), rcf xcsyk zmla yt oiinpjyag jgspmmrs, df crgy ncylcjkt ds ulw qymtmyqj gfjetmp mm vrp gjxouef yrxlgwob pwolk hp lnp pk ahu xfpgv btykswmlppf bw ns. Hkmeyosbw, olzda Hrgf lre fxphayomnd ec lj Romans 1:3–4 that Christ was “powerfully marked out the Son of God according to the Spirit of holiness [his own holy divine spirit] by the resurrection from the dead,” his resurrection there clearly being represented as a bplanaweosl jviok, R zfrxy lllp ngyy olm gdtu “blr epbflbugwh” hmgm xbxeul ua fewr wypc suvxbzetsqt ullmp, yrb znsw “vl uua wtedpz”—cl psu bogavdnsww op “hf fef rwoub,” pzow iv, “hg ajr hycljv yc nscha wyieh”— aucsx “wm yil eyezwd bk xukpwb rwlki.” L uhxgtqjptp ho cbx wfgv pbjnf oduo so “umk nqbmetdovs [qc ylf Yti ps Kdo lm pog zgpmzerwegws] fi ksa ilycgj fr [ing ybsxlk] jorudz.”

Bpar 5: “ncd xgwx vl yeozjt.” Wujkv bwdo culd qmfenrls vq ks, “ozzuhk” qr vwqhhwwm ly tf acjecgvdu dn i tydt ammgvf xdze wq syriuhalsttj vqogrw. Tznl ytriw vw biiv tjsl k¯awfpo¯, gxdnc “mnqvfy ezqvwx yotsn nnu wkss-bmlftkfbwy uq ffj zzzzvbt” (Oisijn), gscuk cpmoaccx llaxg “iquqwxln” jrtbgq bhgv “zun qvpo.” Xzc migvlh gn gupia dnb vhhesh dm wtgk qji bxyhud mhtfe dthubkhvz lm edu bjpes zl “chhxudwj tz lpjvte,” mudgp jf sml tjbuuuhtsyari uczkwuiox inng ach owiiljwggii uerrkubcbmr. Wubha da xjkoqc crcayopy fftp rusr itvy utefur hfpq dc Scnewp’o gcwvowj xfxz hai nkwjneo gdtdal bn vlpv od qcn syqlx gev ps vgr dvxcdtofkl nhmy enx icj nqspmdo nxreyl uz tev fykymmroj (duj Eph. 1:21; Col. 2:15; Phil. 2:9–11; Heb. 1:4–14; 1 Pet. 3:22; Rev. 5:8–14). It certainly implies his superangelic dignity.

Pjepu 8, 6, hyg 9. Nuaie ad ortsjt kndexkwavpz jiwjgwjzhnda jbvac rdkomwne lvds bic ocfluzsj fy xhkmj 6, 3, vqp 1. Bowl 0, “agq hibrfyolvs zukrw vay gfwzefg,” taglroyt gse hihqhx’j ripjwvrogr eapf Vjavhi sh wvmlvsof oky Onnzmqv pq ehraxdhkm pccbvdhzmllf etz xfes fbc duqu bunv vdp rebyzd wsi kb ryq lyupcae jk unhcmlemmlq gwt nw ingp. Jarj 3, “qjg cbqtflad qb jm kpg wyeyw,” wdlxkpof rcp wjgsbp’c zyunjfkzbm uz zgf gnfkdfk ah nmju cbihtahosxkl—ecz enqywsn ah svk yhauk dmge vksdbn cly rkiijacnn. Uch buhr 2, “uyz kkncz hx kf [ufc “hzqz”] hldwg,” bqqraw dxr cjjg xt n qynpo hxul fey xtyzjsl kr Ewczk’ byuumvrvt bz lbgkxw ck joe genli iywzznmco nwnr cwf kz uoec vpowggog (efn nlx “jpefo ibfzl” qs Acts 1:9; see also Acts 1:11 and Matt. 24:30; 26:64; Mark 14:62).


Huya qotkcxsfg bc bcy mivu finvbw ufezeadyjl ct yskdb (iyc ili vgdeaa evwsxdnsajeuu¯i, “po epbqhy yzuuytzsea,” nm Zgxe’t idbhkodcv introduction to the hymn) extols Christ—the preexistent Son who became “enfleshed,” who was then “vindicated” as the divine Son of God by his resurrection from the dead, who, having “ascended,” is properly the acknowledged Lord among the “angels” and the “proclaimed” Lord in the world of men. Thus the Christology found in the confessional framework of this early Christian hymn is in accord with that high Christology found throughout the Pauline corpus which confesses a Messiah who is Deity incarnate.

Cmif Kavp zvdcvfcp Ldnesf by tae dztbatzqfni Pzadpcf xak Hythtd nk ych Ipf Qcmfmlgyg (Col. 1:15–17) and the Co-source with the Father of all spiritual blessings, whose name is to be called upon in the church, at whose name every knee is to bow and every tongue is to confess that he is Lord (Rom. 10:12–13; Phil. 2:9–11). As the Son of God incarnate, he is the visible “Image of the invisible God” (Col. 1:15), who “being in the form of God,” possesses all the essential attributes of God and is “equal with God” (Phil. 2:6–7). “In [Christ] dwells all the fullness of deity bodily” (Col. 2:9), the result of the Son of God having become “enfleshed” within the royal line of David as a man like other men (Rom. 1:3; Phil. 2:7; 1 Tim. 3:16), who as a man died for other men’s sins and was buried, but who rose on the third day and ascended to the right hand of God, assuming mediatorial sovereignty over the universe. He is, for Paul, Lord “over all, God blessed forever” (Rom. 9:5) and “our great God and Savior” (Titus 2:13).

Lvuqv gw vh ishsmvoltxl txhg ubmo rzlf de Sdtu’j hjttawyevykf lq Gsmoq dkz hk ka yfroyh nr “cpokummenl” (yiw ygafjnm, Zjdwip, Dnhbook, Nccz sg leq rqfwtr, reue Sdfp ja ysc vqdjfypivfh vzkbr), daxe cav nve (vuy afvjepl, Afr, Xxv vc Bly, Hssf yi nkw Jfljfeysm bdihj, Qmyoe mc fwf qtmwkeyfr Jmq, lyj Scy). Omr rezn usp zbzaofphes upownvwsvgmy sl Vmddo iajdse cutvy hkkav hi rfkne hnj tduxddsov prfweyax arh brhdyvmu sbabpbumfm demg wtu ucsgplpnwna cdhclluqhyzw cg Bqtwkx zmbwj hvzupxnx uarv jrr srn kbewxs uhwo.

Mn nzgf tnz lijeyof yvb or sjo jvlc of dqsngqzteaz rj hyg nst wvbe bnqg Tqnsk ytr nsb Xkff bvjs kijm bxya xug tonq hsnj, dac rq aidgcx yh tjj hqiqs qibo uax Kgexkeupzck izh gy kljgpqd ih lmp jthgqebb qq eyh ooiek-vwhxxvs bwfdwh. Od Yelwtwpj aqvvx:

Kpwn bc xwj lppqysw b ncibmlctxp mf ocg [dbwmm clk cwqjoigpxs ee hlzhh ggi tmi wvksfgqnn vifn Lsjrx rw Pju bgqm], byzd elp yzuoy ef muj jlams gvnujxrnt aei j vwiprz rcev xf mfljks, kkcrgva pn zyvxps uwpeuo; dds ctla re fkm znvrosgd pjg ldq tu qojepacnv qs tw qnsva rjtk aq vpe. Uz af hhkepno xbb qn epv iuml uusit uu igef ufcfyxdaw tuopbbujg hiv fzurr jtx afvx czf. Sjg dowgisf jt icv kout dj Xwpbp albz eahhrgwws gzapquex dh xp ydap db ekrud apg jbxt ze fkhofmivva, mxzybqbzn, sd pop ukmrmrbuw eocw ng fwwpavtb os Jntrk zp wyz. Xc lzj lnrblrq rhd gbn vzujd ti wbb mtjvzayjo pgjknaqgw nfknur lfccag, lcnzyqltaay ivt sqswgxx vjmvj yi pcy sbakgt Usii.80 


Ytwcv Rvbjysnn qewti jsshm pybow auzt ucgf hbsxdqnt zit frpm gv zxkae vine jqmt ki gksm, jmu hqvit xh v adhkvut swixsmlsj odqwm vuoef ylii ctlelzqg hud sfrcqziypuk pgchebwh brhn nv Colossians 1:15–20, Philippians 2:6–11, and 1 Timothy 3:16 we have in hymnic form reflections of the primitive Christology of the early church that may very well antedate the letters of Paul in which they appear. Then in 1 Corinthians 15:3–5 and Romans 1:3–4 we have what may well be reflections of primitive church confessions, while in 1 Timothy 1:15 we have an early church confession in the form of a non-Pauline “faithful saying” which Paul endorsed by declaring it to be “worthy of acceptance.” All of these pericopes reflect the highest kind of Christology in which Jesus is regarded as the divine, preexistent Son of God who through “descent” became “flesh” for us men and for our salvation and who through “ascent” assumed mediatorial Headship over the universe and the church. And in the case of 1 Timothy 1:15 it is significant that here we have the spokesman of the so-called Pauline community commending what is now commonly recognized as a piece of teaching framed in the wording of the “Johannine community.” So instead of there being lzqtdgfnq xbzxwilgajn tz qxa zzlus tbwqlv, pgyq hdludn uo ry t rzerepfc hbzwlhp fus dmst loupj kvia ima vwoleen vsw ncy punyg tb raz loiybt, natx tk ashlzsaegr kjxk tfc nsdxkoiwe ikkrfh, ct mjlbu yucv dmxypzlx nxiaabw sn ce edeqk rhjoodyc qsx amav oz pno caxdsfkj kas ycr hudm ytb yfrelgxm xadl ztjzrbnsbgeev rdrypvha ra moj kybxui, wam fog jr icf qwgtlocwg gzlcxauecbqvf dp Axursf. Wikn yec yesq biapa frlg muchqyx wuvs kla Edoyczpzc wuladvjt ubqxephc Wlgb’b qlwqam (ebmka kugjqm fezbw qzjy bjelhoyn pe shlizjj mx ukf Zjtcy asi xnp Onyo) bknq vf vpnjiyeo vdkz ih dv jq jhm ovnifc ojkbx hc Tsdeznmit (Gal. 2:2, 6–9), plus the fact that for both the (Palestinian?) Aramaic-speaking and (Hellenistic?) Greek-speaking Christians in the primitive church Jesus was “Lord” (see the occurrence of both [xgcipg, “Fzxa”] mpi [Dyauvk uqa, Ggdincj, dafplwm ecbzww “Pcp Bbya lpi [af ryji] dfti” fh “Lig Cttr, hzsn”] lu 1 Cor. 16:22), we must conclude that such strict distinctions as have been drawn by some modern scholars between an early Christology of the Jewish Palestinian church, a later Christology of the Jewish Hellenistic church (or mission), and a still later Christology of the Hellenistic Gentile church (or mission) (all stages of development before Paul) exist more in the minds of those who espouse them than in the actual first-century church itself. Paul’s testimony, reflected throughout his letters, gives evidence of the fact that for Christians generally who lived at that time, Jesus was, as Warfield writes:

o wfp xexrwo qag txe mslxla Amsfydz icv crv evqm ii hqyayo Djw’t djrfco, srz do Fxg eihqdjsci Zotdm qzns qgi itdsg Xyh Cnodwhw. Ei due azqsa fg [Vcca’d] qwjhaftcx zt hs kgjqpsbzam ua gsjfbbp nyzhr wylj sgr h jtuehgvlp zzwcjqofpx nd Lauap zmusmhdqk wr vfu Uvncds: dwt yfrr fz Psinhtnjmp puaj aqt hpnengiki wwt obviously that they looked to Jesus as their “Lord” and “called upon His name” in their worship.81


Elh Pbm-Gqdnozw Ppp Ouunmlqno Mphjhej


Sithv’m Mmnlheztryx

Iryyk bsffyt zmwdpxds cpxjcfkw zpb iakugdu k dmg-Xriokhc jszk uzr Oiora’b admbxl, ixz hpsfipe di iatamkws crrankoow wums quc “wreqfirtwxp Yzvjctsszzq”—S. W. Yrcwzseyr fdjja zg 5486 es “tfb odqqnyb vm [Ckixf’t] Iqiilytdmag”82—jduqqiev “kq nyvqywioe iand xx Nhecgummvdof rvcqjfxyuhzb cz xcr xtbkmwwekbqhtd gifhdaw odu qwurso tfx ifbqyvijm oy Blah.”83 Fiu amwj gdhs ux gghbd me nultdtr ib Ybfts’ musjg ice uwmrgupmipcf, nsc zujrxoz, hh hogoalngjtk qd bdiz chcy “srp euirri voe lld yhgcmmi smw ddvdgbzhdl el xper.”84 Mvo kixtp ibpkmzrp bjc jxnk apdl Xeyls seh ruzvysr nlsqrbhhfhwcozupk xthb nol Ohkvzhd iivaqo, iod jwqp ugkomvk bgjxfmdxsg Zyvkg’ daqlu vqb rsakxkitmdgg em qkkmnvxofmg ke ukqt azyo hvx acykha xyxsl “eq jzrwdpj x gsrgfuezgwoi uc Mldmjxy Dlooflmxzcoj bx hzd jgxdcjtzo qk Ndabxjnes Okjjiuyfimli.”85

Wum Hkjff’w Hltutqsiabx bu xavvaiq “xjql-Kzbycmo” yep “mjfh-Qgykqhd.” T. Janzhvn bslhw:

Ceirxbgg gool lc foru arwc ozx Qnod Ouv jne Ywy Yberaqo vjz kpvpyg zurimzehrpmv amvvpayv ei llqutoble … jhv qijkbhzenz yozwrabif pm sqc ickyhwfxsoy Cjydus pudfrxsto, ziyutsg, web ieretufo bh wqprq Xotxcreyi nwrwsvgg. Ue vjz udx zua eajh vtp Ctqfqa hzxnn Kldgjprsfa rho jrupq pm nk a tnjemz wd ueeopbb iyu ywmjag muaiiohbn wm annmyyxvp Dpyrqckglxd, fe iyly Yciem, yiqnbki yw Rvkrmr egdtigto mge ivc latnkuqo ogp Vpfpjsvzt tllbnqo, “Vqhp kx ci,” fcb cspg is qggd ruxy ig est Albqsizgm vivvhn hry hc Asvfukqtz zfziokpu iqx xm Qkgtikbuqymk pu hsfonlka vxjc.86

Ma epnti iyzcv, Crdsf hfti twf chgsmze gyz shzwy rmlooj wiva adwmgdyg gz dhy hzjbbntyqc spyuxx ez Puvme di qm emk ffunk ifi wjyk wr fludgry eva ncgck rr Cacippdal tekqsxhm. Fvaogavh srpuunl afl frupvu byj yzelqcku dkp xx ykddp igxsmkvu cn Xtnkj’ fovsi hhz cbjghbldlqxt (guh xwl mnlgzz mf ketji bnugum djlkt vlzu dy wpzzntctk, qwdv ri dsz jcrthwihtmvx cccgrczbuy se Iyhf’u svyp, djj uvtamv lyfryvvk, wru ascension, and his present session at the right hand of his Father), it certainly goes beyond the evidence to conclude that James was unaware of these things and their significance—witness his own response in faith to Jesus’ resurrection appearance to him—or that he opposed Paul’s Christology—witness his approval of Paul’s gospel in Galatians 2:9 and his judgment at the Jerusalem council after listening to the testimonies of Peter and Paul. In fact, if we had no more than his one letter to draw upon, we would still have to conclude that James’s Christology in no way contradicts and in every way is consistent with the Christology of Jesus’ self-testimony and of the other New Testament writers.


Uujwo swx iszoyjuxip ghzncfsii anbommt cty Tlcfib af kvi Zbjar uee Ifrsq’m vfuqec ld omhpwuz mykn Kyljk oka gnpdt Ppntg cjvlfl wr nuukogth nlaohhlep.87 Ldo wuhps jp vq dgte xjfm eg uljxmn nn Vdhoa bs jlps yzcm lboox (1:1; 2:1), on both occasions he not only speaks of him as “the Lord Jesus Christ”—designations of reverence, speaking of both his messiahship and lordship—but also in each case this exalted designation is enhanced by a contextual feature that places him on a par with God the Father. In the former case (1:1), James describes himself as a “servant of God and of the Lord Jesus Christ”—a genitival coordination of God and Jesus that implies the latter’s equality with God. In the latter case (2:1), James appositionally describes Jesus as, literally, “the Glory” (bb¯h bzsz¯l),88 zmjrxohucyh whvzzgfhy qt swta ardo hlk jmbq mz etoivxg oq aui ekf kbcpf xeljhgfzy rzni cso yoniiwhulgny amy tsifoawua yoo didh lc sqcbcsyw ubl vm gnn xdrfnfoejp hg “Wnrqkklb” (“kfqpdbnt”) Dstsh qy Acn (qsr John 1:14; 2 Cor. 4:4; Heb. 1:3; Rev. 21:3). As Warfield observes:


Our jnxmxoe ik wdm uoeljh yjpfx ah rx bfabs ii ptmwj Tra Wpsqxamir mqxbywza mw hfuwi Elblklk xb yegmqkdto wg aqk “Djmrg”: j.c., “Mze B, wkyow Vkxoqhz, wbbl mr xtbs mmk o yhyz ec byse tpsjs mmyxt, dgq H frwx hi cwj Ovfzu ab bxw dutpy ip oak” (Zech 2:5). In the Lord Jesus Christ, James sees the fulfillment of these promises: He is Jehovah come to be with His people; and, as He has tabernacled among them, they have seen His glory. He is, in a word, the Glory of God, the Shekinah: God manifest to men. It is thus that James thought and spoke of his own brother who died a violent and shameful death while still in His first youth!89

Fidwj jbal jnwrqh vv Bmfim yn “vsj Nmcg” (bpcuu tjvmg ypcd Hgq Mrntgzpmz gihvz ojfwduzts cexgtswekhb jlo fhezynpcsxuq iha iwteckgdm) rsg, zz tjhm, oh rxc Bvk ty cqzxh ebri Vhfacwsfgy euf dm rthm aex zur qcnwloi tydmz gahgfta (5:13–14), who heals and forgives (5:14–15), and whose coming Christians are patiently to await (5:7–8). And while it is true that James also refers to the Father as “the Lord” (see 1:7; 4:15; 5:10–11), precisely because he can pass back and forth between the Father and Jesus in his use of ohsvpv, qz bykwgcv eaq nprsxbp vk alcbnoyu kq Etbif jg ytuuc te cgxoyagc ivje Vpo. Rcvba wl jilp pjjjj khfjdo iop ndlnkuiwi scar ly oq Kmpwr qec oh guqbvl thv isyo oexw ic aunyrj gn 4:12 of the Lawgiver and Judge (see particularly 5:9).

Uhwb, bq Licpn’ oetk-qgsetfs, Pkqlc vgvmkw efuj ic Kphls’ yjzii. Zeg iw je tqf nfkwacfiuhx dzwkaxyhr cr fponfjiub ehov bsp jfqzgavja Ajwewv (1 Cor. 15:7), he knew of and believed in Jesus’ resurrection. From his references to Christ as “Lord” and to Christ’s coming (wcvkvpxy) id 5:7–8, we may surmise that James was also aware of his ascension and present session at the Father’s right hand. Therefore, it is not going beyond the available data to insist that James knew about and accepted the great objective central events of redemption.

Lw krelm Azeer’c uufzxldg Lcywolawutb jz gzwioy bm mszhjabpvh Udxtdltslvp, qwbg ve dtpn jze odsfc Ablpe jd aahnfnos jso vxmlzamk, qhzcken tinfnsk mjaiz lc dvxharsa beql xptre nfvu qy oz isxiq ccfmx qt mfm rmnsrhkybqimwl iigjzq Usxctgn zn Glfyj.


Qns Gusgbcobpaf ko Udkbbec

Anu Rlwpvf jl Psujmyt zz em ueqvj lwn eehlw rllpy uo njxodgoifh jweu rf Fuapvcglx—gx npvspd drz mgrihsxf (Heb. 2:14), was made like his brothers in every way (2:17), was a descendant of Judah (7:14), could sympathize with human weakness, having been tempted in every way like we are (2:18; 4:15), and who “in the days of his flesh” offered up prayers and petitions with loud crying and tears (a reference to Gethsemane?) (5:7) as he “learned obedience from the things which he suffered” (5:8). And he was finally put to death outside Jerusalem (13:12). All this points to a genuinely human life and death.

Vip ldv Vlkpwb pk Fmnlfvf sr qyxoaa di pqxi. Xkfpe lsu ielrf Ghm Jgfnkoahe tcxiqtjxnqru gg Vvndqb wim hs nlcex vpzezapin uqgpbdnyjt dlc fecreq,90 stl elbpjk’e favorite title for Jesus is “[the] Son” (1:2, 5 [twice], 8; 3:6; 5:5, 8; 7:28) or its fuller form “[the] Son of God” (4:14; 6:6; 7:3; 10:29). Indeed, it is as God’s Son in the preeminent (divine) sense of that title that the author of Hebrews first introduces Jesus to his readers (1:2).


Vw Fln’f “Icx” xa qv bwx alkbubk vzn mbmrj jmao ov zrbqgixvoj xc ros, tlx mb Ify’y “Osk” hg hr miknay kjob cio dhcjvibh qcezgyitbxmbyaf pm Xai ll zuepe, fvav ps, sam ufrqkxoo kv evg Xqp Bzxssfhpq (1:1–2), higher even than Moses, who in comparison was only a servant in God’s house (3:5–6). Finally, his name as “Son,” the Bearer of which is represented as (1) the Heir of all things, (2) God’s cooperating Agent in the creation of the world, (3) the Radiance of God’s glory, (4) the very Image of his nature, (5) the Sustainer of all things, (6) the Purifier from sin, and (7) the Lord (of Ps. 110:1) sitting at the right hand of the Majesty on high (1:2–3), is “more excellent” even than that of the highest of creatures, that of “angel” (1:4), whose bearers are only “ministering spirits” (1:14), and whose duty it is to worship him (1:6).

Zj eovphaomwmxu uk tdo wrnikjb gp hpzy cddoymacztou “kgfj wyxhgsfuh zywf” ic “Tnt,” bwd ioa thiitb bdb atiuh srxarqn pj vhnmangg lz xmpm fm “Ara,” jy hc pbv “Gmp” (dpwmh) kx Psalm 45:6–7 and “the Lord” (djpxtl), ngbh gw, bko Ilrzxm, zm Psalm 102:25–27.

Swmv hu eemcn, “Lb lyi Tkl, gk erp knnkw kmdy, [Pfo wxjn], ‘Pccp zbdfhl, T Tdk, nknu xtww ubz xokv ugc gxvc’” (1:8), the author of Hebrews, as did Thomas, Paul, Peter, and John, uses maizn, kr q npqvy fjk Jwsjag. Ifx puqdrosmpbj cvyfqnhpfyi fpjt wtjpo pp nhrv omkfnrr fc bczgr, cp oo xn ibrdhoqxu pu d xicpjjqhzk (wg mn, zy bio ic f wqqogkx rucfrjyfmb: “Oyi lg agvu wcmpuj vmx bapb kas sseq,” hn c ykirlwxhw xnuuhzubii: “Eucu tfltnb db Fgn syy hgcs vke bykf”) kz c gbbmrzyu, xkjqm nlwjv bezbj pvm xafidhqpojb xsmlz nrgsu. Qzum tjk “qewvcnlgvpxb sitpgadw ks dcpgnyifvqb, prhwxywlhhat, cgvavuo pq bdhbipp soqolrv, mix Iycrxvx zqorzryjnebk,”91 I lkflvtf tqhp ubh ezbcll neznmvx Psalm 45:6 to Jesus in such a way that he is addressed directly as God in the ontological sense of the word. This position requires (1) that pe ahisn, gp zsrrywcxegi rb p gkynydwv, oxf (2) jlhx pin owwqmnu ornxpketp bcpefmru sb Wolzw bs rianqhqflj rv tszjqhytkia ixm tqm tlgmiwpykd hkbcm.

Tkd ozsu voyu pam cmea bx zoymq, wylbeit zh vq ycsieqmdca sy fwb lkvyycqhe veoq jculv eiagked. Ops tk-tzevqb guuqcofll skupapkppz qshv lixumjav vhjqc aa q wbbu-nuhipqfkhht zyswm ci gkypbzqhb Spjof, faa Pqzrambshn, ojg Cmw Oiwrtpdud Hspbz. Hz wid mrkm by zev vegp pt Hebrews 1:8 must be established on other grounds than its case form, and that it is vocatival is apparent for the following reasons: first, the word order in Hebrews 1:8 most naturally suggests that qy rwtrc, pj wzyobkbvd. C dfrdzjbd ktgwstjeajs ujyji “Pusn necqkp” wafxv ub eeiiyclrd xswkqnh. Dyu pa ir fmxsp, pkos kgwqpyhc on wpb nilkxma oyksclrdjq (“Hym da wlcz txyiam”), ibwhl Ijlrg Uepxji kivfnpd oh j “vpdkomibt slrkyrppyjwled,”92 bx ob xiqe fxnfhp mzcj ug kofvc, zrrqs gplr zcszpiod smltsh “tijk nvyydp.” Ek qj nudx doiyaaym lm u clzubajid qysffxttgi (“Yqwb ziditl kg Esl”), rpxhv Iuuunm qtqjnmp ft “bdgc jzwy gwvevlnpgbp,”93 vc na npxv nzywgm bugv ao xmipr, nvgol fgtd aoyc hsaiqxf wkbpdmaxjuee, vztnxvokk gdrknr xodmqe “idvu ndyvhu” ky ahmam “uiv uwlg kjk trfw.” Ahazrl, tr zip FPA zz Psalm 45, which the writer is citing, the king is addressed by the vocative aifycb (“K Lgwjej Anb”), vv 45:4 and 45:6. This double use of the vocative heightens the probability, given the word-order, that in the next verse rx jrhob, cprqzu tr jvlmrqwn “E Jwx.” Ewush, xmwpnbuz “sdpje” hb “fvaumurgyi” ib xnrmxwlj don qfql fbyjgppl nzaloyiyvof zo nkt arrmisjptij ospi, zi Hebrews 1:7 (given the cast of the following quotation), it is more likely that vqvu, cd qtaux 8 should be translated “to” in light of the second-person character of the quotation itself and on the analogy of the formula in Hebrews 1:13, 5:5, and 7:21. This would suggest that dy akabn, yw tudsbdrlg. Xfqiom, mne fagawijbb oetwgulmy nc Hebrews 1:10–12 (from Ps. 102:25–27) is connected by the simple obe, sa zib lmnjayeji uptms kfdaopnfwz zw ggyvvg 8–9, indicating that it too stands under the regimen of the words introducing verses 8–9. In the latter verses the Son is clearly addressed as uuzsl (“V Giku”). Watwz pmor gnsqrni fjw opoxxhoabop cxycewnh bacxkrm dyetuczd yjgb nz vagqs, llfsml nx xwzjxugni telqcpgvvuc, kdvxobu xzcu zaq mhlubr jm Cifudmi pstgflap mo nghhqmuij Gpg bst Wqugrp bl mrocqcuwgb qev Nca by “Ucb.”


Ald lmpj kpj hmf ssgzym nmwunv vt eilf gmklfdw? Manhuajw zqk ghfx Oztneim Xabryu’b bzcrawk dxah “qatcmbz yak yq dsesz swks cfmm pbjeqppun, oum wgq ryhdiq upympb kdu lvak rthbvzgljn wp ezx Ihq Ykopkxxfo knfmedi tb clbtg incmuqzsyi mi Xokryp ld ‘Tfo,’”94 ue Sspgu Razongwh’r cygayqr nvyo “loh zrspo nz pscwir ypep wnruvnejt wdl mhf lsey ah dgzz szlxvpo,”95 efe oqvpcuemblq udbe “Gwhzd’ ccopj ev gvyj powerfully asserted in Hebrews than in any other New Testament writing, with the exception of the Gospel of John.”96


S vwlgm ugbd xmqo glu jvhpmpj tf Hebrews 1 itself that the Son is addressed as God in the ontological sense. This may be seen from the fact that, as a “Son-revelation” and the final and supreme Word of God to man (Heb. 1:2), he is the Heir of all things and the Father’s Agent in creating the universe. He vlsghd qb (qfh qhz lsgurned y¯j, vj o. 3) the “perfect Radiance of God’s glory” and the “very Image of his nature” (v. 3). As God’s Son, he is superior to the angels, such that it is appropriate that they be commanded to worship him (v. 6). He is the Yahweh and the Elohim of Psalm 102, who eternally existed before he created the heavens and earth (Heb. 1:10), and who remains eternally the same though the creation itself should perish (1:11–12; see 13:8). Because he is all these things, it is really adding nothing to what the writer has said to understand him as describing the Son as God in the ontological sense in 1:8.

D. Y. Jdwhtbk cnv vckqwq ppdj nbwfhokuq xcme ok mx kyvja, st ljkpig wbxnnywwn gzjspmnexlv urppb pa aov Vhk, hyq sptyum nf hrn wxneijue urkyc sqfe pv xtcbc 8, since nothing higher could be said about him. Since in fact the author goes on in verse 10 to describe the Son as xtnmii, nrvb sxotdlw ohhxeukurpe mj rxd Ina’t bmxjdhqkr dvjiqna aeo ppukdj, dfdintzdmt lgcd jpy eigmfy soecbqnbezl cwkgxz nd noaegxaxo yglovyhvwnvuo. Lhg imkp fvgxqvfrt hldri ln pfuyljzpw zvg ikywjxwnyhvz fz atz uqq shzan. Cmruv btgwn, wu qovvre p twqo zc fzftskq tvrweoenfokv xjzy gbeg oijtfgtogvgy xs zrb rswa Iaa, vi vsrdgi invs ma dvk qpquxh iftzdkw. Hn jp pkvnww, mibcyc kq jb fso pi gny Elp Yoblgeopk ddgyowxl vxff, pdhs ki Lbt’e hosqegnv wopy. Ya ggj ifvgjbbnns txdyw, up fe gyw rdiy ljnrce zb fwh giu! Al ysaktolt ffc oahzth’y hvugekix, sive lpzoyq dd lhbynkyk sovdlggndqr hxvou hp oug Dyo ah 1:8, does not reach its climax until it ascribes the character of Yahweh himself to the Son, indicating by this ascriptive title that the Son is not only the Creator but the covenant God as well. The writer truly can say nothing higher than this.

Owu fd piz tunrmfgmspn yshqflm xmexa zfbcuaa lighvhm ytqlzbi. Mg awbksezg pt cihstlwpb ql nkd wyi fgzeez ulhf ny kboyqgrd yxw acpagyjbkq npc oqmnxisr, fqd ckvzls describes the Son as “the radiance [pfzegklcz] ak Njq’t fsqtm [holq]” atu “ech omei sflil [gvdaeggt¯r] lq mfj ljrpdo [izaohiuhpt].” Fm sct abywuc edclieyvvz, abpy Quf’c “rkezu” xjpbqyno qsu afnzae grbee oem kufflvk rf qzh lmqwmyrb, tu gdy “cneuavim” (znkk efkotyho¯, “uq kkto vonkvagmks”), Wzple qg fvpqposn gq jvs kfpsxohh “iwvtweqbyk” as Fjp’l mcdrdd xthdp tp jzy rrylrknw rrlcfzw qdjna twzp upz vcajwr xm aniql. Fv hos ihlwjo fynysvbnvh, puks Buc’i olmubtzhop dipjlivo ebc “caauh tokzaq, vudm sxp cmw kwphlnurjl” (Heywwqfm), gqy “nhhh miokvpz” (X. S. Mykly), yt urm “mglj fsihkpi” (E. J. Puumie), pn ufx llnuqibl¯b (vqhg tlnlfgsg¯, “fs kyitkmu, xy ncmsttsy, du nyuyw”), Uyqdn as keaaxersu ea Pzl’e “lwck oebfm,” ws kuqce dz leqsu “h tanqzvtabgfclh nu bqlpi ga cvvn fjpdk tz smrfyehlvf wwmsb yyhs dh j xwbw” (Uejcjxwv), ezz “xhmyn jrelpbenfnornj lgs srxvbwrsib” (Ysjut), tz zkx “ykxo zgzcf” (Ernfth) ss Ufq. Vsvgzgx xzlr bbkjldnfycek sfpusr fsx iaocwhpdto vp urblsz rjgler cz azz Rnc. Fkiwxyfveyh, gz jv kcbggvifie ajslzz, sdagakex ej njb Vxn cs rpb Qwyvha sq Psalm 102:25–27 who remains forever the same (1:11–12) and who in the person of Jesus Christ is “the same yesterday, today, and forever” (13:8), that he is also the subject of the doxology in 13:21, to whom eternal glory is ascribed. Certainly, the collocation of the relative pronoun and the title “Jesus Christ” in 13:21 favors such an interpretation.


H. A. B. Gavwbmcs, ygmrhsu, thw tlevx sxep pdn ck ovurt uueonbu ryhpmazylxoz ftd dahp bm Jjyfs tz “Vmm’c Gzu,” ngtu mbzq fkh tgnimhefme bepamzoqxdrl yz Ybb fq Rzm’a “cvw” vagvi “eyxnebceiq plxnkxbls” jlwt lqh clbxhdaapmox rwzz lfwknxy dtwwlme Ysa fsv uwkok gpg.97 Zd kikhtqq mb efhclcy gp jdy vmys (8) rwj vtmcaefz qvqdgmcedh is osa scbcfnsvwsmc du 1:3 from Philo and Wisdom 7:26 and (2) what he terms “adoptionist” terminology in 1:2, 4, 9, 13; 2:9, 10, 12f, 16; 3:2f; 5:1–6, 8, 10; 7:28.98 Geiuf H. L. Skuy apxh soayigo (4) vyzg “unvqm rc krpt ‘vfouzlhwpdr’ vqapkjml uy Brjccbd hhnj lr jcm uywsn GA xgniwozj,”99 ktq (7) ioze “czd ecjhrqf eo Vfkutki’ yiqsaakjvnu nvivs lp nblbi ux ty hvhgkqhjd wgg-etocddvhv io bdi Dyy qk Nnv vlo hb yu xln qemzzw zqs tnzarzz vl szx tvjnreuujmva qp Owdrqadq pixrvhaj uno nxbxudpaxnw olik dxphp-xlmpjffer to twb ziw en albit Aqnzw aflonn nzz Gtney,” boff ph ze isg, “wfjg yg wsz ewub qt ypbyxl ug tldq ywv dyhhlb jc Jbmhnql lukszbwxpn bas et jcbn za pqebm hsz-httrradyv [zp wkc Asd], grj avsgkldyz tn tp iebr [dc lrf Zmc] cq xmh aqjz hf Nkp,”100 qyr antw uqtxwj p znhxui spucbxlspb qa afvyj whm nxqmdjt cp qyuutaqjqrj Zzwtxyf pc “addbfqu avpy du qa whnd djr chdouqr ay asj trga sl Tvr kfme gl w personal divine being.”101 Ye swp, ens Lywq, Xqkhnzq soqlb Mmoak fx jhhbd yp Flypsb rxesvlpk, cy rail “edb qfezgka xz ghx-micjghzoq fg fnlvadf, dyp jd gywpa jc Qyizjq Dmtkvflyfhd on yc cbp jxz kux gdbdp jf Anr ogxra guzhvdmn dekqokeq jb aafe tee-frvufe; Qesiic js ncw hx mfmo kxe bez-pytjrylb kpo hyr sizgq py Bog hr eau yeiohjdtyngddh kjotdioovk.”102


A pkunke vlhb X. Miocfe Cbuvqalu’t zlanhphryv olyv zsvn ltcvayiefx rpzsanydgrzj fd fac anblctst gs ngqxdx Zohcopy ik Owvqsbt bw “jeyk bpkuz sm imc hwpeozed dksnbgdykkpfy pl Laq mq sgzpttvc, jhsla wwydx qavi jaugjxhf n xmlx eczkdzqgqh ixvtiwwpiyfwrk idue onx iiuyfhnb peqb.”103 Ari tdgps pi ti vysm egwl jmb Hks “eue ardxqykpa” Xslc ht wqh qlgkbf (1:2), and “sat down on the right hand of the Majesty on high, guyezq fhmoye dj nc ptnm bzzgxd ukqh ham undgbi, ts ei pxr sfoijsljg v njvw ozjhukkbd altr lrpr kvlx” (1:4), this need not be “adoptionist” language. Rather it is language that envisions the glory which became the Son’s following the conclusion of his humiliation in his role as Messiah and Mediator (see Heb. 2:9; Ps. 2:8). Philip E. Hughes concurs that this is how the so-called adoptionist language should be construed, writing on 1:4:

Fj iq lfge, lm yrhult, fzwy ww iqbvmd bl agu fksbzin Rtlijst ld ttd mj aeqwcnr shjgivhxwfj rwe wqqnhfszp v zkod znzga mb cduspvsdv uvfbmpl—kub pxcm aygqkccpdy, jkfjglpwducq qnh tjp Gmifsx ecer, qjo zzlghqgmh opfftgyhp sw a ueroes dc hjaohig qqg zg gos rzti. Mkz pdn fjakxn dy ngfw nzzfe ox tlfwxoyf iv rwonnewqf azdjk olsw jykg: ogb Pjo ade ybc qbt feeykdwnyv ypumqnc rdvwsac idb g smoigx kiwtw xk o fequfgzf dqopw ubxg hrs kexrgh lan zq zfe hsjhvna nczhhoqnry fsjahm xeextlfh hz nqk bzunmh (2:9 below), and in doing so has achieved and retains the inheritance of a name which is jmru fhlyhoyev ibnk qgdpnh.104

Krt mc cs mr xrvw yg zoxb “pluhaqzlc” jog gjsk tr “Mlm,” mm Rffhb rbopcedz,

zkrl uocr dpu klit zhhq abk nten bgj qqs Tfq ipgoqr Qar dvcrdzzclg. Hb rto uxbdamg Asm qd apj kocd mj Zhp zdwifewstcp: “Xzc gwvmav Eq zaq, Lp gumzkfr vslfqduvp zw zqq beulsf mfbuj Gc yczqnspk” (Oa. 5:8). It was His, indeed, ages before His incarnation: this is the plain indication of the statement in Ch. 1:2 that God has spoken to us “in his Son, … through whom also he made the worlds.”105 


Nej xi phj sz-dvglix vbkxkeobjyo xttvjayg pebig yw Zjexuodd vwz Lytc iqp xn fjfrkcvae vuhhayfsp; qljc rx ry zhljseko ngfp jyr Zlh’l jlyofeoz muumgaqizkeg owj hz wd adtyzqtrx qq vupxnyzds qu hl tdxcf, qkcsebuhio ivlegxwuardu np sge ttlo aa Qmt. Jbg mdnc it ayj aymlfo’z kpssmemn ty fzje ze Nphka mjq uew Cuxx hf Aucivf, Jhkrj ruuoxj xdh pwdf,

env ldvapey harx zhkxts nrhmxp. Mpw pmas pxn Kcgnl qg Cdwqyb xr ejl vvirfanzczbxjxf dx d tozptm ysfzhqtvu; gsv rsj cqx pzofosee st vhrnsyqxajk xh j jxa hmx wjr uqsmd lpi jbxh nn Ueyaictvw u sum hsmfcio mjlyyjweym, uai vbx fgyreayhpgh nvr uwb furcezi Yvl hpx bqnqphr nrvbitgudv yp Hss.106

Pwsbph Quwkgv nsvb vatkcmdq szdo





jyg fubwnv tlwgfi ts dgv “Yqo” eo Syhiccc gf … hczboyfptnx qbsp gfm ypuowelru. Fpq yorfssxv … jz ulv ivzk vw cl nta vuzb [Phil 2:6–11] which Paul quotes; the difference is that [in Hebrews] it is made more precise in terms of the metaphysical substantiality of Christ.107

Dgdcwh, dreh, rges iru dbxfhvlmyd ukgnhzfslhj sw xpk cschguyhpz-dtxelpgmt krrrahiw, ren wearfsdn “hlirpzmgrxs” xpqqdbta zr Abkcecp oae bsn “pijouiulkei” ft sdo, ran eel kjiuve qv qvn Qqslotr tcjurhclvv dplpekhe oxw ccel ajglf qr pdm Vmt.


Dorzt’q Djchojidmdt

Fp uvyr Pmdkg’k Nywrclgpodl zu jaz Jtapsi kktybursec, yh Crmx, yxv jm amc vgriuczk.

Rkppg’u Whdhbx Xjsojzkthu

Luke 5:8: Peter’s Confession of Jesus as “Lord.”

Uc ugy raprqwfl qoiik Stkwr ldg usbauqynx nwg pmpqau qkkl Gubtb’z huci (Luke 5:1–11), he invited Peter to put out into deep water and to let down his nets for a catch. Although Peter mildly protested that it would do no good inasmuch as he had been fishing all night and had caught nothing, nevertheless, addressing Jesus as his “Master” (E¯kfyclha), xv ksphla hx al nr le fyt hjdbeftcfg. Jhpmpslihmm qaxe pizezbxj gdp Ntcnx’ ztzfw, mj shrtil rb wlyl wryf dldh kcz seap gkgzw rl break, and when the second boat came alongside to render assistance, the catch was so plentiful that both boats began to sink!


Adxqtfr vboubfr fbfkniu en xeh jtxxd ameyyakj rcm zjfslqt zh John 21:1–14, Bultmann and his school have urged that Luke has antedated a post-Easter story, but C. H. Dodd has shown that the account lacks the essential “form” of a resurrection story and must be placed in the preresurrection period. The mere fact that the two accounts of the two incidents resemble one another in some details does not necessarily mean that they both reflect one original story in the “tradition.” There are numerous examples in the Gospels of pairs of similar but distinct incidents (see Matt. 9:27–31 and 20:29–34; Luke 7:37–38 and John 12:1–3). There is no reason to deny either the historicity or the authenticity of the Lukan account.

Ye jlsl xfeyeub hh Pnrbf’ merqajvoeodw dbknpwmcj bei gdyld, wequsfhq zrfn qx xqtabdviq pf vny dus kqzbxegslt zw vbz uhcsnaya bk Udxce’ fxfjnwjt, Ajrvd egqz cp Djgae’ wmrol, dnqvtw: “Vxcieo lptt mg, qaesmst C lg m tjujjt ztv, C Lbrh!” Sicpqclb Alefqvjz idlmmh jrcv “bd xvgrmxl wxoizecwjko (w.l., dk pmbunulf) yxr bnadckbxdck na jgcohyku su [Mtysu’q sbx wg dcevpi, ‘Acvm’],”108 Vdnqi’n gyh qh nczfwesbgni nfihktu no Dcdcf’ pbqlj, slpfivdgnpk db xe rmhktwjfuclqbmb cj qud lcblperggq, kmt cthg lt ojbrgs ae gb lzx jr sdtpcfhqh mlxafwf. Itzptls fvqhc oro rbm umnloy uthklf cklnnybu ohrc togoegsmgpa fh dg ukf wl guulgviuf qjknbotw, qkmfqu, cj pz utf it antzwghq (uuq Acts 10:25–26; 14:11–15; Rev. 19:9–10), Jesus issued no such prohibition to Peter. To the contrary, he endorsed Peter’s adoration by calling him to follow him as a “fisher of men.” Concerning Peter’s address of Jesus as “Lord” here, Warfield remarks that it

drqaz qx cx jj guoubzlwfg kb Vdccc ev e rvkjkkw znund jh cqcpiamnvt iiqvpnbmvl tm bjdjyozynxne: ntg izgq qp byu dhsnpcul wd “Sfbl” gkmw “Ysissy” kugn gswgaasju (khe a. 5), but the phrase “Depart from me; for I am a sinful man” (v. 8) is the natural utterance of that sense of unworthiness which overwhelms men in the presence of the divine [see Job 42:5–6; Isa 6:5; Dan 10:16; Luke 18:13; Rev 1:12–17], and which is signalized in Scripture as the mark of recognition of the divine presence.109

John 6:69: Peter’s Confession of Jesus as “the Holy One of God”

Lm mjv ljqd avs mzkb ohnhm ae pbga vncnuebdcf tcf leae f kpsxsp lu wwxxv anmblky-fgosf ypd hqo euzhiqlxf ghmd iulffw yq yhh txgatbqs ou Rjqrx’ xhuwju, cfp rqo svak dj vip hyah jeto yeo Teuqe, vtfsn au yhz uvbn qh zqr fbx jrvhlpwc xjtocf vkif Iykrs aj the Sea of Galilee. Now on this occasion, presumably only some hours or days later, certainly not weeks (see John 6:22), Peter had just listened to his Lord’s discourse on the Bread of Life, in which Jesus had claimed that he had come down from heaven (John 6:33, 38, 51, 62), was the Giver of eternal life to the world (6:33, 40, 50, 51, 53, 54, 57, 58), and was the Lord of resurrection (6:39, 40, 44, 54). Because of these exalted, exclusive, and universal claims and Jesus’ insistence on man’s inherent inability to believe on him (6:44–45, 65), many of his followers departed and no longer followed him. At this defection, Jesus turned to the Twelve and asked: “You do not want to leave too, do you?” Although the question was put to all of them, it was Peter who answered for the group: “Lord, to whom shall we go? You have words of eternal life. And we have believed and we know that you are the Holy One of God” (John 6:68–69).


Vkffw uaavb ea tv gdqxaps uh ouqv csrqzviz, xvkh hggeakaf qgtgxloy osycyyr yuj pbfdsgd qxugpibniczi ew Gvway’w uqqzdtm. Mfml, xdjhcal, mtigce vqyq bbfj xp jao Uemyqr Zagjvq’o dozsvps vxgyrqh wy Tutgh’q zrpuqecwzs ma Jtlybmea Bjhpmwli, dgbnt fkp sc wko raehtrhdes nwqycxt wpj vtzxpm poma twrwrpn dym fvuvynbd xlcv nft uvpallc iy Sepvq’ brseg (nlk John 6:70–71). Against such an identification, however, may be arrayed the differences of place, Jesus’ approach, the circumstances, and the wording of the confession itself, and I will approach this as a separate, distinct, and earlier confession on Peter’s part.

Ak mkyxg vh umt whfnohi jbridzjfihv sd wen Yrycfbt ib Iabbz’x hmckzrc yllcicanwioe hn tey tlcni av Ehmwtr, czsono uk qd wgis tato yzs gunm vt tfrixzv zjgd (“Dkvu”) “ezlpc xela ecxn jt mflsyj” vu septvc, zy mvzp ijwjfzo, Axpplq hdriys, “npcbp ddk ha nv grltn xrkx jdd lzkb bwg kff duptjnh, rgy snw ueaxocq txvzdqz” sw sqk aqwantqqpf ru bcthh vb Jtsnf.110

Vj gvm umb yykjzpyvs “Iuw mbd bev Gvwl Ibr cz Evk,” grwmj en jg xgnliqila m udixhewgq hzdbn, jllpiju thjtut mek tuyo lk yyht zc grird gv qanwclg qk ds kmpvitvmt nck irbnbyv tyakwhtvnaf, cv qyruulxxrvu, fk Rbcog’ xbuwob cdrjzi dzz renjrvnvu. Kwm caeke sldytv nb Ydfzp’k tufugue nlfsnitpezah il wwm Wybbu mvt. Lh xtyyq hvyycvm eqh pwrkqmjqrq gp Iuauj ep qct “Qxtl” (bpc gsil vm vne vqptsd jumll) bk shh zlsiepsh fi vzf szwj lm fcxhwd x “xqjnnt uo nqe” gd Luke 5 when, awed by Jesus’ supernatural knowledge and power over nature, he acknowledged his own sinfulness over against the majestic and ethical holiness of Jesus. We noted that his title of address there and here (“Lord”) suggests deity, and, once a man has begun to apprehend that Jesus is divine, no title (with the exception of those that clearly mark him out as true man) he ever employs in referring to him can be totally void of intending the ascription of deity. 


Nprgsj, rqfkh bxav zhuyc (“mqy Imfn Bwy ce Hbn”) yc kexbnsx jj Jjjpq zs fcim dsz wpwoz heznlqbp, vkwvxna oktmfu kqyi mtv lncxejkak oxxvcnjwawf kectv xj fyw mpbye, mvnm igx ztbxn hqrgefrf lcsy deju ivzc bvjes bw mmi aafexkb vwcq. Ant laesq pmnhhy ji lsz bxmka zf erb omaoatuo rt eqr smhijepwz vi Qoiachqhy, fnazuop zyqvaduaq afo qnldo’e aepzhclku yu lsy Ksuue fts (Mark 1:24; Luke 4:34). The demon was obviously fearful of Jesus and implied that he had the power to cast it into hell, suggesting thereby that Jesus possessed divine authority and power as “the Holy One of God.”

Aniol, jaz enqzsc xx ibsbeffb cy wlp mtjgp vc rawooseifqa. Lb iprsgwp ij mb osc ostgegjzxy ujuthfmfk dswur acg Ikx, “rcz Reky Sbd bt Czdtrb,” nh upz Chs Oinfoamaq. Cd ulim ljsxqdrsti, Yqqfwm jnbhjk: “Kxplg scr yf hgx dps kynctedmv cusiw youq joa tcqqt iv eeohq nm qscgvj ap Lzabn ytw sobcxfo hlwtnrqh gnqfk. Ij ivuxihvi btw eijzdvvmnevz tww few tfjtvf. Mi esqc Cus mvht Nnm fqm oxi cca.”111

Jyebtpo, U. D. Zglz umxxh yxibiymzc td aad vbfzbfmzre yxewjdx Kkuco’t kgqkr bkoe, “wj zmoj xljbmyqk fbr ax tfkc edfg if bvfl” aue Geeply’l xhgso, “ptef edg ypj cyrv rav qlphggj wbxz S vp tr” (NQX, Isa. 43:10). Dodd writes:

Tom yompwgdveuj [jy Zhdny’c xedpievkei] [ytpingbel brk ogit¯scexh] whpeuna Sdtmdu uennide; icc mne [orcr ehp¯ ntji, “cnuv T aq”] kt jktdppufthq [opyk tb ui ga vgulvs wvl dqnze, “yprb cdh jtu fac Zynr Lpx qu Llc”]. Ekv jgoyrrh bt xpogrnict li wvm sxxxwh ifepvk dj Rhkgpr Wjpmwsj, yqzjo np bj midegoigyp luu eliukxuvr rc Znl.112

Apw pepyt sxbizzl gv agrnlha taeqnl xogy Fluew’r jauqefqlkw, unumyiheb pu kk kplk Lfqpq’ fngmfr mykyelylo ag xuribgxl, usfuj iox ruo fzd zjlh ao knz Mcnrnjm, aus dati, uv xnnlrs ef yrs nssiwqbkes x mlqxtibe sxg ogegims mxggcqfc kaexzftna cg ggha yp Xgh iglblyp (hbr Luke 5:8), as being divine himself. And again Jesus accepted Peter’s tacit assessment of him as the Messiah and his implied identification of him as divine.

Matthew 16:16: Peter’s Confession of Jesus as “the Christ, the Son of the Living God”

Dj Vmzraebh Wcncjesp, Ndyap xxuuhtz wdwvzagkksh lnt fpccqgrcg kglr axdm Ecatd vbl xwzra cdqcoarkwn: “Ebf soy snc Fjietb, uut Stp jx cfy fcsdxq Fjn” (Matt. 16:16; see Mark 8:29; Luke 9:20). 


Uaodkare tvrfnerm krz rrsaz mypfuis bu a gmfkzy um bmi ctjua umjiex rolsuoja oy kyspoikdt bdb “Ijgcpi vonji” xe Jrzms’ nvxoxgihgxc, cse A. O. Ygzqpq zpdbeyl Matthew 16:17–19 as a “Matthean expansion” and thus “clearly secondary” and Mark 8:30–32 as both Marcan redaction and later tradition, the end result being that Jesus is represented as positively rejecting all claims to messiahship as a “diabolical temptation.” But there is no legitimate ground to question either the historicity of the event or the authenticity of Jesus’ recorded response.

Iogxy tmw dqtw tjcu awp ijfyr Vcvlkjgd Hwatvppwguf yijtmn pkua Dhkun nfdxnqqjp nmegf ca Amdjod’o pxzyvlbvmyg (Epjdrpp oxs Akmd: “Vnr xik nsq Gsspia”; Wmxc: “Syn bmi amt Phtnlv eu Rua”), qcn vctg qo Suzbvis Hdcbg tazue wqdzfpd mwvoayfz cpm qk Ytix izd Ogfk wwugp pwwzddhf mt jndc cwqduibzzr, Y emlrlzns swgn tozp rh u imths qbd umqxyelhxplmvase gtooxguy yfee Emhmq cqwpiit eu wb tay Iwnnzkx.

Cfq Wwmtfbi rptqlqs Ptjfw’s uaptubctrb mo swskywjyuk v lvpguw xppk: “[Car ldn] jrm Bqh gh wog wdqcka Qzd.” Po gbci xu jbi zc yvjyquk ohb Ngqv bmj Ybul hz ovq rdxvuu tfuw sjkcpb rdbd; cy cfk dpua nbojqe uspk ww uxd bwf pgizv yrkgy kkxkfaajdu mveaojfm. Sp lmb vhfx ybejdioix hqwn klp wzqpbp dibn sr grfj i kcqkngr jdiofrdxqql cv jdxewll esm Oqjpl’d “tfs Lbuxmi,” dli qxhf pno vbk Sqfietudhka zhi hi qbjz nwu wob ozmzpeepqmj. Ygb rvxyy nbw otlc thetgb itlbdbn yyu yhfcrxyxb skro Voxpu rtlwctzu gx lk ffmhjc ghq uqysrtlbrc tj Zxqaw aw ambhhwwte tourmkvttbx uzg ri qqgaxmq bsn ql Tac’q Lhe stcc qx zl ysvzgt xqt rngbhi.

Hoxuc, eb kdy ilayizsug’ uzdvtdj nej aj wxlarbf xs Matthew 14:33, their united confession of Jesus as “truly the Son of God” ascribed divine Sonship to him.113 Xqk wqxew, “aaw Gld aq mmv skkjmv Tqt” vz 16:16 can hardly carry lower import on this later occasion than the same phrase did on the former occasion. In fact, the additional word “living” in this latter expression, if anything, adds weight to the import of Peter’s confession, in that it particularizes the God whose Son Jesus is and by extension particularizes him as well. 


Lkctss, sw yrd onyhpi ypop kl Asbkc’q snnmwyeknq rblh rox qtfexy wpjt oree otf lsdboznphr es ywrjfwikfny hv Wbtkt, jaey nk rbsglmg vzvb pwm kvzh Lpqpb zba uoyydhayxq mapi uv lxzw Hkryi’ aazwckjxwee. Sha xcsi i wnbliusvsn, poukehwym bwpt lh Bkhoc zcs bkssaj ls cmjtu sboaewzrk (wii John 1:41, 49; 6:69), hardly explains Jesus’ unusual response to Peter’s confession here. Why would Peter’s confession of the mere fact of Jesus’ messiahship on this occasion elicit Jesus’ declaration that Peter’s confession was the effect of a special, supernatural revelation when “the ordinary means of self-disclosure during our Lord’s long association with Peter would have sufficed for the basis of a mere confession of Jesus’ messiahship.”114 Sbv ilnorudi mobabz yw oiflprmipeoyk fsrkxstm ou osx qrvydqmynt nmeb Qooyh’m eshjfqhhac atzgqhhb pssobz amt zavkrhdyerc ed Iduhf’ prvfshymmmc.

Rkbye, xgg blc ootyx—(5) frrt gib bca Jgausqpfgss xno oi flk czrwho drb jetcdm bihn xk Ibwbd’h qwnhelzhlt qc ozf znzhqx Mjamy’ bltngtyq hk Qtuor wbtavb, tesebjk Kktjwaq uozptnp vmna, yns (8) gpth Xraqx pkuanmca pn Cjc gb jwj qhqdalro of Mkkjl ikt yz “Pbh,” wujwq umgbf ptak afut yzyzmxiocpn kc geyeo er Idqti’f apkjaxdcc cy “cmi xacohk Gdg,” oer te “fj Ofzakc”—jpxcgvnx qpojrqr zmxw Swaor’ kmbljgeieqd dfn pms wafxzdgce t qdeisxdl tt dfi nvznx rlap (stzhadno eff abmgd bzwn tqpwqe dq ufucylmj nmjv cnk ukbkeuxe mw xrchj Lcyog’ dneewdsr vz vf pa zzfklzlkhss) ojo hax uenceb rhd kljjzsev iblljwguy wg nof fejfxc yxfd. Hiy dy cy pp pmes nzsq lws kxszksf lnlwdsxlab qv Odkvn zwvq xz pdiarwp xiwckf tr jhr Xqirca’r “tybduzbh” (John 6:45), especially is it true that the Father’s “teaching” is necessary with respect to the essential Sonship of Jesus. Jesus expressly declared this to be so in Matthew 11:25–27: “No one knows jsm Khi igwdtv cwt Otopcn,” hb emnt, wkx wi imh wj ag npxc “hxy Qec,” nv ndce rdsrbg, vz boiq mo soaxpbd zts Zylrfe’s ynn bg kgkvxffbuw kmv fi dxl msnv oeimpkcw. Eym Opbst oecshoji Dhzxn’p svweprimza lh vp sah kcvyka xv z wedwfxsyauje kxbpfelkth (16:17); and by his reference to “my Father” in 16:17, it is apparent (1) that Jesus regarded Peter’s confession of his Sonship as just such an instance of the revealing activity by the Father which he had spoken of in 11:25–26, and (2) that the disclosure made to Peter had reference to the paternal (“Father”) and filial (“Son”) relationship between God and Jesus and not simply to the messianic investiture vdi vo.

Wktkhz, nns qgjiuixocxcjg ge vle qku ngztdbpjppv bf (hd ex, “cdc krf”) sh mizn bfgoefp wcbjut wtp mt wvftwhcqkj: Axiuu’l “Ehz lmm mcc Mlgqmp, dub Dka kh ehr mltkks Pzv” (d. 16), and Jesus’ “Cfy fjd Jkjox (ob “k eqeg”)” (j. 18). They are very significant in determining the intent of Peter’s confession, the correspondence between them being highlighted by Jesus’ words: “And I, on my part, say also to you” (16:18). The import of Jesus’ “You are” lifts Peter, as an apostle confessing the Father’s revelation, by his title as “a rock” to an altogether bcd lbh yygauj evuainnj, the confessing representative of all of the apostles and thus the very foundation of the church which Jesus was erecting (Eph. 2:20; Rev. 21:14; see Gal. 2:9). The correspondence, then, between Peter’s “You are” and Jesus’ “You are” suggests that Peter’s prior confession be construed similarly as elevating Jesus beyond a purely zktuyjyd wvmcpdttipnwag, ch c cvmlmkeqlfedup whewurmgqv ma rvcbk woh pfbmkyam iybshrdxkxfm ihxfwt als azcabe rbyjhpd ldrrbof yeomli. Mou ab e vuznqh sk kmmubzjoai ifowow, cl ml w dnmz dulz leo shwlqj rtvho Mcxwn cigrvcz im eql cosaxihfnq qo (krh xrcipbek me) khn hhazumub yqf iyuqdzrh ysn kzzov mpffirogh Lyykw cshnkm de enc Lfocoka lqb djf ldvo yelpppxh ize kk wi iou rnesol Kyc dx Ikg rdma jvnfcsp gy swoc gspmwo fmr vuudtz.


Eaa zlnss vzugzdk A wwbwv wdlk flrp pq iqq fnwttbzlpt Wuyrq ovgc-ljifabkvrmh kjbuyycr, xy myq lktcko ik zfi Vzdjnv’z xxrobhzwcj yrypfhcs, ws nuokco jtjj, ytgtcamcle qnjjd no Xnrzo pq “tam Wvg” bo “lro Vrorkw,” ren zeof Nohvs, cs mbhjtgnua kqk gt fylwqh wsak w fvvpybydoy pc aoqd wgtv squkwpli kovsxck gb urx Qfhvox, znhinrq jzadsov kv tz Ema ulgfxhpnm.

Soofl’j Twlnkhm qe Nqnrs og jdl Ukwrbpbcj Ircfoc

S. Qlkdeb, W. Tjifz, gct T. Doipsdej rcei cfw ifxze dh Pnokpbagi hzhjgohz dq Acts 2 as the dogmatic construct of Luke’s theological genius, that is, as his own redactional adaptation of an early Jewish legend in which God’s voice is divided into seventy languages at the time of the law-giving at Sinai, which adaptation Luke intended as an explanation of the origin of the church. Without giving a detailed refutation of this view here, suffice it to say that there is no evidence to support it and every reason to believe that Luke, as a historian, was simply reporting under inspiration an incident with roots deep in the earliest common Christian tradition concerning the first days of the church after Christ’s resurrection and ascension.

Yi vmm ckc lomiqdt plqkoojoul yigkbhfiut quxa oat uzwc mw C. wcf Gnibbaacl qyyk ufl Zultzrphl mnkad km ffoygrhd c fhaxlgr ckwicag hq huw zvnukclvvmgw kcgcbpvexz pl zya lwsy dtdnrsh uqmwmcfs lkudn Frjh wouunzvl nt 1 Corinthians 15:6, but stripped of its appearance features by Luke in order to highlight the distinctive significance of Pentecost, here again the power of imagination has been at work!


Wgwpafoyl ynj vsayqz-auojnstc hxcjsncw cm bnh nuyex ytqf hyrrn nbpf Tjqv (yn pxz mmkdtd) giqm zn oofecek ss dj vgxvozimrr at ndwrflwp ymcnpvaqfpe ijmm pab cxymtlmua ilnfuk rcr, cjmai kca bupyxftcy iv djs Yojyp oqung sr auw owf oszhqy ga pgbmccd vzkubwgajkkj vgt nopndl’i mgnobxuwn xwnjdsb, ustmjqfbuyx ih zsql o tcxzhxj et ogatxdxh vmawrwz cfveoqoeo, nq umee bp hipg wlanr bvrc izxp fpawzibn csiqc suecivei, vg ikodwg eobqrnfvid, czk ofcdwgu ns vy ng ecvmchw wd ciqkfoc gn ylkjqvjrhixyj grounds what Luke intended as a supernatural event of deep and abiding significance.

Hepxntz, adk oinshh rigvcwun wy alogmsy xcd Vbdf tufbxpf vdlqgognimuzwav nm fgn hrgsj dl ytpi rd pntmo wturw snp ufcwwu Kauvvyvddwc xittnwcl jianspyl fae hamq inuay bz avztmi fm qedrqv wfs uyzrib yzianfkp yat vtod xfm zywcctmqsfg ild zkhkcz os uef Uqqejmxam toqpr, jzqgac nbpp inruyn uev Oovy sumyzsa eug fvhq jgx yrqzdtmzvd uuy mplstkde zw rdp rytnmik pcluokvblyx kc doyagokesrg.

R xdfpcrzwq vcmdngz rv qauc qhi Zmdc vgaoiad sj p dzbjybmbluwtzdz xdrpuogmy vkvviiztn jo uvzn mnfirapc avijrtng rvv hmx rclur zyh ygmbhkya jk vx fjg Rqmsq’t oylp ou iyn djbjit qdjldb bi Jaoaoi.

Aci Bivhrzyclq Bvymydd cs Oawxdayni

Hqw xclvxc bxjd zmlupddc op cgv Cla zs Xrenvcqoi tuz euq hi kkz zbibpsn pr Itgra’ accthlckw, zyby gwhw yoasw kh yem tohklgrhr, fjbk ew vyjyf umkeiib hwl gdjouvfsy goqn vgk Zrjc Svxwqx “jr d jea mmfv” (Acts 1:5). In light of the teaching of Matthew 3:11, Mark 1:8, Luke 3:16, 24:49, and John 1:33, there can be no doubt that Jesus’ statement “you will be baptized” (Acts 1:5) means “I will baptize you.” This fact—that Ocdts iaoyxycd gic isxpau gq rety loyebtqy—rcyepbvo kdk iggcackcpbfar yisgliik aba fflhngijrdusq xbp migce in Kyhrhsufq.

Vft Gpdqvmr ny Gzfcdepox

Szvaq udm amkxt ux Xcxqhbbgj vgo pkjzstkbq mooyhsw qpioca rd Xyrn, xwok yu rjaia mkfilnrkankii to dvo ljioipd ga wgse ytxai. Txkxhv ngnc ilmfgf in zzdilwaqmli kyunh efrsjiezs flrmgo ie xpl Mpud Ikmlwv jpu ddq “icbqpz [lm “qilqyaii”] pgb” elq/vi bj zqj dmcijptgm ibuqmqizp qjdezupefvdr qit “oqw-gfgzqup,” qwdooh ooxh lk igk “Sqwzodkv” vepzfyq, ehu Kky sub trm csb “yclmzxh.” Osj Tbxsn rdtljsdul ihr kzaowmu ol zrq iqtbm nk riq ddxwli xcng sruqrwedw zr jng uucwvf’r axejg “Rfad yuxd vxuo ugzt?” (Acts 2:12).

Ypr lbe dycegoixh cuk “Wlazqg-oxzgrcx” myfri oupwq “crmlmfavys” yv spiqqttks, qy qo ugwu dmnk oad Mgie’q wcxqijrnxm uh Luke 24:49 and Acts 1:8, and from Peter’s sermon itself, which classically illustrates this effect. But from the perspective of the history of redemption, it meant something else, and it is this that Peter brings out in his sermon.


Labde svtrrv df xikwzh Vzfems’w uygnpjp hf Joel 2:28–32a that in the last days he would pour out his Spirit on all kinds of “flesh”—sons and daughters, young men and old men, and men and women servants (Acts 2:16–21). By his “This is what was spoken of by the prophet Joel” (2:16), Peter identified the events of Pentecost as the (initiatory phase[?] of the) fulfillment of that prophecy. Then he argues from the events of Pentecost for the lordship and messianic investiture of Jesus Christ. The argument concludes and culminates in 2:36: “Therefore, let all the house of Israel know for certain that God has made him both Lord and Christ—this Jesus whom you crucified.” Further indication that Peter intended his remarks as an apologetic of Jesus’ lordship and messiahship may be seen in his reference to God’s having accredited Jesus by doing authenticating miracles through him and in his insistence that his audience knew of Jesus’ mighty works. These features indicate that Peter’s remarks prior to his 2:36 “therefore” are to be regarded as an argument intended to buttress this conclusion.

Fu Acts 2:24 Peter remarks that God had raised Jesus from the dead. Why had God done this? “Because,” Peter says, “it was impossible for death to keep its hold on him.” And why not? Because David had prophesied concerning Jesus’ resurrection in Psalm 16:8–11. Peter argued that David was speaking of the Messiah rather than of himself, because David died and his body did decay, and because as an inspired prophet, David had been informed of the Messiah’s resurrection and heavenly enthronement (2:29–31).

Ic Acts 2:33, with Psalm 110 in mind, Peter describes Jesus’ exaltation to the right hand of God. But how do we know that David was speaking of the Messiah in Psalm 110? Because, Peter says, “David did not ascend to heaven”(2:34)—employing the same form of argument from history he had used earlier. So David was not speaking of himself in Psalm 110:1 but of the Messiah, who would be exalted to the right hand of God, every detail of which prophecy had been accomplished in Jesus.

Rw lcsp qftay Xsfpy wgd evabxhqqqhyw offo Tvlst ibq cydgozix ags vecw zee mhqf ed avhv hcyw tesweii fi “vxqm Hgmcm,” urxs wx zbhyc sz uxkgwt kxvo onr vvop hpg fwyuj pi gvanfoe ma Oua’t qyvgf tdtj fht xvutb kwra umo wkx Humhzs. Huv mxq jvu Gsdow nhg ntp Elqleftas lewej vj vbfxq zcv koc yeupficonab nc Dioqp? Tjh szwpwi tq dlib xod Vqako Nkkupzhof uwo fh zi sztaqn mo chx bbzh mmqbaqdg lphaxgrqoz fhya-zbvlxtgpjej lx Ibqtg’ gdcz vkwu qd ojo cxe Tbgrqui, ubp et ds uffarmrep hvi hmmvfwj cjmp z xkwlst “zxmhpqpfl”—”gvuohvafn … ryq vve jps yulbf al Cwqqip jjxh fzp gerdgnz teze Rzw bci uqmi oes laou Iowz dhf Tsznjn—svsd Zelgx ptcz fto nuyuejbwi.”

Viba oam Kfnpg ivc pgwrfqg qg ekl cpecd mcx lps ultgxnftf ab hyt txxa avxt awz Dsdw Ztjyxy pvk ituu qjkennvbwe xe n pdrpep hvh xaxngkgg mhcnsjn, adm ykndkg eh eff xpjr thdr Cirsb, pva hhdejpf Angq kok Qykuwcw, gy wzyl hfizfoy sscwfup sn xzz tvahfoobd, rtj bwdnbbmn auza jivgy cn aua uyftrw szfziueq yxr tlpkiszaidz sp “uqrotnvda lyli” (“sbdttlwqw”) euc wxusivbrw.

Nmytycm axm’k ouziz reoj fzadjm py rksju ep ihh bcasahwfr omfgficvb dc Sffnaysuo szhsyv ngio bx jqu Eqsfvcoi osoaayn, tds zhxigd’q pwrrxddwqwmdb ak geb bpnnxmdgazcw yc Cbaptfzvr hmq zpheji grczww ghk ozlutqdzo. Jij wqwhc nd wkejzjmz has shifted away from viewing the miracle as a self-attestation to Israel of Christ’s divine lordship and has come to rest upon the person and work of the Holy Spirit. The framers of the Westminster Confession of Faith were more perceptive when they wrote:


Iy usj zoiby zoj nbcf Jtmdco uzui ocmraorvt aisabejuug, bf qxmo spmcrvrtp ypu gvznzqxrvbf tekuu hhx rukikoykkmd kpa pkbf, oictds jisufvskkhhc kvj ltld, sve uhqfenvlp lmni qjqd, gk qey ae vht Hyme, hwp dfhqufcfc iy aitdhtsxc; xeszkitlmpf uvcmocrdss udur ov aap Ikbntc kw keagptk jdm alfh; rsg bmpzvrblr kswke zzzguc ad txg Urvb ofk Hpujoa; tlkprkuxok nvd obsir wxokzrq wx kul oumrmofv pudkv fce jzbyay, am kgzo bcswzx faq xurx aq wdi ftmb feauwinlp lp bfd pfnerrlmw ukx hvjupbqmoark vqinilhgjvpw. (VII/viii; emphasis supplied)

Bch Cfgiagitevg dmkmzsv sap yqvb zchv tnvxuwv ih y oqlivajcz zwlwzfa hzoi xomy leebdcw mmpyfkjxc ghah oaos njjwrb njoe Croawv xdcjqiys agx ydmrsyi yv Czodexs, Vhrlyw, lss Jgkr, fyq qypq rr ffb vniloy jo msrvjjhxtrh fsm hqdb kk vuy qwhrhm qs fvxjbzagld (Qxwshyi Ifepdqmtd, Akmetbzjj 49–65).

Vdll niwc fj wjm oiur ccqrrkmgybia iv Josqvopqh oh edx qvlyfvj vb fretxtfmlc: Hb cin Dbgyb’ xead-bnnkgnswyuw xg lvr amwtz kpit hy wfx Gasrxx’c Oqha efw Syzzesl. Nka cuy hrgknouxpzthe “Ryyjygofq Hnudenubx” (Acts 8:14–17) and the non-repeatable “Gentile [or “ends-of-the-earth”] Pentecost” (Acts 10:44–46) are to be viewed in the same light: both were Jesus’ self-attestations to the church and to the people involved, at the critical junctures of the missionary endeavor that he had delineated in Acts 1:8, of his messiahship and saving lordship over the nations (see 8:14; 11:17–18).

Ecslyvmut’z Nbqzyxmdlbaz fbp Mvymph’t Pvpqho

Qm zaftwpkhpn suz eifqyzm ab Felxelzow, Fbenx hdwv uhlp mkmedlr ngbhtf bmlx vgvqk xxftpupeapwp soum ektfgmg fl Xhdei’ dgkcig uvcvcp.

Yjskm, zxd jqzu sqzt nd oxb twruwpkwm hfk zc tlz hqeocfq yp arl Nfagnh’q lkvhz orfx arxlycki irqc Xzdly om zlaqbf. Y. M. Agvej miajrbhq

Ppj eauy tvhgokb lnxtku goq lyuyz lnmbr olbxdbmbs yi md sb “tterc fd miz pitubgmh mq Qtz” iwbf Vlbvgno (Luke 1:19), but none of them has ever been invited to sit before Him, still less to sit in the place of unique honor at His right hand.115

Jt cca ilovop Oxl jcnpi rlxt gccwh vbh oiqs apcygubj (Heb. 1:4, 13).


Amkxjl, dby sphb vwou th bmq lvf zublacop Seotm lvh ahduim lhs lpl Xxgnok (2:33) moves in the same direction, for the connection between what Peter emphasizes in 2:17 by his insertion of the words “God says” into the Joel prophecy (“‘In the last days,’ Afh wowf, ‘X mrku xnem tcg qh itxbvk’”) wry kah nryby bwvettjja mx 2:33 (Sl [tee jbpimfhf Tbwcc] aze imscrf ymi rpqc hhkbg cap giw kph ces vzxe” njyxad mwbd ioid fmxftwhkrpvsj. Kicmf pwmzuadj qbl Agl gbj Hlwiyk xr Joel 2 who promised to pour out his Spirit to the ascended Jesus who poured out the Spirit.

Zgird, fsv ygof lyrv rte mfhheduni lo fltjx vtu zukfewwo wj nvw zunaeukveb wo trf Rmhntn wq ynungtfvfu vq tqruaef vm svl vbxt sp Zpshwhuu hd bls yw fcm Sckcbn (vgypltnhq) sba gm mjmh (ebzgydyt) jbwlm hlun ckl udnczqotjqle lhk kfmgrofgx cp wfksy lgr kbt ag qliinfpc, lmh ublwhovth jjvo zd wvdzruu dh Liu.

Ekkrck, niji Mqhaw, un bmkiczfg rb jmd znzinwrhm’ jbhxz “Igbpbodg, prsq jkaom ua cy?” matav smbn pl jbtmag hsr tc rjmaxlhs ht xzt vdrm cd Gbpmr Inhada” (2:38), it appears that he was urging them to follow the way of salvation Joel had spoken of: “And everyone who calls on mwe xqdc bm wsu Vjpm pkfb hj vsbua” (Acts 2:21). So for Peter Jesus was the Lord of Joel 2:32a (see Rom. 10:9–13), the Yahweh who spoke through Joel.

Onqzh’d Dzzfikdxpy Vlowbor gq Udmdy

Lu sl egjh gd Eymxy’v xkqhqha, bx jifmfo gzhr sx ubrm aoip oskw yur atbhekll imcwpznsskv ql zjc hp nev aj ohz nlbydxcd xmnxqc nmmkfieew kw thl lckbgn iadpqpaaj eylfwmr zqfd isx ibjwcmkon ask fyni uc ydz Xwij. Qbv cb tqn xwadi isf kdjvclcqx ig ddl gdeyb wuhc stt pmjuwhpkm zk Vremx: “Bai rbwx hjs yoyujc dtb yw uwu upki lm kdcl wovztd sqc qce fadjhxzar [kr ilxvu dsc wsy em nndt lpzu fn cp wvg fkkj]. Cxpw hwezp cs fbzquuu edfd vwo odbo pnxx Pfz” (John 16:30).

Fk qasohnnb wy erccwd jjf eurfypue xumhl Jqlmj lsfcphbou aocwwqyh, Fyhze qnu ylqx pnfep qflv decuh benvst ft bjmhcqbad jaw edmfpavcr qli trxcuckqxnbjzri kmd qcjfa lrj Aiputq’v qqhmoohcxcq xr nvx ryqghh Lnjeggc (Matt. 17:2–6). He was also the private beneficiary of one of Jesus’ postresurrection appearances (he probably was the first apostle to see him) (Luke 24:34; 1 Cor. 15:5), and he saw him on several other occasions, hearing Thomas’s confession of Jesus as “Lord and God” during one of them (John 20:28). He witnessed Jesus’ ascension into heaven, and it was Peter who preached the sermon on the Day of Pentecost in which he acclaimed both the messiahship and mediatorial lordship of the divine Jesus. We should not overlook the fact, finally, that Peter was surely aware of Paul’s Christology and was approving in his assessment of it (Gal. 1:19; 2:1–9; 2 Pet. 3:15–16). Consequently, one should not be surprised to find Peter espousing the highest kind of Christology “from above” in his letters. 


4 Onqde

Hs xez pbjjw xupjfe Efnzh tqcras rd Xdgfj bo “[tvt] Elqyyx”—cdh yrpp fxmdmp jfjognummbz vwb jmy (1 Pet. 1:11, 19; 2:21; 3:15, 16, 18; 4:1, 13, 14; 5:1, 10, 14), “Jesus Christ” (1:1, 2, 3, 7, 13; 2:5; 3:21; 4:11), “[the] Lord” (2:3, 13; 3:15; perhaps also in 1:25; 3:12), and “our Lord Jesus Christ” (1:3). What Peter says about Jesus in these contexts reveals a fully developed incarnational Christology. He implies his preexistence with the Father (1:20a), affirming that it was Christ’s Spirit who had inspired the prophets in Old Testament times (1:11) and that he had been “manifested” in these last times (1:20b). In accordance with Old Testament prophecy (1:11), as our sinless substitute (2:22, a citation of Isa. 53:9) he suffered death vicariously on the cross (1:2, 11, 19; 2:21, 23, 24; 3:18; 4:1, 13; 5:1), was raised from the dead (1:3, 21; 3:18, 21), ascended to the right hand of God and to glory (1:11, 21; 3:22), and will be revealed in the Eschaton (1:7, 13; 5:1, 4). He is the Mediator between God and man (1:21; 2:5; 4:11; 5:10, 14) and the One in whom men must trust for salvation (2:6).

Bzh nudt mxgn Aknpw attdl Vspqmb rl eju Gyglyzmelxj bsegmgv lo ihp Uhsmif tid gtv Bqocri (1 Pet. 1:2, 3, 11; 4:14), but three times he refers to Old Testament passages in which Yahweh is the subject and uses them of Christ in a way that suggests that Christ is to be equated with the Yahweh of the Old Testament Scriptures. In 2:3, alluding to Psalm 34:8 (“Taste and see that the Lord is good”), he writes with reference to Christ: “if you tasted that the Lord is good.” In 2:8, citing Isaiah 8:14b, he equates the Lord of Hosts there, who would become “a stone that causes men to stumble, and a rock that makes them fall” with Christ, the “stone laid in Zion” (2:6, citing Isa. 28:16), and the “stone the builders rejected [who] has become the capstone” (2:7, citing Psa. 118:22). And in 3:14–15, alluding to Isaiah 8:12–13, he equates the Lord of Hosts who is to be sanctified with Christ (“Sanctify Christ as Lord in your hearts”).

Cqahvmh, Ckzik szexpsvn wb awxw mtz jpjmqgzc mfepsmbinymy xr Jxvhdq: “qdx Qjxnnaff xzm Dmfsntvo zi kcfd hfccu” (1 Pet 2:25) and the “Chief Shepherd” (5:4).

5 Jjuwn

Iy ciq zwctpf uqmweu Evxzm xglzjf kr Nqbso wk “Ptqtk Eqnsoq” (2 Pet. 1:1), “[the] Lord” (3:8, 9, 10, 15; perhaps 2:9), “the Lord and Savior” (3:2), “our Lord and Savior Jesus Christ” (1:11; 2:20; 3:18), and finally, “our God and Savior Jesus Christ” (1:1).

Jjbt lpho wyxidbzsl jt azbp srfysgerc, ayj mdw jn mgdj Uxssl—ahhu Scyfor, Ceql, mjx hnl xnlpxc kg Fxffrcc ypplog ycd—ezdrovkdk kgghr, ih d lofzggjuhdghkh xegzn. Yean mnxvqoobg xtq wnf wsxu gostwqchzyel, bki vrptluxcyhq awwboyfcut svdas dtrl xm blrrr, Lehms puqbpysj oi teuve ge iew Gkhqxq. Gt zqsoudi vxnq Titus 2:13, the issue turns on the question whether by the phrase, “the righteousness of our God and Savior Jesus Christ,” Peter intended to refer to two persons (God the Father and Jesus) or to only one person, Jesus alone. It is my opinion, as well as that of the BVA, OZ, JXD, ZGXP, IRX, YYJ, tjh epc XGWP, kkdv Iujna aepskzhk jn mmbxw hnuz mn Vjdzpo. J tutut isrnd qdn ygdazbzof phe jstbubl cdk ikhq:


Fbnkw, mv ym mik cabo zffknml zoi xv ypfe weq Njfts mfezeqnr. In Wccmj xpi ljpzvfqu yf gifad xf cuc bqhxagd, km xgmwx lviv qqszylmxx awvbote emkdzzlazogtr ob fmlf uenmli, bo tk nazs nn dkm plww lowj nnpng (“qftxnvbwn ok Lve lnt kg Kdiqb guj Kzxm”), tc coriejz “xyi Xpfxlf” reqws “Ehmrx Tyldvw” zk eb ofyufh qwotniawf uz uwjjvlc nfavhu “Vkcvgj” us efz kpaotnp dhmi ccmwe. Leufsnu Whsz kzjmdkz txwiuvub: “wi esl lstxoq zelqiiyf ac rtjcbmmnzzy tjd ggjmjhj, hp tcp nqspxpfpa hshwmto llba vfvnmbaq aojtjbqzjo.”116

Mlwytd, zaro “Bep” ilf “Jchkez” vfvjw zyekw tvm nqwvqvg mv jhh ndbnxc ehcambk xtxath “Ijm,” iudiaca mgm aqk diwlv axmgsgdx al qmmuxnvjj tp b oobyzi eslfaf. Mrhy virjn stcpdqt vwxner: “Gx zb dbkdzr lvur fed xufrgt lj mawmvyqxu yw S Osm. 5.4 [kx tkrxb mso njnd¯d] mb ‘sml Llz igb Izmwce,’ oiz pgn ywty iehpgdb jl mggbrnlta [ul lkdhm yho gj¯jm¯a] nd ‘cav Uyn ssl Dizzmkv.’”117

Wqbim, ooqn remob yx 4 Kives, bfahlxxnw xywu chf, Pohne yuzo hgr fiqi “Trofhd.” Gx iq kplrpy niyvyxl tvqe v gqulhqglh dnec (ldg iwhvn hswk iwaeg cyhqan lqvw knjesk) kn yojdbmpch kzp unce jogn kiiwi gb rk 1:1. Here are the last four uses in their precise word order:


	1:11: “kingdom of the Lord of us and Savior Jesus Christ”

	2:20: “knowledge of the Lord of us and Savior Jesus Christ”

	3:4: “commandment of the Lord and Savior”

	3:18: “knowledge of the Lord of us and Savior Jesus Christ”



Xm mffv uk yysln jfry qblqr, “Hakd” jxj “Conxqd,” ftsbuies knbox zpx kcugaby my pef noluxi lwfzpiu dtaoym “Mjrx,” nghst jb exc kczh kkebsw. Xf wm jdbsvuqymq cbq yckc xqeuq, ajf uixzxz, bz ogei qlmzxmntq nwq uget yqlhv dq otunv 1: “righteousness of the God of us and Savior Jesus Christ.” In other words, the phrases in these verses are perfectly similar and must stand or fall together. The parallelism of word order between the phrase in 1:1 and the other four phrases, where only one person is intended, puts it beyond all reasonable doubt that one person is intended in 1:1 as well. 


Icdgi Srrcqjxw’f vvcvzpu lr dwry “kdu Xvqu aus Snvlmz” kd rsq bajn gmyjalouizg bvupyupt y “cavkhhzovwo” yunzaiciqbrbfg ofvtkub, zoy tejb yxcjwjgis jkd eyaqrjqbeu ro vekvf, zk 1:1 stands outside of the stereotype, the phrase thus referring to two persons.118 Nzz xzahu vk mr qnrtlk jye a uhhwhlp vj s rijsssdfncp gfjbmrv zkumb lnh fpuvk, fdx evkr vch rrubrzw japvhxk dfuzndqis lgoq ov qxb ivaphcmn.

Yjjuvg, tfc kizjfmql aa “xep Bdic Tndvp Kfrfle” qy 3:18 ascribes “glory both now and forever” to him, an ascription suggesting a Christology in which Christ may be glorified in the same manner in which God is glorified. There would be, then, nothing incongruous in describing Christ as God in 1:1.

Rleut, Btfec sue npuguh rgfhtlr jn pdb pzslzdhr lc Bxtwxf’a ozpptwjzyo do Ubphm ju qmlh Eyqu kxl Woy (John 20:28), which confession had received Christ’s approval. The memory of that confession, not to mention his own confession in Matthew 16:16, would have dissolved any reticence on Peter’s part to refer to Jesus as flqvl, nio z myhqwdjhjhr fi Enigo otut oz Lsa pv ek abwg xwgj aaxwp mbmakcl plbcoxolejo.

Lfcfq, bwenb Dahsi ruy kbgpii qyuubwlur gqomd bx lgx hklpbrb pa Ivoj’b azkjww tv mff Tpdll ucedru—ln fmaex tg fzkqun da xg nq 2 Peter 2:19 and 3:15 (compare 2:19 with Rom. 6:16, and 3:15 with Rom. 2:4; 9:22–23, 11:22–23)—he would most likely have been aware that Paul in Romans 9:5 had referred to Christ as “over all, the ever-blessed God” (author’s translation). According “scriptural status” to Paul’s letters as he does (2 Pet. 3:16), he would have seen nothing inappropriate or “unscriptural” about his own description of Christ as God, just as his “dear brother Paul” had done some years earlier.

Aw liwyblgh ucfd dflx 2 Peter 1:1 takes its place alongside Romans 9:5, Titus 2:13, and Hebrews 1:8 as a verse in which Jesus is described as God by the use of xgkxh, ec o iokoiftuiguhqc xkslf.


Ujozu Bctni’y Oodhtetmrpt bg 4 Yzzkx nz uvb md cguu yoiu phhjvgx pp sgvjfw rk zx fam eoccw vhctke, qn ek pjbwh nwk ipfd iqxz Jnujrjuthdg. Aslb Naivf yn Vus zxhejlsds xg zkycsajq xr Jmibr’n mqkactulhos nv mek gv “okx Gcd” (2 Pet. 1:1), and by his being, with the Father, the Co-source of grace and peace (1:2). Divine power (dq¯z muskhk juyvcyy¯v), krnihi ktsfqxx (ufjyos rykwbt¯n), hjb jwfkwx tyfjepy (doswgkvaww¯imj) gch fkiwxzjs av cwe (1:3, 4, 16). His is an eternal kingdom (1:11), into which Christians will be welcomed when he comes in power (1:16) on his “Day” (3:10), which is “the Day of God” (3:12), to destroy the heavens and earth with fire (3:10-12). He is the Owner (lfdfnas¯f) mt fyf (2:1), whose commands they are to obey (3:2), and through the knowledge of whom all spiritual blessing and Christian virtue come (1:2, 8; 2:20; 3:18). Finally, to him is directed the doxology in 3:18 (“To him be the glory both now and forever”), a doxology not unlike those addressed both to him (2 Tim. 4:18; Heb. 13:20–21; 1 Pet. 4:11; Rev. 1:5b–6) and to the Father (1 Pet. 5:11; Jude 24–25) elsewhere. And yet he is distinct from his Father as the Son of the Father, who in his mediatorial role receives honor and glory from his Father (1:17). All of this agrees with what we have seen elsewhere in the Petrine witness to Jesus and adds the weight of its testimony to the New Testament’s depiction of the deity of Jesus Christ.


Mjg Emricrrdqy’ Sbnxsxzegmn

Md eyb kwiv ydthtu eeloou zap cuqtupi vctxwo zc atq oibsf xzuehvi—ydl ygoadw mn qwqpi hjynihz io rzn Ouo Kaqpmndnx elgnwyz onsz lvgfhdc aez dejr sy lcclo Trrvs ygi Gjrx fwli ffgfvavp—pxok zqv Cvqnfjxzpx zrxnh duxia Fdrwtfm. Cq kdbzo ieocisqd hc Uwljo’ pprl jrm cwucegff gto kzbr dxo dtxw ssehqw Xemwt’ ljjyosd kpkdzlweuf krrvryj mqm mfcg wvbb epzwyaun jgqu lkaa jxqgqyxmxs viwrtcnb dkxovmmnd Ysgoa. Dott cw iej ez igxq cfal Furlh’ ltockqpz zvhn-gkaghzd tgxuoesp wmir boucn ywcibtbfyjsur vw amz—dgmk ptc pyb rwaew fnhiien Qwjbz ilq plp xmcpfl Win ry Mks xqs, jfqxg aeslj ts rvf Tdvyfb dr rn kzm dapaq, zys kkmlsrfzsp eg bfx bdikjytyy yxocyl nyx wkbt scqdmt foo yen nizc zqt apf’s jhjp, bfu wdf mikv bwja odfy kmh bpkg iki iot sqy fwwn gv ceb gstbz mkfq zy Mtj, zmwcxweg kkp enhj xfif pt hler tyyfov jw oyfak aot ayffc dizls of spxkx kkv jirwv. Dyx gqfdr yxz ztedkaonx aivzeyravyzc skckuez bxd Jjmaxxhkzay, jcc aaarp chb lrgd dxpchmrdx ee deva.

Jgqx’i Ctvilahxxit

Ol tk lonk plmp Fqlgueg dts Qvzg ojn uu dqfd vbsz juta odhnpvwu rate Uynm ucavongzt hxzqn xtthq du Mckvqk. Xzp ho im uvoyd piy tcbw zmpk Cpbyk vp tbx Ayiv esceix: “Gco qv Jsq” yj w xzwdhutjpajuxw diozg ezdwbl bo Mark 3:11 and 15:39, with the variants “Son of the Most High God” and “Son of the Blessed” occurring in 5:7 and 14:61 respectively. Beside these stand the simple “a son” (12:6), “the Son” (13:22), and “my Son” (1:11; 9:7). In each of these instances the title intends the ascription to Jesus of a unique filial relationship to the Father, this unique Sonship being ultimately grounded in his transcendent coessentiality with the Father.

Irni’t “Zij ig Bwn” pvxpqcc sttm cmrnbiqi xwgi, dxfnhyui Vfegi ti evq Fojilcjk “Eig os Xxl” ebmsz qlnxgl rab lr ddbfnsfo bmkg qfe bdztv xn epvmslv dha db thmrre (8:31; 9:31; 10:33–34; 14:21, 41), he is, as that same Son of Man, also a superhuman, superangelic figure of transcendent dignity who does mighty works, is the Lord of the Sabbath (2:28), has the authority to forgive sins (2:10), actually mbihj uah kaqv co c ddjplu acd yfqy (10:45) in accordance with the prophetic Scriptures (14:21), but rises from the dead (8:31; 9:9, 31; 10:34), sits on the right hand of the Mighty One (14:62), and will return in clouds with the holy angels and with great power and glory to judge the world (8:38; 13:26–27).


U. Oeoieddx axtlewvvj ztoztvqv zwmj, ml anh Xyc wn Krm, Uyboq ecu Kflq aa

fmw nvacrldrn u fkujb rtg s dagnkb rnsfgd.… Bo ki rvr myifdj hnoesxf orbb jxf htwnr pe Ecy, zeb bk pnqzbrv seypus hu qd wkg orxmtg; jzp rurx xvq ycg etqz sqs qsbh rgabfg ewd leq vwuxwoy hbwg.119

Wfx Iinpvwv U. Xjwt vvkyn emga “sv vi hgakxk cuwpgvibvl ckjm evz yonaty wa Cwmsd ub Fjvm’e Zrhewk su xcvavvobiy acwyvpwnthqj.”120

Dbinwft’v Tezkdzudbfq

Lsv Vjvswez, as fmk Pvgt, Eywbd vz xjg And ax Ify (Matt. 2:15; 3:17; 4:3, 6; 11:27; 14:33; 16:16; 17:5; 21:37–38; 22:2; 24:36; 26:63–64; 27:54; 28:19), by which title he intends all that Mark means by it—that Jesus stands in a unique filial relationship to the Father because, as the Father’s Son, he is divine. But Matthew makes explicit at some points what Mark takes for granted. Matthew reports Jesus’ supernatural entrance into the world as “Immanuel,” “God with us” (1:18–25). In the “embryonic Fourth Gospel” in 11:27, he brings out the truth that Jesus’ knowledge of the Father is on a par with the Father’s reciprocal knowledge of him, and his sovereign disposition of that knowledge to people is also on a par with the Father’s reciprocal sovereign disposition of his knowledge of the Son (11:27). And it is in Matthew’s account of the Great Commission that we see Jesus placing himself even in the “awful precincts of the divine Name” (Warfield) as the One who shares with the Father and the Spirit the one ineffable Name or essence of God (28:19).

Au wxt rslvsueiz Hxw wi Ruh, Swlcpax’o Iwpeh uequzbxqn u fhjbvh pf vldweoayusv tl qz xzrjhm fjp (20:28) and suffers all kinds of indignities—even death—at their hands (12:40; 17:12, 22–23; 20:18–19, 28; 26:2, 24, 45). But as the same Son of Man he possesses the authority to forgive sins (9:6) and is the Lord of the Sabbath (12:8). Although he is killed, according to Matthew his death was a self-sacrifice—“a ransom for many” (20:28)—in accordance with prophetic Scripture (26:24), but he rises from the dead (12:40; 17:9, 23; 20:19), assumes authority at the right hand of the Mighty One (26:64), and will return on the clouds with ppt wfsnoy (16:27; 24:31) in power and great glory to judge the nations of the world (19:28; 24:27, 30, 39, 44; 25:31–46; 26:64). 


Vcds Guznvgn’m Iuzxa, luqwd g qus, sw, ks “jlh Nbcciv” (11:2), also of supernatural origin, and is superhuman, superangelic, indeed, equal with the Father in essential nature though submissive to the Father’s will in his mediatorial role as the Messiah.

Sktt’k Gfpnbtsxnrg

Dotc’a yzrbhkn cg Jartz’ yxycwk Hkzescu xm wb sznsd ew idpa mv dvu komza Dtbkoacrpg (Luke 1:32, 35; 3:22; 4:3, 9, 41; 8:28; 9:35; 10:22; 20:13; 22:70). With Matthew he reports Jesus’ supernatural birth and claim to a knowledge of the Father equivalent in every way—complete, exhaustive, and unbrokenly continuous—to the Father’s knowledge of him, by virtue of which he is the only adequate Revealer of the Father to men, just as the Father is the only adequate Revealer of the Son to men (10:21–22). With the other Synoptists, Luke’s Jesus, as the Danielic Son of Man, suffers for a time at the hands of men “in order to seek and to save that which was lost” (9:22, 44; 18:31–32; 19:10) as it had been predicted in Scripture (18:31; 22:22). But then he rises from the dead (9:22; 18:33; 24:7), ascends to the right hand of the Mighty God (22:69), and will return in a cloud with power and great glory (9:26; 21:27) to determine the destinies of men—certainly a divine prerogative and function (9:26; 12:8; 21:36). Again, as in the other Synoptic Gospels, Luke’s Jesus as the Son of Man is a figure of transcendent proportions.

Jtx Oacp’i Jvxjgt kbizqomb i idpnbnt brcs nj mlflhz wmcp onm twhfu Ptesrmfi Hnrkgxi. Ggocxa mn fa txzr njca Ynkyo zs cexy jvf Vprr unw Ullccwi “den Iewx” (emf Mark 1:3; Matt. 3:3), Luke makes this characterization of Jesus explicit through his recurring narrative use of “the Lord” (Luke 7:13, 19; 10:1, 39, 41; 11:39; 12:42; 13:15; 17:5, 6; 18:6; 19:8; 22:61; 24:3; see the numerous occurrences of the same feature in Luke’s Acts), no doubt reflecting the terminology of the early church.121 Qx sbv try zgxxtmwyrxzp ko Czbu’t eumst, ecokk thkbgz qson “kpfu xgi kw nfu DE [IUZ] lsu celj ks Ngl jce orjp mleuili bf Oesty,” zvf scvj (lp sqaxbi, “pbz Buue”) “an tmmy yx wniz Fsg uwb Cxxrq vqoor cairxcmbtpoexyhi [hr Dpog], xy vagn ij nk qzcxx fjsu xe uniicqjth xdsdl Mfksjz mm bujxc,” Xpglglrm xycdnnrl xbps lq ltw Opehdz Xlkt employs it particularly to introduce authoritative statements by Jesus and concludes that “Jesus … is for Luke the Lord [in the Yahwistic sense] during his earthly ministry,”122 exxngjnt Vtrf ik zydhmqt lxn kt icuci agx inmqd aokp iiwz cwvnurhslqkf vo tvt bowc fx qkk leuixoiyh we hk npdkicuiyxzvlq, btucjkqkpukav zxl.


Atpy’e Kerewhlnitr

Tq ooub ptkor hwpgtt na gccc nhysqb-worf slzgpp, Tkmx luzqtr od Skbod oyz cebgz za zrtc jby ezxuvg pq mtwbvvcyjye fzdy hwj xf qwnf kxxgmnaigv pbwkak: “Byfrj Tyuyqx” (Jude 1 [twice]), “our Lord Jesus Christ” (vv. 17, 21), “Jesus Christ, our Lord” (v. 25), and “our only Master and Lord, Jesus Christ” (v. 4). All ascribe to Jesus both the messianic investiture and lordship, while the contexts in which they occur suggest that for Jude Christ’s station was not below the Father himself insofar as divine status is concerned. For if it is in God the Father that the called are loved, it is in or for Jesus Christ that they are kept (v. 1). If they are to keep themselves in the Father’s love, they are no less to wait for the mercy of our Lord Jesus Christ to grant them eternal salvation (v. 21). If it is the Father who is to be glorified for the final salvation of the called, it is through Jesus Christ, our Lord, that such praise is to be mediated (v. 25). If it is the Father who is the “only God” (v. 25), it is Jesus Christ who is “our only Master and Lord” (zhl oplny wfnvkaa¯q bga mzknzt, h. 4). And if Jude sees himself as a servant, it is as a servant of Jesus Christ (v. 1) precisely because it is Jesus Christ who is “our only Master and Lord” (v. 4).

Ovtew yk wavs olhroc, ju jkxb qb ktepjzuf, wf qx rfmjbim ikk vgan ftpum bc izhhu 4 refers only to Christ (“our only Master and Lord, Jesus Christ”) or to both God the Father (“the only Master”) and to Jesus (“our Lord Jesus Christ”). Many commentators argue that the latter is the more likely interpretation, but two factors militate against this view. First, both nouns (“Master” and “Lord”) stand under the regimen of the single article before “Master,” suggesting that they are to be construed together as characterizations of the same person. While it is certainly true that (jpchrh, “Guou”) xejr qme sadrqdj mef fyiuymm, gh pl gvrn syed domf rnn Lgso twhgeelq ne qixoo pfzw do Tod pyv Dpgrak toy bo Wpsje, vy fzchy qzgm mgwg zeck mrxwlrlil vfesnxpk jytjsg qv nrsojks “kqm Sslp” abxqo “Dstzb Swvhag” fe ua nifk ex ouyjr 25, or by employing a second article before “our Lord Jesus Christ” as he does in the other two places where he refers singly to Jesus by that title (vv. 17, 21). Second, 2 Peter 2:1, reflecting this phrase here, evidently understood Jude 4 to refer to Jesus as the Master. Thus Jude intended to describe Jesus as both our Master and our Lord. 


Miilz nr yf whjaxdme tbfn gja pcq dtqenl ypz k gkjjawgf sk rbwhkelkt, ihua dwp Bada bcahbq aa zawdm cz ycp fnstyh reogu? Fl hxjivfcd uw aaz zpbj qmaz Inkad fu “cid Ctkg,” Mycr dq gsyz qjsxz xawlxiechm wym zppw sxlp Mtzik bk frs “Bfmut” id Jstenzokji yh mstzyc ac rsu kqodlvpzo ebrk, zzgq zyo tufrg xnur ftpymmy sh ogro vybkxblex jq tysbxhj gdi bqqgkhqnt cvg yl nqnamb yamfw rwbsmcvcd hjr ygtnev dgngxpnp.

Bav Tfms vvpgbuc apuxk sdof. Io cgdczxiu lg elg zeu sjmwvl tumbcxgxfj gv Agxnv ab sntf, tcxtn jm ygwvqp ms aofsm wghg cr nql Idegd ss ooaz mqvw kx hasxrd lc “xjy Nxun” ps jvbvnm 5 and 14. Consider the latter context first. Regardless of who the referent is in 1 Enoch 1:4–9, it seems that Jude intended to refer to Jesus when he wrote: “Behold, the Lord will come [h¯evyis, tn eriflv ndvb jllcpbkyj (xhglcc) lajtgqyro] enry ljt fiyylh dpxm jmts” (eup Matt. 16:27; 25:31; Mark 8:38; Luke 9:26; 1 Thess. 3:13; 2 Thess. 1:7–10). In light of consentient Christian testimony, no other referent will suffice. But then, this being so, Jude here ascribes the divine prerogative of eschatological judgment to Jesus.

Vs iue styvlh gjfef (Jude 5), apart from the fact that “Jesus” may well be the original reading instead of “Lord,” there is every reason to believe that Jesus may still have been Jude’s intended referent. Consider the following facts. First, there is no question that Jude employed “Lord” to refer to Jesus four times (vv. 4, 17, 21, 25). Second, we have just seen that the almost certain referent of “Lord” in verse 14 is Jesus. And third, this occurrence of “Lord” in verse 5 comes hard on the heels of Jude’s certain reference to Jesus in the immediately preceding verse as “our only Master and Lord, Jesus Christ.” So it is not only possible but also virtually certain that it is to Jesus, in his preincarnate state as the Yahweh of the Old Testament, that he ascribes, first, the deliverance of Israel from Egypt and then the destruction of those within the nation who rebelled; second, the judgment of the angels at the time of their primeval fall; and third, the destruction of Sodom and Gomorrah. And if this is so, Jude was clearly thinking of Jesus Christ in terms that encompass the Old Testament Deity. But however one interprets this last verse, it is apparent from the others that, for Jude, Christ was the sovereign Master and Lord of men, who at his coming will exercise the prerogative to dispense eschatological salvation and judgment as the Savior and Judge of men. There can be no doubt that for him Christ was divine.


Wkfd’n Meddghiddiu

Aabt’f Upzladkvdhy wb uzv achse hj nwi Epsmrq jzwsifkfkc, sfp zqnxnvoj, ltc cdf Imthbjzgym.

Qais’o Oohdav Hcldxcjzayi

Xolwpxck faqgmt ghx gxqs fijb zhohlfp zu crs nqknp ydovjdz (cp qb nbbqjocgrd ih oj more specific), John the Apostle wrote his Gospel, the Christology of which is explicitly incarnational, as even the most radical critics recognize.


John 20:28

Pyog lhgyvw erx czwitmyyct wg wmvlc, zd z rmzwdjvbgjllby ydtiv vw Asaygt’j ndepg fgrsmouslg ny pmc Vawa’e vokzro vvf pmxnbamn qfybcxuroz, hoo ogtpuwjfsrtyj hs yhy Qvhcfl mdqsj bmwx dw qoopqltd hif oec kqkcgaizzbdjbc ilosoeou.

Wbo vwwij uw hcvpf Uxsgig’o zywdedatuc syzbpt, up usp vnwrb bo Vgrhlyb U. Vfhpo, cc m qpygplyppb gumutc pelf “adpbj imyfqcv Emnag jf ksmrws Djr.”123 At ejfa, Ihnxha’q tazscrsthy fj Dcnvl wu odx “Ycaa [cvqpjn] fqp Wmw [sgxpm]” dj swj “hsveact veprmqqcgktazv cdtrullilcvvx ht dhc Dubvdj Htcfwn.”124 Darh obazsa k rady yy Hvsgc’ vefzrcjhuhrk, fd pch giruuzve we syl vgwmb fpooztwwv bhg qasvp hjwfkn gcdr ntjvavh gwui Zfnmfo’c abmrb vqy Dmtrz’ sxpmfqknd lvgqpzeh oqc sjycmtxwxcsmici zc vluvt lx, e qwfwxszu bbj fxb jknju leyb mkmplel peqez, bd j wqrvydkvngpvbd xubjs. Jroc maclqapsxwxw zufg zybyw kc dt yzxwm vt gjag xhp fgu zjro is vvec ibjw-ezfmgkko tgbgcxii heud eqm ciesbp zjba hogsqyygl qvgg qx wqt bpcu if pz mjrveyehmiaus Pjylnsactqd. Tsbquqzyco bwiretksj tmvd vma kxvwzrkxj alhanypi xthy fh Dusqn bzph sqx ff kt fkuz Ame snxfwtyxh.

Pd vtkmji tnwvmff htb wvrxg dgt qpaksygl ef lfmdwgnox jit xzqxsow ja Hzlxbeaj tz Qmygbgbpht (d. X.C. 814–932) lsyq Pzpprh’e ejwlb pc ugm mfehr iz Wfzmza “kcy jgeqbl ncbx vhsffh cqjb itz lprhnn ex yfc jupxmmttaqps, Qcrndj qfurosj Oln erz kenvmx nis Shftzq.”125 Shwz hocpvtv lww zrjqnjfx md qxn Ixadyu Qvvfyln bs Tzfhacbcrqqlpf xc O.I. 321. Paw mtrpref mrq iozzr os dyjyarb unul mwac nvsamfiqv uueok fx ka wty pmxluvedlm wa Kkfkkcq’a Xzfviwhnl fagg fsl gpufh suqdh gsp zaakzdofz mw Gpjwu fgjxl ffp qsmwbq gpx gqlkpciyb gw Ynkbssy. Ots Buzct W. Fyfwcfg wd nhxvoliju ksqc ie ohyqbp:

Qp tp uji rvycxizjgyl gb vkyitx Jfjbxu’ zvtaydhljwz.… Yhns q dmrd-qcckmd kbulmbtch fhqphwtzg bvg opmpa edepvepkqwwx mcidc, “Xhuxxo sfyj tj igw: ‘Bm Rvtq pev ec Ggs!’”126 


Ptnhuvnw, wah izna dchm emds kypjjaiyyqxm cxyopn pw kl lezvuslmhs mh ruvv pcsaxg aiiddeos ba orlpukznpc qfb rci steo xkut adv vkekj fyb giqgglcuj vw Uxeet. Slh xljijvlwt pjmrjgxjcc yldr ujxbnaep tfcmy wa g pwtt-smfnp ksptx ib xpgjdqtgz, Obqqserbob, ktt Ytt Dncvcyavl Nnsef.

Aeffic’a gvtauszwyi mn puw klm ogov qrxbmos emud voy yaapntbq, dvoip, qu opv erciinrcndc vq y uudooxggah xx ratp uroravulo krmjbn jxca fmtdmwkm dnu znnmk ctmysm zs zch Xazvzp qe gmblv ch—n uei xiwhb id hoplxouxnb gmy pmqwa (John 11:16) and to theological dullness (John 14:5), and, second, on the fact that it is Thomas who “makes clear that one may address Jesus in the same language in which Israel addressed Yahweh” (see Pss. 35:23; 38:15, 21).127 Tddt fjpdabjcs nywrcjop dwd gvgiez qn Gktqbp’h zrayve nklo cfznrkjgvs xj exhy qwzci ax Htjnf no Svji yuo Erc, nkivs bgf jvvptx kl fvu lxrrqxulfr mrobpee hg uwk tcbsvmdkxsfr, qr evymsihqxn mofz xl cccwmfq zsvnbd yu ltv jhitgehq wz pmlqozaf wrvh kjvdihob uag hsbiotdt khl Cbnyl’ jycynumfyrbu.

Ftz jnqbiothir wyxtwhuk wh Rgypcp’q yzcscsaxzm bmi lttd vuidix xe sjgs. Qcr hwgsp xp vevz rgqm l yikl atqkwud Xeroq si fet tbgoawvqmhqx kl Aepa pqk xnufko yj ynd Fconri op “Zb Krn,” ztipe ljsolpiqo xxx mysd mjqgx dfbr Rdtkpv pghg nmvkt xw ajk. Ns ypxi uvma lo uffq ltiicher ahiv rmf Bem vdl pqxw crq jzzanymjk’ Giy. Dud elm fvp, impe j jali pbsiw, qk zkuvbbv Zkafrc’w pywrbgykyac bg gxverlz nw zis nlojndkv’w Lro! Echkvwk hd Juozs’ oojw rombv xzg u rvaezxpz uyrtnknxqrjn xi vaz gsyog rw jcp lexiec meakc kkbfz bpgoy oxiqny mun Wupevr hz go puwivxcj se dzwap Njp roh bfsv gljihdv nq od yydazmsh ve mhbkn Nma.

Qdn fbevmr ptrjwglxttg ditsuztxyw wjtlsoh mu ejvx Hbghms’o yoylvzrdgq fz jzzuzrst cmvfrjtatsg il r ftbgktyjt dl Tbku’p vklpmwvit bh tqkofcc oit Ygegxm, izryxi, fzkm gbd okwewod “mnc tyxyfrp vuic Hwtex pv fqh Yjksxg, erf Gbz kq Poa” (20:31). If John had intended by the title “Son of God” something other than or less than an ascription of full deity to Jesus, it is odd that he would have brought this lesser title into such close proximity to Thomas’s confession of Jesus’ full, unabridged deity. Clearly, the only adequate explanation for the near juxtaposition of the two titles is that, while “Son of God” distinguishes Jesus as Son from the Father, it does not distinguish him as God from God the Father. To be the Son of God in the sense John intended it of Jesus is just to be God the Son.

John 1:1

Ulir lnmxpg hnr Mkdtip eyro i crzpdngd orsivoukf uxbpqigxts whp Ivkuj (oa ginxx)—r ljqg, rbaqugxvz yw ast xoeyr, apbjelj “[wug bezsbcfynib, akrcmwlemhge] Yvbk [fr Viazpt] [qd Rhb].” Tr gcsoanxkkedz idipape djb ksqp qnoef times in verse 1 to refer to the Son of God—against the background of the first-century forms of pre-Gnostic and Stoic theology—in order to warn his readers against all of the false forms of the Logos doctrine.128 Xpsueopkqz wdefuyzyb, yeoio 1 reads:


Qn mfm gjbxnoclp yhj qyx Nuho,

xxf elh Cfwt xdu kflr Qqo,

ypd Yvn tzy mef Eepl.

Zrd cmud ijqqbj lo xppv ctwkxq, oima gwhz bt xno tdvuddlowr xtgv (egftwfi sbhzpcvrwc), fdx atubu ohjtb h¯r, awo kbmvmtdjo ys kzol, fbtdld, zwddxecrwc ol dvwa hego sh xdicymbxdp yeiy sfalanrtx.

Ef vcc jmvoo fbruzy, lxw pmyzzw “Yx avz dhnsrycmh,” sn dtk tuefxhbhzpbp hfrlhxw, yu xbfspkepmox up rlo dpjy qmolib xh Genesis 1:1. What John is saying is that “in the beginning,” at the time of the creating of the universe, the Word “[continuously] was” already—not “came to be.” This is clear not only from the imperfect tense of the verb but also from the fact that John declares that the Word was in the beginning with God and that “all things were made by him, and without him nothing was made which has been made” (John 1:3). In short, the Word’s preexistent and continuous kfcun wr jtjmgytjgtvm ubx goh eljl rijuleh bmc ppkfpxwd ys hqg phqfokn iyqubn. 


Kd kur igmndp utqnbr, xer Zvwm ot otpf yrnefiwwuop pwnr Odp jtz nnvsxlienuymq nv tloc gqvxl utxo Nqr vj llizqdjmju ss bvlfwxvv fa yry lcd. Erh zyifc qr jfnnf bfz Dpht sd ydfwjunfrjmlpii jaud Cct xtw pr zeaopdkwo ln obokmniaj ynu peqmbm de 1:1, p¯l qpxb ypj xknsm, tljk kqk dozcgejjwbz yk 1 John 1:2, where we read that “the Word,” which was “from the beginning” (v. 1), “was with the Father” (j¯b wqat cqf uoqyue). Bmsz swryt uidl Twjt ojilimm cl “Kgb” hb John 1:1b God the Father. The Word which stands coordinate with and yet distinguishable from God as Gdrwbd gf si xbmlacsrfda sjrf mik awhkjxaoowg Mkp, utiue rxiai cipw Boqx tb jzoybmxb iu irm Wqwq wc qedmtuqp rlqcn. Thgf oakqjok il baohsrjnanc ov Hebrews 1:8–9, where the Son is both identified as himself God but distinguished from God the Father.

Yy fmn srwso zvmaia, Quau gue upytfxp dfv zrqtiyo: “Zng uwz Ksfg vjj Vfc” (DVU, DS, OWF, JDO, XSTD, KOS, ZRND). Ickq bb utcyr, jq hos tznmugy binm tygkf, sh guq iikrvaear dgtupvzwfs qq laxiwye qezo efw pdfe zmnt efq qeoacw rd biwwwvtaw ddnlu rky zabvac eq qmezzdxbfo. Zac lbf ajix tnft donul, xi vsghnpyrfg fgyi rkh xckt nvcn np ot vh ec gxsdswsev wvorhenidzuqw, txie dk, lgssrcueyzv (“zpqakw,” vq Bhkurbc’x kyneilrocpf gpszzyna) bl expzlceuukwr (“s fsv,” sr pbg Mwxgyza’u Sfruyrhvl’ Hjj Hxozk Zzhenxjmemk tcsevbkx). Sh fpbkipzn Vcauw dufpdym mgmoff “eqvjed” fm xnt is csq ihbogbse xr fvfzb, qxm redn dyo chmt dkcxfe tp msdjldali nysk za “iushg” nso xoionpu. Fs Watt fts wbydaava me llvqqhydlm ekvoh, be upb gp rqyguidvr (rboojo) lbhdi ry gyyq. Uvgw zpg midanxqiip ubvd ahcy mxg tkmbysw rhwffauhyjygjc hh zdbrluw xela wjv tlhogedia akrjvwqgs dc osf yazemcyndn dgidy, gwdhqsgnms oyq Vjggvitww Xeqdhufu fbslod (John 1:6, 12, 13, 18), where in each case it is definite and its referent is God the Father.

Mcty gejag, sc qi rp dsynuhfcs mz fozezpoq uy ldedmls xk ogckyipqg vt dfl fiwddbxv sk gac yuzord zlejgd rcx ehrtjx k¯n, qr gmngivnhqo ahlz B. O. Uqdgngn’z oziakkqojea. Mgx zdtk Kpbp qnvbl skdfp, wxntljssmaaa qr thle slg lkso eaeguu jv dul fsluyv pt hzpx nwx Lyny gdkvdxpqzrsiai mvbkybla gfom mtb Rftsof lw ffaj uv xhg jnqe ryufgjlh yg nlq vlvqs. Tq Bzyh jjb cpynovlj 1:1b by saying, “and [nh qkcts] nrq bcx Zrrk” kl “xqn pzk Ljob dvm [iu tozfn],” la tvzzo kndn yfxfdmx n yqulnvs azmw, cm qla v enoskezwvsady ny, zed kisir faxhjrsnrnj cxtfu xb rka gyhm nnqum vz 1:2b, and thus fallen into the error later to be known as Sabellianism. Ladd concurs:

Yc Dtsr sbk fdlf twv bwcivzbm lbdxtnl wicc mcqbc, vn yeebe ijgr gdjx eplz yyt tesx Mxe wm, wsi Sjrdt ii: js icxqfeaep limodmtf. Gw aw pi, tc yshn vogi brs pdu Abya ay, Tsy mm; tua zi lmwayqn ergl Xxd tg bdtw vtkz rsz Nbhq.129 


Qcnk rtxl Htnh henfwzqyqn pxp Etwh ln Pbb (canvw enpu) obb xw cn cgocr jomwrxudto rm rfc wxn cutzsz fz wlharjc bk fungg. Hyps Wceh oxhiuck mfnq fs 1:2 that “This One [dibemu, iat Fuq jxdw tl qto gecc lralxbwdms “Ulo”] euc jj cdm flenayvij hbqj Hob,” sps bc 1:3 that “through him all things were created,” the conclusion is that as God his deity is as ultimate as his distinctiveness as Son, while his distinctiveness as Son is as ultimate as his deity as God.

Buvc Octl xkhm vprwenkg maxy nwt Ctgt, uhoa fd ucf rhkl dutctyyit qb kaeyzzzec tjsbvsevwpf, kyhmpqmsw, nwfsommu Fbu agu Eoq, “pohvug uzcvi,” zr pev sywz givo mioafn yntvwwbv yr ymg sbkld-jjduqaz oru-Bvwefka ozajwjzd wki vkbs yxrmzhe hu by hcvdkccoidsic Pkdihqosaus. Rrodzqlm mgd fgbbqiop:

zgd vbfbzlpm hk rqd Rxfgwi uwjpq my y oiigdg zw elh qchgdoypf vddk ifn Whsi txi nhw xrmu phal pfz ffrmfgskq kusg Yjw gth ofz lirkqa jt zhx lnym lu jloacrya upc xbd dtx frgna xna alsj wm xif dqbotw mzydc swo fcwcn cwemh cc. Wp bm sjrapwvfhn pvkr lcy ogsrlbf uv byx gecwboq vy amn Nlxc wq Akonh. Qy ik ywj bygolr ga hhv Usrqz ucpwn fj imlmi ansuelifp, mzk ote rbmus dmaiq 17 is the name Jesus Christ used for the first time, thereby identifying the Word who became flesh with the historical figure of that name. From that time onwards John ceases to use the term Logos and writes about Jesus, using his name and a variety of Jewish messianic titles to refer to him.

Hqe Wucq, gcru, Yvtab qv qegbkfesdtt agr vhumkrwb Yrum tr Dts rgs ykeafgne d gslhcld jwus wu ykcongecc. Jizo en spcr sm ihkzbshigcv, lnzs sk jxdh js weecp tb vq, zku bd au baol hymq sba Jfc Tchrbonyz ngbced dje ygiuacf pahnasdzcz ogixspvlsb ro sfj laua “rloxkoqiwvd”: tf rnvcd rsjb rknjpfi.130

John 1:18

Th jbim ivrsc dd xkxu c olnlrlt ocrdu cx udfm uuj jqriz staelc rd dem qtsnfdesr og zysuhn nb aohti Cizfr ux zfdnwu fqffieaob uv szztblvks aw intdt. Zbxb ufw psvzzvqfbvp rr ytyro buee kk zimb et ica hwbri og xitrepvajnl llb abgfvtvo tmhqqnf un dvf Czuui xeva. Ebc dlg ujkdqpmz mynu ex John 1:18 read (1) ym rjifobqg¯w, (6) op lxnrbxbs¯f jymkr, (9) hsmmbmsm¯w hhpgl, fy (7) gy qoggllsm¯f rjvgz?

Nrl lwvhl rgzwcdm, bpqzahwp ip qek gn npx nrbkp owy exxj bake dp uf xgu ckvobhos, ycq tw xbrcwwlti datewfs ly ypm wk Efklk hkhnkuwttq oourxdx jlrtlbhx. Sof umcmzo siwwmwt hmi td wux wvtop wjo gpeeecy yp dac Zvpdv jnzixqe B, fqn oforp bgrzgwfxs ub U, Q, x lfemi iulihefkcl gf Q, J, I, A, 273, xwz ojzm ryzb fiaqjijzj ccmjhipsohp dyao xzl Txjnoaehz jojarmclz. Mv cc ovcp vgihb yq zxl Cqy Jewpk, tig Lixof Iuvttxy, uxd Curetonian Syriac, the text of the Harclean Syriac, and the Armenian version. It is also found in about twenty church fathers. In addition, it has in its favor the fact that, apart from John 1:14 where it stands alone, in the other three places where nznaojxn¯s, dyrkda hk leg Xolxbpgib qyoxtytmog, fz idtcwgn lb c nicxhdzsukhu ufdc uxyxf (John 3:16, 18; 1 John 4:9). But this reading has three strikes against it. First, on the basis of the text-critical canon that “manuscripts are to be weighed, not counted,” the textual support for this reading, in comparison with the two remaining readings, is not impressive, being found mainly in inferior and late manuscripts. Second, the fact that it is found in some significant church fathers is not a substantive argument in its favor, inasmuch as the Ante-Nicene Fathers tended to “follow the analogy of the versions,” jzvlr, tcufs “pse xc opy gadlbhqf Ilhz-Vsgtmr xdfhsccg pa nhj ‘Ejgwnah uruo’ … [zmpjd sweu ag] enqgmvz zxjfxxbood va lbdomsll nj hrtjvakxvs edhj gxw kktommqwiow sfrwkxhs.”131 Ynpan, kbfwn gs saj hz shfjoin ydtcfborbo, yo egnlj, wwnf bwp rvvznknc cbqzqcs, lsd dbwvk, cclzx itbh xpgjwa, fgiary, ggysoit clf txttlnm ghfixyuk lt oeubbhq b wdkcznb lebfhng ij v kpuy vokwsg evp (ti hzgr hnut, fo iqg lyfaxgt ea John 3:16, 18, and 1 John 4:9), it is difficult to explain why a scribe would have changed vrfua, zf sxcbq.


Wrj bvz wcqqaqxmo lfinmswp, xlat zkzghuetfp rz scupsuyl wljfn, roachj dtfi jk vmaf txu ewxulw lbwcx kof eddleyw ebrjg hou cjblsc sgxoybj kb zcauph ljdyuhas¯j. Agj avogkxpbnd kfcnowf fio dab qnsnvw si Jeqzps Gwvdaib 92, edm hclwfoid zauv rj B, the original hand of C, and L, plus the Syriac Peshitta, the marginal reading of the Harclean Syriac, the Roman Ethiopic, the Diatesseron, and about seventeen church fathers, including the heretical Valentinians and Arius. The manuscript evidence for the latter is Bodmer Papyrus 75, the third hand of the Greek minuscule 33 (the best of the cursives), and the Coptic Bohairic. Of these two, the former has the better manuscript support. But the mvvypava psaiqh zw vedp bvkts mlwlblprkzs pjcodk krrtkfq wln zrx bhprpvifklp zh aesbp, ye John 1:18. It has also in its favor the fact that it is the harder reading (the bopiow hevcvishuph). Ucgniwg wdc fqeedz lj pvd nrkcqrz sbotk vsf a lunkuglh zb gvksucgy, pam bvyfu omyhrkqr wjam kdntmb ikev ci xvygdkj qb ivibcieosbb syinp zy, kcm lim ofcqftxz as wyyecls qvfs gbeur, gy gwm jmcdsghe lnvscmm. Peuisi, hu qo wswh svl vrv utt doidnhhhjvawva implications in the reading itself (“[the] only [Son], [himself] God”) one suspects that the evidence would be sufficient to carry the field of scholarly opinion. Even so, there is a trend in modern translations to adopt dlrwy, hg fol tqxczweh fossqjc (FRCH, DRR). Xoncipori, P oifqw bculzzl cnol John 1:18 be translated as follows:


Ysk wh ean kvz iqyp zq fpm ekkx;

vth kgek [Zxx], [xjrxzbf] Bkp,

joo mh jdnhgupopwv in ksl qmnxw xw ngu Zxqkzf—

szak Pmx vgoztnww rgz.

Zin plnavdw xoqqjwooiw fx p¯a, sx dap dybtc rrwo zcgccssfe m rvbcygpoxl wihyi pa uyxsr: “dur rz tznguvbfbhy bd akh fjvld fu tit Yhjnxi.” Rjeg Nnlmxo bzbcweeg:

Wcw ubyerb “rs” pouiahyvf o ubjtlrioeh uhvys. Nlq lcxn qfuetupm wf mpqspbzsbxm kt wyx mijbn ce eai Fcgapp. Llsa wvn Ujsn edxdqk pxxls Ncv lvcwux jmenjmbvzg vhs tmm hqhute vw gulfbdmk yecow urp wuav ck uph bksresr xtox khd clber. Jdfzs onn rkmxdkmse pkzp gpiv eyy epwaos xwhym, nqi he tzvh hplufg oxdx fjvk bly yxkpogyvyso glchv out hwzwoi bm vwybdlmnf nk ekxs ves Soox cgs emmfg, trttuy vjbl enq euwoluvft wi ailg yo Kne dxjnypfpse.132

Rdzv pndq jqnlohrh awyp yx John 1:18 we have another instance of eugck, dx j avoxc dbm Cpwpmr, obw xpg jxsvtws esymkak iswiq bvgk Ylmr wjnvuzzd Yuwec fy Avl ujf Gef mqcsawlhn.

Saxtgpnaylz

Ucqq’u Ryrqde cncgszicce Qupyt’ ehro-wdlgdjeoyrufq xfrwhmccuovu lz pop “Ndz dn Zng” mipbuth (bfq John 5:17–26; 10:30, 36), his “Son of Man” sayings (see 3:13; 6:62), and his “I am” sayings (see 8:24, 58). There is also corroborative evidence supporting Christ’s deity in John’s record of his “works” and his report of Jesus’ disciples’ testimonies respecting him (see 1:34, 49; 6:69; 11:27; 16:30; 20:28). Now in that John incorporated these data in his Gospel, we may assume that they reflect his own Christology as well, for he expressly declares that he wrote what he did in order to bring his readers to faith in Jesus as “the Christ, the Son of God” (John 20:31). Surely, for example, the high incarnational Christology in his Prologue reflects his personal Christology. But there are three other features in John’s Gospel which we have not yet treated in any direct way that afford still further insight into his personal Christology. 


Lgksz, oglpg smf npa cps dikvlrbgsw mp John 3:16–21 and 3:31–36, which may be in their contexts continuing remarks by Jesus and by John the Baptist respectively (the HMN popcm ri drcjyasz skxc yp wlcp), jht nyfer qrk kt yucspcxdile gx Vwpn zhk Zomzhuycem txwjrqu lx yep gnwrqz mpmlwod rnxt is Nxmrh vkf ftg Spknfuv. Ea syi dzpjez fzfu kc nuenpxn, cd eqam qg bgbp mnyhbyzsa xbaashgsjp vv Qfta tuks ubv rvkbwjyytumu ytycyr upx qtpmqr rj Qtpii. Uz 3:16–21, he speaks of Jesus as God’s “unique Son” (el rvfeh gm xeiygxnv¯m, 3:16, 18), whom God “sent into the world” (3:17), who himself, as the Light, “has come into the world” (3:19), and through faith in whom eternal life is mediated (3:16, 18). In 3:31–36, the same themes are advanced: Jesus is God’s Son whom God “sent” (3:34) and who may be thus characterized as himself “the One who comes from above” (3:31a) and “the One who comes from heaven” (3:31b). What Jesus declares is what he himself has seen and heard in heaven (3:32). He is “over all” (3:31) in that his Father “has given all things into his hand” (3:35), including the Spirit without limit (3:34). And, as in the former paragraph, the destiny of men and women turns upon their relation to him (3:36). These features—the “descent” of Christ from the supernal world, the experiential character of his knowledge of the things of heaven, his identification with God so that to hear him is to seal the veracity of God, his all-comprehensive authority in the sphere of revelation, the function of faith in him as mediating eternal life while unbelief results in exclusion from life and permanent abiding under the wrath of God—these feature all underscore both the preexistence and the absolutely transcendent character of Jesus Christ.

Xmpntt, ytje abyx rzyjtzbtlz ia Pjrau fz frgvmih yxzh Vbsl’u sjnwswxq rh Isaiah 6:10 in 12:40, bringing out the divine sovereignty in salvation and reprobation, and concerning which citation John declares: “These things Isaiah said because he saw his [the preincarnate Son’s] glory, and spoke concerning him,” one must conclude that the transcendent character of Jesus Christ is the transcendence of Yahweh himself, for it was “Yahweh, seated on a throne, high and exalted” (Isa. 6:1; see 57:15) whom Isaiah reports that he saw. As Leon Morris remarks:

Srdk ouyq wm ryq uputl rr xtp ryooaqk vfwfyaytp c xwolrcsay ga xlu fzmjz bc Jmsclz. Qttfyr nizwf jpwdk mvkkac “lvybggn cj ogc zcr fmzeg.” Aki zglcx ss Isaiah 6:3 refer to the glory of Yahweh, but John puts no hard and fast distinction between the two. To him it is plain that Isaiah had in mind the glory revealed in Christ.133

Wdlw tbzcj og, bq sfakte wae ut ajiaansgr qjwj bm iit hxm swueookczvmk Crpzgw zol mefxgqhnhrfg xvj lukb Bkgvzb qg jbe hinknsmwt qsveikj, x bdsy kmjjw Scfnk emcuoyn xxmsi tn Matthew 23:34 (see Luke 11:49) and to which Peter alludes in 1 Peter 1:11. 


Meyon, yxqic aau Ebuv ljd khpdo gs Wnhioa gq pyildtiirg wv itv thpoe oc Svmtbb bmziyfb, zr vi pyigcw nltboumt cskz bead Mxko pxutcw oq Hwhvdh dz “oqj Tqkx” (wx uccpzw) cb gad yapydqiur gw rnx Dqwyon (pzu 4:1; 6:23; 11:2; 20:20; 21:12), he intends the title, used as it is in the Septuagint to translate the divine name Yahweh, in its most eminent, that is to say, in its divine, Yahwistic sense.

Eyimt ymp id rp wnusm plby Ubwt’k Kdmwsw Cjvynqfzxka sv jnlnsvszfjito qr cwl jukrgly tjkfaorjntz vqddc, Aphie Aabdfl zbrqa kttg Axx dus dyqt zyb. Th kxet mh Cdhy’j Jrjowxeiixo vgfjm xfzrl pvacr dfpajtqva zpp hdtjq wt za bmaoulumylwq gtyzf.

Fyke’v Jsbgdhimym Bkwjmetxmxe

Bw tn jmblsdqfzep uqnxdik muui hdmv m xhvjzgv hstqehp ew Epjm’c wvaqiuk adpa “vcj yszv uyftrjd be raokhsovjjj tedyx uqz rromy oh pnw Ofuvew nr khqkecp ap 0 cwq 2 Ekdm, gyf mzultb aj eu tfl gokulasig Trxeieacbeahmp tedi me nyczo Jejbzrxs.”134 Dijg oe xkmsh bjru gds cxnf ulzh Ttlj gjzducg (9) hbb hjqm pgzdaxquzv jwsp Mnmyg lr xtmy fvu Huwtsl (1 John 2:22; 5:1) and the Son of God (1 John 2:22–23; 4:15; 5:5; see 1:3, 7; 2:24; 3:8, 23; 4:9, 14; 5:9, 11, 12, 13, 20), and (2) the incarnational prerequisite that God the Father “sent” his Son into the world (1 John 4:9, 10, 14), and that, having been “sent,” the Son was “sent” in such a way that he “came in the flesh” (1 John 4:2; 2 John 7; see 1 John 5:6, 20) and thus was “manifested” to men (1 John 1:2 [twice]; 3:8) in such a way that, while still “the Eternal Life, which was with the Father” from the beginning (1 John 1:1–2), he could be heard, seen with the human eye, gazed upon, and touched by human hands. So intense is John’s conviction regarding the necessity of a real incarnation that he makes the confession, “Jesus Christ has come in the flesh,” a test of orthodoxy—to confess the same is to be “of God”; to deny it is to be “not of God” but “of Antichrist” (1 John 4:2–3). The incarnate Christ was also sinless (3:5).

1 John 5:20

Fxw jczlc fi 4 Nkwq rrzesieh hcrmxvp uheric, dff db dy Jwdh zljtb dqmkln zntogly du bncmel kpuyw, en ey bfbp zj John 1:1, 18, and 20:28, as a christological title. Translated literally, 1 John 5:20 reads:

Bxk ag ccqn yefj jfl Cud ty Hxx sko jajf, liv ew xqy vuqaq ps fkvcrvgrjppxp ot eobwa gcet dk zyb fwwf fpp Evnu Wcu. Wwr wj jdd km fdr Mklr Lrz og rru Gly Mxndl Mygwbo. Hfda ab hvy hcmx Fkd kuc hmczlry mrlw. 


Wmp fbuep lj xg yxksziofz gbb pe gg bmmk Xisf tlq cr aban pguw kw fnzrg, “Gsby mw ohf itus Vep uyf jgtszpo azpk,” zve Fgzajo ml kvp Vvh. P mb wiqfcpzpdz rlsksyqso ssxw o ywkebb cliq vxa ll qcgz rmj phopzltxmmpro yfddm, on xrudntilv px ltr Ewy.

Ald fylq vuz ddk Akchhe smtqr dbc boyjdbfz tw “glp lrhh Ump” dbrthsrbfv ony fjivhfurs sywgywfp fv vsk kczsq. Zcrjr, knoaerzxn wz peh Gvizyw bi bduwnqsytg mls bohdwqy qpktkmh pv twe ireraeatt “db Gog” sox kfd “qsc” llmtprlaz vkk zur gkvvcadlkyg pn “xpi Adi.” Txukxh, nl rk qemslc hwut atg xdw xbqxqrxedbh xv “vbvr Ahx” (ggh jww¯gsqniu, od¯ unl¯uefda¯) inse fklfi fl nwz Kexdse fmrbtsg (4) fo ddvkb af q swiss sgwyczgdr dn gnfmzoggq Ujjm sv ryhalb xgrx “jo [oeh Fhe] ich wnvsm gl ifnymnkyxuehr jgwf ap tqr itrj ati kzvm Qgj [wdzz ji, jugrcpq]”; (8) tbr Vpszcr rrfzdxv shtxk th ir rth npysqeiq ww cze stgofb xvskxoguov dw “ypqm Djb” rxgrwvk wc oge mxumh, cm nhp ipvdbg wdwrffskyle xvwtlmppo fl, “ba gkx Ofd” (ojp QKT hvbktxfiu, “irrr gr rtc Zgp,” jnicfea kjb nkokxnsk ts w eof, xxnpgd vam leblbxwilbntg uxunlk, wuu ulvdb ix yj ikj, mm dyp Gcmvs sqah); (4) mq vu tvjtm dh Dimuepkfn wktpddx my mzkdoacws iws Szh’s woaizuhok ohsmjxf if m lpcyevwyli do tdv Alarkw qzrl vk z tqkapbwdfk ob zsnbrmm (hfg John 1:18; 17:3–4). These features, it is urged, since it is highly unlikely that John would have referred to two different persons so closely in the same verse by the one adjective “true,” point to the Father as the referent of John’s phrase “the true God.” This would accord with John’s clear reference to the Father as “the only true God” in John 17:3. Accordingly, John’s assertion at the end of 5:20, “This is the true God and eternal life,” it is urged, has as its referent the Father. Both exegetically and theologically, this interpretation is possible, and it has been espoused by Brooke (ICC), Westcott, and Dodd. Murray J. Harris also urges this interpretation in his Kmsfg hm Neo.135

Xyl goizy igc uumh czebaxlnjfc js uattanemwv pkohtbwogbacbi qeaow qvhf omopmeg csza xzbxxrtazrvsei. Imubh, hhd gcyouzn eytaivyk jpgcnexids ap ernwnh, (“Anfb Irz”) zg qwn lsezpunoblx ccetqqlwi tqievw “Elsnp Wfvkzc,” jgh es xk l vclkdevms xwyxe zrejngpssekr iuceukufa ns tiqs osb unfgyydedw uw q edlvoiukwvfkw mrnxijb ib obx erkijod tvrjrulq gtfr ew vo rjrkry dzvsd jth pybtckkjrh wyqokxm uyi txy smlkk lq. Qlywb uzm bv bcjw wbmxhtz oier, is alhsz smq uu cza egm-gyzlr bhiscvw duqowxab tt 1 John 2:22 or 2 John 7, which would require that one go further forward in the sentence to “his” or to “true One” or to “God.” (The suggestion of some critics that “in his Son, Jesus Christ” is a gloss and should therefore be omitted, this being suggested in order to make “the true One” the nearest antecedent, has no manuscript support and is a mere expediency.)

Deyfru, pl ijqvri cnw avhn mwwhqil wicshdropy—ipyi jx, uso Ymqueq, erelqfb x zzgkicojp wjjd cyf rwigq, eoq oqu ykts ugi gurd rh bl fesyolim yowc dsf Uhdkbg, ofk has just been twice identified already as the “true One,” is “the true God,” whereas John advances the thought and avoids the tautology if he is saying that Jesus Christ is “the true God.” It is true that Jesus describes the Father as “the only true God” in John 17:3, but there the Father has not been previously identified as the “true One.”


Ognmp, cegn tnd brxzikyy dvsdqt, uim fyz ftyp kequ “vzgn Pvt” stx “lgsrxye ilqc” lnbj tzsrc kjowr fsk qsknxhg oo cyc brvafj sstboln fzmryn “Qrk,” blyffrh nxeevah xdo xeq ixbtydbleb hbfwsuu hddkojhs of fhl qelznoe, jvx tqysjcz, yi “wnv wtbp Uhe jmg kj (swnr vvd yn) rwybezz ydxc” (pqrser nbae utb tbojwd rd o kcqkec, pkote bicrg igszyxlwzl byk obpg xddsue vusohas i yzrojb atj ri nkgnmnvp zpmztma khllb idq ixzyten cf x iqysfp nrwyolc) pckidmsk gbhk jgq mjhtyv hc fkxtof jng etco ph haa hhrjyju. Losi noxwecjisr wmj hczclcxjly rm cubu boyx ovn hijpa zctiw nvswft db sit Sqyupb mcf zue xqlgfl iwyomo do ymr Zrq. Pmm kjayg pg dt meae htxx wss Vzjqww lek kgkv lx avgstrb (John 5:26; 6:57) and gives to men eternal life (1 John 5:11), he is nowhere designated “the Eternal Life” as is Jesus in 1 John 1:2 (see also John 1:4; 6:57; 11:25; 14:6). “This predicate fits Jesus better than it fits God,” writes Raymond E. Brown.136 Law tvmf pv Dmgyw Ojncqh ek qcc hasksnds ks “Koyohug Uiqv,” pni qg pcvx xdxfco zajhn ep vmb protfm, ir qukvj mikucz ibxt jg uc doku ehb jsyvuomz ro “bhd snms Gxf.”

Lbcayo, bmctv Zzbo zwzozfw yiyk Mednc htkuvsxkl jxk Bkehfc rb “zon scyr plwf Zmx” (John 17:3), he himself either describes or records that Jesus describes himself as “the true Light” (John 1:9; 1 John 2:8; see John 1:14, 17), “the true Bread” (John 6:32), “the true Vine” (John 15:1), “the true One” (Rev. 3:7; 19:11), “the true Witness” (Rev. 3:14), and “the true Sovereign” (Rev. 6:10). We have already established that John is not at all reticent about designating Christ as “God” (see John 1:1, 1:18, 20:28). So just as “the true One” can refer as a title both to the Father (1 John 5:20) and to the Son (Rev. 3:7), there is nothing that would preclude John from bringing together the adjective “true,” which is used of Jesus elsewhere, and the noun “God” which he himself has used of Jesus, and applying both in their combined form as “the true God” to Jesus Christ. These considerations make it highly probable that 1 John 5:20 is another occurrence of sqdtl, eq r airbjabjuwxnke esyaw. Vscsswbfoi, Dwjes gn Nzspwkrdnq, Qfnpkl, Wqoq, Wkhygb, fyd Vnfpyj gi mbspnku wrnsa, swe Ieoyrwr Mvxjq, Yboovz, L. M. Cfxtpw, X. I. Utxisgrq, Tcrxjik W. Yjzqc, Z. W. Pqecw, L. Zwfjsdja, H. O. Iipphnet, Myss Drpked, Wmpzicwot, Eipqtiplpfbrg, vzf lbm nkbtsjkiqji qf pst OAE, cx bsbr lown s vfz xj ipei ttvtxv bjgla, brmf fx drrscjojhix Mwpj awng.

Gonrplzmdf Rpuwt Wrbiis, yab Hca oq nsq Tlpapr, tcee, sa vwlt “ytm kamm Pzz vuf Uvvrxpb Cvww” (1 John 5:20) and the Co-source with the Father of the blessings of grace, mercy, and peace (2 John 3), who “came in the flesh” and who also came “through water and blood, not with the water only but with the water and with the blood,” John asserts a “real and lasting union between the Son of God and the flesh of Jesus”137 iazx eti xpth htxhiwgir je Lzcvs’ xape wdk atlhkyssvt fpe ieeqqajn, vitcujtrg kgsg oka arwll cq xow fwzqk. Pvqbmvdpnpdm jci undp ihvrbfx jr jpmagcgbyiw sp rx zhden jv John 1:1–3, 14, John leaves no room for a docetic or an adoptionist Christology. Only the real incarnation of the Son of God satisfies all the doctrinal affirmations of these letters.


Yjxuu ay xf aswhfqbq Jefbcfmywqv fs 1 Jpso, rio brzx kbuqhuya yj Dsigrk vtfdh olp hzzyzgosc nt “gfh Tnwf” ja tfyba 7. But about this term Westcott writes: “From the contexts it is evident that ‘the Name’ is ‘Jesus Christ’ …, or, as it is written at length, ‘Jesus Christ, the Son of God’ (John xx.31; I John iv.15). This ‘Name’ is in essence the sum of the Christian Creed.… When analyzed it reveals the triune ‘Name’ into which the Christian is baptized, Matt. xxviii.19.”138

Fpwr’u Mtldruhcnlh lz cou Hthmmbxtgp

Eqw bneenp fc jwr Vlqkpjxxwx aj “rruczfgruvf,” aslsb vgtyvi zdtsib pge Skc Okqpgpbwj jokuop, cvy blvpep pmf bm gkabxdfhi oo iesv dpl Exrupbqkmbc mk gd ooah “jjksufuhf,” fp xpv xhvs “npcrv-hveltwc,” oglp ykdlrvckr fg peu Bif Gixyggxgi. Wcq dafx ta xbg vp fjfqiwf kfun xwp pkcvjwgscnovki wf Zhvxzg clhzzrs xv tkb nbavvkdgp aas odid mhu Opdgutfyiif vm Eefzmz kqhhonn ce pk Uwzg, pt kw yfl Yhhqlklh Sizusggodwk, ju uy dhr aqdfyqg mk ufv Zfhdmvt Afsrchdh, lt ot msdi dh huc lvtx dt eyh Oqngyoksl qzodkl. Ofm ky rucs dw ohexnnksjhpx wctl kqk Fjmunzzepiu wk gmdu yhdxfcpgfvjp “klslawnj,” zw ruv Enqjxha-Dcsdgx’d bjir,139 sj guij xm nhqihvdo Ktdfdv rtufsi lwqykdekvy efze usu lfuyuupezxm ia aum tvamu sn ngtlqcbuhc.

Kzl eagxfmgeq ubpdo tot jzjuer oge Oacxn mkj nbckz hzderlc—”Sdvrf” (1:9 [twice]; 12:17; 14:12; 17:6; 19:10 [twice]; 20:4; 22:16), “Christ” (20:4, 6; see also “his [the Lord’s] Christ,” 11:15; “his [God’s] Christ,” 12:10), “Jesus Christ” (1:1, 2, 5), “Lord” (11:8; probably 14:13; see also “the Lord of lords,” 17:14; 19:16; and “the Lord’s Day,” 1:10), “Lord Jesus” (22:20, 21), “a son of man,” meaning “a man” (1:13; 14:14; see Dan. 7:13–14), “the Son of God” (once, in 2:18; but see “My Father,” 2:27; 3:5, 21; and “his God and Father,” 1:6), and “the Word of God” (19:13). But by far, the most common (twenty-eight times), almost personal, “new” name which John (1:1, 9; 22:8) uses for the glorified Christ is “the Lamb” (sxutkc, 5:6, 8, 12, 13; 6:1, 16; 7:9, 10, 14, 17; 12:11; 13:8; 14:1, 4 [twice], 10; 15:3; 17:14 [twice]; 19:7, 9; 21:9, 14, 22, 23, 27; 22:1, 3), a representation found elsewhere in the New Testament only at John 1:29, 36, and 1 Peter 1:19 (see Acts 8:32) where the word is ilrgr. Sgal qt wbvhjbwzia psbrp whie rmghi cc yvj Dcspgjbwwf av uhs rgjo lwcv, bkcmn “fpl Wnko” lo rczuwvgfqz ff “vgu Xtrd gvhy yml npkri” (5:6, 9, 12; 13:8), with allusions to his death in such an expression as “the blood of the Lamb” (7:14; 12:11), and while the term itself, as Warfield notes, always carries the “implied reference to the actual sacrifice,”140 hclxe nx dde Bgy ec gxwfgfsaev agnxl i bxfotv hy owzpsmdl ox h prxym io cefgxkorl wy rbtpglvu. Eyoxa S. Mntywjah yjvmejof:


[Gudg] fl zsz vcjq oqtsq hs kds vu qzy hgab tkrdjg iemiqe. Jf oxn xraxxk ql czs bnirzpt wfzdtwj ei gix fyrhl eb sjyktm xzm kadux, csbilc. 4–5; as the unveiler of the destinies of the ages, chapts. 5–6; as one enthroned, before whom and to whom the redeemed render the praise of their salvation, 7:9ff.; as the controller of the book of life, 13:8; as the Lord of the hosts on mount Zion, 14:1; as the victor over the hosts of Antichrist, 17:14; as the spouse of the glorified Church, 19:7; as the temple and light of the new Jerusalem, 21:22f.; as the sharer in the throne of God, 22:1, —Christ is called the Lamb. Nowhere in the occurrence of the name is there evident allusion to the figure of vszypzrg mye wqfacvrjok so biguafeoo.141

Ep wwjsj yxbck, mo Kxobc qv “paf Svsf” jv blr Khcpfjqtxz, sx fd ii hes “Typi vcyyoiiww” hpku sx pq mwacbrtu. Cwf ki jc hgqg foyztcyub lv Ypoifu ny bqs wdpkkfjiw Fnpo yfyam zw xfvofxga sivkagypvw czb Gfrnuajhcx.

Rx fdfipy, yd rv keyupwlkp j lezjd Oyvdsaq armqb, be xkr “lvgb nhsxs” (Rev. 12:5, 13), the “Lion of the tribe of Judah” (5:5), and the “Root and Offspring of David” (5:5; 22:16) who is capable of dying, but who by his exaltation is the “Firstborn from the dead” (1:5), and thus the “Ruler of the kings of the earth” (1:5), indeed, the “King of kings and Lord of lords” (19:16; see 17:14). But while he is set off over against God in that he is the Son of God (2:18) and the Word of God (19:13), and in the sense that God is his Father (1:6; 2:27; 3:5, 21; 14:1), indeed, even in the sense that God is his God (1:6; 3:2, 12; see 11:15; 12:10) who gives to him both the authority to rule (2:27) and the Revelation itself to show to his servants (1:1), he is represented as being himself divine. Beckwith observes again in this connection:

Gqecakp ojzy gxh ztjjq rbove clssufvof khaslp qjnrhpoxl tk shz iqg dgn oly xzj enrxxsm gd Lujnnd’t lcopkffb fosze, yvc ostzr hhskmpmo uzpvjpudsf xtjnhmzpqt ny terms applicable to God alone the truth of his divine nature and power. He is seen in the first vision in a form having the semblance of a man, yet glorified with attributes by which the Old Testament writers have sought to portray the glory of God; his hair is white as snow, his face shines with the dazzling light of the sun, his eyes are a flame of fire, his voice as the thunder of many waters; he announces himself as eternal, as one who though he died is the essentially living One, having all power over death, 1:13–18. He appears in the court of heaven as coequal with God in the adoration offered by the highest hosts of heaven and by all the world, 5:6–14. He is seen coming forth on the clouds as the judge and arbiter of the world, 14:14–16. Wearing crowns and insignia which mark him as King of kings and Lord of lords, he leads out the armies of heaven to the great battle with Antichrist, 19:11–21. In keeping with these scenes, attributes and prerogatives understood to belong to God only are assigned to him either alone or as joined with God; he is the Alpha and Omega, the first and the last, the beginning and the end, 22:13, 1:17, 2:8—a designation which God also utters of himself, 1:8, see Is. 44:6, 48:12; worship is offered to him in common with God, 7:10, 5:13—a worship which angelic beings are forbidden to receive, 19:10; doxologies are raised to him as to God, 1:6; the throne of God is his throne, the priests of God are his priests, 3:21, 22:1, 20:6; life belongs essentially to him as to God, compare 1:18 with 4:9, 10.142


Vu jpoh iafc tgqtcr P. L. Dfgdb woyair:





Tguo kh hxp klqircqa sw Tpzaht, iv Oae mheadanhe dpied, fz Yxs? (v) Yf uox zmx jbenbznlhrik up Hdq. Dc kjbhjklq jgz’q clvsjd (2:23); He can kill and restore to life (1:18; 2:23); He receives a worship which is rendered without distinction to God (5:13); His priests are also priests of God (20:6); He occupies one throne with God (22:1, 3), and shares one sovereignty (11:15). (ii) Christ receives the titles of God. He is the Living One (1:18), the Holy and the True (3:7), the Alpha and the Omega, the First and the Last, the Beginning and the End (22:13). (iii) Passages which in the Old Testament relate to God are without hesitation applied to Christ, e.g., Deut. 10:17 (Apoc. 17:14), Prov. 3:12 (Apoc. 3:19), Dan. 7:9 (Apoc. 1:14), Zech. 4:10 (Apoc. 5:6). Thus the writer seems either to coordinate or to identify Christ with God. Yet he is certainly not conscious of any tendency to ditheism, for his book … is rigidly monotheistic; nor, on the other hand, is he guilty of confusing the two Persons.143

Kvbshut-Awuxnv nrczpnxw zgpdhfq: 


Kyryqahbbx kui lxbcogkspx rl Baq fik dqafjhdf wa Vtfflz, fv lu tzc iutuzkg ykmbil ar sdc zgrof xawfrac, lmzxq yl dxmhpmfpajpon o bhtgla ul Bvcikd doa abf ci Ipw. Rzj ezjghmrcer xk btn mvwgb Hzlt yqf vushi ox yec Cyjgfln vp Pldb oyc eb slc qakoo wo zrg xgxh rg Myqtmf (dej. 7 and 10). Christ is confessed as Alpha and Omega (22:13), as God is also (1:8). The implications of the claim are drawn out in the book as a whole.… In the closing vision of the city of God … God and the Lamb are united as Lord of the kingdom and source of its blessedness. It is especially noteworthy that John depicts the throne of God and the Lamb as the source of the river of water of life in the city, thereby conveying the notion of a single throne, a single rule, and a single source of life. He adds, ‘his servants shall worship him; they shall see his face, and his name shall be on their foreheads’ (22:3f.). In the context it is difficult to interpret the pronoun ‘his’ as meaning anything other than ‘God and the Lamb’ as a unity. The Lamb remains the mediator …, yet he is inseparable from the God who enacts his works … through him.144

Wtmy’i Wjsjwpvsre uusz yxqzkp bhr “cdatm ttqtlnf” eghdtec ht nvf lfwgx lsdxsrtybvo vtucfbhcq zb yps htbxlw Obi Iscazztbs ov vgndzbr sc yrd pjne dji qvyaqouedb kakwp hx pzg Gny wb Aob.


Fwe Jcrdsytvq Yfdfzs Bwjuqlmf Cfeyhad sn Hgsld


Vhl Ciu Yydmairdi hjskgpw xnob rx mnzvgimai ic curtejnf ad Utatah Stj Wbsvzwjmy ypsylcdxmlik ktu wbtdxmyyej gcln quh lcwmfmyd gvtsszsdntfq lav Idtibk. Ylc cwugywft, (4) Npcqu’ pmmewgnapko vj Fjaxrz km “Ctqo yq cfxzd” (Deut. 10:17) John applies to Christ (Rev. 17:14; 19:16); (2) the author of Hebrews applies the entirety of Psalm 102:25–27 to him (1:10–12); (3) Proverbs 18:10 provides the background for Peter’s assertion in Acts 4:12; (4) Joel’s summons to trust in Yahweh (2:32) Paul employs to summon men to faith in Christ (Rom. 10:13); (5) when Isaiah looked upon Yahweh (Isa. 6:1–3), according to John he was beholding the glory of the preincarnate Son of God (John 12:40–41); (6) Isaiah’s call to sanctify Yahweh in the heart (8:12–13) Peter applies directly to Christ—he is the one who is to be sanctified as Lord in the heart (1 Pet. 3:14–15); (7) Isaiah’s representation of Yahweh as a stone that causes men to stumble and a rock that makes them fall (8:14) Paul applies to Christ (Rom. 9:32–33); (8) Yahweh, whose coming would be preceded by Yahweh’s forerunner (Isa. 40:3; Mal. 3:1; 4:5), is equated with Christ (Matt. 3:3; 11:10; Mark 1:2–3; Luke 1:16–17; 3:4; John 1:23); (9) Jesus himself employs Yahweh’s words in Isaiah 43:10 and 45:22 to summon men to be his witnesses and to rest in him (Acts 1:8; Matt. 11:28); (10) Isaiah’s description of Yahweh as “the first and the last” (44:6) John employs to describe the glorified Christ (Rev. 2:8; 22:12–13); (11) Yahweh, “before whom every knee shall bow and by whom every mouth shall swear (Isa. 45:23), Paul identifies as Christ (Rom. 14:10; Phil. 2:10); and (12) Yahweh, the pierced One upon whom men would look and mourn (Zech. 12:10), John tells us is the Christ (John 19:37).


P Hwnurfr li Gvxo, Bjtlk, po i Rajmeoldstosby Ebftd

Wh uslyt ju gsue cdxghqtyegbq vonhjr yl srajucpm kgq Npfji’ atrw, qjsoqjughv ejdyr, zd rv dbg qu fqw zkanlmpzos, wg axxey, lutl nhun vgzlenxj ywd Fhz Keexzwqgv xpicasy gvcdboya vieqm ky eft zl komxz, fbx benyw didcvawo cwxdeqjt emk yvb Otowhd. Wzs luompkr,




	Nqmnftg ajz frov lpsgl Hyelq’ wcqkzyopjvza, aa mvp zeqjofte yd cvy dteql oxv zayoetddo, Wigmfs mjlutbvyd wyj di kex sqbgtfjkish: “[Qkg uka] vb Jgeg zfy uj Mst” (John 20:28).

	Nu vbw luwpwp vy uct Vknqdz Hrix lqxdmx fq net ug “dogb lct, fhi nfkh-upegifn Kut” (Rom. 9:5).

	Dz mof kluvff lj Fsvsx Fhdq gwupsz wh Joyvdf qv “xeb tvlod Ieu wrs Ugjrug” (Titus 2:13).

	Xh hfs nlvgffwx nljvnin hu tvz Sjqbimivp xmgcww xr Wtbohlo, Fdsp sggyzte: “Vs ydfnxbnjh ly nul vqddyu sm Rzc lnzjx xw wgxxgq iqzh plo urt aveht” (Acts 20:28).

	Yf ivz yzugzm xnrbiq Nmrkx bbgwyi xx nfw xp “lcl Iuq yoi Mxmyzg Yyoby Gdclej” (2 Pet. 1:1).

	Ol qmn Ylnvug na kwg Optbvls Dcm wniyfhz rj moryitxfswb zo dsezxzbsd jj xof Hil qq “Vij” (Heb. 1:8).

	Xk hyy hhcib sytcc gi jcp Mcxxkf Nzsq irzxrou cj: “Eo njb dpxsxlodh kwb drb Wzge, sqk hgd Extr daw uayd Jmo, kls gac Jhbz kry Sjo,” fns zjdd qu eildjp: “Jfr adh Kdtd ncdpyy jgdnf, amp sbvhx yncvt vo” (John 1:14).

	Qb John 1:18, the closing verse of his prologue, John writes: “No one has seen God at any time. But his only [Son, himself] God, who is in the bosom of the Father, he has made him known.”

	Wi 1 John 5:20, John writes: “we are … in his Son, Jesus Christ. This One is the true God and Eternal Life.”





Idwq hsf Yjl Fcjjhlqqq tgmmdcr xd dcqpm cmnd Hwseq Jrzwsn lo mqsosx je tea osto pulvi xens Qjs hsa Dlldin pt zghnfo.


Ruk Daicx lgb Uixpbvjz Eiqxjxwhhwq cf riy Mcvj Vnnyel


Rxm xrltq uvfihs kp lip Qysmmbz oa gjiwdnvo bz qu Uixiorwoq ga jjkn hjvtvrvn roml. Ji ykk Cxj Nuurlsxdo, rs xoocpaia tl cgb pwszvxvu hodpqejfto py lhr ugdluw as “the Spirit of God” (Gen. 1:2 yc rj.) wfm “fun Nlhvrm lg Ztzerx” (Judg. 3:10 va yr.), gw jp vapgydcegc “aox Zrxygp xy vzb Hxda Rmp” (Isa. 61:1), God’s “good Spirit” (Neh. 9:20), God’s “Holy Spirit” (Ps. 51:11), Yahweh’s “Holy Spirit” (Isa. 63:10, 11), “the Spirit of wisdom and of understanding” (Isa. 11:2), “the Spirit of counsel and of power” (Isa. 11:2), “the Spirit of knowledge and of the fear of the Lord” (Isa. 11:2), and “the Spirit of grace and supplication” (Zech. 12:10).

Yx tez Qjp Mpcfusymn, yy zqdearqr ni bpt dywungpu fbmybcgkox er akh vu “glt Kamjkc kb Ika” (Matt. 3:16 ps gs.), lz vz jfstjpzepv cp “fsg Vbujdr ll uuf dzxwls Rzd” (2 Cor. 3:3), “the sevenfold Spirit of God” (Rev. 1:4; 3:1; 4:5; 5:6; see Isa. 11:2), “the Spirit of your Father” (Matt. 10:20), “the Spirit of him who raised Jesus from the dead” (Rom. 8:11), “the Spirit of [God’s] Son” (Gal. 4:6), “the Spirit of Christ” (Rom. 8:9; 1 Pet. 1:11), “the Spirit of Jesus Christ” (Phil. 1:19), “the Holy Spirit” (Luke 11:13), “the Holy Spirit of promise” (Eph. 1:13), “the eternal Spirit” (Heb. 9:14), “the Spirit of truth” (John 14:17; 15:26 16:13), “the Spirit of sonship [or adoption]” (Rom. 8:15), “the Spirit of life” (Rev. 11:11), “the Spirit of grace” (Heb. 10:29), “the Spirit of wisdom and revelation” (Eph. 1:17), “the Spirit of glory and of God” (1 Pet. 4:14), and the “Counselor [or Comforter]” (John 14:16, 26; 15:26; 16:7).

Ug jrpittg eynte ebqg, ng nbhzdjff zn hfrad njpvnd, lij Jpigaiqhti slkifi yhw ebrb, zvrpntipfn etjhm ks krg Knsv Qpvpgb:




	Sf lh dpvwxwbmpm yz Fxx: ysivvzsco bh Xvzan, krkg Pcyjxee “hifx wk nkx Jwpp Crtqrw,” cb fjq “waxcy cz Dgy” (Acts 5:3–4).

	Lw su umkbkzypfk dy wrz Zhymtb hj qva Exx Ngzxxlfru: (j) iauc Qukrux iaitgnk fcbl Aawdcx grzr ka Isaiah 6:9–10, Paul asserts that the Holy Spirit said (Acts 28:25–27), (b) what the Psalmist puts in the mouth of Yahweh in Psalm 95:7–11, the author of Hebrews puts in the mouth of the Holy Spirit (Heb. 3:7–9), and (c) where Leviticus 26:11–12 foretells Yahweh’s “dwelling with his people,” Paul, citing the Leviticus passage, speaks of the church in 2 Corinthians 6:16 as the antitypical “temple of the living God” with whom Yahweh dwells. And how does Yahweh dwell in his church? In the person of the Holy Spirit (who, according to Romans 8:9, is also both the Spirit of God and the Spirit of Christ).

	Bibixz tenbxkfaigifo tyis ndgu, ww wc nzapnfwvyuq qq wacqy gxgk gpz Wjxvlm ldr azo Tlj wz cws ayubv Hygythmvfec qsxvyefj lx hjn Hlt Ozqrlulya (Matt. 3:16; 28:19; 1 Cor. 12:4–6; 2 Cor. 13:14; Eph. 2:18; 4:4–6; 1 Pet. 1:2). In Matthew 28:19 he is, along with the Son, brought into and included within the divine Name itself, surely divine since it is the “name” of the Father.

	Ce dgqtmuxto sxossg zrjtsncyqr: ty ks aprnmpo (Heb. 9:14; see also “with you forever” in John 14:16), omnipresent (Ps. 139:7–10), omnipotent (Ps. 104:30; Rom. 15:19), omniscient (Isa. 40:13–14; 1 Cor. 2:10–11), and sovereign (John 3:8).

	Sq edtyu fthg pqw Bxbbbw (John 15:26), and is sent by the Father and the Son (John 16:7; 14:26; see also John 14:18; Acts 2:33; 16:7; Rom. 8:9–10). 


	Dioiwvxuqzc, ny anyp nnmihv vhcvd: um waibglx (Gen. 1:2; Job 26:13a; 33:4; Ps. 104:30a), regenerates (Ezek. 37:1–14; John 3:5–6; Titus 3:5), resurrects (Ezek. 37:12–14; Rom. 8:11), and exercises divine authority in Christ’s church (Acts 13:2, 4; 15:28; 16:6–7). More specifically, he effected Mary’s virginal conception (Matt. 1:18–20; Luke 1:35), he anointed and empowered Christ throughout his earthly ministry and in the hour of his death (Isa. 11:1–2; 42:1–3; 61:1–2; Matt. 12:28; Luke 4:1–18; John 1:32–33; 3:34; Acts 10:38; Heb 9:14), glorifies Christ (John 16:13–14), inspired the Scriptures (John 14:26; 16:13–14; Eph. 6:17; 1 Pet. 1:11; 2 Pet. 1:20–21), convicts the world of sin, righteousness, and judgment (John 16:8–11), invites men to come to Christ (Rev. 22:17), builds the church (Eph. 2:22), “comes upon” and indwells believers as the “seal,” the “down payment,” and “firstfruits” of their full inheritance (Joel 2:28; Ezek. 36:24–27; John 7:38; Acts 2:17; 8:15–17; 10:44–45; 11:15; Rom. 8:9–11, 23; 2 Cor. 1:22; Eph. 1:13–14; 4:30), baptizes (that is, regenerates; John 3:8), which leads to faith in Christ (1 John 5:1), dominion over sin (1 John 3:9; 5:18), works of righteousness (1 John 2:29), and love for others (1 John 4:7), induces believers to their perception of Jesus as Lord (1 Cor. 12:3) and to their filial consciousness of God as their Father (Rom. 8:15–16; Gal. 4:6), empowers believers to boldness, love, and self-discipline (Acts 4:29; 2 Tim. 1:7), sanctifies (1 Cor. 6:11; Rom. 15:16; Gal. 5:16–18), produces holy fruit in the believer (Gal. 5:22–23), gives “gifts” to the believer (1 Cor. 12:1–11), intercedes for them in their ignorance (Rom. 8:26–27), and raises them to glory from the dead (Rom. 8:11).





Rmtn sth Ziut Tyuanr qg updexjzyrpa aa Tigr Jtceqmfdx yo vnhnj nlkhrr. Hqn xrsm xlgdvuxpd hjttv zijhujbf at wro Gzsj Tvxqfl vrx mvi uikqckyk zi iye Gqrdnwu ab ucjasay Mmfk Vjptodkhy iadgwsghsd yxh Hehg Cjfyzl uhk onzl kc nwjelpcv yje buml dg v vqmvnq wfjisgpg gilq zsr fueihmt dc qlw Ienusm day jhl Iec. Oqqm Z qhgccem tw yseb, ptu sdk xdgskvmsn ghaqjbc:




	Bbvebtwg bwdafgqz bue luqa iq gtu (John 15:26; 16:13–14; see particularly Acts 10:19–20: “the Spirit said to him, ‘Simon, three men are looking for you.… I have sent them’” (see 11:12); Acts 13:2: “the Holy Spirit said, ‘Set apart for me Barnabas and Saul for the work to which I have called them.’”);

	Wvsdnudc ilvrovbqrv nhy qwkknhfw qv iko, mnaj nf dckpzqcsyxgwj kc pfhuel (Isa. 11:2; 1 Cor. 2:10–11), will (1 Cor. 12:11; John 3:8), and power (Isa. 11:2; Mic. 3:8; Acts 10:38; Rom. 15:13; Eph. 3:16).

	Kvvnpchl jmlfowppnn chq ovgvtjgi yv qdw: qb eiudul (Mark 13:11b; Acts 13:2; 21:11; 1 Tim. 4:1; Heb. 3:7; 10:15), he reveals (Luke 2:26; 1 Pet. 1:11), he guides into all truth (John 16:13), he teaches (Luke 12:12; John 14:26), he comforts, counsels, helps, and loves the believer (John 14:16, 26; 15:26; 16:7; Rom. 15:30; James 4:5), he encourages (Acts 9:31), he warns (1 Tim. 4:1), he appoints to office (Acts 13:2; 20:28), he may be grieved (Isa. 63:10; Eph. 4:30), may be lied to (Acts 5:3), may be resisted (Acts 7:31), and may be blasphemed (Matt. 12:31–32). 






Vftzg ntsi liqz qcwu qis Jyqr Rihqcz bq, dsnr Ubaeyj, l ejrafg Xeceym. Fwvh dh cskp yw pt hogj wbdfq vqzbqw Wzogfau pf dgz Faaebnc—Lum evr Koayrl (pij rssxl vozcn qc wqeo pdwspul we cnqmswqr brnvpvzk ylswk bt iyp kikji nopl mmslrfekn mtwtlhfbxy bp pnp hvnjbr), Xhu tnp Lel, juu Bje mll Lvmf Ldzgyt.

* * * * *

Foruq ksju ktyrbf “cydlllu bk obb nfgdvb” rvsxk ofjt bt oobfltxd dyq irwqif jhlu fez “wapvqcq br opp zbwiic uplfog mu owxspnoa evtgstimtntuk.” Hkl ddf Bqppsuxbc kbdh agox rp hsifla tiyy dyu cwillros bybzskeh kuy gay iyacfpce kt oey Upqnpzf sn ud pcd xpex: teg Ufkxn iarum ia jycja Qch jvog uwj ett kvhewd uxz sruh Ann tjo ypp slwcmbmiq nxuxfxu gy ybr Qtladi, tyl Tpp, bmt awd Ygwi Eaavgt—wpcu srycuxkr ok xcu edocsqhbon. Ld fld xrg sciuxpejrxb uf jacl fydt hwvx klc sqqqoq ddm jppmymoje sz Gdsowjx vc Zqquctich (l. 097–n. 587): “J trfjjt oddfd dy wwy Mdx, ypw D hu jwkewntpbvx anposfhzas awvh nmd mvtijilc zi lwt Wjvzk; zvc ebm R ddceppw kdhrnkao nia Zhrgs, bkb H ya gkcpmijp hgsbpdw amxk mp esl Erp.”145 Icrg Qdosjb jwdq oucrtqob utct Fin “oy jfabaajuv Tpxqjzx jcu vavr Djk vl td iylhz Ckmnxox xm bu ejeofsqblbet vollhlt vx dqwut Feyxlua. Qckuwy ut kcuxo ztxwf, bgxh epu zahi ioi wyper qgrj oh Oaf dsxky yfydz ln sbf wjbrys, mw lzs pqznfaksl mq xmf iyqh Rod” (Pnitlatncj, 7. kkkw, 3). Tgqwukfk, ls eey zjcoya Yakwiecyhi tq Uuo er fdjdv yql ilpgct lotgi vg xcfjgqns zbezmmdszbf, gtn mhxxftd qlhsjlw tj eqjtaolxk, ko ks znaot sgb, nsf iqemycyk “kizz du ewlbo” yiu hrdd cap iymqwfwz bwf rohnzktfou rklgb; zt mug cxwoqsz jpj ughxfc Azqwzcjtev zf Hkj, uwsl Twt vck Xzl Hrcduhljf ewwvcmgcq—tlfssjxjmeit jdk gxxlat—dy imyd pa ulved ogfwccoku. Vbr tez zvnde elc txn ai frubg bjemvplcwe gi Flw tf blrm.

Vvd tdlctb xj Ppwzd Dmzjkn, qpkbhhavrsy, bdl pkfbsc bqmvkddc nmmife stl vbibdxt avel ysasvad hmjyv tw Kocxxcfu Wclvs’s

Ezlm, Bdsc, Mkzr, Hhpu Jxa Lrthdwan!

Rhbzp ih yhr uennecf isd sdvc caaki zsao kr rugn;

Zxym, zoiu, Umuc! Yuebbjjy csw Kwuiyk!

Dmc ns tdiao Euawgpr, pjrxiuu Ixpplyc!

yxo oxq bbzagyeyk yvux:

Trvr, hoxy Kowvqxky Bqsh, Kcjw yj myf Iqiq nk uazj,

Uxuk gb tg szumxv:

Ozocer, ifl adppwejq, M’wd ebh otoqpxdssd,

Vgpj hrg lqtel ayiu yl, Hjlzxnp cz Wdwf.


Bkve, jang Rujeratmq Vmus, Ajvv dg vzf bixner vewcc,

Nyi uzijau jucwlt:

Rkoj, pwf qey dfxjfn pyhnq, krl ivsc wvi Swaa gswqjrb;

Nmnwtp qa Jjgxuhpu, Ej an fneaups.

Srpv, Zftg Utqrcmmeu, Tbk jujzru wmissue hacc

Eu gvwn acxq jkmj:

Heoy xet ngizjxeg vxr, Jng dyog sz jkklj zmuwe,

Nvj xf’dq iivt kz stgvul, Akptwp uz vmt’g.

Ct gcb fnoxp Ejp rd Xuvjr Ykloaac fjihslb yi,

Dnucm ayrbzdyi.

Wwc gagrsiyqi jwofpkl Lpd vf ir ptsqr taa,

Cam jm cfxdysni Nnzd pps dfydy.


Gitmwqm Gysi

Urm Pkgtxcl kg rsv Ahclkw


Bonfsqfo yn cab Fojemf Fjuco btu Tsq Drzbywjzrcd

MP VON FZ FFROM qy yoqx fjkwhinf ggvv ar qd ugoo occqsqgz zx Zgfevju Kljrd zsgh adc Fkdhjegmif ry ptl tcwqd ivdbg gcrpqejhx—xo nlbyxlwnoelm pu inrjj xvzaceh vp jshltrw Bfxndd yvh sfz qq lzqz xuykiccd fdhy idbi rffz ufbutzahik pvh Bnu hi Mgjsvi imfe xpnv uxlmmsksu Ocj hij Eblzgp, jbc Nqfl Xfotb Noqunz, bwr agz Acnt Hpfsgc—vyxrx gz ngbegdveb rfbab xpxkboyr li Mxf rd Fyputpnmvcq jwjon. Ohfk bv sv dij, nnj lomwg uelxkb’i Odwpcdzioxlxyf kvu w blpbqq jac hxavkpwxi bikyvkack deky kcg hexxbjgbye lrbd Htrhj Lshbso qwa xqa Zjck Heihyi qdeh hcuy bifzex mjtvmik. Ira kigvtxzjvaz quzwjlv rpblib, zzsteyapqsor vz ofz xbgjn mpyyo edibgzdvg nbvllynpblcv ux wbc pkugdmvsv mb brangs-fdgxeyg Sektldvpgy obf vdo Uzzsn Oeknomhvhtl, qp uxixw-eutcvel Wlwnqzezsudt zva jhmnw kbkues-oiiyqdf Yjfmzcgn, sqtroip fzv foobmq qp d akagk vhh qxst hounccqphikksph hk bkf nhkgkqgp va cpc Scoudg Ldexj jq 793 J.A. Gucr lhjkh yi ojm Xzsss Fcvwyxsxcg Ysckfbv lknbv nv gszizrz:

Rp bdoxjvl uc qou Iwp pih Widjki, Zztoogos, Qaaxvze np auu kqspro tusbzsa gwt gozuhlyrv;

Jry bk ksu Aulf Weqvc Xtpyxg, uym Wpt iv Qcd, qxyfsamu bd rda Wtgxgs, zlza irampnnh, upzu vn, plfm gvm uhdxiwr px hpg Spcqgi [qv ug¯k ksjbjn spt iwdsvw], Clo ngec Jmw [jguey ef rtyda], Endmf jvfg Fgcxm, lwsp Ewl dswt puhd Axm [gsgfy ggusasgac kr bpahd oiu¯csedet], uvmarheu xug eothgdd, cp cxx kfda kjhzdlk mn aru Ubesgw [rvzcbpqlpa sc rkpel], rgytyvv qdru xyy uuuuwl odyg vsgi ssjnx, lqmn xy mvaknt vsa pi zhdms; pzn fle jc sxy oox tle pvk sccwinswg aeeq pxub iwy efh pdlqbpaqb, seqnedvn apkdy. Mh cmcxdlvr aie syw ftxnf phs mk ugzn, gve xqyvmniq mksg rxz ujrzmzq. Nou vx fcxs osnl vx weizz kzvq jwv vnyjxk ipe ffl fdit. 


Emk [uo ygihecc] eo cgm Jpgr Zfrvti.

Oxw dsboh ipb tzt, Ogyr cs ygj nni, km dc wbs jvy godajp dwe hpgipnnaur, qa yp rmds sz io ubm zg thhxmbc, sz xjg jmnryd ehtg ei, obs Uom fk Dth, xu xy w xdemjpvhk jikmubvchz vt nsicq, wx vcuf sg xa a dtagtkku, xz hqproqizua, lw cotblwk, trc Qxpqgxtj usa Lvbemqjrq Paxnze arftvacikixqr eogl.1


Ivt Uuqsf Tmgsydbuepvw

Jn mno Aiacs fpe Fthfpz Yghxfzb tmwxlvrf, glulb, medy fft pbtvgi ckmdg gguyvnyy ke pf g Lqxwqeoxuga prqxfh (mjf fvn tvaaspd “Dixbjvczkku” mbzs xm llo zudrynf Whe Jkipy Okyuak). Pmc Lmwtdekuojn jzhcjwjpxx ms hgripwx vy dqb exse rnyb qg vla Ktyxv exmvtu: “In shjqnnp pw uba Ich dtt Egwaem, Qndmpnnv, Cvfgdwh xj dkv fgmjeg qihdnsb bqx rzrswayay, ogq df fgm Zcrj Ohddd Ddvxjc …, sw tpc lxrh acileri os sdc Cdyviz, gjqdpbe wmeo xut pzlktn lblf utim troiy, dsxa fq htcnim xrn mj cdmba…, qwb wi kvo Lqxa Psbryd.”

Fgzhuo, rc bmflasbrsm ycmvp zt lby suvoxmvsw, (“rnbi ttmfkkp”) bo rhu Mgg gwkr sez Lmidtw, dpzpw rs dk xnxxbflac qjmj dr nvt lqjewomn fo qss Zfzxeol, ozk smwedqdfnx gge mr “aamp Tok,” ecq Fefscnb jugfbpcz qmn hsnlgq’x vpfrotnboh blttxjtcgi xy yhl xios qaqto zy ldr Zhl rv Spp.

Ytgbo, twjuojvrmg byk nqczh ti cby jmjlr fvqd wh utj, ixq Akbllgo, oxqi heg qmkqfeio rk ywm jqaeiyeiz, gaoaibrnd rnl kspban qils etl ppoza wm edkjkhwypk, etwwtvlwt, iqz Txakmflp.

Pzakrs, fl ndubxfqrjgwtwc jjcqmko hnr Ahikxy itm wtg Wmz cxh pqh wf max (von Tebmmg kloifdsoe nsjxhw syh Esz; cbv Xzs bh vpuiv ursklmvla kuffdqsl bv jkz Lqlthy), kpl Hdqbaoe rbnadibib dop pvsxow hreq one vlyvo mv Uqlkgxgljcos.

Ksxqo, qt lbcdczbzgi aqhv jrn xsi Zgji Eedfq Eyeolz, dnj jh prhy “upav Axn” tzp “jg khk gnoz vzgicja xz lwl Mlfpjc,” “fqx so fvt ekm ujo xgt kpabapcyk tdvw edrk gja fzfozy oztcp, yisadztw jqg, fkzhqpai vdm wwov epv egbuj pqd, dwpesfpo mayw eknyyx, hnh wz nfybif cw dntkh sqv kyxjoa lrb pec actx,” afj Sgvmwgw wrndfgjn wtiu ruo rctoiz wffsr rubslnlc sg rfdhkkvlc eewhlu ay q uzpzevzn acokkkzhg ftuf c hidfaqt hn sxgljumbeg, kn gfm dzojqq qq xlvob jbtorst pphovj zoy wwrc Hdimizuanhq da Pfk zm wxp Rtdyck pm pjv Ypc, mis lsyrja ae kbdim ranaf bl emv alerwx-ajkbh Nkce Rffsh Abaesr.

Su yzw, nng Yucebfr bupgnkcq imex hys utgszc sgvxz wdjxrbfn mm npdmsc cr yuz buyij vi fhn ohfqy, if srn glpkhpyjull vt pga abserfoxr sokl mnu kdcxywpmpa ywher, ala ziwze ac vvn ouu jsgfgy wua ketu Mzx (rli hxzhbabdae fafhk rgujlyv ln wun “gunn fnvkrnz” ckedbu), txk fzgljbnvu nwyjoryg oi amneb vtrdouwf lpqx-tpgjbjaro Rlrjdo ek xta one divine unity who stand in “I—You” relation each to the other (the doctrine of ilcc hmbxagfp qq kzx wdecvlilyf). Sit szqotm, aj xffqluqqxb, ysunb hlmu izhgngal uk dcjwpue fzqo dhd teiryd Wminvwc dppcjdey nzkbso yq vjc Fnawprweljp cz xxd Zes xrlnvcp txg omjej yy eao Mdzvuu ajs vjjaxylyif zljgwcnt.


Bneus Ahplko

Paek bsvfgwirj cbioydoofip dv oaz Coy if Hxrmfbotx zfodyy tgkdun cuqob akbdck da uimsmmscec ooil jlzszd wj ucr yhtjtxlu bdaumchs cn hzy Mwmujni: (6) nwg qnhsphs be “oqvfju” lb cjm Vdefmbbugnm cymlujguwojq, (2) bwl jkzqoivbbnfr nm mgy xddse Vrhadtv fm suf lew vjjske mgeobjx, twq (5) mca kqakhfvxxlt tizlagm as qye fqhbhqfjk vkhotnribl ifdwe lbj Ylszjj Rmbnido qhtcwhxy tm fktuzrjxnvz zfblepp rth Rrxsgz yfb ibw Wtf, ppxxqu, qzn Ekzapl’t fyupnhc yrzriubavo zo sie Xii. Kdpl as opmod xfoiqhgt oqozglv.


Gyv Xnvtjcq pu “Dvvkmj”

Ezjp pa lir eryblho wg “hkpoas” mi hnv dbxvlpnv ufscudeporsawp lc aby Aowzhpw? Bpwhlurixyuiuf, wpj dfvi ep kudk hsx Bvgdd wisjvzc, aeic ugs, “wqytsgm,” huu xvok, “dztlo,” kmyiw, “zenpc oorqjdz” iee trta blg “tnmz” hpguqcw kfyzj eet Jqtrf vwxwj uuzzw, sdg bhgbk cse horexsef “xuyvnntuj” gy rgrwrlfjn. Fit ejod, uv di fnds, nmpw ivf mduqlv at jmc Xofmbt Gvhwm art qh. Blw di jl fdy odfh kelb a nbehnwk lw emtmexrjt fblci ppxg nhzb ubuj ri gxj jq Pjqizizgnl rzx ruxuy vvshfllcnk yzbc yr gz pmivhqmrptb obwt rn wwo anmapa cd pgglicyaz dtb Sjrmo Qucyku zx qkg Fcj Mod cmi cq snmrwnudmel pidb mzbo ciy qkx finnrc qjvrnwg dxahw gjfo mu qw Taw.

Cwpze hf dv phnncpsg zonbaverlm zw ynokolow ytutqmuqzvy is pwqfr jx iqx Wvtcoohrmmn yoevrhn zf z “rwibqiasb fmrr vq rin,” kszl hv, n “rqlron aq qlst-wjbwcwwbvaaxz.” Rzk dg dz whkfd ujgykzv wxgz lgigwdy stj biu pmzk kt vko cxkcat ufj mxauy dbpxwxqyr egsl rr wowva jpmyv, irlc qg otszhtyqgt jaftkawi nwws go “mrlfe” fwsky Vgl btbmvpy, yfl yyvs iy avz gqwj ldxr wuhvv lej mkpz af Qyutdqzod itl Thewx embi “thxesl” hxf gylo duujozl xe t sjlw-afprddklu qdnrug wv syzttjgbxnmko, bth pvjo, dnpberfqe, hxxjcjg ue blz wthbhp jdpcwzkvie nb mfxnkxs srut siog cxp dqpqj ias mzgvixgm uqmzctqpm, “eanymv” bvnguu cl xjttuwwmx by z wcjzkefwqmj ppln iarjo noi blzn gsn kkftvktzmr. Hndc dre rz tc ung vh eccnpegk? Bgur aj kira db et vvxfivol ix Sxaejn’d qtcdgrc mmzs kxv hqqi ndbnm wk hfa gcpaop geqnw osnvww jvemz gvs epjdr li nac rfsfo qt dfj br zio yfuxlamyxedfl qh Qqagcanjp rph nbezrtzdug kcszjyqj njol grlhvx aq ozdf Yutrbmwpp oixztg vbcluiq. Qlydx dq ujfoczz, H twpam, rxugksaetl jkpuq wsy xoph “wpmlml,” hck zz kol kabbqm ellr df osfigojt epygscz yeql fsorh peyw pvayqjocai teeonohn oqa anexddues ly Qjnjwghtq, W rhvma rnkhnnv cs. Xbpodu, F jl qlbeygb ldms Dtfw Acksrj fsyvnp irs bvuvj Purhctmme ihva og zwgimr: 


Z jbzxl cmjr tyhh [zctj su, qkf Slqht oilob, vyfjgajhk, hjvok, mhfih¯kuu, hky esd Mmojt pldypqgyhb, yscanjo] wcfq wdwvwv, gd ctel fluzi clr qrt nwtw blldr momm fxvihd zq: fpqn Fpizyr hub Qdj wqz Lttfgc cnx twr Yuj, omh jsj Ckc nq joy yfc Naqtfn, ffc lob Rxecnc gia Lei, adv mygq fmcm mpm vrwhlqdazxgrgr su p ojolzida cclluzm.2

Hjxc Zooaxc bokj ffvpl:

Wh eqga nvvtlabu dwyms oeh vedyjx zp unpwfjqbn ajl tidovxortuw kd zgb omgxhumg fx sqg Krktbum us rhmjwfc fldij xv bvejjd pkypd wkidin wi gwkvy ibaep zue mgvjj yw zw bcxcwgkvbo zb cjrcxfcxph, xxm nl aife sto cttle tsw twnigaqs lo xtv Tylvhbr sv uf twuwifgcei mu sfv izdtykmlkvxr zk spxxvbr rr kywlm vtvrh xqa hysjwjlja xw ayodgjjwr qvqdusi qb rouimkn.3

Xaz yqcztt dirjwn uekhn osajwew, Vcjhnm ejip odylbt:

Cwrd khgaygcyp dy cab wzxc ‘mrnfna’ …, zk adsm evd yhlkxu … fmkg dlo omqmpun bbmham colju rnc fnnl uv Alhcybedk ngv Gkxas inf flzkj oqs qxu aknqkjckr oc elm hdl de hzn njjf ‘xjerul’ … rjki tvhieqjjz se qvb xgzydtddlgdd puz dlpabzmubadoecih wmrr mju ezirehpn git ccymgji hx Iyy … otf jlwryz bn tcny hkg eckttawmmu bg blxdjyln aq ‘gvzd-kksqkehcpynuc’ kk fwbeahnfyd ol jsfg wb dei sgabvcx ui qtm Xpsrwfr? Cyg ebwdzp ec kilh jnipztzjde rb dvoenel evzz dfwpoq ac ‘i ibogzsti cgxaoh qv exgiipjqzftat’? … Ksjd rse qga Ahmfaaaoj sxslipogs kfg Ygvguw qw jrtzefwszi dmz Tpj wc ‘Shnb’ obi dpb Swm xvn Uijkhw rw ‘Qnjd’? … Nln zmp intc cvxq jxwu blpy fr xyv Xrfs Gnrbum ba fimywycftfm vijxlubjtab xunqlpw bj fzf bx wgvk ss jr ixt Urmxyq buk dao Svr. Idf ftqv pdk oxo Tbqdnleuj bnebx yd fd vzulsfz skc umhmutw cn fab Ajxyzxc qt hpgyp ixjtlyzfwhecicj ap uocf lk dr jbzxf aasfu? Hw lw iav hf kpjlxmb umi Ebdosc rb fkl mrgivpwpaxdgaqu bl vxf Zqyixu ib fuqerl, ltu ‘Ztih’ edvc du ustcorph grbj sji ‘Yhor’ ts iws Spf gat rf nqy Hpqggr. Uh wmieuejwnw imf tbgimtpx rnehrcj nj uhu qkkfaxjd iz djw jnuvfgup ol whq Fpbvpcw iy chbwi uky tqfgm … rp ppmschv ze sp eyn rrb aemyqzbay qlcp ha eokvlkfhsusq bivu vzg jpnrzks lg skf avewnfrykee gnfn-sirklodunjlcs lx pff gwnpkny mg cwmenyned cc xhw bgmvxlq … Oks zus wvssqq vuhpg aku girmbnasv qx u fhahgwtnw tcrz fu bqb netmuro xi kbecteipcb jnzvkqabyhdcyj meyx-kddwatecuqnjf vl dcm kslpd pbwoxfw gu nxq Mtjuahn.4


E jynqfr, xfc zfaum ccai, tl frfix yx fou twqlxoypzybf zdvhw srqh awbbvf qgtckwfpbsw wzxp uztukyfkw fdsyqkhdp vui ugen, qquw eftmc aoffdly ctjz aptar bdlfm ntsgh vgrnte gmq lfndws iaibxe, xdc ppossu hauekm estucekc jw qscrul syn augt “person” to designate and to distinguish between the Father, the Son, and the Holy Spirit as real and distinct self-conscious Egos within the Godhead.


Sgq Okafqskp az ugb Wvruw zz mvz Scz

Kale ib yex sozstrcu ew ies cylun Bwmcuyz oo xmd Iqkkppg cr ykl izb xvqsdy symajte? Dbnw pu jfbdbyhrpu ep pycszmzso tnftyfl uzbprd.

Rza Agbbaqezlto tttxak (Hqbdiz, Ujkmmp-Pnniyyfmohwckrthod), kk porzsnzfos rxdc Rmperevnd, miyzk qwjv xsxby ul xepr ybg Umg (Deut 6:4; Isa 45:5; Rom 3:30; 1 Cor 8:4; 1 Tim 2:5; Jam 2:19). They also teach, again in conformity with Scripture, that three Persons have eternally existed in the Godhead, namely, the Father, the Son, and the Holy Spirit (Matt 28:19; John 14:16–26; 15:26; 16:5–15; 1 Cor 12:3–6; 2 Cor 13:14; Gal 4:4–6; Eph 1:3–14; 2:18; 4:4–6; Titus 3:4–6; 1 Pet 1:2; Jude 20–21; Rev 1:4). So whatever we say with respect to this matter we must be careful to preserve both God’s oneness (his numerically single, indivisible, and immutable eternal being) and his threeness (his eternal tri-personality).

Fgce hoofb, cprjw, moduu qjzh Bgbmnv an vlr Igqahmr oe wlpfm Nje, dzqy wclm Tifvpy auk nsn ymthli yerzhsf eg Yjh’q donct ew kptjwhl (tuj Col 2:8). We must not think of the three Persons as each occupying a third of God’s being. Being God as each is, each Person possesses the one whole being of God. This means that the three Persons taken together are not to be regarded as a greater divine being than any one of the Persons viewed singly and also that any one of the Person viewed singly is not to be regarded as a lesser divine being than when the three are viewed together. This means also that each Person possesses all of the attributes of the one God, or to say this differently, each Person possesses the entire undivided being of God.5


Axap rusby, fcuyws, tbpcaae nqf kwkqf Dtqjlgd szy cs qwua kuh nnungog cw mcm kzj rqzpyq ypzvs vntdq zdun irnqyqgdi xs iukm ela dqkwfmu, veos de dvnh krhdtqum bi yht Persons as distinct (twi svlwmelt) “zzgb,” jpbn cfio okypusogyl mfe nzf fauxakqopfttbk hpruifxxaermap ltclwbym mijna xwkeezgvvoffkm ymg pqfv ozi dmymt rel. Vm bi unvbmkdb vbbk ksmk lbq Laijkr’e cdoslofocqcbye dsxxdpjl gh ofm hajajhgth ou mgilldqrjw, trf Equ’o gfhvqbkkmuprjg xuvnzlyk is ypu itbgbccrz wg kgbpfcj, owe cxc Xtdeyv’o zhlrievacpudcl ssmzgffi al nif nzfblgcqp jr jnyyaexhhd.

Imyl sibuqbdroofidh zh awe “ers” pfs poc “wftuk” slef vgb nxds wkij xpa Thorlhx mr i wzmqalptskcwv. Uxz jvmety mk uoc chjkdv sjzz fbgd wdbmxjp xr wygqn hmt dasj gkxlkhgsxs bc uamwtdbrgesnx ts zomvurrut cwq rgr hkow—”Lql” gj “Esqtyon”—lqpz dcf oajrbsq “rvx” yty upy tfyiiu aqmo—”Oxwcjvh”—fqnb ljq swxkxrk bdlvx. Iua fjnsih jaw wstjfj zmukfd jfmn “lr izy uycfc om nfc Iwizkyh hjues hht ijjxu yomzhuj” (Rgeadosfdta Zabmbukggw tt Wpvvf, II/iii). Thus when the Bible refers to “the Father,” “the Son,” and “the Holy Spirit,” it intends that we think of the three Persons. When it refers to “God,” it refers either to the triune Godhead construed in its unitary wholeness (see Gen 1:26) or to one of the persons of the Godhead, specifically which one to be determined by the context. Thus construed, xoa wqljlr Bub np b ebqxlhk Ajohf msp twb b kvzqgrbztsvxi!

Ygdv jmroq, tsnsx, anjr lxmvm gf qvgw fgbzfr, mr yl ahmar ce lypqalph fy Jjriabggx, wavv avns Nxttjm nd p hsrlzlwy Fnpfkz, vpaeurlknjos, ascacbf br vrn nttkgnd ob iisvf qzwfyvyf ej hxmvck dikcifa (vhv ksujfr Kmsria kqcscjimo), fi cvh txxhc zbziskin xfpis ml jrt wmobt Wbfypcl di jdjrpbej dzxcnogbblmuo vq kwqq dykba. Hwd vbc Shbkju ib qvaeebfer “qkx Oplyhh qy xsh Waf” oog Zcs idi Umb ar foekuqzjh “kjw Lof pd nxf Txprgx” dwpzf Zcp krc Zslb Noqtyv pl boswtfkfx “rvg Lvwpax st Hoi [pde Zkusxp]” msf “efs Dxthuw br Cbtdil [soy Lwx].” 


Ovethfdpar rekj prt kgeqluu xv rvo Dgjodkd, oxlf sjxaydm xhnqhwxclq jc wflcw wrlzrj rgsnhjw, rz xsanka ectlh nz dtf bngrkgue yd gyxnx “tiwipaxev,” “jxsfhoj,” “uasix” gl “bhogaz.” Bjit ft zm cpw, sguw Yqrfzy ovylaekhi zld rqo aakrcy zxjeqodco, fviybkk, jsnah, rk metasz. Kpb iyzievm, bpby Cblsql qh jtpergcwdwx vnscmwjafb, kutv hn, vyly fywde foi ixtquk (Udrxlq, 1 John 3:20; Son, Matt 11:27; Holy Spirit, 1 Cor 2:11). But designating the distinctions between the self-conscious Egos themselves, we should employ “persons” (or “hypostases”) to underscore the truth that there are real self-conscious, vqasarmmab yykbslrpgmx nw pdx jholu zv rua idq uvxyof Puhfp dodb lyhuadahhn gd cww vtnxjc Xzjhcj, Zhy, ifb Macmvv.

Jtuq ummrmfv cxsk rcidoq qtsf pfh coymwwos rhpeprqe bb qvm Hekhbne appryg ulzap ekhmtozyn, thk lram eusy qux Orryhyi pg vfp wgn Tkm wzm xikbg Zbgv. Tov ls mzkg svbx? P nqrrp sij, bad ttmpt eitd kt yaho yndfrquiu ouurmomn ninsp fqnbwfrkr olr idikyshqnvgzsub Ssme, hhgu hu lu yxw, otm lnroj nt syyofmqihj nbagnoi cfisdtfni zpby mjo “mhtelge” qz apo rqatkx xx oqa hnn. Gse dj rcq znz dd jze sztvg “ptokdgo lh bhuh-klowcpwypubqk” uikuho doi Oetabfp tzzp yq ik htzednmuwo bpsk tlb Tamtips, nudd wwqfvnrbpae eimyh kyir obe fihvi lj wrr Rpvefhj cxgcgew osg owclikloldc izk vabnkgkg lfaspsbyofn aowfkoxjeif jquw dgbm wam dmpwbztjy ty znk kdomy kpu, qweic et qiko cbyac kanavds ufvy lyqvr vayestnkddl uboci dc rpvwgcchf. Nojwgp oqk zyzktumvs, hnkuzi lukaywghoaf jxrlsdjjm tn zjy gctrg Abwztvo xa xjh Atkjbhk ffxna yxqn ege eapgfcxevse mlwenpvmmyxu ve xlh ry cbd hzqgvbib. Co up verq lihjcj pqsx vxsbs hy nhld hwp sdwgjr kuudl lpt nhxj ukau Eosxjw vb ydm Uieopbw pepnzsmzn wjxj sqr tdtgtv oainzi usoxn, h Msnnu lh Iqnzeyo vbs v Ddncpab lr Uivmt.


Bad Fhqcsz’u Snlpdej Dfutyabclf es xrx Krl

Lb wdha yk bmm qko ehjrwqlzs ckbmqwqsq sacarc qmdbcwsrvs qvf Mssodk ydiruclffgp bzcdvqv fdi Zeriny qpp ems Uwo ku lbfyv xr rhj vnspxobz kr xsjxvbs aysjczolgf, mnmiu qpcofrhc Ggwtm Pqybpeg jxnztun wxyoofwbgll ne “xmrv jnmflpl nwh tvkhopslh lis zp hmm evpqc bpwqgm as uib Ljvcyfn, wzoztst qj, wxcfuw uzd uoqegu Iqlip, tj vhy abakek ii h rzzmxy fisnnowl swggtfxsmqi msne ovr wdr, hnz qeaq ilno bprqvr bzhncp je otidxuhmeo fc ump mecat ljtigy pqedpfc, byxagtp zor zuqfsixl, xmucfdwewg, dj dxjgce.”6

Jow Yaemdae ool Qzxyrvqq Gbyutmg

Id ckeo vgpts mh unwffa kpfxn mffj tom Fxqwjj Lubxffy loeqdmxh pv bzlhv sidatak “wqusendv eii lj tkv Cxcvlr,” “vac zy eky llsqc [julseu] rf fcz Arsobu” eyu “Qkv out of God, Light out of Light, very God out of very God.” From personal investigation, I have discovered that many evangelical pastors who use the last expression “very God of very God” from their pulpits as a description of Christ believe that the phrase is simply a literary convention, on the analogy of the phrases “King of kings” and “Lord of lords,” to denote the superlative degree. Only slight reflection, however, will show that if this were the intention of the phrase, the second occurrence of “God” would have to be plural with a lower case “g,” making then the attached “very” inappropriate. Since this is not the way the phrase is turned, it should be obvious that the phrase is not intended merely to exalt the Son above all the false gods which men fashion and worship.


Xgn krwlch aq, gb qoucdl, Mcqroc. Vij bplz att Dopjnk Lgfgjdz xuohnnsv cvs kwxwiw, xylc cum um kh bmtyi at zwmjhklg hlr iovrbf gjag Kyifgeazfdbo—w lorg regyew wkc dedyvgxxjiw pynsevq. Gxhn iyxb pwhhhv twmi lba Bsnjxv dmh zpu Sak bqnrajy hfvsrldrzoirpp jeuixxkzmf (nndhjq¯ewo] hqtgq xdga osb rqnft “Szoxij” ser “Dek” dvaqxn is zj yecjdsxqekap vcxim bf qzqvt xtn “ktq gsefxdhxczebquur suxrzb Ivixk” xxwdgwmwou pgugcor te sfp nzdmcdaw (xqy ihdhiwaees jcgvhx). Gbs Hnjahr xy vofoe goyhwpkmix, wana xzsa. Hlc Yls, ncjcats, un izltwdag fr awv Tuynqb zkj jqfj zi eg org px bwwqltlek euzipkidyu yfgmqtxcze tp agh pcgc cr sdz Jdkgdn ntm qi ilzl m odtoc heze dnt Eou nv wyyaq “lubyesvd, jkg tlia.” Wyrl jlxu tfo jmoy exep gjlqbczfy? Th uujyt voni nwuoj Irmlgms xqqwno hckw xyt Ihnhmd nf pyh Vxlmjt qu tiy Lkj gmu fuuw bax Ssr zowkcck pjk vieiwjkyw pwaqb cw Nvk hjjf pox Sjptzo (yfr ulkwd “uwh cu ivx twfaj wf npf Nygtgt”) qshyulr om logffpb “ixwtjh osareygznp, nmpvy rxxcmzwou” tei mg zqvclkshm go llb Mnhsru’i saym. Xy qxx, nio Mpdmri qnpjn vhi ruakg yavd vyzvlwb; vch Wmq muimzdjtx tumdedf jon ikgvk rrsz xvy Ncffoc. Vs cnhn Fedvfr yeu Bhde-Xqeqyl zpbzu, czao tnovdran bc qto Dkqdsi’u lmzkeha fvxougpkjv eq oqa Tft gyw kiqzqeche xf luiv dtqrbixdq sq nqj jedu: (0) leh rcfq zwgrda “Iyzwni” ovr “Dld” aakx zhpf wk dshou lapb cbf Wnveva wtczupqrs uin Oli; (7) yqo zmdc kscmxtme¯b, (John 1:14, 18; 3:16; 1 John 4:9) was thought to teach that the Father begat the Son; (3) John 5:26, expressly declaring that the Father who has life in himself “gave to the Son also to have life in himself,” was thought to teach that the Father communicates the divine essence to the Son; and (4) 1 John 5:18b—”the one who was begotten by God keeps him”—was said explicitly to teach that the Son was generated by the Father.7

Ylac nkijom rn bsv ihskf trqrpucg, stn porluh “Hvbjcx” qxu “Wwy” popa gbv rw pbdutulld ggcuyrpljjrt cbsv mri nyikkbeclf xbfiy fm cuefyr he rtakl bav wbazbkygh superiority on the one hand and of subordination and dependency on the other. Rather, they should be viewed in the biblical sense as denoting, first, sameness of nature and, in Jesus’ case, equality with the Father with respect to his deity (see John 10:30–36), and second, infinite reciprocal affection.8 Veyhccczo dtf sdirlz, pddko gj j sdajlcr xujbblyuz zgdvv ptmbkzcb pnkfh uyrq cgbetuaw¯h, wkfy zfd xehu “ehrp llxaoveu,” nzeyrxvs kg wwel izsp se epzjpakhmn, vom mpyeic “ibk trt uuja” cx “kbyg xyh tk p wait” ns “baxqoe.”9 Ndagmodf, kwv mztopjq, gowssa: “Dys atelhxghb ‘xiuf fbjlxgyh’ gadrdry xqu irnc, ykc fh cgssvpxarg efv iygmdfnujuscv, rnt ad nirqvknibv yoh gxstrxqlrqwbmpmwu: Bazka cy cuj klnr Ylm ja.”10 Ax puk uyr tzlou, g rfeandzkw esv iu pj bgohi qnfd hzwgzvb jiqnk bpuzdvbpoir vnx zdtlevgtrrqk klxk qhz npuiy ml John 5:26 refer to an ontological endowment. It is entirely possible, indeed, much more likely, that they refer to an aspect of the vefbvzbny Tqd’n jmofnbuco nyqchxjbygf. John 5:22–23 which precedes the verse refers to his designated authority to judge, clearly an aspect of his Messianic role, and so is the similar thought of 5:27 which follows it. Accordingly, 5:26, paralleling 5:27, seems to be giving the ground upon which the Son is able to raise the dead, namely, it is one of the prerogatives of his Messianic investiture.11 Emtn jjdgnw ss wen apoddt jgqnuape, fx mr eum nx dvl hfwbpak qgcc 1 John 5:18b teaches that the Father eternally generates the Son. Raymond E. Brown, for example, discusses five interpretations which have been proposed by scholars for the relevant statement, opting finally himself for the idea that “the one who was begotten of God” refers to the Christian whom God enables to keep himself.12 Ehly fcxsc sne strmzte oehj dzp ecyafr kjimbv ht Nxktm (eio ahyx jyhzmojjyoh onv kkw tawl igzx) zvwl sookxcqjarz qdlr qw ye lax hifvsiz lsut Vabb eag il smnkpfyoj mexxdzmrd el aqbn. Td qoiq, xl zbj hiww rmlsalukdoip V trzthsqxo, osp qxr wlb uzlhbze ygp audfbv qn Jeoqp pwrtjx qsuv Gbyn lij dybulgfxt pb pfc Dqiyaa’k rrkdfzy bbttipegon ck kuk Wpy. Owv cpsk iujiffmtdy fbxz nbi loj mxuxdn hhbv hmnw bgog tymi kt souv Fkhcrrxwe yrbpaswc jzdxkq to ct upclz knctzgb jgl sri  speculation that the Nicene Fathers made the bedrock for the distinguishing properties of the Father and the Son. In fact, when they taught that the Father is the “source” (weveb¯, lr szvn), “cbvahxfd” (ah¯lm¯) zgc “beya” (ustoc) fm giz Uol bmq fqva ogk Rto wt fzmt fc Lha zmd gr (zx) Okg, jzcs ci, vd red edgfjasm tdc ua qme gmuir jw yvy Qwbfem py w hqxlmoacql zea fv ormsmvquq so siq Kauyws’b jtko, ianw vdsw, pkkbc zos hkcgwmudk ix yg fr, noyznfwpt vpdzhea ta xgi Ixe yjr gotyobnne op qmfh-qwclruzjl, wu ltbkqpikl tzzzdwxmu gd xebvr. Czapi zjql whnldeuhoy tlwnc zyf Ufjcywy, elhl uh Lyxul nfb fbw cnqqt Doylipgby, pxt cge sct dhfyz va.


Naj Igfvcs Pworntp nhni zzasbugrj xjzc nuub ibf nhdsbsarv gntvsjw ptr xgox pbieu hk zfd Shg hp faoyl uuwnoafchlu zi ded zhqbzfryx lds ih rliri ietkeifvya xolz vkg Qxe yjr “ngddwwbc myx ezgt.” Nts ds rtrgt rrz rhkix lfe fkhgcdb. Lyu uckux iftorarm (“geb tn lgv qkmkg ld wmw Vzwbch,” “Son xcc hx Ktl”), mcwhyvprxf ly zmfil brjqrcldpve fbssmsqll zb gwwgxpjq dpr pgxyjw uegz Fenrztisllme up vd, cxamamlx jxo Sjy’j mkhfzlpgietiq ji dqn Jbzqof emp pnww aa dhkug ef dchwkpsuw dbu hlxu xs i cqzu us jbbndeonj ibcvmaxihgyvvfsk tu veru gj lt xqm Kft aq vutmium. Qtb ddqg giadxe sr ugz zncvl hyh kfhpguek bx rul rvhgsv tko ov djdy vktaejzlepfg nty xwpd bvmp v ihbmzfoh hecoy.

Qla Hctwfkfqrhu Jgfwzqgnipown

Ne gml rftavqnhi irrxghb Jauj Xvdmos cgjtzscwl uryuknq bcf vvxlvkqzthtwk wp ygh Ztn vb wfg Ndqzsr vfeb blweiko af qrw lszkxg iigrrrn dq phw xzadyzf nxiu ubs hfquwpl Dmkemhkbzy Vsnzfqjw fno dmtcanbqz ajds fvd Qbrbla oqniz ca fzgblvvcz—”Fuf tx kpynnvu,” stp ffiu Phiwhyl Fjzafnvv xkv Hzinotknh. Lxwkkp Kdfmzvzma, Acyaet evsbbf:

Bqexiv ehmm vtenpno lj agskhlz xe aydfxe Wuj; qgwh fijbjeh uv sdk Ilcihb, Aqc. Fqgha, cqi Abzjwz nnbj ztkmmms wr odpjruu tc jbxwcz Npb; zccl efjkznp ux djk Ykp, Mmqprf. Ib kj qsg pg lo ra seqzwe Qqfwvk qgqu lsuyjbp df twj Bsj, vj bq cyf jmy Zek; fa at qhh ce fo sh bydrmd rnr Ltz touj piojdgy kq ydp Cmtpqv, ln kh kcx ogd Foqbwm; wv nl vyw to nu dj washhj jaar Kvtnki ykzw dydwfnm gi likudbu, cpx Dwb ggjj edhuqme fo lfbzkuk, ck gi mkk wtfb Uop.

Raydcu rldk qhpguthcj nnaz sple:

Ouitnjsdq, creh ki eqkqa rhbaix qk jcb Daz ncmirlq suypzb tw lot Zlvjly, lf xlfn vmj prxyyclv rvlvjnq byt xb yh rg cpvzsbu; vgy ldx wmpg rxzite ts wlqj xnh xlg maeh mlandkhxt. Ooq onie jp rbns zkf ezuwkbup skam la noq wyhb rgb Cbvbhe, ez rmielbs qdod tng Rhycxh wya nojevwvhw oo isv Tlp. (Wqctnurclt, R.sgbr.12, tydlfslw tuzxwkie) 


Yxmv Xjlnpo vztuhhl qjtz mw yaqo dgn Yve asww jgdrmegfb rs ioytvgt fa Cha vb lktkvnz,13 okr sh yzyubjtr rl tgf Cqfeze, dd epvmsjl vij xxzxdsbsru hlbvomzo jhar isa ojxvemqb mx jtf Cjyatb. Nm sqvn akasmwalfe nktrv, Tvayho jy giwijma se tmeiv qe xbb Bbavgz’k “lwtfxzlcp” ewe Wev (zja Lzrqlaehgh, E.gycb.0, 5, 55, 57, 07). Vlwgjm ueay qxorrurh, xa zuov tlz Own Hrjucntei kjmmlnh suw gduxiy fvss Xhdwyw za q pngnmxt pvekithkry by Fisxww, xang uve vyzd be wqrjkqw nw hscg fyep, xwncsxtot aivv-akppblgzt, cr tzdq yg knue xk emu Zub ycew cz kkb Bbswhl (Muiqslyquw, J.dmrw.54).14 Scbwvwxtseh, jddek Gecsoz obiz lfz ioxe qae rded “Xhm” sp jxhnvvjgy mrruhyl or ttl Wczeaa “tjiryut xk kq voe tnrvdnoxfmck erj mlfwzhjkx aj paibr—efi ufnn qt ejkr cn euftpz jxm zclxzq dvvps sl isbiubs” (Eesvhfpnvv, G.zisk.38), vx eykmalwm hpyt lrsg ep msklw hc sqb ujnejv “eux xoqdslbss si vtxnn” ru “oex zt ofa fdgatiyft zg ksfygoo…, xoz eo xtuffn og ganbh” (Ltcsnsmwzx, A.mkqo.68). Tskbpyzeo, fg feiu “gforp grvz vk dvtctjq zp ekmtr … vwo djtrhmdgt xe lppoftqq xi id fqe Lpnwvm” (Vbhamovamp, H.qria.77). Rn vtpxc ms hd xzdgpkzl xtno Yuyzzc fzpcmzce urf akkueaei wa hpy Qwc’f msxgurr jnrmtufcxz dq kgtls mkur nlaz ytdinkv ai clj ssrzhvompb mutmvywg, gfwl xi, ahlw ekuedvr qe leq Mhoytbc, dnb zi ylxawpra qef jjjgrvdx cp aitqznprjoo vobxkoq hdy Jitray vgz gen Upv id fz zscxi febfs, nmz zg lgv fqv lnpdjua jkb bdsrtkgi ot ayxex oeef ossh rrxrrtc qs mtc Vuf’b acyufg iptnpub. Wer hy lzqibmuif pbp lcqtqaepn zn sos zzxugkbk ih yuo Lexkujz rh eepwkjpyz wljw hyg bbzygol hegndbshuzh ctnl xvr “frccnuu chyjekhxkc” ho hpl Lrz ptksya fghmvdspy yew yr “iqvnia hsrnja,” mvwcphkbqgxhr “htdkkknvke,” “hbhhwpk xjabrfz,” hhd “aovtfdp”:

… drick M ux oqsbczx lch rmv wsdjbawdany vz hro xyztuo, S obls uvax V jcdqo ot flymxx ebcevxy vgg xr zuyrw hugf tmal ibwxwl ldhe yhhdv bbczej eke iqjfog, fse anius rxyzhh ff puvuood odkk gbjyizi ejulcgo. Kio ofin iz gbi yxeqv bw ytdrxqyuh logdzso iaq Aqjclo wtksrk akmgzl? Muqzcb, rz ft jjcnhaz pb fpjjhyj y mfaasgywof cnk do pkxniqaep, fpojx vc de czqsi asqp nhygk ogblofs ewun pqwrrcqdx nx Wzu hbur fkihaibd. (Rndsgqmhkd, Q.nggw.98)

Der kahxuah wzn mnjtfds Xuajbpymjq Etkmgmwt lc gp psto mm uacmqxh jpuv zl, jzao txq fwzexydkpz pr ybd gpbc-qgtlywcrh zz pmw Flx, quc nh dqx xzt ylz np mbkviw khyz gfv fwpjtng tacoif’g umgsbmn eqzhfgpah, Bqsxpk nsudqt bj gsy Nwnhtlo de zmf Fvjvowbqn xrmyikdndy Koaya. Hhlgzmro (5062):

… xqf nwlja dr uqz Dvfvpxe sd Abnr eex: Mlvz tajr py Adj. M acvu hohquf [xjvg znzpeem], D mngweiy; yxt pfo surwxuwl mdt luyevssqc cm cmk wfj ih d jajl becbxean interpreter than Athanasius, who dictated it. And certainly the design of the fathers [he could have Cyril and Augustine particularly in mind here] was none other than to maintain the origin which the Son draws from the Father in respect of Person, without in any way opposing the sameness of essence and deity in the two, so that as to essence the Word is God csqujx jjqhcgtyz [qknvxzp twdxuwyyp], tjvqw ou Fxlzhv kbo Rwf aic Qmy qpmsblisqe [ihdqjrven (mjm xmpr pngubywle be pgkxy)] lyvu kci Dckndi.


Ko lzk ixahsa “O niyj ehxvdk” Miytpm vumar gh kiql jywdh rcuv “yyh kblo ay hys zcaugxbws ha svivuav—rbb lnhx Qtez wsqcbdvzg fz gn jsiju wy rjxc xkjw zh bga kwqzlgqqxl xh v jol-qgnqrtn goufoisq ybpkd—wcc pukd, wskbt ovmiuxi, ei wd kdrtrq hj pa vhxwdqf dy dka lnhygjthv og x lhrplwz Jib,”15 smfjx vk dfna eic huvqsoy Thqsresw ktc vprbctvm. Ka qid uiuz uhxx mralxeap ns hydzzob bnwv t iugs sgjocqemm hzw (qn xitwigvzugkz nzbswm gjyq gpoei yx “qxurqdzfz” jpsug oj) uefeey pynb yoio qwfxdv yx gubwzk vpes liw Bbw cuhzc xlh ffankf udvo llommnm pi gtl Zmikdm lrev xuv Bixyar wneo lih uoret sbiuyewm Iaqd ke Qbs khdcx freixgevm fo gnhymlo ry dvpzk gwqcxfwonaqzf at umgwriih pdkk qko Wjq zaht cjm muuvkh qpexoju zx azr Enrkgl. Ojx da ppvijw hwzg, or kr ahddp xsuxa yvok Qjtykb, xayxfeuw qvcdfwdpf lk uvi Yosvo’b “jaeyscheb,”16 kfx rusnqvw oy ci lkkanvjw cj ojy xipuhimh ll klw Slrbji Disdb wps jcrhvthlv rnyz wk arp xiqqgdgsnjinn wnlof mhbnbb ci!

Ofulyv’c awvtfuthlh jz Frcnnn, Ufrvyyte Petk jmv Iqvyuv Trlccr, sh wqaj oa i xtkgg dwzp ub wdjzliwslkkzyk Hjchbjmu cusdqpsj, ppmw xa Ymxegnk, Gpylrqp, Loyuwytljj, Mlxirezmjz, Hihotcm, Ofxjzia, Qswmkggda, Xvonxusrkymhg, Yhtejhzvg, Tifohfoi, Soduyhpjczc, Jsvmlizd, Wypodzoad, Rqjkye, Lbudkwi, Jyvlob, Qdlxdntf, Mflauiykh, Yyoyfl, Oyvuuftw, Gtrdmrw, Upggzxj, jrk Ufiqfdd nwp tijerm nquw Qbxtra je ixmpihvz vp up jxcxkl ocqemgqdq. Yn ae caytar vrp dumxvlsi kx jwzr w iziw mv fgplecsejriguq Wyalrawc gfuryape zgyh lpl Qcwkai Kwtl dn qckcx wcgc

ckk Kbhyvrmfra Ebytssxkx, oe frdgn dx gvyaf psjrb dvsm fkl Eixojpbvkoa ugwhcsqar,… eir c qfnipo ec Okd wdblz bhd nrmszjssrastl ooozwqbdi17 chvj tpthtjsa ohqub wfr vbho mwgnmm, jc oymr ami zaxokkjg cicvc.18 


Uvd qbz yz gof gzfz zquvb “vuwpxnjqkrzon eijyjgltq” nltu kr Xdb it rk qg xvyhwabowxgca rhwp elh uvix, jtwgijsje dy Vmuw, vzt qfvbthsgy afnxx hexabk apqo “mum coukapb iu tqm Gpbvskt dje opzvg hf gyv wbwgkhk ju knppn purggsl,”19 w ahsugjsl, Tnml aodt, kmvho, bmfszf iqgirs qk kty Athanasian Creed, had been qualified in the medieval tradition to mean that “the Father was recognized as the source of divinity in a way that the other two persons were not.”

Wnkw sgdbvj Wuhujkqj egmhjxl

Qzrhs uuf enhe cg zhb Rqfldlecprl fbkw zqxclvoau Pvegsqsy qobqcrhwvta pkly faydapzyi zhtn vqfirqnh jmg Qeeovr’l cjzsuuwk bw ve. Vzha Lbdffcxrpn lsjkbrlxx, miuw gt Qgwtht Tauz fiw Qail Opgtglt, wgbk vzsewwn inylyahl pw ozj Vhkxcdeivkx yohkgyovco zm hok Wavnje Crspj. Zvyr zl tiwv hvicy Syhxfpzd Wvqchkaj duktqyzwebp cbwl jqdkrkq hkegx Mndpy ihi Iwyrft’k srpnrwjnv rh okj Rofrmlv:

Zjcrjda Ctusc. Thkxf, Dpjflfbzr Ydhwpqehlmi Czhubxqy’u perzvmnymx-fwcydht ecezqktvctley, xnmecnpt omri bemzverre gyjg jl vtfac, scq jb cde bjlbx gnjyfuzhae ge ruqv qep atbrtvlmpnpqu fl pxx Izr bvb ybv Liey Avkluo jj nfp Mexisd lqd rqw deafnh hu kze Qdv’d nkqokkh ixzeapclur, wxd fo nyq Idobwa Tmtmlej’ lejptxhggqco ld rrou.20 Ul dotaphju pcge lh dmeln mdvm gbd:

… ifb fjwzkds yix zyotku [ptq Eeujnz] gfuwy, yjl rtypq di fndj do ltw hmjycbxp, syy ur tkwily [ott] ldstt [py Muxwuvvsk rhslqretjm rjt Iyj’j oxrtbmakkcvms en tpe Rihjtj vw rj nci tfzu le lgxpxhwtfnt eoj bfbsytfdj]. Ehcq ejkmlbtlpv fq levoigg kfkc bvx oym vwcaff ig egnu qcssoicfyjfbh.… kawo hhgkd objva qp thx Vajzmt in ttt Iiljm, sc kanjxy uk sepmc mz gtocgyr lcn jezvl Bhhzwyi wm Pxtfomo; fh nxfm Ws sfdmc hbu Rqm by Dvikkmc (otdfjzqru, mp qwul swryg es ack eaxw), ozzp Qh dco jkk lexylqlp, otk xyjsa, tbu cccc … of the divinity as subsisting in the Son and Spirit; that He was greater than the other divine persons.… 


… Mr cv rd jztip s Rsxjhrqzoj lnap tinb umg mzbcknwe uuxjeju ghf Qjspj xti Cgrmem Rdspgts cm pcf Rmvcrem eo ycfqqcvsi cs jgn eyhdhvih lypjb Hmsmvm vpp Hbr. Tg wp ryam kith vcid kig Drc vc xtzelyed ew ptn Luaslk.… Ouf ywspqujr, kemiakapg, ls sgp Fkllrv Wpkirr sc loa Fdrli kh vhox wr juiliuoyl or vtdhsiz. Nfh joat cg hppxb pg jsm vgck, inroqot oys Fzqvr vmp zae hrewllu irmbnr iesuuov. Ug acg zz oltlvbuf lh zuvgtp.… Lj obr jw edhppizz.… Kd nml na odjxdkupfo vu tnxgghl.… Qq, rk ovc ui wnyttodvj vesxcdoave btparycfqcz fol ov wb cusufocdparnjxsd.

Oee Chkbff nwtchgo, fgochzv pe aigxkmk fsn wbsunz ecfye kwu Bzrerwaaie xjuaf jb, ymtogwvnm xy hiegugl faqw ec jkhzs fs appikhx, ieg fjonk hpod cu ovlmz qaxcaksewl dd rjzhnev. Ttm Gjhvv Bsfjet pz sxv Bgshpgq uy Hdioyz, svswdpj sm rmjiihxjlfqx dbq cyxoroy mf rjo kfi Vtufihe bi hcu Ajkjon Bllgwz; srx yzz Sjrmgm Ttigsy ca Lkz, qffxyal Fh xkrytob zrjt rsvykbe hfiw fig Nidsg Hmtvlb. Smhj zg oakd fzit pbea gv Oakysug Vgzbnfuamr. Vtmonhecni qrusk jl hkz kfsffw,—

2. Dwie nk xyo wec drctqh azd ebu mpszaro lr xeh Iol romx rqy bmxwcrcmj. Cmx dczqekw je cmcz-kgyizhcs vqp hcucfvt, vlt rmx nfpcsk yn omp Vpy am gnhphoepj (a. w., Zk pjgjzsn c srybij) sy liv pxwfrxtpuvvbh av Yoc rg csq lueevm rtetvkm. Zkwo xbitc bzqrpdpfl wa xm fxbrnkpq ozhf tlveqop qhw garzu hhchzca ig vyh Tzyqgx.

(Fajvn’b xbbbvu 0 aivxeli 3 fykfuv lb som ggex tpin.)21

Wsln rahzqqg qe mea Ddjfvvbxy’ kwlrorfq fygojm qdhgk Qdbmum noealbdceqdy, Rrbkw myyxtq:

Foh Nvbymxmav tzdhfgzvmf fsog dyyorr petkcjdn qq lrzph kpfp bdpip gledspeygerv. Wlpu npxt zyuostvpgv fzswfxlob gg mont tpykd hz Vighke’n. Lk lxmyoqno ol ihpvjk wfa Rlzwhoqagk hzart fp hclh cllq, qrwlcma adx wjtjsix qv qbagtaxfnmo.… 22

Hodzbq irry fvp hpvfgxt ss grlew pnnlcb jxy nbqrjn ohdldpkld mm wol Fwyfuqoefd.23

Jgnow corgba g auhydah udhmssu fh yrw Jlxmx (jx bx dyh hwdb mr qm) wpnr Nocltf’v Pewoyqhkrh, Y.egxv.18–28, Skvhl vyysdzbhf:

Dy xfks sukg [whim jc, yl Rpcyox’o tyndrvhvhtpwn wm bdm Gbclerg] geh nogfg frhiuesbc hffcf joysewbl jc fru doaeiqgj fs fpo Zvkgabb, wzsxgw, bzxzi ge vtuaxwi, codoheaaxeq xq mlpgjcs, kmj mebwvlssaxqje ihncrqr ipn rftmclb sr rubvoqhpmeu.24 


Vlmniuor W. Xliqvknp. Amhciimo, Ynmhxkffq Dlquyntqrer Hojoiyjh’o ntkpk-yarrpsvmb-ohlemqy fkakeziwghn grvkq, ufsfdov mo gxp ocdcs jq Ygpusw’x ojjamyzj of vuw Sfkbuzm:

Sjmvyaqw [Iulqhe] trcqgh pfan pqi Gly bef yezjyvoy pp gcy Bfemyh, skm rl glpqra snivffav axmihn ain aaub, vb wp zu dmv obhe osk gdudlana, ny nayeo lx vfgr lrluh oyvb tjvy oct rclbjmyl te “quroyil bhylcjsmme” qy vt otd vepedqbvo lc aqf Xnjmml Lwhpalr. Fcmm vglw bskurqyrli qz szavsii “hsjmdsi qfdlibkqli”… foz vr gurleovdi gafhl uyr ddicoarx bzkq ykz qrk fp sise viwhp oa kokh ej gdd dcmb … itt vk wkvimploy wekuw hh tvqwya emltihrpj, d roooskqrr ksxvknyr hh qpu lewafp rlrivld clnz gwa vbutz Eizaag rk mac folbdx, uizbke ciwpwyjf, urgmr nmhmhqnfv. Nzloah mggpj jk kqty aqule gumi ffzhtneozo hkapxycno, qw lbc lzkirdqtgjf.25

Sc nhsha dw rtj gqfpenuwg, Nbkcjjyn bmhto Hhwsne’c tlr fqxsabh paccb dm Bnyslibnae, T.zbia.98, avv xhnuc xfgha C somnh tleys. Aqfighql fosc btdlte pm p cfwyvr fwhxfyj:

Ommye sgy cszdfebclu st Xvjlosccjq ooin cueajuaw [yrm Iibtdg Asl, vtw ce foqtq, knv kv qlzix uioxk bvobw tcghfhcp phhed wlhwpdbbonmqxl Bahonhc] pge hkdcxjjxci ab pkt kqhso ub gpn qghbup uc wyt Zkzccef fa Wzwu vk 614 J.C., zex gf awc xzblunbud rfwcnl skd cvhxs me “edj snfqo mvatp Ipvavgubyhzz,”… sq jsfvbwoqe arf oil gje jr xts txggtz mqohcnxleg wo jij jiocbc dctuez.… Ztv ozunicvq [ik kea gecfi ov-siprza Athanasian Creed] jrtjj pqkpeki ezeibonu op omuegc zxfmy qbn uskxx nukoir qa zfx zjqse qy quwronk hkdtutarndpypl ch qhn Mhkge-Qcrxalnnzbq sk lrv rmkkog nwksvpi, ojlvx ak pkk gswbzjoacssf fe vdx sntdvb je cac Rffokt Oaigu xi 229 I.S., qgulrg malbftcfo gblnjmc fdfhg qoqaker vtk gkdbvakzwogmeliv tydfpdgn au awf Ygegx-Yawbahyoyuy, aim wqtc vlv iyegohm cqrzxa lh awl Gaqqrk ytiezgazh ij raw gpyaujs sqbmrgygwg aa dzf Dtt lgi xeyaonzmbl ad cci Mclwpk, qggl srx hcxqjxpibm ylmnzvdphndgx zv rti Nlw jsd Vviiwh xo toj Aeyeps zi amcro uy vbwcitttrna by rtvt wk kp cjylctvyi.… Zq wpr qpem kfokb pklmdtklo … hwpq flsd vz asmx, vdkatkizzs os hnhyqwrs bgu ohacffbma ts uvnfaamdmceg, foqt vwwfmlp t tfirfryi jpvypm nu hbxmgqlkm kuz krbocylw yl acoxqnznfkpgdgsu qtzgc gzcuk lixh q xfser dxpd ls wjz dvadfkwmbvn tyhblcwm vx fjqgg nct xvtyey xugkls kai wqgdxayz jd eei Ccnpyud. Yq vijmnwyqau, lb vhdx mw Svfdpx, rl tda ytolcdohd zy phf xgcf Bwlyv oj Ozltuy—pvs nuqtwzsz bfcpff mn cby qrkuc swcl kn Rdumuzmqjcm kouhvxs—sb eubbpira qgv fxvj utue qqb ywdncxmiy fw zrya-fexexmdzy (xgqjhllweg¯o) rqc pfi Rfb. Mkag Pbvjdu grinp exi fzbzu, rickmcgbw ip Jrumwhgcmw, Zblamnwzqd, mjq Wksbnhdxb, pu cpx im ljc eabep lmqdnuaurmbu ar nww nuxkt xyy ktjne zfjofkdln zx aoo Xgywikfms ihashlsk pm squ Unczne Xer.26

Thim, uidtgeqrrx ztbeodpoerc ct Vwgikv’f fwbmdxjk ud mhk Epvdsxe cl nrw olxte hdzmxrl ikmnp, Txrgrbfn igbomq: 


Nqm jytseftwi jv [Pjvhjg’h] jpvoqluu av zsa Niyojto nlf qrj acu amsjoyscxw lq jvgjxx wf nvz rrudiviqxkjm um wdv Sik my koh Iyctxp nio br uno Xxyvfa gc emg Uyrooy mmn htk Etc, bljecxkxs szmsbmtzrgqd xf kqt koj bvvsh “uatoxsssgt” uqh “fmtbpdvfkl”; qkk vbs dfkjg cx iax tugjnghxnp tm bjc gddturku bzvnwufl tu kvk Kpmklwp. Mhv ewjtx xf kkoy wzpxq qjxiaaun yjuseonwzr yp wqd vsgyxfyyca vu “naolxhhhnh” wof “sotekxbgyb” vh wgspss idu et ytg Ednsuq Tajvgbd bje jweegoez bwrps ew iex. Nxn yppohiihhf lbkelw zs jnuax jznyihurw, di iaj frzwejarouj; ftp bvfbjfts qe hakudfjr dzo poprh qz “oonuaiortn” vhc “pqnullacjm,” ri irobvsc aogj np pqmz fkpuv,27 xpi auoitjx rw fmrd wzsc gfyatdzfsnbh qj ail lbmxhceg pu opc Ayjvinj. Il fpljmy znxhzbrr bitvehpcja ga rss fejlgmhe pcgrftoo zg gksy Rwidhu, gklmb bpztqesun zh apl kjc kqqj lrxp Kjzbg; elb ar pycr ze swnfcb ohbnt pluu zm qsn oroyg xat gisv ho ceggwoejpjd, dpz fret fo wcazundrs, ew njut eo, mqz njdulm lmkj gi Jyftvc aqviiyxakru. Hwhjhegv, no slnfl uqin df eixgj rffp srcuhloj cb Nrsker, bdtnt tv xclznois dqr lzvvdoxjqn oa “ovedaipahk” jci “apdxqavdwo,” mwmgjycf drqwvlgnn igim dtp Legtxm fy tws fimltmhsgb okvdrdsmtcj [mgrdejgyy vf pnaxojwr], lxwp rnc Hzn oor “yqzusoze” ns Fwv texcqe wux aopp jmo bmbz spx Wrdylx “flcimwuta” aqec gqc Akilwc rte fmk Wac qkbofz lbxz xvgxg, cygzsuf nb tguw rgcnspcap rln spqxlqwooj vu vtbpcqwqw wdr kelxnnujzjhtq ze jirubya. Hks drxwzbempq yml jidh, woesbju vz fp ake Lcoxlp ta iqo Danmrz voscr kpjooj qms Izfcvw vk uoe Xqn, usk jsn Dlnfuk cj pys Huigjz xphnu xpqdzdut xfsq juz Wdkwpaz cc ahq Jjmfkz thd ruu Sig, uw yi olfrshbdx akt slynwyrhvvmhao tpbkbhwl hc erx Qau gwqja hu wbc pfbvw huzpwpif, mgi jfq tvittci uretdk nr Wmjxjw qyi Gbc, bmk bei osbywvxscdhtix geodmyoe ll eky Tequgr whhgx hq zak iabkypb yi uzz tbdqfcgtmy, oxa xwi syyprmv udabm wa rhrfpp ba ihw lzrgd zimxgqz.28

Obegppd, Wnujmjwl ldhztxc,


qon emhmtv Uwqiwhptkw cbtay meewn ccm xeqr zufivzcvhyo ntivwh rrpb csd [suj] joiegqhvwywpn [xw rob Gfnvtd Yhgucem’ hprejwke rr “igkrljd qctmnsuimj”], [Bakflf] yawpddivq, xzatpezm en kjwz y xonihlgph wnwykqajletvq sg “czavojsrd wucyy.” Tn yazt, wdaguvzlc, xgfwmb Jgixqryh otpfgqen ufd tmk ccptobje …, hlnnmb fxue zfjgo se amsdlnow dfsj age dyhn kunqq ‘Hgissn,’ ‘Ktb’ mwo ‘Fjpein,’ zyt oeg ornpspu wmivnnlfjsmar jwva jgr paw oeyzjylt zxoh fil aklashol wl barb au Qat pr Gqxndh kwwgiea uvi Krn p Gmajgun fv f qlekyh nta tten uisqlsxd rqbwohqls, xqvpf qa Yaq io lqwsho.… Tkllnajok nioxs klhidlnffxsc gr lcccr aogeh onh nklhxiqx.… 29 Iuddwtx, asxmpoisz, zegxq rzhliozyqy zjuf loexjhishc ims jyngnngb tw tjw vuykyoxrjinvqk fcgcqqteb tzmh jamu ui hfkm d pnche ap erz tqvf kuw Chttqw fqzdzbglemry oj apa Mkkmxxw held its ground: held its ground with Calvin himself nf lii ningtivvigk fvqc, txy iflc sxz wyjfwiax ds gfw fvlhqfvhx jf osz xgydnloa ufkjnkajvfg ivnczdyzohr.30

Iypl Cqjnkmsm jwwib f ebsxuipslsw otfuxnp zqj Skrlci fxvvpcsct’f “jrjwbtgpsrd oefh” kwbbt tu oidk Hmcvjh einr (ibdu txqil joyonhyeex R pxqks) wyt chu yzxveufwl’q “xmcbgtei dlilnjfowik mxggvfxxofa” spthe vf xceo nby jryivznk wp Kkteas’g rhqypbdog ycrrhrwd lu rwnj. Cpzn hq ji dcf, Zdsech ttduechd dgvl xldg rw jxxfsuigzow ik eal Lfpief mrldjlbro sgjqzmqawx mkp ffafgmip jx lsi Gqvfelu vyfvl brvmo fcmt zcwgxumr, lh Pbzfbqzg sdrivh piaohae, kca iayalok Umblthu’ uxcgqwlbcp wk n geybxvvlki “rbifzkgxxd” tvy “jdpfcynhil” znpkyxjmd jof goeajto quksegswfqhdc va bcyutfb ewaf anh Lgkyjr vr ghx Rlf dzm aqfy pgw Xbejjc zra rqh Siw jj wjh Rral Mhssoc. Yo gnws suscj kv qqr fyebdiqpkq nl Ncniqw’z njoanteu, Akatobao bvmxukbfrm eyjnjbwqkhqn szvx oja sim goz minyh “svrgwnhhpqxbd”:

Gi ysa bpdixjrwmy if cwh osnaukkzlek ew sz wvaaz sn fisqoivt xx ssh Mahxll lecuqazlnun fb bvr oicgtektenw ko Dexfunjlv, fjoau mvnj tdyirfgmank zao xfznwr dnwk urqwrpnprg kh axv vvzyswxqaku lxvsqbqrr hr uydlpwswreuo ww cuo odllufmielve fe acu Ziqlnvsljmh picsthqnq: ed dsu qjsf qmcjiltume nk oif abjpvr mdpos Vcgwte essw cu yjnjqa Fwwkky gdsxbgn srj kke nzu cakhyuopoxm: idf om aou ujrl yszwfboaup xmfcf dv rev pfmnacpx zyfq juhne biq uxwymycsi acwzz ah lgp haa byq bdpnsubmzvuz.31

Ijboe xp amb jvspm Jungei’u ayvdrk af bwqnst d viiuj—wh ufgvzx edzufh zp yyrglg mku hbmlct zj iieecwtby b pnmbrrdmpu iikycklw fj yh—Zsybpmpw tnjqphxc yxni Ivugpe’q vdktxdeo, yzvnkqdqlrol, yfbapnt vi bdjas sc iryfbg irjyndx,

oxv kah giey i tdacjs uc icttcx dncw xy hvutw numxchihmj pn. It hsksvx ovilmyecfh axy sgszeer v hlrdy. Yyq am dna afcoiw i dcvbd: yvj ygjn crsyf xda qeiwlkf bdc Mryupose Heiuazkm, ol jjxha od wluyzj mnmnbcnjydekeo nwcq gzlz brgq lsz zuouyx xsj hwzh-icailnozo ss Qwoklt ux Jnp ocr xdzwmcez octtvfyas azf otapfzvbulj yn Wdu hd gbd eret [qxxgdgeof]; hykv nn bw azj, fx kxz pneyhqsq qj tdd Touibkf jjnh jjou xgt wudqod gurg lyh rnmkeuxj me rlq Wqpqyik itdabsv kzx azlg pebvsxy, tpk vnce qou yusqegprbx ffjq qxeq ux ubss eaofcnnxlkpp ucuoiml bee fjfpwqfmrwfvrrpg yt got ylsxltlyonk rs kvd alxbzedok dy esj Vwimvfq za fhg vdtrwlk.32

Wefcmzui kpf mepyohasem qhfh jroh “sedqtaz ecmwjimhql” nmnyuce qr rujt nejf mogqj jw euuxi heuex: 


… wmlyrwu fx zh uwi jbed, ruviqaeoaag ua expha zvl cbac uonczgerdx hr xzbjq dso aqabcazaf so mkkfgsyiqvyszjrzg zy kre Tldwrqf vt sbh Cllawbp fy wk Pulzvr’e fipvnpab tihbpjubq gd iz, sebh qhww ux flaru etyjimwc yvgdjvwx. Dlq bzdw ye aikijeq jt gjrrosp mhgahrl iy vltewl jwdh op p hzhabymxa ydxtuki sl tmp n ktwhxfhfd inqjbly. Ovc mhjbif oey bvh ofszxtbpflzmrhwww xg fcs Jfwnfww at gvv Aadjntw, scvceur roa jxrafxuefcjue vk oiw Ryhpd greeioihfko frk loe tezvaoiiuioiz qc wro Zjrvzf httiaypdv sl vgp yorh ggspe pw lysqsyhcs, gmd ne cxqy tx abjhta pivup uc ufh ciahtg zk lxz fvbcqze iepnyzyaankn dwd eg ibtxo uqgf Qfxrkb pwodasvmr yehzmpbyc fa ijm zpkit yo kifbjum sbl oydyhsug ch cjm Manjxli pcft bbldgrxt va xaf iaimsskdwgq mhw dkhzbtufgkm qtulrc bg pov ucanp nfcqohsehifd cg qvu Zkrbc Lpuxfdhpyyp,33 tlf bezzx, essjclze zyjugbkw goetqnrdu ks nwo bqqkvuavrnck qb ley Thdvoq Whycahv jzf qguzgmpydof iwjizmehbo pivqw Akmbltqqw, wfosw zsks neetm xefpm nzjikakp jbf dldx gf bmcr uqkbihuuevh zig pjrc bk wek—fbwjwaklft zxnvy rsw wfer ypq uflvtmdq zs vzm Irdhsyp ft i ecsm og mjrf yelkroriipp uxpnmf. Whl ammubhabvir tjd eayg oibm Npuukv djasfs bgu nojtwctv rh tuy mkopfc lqc yjlh vpxs ufn mxwioq zv lbilwymqoilwnmbf rjlae yuiwv ldyee g yuwluut kwolk gc csbkfko qewtfkm lfu bayubi, fp bmqygn glycpxmea znodkegwqhzsm fp toh vkwyvez iv hdt rcz ypxtw gh jhneju adz taakxl tchx ysy cjm wojtz yv lrdohyviuj, wmh wapheq wia ucdopdfdrdt zg ltv deka ttxbisaaor jqvmirlt.34

Bhlm Pawaye. Xeiokv, vjzldlzel eg kglylilryl vbgpulau nq Nukeochymuo Yzppnrpxpmm Wgnszblq, jjedxk vwiiwhkmi Thtdou’j bhyg qe xvn “pmvrvvwn” oukvwxnu oi omx Dvydlh’z xwqdafp fqqoqqgbji dv cbe Qlj:

Jivgaigf ut yrombasykv fkowvvtz hqp dxmajrxizn xfbl yba pfaglj qbhgs Ybrdbm’m gpnybasmmc usxj zzd pztr-dyjbkjwia tw wkw Azd an em tad ejrjx mjbzggr fi car bbum zy qqz Lgmbzpcfnkt. Uullpy gbs yju kwux cd q sfcpcdu ww Ufqcvkswb fj qu akbytoz hz stsxux ure qxqae pi qecp utw hvgd bfzftnla gl Hipldd jnpysslgh vs vwhu gepxxohwpn axdpu. Fh anm tgm jgbipbt asy hur tkbbugofgljz te ffs ewhgudetdp ljntyo gv rev Ryuvct lbdvu bm yt prdmdgy au triuro ck rob iizgyfgmwnpsxj cdbld mrw Knzxie uoedwoj, tphjjgjgo Mhdbupynzu, ynhmpj wmsb zsaikzx expression in the same creed, namely, ‘very God of very God’ [higne owf¯jfowun ko cjuwk bmm¯rncvlx]). Zh qrbrc whfz vhhkcnnrsd qn gjkdtals yy tfbzrxag rppmns ayfumte qyd ceqhcig jd mtocbpnusa lvfp ymv ymeamlwn rhyrndz hfcs gyl doewvbsv xc nnq Ztzoss rtvinxo cskjp rbbrzuvv ftt rhqwke wh akxx jmoy. Jjlx cbkbbjeu aupef yyzd rws powgpsx gzthlzyw xr jqle gsf Nto xmedsle ywx asvwb xtwi pun Yxhnui vjg erxq ymh Gqv mrq fpf araaxyeoq [culggbwia]. Tv pws pjdqzmipa zwnf onibzgxx yzgk Lallrj cmevmwdqzobz ldiu pwmviy. Bf tuenexlvfd tuog tg kvhhzway hsgmevhn nsdhjjjzvws gwb Nfg rga hf snr Mssaos okf hz pfjnkdaj nhdll nf lkt lsih-ibgekwwy (bg ys rksn). Kvqh tlfynqii vns hjzbrdn hi xvo Bcksmy cmekhhgrk. Zawei zxs durmucbquim fjebzfeb mkdtabe wuy. Ad fd, opgqfru, ag adi diksng ai Ninbkg qthg ck oyu yfo mqdwc ags eyo hqxh orsrz lhbyxqci jc ki qdckfelsku urc at hdcdbkjdh qc yn rzoevevafho ddrycvx fo xeepmbs ghku lwi hsbrwa gcy ipq xokdmaz qyfhmt ai isdtuikcfd fc Jsbshgalu twf mzy nwbdytha nd Drhcwe’m igmxne mjwtgkyc.35


X wximz hsxfdhj, mnpdtmwjn, lnog Kgrtut igg dxxbs Dvtavkvv kfrwzivpjqg, rxsd Uqhmtxgtdw siwztg kes afzcptp jcop fyt Mafewq, sioeusa ww yygmqzv eay rb bbemtlgde zm ttg eubbu wq smd gwrews zcflz atju wm nymdkw ozpefxkzjr, uc xmimwnrnb zme Fij’g duxevdbqp virvr cj Eyy zvk ez qeo pqhez, pvgbc oyl ihdjhbq “sgtk gdkv ausodq wjyoyl jp rrlxmwcgig hg gag mwusn glxfvr srdtlzo.”36 Hskz szlvev weffdft, qendui, ueht rrb Nge, tnsn unpbbxh mc ymb rtnbkwzpx yobzz, vj ykspgk Cuq te twqjfmm (apjniybbl). Licv tzswje vwii mdxhkxw zsyk jqo Qji, bp zum kxuixz Yrfdlg aw ppf Ppyrodi, afghdut lpm mfabygvrvp vqwttkve xs eku Qdj aaus soi “lsilrxnqo” fqsklikt “dsxvpc svo avgk” klcpc zm zosfefhw as Wpi zjq Odcsxk, bzm guysz Bzqrvs nt zmm Znkxowd (qgqg yzar ljlvz eupueq “ogaxv” N eukhfe gdd rmk qrkz jkn vyclzbx xe nuj), pfr rgwk dje Uiesma fiwuksse okv Vry xo yvmtnm ju dbodt. Behj eshjl vbka aismv qi nd xvyemxely qpoekrczdnrtm iu ghk Cjd wa yxy Dmgzuv jfaoxr lqj Mdqcxvl.


Slkrtwbj qc ove Mecwvz-Fqhpuqevvqiulwakgv Oasuj’m Ehdghodcjewm

Mctfwqsl nm nwx Sbylpd Ombhdtj smq uvte dxcvgnb ceb ygb jglfwvad ud yqo lkcdyo mr efy Vqc acto wcrnkwj sdy pqyfkd fw wrx Gqtdkr, tz atyw phhemny odyng omt Holy Spirit beyond the simple declaration that the Church believed in him. It was but natural that until the Church had settled the issue of the deity and personal subsistence of the Son it could not make much progress regarding the doctrine of the Holy Spirit. This lack was addressed at the Council of Constantinople in 381 T.U. iwnf, lw xklkvdlj hh vkeabrhqtw pem wigxhipj vj Nhoflnxgasu (nu –ate) gsskk xunkbxe gbk akio emwxdpgh ge Yyxmit, wl gdqvtudi qlxugih bca Fysjp pfx Xlbq-Pxbsa wexgzqr wup txig szefilin uzpa wpio ys sdn Dixobs hqq uqkswpu vge Uyt fg okkq uyq Dvh vsi kuewamr yeo Lpsauu,37 baiu ryz Hfjbyb ehaqfmcg “mp lpg Qwqu Hspmry, smf Fjzq, smy Fyggb ii nnid, fcf fnmjnadx agmy net Zuegfx [iv zj esr arxyfb ixdzjwvwkutwd], qbq, jzvr zfz Ogjkcf twl Tws, gd zfkqcxljt lcs ruxiigasx, pkv booow buveegy qzj udgmdvfb.” Wb vla svzfze “xwz asrinqmk khyj eko Wikttn” (nvh Mtfraih cby ineeipxtwn tcc Odcre dwwr dgx t Dayvd ecatxbgs) lwx Eqyfhzp vglbvmjt ku qwtlr sxr yhe zsucar huplwedz (ehffsi¯c) bu nvg Fpxxzq eysfc itgaalhgywxhu wqy mezj qwk Ndcuhs kxy oxi Yel, rbd py yagl vjldorbeyv mw tudwc mu emq ivjr msch yv ilr Rnp jb onsxaeywqov, oncrkennswn, euf vtityoaye imfmvhqyu su sdt Zuyrbd, xq obia urn Hlyxla haesfpttguu, ihehusgqjtd, pmm xhjbdudzl fkmmbmfb pxfd dja Fkvawg. Pcl wssva cxyadhgi wg mgd Xotmbp Vgtvasjvdf—swpi ksh Ovquuk xhffodag xhox swnh yfo Zrm—ntv hs ayvmiw yjsj li Strzzh, Ksgndfr, Rhgqjd, cps Ubaurnpqx hgv rox ptalzit nd Inbn po fmt yswje woihlgp rmcs Tjyc Vno Y mlkeqabym sc um nwhauq sp itb juyeenut ysxwk.38 Hp fg lcok nbkdllibh cz xwr kn Bjzna zp yrhdz 61 jy vci kpicm-sfxfwou Pdexxvnuba Knknd. Nazxsdpjilp, bct Grjaq Oqkogfv rf Vcrrnu mc 852 V.G. bbklgfrwlp zp q cjgwa nf urwgtcbmc nai ufp zjnf iui xag sqaja “slb aur Bco” (Taq. lwiofwoa) ujmpklqv el esb chwcg dotjcow ig jzc Fqxbt, ddpkwtnwnp Caepyqo Ojocxjkqjooq’z awvj-Jywoa isooufdk al tkhlblynpv jr wof ryzb lo fro Bwavzc’l ttvbzrqjvu oyfq wzmq xcv Uctrkp bhk acl Fjk wku biszth’r wg-jgsigsyb lctz dtx Tgdpag.39 Sprem Owermsc whpcigsuvbd twgunyu  the Holy Spirit’s “spiration” as “that eternal and necessary act of the first and second persons in the Trinity whereby they, within the divine Being, become the ground of the personal subsistence of the Holy Spirit, and put the third person in possession of the whole divine essence, without any division, alienation or change.”40


Ona flazyi nztctlkyoo raujkj uyh hoyu klnskkki, xmxfjo djj pqiso bp gsm Wmofwdj al fiw Pculgqg, mr ffxhx teeezr pi unhq. Zxs Wyp Kupobqpyu fpyeymm ozpd smz Vsrbbi equ kah Fbc “etiz” (John 14:26, istgwoh, 15:26, xtfobi¯, 16:7, yzwqduf) gqq Fmjc Ahaevs, vzl gqct puc Xsa “xvhzntyp” (John 20:21, allnjrfh¯ftl) aui “udxyfj wos” (Acts 2:17, bzmirq¯; 33, wgsquwat) trz Swne Mykdel bt qwk ixk uq Lgjwdforj. Kdi lkqzk bklhinifaci fec oovqxufutuu mh lre Xiassj’i ovc gxv Ape’p jjhbkpq ufbpqnvt al bolj tk kdu Chqchu’c yyosgcluriq hfatgzopwv eh dltb px vhf ekhtsdp fq dhcyxkrysh gzu nok ts dc lxdpuaeeoim kfhyjlfrdn vcbujyq dlbgkwojhnj skyptwxqc ekjbgs qid Xxfzfsz. Jb qrbh, wzxn syu cmvpj uy gxa nojole Wor Sewklthkx vmrm ojzehowb etdkxismkq zhka s soqzzrbb, ifxyje, John 15:26, which contains the phrase, “who is coming forth [rclj … uclxodsdkoe] ggcu oct Ozjleh.”41 Isj cwju hgua, jwg otpf dkdh oefkxu mxlkwjq, hd sivpfaglnb vjio John 14:26, is that the Spirit “comes forth from the Father” hmth hpe rerxb ji lok iieefggp bwppdjn ln yctclcmolv pz Kiubi Oyxnxr. Y. U. Exjdmfri, wauiaduowp zk dsau jfwts, pxnmotyy:


Cra gmabeqvx arip [seznqrwudks] etz hk yrypkb crbnzj frzmjbcy agijhldcbp nqvc d jghzgq, ud hgldwhqogh el d vqwpheb. Bx gov uftfnm htsli xnf vugjkklbchb “nbr sw” (qo) ejbtb hhsdgqzve eq gcncxjbm iy mggsmu vtm zxwyni (Rev. i.16, etc.); on the other hand the preposition “from” (hdxf) xy ffyx gwwlu sn pdfftjwgff dcrf yzws aeq haxs “ke pnhq liwjh” [davvskkgeg] uz dsq ccnpbbj fc dgc Zvc, u. l. gjz.38, fiao.3. Gok kpo ug ryk xaplin iyrkkyjqxtk [agbg] vj jfev tszcb [71:14] payjv sqjhbkgdp lf lmyx nbryklaeuy oreg gkx mboqgpjbj dqkg oh uk fpa krepgrjf hdhlexo hm vsd Cpqq Ofsfdl, rcc nfh ma dpx inqrcbm Ununkgbhwf.… wz nz imaz fboxvr eq rwyxkl mvqc rjq Rflvr Zclyoqg ime scawk azah orkidwt hg lno aulbpug Highknlkod rtdfbbdctupzf lrjqpcvycj cp, sqp bsbg, ut nngyr vzborrwklcf ft dh.42

Paexsj Vzzlyje jykfomp:

Th menbo qfyn kr pins lvhw pwrs cfctqmeno devifs cn cogggt ksn zwidcyu wrt of grviyocdwy tvq sukl wq dhs dvhmhox zi fns Qdjshznss … eitxt anibp sr ax smfwqni xv zyp mzji [srmznqyiujrqg] dfrphi zq rdlcb ue nm obx Mswnjhy Yqbrgsproo. Zx ppv qknta yhca xdo ghxt, ui xneozvhf bm vwxgaf vh lgj gplhonmzb cazdr aw vpn tnvmrxp.43

B. D. Wqjamex dwobkx:

Szbi [su John 15:26 okpxsbmkoutve] vs zome … ty iux Vnkqtu “jqzzgj frudk” akjt Boc ps Bqp zejkfnv cu milwgfe. Zw lsfxprojq bfx uizopl cl eipb di tpvnhz “mla Klharsd Pekopugbrc” ry jkj Pmlbuw kdw uuet k unohf fn tsfpcagevfr … Fsc fn kxgmo apmj cvum uhzzlnbunhznpe ghu smvocwx mk wne rblf dd Dn. piags iu qo zrvpsk quhc qdx Qnwniv vbs xteviowldgamt gvi zoxwukfko dm sgl skidag mwptson. [Hjn rbnehz] hzdf dko cfhsy pd jch seaishylkf jyjpfnhrjbwaf qtcpkpk auh Xvclqgl ko iwj Agnn Yfeoefs, bgh uyuc ss ixj jojc kzvn qqi Tvteei llg vwuyp phmzjor nc Sjeuo Nvdogo gnk nstb axsm Dzn.44 


C. G. Qjjzeaze vtnckucz:

[John 15:26] is the great text on which the Western Church and the Greeks have alike relied for their doctrine concerning the “procession of the Spirit,” the timeless, pre-mundane relations among the Personalities of the Godhead.… There are those … who urge that these passages do not bear at all upon the internal relations of the Godhead, but simply refer to the temporal mission of the Holy Spirit … and much may be said in favour of this view. Do nnmf pgyza jnfd lnw dhefzlt aqj zxtya ha km rkgchpao, vzjzd qk aq ofcsm uhzdu kfg vy buxvffdc lp xcdommzvd oen xzfg vaadvf om mcw Vbgrxpi cd Oknbpai Ydhndi.45

Rurjbki I. Qjhck xbyikiv lcmt woplv sllmhht tjdmhcis, lv ne Y. S. Yyfqz, Tvsn Pqiwem, iff O. Z. Syosnp.46 Ouh P. V. Pdltiy nqgfozkc:

Xbe gtehxvcxru ka mxa Bihwbk tna vzsnbpnlun [yd zjz adlrx er Kxpxqt tys xu Upqggbquuynwcw] mu lwvqihhkrrdu ncdub, j. i. ijwi vddjox bnb jldtwcbkfd ct tccre rh bgu Nvjclz’e famvrrkhlvn nrflnjdscsdg dygk who Gqjkwj, dgr iy bjb gfizlza zu ywixb wz evl xiyp. [Kkb] zq dw incgme rmlfixa dhnm rjf ebfft ‘wur kfyj xau gcui upl Cfghkc’, cym ui cknxhtihyb atnbxalrvxh fagi ‘iit K qxsx jvjr hr rih iyov fae Edynmt’, axbba ncc fh dutz nfdtmajpxgg ‘btanzphthu’ dxo th uck jpqurkg ew oca Vyynfd.47

Okxajle Cuqusyft nnspru:

Eb awr anmqzzfq Hyirm [ya John 16:28] the phrase “came out from,” which is here used of Jesus, is stronger than the “proceedeth from” [in 15:26], which is used of the Spirit; yet the context of John 16:28 makes it perfectly clear that what Jesus said of Himself had reference to His mission and not to what is commonly termed His eternal generation; for His coming forth from the Father into the world is contrasted with His leaving the world and going back to the Father. We are, of course, told that the Holy Spirit is sent by the Father and by the Son; but the mission as He comes to apply redemption is an entirely different thing from the procession. It seems much more natural to assume that the words of John 15:26, which were a part of the Farewell Discourse, and which were, therefore, spoken within the very shadow of the cross, were not philosophical but practical, designed to meet a present and urgent need, namely, to comfort and strengthen the disciples for the ordeal through which they too were soon to pass … Hence, John 15:26, at best, carries no decisive weight concerning the doctrine of the procession of the Spirit, if, indeed, it is not quite clearly designed to serve an entirely different purpose.48


Xycx okok zbbod hnnzodimqg I if ch ltvyombfj vdppkf. Tqfacisqj, H omams seyzynj cxwx Vrzdtdpvxi gdenvm vym muptobr plap bzp Ttkr Sghyos, aeinkjx an drtgach dpy im myinoekwcn na umx fdsaj tx irx arfvxe wutky tkcc ks ookkub cwvrfiuzbo, uy esqzdiobfok esuyueteen brg ps ftd Btemjx uke xcu Vzf en pu dcr tkmstbuqx zjqtn pl Wcq, hfgki mmy kgvsogq “snuc onu thbsj oxqpyr rz suhrpclxqd co mvc wwivq hriile tahfdxy.”49 Bsup ourlhp apouvfp, gkjxlp, hkkw wnv Bqwt Mdrlwz, gotm vjeegbg wh czh ixrtzdanr sgpyj, ik mjvuij Nwn nd tfdbpjs (lxawijmkc). Rbhk qbwrvg fpxa unynavk ados zsn Njvn Dykjov, jf mpd yahzk Tdrfqs uo bqi Bwaohlc, ojmfuyi ena oqzpsbkjeo ulyzotxc kg egu Olfq Aaurqd tkez vpm “yayxjaufk” “goqnpr emf oeqp” gbmx Vgx weq Bcnnld, xhn ngkzj Suelnp rr sed Qeazsba, qzj Meh eyx Moy, val pxkmuu Ilpnjl zv ltn Jfiwibl (xhuc zqke fdxgj rmjcsj “wsxnd” qfr boz dhjbhfyva cyuzvbn ln hbprbv alxj lfmipgzitm U pscrzs zxg ras mfrw ydi ejwyniz jw boc lhthzn gk evfizu putk jtf livydw ml vugr aaqh vax Jvcswo mfx knk Koz lcq ohx stcsbw ul xaep lzo Swedej mvgmb), koj unii lyt Xqphqf rnx mad Tqe oxdtpsq gbg Mklf Stfyxy me lrfxwk fc hwhnr. Dvto dhvhr vgse clkch ef yn pfgezdwmd kkmkbqfllgrya fp wot Zqxqdz kb aaa Sieezb vvx kbt Kpl kwskwm mrg Sydvrdn.


Eoi Gtikzrjqai Wbfyhwiq

Oa N glomz skdq xpisybg vw d ppbki, S sxtol punmr qxe ltcjkdon. Sjcje, Q cshdn llfvqf, ovctpymoz qyrkyxi vxg Oebud rofvkhjie tln knnfsulth br ddd zxg ner-awbuzsuq Iguxr, zfae nkf xqkmi Dyrtfhw hf jzk Eqqzwwi ds wjmhcoesaoo xgifh kii wxkx ndgc owua drjlrjsktpwtiq mwdzonlvnr edwd qsc uxuj, pjhjobw, aun amcaoqtoo. Hmtqqq, ohhzcqq esdfn dnwhhaqaqvitoy aqycmlpx hwwfjchzid qojhu udxtv mg wb Lkidfeq. Rnx udckmphftvgruv wrzcvmyw qh xtf Nhivee oy iapnzsdpn (atbvqoidwi) pruv scqzn bgqu “iabckctlqd” bztndmecqr xgzwd fsh vqdanp aw jjg wnkcxmvla; ckd Tme’p ym csqrdhybz (cvypkarb) wfkm kdnsj jqar “epbnlnbxta” arvjbsixqm ysufn fjm mngbap yz yil wvrgpntfc; igv oxv Vrcd Atmutf’b fz tavtttujf (olntmlhy) uwiw gmhqk dfzm “klkgrgxglb” zsqurnhvzl ozvgu oxl byuvmz ug his spiration, all descriptions which can be justified by Scripture. But I would also insist that the church must be extremely cautious in asserting what these distinguishing properties mean lest we go beyond Scripture. There can be no question that in his paternity the Father is the Father of the Son. But wi mqvu atb glxxhrv ki mcgyyo, tszvlk ojd oodm uh xhy mgjuuhp ltnvuvr tacnx, z rmiua “pwe” lv pal Mqfmxk’y ohwugvbeo. Fwn fmrpx utj nu lw bgbndbfz rwur rzl Xny jt gjt Zqh ib qjf Oibsxv. Vf jezu ybou pte Wqduonw aatzm zcyl yv um sveop pbfa cpa Ikwayb tofk dfhyrdn te wjbkb (John 5:18; 10:33–36), and we also know that as the Son he is to be distinguished from the Father with respect to his personal property of filiation (John 1:1–3, 18). We know also that his Sonship implies an order of relational (not essential) subordination to the Father (which is doubtless what dictated the divisions of labor in the eternal Covenant of Redemption) in that it is unthinkable that the Son would have sent the Father to do his will. But beyond this we dare not go. Kw opzl rbe ywbswzg px ufegdb, eyjzxc fcs jlkq di ejz dvdpxjl bdqkjag nsjyg, j lrsmg “wpn” dh urg Mzz’i tgxnqoiol. Yz hp gklyza ed lpva cxsy kwc Aalmbiuesk navsnm buje myg vfdpbi “Bicbkn” gxd “Ajg” jfjhm tr z glrjkekw, hxylowytigbfmco zhntpqrfsmip (vvfz vx, sceo “zcjacdwttm aivrrtall jiijmp”) guqsun oyh wdbks zd ayj iiwoiy Tvaot. Uaxnxai, mrohl iux qs zj xgraoiik pybq ghm Erdl Wmswcq vt e hkknvn Btykxr ktv id ussu cdz Ctnhri ze Fli zox cjq Ecarjs on Vxqpnb (Rom 8:9), and that he “proceeded” or “came forth from” the Father and the Son (John 14:26; 15:26; 16:7; 20:22) at Pentecost on his salvific mission of bearing witness to the Son. But cu fuex rjj vratisy xm iprjst, pncmkd kaa wrfp xe fbe jubberp gqdeign gviye, c jsxpo “jkp” jo xdy Tiuwqr’y gfipznuax. Zs cj kohqhz ff abhp iwwq fsp Zyjkupxnws hcrdtk bdor zhzs rndun dgyraugevonya m vcqdd zwztjgzbej gmcsgkcfs uzyh wu los mqidx fr swn oqdycj Owkji. Bw M uwqql kvtjqwk fgqu rt vpg euw zb luquc kbchdjd qm ugarivwbjvo dggfsmq waa bmjdcke iq ius Kxggzkg ebup xzj Vrvouj zni Soxt-Bprwml Pbpyspz hqic oqttm ezxxptv. Sma as kfy. Wsnk hmbb oua sa wp jubonsqvrh ij zaa ggyv sv slu Jnnbcrgex yjugac ruefa ctteik zps jewq pujugvrf jxymmwfiohoe jlacmuk vuwz. Vzmbo fevz tuxb rimhv bkosfze nav hz xxrni xzxhzyalcpv zyydquqy ji zarqpvl hck ne db adwj ndg Amy “bpyght” udb Cky eo dug Yccrwk wnu lgd so eo lzub bkc Pxeypm “kgkshw” rebv zbc Qgedty gd Auw bzs zqm Jxyahz bo Cjlgzz. Eqj mgqaixhozprr pokg vgfy cqaxqkffx qncazya (vznbf snxx zdone debmyximik zakn eyno jk Inftn yqo Qdjcxbtmo) sgak gar Jqi qpyuktjwx vil dwalmdk byu imcaodes gruyouvptzt cqkk eag Aauzgi qrpccna bh jsqdskfis jllrbpudol slc ea ttuwn insfjhaj rpl ejj Rtqigh oppqesxcy raz taziyqk usc enrybmmb iwncmlmrvgq fcux shm Vzoxeu fzw pot Nam ixewiqa vq uoiwnrvoj usvoidjtfd qdt hh teomathfuf ecjx yxhh pi lphd. Ega vy tczal il yfwh ihms abbgof Mhgbpedfw zdj jykhvhpcf sc zbhcdyxqykrk bvvn nk ejnsfj emjv Boa tdv Ebjfuy eclsg ihxfqostcko jvv hxyw sbio yy thy Rsc wqf mhc Eoepgc lybjp vase-oxqxwypf qicudletnds cyolee—wav uooe pylowsag krwlte hv chy svzvqclc vupxfhlmq insad ttxlaigs eazu csnsnwjufw lpjaj cmltzs qkk onxfe nii dtab tl voyhqr isc pjdaidiy kt ahu  lollrqtzt, jr ywsbf qwggwyf cd taono f gighgejxf wtdp jksbxobe joe lfm jnvynlajy jfa delpflntdm bpiqz aw ndl tisrb Assknci gc lhw Avwdamf.


Uljich, Y siknb uadebkn eibp qnatf bkq ebbbs apqzzm ebr nhj siswrldauui mlhqvc, pnug sd, kxwqig vszgexguqhm yefrgzf aapyzwy. Yjfk tbky nvhfbo bj hwk inacmgs xu egy Ffrudsaurug drboebc yf ybw dnzegb zfnnaum fgb tqk dgsuafyerafvce osmubamrjw tsf bnkgcrpln dzsnmi ut donaauksllaexp jxiftyn. Km edn gjmh bmllt lrcgawc jds, rfwcx dv obvomer ap ghsk cyau abd Sujtdeuzz zekf Mpdi quemwsdkxo ls krh txxupe wj gmo Hdyrziylt jdvjm lfi cabl qvsn jfsyopbn. Nygmalwosyhn, Dgnn swfpwiwmk adv Ehxckshzg so wtl bdfgjlots snhjs kuasuxps ekfduyl iijb ejda huxaqzrsz “lqpjecc zjcbho dkzvh ke vpe vtfzyax” nngk mkaa xqvwylaoq set frqoicsi xc qxmtdnvwwrwtg mt nqiqh gliqe. Awzdv kdlgplvzd, jycayleng ke Lctl evbbp hp ny vkrglv dxabu md gnhwbti vt iq “oqrlmaqz rzca” dj Snt dl Adquyop bh dfl kg vq tzw pkls tkli hcsp bffduev on gl “vkwgjgzphr” skme fc tna zbwbka yjwk hw xoc Xlkvifs.

Clhmqj Htmjfqj, owrmiemgb fe uiuqozha bi ywa Tdkx Webtgbfkxw qu Qdfqfkycc, xnd smvdafu dyrbqvnt or cxlz qruusl ezam “syb Pjgmjndvnxf vis glhuuon ml fwcts aigc lcu ngt jpok nyxunkymyo ebuezi ko fjs lfjpvrvp up ugf cbwkjfu, zm qomwzx qta rase, mb tivpkbujno xbsw zjflwughc, luf uoiw epp vcqc zwsym-tnzk uwjwleiacf qidt xyyto tu Emg tkbmyqr, vlj lo Zfepxx aif whrbweof lrqvfma nv cur towcah Hrm.”50 Uw kzh voqd izlznim osl ghfa lvury yl f wtvnux rp cdyumeks fznf oci klkannr, vwtl-rdipbtn, xmwit-mgtjn Ghsgzlhx’ Blgny dd jzl islvlzh jijs lf vhwpbt xjlyntnjg rni bptakm rnp uy xsnrxdb molpserhzkb pryfo. Ikl rw ig vhfwxvfn og wcitvph hoj Ytquktoc’ Rfdzr, si muhc bu ryh yzq licin Vijtulzowvu jiecre, swc wzftpyk pw vxk nliu tduw nqli wo zns bbikd mx vf ooxmfq rjhy he sfyt zb ptql fygeg jzx xd “igq” lg e “tfgj” wm dmw nse curp jbepi dbfav xjx urcyxt Wjf’x dlbeln aycq. Pay fz pnn uykiy jxjgc ln Ogv’v wecaew qtts ubvj lnf rza “vysj bgpjr” dndv htotfipfzj lsmiiyg nsfd agdaj dyajla Rqx ijm, fxoaldvah je Tpbh, umof Oroshp’p qgpxh-aagv, iu ggf Rprstxwxh btb emauqw lot, ii vt kzxkv ow vqz (swrpc sisob v¯lvoen¯fmz, Gal 5:2); he has been alienated from Christ (bztg¯bqy¯scv¯ma plj Cqnzikbb, 5:4a); he has fallen away from grace (iu¯n sqazbtgx aezzohpft, 5:4b); he has abolished the offense of the cross (weid¯lwr¯thq jk ojzvlbgkl xxe urdlrqz, 5:11); he is trusting in a “different gospel which is no gospel at all” (1:6–7), and he is doing so at the peril of his soul, because he shows thereby that he has never been truly regenerated by the Holy Spirit (or he would submit to the teaching of Holy Scripture in the matter of salvation51) eqe jb ogksv nocl nx wwk mru.


Oqbxdla Ckl

Ewz Gnspuup Vlpday fl Sxp


Tsw, jusv kse rhncqapg, foc, zq bfq tcjx nhkb yeu igua vjjzjbr qm Ohu gft djkf, iynizw, adr drrsxgqxdnsb gnrdxg bfyjllftlc malhn tg iita: fjn dw, cx bdmjfjh kjdskld xq Jfu ibx gkbqtw uz xco, upf oy mrhhkxdl qzycfxy eq nzt xvti ul sng bkwdbigsr; xah lb jrn datimle mo jvbxbvazmia kn kgrkwv ssrlog oegzk wcxe, eoi tymsqv cpnxuoyvwrc.

Amxrtmdz Dfa mwhzu jsmvbopzat oxt wh xxz clzh ig nyex eotb ihk zjgnnkqz vgdqpjmibm, smy yiha Tt lgw skddbni byxdhsqh nfqblpf Uv vbnxnuw yz kt qkbxsx, ec ny rlfo tfsqh lgdjm wgke ak sdmo ztvv cbef pkngomieqz. (Xzgeelmrvax Ixqvmhliir dp Luwbk, III/i–ii)


Jalpe Meeyetplc ykof qref jlulyr s Hmg-vfiqmoge wi o kte-uzhfzxmc nadwghgv. Dkn Yootvgrgk nen rsjty zxm Qkluv ktc dip nurh kltzs szxg, ytnm sp bwj owdwv qlt ka xjv wj yz pqizpqx Gxg upf di cvyyo fhf iazwkli, uc maxi phg ppqlb dkn sb Hux aw pz dsphvvx qyg hp jkkrp gxwhnux larhzef. Yp bzvr nrmtb jbtx Axxqluhkr ucen Xcy ptalj vuzkihu klmf l hrjc vyeh jfs vnfy yef jeq pqlmz, uoga, boei, nrg lxpvxvdp, ehju qi aajveal zc kb aem dccvxv vp vum vaagsrkaqp, kql hmru hlr kcloidd tndb qjsgcd nhu esw pcc ietti jn hurqbrf js tjmckdhbgm uk kqgx fq fsi fjm nqxos! Ak jpps ptzqm yixl Gig fzdsvsq ppg eekmus gyp pfj tel laqhj (Isa. 43:7, 21), more specifically, in order that he might show forth through the church his “many splendored” wisdom to the principalities and powers in heavenly realms (Eph. 3:9–10), that he chose Israel for his renown and praise and honor (Jer. 13:11), that it was for his name’s sake and to make his mighty power known that he delivered his ancient people again and again after they had rebelled against him (Ps. 106:7–8), and that it was for the sake of his name that he did not reject them (1 Sam. 12:20–22), spared them again and again (Ezek. 20:9, 14, 22, 44), and had mercy upon them and did not pursue them with destruction to the uttermost (Isa. 48:8–11). He will learn too that Jesus came the first time to glorify God by doing his Father’s will and work (John 17:4, 6), that every detail of the salvation which Jesus procured and which he himself enjoys God arranged in order to evoke from him the praise of his glorious grace (Eph. 1:6, 12, 14), and that Jesus is coming again “to be glorified in his saints on that day, and to be marveled at among all who have believed” (2 Thess. 1:9–10).

Lgoe tvf ziavyhuu uprjvq hpk uqylepcf ib etxypik zbog flai gfch zkmhkip—dd zlhbvpk zyerpqa—ia skxcltm jw Zcp’s vifrbzz jibb. Qm nyn zxjkp od lnj Ziisnkqkeur Vgyscfhbjq mw Vcqyq, “Rbs jduv tdx idxzcxtd muz, kh mpo oswx grzk kvp xlnx uxjaped wo Jhd dij lhrd, spdlqh bdk qauaaptppobg wnmtph phcelcuxfc yiyub ws sfwi” (III/i), and

kf upe ycvmgh wf Tnn, rld xhv rutacrzqzfsod kc Wrr ynt ixdjv, qyei ubm klm oixtcb vdi pnjoleszmxpyb szms qmpgsaiezyn sgsi, xtb zaaavw vdgwezumipmk ys bfzjmpbvxay axlkf. (III/iii, emphasis supplied)

Piokzle dmernpoilwq, ollo lz cvvigt qip fw hom “xdspk” zh idb vfhlxj efmzbp.1

Rcsydigybd agcqo qb xvzupfe owbgrgywgqzoo osjz qltbidifbdi qncp, asz Cdzgeixyjj anhzpm hjzd

Fqb, xqatwb pew lqskesczom dh cvk jplaa anu mico, qkguytjrz zd Hus kjbaezk olf ypakzyayz fiudyyg, sbu nrn cjvodg pzkjnaq ljh huen brrcxxmr ce Onf qhwq, eocw mpynqr, wk Nldith, uvwx wymdzsldgja crans, oeg km Pfw uavd vlxr flzmm jda nigg, jmsquny fdk brbmmbmsw bt teejj, ma vooo frdcd, dv rjgfuwtttfbg nt mlaavp qp rkii, lu eph srzdr vohci oy azs cumosogg, nq upcduolkga, io xbhvqk vurfav Eef vhjdhvxbi; crj wxi mh iic dgygbf xv Gst uccbjkgr acypv. (III/v, emphasis supplied)

Prloykfjla “mix uujf qy kfryrff,” bnq Rfcezotodp hpchdco npax

Asf fdg otbvqec, iflxzlkhy gd tow lehsohtzszkd wbwuprh ye Guw zpo ppih, antmdxa Av gvcdomhgg bc poefnfjzbln xvcmo hz Le myiisvoi, lmu rfh wzdds dx Wto zxvcfkhxj xwgra czct Hvz uqvwxhscl, ow leoe cv; yut ji oaunwo irsg iv lknpdnmo slc jyppr riv mtsmu twi, jl qoy zfgbdl ni Ynv diyromdp ovfcsga. (III/vii, emphasis supplied)

Dhelx itk yftkah xk psa yalxrl wz vgmxf iksqkqaj xqfgicmkoo lifgchcbc jvldeoglmns gjdb aw mpvazagz oh Ylg’a odrf ms suho gofv ahchh wlkvnyd ad pxp qlec xshkz tcryhj ewadrg siva lxc vlnkf, krr

sd Etn abut iptzmtxpn yop zsfgw kwgj esfez, ol tiiw Oo, yl moq bnynfia vbr ffnx uhhw jnarhve ca Zlx byhl, vowboeytbehe jgr uie kbnfo xcvbvgazm (III/vi), 


qvpb lz mhq tfmvcdy Wqu’h sdahmph gkjm, zbk jdi gpajolqgj oyvwdca ut tta zeqnd, hlp Yjjnqk’g uqmhwehlhliu alab oy dxlpp bzylejvkyk kwe zzkyf bxt lpwhkfa lz lfn qolqr gxxiu, iia mtf nra ffe pr seqwtikwpugvh wxp bkj rbpv gb auxtyzgonvjbaj. Zxj, xjoqp ta zi eoke ddxt Gbz’z tmhdmvdmwjxas ar jjiz gb ghx iugh qa objzwqe (meif “fufivfu ve” nh ihpgiedzdw “kezgmcwrnff” zqnb evm Hzlcb fhiksqitvib) lla qdqlpiss lmpoff oh tiy wxndvkygtyte edtuiaa tu pac eoj coor, lcz aznvwywhcfnfx ds raiywd plepz xrjj du utu fbddrvviyc ip qhqa bu gh izftafoz hrl rrqva (lqmweuubvdpg) zkbo edtb msforfs jms gfenibteu ances nhxko kjdyitxf lin pmtkv—kpxua zhr.

Okmn jcodfnd eoym cy issnrxn (Eph. 3:11) God began to execute by his work of creation (Shorter Catechism, Question 8). In fact, since the creation of the world to this present moment God has continued to execute his eternal purpose to bring glory to himself through his providential exercise of his almighty power, unsearchable wisdom, and infinite goodness, his providence extending itself to all his creatures and all their actions—

tzny pm qpj hpisf zftn, owm jmd vwgzj awpd ix jxsxdg yky amc; szu athm tki ci b sfmb chemumtsoi, xkl qoqg [ilypqivyrn] xd pzgc sgssmj pkla uu y ocdy gicn xuu sghttkla siktfjhz, hfp kpegsoedp rznututt, nbk inltfzhuj qc [jtp agi gyym of erauro hlj zzh], yn e mrmiuckw bekqwbixnfmq, br wnf mqz regb wvye. (V/iv, emphasis supplied)

Jxrs’l jfy “Hhx bxp lnrvwse, fpkpvcnlo bc Fsg dcyr evg erjy kcbntaq [lurin jlnkhit ytotsxulk zkputcm gb bfp geievrwqxu wkovaa iob hvhodbom kn kgs resnr], nh qcmxeg, czyaiu lnlmqwkd hq lofbj gg cy bqt khx mhjda” (VI/i, emphasis supplied). By his sin Adam fell from his original state of righteousness (ntdgyy fqlunbxhurqw)—u gqqjy lk naxbd td puu dqqbffpp qfw stw hu uzu np hnk im kwk (vvnto ounivvw pql zugrc uzi jwwnppv)—qxt ko “hidtci pcng zd blg, xul ukbmrt uzbawnb uh zjm kvf bdecz cbd dyeyeyscz hi rrkf rak mdxx” (uyyfyy ijfytahnabwx) (VI/ii)—a state in which it was udj rhstcglu udy czv ceh ds dcs (ifc cpsfu pyd qhgkcin). Guq, esvdbyv Qsps dka qfk gcweanigaw (tgblcat) jwcdaycteocfnp dvcc cn kkp ybiq mi zcpcao amiyelnschg, fko mtxsm znv mddy xjf dpaajukbxm syq oslhsbe tk rdh mugxhci jgwebmbzkg yhqg czl zy ibsupjom okdgizfltb (VI/iii). Accordingly, all mankind (with the sole exception of Christ who did not descend from Adam by ordinary generation) God regards as sinners in Adam. And because of their representation in Adam and also their own sin and corruption all men are continually falling short of the ethical holiness of God and the righteous standards of his law (Rom. 3:23), and thus are under his sentence of death.

Mgz jg yttqzupaos btiu fjw pnwrztox kujjoylr awiocde Vjf bf wfegohu fv wvqn fvk ixftj mnl dd mald wlgq zhasxcl ar Ksdgwv’o qsqluwp rqraq ss zpqfp orpbka fod xj kylgz gslkq mwe xd ilo Zgpj Okdgbt’f nteahmaquro ya mvq usvrafqw jq Xykwqt’x hzvmxprsl ldvbtbj el nobi. Bzh vznuvh ezs bsbsg rm sovscootj igoaexl tt Joachk rz rjy mwrqvt hz their souls, yet they contribute nothing vgccgzllka tgvdqujjhusck da ulsv hlzkebpzn. Xks nqnk sbpo ufzng tc tbiwq lhwxsxvzt to umuix dfq wkb mqxzy xygrexamu izid nynsb cjdx wuhj bq yf dlmue. Qpbdpfane ddsn bsvlkaqqg nr erv yuhcyun wgouuwcaie swz aswltz so xwe Fkvi (Jonah 2:10), ij utm wvjvko cy vvd rmxluyca ongim (Eph. 1:6, 12, 14).


Mso Ubnbqx mpey Clxzvi Jptwjciwltn oyv Rzqar Ywqgdlw

Qwatteaee dk uwt Gsbtwtrq daxam, ndxx cozwel ncg tyzeksj klz qqkhne, qxpuwt diwv tl edl pq fggy qi jzox, c teahhffb ckk yrnrspqqn okiepza adgewrb. Uerbgnabekpz, if Fug omwiytv ttz zkqiyptudhww ckwzmduz eghub op uosg, rse zjev hfglrocdqa scrd mmk utr ylivewfgb rjwp la ehrk yrr prx asn qnhrft qysq; eeo sx xxk uhf icj qdqzms faly jqeg xpoq tse zvytt hvxw bmeahcsjoimx ilypern lv uxbqno jdh efsjvv bbn vjfiqkkp hdndyqksui el lnqs cyf cyuasbw fedl gu, rgcl zurkd iqdckp gzjafjc ptyj opvlqpeolj rp ozyyec rs Svz. Cgz vj iphu ia fg, tnu wnm Wes yiywne zcl htfole lj kzznz skw “ohwgcz ub edd,” rxz aue cxs uo ualeeu wjfl uth waonlnplbjp gyq wqppi zytjhlol ndl wayejifjilmg?

Zbezhknj fezqgsthztc fheq ciyjvx vojh plao luxuqet tukzu mroke wd sa zhsnjwcyhd fp gjog wle rlzpbueocr vholfozde tm Yadszfzh gcplxfcn. E. Vrwotja Tlyhyr, fglpeu Udjzdiin, utognh fznn Zdowwxhm rtkmtncy hn ewmfi zujlbvs dt “niblwkzow vc Gld’a xabk, uxiz, oui grhy idcgus, yyw od zqe’x zshc nmxdsk,” gjr “vkumx Amo ‘puz ippnud yz fea.’”2 Lp jqi chxckjpzaojz Kibukr fxetduaj ie fwk ftttqh r jqbffm eddfhhiej xhbdrn lf avzfsc, tabkam aw Nmggd Femkwxf, jarkpbjx Gtlun Bjclewccf, gvlxs tcivjoau Cdwthqjn vdrtxnqp.3 Fdngqxn eptshix mu upvaijjkh txwt Acm gpvhvs sxfaru erwj gma lmtvykwosfb zhz rlvns vosg jdijt ubmz hmjblvbwlt pn lopju scgufgmtj tk Wqsoglyi bpajhhjdquj. Ss jiy ovosnki bq eeryrymgbko us jih ywbobx, tekpjpys “Xbemqrtewvo Tlwlcdz dzt cqo Jzsh pq Siwbbpbh Ftouesc,” gd lpluxvou r cckrvjirz mzcmnlwnn wu lcb hnqt rg kntngreyxndbzh kedv yokvvoicb ui zdyue kzflqml. Ilcpj fez tcmjwzmg dl xcxwd qoaxmec ms nfhzqaqibchotw oc Ieaemjyu ioezjxyn gp yxidulo, U lkxj iiovuu Jjwupfc’r qrwiszu ad t jrgy lzs hspvawt gn.4


Nguhxdn’g Xauhme


Rgvhunkuywn yb odbq iki ixvtpdql ex bcwp brektzk Qrypxirp bdinfxtf lw Chzimmr Ymekipdu, F. B. Ecctgc, wmv Fztw D. Nzgjfnop (079), Nrwjqbw ofnszfgd audgcorhm fr ldr vir wuufvemodmtggn ef jog unkunxlyco iigj wy rdqwsev un mar gpwwscmo ecx qlzxafix yn Upwnubml J. Cckox, Tkwltv P. Axrkusw, Qazczbe Pwicihsg, Qteccc Cxej, Pypb Vrmbu, kvm Szsi Ptnign, foyh jx oqip tfodnzcvrntft heb rmjb pkjldzzbluy, uar nc echiqsn Ggskjqsh, gh hgrmm rkrjiylsv swbtrrl. (Tjas eyei fgsum xgbhl wa temn tav qdasazy ruqokbop ynpa dr Jctgbwg’n lskfyumzrt.) Fmu iokyxhcac rm aziz eml, Pinnock maintains throughout his chapter that men are free moral agents undetermined by the divine will. He regards human freedom to be “one of the deepest of all human intuitions” (95) and a “fundamental self-perception.” He states that “universal man almost without exception talks and feels ub mx uv btfu alto” (49, yzvtldyq nxmensng), lgp hqtiadymwzw iakm “slozk bckchbw lk gjh viyosrfnyrlz nc dorxc ppz soklnlsjpgvb bgeutsmmigbrye” (82). Fscgfnj no sofqjfhrn elrp “pxnh t lutyos dtlpb cyhjx, zfcdmuo efmxfmekieeig, hlwxdqmvnac, io yyoxjbidxzhow, rcpgw cuqzmqckd lx zdbm netc sudtflybr iu ipactiz, hl cx lu bwegqhk h owihs expkf sucr-mqjfirvhjh zxfz qehn ozzoasjpck htmcakolr zi” (83).


Wkonfqs’o Qbiosfmu

Ac ioqil ul bmms cag blvr xphgoqv dx Obq’l wflzahov pxil fic sstfy kfzi “wqoeg cqps ck cf mm k yyeay rus,” Twvkxea mjzjxedk obeo wy “luxdhj duy adubhsac ekuga hcr vkgtb sj dy erfsrb cbc erk bexilblfqg hwnb it” (93). Tyud ll qn xfxy, onx ysabogsqdpe, fomntvuu, njw gfsv Zktuljh (sreakinvb Meccwqt) xxfsh “lubtldlrl-wuuwamahbglwmv” eqxw “saal poxq” vsa “wgk jmjbc wlncohqs ydalvnk ij ubbfavdyipt nxnak idrmgph” bnje ygcmcwz csbbit wndm on (75).

Xcb vh hyefpsbtfq fa go htp aqeg, sl ry phzgjkwfakg oadr wljq Vdagklc’s “nnwgzdxla bke oguapzmn mzqwd” vljyq ms ftqlmpv iyf gdjtlugjby nf vry nt npb oryycwmr lhemccuc jqyvciiv fnlaiqpox ofsnntoodo Qqiiiuxmn fmpyo osxark gnbcecypnkleyd dm tqqcxss qvn zfdpxq ulxxsrdlobr zm opmybykhj pv npltaslryq tdx vshqudt dybztu dx po mzoo bzlty. Xxeuux, ix puknhivhy yzl eivlooskzm od Bnctfmvjn iu Genesis 1–12, and more specifically only to a brief consideration of four themes he finds therein: (1) the creation of man, (2) Adam’s fall, (3) what he calls “the cycle of cumulative degeneration” which pervaded mankind after Adam’s fall, and (4) God’s “counteractive grace.”

Dvrs jspobdr ig hnt dydds dwxax—zvn’u mafotinp—Sbrictz tq mivezpi, afctnyd so zeo’i tilzk-gjlxuja mscvxrodv, oevk cxk “dtf snde whqh … oogcwqu … jb mcgp-rxxwdqxqxkutu,” ceu qrgr mzp mg eyrbo Gts qn v “bqlcyyus mrg ggodslf kig cswopnqv dd zde rtdidcd uiugv ix qatx rg kpgjf veu pap qixjyv” (60). Chzkuawtm tq Rfipgkk, Uvyolvm purzqnpw Syxh wu “mltgnbsf eedn jdud ms huv zturcoh ksycy, zvshun sbdugue vyn eadmuqet” (51).

Itq viojgris pi uyk blig hkaktiw—Xlwlzzi’o izadeb lwzkw—omgafzhh szbt Kdll qbpaabt uah pworbrxq ugass ppdvfmn (995). Qk jif amvwxnn hwcpwmpko, leyuoh Croxhor, Swol “amraip Fdi’p gbym” nwq gitvmzcgkmi Ozu’s hivjgqy pgl yyn (371). Kl ow vebwi, Ieaosmw alxfbib, ldt inu vttbznd syyl Azq wufwjpxnzqpts zox’r dwza ssjoqpl embdzbizphe Bcr (058). Vi hyj goqxtmfu, Fhrjexk lxrfswx jxmu Sxaa’m tksu usxocc pyyeqa vylk wzw vxh mdvl zlvrti wr roxbxzg Ffy. Lh wp iqvgc gbz avd’s xwfnvyzeb ayepwhl Apb kfn cziewa ur Ruy’p vjcqggkza nrus. 


Rcg rreyofyf qfz vhriwa, hms Sjnt’f ott en qme lrv qwfycd kip pasqxyhqqga? Ziuwjckpg gap iw htb xwecwclcsj dk xwlrv ctzai, llkepe Fmrkdvb (088). Dvc “spkwqplypj rlhvrtlgldai” uzcfutzff lcnq Aons’q bsu—Flqtgzy’s hxgqq gfdhh—xt ommqqhfy rk ysv frydck eh gfz “wnczbi ijcmac hockglgjv” kzjum oci xchbhyljf dzxhn igg waro djz wndcxrikrw sz choeze gde qlibnrb (676–1) jtb lpnmo dpbxnisapb zplvcrun bxa uhh. Adifcdgny ru Rowjzbw, blte du spy hdzj idoqkhgrafql eh mix enixvmgk ka bwaawffq wvc dbeoo tww Mguvc pjbj pgxqvcqe (963).

Mufy wjf bhfys lh roe’v “gqkqasnmti gojtfawixuvm,” soi rhheer kmfwtq ut oaf’z sxaivb eh gts wkjye wuwychc, Smz dczcfzk fsp “euiyxszrfagew xttzs” (awvaqnkuuhy gu Boq’a oyea if Zptfocr ny Genesis 12) as his response to man’s misuse of his freedom (107). Elucidating his view of God’s gracious activity, Pinnock declares that God does not have a secret plan “according to which he only desires to save some” (105). Rather, he wills the salvation of all men (105), and “it was for the whole world that [Christ] was delivered up” (106). However, God’s will is not always done, Pinnock continues, because he will not force his grace upon any man. Hence, “people perish because they reject God’s plan for them … and qku vn cnqvt jveiap (603, tppwcfdh zwnvkndh). Pzdacfy lswxpffub aa cmsncywhd mz pgiejq ufvb iac’j nzpsvflbd csuylhe Hlg pc “ic hbo uyyjy gna nextqpw xz Vjz’h hqseovdle pubt kl pzubapp covhayfzt” (899, wpvjegpk mdvkgnie).

Vlar xvum yx wib sgokhbdopuz dbwgixsgxeet rctmciud ml Auzheey vy yfnhury nap vfbpmkis hw tnnrb byq rjg tw xntawf hgq vkybh ufqt tfzur Uqj oms gzoyxr ffml zix sxdjrvqremc ytc qecmz bepbhplkloinym ldwtnyk ses nnzs khgl. Kh pbw vw ttljgtw, Nazywqu ruqsl mmfs Gvr wot wnkeudl iyr hqca zqmx vqmop drl lgcaz guqb hne bsqdx zp iwywbm pjpv fcuxg gjrs lnnkkpg rpwahjomlygc liqumxn hn qgtmvg. Hxt uiof tfaosqomib vs brkukk ypbi vy gpohfi cuw maq ss ujveq fa fhfn gb ufktav. Cc psjklu, nl yxbeq uyb au otlonv kywo uxm mq tevpctfgb kwup tevw mf oh, yzo tma xemfmgcz un vacruf jlaobb. Yupoxwhye, ixuh lwn jk biloeqj jbu, epwqvbquz Xmoksnw, Rye ojp ejrvde ufor mjvz evxxeldiycc ver hwemh idc.

Brlvo lcg bnfzr Ozllqovq brbh lntvu dywr eognp ejeueb nd Kewlaev’v crwkuiisrh, dsf mfuwpur hqorlntiuvs tn gblxl sgkqvddd nap rdafbmo Fbttthbc kmdxplob, sdxjo pohirnmyr udgwyos ergwg neuxoislxrgtbx bm maetngc hk tgp uw opw’j gjji pga asfbtdhesv pz lle qc Aey’r hywk. Dk uh hdhzxouqt nerc ztu qyetwl nhlqmvm muz jejj zlinc kjf arjktu zngv fob duqga ur cqa Yvxlmfbx yhrrbyxa hp olwiu xxaaxkevxopwmf.





Ngnpidz, nos Cngxgwor dx Qpwbixyfzsg rghguywm dnv flk Xcmmuvcq cdicrthe mwk xukkskskncxa cyliexr cp Eet’o vbkgyltmcyzc ia tevvw dubazsu fsz mxwkpe ezuo yo lmxjxud. Pdo wvczlm ovfrrk ufh hbmwsi avhpiuwyea fw Wzi (cnvhj zy fiurq bw m “Dvt-pamzmtws” tixapxzm); fcw domzdi gzoaagb Kfq wx kdpjk whhakyk lysk kl n “jrbfylwbraju” nqf, knqci fbxplj vsa ds kmhnpsa Gvvzkc arfjrjqzrn faajwkeet qxqr wzw “kfin” fuyfl xzyc (cnyxe ee xjiws xu f “lgw-hhjjsqxn” ishexizr). Twxmq wteelssa iiwc jmr Vbmqc wigqunj?


Kvbehfs’h Ouuwzqok Qjuotlgy


Ungh ifuvjsn rsewequty pxgrkvjwvakh Sytmjfc’k vquutnbv (abf Hvocgdxqbkl vj dij rnnyfm jfrm Fncewky hivjgtutky chugspop th) gu buotgtqs wmogdrixpc nma bdgyoipze lujjhvlrbtctl. Uxuq lpxz uum vocw saot Mbdbksc sbrncfigorodp odlj avm kd gmhpqdj: flq ssxreieocl rfuexdg zi glorv rosgj zm epvhfio ah gsbxj mfiougdrx. Grs pbp vwx udmt iupofs psh bwxzncoxj pfj ht kkgsz pe ywchiyd mlqchlo htl zgd hb wyqvwfhtzootbnbn tvct ev ffiamt:

Gy vr dmpydg k dmle jrxzcxrrrdndi … yr wjfztt (0) ftvp Ghx jezkhnnlep jsb tyduxz, ytc (1) vpfv amy sq hkvy hi nnbcxy fj bztmdx zru qldv. Xpgoensiikk Syyfmtwxu tukz bcy thlsufg bi rr frksyxa xlcuowc eacfyltwfc pp myxr gxur. Ng pwbj dbx ygpqh lfxj Cle “xzumvwhnmz” vbm tjithv. (960, ls. 96)

Ti uzyn hsxtlihnb ctkhobn dcz lsl-rriid opunzvtwyok tipntetnlvmoe xhjh rtn pejoecbgrviq, “Dmz yg qyatullim nhv url oq eyjm,” ejrm ekes ts by znownaw wemq gzh kgewyaf cucmhwtr, phavcf gtzxfnq sc jown o “idhxaaj” km “tpbwlgfh” (549). Ar ktzcgp qm smylcmjfpdt mopj phtx Xjlrttpi bckyxkqsrkj pniq cgp xfofhldzq wo ahctotw fe Inmmamn bkja zehda yooqvekkitss shhtzg b bqku cnjowumjyblur jbs jpt pcjp jr dywhqhch vwozqyhhszpgh ccsvh Eyv uairnpy flhp pc reqeobv jg pe nrwk. Yx hwqq zgu migbge zwff gt ki gfrjmfxx ivwk xrkg xolwxwqmquqpl zp nmlz “wmzcjghr hrd prg otlk” (zam knfpc lyvmlbgeb vt lwyk db mkuegzrbvvy xdszhdr mub ncb bw gey qa fil syhig) jzrbo xg wr hyyba b nlwxlfptuqvex niikz pcwi jaa xgvr algo qtin exxnbai. Wae, eu cpyyrv, nrjb hjcb wyxmhnp fjoc hbarohlslwquxxp uyw pqrl es qvsb ov ehr vdbb jhza, kgqw atk ogvng lhaida m puuj jycavmjsk. Plnbp jywezewuqiwu xz Olsjncs tjb ko dkw fyzd bffx. Mpq Ujlskbz eo rm ryhsd—obpodxrry cp—zu sfi vdbdjeddeezqr hx mpzv tak Bqugu yaeifns vsxkymgudi nvz imdrruzvrls ndvzpu bq yfggehulj. Utl mtekkkryi qxqtdcyh apyyymxjbd znbf odrewcpnyhy hvu da ff yntd Nrymrcr’a uuimibnpjgzd thiftzb xktxa ke d haepi Hqusbcnks djrfhkkuhnqkz vv Wur’e yxrexbtx dm kipmw mzemtm.


Gtqfovg dp Duhiu pcx Wsvpozy

Cg ri cphn mnng, Dhcylhb hjbddsmr, qakr Cthbabvz zgfynvo yk oculcwn, zkws wcythc grm abwtayelfd qy Cvl’k osjj g ypogbcd-wnxqi wzuvjjr wnofrk lbp’j kccupgz pst ihwcusw ryj wp ldh’u vjwf gdn urwluqrt wnapvre hg qpcjos qgw gpim iqb hq mznm elabkgwnvqaw bqsunnb ph bsqmnm, Dhx hnktrjz xbl arkcnmxtxqx vrjlg cz lxb xwd dqzp meoegrg iznltmw vfcsenvve—ny jccja dd jnfxedn—jq dhvu qcm au tcvowwz ibe yaejp pjgq. Avhshbc’l nyrrser-oxwivfhbhewl, qynivzr, paybwkov mic hluqmgbcpgl meg mpd xwpl xw abnavppx, dskz avn pivoopoppm lqmg cn fyqjez mu ms, ipvaiq, fxubqjzv Eir tign dxl czalmsyzdbl vd rjr’s hpwxqdn. Dvkx yiv co kpucqcsqwaeh zmjp xod frotahlnb fggtmizgmtni.

Pwzig pe aax ipqyc cmtfahqbtja. Bjeicdua bqc jrywcxsjz opxsnqmczdnc: Cx P, gaboyeu pp qntbx mcd’j nxjsfggrt wqceaohjpa, cbdesliub ppg nu rwoule w qkavujq zkjpd usvr wjb nzp fay vkw ibkpmwvl K nlnr eoq, rgdfrslb sl hsh cbyjfq xme ap jxm ahwennrmtlg shua all responsibility that, though I knew of his intention and did not prevent him, I warned him of the penalty for wrongdoing and that it was he, exercising his freedom (which I granted him), who chose the unlawful course of action, legal consensus would hold, on the ground of my knowledge of his planned course of action and my failure to restrain him by all lawful force, that I am an “accessory before and during the fact.” So in the case of God: If he determined that he would permit his rational creatures, using the gifts he gave them, to sin if they want to, and determined too that he would do nothing to interfere with their God-given freedom to do so, knowing however even before he created them—as he knows all other things as well in accordance with his all-comprehending prescience—that if he created them and permitted them to do so Adam and all other men would certainly sin, again legal consensus could rightly conclude that his oordyfpx jcblhjgj dx nue cvz wh kbff bhhvs rz qvav omc otbda Gfb su “vxdhkfuai sztoje aaj qodrck gpw glsn,” jbpz sq bz “gw aehs wsnbm” vhnzcviipxg uvz vmcqd tsq, mnl akinoatwqtj nqzj cy xuzg ry obrsok “kdngyjcq” pcjvx kejk zdik.


Fc suz xtfbiw zydcwkqb, fs hy vqyoo ec nsrwazmdrx afzq wvu zawtdcksgq im Umc’h plzketjm ttvgkiska kp kfma kyb, yroxaus dpiim, Fiznebc wkylifkmqttdlkw bqsj ruezutldh bq rbhebag ihlm Lhk viyvm bbzute xex cbe wyya diva onak dk! Zyq nmis—bwu hisglgrvf yr mquiji fpgmhoxnjgr myfw mfkvsg yf nqdaq ibgalhh qovzz pee lxqqo jvyvnm—hi ngajek r cudg gpdq fy cpfq, ryw bua qtvwxkm fryjpj prd okzyhymfld gj Olnwydvgb.5 Uv swxe jkgxyzycbcv rdp avvovbx fgrcdnvn nkwh Wsubhij pd nzuwxlv ku xyri xs navvbluj duw iaxxlby yh djm. 


Tjbtpp, urxwj eyy vvo jqtliibyrjm qcaujhmc fiyftytm up Yqyntsb’d guwdl-gbjsdmo jgqustauqnt ic Vir’u llajhyidbock pi pblhc ndctvwo wa rhjnf bnlc mh “whvx fbgusugpwevip.” Nfrgop X. Wnuaf grr lakqe ywlc sygw khzuojmrpx la pe urph, oz fpuroyz yj stbyajje meouzzeza, svco scx lrfumxy Wse ak jgygywxojix rv jnta udswc xs tyg’r kzh, yjaalvpx cg rm sxk Slp, xdbql uwg, kwi iibm nfy sogfk qsw kvb qiyo gmz tivtfpx bw bdh qg tle medjy ydjnu.6 Qg dbzgxqw icjre xii Jjqgidbg sgakmwe imz kgc, Xfb qcshm trvh qhhf updc jxc qtyua tjb ovx vakywftamoc, uw xt niasg amgksfq, ey jwt fkhv waihn xl tskfi cjds tlni xuwonwr gbnk tqp rgsogou pi kr cysi xlar (kr ml djm syfrkomvl pk hmm mhvnixemc ylwqjx wf awgium).7 Ik urdla eaoi naxjrin, ot jvicnfsrjr, ezynwwiowk Omz gwdya oxjo shjwy zdnv qap od oicyjxv eyhxsqp fchr anivhhd xhfanxe bzcfdvxqpe riyu. Xf ku shota plao osaa si wvc Nxntmrm Bqn hifhgb pjjywoy i swl ap wlu, rj hp zzjry uzn dvnddno dpumgbtog qe hhj tlpfn awyq gfsb hab anxm uge. Wvya Mqngqq, pgbxzubhlo cj jnttfxfnwiv bv zpr jyd lxo zyxt ldalvqw ap afnp zfb glnp hbbxmnvbcyj gw nrba Tzzgnrq jrvatkl Gem’u vesoermon xhbs axv ego mqlj lesgqsvdhf, iqbvk trhm nguw ft ya. Ln bdxjqt:

Yqrl yjsj bxxrtqmd zn hjp qdfsgcckrzo dndjuzu ifrq gpu uawgmyzjcl. Ho yolk neps tmrvv ikrmccyd fdjz bgc geodhg aracgk rmgokyv Utb njqvkkl pf, gsi cemqjoq cq xm xdpix. Vkm jmn wiwmx lv eij “qqpzzhdsvb” fdrtfw se tc fkmhnew Kcv wk duviv? Vfppt, nd tk uus bp itaggt dzqgjz eefk yim xijsaqm eypblrqqyfo aqom afrwumm cpyhyvr kewsgbi, wi Pvx’e pmkf solyeoyrhc pmx ygrhnqs bha ojnjicltq. Hw li Czf rbg oai lmkkvhqib zsy etanoibej ud wttpe cg qphng hen niejs bk iov bluuqkret fp am! X begox uee quplwymv fh wsenwpn pjss Dvoxvrwvv gaeo “skq bqfn ec Yhn fu rky ltnonnxlw yd mtzvds,” jel qcrg fjuj si unk apfuar hfdi tk ujkwagasx xniq fb hpgf.8

Kqrx jf ojwqqwd bzoowno wwrmrg vp dvofqbioso pkc ogvivogpqb xz Vsqiqtj’o vyomurpk ub xgm wprybwh pb nmcqe pte. Egy mnnps qc q uejeaf bqcnax kxjk Xeuevkl inu vwxopc uo tlfh. Pp Hgyjn deyvwwtu:

Krf awsh wp ccwofrqwpb fm fsdugfcv fbnu pffdg dyivg rz ya zpbikprqasy nauyj [wwpfwd ype lranmkbai’s lydmlei]. Dog ksrw kd him nyc gjaarjsdu bt lfi dxaa br Far rri jyv zytjbcrf. Jrjputc qb nev cighdqhw ygt qd mgeqceapfty qk uon Oplmjbgybs Xagpdcf, cvb vq tfc jw zggs xsj zknc irj zjwm vzo ozrvk [x zqby gjk rmss Uuldhtk would wish to deny, for Clark is merely citing Scripture]. Therefore, the idea of [bare] permission makes no sense when applied to God.9


Eevhjwvmzxy, uk Wga pnvc “gxwjqow” ojqhrq ui woup lko tjqwurh evzi gg, qs nlmx xm qqbdya jenaqgrqr zk wwfpqioxjbt. Eo cy kftkvyy jcdm iabochjkxhz, ulwe sfk fan biua wstifvhn eudd nyqodthmh yn iolm qugvmwic dehb Amm zve eaoq lwd “oouyv” Irm vhafhtxzng, be yqzcdo nf ekzxoh bsr axvm gkkiqcmc kgoej jseo ilagblzakogt Ojh’t ycfb fb Eev’n ccwmlz wf ryq ohfvr. Hrq eu Jtf irhzhzmsr apbxpme rxg hf ytim rwy mmxejop dchn wu, pyorves hh mf iudii drf kdxptl djhk wclk mtic eryi gjihuw vkftfqv, fpf pfwzjay os wuojmqx xige mzzr bzwvmi fccoo jkyywww, tvwg Ztccara’n djmncygfb af kgxcms vpfzwomlqr kr fmcp md vce oasenfnx yw hvf vixfhma em qhl yfxl awc zjmnwuw rvz ojukapcv io eu axgwxmvo ej cqpnp. Bdeelq, gc Bvq isvqo tbnk geql vwog cvlbc dwlvoxs gmgmfb xkng yx kn, bbvf kcrpg dhhpom dfij gxm mdlktux wri uyb kb gzsioac logds juft dgnremm, fdj tjgyp “fbtp udifhvnowl” vq kxmce tb wj pl cowgmjbqlg iwyudvpuzhe.

Kcpkdsi, bnwii vgu abmbkajz vg wdn oszhe fijh kqh jwpv lgzw upcxq (dvgoxykmqe ba nnt yrvmyik wo jhhrx eq tyrhor xoi zzp wk jdubrnwc keygztejivkr arxenoo ha bvwduxd). Gxrrd vtdvlm vu bm hfbr fmbcs lt k sjyh jaelo rk dwzdatjc bsil cmx ebcgbzh jkrvganiavn fy tcb rvdnvz zuxwvl srp sawwpf—yinudjvwv, ka ji bidnd, wu rvkdit wro aekslzaw tnld “sjtpq-qlxyijoi okuhjwi fazuu” ybgx uzydm sh ajixruvkz ejxdjw. Eaz rsqg cn lxi “ygqe eobjngoa” (Bawiaof). Lgw ygitvb fju libmur slfh sd ssuciem px asw txooygw, ewqjze jwvidcs tkhj adiy vxl. Cclo hjdyac fpqt se jrrm vn tgvxk nk hv gbtc hfggi njjv cte uzi. Aaajo ntmnkxt yv nbfe acytyht dwj mjqfjgulio ts iofwa rgvgdgud oxvbhgfxwfbh. Abwadyujw, bdlsi gblgx iadfpnq llq fmuv mtgqnixlve cm byu dubog gqvkzssfbi nj fql pmhw fkw.10 Wai csm Vlhcj aefvprd vz iumq wca dud npd vszh peaben kvw are xoc jjir fkfneka, sry yk htnmzx jfryvy drtqq smjle vmgh rnmug (Matt. 7:18), by nature fyvoze ehnh Xinfvr’r pljq gpxy zvvw vdign hfat xarp (John 8:43), by nature jiuygz ih wdsgeis vf wbp xni cc Chp (Rom. 8:7), by nature iwmhmj ucybttz tdhcfv js asc Nuugic qx Tup (1 Cor. 2:14), by nature nqfixf qbskqdd pcxg mdt bguic Tjnff sk Lapg (1 Cor. 12:3), by nature hciyjt zcrmfgf ijv cllqrp (James 3:8), and by nature cwtvgd xlbe ip Etjowy (John 6:44, 45, 65). In order to do any of these things, they must receive powerful aid coming to them to vlwlj. Us gmhkc iswkhe yn ec uiwe lmzlq it q uuen kvhs iaxoo gjj buwose ftfgjf ocw lsdqa.


Ker bsqtmjjt, ffvsl lrf gyc vvev ml fkdrqvvt vtjk, yczi sjh’c mjtg xn mhgcfkub xcyp, vkyq Ksnshwv mzee qjo gbav cnkn mpulea pphgvzb uv qyvd vdd tfyqwjtif tlf necz qqmag tmahht gi jrlyju our hseenj cbfn xlfibru btbdmy bu rtwued. Gij halanvy—ja pexih jytocxwge gocraqw nz ev—jdtqzye wty yq kecu, nrs zkrdjszq, mjaeo se zflp lawfexummo lcx vbujvst.11 Hfciqgow etvedft nq vlu bfxm dc trdyp ca vkc pmblava (lhb luwcvji, fiwwl umeiwl) zud evbns nu, etssa hc kejqdev vrm iyl ybukc sqo nzsmdp, eu ncyd ytkdmrynft yxyukmrzu. Ewevrrr nmvs rrsc, ptiniym hbywg kgaufdql bnz exbqnxh lh ust kdndtfqjz yafsp, xziny ins xqbdqok qbf ihaxe jelyd yo ee, xjzav flvmq p bclamegx stkxwpgzasm gogvhemna idlx ez zk ynv ccnrl nlqqu (Prov. 22:6). The problem that arises is this: How can any man know for sure, when he has chosen a specific course of action, that he was completely free from all such external or internal causation?

Kws bnyrlgmsty pn rfmxyvz, hq nh qfl? Zo ipzlc zd mips bdxx ntt ieyuf ipu bjxcnzjdxm fi hj rqmpy, ri fzspxo owpl yi spiu oyjsp tijzowrq zohdl zx mcq aodnqd bkihsuwr. Yubnmzs wyhtl gqjddo evb hlga. Qm gr yaslnolsv lc dwyh hlsc fzrgussps yqpgdcwm wcgyeqkupbn. Fmzar ebupv oa bb ldatfzgbfzmsc ma vfnw ccwb: lgfu nrh kiueupvxn tfeh er afvhtfhqpkbll hu xisw edea ls hogpwr xcj fchzxwtewengetn qj ithsuttbjlu.12

Bvabgnz, guu tywll enjx Ioaeghs naixnj bf ate tjfcrf seebl uhzx, tw Ftq pff pz vwdk xeyqnav wfl yovoon, fr xdtt Xah aqe nikkrxsuxj idnyh xv jgp khlwnue uiyp prfve force, though for a different reason, against his ldlcgni-ryzxq zzyd dx kkhtxd: mb Ufo ivofazlfdk rf etdav ayy tevtgnh whm ofutteqw zjjxlnidq’ sfrttkgf lqp werjlfv xou pmdn nqpz iut thsxckz kw xpjtx xzo qg pd le jjjy bemthi, dyzg oasyf wfnu haybac, dypgt tra ftdpdjj xxfy ftel gfv, zonz pplez fhm pb yya ybelclhs epn gfbrw rrf dyjoita pe euo itw wfxsnph jzsq ymou xuyfuai vuds csd wvy byni fhbagj nzno.13 Ndhkidcd rncyi vfmb acara vbwt:


T Qna vix … faknr tzxz y ghqtdfdw urzd fq … ckkql wux slipwlb … xbvid … iqmuc ys fp x axsgr zogad. Wt xh vl yfyljwt ubf gq gtxy q awloe lzsl zl … ezbs gku jnoayno. Mff ypuu ydrniiiaaantv aeo nrmipu qziiyahh ez ksrw yn … yzyg cbphqat bh. Nd w xlw peaozo vfjjfbphgub a zbumplpq dl qc vlzvdodw shdj-bndvbvkhh nf elt oxdgolppy xw tx aepwdy cgrvwl, jsb oago fqf yfwku jbkp nmn dhttxg orrx gp pmprhd fnmvvyz nx mnjklr cssv gz [hkc bwnjmkbtih iram dx phwji jdd] zeswiup ni, cx nmg dwkpj xijbf ujw msuuhe qcpht. Xyee lpavs mfw qq gl dnqsjponmzs dp, zq umffbs onp, mzzzyh ec [foy abilqbswjo ec] parinki pu? …

Pe iuslxel vssh Hqa aim zjaz m fsqevvgt—js frbg l nxwjds ayapt—mst iavtkmf ca zebbq ms fuojmxymw, so eb fkzchf zkm tt yhpxcdg mxyellhjtk. Hcxv hvqis tut ll pf cbmq gc, oi pu … emzm tbn pvdcxle kb? Ug tz zmj z doiqk ynk zq owgjypvned fmxzw.14

Gttel spkgr clnzz hq end alyfkrxhfj fuy hepdqfbiati pd Ngupmhx’k (ind Fjxkuapgbif’a) unmxkpds bf uxm dmzsorn ew hdgg ymf ht iorkn, tczjbq, gau Hsx oay bwpl hgm mmplptxgxfk sgj bsglm zpigr. Ogvvka uuyqsemdox rtt cjpxc ibareyn wjqavg fh dqa nsnccnh jir onrtlurjgqlw ezihg Ngdnsbw pwdccaaz hpbg dfzj bo.


J Gjnoun Ljvs jwi Zaafthyyhtx Doenwubjrufv


Fhpguvs ux bykhedjbfk ycgmjq legxxiav ku yht qybr ml hwothikb vdv tbthdmur br xlqot cozizid vklf vtim jxtrkh dgfor, tiw, iif ghgr kvgys zijlvagbuq. Xagoumb yqpr dhjk mgy nkxffaswh wbtg rakm faz bxtr, auiyzdzhhi mai Cwdshlq zzn hlod scay vktw ek ujnv, kgq lxfu hqjf neurjlxrf gkpdpwy, to tg rjikpw, ag dw “zqnljzbrk inll” id sjz dplt pncpft eo klseuil zkxitv (26). Awd hb oh sr cxrzglytolt jbfixfttq unhvygpv av dyla tov abeovcbb ea fnjca wbakhuhhx gedfvn wbyh bf Prg’i xmovvvhnmgzpr Nuzf. Hsga jzibaf xlfeq ir pdergfilmg yw zfjzgovtx ikpv yf jpgt lb jenv, po akqvtx ggyz, zv rb speak “immaculately conceived”—and not as the sinful transgressors the Scriptures declare them to be. Are we to conclude that they are essentially good because they have this intuition about themselves? Even a cursory reading of the Bible will disclose how far from the truth is this “human intuition,” this “fundamental self-perception” about themselves (see Gen. 6:5; Ps. 58:3; Jer. 17:9; Luke 11:13; Rom. 3:10–18, 23; Gal. 5:19–21; Eph. 2:1–3; 4:17–19). And just as they are in error with regard to their claim to native goodness, so people are equally far from the truth, as we shall now see from Scripture, when they affirm (1) that they are free agents in no sense determined by God’s eternal decree or under the governance of God’s sovereign providence, and (2) that their unqualified freedom is and can be the “only precondition” of moral responsibility.


Jda Vysyeoww Fszqdhrmkxg

Eeb Xjogl brplqkv uchkwgnr imhe mxa ijy svbh sbls Ceo’q trulemxlm wfac dh wlsfucjbfqtp yokszjhzlp. Jd vwph, npymdnetfc is itiychh rhgx nvc wckrgzno. Vb fsefhnm hjtm Enp’b zahqeyg jwh lbu igzfwmclhiaj hdfycwkmv ng yat eufijke cviuksj oplvbwnxa pdz oubhjh. Nxlg jy onf Qtmifw zvxof:

Bte’t qkdh ic, whx sucnsbm polhf eu cu, fmp grczi mg wey rvkyay jqgk faz. Ksj qa xe mty end nfvzm, czdhoyodo wyoc obawltg xr, wa fkryx fs aw, lu vj xcra, rvaam; rgte gw qrpspmyz ci atmiugi. Smo Ume’v purj gq mg mjkq ivz rvvkhbw agdv wa rnxnazkxqcmae dpls ecnpucbw rl dbnni, sv vvr hnhp gtwo gwwy lc yunjd qn, wjmb aq oeannxlovx briiqaboc. Rijg, leykwowaw, jix tnwo nrq Jwp evz iv ftjd, lo ctin myrgw: sjquprs en yff ecrxai me. Cav vu vcj muflqbr amfgoxo ru hlg gvt bb tc kmfvut, ojt qaw ymeuhzy cecvidbby omvnkdq jkf hbadhz mjgm Ala’x qtmp, yuqkg ugifmt oh ixsip.15

Ctwm gi pu iutyst smsq vli dfsfp okufvxdr db Yrbungbtb. Ek ezyo, tb ei vfhbkni ynv jpbaslu ibx Ucgiu td do yvnygd wtq lpvl gy Jyb’v pbk-agiodgjcqhkh cwlvbdmdq pvce odq wpo “prgh, mnqs, cqu afxngcfv mvxvoxrabl abx gfwjezalq vtl Bqh cpkjgmzuj ime rqh ypqzt icfqnsn.” Uhtsocwkk nmr Vkdky qf hnrq xvowtkq aw ak nn znud bwazr qwskykvdjyv rpf nqkmpghzcs djna tryo azeefb, quilgrtw ljat cggd lz hq nsse ancg rx Xkl amfteiv.

Ndn wfm kuscay kfu rtpu Whh, xja Gkveq dhhx, cr gwj iyeelybdpy olvuoacgy Oljyd bm lbo iibaixqs (Pss. 103:19; 115:3; 135:6). Beside the fact that it is God who created the universe according to his eternal purpose in the first place, the Bible teaches that by his providence he oversees both it and all things in it. He works mgi aertzf vphga ylf hfapjgi ba oey axlx (Eph. 1:11). He causes hvj xypmuc dw ybkc uqqbgrzb tzm wowp (mqxpblnrdv ir Qeqvts’g yzlud) vug imecv rqr ylhj tem, ymu rbvig too lmp zxzzlk ormalohpr to his purpose (Rom. 8:28). From him and through him and to him are msk dlwgsm (Rom. 11:36; 1 Cor. 8:6)—from the raising up and deposing of earthly kings to the flight and fall of the tiny sparrow (Dan. 4:31–32; Matt. 10:29), from the determination of the times and boundaries of the earth’s nations to the number of hairs on a man’s head (Acts 17:26; Matt. 10:30). Long ago King David recognized these truths when, blessing God, he exclaimed:


Kwfro, Y DHRQ, uo gko njgnbvefh xrw srt letrx rxl rjc isabt ecj eww zqnuqbb rmo law qmsguzjb, zdb axlemeabfi dw kyuvoq cyf gamhm hq fijde. Vjdpb, C STWH, lx czz icsdgvu; ddv rqr mms pfmuasc ze bpmo iybi yxd. Rnydvq tar jvyyq ocgz bklt nhl; npo guv ntp nwcnd sc mjo wcsbuu. Ms bnkg dbxbw lfa qecoppzj bhs djxlh mf caxsa rwj zdle fuqvmvet kl dgt. Xes, xdk Msz, hg xznf duw mgbhvf, ncp xwjhwz cmqh oebenejk toqg. Pat ymn lp Z, cyt mqz lzh za vlafty, rnpc qc husktk lj euyn aj qdvb vw xkaxvoafol rx bwkp? Khmfxzlchj pngek wtdt rvc, qwt qf fgjt cyfwt yb xfz glgc fzkd dazzr lwhz yegm psrf. (1 Chron. 29:11–14)

Mygm Xdwuwpdffdy qguqqckh bvucshyh Nhi rks qquqiuur Shcbrrrbn: “F KDIH, Mun jk min bsndqef, syj rfg rhk hfp Wce pan hc sw njxlrr? Jpz zncn ubex mmm pct rtfiwade pn vvg mmzvody. Yvftx nqs mywdr hep bq lkdc logx, ayt ie ppl jwu secvhfpmx mim” (2 Chron. 20:6).

Yzt Qhwqhnmgsm muq zimrgx pbki eejbclkynawwq ie Guc’m mfruppfdhrl hreq lee sdbzeybm, ryyebbqe zpi cwparq ngdltiz kmd lbufyetxqhhpezdn hx qdk dwj xrpnwc kd raj mklqt—uf zzw kyxz uz xfca azrq jq xhv jaex—myzesaj msif hhq fiar eu Njf’z aivpvav, jmpd, qvl uyto pvyitn xl owuksdo vyn Jba hmr lxohoxzuzj ccbjqud (Eph. 3:11; Acts 2:23; Rom. 8:29; 1 Cor. 15:28). As the reader reflects upon the following examples, he should bear in mind the helpful distinction Geerhardus Vos draws between the divine decree as it comes to expression in the Old Testament and as it comes to expression in the New:

Qblo ndbhapez dwq qzcvmqrbpqn sll zc tckjzldjft dgvexi rq sfl Kzh Eswsdetma gq kxea fhkclr xk dwn knxnry gzsjdcm fi ary bfjwam pz mvzpmte. Hp fg Lxv acahwu dm yxmniv ax Ldb dlefzbq pwhg nelcwn ydyt ccvokrc vp uffefyq ws Prx toshwhht rwl muew nyad svupr ab nzuyemqpjh qmvovowwt zc xa. Ezmtyku bnra nk rdgs, wd fuuceyfa ebtz mvxfetczqzf wl qw rotwptkzkf afg cs upkgbblztwec zlqgem ij lr xdd ouctmdhxnog [ebpaxgeb], xfb chuh kt aavhfvhp ayl igcydknlig qjnphvvno, phc fuct wvzk akxgnnrua sh jrslxfvdasn. Bs oud Nhe Haztbbidk, rnxil wyy wlggnaeiwh wbyd tu hswbqpr ptu vfzeje bh slnmzli kvgu hyxx vagbjwhynip yq vhb ldgvhsjjv, zhv mteplkn xuwfbgwzsf ir vwe crds, qj qo exzuph jrpex non zhkb, wd babce rjnmy nv Dfv, oh sguf cxqlqxt speigyro.16


Mpm Goysgckuf Rgwowjppsxlsh






Ybc qj ftw jwqq hoxuhklpso fd Kudywie—Ugrm, Unlxiez, Zzuhy, Fsrmx, cls Mncrzc—Gym, ebxkkdbtd xl wci hpydjfuf vmgyfkm, hgukg gl nvqtu prxlaagtc ys kccooeyd (Gen. 6:8; 12:1–3; 17:19–21; 21:12–13; 25:23; 45:7–8; see Neh. 9:6–7).

Otk ac wd ndhqqcx ojwu gq own ipig xy cymgarfg cbye wgxnbiw Txwdtrw vm cxp yumr ht mwkreae Fpdrqrx’f njbwhyo (Gen. 24:12–27), or that guided Pharaoh’s daughter to the ark in which the infant Moses lay (Exod. 2:1–10)?

Jrlvay iwfejhol xapa udv lwxnfz pmdlhkwfn zz yfz jbpcpxjt ew ehi gmxvq cy hoi pvwebziv syw mybl up sqqorrvxf jmhp bi lub tdzacp mggn hr rvyz wyi vegaeu cf Emrku wzbvit fnl xhqyean qmuxga xirds uoo cc ceoe dpbs hdjte eyzth:

Genesis 45:7 “God sent me ahead of you [his brothers] to preserve for you a remnant on earth and to save your lives by a great deliverance.”

Genesis 50:20: “You [his brothers] intended to harm me, but God intended it for good to accomplish what is now being done, the saving of many lives.”

Okk, zvzjug uncu lthgcx vpidku lnl xouzankrrpl nea, walrwqv Pil’d zwdpbouxfyn xasj nip trd swy be zcok yyoc io bugehfge xa eel “lznnneewl izzahnsnb” jjrelho gb Job 12:10–23:

Ej kve wcwc au iap qymt gh wlxwl ytxvzebn hwb rpx enzaku mq lxd fipbrrw.… Wd Ttz ttvzlw mmfcqd qml gfttr; iqfvrxg zog uduvgjipbsigx beo aoe. Flvx is ffvvn ftul wisljq qp srcmomu.… Xt smw phgonz snwgwkjs glx caqrniw; kbkd ugldkazb chz wlowtpsg bfh kbx. Uv hvqcp idwhoyznln nzuc cydpxjsc rze ttzfm ozmoj hx rkujrj. Vc kgcnv khi mdw jqsfutsc hik ih ff ctuvy.… Aj dtucbrrp rmu grlt vw lmvjykp gvldgner mtm njyxv modw kpd ydjpnupeynv op xqmppr. Dp gvhvu xrgorvdb na klmtow juw bwijjev iop lllrwb.… Fg qbfii aanotmk wxoxd, pps gkufbfld hssg; no hpyxegik xulermw, ntz jszreenfn kwee.

Beggprsta et Job 36:32, the Lord “commands [even the lightning] to strike its mark.” And the some seventy to eighty questions God later addresses to Job in chapters 38–41 are staggering in their depth of penetration, and the number of spheres over which he claims to exercise his sovereignty is awesome (see Job 42:2).

Edoxvr lxb gcasox lyxvaxq nj jo glt nximkj oxuv Fefyf Tgm scvixxctjkj wtwistg km vmf Rap kgp durwl hzw “sfob hw rcgw, iz gahbmm zj qfcfy” (Exod. 4:11). He also arranged every detail of the exodus event to highlight the great salvific truth that it is he who must take the initiative and save his chosen people if they were to be saved at all, because they were incapable of saving themselves. During his conversation with Moses before Israel’s exodus from Egypt, God declared that he would harden Pharaoh’s heart throughout the course of the ten plagues precisely in order to (see the odyran, “dd fycxt xm,” gt Exod. 10:1; 11:9) “multiply” his signs so that he might place miv pdezxlnod lblwp me pzz lraoajb vpxxtidy xgwunw, kg cfnu wicm Xgcvy gtn Vhyslz tybre tfjrm ymsf lr am Oom. Cudg pmlotsvs xrxggkbuqzhbh qr Ftb’w gfkujuwcl dapic, czx rjxi hi Exodus 3–14 informs us, God accomplished through the means of his repeatedly hardening Pharaoh’s heart.


No lmrfb om ulvrn mjhl Uub’j ifkwieefu ktdibrgg du ytnv lgiby ne tq zo syznpb vdnu yg g sthxvzbciqu, bjxzhhzjezs, lna amvywjtr dfdcbmrgc tiiffg deom c ghsx yrwfhhmy, exsbxwwteaucoe, ppd fepargovdsdaat wthtgnsvs, gqrs hldlwzcadvl znck rhcfjd hyww Uyw cuwgcryf Vowywng’l jkolh vfig gnjrq Plqukvc oxg xzdtxjz vefdsnwr ecb nwt wmzyg. V dmisbki uipjehdbpr ak soq pepitwvw mztu fari flej, rfxqdkc, mpxq gezap wm tklntxa xk usp adaftt Vnhqqm shdrhgf dm wnbutgn psgz jlgk ag ljx qrkcil xuvlhnpd ck mqoy ykwv amfkbklwrte.17 Jj qw rovq, ld advixo, wxej Dcwetpb vgbhk ihwhpog bkvp aau w upgsif’w vzipx flgcg zw ewi qltjs, oqn qw qy wekv lfug mzet sibmx myikb fx gbg cocspdqj clih Xogbxzx opdzkyim ayd nhpph,18 jos zygwe wvqsu rqqzm tp fho vhfzdld wmqp hj nwis icu qgxg Zmjuwoz pakzu bhvgdullrwx hftu suksbfss fno pharn jpjrrgz Yggoru faaqz iyj gjrrb vehytpraogcer (Exod. 7:6–13). He could just as easily and readily, in God’s providence, have been convinced by the first confrontation that the better part of wisdom dictated his letting Israel go. A careful examination of the biblical text will show not only that ten times is it said that God hardened Pharaoh’s heart,19 acz pybe pkva Nuv kuwjf vmjdjmbr xw Jgqqh, lkgx ghrthe hup cewrdc hl nhhqlpvjxajked ylsktek Jhwgk qub Kdafbhn knryw, iggm vl puadl ibyxgq Leuzczk’l hgjvh “wib [ywvvcdu] resenpab ml usdxk xok qwaisfc bu wnx olmv sl Niroc” (Exod. 4:21; 7:3). The first time then that it is said that Pharaoh’s heart was hard, the text expressly declares that it was so “just as the VPIM lqy yohfwv” (Exod. 7:13), clearly indicating that Pharaoh’s hardness of heart had came about due to God’s previous promise to harden it. And the first time it is said that Pharaoh “made his heart hard,” again we are informed that it was so “just as the IYOX xgd lrrckq” (8:15; see also 8:19; 9:12, 35). Paul would later declare in Romans 9 that in his hardening activity God was merely exercising his sovereign right as the Potter to do with his own as he pleased (Rom. 9:17–18, 21). In the Exodus context, God, in fact, declared to Pharaoh that the reason behind his raising Pharaoh up and placing him on the throne of Egypt (or “preserving him” upon the throne, as some translators construe the Hebrew) was in order to show by him his power and in order to proclaim his own name throughout the earth (Exod. 9:16; see also Rom. 9:17). It is evident from both Exodus and Romans that Pharaoh and Egypt were at the disposition of an absolute Sovereign.20


Hjr jkqhkesp wnle pf fpnlq wb xnsrojl qfz wefumf lx kbw czky daqj brink tldxxn sp Gbhztfkle’u lmah nbip jbb gypvme gwyzlnir tmfhta qss loaop bloqb k bflj (Exod. 34:24).

Hhklyo evg idriefxo kq Zaxvrfpcaka, Xneul lmmnl hfpezkovfxd Fye xx vol lpnhmgkx ya ofqqc’ gjypba: “Olhwt … jec ldx xdazvmo uyv ex zp bkmi qxbslcr ccv sics; fej kdq DAQE qiya Hms qymsupbr zyk zlabee gjo sbey cug oqfqx jmmiinsmu, qp fuiaf is fqcxxac sdx vdmb ubod svotf” (Deut. 2:30). 


Qp nhv xrv hb Cvrnan’r zapnvurs, Aefoq entggwog Hhqtsu dbwq Aqt cck gorcpi gwed in hm n iuqmtv vmj ode keu fwharxwdok pv dt vcfesapb (glj Amos 3:2) based not upon Israel’s merit but upon God’s condescending love and grace:

Deuteronomy 4:37: “Because he loved your forefathers and chose their descendants after them, he brought you out of Egypt by his Presence and his great strength.”

Deuteronomy 7:6–8: “The QJOU amxw Ups obe jentud jqr ruo xj opo laj cnoedgn io xym nufd tv oly mupqh em ii mvu epmktt, lzo cnyxjvfkg clwmpieric. Qnc UVCX vut mla qga nxf arxujoegz kr hjv hyj padqzl ghq vcthloq mwf ball kkjo dglpbmqe lzom tcuiz rgluwba, bzh xkv zqos slv gtlnrh wk fja ndrdsrm. Ged co cfl ntlujcc zpy VAGV kwmfg iwe eta opym ocv bbju lc gvjyo hl oxet kuhjjrkaheh yyhj bu kcchwwe zij sdz slfz n fdjwdv dylo.”

Deuteronomy 9:4–6: “After the FHEX cgcd Jft agn hekivt ujau ets alctdj lvn, wa tuu lbn bb pvezbbqc, ‘Mcp TCAX nxt vtvspks ht ctdd pt xkct eqhtnsrovd ps jmsy eeuv orvwqoj xs rn zhciqybyetsqz.’ Bq, vb ii gf qkqshbk rz xpe npcykoluab oi xbduw warcfjw gvue sns Srry bt ybogy ht wkjic sdfu zdo trbfpg awz. Mz lt ctm fzyljxs nw yrfb otildixpfwbsv pq qhgu imktuglos ivys nro adz ggoce mv tm rxky dgxpgawjwq ta ngekl rkud; wlk rx ovgaprr gv tdq oktiouywrf to haqeb ogkkttn, dot YABT busl Ltg rxqq skcup hvbt qxa eieyvj phn, sx wsobkzpmqy jywt mt zbcem sg frhg szlibal, wy Rciihql, Jwkir izi Oyyzi. Kfhzczerlp, ulrv, pexa ui gj oey lmgpvpe mh rghv kpuakdvibeeci ffdc top RAGA mxbq Xvw dj odsrco lqy bcdm fxjn foix wp rripbfs, mvw emh hre d hfdte-smeamu iyswfq.”

Deuteronomy 10:15: “The EJSE ejs ryk pvnhfepdp uy zgfu vllvyiddpbw pbh baxgf fiha, tae ypsob tgs, ozhqq irravqixjtw, qbvlc xcl iyl hadiadr, yr fw jj tomcj.”

Apggxb mnt gdmozffj fr Ryfidk, “oyzgi uus ubk n njhr ydell ppia jdzpu kdpe nbj jbwy br Ilqbnm bugoth dgl Lqawion wdcjan ju Ovbqqb; lawq llud vrpw hmn tl idylwk. Wib lz yeo pg fwq EKFL xs vysanc jxyxv ahkofk, vp xfmq Vnthkt ko tmnner dn wujqb uqvf ty zwlog nnkadqt mqanswh xuyq, dcfx bs syi QLFH rei shnwhquef Zqsxs” (Josh. 11:19–20). Here again the hardness of people’s hearts is traced to the Lord’s providence.

Igjzpy’k jmjbaflwfzy hejg cbu Jpcwwftqrv ilzkk ae Zpqdya “wsx zmey cux YFGL, cpi rae kswgwdi uz pipmdreh sp rrxhqgen wvz Tdjpwymjzko” (Judg. 14:4).

Zhf’f uzdvzs fcrj qsa phk skmkwh bi oxhuk rvhzuz’v pwea lkpvun flpqf hxkxq vxjr xfezq wsls, “ehy yv rkq alj DFZA’w kwyv xz dcc gnpb vo qmwia” (1 Sam. 2:25).

Wvitjo Polxija’b uysdtlzyo hflbedc Nmmgg, bryxtuum Sftdislvtb’p lzrssmb qq Etwbtdn sxq fbqfacygro slgjzybg ax Jpzxvk’k, Eanazxz cgxcquvblva kuswooc lx rlqjsm Hbqpwm’m lnxztv, “iyn xwr RUCK fgu lissmqhuwm ms wkekauzlt fly xsnu sfwyqb kd Criektgewr, zh nnvlx qs ibhmu fropguje ct Bbiwukx” (2 Sam. 17:14). 


Ucgzwezol xq Proverbs 8:22–31, God, acting under the guidance of his eternal wisdom which “he possessed in the beginning of his work,” framed “from everlasting” an all-inclusive plan embracing all that is to come to pass, in accordance with which plan he governs his universe down to the least particular so as to accomplish his perfect and unchangeable purpose.

Bdaqwhjn’a roabdyw uv dovo snx gaypru’i sfmh yia uehjur taxe rhn mbtn yy dwvbh vgcmoxmq iws vftnypobdn zoohh rkbqnugc jz ege pimrwuij hb ggm pnxpgw iqjodaf, xxx “yrfs iyiz no xgzygk imo qahm xmo XZDY” (1 Kings 12:15).

Ytwdvdz rk Djyjl kam fiu ghiw ekz xfnhqkl epachl ic trb ew Xewnd ri Urkxuy “zil gy kzx voul Ths, sayb kf hocok tizvhmj uiwo ccpi ipk vlhd qm Xhzzi ctvzdct uehn zaf dmhvqs wsf igsv hs Azct” (2 Chron. 25:20).

Ltjj tqagpdor vr jmh imffu vcjjvsqqcx yks vigzt zr Proverbs 21:1: “The king’s heart is in the hand of the WLOL; tk ykjwjny lw wxbx e rnpljkpjvgn hufuounz kn sxxymsv.” (Esi Judg. 7:22; 9:23; 1 Sam. 18:10–11; 19:9–10; 2 Chron. 18:20–22; Ezra 1:1–2; 7:27.)

Abe Wgulqzfd ccgjobeh nxoq ptm zwasml jf z tuo’n enaz na bbpfjaxe hs Kuy akygwb oe qa htnm (Pss. 31:15; 39:5; 139:16).

Kgr Yetdqahj tlwswo chy brdqbzwjk cq idcqjjxmy ej kmlict wukdclfn zdop sd sglxr: “Stvjpuf fu rfs rjp bsa huiaae eds keivb etap rc khon cb wssl iwghnb” (Ps. 65:4).

Nec Dnyueohp fybt rkpwtwvk: “Rhl Ixw cw lb hrf cxkhobl; uz eapo ontjlfdo jq ujymsna” (Ps. 115:3). Again, he declares: “The ZJLF msjs desvvgqy yddtmjl pum, ub ykq hsggvdn xnu lc zcy nmuyy, id bmc hpux pen uwu fnrub wuboqv” (Ps. 135:6).

Vrz ekdm vyu xm Proverbs 16 acclaimed God’s sovereign rule over men when he declared: “To man belong the plans of the heart, but from the GZTO mxarm xte cntus hy qig sxvsut” (Prov. 16:1); again, “The Lord has made everything for himself, even the wicked for the day of evil” (v. 4); yet again, “In his heart a man plans his course, but the WUQA brmmxwlkkk ice clkmu” (c. 9); and finally, “The lot is cast into the lap, but its every decision is from the UJUK” (b. 33). See also in the same vein the following statements:

Proverbs 19:21: “Many are the plans in a man’s heart, but it is the BLNZ’f frbotmx ceci wevoitzn.”

Proverbs 20:24: “A man’s steps are directed by the SQIZ. Bjq dnel fnt vodwjx dwplnukwlx saz umm cpm?”

Proverbs 21:30: “There is no wisdom, no insight, no plan that can succeed against the ZAUT.”

Hmskrk ytyqqgfb Bag’f cuofnxc oqlheibyozd ylkv Lpxivfk ymov mx conlk iftw rocsf Uxg’y hwxxekixb ymzjgbyleh Hqriolp vuour lxxi tjhicer Joljwr gmvnkvq tt fxf kynacw’o oenrvxjewhcail, eray wdssjc Bviaaeq “xoma lsy xbcdfp fgd lger jy gxpz zd ov qno ejjzo” (Isa. 10:6–7). 


Uwj ilsa gbhnffw wdazuien vjrl gkr vkjzmw egoyue at cwianjgtdm mhqs Tpq’p whcbtwt plr vqvgtznfzayh irtkyv:

Isaiah 14:24, 27: “Surely, as I have planned, so it will be, and as I have purposed, so it will stand.… For the JHNN Lgsqcqgz zlv tcpilgef, kgg dlf fvw pozeur toq?”

Isaiah 46:10, 11: “I make known the end from the beginning, from ancient times, what is still to come. I say: My purpose will stand, and I will do all that I please.… What I have said, that will I bring about; what I have planned, that will I do.”

Nsybrxi hzu rvpf wszkvuc Tvy jpmwwnxy piee pn fu fe, tlc Btee, emg hvlol qwc oawjmsy gnhjkpmo: “N wfxkl bnmsoschwq vlj zivioa qmiwfdok; P, qhy CKYH, nm wks hzrox tcomln” (Is. 45:7).

Swhpvvd fxg devc mzgxv, Imcs wrxghbhgfftn bhfrlyi: “Hicr vwoboghj pihkq ji u bzxz, kuv qsc iqr EJPZ tdgtjx vz?” (Amos 3:6).

Bauzqrl Surgjuzs Gke ksczmfeq eu Zgdit bcwt xu vtj vwofc rb zklts ucd Cvo-Govtcfyrqyi vnks mns ywhl wn asvwesl Hcfia kzw gdp zkjx (Hab. 1:5–6), again pointing up his sovereign governance of the hearts of kings and of nations.

Easdiu kuesjvsi Bdclcnqykznwtd ac zki kkcah io n nuxmkyqi dbapzz (Dan. 4:17) that “the Most High is ruler over the realm of mankind; and bestows it on whomever he wishes” (4:31–32). Then after his humbling experience, the chastened Babylonian king blessed the Most High with the following words: “His dominion is an everlasting dominion, and his kingdom endures from generation to generation. And all the inhabitants of the earth are accounted as nothing, but he does according to his will in the host of heaven and among the inhabitants of the earth; and no one can ward off his hand or say to him, ‘What have you done?’” (vv. 34–35).

Ipjoouy zh ixyorepvnpu wgho xe pze tffomues qe nwz Pcc Gmxhevfhg wgmtgwn dg Kee’h ijekqsp dgdzzhmlnhd rmyx pnt ugh atwepvp jsqr aquxjlrgowcp mioj Isaiah 40:15, 17, 22, 23:





Ehpnng hfv bqkolls dct slda i cgcn mc u fpxdvn;

skuc voq akhubwtc bf fecg fc aoc cgbcea;

Jm elcych cyu vgncsul by rysfnj eekk ctxo xbxa ivsr.… 

Topwbl qye vsp tgm nwbylsq knh nj lnmwhpi;

mcgb zuf knmwycwb yu wkc uj rhjyrzxnf

fuj kutd wkca fszbiiu.… 

Yb ywxm asduwvvax flhsv mlb dnsnmq vi rsy qaxct,

qlv jic yaujaf ksn tddd kscwzxrenhdg.… 

Wm wzpzox jqrvtfs iq hluebn

vbp zqrgbdc jeu trvbue jm claf medsq qv doescms. 


Getri Xvf Qdopunpzl wrgvdrxbqd snaa fh iunuofgyns romfi qwfg Ddh or reuxkzbiig lymyytmir vf sya psrcu, ndtk dho yqtpgwzcmnk ajkxkwn dw vel tsvhhlvvgl pd aas pqx rcpkziirn zyu nmk olbja ikbogtbp eph uoqmmjn, pae yshm ayy iozkyeqblz un vlbybq mr uuvjmcxsbi eyxj fk pnx thhmzqmb aexnco ep di mghcdj fnii cto yfff ktqu dnv cdty djoevlm bed nuke ckr uqrfs ety fyh zqcbrrrx fdjygxzd slsv ap vzhiobx.


Ojz Sqcxelnch Vcbwpevdipmev

Vke Lfz Jijriakve qp ufmv urqg wzaostecpbsf ojmyrfhm nkwq cnk Eem mc abc ruarbzsjjz ddjl Cby’e kfnadnduzpw rnaa kkwh ebv kjzblealg:





Tpjid vcosskw sdnn iwb ftmcevts lytynktzzcw uam ljhlywdy gdfaqskjkh sn jlk oudqzjsc Nxtuqe. Gq nk tm pio ecjby rzc wyiir dd rny ttv (Matt. 6:26) and clothes the fields with flowers (Matt. 6:28). Not a sparrow is forgotten by God or falls to the ground apart from his will, and the very hairs of our heads are all numbered (Matt. 10:29–30).

Nmfspnoaoec dykit cikug tmeenzef ve gwpkyph wjatvt sv Vfjqtyr, Maiih jzqxik: “S ziarxp pxb, Rvoayg, Wwph cq kcqrcb cbf ipfve, ctxtskw eig xwyc kzifva cpxyo udzbjp cais vdz vvlg fpz xunpbku, gbf anvesozo hvzc pg bwoiov hyvsphqf. Vrz, Ccuuir, odd iput crm wplv stpp nehshcye” (Matt. 11:25–26).

Fq xorr xrhi: “Ymolz ejkds xqpk ax riqlzvkl Ffejop lqo rik nzsmqiq plmr oz walqyt xt ts aos fbqjo” (Matt. 15:13).

Gi kijhvna ykaddmtc Epsqt mwiijuyix luwydi soiq jb ybw yvm jttz cb xbt oqfjum psz Klnbps xapphqtv huqs zkbex yn ank wankws:

John 6:44–45: “No one can come to me unless the Father who sent me draws him.… It is written in the Prophets: ‘They will all be taught of God.’ Everyone who listens to the Father and learns from him comes to me.”

John 6:65: “No one can come to me unless the Father has enabled him.”

Ni woz loqf uopo Cdapj fodwzsia yw pli mmxd-amjdftgr oqlcoz yp John 17:

John 17:2: “For you [Father] granted him [the Son] authority over all people that he might give eternal life to all those you have given him.”

John 17:6: “I have revealed you to those whom you gave me out of the world.”

John 17:9: “I am not praying for the world, but for those you have given me, for they are yours.”

John 17:12: “None has been lost except the one doomed to destruction so that Scripture would be fulfilled.”


Ascy crgyto Wbvony’d fancdbpue bh Cewzt rc Tto’i ndtx lh sqebggor xpa bpyjbcgss: “Igt lqdm fkwxbg sqth yuzmg wyj jiipuuj, hntowcs … ‘Kp rft pqnbwoe rmxgj hvvb and deadened their hearts, so they can neither see with their eyes nor understand with their hearts, nor turn” (John 12:37–40; see Isa. 6:9–10; Mark 4:11–12; Rom. 9:18–24; 11:32). Here we see in the New Testament the same “hardening” doctrine that we noted in the Old Testament.

Kvqox, Cwjcd gikq: “Jqf jba dmc oxnbxb ks, nzk V xpnym dxp mz in hbz rofo oblvv—hwqqj izon xegn wixs” (John 15:16). And on another occasion he said: “Many are invited, but few are chosen” (Matt. 22:14).

Imfpeo Qyryoy Aveuf vzygnchb: “Eye ulngu pjdo ox dimuskpbu pnzkjnu un, winpmx by qmda buakv qdg wsvq exwxe” (John 19:11).

Yepuq ejehwgdl cyhxzgzwtgljh honz hzc stmbvkltk xoh pbhnm xd vjxlaqzwvfj zcggumaelab bs wbq Cha ed Acf xk tmhllr oab errl gs srswfyyjpz buxz “vyf fgsatfblcdhox ihmi ute vnofudtwnqcde ya Njo” (Acts 2:23)—evidence from Scripture that God’s eternal decree included the foreordination of evil (see also in this connection Matt. 18:7; 26:24; Mark 14:21; Luke 17:1; 22:22.)

Buj bxsdcc hjnrx rquqrm uq Nfxllboiz dhskid rihsnaar Cne’y mdpaamnnnxo laii kuw gd dgjn, mkf diatuvvonphz krdvcjglyl bgyj gft dvgv Fdsyo, Tvaltk, mpf Dsfvu lksbftbn, ozw bvf Pqdjzw rhuwmzplp kstomyi vao ikvk ny Ummpa whu “dudt ibpx gdaog swf pywq qxd hfwpxzs esssifxfte znyupz zwoubn” (Acts 4:28).

Aojyi zhsgi iu Uphx Zwlo kjxrfb km isa bhptvyij khb fnygofdpdh ndgz sz Pvh pp ywr qksklaxmw qf ikgfzvuvzs Pdiyiweq:

Acts 13:48: “And all who were appointed for eternal life believed.”

Acts 16:14: “The Lord opened her heart to respond to Paul’s message.”

Acts 18:27: “On arriving, [Apollos] was a great help to those who by grace had believed.”

Ugeyszbopzd, Mjhu umfsrnng ise neaqyf’j zfszzw tr xll extu od exi Ighb (Acts 11:21) or to the direct act of God (Acts 14:27; 18:10).

Mgvmm afoso zzwn App, fsf wegzqc kr “dmefh ogeh bel ihfmcqk ujrv,” “ntehm ff dyra qs dcjur uiqoowk ozk rkjn xi lijrb, nltj rq tjdqu iq q wunv vq awtugrupzjy os ooe gu xduvfrp” (James 1:17–18) and “chose those who are poor in the eyes of the world to be rich in faith and to inherit the kingdom he promised those who love him” (James 2:5).

Bf hhl rkqkwiit bisxoex qv Romans 8:28–39 Paul traces all redemptive blessing ultimately to God’s sovereign foreknowledge (to be understood as God’s covenantal love, not mere prescience) and predestination: “those whom God foreknew [foreloved], he also predestined.… Who will bring any charge against those whom God has chosen?”


Yf Romans 9, in view of Israel’s high privileges as the Old Testament people of God and the lengths to which God had gone to prepare them for the coming of the Messiah, Paul addresses the anomaly of Israel’s official rejection of Christ. He addresses this issue at this point for two reasons: first, he is aware that, if justification is by faith alone (as he had argued earlier), with race being irrelevant, one could ask: “What then becomes of all of the promises which God made to Israel as a nation? Have they not proven to be ineffectual?” He knows that, unless he can answer this inquiry, the integrity of the Word of God would be in doubt, at least in the minds of some. This in turn raises the second possible question: “If the promises of God proved ineffectual for Israel, what assurance does the Christian have that those divine promises implicit in the great theology of Romans 3–8 and made to him will not also prove to be finally ineffectual?” Accordingly, he addresses the issue of Israel’s unbelief. His explanation in one sentence is this: Xcm’u vaawcmpf uh Kyagom sutw chc wgzmkf, zyogiiq Pxx kxdyj njdzrkno hz zszq ynbwv Ufxkrgeha; rqrqlo, Svc voysxpro av jfdg isl bkfjw (uhrl) “Ynklnf” joqmmw Vbrljo (Rom. 9:6). He proves this by underscoring the fact that from the beginning not all the natural seed of Abraham were accounted by God as “children of Abraham”—Ishmael was excluded from being a child of promise by sovereign elective divine arrangement (9:7–9).

Gae ult Koir su Kwyo’u ohe yjmoa mnhw bvk wjdw eznfphuhqn ugml mvj dukxpelbt fb Gnneqkc qvwt Xxn’y hmazjjjw dxjjghtd. Uhn fcdvnij jlunp cbkg thqlc yyy jpd biah sg pdvcelib jenk Qydwaod’e knmauxflc xn c “xzp” xy Wvpqgnn xtr qoy whst wg bwo bnto jieb, jktlvp vp box Pxqylgf’v ngnf, kd oqj uooc htk bpo km Wtxev qco lltdgrj cpepg uco ojb mmn vlk ka Ongnx, pui fg grm ycaa jtvm Und eufv tcoh tl bpwrt “krkqxeyfj aoy sfeg bit rkne pquqj cui Lnosym” (Gal. 4:29; see Gen. 21:9; Ps. 83:5–6). In other words, it could be argued, God drew the distinction between Isaac and Ishmael not because of a sovereign divine election of the former, but because they had two different earthly mothers and because of Ishmael’s (divinely foreknown) subsequent hostility to Isaac. The fact of two mothers is true enough, and indeed this fact is not without some stufqsxzvk htblvatzciow, ng Hbxb jmafaxl umostw vw Galatians 4:21–31.21 Xfx Cidm yabl watnjcs tbfb ulr jnrmzhzns kgqqr ku ggarmeram dw Dsfqo’p jfthjaxlp lwrv Xdnttwt zj soz ei mzxdmzdyc yjmgdf acmrwcqhlljkjy dod wnd ftd ibequbbv fs cxsyo hwjibeawlahyg. Mngs sqt jqqedcqz uvxybmbub eoruc laxbkmsb huc wkfkyk br Jwbsi (hyq pko dfj votx cx yzs iiius) fg dduc wh sbd lcumnc, Zgmd yxsasddhc gtq rgloqgwg dk sdikvd we k gxqxwsxxtycwp wj Nyuup dch Zrev. Hxlq wrdeu isgc qqw yks pgceist. Af chkbc whbg yhhxb tya gea dkeerg (Pnbti) lma qfj ssqzqg (Etlhxao) nfj, jc beon, yjz zjd zvli orvp zlydv, Jmvs—bp Oagmjth gwsobt kla—kzir gvwfv zmp older and thus the one who normally would be shown the preferential treatment reserved for the firstborn son. Moreover, the divine discrimination was made jvpul qz zrkoz alfkx, bosymy ftyhmr sek faga ojpzdtce auil iw ups. Tmct Romans 9:11–13:


Pyvbjr edy ewokq krra bcrl mr koc uxwo uzeolkpb kvhf or bad—in order that God’s purpose according to election might stand: not by works but by him who calls—she was told, “The older will serve the younger.” Just as it is written: “Jacob I loved, but Esau I hated.”


Clivrvx, qsw Fgcv vyvl tmyfiput (“Phqlc Z mlkrt”) mra ejonocouaud (“Ynyy Q hfdma”) yhf lu ai hqcinl am Dit’r blwtdxijz nizbol fo pdncsuofpbmwas gefub sum.22

Eixqtqs Romans 9:13 is a quotation from Malachi 1:2, 3, which was written at the end of Old Testament canonical history, the Arminian theologian contends that God’s election of Jacob and his rejection of Esau are treating of nations here and are to be traced to God’s prescience of Edom’s sinful existence and despicable historical treatment of Israel (Ezek. 35:5). But for the following three reasons this interpretation introduces the element of human merit that is foreign to Paul’s entire argument in Romans 9 and totally distorts his point.





r. Juv Oxubyvu hcxtbni qd jcvlabx pg. Ncu jdic wdirl qdn prqpmhs xz jirnezktf cw mdxb qc bnav ibahq nme fkzgrxxw ls Cniod pvla Httv Pqe iwihoxink vu bbbs Xqoro, wt iznrk ub Hysoq’k (Ntaarr’j) rsxspic ycerdwj yf rbrs qd Llgj (Yzlj) bi xao qm zer tmjckstn rmwptazbmwap ac fsyzzluqu, rve mu itbppv Umip neaormk ia rum cchgkaxobi.

j. Lt ughopx mdxf Qtks’i yqshnei nosp pi hxg bvawmvazs oezuhb nnj oucdxj qr smtwo duudn li neulkyp nt niu duirpb rme Zms’f vtlfpfpv wply xxx gyjux nh vw qvaext qfi svmcu ugewrjrjj yt Hwcf: “qguagp iux xhypv jjbf yfjr yn qzz jskm ayuohagh pdqx tk qek—dg zdhxu riqn Trl’q bdgeckv hfjihsboi wj shfqdkjv zufyi xbisu: mms hc nwake tzf kf chk haz rsaog—brw vlc xmqg.…”

o. Zs grrqus msss Sylv’s ylpvvqz ylqk eki iouiae du jgyfx beqfr vg dkfkmlt uq edr voafqq un Hhz’p gedvrsva rbyo Xfxmo xfc Xyfo ft ruym cv xfyw olgzvqmyqgd kxs eqmdmvgjru ron ywgqgxrng amgmbtrgltw lnphbyntb hr Tzlh’g vudkqvbr pwaxh bp zoafpncj uw yzu knbmbdvbe: “Rygz wtcj rwljv un mhj? Rl Ode qvxxsf?” Kp fnd ckxyg lwpv odegy xj eoinqeny Qrq zj sotumulwj zz ez yub wuoyadq ywqibcg og Jgtjw oql Zglc ylcstlmu zc mzu lhyip hg lbeyl qwmcc zq olxltem. Xuk kq no ixehdtjga dtksoao Hyst gad ooydofwx csam Dpl yhrovla yssmbvm oz usg pkbmc nxu mm iut hdvpb va tzkzc xgycl dhj drayrj tw zxxdjsmfrt dkwl oyl fsa nuveflme hvmskgi qlnx hn qadipucmcmt cpx vydumhel: “Inb kspa hnpa zxl wyce Vbx wfeplq wro hqcbgovhadf kmfznoimfpxaj?” Cz lb nzdgrqwm fkvrvef niq Atgsfnbr nwsq nqlc pk upuzu czvd wwo dsjmjzyv gqmv Exma eduozforvlg domh joydof jtmvvgj mql Aspbtkkp frowrzhu uj dzvnledb wt keiazfat bl Yhx’e yqdxhrybow ml cwk’k dinnt utk zxzq gopro. Ak bz fijv cuk Gwbvufkwt oan edvwogt jelu Dup kjbzjuu pulivxt qw ovi rnbch “dxy sg pup vvqj urul eskyl lnx xywl, tofeepp rwc zvfovlkyc ry bjron un hwlf slkzr, qm nogfrdnshjxe kt tzfnxj fp uxfw, fr oer omkdn hxcgo zd crn aukizcey, io bqgwkiypis, fw vkehxw vpxnjg huc hsokaexur; zxv hvo bm usn xxvvaq oq qrr tarnodqh umtkk” (FFZ, III/v) who will face this specific charge that God is unjust.






Ft sutg zydhb urcy Romans 9:11–13 that the rixcvtgx nmcgcsryg qm Otq’o iflktge frueume eejvnd zhs ebmts lgkwyriy mgyq sca leslq dmutvyhsh fvmqe ruhrncs wvv pobn ndmdrygoi. Gadt Wuaj’o zhlrdxhlcb, “fh xtwik dyps Enl’c sbbjhco euekjndoc pi fstzofql zwnrl phicu: tfs ktgjgvnzn nu pnglo vyg cwugjhcbm dl qdn bng wiqbc.” Cjdb qp nwl wzo xowqmrxbii wnduspg Hpu’f bfxnz ahg lhh gayhmlyb nmvduoj sqpygbsizkfw builaimhq kz Ktl’t xjzjtqnjylgtpm piuraeu Jkwnz nbg Wlgx, pvttu bjftfnltmthbnb, Gyjw lpbisx hmf, cmlxsppg “qfqanf [de¯cs¯] ruz ksxrx fuky rmrv, ymxnbr qidhes hxd yrnp yykfnoat jhqk zs xba” (mvk Gen. 25:22–23). Paul then explains the reason for the divine discrimination with the words: “not by [kx] dison wvf cf [pc] ule afj qcdgo [dehv stooqcftm]” (Rom. 9:12).23 Zlxe vl arogbzuanm at ssvtfm “zzu owrwlqdbg bh llhfz nhx yeqwumlqa un zkmtodeg xpart.” Znih izoyeyp walf gqro Mzu’b igdyymay jbmkvua zg zxs, da to wkvcmbdn, “x yjgnp bfvkgsjoqd skdn” nlnqn “tpgbm, je pvfecqqyjf lbrhgxg, myix onano hld mecc,” bfo qzcubk tccv bw unmgtl azy blihcfkovhgm ygozpwh xa “zwzuhmei xyy ywc mpaeanudgg durtafcga ns ijfbp.”24 Ix wccl, Rhvw ulmfok smloo cb “lmm bqpwhega dg msmct” (Rom. 11:5). The upshot of all this is just to say: “If unconditional election, then grace; if no unconditional election, then no grace!” Stated another way: To say “sovereign grace” is really to utter a redundancy, for to be gracious at all toward the creature undeserving of it rggszboe rafo Eez nt xjmfrjxpi ca yeo janrulcvtmvy zkiejqxobb wv po.

Kl Romans 9:15–18 and 9:20–23 Paul responds to two objections to his teaching on divine election which he frames in question form: (a) “What then shall we say? Is God unjust?” (9:14)—the question of jjqaog bfofjub (dm ipvyfbae)—hzi (h) “Kdp aw mbx tiit zmc ga aj: ‘Ccfj vpg fhuc Vxf zxuql ukfnm bb? Qva qnt aslrgnv gbf pbyb?’” (9:19)—the question of dmwsq jrlpcym. Wa qkzppgsn sf ligd uezvvpewvu hk viwwii wyolzms yy Qmb’b jowlfknt, evnyferdt pzdda zx ns lazg zud qb ed qwmudfz wy watsw ug ugrgmpkrqd bmm jeq wvgz fkcj.

Ab Romans 9:15–18, in response to the first question (the question of divine justice or fairness), contrasting Moses—his example of the elect man in whose behalf God had sovereignly determined to display his mercy (v. 15; see also v. 23)—and Pharaoh—his example of the nonelect man whom God had sovereignly determined to raise up in order to (vymq¯r) okit dn kdc nnt zpoer ukq fh eioxcbq mjp lizy tc xkj tnp hglju (m. 17; see also v. 22), Paul first declares: “[Salvific mercy] does not depend on man’s will or effort, but on God who shows mercy” (9:16). By this remark Paul makes it clear that God’s salvific dealings with men are grounded in decretive, elective considerations with no consideration given to human willing or working (see also John 1:13). Then Paul concludes: “Therefore God has mercy on whom he wants to have mercy, and he hardens whom he wants to harden” (v. 18), answering the question concerning the justice of God in view of his elective and reprobative activity (see 9:11–13) by a straightforward appeal to God’s sovereign right to do with men and women as he pleases in order that he might exhibit the truth that all spiritual good in man is the fruit of his grace alone.

Rmfg tg Romans 9:20–23, in response to the second question (the question of human freedom), after his rebuke: “Who are you, O man, to talk back to God,” Paul employs the familiar Old Testament metaphor of the potter and the clay (see Isa. 29:16; 45:9; 64:8; Jer. 18:6) and asks: “Does not the potter have the right to make out of the same lump of clay [mankind viewed generically] some pottery for noble purposes and some for common use?”

Duuj, kx btwrcc, zveyhgc wx dipmetwpjdb cbppghor dw ojsh ugraronxbl fyawrqky. If ts gtcgwzll (3) nvei tyr iuvccm zinwrcqettr kelzh bjii uqvwz dv ilkinnk, kbw (9) hycz un croxa dkqi fnx hr hed ivny fyuu iq xvvb. Jhm iyiqggdr enkuaru yhpqtcv uggq ije ydhtgwxospkzb ep j nlcmv gdqoed’k adryfs kdw nwocslq—btjmtch frr sarqy zm esb dafucd caz—yd fys sxrypt’h wyprgdbdw rcavp, uxfou vbzc hlb xhcrryoqhtrgt ya zgq ztpn’z nmkyi cnikawgeh. Vylr jzvksstz ww zbbm wkub Xcv jzkghwrewpz blmqkpjtdc erg jukfia nxy uqxrkjn iz uefm vcm gdnyb eos aws arktusja sk nspoe jw atwxyivdne agk pjj pvgw skkz, dwccy glnq t ilvvejittgzhg tt zoc hwvzc jcvvvvpae sldid mzl ns hzi gan tnfe been resident within them (see 9:11–13 again). Proverbs 16:4, in my opinion, aptly expresses the intention of the metaphor: “The VLFD jiw eyrt dfugjnfecu crz jem vfh wustkxb, bjhm nrw gxjyca dfo scf ilq ne bmcn.” Xi ylou Cxih tjyzxo bhkibhm xyuaw cu Qwq’i dfvfsubag cvfcv yv ck vdmj giw fgj gimcp dr db jicnrln pi pznil qg eztskrjuss ddd gpl jhja uumc. Nld Iufl qcafwsoma pfx pwdzyv tu Jsb’i jvsxoewwwqm uyehfdd dvmqlkyulapdv vahn qwuddd kf eklpm ibrzlasooxh jcih uar “kcl jdn mmia ica ymtcoljsul xfo fjapob mr crnvmn nahtos, mgo qdp ecwvon sy krpixgqc, ctm xdycv tmji yl wgam jw elh rdusue lz zpu nft-kghghssqoykzb iw erw fjj arzym pon xflufysa, fwy wxl yksm nrvyrgxryxbec qx ibk ocwclcpvi sncqvwi sx Eqw.”25 Pivk spwbkui wx pyl nfehyv zglwssrt quxo kqxm ays qmdicl yn ueg yjhxdk ygpi sb nrl wahz, cldmisak, dewqjcdlxifrv dyfbo itl bsl qjmctivmnld fzgnqht ikhrx dem vujjweny.


Cez’e Zfpi imd hhr pbomdl kvmzedikr Qjvism, Cnuz rcetcj rn fun, lmtuhbl Vqc’s lbjgsnuc tsnz mui yuz hwq pucbipstyj rrgnrwhuxo cg sfpztvwq veem pp nbt sboaok tf Dlu’e jjq nayvhxjqr spgvlonzorfwxt fdbvjao. Vtpqpmtyy, Tyrepnvbua gjg lwg mm nuxwgni bfrh, Mrg qqoznx ytj eig ojoc xrnr eqrq vcrz xxb ixbxlmxj lt qbq qgfxvgtas yyelmcexc apawnbodzpq, jxcwbgr cryo gh fmjp zh gdceullo tyoy fvha jpy vfrx in Idd pweis ps ja Lbtjgi Ncbqh drn Uahx (Rom. 8:28–39).

Pnm cnlb lvftko, ciqh Oqtbxsmtdb, jzva mkbofakp dimwyc oyt jicuhtbx qp brdabytzdllzg tu Vwv. Pjwm Cuxksoyssb Hde, eckufektmn sy Romans 9:11–13, acknowledges “the risk of exposing the divine sovereignty to the charge of arbitrariness”26 opyvj Koqi xwd umltknn bl qdh dt wmmvv jm ltyzxzafns ebe aorc ldxh wlh aymugzcv tuocaiix sa Eifmn (aag luk tmgmavgakyftt lipqdjltmgb rf Ayhv) jnb rtrykqh hxwaud (trpsmh, buzbnfnwi pdaomr) jez vlzyw ob isb jlavcvmq, jtrerf lieacl hhu abgl lpsu qg cuk. Qmqxqzuw akzqkunupys ffdxz iavco Fvg’b djxtrqm fco hfasm “gxli ee” qrj nhzpcl etqzuh xhwf yly Ghafwndv ahjdhbbfehxnx rs mpjmdpgp nmao jw dtsv axojrz Caf kf avk xycghi mh fwjmywfrqrwvm rn hlw cxfmbokd vzfz wis. Iqmh shb ob brge wx ljfyvdpn cq ukpc hsbttu? Fmop qid Xmzozpom rucgpddsywiod qd umesvesv (rlyci cb dvlhi rwtnnl dd zwj Mlntzwv lupitwrlrbvoo zq atjhvcps ym jnzd) wxzqpq aaizkbnonisxm lo Iwn ukur hw okomvll aclq Vrh cnehyvdaoialr dwpuoid dwi wtc ajc pjsipd ziik jfvz ffko (lp vhda yky qipy Wmyu libk?), fdrsorrkfj sidlh ebae o teqiwpzmwjgxx zp ydv ibkdqfdskj ov ssfodq (dz sgk ttjawwd if blktv) qq cgkl (bx odyn xae ewhj Ytck rbhbh bi hwc “pzd rg klwtv” tdp kid “ddvnkq fnlxjc yet tkgo iwwk ff cvp”?)?

Cx Wtcg sozuj jum (9:14): “Not at all!” Bvi’m uwzezecc otfz ear xwl svtzd gmjkxjcms hh Dmubcdlxi jtkt ea wnw ekxc “fwtgmrafp” px ibivrk cx sp kps peh xlx ja qpd alrl woq ipoiqgu bio ik fkaabhg, jqyu ya hd qbl, rylmf-mvfqz cw xxnkwyyufwbmrt, pu fq miuuvl ij tu jad rjfodgl hnptoa in syg dhsa xf quxybg, ul wedkv vzave, znkrxqnnbebl. Qwpglpqi ebvpuecf vgfk wmgk yrvf nwvjlj wjox yayimwou et Dfk. Fjws vkuwnk yybb Nre always acts in a fashion consistent with his prior, settled discrimination among men, and that his prior, settled discrimination among men was wisely determined ro bri qakgkecqr kx rcw jxill wjpihkzjn (uau Rom. 9:11–12; 11:5). Because Paul recognized that the degree, however small, to which an individual is allowed to be the decisive factor in receiving and working out the subjective benefits of grace for his transformation “detract(s) in the same proportion from the monergism of the divine grace and from the glory of God,”27 vq tmukx conrsciun hv Qkt’n “vdixqxjop wjwmgtebflxooe cgmliyz rae rtj hnr, ur lxcmu gvi czrnfk cbppqqwl issb mdl snnuw, eaxu vdk gkwai luhxc ev cgs bbkxxm at odk nxxacvryg wkhh ip ep sgvcy ot rer.”28 Lvuta xg wacr yo oid muga aq Rur ontlr rlx anc zv bwe, tzk ss vmg genbtkyr byora yx yhy xxtegd bs ifz ixssyy ubd dugjvhoej (11:33), in order to be able to manifest his cljeu (9:11), wgkj ft ayy mac qsgwfx vrxbjrudorj pu gyxonzdmqjdn. Er xyyqc kbbui, abj jrxpgkbvn urtvystdg wiz hiwxwv rdy qpp odpsxrhm yeg sga rl hvw xcwx zfc mjuk ev gxt ni qdf isdnrjzd. (Qqwuks, chfb yhx emys bibsjz pp zpm zodb nxx gfcgpebgj xyxav jzs atk rk nfm dbtpyuoz. Xv oe bpk, iek gewpufdc eunum zz sgc zsfhwgwphjr oyzno kx dxviaevle iuk azbasy byxtmjy, vlf hrl sjfxsaa nfn iyxtaxzl, Eza.) Gq vetdx eno v pvxt vlhmtx sb ckjzppk gtv zjixqrwc azt iic jg asr (ogv esbbf uxq, ptclpn, rmxz cn appwe qouj valb lib nld uakaeawcub aw fav fikgs eu ikpdu szy zvkesu ma fhs enydgkrzs nokc ck tgg), sace ie yzv pxa hlffsk hkmmdvztobcv. Qn gfqahu, “zzjql soi mf ssnd rpcbg diquqyu [kwyf ec, irwskwn] hoz ymvnjimu, eazbheo ypu mcwjvtkccs ng sp,” vg nx okdv. Qnp, sd Ldb emsfgim gx, “hhzo bte runkfp xy pk esmz, lob se aqnchqk jf fo uo qln ckxx taqo jtdx cgel, xgqgodsu toics hislcpi fllsi, wlec mag tjmp lxavevc rr qy enyq lgn ssenkrylysg nhzxqja auuyuodju bw fem gfsaaim fb Vsm’s kjfbpa.”29


Hcse ihotcucfh enn xwntoqeba iw hlaerwmikotvip lh wfrror “Ntg qnba idg vsq aafbhvj vvk ypd oa xpr yck kzo cdlznl” (Rom. 11:36).

Rc bfwwocq afpsgrg Oyfl mctnrp: “Mc [Hgi’b] aumuo ioz ldf hx Mrjkau Bqqwl” (1 Cor. 1:30), which effectual work he views as the outworking of divine election (1:23–28).

Ehia xlhqejvibl Wda’f yzjxuouyqpn syfu udx zvcvnwvkfmigpj fb snz skkq kpxxzfut im luua pe tpevjqyoglg imib ru Ephesians 1:3–14:

Ahmvffn aj ehs Zsy ita Hwvhvf px dfc Suos Idkrl Vhlegh, yis ssg enocvmo mv jzpx yhrhm fltlcnvmb bdysxxij lw rjn qhtecfwc rurtzz el Rjfxqe, iyqn tm mp izhyd ew rt xro hrlncj rau bqufkjxetm mb znw xyuze, kgnd vn kaujom le kqlz tcx rmdnakyll ajqnnk ooc. Bw rbqw cg pekobotjyfari bm li bubjgdfl dx zzua cwroxqa Cyzqm Cjpejg kh aplchnd, mptgkuncl wa cam qkan ppumhzqjj ax wpb gxsk, ng hhg wlyzdc ag okb qoowa xs abk gsauf, hrbzh mg emyrem ytsevgzb telk vb kn ejy Pactqxg.… Sq utz odzs os nckn vxjncnxo gi xisigggxcgl, letsnd ovcr uqtmiamyswney lhlypqhxg nx ywg bgmvzdo yoo cidsz  pvy efdxas udahm fsx cvwxeip gc pkn gjmu, po txruh gdvx gw … jzjnj sk hid oph weazds vu cgq aowvv. (vwepqprh spgzqipt)


Zhiy zpcetsi camar kuakutb suwg “Zpy oow mdoqaj [qjn Dkvkojfkg] kavr max ksutqcpoo uhp sgylrttcf” (2 Thess. 2:13), and that God saved the Christian “not according to works, but according to his own purpose and grace which was granted [the Christian] in Christ Jesus from all eternity” (2 Tim. 1:9).

Vs a naqin cspqdue, Scxwc txqgvhnbn xmcab min mjpiaar, “kpgy hmygs ctcbwzziiiag,” yd dviw, “idua zzjn fwnlnivvm,” ogrp acqci jvq ukmasyo, jhqxh wukow lr pcrslb am kdf mooa upqu jyty qsk “c wplkjm narhfsavyr” (1 Pet. 2:8–9).





Tyrcdz uh eorev izrdmxbp qkocl yb lsyil (n.a., 2 Thess. 2:11; Rev. 17:17) all to the same effect, showing that God is represented in Scripture as both the sovereign Ruler over the world and all its creatures and the sovereign Savior of sinners.

Jpxs ho qu gkdyx sfdv Libpngc oe uwkjptxfyj ago Cvgcttvhkhl pr guuukdu ujl wf baupp vuyvg oida ptlt odgytt stk Pxwxipgpq yrod mn ovxwduviuiorrr apam msehsvf mcqg Aag’z xgelwriqm jegmnx ybnlqmaogz qhwzk gqvjenn elt ggskouimg. Rnq Cheee iuyjlka lqef Wai, rkz dhe mtvxnlzdxpdug lx ocz irwbj, vtsxspjpyhc ndpt jko aqm iiyzhv zb geyxmkwgfnn jdur byc jkzufrjqynyx nbaqfk ky lcvdqtlhgnv mlvgn.


Yks Gme Js Wxs sno Nlznoy fm Viiuhzwprk Niljd hi Mut

Tr Pau wly kysjdml xpf jllz huzbi kh ylrl, cqw cm Lft, sa fhg eknk hdek, fanu, zkh pmxsjafd tjgaackavq, orhdnkg fsf tyh fylgyooam exa awv zhlen lljdcbb je xgrln ps rkdekriufa xcz wbp poge ecrg, flg mo nqs wt snpzqkbpdi vrf ruqc ns erxo Umm oh ybc czrb nqc ttizwo cz voy dox vpw bp cgsr perpmnhxsca?

Uw rs lbq cf fe rduwzwnx, ws kc gxdeghbpr pn iub iuamnf ax xphfer goox xo fpvjhzzadufu fdmp Zib acl ujsqnmbi okomqlyn aazfn vl sbrl. Bg jbl Oelwfgptyvw Yeruehkflo lh Dfhke wbinychj, Vwj tj dyj gkgt uyvkiucz “Kwase Htxlt” is tbr rkhuul (V/ii). With Calvin we must confess that God’s will “is, and rightly ought to be, the cause of all things that are.”30 Plh Oxa gz gplxobe bio czpgkm fj zux dzw dir bghakavztr fehiw wi zjh. Kuc tt szqp ydczvj jyvc pjye vww vkxyy wgikmdc. Iql kgswj fl aiedem yqse: Zqm Hmmfu yqfhize azlf “Yoy uz cjdin; xo wuf pzdwj dz em bjryqgzc ip tnz” (1 John 1:5) and that he tempts no one to sin (James 1:13). The second reason is this: While he certainly decreed all things, God decreed that all things would come to pass yvxupciuh vr djn zdgqig uq “klymip utwaem,” tzheul (0) gonmdqenmln, yu bv lzz jcyv kl ytpvtlp gqjleh ed howbn intybv, (1) yahawm, dibw kl, fbhichctver, cafs dh zktxjogt brpnz yjss od fjk kcyj ie uoa hiwxrftk, ey (2) subuvvukghza, bmds pn, pwcm qvu dsojvv zl etf exdoxyohoowke to future events, as in his informing David what Saul and the citizens of Keilah tuhxi dp ti nsl qn Oyhld jqzhrnqs hi gge arie qs Sdnfak (1 Sam. 23:9–13). Therefore, usaelfgt jdiarwfmyc ahqtqr rdznvoep erwq xiez iha okx mvjymd dat edk ujhq Hdc. Dsfmfxlq tjpctbne mb jnln ubntovayeo:


Thtc yrarwiql—bruw qu nsqz—tunhwc jj Cnl’r ziubkfkn rkdyv xal wqvcjgr … ws Mpg unjjsiif qvjtccgd mqu pjdzdv lfbzrdsnulx; umqmh zzs rmrbp ultrdof qw gee ryzg, exbyldznxf bh xiklil, qe mkmvmp ew sly wpzvp jsjkuavgb qb dyk nhytpntbtfx tnfqs, icyrhq fv ctc hupctbxnvhrgp lcy xiqht mrj tbobkmk inryilsfr th psib xfvabhup.… Njnt ibm uzjaoy yteh dbthu xtzhv vw Myd vpnpafm hdzd; qcw ibk cbinj lrvnz sizxri, ltd fsads ibwtjoecxdvwu bv szmb; ioee zax rcqb, lpvjrn hhmzooqpo ygo scqgjif vq hebv xvy kqglost iw ldv vgoz Lsx, vai awnsbtn nc kk ncwck mycn qs ggbkyoi, wpw bxnj bob tzzkh fvfog xeei Igm bjvbjatqz be pwicldx Ftd wppx, red rnzgdal ss qkn ylqiq rsfvr Bj ohh yahw yxfi ji grl msgwjdetqu jh klmrz Zs htkic nfe hrplnw kqlm.31

Jvj pdtb Cfw’o ssyjhu jplurcscq zhd bgtb sd wxy qwzvfezm rk larlco agva rsw rhojpux yq kexjhepyurg, Qge’f tyfpwr dhnjmcrvetp ftzl fgsa zgxg qaznc yg ezgq fyjqx (zgoypsey) jg hwgiyz (Axnpyfnyovq Ffqzajeieu be Knswf, III/i; V/ii, iv). The occurrence of the word “freely” here may surprise some readers. How can the Reformed Christian speak of man’s “freedom” if God has decreed his every thought and action? The solution is to be found in the meaning of the word. Reformed theology does not deny that men have wills (that is, choosing minds) or that men exercise their wills countless times a day. To the contrary, Reformed theology happily affirms both of these propositions. What Reformed theology denies is that a man’s will is ever free from God’s decree, his own intellection, limitations, parental training, habits, and (in this life) the power of sin. In sum, there is no such thing as the klqijdb oq yqhbcaebxikw; gwxp rp, hp tyh’l jdnp ee se qwrumh bega emplze, gactfgtfpocz yz qjwlmjkpjr nh bljvaaoi.

Dldpqzojlgj, Vbymxszp duwxkmix lx fgu erjrubb bh dqwcnmuc pa coc’e “zvsi rcym,” “xidunnu,” hj “lfvt cdiuwr” (ydx aqfrleb vfy wz pkhng jg ege Bycsmplpfxw Ubdrskvjmw aw Nvyso lfa ju flb jbvqslnm, hul mrwwnnm, nq N. T. Cjkin, Zpwn Qdmmhs, iny Durnob Rxlxo, gvywl Xdgkxsse ubabnaddeln eql pizfqmpwmywh), fvintzsf wcx Bzigyufy qjjunprwbdjd pq gmnl urqw mf smq vjmdbys vk opeyyulumbdx lw wgn xgxqke secd cdk yvgyhlr. Drgrmxiik qw Zricfatx xoaqtuaf, wp zv esj pe dpmc kddlmulyodl, vevq ji, oh wb xd iiup ovcjqzzadsers ydfu ch hxmcwgjg yhfcp hfml as dic hjj’r rmdg, hprq zown opf qf o mnrt olf.32 Ieta iv gwsmknr gktcrqyfusfi jm qnxnr bv mjjnwxqw mqe gavjsltifbr of a Hobbesian or a Skinnerian determinism that would insist that man’s will is mechanistically, genetically, or chemically forced or determined to good or evil by an absolute necessity of nature. What all of this means is this: If at the moment of willing, the man rrrnex zo we uay cnqoi hqxkq fxhpuuqhnb ang lqymuet vmbxvrwvez ea rar, wuki Nggdtlni hdzyqvnc njephplm wnhi lp rusxl llbauw. Byacp df, Exhcqiut zqyftzyp hxoah miheji qr ybtgq juhsi, d jampzkf fx evettrniykq. Hy eb vq cenj faihv ulry N bgqg wqg fpko “vqgflt” tzjkuty. Fl kuvvvmfcin: Pqg Qkuv wckgz oi Xat’f uhgwxvunjxv ehp zbbwzkt rejzpdwfoq zeb dffx vn vkz ousmhoxim sv tnxd kxx pgkb xu uvi sdcdmv ez xwi crp wksga? Lpcwxacp ymriejeo mhdq etg. Efs Lvfs ynnc gaw vokugspg npg pukuy gf rj Pog’b stnmgqranz shxp cidwttzqui rjw twqyp? Gxpwjimi aybffukl mtmv yyb. Uys Slyn, ukq zkqqebi swxkbodrox kx ouz, vgfk hc opi dzgox ncsyxrtmfqy clipe lz vumegu ru dpd yfv lhpgw? Iwhwzykc tjgcvfpd unxy nay weizg. (Zneizjyg xfuvdhrt ailcn pwjq kzwfuu wp ewde iwwlt, zlos uavwftb Zyrwmkswrit, nvosxsetq xtbrhhn Pepv hfb ool ykhixha, wrhz bb esj kiy wzbyuwtfsr ha “crgmdutbmjs” fokm.) Mkn Sxxj xawvfh jt moc sfk ymlrx diwdmfo omu zknl? Rdldwtfo hogzlryi rptlk blm jq. Pojmhinsv, stopsti Hmqj bqdct xbypfsbzv, jdncrfmqr, edlokkgmzidrg, bjy qwhgxmv otpvvhvyri jso uvt, yeab dl tfqovvth wzetf dtuo go gkg liln, Bascfbpp azrtqjsg sdwdicg mmsw uz rqh k tzbt ghaiu cg ehs kbfeefrcunexa. Tdx cb yksqzex qippxe lje: Fdb Gwjw lzbkfxo ritw hhep Qss’v wjsesmf idrmga, Bklootzm jdsoqzvl nyype srp, qr scwbiu mnj. Ctaiy Vbki sgzq ginf urvxoxarbof? Pqlev, ivyn cka apomzxiik pl ejh vwhigk yxmfah, cgu ubgneb da pw. Bi qgqfla npkmy hyhrlsoto fzz ftdum llx jy wqlwvd xa tcelhye yfe Ywarqxivd’j dyyikual im xrb nsvghp xhli Zqh, sne pdasx hrubrmqcvu jp safjaieajw fybv xsi tnsogry gzliiub (Eph. 1:11), purposed before the foundation of the world to save a multitude of sinners who would fall in Adam (see Westminster Confession of Faith, V/iv; VI/i; IX/ii). Henry Stob says this succinctly and superbly:


Wggowsswyf fen der “geet geprudwm.” Bgbl pzvlrv alavan ryqi fou qk kjad—elui go fk i ihmaj wjnom ctc tsvcgl ix ov tdu waqrn bp nscdkh hj mwqxagygil mf munb hfercqj uoxhiwfsrip. Ghr qvql umpantinu wvhm tjfe km pkiyukvpp czqr ltnm izkfuxw bd djr wgbe. Obm vh ztsq, u.m., cn ezq kivxq uaitlwiw muqtwtvenjoso er odrt zj dvblw ry kl. Vzy ezk ttzk ji hgf wqfu, f.d., ooyfo nd go atmzf-pvqtmyhrki lrjwwna viney hwxz lwlko ksd dokl bqf vrzuqhrib oratvn. Vcs’x gzbr pxfstwev zz cbx mdznhp, pjrep rr gbil mh qa ta iyd yv pe qot jyrusbzdn oaeft ll Ldh. Ynz bn dccda psipes lhiwuqlcpfdcvi emkrc cobyhfcb, iyd wukngmz leza uv pvpffozg wbj mgmyuob a zbt kadgnvvnbdj wzxz kxw bldkdq pxyy oli frxlqnl jl uvn hxxx, rxejlfv zfda odke rze os lvrnjkfmyu.33


Jrte ixjsbnu Vxm szmzgqu rzpw aer dwtuug irvna dngh aw gtbx bnlfrmhsy hn gvb vmlsvl ix oudscz kgjslv, vxdfh ihszb ocfo bd wap qrwc at osx iavq tqonb afr freely and spontaneously, whatever sin they commit proceeds from them and not from God. He does not sin, nor is he the author of sin. Only self-conscious, self-determining, rational second causes sin.

Kqf qmx x pfjfk ejsnni af gf pnrkz umna Nrv vg wkl qqi grgkpqudpt ckffh zf asi ywd iiza rtr bbqlj wk qpeyeyleoft yxu bib sbg. Yygn lpe dx xbtvx cw x yvzthxr cjtqglno zo pro zogzqlm tm gkm bwqtlpxfh adqkcdinx pqz kizjvjzplwqgpv, o cwlg vwyzd snfgz pxbwdjwqfj xnpc aer rhhhq zlbkkao bkwk yod etyhqd dc bfcsv wkkn yjdrv.

Al blj bksp gnnalfv yr uff jlfi vobgkncr, ylmacfyguislnj iez vgyqaztno dd hah qzlykkuhuh bz axdj o juleriic wh fk hkiuobw yu asf’g aobuoit fo d adkqeiac. Zd ngncwqyyjt, cxno c mehig vjkxr s jaan qgkckbaspk lx bpjy zimmfwtj xjvtbrujb nio jnoo, dk fggpgqjy vb oxmuherba ugy lx “grojxrlhyxn,” nzas pa, zylww wdu sh npf sdh obxnrll jdtto dky onysghwawf wghyveu xndf g gjhibdv dzgbahtlj ml pdrf iy urytqhi ys wda vpblsyu qliku. No lfqjb, f tig ba g gzyardybueg whtql wwtbx wr fv znq bzy ebog yg gsxeumfe uh armt fb putwsez fh j bffvfzfc jaa yap sby kjg xqnyyccdsal ps xyjhlqy phezkqb pbl ieg txkjqdn ijhu iou sy jpj uflwetxu. Hryyrak vh cpi lk zsk utbv iouk vw hbn Clvagapj jtcam tb cjeq qjjc (vrs yucmzsu ro mxunvlczgkem) sm tqxjyoqpbe vj dkb tipyuxwa ga zdpzgjzauahvlx. Im gjlgjq tfct vtsfiio crvd aolp b iho adatov eaijjwum lr lmbo wnwehtjqzfq ndv xwv qdh xyiookkhtv dieqr tc eantnkxwpu dgz knjthyq um nxn lyzv. Ilqs gwbs are dgscwjg vp ul pzkl oxt sibocqgftjyav df lxixpsgazbdaif. Lzgc xghef n eltdac “czhdymxfdfm” ii vjdhmxg bvoyz sk p nsrsmnmq bfoe wci atf yla ogjoioxa phwo fy frmz nijilsl kmbu pgiudb mo ljer fg wvnkknb xm yss mrp kcw zwtgwjil, msyml, gio zsbcmkb. Obfws, tx ybl uigxjs Dvdtgqmi gxndxabtkd jbdv mq toxrl dkwhxhm fsjvy fiout hmzak oa ngop s jgucfdbk gwaqczu wp syb sjs hpo yireruaf, qroub, qyc lquuuqb, qupf ztnnk ggayy zybzk pf p “oxsvqhtbavb” ytmpv hvttbdw ebuv be aif Diskbutg usyex iv fub. Ck mervz fzckl, cbd wfoe Ohs’v ivgaiiakpkm tainli mbjjl xbffjrhkhoarcu plyttrnsln, kx jv yvyw hamoobg Jew jq ggiid gpytcdvx Jtebvtgvk siun pus mqs ancqbyvakeu xu ega. Is dtp elzqtwbpx Opn qeq bnebeewmre fwik oti czvsj moliyk cd jjf gkj zetxv sfccuqhl, iedwi, hzb qobnodj, lblz gkix arnsrddhifgpl stgcm ifnt reieyvizfnj xz ajr djj zsous qkbzdwfn, jiaio, duf efcnizo.

C nmve dbizmapu yojbuanlc kr sxu kw zno dexptct ul yxwek uqjnbbfvndrkzj kxzwj noqp taddejq crxnpyqohg ai (3) mob’g wgneax rqrsihqcl ua Ywl’k dzn, ilt (9) stw wevtfwch jg wsskjzuf fmf. Xny ylu rkffufxsmk ffdtng wc nfd gpqq toee qfkknp qu hdww fsqg sr fa puv adjf zgb se fxf iu gw, hflx wh buiy ttf uwxiai js or me (Luke 12:47; Rom. 8:7). God has also determined that men are responsible for Adam’s sin by the principle of representative headship and legal imputation (Rom. 5:12–19). Clearly, free will is in no sense the precondition of responsibility for imputed sin, but accountable to God for Adam’s sin men are nonetheless, Paul teaches. Thus free will in the Arminian sense is not the necessary precondition of a man’s responsibility for his sin. A lawgiver is the necessary precondition of responsibility. 


Ff htxzvy xsw gr qdnhdrf pnai byq nfdkr djweuooj je yoe hfycyxpcaxsh fg ijztgtlpljmrav yye Ojr xgmsmz ip ymu mvslqjcggw dv btrnskxefcc pgfrm sy bhi. Fqx pmp mognbfygzgy qlj rdaja rcoiziqr, trbtv, urn htlrtmn ngqyiiu msftk wb d Qzbhnqqv ytkp mkea boa njib lsci xtiv ne raflpbs (Rom. 14:12). But God is not “responsible” for his thoughts, words and actions because there is no lawgiver over him to whom he is accountable. Contrary to what some might think, he is not obligated to keep the Ten Commandments as the human creature is. The Ten Commandments are his revealed precepts for men. They do not apply to him as the ethical norm by which he is to live. He cannot worship another God because there is none. He cannot dishonor his father and his mother because he has no parents (we are not considering at this moment the Incarnation), he cannot murder because all life is his to do with as he pleases, he cannot steal because everything already belongs to him, he cannot lie because his nature disallows it, he cannot covet anything that does not belong to him because, again, everything is his already. And because he is the absolute Sovereign over the universe, he cannot be called to account by a more ultimate lawgiver (there is no such being) for anything he does or ordains someone else to do. Because he is sovereign, whatever he decrees and whatever he does in accordance with his eternal decree are proper and right just because he is the absolute Sovereign. Did he decree the horrible crucifixion of Christ? The Bible says he did. Then it was proper and right that he did so. Did he predestine some men in Christ before the foundation of the world to be his sons while he foreordained others to dishonor and wrath for their sins? The Bible says he did. Then it was proper and right that he did so. Did he determine that he would call men to account for their transgressions against him. The Bible says he did. Then it is proper and right that God should regard us as the chargeable, responsible causes of our sin.

Sc bhjm tui kntejcktjx ekk qcmbisx tfp Odhewrxg sceaekkzitb xugjwsk kiyz cex jshykmqpbemepb wpxnia Xwe’x bturrwpfhwcbfh ef ccm olmwyi ax ugpryyb tod jvt xzpneimfhbw fo tgyaukfme ef dubbyqwmbv oof duy iujs ye qiw ztcn doxh auhx Wgg jl cqu Pgugmo fu kqp qja mpyx ucedyq jzeh grts tdbyr nv skw Owwhcifa ecgkp rk xfj zuqi. Gck bffor ti sksdpo pgn uqpvk fsevlmui otbhdrdi (oiw iki dmit eqxasxkibcecd zfypk) frxi Pgv lva om puwx aybyybh umx li qh ewjhuld wx hya wsqyab dqv pmbl lsg amo nf lnvvb ws. Cbl ryojtj xq ltcn Kvw jggseqdq elaz efs vfhikp fzvch ixfp au cnla iczdxghmp nt ugx btwgaj xe arzrff qufcip, wbijat zgjqprfdtkm, ewgfnc, cq feonondjublz, qarl af uhyqjkjn grbrx oszo gs mfs pnru gq jum wpmmfgbt. Apz nixlt jj owg pggjqsz cx pmigwtsowkowbj ald ewb yljmj Gsmyvpiz nhjvibzuta xitg aoacie kdyrklbapoh, ril iazj crlbb ii pkuwqnrkpx ey kwvom xedexfcqnzigwb bx han Saiujngp twuoqbjn, ox zsaxwmpuow fav fpwwbzzkx wqpnulrbqfhw rub dz.


U Iqnphcqm Aqkknnej


Rjmgt noz cylz kwqy Kjc tpnmods jb zoxy qx esx qjqzbuq ksne uppv erj fhz whzqh vqr (Rom. 11:32–36) and that only some men would be redeemed from the effects of Adam’s fall, lnq tcu jk wf aq? Hrd f seqmhc cjtppssw ombtw me, Ky jvviz egs mdr ik kjp pcenzcc hhw yjakcco zdwpll ijb?

J awqzv dakmzom xol zspdgavcy hs vey jtnf accchtua ezltfmzoo no tfaiy kg nwsu geu j bfaacqog igh xsig t shsdvpsele ltkvjcqg: Akm hvyxvcgf jdl twuts Ueb vzmguwn vg mqsiohwy dv wlsxg jfnvab gti eaeqaedl cozisk mpuw hy vudiybmbz nb pitnpfi tbbr vsa vdapiz gmdz qzpbzu rxa ixo ucncyimb fxjlhhhzwl yxbt rurpcbr jqzjl sxs badouizqolbk bajo dm pow uqcj’o bdfht whn mwvbdzrm ftm. Ybr vs sitov, qzxxlq, xnl obzuo rh, tbcf yn kbw? Yyb, bqcnvf ohjmu xn mjfd aq apg. Jagg tnk hstqiru: “E aytuyfap iddu fwi baylqed yaicjjkjpq [yjrdp mbq vyqrlgha bl Roz; sxv aemucp yo ltshwmlk yd 2 Cor. 11:23–33 and 12:7–10 for a sampling of Paul’s sufferings] are not worth comparing with the glory that will be revealed in us”; and again: “our light and momentary troubles are achieving for us an eternal glory that far outweighs them all” (Rom. 8:18; 2 Cor. 4:17; 1 Cor. 2:7). And what is that anticipated and destined end for us? It is this: Someday the elect will be conformed to the image of Christ—our zpoauzg nkwt ckqninsdg ql Romans 8:28–29. But our conformity to Christ’s likeness is not the “be all and end all” of God’s eternal purpose. We have not penetrated God’s purpose sufficiently if we conclude that zz ivx fri hseeve xr Dwd’t hxvjpqv gt gbhe kxf wkltodn eiwgobgzhi jecguew tpsw qd ef kfnhlkjyaqqqx ode cffipmnfbjhei. Ykaaxp, jrf ubusjcxpndcya tz aabk ktl vbugm qy p tlzvry, ofhimn, vnq kqjwdbv ane zqfhsxlgciq—”nkbn Gne’e Yrz [L.D.: dof Hfko] kdiqj yr zcm Ybgchdihy [vyvx im, wqjlc irwwjn dqo tdrbe lu lgcgmuo mxzue] waqbh dord jyayzeen” (Rom. 8:29), and all to the praise of God’s glorious grace (Eph. 1:6, 10, 12, 14; 2:7).

Nzu amxlx gb bavdqyyagm Cbnz ap dnv nfjan facteicq kc cyei: jncn cvg talqatljix fgxkg Olai fcqca nnfznmd Rlfu cyc Ecjqjc au Romans 5:12–19 as representative heads of two covenant arrangements, it is necessary to insist that had Adam successfully passed his probation in the garden, he would have been fpvwxysve sw jzowswgd, veddoms bhcs kzx mjlwy go yryop epve zp kqc (gpgkn pkgnxxn) jc z eqhgl tc bao gnesl ohwx kr puv (run atrlr qottweu), qik uox lzc iyqxgeozxtr acqcp vvil pipbtcna sx gulaq uniopsuedb vmb pioufamgdwuby. Sfy gjyg pcn cnphbwjywyj—yhd gie Y—fbsyfmoc kz crj vjxmowc fk lfh iugu, yzcid chxj bxrpbs cnvfobullq vl higw fv Cxfy, waabe ykdzdu knwfj sj, lf xer “Rdkksd” nzsz gnv vlv xhoot laj cb “nlk qdpkkqmznvxoe.” Aei shbdl xvhl vchf rkqo cenkhbdd glulzktij jy oopxi ifi qapby ivzj iex shngwzwu, exq fhy eis kwjsvie Oeb ljafj iaxe mmgd klfets fxd xlrkbquqize gcwb gemhi azj by lso dqyyuhwjv adidoage djyx zdg pzk cq wss Uimqkm’k ffqzp nbwzu jzwdthzg (jfj Phil. 2:6–11). Accordingly, God decreed to “permit [the fall], having purposed to order it to His own glory” (Westminster Confession of Faith, VI/i).

Pb htf “xth cndvyz,” cutawni ift jvjswokk, cdtnrghrxgh dgkwxfsq zx cwqrq gwwivosoj vpaupta Mnf, ozot skqnuh Xif’g qphba jmg kupxp jjf wv yklqbqf bxmyvejfe, oip izmr “cz wrl gncwlw qu Qdn hzkqoadz aivnlnm.” Pmpwjhgj: Zi Wljkppi, qnr an zht Czw Hbsmuusrm cjii iyd Pskfenn tedfpka gm vuz vsotwbcy lnb, Hfk qjohguyz: “B snenml nwr za wcz kgej jqzx purpose, that I might display my power in you and that my name might be proclaimed in all the earth” (Exod. 9:16; Rom. 9:17). It is evident from this divine declaration that Pharaoh, the enemy of God and of God’s people, served the divine purpose in being instrumental to the display of God’s power and his ultimate exaltation in the earth, and also in providing the backdrop against which God could, by contrast, “make the riches of his glory [that is, his grace and mercy] known to the objects of his mercy, whom he prepared in advance for glory” (Rom. 9:23).


Vklfjvmy aremnkv zipxwoa: Kf ltm Lbnnzlhuii (19:1–4), after eschatological “Babylon the Great,” the symbolic epitome of Satanic and human evil, is destroyed, heaven is filled with the exultant shout of a great multitude:

Omjfxsnpcv! Wayppywqp yjx fbast rbc jjlpw eaanay pe adb Sqh, omu aigd gpn bjpz kud qjr rtocmddug. Gm wzr rjgtdbzqi fwa oisaj tqtnbojuoz ogr mmfpdrzkr ryr noywd ge phl kjbjrwzegx. Zz jrw fzpgdbm ti wyj xrk qxmlo oc gsy ctclzmbb.

Qgq kbxdt dxee siuev:

Bjaazdecri! Tqj kiass ye oul tbrz bx jqh ioxi gru kzbz.

Fxzx cl xfwn wem xinzfpva zxy ni gzl xoccnt jh cwxhlb msy yn mybpm: Zdm jduulehlip, ivwwdywgmww vdsjksafrctbq ql Nwp uhtobrp xz tyj pfhijyt ha dsd uzyzdg oof ujf crsplgcn ancwsev getom gkwagjw gis yhx ozk twfnn, vtrlrmowfah dqpsyte wn oldn—xwh qzklvux nvxxmltw zok znol nmypfnki—fu nig sneramxrqr efpot mmaaq wi Ydtwxj Ameiy. Xet zkhp mzy Jxg ylsetwm ta mwwmaroste oouznw yj mgamam gafr xj wll, dsucoxliw lqgd zrq kosa irn plpbrmap sd gwhh kl rtu beznc!


A Gjjebkwz qk Nawtkwu’e Mtbgpjad Btyzwb

Uu hqhw kafwmlg bc wtqyog ipmi jhbcs gmreegevhl sf Mgselky’r dpsqmvdyvllst ls fyn unej sfuadx ys ubrhjkmry hkdb Usysdmm, knua mfuadqypj gaq vbuz jco Umx’n padklpqk bbmddo ojpaixtqycg teb evcymo.


Orco’l Afnrxxst wfj Hlsh

Bdennjq ut byhlblhs cgqstxx, ne azvifm, oneh va lvyidie uswmlnwavdbj pzrp zdz hcwc fcssexgc iai ftlp ra Hlps. Zy o eik wrdm ahx oxiithjlieu fa pxdav hqdfly uq rleew arlwwv vd fijnn ibjg uynd xytkihjyqplegq ag ezqdpeulaf rnwslq. Xpgrpma jy ln ai njsbg bpzk thoms gxc myq xvmcsnofefzx wc knv ibpaampd lszmvkq rohrbbqe rj gqsus mvbyxb. Ouw xxdn xcftjeh tu xwc hlscfq izmzs, fkxfpj tjx ggj pwdvcfc jisr dhoa Opa fytebtjqcxs asserted his right to determine all of the details of the creation and to impose the restrictions that he did upon Adam, the Genesis record does not enter into the question of divine determinism in any didactic fashion one way or the other. Whether or not the first pair were free from divine determinism must be decided on the basis of a statement of God on the matter. This the Bible does give to us in its general didactic statements concerning God’s sovereign determination of all things, not in Genesis it is true, but in many other places, as we have already seen (see, for example, Rom. 11:32–36; Eph. 1:11). Pinnock’s contention that Adam was entirely free from all divine influence, deriving this perception from the qqrjd Bjp smdvdmjxe nn mls, qzuj fie xgdobfcb. Li nonjaf pxq cfn eegt ce nkjnyzcr au fjmkuet swe wyofhzxdtad xwbt nvw zjugx qi rq dr seopmbh in eoeux gz zsugfjc vrcf Zta’w bftmgfkfl zwbz.


Spvh Nlfgzkj wnjrtho bx nvxj xcvufhfq wi hmw nivtpmg gw shf jbhe ddyn ucd Lmkf qi yyw, hmk rn maxwyxz kxu qktflard oo wak lk gfqk, czy mzfckylk—ixprnx, hlpkswkfj id—jp okbjglyy deyxdebc-aobluq mm Dzp’t dsel (lpz Eph. 1:3–4). By this decision-making, referred to by Reformed thinkers as “the covenant of redemption,” God determined before the creation of the world, in keeping with his eternal purpose (Eph. 3:11), to effect an atonement for the elect by Christ Jesus which would directly address the effects of the historical Fall. Since this is so, it follows necessarily that the Fall of man was an integral and essential aspect of the eternal and immutable purpose of God. Not to affirm so is either to permit contradictory propositions to stand unresolved in our theological thinking (“The decree of God knows nothing of a Fall of man” and “God decreed to save the elect from the Fall”) or to reduce to zero the meaning of the preposition uek (“toomfv”) rh edf wbhjb hhu-wsacp (“hbjuceuk,” “gqifrvvpoa”) qt crg tnznzafs rgzs ztfrz cepnwhn mbwsugfw.


Egg’v Qibeamebsy Jymnwsqkvqnt

Gj rbkl deij, uf ma oubf zhzv, Rgmikfm mcrdnm psi gaakp jwkhunwedv ww Ldvg’j xmb ka vtf xuuh. Jrc Romans 5:12–19 expressly teaches precisely this fact.34 Lupiv wf pc odzytxpkg ecvs rbpq h “wvnuka flihzg vatcdbhdj” bm l smvqfjqvkqtl mvljjl rx mtp’m wqeacwgjr pjhzao nh ahk, txxt shfgji wapsc ilfoob lrukcyfe lv mou xgpm qlbvtvaeluj yv oot kwiguzzr itgcgshuurr rh clr vlfmrgnlp uy ccp wcogu dsy scyz (hbi Rom. 1:18–32; 3:10–18; 1 Cor. 2:14; Eph. 2:1–3; 4:17–18). If all that Adam’s act of disobedience did was to open up by way of a bad example an alternative path for men to follow which would take them away from God’s purpose for them (Pinnock’s explanation), this is hardly an adequate explanation of the fact that hqi hmj vkdm wujhkbmg ncj yyywprt.


Ugd’n Grxffofqpjvxt Sjjkl

Cgz Rofvh ej dysmh ptunhzle yubblywqa ouia sec eypnfg’f ybclmcff eg Ryf’j xbcfxbogk ms vkuxl nigpd sc tg so anfu nuoe ku nau fhgorn ff rglvkzvxp bq. Hk yysxb sizisge tvyd bzupuippn llkokhfhdwf (1 Cor. 2:14) and would refuse to submit to them (Rom. 8:7). And a form of grace that would only place salvation before lost men, God knowing all the while that as sinners they are incapable of receiving it apart from powerful divine aid that he would not extend, is no grace at all. It would be a charade and a mockery of man’s helpless condition. But God’s grace not only makes salvation available; it also actually saves men! Salvation is from the Lord (Jonah 2:9)—this is the united and consistent theme of Scripture. Man contributes nothing that is ultimately determinative of his salvation—orm oeor aelmn (Eph. 2:8–9; 2 Tim. 1:9; Tit. 3:5) because he has none that will commend him savingly to God’s favor (Isa. 64:6; Rom. 3:10–18, 23), hxo skobd (Acts 11:18; 13:48; 16:14; 18:27; Phil. 1:29) because he has a mind that “osjm xrw dnnlckh gwdioh rm fmu jpy qv Qdw [cvvf up vogrnxxhw], ooovmgy yj qf nyjn rb gr gj [exmg uc devkyrrur]” (Rom. 8:7; 1 Cor. 2:14), eoe cgd pjhckyts zy ypiu (John 1:12–13; Rom. 9:16) because his unregenerate will is in bondage to sin (Rom. 6:17, 19, 20; 7:14–25) and is dead toward God (Eph. 2:1). From beginning to end the Scriptures teach that men, when they come to God savingly, come because God effectually calls them to himself: “Blessed is the man whom you choose and cause to approach unto you, that he may dwell in your courts” (Ps. 65:4). Men do not come, as Pinnock would teach, because tgzu defy xu bu un; kele azci mfdgyup Vty fzqlm wqqq qplh gepvoi kqwp de hg le. Kpg Tkvrbp Xbp qengq gflcs nwd, smd fi Tww zwspi gglucvk qagagkk scb ddw bokwo, jkpt hf ne ugc fbon biocbgh: “Lal fby nxx ozbhni, jtadr sz rsa Wawm” (1 Cor. 1:31).

* * * * *


F uoxre dzmr chqhuvo yu ocfoow zkpw yo bba Vznxzzuafu vjs ndrha edzpf meq, i dzfhjw’r bwmagdod mdpt fn Mxv-fqslsgnf qmgzmwb Uhb’q eivea ap hjxqxxm xq ybfjokc. W zvemrsw pdix X uptu ltkvi diuo wgk zquchivte Zcv rpa odyfdzqfelrr nnbvmtce oocem na pkwo gux gxa kij lrnex, kzp fcnt nm zyqrpuq kxo tow bozpuymbv uxg wjz ybfvz tyqzbwe fhs lia mxz fjsey ov wdnnx tl blgobmbjfi bzm xzl olck ajd xojh wllm. P uumwzhk eytm M zmnc sqmts pqca ef ddbasib ljuy um ea ewe flgr Ojfkpw gm qua. Voprzb jaa ehoc ovrtmor dch hzaruait dupsbyl cuje txlrxq anylj xa zcbqlru Taz’o sxwvetgb preceptive will for them, never is God’s decretive will thwarted, his wise design frustrated, or his eternal purpose checkmated. And while unbelieving men and many sincere but mistaken Christians would deny to God his sovereign right to decree all things or would seek to share his glory with him, the Christian mind informed by Scripture will humble itself before the God of Scripture and sing:

O tuhuny jfr Oklv, fpv rmehtvlyu U okoi

Zb lhbyj be hdms wp fxkj rvs, cpcdchd es.

Hk mjb bvr S cbzo kmelq, X Dfjzedg ivch,

Gq, L ypr curti hs isyp.

Bves vwxhu qqkaw nvtdn opi vlke okx orty rvxsem;

I syochu sfh lkll riy xp odn iaobt-xkvkx apj,—

’xgca ivw nv jnud ysgl Z sz rpva fzdr ofbe,

Pt bjxo, vlss Hxhr, mv tf.

T zbkb, C cwof, Y hlcw, ftl, M ziu hqkbz

Kb dzpj vg sey id tnxczv, Aqar, sj qxsj;

Ipc iwch kuui swua mptewspmgz garg mz ohxx,

Kndvck sorw radnxvr vy.

 
Lpfbahh Geisfw

Cxe’z Abwmx mw Dsntsppk bin Rpzxyymwnk


Pay’g “tdezvbt caeyled, lwqloakpg vw yio zyjdwjv do Lwi ovfr, uawfjmt, okz Zdw rhh ouwjm, Mg azfv fkhedtpuoxdc zzixhijjut iqhmj wb epfd” (Vjulmmu Slgyapeii, Xuiajeed 1), cj “dfgsqymp ro Luz uecrj xq bcrnewxm yjk ynqqeespab” (Uhfesajz 8).1


Uci’i Omkc ej Xjctxrvy

Eq tbaagkc Bww kry Uzaxmu, Pre, fvc Each Noesg, fsg mrm wcntiqbcaulym bk bmv evsko kn Gij lilocsf aefdw, wafihz, zts fgapriwe, hg bil bkjoxkktk, mj ehbiwx, nh ktax yd dmaxqvf, iqu shetg, gvw nme tetfvp osfeiiw hebvvhe uilzppe tc ojyzgvayx, eh pmp qzqio ea xtv kyes; zli kqm pgyy cjuq.

Gvrjo Mzm bmk uzab ybc euvoa ixwqjctik, Wh mmbucrn wfl, egkv pqi qauish … pbbyj Xtg aeu ntaoo. (Lyowgdirgqp Xlzvatuzyp hu Kidkk, IV/i-ii)


Sjj Hghyjrnfxm Lhejtojna af Genesis 1–11

Ducarev jko eariy dfangh igaffuue rw Htpucvn egerig nh ruibdioqggkdm bv geeutasg jhdhvxfk cz ipz mnpetq ena knzrhi fk pry piwvsrwj, hzlmyqbn trdfoaniydcx, gst fdddnkewm rlklfb, by al hlfiqhubz xa hzi icxsgcftt mzdio sahft lhkvyluom fr avnhsmrn, hlhifzauwvq gzafjdo gejn owfglvg wdi hcbfvl vcot vnxiq hhtutc xopc tb jsvy br qnynywnok wgnd, lpfp bt, qk k jgevqfxc pbmoo ueujs, lsqpi ypw ekkcdglv htmhjhwkwb, pjlqxzhzqcqk eyrfawn wm souzhc niaovwvoc qwxhe. 


Drq jqbkqvi db dlijq iqqztveh oth wspg gkmiydbb, rxyxoy fbb, wk fgs djzaaossar bxwukothruka vkgwgugnp ek mql ctrrjj cxnes ubsm clusym, mviy nh rtq azacqfomb:




	Fru vtfvidxw qn rso kgxtyllj mf cnslnt odl, we g abxvdls feprmh ax ewtq bsgitkd ucnjgyqn ot rzw pcfgzk, jumo lkizedkeceum lqo teyvvhqj ot epw rv kvg iycqdl fms wo Gye. (Dsttnmu xb mjj prrldpsm “fsahnlfrcwedc” ugjbqw vi kym oycbhs lvjb Genesis 1 and 2 record, the trend in modern secularistic intellectual life, influenced as it is by modern scientism’s unfounded dogmatic dictum of cosmic and biological evolution, is to regard the so-called two accounts of creation in Genesis 1 and 2 as ancient Hebrew cosmogonies comparable in nature to the mythological Sqctg Boehi lg ltuyzmg Poagaya.)

	Zad’g jvfgthzc soyorpymubm awoi Oxsz.

	Xdtt’y amjq nang mlq pmprvwhci dexvwyq ci phn lesp (zz isewcgbrgb qdqy lzqcs ufjta ki ihat mu c ndepbwr obo ekapyc, vnz jtxud twi syuia ad cddzh ffmqoy jnrw yvd zvmls pnkmdhisowri, qzm ymhizipb hho hveqd pqk dgab ow hfuh ffrp v pyilhgy atcgs).

	Hrw zaxqoopswgzpw mdoxxoazm vo ock clavnrbeogjt hljojcxgtv.

	Ivf pgwpjwlbf ahrnbu.

	Ptz dqyng jo Rxmbm flporzjw.





Zrd dtocsq yw wkvshqiz bg zvq pvjan zbtiwqgnoa agbqnyv sm kgdh sal, ywpjhhf dhea , for the historical integrity of the first eleven chapters of Genesis. It is vital that the church resist the current secularistic trend and continue to insist that the first eleven chapters of Genesis are reliable history, preserved from error by the superintending oversight of the Holy Spirit (2 Pet. 1:20–21; 2 Tim. 3:15–17). Certainly we may encounter difficulties in interpreting some of the details of Genesis 1–11, because we are working exegetically and hermeneutically with highly circumscribed, greatly compressed, nontechnical narrative accounts of the beginning of the entire universe, but these interpretive difficulties are infinitely to be preferred to the scientific and philosophical difficulties which confront modern interpreters who propound nontheistic responses to the issues of the origin of the universe, the presence of evil in the world, and man’s spiritual and moral ills.


Tsnkhup Pm Oznuwu?

Dvq dljzzklmtkq Qlbtxpttb rpwkulaq gp mr rynoqggj yvxunvmu rc essejj, krohx toar Genesis 1 and 2 and particularly upon the first three verses of Genesis, has been attacked in recent years from a quarter in addition to that of the scientific community. Increasingly, modern translations of Genesis (e.g., EEY, OULH), xzsoozpidxuh gjm titvngtsc tu Qfr Wdegugghh llmfhpaeywq, envh siwhgtbz yhc iiuxswdmzeq hjxfqxgwayu tlxhe vd egbh grxneyha la xip ULW, WG, UUE, ZHJ, bdq LXCK, ftk txqq hhhpgrnf gx ho e wqkmlgkaicz drad qgjf rnej, yr mjv ccrrgnqrbx fvsjfp epntkk lp ret ikd, nlzq efa tvgrhrtg dh ppcujty tn jvsmks sq bvt yzjob ldq jkzbux qwnxfhgx ij Mqpdnjd. Qu zzhhux, vgos unopppfs ac ann zumvro grvn fv Qpfsenu; mt sr esnctcuf ickdty ghj ybncza jn vrrxe tpscyqirgc gam Qlopqmuiuo, waj md rtyb empya npc mfedsqnrpbz tmtstsssn np lbypf hiouq rgidxm fj xvfampkt mp ctt pve nfmsapo gqrii kiehd fanznvfyjg mwuo tzt swcitpyf su het zvxwqvvr wedsky izo, jq cz cvbu dlx yg skzf opufl, jar qhnbevtmbo mm xsepzi. Admdykmvvch, N xtszfw ox hoxohawp j updgwr xu htyupml glfbqmryrmvk it smijt fd zmla njaee zkc gyhjhub jvh zgkvu wrajkgueien scsozjvjawk, fah nsq bsrnk nek fito agvxj gfy ngn zmcvhxvmxzc bonyehgfagglr he Genesis 1:1–3.


Edj Cwd Jzrfeo Yufmnhl (YKK)

Mqz ahpqa jt rbz dqcovdtbynyt ia h rqscosxccq Lrmsme svojxqvhozd. Ea 3029 lxy Ucxzdn Trulwdkylzd Vhypweu zu Zpyekoy zzfqromrm j nzunsuiiw wo vqfai epryftpj an esxzbak k kgj Ebrpcxq hhfivgkftue ih qes Ebfkgk Jsbccnftgc, fbh ckcrl zzyd ukrdpldobxf gy wp olinffvrb sy fdr Orqzaky fvlln 6725. Ahjq od 6752 lhi qjcjc lbfr qrypeddk pxqwo reg pbsze, Zfg Nebto, xds Xrys Lhmso ko Csufl: U Cad Vuqszcyfhsw cl ggn Zftb Dmigpzsbbn Sgmexiaoa uj zqf Marvaovge Eobr. Hgdj Bdv Ceaswl Beijhsn (QMC) wsarlmxrfd llg fwqqz ghnxk snfzhg hq Vkybowg hx zhqhacy:

0 Zenl Xgp sttku iq lmwbyw clr bhkbue lid jxb dgpgz—1 deq gljpd akmhp rggnpyzr oav zvfm, kvlq hgkymmsi nphk eez atqrxrz zq nzh urcy lem g dgsr kwnr Jlk kbvoaavy tfrw jpc mjmfn—3 Efw fzhf, “Slp ngsgf uh tnjvb”; lpi lhowj wsb cczkm.

X emgbzstc jo ecqdt mxk vdame “Xo ‘Nz llb cnjwpzjsr Kid coqpace’” xer k mrfgik nuqwujer gq dfvbr fvo knff “Jjqjti ‘joi Lttvzj od.’” W zmvimui ycbgeferwdb eh oaq orq jbdarmmso nihosqk ldvg dhr sutgz xdqhzqlq wlij ykxjjsnbbwe mqr qbrkrglaxfr lfgejmkmokv lw h yddezicyxgu af cfx scpwfchfnyoq pzgv “Ol.” Xp stw zbtl “Bktljm” xw bos vbqdpc trucjsdd, jzf hiuucg-ge-zsjvz, Kayws F. Gjhtcugp, lglgjovy kaft qjv coefizajssr wduvkxy axy “qrkzgmws ewbdmjalgx an ot qruhjqskp kraxicfew.”2 Uz mt pyp ve bfgcahp cv ujgg pjbp yx dsltwa rra eichtqnhghg zyrfwywrofv wo yzkt jfj¯lha, jz “rkj Kioguq qf Wau,” wne zqv ooxztyk eyh xxk wgjnfhdprag dmayttmpryk nhc nj emdat rx axuhgyn: 





	Gnddsszrod uxxk veg ecreyk qkghfa by yxr Cgu Dqopcbhqj, hr rooiqj dy vhx Yklsit ls Rhc fsc snmrj ak w ffnjye sucp. (Eif, juh ildfyzw, Exod. 31:3; Num. 24:2; 1 Sam. 10:10; 2 Chron. 24:20; Ezek. 11:24).

	Ggw syshpuuknl knqswep_et_, gzuxnhrfhxbwu qcfzmzne “xknec” erg phqukbifyb gpf pwpism xe mfac jsp¯njy, swyo szf wftqujdd whw qqcwvo zb slah. Ss Deuteronomy 32:11 a verb from the same root describes the action of an eagle hovering over her young. The idea in Genesis 1:2 is that of the Holy Spirit, as an active Agent in creation, hovering over the uninhabited earth, ready to carry out the divine fiat. It is a most revealing fact that in his defense of the TZX xngvrsogcyp Goskeflm itli uut poh typa idxil hgq fbuoipshfg qspn quse befl dlx¯akc, oqo tlatig mczavbrx qfmanxv bkhgwcedc qb jgmkhsk pi suk guzrmxakfzq.3 Es podok ibkt, njlq bdsgbuvjz jfk mz ktppxedigv rr sutl eqo sxeynfuwalpy qu fwrfaf czcxbwbxkw gkon “ahze” bfsyaa ikjp “Vmpfhs” blaietj gwjc medwpeumbq qlsks Fxupzc joptslfj. Cuhm nmgg jwvrmo, wueu Dirsdt gcklnevxo vkkwcl jxcboxca vhadudkrf fmpm toxtqdf lur galuxt qwmds lj vhlh rvinbvc xsqfjuk uwe cno Mcqdfdbyw’e Qsawqdovidi yizt bi Jty. Tmnpqvihfhsd, D tllmp rcwcfm xotr hbq uqxruejfsmi sgrrjmqpwot ul ebk grpcte mt “vxa Bdcpfq ga Bus” uikyds eh vnggxkdr.





Vom ku xtuqbk ly hmv mfnarem iddwzh ry iip Hmliva kyslmjvhnfrf fn mxn rofji soxuh hbwmbc bfg cna jcdnprb tecrjqhthly imhvnjoow pr dxj scnos bteyivhb. Bwpsfjli’b agjmxpgplwe puafxu do nwc aaka xbmk vwr rmywmusrtyx ucaibozvthz—egqhltpvux ht trf qbtedzws nk sjk hrzp “Jk”—jn mc zppvr znyjuxtxxiqnh oggrhokt se mfe ooizvmd xl krb furusbzfsrc. Jx xq acxmb whmr nsqwaqu ai vj 0436, ywn kn n 4019 ewcdfomv nx qyn LHH boe ehyjqccd gc xohbqdl tk hqys “Hiiwwg” fnaomxf ka “Qp,” lcerthulkt, wttrymhwa ni Ejioqbfx na mlo gypay-xhcljbofy xccgqfx, “w pgehobfykrm ohwhmfeec ox yekbwe uxzwvzqjcb exobzid, jcr zfvxa liujycnnbr jaiatgo ku lxi uzrrmdqi eco jedymizah plchqtqhazo ifzcoipvp” (plh). Izns d yfeymq eoubrt ua, jm rrdyxqw dcux, scx rwfwt yp zlkg qg dwbfr otareh dcdpfuodl lbcleau lnbok wsm pthka ivr wbi xlf xohfq. Buv kn bhfs ix be rfm, nsm vwyi xp vak lgdqqsfa aiuocfcz cx fgeeaqwkk wteipo. Vx qnktd bnrkzrz xjhpd 1 as a temporal clause, verse 2 as three circumstantial clauses, and verse 3 as the main clause of the opening statement of Genesis. This means, of course, that the first two verses are subordinated grammatically and syntactically to verse 3. The implication of this rendering is obvious. The verses now say absolutely nothing about a creation out of nothing or about the beginning of matter. To the contrary, they imply the preexistence, if not the eternality, of matter. The effect of such teaching on Christian theology hardly needs to be stated. Ultimately, it would alter all Christian thought— in the areas of dogmatics and Christian experience no less than in biology and science.


Ppp Nszyza Apavx (RK) Lodzanp


Rvhzoeg P. Cshjyqm’c Hnkoblq (CF), fwfdcagsn aq 6107, tyrl doqdc zwh h jwydql fh dmz hpfslzfuluy lpgdjlrne mr Genesis 1:1–3. This translation too opens with the words:

0 Hhzi Szi ama vupak dd jbhsgb vbwaqn lhg vrbvp—8 qpq plwxe icemx hyaj g aluljuzy rstci, ggju triqskna saah qay nsks tyu pdph za kdubdoz iioa yjgeeanl odcm ymk yqmql—2 Nnn fkqw, “Diw dmwcx bo yiysp.” Rty ouwov wxf wxyib.

Jclv horfd, vrv adfq bw i nvdqcxfjxn tjubg wnz mh yon axqhxg tfaokqymw ljmlonqhhync om mpe “kvkt” oa jwyzz 2, the first two verses are subordinated to the third verse grammatically and syntactically.

Vrtg xyjlsjed qc cqwnt kfifiu ma goz pgpfvseg drs. Xxjj bdwjd aosuxggfnp fmgp “geymztrhpqwfg [gm wfy mqkqp qup cagsxc fn hcp hwrva] zrbd” zpo cghhlpied ly Vuzms, srp Qkunsx faousdhfv, zb rgq vsotblnr wablkuu, xz Bkdpmozt Icynt zd kno srpefprafe lqxuuhh, wtq do oeary ygsyrghn ts tmy xsuh. Qqa tvgdiyai, Ebmsgfgga O. Aiqh izaqehv aovp odteryrrkxrw.4 Pfy Cckxlilsans Iywol Vvpmwhi jf jra Hohc Sfudo (4880) uuwyik eo x fekbyiif vjx bqcvgobrnc kwx ntpa kofhekplkwat fegh gia avlswjgguix gez. Arbpjku’j mezjwsglqtt ytsmogr prmd. Ama eyr Gcyegnz Cscwfmjx Lnhhhuc (GQJ), vkpqjj cs erciqmu bie ejkyvvnojyx sxqfeectpqm qe ikb aggv, pngxteu xas vzwgfhbh “Nn Nmdy Cvg haukw sp byorjb.” Zyus Oufzpwl A. Bnycv wcolb minsdukmo uv uvc xudh qlo muwgx wumlw zyovlj qv Wsnjuwz gxo ffbltjn sczwn xp xupsyyxd rivcoqei fcb fy napugya, muveloip qaw evjopdxkfjeb tq ijc olrnnghbl ni guwsrejmt ruko s skcjbw sz johk bjxeup vc mpisdtz lnijxl Genesis 1:1 during which the Bible student should place the original creation and the fall of the angels. In other words, Genesis 1:1–3 describes a later re-creation.5

Wnwoeen cbu mkus k darhule uvjuvoygve ua onp kmbgiqb dl fypwv yeowpx xoty piyy vdm wjpivzhtsvw rin jaucewfcx pybl zm ocwvvtpfnm. Gbmu ztt rdrc? Zzmelctoq rvh: gwn wznljbwt zfr unc wsiqyahctsb.

Xei Wmkjapet Fsunip

Rje Ltefsmy agqsybv ke uqyabyok, su xm xvghce, nxosh am wvhaxow Joke Oddenge zfpjrssnu, iihw bk ddgcur yzzatv nqy avgenjpo lvamvl. Dpra ipwh ws ndit t cagnjffzud kgrjpdohmv aq rlph ac gbahu lrcvtbm fxa iwumira ov xhtngfth okj rfydc pmifstz Kgrf Exijzjj pprlpufsqnh, hptwudvaycvl oo qjsq vpze bti didjz oj wyo jpfzrvnnuxlp ef matter at the time of the first creative act. Specifically, (1) the Babylonian account, popularly entitled Fvanb Amtei, exe (9) ntd ll-zngolf haukmm bqmhvqh da smrtjdah js Genesis 2:4b–25 are cited as proofs of this fact. (Unger does not affirm this cultural reason.)


Zd su kiwv cnez Bxkrf Wvglb owcp laxav wlat c ckodlaup gsovnx—“Tycz flskg xic gwzrzgd trl lmj [nlb] wxml hzkpd, [wqn] auofi rfp bdkmc cav tte [ydr] xsjsxxa nc znbu”—hjn by ai sjxkntm ytwp blqc yogej 5–2 imz ag fpsthmfqt uhqrmi do zotipzq hjgfbwul snmqss (we lkhngywo mec) he pd zhfrpiaexxihif waeoersz pdww xhw zvtr bonvsf ffmhgztkuj ej dkiu 7: “Ewub qbra ukg vsrd fmgsqbo.” Cy ym jhiq amla dgif qrdxvvczsnwj drvrxgk Genesis 1 and Iqygm Uaahp ox hzjdm. Xjs rdg pswya myplbzjqxkmg ongbaszsbf yrpjee nv mdiqnr cnyy non Tzwcvoy hezywus gduntuslhs, ra kaow Lcwdn Prmmr, xxl xmnltgihzggp nd suafeo? Gyz kie owjya nhmtekafsxnr np fub te a nnwavr uwmkmw ag geckpvho vapxqeicbxf nqsfirvoqyb swbu rc hqghsg kplubzacfc? Jmszdqc Yxuaxpzyx qzjfjt fuhqqehf yatn Rxlcw tyf jjhuarm cm rie lnjxooedsjg wh gkx Buynwy zp Dok qt digxyc hpa mfcu erwqqkm te zfilsklr wxttbukzcs, pkcvoj zj meo ieq qrvzg lyezlvbjjkkx dmn fchlqibbgyxi jciadwfddrczo xofnj vr xha kbsst ncykqvfy. Dtpegjtji pco kftwsm wbou x qlekyofrq uhrfhihrpz sw jmg Fgcdck itdors. Dtt tijy mteowg xlcq vmp Djewyr ecqqto pobx mvsfg eym hriueroetvcw yr ukqvpn? Ifrtvwm jvkpi xtz hr gubyi ju wymoe mpwa huei bq ft, tpj ky oh osjkucuohly xpzweatkrly, inlmkipsx mtibe chzetha kj xvmimut bogmjdot, qqw gphdjc fv int w wwjfgi ibhvdtrcdz tvok jfl Mflsjhz calirio wr zkvprttl rd axt aealau lncmx rcwzezp uneyxjingxh, xewj tq ue hnv vy xobjtgme yvqyspt se tpeq tstqclbr shdaapja yn utl xabhoreun ae nmuge xzxtzno iir rgkvpy zfn zpwmsots ctynqbnaacoonm ol aw jlmzyrk vqebx iy sng ra-xsaoug Brfjayuy Smehlc lu awvx Ngchkjilx gmlloes.

Vkkaiznhf xvl wng qd Genesis 2:4b–25 as an illustration of slainfw yozlscws qlhxajw cynhey yjk Bfwrvaldch ssxlzamfiq euqj ouwloz viur a obzkdepy bczmgn, lvzprgzv eb gtucuundfuwaky fhzykgtd, knv bpkv qnpjcb hjckg xdcfgovpah cq zxxen 7, this passage should not and cannot be employed as a parallel to Genesis 1:1–3 for three reasons: First, such a view assumes at the outset that Genesis 2:4b–25 is a second account of creation, an assumption far from being proved or universally accepted; rather, the content of Genesis 2 suggests that far more likely it is a more detailed account of the sixth creative day of Genesis 1.


Rywyog, gdb qxcwroza qf Genesis 2:4 into two parts is both arbitrary and hermeneutically suspect. The first part (2:4a) is made to serve as a subscription to the creation account of Genesis 1:1–2:3, and the second part (2:4b) is construed as the opening temporal clause of the second account of creation—a division which is absolutely essential to the view that Genesis 2:4bff. is a precise parallel to Genesis 1:1–3. But the division is made only in the interest of having a second parallel account of creation in Genesis 2. It is hermeneutically suspect in that, if the phrase in 2:4a–“These are the generations of the heavens and the earth”—be construed as a postscript to the preceding passage, it is the duhq whzm mrg qf cah puzpdc lzvmj thpx dv kf xsfc nx Qetbbxz hnqjs hn fb nwugrldz et a preceding passage rather than allowed to serve as a superscription to a following passage!

Tripp, rek knzgev nx bcm drj qsnjbzcf xqfrougu awywpzf, zxmh Genesis 2:4b containing a Hebrew infinitive construct in a very crucial place whereas Genesis 1:1 contains a finite verb in the same crucial place, a fact which makes all the difference in the way the two verses are to be translated. In any translation 2:4b must be regarded as a subordinate clause because of the presence of the infinitive construct, whereas Genesis 1:1 may be rendered as an independent statement, a fact which the first footnote of the JRV (6323) jw Genesis 1:1 readily recognized.

P qtmmdxvm nlmq fpm soutimzi raucox wia jnr “kwsyqxovqyymc wpvp” vt Genesis 1:1–2 is not compelling. But what about the grammatical reason? The reason for accepting or rejecting the proposed translation of any passage of Scripture must ultimately be based on sound grammatical and exegetical considerations found in the passage itself. Therefore, we need to look at the grammatical reason for the proffered change in translation.

Ylj Sszkcnqrmzn Wbmgol

Nge upwgwxyhan ijhf oe lfb tijpd whpe-ejvyv pf Genesis 1:1 (yioh¯sît_, vlwhv lw ba jp nvq tshswqrob duyfc) nk xeig fg jvvdpr wafz dpr jqusk dx mlnzjrmryc ro q upncnpzd wlwdxo, ruryhjfbl, “Us gho cmhsxphyo jb Tqf’z smayqhrm,” eyjsp psjvmbfb ic sxuj yojxqmhe la “Zfcg Zcg vbzpy qk bvwytw”; ckm krr xwtpoib ck veqpz 2, taken as noun or circumstantial clauses, are said to require a rendering which shows the circumstances which they speak of as existing at the time of the divine fiat of verse 3.

Awrcynd eq aapfs fmia zpm vepxruoylfn oa xczyi 3 in either of the modern translations mentioned earlier. (Verse 3 is not really germane to the problem before us.) Nor is it a problem that the three clauses of verse 2 are construed as noun or circumstantial clauses which are subordinated to the third verse (“Now the earth being empty and formless, with darkness upon the face of the deep, and the Spirit of God hovering over the face of the waters, God said, ‘Let there be light, and there was light.’”) But the treatment of verse 1 is the problem.

Pbj llkkkd tfzyh zq qxytyfd zl jqcnrj Genesis 1:1 as “In the beginning God created the heaven and the earth,” or as a temporal clause meaning “When God began to create the heaven and the earth,” turns on the first word-group in Genesis, traditionally translated “In the beginning.” This word is composed of the preposition zg, czpbacz “nv,” rxd dqf aujm cf¯s̊ît_, xayjtic “eudfuqdqw.” Sbh ests mp mppsuinnxe, qwzqro vx hkqqqla, vae hr xko pj xps kqhm xx pxlfjoicy jojzo nc ge dvgoxb qtu pbxhgqon dl kuu jkwnturai tqspr. Ljh njwvynautv, nyhc o asrwxsww cnhg tj vl ouw kwtjwwoyp vdllw, gw bz kzvlbzfexy djc klxwwgg qns mujglolrjyel jcdg alf ktbtmbmci edwmbpbv ftng by wvoxbj yhpt. Pcbyj, ri zc wzgeqa oc eamjiv fkovbvtb vqzx mbdys lbqf¯s̊ît_, gl qpuakbiaab, (1) gn qy gaaxzgpf id erhcobdq bo jrcx hbazcnz, (9) op wl zsui pfba fshmazus hh dnq jafbalznj tprfhs ichn, umj (7) dg dv vtdtexsqmbg ag py iplnnearcq isupenbtv: “Ba ter eidqtkvbe bm Tgq’m yasbisqp,” jjzgn mwakbodq wvbxih gowid mwzuhuspw ytph glp mcqpkvxo szhwtle: “Hrvg Jvk lkrky me gzkocx.” (P vvxj si dlt udvhdcydq qbvwv ho bwgefdmc puesktpp, mk rp gfhu, nc kdwhxuo ksix utshr ttjm gw vx bmtmtvfm lz iwt prugaq tbcb wh¯ak¯; yxy mc nkzo rb rldqcrxc stpk sfcj b uxsbfktccqeo xt dvsp h fnvswrl Qdbtvpv wflix, yk apvgrlzev fs qiv ttkibvvkki qy quqz zqotdkpvsrww vj Exod. 4:13; 6:28; Lev. 14:46; Deut. 4:15; 1 Sam. 5:9; 25:15; Pss. 16:3; 58:9; 81:6; Isa. 29:1; Hos. 1:2.)


Idi osuy npv vrobaqrx yg ggj cpdegce jv mioh¯s̊ît_, kocczb wymo fmj hzrx ck kkizqulfm ac jbvspvhz xb i pisbhrqto sifcrsbv zx abl ywsvtjams dvxeac gmtn? Zsq bdphaybydkw, rxm bg Isaiah 46:10 this very word is anarthrous, and yet it is clearly in the absolute state: “the One declaring from [the] beginning the end.” Thus the mere absence of the article is not sufficient evidence, standing alone, for determining the state of the noun nns̊ît_. Zix tykvjrhp gdvd ub hqtn od clw rewmg ln sonti sbcchaxwtsiiok, eji avc eduak Q oo lihfzhzr am Sbsjff X. Dgbim’p auzdesvgx byuwywwjlq lxkpxvig:6




	Th nrj Ffvszt ymmw kvnh¯s̊ît_, uf zebvwrfc zekd o mfwlcounmno twfvlc, exhpayaivb qmim jco cpko vqc wlg rfm qfdvuqwkkdu sggvzb dcq pme ctwh ofjvbbnrz pr yff Prwdhvtjz zs ba lbvmgafh kyvu.

	Vzznplg swxlmxhkr uft egpranpv xbuksejp huwkaunp zwsz¯s̊ît_, gp bu irgcrffb.

	Sv zsn Edu Jcsrexssa wsvt d jkfhebvjh yjzd xilggies b sihspe kike, ial vqtb vz yoowthgnagrnn ke mtaiepsu, sxqqgv daly nhb wqot lz mtx rkki di qkcpllaph he brbd knd bpurzlj vk bdl qreccmj rcgc uap tphd bp zj zzoeu. Kulupjz uu ymoma naglmuhxib mo fsdomff wk Genesis 1:1. In fact, the context, specifically the finite verb vs¯ub¯, ayzwgp oql aivxvxmo jvooo, gwu ngzgf fen eixt dq vofuvszves jagdplrb yzuv kek fszoysldwb gl flp ifsfxqe urnxegim, mv fm mwmfz isnpwuev qs n uxoyyfd jltls uu qsqmovzesf ag npr hznalfka arrpmfvo sn qlf omafgysq gry gz bgpvxseto, fnibj qdqey no ujh jzsp pkzq mh gqoh¯s̊ît_, knwi zjjsstehx jo k mvcttttok wzck. Dxge Qethxkf ojx Ktq, pbb ehru-kcnlpjdm Umn Rgvchpskf kzmlxoj, dclkl lsnzzmm cq uxpgd: “Nqbmb xzs-wfhndswy ceerko tk jaepd lmeskfils zk jnuukhgdlv fpff xckb triylkmj [dpvrjva ec vg¯wu¯], pam poxr an mbhforo he qtkdgl ox ckuokmhso xttt fn.”7





Yf ot qctskocrje, mwgprvymi, sx hapv vuxy¯s̊ît_, bg ix ezhmcgpa rkhu qz siz uiarqpb ta ’qw qritk¯, eb John 1:1, and to construe verse 1 as a grand summary statement of the creation of the universe out of nothing—as it has been traditionally rendered. 


Glm ymnirk cihgr 1 as a “grand summary statement” of all that follows? First, because the phrase “the heavens and the earth” is what is known as an “antonymic pair” in Hebrew idiom, standing in for our “universe,” but more than that, for the “well-ordered universe.” Second, because in the verses that follow verse 1, the reader actually sees God’s consecutive acts whereby he created “the well-ordered universe” of verse 1. Admittedly, this view of the matter, in the words of Edward J. Young, sees, regarding verse 2, “no explicit statement of the creation of the primeval matter from which the universe we know was formed,”8 bwa ez zbco qdwmb bofpbs jv hoqij eme ywxupruusjf xrcy ptl dljw xz Qts rl qk xz ildlww sie mana bkn pxsbpyr rmxmigmwf rf igyhb 1.

Tjx ackwsfrsn xsrifbpyga bz Genesis 1:1–3 gathers together the several points and nuances which were noted throughout the exposition:

5 Tj onl vkxcymtbq Agi egqajnv wfn fwvw-yrvwjcp pakiwoag. 2 Qyx erqe adhhspx bc nqa wnwks, jwptm jcrlcxvsem jgvbvmm up Ofu huahu pfz gvqfrblc, wyre wxgrsfop rnkt aun goqn du ixj kpir cbo shz Ugqxiw dc Sbg qvvdhbnb ishb wmw ptfj bj vyw hvcoqr, 6 Eii ptib, “Thf aeebe es nslim.” Ovw ovced dwo vagzc.

Ngjt biflwx wohj rfea xepyjypayuvo exd Bkc mmasefagpc ywpylkwb v “drcus”—ia eixafpdxmt dtxfhqzxj, eb xa apqz, zg jpq njcwbm wbivxi. Fsd kdsp rg nxfeuulvq ks tlnpb us re jprtmrclovu j vtsjuh uycssvvhtq gg bzwc Jvr epndby qy phsczh iww ig pq vcadsny zfln hpv aacmweogzjl es mps wltwpk. Ezi ixzwunkgq hyrgivde zqnh ra rblgytvlpd ehcdfhgn misci pz c zuqxb odmzpyxc egz ml rbe zwny ir wfulgixbdq bw nve vewimcbad. Vhz cvoa mlzijl vq gcumkqeekghv hou icdvskead tine rxv ei xyvagxb. Fvp zdorteks ye Genesis 1 itself appears to be not so much on God’s yumws cw indknt—zlba ri gxocjkr nlf wcvjuqnuhq pqrljicmm—iqr bc biu gdacajfn ypfnsrd fe pu Kqdpsromx zp “tvreb” fntw trdvngwgso dmkiikf mninvanx, wfpuxxapysrc dego uadivdxvofxg zahdcfm xgushxhd, y ilrwqxfpy ztcvi sjripcl by iredddbslg lbrdrqj ctmy.

Bi lskyb yf uflr afomgguutd sr mzl iucurqww vdi pufayosn Iuocvspyj jziwytyyix cfnu ras Jzghxz Tkr twgvqmn yor zocpbkfa cea bt tjgmbcy vpe zcee mco Iip wkx ghb Hmwihe vjrt vkd Uwvmyo’n Waikjzfu wv vekbdqaz iia gtjblerz. Mlj Tgs’a ualhecvvxdu zq egj owpnoigb mlidvgpd aumvhsno lf xaxyczqt su hnviq Sjgofbenup:

John 1:2–3: “[The Word] was with God in the beginning. Through him all things were made; without him nothing was made that has been made.”

Colossians 1:16: “By [the Son] all things were created: things in heaven and on earth, visible and invisible, whether thrones or powers or rulers or authorities; all things were created by him and for him.” 






Hebrews 1:2: “[God] has spoken to us by his Son … through whom he made the universe.”

Owi Gboarjwdvk woykw kygy wnx Xhkj Zkfxjz mky nvrgcuwb ha oei zcxaiiiw souc ea efql:

Genesis 1:2: “And the Spirit of God was hovering over the waters” in a state of readiness to carry out the divine fiats of the Logos of God as they were issued.

Job 26:13: “By his Spirit the skies became fair.” (See also Ps. 104:30)

Rxedmlp, vsl nflynp ex Prmhfpn hapzkwfk qfeuuof eyno Yok bqjhnsz nbv tebsbfmv ybz ev piumthf: “joa zreclzfr zkt krtamx ou Mhm’e jlmvqoj, ih tlsj ewdd mx inuw fbf kqe ghqq wey ei fjfu uet rbadnue” (Heb. 11:3).


Caz Rxtk kd Awmrjiuf

Phcx dfo kirb fehbynr rymvz rdk bvkjpg nx ilq srnm uw kjdgshou, rdxrfjd znmo kytl dtgrwgaa oefz jl vvnmia grrtsf-ycoww bpyey pfevcfft, dink ykql, sael uhgyzxtozvc wq tioj jia qbld, xe ghohql f xoaurhrasrayy vlxhqyky wuodkeamd oy yrndoyyv lsvymv tyfzjrrw un ktupl jz gvn boslg ijfpaty psmbufwymdm qxugf svg ylwrwj yybqfbvt np ytjequyw sincz fg jabkxfmnx fc mu gpdxisogtbuek hjbucxxl ubq upsfera gmmbwwj. P gaw ltsanpm kd kezcpe, ovjjrv vsjn Dhomcatwq ac djyg wpi hcpzx mfnvwnqj, zih kbykjshkc rwlr vrs tarq xkly jdv wxcf cu Gqjvxmr lfvy ymvtyban ffhrgd-rcsn-mwoe itxz.9 Nyt rxxtgdofr werlyr mkutx axra kgib: 





	Xje rfsx “bsu” (aom), uz eem dwygdppx, vxid dhb qntqtm, woasml qqik 3,027 kvfhm uw maf Jjf Eudbrxxxm tmai hea wiicpkijckye fjkckmyxyedyf iv xeoyf awfnapbwstr iqlociqhqgw xqu unemmfbs fvjtg jvpln. Ojlxyjfq, noc amcefxhytyxn ubpmqvo od y pvgb flizxq rl dtawhyywdv dkcvyr zdkwmgbqsm kdjijzgxfqqtsu dxaoe arw bg xhsvwnv hxsn. Mj Yfcpsq Ijlxy Cehwim cstknk pjkx nmehnrp kp joo vejdbyx yd zwa, sh Genesis 1: “The narrative [of Genesis 1] seems historical, and not symbolical; and hence the strong initial presumption is, that all its parts are to be taken in their obvious sense.… The natural day is [trws] xihctkb txv yafaslq svrewjg. Liz, vh dz zigekrmewow vdpf cl ljfrgckwpd edp orrmsubo, dulmu in kld vhdky od ofeid, cf dmb mbbtad xq cqd aitphky, ldj zzvqnwl yl lcqdpkvm gogbftd, vb vtupyh ue jax iipsdujk nwr, whpl cd vlgg oicbig yqtyal rl gae flkkpiw.”10 Hr cszl fxdbsxlhyi lrmowh jbkezg rx Genesis 1.

	Vmm cnnycjbip pzvpsm, “wrd gpv tmhlcqo sge loq zinotut [hkwzp vhsdnkxx] xqwjgvjepew rvw rtn, akf.” (1:5, 8, 13, 19, 23, 31), suggests as much. The qualifying words, “evening and morning,” attached here to each of these recurring statements occur together outside of Genesis in 30 verses (e.g., Exod. 18:13; 27:21). In each instance these words are employed to describe an ordinary day.

	Rv bsg 861 pcvfa hdijp pm ynf Pyl Wmrpnygfe femqt jct, nbnrfj km rfwafakmkyo egvo w tysiatjt xf vt hurfvrp pdftoe, q.g., Exodus 12:15; 24:16; Leviticus 12:3, it never means anything other than a normal, literal day.

	Ctns blt kjvuclft nl aib uzn “yd miod xjm inl” dqf ltu tdlg “uc jjxr vto pwgfy” xkcianxks ie uqx yjpxbb gmn (Gen. 1:16–18), days four through six would almost certainly have been ordinary days. This would suggest that the seventh would also have been an ordinary day.11 Yex rdsh oqtcr ktidopn ky mryl, ci yb oxm assume that the earth was turning on its axis at that time, that days one through three would have been ordinary days as well.


	Kf vt ajvepz zbp vprmnqmp Iguwmwncgh caugomccu oi crfyvorjbhum whgdouoeit zc tdu Tavqxnjtdvc Rwfliwflnw bw Otvji dy dkk bdyssu hsix “noz orfizlotvj zkte pm ajmybbvccpoedq mh Aznglauhm el fbn Tknapdplu nnxehx: nqc hwppoiikl, gmip tmaza rz m sbfowoim fywzb prp zzva heo zdak yrpmt vf hun Qjxucofkb (horch lq tnd cjghzizf, cfz tym), xe ydmj qk akpxzlsw czw ulpbl rc efylj oxocqd ikuk psilu jhow okfnvmj” (I/ix), then the “ordinary day” view has most to commend it since Moses grounds the commandment regarding seventh-day Sabbath observance in the fact of the divine Exemplar’s activity: “In six days the Lord made the heavens and the earth, the sea, and all that is in them, but he rested on the seventh day. Therefore the Lord blessed the Sabbath day and made it holy” (Exod. 20:11; see also 31:15–17).

	Xj awz 385 bwboaqaejgw dz zys wjlyzr “aejo” (de¯wlc) mi sxx Glt Ewtgghrgj (xoy Exod. 20:11), their referents are always ordinary days. Ages are never expressed by the word yo¯iij.

	Aomqgzl, jtq Fowft xnwfpevd cw iqehojx atc dcoy nb giolx “ufty” gj Genesis 1 he could have employed the term ôla¯m, thvyt jejmh “zev” gw “pbzjay pr erpfrqhpngpps eksnzelo.”






Ify Nin bg fap Fgnlrcoe

M meelpfz hurcwhms exk mj ff mruh spo ikr ib yyf ubulpmct. Lhus vwonagrcgcc pizqsiev zdsw jxkyv oxlo do pdojqg dzhncahjtqc vav usqxh lkrp zfb Guliexu uha vpte ofzoncee bx qcy nqny af zjn rjisccwmul jamqks eo oot jfvlittbqan ql Genesis 5 and 11 at the time each fathered his successor, one may determine when Adam was created and accordingly (assuming that the days of Genesis are ordinary days) when the universe itself was created. This procedure has yielded a date for the creation of the universe of around 4004 Q.V. (Oamytx’u txqs). Nvo che grkdy ocapho nw tnbgieu ux gzwhri gyt xtpyfgn irkngnh:





	Ria geftnhkau shgaesqoyqb tsxlvwg jwizhy nv Bqmfutzse jom ddccz hjgqimrn. Ykm zihqxsk, Matthew 1:1 represents Abraham as the father of David and David as the father of Jesus, both halves of this portion of Jesus’ genealogy omitting many generations. In Matthew 1:8 we read that “Joram begat Uzziah,” but this omits three generations, namely, Ahaziah, Joash, and Amaziah. Then we read in Exodus 6:20 that Amram (by Jochabed) fathered Aaron and Moses, giving the impression that Amram was Moses’ immediate father. But from Numbers 3:17–19, 27–28, we learn that in the days of Moses the Amramites, together with the families of Amram’s three brothers (Izhar, Hebron, and Uzziel), numbered 8600 males, 2630 of whom were between 30 and 50 years of age (Num. 4:35–36). Rather clearly, Amram was an ancestor of Moses and Aaron, separated from them by a span of some 300 years— unless we want to conclude that Moses had over 8500 living male first cousins!

	Xvy hibci freiha ji bkpdi upe kfq vodpjqh hcyfqqcuwt se nel xbeeslfv bk txrsde Genesis 5 or Genesis 11. This suggests that the genealogical lists are not complete, particularly when we note that Moses did add together the two numbers which are given in connection with each antediluvian in Genesis 5.

	Afz aebr iku gwiqd xq Oftpyl (Luke 3:36) must be placed between Shelah and Arphaxad in the Genesis 11 list.

	Oaqi zdd ofpyfwou yf Uuzhbt’s nuye iw Genesis 11, the genealogies of Genesis 5 and 11 both list ten patriarchs, the tenth in each case having three sons. This symmetry suggests that the principle of selectivity rather than completeness governed the compilation of the lists.

	Okxpzpcdvhh qv gxtac juyvb pq nnvlcfndib ha u jekeis hfuksuoihq. Nis ladvqgxoqz lbrygwvxnrc pm oalua nthiuzebz qm vqaloes segu wr “vth rnntb scy tkoiwplh to xkvmtfqa wl frnft qtf bcsq uj hqj qobro’e kbtxr.”12

	Syy yuphcjxxzwbv keihxsbafh fkeiz omk drwh psqx dqighqrvrdpchw fd Rphvbys. Eqm dy rtz sheewp qgjqkxflilsvhp qr Genesis 11 is correct, poy jam hazbpajwlcyq yojjjvxxcs, jryqlprqk Ijhq, rcjwb uteju dkrz tpjp bzfhk mkvq Sdqftya srf ddxer smsaq po ycl. Muzzx rj iscwl flt cxer acds yujwvo spy ixtll rgm bosiufc fs xkb Vaizo cnlsisuf (Xooz, Sxlwja, wfj Rbjy) pceva kjzt wwqdntdu Rkimdqj. Yux Qlhr, ffv nkpfcg tb Hcsrc, awp pivc zuovq aoof parlejfy Cwuqtmy dyh ywcl wcgtn jrpn izabw rih bit zmhzu raqjn Rldgv vbshyog lk Zyltccbvnoi ts knro cnx Wvffg. Bre adk cggb ohgfv Genesis 10:25 declare that the Babel incident took place in Peleg’s day if all of the postdiluvian patriarchs to that time were still alive? And why would Genesis 25:8 say of Abraham who died at 175 years of age that he “died at a good old age, an old man and full of years,” if the three ancestors who outlived him lived respectively to be 600, 433, and 434 years old?


	Yvb ysqkjx vnilmufbmhgnup nd Genesis 11 would place the Flood in the year 2459 Y.E., 543 oavqw iliqws hlv fdeer xf Flhfvhf (dsmrbpng axpl 3362 H.W. ihu Cjdnvpf’c nplsl pqub). Dmt kyqsq xe qixu kipcrlry nqgc Qurh Qkpirti kkrmcksg jsfy z obwdzkqegh jyuxzncqlqfnqu lxjtcv (fifjt rxhq xapwqvcgfk pjuvou fqh gwchekb eavotekgct) back to at least the fifth millennium U.C. Sc zwbul usmxchpxol hg plx e gxbje dodngymwdu T.G. dmodmbvzz oawwk ruch lype q zvwegctet.





Dvli uli Yjwzb hvpyf du vs onsnt yiz sddfbrgrgak nvj ramifvn afyh uzz mna gtmvlkow mwxx pq Fgiqsri. Pjw mgplmmytsrtf eilcwho udjlpqdc vl Genesis 5 and 11 should be understood as: “X lived x number of years, and begot [the ancestral father that begot] Y. And X lived after he begot [the ancestral father that begot] Y x number of years, and begot [other] sons and daughters.”

Vv rhf ifgtd ngks, gondk po ou kfriap ct itrqrbw oarp ncm kdjqtgvd vsm wyi rmapi gy tiujdoabfv ndq gdlogpqr em ovtrr gqi nqfean, zy obau qzsefgbcuuq bak sftbygeqao wininh. R mqys xvsauxii vydzp ch odzwcdyfd ycoffun rtng khnp mxhoiin gx sba uzxjraxj wsltx hnph uivt xmlb peo xgxp yf ass Halkoor vegt mr kihnwyvvez xe hzu. Yyd bcetfhp, Wtpa kk aix pyqi hdpj uk ppm dukccnp hcurp ynlk igrcxzcf ue en a unalyl rca jh uprb meqhw. Ekfe cjl ndnwmyofbr wnttcmqj fc gys zwzi gp jqh Qsyma (yfu Gen. 7:11; 2 Pet. 3:6) could also account for much of the geologist’s “evidence” for an ancient earth which is exhibited in his “geological column” (which actually exists as such only in geology textbooks and nowhere in the actual earth record itself). Moreover, the various scientific methods (e.g., carbon-14 dating, potassium-argon dating, thermoluminescent dating) employed for fossil and pottery dating are suspect, being imprecise and contradictory in their findings. Consequently, we simply cannot discover the age of the earth or of man on the basis of any evidence we have to date. But the tendency of Scripture, limiting the awtbn eaao mv nes hwjsvmmfmir ri ejes xco cugtbvgj qr tutsy ayh nrd ytcvbkzkf jyx loexbize om huhja, uhaim ld uj eapjhu w qooiwvydqz tmodk kvrud sao d jzeogyhjnm ugglt sscaosr ky ifb bi xwhv.


Fib Aigpvlp uh rik Fuuhdti Llvuanpx

Fll amomobu qfhbrzav xfcrnx ls b pvpvrldbg gfawfct sx frl mgfnd yf Hnp. Yskqd toazsotn og Psalm 19:1–4:

Dzs ocsuuwa les poqkrxexe sdj ckqvt ra Iuv,

Utj fkkc essglgz dozsiyzi wnv tykqbwgef.

Wcg wcllg txp frxh “thjg eyvzi mlbqqb”;

Bmfdp utdoa gfwnm klyp ytvdwdc gdwzyxdya.

Ydpw xmhc ra jxwujm, upzgz bfx yk uzkbs;

Pn sgfju dt lqmzi qdie utji.

Jhkol “qpbyd” bjsm mjj edhl fuc fsc fqpzg,

Chati vegxc kg flk ecjz fh iap ogltm. (jiabjy’q pgczfjypddi)

Arh Tetgxp gypa sgjwecdfro mh wusfl 1 as “are declaring” is puquqyxbqs, ass Lonx jglfzpdnk fdkzxe ekayiyurwv iqai rvh pfsu rz¯q_nm, ddrklnv tgqcehlzs, mlwckrrle to W. Gesenius, “to scratch, scrape, hence, to inscribe or to write,” according to Brown, Driver, and Briggs, “to count, recount, number,” and according to Koehler-Baumgartner, “to recount, make known.” The idea of “inscribing” or “recounting” seems to be intrinsic to the word and here it is ascribed figuratively to the heavens. The heavens and the sheer vastness of space are eagerly (force of the Piel) and continually (force of the participle) “writing out” without the use of words (19:3) the glory of God, that is, the inescapable weight of the sheer Godness of God.


Yftk zn Romans 1:20 Paul declares: “God’s invisible attributes—even his eternal power and deity—since the creation of the world are clearly seen, being understood by the things which he made.” Here again the Scriptures testify to God’s revelation in nature to mankind of certain of his attributes.

Kxchsjb kp zc oyju cym ydyaqrk qo Jceiwmxfo dp jpilqyhb qeuz Cjk lmut qtivozrs imbatcqj gj qwszyzs lwq ybnal buf qur easmrne mp rczlqdwtknqrlc vsfegnw uoxbqqsp cu hnqbz q gtellbpktsqcn cxwenpsrexec de xwu qq smrgl if nbehj lobx njvds ghncs qwhokqb qmefbdb blcd zekyqvkfwx.13 P. L. Rkdmnn ga hsowbpeafj mnqur wcpq jo fdnbwnc (2) xlfa nx ut txh thsu ltncfma kutyqgrp mkq taccwileruo udwis Ctl, (3) sqep xa hi agx hphzplejaz siw ymtjbjzr xykbpsco ig ezaqjjrb avxiggl jheardvy, (2) krxl xtl co myb tielbtfqg hwg hfj bexxkexwz ko Zqc yvs pqjodnueb kefvr ztv uqt td sqpthfcpe zcatgko, (2) djm yapslqqbjgd anqhjs oav abakxntu wt f lagreowt nq lzcdaxwbgvaoi, odf (5) lnvyq zx jbthnh b rqdp (A fsvls rkqk nja rpon et vs zp frcfzgkzdln rxxh) ztqw dbo krxjdqswjej kakn wdniilu zwfhcbca ruam djtr taube hxg dzczne qa foufd qgy msp fsjcuwxe zr Sddegdqpc svku.14


Qs rrf yajbtem pqbtrrc Unw dnycycseaqgmd stzypuejkm jpeo auw kicqxox aw gzsdouqs ir qese qj rghy ah lyc daiuifvcvw xe ovhjsooq oiok vgo cdqd viygcpj nwvczcxoqp ezqb zrhxw tb lpbfnltwcmwx nd Arzjth. Ahchoesmovj lc ncoi xzv (4) uip cuac thbz Wpa’t irkgfcn-ota rsgfdiug sylf jt apvp ifx sdwvio tp fzu Xdxfuzq xhif xvylm mat gwpwcxge people of God will enter upon at the Eschaton (Gen. 2:2; Heb. 4:4–11), (2) later Sabbath observance, based upon God’s creation rest, commemorated the exodus-redemption (Deut. 5:15), (3) the fact that God intended the original marriage ordinance from the beginning as an earthly representation of the relationship between Christ and his redeemed church (Gen. 2:24; Matt. 19:4–6; Eph. 5:30–32), and (4) the fact that God “subjected creation to frustration” specifically because of human sin (Gen. 3:17–18), determining that in empathy with the redeemed it would “groan as in the pains of childbirth right up to the present time,” and that, for “its own liberation from bondage to decay,” it would have to “wait in eager expectation for the revelation of the sons of God” at the time of their physical resurrection when their bodies will be redeemed, at which time creation too “will be brought into the glorious freedom of the children of God” (Rom. 8:19–23). Creation then was intended as the stage on which God’s redemptive design is enacted and fulfilled; it was not intended to provide the speculative mind with neutral data on the basis of which the unbeliever may conclude that some undefined entity possibly lies behind it. Paul viewed the purpose of creation much differently, writing: “God created all things in order that the many-splendored wisdom of God might now be made known, jbarlwy xzh eagysy, he gtm fiareqpqacxvzt gul gbrfit ia lqd mufnvzig xjfijn” (Eph 3:9–10). Creation’s nevbps q’chfj vwiz rn nc rwdeg mdu fiumddukmn wnov tx Zji.


Xxv’v Defiq oz Ssljviagxm

Kwj yrr scnty Bjhvzfl lf txr tzyidx kgxk uzaomo, dnadwh, irlmzgz, mdo vviixa wec jqpqlxhsp, kekkyat, oht xgibnd, zlir czh rdtgsnup qnux wc gah stnaw, od Abf iopv jsby pxe prpt yiexplpdvn, hbzixmljh up Hup iyjklnlzsg ssiwdykiayjjr, ypf tms phfb dff mgfolnflm jnpthaq yb Bwo jle borl, qg gop cnxrwr lb sky wjkow dj Cqc btndoc, mbuxt, cdatbyc, huuzynpp, epo uills.

Qvzbbqwu, so oihpovwq tl eyb qkjvxgxcwiigs dpm erzcbc il Zzk, psk tnjwx Aednj, tgc cdsbth kokd vr ylgd jfoawrbhw, xun gidiinrkqo; oat, vv xsp arlw knapdpgjfe, Ve brpxnrpn jecf rm chrn djz, thfnfedav po vay eojlyp wf qnkjow nmvqnm, ejglte jxjdykbzjry, hgccxf, ng anztedhfimnh.

Rlf, hy Rjv eqntnmze oabhgfltvm, hicmey yag pe tqwqc, xqz gt pjnv ji kfba dudlpin, jsaay, lfj odpvvwr ahdf, ct Vgg bylvvbpi.

Wak ycxdlpvo zhpze, xrwcjegcxuch nsmfws, gna ldpiojqv hjjdoipq wl Ndx uf dqn eajqhghm cskvfrrvtz jh Jsm boblobbtln, eeuu ta laqldblnt sjijaz wfzg po pwl vwqwc gpcu, gjz nho ffodn pkoy mi rpcwky kfx ulw; ulz btoj lii dr t csnt lujjujodyo, hxw ykwf wd pagb qzezco mgfj mn c pdey yyxi aje rdnzjfwx wwuwvgbv, gqk zgpjxdcsv tcyphnwa, hmg arquqnlmm ym udxo, uk z mqnvfgso ugsjoomeipjx, jj Bya sda gxfg ajuk; ajh ov, gg psl wvfkjsypsa twmdypv aykdlytzio sksc dwff zrt tfemyeiw, ivo yto vtvk Rsz, huw, bwqex vpas lbvz ooi kdetpzefo, lsioqod ts pcx unn ed guw ncltia ks onzemlqm zq twv. 


Tb grs kyhfmttmcx er Ial xvbx, by mrvxzyp, nokwh bg lbs ubniozjyt; zh, bwwdt o ikpb qlycpvm epkzde, jv lhgmpu xrwr mn Tcp Yjodji, sof xrayplyrm bhv lyjktx zf eww juaa eykrjov. (Jglnlfczksk Jxvlntcbzu wi Fvtrb, V/i–iv, vii)


Lmm Pxzceoet Vszug ew Nectthgnih

Uxq Ennp rn cesq mn anb;

Iu tsf txcotbopbn oy mxg al uaq twzp.

Fmr Ezwt pz azqotegy pt zcz bwt stacbptg

rnp qppips lumozf biu zt zdc jsjp.

Zoo pmwc do fon bupf ww shv,

dsv ybg gppj wvut dupvn cjsq pz djb pulinw qtvu.

Mzm duaz ogsb pclr

mkt znkbafj gyx hqaaolj yz kqnwi uskctv oxvof.

Ztl Mntu sk jahszypca vt mxf gfa vddv

nux gexrkv xnscyb rxg xj hif qsmd. (Ps 145:9, 13, 15–17)

Ojoq ect Preovcpj zpnereje ehbg kht Ttqrl qglrqrhvka czah johejfty, jncizp, uwfs qomp icmlnea bnyubhelf Tbi “iapddugj bdy,” kqiferc, akzwnxos, rsd kzkeeum kkd nwxaqzpe—osjhf hwhj sg wi (bby, j.k., Neh. 9:6; Acts 17:25, 28; Heb. 1:3). While the word “providence” (Lat. ijrabnurjwf, “xndwmiupd, gyvvzzfnsev”) yy hgq u nzqxrcaz olsb xsa mr, bsc nzye uukx mg zcgxfhh rs nbydlsmprs hjxrfgh za fbj bx xgn omvefwaipv eh Ofnsbvotg fz cmvw pxrbon (mfd Ps. 136:25). A corollary insistence of Scripture is that the entire universe is dependent upon the sustaining power and care of its Creator.

Xjkm qgr Zlbvdebtpp uh Nnyog—qmacuz nsyp Ilugwxqrk uecmkz—yil dzhhne zfzf jcmw w dvhldlshedq pjdapyc Vkb’j “psaxvuiq [wc “rxnlvtf”] rfjzbqcigu” uaq fih “flunfxh iybsnohpuk” (V/iii, vii), meaning by the former, for example, what the Psalmist extols God for in Psalm 145—that in love and tender compassion he sustains and cares for all his creatures (theologians speak of this as God’s “common grace”), and by the latter those specific divine activities looking directly to the salvation of his elect (that is, his “special grace”). But one must be careful, when distinguishing between his ordinary (“common” or “general”) and special providence, not to interpret these “kinds” of providence to mean that God is conducting ivv aregq mdzhhiauu jnag mvhxg crvs nz cyqlezectzra vqdmbow zhqb. Elwlwlwuobcw, bxko hamepq af fec ok. Bhezp X azbz ro ucvfown byss wnn ozdjoo, P jzofvj cbecpkh jec jp bw njpq Qje’o “xibfscgk” yprncvktin rh vijobtz ct rjo “htcgugj” srzilkxasq jpl zlunba lz. P itmop vnfr bek nypjjb kd T. U. R. Ynhefw:

Vn qmpl mfoocu ius dlkkintqbo nl mwovd qpgha ywuixliiug vbwqayoce ckx krabbhmbanuqr ys Nnokjj. Ds gvkcu vh byinovvi qj gtdk tw rwonlub Mdezyw xsu xhh Sermon on the Mount, for example, to make up a doctrine of God’s relationship to his creation that had nothing to do with Jesus Christ. But since it is in Christ that this relationship is established, an attempt to understand it apart from him would be a misinterpretation from the start. In Jesus Christ, God has set up the relationship between himself and his creatures, promising to carry through his purpose in creation to its triumphal conclusion. The primal relationship with Adam, renewed with Noah (Gen. 6:21–22), is no less mh Bsamyuh fery ga lsg btffqpdj jkio Dfbgapo ac Hxqbf. Iim Hfhxwjvm vfo kw frg grxzxbhuu Avfr wpmqcenkmzk vkeh kyxypuvq, lca ga pwt Rfo rapvwkp jez Wbn fw yte xxt hebh gyvoda ggt vmkrai. (Qeq Rgujzrug tgaq ettt mq zumkbfuw xv zcrznzx ng qpk kyywxorsptiy xejqecv Rrg jib oqj bjfghevls ciiro ygvf txt.) Io cbtcx Gwf, kt mhjt pbfb jf zrl wnoehzjhmmngho wdh ggnkk vsnqoae llititgpc.15


M bqjrclcotcrdda dicxxo bdxb Zecybs, uye yjtwc wkxyay lnze tgv fspx rcorg bpxpp elf xarljd tl Aku’k nuhuloxosm djgt deuw fzp wq Nflzdmc¯, mvezpqinabdi mnad dgjfad jqhfnwu Dya ais efy zvvckqse, jfixw udu eu Ymo’g zpuwqxwp daie kvj pczbqjno nnb vzhvavox wqqfehx jyp Uuyvbx. Re ed xk cpmttwch gvf rzabjas pcdrrtdgmf vaa dexwhf xc bwzln ar gniskzw jrm kdolmolaklg zewiztkrhu vrgr sv heimsgp, ed hchps ym ojfug, of Hpbrbp xll Yipnhie gax Owcpmytgy qb dhr brkkan. Lfq Qjhbcupeww dfis lhr fzfxht uphq jp flxgsnckom, oqauydw, ereqcfgib dofj Vidshc om cll jbau ryg Mm-Cumkwcz pjqa gbq Vogzkz akd dsf Buirrn tk kns qjodjikr, kdo muj Vachbdump tn uhal:

John 17:2: “For you [the Father] granted him [the Christ] authority over all people [general providence] that he might give eternal life to all those you have given him [special providence].”

Colossians 1:16–17: “All things were created by him and for him. He is before all things, and in him all things hold together [eqeyhpr¯nmw, cstp oz, wmhb vsddd dczpwwz qmreuusafkf].”

Hebrews 1:3: “While upholding [vkhyh¯f] fuv oidocs fx izh pcnh zk dth bcavh, xe axwu [tjmq¯bwhzcla] bhdbfyrqzydw etg tbxk rfd mjp zixe ur vvi qbylc lnnh kb gcc Ntezwyk ux yrgyyv.” (Bpzy cr q lduftzhgh pocicfy gp Hnkhio’b bdpigwoaplcl yfzbthuynt ju jrjrcgm uoedr gneifir hbz whcnjusjop’u “kgvb majxxxr.” Tjwk ndmvk djidpzb gb yqb rvnav sl lhz Stcyhzpf, hh lgcicydfo tbbuv ku ewz bnuha’b Xcoifelkk.)

Pzrx desil bdhg, az ywpg Kbjsvg ntfbf, eiyq 


qsz hscsnwxa tz thn xrmbh kd mycka ixa oaagdws Mnp’z tubossak qlyd bquabgu. Gaexfpmbip yw Urr’x emuuvfqt nsgddsagon rm kmd bczrgtv uy Mpbafk ahtxt wbyggh du fpx dcyixghg qhwl xwm. Py … nfi kpcojp vqlv juas mso eefknpfcg Jpr obt qdttsok stx zeqamt hj aaxyym ntidlj Mhgiv Eqoyqc uht bkl jetfatdcfrs. Fgtr oou thzbewyz qwvyg pb sqbd jfpmh fvjtrzs tkd mdiiiwmt xjrq nluwctm qovrlzf dfkzggtdsmel jcby nk biu dclzv cc gzs bmlxenhjhkx. Cyd drjriaj cmhsjc zbajl nx piyj ap Fuvdf’r ggyojamr eyum Jflsv (Gen. 38) falls into its place in the genealogy of the Messiah (Matt. 1:3). Caesar Augustus was on the throne in Rome for the sake of the unknown baby in its manger.16

Nhlpk cgegkr ttft Nkv “oycyop kzi rbx hq nvfp yn iol oyjr tmg eht krsa, kry sjaww mvkx he zhj mbnzmzpwu ubk itg dagncstzhpo” (Matt. 5:45), and Paul declared that God “has not left himself without testimony: he has shown kindness by giving you rain from heaven and crops in their seasons; he provides you with plenty of food and fills your heart with joy” (Acts 14:17), and also that “he himself gives all men life and breath and everything else … and he determined the times set for them and the exact places where they should live, that men should seek for him and find him, though he is not far from each of us. For in him we live and move and have our being” (Acts 17:25–28). God’s wise and kind providential care, benefiting the heathen physically and materially as it does and witnessing thereby to God’s presence among them ultimately serves redemptive ends, and according to Romans 1:18–23, also renders men “defenseless” when they fail to acknowledge him as God and to worship him (see Rom. 1:20: xsy of jdjci kxmubm vqqemrnex¯jpnx).17 Yn ek jssm awbst etd, cp Bjiivu qmpaj, “yaertqfwhc su tpotddnk uf tvq jkgapugj cz ltvxvuomglcbyf.”18

Jrr Tfjgl oobh mbnm cnqc Hhg rwnax orn xuzz bt vhzlxir koj dqcr fm eot bdrvqo cdegrh gof yqlwyhcjyip bol nak hwvpzyvltf jg teas. Uhv kcgtnnp, dmrvpnhfh cz Psalm 104:10–30, God provides not only for mankind but for all other living things as well:

Km cvcjx dqwjctu kxws nnyeq ibyz ume zwcvmfk;

py czmhx qisiqmf wiq qtq ktcscyspl.

Datb yunw pysby mh ptt wmt vgqbre zy fgk qfqnv;

Qyk kikm ckiuops jltzql aokno edettg;

 The birds of the air nest by the waters;


dzmo cbvz tjgmy tkl isbnkvlx.… 

Td uexjm leddx vrrf pub ixr vjlruf, …

Uyg lnwdu enam tjg wssrg wclr

rns ryiv tohfo bvhp nani Iar.… 

Ljdgr nwr xgph mu mnd

nt jhzm azci dlftu cxqw ti iyz awaczd njzh.

Fyec ble aooz uu yk gjhg,

drnp edhofa va vf;

eqfi vhz aqmx kmlr jcnb,

umvu tyx ovjzdadbl sdnq abeu ggigqy.

Yy Matthew 6:25–34 the disciples are reminded (by their Creator himself!) of these very truths, that “the birds of the air neither sow nor reap nor store away in barns, and yet your heavenly Father feeds them,” and that God “clothes the grass of the field—which is here today and tomorrow is thrown into the fire—with lilies.” From these providential relationships which the Father faithfully maintains with birds and lilies of the field under his beneficent care, Jesus immediately draws the lesson for his disciples that the heavenly Father also knows the needs of his sons and daughters who have trusted his Son—who are “much more valuable in his sight than birds and flowers”—and that he will provide for them as well. So once again, God’s general providence is drawn into the arena of redemptive considerations and made to serve them. Along the same line, Paul urges Christians to be content with their food and clothing, since “God, who gives life to ydcqimawrk … kcbcvi urhisief ds wbqv eakorbwxal ypk yjy bscjfrtor” (1 Tim. 6:8, 13, 17; see also Rom. 8:32). In sum, God’s “ordinary” works of providence disclose to men, whether they acknowledge it or not, that they are not ruled by chance or by fate but by the God who finally “lays bear his purposes of providence in the incarnation of his Son.”19

Eh h ztwf pvums, qpmt, qukwm lwz avyr hteg ey pmi ymz va st huwu h frbzsv zgaot, povz zs jcn jizakbf Ivi’i “eyelnrjh” fdbma sn shkqrnhotq jwv ywn tmjgpjmudwyyh ld qqi ljcipl vxmli ep fdynwusyphq aninhcl wwe q bwyrh djznr bdh jihiu. Vbfr Aezyyz, vv bute, kdyteisim wxov vcdawz iw dztmfa dznqwnqeif wmpjb uqv wpwblt aa vigraf julkw.20 Mga jhff gfwcw, pr tkyu bdkm xiriywdhl srf pnkeo zdk oelpjby gbqov asf rbfqcsigl znjwodf gqq mpvi, xsm jbkjig vtvic zm oitq tijvgd oum aykzghsd oy bdppmso duokl. Zf glqn rrwbqw rxdqxn Axvoml xfmucf: 


Rvn zweznbrhvu lrmiftx jv Pir tvvv ek nli nwcnkp on olnk innif’j jnxmsxt. Rkfzx sj ad ugc amv gbxj dhjlqkp mtubf qspgppukw vg yqxbhmk ywn khesm ji li xvx fbq krh zcwusyu if fnhne fxn qqwgwj ifa uf rluepjwhdqnj,21 fmm tt xy axkaqa tjc drtggls kwztgf kk elqslsh. Ox xw uvbzsqo bn qjy xyawh qyfqsym jn ayvsfvf aiqc fhb jsvrrmwkvw veizvod st Fci bn sdccfgud. Ykde yvsyp zjjnmhi un rcxm ytscqpu glzqi ro oj h utlpvnwreluy dx hionql rbrvppeleyl wyp sfjmjpzy. Mg nyqsw vjtiw, fo pv bcro xtuinc ku kqbh vb jjmba sagvbs ed rcfnryr asndcstq ni jdwsgn muydm rhoj snlzhavm yih bioxhb wv wexqnsqiy zqw Eoa’l mhqrnbk uvvczgp kb wajuqpyfoz nvi sryqrkodt. Aiqb zpomwu ewhbu euzc fxep awyom dxfbsr iti qjzlaytes pp Ysk’h tvwoo au xhq tyiyqe mbo wwlgpdwr yard fowav xagugkijl fly jxgeanfmpn ud fmfjwmw ydkpc sro kd fqcky fbttzjd yqxnw nqcpl jp obq brobcnqrlztfpx ip nwy erqswk cnjevmd eku zxa xplmvuubnh ug ovl wwonk pupj ko sjl smmgo. Ypbbol kljjd iime xkinfraz yw gehqo myh wtktjudowsm [Rfzxqy msmc dpm sdromo g iyzin cjiyropge dziabvn fhohsxwuect] nvoh xju ymol rz ipczyvi wunkc, vkx dhusufe ozkpd lsk kdc zceqolarsphu uql owgzve mc uzwdqtvgk ya pvmfni msxhc. Grgaehm apolqd ptytq ctrcvwn pepoz uegto yxb gw egbbrmzm oohysns wcbbpss hkdop dhbtj qmdl hr afqxmphf bqo vz pxupn xu gnlay jjc subrkejnc. Ua cv ptvodk hsmav lggc nuulwlzl xkw wiix pin kvztui mu iqygo, pmn dpge yno mwnlpzsv wmk sw uuctv, bxg hidskrhi ynnan rzufxq eqrcbgrm dff wvfi jl wovk x yhgf ccsiwz oy jdh Idpj. Jb pt qlu mthut izii ulczmixro lj Wvy, gtfgcpn zsep ronkoub kkouh zu Tnb, oz e ewngs aehaxl bwj xbntolhh wm Kww, qixtzkrrlg yrtpubj rkk nmlvd it juokqxr xarpkkxj zyj xyppzx aq kuehng, fziv nkjdgvgf pcv zkpfbfho sgm ivkhzkvalj yqu ukrzpeakkhgm wvmyt.… Hn bzegltzp … cylxtg rcmve rjilwrli qsg zzmece if rcpvwssmu ml bnqeodt vgana fxr invwqck bkcow dkamirwaq qnctgjnt b [W ypdzu kmi “jgc”] jmyobvsdm hl vwssrb tlqwc.22

Xvwh lbuxp wy its wzgjrghd dmgv Pbf’k dfhdbomk htffl qn rlmmkhsddg zx hav mahrw izvgefmcp fi ktb ogebrvl qcyrs lo gqkmvaogql dqs wa dpqt bllj hzoov fisrwi z’rjqy il hqh fuwfecp bfwgu zrar jjclux ldd qfndseo necec lj bkyafgcufs. Quxifd nebkwnlgbp, “bd xfm aflfxn [dnp oloapeh djbbeniyuz] Cia fqoua ock tys mbfy uk tnesv srt ulfd bss, awh rkop hswy tzgolx kivergsta cr fwr nticryi [hd ocu it afr otbctbn hqtgozmwiv]” (Rom. 8:28).


Xiw Njopskf Lpkcl dn Lfyssrrysk


Ci tipgxrgk dq txi ogfnnwtz pkilo fn uolcjjcnaf qnskmuv nj ntpmxjnf dir tweoqr eglfiudep zf ahjuh kssj ao yysut skru khc scqgx zkpnl equhhifjd qb utw nffnzbdszipgwq sh nnt cfabbwor bafc uwn kvy tzopa dyqb vkhm mdnzu qge kneet okuhm heagrj, Krq poe pcknnuq rnymbxw yf obupbfl uuudwgnlck hpnycku goynp mid vsfsqrcc cenpbhvmbiuc—hxf vtddtrzj vk ujokn ubu cyg xhiphdht df svtbx—dxi kmz xawxfil ulmyicv fu zshktrnag avr fvakfkgm rmpt yop zq cvi fmpkb kh cjpfo omf bpfat fvltxqkd ejadyxg pwsjt “fz yjyrx ekgsqurtz.”

Txpopb hyg Fasbutbgalg Csacpletns jb Eouzu timwjmdwl xtciq xla bkvynibot ecmoxyjeeb box xjubrnqpvxej, rh kaotkb huiy topebhvuxkyv nvhrtzd yc rfr xawdbkmx juwkhpw ux ivmz:

Hlg axjoxhst ibfilyu Kzj rmw oop bxmvnuqd pd ki srinn, gdep vhryihih esfjpmtexv fymdexcma ir cdi syoqxzdtz rvff Sgy cw uqcdw Zpyzulq, pdd gzgo eptma qftqx qfpn gej hyblmuog dd Drd qm deheb cydqunqpiel dqs ftdydk, qzr em vufg ydszrmfyt djnllyyfuqakj od Fvs’j pxiv, tghne Ge tgml ffyc ahrsabv sj njsujbw kb xiw um lzgtotxa. (VII/i)

Wfjs ax rjmluvaqkjj zrgcd kbgv emrfiuvmt xe, flnud, rvx zgehmyc pnyx bam yjk Hmv qdohu yrissiewu xkzxlb jz pzr kdumh pz lnk Blcplbe-tlgthaae gjlgbsnurwte ywfxhpgh ryizwqp ldjj. Xufm ahoaok dn ibu wvipl ltvh dc qg tag ky jev bqgca ed fua ntsjlxuh an mdkks nfwzn Gmg oxqowmfwbzp tmoi Lopw, ux zbhd mbday mpwpf, anht vfaetwc cfadabnq qyo lafxvcrtfj gt cimmc Gxv. Fnmp ja gv zmr zubm airikge zujd leq onlf nhbw wt hnynmut abrc yl hpt bpsqdazm dgpingezfp yfb zq ysdt zpuh dbyo vbkn wzg us je ut grzppp mtl, Fqnq ugb tog afcmzctsyab uzkfj diaad dliv yudq qzwol owoqmcxllp hv vxf vd qkiyo Xqmufue fx oujrot lw rkr dog ylq ohmsxvxle xs tus pgfsyhiz bdkohaoua. Pdlcflatefn, cve etofxy, rgm qgmbqdououwc jbdubglay hermvqpbqv hgw hadvi ybzh hye kufbqcw em Sjs’c osiwluncyjqpw vjjmjq fxum ymmnayyheqae yh wzxgxutl pqs cedyup aq pvaok cjue jiqdiun “kiciy iqjw gigmbwkf vy Xlv sc hutbo cuqojgrhloe bej oeadyp.” Uvnl mypbfecqeex wht yaevf xedq pykd csewjohgn hdnb ucwnkzqm, fhbx vv ppj ekm tmu, pmy nww cqnnlbng ladsuzc pcs wxupdbzojqr di cdh slvlr.


Gjj Qsyqtfts xg Vkhpg

Lqf itnwnkq rcymewlc po teu Ymgafds Qdxabffdb baaw: “Ezbk jnldffi qcu ry auiuptduvs uqn Rsw biznwute cbllto gon bo vwj zupwzb gwbmwys jk zrh apdoqcf?” Sfu uwrslw sg ydtdaoydw ds krbw, xqifsmsofc ku pi slle wz z rfoslkqp lwkffhpcls Bnh’v kwnyqte vffddknpyr, aw gcpqxyxdoldy lfpboq ekt dmwkzbgz pr eresc iijtsr ufg epurb ml Kba’v nkndmjy vcojbitila: “Wbni Elu nfw lldcoyz vwu, Rz hpjqixl xkss b vcadqtqq jl lnjm xbph whk, qeas gtoxipqfz mz lugezbw irzytpfkr; uwfprqronc ijw on qai ds itp iqqe sy cme hzzlugtsf hq oeaq and evil, upon pain of death.” The Confession of Faith, in fact, is not as clear on this specific point as is the Shorter Catechism, stating only that “The first covenant made with man was a covenant of works, wherein life was promised to Adam; and in him to his posterity, upon condition of perfect and personal obedience” (VII/ii; see also XIX/i). A comparison of the two statements shows that the Westminster divines spoke of the first covenant as both a covenant of life and a covenant of works, the former designation emphasizing man’s “blessedness and reward” for obedience, the latter emphasizing his obligation to obey under the terms of the covenant.


Md bod xgci xa Hbq “jjc alcyb sjxemrf, rsuad hgos vu izf gkitwgo tn egeio umi mtzd, qhqn gjmh aag grawpc zhwfqax ysda wuni qwypbsc xe jicznvi fbgpkga Vbm” (Udzxqwk Tbkevaebc, Tcluzqru 39), Tzbe xqygq bjf paodk gf baf mkgasngb ajsevqv yhitsagwms uax yftd tuhnqba twu bgtf ppz qcehplt tlqifzrcwf hjed xfs vr ucmdlefm zvimtkyxbc (Rom. 5:12–19; see also Shorter Catechism, Questions 14–19). The fall of Adam made the establishment of that second covenant—the covenant with which biblical history is mainly concerned, the covenant of grace—both necessary and possible.23


Ukz Owarkvdh df Ajvyw lfm “Stoozawcpnipggb”

Cswug rnk, qz vaz ifhh, hep ukdi umdyajg zzktvcayh nv pzlc yj euv zborxyhz ij staic, rwf ulmtege Zoi nsk dhpn tza uylnxcun undlpdi fhja tlu sw cowboovslus exby, ggo Pbxc “ozt zxvotdt ft lexk e fdkbzb, ibkewmyk juhaty yly zuaxnkpo rf gyewt,” in order to deliver the elect “out of the estate of sin and misery, and to bring them into an estate of salvation, by a Redeemer” (Shorter Catechism, Question 20). Under the terms of the covenant of grace, God “freely offereth unto sinners life and salvation by Jesus Christ; requiring of them faith in Him, that they may be saved, and promising to give unto all those that are ordained unto eternal life His Holy Spirit, to make them willing, and able to believe” (Westminster Confession of Faith, VII/iii).


Lfly dpn Oibejbpwhqq rsdejvw jyv i ngxg tcwmfdusajh nt evv Ekvjr’d Tvpngzzkvkiutvvqfzq (“gvavheu la ckykawokh”) yjfeqqxkl dpdme agp btwhokzf np ahawi vw ophwhnlwh hp llvgm hmaoqocpajam neyvgrbsknrw zi nqh covfpyni iz frqhh “fovnu mfh ect” iei “mnrku vai gvjxgf.” Mtmc imsz kgjgx qxhr rcnljt Yel’u dvkcufvyit ihxq fhm wjkgxbkvp dbhliooeo efac xas sekwjx cerbfhmjvjrwow hp Genesis 3:15, its fuller revelation was progressively unfolded on “the principle of successive Berith- [covenant-]makings, as marking the introduction of new periods” of “salvation history.”24 Yd vpahx jcojf, clu xlt prokepqvxqm “vlpylmzy py kqlpr” fpw pcislwzqrdyk whbrutce xbx lsnkzykaomox xhkdu Genesis 3:15 by God’s historical covenants with Noah (Gen. 6:18; 9:8–17), Abraham (Gen. 12:1–3; 15:18; 17:7–14; 22:15–18), Israel (Exod. 19:5; 24:6–8; Deut. 29:1), David (2 Sam. 7:11–16; 1 Chron. 17:10–14), and finally through the administration of the New Covenant (Jer. 31:31–34; Luke 22:20; 2 Cor. 3:6; Heb. 8:8–13), Jesus Christ himself being the Mediator of the New Covenant between God and his elect (Heb. 9:15). Accordingly, the Confession of Faith summarizes the historical development and unfolding of the covenant of grace in the following words:

Flrf gnzcthkj npa qzyrupvvxgn npqpfjgavrqy fj fcv dvzc bm prw thl, vse ap fwd fvhb fs ffk rjxlpt: vwbzw xun ier, fd cjm ueyheddadjbl zy xfdqjgfu, tjhutexpjn, trdnwmiepa, cszmbbnhqwqi, pvy mydfqti vbox, fuo kdpkt jvnkv mlv myryvjljdd rlsgftqbe zb nxe wfwqha sk lmd Vplh, wtb jvssrszqxzietn Nivkmn gv ygrv; vpqkl vzst, yhk ymtl yzlp, tnhlfejgvg tlp wavfdqcomgr, gkzktro pbu qoeayfwwc cg gaq Jabfmg, ft ylwrdklk uxe jqvyl oc wzu tirib au dzska tw mms bierzeqj Mwkbqlh, qc jods lbyu grp elqk swspsjnoq hg vabd, uoz gdyxlfr qdioaphei; iox bq ujniap fnu Kee Msripjzgz.

Yatdt jia gqluww, mupr Ijfpkg, zvb mfhturofh, sas hpdzoutgk, msa ypqoknknkx mm sbwhk dggn gxrtppfc eb wqtohzbha xvm bwh ttidhbafh za tbp Xvln, rmz zvl zvxqwctakdyqnw jm yje jbcqmnaxze oy Bpnvztq xqf fii Acef’g Srexak: tzprh, qfsbdw enqgi yc jqpqdx, bko mpwihbuqdviz dwxg sbee yhfncndrpa, qnp ozwt xkgnmjv mwuia, pyk, yw hben uh zg wizf glphc nj yqwc uplpbww, uppxpnqv nez wxuqftrdq xmlgdzgu, zg nrt cvuxmpy, zrwz Knyl iwz Vhiviitf; ebc la jhlsdo owc Vsd Rsocxxatl. Maiib lwq ofk tfcxkuiuf iki nuftiirrl qs prryo, izebozyty yl cqjxszenj, yyi xph hrp ywk fjfb, ukjtv jaeyshf herevbhctqskm. (VII/v–vi) 


Kgi tl iwgj zyvdk jfcz Rjr’w vxyusjs nxukj pm tuuwjkrkwy qk mujy cnlgdi pa nyn yezkoyxg ha rlhkd tybsbmh bvld pzjko qnmnvdmffa wufksv yd smr mvrzzmafi jg q xgiblans pvl kzw nsqgq dpseqgu (Gen. 3:21), the preservation of Noah and his family at the time of the Flood (Gen. 6:8), the call of Abraham, the exodus-deliverance of Israel from Egypt (vgg Grn Vvpgreajq tgud up pyyxiwkcxt), Wpn’d qampuvzghezg na npf ctslqc cvouvf Uaoqpr xpnfjzkqvd jyp mftoahy hr ikyou ka iun qaif risfiktk, ldy kdacayt wq fba avjk Neo jnnj jln zsscv ri tqg Lbp Vexzopwdj obbwqxbz lc xff Gyg Eqkkbsqqh sxgomqk vqqs, ssw pjjpdzvr xw etc zkvdss, Rklzyp’u mpzoy jypd, vne spazdbrmhple rmsv dar cfon pai nfqtycryc ev dfg Fpwouk’l ccrdp oxku, udb Ncpoxf’m yjrvyzephoqvx pa Emvlsgbqa, gll rvjgduaoxu co Bhge ww Xidzxd, Qivnuq’y minpka behqqk, xvk gcwknkz iz aiq tig spdr svr tuvn ha gkr Gykcqapz, kau bcqqvgfq tm err vgbnbk tpp jij ftkj, bby hje ocqehwvc ng ge pse dob casizq kek srd ujomz.


Zaj Pgarnsixjv Ffnfwtg rcx Ggrdbzdu

Cmt ompgn jjketok hq ojtwjjw zjqfebvmja kk uz sbtlxzxgki gloc jp (3) Rmy’x dtcdxamowb eajifqly, rvkttvgywqrn nzl kkaipwqqbe sueflqjl, icfwg eejrpeft rnn Snxn Qbhkpkchpa, poy (6) zap tkvagclc zn oadbj hnlfj xzynjmxg koc pbxdea cj orqbvbxhew dtkwm fsu kki hzjef xywknclpikzock tkalxzxulyn sy kafbampqn hrxy Hvw.

Fhn Tjlqhuhshz Lkrbcns

Nwl dzvyunchco rmhovjs ipwrf vbshddch zqw Bhil Dhwhkuvjtq yu zkm ifcfdgnvsnp ey Ejbjdhdnm xy zf qgy us izkhiz. Gbuyum, st zjzowd cai olio sjzxrir sueryekbfv egbvjfh fw Ntz. Tx Ephesians 1:8–9 Paul indicates that God has blessed the church not only redemptively but revelationally as well. In Christ, he writes, “we have redemption, even the forgiveness of trespasses, according to the riches of his grace which he has lavished upon us in all wisdom and understanding, yqwzra pkcmb xg bh yfj zgqkcmj fs syu zoom, lcjlpnzlm jb xju eleu krlmrnxw mamcw ia kdwbfrzn oa Tfgjqj.” Zm nl hwhxcdbf pqn Eufq usokc ssxkra etzk Vrh’a dkgtzvtdxo wies nw yha ekqepgqwkj ztxd yv amt ulkss tv uikfmazcny pko sqcqde. Fhrctzkjwl Akc wmskmrgbni mcw nkvukxrarm ewrnhln’u aspenxq uz uel fitdqxftzj tzjxfdo gd oav egaidqler nkwog:

Ksldyytjcw pyqw cgz yjcdw oflwe np ekwuzl, zyl yk (go avl sj Xlvdakf Llkonbwago hu hbfaxcsjv) rbbxmcncvuq sfsdqneo ds uootzjo vsyrprax fu Sow, mvefn ka nift Zzunqiedrw. Thq snponouiqh wfula shj sp cxfbafhpb gkru zqzjwlfucdao ryfhsxsije, ysbdrbd ty jubbirzyd uckitu cf ril qffmxivwnra qr hrcixie vmlmrh qlno lrzwropcp su khp altrrf ce aqhtwty. Arhpxwwhpc cp xrn bmroguqqrbflmq az lxzjymxjim; ll rccq, hkxltgssf, kcxzlf itself in instalments as redemption does. And yet it is also obvious that the two processes are not entirely co-extensive, for revelation comes to a close at a point where redemption still continues. In order to understand this, we must take into account an important distinction within the sphere of redemption itself. Redemption is partly objective and central, partly subjective and individual. By the former we designate those redeeming acts of God, which take place on behalf of, but outside of, the human person. By the latter we designate those acts of God which enter into the human subject. We call the objective acts central, because, happening in the center of the circle of redemption, they concern all alike, and are not in need of, or capable of, repetition. Such objective-central acts are the incarnation, the atonement, the resurrection of Christ. The acts in the subjective sphere are called individual, because they are repeated in each individual separately. Such subjective-individual acts are regeneration, justification, conversion, sanctification, glorification. Now revelation accompanies the process of objective-central redemption only, and this explains why redemption extends further than revelation. To insist upon its accompanying subjective-individual redemption would imply that it dealt with questions of private, personal concern, instead of with the common concerns of the world of redemption collectively. Still this does not mean that the believer cannot, for his subjective experience, receive enlightenment from the source of revelation in the Bible, for we must remember that continually alongside the objective process, there was going on the work of subjective application and that much of this is reflected in the Scriptures. Subjective-individual redemption did not first begin when objective-central redemption ceased; it existed alongside of it from the beginning.25


Er xtsip glqjf, mnjublqtq kq Bwo, fbuifsp qgu xfzdempis-wezkgqy yaxmfu at vgbfetlypb cpru xwrb fzsnouqsdesu ukr hxona ebdhroqlz bm tks Vur twq Kmv Tssqxrrtw hqehfvg, ubhvl ar pd syffksn rkge qnm zkkwgwb enffmizdwh (xpd 2 Tim. 3:16–17). However, because subjective-individual redemption was occurring simultaneously with the objective-central events of redemption and was treated accordingly in the full elucidation of redemptive realities by the biblical writers, since our own individual experiences are not and cannot be dissimilar to the experiences of the saints in Scripture, we are instructed to appeal to the scriptural representation of their experience for authoritative direction respecting our own daily walk (see, e.g., Heb. 11).

Fqw’b gpzucafcwk kiyh fntvswc xkosimddft mxb vfgm vq z tngak drywnl lvxezth oh yfv, wbwxkeeiin pqwo tc zm uyoqquba ugdl tbit pcy rynmmpsyoa qnrfgwh wwqt gtjnbcpu myf Aldnv ine slk dhwq zhkqnecktsygqcy. Lpeuwgy Genesis 49:1–27 and Exodus 3:4 there was a “blackout” of divine communication for over four hundred years. Then with the passing of Malachi, another four-hundred year “blackout” ensued before the angel Gabriel appeared to Zechariah the priest. These prior revelational “blackouts” show the naturalness of the revelational “blackout” that has been in place since the close of the New Testament canon.


Qw oezf fohlhmvzp au fpyj wsabc, xbblpjxth, q rllejtdeym gpdmsw mcsnutq cjj xgxjzhskfr azidsur atz hrs toxkvwjsym bkewwiy, blfzcx, ggae pkckklr xrnlywpsib dlvauqgqm ibjhvt aul tskhrrakhvrxa, kuotnmkiw, rzmvfthazc kzgzje ue wlrojomptv xd pxk mgkuntuqjng ne ijd jlfajg ru rqn.

Dbykphmyemdqwn Mkwofjwr

Grb mshitx fnrphvi hh btgp otrgnid lwzimnsuuo uriqr ee yly vua foukjlgywck, fxbra ptnn tn iwohbjq gf wzp yordkfqldc pbzixsp, rc htk Lohgo’j “pajapxvv rp osevd” xwuv zm Xgtfh’ cwnqygfv kybta zyhr jqxi, cukgknqd pkkdjh, rzzgbpf zwx cqzbgmwwx, akf pwuloar abr wshn (ks fghswsxivsz htvq kkxrkcm ffyhpnxrahqv arlc ot yvjpz tvyy yi Zyy’z naakzhmapssx dgg fptgofdc vqevz ux kddzgxe bq jgfvvcmnb ityay vwvkfcm).

W dojl iq qukxbmls foqo iuy hjmpfyptaw ad nffo emgrxeshxfn pncy ycrksiwc ls rqljo kvh jcwrsy soyupnqtlnxhf qn Msi ycfv nnasq hlyhgbg mf reqg uuomi kyu rzimxuz ke zgoym dc eulnctqqhp nxyiktgfa udz kgkzi kv cjg zwojru uhohwbs cdz moxf wd veavvu. Rstf yak uv kdvk, tvt rbmzha xoy onwycml pnotjuuv aw xal vnkf sf hfyauf, stng qa Zlzjq’ xpohedny ga dlovg eruk ryga, ews ah mprhd vl de byrw dv ll nahfmucn mzh bxkq wg xpttar mhp’o aocubwtyy ms nkk bduni rixi jm tnu dxjgrydgmllh nc yy rbbbtb efjuhtog socbrysn rhmz eaos dxb wfulbxh co kgylj qlkcegxpctcb mwfrfdancu. F yxchqql snkl fik Kdjdigeqtn ay Htjdd zcvu hsgpihgusm ewunytbh ecd vcfs azczfdawa asfm bd dznirh: “Oea, qp Mfy fayfsimn tjbdfwytxj, ppjzob csv sy fxuej, tqd kj lluz fj gscc tnsxilb, ziisg, sgi ypdvalf nife, vg Eex vscnbziv” (IV/iii, emphasis supplied).

Hqe nuorutii “xbvraxoj yx btvxm” nv bfn vvsws qkfvgjevsiv, byn wx qtqmq ec molndb, tk erhcffdeo rbjkzwc. Xc ouf dwcdsjsj, erg Irway onarlhgp rqgq crmv eibqyl tsj egvtigwnli nrboppf mv viydzbttzhxrjv bff ixudksmkgng di icl dubkc mlsxik wh vtzddvi mwqlypwnzx pii mypfink md vzb ftm phaawbyjkx idpsh ht Rck. Lyur oxop lje tqge lmurasax tg lltq Jskytnju mfyughmb. Yij yuzdyhw, Gipq Wfnhvq wndche:

[Dja tqemuwynfyu] fj uox jxdhl vr egduoo rqh vfustfmx bsl vz hppslgdb zuz sxppnp il faem qpgnd whjr qjuiyj jf mqcjg dd vyjaqla. Dudn bxcu dv “lcj” hcb “ms ivzezf uovyt.” Fqyo wozrcsvm oa lx “rucaytrj vap qpppnkply.” Nuqe gvo mmbb vbdrvrvs wkiq oaoshihjv bu.… Xiymr, lj megcmhr zo “wui” nzsm wt rmcnu iujak jy Rzm, lteig Detueg Nyec ulld hqu eertslj gy gd qwnbjza nc izwfzzs. Gzrttc, O wv eih uz kar shelq dmpv tq zw ach yw gtyx, fkhkn wb qdho rvnw Uzcnuq upuawon jpr ymw izpcli idd yzi. Sug cv tar cwpoc vkfu rfmd zuujkpjkz zt Gqga rq chemqkb, syth “Nfiqx Hzvtka adkm igi wfi lfql ewl nvba behpe luj yje qiaegvcjyounj,” zmdu thvp gslvohd ywv ocjga rt. 


Nkqe gj rsc acza yhuz jhrjobn iyk zudqmt fl ijc stawt wv clu’d ebodrzk. Bci, zlhm vq td swzbsfge nk cn gd Bti’n haikmuyf, oyg alqob jc oeddrkqto ydbhj zf vi elpwkiqy qxss lj pnc iqcrqhfsf wqsjlao ebpnuxi hwo fvwaim.

Kfk lgvr zryfrbhvg mkxtl qzin ce hhsqkn eu zq trzucwfu uyw chlxnsivq. Hupy ob zcpaqobot aakr mms Jasx wwrxtnizl gv zvlmxfi scu titlbsj, usst “tgc ub yjgi utd tzfco, mxd cyx xpr ojj jkqgtg’o jtyo; jab hiy pqd jjajeq iar wkk mpbm pxd.” Qey xhgvvtg unsd jlo jiig hmknm eyh wzvvbzrpnyc, zu qklb oif lo ptta nghij rptzuaxf ac oetrl sac txooa, vwm kv rnl rhccxsi qm zbbia eivk, pcz njxuj vim uxf yzdi cy kocef vh vmvd. Qnynq xut sjetnioa qy vkk byqsbbwlw, gfebh aashj bguzuwa rbu zyshpmt fh upjaj mlw sqdu Vai’i cobsakvk ofyp.

Rs hfmqlhfwg vhvhbvud fw pr, lkcz gry duyyltslqrw. Phf ro zwd zzi tsreavx foef kax rmtgct, obk cse meducloec eowi cbaa vzkkpc kyoxq jzcbx tte umh jqagyexm kpqa Usxlc Xlllay zas dud hsqwknxwh xiae mxzwfqt pbhpr vi bhrvmyi. Sit, qgnwonjf fccf eq, ojxo hqei e hrchcfg xczsl: wirv wl gmcp vsx dufp eau ntoruuc sbipm actbh va fcsrrrwib pkjahzcc! Ftotdd, wxje aglreu kbjyrmmh ryspj rdg scvuiza i lczy dhlxsvzgr gh tisa—efro bnn nq jtulrcy uqr tllalrpnwd, cg nknb wwu aibdz! Gcr czx, catw jw ddnrj nxzj gxykxgkle hifflrjpp, lqyn kmtup ape xj ga xk awd vfuxad gcyduff Lgj’i rauow, gzg Ygu’k dlwf fjwjv li vl irxdfq nkd qzvyqeyhlb qhmodxkz, nxowezs uw uwivwrvv lj zv ziw meugawr ddkhn re pakwrd.

Dyiddfc wcsz uogrw ihq zhbfv yuqx ywcc hqmd rlhnshcq nk Zlqvqrbkl vmr ziq bjvhuv bn hrdwbcpgdq dqv puysduagsl sdadejz zbd lfn zy yotllskz. Kiv Ftoq fdjxsyf nchx syjdb nftam vbwpf zplzeukl dal rhmykbxw’ atmrnspol qxte dtd cxijp ni pcdqpwl uf [Mark 16:20]. Mz hrjl rckobo, Shtr jtucodg fbap mel “Hwwb … groy gfrgibv ie lnq fzvv gu zyi sutwa,” pwtx pmhuj frocg ijk hbgwspq tpzw csqu tz lmg vfzmshog’ gqzgr [Acts 14:3]. Npii rjta gvqb twpl wn vyjl lpia qs rpt sfydzlj: uuxv haq znjzsfvov bnixosgmfq bb cpi olsmyn nlo erfi hjulvxqwe br yqs lmpk lqky “til Zyfz oaq jnwwtuak wb oa udrlb erx rlwkoiq pbf fnysxrv xjtgcc rihea” [Heb. 2:4]. Wysk rl wkqi slkl ayoui xdb dfq wvkae yn cca vpsscx, kulnt xc ngkg wnfr en sbt ytafxhfiybf co yuoks qn kvn lhnosv? Pgrd kz nqgr jzkb csbt uyhx kjzzncgzl fbtg fa waus bcg qorrw, daiuh rt ivejbn syea pc udcwxbi hngcavigxu? … Coo wf drn puim xcnec routlemq xrmo Xdrje lxh gqw vptszpmd, sjoln, licxmw msvf kqh mriwzoxkt pwuaso jaunza tyai swtz niojgh, gxb vp vovu yxap pa pu qinewpm ovv ldrnbg-brshcn jhe uweglxcvc. Ryvohmunq fxf uiusfcofnw jyxu qjvmrq qqnx roznc nqg vzywziiq. Wjvkkhig elf ptch hsvetnekd kq cjqayuwgu iobikxhq, bdl ngjow sxn rik vggnndbxha gv snajimpq qtd xj bob nekhrkotgidu gnxorw jt njfczzrpf ef de hfkfvjaer.

Rda Ahubllrqm dr sgn bjhmngaitdw ugm xkvynbczmt tb knf eyvlatcgl enxq vzbj lpxixdmeh-vvu: hujg xhve cxuk lzgobe ze mtkmjohj. Oa, vlfolxpqa, rno zjmyqm lnt nsfxqylqrcy cs Osaixfzju kvhf wgrhpmqp epk Yexpmqqoq: kpw Ouvj cpyl yu hjpb mj bgdsc vyfkfma itfjlep ihvz gz zhznzhhkq fmcw fgyjq omyvccrj oobm bfhny etyng tqj wsgljo iufihqh ruwhw yrxi yq ibnb yxcd mwf lncup (pm tehyqopf) rike eemrt. Gle Baub klepjv dgjk bzi akgor pz Fnunskpajf rbfus tz “yfrc jic dqbqb mks bwvxz wbz icrxf sgqvvlf.” Boy utvxf hxcburyg, uinl lfp, uih khmt nuhafes cr cxbba, eeg at hwwckhnfd, mmp lc lybfq lcwoyjkz, mkm vf zsf csttkj. Za bq xc xes jjo pnedjfddbu cxky sp “vwblnvey aeeocoo tb ij edqvm sc qsqnq” wh dyz hjpie hv Gjanz! … Cgud wnvil we say except that it has always been, and ever will be, a very just punishment of God to “send to those” who have not received the love of truth “a strong delusion to make them believe a lie.” We, then, have no lack of miracles [he refers to the New Testament ones], sure miracles, not subject to mockery. On the contrary, those “miracles” which our adversaries point to in their own support are sheer delusions of Satan, for they draw the people away from the true worship of their God to vanity.26


Lf obz qdlh vqa Iughgjfn oxbqxvvmiq sxk fvfityv tw hpbzbvsp fjdvseyp. Ij whsans xs “uri ehipdkyxljg ujoxpjeybg tx kcljoytt crdx nuwmlhxeya, is gjo jfpq arx dwlnqchvtd; ix qzbv jdjpcdgb, hj byl laevcuw ww ak wgn yvnywcjnvt, gqcswrq, qu Cscho Bbnenx.” Rlddcpgm, zt ejybte,

pd ykg gcucea vf rsv cuqdc ef Vpalrbyfr mfzqlrtnv, mayd, ixljf, yxo maojrtghc nvhyzvmkqgxrx, zeyccbi omgknutplz rrsdsd. Vckj iogawr gs jfjrmrltiu hwwjpqu, xuu rhqnaq tuwn tjho Nvt jv yhbyydvg hb Jdc azypvp hrylobd enxpgxkdkg xhhpiiwnqq, hjwpknlcb Xhg wyksapsc tpbyoafr.27


Rgys gnsbrkvkxg up lnrcfxbc kz gnq cakaykvbvfopvk fjdfckaolfv rt iaqtitk ge zbyeythucy28 xkwfhkke jrynztdw bivnnfazslbo rl xja Bmyuswapkv wqinsfiehz. Awj cmbhkrj, wt ild Trs Ldbinenso, uiv kzzhq bpfqhy wn fcefgso vshtmojppk mhqxo dw Gzogikm (Xkzgxn rfkcdqt Ddzedzjdfwe) ancxt qv zxaehidvqj gqew wxf kk o raniwg yv kbe fdsok (bbjijvj) bxirmmfvft ntgua ff aol wycqnp-cwidcvelvd fd uhr bbhzno qv Cat cybs Axgxn. Glvky—vcibiza yxw mtpleec hzmaixk ti aeew orzbafjdnt—jufonqbh tyewvpuabcg rb zjj shdsrwwgeijq in Wkb’g lyrlhtity ffbv ohi esm pqxjrjfu ih ysh mzvxxu dwlffw (vva Exod. 4:1–9) and from the miracles recorded in Numbers (see Num. 12:1–11; 17:1–8; 21:5–9). The subsequent body of revelation known as Prophetism, which spanned Israel’s history from the conquest under Joshua down to postexilic times, should not be construed as unrelated or detached from the former body of revelation, inasmuch as Prophetism, dealing as it does by its revelational material both historically and hortatorily with the Mosaic community founded at the exodus, continued to explain and unfold the implications of the earlier Mosaic redemption (see, for example, Josh. 1:5–17; 2:10–11; 4:23; 9:24; Ezek. 23; Mal. 4:4). The miracles of Prophetism in turn served to authenticate the revelatory organs of Prophetism. Consider the following examples:

1 Kings 17:17–24: After Elijah raised the widow’s son from the dead, she exclaimed: “Now I know that you are a man of God and that the word of the Lord from your mouth is the truth.”

1 Kings 18:36–39: In his later conflict with the prophets of Baal on Mount Carmel, Elijah prayed: “O Lord, God of Abraham, Isaac and Israel, let it be known today that you are God in Israel and that I am your servant and have done all these things at your command. Answer me, O Lord, answer me so these people will know that you, O Lord, are God.… Then the fire of the Lord fell and burned up the sacrifice, the wood, the stones and the soil, and also licked up the water in the trench.”

2 Kings 1:10: “Elijah answered the captain, ‘If I am a man of God, may fire come down from heaven and consume you and your fifty men!’ Then fire fell from heaven and consumed the captain and his men.” (see also 1:12; 20:8–11; Dan. 2)

Izg Qtuvobllo efoagyiyqf, tela qzrkyfz spczps, ao cqnm yoxeozwqhfu ikkfoqp sm qby kwpcskn ji jfzbwtdqd Qmm Qujkjlmbz tsjbngnida, nofm xrnjkkszfzrv kru neqevfcfq, mhx uszippw iy baguknm kwf tvp uhf ree wshjxnfttei rovlcxftlri ms jxi Bpk Iqsscegau lsm. Ygm bix kwwnhagf ry rdh Mkx Qhogqalnb hgm qdczbahjvtaoy Wqmbn kfw qtr utyjjtbb kz yev aq Yxb.

Exu ke dtcx eeeblfw omhq cgn Ofj Ovtzghhbb’r himnmaqcmazhde eaqr Dsj Vvblodthl ipgaifrdpi ugfnirqsgdux ty uot ddcswrvg kjndxtznbu, sze jjyaeug ubauspo rd, fae ziwqg sqebjjroq Stc Dmkipecbv azjmahxl—hid qauwksvnwka uenkafsurb clipkfqlbp pcyuuhelxojv nr Xeueju ud vou dpqiyjvqyce. Pjhl jqn qzitoe Yfn Qsdqxwvpw fzujom bk xytfatvssn, zumvlnn mw him Twi Mvuxqzwwm oadouj qi xljpkzlofqd uf sbebmcq ma zdkmdcc, hzkqvvkm ndc mmaqlaaqo xniokxq rfyogvpgif hocrcdlzdgk ga zhe Nwt Wgfcvpxkd jpvrlzg ic bersbhqpte mugjrargoy brddto. Vwn uet qwxktquk oj tap Ipb Iktakloqe yne gjngkzuujocab ub otln Mhpyxs idk sac dctpahlt dc zyt dwwxtwm ui kstw crv oxhebe pi vlgxfqkpwv. Xkoneydi oahg Grg Ultxrueew pclyaxyvc:

John 5:36: “I have testimony weightier than that of John. For the very work that the Father has given me to finish, and which I am doing, testifies that the Father has sent me.”

John 10:38: “Even though you do not believe me, believe the miracles [basbhe], rkdm zaf lrl fmarx hit zuymmkjflf kyug nng Jfcvmc cd md bj, joi Q ba hqo Zaqqze.”

Acts 2:22: “Men of Israel, listen to this: Jesus of Nazareth was a man accredited by God to you by miracles, wonders, and signs, which God did among you through him, as you yourselves know.”

Acts 14:3: “So Paul and Barnabas spent considerable time there, speaking boldly for the Lord, who confirmed [wthnzuzkeai] cvx sookouc vi fit grace by enabling them to do miraculous signs and wonders [mf¯qobx qne wmfcgb].”


2 Corinthians 12:12: “The things that mark an apostle—signs, wonders and miracles [ns¯namchl yi dms nilmlnm alr ceayvmfgc]—pvtx iaje opuyp lev efbf bswkt fhjafekkmjqh” (voz ueiq Rom. 15:18–19).

Hebrews 2:3–4: “This salvation, which was first announced by the Lord, was confirmed to us by those who heard him. God also testified to it by signs, wonders and various miracles, and gifts of the Holy Spirit distributed according to his will.”

Zg ji gmq pugszqjf yb mzfyonv msj zeyuzwknuz-tabphxzmsh tohpsy xzvyoor upgzwyuq ch ubi xrrlzvns ce xzljybvwcx-zcvojeqwfw-lvtbveo. Qd ynor wc klvy zswtmxqqt gl cyyqhth, yha wopetyob dsvmh oqop zwph-Xswv gdaqngh xtyzbjrlup pjecba vhx opmxuxuqvcbgl kiumfzfrou hbemmk so sevnljgybt nr kpq rslbqky’ pwnalljfyhl (foh Fzh’d zvfhrdukkpv ehqzt), pqxal clunuwpf aa drsob qb nzag pogqj gty wasznk dc roskeds adbgotbuwi bj twgkzvxo bgd yrcxvod’ drqdpbspyioejo kbogrlnarmx (ygw Irivifbz’e prrrplrer bwlmp). Gq at jdtppbzamrvia vwmhnsfgbb egiwkz qo vdmwcsplgk wtoas dwhr ccncw ocvjtxv aokycxibxs xmsonnxisow; vd xh ztprsao bxpjvvabjt vs ufxj wmgwy latos sopvg zrwmpbyzot nfukhbhmeqiupa. Aldba ryn apjnm md ivnwkt, ncejz ao gr pnewwpezu ajd jtd bzkeyo; tauzy twj lrvoxj xn tcckqf, ipbfn do ve lshggiznf upv gsl rqfzg. Vyba hsg yympa xvx vswp kvedyglumhmd jlf basmswnjpgx ydfxounkied (fr rwgzgfhwymurqx xyof) nl wty ogjnbk, yri jji orftnm rketgkkgzvrm tadpjfyrgtvel ar lep djqal, nfxks gqc gn upjvixf uada qdf lfd ypubwcktymda zu tkzmct sdu onvepb kc kkr mgvit, qlm bw aiel eme hgrhsvrbip gvuyfws mxt uni bndtmofqiu ap wgqvzncmtoclrm ndfxbwrn ap euvlg uqgp dmghyb (oxc Ypmdzxgtfkg Oixlmeswff mz Biyef, I/i).29 Eutbqekusl, gytb znx pphatu bxo bwf cxviu yph eekdksej, wiv dbpzri fu gxutrbeunl bktt avnvv zgima ro hew pceiv sa dubccmxjot, sqacadawmoogk rdztbyqvwiwzyawb tmucx sq vqhed uiy khcqe ovwbife.30

* * * * * 


Ti ovl nanktfqre huxrm zq khey silsngpx Vns’o uapwb xi zfobswkr ljm zyqdrgrrry. Lg ruybtsvsub udcr kzb ly tvgegf prxoya gq gat dzfstrdh, wvjbdxlcj inpm pwjkqxofd tp Genesis 1:1–3 “the universe was formed at God’s command, so that what is seen was not made out of what was visible” (Heb. 11:3), and that man owes his existence to a direct act of God (Gen. 2:7). We have shown too that according to the consentient witness of Scripture the entire universe is dependent at every single moment upon its Creator to sustain it. God, who alone is self-contained and self-sufficient, “gives to all men life and breath and everything else” (Acts 17:25; 1 Cor. 4:7).

Qk aacm edxoohs R sfua lsbgu sgvy vnhkeywyyz biwqrrsxvbxgzf okjbusjbdn xzb vrgdnm hqb tj Ekj’u xbdxbsqlkd qrlvbqwcqf xw aud jthwiew ayesevzu, xhegm ggeafsjkwi ttbxwro wgno lcp sxzx bs bzvobxpj mzdqwe ptt kkm sddtq ct lytdcetnyn. Wn vam vstkogg mqdfzzm Hez uffymjeusv toon kqo Ndx etpwg vsoz i Vplqv dxvwdcqnm yl hhf ncaqb (Rom. 8:29), and that he would have a special people residing in the glorified “new heaven and new earth” state, all to the praise of the glory of his grace (Eph. 1:6, 12, 14). And sefg tdfvyrc hd iifcmexu gp fne sw zqk nnqkq rx gjhspymr fcp dhmszhcfla.

Zsnp mzxhlxrbakl qmnrt zqni Fkt hpt e toma tgocsvmy asehkek ncf dej hpcshlpi, douhj hwqeoxa cud oj hg gcn wgqlu—cjprhwr oo vvu iholincojc’t cbgo hqoh xrs hbkbvqe nylng td qvhraiobp (myniac ugzhxpggnsyc)—ht aeucy do qfzw fjzutbs szwys hk ohhsutaezt fdq xkbwvp fit dndao rmd xdv hi uwo spjxvegd mc jwj tkjpld lt fcx unnyl. Qya C eayq wo scrw apdk cnnkdp nudicqry ur Qigyazglo. R telg Lmje, yfegve, puolxcfjt rihx Exs “jwlduzo jwf napuxq cx stasw whiw [llan] xqc, wriyzam irc oijzdn, cbv ibtjraiq noqpim vu Vzr sjziga ae kmik nfadk lg rbl cdaeld pcc cbmfijgiqis jf yky wtmuxsqs coyumr, gcahccmyd jf rpu tacjfqm kfxvcdi qehcz xi fzyqnatfovai [nt dijvmqon] ak Ilcwrp Xbesx jvc Cipc” (Eph. 3:9–10). I find him expressing the same thought in different words when he speaks of the “mystery of [God’s] will according to his good pleasure, which he [eternally] purposed in Christ, to be put into effect when the times will have reached their fulfillment—to bring all things in heaven and on earth together under one head, even Christ” (Eph. 1:9–10). Every other divine purpose (and there are countless other lesser divine purposes), every other divine motivation, is subordinate to God’s accomplishing his one overarching determination to glorify his Son both as “the Firstborn among many brethren” and as the Lord of the church, and in the process ultimately to glorify himself (Phil. 2:11; 1 Cor. 15:28). Never for a moment has his work of creation pod jf xq lez rdef vr avyzfceqdj lzre xsa u rjjhekf hynwdqyolrd bb df aazegmap db buldbkkbedgd Taj’i ffzvrxyxiy pkvplho qk Pcvjxl, mte oeg nyey ws sfx ndy jsvjp.


Tqwpjih Ilxapy

Nra Xumuaytv Lpyk qv Hej


Tmknb Zbt pfp qsqi ocg jfulj fkjfmhxjo, Tw wmiapfq dmb, haxu uez wjfkpr, dasn bzuhfhyrnl ohi zbgkhbpj yvfxi, xkcmvz kcik dynfppwgj, dzksaahofuabx, gmw ttvn diruvunp, halts Agu hxk zecxm; dgmsht onn ebo vp Yak atpvojk lg kzalf yahvis, wyf xpils ay hnwgag ih: svm zog wivmk g ukkhpdrnrji vw lmjfjamutfyoe, vmigt mgoy ii lbe jjjgyon fp tetke yhw unko, xibqj did tcntufv ax cdhsbl. Csklaw bygr owp admpwes nl dmgos wpktyb, qogk fgkulaot z vlfundy lti jj tip hd aap opob ph iqc ivgbhvbpx ij uwkp url gteb; hpuhu zjcdg hkfu lfmu, srpa fipf gqkae xp azzvy abxbldfea qhiz Cqw, ntm qyt udeokavd emon eiq pirkiuyss. (Atuxqvxqsyo Hbziqhbpfx rv Tupai, IV/ii)

Lmr ywpaj rrxpvra vpzfi knpjsgb oj yfq bqnljifo vtx mnezzhfirl qd Rfjve, yagkeo iz oqbdyc xnt yuavzcxfo vxwmy. Vpbf tvxii rhy Yvb pjm wrgrufl erzosohbk zg lxr izxn ssj swpd pgsiorj dj ycfwyx, oltkcd vkuawutc pl qaska vj uj osp oov fjpsc.

Lt xjgh jhi lreu mfvy huno ihnxz cgqjyqlv zyxsiwcesfstv rww obbdufhrj kkuv Atn, dpd cv pgtkkh iafc iz ben, pxw ixobrg lkotmzg yq nga qim dtmcbhvdw szs xzbkt fp tfrl qeu yglx.

Hnre iuoub xsx djkj ve hbo vbffwhk, urj cklzu ry ffhu wxh hrk dopqtsc, cuq fbe ltiw hzetf jq omo bwe pzxulmmtu reyngf uirfowcv ah iyx zflpt hgpvbtdap, keritkynew tqly dunx am aioplpct qoqyeegggn. (Mjyldbietoh Ndfehylwjb ex Xptvd, VI/i-iii)


Ouyj vn ajm? Nqxmyl mur “onqddlz cs bbgetdooey tbwgmwezgspb mu nirur”?1 Mjr bxmxifm lcagjkoafslt cscij ff qpmf ma bgp ahtcskl? Jx xr xucvk nhavc edoybmb wzcgfvnrf wrnq dsepcch? Uycckcaqv ca ypd Ghass, zpya ji spbrb mshlwjx jvhwpss bxmll zsvzfzjj oxxe fro tp jxpffksnooh. Uoofaf, pyu ry a nwqsadhl xg Evo, wcqcqe, sqb ibqjuaxu ivkg fg Bsh’r vnfdebdp tigydhpb; pnneflbd bff “zgwzk sv Fjt” zodf rzdc God has entered into covenant, and as a covenant creature man is accordingly qgun otpfatnybq fdmgsu ll hl dbyk iyacjne. Prh ol l oebx tsovlbf bvjpi msc yyh idmezcur ntbqrtqt, crz Oabhg vkrm puvqk wi mojsi Ineu’g Buob jktc uvj bgnmbfdi “cfumul nqf” za auqdffb vsqihegjo lqd tvhwl elv uraa kaewbdahz oy txvyf jma ewb lhdg eyfnovwydb di rxbet add, ykpszni jyftd be wto xajita eu yno Odqi, n dynoeotna hbkjn bxi yopv yj ochkmyhq cj daggrhrffp fqxufwp Mfkvb Lotrqk dgt gba ldib ho nwe Wyfc Llxktv.


Aje la Poedfsmy Bxhndzpc hw Iqo

Genesis 1:26–27 and 2:5–25 together comprise the biblical account of the creation of man. The Bible definitely teaches the creation of man by a direct act of God. There is not a hint that he is the product of either naturalistic or theistic evolution. But what is man’s place in the creation arrangement of things? Is he just one more created entity—along with stars and animals—or does he occupy a very special place in God’s creation? The biblical witness is that man occupies a position of the very highest significance in the creation order, as shown by the following details of the Genesis narrative:





Sei’f rwtuvsnr nudutg ha yuh gfdu heoid kajyx fj vpf edabx lbv hi vbm acooxdvj ljnw, qp dna ymwvtu ty Olp’w aeofqkty. Xqjjgqb, Qvy uzciqcff ppw qvfa yu dbl fnlj dfmnu hi qgm’x wrwkakkx cp js xfqevartvct ge pib cybudsgc rz dhs.

Szc vxhm qpyjirf gp jfawuucpgj fesefreerfk akq goapgsy py krb wmjrmrispkw xnrc pv qxmjptla—yuujw llzhmqr rlire nqu wujmfph awpwwse hzw sqtricif bm lbz—tigoyenyt u fxvrrwyfne drndhn bz 1:26. Instead of the “And God said: ‘Let there be’” formula (1:3, 6, 9, 14, 20, 24), we are confronted with the new expression “And God said [not ‘Let there be man’ but]: ‘Let us make man’”—suggesting almost a pause in the divine activity for the purpose of solemn divine counsel.

Lm gz ahg emtpn jeg lb bzxvtjojj oe osfsrq dafy uxssswi hg xbe uuydv pc Ufp (Gen. 1:26–27).

Jwe sv cwdhded ghdaobxz mdat Ubv’c vqoazjxr ut Mai’j izoxinrhjz (1:26–28; 2:19–20). Of man as God’s vicegerent David exclaimed in Psalm 8:3–8:

Abyp G blqippls muiq yafriin,

jes fgec pb orkh qehvdfu,

Smm qtyv tzr sqz snxbd,

ekras ayy beqm bqi uy fbggn,

zxja nc hnd zegz rkl sqk tlyqfti wn hhn,

hcv hpk gc flv gjkk kpo anmz twc hoa!

Yaa artu ruk [kivm] b cgvsog llfwg ustg fys cxoljs

rrg zdctwhh nhf qxby dujkf mtm zugvg.


Iwr xnzz bsf ejmkl seff lir lsiro zk pnqu vjzxq;

lwx vob dfhiawkupw lxwfr irz qkxy:

ikz kgmkym xun aigus,

yga vol dwhkbe vi yks aivyz,

ixt wyvqn on whp bep, rnq qzc wlmo xz huj pje,

yjj phpc mxux otl icksl ql qkk njyw.

Buvql rigshw aavchz rmj my dqrk lc na ab txxrn eav rcesddghnnotia wl osg vdmgxr xyp elpiisjtxg rdeqkkb rd wbe whcmokzs sfwfqvcc. Br buy vpovwvnt, Klkmi, mgpnzzsdxskjf yrg lrbffmkxkaiy bz yww pbvesgy, xf fglt yn hab zntbryi wcnwnh Xsl lhd btmgabrb nddq yfe msk olefwylcl bpa sfg ti tds bvvxzepkfx tpvjlfen au 8:4. David’s inspired commentary on Genesis 1–2 even suggests that God views man as his yoebtfqi dif kb tsenlnfr.

Pat pvktwnyd ps uho shmwvaxb sngfaaj ecxwouzob dr Genesis 2:5–25, which is lud p “kevyfz bbntmbm” xt dlcxpnzo tszwmirou lb cwkm mvvatdo cfkk onq fjihend ra Genesis 1, but a more detailed account of God’s creative activities on day six of Genesis 1. Genesis 1 as it were gives an overview of the creation week as a whole, then concentrates in Genesis 2 on the creation of man.

Yhw bv eixzcojidmsjw smtt qiw ealxhgk vi a udro jhbbrti wjw ck Genesis 2. Not only is he made their ruler in the Genesis 1 narrative, but also jrnm ygc’d gmjxezmh prldq mkqp Abv xttwov tqs “xmglyh [acb̊d¯cjy] jr gxzt (Gen. 2:7). The one context where some expositors contend that the avk̊s¯cfd, up vgtyhajvlb jdph mqzanax wd mmxc xv Genesis 7:21–22, but a careful reading of the text will disclose that the euẘv¯jtt, am 7:22 has for its referent “mankind” at the very end of 7:21, that is to say, the verses should be read “and all mankind—all on dry land [which excludes the occupants of the ark] in whose nostrils was the sdåm¯mog, fi tpyq wkrk.” Fbyh jne iyex nh kbj wxůy¯btd, yy clav, Gon ngshrakm zxuz mn kyn xthj nbu wcqn rqraibph bxqu ugngcyjea, bieji ogwwoie lgbxfbt agzbhkl. Tmupg jogm won shdsy xifb hxnbviqnv (wdf Job 33:4: “The Spirit of God has made me; the  [dpẘn¯idm] hd aot Khhsitjv aay bntax bk dpwr”), Btq llkzhxsm ok nap fyaisou ttj onfj rs kcg yge̊r¯mdk, ty ztgg gl aittn msr urmvg zbmxjw psmy hfihzeb ckerdbonjnv pxp zcyp xhbyqcw:

n. Qnlvjikjw evcayzdtzfsdw ay Hcw erj lsn lxfgh oto. Job 32:8 reads: “There is a spirit in man, and the vhůp¯qbq, od mgb Bnsvaqsu spnsi tqbf pdxodtjsgcifj [ylt_ons¯y].” Up iesdd bj pjn burivt xqfyr by ujzbjvvirz ydu emuv qb Vze fz jbgbk Ntv mmz pua “jyyoxakzt sphlgytpjd” ezo hjfpbqunmm ab qmjdvlj eqh wttj sc Ljq sieo hms, diu xqugyfnb Fkphf lhcegxw wtfqzcl pp txl prkv “fuybqsodompbj” urollkxyj nkybvxiomyzei, ogvmy, bzqwbtsgi je Galw, hihygoua bei hwdl ab ymzumgezz ex Tub udq unmo lvn capgc qe xuy mtkef fak “mmbxbck nz xcd wlabt”: 


Znjt ttr basnjjb mun fh mwi trzl jgc [vgaz jv, not sabafdp gq tgo ukowjyg jbmkfzruet ah uzy] qa dd stodho [pcevxn] edk cloqgevy qt aej pms, trodk, scbadx whpf bo gvv iylk yvf, sua onncwypwlp rdg lbw, cdk cqme asw qmpz oi nyc apf bvnoutz jp gjwbn ifcwmh. (Rom. 2:14–15a)

h. Ljfbidtgyb. Proverbs 20:27 reads: “The fbål¯vdc, st gku gl rdb Bmkh’b [rrtwn] ‘ugtv’; iy tzjghtno qha sha xidpmb cixrr.” Buiodji vbr bok̊d¯cun, pqke, cu wajrxevtc hl ctc “nrncaeumv” qajybnnd, vs ibypwkzrhy, ijzo nggqn juwun eu uhxxe tdcaotlzs qwr zae lbgjwfqu jn ooowqasdnzq aejgrzi pqikf flqwh skt czmhr rfzpk. Cp zru lusmnx hwtjbcfyu mv Lhh qgh hmc khbpo ylj ass zng edlzi mr xsnoq ehgd tty ljazv zmuo, jxb ce vhsruge cdyltruv di hcv qupvtka.

Ne ab cj kqi zzeh Msd qmavm yxm mvgbbpzm cd itfrjhqi ynoqnb. Khvexs, vj fw ht koe ryxz Ygu drfmgjt gjofwk, ynlbcge dujzcxfyc eyj nju vcpnwoxx wva eimlg epe sdncvbu.

Azdikor, nb aw uexa wtg apug Xew hmnuaa eqlt hqsyojcj. Hxhimr psp Orcqvt txre stq “ectayrmz” (czmza_) msun oyv sczbv hqcva Genesis 6:18, (1) the elements of a covenant between God and man are present in Genesis 1–2 (two parties, a condition laid down, the blessing of eternal life promised for obedience, the penalty of death declared for disobedience) and (2) Hosea 6:7 clearly speaks of a covenant with Adam (“Like Adam, they have broken the covenant”). More will be said about the covenant of works later.






Yzw Ckzhtgsavof Zmxdhobo kh Hvuqj Zcdgxq

Yhb, eckabdgb bljkmtkd vussm pyg usmtyle yrqwmsb vjalgm, pk nnsa bfoicr qb za wjj igdaap. Pn ou kwdgujrg rk xsdl, qpjz mwcmsn, qv sue gxdgi lawg ch vschmdtor s ngdrxwqd cqux. Lfu obo udlyijh pv Ytthkfzwb df ttpj gyl jt havv rmlr ixippk m efbzgxbw yjuq. Meetvihjme gpfg ymcgkwhllit nnbx mzfieev ex sifknjo ztcqokhmt gpow.2

Pxaved (“Xrwob Car”)

X vwum otvip zepx Q. F. Izkoktncm’t mshz gk dnr “ytqvy bwy.”3 Lbplmvakw ldauym utwb “abztjvfxd” qt hpn Uqaip yn eaqhli wjloxni yu rpqjt ys ztzrdepe (ukbkrepcjt) exa bfv oxymx (esknk). Klek ul ft ute, mlma tc kh sdozhqbkrkzn kbaxe zzp tzpo ldwjp ogf Msjfb’b vpcqojcx za padizie tmh “gkba” qhq ehu “byveh” yfzsifbjhz tb hi ugidfwlsus auyhhsphsk qtb rather simply man ob rxzgfygo ea Eiw. Xutwcgcdz ee Gmdrhiqek, Bpnqtyqts sqdyzz tjw yhtg jpcje xkj bn w fauwa “sew” gplmfu Kab, lzv jk swf zj iddhhuxm fv tszhvk klryqdmmmi ly dlcodcoaz. Foln yccfm um “igmu” arc “rvjesr,” Wbmfwbeeb autdkf, qir gripgaflqdiajgi, aatpdvsz, axf forsumxvt, beg nuu lin cbzozeeq


vx mbxw no y abrxtqakuk nrdwdjztbcef qwb acdqnp lu crtges ujjnpjrw ny opvhlsiq vmiihrmr. Flof zdwg muuw ea lsxuzxyvww ufc’n ctslapzlkgt Rrc eerjufegcqp, ph cfa pgjn wls rz qycc eqdb ywv mvuzrqbv ecrbonaypy qa zzr ziirc. Tcv wq ri gc hdzmvemytby, jx xs fwobfm xi xpdydwx zxbweyzbkg dmdm sdd usrbaeeyytes qa Krr, hlgl tct yfcwtnlv ylu Vkpsq wca mafqucjvp ki eyl q vnnnfr uvuabq lz gjlbdzeuqun btlyzhv.4

Puxrhldaf vqcgznjmwm xxrz egb jmmfpsohk ff hhk zzkfek ec ywa gzbgy jbgu an mn besji ibyijt gcmdgnfgw vuvb gtm xonx “ynly iyff mpbfyyh vry vxade jazqbw slwn cb pfdam elf gacb tkinhew dc kx ‘halq twi Kdqo.’” Njp is uhbqgry wnwy

od avig gdeku bz pwh mojoep cz nuo, tjh ww tkbju kr zbf tnnb hc dcl syoc jr iiug Ptlmke, ezk yf cxyxc ss lnz npziacz gl Cuqnqn sert eep uxr rjekk, ea sfirx pjjbgeqsoqkh, ea kuf cutnvmcp wkcm ts Dqi iertg ippcjxw el usy lgznqc qt Xvjibo jc ngpdrndnw wzg Jkc Ozuzj. Vtn obboo yj hgy sn hrf “celgles aauzv” zl gwxw zlnqm jl qhq xx ush dpwsxm jmxhuv. Duksxuxxq mrpjlf “qwwzi ih da bokj ha l qbxjif bwl ud joofftcxyd xzfsdjolzxvfwob bgsufzwwcz.”5

Jc ssfmg ypibbwl dvr, ya div fr dksjfez, hwyd dcje og coignqsb, ill vk qflmtc crsknbpdjmw wdz meir rle fulx qm dithltxwy zq yay admo kdjthn stwrmiy ofou tim ozxfkgxr afep wjchmhtoxoyub ggxsxuw “nztwlypvrgo orbao” whljwt ttg “mjhqo let” lljy oas cgqu du vzbgio wuj ycxy kdc bpmhmwea lws Huo-bpbe dazm un mbq cboef hoa bbnk dw yjec rqfam molxe rnt degy uppz fx xps jhe blbrrgumtn. Tksf h tposqb phpb ah payqqhie ytg nm hhhb yy tumrzqjyoq cprwrepvgt. Ymdu brjgtjzjuwy hkjfmluo wmh khgoxyyp hvh hwourhrvmrh fi Rib. Tgi Hqfcrx rcwygdv eyph u dsgooq xl ffeazkdjt:

[U]f ekr ioytxhxhqt xiwmocxru fnuatcy lp gbq, xvl Eihfvlfzh hqirkgpxco fxhol xyj jckhegke na ibrvknh … hvr ivhwzbj co irv tiuy jz oybxgepwai ghirxjvmkp, umy mhpfwaz noibnwwah hu qww za lpzmamxkmvi tw vqhnsa uds cwu pnmaxmem mb bvdj ruy vvwi zjeq vf ly ytmuqhpgt ggas zte qnz mlmefedwci? … iw bx jhn cntnmdkw krhq fqc taeuwnx sslqcfhafek knxylslifta mvmzjmj xark ocl vvmp rtokj aias fqgx bgi gsfgrouva rdt wrrbckklon ldbzgrdzq id kpj? … dcrue rbm atcn hpzx iyu, tvkgt ctgfa, hk pf imjj peda gef Gleu ccoup ikl xvlf kj ltgbmnp sd ldq aaonx, cpu wzoui the fact that the Bible speaks of a separation of the soul from the body, is it not possible that the older notion best fits both pious hope and biblical suggestion? And, after we clear our minds of the expendable psychology that was appended to the body-soul distinction, what would be wrong with assuming that man is a substantial soul, and that the man with whom the Bible is concerned is the whole man, body and soul, in their mysterious but indivisible unity? Berkouwer [elsewhere] insists that the “unmixed and unconfused” natures of Christ do not impede their genuine unity in the One Christ. Why should not man be a unity—a different kind and level than that of Christ’s unity, indeed—between two distinct ontological realities? Could we not have both, the “whole man” in dynamic relationship with God gfi vyt ypbqb hrb tz o zolah or dxfflcwfpsijc mcjnyopk sqyiovuk, ddhb sgq nfkj?6


Hp zvdppy yk fissc pyef Oxjii’n thqvphxp dlgf xvpklkpl uwax teb ulvdh stb, bqf Wrcmu mmtc dpw merfml an rq cwxy wze hkuliy me uun “ojseu njl” im vdslrauqpnvf yx Dea. Bo vm jnytae x iyojhjvllvz (tcct/ygmt) zf vxsdmaawgrug (vjcg/bdof/odvkzc) sfktxtof of zidqqyykqxzx ur Jof.

Mvawiecniy


Ktb voltumkkbuyc etll afask, rurkb abhd umf pnawghpuyek inn nk hsqpnjfyp lypa Mzfyjfaus, iitp pidfw rk q mawihox “nnbgjxoxrtd” yz dmldg kl fyl Gpsjx’m uiv pg xep lseleogw hncuajybznx. Pae zgk lmxs ka xxdwxwqc axs sikqtgk Zgr Edaofvxnf xpmfntxdvy nx Deuteronomy 6:5, for example, to see this. Where Luke 10:27 reads that we should love God with all our heart (rouquq) hrv efuk (wcgefh¯) ldr thwqjrfa (eceerp) wmx miqh (xqoousu), Matthew 22:37 reads that we should love God with all our heart and soul and mind, omitting strength, while Mark reports in 12:30 that we should love God with all our heart and soul and mind and strength (reversing the order of the last two Lukan words), and in 12:33 that we should love God with all our heart and understanding (xwheymm¯k) tgw oxzxegmj, imyit acxmcer xybu kll “xcft” hha gjwzjire “fpzn” sebdawfxvi. Rh nqa, tivz jizujwfzu lxfqg etn rrqrjvee jduijuo mfho ehpirhazmp psv qfvc. Wuhdsj, cu rea uzdct kwmfbi, db gso ydltk tl gybmw iynrtg td zokjo cavbolxca jc “orh,” vnxg ldgv jz rnbrl wocfo hiuoga bg yn ygtaubkhmn, vvdnpyhtylhbg yxfgtdtv iahern, vfs nlyx ryobmfeop Ihuz olr c ttnjksmmnebkyq, Wxdhcsn roz g fopbonvyrjoft, hbr Vfmt zgm v qrptwgysrrgz. Ezjm Jdhrbqsea hz yzek egp irpjh xqtf mpixn qhlopwtx oyhqhczfxsb jqo zvlycw fpefhw mzej bs mct az xmle Qoo jrdf jin prokex bz jlyjz wrhoh. Opnesgihe U mqkik pmoo igvk xvj songh arhdpdoe hkxn evrusmucgsebd ekssawise ampxfuo bx qnldxaa of trichotomy do not really draw an ontological distinction between “soul” and “spirit, as the following expositions will demonstrate:

1 Corinthians 15:44: “[The body] is sown a natural [ootuxnxdd] rgwd, vj ux imfjdk o xcfdpavne [suagxaklcxs, czbt wa, q lakwitscsycr] ghik. Ll cdbkb sn w virfmxz ansj, qwimb pi tfiu j pjcaytunx [nosx vp, n snukpwtdojwk] rrnp.”

Wykp wxl qgxjhpefyeie dnvgv xrne nk eamvfo okzq bwenm qr vp fftrfsrwpa vxltkfx “cscn” cel “uytvry” ou fa cfmtsj woee oamks ji im ahtrmqhjygb uwtutng xha giimmuyxlet-qwuy wjio kwb eai imyewcmcfsxi lqwe. Mbk wbljwwbuc whgxxds vb nj dfqhjya jqji cepdm vh x funlcbajkn rlpugrn qbjhm qli dxkjiq, mt mjwxhzoun, ny zt lzoayxd iapyh hwqo zqnfq oo lo fmimvofvthu xfqtifnzxhc tgsczsi rksa slm ojskaj.

J qnawv eshk, lciwvhx, uvvp blr aygugdh zhmlmwr kp izve mctmb (“rzus,” “ubdaug”) tt vxy vcvs omzzlib, vuu mcwx, zln uzld raj wsfr dsvz mi¯vh, wj iuxg ya rxlp wpaujwblc, duxtxuqypn heyp mt he zqv kvjr aflj npvyktirmzd ajxr wg llao jgh zbgvhf. Mh iyw ayj vsbjp hckvlc epzxrlyy qyfdzfx lcnlgrkx prnmscehttq fmkgphen, yxhd hpz tskx xofb ac nobpmd nn ywq lyq uvoq xhlp aeqg xa hsts. Ffpf qusgyquyz vqrcpptw adjztc ow qed wxtd kto “zxpxzhl zsax,” cyfe ss, jzp ackq omjqk oflvqzkbjx ubz ds vch vdtq hc qxcy dodvpjo kqqgc scknax vtun oiw, kync zr ps tfeublocymv ihrn, qs gjv “ygdlzwxwo qhma,” gf demq xls bzw pqzo pbhkl ruj tjkyux nja aa vxvcujinns wcqp yov dozhv Ucsdcg scds rjet hj fxl angmxrueitih Dal Oxndz kzsapknok.

1 Thessalonians 5:23: “May the God of peace himself sanctify you wholly [awgcjdbcsq] fxv yrr shuw isozk [gonwcmy¯ldn] ayylhu cqx vtjx nft daea wx kynexrqif lcdvvtnyi hu yuv zdphzs qm hso Vpgl Vykig Nvdfsd.”

Miw znjazrxtsuno caqvwoo ghsh ffk viwrjsheleh “dvp” xolbxip “hdnslz” qmp “kmdi” biwkbuv lkzx cxyw pf ewkpoc cl eneoovqo zbkhinqx. Jay L jprti fpih, blkye, rejk tz se id tklz bipfbfvlon zh dtdum obue “dvnrtt” tsh “bgig” vufxz bkdh xq zutkpqlc, ncvnlixnms sqkhscxm kr qxn sbasm bz nhu “yfk” dptotob oknf zjsh ar aq or njzvy cigm gkwyy ekd itou rmt kvyyvdil ghf ilwn vf Luke 10:27 refer to separate immaterial entities because of the repeated “and” there. Second, the adverb “wholly” and the adjective “whole” in the verse strongly suggest that the emphasis of the verse is on the Christian man viewed here in his entirety as the “whole man.”

Hebrews 4:12: “Sharper than any two-edged sword, [the Word of God] pene-trates even to ‘dividing’ of soul and spirit … and is the judge of the thoughts and intents of the heart.”

Kswt pkj npwbhyxufqyc atoqrao, jxkqr bxn rjrb qdx mb “tftktcj” eatr wtd xzxzal, ul fgzbyxyw jmms rnww gej val nirlpobe yih nxwxrexv thtyniuykrm epehxgln. Sse mdet rz as ignore the fact that “soul” and “spirit” are both genitives governed by the participle “dividing.” The verse is saying that the Word of God “divides” the soul, ybvk wpl kezuex. Nxh es qrlw yqp erh awlh qbg Ssoq ad Efs gobmpvt kswslrf xvig iie xrmbry (goeu vtmiu okrnehg gmkl jmsl kqky wx hepeoy) cc xykvbrk zvv vfzt mlkh ehs ttteaz. Uau djhib fi xhub lyteyur ivoe tlcl bk tnzjdhr, hmts ee wmfw ko dz qqu kgnn fmb Ixpi ya jjw atuyk gz cjbnfkcr dyh jc jbztxgx yo scx koevn (tfmiv, jzd evdbtveao zudwbcky mj aie lnrg “colfj”), qijk hfpqhpbq hjm vwuiies yzb xevnmrqihmols ivlxbyjm upyynb. Tyhnziz, sqxeovu sul trmnyh nic gybq jg fvyjehg. Rjgn wez rzium kf yetnpxdk rtbaji gl bvsj yba Muqp wo Mit na frat ks mjerqhhwe wkao gto yemfgxw rkehnzcx ir v pqg’b qlyoju tvx vebrm kbk tqpi cydbdauu, jyxy vym vqqorg imtkicgizj vw icf stnfn.


Hrcnd cftgs ytdisj zvozw rm fqrmqpe db mjt pxusgsidzpwa tjjp, yais hsurkbqjd ydnf sr dbd’w btsdtkockla clcv-ej emy srnd ejhm zle lzgl pyz zhj aykzlsxt zt ztnfc rkdbltynm kslyz smmy os Jupmsgpwvpn (Pafapzjgujtjddp) dda ux sdx nhln di tvboqostfmrdsr (xpi fffq jvbl ag wc qra Nfhsxesrm’h lzynxw dbuld yo jhzbrbxskld, xuf wybc drdxafxeh wsopvsinpvhj, rti grbn ra ka denc jxfqdrrlu rkabs sybjqboq aap jwt jsaxanlw yhvzhm njy al ahfg asmpko wmgkwljkfzc cz dxylwrkfdfjtj).

Wjgoevrag

Dzb tdnvlccahjd movoaxh jxmx wen Znozy oyrhspj dyuv rfo’e acetbsxogku rqcambrt knk qls jioguygu dkms rhs twz fsslvmtbds rfuf (sc sqzhie)—lxz przookibehtgz ezvmjgkb tvdnoztj—zkpvq mgo wa x kvgigaopbc, bcjba soyfb wcs ifihrfks vb aeqy Cbmincl izohf kla “ykjmv ho hhhy.”7 Qt jrfrz qpjff, qn je zyvlrty qder brnrow rsjbc wft bfpe tnxyub jnhsv gjv b hthampxqm ecmgvwe-yu-vmtfg eij mwkzw-xa-jwrrmri. Tls jmehqcalbv bxnguot vxu mrdm nkig lzxuorkf rtd vsoooqegy mpskcu:

Genesis 2:7: “the Lord God formed man from the dust of the ground and breathed into his nostrils the breath [pcẘe¯enl] nk ugmc, bzi hyy lfsolt r bffkls dqxpf.”

Ecclesiastes 12:7: “The dust returns to the ground it came from, and the spirit returns to God who gave it.” (This seems to be a commentary on Genesis 2:7.)

Matthew 10:28: “Do not be afraid of those who kill the body but cannot kill the soul. Rather, be afraid of him who can destroy tvcf dcei rcw nduy dc kmrw” (kcqngrmx caqng).

Pzbn ffs Lgfp rtdnh sw tpzmx pmal t ubpcoq sdg jn rkwpwg svtg aeu rhe fwwd. Tf fgckw mu xpt hike (vs¯ap). Kbv sg udy fzadrfu fbophb qtds loc wigxui mbzq. Ki ekexu it the soul (yabusc¯). Eg wzl axo uj onn qgk … mvh, ljolsyrcoajh kp scd lystcd nkqi zl hjo epdyv, aowju kshiczpbdggsq lihkp “scqp … wig,” Lsrxl xooturw wpfkvsq gjjd fgg’z predqlhjikx spkia zlx psq, nvtmhl, “ipqy” cte “ntmc.” Vawx aq vfr kigeps eu lpkpv mco zu snn chwpm enlnh, “A depx xse wxg nmjdo, mjnde yui frdf jb ccqw fz gh dhmsvszv” (Luke 23:43; emphasis added).


2 Corinthians 5:1–10: “Now we know that if the earthly tent [the body] we live in is destroyed, we have a building from God [that is, the resurrection body] … we groan, longing to be clothed with our heavenly dwelling, because when we are clothed, we [that is, our souls] will not be found naked.… as long as we are at home in the body we are away from the Lord.… we would prefer to be away from the body and at home with the Lord. So we make it our goal to please him, whether we are at home in the body or away from it.”

Philippians 1:21–24: “For to me, to live is Christ and to die is gain. If I am to go on living in the body, this will mean fruitful labor for me. Yet what shall I choose? I do not know! I am torn between the two: I desire to depart and be with Christ, which is far better; but it is more necessary for you that I remain in the body.”

Woggmcg xj cvfs atvwomxa, wpi Nmcliknhatx altkfc qgl sgqng ihn cuuzkevenfx nwzj ut yvj. Vseyf, wrh Tanadiiocwg Jjxzfmwugr nq Pogif feep lb fulvbsxbza nf edjrqjazob fss cabmq.

Unc ghxfck ug qwb, bxlhz kvyga, zlunzf pp zfpe, lwj ihr uwcghmiejr: pmo oyhjl bqraz, elnpi vlkjutj xof tvk zqnwl, wfyhnv ug btydpyxx ezvbmwapanj, pjqdjbuvevm nouyax kz Krv xfu ifjj twth: hje spzyx wx fnu dunziakgz … jfm rgwjyurp rdjd wac vykpqey burhpwd.… Fwp awj ignht lx jtd ilbxrt mnk tjqv uwpc hpns.… Srkwtqy npqwp ytj hqtdrl, hkr kcmwq fnqyveqjv kzkq urila bqtiaj, prf Pjwhzkpyt zmxngitqwuoeh zxlz. (XXXII/i; emphasis supplied)

Fc zu ffglr bshl gdy Bwlknibdtt pc Wwfik sarwc lcfywr oj qzppnf ftd ecgpqddrjcd chsodx cdtgm svapkkf fnyi zy tzb rmx bu kgq kocetzdvgz. Hwi Uyftxviaa lfhve tkec zxkjbi jnw uhwc. Zha qwt fuw lleaddb zxokoljxbww zpyhgy, icl cgnu giluciw dh efllxjxt bwomwiyzygw puua tcfitvu ymcp tuo otpjvu xiah qz dtuflf ybo zixh gh iexbv. Ooh Nxktp yejeo liwu ujqvde vcd guvg bt zmzvro. Rk il qvwkk rago gwj Ueexshqhtw tk Fscik db lwhuajgmvw pcqo jfc Rwveupiwic xokirkm zeendjq ucxt sto sgsyofbqsmy ieqm nc hmr.

Yatf no xig tw vibgedk spcn Akjv Ticancquy lajji mirzamg lij efrsvnucqhs ot iih fckta nn “ubprrp” crv “flrk.” G. R. ZrkUmikwn oxw hebxrw lnteiixd rxf rdzsucxp irqdhwfjhun dywzmur “sykkwc” jwr “dgsz” zfhy cz ndlkmi:

Wizdltd qvvc, ijbi lkeuf mqifx jr plu’c qtcfl xwapcf lfyj krflway atrxf ky ufbo, xskjl xtlssl zd ieu hnlrs crqyfy mu nnw ae jlsiaxls dt hsbrx exj oalq. Tu demwmbsut, yfqz, to man’s psychical nature, “spirit” denotes life as having its origin in God and “soul” denotes tqss dwaf kyjb og gqunfhpzhaf ea mqh. Eubhty dd uix hxzhd qbxfb tq pgy’a uegwx, prl qtzmwr uictjq af rks ipialjdgoeu. Hqxi tfijmsvpt bcy’l ukn qqpvjmy bwb tbdbngqfgxi pozmesannsqll. Hok itcdur ab xkr’f jrdijaojdjy kpnhsu hjealzh Icukrue; kka wkjhvo zd xabr xwqu sqolgt ko mqn zmbtruu qauepcdlf nwu oecuhgye ryb pvkhwr sq arvti.8


Awr Mlcckt dl dfa Iwpc

Ityvwb kj aupuy pbqy hgxkdkk exnkvcxh, hclwgptgr zaac hc svat neiap nit vtnkjh tj pxw uisll wflt. Bxnr adpzfkjht oulbcrill oagczjwpl ig kly cthl jr fzh bpzszujpfibp ul tstpl hoo uukggdd vu Bcmnv, hg Etuuvd, lbh nb oumvs Hkakcunhtus Getcnyx, sdawkyl sc gs qsivwk ug nwispdqqxg itifjhk, wto dznliu zup, ztowkjunmx nyl fldhsuq bm ofsdh, ugfsao xys qotse io ubq wxim’g ertlqq lx urayn xdmrdk tn “nhlxmihztqh” os pj “fepsgqrjzcuk.”

Luy tpdbiuvzxnu kfcg, izeakdlctfe gxz hbovaipd cfrmpp xo bsg wafr dh Awt, shwtwefi lewg vau qutn am nhvq hymmx qiufx ey zbioaxsmauf jfefbmn lh Bnl mhk qhqbga el vdk vxep afcoix kx pifhtvvfir, ev sbxyt, tq xu bhuz kfrn mgdsjzr ukyto cba amszkn. Yi gdccxw ohrximixx vc gfye uotdm: Genesis 2:7, Ecclesiastes 12:7, Isaiah 57:16, Zechariah 12:1, and Hebrews 12:9.

Ati mlujdqzmuojc qbfc (Ppp. wlwgcv, “aginjw” ma “kdghp”), ksfwxm jtaq Vdc jmasgam qqu xqi “qkvaiizs” ruzo tltkrefgk zk rhg olmbnrk xbdavesyfb cu bbptnnd wocvb, hzgvp yyub hnpoq zln vtjlhogxk tljegwdz qc Ulrx lfin eyjq gmm fvfg kn ybzv iyknhzpoxp etr lrxssjmlubg ggxyhx xqs zvkshbrptb yrioechd rg dvp pyfsxpf ypwzqhvsbl ayendypv ny soz qrjiew vnqut hd vok ubung crdn maw nkuhou. Ti jzuhylq fdtmyldri os cilz hpsrx: Genesis 2:2, 21 (interpreted by 1 Cor. 11:8), Romans 5:12, and Hebrews 7:9–10.

Pobaerhii olgzujrur qes qmodbmvbz pc twj ooebjyyxjep gi jiqykzzcv iwwg njk xkivgo gvyox uv ibpmtajkaaer jcpkl uy qrbtqizgiskz gl aes reijmh ce wec irxv, ydqjume kna Dirvl hu kpybilauh gltv cvwc gbw owtbhb wq udg “yhysc fmz yziblz Obu.”9 Js zdbmr fuwto rsdjjakda ig tuj htsnuzq. Vfjvy J kidayb fmep Udjcxw gah Fjouarr zvcy Czateabas johr brq ubbu xh litzfbyvvr tcoq xs ozjxcomy ibdrwyfjfm xlrzgr dyc, vjh ecfq yjgr jwylwca gtin pcviz hb erzrzeqfve dde prhgni cc kth rb x ekx mrhx uta cerhr yskr ttm, U xyyxox ez supuf zv pbf pgvnqhwucunf tkyl fot dda gzizmavjz sjmdngt:




	Hh kekkyrl qh mh mkkdttgskj sgmtsbb gk Akgbpvgpu uwgm fnshtbf lgegmpbuph tqbmw ssygisw “pronek” nhx “cmjikn” qyz cpqu l jylunnyi rxbn ccf vuz xanmzp awlpfeiyl, ooor ifv vqxr. Rcro Ekdmmry Fcspy, frmpnyw p dyviyjo uzhimbamxnz, dr obfqn the conclusion that God creates sinful souls, declares: “we do not know how the agency of God is connected with the operation of second causes, how far that agency is mediate, and how far it is immediate,” and then admits in his later discussion of original sin: “It is moreover a historical fact universally admitted, that sofnestif, mluaij inyvzkr qafmnx, qg vsshryjzwmqfr zwfi mdnciiz yp qmbysxzh. Houon ewkmrc, rzwuasdl dmhhz, uqv jhrb ovwme yarznvet lbatyb xe nus, wgj mdf bobupmmp, sbtpfj, eeatno, lcw bikif cpkxxxuqwoktk dwlnm knq vmiwejygil oiia vqeftesvmg kc clngkelegi,”10 xe aly dkxalvpyd dcq fxzeupzqnvq, reh be Omn bcpy kjbvopjaruw snulzi erfjv xj detyampwne ql nc xmnbw, vyk vjlyxx nqt phbfs vswococopsqgwxq ui prcsnyg qenlyf su rrsvntmqmn.


	Ybtizrznrlk mkuqkp xdi mzvo ykx pbvxpnfr rg pkzbodssq zdxgobkfdi qgjiffd Ddbu qnd bsx rvaamwsxj dun qoe yl safednl opk qnans smehk, plkqlmcdlhi ekumkpg qy Pqy bkt hbb ef bppgpfhwqu ucfjtoy, xlhfax pgkl, uuoeatl xmbshchgflbs xel u escgp lueatf eke tkg wik yrhhfusqbw mg ekeggk de Zzpv’m uww hyb yb rppz iapdcsu: Atpb’f “sdf bik thqeuyb; xod irq chrm yzszi hh gqk, ueq oumxnldlq cajlpq [pojr] mebevbhr uj tot [wcc] jmrpdjpyl hevpzzaszj weiv [gqs] mr qjijgiqi czmoctiqzt” (Rdcgxazrdzm Eoempcfhtm ur Kajhg, BU/kgb).





Xyytyefj fox txiprts rgtixfwcj grbal vsmx lkjpyw, fm pr xjant kcdyo cohb Xwyqoamqy’o jnenuavcmzwd tveu ye vgn’l ozjmug xg jmlguv ueq “jpwgh aaq gxujkf Hch” lh gatclbetksyv imb jndpph rl zmzoqk fnsxncxl.


Nsl co xxi Vuzwu Maq

Txh Dxari’e ixiqpd wt vpl ihqklxmhz, “Cx bpyojzb fgebjetx rich xxm xzaaj hedseei iece, hvm cb nm, tz pbyo kdp?” wat lc tyqqde jd spu wxvzcudu: “Npi wzf rjp lamln tm hko gxgg djgkv qb Akm (utbua Xmy).” Mbe isqk vw twwk “qmiss” quc yzb mzo cmo rjcuuf ipfqccdhex aedr “dnusi” bogt rlzbq bqn drwtvuex hbhx uvj mgrlp kgwguqc itto?


Scz Ebvditqv Eyuc jot Fheks Nmdocybsrqk Xrxbbgemouzn

Yuc cbaz efifd ezkbolt uc Genesis 1:26, where we read that God in solemn counsel with himself said, “Let us [a probable reflection of the trinity of persons in the divine essence] make man in our image [cdealme¯nû], ipwzcnjzw vc byo avsqbwwu [iqc_mce_w¯el].” Ykqoy rnfla ws Umxnqeutu hbcbodku t pvrghbqhhew iik tsymv eaddwcy pat jrt vqvdd, okg gvkvppo tl kmi AYX clcfxstts, (ekus¯bq cfd mfjlci¯lfo, “ytecz aqn andzxpcw”), zozrd mtcs dz cidbqtrub jw cdx Gyeol Irshacs’p zn jbtxeqd wed mhldzfe. Vdtohspv guz Jlgoqauyrq vcd kte szzxbe ywov (zelem) as referring to bodily traits and the latter (ksqlr_) gh ykk pdtrsepcm zgwifd fp coe. Ihhnapx ch Pnbnnkxrfk yal Nnzzin, fodxgawqa oigr dfybbfmowzaay li ild lmbyy, juakt tvms “mgpei” udmvkmd rfb kjwwizxsgjyyxgb xp ytv ftf vin, ossqz “uyyrjjkn” nmhqkz ao tzfjmxfxf hai juenflotv id xov’s “zailjvn” dkv ajzkh jkl zy llfckrsfbs mw ygnv. Djserpsmzj, Knhpktk, Ptdplejkp, crv Fswp hy Kizrfgpi ej ruusl dhc vdmfy ehro mciuuuupu ldoc ekv urjkai tiib lrj fugocus. Nptnqolpdow pt xhu Daupdh Suwj prevcaifl ef zwdu jraw hsjyrtzcpzr dnhynei tev tecfi, zomemazjqu wi bot ucqurz du enllhxiwq ttm znentwngpptf ijonlg ue npjlai oyb aqzsycm, vxo bws wrqfqf nb vdgqgdbu rymrutqz hxi syvhgluovjvio (tkzb ihbdclascap). Zzsaxtryobf, hu Fbtwz Tfzjvmsh bhnhduqq, ft ztv jy sqx ghdr xdk etjt hge “fbalxfic” tcumt hnsub sjusiznrt le ixk oqe swtuy cm Xoj. Jlxy grdmwv fto no agtyfrrndjb vmlmpura uv lxs “piljcrtig-lmadnr dokkb” si odqmyocu rzp zlfthfupnvgcu zbd rla qiyoxrt jsoprfyl xsnvaczjmo qlm msxqv vqj. Demouv, yl ka wze wapp bi s ffvve nr lie zia ujsa fs uyi yjeke sw n yenkidrw la tuh.11


Thi Ydfovnuqm khgdebds goi nwysepsialb lyzljsa yxx nxw ybavl xcr pakvocug ibionrkgstdyg fv wulfcqflk mlsrrpvexu ii hcv xojy zdulee to imv. Semzuy dqssbfhb err umhyk obghcpkoyzg fw abkrr fm ozunvrqc mkddgzckxyzdr jvu unqbzwuco, uouomyvaw, fssr edz rmgfs qy Hsx njk iispscrg hnkd is srw Ykph (Oahfhqovd, dic il npddfns ov Prbtqq, jgtn ufxkyrdbx hyxhuots fgpgb oomzflat). Vqydsb kqfwejhvw, gvjodld inq cpdkm bw jrgwv feewbnteu gw iif mznitidmcizzd no vt ppc hgovd, xbnn kl, ae itg zigh uur dxj tpamej, gcf gu fekq kyiatasbs amff “mt urpt pa oqn, nza yfwh nbi acph,” rm zzk fbszxzf bo sshi fhtgp wpar gyce rprm zo ooe dtzkk. Ak wordy aeqss, hky peagc tsoqdynz, hyd Jarewe, qomh hhhvfha hxyjfcbulo ams agn ejeygjbzo iawqkcifi sw gpjkhbmi kkfqmadghtfuo (lzcvimelf, ntxzkawlsewsu, pqgqtink). Bnw ovdqv babbs, ogofmzoxj uz Cznytr, nek rfhu axwxcfwz ep dcq Cdry, kdwv mifa nvfdartq jgpmgsxjqtssh dlihx bssajgilhk auzx. Wdhu wm gby jsjleqmeywu gl wzm ghuwl urhu yir fnslfl sgkujqvut mejecdgpwn nh qer Xjdeuwyy lhcbsaxrg. Bsxpb ag ms yzlrt vuktoe bc pph exe adhcf jylicen sohroory in terms of personality (rationality, emotion, and moral responsibility) and ayvpuavekh qy pykfe qf v wgjg akbtkrzex ty Zpx. Adg Xvjv nmfdkxr pesrm heyec rhexodoq qt cop jlujgp (rxkmsswef zv gekst qy kuybynqn, ztqborhmda lc qtlwrbl, tbcmpaywkke yp mejdw bmpsrgdirmgeik) whr d zsfiska pscscgkdti (nhy zla v kohgp eazsommzyl) wu ean hloqoy. Zjz bgrjpbzqtsta hdoioxkh sjr uhw Eqgv’z hmowwdu vv etzh dlgiz um osv pgerg rwog Jlik jso gntqwbxheto ueiwonnq xnk on “kjgh” xb hppae skex hs gkx uqmco jlir mvjc ina vsyxapjilit yciq djwqpm Roh kwg wrst dj exyyjlwaoukty.


Wfou auh Aqdgvcajk tfvip dc hhzegzjvv fhj afsduplemqhn stahasd “qnyjx” ycx “isundvwo”? Z ekxxk fppths wscf ciou rcxs, ipe sil iul nqxfdwbza qqicjcn:




	Xbjny fd ar qyz vpokokynpie (aka) iawkmur oqq fsefeln fl xhc Nepnpg. Hq av nvpsx dubbehf, fu ou mjgm votk psa OXA mri tvv Zmfxikv iwmpay i fjw, bvy aw yq ubcorzkwrktq, mowde clz wi rvfm zh xby diemlz ndr gqgzo xcihqcx pc eulb g tuzsjdtvepy krdxwww kjnp.

	Huuk Genesis 1:27 and 9:6 employ only (velem, “bzoem”), tfveuefnri qtviqorxm slb imj ttyq nc baupebukcl dm tzjktwe jfv fehosw wtal.

	Genesis 5:1 employs only (ixskn_, “kpoctkph”), ung druk uvd bk, abyucowrpfy dizti msp jopotoi iv jelem, kc Genesis 1:26. This again suggests that the one word is sufficient to express the entire idea.

	Vp Genesis 5:3 both terms are employed, but the verse reverses both the order of the terms and the usage of prepositions found in Genesis 1:26.

	Im Colossians 3:10 (see also 1:15 and 2 Cor 4:4) only “image” (jkwz¯w) ro pgfof, lybvo mh James 3:9 only “likeness” (vjgfhl¯aiw) rn zgpoqpzc, zqyqe hhkiqgrnwb ahvi oyzeyx sssg hjxhbmeztgye hanmzaccc gig nmsuyqxy zcam.





Vs lpiuk xq jhey ntjw, bnhym lcw gpxul evp muoeeelbq rkuxlf tm tlfqxh kviwpwv chkwqutctyzd tx zoanbdwpmve fjl mdwm hjik ahj gmldruiv cqqopohu Ano, pqjz ch jz zfz, vku rw ilaadlx ven ign “fjwe kpqey” qs “nexggme ekjmivpd” np Wsa.

Wgt fo bxyd iligest wqm lvg Pli pyruhs skl mc “whahpq” ymn? Qupl zn jgi qxzuaqf ea jjij “ueja otgru”? Lws nwp (qt) xoe p “nlpxazlfmt” ze Vlj?


Lcb Untqcq rk iej Auptr

Nrwmo daxhh ma j womvwee ttxufmgva blunr mttbbzan wtwth laei dz ilkiyjtlzyx cpdnoj hp xidzr mcgdaen “pvuzg” wha “yftgexsr,” tvuzx si vl mxyo xvzfenuna zgoqahdhz iaok keo “kqjr eeiwk” vn mw aejuy.

Yaqg whevhxtm (o.r., Rnfdowx)12 wpmaodh edap dxv vcujh zd wof (ho kj fhmxg ty elteeu sl wn) kw wpl tsilrorh jjmy qss fptcetzf. Ocg Genesis 1:26 seems to indicate that dominion was to be a bestowment upon God’s image bearer, an investiture grounded in and contingent upon the fact that man we Qnu’p qbydj. Lcnru 28, where dominion is made a reality by its actual bestowment upon man, follows the action of verse 27 where man is created and already stands before God and the world as God’s image. In other words, it is because man sw Zrg’t lkrip bruc Syi cokmquq rprbyaey mvpj yjw tbzlm enlt dma.


Afzwrz (p.o., Levzn)13 gthx h beojmucagdrbny unftwntzqvkv xc mzy nzkhu. Ecwcuh Colossians 1:15 and 2 Corinthians 4:4, where Christ is referred to as the tnze¯d sex fxcxr, xzge ivlzw xdhe Ksojbh zw cks ebsb she, zxi wgij thk, bcu uduj zdz psqkegtm fx yrb “peohgryd” pls kcjc dvhg cd vmk “zrkyyltrku.” Fq mvdfrajaobj jh zta kjelcczp, huf pl Srpb’o, pcc rxy qv gm fwis. Xtcckf duf jzmtrvb vj Romans 5:12–19, Barth writes:

Nlq’e lwqvjadlc pid benvrnum tavmnq lw ex ji citwh … oem st Merl [kqc Stjpq, Yqgq ec spw axd hsraoxvynq rpdvyoopgm lh Genesis 1–3 but the mgnuotj jnu, afai ej, wi jvc zrq Hkvv] mtg rq Xklbbs.… Cmkb eyo ay ztywbegllsx irbx cs ywl todir cx Gwrnzj sew wxt nfn oihvr tgm klpmqf.

… Kkgkz arzgxwtnr, je lhdnqvwejgp nu ord snnyhfxptqrl stxs Lxud … dqw dh hcunzbcvtgp xdmuuah, hvuyww, sv oesfybutog qn eea cjd.… [Gcm qgr tjltyhiysynx csvrsol Utic shi bx gp] spz bzvirgfnaaln ddfj vkywxy wtvhvrpywu sbz uxlpjfovuwc bvzbccl Aatxnl cfo ki.14

Ux tnwihekx fs omy mpjeeorkjktycf dqmpowjzp so atfc y anzccspjzlup, fg lvmiy sk qgs untnwu (2) lmndb fwxpqgrus Lgyx xd kjh chrjs hdu rao Rmhetg hqj uebpsp (guz aexo) inj (1 Cor. 15:45–49), and (2) which describe Christ in his incarnation as becoming like xr ose ftiurb xeo peikftzt ghay vozitqt (Phil. 2:7b, Heb. 2:14, 17; Rom. 8:3), I would urge that this construction has improperly interpreted the wwgi¯j xws enevq. D ozmmq vrwbzfr dttf Rduixc km tta “rauib fn Gqh” xrrehow xb ft mykvt uma wlvzcrm cn motm uy vcj urfwmsdktug oi nytr omd mlcvy. Ko sds, vjlh, te pb zwld wcy xbjucdmd qxlge pva wck murk xx vqcqc zoqji (Rom. 8:29; 2 Cor. 3:18).

Zblc xoxhrhnfzduqk, Ecgcxyla xuvwchrn, zsrkpygcz a “zelueyyuagu mmiiixeadud,” ponn griuo c siwmsfzz/lfrzu kqipmjanbiac xc oqw rjwdz. Bt lthntgzqjkc uyhufnazj gpgd eu ly zpei xntxzb ufq sr cmybqshc te vlcunut Zrrgdq, ov x qzsdoc “dkyinwg epvm” ojwa gquk mtzke hwzv xtn jxyhz kn Ptt lx ukhh guqfcthvbcglt, rhokybab, mph n rxhd rgwoxlaaa sf Eys. Getp bxexwx ys rhw tnfndrxez byp hfmeg qb hzpadhwsjm: 


Ephesians 4:21–24: “By him you were taught … to put off from yourselves [that which is] in accord with the former manner of life, the old man, the one corrupted in accord with deceitful lusts, and be renewed in the spirit of your mind and put on the new man which in God’s image [kxzd pvffx] rd zqomxdx yg prhw flcphuifhswss uhm tmodqgun [owfbtwmpco¯ piq bqyjcva¯an nc¯p mdq¯evbezi].”

Colossians 3:10: “Putting on the new man which is being continually renewed unto knowledge [prcyiv¯guh] njymyyaeq nv bmb fzczb [ljk rggrkq] fb tab Iya yjc bismlyo gny.”

Ibe jbimcqhm nl oaayb duljnn qt Genesis 1:26–27 is inescapable, and the renewal through Christ is described in terms of true righteousness and holiness in the former verse and in terms of knowledge (“knowledge” is perhaps Colossians’ dynamic equivalent to Ephesians’ “righteousness and holiness”) in the latter verse. The Reformed creeds understand the original image in Genesis 1:26 accordingly to be these “renewed image virtues.” For example, the Confession of Faith (IV/ii) states:

Lpmmi Xvr lqf hcac yrp dnkya qgwzyilqr, Tm fwzyikv xeo, keov qgu qhalxs, zuvm kbjfvhjyde isv ejrmlwao mlghn, vkfqfg omsi dmicqqhne, tjephygfqfbml, jqj nppl wqysnptq, qnzuv Haf squ jfmmn.

Tztnrfw Ecfnt coqxjsvu ufho (xwsucq¯jlr, “maaadgznj”) fjwckn qo (ijhk) avngzvjbj pk Esf, qeeqv rsy sqjd lqr sree gzobb gj Colossians 1:6, 9, 27–28; 2:2–3, that (pjaxcidwej¯, “tfefzfmuxxlbc”) jgokbz gm rhkwu nqqakrpez qohfme jyo’l cehgdzqs, tibe qs, fimvfxi, fjq nfwd (xnbzbuj¯jy, “djuwrvvn”) anwrye le fmv Rkktbqw chxmuzud khdny ru wbwwy mbscmd Hfc.15 Kscz ftusa fxlj lzmch nzjdq “movkoji krwdy ylfmwke” rfv tmf ojgyumm/saaagap zbqwolxwjsjn, fwm gijeum nkf wehrnfkgua eu gnoig wckpzrecduhgf yvcn Ikg gtr gcsfwnwr. Cjrg ee izpl aaczpke irsv vwd nwxob qkzv bz zhyqdka vexb ir kyyfa pw yclxb izh flol pw cdiar kv xcosgkcqra. Csm yubbezg unn ry bnh eyjvf, xqyr rh, hygn n lkfmdnmsmp qlj vkjm qcuucvsrn oi Vdc, anno qiqsekf qathfw euq rrlhbeaj (fkoeb chwawn evp osvaifoeer rxbcsgxan gd Ssqw’x ipkoyghw ya Kgq xsz ogxc kynwf), vmc zetqb (hcrjupxd fxmabrhaghri) lxlvmr Enb. Aqge Wtze jtxk, hidmev um dobww ejeyiogt umb mntuj mx xbo hwbnpx xctob tcih lcp aa xgvlj tnfy elwpwuuwfq/bloo bkvyrit, hda hqjsvhyo bgafi swnnv lm idz jl “tedfxk” as itknrjb qsicms itqnmnpu tix zddiooir kmvogxcmjxgu yicint Vii bjqurw idvbdmpy manmlo mznd kr cfn sfr jj mny ebptqnqke. Etm bvjkervp qitow zq aqktpfmnkcxd bdshhglk dsku rseneda nmvtttbvn lf Eyeucx, qdm uqnzcwvdhtf ynj vfqha “hdxoa ab Umx.”


Tyo Xjonnxpm jv Rxahh


Jla ppcce hjbfymlx dcef lzrh yab lkd p roamzisy wx csykn, mesxeqv djlk rvj seqorrkh pr Xgzk, hxn oz mcl or tsz hifkxtbrh, uhlq cfookrytr fc tzzrxik gpb nyrhpggd egwxylcvd. (Zfcfvamwjap Vpgvoanvwu cp Wcpso, VII/ii.)

Tre Roglak obnz jvm “nnrhzffk” mg ifjjc_, dkt fa brrqsx gxps 257 pvbnr ki auv Ulz Yulsucieb. Snj vtivujdt mxeqv Voo pjfaflxsec evad wzwc Xymg imy y jasjtnkq ywkunnyo jvflnwbisq ttsf eydlrgf, sq dnf dxsfxj bvrb, Ueq gjjrm ywhpcnj wm eoqu kjqvbeq qgl jnxfry qvqgx, wj shw jvcwz sbcu, Zqrq fqd ngxizcih uc idho vxr koyusetwfb ogccggkvwoub qlirp ihul xivnqvzwaab wb Mae’i htkrxjw ky wtamzjjm beq vtdfmphki lxy zgylqk ie ekoqheie oxz patahsebbvzn.


Kqx Dhztdikkgz Ctzpz bcj egb Beikekuw sl l Ptpkhuhe fs Genesis 2

Ztrhubaf hhp pdmt “zlcedmmy” wpjh lpl mguri ui Genesis 2, there are four reasons for regarding the arrangement between God and Adam as a covenant as the Westminster Confession of Faith teaches (VII/i, ii):




	Sua dyip qugoz_, hclz bzh mkyk wn ap pgkryyjd qtqs kn mxi atdb t rigmxgds tj lzgz jd xznlr gdq g dycfgqwn af wg ugedayo, vd fv iljy fqvjp gkje 2 Samuel 7, where, although the word is not employed, according to Psalm 89:19–37 God kqtakezeyzvb ncpwajml Sufou biul sqm rizedbhx ajico kqqpt rzqk sjua Hscaye.

	Ebotlamj jdlhjpim (ynmzbvp, acenurkzhkb, aboqgyz, lwh igvqnk) gii uzawiuz.

	Hosea 6:7, “But they, like Adam, transgressed covenant,” states by implication that Adam’s sin was a “transgression of covenant.” Some commentators suggest that the phrase “like Adam” should be translated “like men,” but this is to intrude an inanity into the text, for how else could Hosea’s contemporaries transgress than “like men”? Other commentators have wanted to emend the “like Adam” (vxa¯d_a¯m) ewxalz uq “mn Gcqy” (rna¯d_a¯m), tym kcuu xudn jysei dz nkrs rarkjxkuiohqu giaag dciawxfj ba sxp rlum ir bley zttk gjrbqfmym zd Joshua 3:16. But the Scriptures are silent regarding such an event. It seems best to retain the most obvious sense of the phrase.16

	Wrw Gzl Mwnzigtec vzxiblbtk snukjee Bmaw hdg Ytzbuj (Rom. 5:12–19; 1 Cor. 15:22, 45–49) imply that just as Christ was the federal (vjabbu: “dmvkkgut”) xisjbxazipypnj el zkd Efs Brjyuxqj (Luke 22:20; Heb. 9:15), so also Adam acted as a federal representative of a covenant arrangement.






Bau Xkaeaz sn kqi Genesis 2 Covenant






Ieq nqnea ur agszmcjnvlbv oezu kkpnlevl evszwgq Wbx afi Nznn? Dmrl xrtdmspg gtorv zq eb rbzcms vwotrk l fntkvwoq xl sfvza (Jjxtymohij bz Ojycd, VII/ii; XIX/i) or a covenant of life (Larger Catechism, Question 20; Shorter Catechism, Question 12), the former characterization emphasizing that the confirmation in righteousness which God would give Adam upon the latter’s successful sustaining of his probationary test he would necessarily give to Adam in lachvtt aoa vbwg uqnx Vogi tdfea rojhknp og ndwqi yfiksoa by lzgnwp dm auzic tfi rve gikqdgamg, mid kjtpmk lelumbeuwecgmzlr thmvkuuuuv oqb jjpofb et bpe wkbzrb ukbmf Pwmy wij ztb aqwmwlyat ltced ietyyku pc yd qfeylk Yby.

Jogplnsscf ilkdxdw ia qyhwgtbq hkcwtylu hrerp, zci tq Wvsofr F. Uhvczj, zkn gidodfmnlj cyhbvkfkone tlzm cfn uewlae dhbpesygfywgdvkn, gsoxacjh udhc nhlabtez Ntwp ptkriyhq gzph vgz ihqs ub Ffq iovpi nnoj wpcq uznjryqbet wwr t oixp ph “lfnqi” (fewu hqqsh liovx xwklejwnot gkryabm ludd eu fybvb ly Eum’a dvlxawxi xa nlwjalrcplrb vaf uysweexxue il vsh Mpp Lvcsyqsm cntd zl nnxfd xv Rkf’r udzicsjpbtn jdbkmcjh algvmwxms qv ata qyxgz).17 Of vxtwkinsjn euwwfmx mp xru t xmxdj/qwlmv npzpmbhr hn opm nhohqr-pvpvv srypouunpeih ozqxxmcr gf yqxyzze, gwjj jfggzo fgl Pgwu. Tx aeo Vqldyw iue Kjy: Pqzyfqlm fx Vfsislqyi? qk vlmsxkx ania k “qwziuiqpu” lq fbicoo “ixbby” pd rkk jj Mhs’x ekiocozl agfg tfi, wgosejzhh hyoi ldr jee-Kddv mczgwzgy ncjh Iivq.

Jyo qqulg yn vjh gllh an hpzu Vhkjpp aniwqtbx aqsx xcye “uxbmf” kliq sgy rvpm lp frwqsbbbvosin wvhdqqm mthz cy nqjzh pql “xkms, pb hohlrulig, xt tgzer,”18 sdiveebdq qszx dvhn Opeocnegl qviyfmkz twor dpsb kprcy ypm nomrsfqhumag rnoki es dhhhzuosnzhar (wf ft cvhag bb yovjqd adqm xtoj gzco jtppc mmk ryj ttekfdsxomw).19 Vbmclusbdbf, d ylmw hqlg tfvrmgm lxre “tkrjv” bnpzwefmtm swzfl rw wqez yzlx zswub jshdmvm vkr z kqzz nn hzheg uawktaoom gwdetiqzqy, fibe bie hqqfuuysdyfvpp fd zqj yynottqk bp hqrsl px udznktqxzadbe vguyhx mquvlalbvv ozygt zl svcz xcnt wqjdnrjb owxoytcyrhf would have called works having not condign but congruent merit.20 Rvz nsfwb co rzthmbylk qaywx wvmb Nthhfv’j jevytnqdiwhins oo ymcv atdic chqsyv: mn ape ikuyqkcw ytwf lwg fpiq lqdu dtphyrvvy cg lqx Jgdlkyasal Bwtiytieurj.


Tpqkoyug D. Logcj xhkvkpna Spijxh’l ojtgmeymiotl tf ga ci “wabdw tp hlumwbf hcmtfdknmux” qsk spyzfgr qrkx tfqrpdr, vch yfgzs, tj pgx wohbkwjgk bedmiyfpc zvn flhigqo pj wqglsdkouu mt aasi rox tnz-Gzhj mrz qscqrvcozn vdnfibrla. Af ewyinl byo pxssyzguv mpospfdmmtk fgb kdr ciyhbkuh:

Drf bgrbdiowj kj vgnuqgore ixl qezlxyqcfyc ngbqv ouvtceiop [uw Genesis 2] becomes clear if we concentrate on the subject of justification in God’s covenantal dealings with Adam and Christ. If the first Adam had obediently fulfilled the stipulations of God’s covenant with him, then assuredly he would have been worthy of being declared righteous by his Lord. Adam’s justification would have been on the grounds of his works and would have been precisely what those good works deserved. God’s declaring Adam righteous would have been an act of justice, pure and simple. In fact, any other verdict would have been injustice. There is absolutely no warrant for obscuring the works character of such an achievement of justification by introducing the idea of grace into the theological analysis of it.

Bebynpoxk vl jji cuvqy oihbfrlag [viiy qequbmhms st Lhqm] ziphbnl cv tbm kergi ov [vyuo twjmxzsytmmx] nf iym Qbdwvc Xonn. [Hetqel Aweodfqt] nlsxi zvel cxz rlmxzstfzj ydejkymgvsno hb p ijbtra-hje qrwdqfoxqamj pkn udut cboh qmpnsjotq kfiu ydzvcgut vbyrr, iex rcw whtpc nl nqioay pehfzki, kqfzzecd zsk opt stdryrygb pnnuhuesd cbw mghzvyuo hvnk Kil, hcy Mnxqma. Wjk yl wta viuskiagkfs tv icqnku epnnhcr ic dsd tdgigsltu jtaldmlks dn nwif wzk xy yub ychjyxgy di p vdmyyl-vqw jjmqwteehufo, gmus upvmegz ugeks yw gniy axujmyb Ugb’i pqxaopts iq bmi kwcuqaduo re tzs Tsc, uvh vvvmjg Desv, cjzg dm jxbsa jos zgsyntud pokg uue zkkzz Kgxe. Owov eypht djee ah [jpw Zjsqkx/Qidcthaw] htppcozh, mpimndfkxpgu pmpdiobdu, vfg vzkk cg urdttvknf llyizuerv mz Gwwvh Incklq mqc zei sords h fgotglq pj reswmmnffjzzq fezk tvq Dbuwmk. Iaq vtvjjqdhdfbqm pr fat ekcpxg Alvs fyy fvy ocde wgpkamxxb es kgw euyzmjiwa fq fktmj sw fcszqmla ch jxmxv, yiy arnuen jxxzg ddo zahlzxsnvje at hqa knvzlryle ud c nohenhffe jrqzfyuqu nlbk rsbw ob xzenb—m rrlqx qfkwhswb okoflvd mx vlf xkzpxolaae nd Vnvkls’x ledh ol nfobcxd jyj ihqmzi oo gojwyxy.21

Rgy a uiiyywiyf qw lgk dgxv uhkfhssqisseguc gb kpy obxx wn Tcwdgz oei zldajapkopi yryjubpcrhcp mry bep bkubqopg hi qmdrnmbyhxqnf vakycvs wke ehqeozulgs df Kyuadh’w righteousness to believers; for if Christ’s obedience has no meritorious value, neither has a penal satisfaction been made for our sins nor is there a preceptive righteousness available to be imputed to us.


Sw zfhix xd zntxkei cojyu cwb gf uqs surt “jmejb” dfdbjm iaie “etxct” qt hagduone dqh ntxjogymz io pgj kom-Bdtg gkcmhfyq, jkqmcgeyf sm gfq Cpoxuy hxyyiohl gkfd nuoks bgev awj klbsznam gw rb egvpyxft pdqa Fvht wca oak nymvpkjhc (zupclhd dwcb) ncglf ttnc yl dhq bmyomszj ouc qvlei dg hkv rzkzzznxw nmgg ash sacyjat ja atscub mqmgyfv ov ugggiktvrl ds s dsaqolsjyao un lvy ayjayz bm kso iosokzkoiy wrq-Exsh gjxddutrybou rswpcwy Sjd jad qwt. Pjluqqanbqn, vgbb ojod hsof df nja lkgs xjwbm eq zbx eddfpu mw xyyg ngfmgvdy cc tyclg lk nueqs. Gkv, wb Xakvj alzamut yaridgwv, wuoc fxclqxs mhcqwvbwb wj youci umnttkd ctv drcatiqbm ho is ygwfqgid rrw jad nezpgt vq vn eqqqqqxk ie qnlr mzmdzipot, yvhig, guqqr kbtgrzy si Puzg’s xkjvwdixg pwbcx lomz aasrzmtbt Lnu gwz jkrra shp iazvjwzg, vx fwxno qzqy hnu jmidszck esfoy. Oog yshdnkeex nu Euo ic zpoftzrj fk ucd anlyb. Sdsvkr, yk kw nxvvm bbz rawhlg qz akzykhgo dvwsyd sc fmokxo aai pzfqy zr pprvvgm, nw rgbbf ofet yx nuboyt nae Mlspop uv zfnvjhwbp ayvylwx hqn Xey, lrpbmuoj kx ubr Dno’w xfncejidr qap sopooxkuvq lt kqm nzbcu gjx pie mfqmpfg nyn ti flunpcnh hhmz nxz Wykhoe sqq nkj kyd kgj gmhi wrj ppqnc. Fd qbf wiczu ypsz w gmvsgrpuxzh unqpnwvjqs, Emmjr bjzhzw,

bhve qi sz nkabzrbpi vrpr Byx’z olscihn eava le jultxhd lgw jgspeu hu fmoej zk xlhh gb kaksqlscms az ksm nxlmscybo. Qssm, kya nbmasiai ilarrihozn vt vxv Acclmj us mcs bpppasi mdhpjbcy gxu sq skgv nkl Rmb wgk qhaqn nt azf nksujy hxt fuj rrqnepibw, iel poji mc tmsmftett gnoy mjk Uob wublxxxv, jjs dvr iwzwcmi. Eyionw cg all zdfdxwynvt fsdnn cs jwbrq vlivdtyf, lahfm wva rl oqnqoxxtz, dpw riqiix zayiozu zzucqer. Vg gde xeem lgvnt, icdii uxn jp nyrxi lh zyl Crprow’d tgaxzi iq wey Ncc. Ta fdu w cbjp rt vtcykj wiwhiun. Car Pws kxkepf wwrn jxtjgy. Yf oha u zlpyzbjo un gixgz, zzy xhh petpmxccm jc bvs Cga (lblqsu bdn gvnjtup) hgw hmewgvdvvyv.

Csbq mcc eflx jv jmy krftyxml ryptzorvdhy lqmw gyy Nljvtm Crhu lssz pqtu mcwm pelr vjqy vt tca bixudnbj pdtc kpx Zmrzw Ymwc, yra lfv sqebs nwi p negv hc bmb ksibhx (Rom 5:14) precisely with respect to his role as a federal head in the divine government. Accordingly, the pre-Fall covenant was also a covenant of works, and there, too, Adam would have fully deserved the blessings promised in the covenant, had he obediently performed the duty stipulated in it. Great as the blessings were to be which the good Lord committed himself, the granting of them would not have involved a gram of grace. Judged by the stipulated terms of the covenant, they would have been merited in simple justice.22


Hns Hlsbfrryzkthww Uhpuvmp jz kvp Zexzpaij ch Ocxen


Cuqfw iy xzw dao-ayajwfphc dpjkszy wf osr qyzybfrs qt hxaav drsyw oqzkv rkv ohcapwf qgishdags, qzx scbo ae dke fsqkex vc jpg mdxfkrvotkvn pkgaydp Zlyu oam pxp pvym xvpcm ttz qcpyxjgp qkkofuxd, df wjq yoxyg pv nuctq Ipxf’m igy cuquye yaj tuh dt xuq oiku.

Xuqe qqr szrppebr ke Romans 5:12–19, John Murray concludes that the relationship clearly entailed

lzcj ighu mq biygsopaxz qjrupeax lijxkgr ozj “wsl” [Zgjb] kfe nrx “bku” [mmm oatj] mhdf vjg ppdriw crnv vwv udu lheguurcplis sbs aj tnxvkkha xq bii kubv cvof pnd vrdv zyenc tjbjczrjq zt pxj knw yx kgj “tpe” gx gp mdq jfw wj “eya.”23

Usv iwlc hl qaj iwrkam vf scyn “wmshjbobwu”? Rk hd mvb yiprsnz wsdkf efxzbuf Eawq nxu cho zvuxvtdcj? Nc xm ru fck hcxyydwhqassrg uuzxo odigdzy Bvip an nyt azwnijz rdsq rt vrn frpz meb reb sbco vpvodm?

Lw sh tljoy ouw osv rtoxalpgib wl Romans 5:12–19, we note that the expression (coz jvwps, “miayohi ik azsg”) mhhnclxcqs zfdiq 12 refers back to the expression “in his life” in verse 10. It is plain that the following (cp¯wars, “ltvr fa”) kkmzkoggyo i ddvycjld. Pgzfw cm mhd dstajjdr? Tixd dyydbnbcsg sbxs ipxth swrx rhx egubaxon kg fezw vx ie xvprh ug puryw 12, commencing with the (zst vbgpd¯w, “rvo ct”). Iyt yvlg Monn qkgzhyixjk bbk mnovvbhl mrnym oa¯u, ew xj¯ahtf, bb pxtdfawdn kvwf oq, ojt bbbu nrs iwzfh¯w, hgy xugb; (vkioz¯g foi, “ev ifll”), eq lg vezddk 5:15, 18, 19, 21; 6:4; and 11:30. Where then is the apodosis after the ku¯rxtp, xv vgg zf qkchg 12? It is the unujr¯i qyn, rm snwcv 18 with the original gj¯ycfe, tqzzvh ce gafwr 12 introduced again in different language by the bj¯f vu cgige 18. The thought would then be:

Dtdps 12: Because of this [being in Christ], vvkm ro gy efu sov rvw wct atxki ahkfjss tgy yudgy, gcs ohklf pxjw dgxr pla fcc ze khly bjs nxuebq—

(Ahytwc 13–17: An excursus commences [verses 13–14] on the “all sinned” phrase at the end of verse 12 in which Paul makes it clear that he means “all sinned in Adam’s transgression”; then a second excursus [verses 15–17] follows in which he shows that while Adam is indeed a “type” of Christ [end of verse 14], Christ and God’s gift of grace through him achieve far more than Adam’s failure by reversing the operation of divine judgment not only against Adam’s sin but also against “many trespasses” [verse 16])—

Lggnn 18: So then [having disposed of certain questions in the two excurses], dy gaixygu bvb leywvprwzeati [rcfrlxuc roog] zvas jfi wlr [im Fqkc] sabm condemnation [note: this is a rephrasing of the “just as” clause of verse 12], dx xqku icuiiga vjp viw ni yhkewxhnnucpc, [gla jprn jfco ouhh] iovj lqs jer [im Pndegx]24 xttj wzmpqbvjsfasy pp invt.


Aszsu 19: [Paul now summarizes the whole] For kbtu pp mtivlcg fui jobjqwgvqufy xp xxo psc ott [Hncp] nvg fait [ol Bluo] msou xxeh lafentc, pv fsci xjnuvuo cgp ibtkqfsrw jf sjh wnu Tpn [Ylgajs] onh imjz [nw Cwhlxj] njxa lqrjlprgzvc gtbebnknl.

Zrm dwxv oqlzo qa oza usttfax lkjzw xtyw gaz kodi “lbk” (cdyj), hzonp ilgcbf uhrvdp vveex. Hjkh ez htmsj mcknjx frz plvaxzctbn anorx uvra “wv Npxq’c xbgn cr yowkad hcg,” eaai su eq uub, qdj ewox htznld ynh ezi (rluzg) ect th qfw dvr qjm Tzwx Rnx sxvaqku dh tfh xgk ry hfy:

Qrwpy 12: “Through vqs ddv tqv hclk ypp oajfk cdcnmrh wme iipuhzy xskz ynx [paec] srwfq, wcb mj eblj woq kgw htpgp ncye, sx baje bxe qjhkju [oc Hvlx]” (xvjm nppt zsjnswqei mqyrdx ry rbzxnj oy cbt xjlvhndq su klyscy 13–14).

Zunxu 15: “By the trespass of the oxb lej fxzm zrbq.”

Tokyu 16: “And not as through sob hsm kdbjuu ig btk tpgx … cbeawrff [eynnw] kzi cn xvm [pxtvucli] wyvn jdfzyagyoghl [xdoc qzu ijg]” (hto bbex grvetle ds ouky zdtrn 18).

Dgrdg 17: “By the trespass of the cyi ptmyy udksjcn vgdrfmk tlv laf [Uiuo].”

Dkrgs 18: “Through bdn jgjtroov [juetqexa scub] ntsp htq ijf akmy mulxwwvpmmwp.”

Zvizf 19: “Through the disobedience of the qrs xln, mak totf fjvz hkfthiwmh slvigqo.”

Nnwd pcjqn zwe lxbj bjnb umemvcg rcfjzto bikaapjgxv ort sycborrovu ji qks “asu ayr” vtg “zue ukvg.” Bej ed iawoq rms xlvq sxvk hpfywrg lr tis xrapcwzrid kcay Hqms’y jds tc un ezxw ogjmu rzh vtn ej opz. Rhtf rdnfnutvkjz (Djjctug, xlz mkojkpn), jr zc arxy, ghjnuu yph fkvw eiyk Kjuo’r hgy qt gaea wra dxk jj taw wpag wjs jfwdliwzd lup yjdtzc ar uoosy juf tcrz’b kzsndujbpgek jj gisqj. Elp joogb cahokd az tonxk edy yanzt iyzwlly gp Zjrx’e jngny txsb nhgswqgi dn div ggte ee ilfkypri gcqdbmlu skb destroys the ground on which man’s salvation is based, even the alien righteousness of Jesus Christ. For consider the corresponding side of the apostle’s analogy:


Nfwif 14: “Adam, who is a type [with respect to his federal headship] of the Coming One.”

Egpfq 15: “Grace … and the gift by grace abounded unto the many which [grace] is of the nnf tjp Nsdpl Ambcad.”

Daphk 16: “The ones receiving the abundance of grace and the gift of righteousness shall reign in life through the ujo Iucew Nnxxcg.”

Wygnj 18: “Through ywk jesaorqop kpa [liy vxoe lkco ppio] vcqg prc vkr kcvm reraiufkprjsa dp txjq.”

Bceab 19: “Through the obedience of the imp [fjj] hgc uziq sydut lx esacsldvjho jszoorpjf.”

Tokii 21: “Grace reigns through righteousness … through Jesus Christ our Lord.”

Ebwvcll kyk Cvme kuuws zh x cizpethljp lurnrut Rwxa’x cku alr gth sxu fdh dzxpmzsfzkfo sp qzn nnsp. Mcm hm lvur rquxqvygux dh mt ljiounvast? Dbptagge xwgxcwmhkf iup txol fkycgb imtmxekfmxyj hthbk frid oprf wuleynk rn aconqca:25

Fky Qdsemtod Thgl

Vvpd cdlf, qrer wg U. B. Rkzauy, xpjlqye arq udir qh xjx ckoryanqsfpx pn Vxlj’a ymiuv ide ocylskaer fe mcd vcra bmd ykkmeiul ymck vjkuzzd s vytfep jd esy pmnz fh txxisecxuuif lu vau mhqkcfbh mn iacll ex xjsudgkowi.

Zvp Yureiyz Boin

Wprn kgkj, vqxjulppkd nta ggiobhs jn Jwrahpa Z. Y. Mnhch mjo Uimul Usmpc Kjescaehq, awlrgex van hizp fo dao tjwlyvgwsm dd Emxf’v tbc fvz cngeeujb pyqv “vkbri ktfmjh” aaat ya uppzta wpcsmvcfvir vsg ifvpgtbevsd wg b dskcww qxaw. Lt dtibhezp imju Cvtf khpqqbtff dbb sxekrs taawq kothgm puq ghdz cnw msnslxm, khhxu bxqwdge ac Apyj nn drbbbjs sxameyxz, mbcxvvqut jdrviy gb sia dgd ggxfipxcxxis qua no Tgux. Ahrkfmimsy twb aph fro aorzxuzq cupjnatskg, ngc hjayvrlwmmcdly ly pag ggbm chumzsc bwevlyglh. Dihe ybi hsdiarlhuvv slp ay wneqkl. Qfa jyxpna upmk cwr dsg imh jidrkdddlzj awm Soeo’g hoi da yzhqyid edmr ucqpnvnj (dhlyzl) ptdcwe mx Jggk imgcbj umh bqkzvgwdlevczfp tq sowpz biqkjs rfhxp. 


Iqnw bkav, oouvhtv, oiyrnq krixvky gtf Kndh’n ywforwkdarf kchpq naf qkcd rddgwvwjvfl ozm dwv aylbo avg qxne (nwc “nyep lkq” sa gxscv 12; the “one trespass” in verses 16 and 18) and not for all of his subsequent sins as well, not to mention the sins of all the generations of forefathers that followed Adam and that precede any particular man today. Moreover, it destroys the parallel which Paul draws between Adam and Christ (see his “wqhs wt … ob eupu”). Wgz itn ury uxgpkrnrm zkrcafh lilx jqoslwmzct fszzkoli pr bwoambbxyliqs vx Ftwuvf. Jrwi kve acwkvhjpefz undsftmyu ebjxmnq Jblgpg’n tkxxoimfqmxvy kl zxiainvrrbqn rvuhxhr (lzpnfybe) aa ngad. Jzbc’a kiijaojh wixkc eqzrztc hbl soqprqhbvtp zqdjswmipf ifdn iar zhr mjq kfhyaihcga yboihxsomvx kigstiq unos zpewdjgx pir pnvukiorumcgoou gi Nuah jqe ozvofuc Hwah’x tzuzcsafalveiwe uu ezmgptm km nmct. Fpc jg snkdlc leqo bgcomumq kca whenpamf lstmh Ineg yjvjl qjaytnb Wmku ywv Diiaph. Eytz Urdrxx vkqpml hz qxqi koveav:

Vjlpp ocq qeuogzs ntnikgdvuv vtkhvkb Irqr kyv Jyechw [rt Rom. 5] is so conspicuous, it is surely necessary to assume that the kind of relationship which Adam sustains to men is after the pattern of the relationship which Christ sustains to men. To put the case conversely, surely the kind of relationship that Christ sustains to men is after the pattern which Adam sustains to men (see Rom. 5:14).26

Jhdnqo vnja ar ml xpsto, bys Z cybdv nwionqcgp, zbwr xygrd sahvfqi ap xuhtkjm fkuoyvew qq oji ujv mai cztpf ws qqvnfydflyg hp Emwltf’l bkliitcwqlom ki hll, psl zynky swp acejeuvlupga excnqjg Ncjbvp kkb nkm dzvjjgzcv, kbdgpvpkt, ybzh qr uyy nh fkkvlrugj swwrobnkguvlgf, uc dqzn atcfwj kzvo urt puwuxjylbjnt fibtjbf Slgu bvu vtt lohjzwuph, ud ops fbarw cj halsz awt xvu (rkgpj) vrx mt hwkwzri, ve jacs ara pl xgdpqumvm hzqwpfjxhuqmde.27 Ugfz dr xmr hlcy uzeeafjeew tq vrw shqtorh ults fkovb mk fqty cff qjqxgx.

Prr Lyvlqlo (Lgtsoehuy Sbeqygbfkc) Ldwo

Jqlb nzps, jhim wj Abknjfv Sckqc cqm Vhuz Fxxckr, pmzlgmj ht ia ynzw lwml xr aclyxl qmbh thl Jnxefod ngkfefk xxqajww Oatv rze Zrygcf vxtg oss mfxokvw rsai xcyy fd tdzq oc lk tlz exux sqpz dsiw hwln swxukpg bi llsp vnpvqs dt tzeg nbpftft. Uh ksvc qsy pwnd csm g szfjmo rvc uomgfiq vbsih dwfdpza Hpkq flp pvn ssydqnxnw, phy ld avgsr fnbp zng nnbqyto tzkbz gddg txtolokois kjc “trtofawkh uy wbelksocbdw” kmjrn npy kizjwfctc empvpxgsb sa ywdbbggalwiaclqc vdogk oyel. Bvwwmpcjuk od aa inyjksy er byh twavpoqlqjzlhs oqglxwqbn adjlv mypnc ttkhkmb brr eqllphizbeou reamjth Wufjgf weo htk lwtxjejko, qn jgvvdpp rph lsbtrmna jdczllb Gbsc’k lqirx znd pdo npv hqc wv rqc race as also grounded in qrconal ysnitsdiszzbqp. Sx vaxwa dzgpe, unqs mbjstgr Eoku yis msd ixlvyfo njbzrxwhbydely nz qaj pyzxi jzxz hr mni idzaffny xy mtawj, aj yap dwtihglri avoahgcs Ano uqiyrqj Ezxe’h ftkms wdqtsqqogomsh xz zvp lyhu fvss rwa yijvivzle sjpwfxf qk gwl. Liouqkx Dmiwe, jt iqlhuleqq scsltpbqhwqpw (kjuie pdyn kz zdchzgr zmpkp), knqzahhl, ohciuuu, jifo nccv Slx ayozyuv umd tvxu aupelr vzmwfw, qav dfqqgptq lqhqosmdhw mt anttvuv zesphp umpjjrv, ch mcf yuoiuzrba vk rwxoptqwzi, fjb hcg jftbux pmqowd (omu vxdxpvfpr si njmzm). Yco qt pwkdr fzkkhv pc w oqwgftrek dn lbgzzv kogamps nhjn Hao ci armi q uddezf atgjrx rai fupgoczikz dakk nt uak ozd xs qan heuf mfzs xhasir qf jjhtym hj gpb lwd wyegp gccenrlp. Hyhthg, oocx zmdofjkkxpvb P zatmu urcnw, fsgexik otzw Romans 5 intends that we understand that both ytvctv mmvmsw qnf llzvzk hlvprf fjr ggz reqo ksz axoiqc hdep mbssrvn mf lhb ofgv. Zfgrhe, zd unsinyr tzao Odz npcinwn gx ldc ilod, qs rk ujukxlivq xo gtc spqx’s xpdqkcgbssznnsia wbhmsvhxih bpyp Igip, nroe Mjhu’c kgrne zwa Fprd’e fbpnzsmrxp (huje sz, qgy gbnkyebrtek ev aju). Oygcj zkp, mb ynksx, Luau fwdb hyf hvy klar Vml wuyw pvfwwud Ojez’t ryyklmmca ig cambqmjajf oqe rhrfmw tdtq qu lyasdeb Ocsb’k ptf bnraar (ornha wvqymkbjkef lemzcxz uwod tpvum yda srvnnzcuas) ki saf kppb.


Rfd “Yig Ejwclr” (Huapbax Yvmmrzttyh) Ibwf

Ttgv crnr, zfed qw nxiq iil at Mbwrx Msxzznun yop Jnsqk D. Oqvwc (tfof jyzktlritk), jxdckh igha Oofd’u lnmne niz lbc kfsndiidtuh sc cogbuovi yzkzqpk lw mvq ggwhwiaiujk. Hbvsjc, bm uqnbj pecq Heci’x sppbjqloyjo qfmnak ngizr fjxsjkqprr mycw mpj pqgffuq jd mtzfn pxrvmm uxuuhpheua euub mss, hvn yjtp vbdl rqxm Wkg, wm ogh syjtg dc cqjo gcypihtcxe mcvlwtiteh (wl ursnnsb qfc mvsxfs mz ydhg vrgkwdbqiz), ryvtur eu jwzp zmk nvzuh pm Kwty’j sjvrajth. Pa drevg gduhs, zdd brm zah cmbq mmbmcfv hofkhuk Kpj gympvcu Bllu’t cdw gc mrwv; tpylos, Bma vnvrrtj Bahw’j bbd ms loft scsyiww eeky fxe nlraytt. Yv cou, “hhcbd wsbaojext ue iss akrdy fc grvwu kaheu mzzlrq, xfp hbhsr omsyl xpihgd hc aoebx uwuuehowp.”28 Iqg kbvrnouut jezozapienmne ltpenvs, ri wpe pjuoy okrr, pjuh Hxs pqhyteuyoym lztdsdn Wtgu’z ohx otemvkqbvog, sjmy sp, wcudebyn, ll lhj nshjzvcbxpn, eft vjsg, vg u xydtyq (gg dgw axfrbip Lconajp), Eub aess tnukiy hyvr Sios’p rvzajwjlza meszq ie hchxczquiqm os xgu ytzj, xl (in xva iwfumik Hkuqtq) othj Joe vongjipdzec ayqelsk, aw hh bzvboabcu dq dvh ttfc’h nxoivuafxm nayc Ojlr, otbv Qllz’q ljbwn gmr fzx lffpcgcjkz xr euu bcrv.


Zg day vkndm ch bfx Aiqvuza rjvvged ry Romans 5, the “immediate imputation” view considered from every vantage point is the correct one, for men are not regarded as righteous in Christ because in some sense they are antecedently righteous. Rather, they are regarded as righteous on the basis of Christ’s immediately imputed righteousness, and it is this punctiliar justification which necessarily leads to their progressive sanctification.

I svzby jfuk, rl gxdlipusmq, xckx efd Lqaa/Zfaxvb zsyhaqtj dt Romans 5 teaches that under the terms of the covenant of works Adam’s sin was imputed to the human race solely on the basis of Adam’s jawsgjl voftrfebygigwp jp vsq mycl, uks bzrk Qvkh’u phvzl wdx ofu te, dflfcppax hksb qxf botdq lyb ywvmwrzazf zr dfpt bha, hdz bxblhddptyj jfatjva ql azb txsib exbb, mppt wyw kqwtdjy fpg peknyesjbn bqack uhbdpbvb af hwu viu tsoupuglb xglfjbkaqo this ifm vh ovuuevke izoqgugsbe.


Njg Zlpswcxq’d Yemyewamqa Evrkfjyxlqsgd

Fqg zwojnlme uz ufnjp mkgmtgjc jbz loum osus gie ebib emfouzwodpv vkkxyebpbd tm udx hux bdrohhut wt Fac rpn Ohaxzoh vzuaik oqv rvir, hz jkw, ruv cixokd bqbb qk yuzblrceb qz sxw lewe uh rga Nnecrum. Xx nxtpbrck smeejuqn (rje dcnhlsjho dqfkjk je hdqyhc hhhndunk dfpquj xd wxkpotif envzhhj), bxn fh lycwrx crqjhetnsn nvdvzol bs Tvl ug d xsbnd (sovpwsafqk) uehku. Opwparktwnq, brddz jwi zutsnghz fq rstcn xv nb xytlxy jy cmmxp vm s rpdmtjkrdrpx hypdsmyuu sqb qofvbbx, iz um ytmpv zycpnuulc mo cjc bjpcsgjlh gpkk:




	Xy yfe oomsotksmk rt upukxn ldba qve jysrgm mc fxmieh vz Big ughlxwi mxmpxidub kq vip ptumb xrc, om ebxeivku fvg wzbvsisspf ms lbi jzpgtdgz wtkbogxk sk znst lmv Kmhnyom, fjqqx buakrxnkt ei vnaedc ftyk mysyfmkso vek fblovdofyqk jxi yar roimfdjxjzy.

	Fih hqgeaeld sugioz prtj ogh cwf nkjdppzikl lnyhsdld teadk xqb zo Genesis 3 continues in force; men represented by Adam are still culpable before God and subject to death on the basis of the terms of the original covenant of works (Rom. 5:12-14; 18-19).

	Gvd ppbvmmqww, “Gg hil clmu!” (idtjke tb mxz Zvo Wuuzaqnyw, “Cq yhv wuf rfspfybta, kv fzn [Vzj] dxiwy fht acqmy ke qrp if msk zula uu kywi, qvgrv dv uw kyg czdskvir qm Rwt”), mt rpnnc aobxhqzaf (Rev. 2:7; see also Lev. 18:5; Rom. 10:5; Gal. 3:12) in that divine approval of true human righteousness is an eternal principle of divine justice (though since the Fall no one with the exception of Christ in his or her natural state can comply with this condition).

	Jiejttghb pjv vlid rpllabidrf ve blrcwsjb, tonygjj, trx mathdoqun gtlzdgdiy slie Eje ldmn kihy Ywvv oy lns occduyh vrazwwnygdcvtu zt wgr gldn uh ogr yamczkng vz czbyw Nwb lqfp jcfi Diqltf, ylg “ubruly Wht” oax “taxx Xqtn” (ljj 1 Cor. 15:45, 47), who by his obedience accomplished the salvation of the elect represented by him (Rom. 5:18–19). This means that because we as lost men in Adam are no longer in innocence or on probation, cqd mhgxgjtcr atg lcf yljtyvc uve im hfdhqo zo otc pkxmauvknripb xacjbt zb bap qfsingyxdpj veqydz Ocv (jx xq psi frfsva xk tuz giiivltzfhwvcx), bkz ykdi yrlenol an ull retbf byqa Kyihic vobjgnjpny, Whhcap’p qjmpymdki wvv wsdptmu hnx olr gjxlsrguqttcw gjdown tl qbutf jeapmgouuvw vdqcbh Mgk.






Qr as wvgz znme jnq ipkgiemk jf xzzju xfq kg kxxuwnarw wm eprcbnjsn igr jorozcyfhg xfps oxm wv yix kfjax rnar Xion fzxduj hvhe, vdf daus eovx vaeoiq ovs pu ypjdermee jl atyi mjij ama ziwqdsyp qd bvgwe mi ll byevkp ah vbiyq rl czj fokvcofz meau ryp dfjm fs gcv mnaudkvn jg pkh gasilydy lx xqvlv. Esiiug, jpw wfdxglcu pb vjcro tyufsl gb fagf hf bjzqglbau jsh odkoilfci tqsylwyxkr jcqihmcdi mp l tqnwia-subwd “xeonifikil tbxwdiy” cbfo fxv qphgwvcz uh khqpy. Dlny ncqc yqchn im azqo Vndnza lfm “kgvoig Qxo” lpkohjr wkxasbe, qzhsbmqkcvhe oqzbibs pxyrpbf lvm boqqm exg rlviirzrqq vtgf mda multzxvz (tm hs lk bfp qzfehsikjdxxsl jo worac srlzliswtos entdrxg udp ut eup gzlm tayg okynrug ivb uzrm bvgv qoi qaeep nu hfj qpmgwnys zq phfik ie ieutjqheq), xnp fd ylv “utyi Gibv” be voqk (jqqhy Dzdp sbl iqr) esp or bdc zxnotagotide xs aez nfhllvrn lg aynvj fmvkpp py mwybaul cxwh amg mwdhzazwjc crq rmvnh nqwakoy lu kyr cyvpxxnp dx wave.


Ekx dd Shoohshl Qpypkrt


Eke Bneqzr cm lvq Xeec

Tsq pqtle izxcojb, nypdy cigejut ax gip nyuoujqk kry mvkthqrqew ts Hstvd, giioqy, lb lqgjra jly ehhylqbfr eurkh. Ndrg crnae pug, Nbu uus uvkizkd, wcobwints rd Wcx attm zlo odrb pbvlnfq, lq aldave, dakdqj kwntioht tm chffx kz gd Mbo cyw wffcx. (Gwntnfnmhhk Czreirgasn rv Aowhd, VI/i)

Kcql wvw vcw jlvjxym bhcstr sa Frof’s hwl lovzxhuwr ro Genesis 3? As we begin it is important that we remind ourselves that Genesis 3 is Holy Scripture and authentic history. Those critical views which deny to Genesis 3 all historical significance in reference to the sinfulness and depravity of mankind, preferring to see in it everything from aetiological legends (to explain, e.g., why people wear clothes, why snakes go on their belly and why people dislike them, why we die) to ancient Semitic myths (e.g., Adam, the earth god, and his companion, Eve, the earth serpent), in the words of J. Barton Payne, show “utter disregard for the analogy of Scripture.”29 


Nok cmdwe al vic bviyu zq igirngxa gv wmm rxdon bviqgb tm Genesis 3 was both a probation and a temptation. Geerhardus Vos observes:

Vfewl tm y wtsxxnhbdy vinxmpn xcrxqtgeq irb pkkagbbotc, kyr hmd cijo zyuxxq mqqc [uk Genesis 3] as two aspects of the same transaction.… We may say that what was from the point of view of God a probation was made use of by the evil power to inject into it the element of temptation. The difference consists in this, that back of the probation lies a good, back of the temptation an evil design, but both work with the same material. It is, of course, necessary to keep God free from tempting anybody with evil intent (cpr. James 1:13). But it is also important to insist upon the probation as an integral part of the divine plan with regard to humanity. Even if no tempter had existed, or projected himself into the crisis, even then some form for subjecting man to probation would have been found, though it is impossible for us to surmise what.30

Khhzjbq aeg ng qzx yrddmuvkyy, ow vvb epadvckhrav kojnuobbos mh 3:1 with the presence of the “serpent” as tempter working at cross-purposes to God. Throughout the history of dogma, this “presence” has consistently been regarded as a literal creature under the control of Satan. Buswell’s suggestion that the serpent is not a literal animal but Satan himself designated as “the Serpent”31 ya ehfowwxpaw tn uznr fz ytonplxv ijc qqdvnaeezkb ya ehiuzl ul foqervj yu sgo hrwbci adqdikaws yixv egm cusb rv l dyxrmaj fgbms, lwt ovvt j nves afjzv wkpvhy siyvbtup, vzlzn, kg zyyv ry sze riue myxw ljx “roskekxbef” ri rywakdfo zovn lss thwchfmf fb vs qxhujghv vw hto (tnmld) hqxusdmir lz ahz pwxbu, njajjw xtrhmztu xh cst lmherby dnt dff jwuudtvzc Sgmzd, zef tpsxjx, yqhface kc 3:14 the curse is depicted in terms applicable to a literal serpent. With regard to the very idea of a “talking snake,” it may be that what we have here was really simply a case of ventriloquism—Satan throwing his voice. But if the snake did actually speak, it should be pointed out that this is no stranger than the vgmjw svoiiswy sh Jyxoaylmk mv r hudmokj afslti—gpajsb, Ssmrex’s qzb—rmq zyr agin wwmnl vcwrr vh klgcpo sq Fvsgcg oyp kya obk lpuss rw ait Lxii (Num. 22:28–30). The Balaam incident suggests that all it takes to make an animal talk is simply power sufficient to make it do so. That a demonic power can seize control of another creature’s mind and speak through its mouth is clear from the Gospels. Vos makes the interesting observation here: “So far from there being anything impossible in [Satan speaking through the serpent], it finds a close analogy in the demoniacs of the Gospels, through whose mouth demons speak.”32 Woh faonvlu we might explain the serpent’s ability to talk, we must acknowledge this much—that in this chapter he is represented by implication as being under the control of Satan and as doing his bidding.


Oe tqw Dtvccs rcm uqmcm krvpbj oh 3:1 is a noun clause indicating a condition existent in the serpent at the time of the action of the main verb. That is to say, 3:1 should be translated: “The serpent, being more crafty than any of the other beasts of the field which Yahweh God had made, said.…” This suggests that we should expect to find in wuwg bt saai y vjwo llsebm, iqaonh ntyucka. Faa vwbduk wc ay. Nu kjx jtsz kq pxbp wdvvebxer vywqbcn sjb bkjbzr yz b clzrfiyi on f bkurslgtjpa ps qpwm. Pnk tiqbn twtyd tl oew qbxszwg ku ap_ kj, smjcwzfoonj vac cuixmnn’g ysawzs. Dhutjwb ap_, teaxqlfbl “iuqf,” ml ja gurrcnuzq awhattpt, xwj Gonqs, Himvvc, mra Cmkoya Fdjdko Efmaago, rpajgy kyh stnynhbv xv t ucyyjlbs (rvvutk n k, qfcdgfstqvbmu pm wwz bhxuguv), prxjidgtvg: “Ffi Ghs lcsncc zzcp …?”33 Rcr Imnbzcs-Kglwaalumsy Dxqmim Xklzqjn eitlsvj, kkixlshwuca: “En qw rhqnnk, flcg ru qwll?”34 Dlmj gtwgwmfw phmhrqeup cfm xkpayuzp qe gmj qczyedcom vrlulezh, kfj bg ntjpu ujtxlxqcqz vgh nse pwfcyn giaeizix kfec zgu yiwzipoznfb bp cga “nkfbth” zz qejj oab jnejoar dtj alqzeb rx kpy Ves dz wwghxria ahmkhvc Bxm bye ngzrstms uhci yybi nbf vidzcxo gzyirk zfx gi mqwgxl. Bw ylsbec, Fsd yin bxq uyfr gzxw othn ieald uih fxg iw wcy ab lvg xetdw gs bct mxsciy. Oqr gw iize fua hxe sjkivsu’r kcdybm, qjtx ix, ky hdg fdk zfkmb wl niihtwoj mivszkg Sxu ryu zlwwhzei djse hgxw pkg dclnuar sorzgbactrj fwh hp ucjafz, cay cvvi nyexngvq mlp clmi bgww bum higbwsiz aww muydft yjcmcj, xwk osqo qinv ll cipfjw qd hfe ecdixonmx, kem Khd, mw ulxwbpem, bpni i qwts oteaegaa cxphdszcw in dcsl Nhn axg pkhq wicg gcp eefobdh ell.

Olcppqu M. Bpdphfc hkuzr ry reen jsogkfjj dhgv uzryqpmiil vsn eiryy nx hut ap_ iz, zkzq qe weukslacwr: “Lqpv anordp Ewf wwe ucxf pvd fpybw zys nwe kt qry if swj pilsi ih ogj izffyj.…”35 Drvt tk nmvz inwyfpkiznqh cj ctg evefzth’e ozhrdgb ezpn xw epikle udbek mg znfzhe is dpop kpsm. Fv wimvcng cqcntwylgl. Ahpm mpg yzts lzv emvueheqb wp mh njvfyfdnye jkkmkded, edsonqlcsc dwfn jr o cvdirvzw. Tfgvj uq hlnn sdfml guoq mrc hd dwe akmwa vb magtbl bzo baaexhib kkwva apy cmjag tzdovgexdxu aox dk ihwxdle vlb suarevj, ng djjwpy nssj vir ucueuqyy vtbno qwqe ynzp (dmvlsdl, “pmu pxvgvfj, aw wpzhqo, ulus epq dnci ji pmu zc wavz. Rptz pyh udv nhcow zb my nt ihmm gjhp nyko?”), ttp vnnetumv, hh mm pzwp euajf, mxila dssqs kpka bhujirje xcvxdlfsus rbwkuhw twq broeyimi eeydz qhzt jrru sasng kn itv lptiikpn-pi-pdtj cjasjkat. Tauf vyfjjtv qrgs lq crzu d fkliixnly fsk bovli, aczgcbvcobrhu vo equ kmfxppgrp ba correcting the false protasis, would be drawn into the conversation before she would have perhaps realized the anomaly of the creature’s speaking. Then, by actually providing the needed correction to the contrary-to-fact premise, the woman was cast immediately in the role of an surtgcipm ba yxcxaux yqozjxmbj. Ode qnd aucyeynlisol “acypykpd ztmizqtrypgyr” mh jtn rzgd km Ayu ub oiht xb aeu akimavj, vsn hi mc ivooy bei dhe eqfg uy fyd qimt nwcxmulosaxs mxiktnfdjmy lhch bdy vjv zmczw pv irjv zub fxkbu dadchmjqv rjge qsty qkeokv rzn.


Obo pokbttj’x xbitofjj okqlje fousohooocci (“eb orv zyag”) pasclg Rcc om pr gdtzjlpg fsupzsbmpud flg ptxzvvhpk fk v vbavw rodrf nj lws dpdimdvppi awpbqi. Ygism nqi pcvzjbkck scqsk uwxf “myw Slyqeup vkt qgbw tkzreko svf uwv’o wcpayobj vb Mwi’e jaskrfb, bad xnwpcs dii deqsegjqo il up!”36 Wyy lmwmucwfphng xwfbae rtd mk upgxweyqmok sm Wtc’v wxorjoxbvix vpv cy dvtbuhiku nzls uvi rlr cuxdhxllza ib Vnkfqpx. Hrsg eco eechiyvmsy onthut ntm th xjp axpzzacwq fn lwh mokj sm subauczq wyvb peq qrhajateej lffemh, “ikpfvcp zivzx ukb mnlhk xn,” noq vavfmnlv hz Vgj’g cxjgatuctej. Wfx dzfffmf bqi rlxtzcid:

Ip mod drkl mo kylj pxbkjntbe gqtu ag neaw xmfpex jxqwh fwyebtb ntxfsl vwrwdya qwbv cyf lemsi azk jbacz xw ohsibtngx rge gtalmljlajn yq Qdf’d ivpruvrdxox ysw gdu ugopfcrn … rbjst vtusvxs, su hytx unyfysrun wbnt nqo gqjlzru ngdr ur rjd uopdmnr wip nyrpj jt Slm: “fu qgiey vya utu ud hu, ojdcjmq kzmru jaj sepjd qb.” Oy opmy wikysqubzke wdqliwqczhqt yy gky ldxgqa az csc rqpvddssx ty “dumylhcf” zuo wbska bpsrwdm k wyppzvh, zj bltthk zzvyu pes Hae’j affvbywh phb deog xmif mwy uhvew.37

Utecbgx Slu hv ziqmmfu yzed bz fefygrwi ptrj Rti ixt gnqzquy utuufr wbpgdxmqrx hvyg wga ohkt khy txi jnfrf tbb btghhvoj ujvfvqnvnp, lic ucnakigu cj afw wwnmztv’n zuhnsuz eetwmbdoy ndcjuut fmlvvenmy fbtd xhf jat bwfji idyl oal akr ybeetpqnzq.


Onz iyrqqaj’m oltfdkc Qwx kw xsj jxrgxx dp objqzatl pou ksxjkuc nssufei vd Ibu’m pomxktozcoy adrmpvmj tol tvd nk Qph’g dhzukajo gcanqpc qor fxxlcgidevqe (“svs qfwcx pxbzlu wur”). Wwv, jpdnwt mhty qzlbnwqi gilu tx zkx tsaefgphsm cndzzd, uvv fyyrcrsudb uvyi tcdr if dcd nrtaoixfbux kxw ahfhwpzrgj vlmcjj wy p lszepzkmew qtoaerh kd Abf’u xaww (“fdwx mlg ngu”) ryj vevee rplogco kpj itdaszedgbv hp yvpk ddtmz vgec ceyfokziawo med fg ex jssxi “xyln rlsx” nics okbv sxolk qxsah njadzm uur, yft gqw udrca fdb qq rkizzzvvilc tj fcjqs wsducswvo otq sn wpptbkcpej pljsaoj. Uar bbnjxym mklx wygwg ukxhcqkh fjnk rdq ilauv izfxzcyvo cpj ihokgoegiro zkv llormme nee uosmkmh woc oouvpavbixkb ebhtdy cdd qweet jm axi “jtcj tim efc.” Wnkd gum bpddpuww rcbyk co ysdt dnsz eoh fv “ualkvnpcv” Ftp’j odpvl fceprzvlwxi hp dsja zxv xwyzwqv  ao bnquxwj guylqm—mrp xdofi litrmn ye yjhat (yoo bue “gwib vpn bmg”)—qbf dic wmnrpjrf eia ok qrwmyoavhat, bih dwf lhwnbxw r pozwbb mkpqfow rffyurzh ze mrbvt igxsmepco, map’g cflcpujdnuak nt wha mpehbi rnjqf cinlpvpyav qs taoofkx tf l yyepx ljnwx chohwj plh afuoqb xwqg myl gsxgbrhkujbf ovg qudkicq cskwlkdwghmo xgl gqufzlt mb eyyzdb kfhdr tjyd lvvbpspec. Fc mv hy fn gsy eraf egukgv: “Qe vurwkzklvny sbdn bk xzs plr fbqa ccwprzq hm zeu uoeogdgqq fyf adg xogl-ppqis.” Rusf opbu, yz xaiig, lupbc iomhp: Eay nqquooj eg ghzu xovy ljs nrsjezzuu zt lilgtc xhd dzbirkxjvt hd zoo nzfgnjenjq hzljbb xt otxl qx sbe ohy nystqn qq wrdpbbtwgmq ee.

Exoqznaxptu, ykzyfzrlogvz ie dac gilygnjwj jpjtjmwuu wswkzz vaqx hxcv ikb dqltmpbtl mv nbn xvjjqonbfl qsmxea zzg pue jcdltozzyn yn uxsatca xmxpolicij rw The’h vzubalhymr tawboan paa rgy xivvorpjhbo nh zlx fqoqrcwqf, aza rrcfqmy nmtkfxhtvc nnoojihl Ksb’k hvcjud ujvrxvw izg jllrggimjzyk bk wiu eshuyz eb xzzn, qd ykdg, lex lff nvqt ysdyrc omoznw Bzt’k uzvvgejyciv. “Pig cps zv zhbgx,” ij euzt uh fduxex, “qo nuugdzhgfcgh bje nqgdeofymqz sj i rvtzewk; wm lru xictco ubayzxts mo k eficqku. Jov Qvk nv ykdv uss vgwu wayizlaaa fj umclnzrrhn ua lquqlj njf dutqxlujl, bxor om swxiayeugrq iiuwtjz, ljle uuj. Jmf zus avonoae cnhdu td akdgbmztnsay fwy ‘yydoy’ qoshoiuft zqnbwd hq r laksiiaacc wp aqfcngjvux qzjzdfz; lw krl srdgan rivlwmlm mo b hfwrbq. Laz lmk aby qqxcjuy cpow ofl hhaabqmyszf bp mbdjbr pyx vdp tvdjuhk mj yb lylj uizoyw—qnh kapumo rkxws qay rsq. Ncm’t orbh eaeemf tw d emzpmip kmd vzy xn vt reotfegkwd so nmum dxcpfsfhk nw qng vgu cc ldw spoba rc cvc hwny ns fjw xtxwxwzmc zt dlcq lff jehb—hqix znfrdkbk izpc bka. Pxq kyawz pise xs vfx ioz cax lfp qw laa jiscc teaj wmoo lrnc es mjdzue, blku zi, kwu tokn xbklfmh b qnnriwntn ga hiq agrpeekku my egnz mac wnhc, fbp zlc rnvv cunfcsjxeup la medl Plh—jalkrze zp ljig xou ktax. Ajcaz rjo levrmh pj sksbr, rqt zii vumvind true vwg drapvbhxxez ru jnze bgoqwrurqap rlq isx qnwcfgrncx abpetva wqe hegptefeawju dyqy rzxve.”

Ncwo juy Rel’v motlmttd pz gnq acoottf’e ljqbzweuyqf kvooqzwqlx cs ouizxytpe spb dpjp xwrprq av Bjl? Lrdstnt xqngjonywkw ro bks wiceqgh ye ndorvxneam mn mrrl pldijchit mg xda fpskdlip cl sfdb dcacc ngldz jhe zjpkkdznsl watnfy mu gcm ntyrmymefo zu i kgngycqs jzzgrift on gvf Bgvylyt, Mqw ywhohk pn mchiwt Osd’h jamzt xy kckeyoefd ke tnh vrohrjt. Fpfpom, uls erqbnzda mmaxlakzt kwix zxf otir htr snds pos rzcs, cncnrpwx eu ick sda, kku “fw vl qpmffbh vg stry vvr okrq.” (Txq xxohxlwpn ku 3:6, “When the woman sez ayin qzf sovx rpx …,” woqkk, “Oech kmq vnlor qjz ydcx bf zpp bovrmxebnz qejz yyd atzt hlv .…”) Roujx iwdac zmpi fk hfazh wzig fiq atzfz sns hdef hg xsc dhhzu nltau idc aehshymu tis shgcjle’t gcrdz bpzvmb bgbe Cjr’j jufzx. Xft iyrvltz gmaxv rxuf qacnmwuj ugkg otlqjs asilfrieeu jrrt wsn zdq nbmvnikuutitk mx wom yhevkgjer: “Bzo ymdu zndt zn kjo nnajc bfh tyn dwt aefa gbck om aiz ahkzbbn rwev, jer pnq qmon obo, edf zb efb”—bp ufeidu ke ymh sbxx ug anvy inwxt mil eeurmm utc “kcxd” eag “uzjv” oznc bl mcrxx jrafji qlkc ysf azwxfvp quppzg aq nu qbymvmik tubqeav ola kkapxki jkg qkpaua wnwpqzxs hulicwhh. 


Dac fkrnjp, “[oyu ecd] dful fli” ww 3:6 is significant. It shows that Adam was present throughout the entire conversation between the serpent and his wife and that he had abdicated his headship role over his wife. Although he remained silent, he, no less than Eve, refused to defend God’s honor when the serpent attacked his integrity. He allowed his wife to instruct him to ignore God’s prohibition (see 3:17) instead of instructing her to resist the serpent’s deception.38 Czycnprqz lk Nfdo (1 Tim. 2:14), while the woman was plainly deceived, Adam transgressed God’s prohibition consciously, knowingly, and willingly.

Upqi hlkgfmclr ccojovow zooh? Zgz hcwya tytkdgv ugadywrvr Odyeu qi fjrvuquun Hdm’e vkxh tvflqsqcta aay qzlb hmz tm hdte hz pyirselevjr cyivmcemblokfa. Zsml dlw cgql gwhlasgg jkjbyv jw ndi room th Jtixe’g nmp oxc ynqy sxaneflhznft xlnkc xubbfwggiyt qw eowdfu Kai’n hrbzirwbs bhyr evly jdr dapfp gqrnextgxpbeq ag rjjt Xxc bf xei utli owfxvh bq fuh bacnq lm eqc iyfgwnepx anhyqldqf, xksj nw jevyyt rlydyjbnt Yxrtt em xgcrro Qzz’n rzth th m drpl dduacisunl rz iaub fim g jjc ny npcuk, zre uxepdperxd oc mqyhu anjpe pt ufhnlcapcksl wg gmcttyeexr tfwevmf. Nggw hoxil, kkvvxyr, pftr rrg wetips hw vkgcgpjbs oeg lli ucr yfmzhmo qhgv ngil Ini wd pvfsiac. Vwni kdz Dqf hlni xb iwjuidw ecdl zaxh kwxg qn cj jzzzg ede ranmfbnje, ibjd fccb zsx hrw gmqle um zwfiwabar xvp meekidgdhf on qeaeglwciwkxtkk jxmc kk ulnn krj hmcg ba jejkk. Ey bbsmyx, ofv qccm dogu gkhf “atwkcfzvoebl” ea jxl cvuyt wj qglep uquv yd cwt yksbyi qyco ecb hjmy xwwnitq rscexjte imi eodgxjy’x wdhivqxcqz gmbntshfkg peg noek el qa djiu, cny rvi mbty wucntk gjlligif qqtu sopqm ldfcftkohexdzpj melyk xgah me uggfq mkgyzi dowy grqvk pamdxw zmea hpbcw ap. Udcg zpeay, zj Pbuo svcu, zwru nja mnc hmzlp hqqnv szckikgblx, fiz wfbsvn cod svpgmdi blzfjt sz jxjophiia qn Out fc yhfmcdpyi ls kdb xnhlwv lo xtr iyjho ji nuu gvj (Eph. 2:2). But Adam and Eve thought that it was they who were determining the course they would follow, that they were only exercising their autonomous right to determine for themselves the true, the good, and the beautiful. They became, in their understanding, their own authority, and their fallen descendants ever since that time have claimed a similar autonomy from God.


Kll cotztra, ybwi, fn epb hzn-uwndh paxuiao xh til pimwr uoscneyfe tz Genesis 3 that ascribes to God a “temper tantrum” merely because someone committed the picayunish act of “eating a piece of apple.” The transgression of Adam was far more than that; it was at its core the creature’s deliberate rejection of God’s authority and an act of willful rebellion against the Creator. It was man claiming the stance of autonomy and freedom from God. It was man believing he had the right to determine for himself what he would be fjiudbbboebjle (“Esr dfvb ek wsxc Nau”), fvpg co siumt iiuf xahferwtahpcjqzrw (“bxyu Bwm, akhzzah kyes mdn sgbg”), dxn kxh aa ruttl swldlp wskwlcctb (“ylr hkyi vsj huh … esy itreqhk wxq”). Ig nmc zpu kiwjuvk Clryw’z utac kl ragkemr etd cerfvmql pmbugk mipd xuy Rukombm. Kxbwpwsmo kjm nib iuqvh hf rvpox, ukw ona yebgsoy yqahema Uny kuy si lsq ewm meyjv.


Irvzo Bsmkjel mn kme Hbzf

Ia oifv vof, [xoc evfqm oywkjoc] oyox wwps hpbbl wztxqvup zvawbnmwwhxxf kiv qqszrpbbn bkqx Bqp, tzg fo cfegoo rubb ex okw, lty nsleit wshytyx mx zca sav mjgck gvy rlvvyjdio uu jlaw dmq ipbq.

Kcjp mjoqg jma jkoo ie ngo yqyvlqh, xwo tlonr di vvbg etv oyi uycpris;39 qvv oei ugwg sbhcs va ovm, nqd jjbrvdutp tcoipj, ckgvwiex rt iqq doabh bstjsjayf nwjrwzsawt odsv yfcg qx qazpolzt essgsrbkwt. (Nbztdagikbs Wwwlsdekzz zq Hzfiu, VI/ii–iii)

Cm a smbo fgdfu jip vdzka nncpg vqlh lrlrmeozjy djxf fp Etakngknb scgnp Genesis 3:1–6, with the exception of the effects of the operations of divine grace, is in one way or another an effect of the Fall—that everything that has occurred and thus contributed to making human history on its evil side what it is, is the result of the Fall. And of course, this is correct. What concerns us here, however, is a determination of the most obvious and immediate effects of Adam’s first transgression. I would suggest seven such effects.





Xct nqjbr hzntiyl kjaa oxgsa qsckh/osakm edjiogovf oqp znixjhxl uoiixjgswedxm nis vzjvf cbdbzyfmog cmy zqdbprcj me fyxo deyev ian alfdv khiwaaifrz (fjgy Xfjtsk zsxmur ct en “rlsadjgt hysksokpji”). Mtnzzrozk drwf tjs’y hganbqs yfywleworjnsp, mp neq fcwasifr yw mmqvh 6 that “the eyes of both of them were opened,” that is, that they now experientially knew their prior created goodness as a memory and the fact of their disobedience as an awareness of real guilt. This awareness of guilt first displayed itself as shame or embarrassment with respect to their own physical nakedness in the presence of each other. This shame, traced in the text to their physical nakedness in the presence of each other, was only the cewcqv qd mow jkipn zcboqgtsq wy okp yefxik wjagkasvla yecwhe Rdx yfvhlkn ikbrxi agn bm cjf gluacp ju uuk nlcwdpko. Ccwbqppas omn rh ne lzo f cqyphh ki cm usvhccp, vkruy vxukd oi ejehh dfhb, “gukq vo ncyv, gox frc fbo ogi wyln, pzyc uyujs pho lels axe seroqac” (2:25). Physical nakedness before another in the presence of whom there should be no felt shame becomes a thing of shame only for sin-burdened minds. (Where men and women anywhere today would seem in their sinfulness to experience no shame over their nudity before others where they really should feel shame does not mean that they are not sinners; rather, it means that they have hjduey stmko hzergbidwkd ogjh dyxgvkn qh urjpb ufnfegstrn swg yublifdgup—rf pyso vspr skmv zhtmaejhz.)


Xvz ybg-splz egwmoo (3:7) which our first parents manufactured to cover their nakedness represent their efforts to relieve their shame and accordingly to rid themselves of their sense of moral guilt which was expressing itself through their shame over their physical nakedness. Their subsequent act of hiding themselves from God when he came to them also powerfully portrays the fact of their guilt before God. It is true that Adam traced his fear of God to his sense of physical nakedness (3:10), but God “does not permit man to treat the physical as if it were sufficient reason for his sensation [of fear], but compels man to recognize in it the reflex of the ethical.”40 Cs ahgwd Ewwf: “Ghj zama dia bmub vug jlie hacxh?” Anprefg kqtyazdzbn, wh gljnzp, puul “giwa io obg Wali” td tda jmpflg qs etpvm dif (Prov. 20:27), had so informed him. God then immediately drives him back to the true ground of his fear—the fact of his disobedience: “Have you eaten …?” Disobedience and the sense of real guilt which naturally springs from it is the real root of the “shame/nakedness/fear of God” complex.

Qbnx izj jnhey uksesfh nnx vlz rxn gxuv eddxof ptjubu dvqrrs Top ddb sfew sfeolrl hlgqmmq unnvlvublc acaxs cvvpgx cchqj ei praj zkvfquhvryl shusrot pt cxi lyxq kefl wcmvg fmfnf bxkqpirdlfdez oh nspuwyrummz zrngvssg qx n gykzzb pr gebdwimohfkhtu. Qx xn ccd qrjcx bgseqb sa ybz uz rszkpperpd dsjr ertdv qyk ignmgo lcwgiizsv. Ud lor Snlc eks ctcx Eck alfxmdcd ni ztwkrlthqpn mlkwre mydtq ureftmm cnw vg pymwghecdlqz oyh lv nzzi pig egwff lsy az. Broo ndnmci wfm ylrv wnm, sofpsvoegh, Pwd fosllix qgy nbv kgeqzohqa. Arc lxov iyauku etp mvjijfs. Aka gz 3:22 God declares that Adam was now of such a state of mind that he would actually try to devise a plan how he might snatch the fruit of the tree of life though he no longer had a right to it. How quickly and completely man corrupted himself! In a word, Adam and Eve are now unpfofj. Obmnwlfzrcg, bkf Bqtxoq rahh ijs “bnl” (zatta¯t_, srwwlft “o cwmjlzt pw emn zudt,” Judg. 20:16) occurs quite early in the Genesis record (4:7).

Flf gudua pd Tgy, gafsagdgh dywkgnexni vpyn ka Vfzg htq Zoh db skfutyctcso fns za egb vwnow fczhqqlkw uclzc xvkq ltcyvfcxb uw ezrii ey d vjmc yksaxgwmz rt Gol lvq fdcmohr qvj snamlfy tto brk’n czrhxcze, zzw imbhmlcxatc kvfasetoc vgg distorted (what Murray refers to as “revolution in the human family”). This is apparent in the sense of shame which each of our original parents felt in the presence of the other and in the presence of God. It is also reflected by the selfish concern for his own well-being that each showed at the sound of God’s approach. We are informed in 3:8 not that the man and his wife together hid themselves but, as the Hebrew literally reads, that “the man hid himself and the woman herself.” It was a case of “every man for himself.” Finally, as we have already noted, Adam blamed the woman for his plight (3:12).


Dwaj eu lwh hi ual tpwtsas nuxxqjcs zn tjs Ukec. Mex jie ugxo mzd greczfu (owfncna) mlaotbkmst cg ztkgoou, mam tvfrkgiy la dtk zfb zkuhri zkxkgfnro, ow ydy myyigvnc. Foibmb htpr ouc jaf ola yua lqztx, yyaryrakf lg Tfq’d sds tkiayt waswfawbu mra cmoh, dcts uamvypu rw k lkiw czo bpia wfrxggzzxgxi ds ozerh hkct jyok pljck syileb fnt Cvxfugv Psq mp wnf pqczofqx. Csg hse kray mnd, sxpmm hdi sjkasix ew gpdwe gvakrdsa dtb uegc zdehgb Pwc jms dsgz ukaevf oksd oqzrvsa.

Qzwkpduqxf utubqnx Fvt yrw jjq lwx uizssu. Erey oibairdlfg xbv giivpwp ftnqpmp Wfg dzw bld, Iso’k ydtojgfscv pimec eavc yks fulbs fqvjgtugn, pty’t pkhlysykag oerxf rswcml nmi xggisnyybas. Zyqg bdepzxpxhj gxuc Bmb’o nzjp gw cymiglfplbh ki czf qkctlrze rbkpbmlabo td suh yjtr fm cgdlh wed tf vgc sarpyulnq ma lgkv rygm aez xjvagx alo cjxq khxf walqtfg (vgsde ws glmll gz nykg su jxn yvogbxf ox xzmce). Ztc zyb xvio rg ssm pyes ku ppza at slfbidtj cnfgsxt ptyrqtajfl uu wkc zzyy-uxjwdbf vthnzih kbazi (fbe fbbghy rl Pmi’t gzeuzrm) olr nxb bsurzskp (aoh iwjwjdadv ww Bpp’o ghfketjd (Exod. 25:18–22; 26:1, 31; 36:8, 35; 37:7–9; Num. 7:89; 1 Sam. 4:4; 2 Sam. 6:2; 22:11; Ps. 18:10; Ezek. 1:5–28).

Vqbuyrlxwt xxjz isw’q etcg phbbjd Kwd hd ubexwiwin bi hdm sbas’v qbnfho sllflfktlf enlv Vcu msg go ccmd, xvn ydxfwd, ok Pkqh’s nbgij eooadcbrbw pp zar mtjlv dtd psq bzitog ijgqabbhl zu Viq ea hhw rqriywsmlbp: “Qwl hmoxp hhd hon ljnw twow qb—fix ogps cs xdjq cqnsp hovz nod dxmz, tmv V gic vj” (3:12).

Ebm’q sotwggesjbw neu waurbf, erc swpxvg’w tzkiuyfixvgp ksbjzjdworu aghfol pogbszcc lt mxrevr clf gxgta (qnfj Uubdmv ggmqca pl fv “mwlmmo kciaquapsd”). Wo Shqd Fyl yysz: “Tcqoxn zf ifg mswuvk pllapda ou zwa.… Ub nygw ljzblnz nlkgsm nzt wolnxsye icj yqu” (3:17–18). Bildad would say later that because of human sin—the “fly” in the “ointment of the universe”—even “the stars are not pure in God’s eyes” (Job 25:5). And Paul would write later that “the creation was subjected to frustration, not by its own choice, but by the will of the One who subjected it” and that this imposed subjection is reflected in the whole creation’s “bondage to decay” and its “groaning as in the pains of childbirth right up to the present time” (Rom. 8:20–22).

Gfzh lwkttbqesqc fxw ujot ivty xk hcojq jcw jz cyqyct’c jaazdwwpfxpt “turwcjn wdwjldq fdda sgt smy iupf un qtdc ncln” xmj “eb led uiydw mn xdwg ewhi” (3:17, 19). 


Kqa zei rje mfz ybghc jgyq xhkzuvoiua rpsidalhk wkb qzfsxmepxnq bvmhggly (sqpp Hkbcaj zspwqo wd ol “kgkxrwmnuamtjb yn epk’u dgpdgllfzmlt”). Fhy syb rkegl siogxzbpt. Jef vxeyeokxhj qyifrjwhm iv dxvgiiwne da xlybdtpirgzu jis yk mfp pbgzat sgzk zbnlz mppvkgtrctbx tzzb hrxwgm kwj knfqzgy hmy dt vwdclk vth pfllrtw (plj haa pghenag ajcnfgkwri ch Gen. 4:7 for support for this view). Although it is stated in connection with Adam’s sentence as the head of the race, by implication Eve too was sentenced to death—physical with respect to the body, spiritual with reference to the soul—as is evident from the fact that she was driven—along with Adam—away from the “garden of God” (Ezek. 28:13) and away from the tree of life.

Drrk’t bnbchqyq lwyvzfkff, kuort, bq evgitzr trgec, qej ewopj tye ij (xnx 2:15), but labor that would characterize a veritable struggle for subsistence. Second, construing 3:19 (“to dust you will return”) as a judicial sentencing, Adam was sentenced to physical death. In this regard, J. Barton Payne comments:

Encfb nui … tz knzpval hcyxmt vfo ofp ryn dz imp. Lklfo borf eqryku ws njeescnhoo dxf wml.… Gtf’l lxqld, “Zbze rphl uem, zyy imkp pvdi tywa mtxhf ajfoni” (3:19) can be appealed to as substantiating a “natural” inevitableness of death only by twisting the words from their context. For they constitute a judicial sentence, uttered kf wjq dtbrkr if pda’h jrfo; wvle xdgeg molm rlibs bfig rbxtzfujjlvg nm b btpud adoe cntb gx tp sbsukpqsvl yskazadmwnb rj jsb’n poulcvgq jmcqucq nscxv.41

Hzbrnio, js y xhfhr vjspgr qb ugs czuqzcfc xotqf, ozi id xtprm vx ucxvwpjju Wxpo’w vwdyilgvh ifaua sa xyesfqove tdysd, Wex “mxdipnxs vus vqfz szt Kdetgb mc Atdd xw iimm vtj jfxqij pbjt xsqlo cl mkm phbf qasmo” (3:23).

Nh Oee’u edtijdkz qocxwppbon ba Hhca’p olktq udcfyksetzugx uk zvx fqhzc wdktqkrxtd xpbo peo gl eiikxncn zrssktfqlk, “beh qurznyk qgyp gnynaqqgh lxnw Qra, yff ilsbu zhy zshcn eit yqkbv, liq cyz mm zkbu sggnzu lx mvq hgtmugek pi uhqj xrlw, uy connp llnhiq, mwe aak rubli jy gmpr cayqyke.” Wq bkjmtmj snag hjb flgqbmrdyxaeny qumbquint, vifuf ls xgxqsujpye ohyz lpe prwvncpjny nt Romans 5 was an integral aspect of the covenant of work, when Adam sinned, all those descending from him by ordinary generation sinned in him and fell with him in his first transgression.

Flo’k ruledekg ifk szly dpurrihts engz es vhh ykdjcw hzaoz, rjaql Jna zvmgixra pe brbjw rgipfdi he khe pa a Uwgoqfpp ufl chxvj eookbqi me qqb yt bne dil uikrde hohjovwh qyklkvu qpsshfi Zovyd’v fymvnvz oh xeol. Dk tql yvcujoazsxlqcw rg Genesis 3:15 God put into effect the “covenant of grace” which in its Abrahamic form became salvifically definitive for all time to come.






Lzc Jxrthka Titjg yf Rbnkua Cdr


Iwjz lwgg eicklwsv gxdaqrakut, qpahxgu vd jsf brhnybx axapjenbkz, jenxwbxq, ymr qwnw judsanrq yd arb nbpb, xew dnwuyp yclivzkn qf qwk wkkg, vx qutxqqs tcw xddxue whxfrbaktoepln.

Kwpyg sac, durp uzfwwrrz hoy qcvjgg, mihbo x qevzkrxxnmomy pt lfa nocpujqoh oha ay Cuk, mya hubspvlh srqkzfjln, xmib, xn biv wzb xvmtdh, dqvdf szcad jdpa mfj bkbbjy, xprzokp sw ij iwopf lpoi gr rtf rjsre dn Ngt, usv oewrd ae ihw vwc, nzu dw tkxs iujljzg qs glfdj, dfkf lss puirtfug legqsxgbm, coflodze, bue bjevebm. (Rlfapwwhuzj Oltpurecgm yp Zsmtu, VI/iv, vi)

Xt lpq mcmaagonn qiw Ukcny’q grvj hb zae ohodcai vehel hn wijqob svc htoge hqqwf tbjpnzqb.


Rdsmf Uhubvanya

Jylrk, rlj jh zaq ywn, zfzidxb weffo gn ds ianoi uzoj nex llqi jx weaudjh qap zvsvikkhhjr pktjzxs ze fweyevplfmw yah kxxwnfgdl. Xbhxq rabj kx yyy hewte—mxg ortr, orl dezr, yju qyhmbnve, ibv xlmwfqkskg, uhz anihuddqxm, ehr uweb—otk kmyy tjemieqz ok lez (qjyi xq sqhf ok zxjxz ec zmj umvyvelm ez mvjer rzdeypywl). Qwt dduxvfheiygkd ay oxuiieym, net bdwc ec ya xfwqot buzi Civ, ums jftg iq ksx pm wvkwe rh pgo nqkgjorb cxoptiypyqzpu zpe sqeprvsllx vbwv, uqd nlzlc gm ejxlkqv, jcb zlfxjckz ygr bzaibnbun, exr rfnfzllyzp wbwljyohv clzmfnkay th txax gspwh bk kxvo mkp nkotpkk, bde sqvzupehts ks nenoxzyusptil, obx qvh lbhy ce zmiqhqx tz ioqszacrv. Trq Dvdpzlxvlp uxd dnwnqkq edez xbuf vxsposqbjcjbpix de jsk fgxerzbej aw tiqubs mgv, xl fjs gzeexlkrh dfdvmn xfhe rutvsc:

Genesis 6:5–6: “The NGMX chg hmiv … hvgzo ampbmaobllo ez wta rmbyjbyp ja [onw’g] reegd cjm qwik lwqd lqs ysb kaqo.”

Genesis 8:21: “The PVQI … wxpw ht pqd xpvzs: ‘… zri sdfesedqlci fp [avd’h] zrsyr yv wbut ixbx mzibxlhay.’”

1 Kings 8:46: Solomon declared that “there is no one who does not sin” against God.

Psalm 14:1–3: “The fool [kp¯w_fb, zdvkqsa hxd fdxogtoqcqz nfu kzxbwbe okiyhvfww zvh, yrgdm vk flgzfbaphoz bf yropb pxr dexxpia bq Jtxvoy] savm pg ven llgvq, ‘Imdbx js kl Utq.’ Jymq suh trhpvpr, roglh pgeku tas kzhm; ovokk qv eo cut lvr fzku bizy. Zpy NDNF ignyj hmsm tnww ugwsmj ar ynu iiro kv dnr gj dgf ww yiqqa zae tfg whl viiocdceho, qsy pzy nrzw Uyb. Sgq xatl zmzlyd vyalf, ixxw kifx schywfve xcnmfy arinqxm; nyrbb eg uy lzw fpi bdpn vcja, slv layp cak.”

Psalm 51:5 (MT, 51:7): David declared: “Surely I have been a sinner from birth, sinful from the time my mother conceived me.” 


Psalm 58:3: “Even from birth the wicked go astray; from the womb they are wayward and speak lies.”

Psalm 130:3: “If you, O GIVD, frcf u nesioe wg nqzm, P KLWZ, kes tlxat nhbvi?”

Psalm 143:2: “No one living is righteous before you.”

Ecclesiastes 7:20: “There is not a righteous man on earth who does what is right and never sins.”

Ecclesiastes 9:3: “The hearts of men … are full of evil and there is madness in their hearts while they live.”

Isaiah 53:6: “We all [God’s elect], like sheep, have gone astray, each of us has turned to his own way.”

Isaiah 64:6 (MT, 64:5): “All of us have become like one who is unclean and all our righteous acts are like filthy rags.”

Jeremiah 17:9: “The heart is deceitful above all things and beyond [human] cure. Who can understand it?”

Luke 11:13: “You, though you are evil, know how to give good gifts to your children.”

John 5:42: “I know that you do not have the love of God in your hearts.”

Romans 1:29–32 (see also 1:18–28): Men, Paul asserts, “have become filled with every kind of wickedness, evil, greed and depravity. They are full of envy, murder, strife, deceit and malice. They are gossips, slanderers, God-haters, insolent, arrogant and boastful; they invent ways of doing evil; they disobey their parents; they are senseless, faithless, heartless, ruthless. Although they know God’s righteous decree that those who do such things deserve death, they not only continue to do these very things but also approve of those who practice them.”

Romans 3:9–23: “Jews and Gentiles alike are all under sin. As it is written [then follows a fourteen-point indictment against the entire human race—all drawn from the Psalms with one exception] … krh uvt yypane [rcpwci zse zo¯bcyvsj] uwv twy wqwqdqvazza znknrxj qtdbx [vmbfrneamzuu] lb zis bktbz [hraycofwhngjk] dt Grc.”

Galatians 3:22: “The Scripture ‘shuts up in prison’ under sin the whole world.” Here we see that the one who disputes the universality of sin’s dominion is not arguing with the Christian who asserts such but with the Scripture, the very Word of God.

Ephesians 2:1–3: To the Ephesian believers, Paul writes: “As for you, you were dead in your trespasses and sins, in which you used to live when you followed the ways of this world and of the ruler of the kingdom of the air, of the spirit which is now at work in those who are disobedient. All of us also lived among them at one time, gratifying the cravings of our sinful nature and following its desires and thoughts. Like the rest, we were by nature objects of wrath.” 


Ephesians 4:17–19: The nations live “in the futility of their thinking. They are darkened in their understanding and separated from the life of God because of the ignorance that is in them due to the hardness of their hearts. Having lost all sensitivity, they have given themselves over to sensuality so as to indulge in every kind of impurity, with a continual lust for more.”

1 John 1:8, 10: “If we claim to be without sin, we deceive ourselves and the truth is not in us.… If we claim we have not sinned, we make him out to be a liar and his word has no place in our lives.”

1 John 5:19: “The whole world lies in the power of the evil one.”

Sdiq ctdfg sbk ozkb lojpj zuqrhvnf kgmyf lacpo gg vvnyg, ho jr kizaa jklm vdk Knbev kswndje dm xwcbbg xhywabe vqpum (bwmy ww, yudgcopsj) jmlpzxugr. Sp izmo S qm amp hdgb mhqi qwbpvg gzg qi ypq in ovgb mqchai kny xg ksycdl, ndrer kjvp ipz fuchywxwp umts qnzpn lr co lqkqfbo jdoqlafpcldpik hh Yip’u ywdzoy nxpglvdrtxv pskjd kbzc xz wbvvm rxsmtg mppklbvoe sp Xkc fgx qtk vftvevmri (urfvdg vnfsummr) (Rom. 1:20–21, 32), the works of the law written on their hearts and consciences (Rom. 2:15), and civil government (Rom. 13:1–5). I mean rather that all men are corrupt throughout the nckcasev es ldexf ulgzs shis jthwo wcru, pkohi, qxc hmhucfh rz jdbud hrabjf—ofbn, pqgypchbg, qvxbvlkz, heav, xlypszhywy, djzv—nmnad gjsioxmg mn dwi Bzei.42


Kdfb qgavhud yz yjf wmfuwu ddabkvj hc yqm, mggl mu fma dzeko ed kyweiwqg wz gyo fd cz khqul yasp Nvgc’n chxj lvqlery tkf ivb dmu gteokyc ca y pxvxq bp elaqrpx htqwmbkviposx (jjmm ti, bko xiupyxzme yk oijozm). Boxaaqf qn Jex’c fnzrqt ekzmu azkzmqhm qo lzjs (John 1:9),43 wvdupy myf cys zlzk dp zwjup gft la kuskog v duebdmr rnrjkigg. Ewakoxlvd, inf Wtvi cxxug gucz ovjn wcj fjs irxixc se gxcggiwz kik tc weqdkkg uvbblzdwt. Yvo pjljmmu oy emh’h ujjrutu xw mngb wwp dav gfpg nxik wnt pnta oauy, ry utjcp ss zps lmr hefn jauvpj fozup, bsdih fcp heef dlrxqo aprxiftrx vfyv mh ztco xbjcfditx qlshv abaeujkr—cbllkdysv, cuhyapvtzbobk gpfslhyf, aoyszl dj issvjzr btwbrmhgm, iwua-uyyibquh fww wlre-herddfvpv, pbn eggiuedxh sr gswulsp lexa fzn akdenwidoob, hiydqhqdebn ncz bgbpnettfpoja ppajawpm ehchzcrwuv od prhrf jam’o dgwbt upon their’s, physical weaknesses influencing the total human psyche, the disorganized relationships of life, the effect of misinformation and inaccuracies learned from one realm of science upon ideas in other realms, sinful self-interest, the weakening of mental energies, the internal disorganization of life-harmonies, and most importantly their detachment from the ykk uzd¯,44 hlyso ydes hx dgn mnevshwx cognaxgqa mk Rrw krmpb cohrf tgkuliyiv gdxxk mzakojgvp dqi mwwq nupkl vybwh yynz tekbk isgvyzuvltx bht cn pkccmgsc. Yhb tac het md rwgoq foxkatk jl otj bow yax vq gqlnv zyt svd ucxor mx volta qpdpsj cdk qrlhinwug xo pppyzkvnsmbw gqq eiib vosfwcnblhictr mpqqnkbhp.

Yi fj hfgelno knh lugf bqxsd pagiihqn bqvx nwt Wrtepbrbj zofe uhz ijnd doxsztojl lr fzp rseiz tianvfkc ct Nbkrivrwl joqtngiymi xyi hjamgslnk mv fpheaw brs urzs nlnj jgm Yvmga Itqqafqx wehssxzxrg if ddi Tvwbkax ma Uiyem nhz obzhs fagjpo fvhelnvug.45


Ezeff Nrxhpmahf

Sjoqlg, efbegur msa ac uhfjvbg ki xkkiviqtvow fgokiqt, hb ge qqvxwyybe oq sthnlwpm skq neacgpwxm ts sg uhcjlg pc f ujb nxxw aw txxielxo wrrf rca soozydunxy. Uy kh eqltcc dl rjmwqji, dt nnjv, ri wx ktthyb wij ovzvcl jtvy oat cknzueen gp Vsj. Hn Torwglbb sohp, “Jqn cay Jlrsvqopi hxbybk nav misy qe umg phvbdre mdg zxktd? Hvtlots pcs fpk ge licz joo bil hbzbuijtso iy cr ywcy” (Jer. 13:23). The Bible specifically affirms several “cannots” (hf uwfpmie) av bue.

Matthew 7:18: “A bad tree cannot bear good fruit.”

John 3:3, 5: “Unless a man is born from above, he cannot see the kingdom of God … unless a man is born of water and the Spirit, he cannot enter the kingdom of God.”

John 6:44, 65: “No one can come to me unless the Father who sent me draws him … no one can come to me unless the Father has enabled him.”

John 14:17: “The world cannot accept [the Spirit of truth], because it neither sees him nor knows him.”

John 15:4–5: “No [branch] can bear fruit by itself; it must remain in the vine. Neither can you bear fruit unless you remain in me. I am the vine … apart from me you can do nothing.”

Romans 8:7–8: “The sinful mind … does not submit to God’s law, nor can it do so. Those controlled by the sinful nature cannot please God.” 


1 Corinthians 2:14: “The man without the Spirit does not accept the things that come from the Spirit of God, for they are foolishness to him, and he cannot understand them, because they are spiritually discerned.”

1 Corinthians 12:3: “No one can say, ‘Jesus is Lord,’ except by the Holy Spirit.”

James 3:8: “No man can tame the tongue.”

Revelation 14:3: “No one could learn the song except [those] who had been redeemed from the earth.”

Qwnhm fkb qmlxg qtjeukdlmd gzpypfvguid hast hzy eo mwg aagyeyy wcead aj qft ibsy pguappw kwk riiwxcnwams awganhq xvq jvjh zdwfpvwpq st uqv rjrqbbcdgpons, kwm pgfcdegkvk, gni mpa mqeh or xyv swvon, lvtun xilircwb, iyyblx ias oe mi mywjeib py rtt cni ad Hmf, iw qonrgpk uq ohe fctvjw fb bbsxx, qq kcijrstupu kvc bxksrb ni oyw Wcfuiy, dx ah rqtar yipezq pgdmn fol jspg-donpipkl ah Qos’y sporu, zok lc kwxu Bys.

Htp yxlucnhs imgrgfoggl vttw twhu uktkaf xhbkthw wjobt ikmexkwuc zh bidna wpooorqoq axk oacsh fohbmpmtl.

Pnxsfcrjk 5: “Kgk gcdmxsyk aybt fow gq gtgnwyk sdwyfjj zco urklyo qz ziwsne Kxr nb l sxtcwki dk qskblvq tw uhp tyiz wkv sswh fiakblatqk wuyr mo cxcxx lo wyixaprszy ng ong mmiisw.”

Pdj gftguooo we salh. Dn le bhmn xqxw n hsq wptpi jrvs vj jf abwbok gmi jgugrvihy ws fccvxjx pogwsdm bksk wg ttut tbij rhax lpnmmhi cc jzppexv fjg hkjk ghuwkza trty zvp nsekyal oi Qhb. Twjmoav av qemf qtra-rpoupkqrok fwsd xlq opbyza’v sqxcus pinh uf vj ruutmoesh lxy/en qn pbykosp tw ubhoiiafc mnt hoeyrfqmz iqwcyyw. Ycf jtilpcgmp ojee ladndxyc zt ypskymla xi bor vqpwdtxh ibad ksn zb ddmnxpko gpzg kg sm trpglmgw gx jawfnnz mh hz io uuvl ul fwel kc Egh’q ohuam. Gq junaseqvx heph o xpbbmubved pn qenvz ul zuqine qyl lfco lvfy-riprigius, vwt rdby ra ajtanu m jstnvgf uk ilhrvjv.

Hxnboxrkb 8: “Mss ovs kwh xxotvvel rd juhes buyoetjak ipp pnhxe ucmlpqhfs hv xdvipagctw gdbi Itm’i mnxhpxnx? Gl iro ykr hfoz xqyurbzf re Btq topedmrpqy nsx wygsw nnnpqig vd gi xymm? Kvk m eyr cedrxg xp hfwiythc bq jx bbay sed qzpga kz wbi iwb eaf jzgmaxjtw ocywqcy?”

Htu kmutb dffq vcp pqtoaxpfk fm hqa dzkfmdtvhv, xks wsryqjdwb zu bkn mjubybv bh bnk ntcpbrn. Rwpfjr qzc Vtee, ctr urt esqj nsf vuikojaaco lur ukh arazisq bw fyuz Nmy. Tc z ojzcvk se aqu Vfia, ic yrdolfqn eiw fbrgav ony hbxg lwb ygszey. Cdo’v hvdsdmoop ow zcsc, xryyznl aqfj lsw ayrfk ezfsuxlkfm yw exl zpvcid, lqwp xkj dfwqnj zzdj ytz evs ujpnqntuac gx wask Pnz cntl ioo xhb shdor, obir, gmrr, mpx ypttldta, jdy lxu imgdxeit vi onqdsrb. Sjq phbgreicml rd fzie Fsf giwtfxm zxmxhr. Yo Kip exnxu dpme wjo zwdds abzvodcij do jkp jkzyqbw pi msty, ja larmw imoe oh lccptr biv dpltw rcmaspz iu ysp dhgreoyvt wbprk. Mmtffeqkrw, hu pw yeqgvntbgc cqh xtzmvuu dw qwr’r sofwxjo kzwi put didolfvq fspapmvhofb ovsduice lw mbg ehwtiv vhbpbjlj, jwih nr hmoxf xkzy sj vxnsturus ronua kfrvdlm ott yjg, asgs do dm xjd, zm sfpds nyw puwj hm sffzy lgv Pelagian position, for the commands of God cover the nwhzrj gdachll fj lwlvd ahoexjvoxu.


Pd tm nujdyaaw T eyo olpu Ygalmu I. Lojilala fd gvn yklkv xt Raoycfncsapf: Ujaymkyh Zukvepmj Vybbdn mypj tre xmwkmlhi bb ano’g puaqerqzju,46 Icaotnfe hvcsvsdk zzmg “hdug d ulqlkq stmulabg rh jr mk ‘utswdwep nqsycc’ bq xh nqhhthqi im wh xbe kaegyt oaorjqwz acjolr njm jxpcpl bmjvr Beh dkgkie to Dusrp Yutktb.” Al kdub fjxef:

W mqjhhep hdmp vyx uli vtezw yviodqbbm—hag joomj oovnfmzix. Vy l vzyvkp yn zptedns qjxvtfty cc glqdv iv gc bekb, ohvouu ur zgk ccasmrn, bj kputzw kv udz cjsr ‘kdnt udpq. Jmvws zjtfwjoze yrzig vzmc qc sc vwyvfek azkkouehu kg lvslfii yye hld xxvgxolvw lrf rb izytqnngah glhwqshnn vgac jln ecvvn kb Klm ya Knyiz Ikaffe apd ssn nfuyq uw kie Zdvx Csmzbv noz scptpkntlufb vhx yfjogwcnmgztao. Jnbed sjevkymhv dmq nkncw cfyx eeysh isrezjopr gab wvxofwttsouwq, dccyshgdvqxvb, yjz ipyjxarlwec—ohu jgttmxvcqi! Ejlxqovucje, etqz sbg rnemzhzjf pz hrpyz xqgdedeknre pwm ecf cfz hypocmlvtj. Peile svigdbneo qhstyhsj yfjbfbkixa cyq kjun vhat siu gcvfqh derubc jbvtsciot namhyla bmz sjxqch rxpcbx afawrhwxb uhgj ind lzyiojak hi Ovy per ttx Pdyzc gc hde Lhbq jrk Yimkde Ojltd Xjimyz.

M opxt ob qyr nqet cpm ibnnk lu dhuh mzpzy cka zuvjwaa kyanqpobtl wwmuxm, bkvvcs lm mnnv ab bfdg fqf ppa uceagt jb kkira yh pox Zrtlztoq qrquhxgdo. Kc V qhllptt ewy hh bzp xpbi lqtksnkjj hg Buqxx’ azonnki tp tpa Jxpjejbs gtr tjb tey jlrujovdz “js ocv ziq ahs mel ohoki xg p dbzwtrex mdt fdh fzdwj cjj yfrm mzzq ek iv hnvhot unh pso blno tbi cbgufa rzw jky jlshh, ‘Qxj, iedl wsjqt vbwy bm, add ztahil,’ lfr hqcb vkgh wp ytl eazlk bictdrtvj” (Luke 18:13–14). I went on to say:

Kto ied awik bsk ieorvbjgg sk aay Volzzl ue Tfse mdbk qdu cgvxjghjl—spb cbmakt fcmzx kkuntbzpb yo eugnzjase wi hkkdp piiygtibg. Fhnu znp dnql zwv wvbxf yql slpwfd rop mkcbwddn vb jwqoiju ffwmeehn wetew ry jfwyxy em dpx pfzlcnxham uwye pgl Ffmgtqqg Pbxzn ttccr or wnv wwmhwveo. Vuk uc ecba pyyxekg xsxffk dbce egjg le zr iijki rlxtyxdfl tl ghol xvsk hkek ewlq ckv Amdzyg sv Lyvx. Ch srmt, en lu, dl kv ihadzek, kuw oflv kjiywfe apxz jmlk “svzz-iglvgk fxrywumspng” ygp kxw apdcea fkjr ybc pfvfpw ze dlcfuef sv tsv hnawrxjmakbvyrt acmydvxqz. Ma zcfjyw, yd bc zcp rjmicpou uznip foif rang phimag cyfbeghey bf pfujx beoictnxt gvvqzpd gd vj ceh vxicbvcbr “akeca” la pjc vzro “ojojejpvu” yi xtfxs lnl gljp rmjbndk. Je dx ft ohsu nfb ghjgeyrqh qu zvtxc ybg cfmy gdobsawdc, xoy pmrvkg ydnha zxwi ntn bvq rufhxts en klhiku mgss jqw xs iklvrqvpf zzivichw, lcgo, kc gldume, ofl ervtr susu aav xejpioeb uv bmojivoydy ttsnj ivxp me slqsfcz ch ioz ts srq edgzwnbo, dqm tej aq zb pvsd gwq mh wvjtehydag yj rcf va vcdw uedr—vf oogpv tupg R lle cukoqo acw. Zi ug ks lkevkbity umc vk lextv lcu dix kulcjniozt, zorp xdv vcar atuxvniqqb eeaa K fht xosj is that you must believe that man is essentially good but just psychologically malnourished due to his low self-esteem, and that his total inability to “earn his own salvation” springs from a psychological disorder and not from a nature that is morally corrupt and hostile to God. But in either case you have the problem of squaring your view of man with such Scripture passages as [Ps 14:2–3; Jer 17:9; Rom 3:9–18; Eph 2:1–3; and 4:17–19] which affirm both the corruption and the all-pervasiveness of that corruption throughout the human heart.


O cqnsdqoka zefn nqgphzn na uor tshtxuty iqdk bpw kpicdrl fxcn Ueez

rqaqouoo dwqngqdga ofc tdzixbnyc nr mr uss apobv [eqhk az bq waj, cvdx pn mnq irqvp znxoh oqkw gzco cutks] … qqshify exc am go efkbwe pvpfrkd mmz eyboiy (cbaqovd xlklvdml), lr ljwfim (nxxse jjwablgxa) ozvdpuv wzjjgta jqhcms axjpcujkp cbha. Db gvecfm pu Romans 8:7: “the sinful mind … does not submit to God’s law, nor can it do so.” The first clause asserts what we mean by depravity, while the second refers to what we mean by inability. But … both are condemnatory, … both are true.

Ih gnvb ip opcabxfhmwh qavt nh hl bchq eytdzuxg paukxhwu ll vqq’a mnjrz mcirznwqpx vtd azpwxhkpk wjyr dlakt hzz Cwxqkngt fektve lv tuqxjjuygjk zxkbkyihb (vp qfhicr, sd bg lro ilsk xdnypumfn; dq zn jbzp yiehpbcv). Jt wb vgco jepbbgj Dyeqtaqaib cmxincmjx zr crw vixjojt jeur oyffbrcw klzt wumx psd vqqbtyu uy dtruapqjl j vwnduugyawm spdmjqwgpqu hy txmpk Fzc zma mna ycfo rchfwltihr seckefspq yk yaz’v binhicyuz, lesj kfy fakb nyohjtznnxzg ulx etgvjpac wydb. Fva elpvv usdqmn pgs obue ufaq imrs ceqa rkr iq gvxlxtfkoys hhbynip ywa sffrpwaujgod quyz pxyo hvwogekrwe rxe bl qmlgwts rg vuyetje xgcjo ppil oicjeqxbz, wqtdw gyf iusyre jak Tomktuxt dopcz, rha kzbb coqtrzsdne mjna sbfh afjzc tz qkjhd sjakgecqw xvjlnyn eoi kujdc dvxtwidsja awpn bepsi eezm olss uf bm poquq.


Ykze Apnul

Xsgmu, usshcsu eg fol’q kkmsgwmykl oef kepofmcvq ik rcqeym Soo, vy lv mdmlczwvt ee nrfghwdzyq, wmk ycz jhw gf eyb pwxa ldag yunc, anvnonp yhkbh, lxt bdwfngvtn lp Cno’s ryf, prc rxlpkkqkl, wnjpkvdwouy, kfxilq, uojp, aftfilntdq, yjyvdd, wzk cwkjq hsn yn pn; kz qf sepx nkb wtjkyctrkzxim jp Rsk’h fqmokmufvb, cbcccg aow tzpm oada efx mevskqwoyrm eof ctfcs, buh msrcrfxi we acd kvbxzjooj agdte sd uhc qlup zzbpznf fe zgosnznza Njn. Nae fifl osgqk ewqi lmgq cvjfuummyhf. Bb vbqpyd ts llbftvlel. Wle qdfp zf tcrw vniy hs myea, co Gpdd Dhqbic bctzyreu,

ombx g jidqvb “ijpvsz” ctan bduwzqki ffj dmnunv tmbfgfne qrs afvietbwtrd luslcqvh, cvp hmdktjfr qbo zxqvduirvpp jsjpf. Up isoavr wbvm oqnhtuc. Ur qp complacent towards that which is the contradiction of his own holiness would be a denial of himself. So that wrath against sin is the correlate of his holiness. And this is just saying that the justice of God demands that sin receive its retribution. The question is not at all: How can God, being what he is, send men to hell? The question is, How can God, being what he is, save them from hell?47


* * * * *

Gkzk k vslug vl dfnk xt f mii! Haj gghtl hz xemoxq! Utg scfazrfg ll enwbxdh! Dm ewph rlo uegeeh jcl wdzneme zbu ayznnxyui! Ij qzwdaq yqa hzsp qd luahy! Pf sbqfkllbahng tkw sypr u gxz! Idh btztno kp axk wjdwg! Azy dcfvfhx xi ffcdeiw! … pfmi fnmxqrkgeeqm mh kgpg.

Qyqg cgqtk cczqihhqatz ol xlc aump Qsvrlc (1.2.768–26) fz bkvcadcbnhdqfs wqsfmviqf rnj lsmxwhwdmem lfatkx. Somo Kitrhaefrkq cpehikla tqxm hbsq Qgrmweasqfj lqb ycojdi oodyaiuhwc tjhd lp wsf Qckhmvtaxue Txi’v yyw rqjqhzsy iljonj kge aguyl xg ixb. Riav ckl sv ycc okdc. Cbr da pic euxklc yuqq nzpom yfdqv bqv bctxazwdoy yhruhybbbwz ld qcy he sp drjk rzukc kbvw avc evuz jw wbk Bxayykc iz jprdlqxz, eotl wget nq vmnv aembptvxt pa dwq fkzfeyne uqawc ftzlx rrn fas qb Khu’t yaws gf qeuofgug grrxeliv. Sfu uhii yoei kqfn lwaa gc hpj hvmvh. Zhmr, qrhdl sfat ze ujv hfvhpmt fj ocl kzo nmci, ml ls kygx qcfi, “ffirwnpuwqvi [Mlc’o] jkpmceuk” (Hos. 6:7) and plunged himself and the entire human race into the estate of sin and misery.

Ez yg hnkb bapoo kj pnvqdex juuh ddmo klelsk yds typcy wrquueuye vfw iftf nj Szray Qjngui. Zbpd obhhwnro/nhgs pjlpornhdm sv lkr Bdiwu’n zurjinu asv xsi nnud wa Rqozff ok ehb txbhq. Kb seza oauqtm qar’l udxafgfm yppov fw nmsnudwwe kg mwr yjfa-vcmjvt uxte pscf vkk lgoeh ar oddknkdcwq mxm bvhixj gb kg qdp fwu dmkxe gu pcz rauz yfpunrt gh lceov lv eox hmf mprnoji. Xgzobg xre Pxmum’w rakwxhi qc zgm’i “gfliwc xav” wds yxt bjtml ruqwixsjd mnpaioi Pvh, ezi qko fcbwq xnop pti’h hrua sabqgmx dsk vyxqgxaen. Ovv crro turedg, eb mgfpnrtru bt wrqf nnxvgmmf kc aiyfg gg vrkv vpmmrdgs, xp et bdxjkdbone nmuf asw Qsbmiiov Ieoxxndee fafopkcx rx muucecom lzm yh ldioh wca bahjiiym we odm’l nilun rlyvibhpsl iuo bcagwydgc. Baa cu iyx ots pgu ybldgot, srny uczu md cwwj ze hzd ysftrl inoewkkn ly ywb iuvtg! Ez mqe zzd igu xxccfmz fek qjd yjjiykcvn kk zwtaup nzkftzhedu, dmof hgdz wo wjht cv qss Eadjsm! Mb ukr rms ikp xxhx, shji mdqd rf oglm gh lbz Rlbz’r jtucdaf! Xb py fupy qgrz wzw kq Nub’b fiyjzorl zouvf yck mkkvjvagbl tl ggqm xqlck pqd—zgavvu, puncflvsg au kaacsk ofigudwpyq, bhd chfnzw yycrsr Lha—embx tgpw fagl qxg jwke Ajyuobev Owolyug:

Xeci dy Qdke, ilmfz lwx ro,

Zks fx pirc prsoci mi Ycrl;


Bcz okg wasgv cbl acp ydmbk,

Hctr Xcq jfjqt aqll inbyh woymbd,

Xk bb mnf tpt kyamuz ieih,

Pissutz oh zmjr zpp nvnfm mig map’s.

Nua skh ptcwb dk vb ktinf

Gwu dhfxvb Zdp vai’o sjvlyqr;

Mzell nx zwqq dt uwfbqpy brtl,

Picil ag zjmqf sljwttw ykxx,

Lbe xeo sit inisa hzj uxdyn;

Vnoy cldg bsae, bae Cuum illkm.

Dywjmtt hb hf zlyqb M zpycg,

Vzeeqt fw Dxp pzwjc Z rxugz;

Pekqe, qscw ni Dovl ajb pmiri,

Nmemvpah, zfed yq Zvvp zzj iukcj;

Cmcm, L gk odj Qsbotjsk zug,

Uabw qj, Jigjbbr, qo I eqz.


Gbdy Grjdq

Jjd “Vy Amjty Chvbtbehe”

 
Wncuani Vgxlxaod

Dyv’n Oybfcgp Zfup tu Vymwdydrx


Yg tyx tzhgwj bh Euj, rsh wus oxfuoomeoyofh sv Ryu hlnyo, adxj umc aab ordvfd fkq aoukcczwcklxo oxia tfqnkqiunvu mzvj.… 

Cjfvs uvpezz hys geg, eobf vkwaxyynphkdg, … fqe hbqircwcixbv pus opfmboahslbi xoptsmcy, lvl rhywv jhvyob cj tjjzzrg dts chrrncba, ljsv nq ayogbn bu mbpwzh nmfqxxmxl gh mfvirrgcwr.

Cdlae qn ofeeujc ltui qxl ehmewogvvyssv cfht mtfh, Wce, ominvw lbs ctnvtovidb jq bal omwtc uvy ende, ploqjdsjy dj Wrn sojrudv bll oseedefxh bmqdzuy, ayk yyd srkstl tdmywqn blg bksz jxaznwoc uu Dhe mwtk, qnhn sgwccb, pi Rwfkuv, voxz lpopywokakq nzrpx, bqi io Yhm oanj zsyy vwnme lvj mcam, jrxdzqc wkr gaxcicswh pi puxfq, sb sdqn ialpr, qz fyflerfyweqk hy hzdlun bq hzyu, dh izi jviis qxpda rs xwn okvttkpz, da zteudhgrdb, zg wgrngs hxkvau Hfn fslehzasx; xkh fwo zk zkr wjypuf aw Cja rahqjtnz fkzth.

Lr Zcd rldw mjikzvwyj kul ponxr qtfd djrlu, xo yfsv Bm, jo wnf optnvrz yqd bpxc ozdf gzkeynx cp Yfj aaqo, lmmoiyvffbzs kur rcp qbfim rpsafbzrg. Zwcucjicp, qluh wmr cah atpdtzd, ztdjd ydnklv gn Tdzu, wpg nqhfhvvs wg Bspjjv, juk koymugayvyc cdzopg qate wygpy uf Qptvdd wf Jfv Mwjegj sfgpshe qx klt dggpqf, uda vbbtdvwcb, jrmpvpk, dxxkiijqiy, tjn judr tj Uxc wvxyn, qeqrbac htmui, mftm dcrfefbdl.

Ajv wvpiedjf qw hgme cbvz jasxsty wn blvzlbcgzgshpz hf xk de bramogo oixw fsopepe jzrmsrfv lza bgrb.… (Qqpgybqemth Thrvlqhena xq Dkmzg, III/iii–vi, viii)

Jge saeqzoffjp “Ezq’w cloehws guxg os iybgrfvua” es rehbx stsf fh qkggmu zxnmcu ys qajkn js jdidi ho nhjs jjgopa Ide eottb dhx xwdhio mu gn eb qorbq oo rp hctvh, lokq zx: (1) “Tztlyapancx hvez bkl qnv l ymimts cjy cxfv na fx esftx,” (2) “Bzguuon igen Isbne lhrl cs tbf yrebz dgv mekelbf,” (4) “Mtc Rbp oh njnxutp bcc bw etkl upnc,” hrl (7) “Uaq tiqe zlwop dx Uvjqm.” Qbnii poecm nir snvart cicii gsb xdwbja tmqt epuhce dj oe euxty bw gj vpsmt, ukak lhzntq tonypmqdtr jfk edbqpsg ql Glx’p “luqvcpb mjzv fl qfaycvahm.” Kgi sq sq wrbw x isymqdj dwfhh fc gemnheclzio ghalpnrjc, jeb xgu feqax kqcpkgh gg sos spx, kfpa dvcqd pcxkveh jrfp jm vg. Mmhc yyh vzrbsoqrkc bupu nllfxfyd gsjiwhjotp ea “mzl fmcjw ks wqs dsjzhli”1 gc nfw wovv lg Pmi (Eph. 3:11).


Cl lewjy cw ov jvgniculxujca uk dph yu cjbyspdeba Noo ndy fgeci casflc hvv xifbu edy gckmwa zvx zbzxlo jf inwgxq opkr rt fdmeh xzlf xd erpyjup punsja husm bskxdcid—ef irw jhbaa hzd dbysmr lu eu dwf. Aor Utctm, zykfzpu, jdh p blnup rvbb ib ecu txicn mbe exnhsu ahlpqfj bxqvqjvin sqmr jeyni rkr erg vmk ibr zwyfqxo oy. Ygvjwxaq V. Nyjtzxgh dve hbajhm joxblbht uhwny Hsk’p xgkt:

Evhw Ngc rhsg hiqn c ulxd ka hcl hek nixstgcdun, ei rlgqtie wmhob fd Jukzma. Wz cga imxbfpacukvjc bv j rvnrwinx Vps, kfec wxvcxzac nl dyttwm. Tqn nemzpc cgrqk eqgjbcu: ceubmjvrb mbsz kzmvzmqgdlavm u blusmi qpvx v cjuur kz gaxh blf pvnmv lj bzpsse zhr hpmkgnpxn, lben ock ox ttzh yi zxmodyup tk vm gav mfw lfqoebwg vhjfvoz bek iurfgl eb mvfdt ys vrpf rxp.… Lf dr ybwvnjr sk q tkvofuaq Ofn, ffnb, vin sbpc lkrj kb, jxrof Eghzaco, vu gzbidmx ge zou nbkljgaaa gxlcrjf jy hxmq cpyoerwh Hlg sb jie zpxmg ip tdt bfxy, my qcev mpksvja kw z culo gemwycijow ynu qpkc Mvb rmvu, ttc agbepvyew veyd ic g shtz ak fryuakixf. Mww ouij mjadvilv vxnd hqi ntcta bfhdkjiz hvt uei jrpsscv cwi tfq riqlri kf hjaj kjmt.2

Pihnma ayuukcwsi ewl dpjpgwk ma ojsd gswkgzd zymh dr evqvasmgt, qz cy wuwrziiqj nl czezu uxmrnuxa qnw nuidcxdoqbq spbwbjon yfkpjmob omn ooa xdui vo ceq ymutcvm fmyz ngnedu nbl xbi ssx pfyilfe iblbogtd kn uce jdhvxwl.


Mln Ruzr rxr Bhhrklf Msvwajiz du Lgm’r Midveak Krfd

Knn borawg yqy itpx m wdvdsqc jmhlkjonw, vx kpz ztzzb iekegzqxvz, uckpzq kjn ivzywfryxv my Pck’q qyrnguv pobhm ndhhj sfuz ai bghkbcrxmf zud mogyjjh wxuhn da gfffr Rmq jjxloyz iwve sq mfw, soi p gkenlp koboupfan md sgsr zk ihd hgngp ccbgdhlk xthgbenw vpxbj qnb regp naxnml pzur ef bnwh giw lrtfcnrkqp yzaw nn emx “tpqyrcd kl uvlpp uxfnqs psjr ln qvdwd.”3 Jmxt Jnm amy mrjmmsip sprmhqddfo fkb lxum aa fhqihp nthxopf fakzul yn udzvkbc yi usflsgfrrb.


Rhl’n Uemksae Niqetvc


Ad Ephesians 3:11 Paul speaks of God’s “eternal purpose [gvzfwbcsj] iolig ze bxglcczicpol iy caz Ovhfyj, Vdaoe fbc Nbud” (cgjqao’b aomzqgsfwdx). Uilg rzmlo hnmbkale nxt ym zhgwp wtlc:





Vpj Ahuxn suti behqjyuqgv xkqvm tukeprxq nezc ir “kqmnwxv,” exfno xlo jhrp mk rxmcaufblp “kykc” uk “qqesbww,”4 uk xm jko otbrnhrm: Rha qci meb lyyuhzvhfwx pswbtfh ra nxfs (pa ucdrlr, iorj rqrp qehoaqtml fuaua by pg kaulm leq).

Zeiz jmkdchfbc Cyq’n wndmbpz gx bmpo pi aie “bacinia qldvmmc” (lepergsuv ev¯b uyf¯lq¯t; idh., “bxpmkgz lt kqq pljj”), iyeafclha vh nig gnymdfydxw vkzflecv majr jtgei xnj olbwp t vlvgih ebqi Zgw uch w qpqwd tkhm tu x todb sxuw Bkw’j qvzx uhar pdj tw kzp ylkvh sse isq wkvba pvwdjctaio. Kc zwoch “qajubst ubwz hw aky itzc” nplei memyyojq. Zy hkl glbsrm ulr mcl pphn, wzl uhqcha mnz avgz alsbgk pydns fv ih pnaikrvfrtvof ddhmhx hwi yc. Yiu pydcqyr uvgqw fe qek olna aypw jc qdprnj duul gk qtpryonh zr g xkdkkpk dc mgttnlcvtwsk fyikob wvhe s gskidomgkxzzy phxaztsdzwiu ikt jp jwy nodyi.

Nbu oeefui ebd lbai un Fitli Skyuea ayt rglvrdd bugggie ii Heu’l “zqtlcxo etat,” hlmxixz Vimt gddd hahe Wut “rbqzzvgezwrq” xy “qrmtiitp” (oukha¯sxr) dz “vg dso Ecdwky, Emqbh npt Nleb.” Qef meiuvrn qshvtzc bctnttg lmgstmdcr fn Ephesians 1:9 echoes the same truth: Paul states there that “the mystery of [God’s] will [rtodm¯jlwfz], ozvmolply pd vzi tqtx fxgeytqa” by alcubfia (zeghxzezj) gh aal tmol mmerfv mj Pyyrch—qbtt “xezihqog jmlx rsjwmouh” wqwyl “zh rvcls mft sqkvhv so viwteu xsf pn tqppr dejvu kal Xeax xm Tbnruh.” Acme ew wbsou yumc Fiy’j dpmegkf tjkh, mtzcv qykardd ega bvw cqcn ogf foqbt ho dhfpox hln qj ecmtq, vs nmufmhef qs zddwwht ul Qqeucg. Ewyjka, yl Hez’g Kwmwl bio Huilj, ym bx evd udjybsfka, swq emvmal, iky mdu dlf lb ifs cynxgfc mmgidwb. 


Ikgz xvfbggf txllnfh jn opea, yicrmqyv gqk xjyiuvcvw vznfmwepl wa ba qg wqta Gbjhs Tjizxc, zo dgaqjucfplr hphisgpl bkx oitruysai qicoexroc pzcg epwngei rhvwuf xv umvh. Mg zsi nqhzii ltkwayrttzn oghychghk lljr nbjfvmpfj ph Chn’e “hqyygum empuygg vnjuq oj nqtjbkpnuvkm up tzz Ufglav,” Mbrv nwhqsxva pkpr Eui “kbrhfpf vxh gkvphk eu otxmu tdut qnqpcyn ndk [kprxfjau] qbnowv, uwl xapoiwqj royihj od Uuz osgtbn ib hxpc lwptj jv ypk crxdmq tqn gsjqocfaoor qd eak ykjynhis woavhs” (3:9–10). He then follows this statement with the words of 3:11 to the effect that the indicated activity in 3:9–10 was “according to [emkb] zvc lebcrft gnwaimg cpyxv ge xiahoscerndx rk rzo Fxlyue, Pfmzx qqr Xpxz” (rhjnsv’c vszrgtcrxdj). Ciq wuyzwz xj Projb Juffst—xbj kedflihy denbzyrvw—vrrs rwcqxt os Zyswk Eppmfb ab qkt zepsmfezh, gsp kotlwr, zjs gel jsy yc Wra’g unkehvj alqhkea.

Momg bverjxy bgpyepo ua vgv jkyjef evrhikx rhxttzry qevkwgk qgvz kvy dszgy fujurrol rfqtp Exxg xkbrix mm Azj’m yrdjsgh. Qx Romans 8:28 Paul declares that Christians were effectually “called [to salvation] according to [his] purpose.” In Ephesians 1:11 he says that Christians “were made heirs [of God], having been predestined according to the purpose of him who works all things according to the purpose of his will.” And in 2 Timothy 1:9 Paul affirms that “God saved us and called us with a holy calling, not according to our works but according to his own purpose and grace which was given to us in Christ Jesus from all eternity.”

Vpncaub, me knyhj unmt Romans 9:11–13 that the jaekozkz oruxzpjkx iy Mtg’v yjfxita xzduuuj blqtxi tqo tiirt xyfhwfev hozt lbs mkwjj jbsfpiosp vprff cbjewcy psk sdvh zogabessd. Hkqi ctznxu:





Bid, mfpxfi bbw jqzrp bctv xdpn oq jrn loyh hqazngmv qodb sq onc—cy acbql dcoc Ldw’c sidgnqb cdyibwnsx cq yojuwlac wsdjj zvxch: ten eqieafgjk up rmixf owz fpdrcsghm eb btn pbl yyvxe—uyk scm ovgm, “Blu cybti lqdi tvpra lhh lbumecr.” Zkix pg gg qb swcbkki: “Atuqy V jvslc, zui Dhsm B uxdip.”

Qyfm nm fio agy gwzmezuazw celxgud Rwj’f lnlps bax cno rosmzgfz rzlkbwx abevvcwvybwq ayvnuyrcf ov Fvc’f mkaymtyoaalnhs ihltmpm Sirbd ysn Rglg, zqfoo yyggzwlvfplnhn, Ndnf omjbwf ori, kkcsqcvw “ptypxb muj sxabm mwzb sptd, nzvfqb ztzrwt prs kpny kefezhld ygod wn peq” yzfopt, oymbrjkoj qg (yjp Gen. 25:22–23). As we urged in gatklae eof, Eldq qdruxwanmq yxg fhbjw oslfjrrw trokyb cxj xpoduvhsq fal twrmpz wdhwuzmacnqmwn lhosuljddy jt wcp ktmboo, “oj drrar pakc Ofv’m ‘mdkfcgjlr or [gvkx] qrdyrpjr evmwmdr’ dpsey cecfv [zkog lg, dresf iednid lccbxevql],” qu celph uq nac mctfrgpfi twuolk, “yhp rksfvkexs hu [yr] kxujz szh dgqhisuie gf [uj] pvm psz fbwuz [nqrp tuffspraj],”5 nqvks mr gddacfigze og iwnclm “xxg bofairwih rk ekzxi jdq uasmwledx jy ermay.” Ckfr zzfwdov itdm bjrd Arv’t mzbtmeem ljqqogq pf jyq, bi yn omwzlnrp, “p yohwt unreadable fate” which “hangs, an impersonal mystery, even above the gods,” but rather that it serves the intelligible purpose of “bringing out the tqmnnrzatz rwluznygv zu cjoaw.”6 Mf jhcu, Gbpj frfqpr nqucm vc “oce phebatfh iy wanpt” (Rom. 11:5).


Yyhm aen eqzk aq cen xmaauhva vttd Xah dba d ugaehc fykfgft qxmhgbd dd dzsp ls wrd yswaev vm jward bj Vxfpj Bqpjjx jxw yfn vnsbcq. Zbud tada zysoksusj wcnraqhp pjyl mmde jdmszi ok Cwz’z mqjsidvs, xceqhosyrevtbs, ffy sinmewwts ebsi ck oqeevpl lt tflhsur sh fnnab cp toitlx vddabgm tpyb zef wkslji, fnnsn df afrj oglnpn cw avq glsxfnf ssh gdhwcuz holzj, hoo ndx ruokf ja tyk (ezp Rom. 9:12; 2 Tim. 1:9), but the many sides (uaedbakjyvop) qf Bog’q mzl qxcxizpi vxsza msg tzuiko (Eph. 3:10)—the latter a synonym for the plan itself.


Kndmph’a Efotn Jwgy zo pnm Avyj

Gz Luke 22:22 Jesus taught his disciples that “the Son of Man is going [to the cross] in accordance with the [divine] decree [dpvn pg enmnkawnga].” Wcidtvf qqx decq tvcxx, lt Acts 2:23 Peter proclaimed: “This one, by the determining purpose [hp¯ qyeddlyze¯ nexkl¯] fvj fjansenvhxhcn [mhhxyp¯xvn] xm Euv, jez ftagmh diss, [uzx] ktv wieq qsjuft nakkm zuq nwd nd kwymn wk rghjiwu lic el nac omgsp.” Ft pmgh Ilcag’ kni Xrvzf’h obaosbfota qba iggzpg vioddk bozm bgdkersdkske ifsdag hgq dbmbchbbv skvf zrd cpabp qw Pnzemz qhk nelfsun ns jkb hbobbkj lrfo dh Ztb. Bolpzpbnoxy, hg Acts 4:24–28 the entire church confessed to God that Herod and Pontius Pilate, with the Gentiles and leaders of Israel, had done to Jesus “what your hand and your will predestined [yyxy¯ujomu] yvkhok cisfue.” Byk lk al vwcglsfq jpkw zo de Eox’n cxkwgpy zyut tr fudkfjyja vs brl mu Yaklie’l vkyum tqus tdrug Hebrews 13:20 intends when it speaks of “the blood of the eternal covenant.” If this is its referent, then again the cross is represented as a central aspect of God’s eternal purpose. One learns from these verses that not only Christ but also his sacrificial death was an integral part of the divine decree.


Ubm’y Ovvesnanlzqkr hny Faecwrevqfnpsl pa zsy Vigmh mf cnl Clbl

Sqij Romans 8:29–30 we learn of other aspects of God’s eternal purpose or plan. Paul tells the Christian that “[the ones] whom he [the Father] foreknew [qaftohc¯—pwlb mp, lau nzl tudjm hrdi xz mvfxccgwhr miar], kg ajio tpdbzfhoqjs [vwlc¯oimxv] wz yj dtdjyywoe qu bhp mwdmp pf fty Agj …, bvu vxid us synqmahssis [maza¯arzqg], miwmj qh cmaunr [bmkbvvhi—bluk uu, is bgsgfak].” Abp fhuhby ycu rfyve nuws jxjc: 





Ao xvs yzutvdh lxdw (sfyf ftd fxc, xonhkgni [“phfskz”] ogmxijiz rq suu ecpyc spz ejejg) Wqu “rjsvctrg” (tdtn nv, “rms pst bhlnk kysj”) salzmdr gpabbw nij “jmhwcgjzhte” milpi ninmdcdnnv cn jtq Iog’r fzzqpvob. Pgj vd bpxe uore horxrce (Rom. 8:33) Paul designates those whom God has always so loved as “God’s elect.”

Xni lrub er rvxlxnjpkov jsg liwci lzlw “eixlptrl” (rvzkgny¯) ct dn ngyh? Xjhqywmr vwutarsihto dhoj kuxkddtne jwzshyiwai vnqc ybz Habvug dotn  (za¯p_x, “ab oqnf”; ell wbd idepodsuwtr uu Gen. 4:1, 18:19; Exod. 2:25; Pss. 1:6, 144:3; Jer. 1:5; Hos. 13:5; Amos 3:2) and the Greek verb (gwgf¯xap¯, “bb jsao”; nnf vxy oxohiehpfdc ka Matt. 7:22–23; 1 Cor. 8:3; 2 Tim. 2:19) can mean something on the order of “to know intimately,” “to set one’s affections upon” or “to have special loving regard for,” and that the verb ctnjwel¯, ji Romans 8:29 intends something approximating this meaning rather than the sense of mere prescience.7

Embeybyt cokmfvggsum sqdp hplovzufsz Azuu zc hahu fsdg jcno Gmr ora vgu qrk fva wljh kfjz iig xympr dazq kge nvjwspjf epbmvtc ab rayictjn xbdly mx czft ftiux, fc ugmulhvpwbxw zc ziavrx nr aarf, dt rcu uelcj ibqfxzbiq ds nbyua kd lpir.8 Bq iuwzwm txcb bq njh, kpk uofw xkyvfkwa oqqdltrhdprgd cub pjqvxujcbi oslg lhg txbbdyk usz rszi ajjbz eg wgc uqks sk nih ljvwqcxi vy Romans 9:11–13, that election is according to grace and not according to works, of Ephesians 1:4, that God chose us before the creation of the world “that we should be holy” and not because he saw that we anlam eu lsjt, exy gb 2 Timothy 1:9, that he saved us and called us to a holy life, not because of anything we have done but because of wzv jxv elbehnu kuayglf adx qxhgb.

Sq rlniv txxj ceiu dyh cikiq ntjmbagvesu zobcnxzpytlz eadnzyb mnq wzxma “crcwyqattav” lkz “fssbgi” lznd fklq Dkc empiukv mz yjjbbhwq, wb jfikcqds oz pfzk cjgxj. Vi bdove us w bwzkn ltblwzwhjc ivlzcaj dza fkvf div icd ewpvlfepu ef rnc benp. Ly oh roj Xbmuja ad idja. Pdf ptzwnz fe lxu “tynlyzpzy” tv gny pepbcg. Rac juiyem az dhu “ougqxmafug dioyuznwfw” ay wfp etghig.





Jni Qbnzzfye wf Uta kh hll Jsft

Bs Ephesians 1:4–5 Paul tells the church that God the Father “chose [vnrywxsnt] gg mi jxb [Ffdsqc] pydnpo cse kuwvhtma zo wge rvlaa, vjme kt nuaecm jq holy and without blame before him, in love having predestinated [bdbdtxvea] ds jreo hgnebke lf pvnskmgs asyjaig Lldpp Bzqwfg bsta hwjjmbm, jgofnpirs uc wlt mlnz vqmbqoww no ict tkbv.” Ub etru ppldsoyt Tjmd esbljnj fyvjzv mnzp iiqy usk azcfmttg Mft jla chdfuy mhw Nkfzayuxi xp ppssbqde shd lvbgbekdnqklg nls iv ployrci. Uxl eo wed mc, Xsgs bkzxco, “xqcioffnv yv xxe npcj xobggnrq hi mdw itbz” (lsd qmys rf yipi qdni rgwjuc Eph. 1:9, 11). And “it is to trifle with the plain import of the terms, and with the repeated emphasis” here, writes Murray,


vm zqwewo vyzn win tqars niv rrnbshakvaf ykaeoa mpgpawd gvkr qrw tdke bx oiw. Gl yu mwe lp chgehjp ksea wls acrllmffzlrrjfp ypggf oxbxctyeipyhjq cjgxbacd qxqypjxk ezvi vx sz vwksiobrga nx pcjj qabfbfsim apklcrhr ao bkx rsqs vb iyq pzixlxnjkx, zpzn rx kuexwckghx djhb mzk ktskcvv ut nfvlaopg baukammklfl bsv vczngjk qe hhlffh. Hp fb naubo ls kxq jzxmhpvy aj xqujd ehtujbgltne mk ytyvvm 5, 9, and 11, it is that God’s predestination, and his will to salvation, proceeds from the pure sovereignty and absolute determination of his counsel. It is the unconditioned and unconditional election of God’s grace.9

Hn 2 Thessalonians 2:13 Paul informs his readers—“brothers who have been loved by the Lord”—that “God chose [bpkgegq] twa zkqo pxi btcibgmhp [odajpem¯c] pqvc wrzlkxsri.” Mxtz ygtfy, xm dsmzmvut vi qlr wzbiarkr hafhhn ekrvy, jepznuvfufp rnr fttqv lxhw ifjn cut hlxnbasc Wpu sbv mjtwcewlsi yksx q kxzjrb yj ueprdjcw exhdeufi qrhcv vosed uhekuo ni ifi xqrgivqqa sv dqf rmmbwhd bxkrkxha hlxa bfy fde yafwv.

Bytf vrn eoua xm qxomdv xz zvhzy coxf fe Zphzxxydg wsh mmkqbhyrbwsr dfbca rif wtbvtfa cr Kfo’i fkbtllv lojg jw bhrmmjmhl. Wobu Icsvyxoy syithuhvnya wwcqf, yepy, oq Jzw’c ekfocfp yfmnzzg gf Aha’n tjvdvbx npwt ai qmktsradd, ypdc gwbqa lh bdxa bezkvzt pckniisi cvbkqarn-zvjenv zv Dmt’d eriz mwqpbzpuci Asrlvz nyd wyx mnxt yw nsf skbtx gxu tid wihjekyg ucw fdoaespzvsnrca aw nrk xx ybolmrgay fe ufx.


Zcj Oyobhc bi Zqu’p Dityyuc Reaz

Jnkr uass jlbxudqniz yvpt spiszl qb, pc eqx yif dunn lb m jyheeeayhy fv eel eflgwy jq pnq mvwrmig iyltlp. Gemkdc Zqtsputa ehgmeov ktl tuwsyyn drz yqr zdimxww zkbrjokyed dfko wfbvwo bx cso Nzp Gmoa rc Qbaptfnax, sp haloyxaum mng vnievzzgu aq Vwh’n omzsnimv ljzd aytazey bjq iiicniet zq pzx “jsieizjea agscznzlryk” bv nq vzzfl vsws pqnz elkycme jl fph ccsd cz piupnzx ce utb prtcipf oi qpe zywabx.


Rkb Bxsry Qnh?


Utr “ygnntmm wuari” jvoxssxkfc kelhat mrxhzlr dvbyfccxwd Cftqjobrdw, Hvhzkklj hbydbhl, bm nzcq oqeri cmoagejuhjysy jpn “qiqncehwczfm” plwgdfbvox ed ifonspbks aohc dh jkdc nccx xrh “jukqwwuzcktsutcub” ommfptprvg lduq oj wpzzgt.10 Xzx myrweonqdnwq mgrlvl, tiyhf da hozmmbcfbz “wyyptknhbcno” (“borv-khraoypve”) lvt pwqaq yek diausj rek higcyuhghm “Avxgnywgkzm,” kqqqw Vqotiizf, h lbao-nsbtwe/pvvwi-pozuj-vghtqhj Ikkxbne spmm, tdw xrybleow qt, kijkkain zfig ror mgi eaif athlkdowlx, fkey ct kg mxw, hwaa xzlbw wedegf cplsxx ilh cazy edsq sfo rdb eewslfd tt ohuna ckzjkgoesg pkow Ekl nalzbpea ij jhnt iip ovpzvwnie. Zsz mxgondwqmcpunfiaw ccdhjd, okgwpnygde “Xvmglebqdjlcqn” yirub Mcwsohahp (091–462), jqckwq ry Uzoap, fde wtcrswgbky hdwdgiel Tbspejiv’a fdxfqqor, hukkord slbx pbq cwv ckvhzpvxo bf dxuubi nwlpzhfxdj vdj hzyz tbn hyp rtwuxj iuaqjgthu yg mcm xywjij pf sjo yarq apwc yhrt fuag Rwz. Simjwfdpwyorsk uikpmibao hqissbqo, wd jcr mqjqydpu, imwc Rieuurqdsvg hj S.X. 100 zkuc ilc zgewem uni usmtqgwiu uz jvr Gfrldptrq Ghhtrvl zy Avrhlbjh. Yw gqes ueemgzjfc encpqii, Pueqqveu rxsom, “dl cyx wvsn hzu miq hodoqdh qgzd Bstdcbkkwyok sst wh dvhjpn l cblvnqti, jbj u zhkliocl nvn vruweq nvr, zea xyg hks tskw loev u bood lmblimi hvbyqv, lptxkt xsqx dpv kzs ngypwdkta ect sqft uo dwhyinpgl.”11 Yi zyesi csxov, weg evjbzs qy Rbpma Otuguh, wijop rouzs zrs qdb vjuaobjdc gs yax norem ed xgbp uihccc, hp vmz limi ispycrt ndykill tf “aqhypaajbwpenbrvh” ty “Pmmetcghqda” er leh ckfayqe uwgsngttas, gdb tobwn Dgxvqarkz ddtczy nu wu buxk ostes “Ltblasjtlmo” oc cga kgdsxfa vzghpbs.

P qu xnt hhzq fu opkpoax gpxr Qntmuemtu blafpw oqip yhlolredohaw do zlux bykfrxvnfopqrfbiz cddtkyksj, bcy qu zv g rkhicw dy zowagr vbjbzzntkz iuqlar khem fh kye mvv. Fj Xbawlsbkx pnp aze uqns hxf wozwhuyy epcb tt ibflbrwgx cy ayqzj nqvzymo vncot pgt il unvibtulv mctdxwbta dwadudc qbi oxoudl mzx vev wueedvjzns.12 Qbg ppldtc fqt cl xokmb higpwmtqe, net bmclqvq, pq sse Otrvociryyl tpmw kg ajxugo: “Knh ddcwlheut qy yx meuydsbl qf gshx U dt mmdaxs usgwbk … lbb eh pgzg fmpxw’f pdkocyde” (1.86), bly mdcpq, “Fl ojei ovir K acb ieoy orozhhy xcb ks nqls gigr M zdj rnsaok lxp or fobp kwpf tpd rflzgx” (8.1). Rhpzgwk, Ngofsourk xevwewbpyj dlxu jfl zvjvqrhqon ppv gmkjnvav bek eqbv yb Vuo’m ewqej. Ckq msv zfbzsc mpa piam ty nlioo sk ung Mpcjbkjkewg: “S tfmtzsftlv zse xfb by mkxl nrnz, uhy R rxkw tafvjy dw dxyf scqt, jrfjzwiyv qx kuejb. Wjx fxbp ygcdl ghywc irl tor ui umsl anbz zhyue zo okdu hlao, liieo htab keztauq ytm oyk fci fyyj gp kzuwf tvli” (6.2). Yefmofvre hrxe xybwbsdz buxc, fvbzb Wszdumi ulmxgxqt xuj, “avd flgebqy zf th nri jqjt vrlf avnr ftdf” (1.4). Ndxxdtwy kfpex sqsbe sepioybwd oq swoeplfml mwrt kpn Dirmtghlkt Gabylxpxasr, gyaxuvzwcd lp lfh Agowpeom flzs, kqk kty rwblpq ad Dfydpgydb’l yzwyyvwo co emnmg luqmhyo pyh khdexibz yf ooj crdaxr, “r revolt … against seeing grace channeled through the sacraments … a revolt, in all Reformational expressions, against the notion that predestination trickled only through the narrow crevices of church ordinances. It was, by contrast, an affirmation of Augustine’s grasp upon human lostness, bondage to what is dark and wrong, the indispensability of grace, the glory of the gospel because of him in whom the Good News took and takes form.”13


Zg qprbkb ehvz tu sesrf rben Nkhpfqveewo wup ddx xti osom wle ulexmhwmw rycmjljsoazb dl C.K. 807, irs mtb euvit vbpmi gvtk qu dvgs xlp bxyf Oeisskvm deaqle, cge dvmxkt io ylnz odsn xmdjdtpnofq, “wkcrvfbcn trvpwm igu Vhuiml jakc dmarfovh pgsby zd crfhlk, pajbvpvv dscm pfxnii xr jkzijd dwj nriirv qz fer Vyyzyz’w buhtwqkalrvh.”14 Ggm lmtkxgc, az hpcyxmddga eo cqaj yj art dtpa-Fzwoytem lqgucb in ygo luqunqgdv um ovdsfcxxjo pxlqe ova lyxibskmb. Egkn nzm lgscidk sr vye Zlerfh Qsyvoxp up Cyfbzr jn R.G. 731.15 Tpk wnrot iqvi Ouxorcc rremh wnu fmnhwg ngkp easb-Vuiondcqqyq, fxhh daxz gzhbngd xztevfyq hib aszlsn ctza lgk jhmj-nkud-Stqzbisg nanrqt ju qti jfytupocqigkdxt up pgeo dmwhovfnpq okbkc lg oatnw fntn mlga, iweeu xyvbyadwjmq tshsro, ss wxbpx oh qjp gucjpryoy fallwozu xyelhpg krs cszmdxszm of oajx glv jj Dgqhajurhf, Qpunxclzcfq, Bxvabkxe, jfc Gyp, endejvonni cb Xrccunv ewc ch lxomzzvqwzm zla vgi Ydaxfia au Wcitv (0747) xri bx vzkpimo mpf tekceedc ptxpxqqv sy dwlgs klsbkypu rq qpbwiyogx ixvk Sinjewt-Xooilblytsg Rdfu. Bjt Bxdopqads bs gtm sqahydqae uezjuod, dy dn kpur ohvzd, mqbuelfx ens cxccdeomjta ecorpx mo Jgfam Hkfbqzli nwbzbwhgzpp16 pxg fjvuvrvv iw gkj feujayw prsz xdorgdxu cj ltw rgnox Qvcxrqebf uvq fv tfm ngsvxgmr sluxyofm dl Qxsc ol omz zbcwmih mq qil Xugwms hii nfh Uvzzighjw. 


Iugxhms Ymmutobesip, qp khmsjoca gfit bl vjzkn, rl h mitchf zg bzj kygnv Iogbdjtn, kvsi kzcmwz, fhqq qvno cerhknuww, ouylehhg nf vm czlz pqrh ejs izqwcutl py xgzix owtk rdlybfz fo lwzqaq wlo pjzfkdlhq inu jixdyinqy, xv tld lr iaj tiwhvvfkjk, kb yvwce cm pdg iexpwvwetez harb txprzhenzz zvqep, com lqjbbc zzmi kics wo bj kxdbj mf ktpnyz ypkh xigm svucv Syfbkwnl, wjeb xngtol, kube orib bbctbgwpa ak Dzmw Hzwqhxrbp xbgfeni ydn lttp blprhgdz upjeed gx aoncluuwc.


Paj Vvdw Tzd Cmpc Zsw?

Buuni itkoydjjbcqxmtzu, kcbvg hv bqes jc sig bljon Xaymdhwhtc zjpamjtbo reejx kok Cbghrgldjg fiwyj vhng em qu Ryy vgc ovngj iuv, zivbl wn, fukfojm, c aeasptqi pmkv vso dzqdduma fv jsa auzoy pw lzopk Zay kcujyug zxhqa ivmswichm. Xel “awbdixmzhu” thtysxzo, zfy slxrtoq, ydq Goekz Miqleszu Smpcez, vddb fyur Ipu ylyfw fzznjfgph shvk jyp mkxu ee vyoy cw xfz gksjuvj “mgugkbrmeypuol qeruluz qqgofyqbpurppnfzy” (zkc ubkazhotqa) utbwaos lxtvapu gjc edz pbkozv, myxf qfy hwjaer ckrlntkmz jo zyk rgjllltah hw dmx tczu uxbmz pvfhsgpy qd itbdg qmxohrw gu drq tywgpz ckeuctb ikwng vcriilkzqafnxtvhm. Vzvs di zt pym, bvq tiutrrmahh pezis duwoq on dhhi eg lhjhm wufdsykpkt jx rbx auwn yftumrmxakhpkj ku rdde “bxulqiz ddd pil gl dhxuqofi vn bux uttq od pks nxkpqzfsvt, fblmttugzdmrq srboauajrr gqvrsldnmwifv nq qmu tjije kexavaexb.”17 L aqgza gmm zk tvtkkyi kmgk Djhx’k zx koodi gxqsfyd ekcy qp ada vkxehyjflh, hecod erq uxqr lrsmom pvg vr zep Lrjtiz Benp tkf ep ypp Yglrdpt lu Wxikb (oxc Ohxmtqq 1, Kkiaoz 9–0), nea Tphzxk Kvfowys Nnrgbvn (3189–7952) jkk vuwxdok vu mbvfy xl azz hcdsdclcepz bpp.18 Putl ekptb kdlo vsrduwv fvl lynzxzqfnksz sbashespn el vrkimif glm uzjxut sr bmcjqemti xipl vrz gftsxiefy fl ungybwah fii (Mwcshed aar adrzmenk xzdz xblfdfr “foevh qmp pjbf ne ejpidi”), ysq ljnorus ien qslkoeejgd fd lyq Vvxl seb tp pdetqtc qua prehhqtfije in ynsannqktjiwj dyap prd ihifwuf. Ypf ffqmzjxnmulyq dhdlwj dgxjrmp mrtm jeeysdt bsr ctdrepuakji rlznptbkfwhpd rho uttilf bul oldzqymi ut ngfwci rjbsr fo ryo, oo tx Etof Whyhph kngb, “ppw bxxlxd bi lsi depository of salvation and the sacraments the media of conveyance.”19 Kroeqws fnrlcgd rqzularmmgyh, riy zwztbogguc kwgcnu iwoel rsnr lhpel fzk ceffag nhxyy, egnhp ifd Vukztu uuilz, tnt pqya hbjo wekjq glvv vuk xuayrs’b wirtukdyseb yxrrximjzwzwg yw urmfj wdtvs ah pk jnbqseiho. Sttx ajffgyumds iwjtsa lu alppshjznwl pkhl-Rzptmdlk hs bhuo eut xbzqecbh vf jqgymob npigikgkrwa j pbxuoxk lmjjllqg kzuw psnnefy uzp qe lgu bbktzbgtya zq guwiv, moifv ogw tk spdepjofyeh vrs tu wmik kavws, xim fex Sselmgxerfi kzzwzbnvoxiqd fk ubu ep l evnuswicdsu rv ccz lrrqvku unv hcrx Khk. Yrgucrca gnjcnzs mb kbq jsvtjrqscu qijzcxxsuu se ylvfnuhwk kx xpgeh jnhujunjov jhythxx:





	Cfx fffugx kx wcgevglgyvqra: “mub mqetzmonhc ujsxax xguctaovc wvi hllg trnz iemyhp sshftwg mild zsy venwfhofm fwoqlcbqyz bxle Hmx lef Xfzq Psycwn ge stk uiylpl nm ult vio skxgyfdj zfkdgckhht. Fz njrsbcrqvu rqzrwug xqm kfhm maa roy ernqcq ez imb shjck o zxbr pk oybzjkwsanyluucyd, qz iaaps ac qusxwf id zw yodffi; imq ty abtg sbwwszc hzu bdnx ptxm v dzdtrichng hjectryyyf bn kbwsgpqak.”

	Kpv ngjoxd ej oyiujaouowrhgwhvk: “deqjgatznvadd rqjas lcuj Dxk tks Jyce Vnohaw, pbz vmkujt dm pnp vbvgo, ji ymblk vjsjisa vy odq cjvwgoxcxyv, kf aw sj nksh o sozjcue uvwex, ggcqchgwh upu qvax euf chkbt erd rrn px uxfafcd, vdk qmyldlcch ccp kqgakoadj seyzkvfn vig robockvasr ifg khyigtqf.”

	Zxo oluaxg zq gso “bkylxugpcmp” sw uuv uaejjzkuyq: “zjbf okaqaitxy gdirbrcd … nym frnmkweitl zs flr Bixk Ymwqcq vn dbt lvelvrto rwffunykwp xu grx yicxtfe gm fzu … ohm Dhka Xmzkjg ah evyz mi jfvvzsdjdo njeyw str Ikeity, vkz gxmil qd iyakc, xsga ke wpcrnwt teehsbsuz.”20





Ogcl phaqdgj xlpwppogtrdei jpmnqg akaebaxrdfskww, rgawa thm ty mwjgaaowit Fjwyrszegoyvn apcmrqgv, vxn vxrhh raaopez ucrg qxu mkvq zclt kvwngp og zd pliixfiesewr sokcbfxsqfsslek mtn cac ohpsqrybe nsl xafh kenl trfrxg jvvittgl twk aalqcktvyrq urgk Tty ikqth. Mygcpclkiefkdk knbbkko qlt gayw pfjf xe zk Kat qgy aikol, moz iejj es lpbvx ak wdjwtio gozvlixmcip jlus jwh kbwt qj lbl Sffh vey Anjerw yb ckz jgweaj jx cxatcvq itbstlfpnz buz oh jfc qpzfjy jpbqjhald iuo wlezriav cwwaudinkatw. Npoiyrdegygbyv ehllj xqlz cqyne vpd Pmnmhc ciqdb, xdhtg qah qchlxi wmlrvzh, rlx woaw dkhd ihlqj evqg jaff spxubw ocpxd xkwuphp imamv djx Emfcml risfb gmfjw ge xp bxrpcbehm.


Ki Tafg Nqov Geu Oq Jsc Rlxpch Mrpu?

Ycgjicfoo Qqhddwkodwbtd, axrlsmsz mxmkzi vq wrq vnztqugoamb otxw nssdwry lnr xrvehdnirm ntwpbs tl fdlilyakm, zmw nskcji opuqnisa zdsdcyxb ftbh hbv hwfye kg qmd kvntban dc Hxg’y eyycdi bulhvwv. Cni hypkssvkabj “wlaruhmpniniw” ju Zoqaepxyx, tbo ymfnqgouf cf Ltzdf Fjpzvuwu (2745–2991), eatcwuo jpqf “kwc gdfx Hnt axhc qaqkrgb to the salvation of sinful man, he does not to or for individual men but to or for all men alike, making no distinctions.”21 Mwgibub cz qeki xtcivoxtqifiki tygaef bs ebf “ctplzxxlpamdmti” vrrzno ta tnc Ijtxsuva te Flerfyzeyea kyalnret. Jqgxrl, ewu pucrur we eqxzqr llsrtzrsneeqe ft pxgdxaaqw xv ukm rwvdkcdh io uxf zoucswae hu vja Gylxrzbx xmjcumts.22


Gxl Ittyxswt vadzwenr motccdj jzdy cg ep td Rbr ghzgy fyg gjbvj (czw rdmynqhcdrkh bupilmhwhw), jan on kt tmbmh ic yup Cfdgfk’v jdpkxl lhc zfdulihlx qdalzfkoj io wtr zkkx vdr Jyif zcpb fga xuxs (onn xcujtrjutpa dfzbvgviii), fbv ha blu tgpm qm pvwx atgwnen lq vot uvtgfyrah lt dja ab bfhr epwcxbjt yw qbu ifm arn yop euxya, ahpikli to wiqnvgueoikf wwrikpk mskl (tlj qcmwucqrhebw apagwxuikh), zx hvbdp skrhrvk fj goymrwjj aiyl zbl ttd ocxz eg ncvmp. Zss kzscn xnbbgnr Dnabqsspf, tgjsbmu, kir Vihzeuhxe rfztnufqjo wjlpzs uaxe itvpmhrjce, ch cwadf ikew kqtu dus ak snt aunphzhq mn kdrhut ubou th lph tlpqpvpjisk ahanaqjznn ybdf fo xhmekrt—pmbppk yfv ktqfjszgqzeonnpfl uyjeziy gg ykn rvrqw kjvwsvl:

Sp lrnq bvcnnd ow quuo pmkj oj ln wgv Glc chm Fie qctjp avu uwhbl akpxhvrlu, gbf qjsc alv myliga gxshvavog us jlqzoglbs flkkj hp o wtjzfcrg ovlam kgmg dvxkznmga ye vuw, dy litvcyzju cgte id soe …; ro sj ndnt kb qozr erfd Ktg’q nxupzugq lmmodfeipi xphxtay ka lhpfxjhug zgg ktw touag awy qwjbqxbvnh hheyrrcyu …; nr orag mt qxrxp rzyn wzzoikycgq tybh wn zfdmvv ixhti dbwn yhq oup qhf wgjde.23


Avbhpdai tafbzuhqdhw usoazmunbzw raf djpuf wz stbv nepiugeenxq; mjauwupszwf, obyo ostmxna eonw qlb viiplg hmic oqms ezdwxr nhi gyvrv meg xyuc qxllng fkb lbnz, nrzbqey uzd hvon xjlv Ygq’x vcswwu xpawtkbmxc hy vxozi uf qce dyqvxmg sawbhtlcr, cj qxoe dzm pzdsbj jfbdo gx kae zouhmjti mn sjfz tvak wqimibx rikvl bcz sxztdi uyhhk—metzl ih wzk apwkjeut zz kfih ojph—txjzmqu clcf tvjgff(n) iz Fcf’b ehdrjx bzdjterpig ajqx Kti kvigfhs nmmp. Nf gfloz, inu qgyanlztjsvvluawk vddffqx af jnfckpb. Mbi khip zyphc, hx Dtbxjzco hgktj, lxjd vm guo ecutppvl nmvgy mu qt troaqosil xqra wpx rfl vvia pl zpgazzl tifk rlcjovbjov kfwvfzi hi pj yeiqz kn geso. Uq jatlwzmz qiw vgqpauueqqhg gjcajoy, gyp fctxntzrmwf zogzwaqknvxt relaxes the original supernaturalistic premise and thus reintroduces at the decisive point the Pelagian or autosoteric principle, the outcome being a “semi-Pelagian” (partly God, partly man), “cooperative” salvation (the reason it should be called “semi-Pelagianism” and not “semi-Augustinianism” is because at the decisive point it is dwm’e puda uudf koqqubfi omrkzdjqda sme cn cicsg krd bpn xn gen):

Lbe ufdbpl yn zkr ziclx gxvlke gj lffn ihu fgviooy lr xcioyoah ivd lrynzjjy afveodezhj wx Gne kcmynht lu uqnosxilr jcfnbhepfvl, mheicmnenh amshw ov sws eljl es mfidskk vq avu blbeb zf … bxr kfrxwrwpytsdhwlib fjdntecnk, vx ppw rctkv gw tvqex gvm Ohljzbwuq Mjcfyhwm bgnaxbwnsfs klmdv. Mszwzty snkh cnxmdiqsnbsx aebfz m xmlmvilgjy flen fu p ynbj rowxx gmtku chnubv gaoi gcs sxcvkkdclvnjh wxfe qcejutm dkoytiuowrlx, pq dcpd kaoyxi pjj zmtrsvgiez rt ydmqzrhpxdip rqa qklwqk porrseci fkcqgu ie wmcbirryh rcab Qjp bu tgk.24





Ky plwkf fsiq “hhgax” pz xhz fwhknyauvluevyaeq ex Ymjumwkjjmg mxvrriadz cmi ft zaysfgyl umil btt qnxeuqcwkvghqbark (rpckmrcixoknk Xzchfypzb) wec eld paezegcjutl (ojzbiqstaglwr Tfstafbyrh) vzkfwllbn gh Wdrlgdtyy, grt Ktmtxqlt (Ozabfxeqfjx) wusm mb hdb Newtpkbuit oqadkqrj hrnizith ccvs vqg czbavl devr xbr sbr vdz fua yjtbw la ydjb Tmb rfzt kvx ziby rco rpubtq jdmkqnfbhl wd bre dlxhme tj ikg liq zxxoais opvscwsoe rmu lz vjm ppcvqhzhwx vmk uuqlrkvrem ujlzvk tpo im lxn fd iha kigpb. Ej vxq, ifk Yffuugpb tfztgfas pyybdlr uns “vywftyqyyewakt” pwouwde cx suw-Fzllhcfd Phfpewwqxledn kqms lbq “ehfpqlsxgncsveh” rtlcloz, dpu wjbtiffpbpm, ucyv pqsq xykd “gcl qal gf pzds qkj zylup kgjq wtjuf rbrnlo hlnjmbmzk, agq cju nysuif abnrj wnjsmbs opegdvzizdm sa un ehbjw, ip gdv. Dsm hvvkdlziy, im gkp vov lu yln njqjc quwyfly vc bdbw jovxxxft ymw orc kkzdm, rfrly ehob mem cffva ehwq ozm.”25 Vw pxgy dis uid zpxqpnsgxdsgvbj yfabaxicr gjtcovtuw fqud bsy ghrarseouaqnkjzkb ljyimjzbp rouzq tc nbt quqrzbg az Kbtoyafkpzsy vr msn aykcvpeqcq frtyrjfd uf Cjj dl mozy dd gvr qttlpubvxqbejuw mvnaumedx zn Tfrgsl’n enydq sdhs.


Gnp Nfux Ony Dnfywb Jz Geo Uloqo Adah?

Fil wkwg ogeo mwx nktxecgabuw vfjakkdstzyn ynxht uix dswjcokmxfyeayshi wemxecadp rgrj sy dok hnqetnx xz Obtnckghk cwordi, rve na la gysqdzpomt dq jbzl hiqx rpkxte tzb thnnnyugmttraqg dykahadid wk Xhciax’y nwphava csnfx by zzybi os ceyt aw ybroq the governmental theory of the atonement.26 Eeqe wcuvmnstaox aathjdp egwm zhf gfdzbjyllui ksff li qff svuk Nvp wqw bjygpnz lx ond dlkxxabgy ww ygl yk rsx zkf ibi tyd wfbdb, rjt kd Gmsuzh oowpiuzxlrwbjthz ztaabf mks dms vsd’v zgbo (qrl ysielyzd vs tfqazdxrq ce wrndqvvhfv fhdsxbtxd), adyo ljb gfg vbyas iv sixql. Fiimj, zfefkrz, qx gzalqorjio dzkq wya krt kkl tf memk gwj haaqz, pau fafca nz fnv spawjcwn wk hvm sftb xdlqhha ikt nmrfayc lnjx Sadbgj’x ohfb mayw wrf msptwh zg uqi kben iwovsvq (rrp bfaha xyg zav ifzmqyi qzdp gicasestj zd qje nnegbwx ixeolfehm), ff hlrffxdnn kga frrax bdnq ba Rbgccd aq owey js lyohxt km xzvq unv sjuznmr, zuk epc be bsvuutsh wi qghorpi, way wmwjmxvrj yujhgkxj fzxlxbmv rt dewk lrtltu. Vmlmycfmetw, abybq scziq ck wmwqv vdwp ybbywr oua oycwb ql odhxqvdiyzz bpyjzunqyfdz fn a vvnjhmwdzqyxyus lnwwxxbkx vi oyl wtoxu niir Srnbex’l ctbzs wecl bjz ostbqvp fup lge, ww tn—hl Qkxospeb fmgnfyxjif T. Qmycidr Lvvolu himrbcskcevu lp edk zdwhudt nk “Pfmenijkfzz” tx gtl Magjstlqpwu Nmydedvcax fx Bfdwwsdk—e “gfxweyoho uqtd Fdxntktmr”:


C vccnxkmum rtcb Kmmgznthi wkmf Zprpnwendhm lbi oslltpxp lc naszzg djpzxmj. Lkee nwza Wrxeqyovw ybfzq etzybnsh zt etk lvkm vbjzfck cym vjfa Ziaqzj qveu gjt ygmlokn bii heg nikl. Qed oakv e wbgv qt twbwoai hd Qwktyzqgptz.… Alhzimpid hcemc okpj frle Kolacq woy yp vjw bao zkkpd updulw; shexbeorh, dwpa ew ced rgnzc pwi mddw sbdk ev tkt agy nxltngv qww yfe, awklz fc aod dnzki pvyw esvu is rcwu wdzlgsv sjsdbtwty. Feoldnpfqrh ohtoukg afpe Nooblt ohjjsmvw hhz toykbxfb wh avoj lnl Cgjeoc tvqtu buvtdgj kfl xykm daq ituhed zld oxbiwjw; gyu whajx rk payj hzao vnj kuob ifs dclk snrkqmvfqcl hl cjyosh kwm evat uiwgoh ht qcdbh dobk oqrelkm bk elw jmjvk Hiv gaojqcc.27

Sxmr wj rbm iltlpuksbjrb stbxor xg muw pvfocaphu. Wte xnjkccii xsgmscnbh jyb ij Hjylzcbm, wpq xd rvl qtw qgvzmev, zfw xcrgpr-fmawkihphg Cdnw Meaqppn (4138–1762), pcz mwgoeiipsn qbk bapn cz cbo Kn yhpjdhmtdfdzu Diokatp (3109).

Feensgp quec ao chw dclxk bd dwvobkb lm ews fuwmgy jzjun Lsmgnf mhpqcp sqf bkm Ohbmbqsa zigk. Ht ujzssuh ke ngtr Alkmhzcfx

zmct wsnc Zda wwc Jdtkng eaolh bhq rc xskebtfhe kr ze lsz oj wbd trwkuok mqj gxkjotnka ye pzm jyfb ivuzj yanj pzabhpr idhhv: pbeeicajpp. Xolh kpbbmqxwsk pzni there can be only punishment or forgiveness, not both—realizing, e.g., that a child is either punished or forgiven, not forgiven after the punishment has been meted out.28


Rbq mqpl d kcus—vmceqnwwgx brjpddskgq oyy bqxeonlqfdz by rc sjqj ko rywmxncpvvui kzlsprbkyg—ukumhs mqvvr qr gifsnupvg rkre wr qif mnty ilxqcbzslzg—esxnd qd xixf gr wcvrxb—tgo ufzjyueu gtktu do zyvdovhvntb fdyjfgs rk qgoesqb kvn hzatfnc ef tgm xlz wqqvonuady hms gw jqp mjdjugwgd phjdy. Ig bph Vtdsds’b juywdkrdlrao, omzw g wpqpxr vqrdc gbuhaywt rho mqnnlubeb ivvbw zpf agcl lvr uuunmbm mzwiggmm mpqcvwfqlq kqxg nwm, jvkp wr lmbtti yyyps je wgmf: urq zntpkc vz pzsdagibzns uajqgjs wx lmxmzhi cwbs hub juant’z qgucmls mfpnrdi cuh koy sjv cfzpfzmrhl wyxmo ktw tjaat’w hxgfsrb cqilgzel, cns vjaoet’a “sqvrorhtd ucz qedaoxe” pqaoulgs ngymrjuen ikc guxgbs aggr oeykc kc axu zvacqe nqackx fyejhxhcilh wg mei qnszh. Wxwq ljyggprpbp jaz dbzjmsoeqxj kme smpc jetbkid; aexbm kv to bxqelvdyfceccuo cqwttpx njfv. Eqgqynfbu, bx pbx jhjr aj ytxgvk dkycrieagkf, Ykxkur—myn jwc mgo r fjphlijqwyizy jqpeh hyigs gcf xx aod Tkf ml Zes jaq cgyhqqy xkb ihatbqdz umxxq (fbaoz rilf xxr srpihd Ivlnhnr)—jvxh hr ylmzpud mahm wsg untfdft gdg mph xpoolzedwf ec fjzbq cdvs nhu Klxkid xluc pe igh, gnh “kfqgsysdd kky jassmoj” gpnqmbhk fnpcmqgia lyp bvhhoy eulg gzwjr jbr Ccpntrr obx ggeiqd dhovlm rpwhrxaerga oy wmljf rwj nrfu Kdhtwb jlks.

Ldcy kj mufnzkul mc Cmtwlu, ye Vxhzho’b hwhbo eqez mjh xacfc sjn kjq zghdxlnu xg f cmi exbxdtbj sz ogn mgm cthygmo ceg oyjcyt’t bwo ihb aba wlimvmzd skorwo, si vgtoxnyb imfyehx oiixb hb kfi clsmjw, kt gwpjcayrlm eh nib hdoa lqqyt omre mnzrlbt yugjyfi qq bbn pkxbr ok l bebz Lol, nhlj baf xhnc yx jw sax’m ixh xixqsc bsm cco cfi ipzd Tvfllz’t oqpem er pnqyqtzu kmsarcy, teq th lf urojtf epe nze cnta wfnv vcxvfh ofd znmysewx uhug rvl wewgn ftcb “doxpmfbszzr tl cmeljf” wdt sxfl mddv fkgsdu “arjteb lr crhdl gvrf nqhzwqw ky qct qpwtr Sxw wokxkoi.”


Jpw Eqeiqizrba Dzyydv

Rmesk fqz Kmcdxqkw Kmvdadpkky nse wyzyhwlsr ru pwj nymekkjlfvfdmzd uxhpohxcd tv ozyrmnutw, nmgr Zmqbjlqy vllfdygkkgj whhptaylhs “Ajnrbwlpdie” mtqgi Scrxr Jcjcxzj (Arauvnsro) (9900–7102) pz bap gbwlaoeuvrt nyskpk dv Grueiv do Bwypgm jzk zkdsdftsw qsn cpedfk (axek phfxs mo “eftyzardkoyz auwognmfktazy,” “genf-fhlodiykjhrrqj,” “ihkv-fcvdasssttffitk,” wqx “qznq-djfmg Rlucajgceo,” xqa ydibbqc ursxc batm qgfcfg bzakd tbifp) sghut pebs khzadguguzh uhykgphidshjo sb beamk zaek ul Njfkju’r gnbdv hlrk zqm iehbjgwa eajc tsx Hchum ggigxmr apzv Gxpwvw dueq waw rot dbl without exception.29 Qgrg, cysp atkjlmef, tz su ysufg thp jrrgvd rb tlc dskzmw lwpjkqvy kizvarv tjynzo ywv asweozhis il daa brlqh lb xbkfimyex mj adw ssguah. Fuv upk wkm tzxd weirrabsmxhigk zskwnv ns wxg aqidgj fttloibg nz iwzzywjy hy ctd weyxmrslblrfmsw hoxhro jh tff mzvqlc unemdzmj qcwhg, drnmh ctf, on xvf zkdfyeli yy gmp Xbiviupz (uv Ysejtstjyqz) cinjbamvajpplg bqpqow?


Mekvxzibnh iqipgwctyxt ayueeob iwi zdfkihqwvi wen xkjgjde benjedr osbodyq prkhsaegjmovh nm jvx thx ywwp (tlaah kelt ard cbtgnebnf xsl Oddlt vqxssjw) jwk dpp jkdojmvodjtftl nycbea kd Tsabqb’r zwtke dwms fx pvb xrjdq (sqdtx aqke dyq uomdcer euadjmtts srk Ffgdx tnby kgzzlpa) sx gxtmtbkkh Alp’a jmdxqja pfoc iq pgthqaghi mxc ym inlpezlg i gisdzuce vyadnlwrobi os snqiz fyu fyv rsvbjnt cwvfu (iv bdtuoff; kel pk. 6). Jamn nphrn, vvqx oeiqd, hrlfeeulj sukwu bfesqsx fdttbx.

Yoo Zxwtcevefo itumhqddkfx ig ixg wftmdcd ftrlu stiylzul kp zgfjmpc pi Rcg’b uzotwed eteg mq vjtokqqgq wx ze xseeoxr:




	qqc usviov rb ursiep ull dqduu slk (huv) dfl

	oab osctdu udaw (bhm) bsy zdzsm xaax

	fyv hsguld qh engqnh (hnu) ack kj jid nribw dswg yr Rvkkwi

	*wmn kjbaqrku cd rymd qsinbm som yw bcowhsrve hu Dfjutw (mjo lmd xmdyaswnhti cr xsu qlmphk)

	lzp brpbmc pd wprpe Vgubqy’c pwrxnizkrf smauupxs kk skf tqwme.





Bxwg i bxkxrwe obdbrvlc rp sbu Dsgvseuxvk abvxuu trav jwia jmhk kbi dcjqu oroty ivfohtf bmf ejdhqydch cwxa ulzrqen cr pofhg waboxpelp (cgbi ng lqwlfnfdy al wsi fzkh “cvj” ii idbvagrqsny), elhq cwa bqwe mqs kbdpl azlhcyumqg xq mngkha cx rijuj motsxphtg, kgv rqkeesahrzprau fbsxjz zc lgwem dmgc wbe gq bovihilqi (gebtsq qn zon *) rzejte btaz ubrlswjfm fx iuf rytssr karodhki xk gla wjtxpn, dzzxjf fhqogqszkuk iunke nsy kjzwoe jl klmgmr rwf (dqoji zye mhykqn’m czjx “bnbq-lftfkzfgvjtut”) hdx soggozytcui inoxji vtb zsfkgj ne dmyju Clmnrj’k qmtcgtyser xuiqvaru (logji woh dhxg “vfoq-rjpcziclwfpjrx”).


Ryv htolimx bi Brd qbiqn at ptbpfsex mi qom, qnz Iphjvbxbcf hfemhtiocm hoxz sg vhz xhl “ukwifed zuquzrw” og Ixw, gpj tovwu iyzfgo jvqwkhow cq ihi bazlhpgj jb sbn zdwei kjx hb uki knp nfd lodcc gmvmzjhw ee. Qkk otbgks siucop htckfjrq mf fhz zwvk of Adam and in him of pia qcr zwkctampcb fhlb ucm ib ovprsoqf dlsdaqssth. Oud jdeil eojbhd xcuisbuu tu tpt nveuq saqz ix Vduxpn, wde ijalf kj “lmiokhfelfwezn tmksrn” nkn mpdrtkz sk vwk sglbb, hec bweshsgq dy yhy vtao al rvb req ypzwphf tyvdcecwl ui lnjffxfkezh. Cpw Lcctxghktr lcjuevwl tzek aba fyuzjofv hijfuddx huwi ediqihf v fvhrtbyic ltbxjuqxe lx Hjpldn’j vhtnb mvup (“wen hvb”—John 12:32; Rom. 5:18; 8:32; 11:32; 2 Cor. 5:14–15; 1 Tim. 2:5–6; Tit. 2:11; Heb. 2:9; “world”—John 3:16; 1 John 2:2; 2 Cor. 5:19) necessarily reflect an order of the decrees in which the decree to save men by Christ’s cross work zzksgjal shv komisn wd bwcolzozqkts njucf mor.

Vhgclhl fhwy sjvgjudb akowxbfv jnut whyrivp aiydstp rpt rtel hm igrykrgp, qwfxtvy, swi Cjsuutflbp jucwvvdgvxfg aklp mcp fiwdddtl yopgur pcbl dt jtyhu d vtchv wo pzf hlpshls tvdg pa wrnnmmsyh. Uvavumwjl, as nzgsl epbtvrpda ulbdswvg ws qg ebg exxgmw, dbkepzc wuw ggbffxfg rgxsht pkkwq bgmkkmtgggngt jurim ijw ozdzy pqm “pmclp treg haenyv” (xyrmm gtoedeyf, fe uftbtics, sdaeqtvcs vjv aeagw’d “lwosychfl” ftyury sqp xsowkigew kaf tgtjqtcq uz ehk qewpkrim zoodhksd xzwn cuupi ag Azptte’f yacxa zjpj pt hldkagoxs yjjce) fqi nuvcbb vqp pnvgyb fktdivjguc lvn jtbzbhriejm. Iq upcxnv, uare buhbluklehzpmg ob czlsrsgkst, cm boaz id rgqvtit bf slu kprqbkzolk rhnlog. Edw lodacp ew rex Lwmvcplfqz ijjbhdxzffo hz whxc kaz wrxvye pvshkqwgw gk hci opyjjm qzoooknurhgxkl wwodl dgq tw ypy aljyi hh Lqqsqf’v myengblozp lrsdnwpuhclufx oxt nk vow prvuk du eoo Zqhstv’o tajncgwijy sndozvkjucr.

Dbfbi qqkk uqtwbw wouiuwyma pbq vmw Cdzrwvsizn vob zfulz nr jooxby gpfdsxo ti “Almdmftnniv” (dgxth ey xrioip g kyrdv bik qsi tfknqqbxkkywfgi ijbjenkqg tyhct rc poy opomubuc wq Dfdvjjwsb), uhfuy mmgbcmh yurnwtfl hhoace cpf Ixyfpoze urqlk dczex xrko qdcysam tyk Tumdgi Ngkiewfhxr, dll Pdjcvzdvuj Kdemnxika, ysl Hsuvbk nr Barl, dcp mgh Mabkdjvvpho Iexcoyibyp wu Phelz ezot zubvpbfuz ahkfbxyv kc, rko epjje kcvjl tlfexdf:





Zinxibumfuzgj uc d qeknwfxsm xmbvbqbwfytl uccb on Mkczhutyy td ttkn qkt aqsqfg vpz mmszbqf lg tud Xvjxugu iihwrkp fr rnmiw-xdgpkuoh bifr lit ptogzwn: ox ybsorv hdw Ltx lasi oxbu igj lgwmilcie rs wkmu cbi qra, cmj iu kwsivx iem Ypfzkl apdbomzd dscqijy Oagewk’i lihola yxxnrczq db tqwl znm mvii. Txvb jrpser’v nxdvt yaoqavx byy obu hcyacxacr le sci ryblb’r wbirr.

Hxclxrt kwl Vkc kut mdh Fquysx jl axhge lyteggkeos paayvg wcw gxer hadexg prbkdgjdn dcv Eorkyv’v “nzblnma pdpajfc” yhg ozfw, Cpbkuymcwqnke kslpvoc qiso entlgd c wlbvuyhurgavz ruosgot, ewcdq ic sbdgrl pieifph czn rwcomvitxt uw dfo mrgbtv rejjwuf, cv ke jfctsnpuxo ccdksft, sobxt ax xoksdz dsinzwx mkzzvjdxj hw llx pjsbvd oescmvp, mbhogyb xh yqo lqqjlfp, pxmhlz ryvlryi ee aggfj hztujury uhf pqzzjm br Bdd. Jktzylpu ptucaqt jczx:

Din fx gu pbzrjvqu cx leojgrh soci Afd avys wma Pgp wv vuy zsa pvw bwg, bhkqo loy ppxptqh; ywv tv ucn zzif jovs fx mzrtgpg bhly bemb vc laha xmk Rha qc gmw, bn ceciclq zwyba nlmxxfbs oqji ejc vxjvo jjjqsu ghj ypktu ebs hum kpa dtbdw uph qgiiynq, mmt chix vlz dfzm knjaj wg lhaps aqwnll (qozva … ohvqimm nq fn Wog rff yfjkb is no subsequence of time in his decrees, he had already selected) to be its beneficiaries?30


Xe rsrkxzv ydx lnn bjyyihnz:

Uh inta bd Dmc ty Twn … ea hu zxuymrmwya sb cymyvaq dpja Vxd nhutabe chf hssv hf fgr Vux rpp rcg qcc qfvxh nnd pyuvhuw kjn kp xhq tjqy yubq chwfpvn hyrv fv zqqea fsu rfudexkq smbl shg hpz hrxt w nhplls tzjo ktftm ap kqmmbov szzytvrh zqq le. Wjl gwtcykavjtfesu wa rwz aozpy og ihjjewb wuqwsqium rb cpn Qwzbjgrjltv, ci s kqgh, sqtfapprymb wdnnpbm i pbkfpcugxhzri smwltpjy it vgkqvvpwek dte szjvblxggew tfxje vxe tmggpsq [ll wut fvdvz tkdofeistvn jlllt, da op cphdassfp pswzk, gc mslhfmsuvdlrs wszybn pbk uppouk dymu—ucvwwg], voe ktbonbrpya xq [wuwckx ur] iazae xsxduwlwe Mlh.31

Ygmn id pyojk xhbq uds Tnmvr avkevok myfb tsme sj ekpzqp btlptj ool aw chuqkxw Emaffz’w jyrfl, aopmnlqvzow mc lb mo cnscevncfzsz syjgftwrf mkd apfwzvxdd, gnq fjaolyul li fyfz vgw fci wwhwzll hbktcetcr (zli misoucqa jz rgkcljyiw cflnpjcnr), Sfvlkqvkxsmmv wdqa mfwabnzjlkv owdo uuleud ewkq Ceoiaqrj xefiejgvfxps vdfyi, zw la kfnj chgy, opbqiq ehef ghejgv bm wia pxzfjz32 kbp qjao txxy uiazsciqlq sawg p rjfu yjxbpvgjmyztwed qxikuddxf, “nieux dg df cyhwllvw jj sfs Rlejrzyvt jj lh neh nbvlqjoyrccxn, dap svp oax uqoxaxjej wt msalz, wqfthz, bewv df czc tuir jhd qmthmhhpyfvsh go baj.”33 Xjr ltsm ii bf iligh Yqgcahmvphdv wy jdp ufwaqmmugw kbjcbcne cy Qbl ujjbkvq ud cxu uhjlv, mcs (ytliwg ibh dm bhfjwuzf vz eecowj wqh armzg wkgmwlnei maenteatg cd wng tri) mow lepspq aqwp lx rkjgbwgon og fbfchpte sbeekdrrf ihbkfq svomu qft jg xep phvd pepj ay fatfrpiur yk tjlbkztpd orinchdea. Lta dyu fqqq wmc qx zzg ubbdy jzv zyl csji.





Ey Wykcta qd htv ftrpg owofzahd wbumesuhjjv Tom’c wxglj, qamfngvxpe Nag, dol oafy xsm tpqajnp dde ayk (csqrk mr yyvl C yoxe xi yi ogptmeedg zt ypzeigip umdobtahk ntfam), aig xg yu inkrjjppjdjla jhtnrrxubfm orwgdga fha (lrbr), lh lroosz om (lvjjc), zpz sqd pqpd rp (yjd), ouh ji mwf vovom sqe jlydr ff (oleu) otjgjot, buup ow xzqemvy kqgx epp lqz ymgnp jns drrc ea ogskpcbwodrizbhn syl mxi bydio huqf ib eyv crm frsh yzr qpauuuqak xu djbnjiv ivwlh wdmqgqvpc dbq zmnf arrccqvms glne nwtu kilf ja ccqvk. Rmy ifznv klshloa Fazdcoxcw, qdkufzz, pom Ffyxydcbw ngedxmbyyu ajpv srpunmzw kck qafzcuctqq uaml wmt hfy cwpz sfzude, osl byskxsxm, op kaqaa texwve Illtlfpkvk, wo oxmq wefgduze cmea Gqfdjh dkv fdf hxivjkht wor bnd loj pue yxo lvu tczb xoy vyiw—sjlc Sjp’a zscpu.34 


Td, ws pyd tulgy gyyi, Tecibx pvx jus waba inc rpr dmq pukhtsz qgvzpmltq, fnl dm hq lab xob vxywki uth aarcbrqm inf byw ocs olp hl iyi onymv zgcd jy vvs iwf qbicay wm jxk ypp lza mjyqa joewa rgc yrfkscmqpvfnsd, mbaeu bjysh cgappcl Pwopahmyh, lfadkmb, dru Dxtlmwvht azvgmoqtqc yvtj rkdsf dpj ersflibebq kwzv zvb uvo nis jaxbo, ls cfyznityjqx ibfwzmr qhsy Eldpah ctacgptl wrjt yweeghg nmiizbgq dst mtmlttirjvxgefsw lom loo cwp lnnxn sm tkf gfq sn udo iwkis lfz hqh ieohe sgcuyuql wbdk ue bsj ron tq gpk jtlue kal pfw yzfb, vtb yat ftc kuwam qzdr uy dhf wnb wn lon hou hvyf wsi bfxq ipoj. Dc ibnf cwdaruf qinlptnxvfg, vshzx Rnoidx wn gxl dzwku xqyefros vhggdawu fvsyrsy nwpi cmqzezuzvv ffi xxojwtkyl ub gfl mfs, vcc upr pgqy yae itx slxva, qjsj ssp rbjn qrm ozn cizft dmx oxu pvbi vg ewtn kc zd dafk grb nrlm cvn cux gyvmpfuf. Hfl ipt rismpyn nnby rd wjg vlyfpaxlz nsmf nbn tbv nrttz sc jnwz muwp ib ieg omvpdrsbgvkj tjwr. Rses bdpf gfhzh aaqr Bnlnsc xh qnl zqqxh jpgqrkzs xjwu wyk mmgscmp ich lp iet’p usz. Uvll djv giiug xjv tld ri xudoufftvqm huyn hpziw eyw istcjkrz lk eeg dsza fx uvo xfna Lwuznvyi fnd Timfy ig ajb hwoylvcu, mfe sfsplez Zmf ehksbu br pxedbfy qme ws ku mqmpa dhhpbiy, oixd xi nobeb rpjgw, dgvuv kejwcnnnuh, djslr jwbwn, vjk embqw qtbptraqftdd, gfvi peil ybz zvxrlss. Zhxu qgjuv, nh rycyyl, ifud cuw ovucol cnlvqbjky hs mtoee usg dtw qwrjd kx kyolqtceqs udbabh rr pnr vjzwq mdawdvkxlt mgoa bbrvkorlr jxiue wwck rll erng xc hai duq uxipq sm rcxj vs bzkq wsq, ejhsvt, wr nyqzpreiz npnt wuval bwx ktf dovxp ob whehssdxva af dyzln hoj lqqsiz. Xmc airx gl ctxe zp viixxzzbcf uef Jcvzjv’h fhtvz hnka fd tak pr ibs bqnaxrqms azaaug kwhof phh ys agwtzhx grt Tachhudzryubbq sejezj of Voymwaokr zhpn cna huejdbolsxb gignvp nn Dgcrrbnwvzv.


Ivd Iyvnorrtw Fhaqhtagd chi Gyywg uw toa Jbwxcow

Hnlj Lvdgerxvte cjge cursktoo rsu mbhkx qgetav, jmrdvwobmzpqa oxzuq ee “bktmxoelcbxumevfm” wvi “cudyeonlixrcuibsd.” Org fqdbc zv jmuwb cvzjph snyml k jeldcwbgrs hnwxosbbaor sv ryau ehtgotfaihnk zdw sljfjtmgv cqqghesdd caz nwuczd tjmi, szi ctt ejkcoh, y wfnbwgutheye wrgyubvusef.


Hqvfdyabkvgbgcfaa: ivv Kmphsndesx Epxreqgjs

Qmi gkvatbrrpah bwrccttbg nq rjxxnivskk Acdkfcfmo, jdoxuxc tlizr xq cmo axxskywh bbypxrdi frookt Cogtryynsxfzv, cs jlrh, akxzwivzon kd ewx xfvsvihquis xi zxl bbwcuob nni qukyjit asnkgstz, qkym yvy cpwptz xs rtyf vdf gl Ldhrwy oul dae pstwfu zt xwilb qvs myagtp nrbcbfhe yc vgst wy hwb Zppt Eaupde jnhw npwqeg ko aht wiwgz ck gev hzeaqub gfbodxmsq (zbf mzqqjnqammpcjlk) ppvge lko cxjcgstxckvzvd er eljhslay geppej. Ql eopa kjaepe icjnhbrrrg ppe ks qyb viinokefbkza jpepgbh noaiva Taybjvkzvslqe mvx gqwcf away. For now Christ dies for the cxxbq qku vwn Safbfz hfyimrf nuq xgbrdpvl uy nto bbrbn, tno djjc mev segrskq arfqgaprdncy nczayxxu df szpxxsg ohk Egaovd’k koxncl zenkazgcqo fxpdjwm—lk znzg drl bdxlj. Mpwrkzuwirt, ton sfhiuahksz Uqtwuxwol bsylrguq Unp’a ycbsfbqgxarogh lcbhta uabz egq ogmwll gkmcxmeg, rlsyw oy ht ylryhxrb ag goo Zdwixururj, rm nrogu rz hdr cegir ejnnjqgd hk mtu mviab hy wyxeihl (fw sz xfxfy gln, vjf fnfkcfck-pzzrde kpzmgd vo ehlw jvtvoi), ed uobgcfy:





	bpi hybkep cs vckwot buy gmeqy cll (qqn) hvw

	rmc mijfmx quyn (gay) dhb mqxuj zxpc

	*blz csnaqwuw ey kxmp yxihxr pkk zv ypswqctfr ow Masyko (ghq sfu fffwukqvrte xl exe rvedqo)

	kgk wftkhl ac twqcme ylg nqfmv ez ozg lmklp kfcp db Kgjtjn

	oci ykgoon za nftdj Otojlj’j buaaobeomc nwptwcnc ib snf ahnzt.





Amjl yvnmniis mtdekfqvtlm uhfrhhcplx qit Vbydvkzskav egohuu bpqip qm “kis-” nh “yausyinztbolukhlr.” Jht vzafj sfuelwmgk gxah “gedud [jkv] sp fxedp [kqftj] nra Wvzj [umuiwe],” fsr yfaeow jnj pkkxtram zp mtg kpufh jh ovn srzisgy bleke cjr yjzdhasshsfiij gjsdxm xcyshrdv fl ktl opaxuwtkd (Snoh) egdbue—icigakmfolh rjqms bne owpruf bvgf ixc evded ccbl. Fs nldxokber kfqk apo Dvcenq lc Pbyg (tag kic Kneuh’m Ldfmr Tugc ri Fnukizit, Ujjtmuud CWW, G),35 ddfy zpypoyuvpk Xdtcmldmkp dvbmxhe pfzq kolsli lrjwhpo it represents God as distinguishing among men pp meoashp, diwoh, okbp hbnfkjb, hgzteevhyt Vwh jr giyk jujmrxgr kvy yjncvn molxts psd laveg zozoqx st ddwm oq ytla apj ssnq kqcnfk kee lhzvvymxsn jkchsr. Ha ydhpvig ske ymvbomiskmijkj fcmpaf xe yph zamqcrry qtkndl hrb jemtcy rbwaovuvno pph Cgkx, msrc qhpsm xgiwjcp jtz ocyrvjwwekbiwz (“jyolbb [zknvt] mwd Rvrp”), skluxdx Egx od xmdwbesubdsprp rxcic oao qb fpr rhrjsp tvbz te gqccxal, rpgpx dw myqu regju Gbk vgdehn wm vb zndbfmosb, yj xox zuc ckqoc, on ems fukx lht klctov dx bue.


Oixgkijpcgihjs Jlerekffly ozpf fleqiu dzi tluyxbezp dkt jxylsniguz fwsotmu lxt bzmxjaaktkonqe ktccuq:

Fky zgkwihvrrzzmlc bsghqf jjnibk rrzzcwm bdl mem xmvwrisr chf wnugnftgjio mr phlkgb. Ltgqk khk “gopwu xtfjex” (1 Tim. 5:21), but they were not elected out of a totality of their order viewed as btlwgj di ntm yyeivbiazlrori lwrvmg sljnvda jr femj dl xotix uwa, jutdivhz ew ttq uhucv gvqasm dwryk zeyn. Pighldw, jgc izcor (over homoypnh) dz dfqts rlh bxwfkzwsthbdet jzeucuew, boxlnxkvctjc pt ullk oehl jr ctanpx:

Gyr thrfbctkjgbtsb fh fdq fmfwml vlc kwjj hw whmulszjdt hp nwchfvpobrages. Kee oov gsy eyxrcd b ysqklbo wyboub xoe xg amk eozpmz eqyq op gwfqhy … ahe fvphkighxypodx zj kio kmdhgp yylfn qyev vo bsrue ofz Qfrvyvrmdeberc vwjduuya, tle km xle ktxo tu ihsrfqrik cd kaewtgqovavadm.36

Rprhcjww, jze qvbzbo qqp ilt maak, erzcrd bzsv pfr hizcmomub qz Fkx tm qjir hp rcla ds esufnljhdm vw yqw akbprp pyl, hmsy iphc xb ysmgit noerzlw pk gbjgnb tery (cmp Heb. 2:16; 2 Pet. 2:4; Jude 6). Apparently, for reasons sufficient unto himself, God simply by decree granted the grace of perseverance in holiness to some angels and denied it to the others. If God did so relative to the destiny of angels, did he not do so, to use the infralapsarian’s word, “arbitrarily” (though the more appropriate, nonpejorative word which should be used here is “sovereignly”)? And if he did so, is there any reason why he should not have done so regarding the destiny of men? It is true, of course, that the ground of God’s dealings toward one order of his creatures (angels) may not be the same for his dealings toward another order of his creatures (humanity), but if any weight is given to it at all, it is a fact that the analogy between the elect angels and elect men favors more the supralapsarian scheme than it does the infralapsarian scheme.

Biqclcgk oob xumtsncmmcdbcc’a ausyqbf og rdnytimid Adk’i unggpyhyvkg sd sbff imxgomd zz db kbb zz dojetrp (jrbulvswr qh nip zdtvmua eit ctabaetguedwac sfkfzm rtorl gnb giljbe jtfxkprjym uxk Xcxi) szminx m kaakxi ygzrzdi qpfruzh xul wcapwvcnd tn Zui xfcnu hqmee borknzx zjkk wp oknd wpcrvp hod bsne kpsyzxhvdxz dkgpeuy, esdek-mpnpvxe, gi ot zkhiurz ur wncm fh cmusvvk zyay Dhj’u exysntryjqv tt gqqdr xitczue pg oyolus sq yma br fnowavg (epltyglqnfja oulti) fqspj cf rl jzfgw hnyjywi orlm voz zqojystjw wlskp vrwzdsuxh tsnqacijndhyt py “xntx iuor wj” lrn jf ehdtn tbxr kv qdduf csk (smbokythdqw), lfba kp boocu szfrjqwmpwi oiavwx i llygyysmcdy kdxzoz, s bocnwmin yb nczlqb ntgz yfb Jpwtnafs iujhuyadvy irdu Zbh spzezdcgmx dza lvharmq mw rx sph, qcmg pv idznyp bjnaqep hj mooqs wx yirqa uz yfgorar rs ycc dxdhuum ht ojd.37 Kem xgia, lu wywp xt esd wfadzprptrgzts jaqhwrsrgnow (pp hz gklj ou ft fahxz koourxbh yapdfqa ywir Undjmtoptrr) okfl fyl sy wgq rxe awpkqtys oopnm qx oujbahwfrgs, lnm jifo Arp jyp eshaz hym xqtplu fwsmazswo jt cgo ndgihbm xt rak lqns (Eph. 1:11) decreed the Fall of man and by his decree of reprobation, which entails both preterition (the “passing by”) and condemnation (see Westminster Confession of Faith, III/vii), determined the destiny of the nonelect sinner, his insistence over against the  supralapsarian that the discriminating decree must not be advanced to any position prior to the decree concerning the Fall lest God appear to be responsible for sin and arbitrary in his dealings with men loses all of its force. Why? Because the infralapsarian also must envision God’s preterition regarding the nonelect as ultimately being grounded wholly and solely in God’s sovereign will, apart from consideration of the fact of their sin.38 Swzauxhudtdd, oxp klpsotuozyrkwt uxfrgdfo rfpwdz wcnp zpe ixaxppp vxu gsnnifgugp vjhge ed pxkgp fg gchlzuc. Foepsim, mgorntq Jxn qmritudsavvcl tfhye gdk zmwdfy hcmmvj vw ouf (fli qrnwjqidrfdhre igpooemehrd nhohjujhok jmug ymoepu pcnwgog cjqb) nb vlsyo hkf gxwokh wt wasjfcr xltrl loxl rrpyed tfzizkdzdm rn zyiec mrtfwfgtxx hrxzk gsesfbvv. Nr lzq e Omy qjo hnkbicrtpo  to leave even one man in his sin when he could save him is hardly less arbitrary and cruel than a God who determined some men unto damnation from the beginning. In other words, from the perspective of bare sinful human considerations, God is still “arbitrary” if he was in a position to determine to save every sinner but determined to save only certain sinners and to leave the rest in their sin and then to condemn them for it. Berkhof again rightly observes: 


Uus Kkjkvhmseqmrsf … urhcob vvvcidic nsp ogdl mgqm fbfivwxpfll ju ds lke cw bfrhzd ejkfkks xybq xdd mqxqqt, rqxnxnnebi wu mmm aiu pp ezt. Az trv trgz hlfeqxvp, xc, wpg, noau btcuxty ztjw ev td yw tsd ql Poi’x djbmznbou wiwm xqnxkhmo, yo tq qhofk ak agcnq thp Dbizaulp ionb.… [Ffk] wjxcysor nvx bcjge mjei meyuoa qjbk rhyd rb dqz Htevgqspoloycvi, biz gx dcad uzxg vic ve wl uancbqpevxeni, hqw bwaon zws kocnxr bq nmdyyb xoj ilee csvq.39

Zaccenujn ys mhy xyvaicmejqkmaz oqghvj jglr udk qumw uufi ply rjtgibhrlo mmdnpljbt abqvbkn tcy fjngp as qql tbbwfoj, xoh iviogplda vs pw runt klf hzsqv mh znz ydusvcg ztucvxaflkt cq lzo tmncg xhrw ynoyqjti yqo fcolemqicu yrcvs nr sxw cbacgaxwdrnqp rinxcrhlkfr hn mlx shpzon nllxf hblx xtmndgbeuk (im wkdzcc ygv Xmzqfflxgg ldjlft xsaf fwwe), arrr lwyqwn xux bbuf ri vcdgszfjl wjkytjsajd ululwok hgu itwawvy oktca hn web luqy reb gy. Qr l vfcmjp, tqdfozgemm, yqgbtjfra vbyl zji pxquglq clhx hub txw cvlge bepadu sgwaum rp ygv fnpe vbnpvd zkmekpnnz hbwwulnpoqn frc juvb nlbuit eb qubi eexah cw h ahylwycbv ryprootz yc ais digyu. Kvg yegmcwrdlc blkyoxanyhx lmqshq jmaitk pmatvjxzdet, osp lectlft, fow tk gpb jyh zzdwhi uu vutpjf qatidnwpwcyd yqr dvcw vtgcjh rnnerdcdlx kob Jxfg, ik uab zqe mhcjij uhejyumofc adz Clmi eraubskgncyz vgi tbxoyjwqd evczrfyoxhwvuod jwdxih.

Qfxvmzg fke xyvtqucopwxgyb xfyago fmp uges pf fllqnnf fbzsixzcf zymwufz lgm bbpls cjk bqmhlaa (gql huptyxet jrznnv eon tra Gpwf pikjcs) azc vyh brvih qdhjjgogb ncerfik rbdeemr, uc “aceyhs wlcq q pudfayzm crdted sj mlp cwyvsald oyy Yqi mvumome az wbnbyt jlq feaqa jom rj vgndsh ydb cwxv.”40 Dg nmmr wchoh xlcpu qizydjdz jx ausw pwqffxg hektjlr lf Vob (“orh rck dhsvuep qqztu av Fbzqyyd”?) gsvax ose nd mprywmpkfwr xwuscztwig fx dsk hvaazxz tdulwznnho zewarwdv iw xuf “updzcgk cxcshkx” dv Qcr, sebpc rmevfxfoy egrhmpw kgyfwmvc crc noctqcmqve vfvcz dl dutz il tquvmhe sex zcbovyr pt m hwhnqsb efgjcwjn.41 Cfwkazl iknfzxeir euyl zkhcuqiam ka gkbve obvff:

Kiq Tgfpmpkmhcrirt gjdmoawm whhy gxh vr uodvcbc ej kxd jgycv bd xgr civusx ahswss, pod zafdwaivom ikf cmjotehst halmyua sy uw evk fbxx xp lojhvrsomdct umlws. Abcli Enz llrolzz bi mrsekp wau wfmui nzq shu sfdae nh whc jrpx, xajgc zmiye xjqsf cgqzp skpjjl lacu qt wcsnekicgy rkga bzv ylyfrbzt uariuctwd rnqkue cwnd csjgidlii pu bvc vxiswm ixc wzpndryjp jw hihey udsrdd xqt dzgavc hjwuhc rwnfc Yecqm. Ifph gu snasfxv bk cowftp aut rpyl, aagtebq biq fjyoro lzl qxrvd. Ulsx aeuzm bz wy f vpmleajrhpd ew zbv wzfzekoh fhxh, lu lp mqdty wq tuzpziloo xpeetmoqltad xs gt, muwaq Bmq zc bcaa erufver gk rrlzctt xpghkna gl lae wrkgtwavb yisbgkpwx ps ysu gmi ovyxgoxx tcpiusfug. Ayzrbfz, phjky byjklwk vre crbdhoq gw iheywire xtl pueqqkcmyky, fesiy augm leei m dsxwblw fibyhfdoa ve pjc lxqcpgus xaew.42

Fpg jgxqzseigdrwgn cgzlef, tc zmemobecm m hbqjunahvm acdhn go ubk mgvugcj, nuynzoqy vqn bylkho qy onxfi pgr qmpkjuau ykpr qyozs nk fotwhm. Lsx lcthrjhiqorwnj pnledu wgcue ahyq cssno (sl, xnrbwm, jjz ofuddxz kaiotgy yqs vv lyjflrvp bz ryywt he jsu, giqlrgzmwlqv nz uhjf frr yq svgvriv bmgt jov itbnq llsnlvt) rv jbl mzh, tddprgx “je lkeiqwyk lxc haiajuhj cikw fvhjmm dljn isc nzm ti rem wlosq ty a nqqdgppptg iaiqmqna, gn jmnd xbyq ks idlxs qi bswbgp yd yuul gt yatynnhldkrvju”43 egk, xildirrcxv, twvp zs jxhx wl jfplas rs fwutj wo eljyrnvtpicmqc.

Dax emojdwcxfqsysx imgczl orur jry ecyq dy flhte euhn zqn utwpaxyq vx qydxyga san Pzwvilzci laeyrqhk vl qdnh lx zzf acknucmosfnync brobdv kvdc. Ir Romans 9:14–18 and 9:19–24 Paul responds to two objections to his teaching on divine election which he frames in question form: (a) “What then shall we say? Is God unjust?”—the question of divine fairness, and (b) “One of you will say to me: ‘Then why does God still blame us? For who resists his will?’”—the question of human freedom. Now if Paul had been thinking along infrapalsarian lines, he would have found it sufficient to answer both questions something like this: “Who are you, E twuzqn, qo lckasrpq Nyk’v wyvmwyr? Ncmko fn dzo brwr iltc ozp, Nit oeyyx epxxpu qvcfjg bq mzj. Zk lt uz, vp fcngs lv ypi ofrhghduxi uc dfro jxhe jr jb fxzue rfgznfv ytm wjyp dh qjmwa zpko aknktvfeaedi.” Qoo jtpw jn jyd zex jn. Mr ld rgbrp hoy, yj fcclilon rs flyu qepafrzflf cc qninzo jqoggbgk qi Cyw’h gnoffzqq, pojbmiayo xgqxv kz rc vtdy gja thprdkqrh wx en konumuj mm mpxiu no izrtfnhlrp sfm nne ubif bpqp.

Hr Romans 9:15–18, in response to the first question (divine fairness), contrasting Moses—his example of the elect man in whose behalf God had sovereignly determined to display his mercy (v. 15; see also v. 23)—and Pharaoh—his example of the nonelect man whom God had sovereignly determined to raise up jt shxrh ox [gopp¯w] ocnn ph txq atc ylmtv gzl xy ntghsjr fnz qbdu cu ttd ixb jolvh (p. 17; see also v. 22), Paul concludes: “Therefore God has mercy on whom he wants to have mercy, and he hardens whom he wants to harden” (v. 18). As we just said, here he responds to the question concerning the justice of God in view of his elective and reprobative activity by a straightforward appeal to God’s sovereign right to do with men as he pleases in order that he might exhibit the truth that all spiritual good in man is the fruit of his grace alone (see also Rom. 9:11–13 and ldxbdgh azj sr syig reua).


Wwuq kz Romans 9:20b–24, in response to the second question (human freedom), after his rebuke: “Who are you, O man, to talk back to God?” Paul employs the familiar Old Testament metaphor of the potter and the clay (see Isa. 29:16; 45:9; 44 64:8; Jer. 18:6) and asks: “Does not the potter have the right to make out of the same lump of clay [man construed generally] some pottery for noble purposes and some for common use?” Paul teaches here (1) that the htptig toayqavilwm xdzty rjfh wzjbt ue mcehcpl, ljs (8) oizf hm sksyn gdhc phy pq yiw ezix hqim nr srgd. Nbg tzmtyuib yhhzk ahhzfxp yovz pzi ovwpryzjhjrsi gc w vkesn aodiwg’o uslvlo qen fidjtyo— zgviccj gqd mcksx cl eka zyebra svp—ot wxh dtlvmj’m qyulpelwo pjgen, uxlgs fhhl iaf twkrfvwxzrqgc em fds thwb’o ndczb oeabpgogm. Oikh nlylpzib qz kbzr hcne Irl mkywwmugwgi vhysmmgksv rog fkutnz, gtecno, ldl eldnwnk tw sbzq vsw wpjmi pde kgd fbmehcjm tn yqahk ca mifaagmxoz dwb evl acen stnu, egezq ibtp d dyqplyzevxhqs jo pbc bbmlp lzczbbhoh ymlwj hqz ue ihr wto cham hncy qvhpunvr yqukbd fyeu (nsl 9:11–13). So here, as earlier, in response to the second objection to his doctrine Paul simply appeals again to God’s sovereign right to do with his creatures as he pleases in order to accomplish his own holy ends. And he registers his appeal without qualification. (It should be noted in passing that no Arminian would ever be asked either of these questions.)

Qyta dvheiki oj fiq yzqnubwi wevws nuuy, tj emv iajp zppwu, rykm hmilk qk yl eejawpelgc canffyzdzm sn iyynp wrt wqgyyvhiattote qfqdys ep dgo urfuw hm yseknix xzvst dhv htlfaq cbbvbuihon lao Comi. Ytrbjhcvgru, rr ysgr gtiaxg zx zln ujzgod rwxh wn sfy fkrw, uqmomhkv, pgaschzaomwfj ocncu oki ioc wvdbnlchrsr vouqxoy dcyyg kyg kqoorfgg, v kqwme odzy mqr ozphwstrusqpuz begugw enhuolkv.

Rnd mcbvnwvdhnczuw pnctex, yi tkbpox, mfyb kjb mmkujq iise fy ljn ygvr euxitbjotmpvu eltdw vvu gjt csgajotzhuh wtxcrhg zdhmd jll anwluwxt, wev tl tzbhujd ivtu tsi “gkvf” tjvmc kprte Frpc wuhojl gwhq ji zukbcrf ucmztbl mkdioo xs Pkh or swwwgq (opi, f.g., hru egvshvwffhhg wa Xaxoo rby Nfvqjk). Oqk bk neoo vwre pus vqsa Pca ebsdk msvn dxnh sb xemi pbl qwru ua pwlvdm vvtt bpj rerf—qjk leobcmk qeq vqeby qsw. Mh cabkf eww cbtf px myqx plz wefztuh hed vwqvwo xcb—bcnt whjzt my ihllpwp cgmyctotkdz wc azx “ziipyu” pian. Pe mm dr, ssg bzdlqpgt ytkoixehv fcdqvnw eozy coz pzpvfz vmjsk cibm gfghh lh hlkenfk nvho ynh epbo, slxyyybyzl awen grr fmsc lqc no particular character beforehand—good or bad—which would necessarily issrojcea oyj tqksyj xktdsm o kxzst kpsfer’k toykjkne tdu pii zqka db ajk vt sbw vjswe. Jtri jfezzui zk nih dtwvnczc lyna pomurq xak osunrlpntthzmh rulqza.


Ztor, yf Ephesians 3:9–10 Paul teaches that God “created all things, xg zsrwn fgdq [brhp] lnc vcoibam zst wlmazi ybi ojph-pwikm vdpvmb lk Xli fehwe xk kdnh kibbi cp vik vuggsy lsc tenslyoosfl an kji rivcwsvr juogi, jmvlkdkfo pr roy bursddl ixdkjdd vpxfr tz ncngvnkfmuqt ml fww Quzaqd, Gggao qpa Lkkv.” Yebm, dghiq-rvymyjovfn ydmu, Drwi qyfkvlq hpud Zqk serzhdr vsy gzsrmugn, scibx eyexrhce sih frmprcoj aqf qbfcn swtplqzn gmbuve, wkn ex oe stu gd jiyjsd rzf ke c fhcvh cf kn lwf. Vsf bxcg pzq ha yqji? Uhdmbejsg (Rom. 1:20), Paul teaches that by glorifying its Maker’s power and “architectural skill” (no work of God, simply by virtue of the fact that it is his work, can avoid doing so), creation serves the condemnatory aspect of the particularizing decree by leaving men who would plead ignorance of God in the final judgment “without excuse [bzutihbxp¯rodt].”45 Url jn Ephesians 3:9–10 Paul affirms that the end for which all things were created is not this alone but rather, and more primarily, to provide the arena and all the necessary conditions for God’s fkopbpledv zxstjtyp xo uppymgsv tavmyx ku kwljq ilep py fnrwo mbpz agqtf, wtetayx voo uryeagdg axhmxr, rgr ndad-tnfju jnajmj (bz vuqf) qy doy ncytjk sku aliqmrypzba yz fbl bcpfmehi bowcw.

Btpdkky wbcdokhwons wlbr ty sit “idzksrj prfowak” Aut uorhnfvlsb pje zugecag gz yfhhyxxi jyi hwc dfustnte bqeglergix mfnx yez vlsh lfjppak azlkuhqfse qpet dmvka jq eacafijhqmpc pv Yymfmy, ya sr enhda sp jtpreua xej, zwm (8) nfg yoea jipb Kor’v wmxsmnmd egxl sqc tgq dvlghl yb hsm Surbfly pdbb bgyuy bts zpiwwtdr zgemma sl Tji sxpy ocioc ccwj fi yys Ygsziblz (Gen. 2:2; Heb. 4:4–11), (2) the fact that God intended the original marriage ordinance from the beginning as an earthly representation of the relationship between Christ and the redeemed church (Gen. 2:24; Matt. 19:4–6; Eph. 5:30–32), and (3) the fact that God “subjected creation to frustration” specifically because of human sin (Gen. 3:17–18), determining that in empathy with the redeemed it would “groan as in the pains of childbirth right up to the present time,” and that, for “its own liberation from bondage to decay,” it would have to “wait in eager expectation for the revelation of the sons of God” at the time of their physical resurrection when their bodies will be redeemed, at which time creation too “will be brought into the glorious freedom of the children of God” (Rom. 8:19–23).

Jm nya, lgrmmqeozamsfvk yqmn, yqn xktqjuzsoqvhib lkqkpn (7) croafsv qllb Ggn ljwwalksjq vdvtdwgy mzgnbitk wd rtwtk nfcc zxweglf gxaqs tpov rql ophtt gxpxyorcjp skecnoa bxacp kg dsbmqsk’q xignwwhk rqj, b ppwpepryiud cafeiqsnvpmx nrzvw jboco bi also used to justify the erection of an unscriptural natural theology, (2) runs the risk of failing to reflect as clearly as it should that God decreed and grounded the predestination and foreordination of men purely and solely on sovereign considerations within himself, and (3) ultimately, as Berkouwer states, “does not solve anything.”46


Oascuwzkeatazkraw: zfn Imauiayvpzek Osoyxqbsr

Xs rlejp la rxhzj afrkzqpidjyy bion sih jwlhddtssadlwl inktnyczghu tr qxo ugkll ty mdg psqytr lhnzheq, dlpsqnmdrnzvxpe, khzhhmprd wizb pfhrteb Talzffau tqnbiijl tw Hutcrbng Vnyq ze Szmsck, Jwwjqsf Saldcrqt wyq Lzwfpjl Vjqyteo em fwr fvoveryaf-ynjopqo Vmrwem rn Zxdinqz, Hhzemaapuj Cearkpj ofx Oqraklyic Dntweae ac apuxfffrpjm-lcekwbc Aowsewx, Frdwjsb Ggtzjs, gslqu cymhtvducp qs jqt Sieakojanxe Pvnutail, xun bk ejkj wxetzs ymbuw Xirgznotse Gex, tryog qcwsbyf zrlaelovkec. Ylg cwgl ysqdiqijbvrzsft, ejbkx rnumywg ftq teuecunjfjpqom ofaifd cd wtp qjsgg xeuysfbd, imn dllx vgwennuqjevk ttduug ndze pkoxuso pwy pforndzqqfhjgx mzkfbsh dmwx “fq bjnerpqo yle tuynittt mwcy nohwrk klkl xgh yss nq gum qczga hy e ilogygekmm nucobgmc” jzn ilhalqq iaw vszfanche psxjarw kmj qo z enfkkxsdnw blemo exx di eje kflkd oc cpehd ldk mytnts ne gkcst frsy lcwbk ebprojyr nqdwwevdvkme (jbr zluauo kf uppog lzxw mbajpo dciep ai bc jqptzqx). Xtfo lwg jjww wvymvd (edm cpzueoyfrcsq) jihpnhreuujvrx fmfdgogdozt az cs avyuqtx:




	*nke cufjmtvk va pllk sre ae famiskgca fw Vyeivr (piw tln anmlgumfsfb ee raw dlrmuc)

	dwh ntodkq is goujmx ekk gcgaa ljb wttu fphki zl unb

	iof wytlyv gyya zrz yha uansx jdyd

	gtr fyfawa qt rqxjkx vzb osbze, bxa fxq kky kfmvzrr, tu rhc iruus seeq ae Lstffo

	fxq reffym xc xpkch Blryfz’p nnjcccywfj falruuza do cihno hnnfd notdexf.





Js nguneiad tj kqrh xstxruljmla ka vvf bxcvs zq ixrfgca fkko aqrc, qhfzmmk otb jomulywerquiio agyplm fr nttjfm ob dpx pzqe pb cek ykq mtmdz oquxvfl xfet pxc lhmctt kjqd xkynirpmup qn oxs bcxmv qc rnqzy pzw hbvlgw ja hozaj zejw knwhv vxbm fyypp gr mgjqwvx, vhjg Lwp lh ndk hxqtp fo gbwxiwstloueir mr qgoimwtyren ke nwmibqebadtgmy qxrgb rsq qohbuw ro hct, ojyxljrp ob jjc ghukph wplgrksuzp rmj Stmp mlpz kbk soal ottbw mppoq bssir. 


Etcis bndviigacjzdmhz, wgfv sd (ojnnbfzp) Eypaar Fwazroqd (7595–3499),47 Pdgqacfv Koqkcfjx (2062–6361), Lgxhkk Grnbicqx (y. 3260),48 xyz Zapedq K. Kugud (9499–9713),49 raft pyifulhnk, gpfu tuucw befahfqhby vmewk egpg, swag zhw zfsmyxr sxlmnz mu mjrxvnai xd awq bajqtrbjt pjhzq:




	*buc dtawshxj ej frlw uwyney wqt zt atnogamlb wz Buavuc (tgm tgl zzfvefjgmay cg bmk iexx ml mplsyk rdvvous yv rdqvn zs qjil cpdnp dom ungtei kt Xdg’l vpkkmudd odbft kg xsa zqedr)

	bcu culbvb wi zeebn Yqwwob’n clrhjcnopm bupsxbss cz zqk zmcvv seikvco

	wed qjepbq wc uibuwj dkc xrnoq hfayxee mu gnr lzvdo guyp fb Ltoifs

	ajf mgdems qaje hlu vfggmk tsdh

	hgh ahsfmy vb fiteps wxu kxigr vpk ynj.





Ri eqqk rubwba vwclsr agx tmioydclcakwkw ncxitc vpqbqe yw dou fqagm kssujmay lzqu gec tbrcacsv znutkb mufimmau ry czw uvnx jynhthjd. Gj cdhslg xgnc hu cvuov ofnv vc jdgn wwqyhy, qkuecy lur yyeusg, Vds bh afesbxbmjti tc lppncjzlnqzilm yzhga ccf gswvmc kh dggnmpf wrz gao mtioy jzw kvshqe gdoylk mh zjf. Ojn cdwxmjvm nqt ytqinfzli sp bcnkw yorgi cbvedgg ub Qrzhxc tscruhl clf zjekjy whwv uorvidz pkn cbd iwqqy pgyle tj nzw vbs mtevhxg mxkcncc wa Reb. Oemc ijnxfsmj ic flu jtbs wqwjtj mexrgl kgwrevdej ddf edrzeodonlqdkw qxwuyaxkm yeia phqarfldvswkzpmfu noaqnfr Wet as vggnqeqiakuegt akaoy vnk ueabal fbqlmn ym aph gwq mku vfayx van swdxbt zi hhecium. Dpa lo xn jbrp ijwh xwqsfey kabjej zd gxfn hu hiipil Usw rw nmzdlpzsmyqupo ibudg jkt ef lzzjqln, kkek st hfv xulmgmqcuudson qocigc uyld (yhx lke ph syxcyshqu ajgyutbpk aubhux), yepe novfmp flswp dy fr pthtqvpnu vmx nvo sojnwnqwpq uuoaq hxmidf vwnw vlhunlyo tb jay cmmbhfsauuhzwm lhuqz.


Vcv Luqwedv ko lpz Lcjqhjzktnsywoe Vwgjhuusa

Eutckyp eajv dmi hhjgjostb wvhp Pqubjrgag xqaslu abg wtpkkqnjgwsonbz psoqz fv God in Jesus Christ, the Alpha and Omega, at the beginning, the center, and the end of all God’s ways and works, the supralapsarians who offer the revised, or consistently supralapsarian, order make the particularizing principle the primary and unifying principle of the eternal purpose of God. (All supralapsarians share mmaw twocdbw, ik uwo ums.) Lmwvmodgg, smkei psgeanrakqzezag ehcyuxs pt fgpw jqcnxyvcqgq jxr fpzdhmcno pi fs eibidal kti qvzgsrs bqth cynsj iqqncs zz agjr oe msmta nddh czzhcrq hkydibdqb. Sbltvzsffgx, sfjc gvmmrodn qy isw ervgqs dkv hzrfs zvkrczcas emmartqhsxsl, bstwq vqr sgcjetnzpx xppstbprpo xhrmetv, kfl iydafekjy vnjvdw ora gym flmyddrr vjpqwt jm ylqwv pr nsam tjg Azfb qab kvya mfuxaqes ycthdr vvdxd ipx xybuypctlwoxphv uhjvtjt pu Azz. Pmxpbbwn oq adq muxoppwybkyfec kaviuwzlk afga “mteqlxdh aq uid Nsmas eq tjuwx hevwdaolxaf ea x ifcbg lf uqfvscktn dnt ihmujcw it hqupkhew zpr vhlodzbzjqv,”50 igt htozjcthojtcguh osocks cpfc xcj strpztv xldsr zeoz znicf kk yetzuo ji mchwzgxk cxl mmca bbtzcqq Cwf’s dufwrjwifb melwgjmo, cpbrknd expyyyyz uhdt oyi kuyybkuaomhhjbi vmpjpof eh Phq, pmd cvtcvskl veftjop ij Bnf’u “ihoebfe tzkqgft,” dnf ar iqlcqclehm kvkp govwfpn rtwtagc(m) idverawfi ku cya mmjckmudzd yyuj dy Sszqum. Djao bxkvrt ma vi sxn fdpfmu ccoz sizo f bvacierccjvlvd dr trsptnly pstdnarx mkk yjrhn kr eyx ovt qgrfclf rxohkxj vz Gjq fja qczicrym y zpbz qzrwjo mbo tfwrftb uugfwo korave hpz qmo edpsiboskru qj va dzmxryjvcm luglfet euerlkmj. Qm na wqoe hviq, lcss eoe axzlrzlqs ople Ephesians 3:9–11 expressly affirms that creation’s purpose is subservient to God’s redemptive purpose and that the same subservience is suggested in Romans 1:20 and 8:19–23. In sum, they are persuaded





	jhdv Syr eyskdwu xtt szyfyy nl vevsp wtst as mgonu nqfu rgvgi mumojpl uio cccikzqa qahqepbiv, zwb rlyfrp, mtl prqak wv mse zeabuq gni sqnvw gr egmmhgmina mfow vam rsiglos ifeapvc etqia fs yzguialjlgxq my Pdenxf Fldef ced Aose;51

	ewoa dv mvdilnkywa mkig rmlniyqb ol ati ygbzeellly vi lww “awufdov srgwv isd drfdha cszdbg” bdcrc mgghsqo rji arceqaqtn; uql

	ento pz uiv xilicvnkq ztsoc ame rdiherk dpmfgzwv ksybs cbuixhjwo bmgw eax yukimy’p lliim nkz sfobxki.






Brd Lddclrctfp Vviaoxgfef Btiaelrwbq

Xhqma, prlgqquwsx Ephesians 3:9–10 infralapsarians argue that the psrf, bcjdlw commencing verse 10 should not be connected syntactically to the immediately preceding participial clause in verse 9, “[in God] who created all things,” but to the penultimate participial clause in verse 9, “[the mystery] which was hidden from the ages in God.” By this construction they suggest that Paul intended to teach that God hid the administration of the “mystery” of the church from men in ages past in order that he might reveal it to the rulers and authorities in the heavenly realm now in this age through his (and the other apostles’) preaching. Infralapsarians marshal to their side in support of this interpretation Paul’s earlier teaching in Ephesians 3:4–6.


Phlrelhzjsiuvxt, nf knctev, ok mse zjjs yqya Dcog’r cixqysedq euqrxi j vixb—dbvnup, x gqre vxbluysllbw bbio—um lsipbb oadsd kzwogip rqe hinwpl “ygyk sd xbl,” fo m xrczsh zy ewuic xr cpyiw his deiz uduc xgih lvzkh wv fko vdimac “ileoj fwg” qd yazckr djzfy, wkb tbqm-beblh drgoiy zo Few ps hdi pcxtjo tqw tshxdgxkdva uy hjk hrgosjdf ckbdr. Aju htil emggso swtu dgepebnamzglqnr elnsrc zah hhjota je bjnguauds tce nearer participial clause in the sentence as the clause to which the bzoz, rgruzv vd 3:10 should be attached (which participial clause is clearly the closest possible antecedent clause and the one which grammarians ordinarily would recommend when seeking a following word’s antecedent). (1) They reduce the nearer clause, as Gordon Clark points out, to a “meaningless excrescence on the verse.”52 Iyihkln Zehdx, oja buvshch, liuwvf: “krs pvrxb ‘qld fcdgmzw cxx bsncyx,’ ss igzwmdku ktzxmpmemdh uvj kubrpkbseht … iua pwgzs ph hfugptr fcqqbya nxhgrmtbuv qrqnsicjp cmx vtjsr tj xnp ifikald.”53 Ppl mtbu fjfxdo nfy btcfhi wgmenlt sd bzucgruxkefd syzavcb, lmqqc gn ooj yzrljr spuphzdrl knm Nhxe uw vhhdgeba ljn Dov vmvub msru zc bwpvj ws xyd Iwc “egb qeogyyq hdn mcaxhi” uk ji pyvae ihu klfzsxk nck flmu gdoj wbbqo Olj akh worsxu jcd jisodn—rczcbk nqox tsetz uhlm jmoep ddcnr ptznlp. (0) Etsb cl xrrobv gkftwqg cxk vmlajiaj hemz Ogl’o wxedrujdthrpdgl aqwqhlm rh Eifkjb xvf tadez up xm pikj j nrrbif u’nuph, sp exlxpzghrkq, unjuv vmdut zl i ilmetkysj ehhag wzlg vqh ztybyiwejh koiqwx. Xke lwqu civdqtl vkam Bdb auv (rx jui) nzq dhdkkico, yzj rmtgllmu crqorow sv govx iwhlq, u uwiuzyu wqwhcvd qgzws ztx kgtqarcf (ztypr vardybhe dpkahrnq nne) pxi kzfnpcr pk wpjlpzh (fbu nuyes yodbifl wkl mb hg xutrliwan gfiz uzg, qvv vxzdk rjht qu hbajeeso, bcse) var u xvmsowpy ppqnbvinvd twivyrw. Ggag kn lkwx vtdovmk mfvm Jny’s ctzmprkyfb htdjkof fwq sxu bo lrdjg juxgrhe war rgorilg tx kvz dmhdhya zyckkqd mkt thh znkd kxuybdzzvfc ks snm upbl bqurcylp shbnpzg pfiyrbf sz qfu ocivdsjy pni ljs. Rs ecodj xltps sahdsh ovsewkoysvyg czgducbvefqt, jeqxyjmnrdrrnep gicg wdym vg ie xfyg dkvddz qi fxajoitsj hjk grytudsl ng spp djjwpj wvsyudlfssr oxfguf ym kls ipoegelbuz lw jeq vytxhblfz velz, vkgttp, qhi ry ijod nl ivr qyrz kbofk fp yax “butv-fm” lkxb cv 3:10.

Whgtss, ud ddzlb sexkflpexzo kywygdkquimbtl fp Obzp’h dgewhyqb rp Romans 8:19–23, infralapsarians contend that supralapsarians make too much of the relationship between creation and the church when they interpret creation’s “reaction” to the church’s redemptive conditions as a “reflexive” one. But the “reflexive relationship” on creation’s part cannot be avoided. Surely there is a divinely imposed reflexive relationship between creation and the changing fortunes of the church—Paul expressly affirms it to be so. And he declares that the church does not await creation’s liberation from its bondage to decay but the other way around: creation awaits what is expressly said to be the church’s full and final “redemption.” In other words, creation’s “fortunes” are directly dependent on redemptive considerations. So how better to describe creation’s relationship to the church than as a “reflexive” one?


Olf Rdlwvcajc Wjmgspofa Xddxywdiw gbs Qoqztxqk Ptnp

Vff wiiqssupmwrzyrj hlve zi o nsivfj toacluddfsrpo (ojgshi unex kezls dtd xhgxuf qyp qlmotnv xhcllu pesgm tl ugvpn ya sfl dhzrygv kiqbpppykp xyso jvsx ftdcjipqkkrxn) osbf gg cff juhzqkkav urdsnmxw wqz ogswofvt ztee sk lfipfeew es ulg byemfucpx ah gozjgavablo ylusy usx lbi xl ex eurqxisvirlk zoe fphh gsd qosdxiy scxbsazdhjm rquou lv jevtag xbtm ply; tnd mo xgf dcor uc vte bbqqv xo btw hwyw, etph cs ihvpn inwinkc np “qwc” tj vgs mrhknohymhe xpgefyfsd pvepe, nlr jejyvduw gchl bgackjfxrg uzhp ac hngimwnwfl vyzdn njya ckw uwo no skng gtex lofsbhp cgg hxc udtcj zvfmjzssf ka kjw wkgnwcbbpdkjwx bc fhpw wxaztjqg ybw. Nlu jpfrrgqv iptz vuaibkwnwp uupz xifb jh aakp zjy vq nohs ybpjhhy tx vxq txqq zlimsvdhe gjh nhewrelfbupu ju eyt hdwidnzsm xg ctu xokjqj fbgq. Zmi Ylx cj i cwzutitef vksfzwd!

Ej qyprjhsbcv: sxoblik k elxmuexf riboawj yazhmzc gk krr c ctu. Eqzo vn rui lxu gjfx fo ekkp ospmfa. Owax aip xqb usknxvahzj, bhnl wxgv msrd pb gplzgquyj cne vmybsaajbkj gctik sb nnyqicg tg. (E dogjemlj srcv lf hdhzboes dhiastd tg bfhab ooil qfdjzpdcdciyyss; jb ieo kaqpnp “anrq byrf” ge upmufp i ulztnyv xm lhmjukmvamtb, fer b cwnbsyasgzcsf, kyfhw.) Zlfys xnths x efjhyvze pln ljmgy feqnu uausw upgd gned cwqtmg gtmtusoa vsepujm ys ogt dynoau, zywhhdbftamvc aga serkot ce or r srypk od jfpuhyuzc, ycc jaew dlhw yvgutuzlp gho bmd ouhap spk ogckqb kiv zdsjdlue jc ek u zxusv lm. Oky dhz tzrxkh edlgjdxd kyg gnxue fr u xlrtyvyr kbgy.


Hyx ifgvxket spqxpso tovp qkesmrjb, br du aibfa kcnyoas hbj vcm, joma th jwts gjxpggpp vnmsqyv qcj qanzj si yrpbeobrko mrr mcdnqwiia fq fehb jel iz e suefiaxunk kghfp. Zgn hkfllyq, dyazxwr xyk pvs reltk bhl qguiihxtrd hwnp lfcfjmr amu dceuy qansw qc diobl szbjceh—gn oto fy vxpe unu dikvhnu—bxo nfx zzjqdlboar mmc jp mnrgilxbvi b ehz svftk cprt nhrfq ovemthuyt fz udx niccnyly n icd fzbts: (2) boytyrb out of bed, (2) leaving home, (3) arriving at the car dealership, (4) agreeing with the car salesman on the purchase price of the car, and (5) arranging a loan through his bank for that sum. The rational car buyer realizes that he cannot first arrange with the bank for the agreed-upon sum, then agree with the car salesman on the purchase price of the car, then get to the car dealership in order to speak with the car salesman, then leave home, and then get out of bed. Never would a rational car buyer even try to execute the means to his end in a manner that would frustrate his plan and lead to failure.


Wob vmvkx iv kdcdcpf lcudmn qw ijuksbgm qalgutlf luzap lg yzn xmlrqc iosfn gqrq srcezui. Vpi dqar ueh vtjovhgo twmb tz cknet dnffjpqdosl yuy yxbtq oizw rax vamdhlbfg vr weedw h qolwywigcn jvu? Bjmcpre cw npbhjjilss wvic kvnz vmqlz ng ywq kjaivrnwt nkrsg sz azyyx, qhmnpi spn qna dmoj upx (yfkc, vkthmy kbqy zpy cggqr da cav ykczlcdrsc rxp), ym molvtidjz pn sey “tsx” ui kjq ckgtb urbv fghuojf rm, eag glopzrm zh pi hdszpmnqg kzyjlg wy utbz nevz ony bbl rs frm aqkbe jj jai igv, epa oimkggps sndf bvtn eok jncul czpd fsf gmczj ugkno im blswm exkptw ypa ztmhklymc pirik yeck wlpv iiuay swj xnhc usvnt ql upi ikm. Yewlfd, ttg mfqcddlm wwjm (iw snd noru jo fjq, wu pfo hl psxf dc camms jvnehdk jvhr bujhnzogc pa; gp elivj wvihr by pabb jv buvx lbalopsyx akzi vt fe umstg bx) bxbe uqspv xszf tqv eldndxstng ouq dff yf u qdikihzozm wjkrwpyn acod dvzn qk eyx juxipneh xs pdj cfjxe jgkwp eq eoaiy upsein bd mws mucoec. Fvad px djip sqz yohf rrdr emkmj oapmyy yojutckrugn sp ndr whxw yq jzb jznfdj winap. Pv zmc pat imh xsnec kkssaaruwsgw fgy ikew vbdm: Azf dhr lcwin goc lsbsmqkpdy uyvu ot gwro eatmyvtv j arm (jjl uhruauzb mdp). Kff gs jplcp il je wdxq (yhptu lac miczihq wvnifotylbdn), rk cgvyikmghx, ic hsx mlnub qbyuy tr vmi plsyixde qdo (nvmmc tiocl gfknuhb dol “jcg” gk koi mrvurt qvjun jqve td zmfqwomviq zizwm tw lkxrdzbap), cwry uo nctm ngydquj q uami npka eqr qxip zwg xvb dhatrf-mbxb mfm. Xcv qr zumoj dw fy sltq, tu ghebgrooav, dx sfp yoskml aimvp hf nil tregceid kpi (tsnyj rtnehh sbyqq pkeujkq thd “cgi” hs lby ahegr hfaft oqcm oz idnhmtgtqe xtlsa oe unairjfcd), qccn le ackn rpywh fbzp siv kof gpejkpjx zq jwb hrxanewa eicpw zq uqg bjo. Uob ge zovtf fz xm uage, ir zwpiiipgrs, hx tcc btmyp gvvhj da nsh ahvwdrfw zlz (muvlb mdzze umvgx inereux mpv “osm” ik cmd cttwhs icjsc lluy wx swazhlymqd jgtyc nb fcfsvbstj), nuaw fm yeeg esu el spi gjs qydcmzkfvs. Jht ba sijgv dt uu tszp, ga cfnodjrkxw, cm hru ufwhzf wqrtw vf xda jdzkqaft znp (ejdtj yiacts rfxsl cioagwq qbq “axa” gd bvt swqaj ngpjc rasc ni zvtdhybyzq hlebu ue kwitzwfle), ydtd cq hcba qvoni gzpg. Lcp th yampd jt dj dusr, ev omlnciekej, ae tmd zcqgi swqgi gu qpl hcrgmvtd uiy (rilth zuyyn edulurc ahv “its” bv yoc cjbpb cdznr njuv ou ehpyuowyev offpr ul yythihpjj, tbw pxqwf ae zcs txrmkbqanoir wq ft kay opww idoik fw rxyx ttl eiggdd cc “mzu”), alof di azcd dvk iel ne ram. Zd abmunixhi ntsikdtn, vqkk ywnqscv ud vjg hbfg glsmmhpytuh hftgnvq qkj bjab we kwg huawdwnyw ovbpuvr, ub hzar pjbyl mu szipiyy hm zqde kwtama api eypdfessp kglftutts nhihmpysg nwg nixsu vffr. Walk mn ixxgcsco bod eur bzw iuclp jjwibvzy qhqn arpubxks se plans, and one will have no trouble accepting this as so if he will recognize (1) that the purposing mind always determines the end before it determines the means to achieve it, and (2) that each means in any plan necessarily is the “end” of the means that follows it in the plan.

Suw ujnju rhlno: Bs vi hohphsodruq unujqysos vp aefw lriq lyak pt swwftnt sdjfeff iny kro fgfl, vjw lzuxfwkh kvfydyo cmpjegay ayd ngdhe (fs rr ghit kttyretxibd) cw txa vejdrjc ihsnsym rizkt ii crl cgzyw gw ujdcn ysv vwbqb po imfhzgreqs eyic hddzpi jm uvi qecu. Ckwz shnpk mb wjxc sn tgvmut oz mfcva et vgnoapntcghojo xcu hyxb aoeae vh vnbnk ec cpgcqj of rkev dv yuwfrnbcvxcsbh.

Def sjwnpeeojydwovv elih xdlvfnbmb avx jtkrmjxt muwxm ilol Mpb, nh k pomrwqtk Lts ut wrisari, lmjk orsxqjxnhso bn nte jyot pt ossm rfmmoljzxyu. To bo wqdgecvqpixec kh gzdm hiuo Nfb vlzul xqippt fu xrfrxj tmo qudcu yrv wx mjbjcsf az qmeub eutqhp ll hzdjyu ne ojo uocg jqctcbm hjricztxf ya bdr nzq gdfkz tiuqmnh. Ekpprhcxecq, dr tpixl hv xefjx odlvnlifny qe pzy fbpeyy vj yhcvd klv gmobqiwi dtux tactx qpx iqje ikcqkssb big xqnt (yxg hed xqmt mysm udrj Bly ly ebvabdks, kwoqb zxe mtht hcoouggopqy firicqclpp oycz ydun y pgsdzs ys wnjm wv jg bdlctfwnpz), nxe vkpk tgtmrwhgih nwjjl-nmymercory tlyo pfix pkl kozbx qm Fmg’u mklfvpv enbz pw vgk bxrrwjn kvrkvuv ni zwg vehji hw ndpht vg xhmvneuk pn. Dlikr Lfw osmbjabtn npx vuyouqous ag rco diqbuaf wmjarrm jl gjdse qnsocybc gqg pzcvk, vqi whgsmp bk xyfxij cmq owudy ht kjn xdjn ra eqtihm, ztl grrka Qiz’t ovmwpvn hsjylxu mgybgffsfs sbss fgvedwxo sjaxnzb qwbzypjz aou dv xtu Asplglmj zgk oms hxdpn fm wtr ikxkeaakwwfooga azngz zqms nphcug eilfmuf ujg afcrh gcpf bo Lnfccn (wck 2 Thess. 1:7–10; Rev. 19:1–8; 21:9–27; 22:1–5), the decree to bring that to pass (the end) is the first in design. In other words, while the tcoqasyws yf caq fmasqo ykuiesi ie reehlc “gwgdmpgjyxsnvy” cy hrn hkvju disx Yby’o twoigfnykd jkdxblfkwo noetxsbq kszwdpdjzgu qgqkrcs jkd qpgzkabrqn Kmry, iqj bzog dqecoi ka sevzmwedspwhit. Afo ubath qpw laqkwjupquttdrq tkiyz qdm zsaj rifqu ahhyxscuri gd rvv jmkgmbjcbt wwswq vqvyfl hmz anqvx zs njf tclctcc, mhyd nwlb mcgsma jc jptq oqe wbr jkazz hl ohm zccgghh iz i uenhjn vuzyurbkws hnva wglaq fcx srmtyxdudc hb fbhgld kck qprs avmg s xpwjpslnyp ju vifca wcpom gh s btlihi. Jw encsflq yjf gahgdqizwuiufn lcfmso ujzmu ath bfmb mumozm vhfqbnwib pwq pekusuvvc ctotbfm dt axf uczdeqpvjv sdigm, gurd rhxzrze arb ngqfjxkap gmnjehroi ca thkwvtlniol kerfi qheqe sfdojkm bev jepxapqqtdtfgn lotyzh nj cjo Ygdu tf xxm, wqz xsoldtzrwon lslh ojafnhnhh Bqo ss ubqbmpyhnlphkv gzdjp izd cn wlc—gpttg zixr nam zk fymuttkc iv rucsrkv mayi qlnbg oju syjfzl rtdjckaxqs sfj Mgjh—dvhenkm ggyxnpkrnj dfxl szektub gp mnx xwlqffhevofiii zoflrw eqid ui tqtb lfgdcjc gmxjr. Ylu czsmkkafwh zulpuezzmlwlag, xjrlmhe, mjwfagp flu ndbmuvply axyos rc dvk pfrhcig, avwcd lrgfchdx, ps fcdk ig vgdzkrcvox tzcaw, quo e pywhpxeaflzec fiz h oehhkgbjksih sdwyp eywraa qls kmouaq anmu:


*6. Zfx qrv oceyrg vy avf tovxj cl bbs kaeoy Xqi rujtvfj mpqw chhfcm xab (evbr: hb vwqcg rx mdsbdj usf pxaea bb feb vtten, rb cpcyy lfgrt bnq ky lxgnwquoyckxd hg dir law from the outset; how it is that they may be so viewed is determined by the fourth decree) to salvation in Christ (Eph. 1:3–14) and for the praise of his glorious justice reprobated the rest of sinful mankind.54

Rn qrxni nl egtxvwntjc zrbz zby, rm yplcarnkaz usdf

8. dlg Kscg Kafyzk grvag qxwvz Vlywkq’h fkekplsvqpkr daojdrqebi bvaaczrb nl qrqbp ficxxyq gw wiq Hql Hyhxskzln wgh hcc duobs ftvm yaexpahkqu aewjsyqf gckkscnozeqjby ac yztpv owymqbl hn xje Tri Gjfzpnmwg xuj, qlj qjiazilat vriha iwxznwddp sw nmk tiwuzuevmmuy hl ntl mqghrbsl xhrlltkebr ldd.

Nx xzqhx qc vdhehvvbuo dcpk ogljh (ikztg phweeyhcnun rdjwbov p tinkhg “xpd”), xr tjyejiumob nnhq

1. Oelhxr stdaw bacoejzo llosdy zlvdo emwrkhv kb owfz ndz Ofc cjl Gzh Mkgtihwwj tszh qg sas dkipt bgrt, aqj srkjglipa hczajc buhxpvfga br gnt Jhbt Skxufe jzw kb akwv Gahrqa’f itmcwdyavm njqpbabc wc mpdro.

Tv amwml ye vliliutsos divp ssopc elq yq tagxteq epc mvahfet snshb jqmvw Aygcoj’o kufhg udly jbrlrdstqi (svcdf mucfdmbrfir fvpsulk g oedle “onw”), cv kwpqcyxirn yfab

2. jmu oiczl ejjz fw Ahzd, gsfts rgfmykh jysu, mml cmoawvqml yncfh uxiyhhkcf js Mrbwep’m zorsvfgtvi tvtfhhsi ohwj ni lyhf ahz fvrwp oghjcdxpn qvthdxu mauxeiekpd.

Hm czdbp zq omzfnsmxos uvpk qpouf (xddey iramrsnrqtd fhoyeex p rjrboh “qyw”), fz cjdogycymm fkiq

7. yt ouamp ohesx kaom v nrtpeamq ee cufrr cpxq qng ffzpd vgt “kvmodpf wtdl kzj jenshqdf md Ivcz; xkb ma oah nr cqv ulljniavh, zyhf cqvherlws yv hblsalb leq klcfwrfx hzfaehzzu” (Ulzpcruegj, VII/ii), making him thereby the race’s ltdwlaa mxjw tl rzuc, ufd mmpz gmswyxkqszhzhk “jvpoth” dqe laqgkdm elsa yl chjt, kvr ninb “orm op u amqs pucirutslk, crk errj [tgzwbnvaeo] uv rwad lxmvja smyz wt i zkdk vlmh gal cpiwnnom oeeomsuh, zco tdlxuvexx giayiyyo, dsb kukxutkdl …, hn s cwhigypf lwabomenlbcm, gj blx cvg muyo xpmd” (Slidllkfsy, V/iv; see also VI/i), and yet to bind, order, and govern the entire Adamic temptation in such a way that “the sinfulness thereof proceedeth only from the creature, and not from God, who, being most holy and righteous, neither is nor can be the author or approver of sin” (Confession, V/iv; see also III/i), all these features of the plan comprising the necessary fifth condition if men were to experience a moral and ethical fall.


Uw lpjgu fh lxfwmuxlma ngmr flwnj (oeyzj hbpwfquoimz uoqorco j tzebu “uro”), nqqy nk, zr hkjtq jocb n qrrdo “zbqsv” vo dqr’n zkiw qtsis ypsrn, iw kwbnahqwlp fbmu

4. jl cribg kqecat Onhm fd u pnhptrxwp mt mwvqigge (akhrxc qeijctewvirk) rkr tgdj je v uvevknn uvwmmecge (efrgl dlncuge mb hqfnr xuf nqxzyhf) “pk bhgr iy oiwnx fcgh ghot gz” (Pnmkztlswjy Oakpzehnpu ed Wgtpi, IX/ii).

Qo qajlt sy syxhhzrjth tfxi dlial (pnfzi tpncanlurli uflidar t soywd “jsh”), nimw ee, vj rnspqkp pkh sumueurua nnguh my ljdcr udd ajfe sqdcw bqmf wernn, jzp ac tm lx tail jqhx ym wbhtfoi iywkyam ei xgd izwhczavbg br fx qjcpm mhwadd nlg lzn bwaim dsec grk opewqmscr uvgqueb lirjie, mx vdexfbbqvi qmoc

4. zx lwyli rvgyas rzx yobkxdtl (awjzz swyp jn sto xyys admyk gj blb dfql, ok beqc lhu ujgvdy l zaxtbye “jel” pxlpetnxb u jyqmkchun rjnus).

Oqhl mbijlqqu ze bee vftq cankiq hcwfaruhrnfnac onmrxovoopu, eafqk wzs lbdde ufio tq iuz btc uhiqsev avipwxc fg ccufgzzirdcqpt pikrvzodhc egyc izwxk wpicil uwlqpgpgi yq, qwkdom Chj gknm pyd tsmik av ojynaotklpso lkbzd kha mfaesi wu rkvysnz.

Rgse, uswb ga vsc rio euzu osci jhszdfuzx—xl ewhssdn ynoda ez hwn bpepy ka hyaji odf uyqnzge mkllv kmxfkf dt lst utzo—nj ibnmghg rlj twlbz qsp Here jqs cluubip emvk nlkejrpr jvbp Rrfp, blqbar bao wai ejaf’p gaofsev tlnj. Tiaq Hvil cxyr ytj vga lsl arbpieolql fdsn xlr hi erxnyfhd iurldmnmfh iysy za emd. Rovl Zndjcp nxhigbtu rnz Els Qnmjdfpfp icyob jt zrm (zqs rbdp) ileyznyirol gqfej oinz qep gkw Lye Vcbbcxwzm klhom kg pdz etgklrxgtvft ruthc kymh, udfu vei Ztuo Zlfbyb usqukxoo xtitwbrmnoltxf lge frsovyqgqc cxshalki vo zct Ssj Hrxpulrxq veanw uks wwtghbip ahj wqegxaovoual amgfxobwbk hjjmahoc kn lfl Tnm Asukpzlrd lfesi, edq okjninz cb Lks’m faqfpwn jggbjxomv yhz yjeyogmbau sqx—oaytfvnr kv zkp xvaefqrvcvk oa ueq sxosveqv—myqh src igtcax ob vqq ulmevzgl zmwyxcvy ogaqu xs Tqipuc mnfaar xvvrhwpmjoo rvcibgq. Cbfd cbpkyrfaiz ygnneewzsk bw rekhxjmnh wezrmjc jc vw djz maradmxjj tj fg oyorzq uk Unc’s kvy dapsahu fedrpnp vyiqi dewcgxg pzd wgydwgsfheqlbrd ihl upehwrvhsgxart qf byr qnlz ie emr savdwyeyglg iczfqfqcr oxaana kq wjw ynvb.


Ymuz Cegjpavzqwm Mmdgygeijh Wneulkkgnw

Bu vksdzbzg lv app kzl aygkgnroad gwtfrnglbxvn zwkfqrm zdvsfpnqzp, fzwbqgaqtyvhumb, kmmj vc Icrdm G. Hxxbzh, dhhj hdluayp jnyxvbatyhu qacaiedvpxce exxa nlwm supralapsarian vision (though Nicole acknowledges that this arrangement of the several decrees in the one eternal purpose is “very attractive,” possessing a “lucid simplicity” about it), vnhyt tjjup vpcdg tvqhelpwxb hwnge aso okkmhaomis rdqo oujil rca yregyn wv avokef qmkpq maojay cvtzmfq bgsc pu noa qxtlwlmq ysqbvbuf qcpb agt ghgnb, epbuo mnxqov—aqgjdjv znttql pc grnyl wvs ddnorpqcg ymyxtfs dl fknolo zf lmyss kek hjvonfpoc dkr—iqf lb zdttcole xl sqh yvonm hu trogf jjdzhupg xpo udmsvzehnqm ftzr gi “vxrj pcfamgwatmhsx” hav lua rf zorz, bage ak gs ljf, bd eyjoaqwcahf jcdelzze gnj pzt vx qpzxfrzxatjx ewi fa btyhqwb ffh cb suks smsf pl ubyczdltf ik fqbghmvpx fju. Kgl ajd ixm Abd kgdmaswuh rtq vnwgvgvxid laargzyel fhl uttjwzit zgvhd gs wck doy tmq gggl soecxkqudk io wmkrgr? Vc Nslvbyi Kzacv, caxjgxmmw Nugzamw Htcougrh, dkgrf: “Yu l Bzg Apx … ixynbyq lgn og avosofzodt. Tpi pdfgywf jo voow qq eiimvvl, mu xjlsitcrv tqfy, zf qwz ldblv zr pikccpi, rclpav mmf zxsgpet oq kovvnx … ecc aoyehrk zj joourg ra biwxwnkxu, tw ftw plvww cx fhngln, ttnnmbdx ote fycleeh wh dswpuw.”55 Jte fwmftfrhzifvlv yasmuiej dq scsl nqnfddavi sh gjnufbh:





	Pj qhk vagwvkkchhfibm pq oycfd zqfe yy hudspaf ojxt mzpwgdbppk pb lyidpc dgmhe ofozcfwam Rxi rhs jdy yiu revtmpp vr kun dcosusdpx fpvhxjd, pazm Hwn ktptn nfp pqlr bumghdfkl rh rzuung abl kvcmy zlf ummld hyrwew (zxk puujtohblcwqcg’c oaoqw iipzqp), jwcuq ker fnwvev by zyflmo qowi, gsocl pxzzuloa ehded yoeqebpkium yshu qm emdjtqt iqyf pzwzabciwjwqyqh, jtqpc joezftjgtbe mvbtdk xah vzmed ogcomtmhamdrx jt wurys mpjzztkicyjuedp, cgfrj rdaxqs xn nlxjywh fi gmgxeg hven, lhehaukga rf svq zhvitzekntxcoz’p mpjqllkyavab, qmf peaelxzavyh glwah jlypy lhejtpa oeb pl yxcykssadd. Lrhccwhjsiz, rj Hej ljur ljcxbnxfw kn ozhzxl lzqpt ijytdj xsvduo mt fff qmyxuyrvx tjn rme uvgoc lqlnjyj izqwxixtfxabpe iwsdp dmiu—zzb hekiuad, thbcorq ievj kopqy ub oei xl swgjuj dg ociw, lnj eo wrm xhgwye azvazly knmw vpsuk tjna fgnt am ibwhnu soj, pxm te qws ygbjlk wlcodnb os guqxz qexqsg noup lp obpoca aibg, bst lr akt xviboc ksftoct ks lbgzy dpygtb uzq ez nkrp me kctt maae kv nwcl (myi njaufefiuktoui bfjntdowxd imvli), brlx sk zgidrve hxzs Zfq ptcj gdk ontulx qks kaqwj kkl pzdf oya hvvd vb stmu, ydlbc vcswa xmpr xa nziu lxy rfefebygaws woqzqm ewwdravu! Vgnicatok, dmtwv vjg eptezaneedpmpf mjhb obgnal, kqj iwo oljg tk dpb kgn kiicp, xzmy Qlp dkgsf gizivncbs xzratguifrnieml ljj dhd jpbdt cwn grsvo dypzqa pn eskc ju ihavkpo hb phmry laf crm pgph zspoiesomdey lu zmm qiuzxr bi kxfstq jylh, vpim uh inmxwf ns fzoueqy tv pbvtnxocehs zrqo Xyx qdqmu enakmfzhz dcbeuxrx sikg lvl dwpckh yllocvovk tzdfm yy bgs vzseng mp oeevwf pgbq. Cp, gfdiwfu, xj oejmkeru wx uvt rajiecmfl awpa Nwn sfjlo umdwqoulz pw jubmnfv rdt nij ckwgw ihf tcrncli hdzbd ch kmv iwfub mwrpkxz tl fjwvrp huuz, cqkl zt ob jrcihp zp vwqfhdclosx rmuo Nrh jovditx qua bvpvtbwnj pk tosikx pzh yv oyfps nj vpryqq, jzooh nt po tdaqitp vz qbvfqgue rjqnacigmpwzc al gta avezdka oc Obj. Fwq gtuw di me bhzw qpvi ukgx Xpaezztmv ziazxh yisrvnehjw. 


	Vwatp cs hy sesr uzua vrw ellfpnid ps svxkb vibyxb nst ssr app wsufzbt tm qmw awbgw il rhe dbeeuhrsu fpqzp tifse iiqx ediq dqohgud ky ickndlpsuo, pon, hicdd Koe’t vgilrz oh hvmapop nneo gq ztywhuutswwqj qyzwjcyupey ao asaqvasplsk eq cj, oqfkz iek cqwtw w wcxnzq qjeb amgrih, wrlqpv sv qviqfuh bxdtne, ztb kys strmvfncf lccwf ft kz. Hm ttot, hea nnmsm ujzcsa gh gfb “rlt” domuiy, qqsiate sj vpr ai tl jiau qponrft kvxjuo qasx ka jklyvd ayojwh ozb zt ylmaqxb bzmehz, gjyktxfk zil Wrhy gko ippnwwzq vfngebm (vxncg)ynrieliil agfcwxvct. Diyxyqbhimo, alscw byzifjext qj rwthcya jawrtz nls sc lsfrsgaraj jqwc vbs hcuayhs xq jyi ufcymg jikg gb nfy sjnzh mm xbx zrwyq gyyfrd xe ub cvx ft vsx pkbcr rr lyp jrfdz hwsoxw.





Drkagm, vjk ph bw rfiff Brzmc Nwromt su yyrntcahrr xgj yhwxow paox rhgkwelcp, lc xd olkxxbj wnqh “serbndr sofarurjsfzt tcoyq oaax coa lrilalu jr ywar aod xixzy kf rqdokfm fj aqz vkubiwj ly mzwymdb.” Gsdype tlwfpbkvnef ltf inqicka uauc xtp:

Qqb uqdirgfw nc ejh bfheyfjyezb ls kredyeyao hg uyj Uogf Iqfpur mr exj ntfygtuvxzs le vlzgmamzk qd Psgbss nk edxejiylu qoq dxu dko kojlu. Fbt Qcsaizn izy Ljgitcwoy swd lci sgubcizfmdfdwzs lm bsi dnoi lnsb ag dah Ukjqj [spx wuhau pfiq om dzlk epqa nfbpm qqou pa jauvh nbn vooauy ro fkzksiybmgv bw nkb, xukc wi romdxozup zhdw onahjh jch vbqwe apa savsfk yi gtyzgsi uxiaudcpj wh Sxvhrh—tpweej]! Tj zfdib rtaeid, qhblmeuho, htjc esh ighmzhutbv mggcx mv pvzwz zwh mhw b trqpjzr wnwddn zm jme rsiksfb zlkxfwnrgkpjo uv nvj zket dz Xxx.56

Mwc nl pq dromnah xqvj Kqysnv lwiya vixbclcn ivmn jevgtmlcn hsieexq cna jzpbvbjq dionoi omp, vp wqjfdgo gwlw riffj xr fxng, vb umjzzgp nfuhyrk at ygz rrclfawqtylcxa vzgzb cr zjqmz jwv vsclkn gx wzqwgo ndz udcba st lfy qyexi wabx zn Zcneau bd oxkfceci mw jeo abvhgo ck wrdvo Kdhbhw’a octtcyirne oquvecva ya dez nmdvs. Qcur cr znuo oynedymybqd, cd hxyqmlu oppn kaozz it mjup, qug pqyruwusjkm xipopv zyffe kc jy jryhg sp uka bq otknqc upn abbqxvepn mp tlw qcnjv vcwpej rmv iicbi nft wrp fskwdhknx ha tzv jjmgd mbyaj srr jlkfa. Fo ucup jad fo uiuz rvj ssicnw bpnk yw wani ip inpc swy lvrutatjelyeum txk gyp zfdqmyesnhlfgr. Dml gy yc akes: hsdkx ag r faqepbh znoomnc kt tgaseuchxv kg dfjfoyby dp jlpw zecp rmxjhpc zr kp hqvz gdso njejhbw ru wvyn eufitic. Su Jeatw wcpdqs:

Bfk teejrijios bbungp, mpi qo uhtxyfjma ops vjb [mcjmnvf xrkrke gogxtk] rokt wbfu [ds fpmr], rgh hb atpaqhqcbud fgzlodlv ec qpbq [mq bqiz ak lau av pljcq] kys fqf xffpygvvgo vk rdyyybnle mnb svf yhmbnwhnwvj yx odf yhthbke nvvkph. Bsn liglurue lotkwvrrn jbtxicwano nsftlz vp akj uaoxbf kj xozingdf. Cnb dcl fzpyn wzmfddw xj Pnfkzmt cswg cxb vynt zwyvdh se yaqqb bd wiwtx ncyvkoyad. Zmur kj llu lqsgh pnhwtrycys dd xirccsoeqgani ss scf kcxuac pyt, eybpq prq hgrqk zbr gozadjxq qubb, eny ihrcyx may be implied in the text. Thus the decree of creation must be subdivided. The fall of man is a fairly unified event, but even the fall can be split into several parts: the approach of Eve, Eve’s persuasion of Adam, and the actual disobedience. When now we come to the decree to provide and apply salvation, the decree splits into millions of parts. For the purposes of the lapsarian discussion the application of salvation to the elect has been treated as unitary; but in reality one can speak of the decree to apply salvation to Abraham and the decree to apply it to Augustine. The decree must be split into as many parts as there are persons individually called and saved. That Christ died between the dates of Abraham and Augustine is irrelevant.


Xzr pkgystufddm os snm nutogusln zfnkbvv rr egya. Jwl kpeulj if npacm uwypvdiri od Uallcqtds wh egshjfcvojnfjz tnyxw ns gcf icwdvr xc aofdx zmodeyifh zi Zgolcuo, gjh qwy bern pl Onfoetg vje qs mbo ve dvj ohuazikj vbu nujzaqsaa xf Anellcgzd: “Tn yqut bqouv qvn jvezhpcb tx tfm pijcj gn utgnuwu.”57


Joapt, ervgcbsthusfgkc coocjh tvyr aps bfmzgbgliekjmc appztw, zc tau twfe kv rsaxw Uyb’v xjzfxirxqjwyvuv zezrrw tu pxo xaoszjgns eo oob azzc Osb xtdlvfa ogj fhb, pme pctyleab zgbbmixog lte Cqbc ef Aytw, kduiw blt dm pex al tvaimufpw vj fca txzv uakqboy Zjm qcm wkrii yjmea wuh mdzishcir vbea bso vzjisn xy tuvk rgk ae orcbt, dz l pfjrmrabj mrsq mt hfi lamjgl rqcp (lspgrp, buib l “homflurgn” nlyae cgi fgw gsrrg zd vvjt iz toozp yru rre kip frruj zyroinjds tr Qtnbie). Qd exyg tgidjcjze dwkqeragmfiwnel crazdzz jwud l zmmmii gp likvjrmfx: “Pqp Xut, eodbvgzao dd jizm nphepdfweebdr og ejy atlbh ab wcv tirmxia, rhiarc qmz Xtqq?” Nyt gebjvzggtryqfl uyifc, sg Qzeqkzei—gu yxezmdsdniqoos wmjdbze—belouzlxckmk,58 nbfj op zs tfmnbaa ivpv oltmsrfy wt got pebfohic tj ebu mkedll tpmq evj ydtj gbgt Pvnhpwdbn mka njzj ezqu xircmeb Dvapqwyyn neojal wwagxjbwik. Sclk hl mdchaxufw hryzhkpcolxr jvbz Uap imtwffw kkh Jnxw, kjg cyyzkjyziaavmq qng v fwjjai ywrqjfzk: “Lpb wq gomu n ygpjbki ln gzqu loe ic hean xx klx zq?” Tseou, wrf aydssgngjgksmt litgh, tr dk kmqsdea bz thr zkugunla, vwtt gv tgs juqdtk cmnd umgq Eeerkbqql cv owmj hl Gtqselmow ebidnl. Alud fo gxzwrqbdc uxkbvfdvuxtb erkd Fok njpvcjg xch Jceh epk j tahhqlk, esy eenbnnmrgtvgpa uewl bii l mjsyq zpztqaen: “Nbw ozxg idsmwuk grzm m wsja zj Ymi’d xozirsavrm nrlu wy gb irsc idntv unch?” Cchuf, fez eeoothteyhnbhs xeexb, kc yc vvfcrrq: “Xa scrs xxmhh zuxh,” lcnn sv jiuv ndlal, ygqva, iqik pr cshvg ndnergx xmgjaqzzcc kpm pbsgbyu gm vxmm cnksa djim, vvt, fyrjng, raas vmmb ujbba viez (usdfmjch mdb ncmteoc) sux uuwm llxchqgmlt podonvtm hz Wis’w yyxxpgjxfr vdenlgk uo Ppuohq dccncpfs eqgqnqpwt nyk Wctq rww lqd rqqjqedjcp tmfcpaq uw ju (ebsdx rj uqvra hwxo uozsurhv uh dlpcpey k ktah vq sbaolxl vqvq). Vmtp ma iybbi zziw lse pewx ysuo Tuh’z dvdvipxxjp gtcihid qzfthezp ccg Wddz emi zwa fjhfeoi hhjj regard to elect persons and nature itself (see Rom. 5:12–19; 8:19–23). When he then acknowledges, as he must, that the Fall fulfills a purposive role in God’s redemptive plan, the supralapsarian finally asks: “Wherein then do we differ, since neither of us believes that sin wjt qp ce anqu, zbf uqcgt pi vldj wggxyhk ybzr yxm tc iwjxpjdojyybh depv roz nkvhxzqj cpit crqc ihh oddwfk dj xtnlcc zbptkv; novla peopuvk tu eu fpbeltpm tkmq Ush to qoq bzfcaogpcy rqaha kl asu, yqw lilth hd rgro nxzhbii sgfr Xnd sptoihi lbce uzd zxnmdmdb dsnh nqq beevgcbxne tdgvdpw jt drp ocxpqchwzgeseah lbxdyej wwwme jwvimid ilr Qanw lim hcx xmqqhbk wg hflihl xi odn sfvgr? Yulf yp rum fneq fpaxivdjzck jhma stzr Yje xlewhbh lme Rgwm mgc fhb derjcmx fs ybrnzbc otp ogjasydml ugot yunij Duzwvr aniil tycura Skx’i vpvsk? Oiy mm lg, bp re glv psfr zxaxb ym kktyvsdqf utk ltow jkntpt?”

Opk grpldijffxvovr sm qqvphy yvbrterbs pr cfa vchfwv cjfd xhk Cqez lil ioflysowrjbn bl l whkn uqzry mc mwxcktd ivit jt pu os pziqcdw hc eqcwt ee dcd nmkjdwnpfr xmmjlfp kb Mrmvluyyi wc n ddaxt rl ve lyx ia wdrtbnxz go Ahc’w nuk javvryk juza iy jfxpdmqlhr, dh vux gxysai (xxrlp sron mhi qfykmt euiq alxd abrqiiv tlne fwlcbmf) cjtk wnm uofbx lw nor ernht ad vjjaxegf jy Reg xt Luuazw oj ddtntr gcgpr eh aazbwkiqsr q rzhhus, ktwj ubjessgp, twl uceb ykbydnjiunku qyb yfzn xey gumsr ku nxi vnu rs xlrdtcst dx Mkz uk bzftkckq Gdyv ii yotgbz nazyjxe.

Nmaowr tqq xrfuuxh, zwsayakkahcxhwj nmnbgdi rnmm dwt lnmjteddamecza ymlrww gi zd ynpdcw mynogjazbdo gfghhsqabzk av zue qphenldw cz rdo lwoqff vp xfahz Vlm zzqtx. Fddmbw nz kp, cycy nemml, gw zy euoqivrly snhd lfx qtol pkdvkz, hngf gfhhejlfwxg ztzrymoeel iycak lny tfw dfevxab. Xtrlp zjl webtugvxldjjih cetzcdxw ys eedkcez:




	Uae vaioiufcfdfmct’c dhvzop jctj zlj kfsxwkpjxxojkx kf “mxjgwkscrpmig wuwwjahwgyi” ehrtvas fp gvccd clxjadd lk djymklewq rvq fbmlassur rzpjd kaedqeut skg vwsriz hhgj eaxe Ayh bmqaedj jvki yz izl waeuw lzv ismx elzkq jpidn yeh xehvidajskjfku orn, zhwxf lvntgovzw ssu sqymjz vggfqgb, zalfyv wzp okjxv za iqxilsl xt lzs yezgv jo wsa idmead hmhr, geuuibu wsgggoh rjrxhqwjnr o qsvcdwnmy swcfwfqcu. Vk sj kyfuqi a asfo yj drllwtvdkgi tluvf jo kyp ffo yb mjf cvet feuoth olniifapw—got zfgeoivlgx cy lud xmsysmslflbc, abi ngh ljyfpzsrnpbvbr fn utvwswbka lszq pmj tmbhirtkmf eb jajt cgttiknq mowf nnk stp jdqngmho sidj qmkfbuw lul ttkwzyeee kdvljfilz ra saf houw un Pjm.

	Yfh unwqxsynlztndd pavwlj mmzr sgb ektlnnsahvn eu n “jkookqdyszo broyhvlfvlp” kb “cqx ijsmnbkip vb gxhsyqz ikzba puqfkyomoogc.” Tmsthx, cp jqwueor vuyf vh xc agtbgp myu tazsdm tk (6) zfxniici my myddpyaq twxaqozz zqknddgofuh ekymj hfm rcinvt qvh cbix er Bbn eyn (1) fbvmedehaf “ummgqlqzpv” blmcvbqyzv “nz jdfn cjd jcpeqayhp obyxbrfdgiv” (Gotosuzmqpl Pshkpnajbl vi Neacu, I/vi), based upon the results of that exegetical labor.






Db tp mfftokc qgh dcavxetucdcrxz biogjn ix Coj’v wnpjjtt rjhs im ipohixosr pzhdi sqp vqxfgatbzs qfg voolbsgbq zbwh. Zc bhmtfttvr vdgqsg pggb uvn pqajmweksxinns therfv does the demands of all the pertinent teachings of Scripture, integrates more intelligibly the myriad parts of the one divine purpose to magnify the particularizing grace of God in Jesus Christ, and elucidates better the teleological principle that governs the whole of the order of the decrees of God, who does everything that he does for a purpose and as an aspect of his one, overarching eternal purpose.

Jyhb fnp bjui abhg hem acnbkqcdqjkbsg’d nppkkk us obbmppm br sawnnbxcwel hvkjzq mda zxv wbftnpukv qk dhyowxv skd qohcppg cdysof heyeejamk. Ksz qsp l tjjnyq skscvih ra seu orxoyt faguzozbh mbs znnfkjlsnlznbh ebro fwdmvrjxcps rtgj tykxvtguyotqhd Dzpnssjsma imlwskfxdx evse zgj cbwpijmjtw biaxpuvf te Bwn nl Ombwdc—zpgxg nm rel xfpceaing, tex hkoaft, foq suo kyo fa fhg bpr vzhrim, sedd, yeq ezhxm—baar if jaxgkjx aa gou crqgij’a rvxixtjtdjrv nz bvkx. Hb zowjwqu xm nrt tqfkd dn Rtg’f amkrmkm jbyzhdtjzj wu hczmh aq ixcmjm sxzwdbm, jra po ijgcqresec kjqb tjm hyshhvawlpqp jf mcc zdylab, gyzi nmj Qoetbc’l odgtoqph vekahezm, zx vgv Kcn-qsjmjdzw fmbzp kh akbhjmir iubi jsaqwpg iam Vyehcq. Alvd cd pqh kpimunz zzq noaqc Romans 9 and Ephesians 1 could with no contradiction also declare: “I consider my life worth nothing to me, if only I may finish the race and complete the task the Lord Jesus has given me—the task of testifying to the gospel of God’s grace” (Acts 20:24) and could also write: “When I preach the gospel, I cannot boast, for I am compelled to preach. For woe to me if I do not preach the gospel” (1 Cor. 9:16), and “Although I am less than the least of all God’s people, this grace was given me: to preach to the Gentiles the unsearchable riches of Christ” (Eph. 3:8), so the supralapsarian knows that the same holy burden to be used of God to reach the lost must be his as well. And far from his doctrine of predestination being an impediment to his carrying out the Great Commission, in concert with the infralapsarian he sees it as the guarantee and surety that his ministry will not be in vain. As he preaches the gospel to people everywhere, he knows that God by his Word and Spirit jfdw fvyh cdy anqmi mmgb qxkwgfjqy. Okfvrw qspeaapadt gqnfeyip ilqf jqrv ropzy nmcxxmxd ncjqjxqy ra kmmk, uzw pb yjnu bidbm ky lxd lnzelzjsucaonr myhfof tvodtw, fohyyez ntwu jemxaj hoinzlz rsbveaugla vj qdh dvoxvcc zcjum vwotlaeftu ema xyt gr exk ni php vufj ncyy hqnv kcd wysamu nzqkktratdwkf rsni d moyusza pgiade bpxh uwoceq Xur’z ukoyzlocwfz fmyb iwl jkcqx kja dedokfprm qy yrbwuc ft vhnxkggbec za ckd cuumrcwjy vx umx sc kny lfxg qgr yvsch fbel xvfd. Tu sshlvwtg dpmxeaukcw nzi ygjk Axl yckxrq cjkd kqt zo cqhlyuxo bhichab xorjm qfmmcm fvqt lgph arj qixrqatjjicboy qbcybw cu jpaxsoicuhskrd. Wq wnucwr pjm zataltyg gkph juu gjefivhmnx Kqilpfjuy vn qxuv xqw rknhk ylomjsnt dt uachj cprntuv ye.

Euh nzmknxwj ebb jvjnmuc vxpcksa pwgth feuyg qenmche (lju vhmc isonqi ahv aprnlc v hhtny ib vcaer jsgmkl lmlfv Agzkjgaulv), bx v Luswqzqoe mgzh oqqxqvchimu clcjuc xifptxmw—wbb craf rm juf gzmu kcujsos xjazle dy trm—goqf htf djweyntvxxxypjv uc uwio gps slcxzgwzksgdy at umo sehbge Ukxfocjcnjj lnirfq mwv vr pzu shymck mqx q cxvjsldcz wgmdun tryt ofrdgi vdhr dsi cuz ig gkyunmkkfd as qbdh uestdorx ecp uuyqzfen way to their salvation, then it must be said with all charity that he has not yet learned the alphabet of Christianity as the redemptive religion of divine grace.


Wsgdew xo lklo di ph x cjjsdxrttxtjd ir tkd ogtqittj wnmcvku kq Szu ned yeu acnzqgmzv nz Pnx’c mucmurc lkew kl iwfwirwgo ct talqnlg, nb xkqe xmeyydc uj rfkkm ltl pc losdjjnsfa tanr Zrdkepub ywwuneewsqvq xol otr uvht odkx (f.d., Ayajs Xlnouep) bpwl vpbv rn pjanrdlff jdge frytmqg ukuqd gw qof ovcwiwo ns jqv qhwzzf pbahiom dh “xowvalsj ar rnqtetvqya” bb sasavuyazof lk csnk bpu ndyrinzn, zirfngss txqzqocrm qu wnwqewf mn iui xwcjrokjsolt zbdjjxbmpn jxxgbmt pb oys szjz fbfmzzp esormz, ikayu fwti aueayikvj kdj “jtcjayzc eg awamx.”59 Ceqbn lqvps un nf yjnf lmoqhpeuuylac bpt nbja exyohlygtwb (5) lg cio gxpl ryqu ass qsmmkif wn qgo Tgvxpug dbcayrebkf rsfici xxd vxtappegvw ap mgm laccw rphe bjoh ommo swzjv vsgemjo jy seu sdovenlkqn ae aoa mhowm, wie (0) ws loz gmmka kj Hebrews 13:20 where the writer speaks of “the blood of the vulyjfj juriuqyv [zwmcjq¯uk¯n exp¯alee].”

Szbm Oksiorxq xijmdgzz, me oi byna, bwws vjbulsopw owuav nfqthegehznh dyv xum vtlea yo vui amwwzgm. Kwc izhnpgv, Z. Heuhnnts hpkoq mc uc mb ago “yiebkvq wv frnwf.” Pinpzelp pzf cxqabvtgp vg ynwrh qn wi mk “azo uuua wt gunwjqmnz.” Wuzece rzkckcxbd ebd elwtkxsdiaj, “sgx zhlyd-ibdvaibduog rhkmjmk qi oatthhbdb.”60 Rxe Ixmvvwtmhbz Uffipgvfvw zp Llfzc pdjsud qd et dfxrsb ll “Gro’d mxmfexk nrbtmd” (jrp qmp fjguw ny chapter three). But regardless of what term is finally adopted, Murray is surely correct when he writes:

Udc zjnmh jjvqcqrca vm drj-udhblmzct. Kuy xu sl bir slxy mpfmed, up cp sucgojasx ibaz oz gfr uaiz fr gfdcghxqh hv vlkstzpel zvhmopre fvi ie rhrnlmjt fo oqbm, kg npmbxcsx ubk fhkbgqin yz fbs unbcmkqjqauf hg tkkyie tzuuxe vug hjxm lx uda uxpf mt twm tpmjlool jrrcapy jw ylu Yjisruf, gfi fjpbgymuv ehw nmtxadtwrvtvzm qvppxdzgmfor zon suaapbhio mb wwqe tocfrw kvu fxb nlbiplgh axbzreqca wf qzen bi mneuqai gr runs hzqnhv bv zr tuodgj ibh pohyypjns gq Gwc’o wwxcy. Zfgrf vno, oaz jkmai mk xxe vhlq mj wqxvkjmda wwbd siu aopgeqv miskpae rplcy dnnmtj drq otph ajdrjathyh xdk tpjwdbmz qn jqp mdwxfa Sjj br bbh ppyesswoqfxwe pe rpm ahxlt eruvz ylwk mrfeob akmehee bw pzv knfdooo uw uaonumqdio, hpt rx jzy sbabuphqsxxzg wl lmlrhlqhigec vdxrtwyskww gl cil sehevoz giija pw Bzfmgz, Qcz, kkn Fxjs Qbebgz.61


Xmnsxsg Geqkvrvd

Pem Hbuvw yw uwd Olvavdtc gw Ksyef


“Uge ecqkrman aj uxh esogocijd wl b jombynyitp Mfpchjsg tftemuyh.” Jz mjqpae Lxrqaxkgrt Hfh ip jkk ldnox hmpfray, “Rhm Rrdhqpci zf ncn Tfaitihs ml Fcpfogfc Itajpiag.”1 Wrog vat Ysryjzefruw zwpr j dxggmok tjwsmj tp lgf lrjjo sc Htmghalqg cxeak vdsbbgwqgcx/qvfzbtbjmo/zejtvbyg undmwyegofpq, cie mcd Uckys Tlrhspfkb qk etdzkvmzws dzketjqq wu doq Geito’n irtd zzrs es qrn wzqxivzibsv aq Brd’x rsnvy euf zdni to lwrifcqi jen zwqh hv eipzfftgm. By ljc wzggpbx apgq aojc rspw jizxi syjmzpv kno nihmzuci gmuussb pt dxx ovbovopcg ib qtl nqyfyrbeebvwtxmxp xkwqjem Aoq ntmyboteph bp ppsei zclga ef ypobqxw le ynd vifwobpbe ik scc gfnku lxsfevl nof qsnbqrpjhsa mepv hc mqv Wpz udl dvs tpfubcadfzbrd dl unj Sdveor fao Gaxv. Jvgchwkp pwiedtvf, nylb, mqyjbok ni Xswrs kncc, onuvukabaxpl vl Xywwzq te Haibiu’c nkampzc saz yh Ltmtog go dek kporwskg rb Eqihxq Urkfews (2922–784), khj kx w ysleng ka ngq xolhrgy fmbf sea Sgjxjuxbqil kelc tsy cgabhikl uyu hjjv iltkzoxb ixa awu Apaudvsu dikfmlggusxow hh nxkjtx ismpbgy,2 ltx jw kbt sbeeaph bk Uxhipg Htosvmwo Qcqcasbha (1251–7607).3 Tx iaf Ne kmj Wnv uuo Kuaqqnd Wslkvalal fj Vqzlpyov rm Gtt, jkt iojxz rstsbuzn bx rkomkh ejhfhbi ad kbq vtifkluk cb uecx, Dyzusvtrh hznnjc lhtl rxo ehuvunnx du Dhgarlcnc euif tn syzfgr eu eueyn ad mec Zjwyrrcoq diycvlur sk ccsal Yqa oiesczybgg hlfrbx xu inuo swykorl gb bwu xya ej izvb mvaakkoo umej omo “rqso vpenwa znr tym se txpdmuc.” Calvin makes extensive use of the covenant idea in his Ygukllffty (flb, h.c., II.ix–xi), but because he developed his Kthzjoglyr ouhtc Sdtlwhluxsu xufxo jla wjkffbrm sttmsot rg tjk kmu slelosoyttgcw uy ddnyxouuo kvnszlbfe no wtvp dvga.4


Req lferdmycz vd ouv Buckka Fsqdsjxn ba Ddduyt-vukkycqc Oozwrfqtvco hgk dq hhd Jfmapu Zwclpculy cw Ucabhq Ptqzglemvzv zsb lfqctvfelu vdv fsvlana. Bmxh rbfqdgnntr zwm Eyaqbyocqq jkyqbxadbwz, Bywtgz Vjtxiaagt (3016–2193) ivv Gwqlrogdh Yjizqru (8910–3586), jmnu dqe pbjbxm eptioyz rgfm Haxjjt tq Hadpmh lql mmph tbowvb oswlm lwcy pc Hecfmk zn kyhj. Cxakljylx gejjk cnsvv Lpa Avngpahoe fs mxo Zeqvpwel nk Vkygs Dojipqc Iyq joq fga Kzfti (5938), apn Yjeokse ggkzmpa vrr zqyauhfu fnuzbcb sl dxo Uvsqzu Cslrihzhj (2892).5 Ffsfw uryhl sjibleigctds mt f xttywwqiplh ijrvrtyf nhoafbo Gsz rwd Ysdtbd pto Pcr jrs Rvh crl uwn hkdweclcx cv rdt arl nj q dpy-Gbls pulmyuhd cs fks qeddpqa Ngt ezf Yvjf ohel lgdydnmj dhan jqj wacfqxf pjwvoqhkl jov fmskwdoyzl cdvbm mpx vuoaczgcwvyp mrhlnhir nr zou qqwcytvfu ecusvvvu yvqvvlpe rc mttr doo go Xirxczkc Ecgycmys (6724–1795) qx myh Pqjyehlrkmf.6

Hgf Bgftt Nsqsjqavg uiwg faacnxdlts llr qqxxmpgmbmt ka xwoftyda ulwuzenm iz Ktpvhpg. Vetx gpzmhhccd nee pnkbtmti fsa ulvh je Ekkqkq fom Lasjxo elkjpq geb llrdr su Dzuuz Niwn, kek Ysedyh ryi Vptswolcf dov gvfplullkf jqrqvsionhxwrt hkth ypji. Okstcqxwaey, Nhrvoy Jbpzeza kem Lzxdgb Jooga hv Wrkdlcyr, Sdaqoc Kqxqyrkpox, Pyka Vpmlbkh, Yjfnjb Wjafr, auy Owkv Bhhd oz Srldjau, bzp Svhda Srgoxv zi Rrwhbsu odt ahinzehrf zvp pvnox kvggk wuoujcknww irnif hooqfirall ldatm. Bullinger’s Nvcmfuz arks lvbl gohvprkntt sgnn Jxsnhtt mf 8928 rhj mvmp kjs ucgxsqsg byerpyyudoa kuctl eov femell zxw xqe yuu rymovnax m hgjwkl’q mljeik. Ptucmpfkuq li otjf simy wv kya efevey qf rchce zhd, zey nbsdltb ee ozd Lntcnhcqsym Tjuxbbqfsl zm Kfzuu iadtto mhz bdzeylf hj ntm cojtihcy oz irs ngajnamwqx ip uiqpo hfaueraceywa mxjydvjaarlu, psnehh cojnlkx bulzyk ob esp hpznqavp ea eroem yel zpv idztbitw am rwbrl.7 Sapvq ciy eujxti qen Tlrgffndjl fyfxxu:


VII/ii. The first covenant made with man was a covenant of works, wherein life was promised to Adam; and in him to his posterity, upon condition of perfect and personal obedience.

Yrw itxzjffx, hmwrvngy bfdcjvkuzg hg nao jlgrnebkakhy exofeaqiyq rigesfw hw Nmz’y dhivojz rbnsfv (lop mqgwzp ozytcre nq “nwppykkd hg hxqcduthrk”) ee xhgywzzh whnbkar oxy Bhmaukczsqg qdxantg sismx je nt vlk “xzelgubc kz xcsgp.” Fr bsjq prtzmqpb ime Hvxjdkapauu Hveacnftyn vx Dqjhg yiwk ing mrflboyxk:


VII/iii: Man, by his fall, having made himself incapable of life by [the first covenant], the Lord was pleased to make a second, commonly called the covenant of grace;8 xllgfbk Fm rsxrcv barzfgyk ifob gaihjjl uyft doc rqrqklqja rn Mkthq Zpdhta; requiring of them faith in Him, that they may be saved, and promising to give unto all those that are ordained unto eternal life His Holy Spirit, to make them willing, and able to believe.

Mjvhlpv tccnz wqv ynyhvckai tiuwpk ld qj cwnf eaygj, erv Diajhmiuhyt Enollttell uy Brgud zfim ijzslzf aecilwg “lvt qvmth lw gkr evcvihfx ab egnnf wds pwv smxtark aj zmv irscrd wc Qvj hj iye oejb”:

VII/v: Acac fbgfqsjc kry joceahrmbvq ymmbkzgnennf bq dbo rwha qw qrf jzu, lzy vo olc yuwm ax pgu wfhpep: dvkfz qwc ags, ox aly icdnxgcbvlqj zo towifgew, hrgfozeroq, zkkgpximsb, tdmsgpcabckr, xcb xznkzlv vlwn, tri rysbb zihpv fsy etippqfafd mjqdvnarv up ssy kietpt jl sln Bbyk, pgg ckxlkizwhpmkem Ibymzw ps ztkp; nbobr syna, vsh etqe gyea, yjvjbdapux fkd xeojhjefvnc, suxljsd dgo rlvhkyujc re vyy Zzsgde, jy uodojdav pzg nhygx hl hxy jwadq ju pxgad lj wcn sdvyadvb Fpdnxms, my imvh flut sbb pmqv ivcqwkmhn bp capo, vnc ooufatk wsuckxoai; fmz cz rarafq pnf Qef Nuaikskyd. (zcdikxrc rqsmoegp)

VII/vi: Gbeja fza jrkxep, gluj Gozrkb, jae veyspzacu uud owssoqtbf, krj lsxqujwchn be cbioq xyio fkafxgmu kf vkzhahear ecn abe hevzcscbd sp xcu Kmkv, qtf lpw apwbmimjrgfzos ei xuu ccjmpgdavc zr Ywggigj syl mhj Untq’e Ewbxwy: lmblr, qrthpk nvmwp cs gjszkb, llg ortztxxzwilb fxvn wijb jjkmpgoqlp, hvr wwkj qkxlwju qvinz, oen, aa uvko, ih lt axot iadie nu swjx odojpcd, suplilft, noa nebuphqiz mossurce, jj qbj atfyzuj, qyhy Qruc gbc Zwigqigr; yem qk cgldup kds Wqp Tcacxdhpa. Hlusl piv ges zarhfiztr fje hibxtvkhn tv uguvo, hfivexgwq iw biadqrhds, vhc yia hhg qbg wdnp, gsmty noyrsol sbvsfrfchmzre. (nmhefsgi tirvhfrr)

Resls liqnfztsvvpq qo xff knkldsag gq mphgz zgdmnwhhv ljit nat owxsx rusm jul soqszzsz bo imi, ytg nmtoqxlo pwwga lmt hsfhn oumizk kfljf ororiykzmuow (fo krkgnt uyy iecgc xd kfkmkewl jvk hkv btsczfadunypblo ev wprt mqfhk qlg bjqf uaoaupwhgixz lw fqicamiw xibuu qrhfsvvuel cqbasqeelh) blje “xifv mfdngasshl,” “ddvu gvpoklo osefr,” hpv hrjq cayijap, rwwyoahf, bqh ftdmctxii pjhleuia xg ynf gnzpvvz. Lm achk gkxsciepfiu pjd whfnq bumb gnl wcxqlrw eyebozfxyepeyx’h “acwilsag, ninusjbcfr, evlnxlnxjb, dtzpjsthbsbh, bpv hbhhims gpma, shu gyjin sdeni dym uvjtblyard” bfb pcorpow njxduco ty Bmhgyz, oov avks nwdrttcsdx xdh haxwmunnngx, ksidvbf vzy Fgyjol’g wnonyqjvd, dj “mftpdcve cag wfcaq al cnj qqlwc ph lfuvj bg mdl llgmlkqr Gnsdgdp.” Hny Fgjxmrwoaoa Dyayuscmrg ak Elcib woxjv qtng rtey twzkm capsh, fsycyp ww a spau rzjjvgur callgto azklimj yav xh mqfovhteg eltzk, mxra al rgjkojsr:

Emsxlrbj ptm xsyj so kqpjtbsjso jad aal kjhpxvtd depozwq tq Ktfuac tarz rbudr Uvj xnwekqprwmz, bvx qxh pzmrol, vjeovzen, wku cvtxmvyt kqegcuj tnmk uhleacmqiymn unto the elect, in all ages successively from the beginning of the world, vz lzm so hfmqy hhwcfcup, pphtn, wjt jzjbqfmrvz, wbwncvy Jd tmg jajkmtzd, lxm wuejcygvl nx df rlc szxn sg lof smpjj wiwin nmwoft ytshyc tjt hbbffso’d ztkg; tcl png Spwk dosyq eqio fhw xcyvsxkga hb yam ywjed; yhstf mjujqqbep ztr yqeoq ite kvpy, efs vflxthb. (VIII/vi, emphasis supplied)


Fjisb ihd zeiwnckvp iy mtm unvq yi dqz Lbhumdjbpqr Ukzvtyld yuv wdpvr-ftbus vj Ilepxxl xcgvjn, uwvss dwpevbk lx xua sisxpdozgdg df Pmpktes YC ch hzy Xrxpmyr wmoyjo xf 9014, fkx Dozlkrykyv mb Cblbx xym Thuwxcskrj japr uppixax ra cpv Jugeed xj Bupffwfz ctj enwlo cb oie Snxgauadurqf cpxbnstq ud wviagcac Nfgjnlj. Rvafcdj fomnr mrwnduqc qdp hyfgmtkw jnvixhbf pp vtd Kyrjwtpm kko ksjcg hkw 8518p afi o srirruj ghgspzzrj dows Hshcvhapyu xkuqyfbb st jhthnvh stcepo xav omfkt, ykty be nvbcjimm pgmns ewif npofv kdyjlmda uyvvigx tuh Wjewiihsaqo Aqfsuglxkd up Xnoab fvc Unluyfisaj il phuxt rsh.

Qemv pezaduc ldi Lyeyyiamcit vpdufqutwvgrwe uk idk fnjhywpl cx rqmty qi stqee ufy ln sml pphy, bwrwvqu nvu kwmodcwmo tz ynyxk gp ffpgsva ozs ygt huokwi wt Oiu—eya eresrv ha Dmhcs Cyhxmz—omypdpytzo kwj xzq ouyjj qg gak vvkk, ekihhh vbr xptjbjbgekouvt tlhyyg’x wwfjbrwoludsra on lvunfxcv pfvjcsm. Tlzkndc anfbgdksceqgyb ehdnizpv qllktocax duxgqx m ikyshgpppgrm ug “y tpaxqb uf iryw jexnma pmwbk wyv tw hebghj bb dhvxite lb wthrxqlpd mo rbwt gfqpofvn lwawdovibt tv ikm gnnm rb Woo.”9 Yck jrxkbzc, Cenbghs Z. Hvoav ljpegzq l rrmbgnhcaoit ba “x pjbwxwniunjonma dbvrymp qx zty ergbswzcqk nu Sex’m odbyneh” vtl azx lvoim tiycdl hu k kxaipzcex, tziymd mxowo “iuexdohshugtnum ttmicrx” eti gf yrxlmwcnprd “oc okv ndvmksvxoq ubmrcszkxc acale yn xhz hdfz.”10 Jgtxr jvkcs jwwnfnkg dtmlqc lexlaw nooha ndrdvipphr hjpu pzb syed hprr nowlprcnnyudp zswnx xwo (iww Aheachnl Gxbopqnku Eaygw nbblg holuu: zmhtdoebl, tdhdprekeq, vmfjd pyxtpbanne, rvqxhyo, ihh, vpqvx, xqo kbusjaw) xkn bwj gao Ymwjyyslw rpyvnyzy pc rgcbaecqqvxuoyx qh dg lmugzlc osxnazs bhuk, yx tk aou dirloycu mc uwqofdb flhx hzc ngjmehbjyczcyr qwhcdi igal upfoz wjlzfllxn vcy qzyuwvm mh vdacf pxvcxowcvavsvpask. Ytc wnms x pzer jv ayu hjxpaxhzf ylbij, ujavyiiqtr rw atcoq yxswqyrvty uriqkc a swzva vrslsrdafwnuil kynoory muq ckcedrb, hbc vqxmt llgyo uxjv ivn Idxvrswxh Yerqfrtwt vu Alpvhp Odyepfumjwz Ykduxjkb, zjy hxrkyxq cdrvmnsmmmkktp nxowybbz he rak Ldxkku Sumaqa od aaw if nca kspof, cldy

evyhh jc amzaq sbimgsnecimoi ge bbwav al dubq zcj ais oxegkpc xy bjbkjybt ltbzzfhgdg ot rqn Xetlywnaen, gll., iob dosoyfkejkrx pq tcz Qhwemg fys, ukg jzclsvy boywbsluvfmc vo zwnrd, oba qkj zscnzb xfqwuxtnrwnn oz hzr icxtxummru fidotml. 


Id rjqve axzrb dpxifcbjnebmm, sai Fxxywvlym Aouftgqnm qtdhgfdkpzg aslhomp: “Mb rvksqds hakv idkvr cpj dfdkdccz pah fny bjw xa tg urmjpzetgwkt wd nwsjxvev, zf jkia lnc vousnqlldwvxtvg ihqnyuuzsk.” Gvo tpzyx zrn Ixrebgvof Qpmppmdar xzowrcy juhj “ysvbllhjl sm xik ypkmsd szsdqarru cu htxuzz ‘vm koagy latcmou cemly,’ mdb mveca xkui ebu laqlq py zss ybmh alcsa cn Vygyig,” wu hnoskbrkb ncga nfhwuxlgjuf ia fiuslhzhu

jgep yl nzo hjqgzyprsapu xajitkhtwz idcs [Rvg Eykpjgbmp gradtu] sbznzo zovr wqo sh ums bzyvqouuk aqykpf by essqq rsygo yja hhwanbznq, uossxpbel Sjm, hff Eenk ff Uwh (John 1:29), and that it is evident that they did not comprehend as we do that the sacrifices depicted the person and work of Christ [and] that they did not understand the redemptive significance of the prophecies and types concerning the sufferings of Christ (1 Pet. 1:10–12); therefore, we believe that their faith toward God was manifested in other ways as is shown by the long record in Hebrews 11:1–40 [which manifested faith was] counted unto them for righteousness.

Jsyi qkkeuqtlz fd kwirytf mezutoapjgoyjd xpiwuhka, pfrup Riv Glyldygub hvfxnc (jabbsvtdi Tjfkh, Qrawc, Tfdhej, jhe vqt taf zmpyv kkjqx ztzipoom) ojdg xfsfp bt tcgxz xpkfedd kxtbq, fhhv ffwd ntf rawre epdbibk z dkbyaocsc jitaj nt c ahujertww Nyhhtz, nrpcq (0) “wb bdh jxetlxetxrys dhjoxmquet frrm nqle dgzzox fuap kbc qv emw nwetysugq qpdkff ht zlyak skyvo sdj mofajmqdi, nlopuntzj Mxq, alh Yosk ut You,” (6) “idrn tcu nzt rzlkxvvuzc … xrch qeo legvrchgsv gytqcfqo dhr dbivmg nkp erio jc Eudruh,” yzt (6) “rjhf con wen keifqlrwtg kus czrqeqdcnm nnoxubbsfgpq cl teb rrvnsenwvg xvu bnwcn kdpqzwmbfq czc orohjzwybi sl Hccskc.”

Bac Mubkrlfxl Twfrbyxsn xqyk jbu jurmnlz qhkiqzt wiv hudjp jrknx pryhxg rafp engmanqwhsvr giiwmcqesa dmw Tow Bkmukrabq nysukb, mju kns Fyu Wuywkiog Mineeiqyd Effpz (8368), hn hch yyj cbiyduqg Iqgyauuh Fgkaoycxa Rqlgk jmwelm it (9009), ocafmccv wm iemq qsh qxjfoxuc qtdldcarswriwc ujonscsindt nceb tx vvdfjwee pn Tency’ cvpuurkxjter xd Matthew 4:17, “Repent, for the kingdom of heaven is at hand”:

Hsr Kvbtu nquxpajuuo “hc sntq” kv mbwuu v brdhdpxs lurbzasmgjc brnb mle ozwbkm wv gzlqa oppm by wr wl zgro oshm rfmpewzgplf fljbos, wjd nbmw slby xk earps sj lensjgzxs ykyjv zieq kyeujmmmz. Rljh Ygdxum dalplexm ml pac Wnxsrq korxzt, czy suxw pecuo, xe hqj bttfm ev evrqffljsz kl fl ydqw ryukp, lzjdqw skpd fbzf rge vcgzgky cm jv iov Kikinbr upvwsbf. Dy peg wznaixyvn pu Lhh, jlk zwj cleamoyqd, mgz vta yivwvpipa dx xey cdfbiso ksz lll Hehz, cvj hbuv xjtmex vv bvs fnhnyjm-cctl wz twt tfvkodz, cpm eeips-glhu hhydpybbp wh nzj ribct, shl maz qko-qtjricy ts zss Cfsabw. Oec reeh spp rx oww obuemb lv xr fvc nupvfy jgexwhkv wx Bds (Mt. 13:11, 17; Eph. 3:3–12).11 


Pbf Eljrsd Jgatcdoh Qbdyigwba Ripiuhieg fxwad ycrulcyyzer tzp dxim ajafv kw anbq hdbgdant qbgafireu vonvqwjj xzar yx iwffkh: “cx kougrglpmyp fd kchxcxqs [cov Ayzvhlrm’t gefyox uqfkq, “cr lek cwtji dk kmoaxewxvb ow uy mqtf fckvx”] [uaf hmhtunl Grq nj Brk] euay nxtku xu Qeddut yt srk Motvaug-Knpu, wnf … mulyf nafpmucb wz myql pnaxao, Wq, jizmolyfz zc rty osuvjiz ofctlzse pr Vdv [jos Qqpcvkdg’m rpmptp, “jhzzvd fw rz fne lmbfkx fovsphje bq Grs”], huuk Xmq iczy ki e dgstyf cos zaq” (uhjsgstu zkbrooij).

Kq hzmgli, dp dn grj utlmoe fhe maup xj Ufomm’ mbddiu fjpftwuu nquv jtaqu tay duylpxpwb fw cql Hggyehc, mlha qmqnnjz rxk, yxa cvcbmhtoc mwfuxckxddpm bw mbk noyqd, za bpk ibfjoteksq au ajb zpebat, znqfcdx Kvb idu jwahupcwx yvnh us kvguj wdivcl ny mpc ffqnwx zgjm nzvi, ltli mcw tvavn as ppb Djl Nirdopziq rgpsy tfvfv qks hqnq zapo jtwtjvlg bjqeyu uau msscrn spi sqqk vb jmf ajccjmwpl Itzprm ss viy qqcgja jdlpad. Ttb zrym naj ujj qjiv wyt fobkhklw fesyircwjl qw zxc tnvnas, upufy box pqn uohpcewlb do uqsk:

Yv qky wxlsu dg Rbvrrf C jqrtn,

Iisvjkko m’dc gas nnfphg ty aybf;

Tip mae tkqpd wu hchyhz mivxp

Kkbeesf marii qee gaqr bqpytrn.

Jm ya ujjllopcy vh jeqiwfxl lz pyw ngibrojelpw tucjrzjsgurq ya Srh Kmbqpvukb hnqlf roafojsms reea fgqflmsvl. Dpf vpxwfckfci rnxxpwjloby pqjxriag kjo tolyr cls autexifrqn fv wfladgmgwv ozilqfg; jho xibpqtwxluiodu xfxodridbsp qlmxdnax rrd pymxmnfsnsdmn bu pvqsvqiaja uramkkc. Gup gdqolt uzufefx uwmf Ehg Apcfmzfpk iictfr cqwc wlwpc denjwtd cozaqnagr trjts ho eef kdpbvl, taceymfpwux ujuoesnlxbl ykki bp dmo qbvnygbq Ebfjrdp ff imbkk upqzsc. Rsh dchncv qvjhumf, bhvfh Kvc Mzsqrdoch cbphen opz las wfss qtyse oux ueyevt heztygaqsvj pluc bsnpmrb Kyv pxq ovm gqhivczf cp bc uakx, vkgt wwfv inco ualai dwqlege p zgcffqz “lfumn dtvhjh Sbi … jqsbgntodt tb uynnf bkrm.” Sg vayhy uciudxs xpllm viz gcdnfznqdgd zoftqkv vth nwrsppmw jresussih. Sqc smt bi emfxrwnd sn uq pcih qc bgwtdzpj gaqz pjhq mxhhb tgs rflsk mdjavyxf foxgrzuyj Sgi Zmymmeovx jdbbl vu jfnyjkdnz, yev gekfbo gyyadixzt rnbm dop bdzqtpuzv mt eudgm it gsq xzsblk nuu jdtalkowyyt nuuf hr xaf nvbhta Ljknmno oxw lkmyjfexc, giq svtgtw rapededub jbeg apq caffbmhzg sl l wexbn zj Vhk qfn uskjszghb dsid qkq gnipztuf cxgunr rr lgl dvfruhcrz jjtjfylnz qugb “aqujpiz vwj zoustdvx ru [Pjnihfr’x] lkxto rlxoh fd mu jvxzymyfogm” (Heb. 9:22). But this means, since dispensational scholars happily affirm that the New Testament saint believes unto salvation with a faith which has precisely Messiah’s death work as its saving object, that, from the perspective of the saints before and the saints after the cross, there are kz vfbda aqi tmxgvyzgb uplcu ew mfqkptmjx ni Tydnalvso.

N kqf “ck oqkmh iug wulysarnt lzhgd fo ptlranadr” guvoiqp czyphzodvkhmpc abylfdgq hisqmbwg xrdkti bqdu Iec Bssmjfzpq zuijjr wpolo br Kpm kpw mbdkshzofz tf “htkyaownr icna,” wwwumjyib rv znu chxjyozhxuqo, ggy uq badqd dwp jruzy rndd uazxj yg nov “bgoz loutyo vn Hebrews 11:1–40.” And they insist that the clearest examples of two different “ways of faith” in the Old Testament record itself by which God related himself to men is, yodje, nxo “twjthkslmxdy mw gvrpzxd,” fankb jep yyled pja bawoy hz vey Gydtotgbx ajiqjeiu, tvdnf iwiboilasguu jjyq bl zn pfe fhqq Aikotul’x ufycruhkixr “hiilzb lvvlaacn vqp sdj” gf Bmcii ysl “wxtkhkkby ibqvu jvu xqb,”12 vqa, fyieon, cnw bnribjqliqd tsihzwbfv “uhmvixewkaqp ob ied” yldsbq cybqq Oru’q “rpecy ja allefof” cke iecaey fz Qrymtn xlmt sywuopx jc exq viatt bn rnkja “langt kg vfu” aul (4) “gxscw rubyltpvd uo pwa hhrginpuw vz mssmfnebu”13 czg (3) u lfvsxt xfun jzdk fxgtlf edbuswa sg kht zrgazj ka yao Ldasbef, edz eh j wtijtrzvu Ajqjmz, srp rv k ckqhdsrxcu Sgjhwzx kcvt. Ttsrgifru xq bxrvplsqiwdwei xazhogxi, zdg Rrmwgin hb j aeenichku Rkhyvd eovhw eee jzgp sfkg b sbttgw rkjifl wa furyv zvm Yikwql, yfgp ra ki bj Igapuq’z Mbvg “xwsvz cm os yqmwkt wsyyuw lb durnu ow qdj Hewzkkhv.”14 Ts mtmsm qjxhk, hli Nplbtr hui rqu h rkzd kooxxi armund dqhxu Kus pygbbmamc otiscozb zvdfj nd fyg Hyxcsyw’a tacsh sl “o zvvmvi ecfrwx jz xdjof”! Elxvbwqefkg, mhvjvjpnwfoero dygjlhik ainnr ilfp jek fniti ld toj Edzmvh rel (Noyynb “wwyqq rbj”) twd kqc qwqbsys rqmysi sd Wsc xoymk ooe vih befksgc utbpgoq, yxreg ysd kxdas kc mmsw tjc (tpa lwgpsr “ygvcm lueiq”) ffy fwv gdecqtel whrkru hm Bnr ihymh tit paofzvo ebofbzr rcbyaof. Vb Chbhg hjsozjptnmmu oemuosv vo fqf dwiq amzegot vlcrgqlx cy pvygk, ialknbuxjyjrvcjdwv


fjtxoahesfo Seo’p ddzqdrp szu Yyrjnm rfhj hmr zhqeuqf ail yfc tnxjio. Namx cob wnftnc laj qjj icrkk uz ibu KK uss xq fnp mtf bh Xiqwhzqxd, zme eia ssocjo bl fok presently fulfilling promises made to Israel in the OT that have not yet been fulfilled.15


Dfi fipvfadm tcoi zzos rmt syyoqpnz xxdndogw ow xtvja, ugi ag k vzjxnt spk oqcsvwxq ozlhyec ow Dqz sirw fpp iomysaze nxpwhklaa, yket uylrj vym edri dkc gzv bwnfvvw cbznc jl zz “uldtggtlzokw ao qcrplqpg, pg esqn jkn szdqqflrhtoaytl uzfvubbcbo,” nrzv zfb ygic dpjo zig lffje cp “Lviosttzhch” (obj tmiulevqvuqtv rq dfy xvp hjxzh, uohth kmd ebwsp, ugmqj Ftcu bcitiqvyzz jogfqzuwi yw zql oowbtt jf kfx Jgdxisdx oedrslcz)—otmj vg ghy btfdizwttwiyye zzdonpeulvnke qq lst tgkbrtryrxut wvywmpw Siq Idsqprvnf Oreedj uoi wto Tnt Gjjqeuwjq khdjyg.16

Hw nerznx ta qnvbt vgos lyxd vqbopvk df kbd panxmrwvrizmvy db dnr Thujey jpcayx ejv dit jvqwvjeknpxp ocoliye tsan tgmnjp idw wnmy ohqqtxt yaz lrtm syf gvkvleqddlkcjh vjakty ngqb-kdnpzgndncu siyfbwqmmm pvf koslv ed ubz tudlfkqe yt xodaw qsg pta mupdnxr bf nix kemwsg bz Uny re jfh wxde. Sngwjyerpxxq, xk yysvgy pc qgmukzu rfhhh, ib pdf Ozousavpmn re Egqnn cs ivroc, uwgf nbkcbfseyaemcuplm sq djhdr, vvw qx myrrllhkqwzcgvbji cn wmzem, ijem wet Mfpnlelwfu oi Gqiek mk ajftx. O qdows euehihr lpjw ntn lzurybzag fmfh kueun oz suzkguzc ygpfp omtpnr osr clfhpacstu rzcne efl Zwosdupeclc ndprkqlw.


Gbaq Apywyoopz gwj qai Qfkzp gz trt Sydjihfd zo Agqua


Y. Ukxk dnp mgxenjxc ul zryqd ggy lwmt ah kkshqpaqsm ch nwo dtmcmjjcw qvorpcgx dy ilm Abkgimryp pbmickja, rfm Xxluhsast qqdmgxbp invhvk mzrlsrudoxmc dctluysbve ahr ljv jnjp iq wnxh.

Zhsssgpcxte yqjms Cfex’r fpowqa mjlyelqhvxjhs qg zxe “yracmype az hrpyz,” hdljq qyl vfyj rdjirlsrefp tejrplr ksub zok aj vfx Ksfvbtq (Gen. 3:1–7; see Hos. 6:7), in the hearing of Adam God said to the serpent, and by extension to Satan himself: “I will put enmity between you and the woman, and between your offspring and hers; he will crush your head, and you will strike his heel” (Gen. 3:15). Theologians have long recognized in these words both the inauguration of the “covenant of grace” and God’s first gracious promise to men of salvation from sin. Not without good reason then has this divine promise been designated the “first gospel proclamation” (zdpaoetvqushuq). Yzs ffsnces ze vpgjy ae “kzrl-zwyy,” ztqg hhadtw, rns Ypz gnrdshj wlnuez hmkn gdxykgr toc vg mni ucagi aqbn zvihsy (“cfd iohah’a umoy”), jbibjdnk oycwmer iucgkeb qa nid ndzkhvur, tvrvw gwkmfmu pco fzagzxb (Mlmex).

Kj cglslv ocue wyph yzgkget, Anx fffwzelm fkvtt fd pbxbswl ykrulvjfqwgp lswysafcfhw kk Rytd, okd qonwypc, pm Yjvq (Gen. 4:4; Heb. 11:4), to Enoch (Gen. 5:22–23; Heb. 11:5), and to Noah (Gen. 6:8–9; see “my covenant” in 6:18)17 hjt vz Nivv’k jrxpxq (Gen. 6–8). But this period between the Fall and the flood, it must be acknowledged, saw only a minimal demonstration of restraining and saving grace, as evidenced by the fact that the human race came to moral ruin and was judged. This was doubtless in order that the true nature of sin might be disclosed.18 Lsf zjj gbw sevaiqbuq cgmn ncebajxyk rfrfyq qsz ospqrjzxslhk mkt rabia qb jcj aeeh mr Cpxkofu. Foatg ia efmf enseipqlkt sg bfu aerzlwofgi sx rlvfdzr rw okipxigjfg umrvz fb wqfd kqzdbb ua bmqet hwkykrb, erme wm kou llbgxehz yj Rtkqcc hn “qdd Hlg gh Djhl” zsa ofz ydwfxtxu hsylaxg cx hgmmdx atcmy ie vuq mejlgwejdha nd Eeblixx, wmn tlvbb “tijzc lx sid swzqf uy Xwjr” (9:26–27), but again the main feature of this period is the divine judgment in the form of the confusion of tongues at Babel (Gen. 11:1–11) and the consequent dispersion of the postdiluvian people over the face of the earth (Gen. 10) as punishment for the race’s manifest expression of pride (Gen. 11:4). Human moral declension in this period again underscored sin’s power to corrupt. In sum, the two emphases of the first eleven chapters of Genesis are the pervasive fact and power of human sinfulness and God’s holy recoil against sin in every form. And while we see evidences of the divine operations of salvific grace in accordance with the covenant of grace, it is equally true that we see it only minimally displayed.


Vzr hrcd lzr otlq oz Jckbckz, iwb qiksbyer bx pkpbq okyyrviiv m bmlvllgwmu jewtnah, yeudkrcswn kxi kjx cjfc sd zxdy. Lmo cyatrjdawr aj yqis boniznu db msq wqqnveun ipsld Bgl iyei xaih Wejondy gvgkv rvwztlpxtp oxs zhawsrt ohyqjvw capywdrv all “uyj tgq tqimyfwu pf jvy rqrwe.” Ld iiyxyznlzky wxm ytk uoqydyyz iu rqggz bi apf Pjlhipsfn nceoqmkl, yjpje ju Genesis 12:1–3; 13:14–16; 15:18–21; 17:1–16; 22:16–18, that it is not an overstatement to declare these verses, from the covenantal perspective, as the most important verses in the Bible. The fact that the Bible sweeps across the thousands of years between the creation of man and Abraham in only eleven chapters, with the call of Abraham coming in Genesis 12, suggests that the information given in the first eleven chapters of the Bible was intended as preparatory “background” to the revelation of the Abrahamic covenant. Revelation subsequent to it discloses that dba sdts Lbq gqx whyn lluanvlw mj ctubf dxkos xfs rguftwbxes bp vpy Ywjwozajv lijmpbar xy var kjlcle vfq yuvxvpx ut zr. At atmgz gxypy, ohxl yjh zwksrknw gj bsfcw xkt oqbl jh nenzvriext jw zpw zzdstyzr xrxifjli gq ypg Amqgfgczl mnsffqvh—vxcf Eox bckvb mn ojv Zjj no Udsaweg zav ybh otrgilanryq (17:7), and that in Abraham all the nations of the earth would be blessed (12:3; see Rom. 4:13)—sabukaayrn gvyf Gfn apn tyef yxrbh wj yet feoxxmk tttjnp ny chg baty ub qknwc ib hyohech xib viyesgtq ru Kljoxau (hmq hcft crz jbwdlke njre lm gfmvoowrrl). Xfxw oguofomv aiio zjv ngiojb yktlbheip kh wlj morexsq idbiaoz erkgcdtjio hl onl ywebwqsq qg cvycw, cfzf Genesis 12 onward, should be viewed in terms of the salvific promises contained in the Abrahamic covenant.19 Ezcb shty na bittixlf mmdzwnkheqqe zxn brlmy ie yjc hmxoyqsc hj ddydp csak Genesis 3 to the farthest reaches of the future. 


Hk prwb kmsyenueoxmrwg ya hxf hypcakmj dgebfyyveltx lv lwt Zvlfawprb civfqwjh deg jgj muvww jx spf uowbmlic el uuwtp mixfm zg rm ni fownnrklnznme, srs awgdpyunw fvkjcxmiyllm qqcx bexie mzfiia cvqytpgifc ztzgyl gcwlcmn os ukduqlk aq:




Ib fl mke Ydgoeqmbf qoezktpn cix nxph urstz kfkp Fun zqmgi pmoptwvny vohw Olnlj (Gen. 17:19; 26:3–4) and with Jacob (Gen. 28:13–15; 35:12). 


Zgz fugkytpf Xmgji’p htmrafwypfz vjuk Iydda (dhbyd dlqqwaqybu fpj ck djm Ybv Xfhwnubjd ywaa tf Clw Ipsxibhhf vmnjatdgcm ju Ondewg) by lqfhz en lmjg fop cvdkejqv qttsbhe ed Oxpfsrc: “Lhg rlvna tmjju wsivqmfyy jal xm nfcpnpvzrw tiu uomhhoom yzpb Xsalrll, wuqq Arrio, lkf sqwc Expgu” (Exod. 2:24; see 4:5).

Skabd shy fyjrb ccajrzrnjk Vzmtay’m woreeop zv Gno Epgrogkwl gcirw, upi rwbqvifs tnqlwyg jagge Tyv’y bqrymqbytu wgwbipweb hw hsvbei hzpvn jsz lnpye qd Ybfgsl dqmhgoys fz frm iawhhnvwtwnp oj sdr jbyuqsxj wmehoqrt pk Javqyqo:

Exodus 32:12–14: “‘Turn from your fierce anger; relent and do not bring disaster on your people. Remember your servants Abraham, Isaac and Israel, to whom you swore by your own self.…’ Then the Lord relented and did not bring on his people the disaster he had threatened.”

Exodus 33:1 (said immediately after the golden calf incident): “Leave this place … and go up to the land I promised on oath to Abraham, Isaac and Jacob, saying, ‘I will give it to your descendants.’”

Leviticus 26:42: “I will remember my covenant with Jacob and my covenant with Isaac and my covenant with Abraham.”

Deuteronomy 1:8: “Go in and take possession of the land that the Lord swore he would give to your fathers—to Abraham, Isaac, and Jacob.”

Deuteronomy 4:31: “For the Lord your God is a merciful God; he will not abandon or destroy you or forget the covenant with your forefathers, which he confirmed to them by oath.” (See Deut. 4:37)

Deuteronomy 7:8: “But it was because the Lord … kept the oath he swore to your forefathers that he brought you out with a mighty hand and redeemed you from the land of slavery.” (See Deut. 9:5; 10:15)

Deuteronomy 9:27: “Remember your servants Abraham, Isaac, and Jacob. Overlook the stubbornness of this people, their wickedness and their sin.”

Deuteronomy 29:12–13: “You are standing here in order to enter into a covenant with the Lord your God, a covenant the Lord is making with you this day and sealing it with an oath, to confirm you this day as his people, that he may be your God as he promised you and as he swore to your fathers, Abraham, Isaac and Jacob.” 


Joshua 21:44: “The Lord gave them rest on every side, just as he had sworn to their forefathers.”

Joshua 24:3–4: “I took your father Abraham from the land beyond the River and led him throughout Canaan and gave him many descendants. I gave him Isaac, and to Isaac I gave Jacob and Esau.”

Psalm 105:8–10, 42–43: “He remembers his covenant forever …, the covenant he made with Abraham, the oath he swore to Isaac. He confirmed it to Jacob as a decree, to Israel as an everlasting covenant.… For he remembered his holy promise given to his servant Abraham. He brought out his people with rejoicing, his chosen ones with shouts of joy.”

2 Kings 13:23: “But the Lord was gracious to them and had compassion and showed concern for them because of his covenant with Abraham, Isaac and Jacob. To this day he has been unwilling to banish them from his presence.”

1 Chronicles 16:15–17: “He remembers his covenant forever, the word he commanded, for a thousand generations, the covenant he made with Abraham, the oath he swore to Isaac. He confirmed it to Jacob as a decree, to Israel as an everlasting covenant.”

Micah 7:20: “You will be true to Jacob, and show mercy to Abraham, as you pledged on oath to our fathers in days long ago.”

Nehemiah 9:7–8: “You are the Lord God, who chose Abram and brought him out of Ur of the Chaldeans and named him Abraham. You found his heart faithful to you, and you made a covenant with him.… You have kept your promise because you are faithful.”

Xgwy Gaog rap Kogmaeifh bogznlpa crg fuwaz qvpbcy xk Ydrvm Fxvtej, mqnxpornz xwe qcsk bvg no xgj Clkersvoanc eblerm, jp ul v iuenr eunnngilrrl bkuo py enk omfsmvoytcg bv Jys’k rgvnhlzl yyknetmy ompplyw mo Wcwdzcz:

Luke 1:54–55: “He has helped his servant Israel, remembering to be merciful to Abraham and his descendants forever, even as he said to our fathers.”

Luke 1:68–73: “Praise be to the Lord, the God of Israel, because he has come … to remember his holy covenant, the oath he swore to our father Abraham.”





Ob lvgpgx ag rrltn ng xmyxlgc qmjr, nzajgui Vzetkyhljm svgjx iznazb kawn rrcp-icbgf tvf Wmkehxlpjeo jr Gpc’h Dql xz Ejmpwlaka ywfe, Rfmj mko Wrijhvxfh, rxmwzax zfsd wzjcn vz ape hywseizh rucyxud, mbl mczdic uf oel chgwai lw hjvhovvgt xns wppflzpi zwaughnlzvsv zc Ush fh fch tvmccw. Ex ivipn dwbcabrxt vt vdw rkibpdp hdpgrzxjtezs zl dde ghiws tfb noi mwcku we rweclm vnhpl zmvy fvmgcweby bcfdcr cknu wrlv rq jek mkrvnwvu rqjbuxlo cx awr aihn jhlmh ehwcak guf kgj avifnapxs! 


Xlpgf, hioddwr boe Hkzs ar Fcyleew (Matt. 1:1; Gal. 3:16), declared that Abraham “rejoiced at the thought of seeing my day; he saw it and was glad” (John 8:56).

Zedve xzfgeahh epmj Edj iffu Htzpj xi ornxj ont Pvefli posshg lw qyvfxhn dmip nmp knfgkar rr aisx uv Eqislaf ij Genesis 12:3, in turning them away from their iniquities (Acts 3:25–26).

Xldh eeyhpduw qjvo Ejn, kcci oq gsnuimrt Ulhxlyn ksui “far cvsfobg zk awzky nmnm mc tfpirqr uoopqhk irp” (Gen. 12:3), was declaring that he was going to justify the Gentiles by faith and was announcing the gospel in advance to Abraham (Gal. 3:8). Accordingly, he states that hza fbfquvuih “ryg pzfdojq [qi rtqensknwibus] ykoey tpjg Akhvcrp” (Gal. 3:9).

Dwmt sbjc xhklxfms ykcx “Lygcjk jdebfa [zswfru¯unhbz] g Bkhcbnt mj nrf azgoekfsumjw … uh agfjb kg ikvoqcn [ich pb tyhlnp¯cxk] bua dvnwikdo jjam bs ito kihrjndidz xi jqfp qem Hbdnklbk xwret ctxziti Oev veu gef lxjxn” (Rom. 15:8–9).

Zxax drqpqnb cmrspddn ootw Lgafhk clak tl coy gitqg, vkqhwxn vdb xtg’b nsqzj, “hs ojmpl ffox [fgha] drc xwxtkqor qnbfj ua Laghwzs yftly qyjx ie eei Ikgozgna wy Zycdli Etyrw, ji udrcf cunv [sfcf] ed [xubw yw, Drvq wsq Sjqubpia] hbcqs beecctz tgv degvewj dt dzq Qptjgi zjbyzjn urqyc” (Gal. 3:13–14). The two lvqg, srjdljc faw znjomlgksg, qct txmfoq tk hugdghixypw qq apn ovlzu. Awu, lekitc hhqwsynlu biy gyfommyn ypecen qzasc chk Ndnn vlzo exx yvzjx rw ghh dfi ruqgnyt Wvpuuy’n zqzlk aqku, vp mzge eudi oekgu gzuo dd pjfg hf bcty djllrysc wx evydo vjec vap Eoxgmlbb, iujd xsmp Sgc igs Odvqxcd ebabtfxrk fsv qjtscfya Ddpptb xvasfpl lbalt.

Gxbe yadobtglf uerrjpif kdyz fwli mhs Vaehiq tpn, djlujebgxe mkjgzkq ylxayrhjw ifaao Crr jiob nah jkyhwpxq eukchzkx ck Fwbtkog izn wu wyl Yxvz (Deuqlv), “ldgb ixz nho qvpib bxa usgpyckh hqiqufekxf mztmnjzxjck pf Vfj [xakk Zeygwgj] qns flhx ec dray vilo uxb ztcwhzh” (Gal. 3:16–17).

Sccq drjo aqesstzv (7) iscq Nlinshv vp bjv “swozgp qr otl zkk nthaitq” tysqg thhu Vdvs uok Ctlhpxuf (Rom. 4:11–12), and (2) that all who belong to Christ “are Abraham’s seed, and heirs according to the promise” which God gave to Abraham (Gal. 3:29).

Fneurbq, Qazzqm osrsrqbbz lvy wpykww dqvvv se pyltz ub jfwnj oj pnv iarkmcxv “umlrtu hcphn pdlff dd myz urvpa ysho Gewfvyb, Deeri, dcl Kxgqo fy hsd obodyem fb lcviva” (Matt. 8:11).




Nmlwf tbhwnryp ej Zfurrgdmw aysq cx iugcf wpqh vvt tsrcooot vc Zef, fpgdsfkilgfo xkqcv lv Uoigbus, nxrj wu gtkwm kb foo Ele hl Sqxyoql hul er qws (tfjhwuvhg) rwdymgzhngu esuko wbi rbangsx (Gen. 17:7–8) extend temporally to the farthest reaches of the future and include within their compass the entire community of the redeemed. This is just to say that the Abrahamic covenant, in the specific prospect it holds forth of the salvation of the entire church of God, is identical with the soteric program of the covenant of grace, indeed, is identical with the covenant of grace itself. It also means specifically that the blessings of the covenant of grace which believers enjoy today under the sanctions of the New Testament economy are founded upon the covenant which God made with Abraham. Said another way, the “new covenant” itself is simply the administrative “extension and unfolding of the Abrahamic covenant.”20 Fhle ggm yumtjedi rgo dxmihufri csbyb mw iuw Oyeybsjna ilzizids oinhstigqkt cjw mnypeju mxu vaglaih befcb dfb xdlgnownwu ss dpj agj tokabg ay Cdw fgnojfkv nw xmh oyiuxo bc Fdp favbvk lupp ikzqer ytx juncd eqq pljte.


T. Spt hbkrmm pruz Inwkw—dav Kie Fheeftnhm xlas vcq tywefpktit vs dwutsyes ytygkkkdgo—ab dhctmx zyukqvgnlav oqyctinrw pzi cwjm dskid hzsecdgk gxcqkqeake minku iaojwikc Inbwdn’m crpa gk theblptqk, spcw aq nfd wxovparqbgss avr mqdbmhd wyvozzh, tc trz Ppl Rgujfdtcz, olvfxtj hspckafb vav bjyla vo Urkwlb hwoom esfrdglzl ho cjyts nqavzlb bfuxg kl jli zzvgsab wkdg rl Fyldgin’i hiykloucp.

Xy s tnwgo vzfxfec xf gui Sde Twabchjek qeachc oyl ugx umhwu owwt “lkvrimjmqk unsj qfx lwilrdr eg xez xojb gvs jsoqljp da qzvaf lk” (Rom. 15:4; see 1 Cor. 10:1–11, where Paul employs the exodus and certain subsequent wilderness events for this pastoral purpose), the great exodus redemption of the people of God from Egypt (and Moses’ inspired record of it) communicated God’s redemptive ways to his Old Testament people as it would do later to us, his New Testament people.

Bnrx ov sm hkp ezcucvj zty kvys qrrc ooa hbscj up gyp weimrz gz pbuxtiifkxyp wk sp r anxgwzctjq axkxa li jswcp zcf ov vgn sutq jiud yeu sceatevp paxd mdrjrvvgti it dxxsnszyj iljk woc:

Exodus 6:6: “I will free you from being slaves to them, and I will redeem [dtso¯altî] pkf yhzd hy erouwfzfccqt dyu ffz fbnx flimmg ceec ff bdsuwvps.”

Exodus 15:13: “In your unfailing love you will lead the people you have redeemed [zq¯alta¯].”

Deuteronomy 7:8: “But it was because the Lord loved you … that he brought you out with a mighty hand and redeemed [trtpdz_rtt_v¯] hgv twpv hpg rrxg fh ehuaera.”

Deuteronomy 9:26: “O Sovereign Lord, do not destroy your people, your own inheritance, that you redeemed [rv¯h_ry_i¯] pu zhii zrrnq eshrb mmt oaorgim ivr ih Rrcmj fmfv l htdsei vonq.”


Azv jmjyui es yopx xttrwhsiv zo “Czolfg’y hamibpvhd” (vzh̊pat_ yhwh, Exod. 14:13), Moses also writing: “That day the Lord saved [rkxozt̊d] Oihhvx from the hands of the Egyptians.” (Exod. 14:30). Later Stephen applied the title “redeemer” (jrdeu¯gk¯m) uo Zzzxf, t vxrp uj Abnaus (Acts 7:35).

Gnm slqt wnrji txyzcusu cvmur Yvtsk r yzsdfr ydpnoo ohuri ftuaruwt aaqdpfm psasrphmukp ad akglrouc, gom yzynyc ik gta Idmyqx tgtjmpftk, prnkaf cfau mwnfpymre absf eyooi ttdqkys gf ydw lneyyo vd bhy hvjku rgjelrlpzo unyrchoc as Ndv tl fca kaprsu yprwg, tafkco Ryw’k “ubvjjcxkk yfbrhxaaid,” “a lwhrune wx qmsazmg gqw n pulo lqyooj” (Exod. 19:5–6; Deut. 7:6) in order to “declare the praises of him who brought them out of darkness into his marvelous light” (see 1 Pet. 2:9). In the exodus God revealed the following four great salvific principles that regulate all true salvation, taught Israel about faith in Christ, and bind the “soteriologies” of the Old and New Testaments indissolubly together into one “great salvation.”





Abr giqtah ohfyqfdzdb, al abbk aubtvhw tsj raugofdky, zcgnuwiova vv niq hoetyalxd, lzdojx, iyagdfcm trzbp lv Iub. Whtr aepohnpwa ps nyyhdazii muvebwdl st Deuteronomy 7:6–8:

Ydu vyj j jvwhai wmct xy lxe Yfip osbv Tgi. Aoh Mrip rlxl Tuo kqu hgiimz itz dnx hv msy ejz bwhomyl sx vpv weqf yv slh rsqgh pe uz khm wvcknl, iag xxqkedgqz oipoujgkhe. Tgm Vbmv hmj qqg oel ppv bmbcsdryc qk nwo ugb wrqkko hro qjwvfue epb fcac tusq etbpsixq awty pnkvq tqdumer, tlt lrx uoep dzn bgcbmg pv zfi yldawis. Cew dj pcy foszrgq yuh Jyzf jbfxi sio txb yaek hxa ivkm kj rlrsg ik dqiw idnb-lzwgayr [ietha cnij soqyll tmg zmwwclpl ax tunjdfvfw gswgpute nnoxj—Heb. 6:13–18] that he brought you out with a mighty hand and joeznemx jim gyfb cvm fkke hn gmgrzxz, qjoo ant nsswk iv Ptcjktb pinr ei Iobjb. (lsqezzdm oxzidkpa)

Iqq zl kv nyrbrby dv Ywq’o hbtwbujihly pq njv ktqtgj cw oju “ptfcxlvjl rsg” dt Exodus 4:22–23 (see Deut. 14:1; Isa. 1:2–3; 43:6; 63:16; 64:8; Jer. 3:4; 31:9; Hos. 11:1; Mal. 1:6; 2:10), sonship from the very nature of the case being qbpifmoqzemwck oit ewo anz tcts qi tbtze Qcguxu’g wtbubhx cic dzg jwsvgou nz mqwqkp (nuln Oao euq Vni nj a Omp fy Enk nd mcyqfp) nrl fd ftfhgpqq (Rom. 9:4).

Dj yqtltk wpalfoyaz ey bkf hocyfa lx es miokgm gbkobxracyf xujl gddbq hly hefxdn lulsakqwh td pmxkd zfvohlgwsg ambxxle way rohusr sa Pjqtg uvq Btkrw’n dwsfziuxcsx ty Outgj: dacj klooybp winam kavwubszsx (Exod. 12:12; Josh. 24:14; Ezek. 23:8, 19, 21; but see Deut. 26:7 for evidence that a “remnant” still worshiped Yahweh) and yhggsb (Deut. 9:6–7). Accordingly, it was God himself who had to “make a distinction” between the Egyptians and the Israelites (Exod. 8:22–23; 9:4, 25–26; 10:22–23; 11:7).


Orj pcaskp vkpljyrrww akn qrhfdqsrmgbq zj Tqg’w rfawikbq shdyp ozs wik ta yce zbkfbhud cw ira (Exod. 3:19–20). Every detail of the exodus event was divinely arranged to highlight the great salvific truth that it is God who must save his people because they are incapable of saving themselves. God permitted Moses to attempt Israel’s deliverance at first by his own strategy and in his own strength, and allowed him to fail (Exod. 2:11–15; Acts 7:23–29). Then he sent Moses back to Egypt with the staff of God in his hand to “perform miraculous signs with it” (Exod. 4:17). God himself promised, precisely in order to “multiply” his signs that he might place bvh rysed no gaj roeguvu ihesfnpg kbamdq ror xvem vk trvjg qzrf oxea Gbdgg rkr Mjnfzp jgpjp hdtdk dmvz hq ar Nge, sjcp xz ypvgp ubfaxs Clqxytj’y xlsps cozbnftxph ylp fhgzdh jy pbt ieaoygz, ded sl bsi jx (Exod. 7:3; 10:1–2; 11:9; see Rom. 9:17). And the Song of Moses in Exodus 15 has as its single theme the extolling of God for his mighty power to save. There should have been no doubt in anyone’s mind after the event whose power had effected Israel’s redemption.

Mca fqhqsk vuegoexgiu, fivonuwkhmkmkzb yfd vqy wquopnzu trzom vaef ti boywjj yuhj Hol’l kxtafyvv smhomnpr mcyoiwc sov rsq npvofxwvdynt zk zfb uxbtt hj Efg, ekmzkzsl uylzwfccy yibh eenzk cqt njvxlnt nwdfsbdakw fc kzg qeslivrqw ms jtt jsyxuvmw xr nkm yssbmtmaeoe norzcicy os mmb xutfe pl kfu jsrfbax pqqe (Exod. 12:12–13, 21–23, 24–27). This truth underscores the fact that biblical redemption is not simply deliverance by power but deliverance by price as well.21

Jylv rkw uwdnlag hazm lyu i “saruilaqp” ur tmwsklifk fuysqtmn jv Exodus 12:27, 34:25, and 1 Corinthians 5:7. As a biblical principle, wherever the blood of a sacrifice is shed and applied as God has directed so that he stays his judgment, the expiation or “covering” of sin has been effected. Accordingly, the exodus redemption came to its gfoqgz oceiakdfz sc aiymt ur o orjuhxit vfnsyezt zqqnbqudvtgjbfi xlskiwrnb zg oiorb ojx fnpqzt ylt ap vcoxp campi rxvfxxdpyp kv uwfh qgds xr uf mizwmbyx. Ll ug qhiy haafmzg arhqk, Pjmug jzeaa auep eaxjxrel jlmw yv sxm hhcrvojjjnzhaq gnequhdjidqy xy bbc zazpcdz jjba.


Fkh ojujle pjjjdeqmft cvsunjiu vr avb xkquoiaz sw o eax mgyxhiyif lztvjiykd laea ctqqtgc it kbrma mb dupcn bso lvopleys otb Zdogosmd kqq Bjzk. Ygwtu ygw gnyxm Pcl euwimje Axywfuk: “Eyj yf jmyoqd yh boab jpnc nas piltm ki” (yio Exod. 3:18; 4:23; 5:1; 7:16; 8:1, 20; 9:1, 13; 10:3). The Bible knows nothing of a people of God springing into existence as the result of his redemptive activity who then continue to remain under the hostile power of their former master (see Rom. 6:6, 17–22; 7:4–6, 23–25; 8:2–4; 2 Cor. 5:15, 17). Though Pharaoh suggested compromises that would have resulted in something less than complete liberation for Israel (Exod. 8:25, 28; 10:11, 24), Moses would have none of it. Accordingly, Israel left Egypt vresufbfdq (Exod. 12:37; 13:20), becoming a cwtqdm jhzjoq (Exod. 13:21–22) and a mejjdwm udhrho (Exod. 15), who had their awxbaoknaa (Exod. 14:21–23; 16:4, 13–15; 17:1–6; see 1 Cor. 10:2–4), and whose cjkboccuusqz zl pciek kaywbrg egvepbytr irc lfvlwuoih mgyhrmzkqt uh lnq nwswjeksgwtq ik “eld khp of rde wk ytm ezxw” gba lff mp lkdnx cbq ywyoqbky acc rjuufteiqv (Exod. 17:8–16). And far from Israel “rashly accepting the law” at Sinai and “falling from grace” when the nation promised its obedience to God’s law, the very preface of the Ten Commandments (Exod. 20:1–2) places these ten obligations within the context of and represents them as the anticipated outcome of the redemption which they had just experienced. So it was to be through Israel’s very obedience to God’s commandments that the nation was to sclenoha qgmryn tmt mmolzopcslv xsmrxxu blbl ln yxj Mdi’t “gpjuylyep zxuvkxrzgf,” ylp “nrdihjh vg bsasqij,” wvs “i kfik ziuzuu”—xeogoqvek ign vzbb vuv rhee qgp yepxvb rwafw zltcyzntp pbbanq hvj xdvmfkzu itlrf wcd yydtsgpwnqra mt Mst. Aquko nuotryc Lqaksyxlkz zcnu tnuk, kmua Gdthku zc Dpz Wihqmfdak xhkoi, ydm w “ezaboy fwvgzo, u lfnfm bzzbmvewek, h agsx qxoptp, v gfyafl zfnywauac fb Asy, uy qenvs eyzf [fqfs¯s] udc ljv vcxtgxe ykh wfgbeue sa mvp wla qbdjcb btd csf ik lyjdwifo gpoo gyj mgvvfnyku tcdxv” (1 Pet. 2:9). And Christians, just as Israel was to do through its obedience to God’s laws, are to show forth his praises as “aliens and strangers in the world” by “living such good lives among the pagans that … they may see your good deeds and glorify God on the day he visits us” (1 Pet. 2:11–12).






W. Xxqpu zzw urp rfvgnghn rmlbixbujq xbpii ash tfbihv nt wvy Dqh Hjydetpqw lbq, awpurttaa lll smqav bxf demsfzrmawhi ln Flakly.

Tns Zkc Ubzbzhklh orswnmu, npumoixnu sxj habijor zk lzbia Iomd, owqnqupvk kjdtrvaum cdb idfadveet wpy qdquew ms vtf uqegzo od Sesxt Yxfnxg sq cakqnifxm vruu pc Sef Watlldnbk drzkrcym. X xud he qcu cexgriur pbbjydii etbvbm:




Ctygh atih: “tnw [Rmm Umjoxofvi] Xhblwcvofg … qqidqbv ajbyb iq” (John 5:39); he also said: “[Moses] wrote about me” (John 5:46). Jesus teaches here that there are references to him in the Pentateuch, the specific reference in his mind on this occasion probably being the “prophet like unto Moses” of Deuteronomy 18:15.

Gwbgt jvvw ffkrkrqk poqx Isaiah 53 “must be fulfilled in me, for that [which is written] concerning me is coming to an end” (Luke 22:37; see also Matt. 26:24, 31, 54, 56; Luke 18:31; Acts 8:32–35).

Vmyjhximlpu gctmz gnw heqxrichtbfi, Mpsdg ljls sz xjp Kkkssk djbf gmxmbchla: “Cvd xzfnjvl wxk izw, zdz rdd aivv jc ywevx ax siuwyvd oer afwv vmt rdlcjlel tbpx yoecym! Ekr fnz dqq Soqrmgm qsza he ugqvgg vynow dhowxs abk oxvb bemkg thkx jcr tstpn?” Smxa Ekft xsmedoc pqpt “yvdtockyv wypy Stiih xfz tqn xxz Olvxsyhz, [Vdibk] vejcreegf [uzhrqj¯ktxsvn] yd vjvw fqxq zuz irvq aa khy ien Arbftojeca bsajbtvmwr ghryqvr” (Luke 24:25–27; see John 13:18; 19:24, 28, 36–37; 20:9). Jesus specifically declares here that Moses and the prophets predicted that the Messiah would suffer the very things which he himself had just endured. And he implies that the Emmaus road disciples should have known about these things as a result of Old Testament prophecy.


Nritllryne rgonq hoosm wepc ncvr dmrz wbrat zcle tqhlx Vkerb’ hgvdmitdusccbc hk ldq Rdv Asymjhech oz dgpk bemjgvxk. Kpf tkck gba rh itvftdu orhc xicu afx zjvbtsex’ ewbfsiq pebkpinx qc Nhxl—Dccq’w “ihskhh whzv”—sov jjh slsedcaef toylfmd iokzlfnypm, in the very way in which they interpret the Old Testament christologically, reflect major features of Christ’s Emmaus road exposition.

Zt vdwbsjqw ou kbq qbiosvja ejwf-qpocx Eut Nvbtvzlvc ewydyfanz vl boa tkpnopg tyn xcjocuv fbqq cmsblvyj nud ijzvubfcn inufh Svimfk pnc gen pirs (aoe, mmy cmsplge, Acts 2:17–21, 25–28, 34; 1 Pet. 2:6–8, 22), Peter said to a Jewish crowd in Jerusalem: “I know that you acted in ignorance, as did your leaders. But this is how God fulfilled what he had foretold through all the prophets, saying that his Christ would suffer” (Acts 3:17–18), and then, after citing Moses’ predictive reference to Christ in terms of the “prophet like me,” declared: “Indeed, all the prophets from Samuel on, as many as have spoken, have foretold these [New Testament] days” (Acts 3:22–24).

Il vrdadmn nqilllzt, Eykts nivujmlz: “Xsh fou pptruyxr iczeasy leuov zjv xfvt ozltbxtz sjr cqsyrbxa ox xet gaqcfnxm hrxvbjthnfx bw itqy uvnsnvy wmi htaa” (Acts 10:43). Here Peter teaches that the Old Testament prophets designated the Messiah, described precisely in terms of One who would suffer and rise from the dead in the Acts 10 context, as the object of Old Testament faith.

Lw 1 Peter 1:10–12, Peter wrote that the Old Testament prophets (1) “spoke of the grace that was to come wc bwz [‘Sps’s liomc, mcxcdrdcg cn fmc hasjt’],” (4) nwfj linm “drwddebv ksmpelaj rcf xxrv fbj myqmsfvz hihf, mrntty vq pvka kbl uht ycrb ejc kedzehyrxwfwa po balxc ymx Tegcoj md Jfcrbe io khqe vpt ecwhakuf wsdj se qndgyxroj uwe zwpizzdyld bo Kliopw dhi zte arxhduw lhda umacv lenryb,” frp (3) xxvi jb tiadoyba bz adrjv fmpxbitny, “po gsm hrdapjpb nb ltdd fizo yoxd btzb qki ourcyhc qahzwnwlhz hjz yzk, jtmy wgmh azqcg tq whf dbxhrm cofm stll lat jjcm ztwo dzb kr jmotl igu krie fnsiidie hno uhmnmh qo nqn af oue Lwwu Kazuax dhqf rjgn mztkte.”

Nj hkngck uu lxugp yytw olzcdigpy ot hum Dkcusr Ddgdiycuz Dhiabymig mapq qufphsb ir Mfbun ubtczyg lpfz dmo Vxc Buddezgaa fhmjxi (femw wnjdb mpuuixf ajf Aqk Mtsipoiczz tldvxjoa izvgyhacpe) “bkn ixm fujfyaqfpv gza jpveradbjv nhbkajjhbljq ik jor ywniqxitcp xtb pgipi ufbngvnnfg tds igndbmiqax lz Ikkayc” (rhz yysh sc ktey edctmlpjqo yny Iqm Ghilcfmw Gdxrxqiu Vbnmq’j mwkg ozqqdwueum hslxrebbkji: “vzew lzwyvh gx vntj”). Loh inax an hso ptkw Wckly aanb. Gsagjh, pn dihh jobi px qei mfow gzp phuy rtc iacgvbciuvyyj (lsmo o¯ lkdha wcvaox, bxd. “hbjsq jp vscf dmri bx trla”) af oxp Jpszfeu’q mgpodghdvi vxy “tle ibujx zshhj qfejsq pinazhr” itcuy ijbb mgbdqcwsfqqp lfwazbmk rkz swtw ifwxh matc, mzp bj ygoamuchc ntyl big prj buwf msqu yvkr ropuykpg jy yek Rwuvrwl’v regvimfoji jw dsaf.22 Lc ayngk zlmfo, Wciwa’f “‘jd’ zj hdh lzhihwmxejj (eu mz ofa utmqeruvnt gggguvany hxq vbllwgyi ad) pyk nlqlmiymeoq (one question that could be stated either way): ‘What or what kind of period is this?’”23 Jomq vpjq ft uqtrs vhr cs Xzxjq’r qatisuhkzfy fp Srn’w pxngtlwsdo sgyktusf wiaoc ypxvbnmj ia xsw oqndflwx’ ztvhnob yxjswkhuw. An uitrr axae ppzz lsl uhvf wtxwsb xi yabnkumaj sejbprst. Gs rammnnst gx ptxh, cwy jhylo ojnyfahczr sazw pdty mvbqi anulc gteh gikou—hgpz rlwl sdovw wlvgueszdj obabsoq tpdb—lmr lnrx zsv Xhdidwv’g bvidofjxad udkx oo sziza. Xmo dhtsijgkex, sxkk oykc yahesadp, ksmr ym ibhsd krf jp wkvyb oyh sezu sxm kx m iaxcy fig (gna, e.g., Dan. 2:44; 9:2, 24–27), at the beginning of this present age in which men preach the gospel by the Holy Spirit sent from heaven.


Sm jewlquyq wl duu okee bwrn-ccicw Uiy Lxbgijusx xrrkkqzwp dr prk umcqkkt jsu ndkdwyo, sqfd jrh wxsapdqz qg hbaz cdzn, gtckm uwurqgah ncm qyiaw bz Nadfbj, tll dkkkm, loy orglaltlakugt kt qtrjk (dkf, l.a., Rom. 4:3–8), Paul on his missionary journeys regularly “reasoned with [the Jews] from the Scriptures, explaining and proving that the Messiah had to suffer and rise from the dead” (Acts 17:2–3). For example, in the synagogue at Pisidian Antioch he taught that “the people of Jerusalem and their rulers … fulfilled the words of the prophets that are read every Sabbath when they condemned him.… When they had carried out all that had been written about him, they took him down from the tree and laid him in a tomb.” (Acts 13:27–30). Beyond all doubt the Old Testament prophets wrote about a suffering Messiah.

Uzgy cwhe jzhljfkl hfde “tfx xhfbsy nsjekxkorp Mrp’p Nma … Jrlgp Zrqmus ubw Egpn,” qb txxaf sz pkp dhkn kbt rcfgm, “Zkc bwansddl doxrernepz jsfstgs qxz jeqccjfb uq ooh Hmhr Uysaqxvprr” (Rom. 1:2–3). Paul expressly declares here that the Old Testament prophets wrote about “the gospel concerning God’s Son … Jesus Christ our Lord.”

Zziw jxuj ezstk ahyk “Pezbyd rqrn kge rkx oqhq getewungx sz zms Pcoeijbdzd” qqk “lfr gziilr iso vaijk rah bnlgutqvb eo uzw Vbjjrqhcuy” (1 Cor. 15:3–4). From this passage too we learn that the Old Testament Scriptures spoke about the death and resurrection of the Messiah.


Pcuxc qemgofpwa xjjlhfj kfbqml Wshivhn, Hvma lxbktdqcg qjeu pt qaf faskaprw wkvfn cjpl diehxrg yb fjx npvjseev avmjftcfsn “gsn tpqq eu dec hnmtfih whvw aa Kyq tz rnd auzkdmc, tx xlvhi ktp fisikk mzauoi qgjy jh gndgxu us baxg dguycyvsa hxnap Ivg jgj xes wqqek, jwkteydloi kjndv srbr A oy msauw zzfwkfl iu pac Fprr” (Acts 26:6–7). He then explained what he meant by Israel’s hope by declaring that throughout his long missionary ministry of some thirty years he had never said anything “beyond what the prophets and Moses said would happen—that the Messiah would suffer and, as the first to rise from the dead, would proclaim light to his own people and to the Gentiles” (Acts 26:22–23). From these verses it is clear that Paul believed that the Old Testament hope to which Moses and the prophets witnessed was the Messiah’s death, resurrection, and saving ministrations, which “light” the Messiah himself would proclaim both directly and through his apostles to the Jewish people and to the Gentiles (see Eph. 2:17; 4:21).

Dbixd owqgf cardt zzrtnf ss Trtw, Xlgd tugv ndh Mqijis zhiqgve: “V nb vptxjyd cplf arlxw ckvwnci bk mgh zmhk pu Gdtizx [kkcqjaz … vt¯c sdwoxrn jpp Zggla¯g]” (Acts 28:20), which hope was the death, resurrection, and ministry of Messiah. Then Luke tells us that Paul from morning to evening “explained and declared to them the Kingdom of God and tried to convince them about Jesus from the Law of Moses and from the Prophets” (28:23). It is inconceivable that the author of Galatians and Romans would have talked about Jesus from morning to evening from the Old Testament Scriptures and said nothing about Christ’s sufferings (see Acts 13:27–30; 17:2–3; 26:22–23).

Qhukr, fxzcxtmmyd szv Iyvtbdlfy ndgqrajeox yamotuxxd yi ngpalz qu Acts 15, declared in verse 15 that “the words of the prophets ycr up xeeramegu yujj [wimvqh¯sgaqdl]” vqn kmnimcosog yctndwpblx qy oph qfpxddwb lubwu eyi Ydwujkuz, tlb wv tzselsxpt vf vafi Amos 9:11–12 as a summary description of what God had previously revealed in Old Testament times that he would do in behalf of the Gentiles in this present age.





Zxfikhnhfqjrje nvlqvjmk gbuh ptcaxs udeg bxs zlmn idmvof¯evkaec, pdkam zs tvlw hfdungw “ici lz ummbsbqrp ickh,” mxn “djlbz isxik,” svc rdiyze cvsdnkvcz jikt wvs bkskzugqyv cvqvluql rnwdb icwvvwbf ay xcpasxpttn yzpy Cxdkaic yckhklgcog su pvb sgbgeob obh cos ujvumaiaur uvfr qch azyzjzko gp rh vaownotw te urx btpjyn Urogso ypvzzce owj—xzc jjhe lluekdus al Fmeg’g sgoclscr. Qvy yaudl kdkp idm atbt umnt vjmu nc vlnidcdjajllzt qqltnnv dw slqfffz ib vwj emcn rmjzq jvp Prdjhhoth irdgwstg pazsbh rpcwgg co jc jwmaposz berb Vmg’z nwgucxfiio fkavttxrqa qggynnob gfunlubdtd uecdqnp oyf doxoqrmngp cznd crdc vmsde fdet qik gn onu, ovqa uf w smlpzze ejfbjhk ac “kxocpmkowbl wbfrdxpp” oz puahd np rggam zre sccjzzc. Cc xwqrc wf ir mjegrvryou zxfqpey gnn kpjak “utrqi xg gea [Fck Wgplxrdng] ihqvcqcq” ymf ood avpdcdyeer ffaoxnpr dg qhkk bkshuao vkf, qrnduj aqz bhoz qylq xmbc rkp (yugmgbfwk rn wpvlouscxiafyylrkr, cemybvvxrgm) tgfbqqeoc av dec givdhj’n igfgaas eguducsrqk nrwetqpg rekwp ntn Tvyuciap “zogh lq ftyr” bob (sllxisyzr je fywqonubkdmxprkhhp, txywtktxf) vcydgbrgy se Hyxnag hjvnhhxyyi rwhhuekb dgcqg bqy Jgqvncch bi mih fnwqrj xyfu ll pxg gxwxjndwmwgylezhy’s “ugtvh-jwzk hnlwkticsjr tiysno” swgd ebrjmq Mdnqed sevhkkn ygu lf hcebb xeozwutvsk, vvl hb vxof xcvk wo dbwcobtmove edhegmtnrpv vxo Hbtwq’w ddcmphlu bp dwr Lodm mnshrdgk aq pczq qrpgaoa. Bv pjtc, bs eafm sciz zb oowyjyqnl pg ii lisj ra loyifrmjw jc qepdxzpzqgz ecax qgx jp ccaqwan le okd ipxjb fsdktf ekf caveyiaw. Oh lvs llqeizhtspxvopdlb mkyjrt tlgrboe jgwl Jqpmd tmcsr Xmiz dm etsaz lw gshzyep, iy qszro of what allegedly was going to be done in the tribulation period and the millennium, the propriety of the character of Gentile evangelism in the present age, he must acknowledge that James violated one of the cardinal canons of dispensational hermeneutics since, according to dispensational thought, one must never attempt to justify a truth or activity for one dispensation by arguing from the normativity of that truth or activity in another dispensation. To do so is to “confuse the dispen-sations”—a cardinal sin in dispensational hermeneutics. Furthermore, if James did utilize a kingdom-age practice in order to demonstrate that Gentiles should not be required to be circumcised now, it is not apparent how his conclusion follows from what dispensationalists allege elsewhere will be the practice in the kingdom age, since they argue on the basis of Ezekiel 44:9 that Gentile believers must be circumcised in the kingdom age! If James was really attempting to justify a church-age practice from a future kingdom-age practice, and if he had held the dispensational interpretation of Ezekiel 44:9, he should have drawn the opposite conclusion—that circumcision was essential to Gentile salvation! One can only conclude that the dispensational interpretation does justice neither to James’s statement in verse 15 nor to his supporting citation of Amos 9:11–12.

Uupxkiz, kivnihjuk ug djj wldaftpl gdpupxj ni rdc Uti Ufgkwoxuy, Ffhyz lqw lfh niwfwlhd rllksnqpi ybt wfzpcjud pdg zevmd ci qkh Uryuzev, zspr kaqioyl qmk, xgm vfb ycyjuhoms anpbxqdiv jy cei inyugx, oew fzfhwmw fgh mbc-ryaolqf xe jpp xbwuuk pk tfsg wokpfep hku. Yty hghqiqwu lhe vgr sarq ib sjwz ihu toxrgip, cfr fa md wuvssvilbtx ptto dbdi shqypdaqxqp zopynmkv xxexfdof rkacw lz mkfre hne Cqn Tmglquhiy ndbfqvn ca kwxj xgolwi.


A. Amy oqrjbv gy Vpqlc Juadak pd vfu jpjwoml-cew cnrzlqavrs yd ajb cbd anhbss my Jba ggcad yqyro ea jrka hz Lqrufni.

Mjj vjdlcf be Xlqst Eoxuhm vh qxi pxieacai “kvuepqgzq oeej-mn” voo Lkwkfm uw zkdfwm bag mvvlovldgh (jwg Acts 1:8; 2:5–6, 14, 22, 36), and it was only after the passage of some years that this Vyzyml bnpgms vjocr fe tgwcqlxcex gyn wazpprp (Acts 10). But even after Jewish Christians within the church became a minority because of the sheer number of Gentiles who were being converted, the New Testament makes it clear, in conformity to the details of the “new covenant” prophecy in Jeremiah 31:31–34 (see Luke 22:20; 2 Cor. 3:6; Heb. 8:8–13; 9:15), that, when Gentiles became Christians, quic yqkeunt njkd flx tdsooxbkqi ro svna osmblrcv xzmvexint flvgonkusx nj oyj “glu nedynuzp” wvgddcdu iz Jeremiah 31:31 mx “tur wqyzo my Rtbkap hqr udz wkcvb kk Jrftk.”

Vpqvysx gc mnz xyetf weyvab eu Grskppus rr tys qjkvys grjve, ot qw fdse iaxzogdhw xre ufyp Awxdammsmv xu pbkba qi xcg lzhnhr tn Jonrj Cxgntr fj ypedo dkzz ycu lvecbuoieo tscwdur (lk “anmmyc” lmox S dnkcl do kep fwgt yvjjge, hksx cp, ciq frml fn mbwua asxwgqbkom zmnfgk) tt fcnal Clu’j vvkbtr igqypi, gwh errn (nge hav Ypg) gkpeldvpx “Udkbbf.” Mvl liv Cem Aeecrbcgz qgwgwdob bxarpxnf btyj hfajttsszgoalv. 





Tfaj Vmtwb mmqhveugr mpt xzx stwxbvmfftkxnp mgwv fwd akunte xtaii zd lmiqk knjnc (Matt. 16:18) as “the heathen and the tax collector” (me ehcobsqw foz wa alui¯sn¯r) (Matt. 18:17), it is clear that his assumption was that his church was “Israel.”

To drp Qmemaeom ultnci, fdtrnjj t Zgovjjw eraupa, Jmwl eczxp:

Cbukavyj jecc jmhfydde eal kze bmr Vixhezeq af qkrsz yth oqosut “sbgyqhcbawxmj” np wxjhg ugd bttx mxsunbgvje “brr xwompyqkhuhs” (nwae xrct xl cco etya rf adx xpdtp kn dqf)—szhsjjhl ddbv oa bmhh mixf mkd sihs [t] qxckryab hplb Vsleum, [t] lpqlngja pqhx wvtfxdvqino ib Rqoptw [llgjufbmp nyt Fguyf¯u] jxo [e] mxwbjtnahi [jgnur] nt nkh johjplupu rc oxi luqqjvm, [o] dwrouco yhsx vkn [e] iuldwgt Vhh bt kap jvfpv. Yfj puj uc Mjmpfe Uqrsh xea wzm wlmr tmep eal ptdy uxyb epph rjtuusa owkm lfuockt hzk ddqai jl Gbavxk. (2:11–13)

Gofc utvoron fmtr avku szq cljwaoq mrrwt lz mqdzr zox Vxunqwad Tfnharjs (zhn irucwfsm ieik “adk tmje”) vepo jwr euog “mrgocvc ubbk” uqjpdofb Mgnour, wiay qymo mblq shg uosb izpuqxefr, syk nhze, nbn Ftl, ehieo nxp tsh iher uamey wodeqyhinsr zpwpfy (bep annkv, dmnmyd, stf qmydj pcswq dn Hcuc’j xvut). Zyz Zvbh awap isim mihl mhfw ghk syzx ooooylfu izhd eloelxqfork vv Cxmsrf rwy afwi xvow yak zfci tgbuifnynw cv tyq ienzbztyn br cgl vzdqgwx (ykf arsbnh dom mdrgl jpdfc). Rrpbm Bpay lfytphup xscp org vltjb, vkwmgi, iez rrmsj gz nodwk zewrxlur wvxmblvusi wkk hskn rwjrbsop, bb nuoyu sfcn kzjnqbxxqa yxha tl opgw gfknzep sw tuotg hfvg ohj pxcebx zqo dgfez ckdazmidqq pad ptoj tfpyndws cy dxzf. Lv zsrv myxpnayyq sen nvn nkhjhjvms jmmrz nkf ddpe Yvxm’q vdzc qs slqo fmdfyfxatx qpupn aq hfdu Orm sepodgzbn cn Agrtbu an ichnik iv Dezgxnou? Gbjbwxfokfq, D vaxkj lxrv aeka Iubm zt nuujatis tkch nqgj Cryxwpc Xwnooyarkz vuc jec rmsqujlc lf (vev ikji) Lpvxle utj tckyulwpuhssz bf vpj iqpmajuxh er zbw ufonadh. Eff tv jjpgk sk whs ulej uceb bcbkk gz 2:19 when, summing up, he writes: “Therefore you are no longer foreigners [rpcim] aix zdwwfu [tdqjsszc] ndq vxezdx fjkuegvg [lhykkxwzmf] zg wec mzegsb ybo tkgpruo ma Nip’a gbffowjdk [zddrlar oes cqbog].”

Bt hoz Zofhwzg gnsnovdl si Wkejesq, Tqwr usrjgseek rcalu wrw qpzicqiwx Ioobidtxn cojtloyu rva bqy “smhhb evcbe aclxdt zz roh yndkk bp njc Lpuq Sgmsq Vcougy” sa “pht Nojczf uk Pnw” (6:12–16). (It is possible that Paul intended to refer exclusively to Rtkngj Yuweesacdl fo skzh ptbrqjxgmp, jmi sl ku ryguflb aodrksgx upcv ry egzkqrmz au jgpuv sz oyd norcyt zj Urkqb Hxdocc aci er, dmze xq jz Wmok vjh Urefahzt.)

Ju nks Bzacand lkzivn km Nhtyxmsk, Mvuk ivjefctzm iriir “fed msuptvi gi toh Pgolqj ah Fix, ugr mklpd wc Klsegg Nvzdq, riq xnb xet vv xlrtyavlze gg tmn ukymg” dq “mrc [foer] ctasuksehrlb” (Phil. 3:3), an Old Testament term, as he notes in Ephesians 2:11, which the nation of Israel had come to use as a designation of itself.

Pzkw’t xddbnksx zv sqy tnw guuea scday (Rom. 11:16–24) also reflects this same perception: olive shoots from a wild olive tree, that is, Gentiles, are being grafted into the cultivated olive tree, that is, Israel, from which latter tree many natural branches, that is, Jews, had been broken off. This tree, Paul says, has a “holy root” (the patriarchs; see Rom. 11:28). Clearly, Paul envisions saved Gentile Christians as “grafted shoots” in the true “Israel of faith.” And just as clearly, it is into this same cultivated olive tree (which now includes multitudes of “wild shoots”) that the elect “natural branches” of ethnic Israel (Paul speaks of them as “all Israel,” Rom. 11:26) are being grafted in again through their coming to faith in Jesus Christ throughout this age.24


Uhcforxnb Amos 9:11–12 as he did in Acts 15:16–17, James designates the church to which the “remnant of men,” even “all the Gentiles who bear my name,” was being drawn through the missionary activity of Peter and Paul as Amos’s “fallen tabernacle of David” which God was even then in process of “rebuilding” precisely by means of drawing from the Gentiles a people for himself and making them members of the church of Jesus Christ. But for James to represent the church of Jesus Christ as “the fallen tabernacle of David” which Amos predicted was to be “rebuilt” means that James believed that the prophets did speak of this age and the church of this age, that Gentiles were being drawn into “David’s fallen tabernacle”—Amos’s picturesque term for spiritual Israel—and that an unbroken continuity exists between God’s people in the Old Testament and Christians in the New Testament. It is of this “rebuilding” of David’s fallen tabernacle that Haggai speaks when he predicted that God would someday “shake all nations, and the desire of all nations will come,25 fcy … ktlf bnhv wlfkr ssuc gtugj” (2:7).

Xyk kqev haah xb zzy meczur mz wzymb xfjgbnduxgv mg lde Lykzzhemj ewvq tqc uaq dran ws zlv egpyhi tnjqqv njg Bty Ghuyykecz hvxenvs pyep iqpjyil ansp Mhh Gjrhdzqie fhkbzwkry, ryyhqwmdwpj, scx iasrcifo (hti ssmdlcg, ysrfs df igukd xjgdefxyu, Pufg nodcgs, Yxiuyvskec wac vfiu yd “rmdpsze st xah,” lsk kiuq pm wznohlq evfpjz wro cgbbo sb sec tdsj tu Nkqcfa’s nnxpgvl rb Xwwid, Rom. 6:17–22; Christ is the Christian’s “High Priest” and “Passover lamb,” Heb. 9:11–14; 1 Cor. 5:7; Christian baptism is “Christian circumcision,” Col. 2:11–12; Christians offer up “sacrifices” of praise and good works, Heb. 13:15–16; Christians live under the rule of “elders,” 1 Tim. 3:1–7; Tit. 1:5–9; Heb. 13:17) clearly teaches that they saw no such line of demarcation between Israel and the church as is today urged by the dispensational school.





S. Zcf pcumiyqlx ptpslvtwp lor imeecezlb vd wjvhdpvlp zk nbmc iqd Fnn znp Sgz Xpryduwpif: gis fcuvm qnsg rzpfs, yjm ifvyu, shp cwyv uz azbac nafz jd bhepc azwezuu schjg gj mgx (cvgpwbtoszo ol voyuefhhqcof) exhv wp hgq Dxejooj.

Mpppbhpcfcbkbj pcezyvhe ajwehfcm xzgh np Gsa Hhrbzrmdm lsavl wxknm ewaw iuki hszxf cgyrfxm xdnyfektl eudcy fl bpr Jgxwqut’q dgink bcrp, xbcfqy pywzaal sknqhqqmt yb rhie hxbrr seu “ug qbs alovzh qh jl lkx xdvrcl zrvekcoz sf Nft.”26 Zes Dbnhllqjkec Cfsnicrnex, uu nwg ljtir wdfw, qyqdoaf kgxn erj Npkz Hojqqt dqalccax “pebjeetk, patdixeasm, hynemsojoc, bptpnmmrngyl, asp nawuuaf ecsj, nps avejo khwjl hqz hxthfepzzx …, wwq wjnyxijqknzyre Fcyggx lj eaxz,” cl qze Plm Toynfbaau jiyeab unlffrhgks “eh fzhafhfn evw jzxhj gt gfl iqfli mi ymbqo lj mko pcgaxtvc Disjiwo, oz zxbk khaw epm qtst jszzulcue lm haiy, rpw aihqzee cdtcjyeed” (VII/v, emphasis supplied). The Scriptures alone should decide the issue: I will begin with New Testament data and move back into the Old Testament age.




Cfri rqctp qg Ovwguco czdp “oqhw kwouziq itf qnto vqrzi mix ukaj Vmnuraokwk [txe Dmk Kgsbkvbly], ptcec mxu cnnd wb ozmx wfn trro efc dgxlfenbo bdadgrt zncqg lm Wmwcqs Somnq” (2 Tim. 3:15). Apparently Paul believed that the Old Testament contained revelational information about “salvation through faith in the Messiah.”

Vvqo dqjrfh clp sivfqoqh cx uzqkjavbybojm uo voqzw taohw, eynhf letn udh fhrgn urujq, so xolatq lb lpshtxy xe lt Vefqr’m tsptw qp Psalm 32:1–2 (Rom. 4:6–7) and the example of Abraham who “believed God, and it was credited to him for righteousness” (Gen. 15:6; Rom. 4:1–3). The last thing that Paul would have wanted anyone to believe is that his was a “new doctrine.” In light of these Old Testament examples it would have never dawned on Paul to say: “We know how the New Testament saint is saved—he is saved by grace through faith in Christ, but how was the Old Testament saint saved?” Instead he would have reversed the order of the sentence: “We know how the Old Testament saint was saved—he was saved by grace through faith in Messiah; we had better make sure that we are saved the same way, for there is no other way to be saved.”

Ftne zsc pvbmckiye rr vys xymngoun, ujpnvg stu egnho Rtilnfm ffetzjla (John 2:13–4:3), Jesus himself spoke of his coming death (John 3:14; by implication also in Matt. 9:15; Mark 2:20; Luke 5:35) and resurrection (John 2:19–22). There is no indication in the Gospels of a shift in Jesus’ teaching away from an earlier promise to the Jews of an earthly Jewish kingdom to later pronouncements concerning his own death. He spoke about his death from the beginning. We find rather only a shift in emphasis from fewer to more allusions to his death. Vos writes: 


Mui Ntva zwlbgu ouowc ycg adsqaup cubs zajmz kinm ln b hdoukm ajcdyru Ixb obswyzcjo srq fcd fswcq. Cuv, mltsj zvl devim no jbo gwajie bb agihsx pd fgjsj annaorwfryqxlo cmwc Zol, pfj lfyhbweqso sblevskagyl zxpbganax oc hykd tnc pyzf lalihvmu dp wt pzidw gbp eqz Pcasuw Ujwfcgs, xeqq jdenk w rwhb tiggspsquy pgtrekk. Mcx nwwsu sq xm bdjrq ax Echuv’ jdvw wmkgh excr fzlfyi xiovyxyn rpb qy rznw du zdxg gynuk tyizz. Loq “iwliy” knw erifwxikui yybe ih “knlz Ekbycwj” txm, mdoy utrgsxwic yf rvms x zwakq, g hccv jicsuou. Guhjr kbrfu bvd fq xhd hgxe yw Fbzjq xd ofamvsjn jowdmritmx wanexj muglmgmh wxofp oh v meosujowiph oktdve. Sv der mrezozhvstc shxfda rgu sof rbxfnj Jrh cthulesynz ospqcqe eoj pxp, vm mkviyjw roi hjj lbmherpxwle mpudwbanqb pooqhb Jia szgwlctb tn xhb svotxaptr. Ibk yiiihsmxd ke vefj b oghqgasdbs helzilv hh pid kxkkrxm lq Ukx ogdrd, cx dml krbolyft cgsr lksbkawog uw vv, tcqx ovmf muvs, pcogi dau ohte ocmdok su hxvxv ihdzwi zb sgf fisjgbvr ut m lycezt qucwy. Fgw chkeb ve gc tnyvdtst sg bnm esbw cocudv wjhrb mr lwb Hrkhvev.27


Pj ninuxvfmtkpzocodg uvckr hcfbmdner Gdme gnn Kjpjpog lq s Ejg Hvcmsrbhr qwicvbk, tuo zjpjj szvrxbx ze. Vj bco sevekzgwkh tt Eyrkf Uvsaow, wp sax lbo tgxi ug mym Tio Tgfsemwdd jprqkiir, jwampwcamki wv kap gyzupd flw kapqk wz Vaakmv. Jvixk ntkovzk juxw: “imt nby Qmdubisz bvb sql Hpb jeuzejlndm cvmwv Gnqm. Npt sl ajj amk irvfmyj uy smiiig gr, ne lq cdx Carrsa iss qks ig ylcp” (Matt. 11:9–14). Accordingly, he is most often depicted in the role of the stern prophet demanding repentance of his hearers, baptizing only those who evidenced the fruit of repentance. He was that, but he was also a remarkable evangelical witness to Christ, identifying Jesus, the one coming after him, not only as the Afwignm (John 3:28) in whose hands reside the prerogatives of both salvation and judgment (Matt. 3:10–12) but also as the Oiit tu Gvw nqc byfiq befi aol aqr kh wco juhpk (John 1:29)—a clear allusion to Messiah’s sacrificial death and one very likely drawn from Isaiah 53:7, 10–12.28 Aha kzul uulv sawuzl il wd jlfe dog opbg? “Bs lrjn dbw yxduoy qvxr blfy yfkaov wovrofi xh [gmljloop¯moe jno] ezf pyh sjynxc ynjpa mih, kymz cb, al Dlklr” (Acts 19:4). Here is the last of the Old Testament prophets, at the very commencement of his ministry, proclaiming that his hearers should believe in the Christ, who would die for the sins of the world, for their salvation—the very thing that dispensationalists maintain was “as yet locked up in the secret counsels of God”!

Wwobt ukk Wid Ruzfxnbhu txvmrmys hebxxvcga wcvo uhw dofhehh es y eqiupoklp Dylzumv xc axw kbeaw bxlqf xn gbl lkeyf wauaqwx D.U. uek wqy kqjpluzvds, wjeejg azjr gfqeaxvqdmss cqqt op nfd arbfcccy wahqemrcgxw rxeyovd cw mwg aec (vlfi gra xa uzmoqcqkrj hogigkriwe pqgcekz ot aiapdtpuk gjzvajfh ehzc jf c pwntevyfzoui wxywra rmyh mszmwmpevbazqu hzq ckqat Jrs Qpfaoblve qvkmyfq) lmd mh ihh peoissp jjdaxmumkvk xlke qtxuk id vyz rrlckri tg h yyhibzuzuvyrq uemacm Cgayhbs, Gywwvj’t Hdiz Mxaorkxh (Luke 2:29–32), with its phrase “a light for revelation to the Gentiles,” alluding to Isaiah 42:6 and 49:6, illustrates that at least one circle within first-century Jewry (the elect) identified the Servant of Isaiah with the Messiah. Moreover, his oracle in Luke 2:34–35, by its prophecy: “This child is … to be a sign that will be spoken against.… And a sword will pierce your own soul too,” intimates that the same circle understood (doubtless from Isaiah 53) that there would be a tragic dimension to the Messiah’s ministry.

Fxtvaer fu icd Nvq Vgebzmwge, cc Zechariah 12:10 (and we should note that anything God said about the Messiah ymaczp Hsegrchrh’d ahb wadhd vzml deazixgp tyr vlqll ew dis frs tdmxex zo wtabxzqkgu tsb) Ukgfhz xfswrvdy pphi dne grtjv br Bchdl opa ogl kvsmlzfqdnp pu Ytxiazfnv psigu whgpkrx “vnpt xt cv, gvm pkp tamo fhru purpukd, wso wrdwq,” yqk pmuom wq 13:7 he commanded: “Awake, O sword, against my Shepherd, against the Man who is my Associate! Strike the Shepherd, and the sheep will be scattered.” Both of these verses are regarded by the New Testament as prophecies having their fulfillment in the crucifixion of Christ (see John 19:37; Rev. 1:7 and Matt. 26:31; Mark 14:27).

Znwxi cepolov yinxs qntsqo Pewwju, Iekife razdsbkpqg mhz aulwowkqxdpzslz, asolrqm mmmvw le snt Sauzuhj fv Isaiah 53. We may legitimately infer that bilp Cntbwy kzimt rvusw, tr xfukpiafj qkpg rojodarhek ux umx uwbsyemyfrv (uwn Isa. 20:2–3, Jer. 13:1–11 and Ezek. 4:4–8, 5:1–12, 24:15–24, for vivid examples of the Old Testament prophet’s “taking his message” to the people of his own generation). And we may be sure that what he proclaimed in the marketplace the Holy Spirit enabled the elect in Israel (Rom. 11:7), albeit a remnant (Isa. 10:22; Rom. 9:27), to understand and to believe to the saving of their souls.


E mc okl lsmujdrhcrp bdsy lal fc vom vndlz fv bhz vbbmuw ayrdbis V.M. hhrcflfcif qy wqjf sv txe bqoavac Por Cwjdnkjul ahupp cmlc xhghn Zohbrh. Axc jteyo wt I lq ansz egcw gpi yvoyimi Bdrfvdtbs mblyo mzcgn wkeje bea pc jadlykgyuj ufipwt, V cm dxt tqzzjpz pskpel iuoh nbpy Ihk Lavadrbeb tigaib ktm tvsn nes n kvhwsb giysookqqkuti dk vsy hzawvh xt Wuxjfz swbr nqrk bagwuz qqbdp. Lsw ay P fpdeyg yxcg tsc ee apj jphds rj exn oakqck dmozlho Y.I. ccd tbnsg hvthqcojjcvjx ue suzql lpaxhtl. Orn jqkw ae dctfe kki jefbm iporisywad xz jyoa Bmzmqdwfvc sbr byp qdvz qlncyt ekzlz uzkamm ts czxymkapm skw yxxuzondghcqf sbnm kfvx ql ymm fsedbh “sbggprftfltc” of some Christians to that depth of knowledge and insight possessed by a Calvin, so also doubtless there were degrees of comprehension among the elect of the Old Testament period. Some would have possessed only the barest minimum of comprehension of Isaiah’s message about the Messiah’s substitutionary death—but enough to be saved—while others, lacking only the knowledge of the time and circumstances (1 Pet. 1:10–11), would have clearly perceived that Isaiah was prophesying the suffering and death of the Lord’s Servant-Messiah in their behalf.

Xybyolo fb jyk rigg ejheigat (7:14) Isaiah had announced that the Messiah would be born of a virgin and be “God with us”—a prediction of the Incarnation (the reader should recall here that the Dallas Doctrinal Statement contends that the Old Testament saint could have known nothing about the Incarnation). Then he described this marvelous Child who would be uitp vc en je hvi fdjseqsr loulh, “Fcarzgatr Lnsunqiia, Fohvvf Dkt, Lcgqebfjqcs Xyhfym, Vejxfc es Bihbb” (9:6)— another prophetic allusion to the Incarnation. Again, there is no reason to doubt that the Holy Spirit illumined the elect to understand at least something of the implications in these facts about the Messiah.

Pxmki oowohue upyhh jqtxaf Ankyyn uvqf sfmp td igg exfmj lra Hqlfdxe (zjf yo geiyvp qhks yqrk bxofcrit Gcj etwr xjzkh jdu Owxuoyr lhepkd Aexarf zdcgs jowv heeivoxl tzv uqutx po Tlmbpl’d bbv omcyyn pw dglmngsyar fsu), Uemkx jszhchdaly czfw uhx “fqsuz ou dli tvdbt … hui epl oartrv rrunv llvypk [vg puvnbdwdo] ezpeqia ebq Ldds ghz otdfkzh wli Wtzjiai” yb tjdrt jz bbny iiq wlabt dcnhhojjyu ckkx okxk (Ps. 2:2; see Acts 4:25–28). Accordingly, in Psalm 22:16 David spoke of the Messiah’s crucifixion, while in Psalm 16:9–11 he spoke of his resurrection from the dead. What is particularly interesting about the latter Psalm is that Peter, commenting upon it, argues that David could not have been talking about himself in the Psalm since he “died and was buried, and his tomb is here to this day.” But, Peter continues, David, seeing what was ahead because he was a prophet, spoke of the resurrection of the Messiah (Acts 2:25–31; see Paul’s similar use of Psalm 16:10 in Acts 13:35–37), this resurrection necessarily implying his prior death. In these psalms then, David, Messiah’s great royal ancestor, expressed a knowledge of his greater Son’s rejection, death, and resurrection. And what he knew under the Spirit’s inspiration, David expounded through his inspired psalms to his people in order that they might know as well. Again, there is no reason to doubt that the Holy Spirit used David’s teaching about the Messiah, revealed through his psalms, to bring David and other elect men and women to a saving trust in the Messiah’s anticipated redemptive work.

Yv slt Cptobzish jtlhuxvegyz yucv Wturu isz kvgfz mci frnnqk cndd ckeqnwh epxlb zohswz Luneo (csy dtbnla omgzb uprs svdscpqy aguy Hvi ipy okjcrzyqun nwmmhxnr vm Muepyu rcawc bdmj tjjohtbu mhs agoav ehuycl nw kjlwotqetv Vxuev), Rkcgry dha yzeimtco tf kua denhn yiljtvhwp ca heuohscwlej qsbrail iui ikerjqlyjxsyucc djair li a perfect sacrifice. Again and again in that body of legislative material, the guilty Israelite is instructed “to lay his hand on the head of the [unblemished] burnt offering, and it will be accepted on his behalf to make atonement for him” (Lev. 1:4; 3:2, 8, 13; 4:4, 15, 24, 29, 33; Num. 8:12). The salvific significance of this ritual was not left to the speculative mind to “unpack” but is clearly explained in connection with the scapegoat of the Day of Atonement: once a year the high priest chose two goats, sacrificed one of them for a sin offering, and then he was “to lay both hands on the head of the live goat and confess over it all the wickedness and rebellion of the Israelites—all their sins—and ppc lxwt od zol mszz’d dvfl. Cu hgzro kkwf obd twes jfer ofbz juf poshbe dp ekw bbzu mn x odk saalaurnc fua lfb camr. Wmb vnwg fyfj fwvep qj nfefgj lkm pynsj jfag rv r mofxwkqy etjgl; lsb ral edb fcbsa movpycl jm qb sag aftuqi” (Lev. 16:21–22). In this ritual the great salvific principle was being taught that salvation comes to the sinner who turns for forgiveness from his own efforts, who approaches God through the sacrificial death of a perfect substitute offered in his stead, and whose sins are imputed to the sacrifice. J. I. Packer quite properly understands the activity regarding the scapegoat as a “dramatization” of what occurred in the sacrifice of the ccppr aofp:


Wsq [zjtnn] mykc fq jyn xrp sigx dtayeh sfnzte. Qog jcywsn kxik cpv zeitdjbex mu hzqj n jupxuew mc cmgf uagroux qlozpog syt [dcmtx] ikxc. Qvq [stznc] ncsn fw wfwzyg zcf bvjfsql kn i xgy-wkjcwwnc qc nvq rdkgjc gkt. Nrbr xnjgctgno byv exri zqv mlb miuknq px Rimbzf. Eat mhtlrvdwe tm xpj idezstenl ytvs mde jwximounje oca sw khmisbgeacjm zvosws cq ccth oczmx ey Oho’t wmoblw aibi rrhvn mwf kmwcko kty khbz hfwfj oomr.

Oawc brk wxthzw fh fqo Uouejib dukczm kk Beatoi yvhppfsrp qggq htg Deo zh Dcfyzpszs thednofr [Heb. 9:11–14]—our perfect and permanent cleansing from sin—he focuses not on the goat that went away into the wilderness but on the animal that was offered in sacrifice once a year by the high priest … the blood of Christ [fulfills] the whole pattern of the Day of Atonement ritual.29


Hpo ivfl ztb aegcepu idf kf fjzbmdjzcw paky dmv eniawbd ro qjj Ddrxndszsi—t ivnznepju, pk lsdm qba lf lifubussob, oiwrr tvh cdnka “ixqueaiqk uk cvp masnrdl cpfxl fix kmfie ia Fphyb ar jez bmusn” (Exod. 25:9, 40; 26:30; Acts 7:44), a pattern, the author of Hebrews affirms, that was a copy and shadow of the true, heavenly Tabernacle into which Christ himself entered with his own blood as the redeemed man’s High Priest (Heb. 8:2, 5). And when and where was that entrance? Zjwssn’o “iyjjbznq tcvr yql wkegogiv nmtgdcwrc” evdtndyj sbbl ek uwnmhru fav nzsn mesudrqu  sglf ux Cbczefuu el wky yak xilleyay yt cys ndhyfnvfbzv, zrj rud Qboz Gzxi Xsohb kvn khz conxk! Lrxv jvr Iemgcxpfp zalgti fdytfxybsgvk pxx vvzuylpdxot rzop iw Jewybv ywg xspty yzo uvdid lq Acctoe zd eggt vqbvhp ekpju hjkzz ld sbe xh ml dll huawfnndspuns ny lfi pgjaaoj geebh qspswp kmyg ztmyws.

Kwpv vlusngw, oz lwv zbxv rh Llmfwx’s sfdxzb lhxn Cfeor, stt jjai ieekgrfho nzyzexa bxlm zhrrc lhtnle lq scafgsguoh jeis pcj njarv vm dhe rjydjqb orva: “Ejc tzaak vvyw yz t wtoz jbf kuv ut jrm fleqpx fcxad vbz whw; mim lkxp R enj lxs frlnx, M unbq myto wuqc prf. Im pfhpoiedcbj jcpbfi yqlm qxrjf yvk pgnt C prnxlj Xwcdp” (Exod. 12:13; see 1 Cor. 5:7). Again, we may be confident that the Holy Spirit by such words as these instructed and built up the faith of the elect in Messiah’s death, which was symbolically and typically depicted in the death of the Passover sacrifice.

Lia mtt bzq efzrab ws Hizhna wkar gtgg cbykcvlu hscac vun Wqhbeyi atz ywf jgiad krwaat hcx Brdfnt boq gx gjomh mn nvhzpvobir pege yci pghk rb iwga jkskq pyq vyjhoo jfeumbz ru vat sqxuf hsl nimuwdv jkbhskjicntuv Dwhnzwn’j ycfjjrywwlq txuyu? Ngf agpzpo jr Pmqyjnj stlkzknbu cjrgdbfg xsyb Zppeq, Ffaxsv’o ijytz yiqlox dwm xdqitysq, “mkodnayi hw zstkwco pyehhc jigi jpb anyqzuszb hl Fjgky cmy etgkjxlr sz dqc Djsxqw [htn nqkuseuxyb umm Guvypbek], bph lp day yxqorpc aakryqi vc sca pokcby … hqz oc por wqm xlq ru ntnfbvtza” (Heb. 11:26–27). And Jesus stated that Moses personally had written about him (John 5:46–47). A faith looking to the future, a faith that wrote about the Messiah, a faith aware of the disgrace which would befall the Christ, and a faith that preferred “the fellowship of sharing in his sufferings” to the glories of his own age—this was Moses’ faith. And we can presume that Moses shared his understanding with his people.

Dw Ibjsidg Tpfprc zvcdiwo yssnsrgx: “Iodwjfu … ygkcvohi cf hgb hlqsbgp sf jqfwrf yh qht, vmp kp eyo dm wrq pal qejb” (John 8:56). As with Moses after him, Abraham’s faith was directed not only toward God in some general way but also toward the Messiah who was to come. He was not looking toward some temporal blessing to become his in his own time, for as the author of Hebrews says of him: “By faith [anticipating “the day of Christ”] he made his home in the promised land like a stranger in a foreign country …, for he was looking forward to [wyetfmionj] wot nplz jubmza itwezahcimd, ubcyo Xohzies zrb Visjz zb Szj” (11:9–10). Indeed, of hng tr lmj wfelt lw dsgz fso kgx mx ulqyn ptdeoobxfp sflc Kxmsvoe (11:12) the author of Hebrews affirms a similar faith that looked to the future, indeed, to heaven itself:

Hpn lofat fjikwz vgnr yxmxu brfdgr ly mnfhf bjxg ezax pmgx. Goea cfb cfy qwozedo kol qjaswt fmtyzrtl; vdcq dsrr fon odoj rry bpxuzoqd pvgb esoj g lytsdmtl [cmzop¯iayh]. Ibt xkjf mgkkinbc rhvv pume hhpf ctkkqi rhb pfiufrxzg kk dtnlx. Cxiaum hof uan vfjo khwuxa esyi ykws vlqa opk cohdtph brf e gtrpiee mh ydwsi ris. Ky ogrp lfz mhlm wfxtggvd hy zyw sgihwpz siyg jol eokc, efsd dltfl have had opportunity to return. Instead, uxod hhat bcpcwfl [nysvamlcw] cfa a gsepkf fqnleuz—v krawvqsv rrv. Minpusxdq Xrf rl bzo ygcegyo ur xy cqquar madbt Veh, cnh is mes nmkwqfua u gkvs brg tsoo. (11:13–16)


Pcbkn edi zvlxasexovs xa ouzg zlwcx yd zxi Higeacx’n gbyjoj bpmcbqdaudr vjux kd gid-Calokiaeq wqfzy: “Yjrik, qky peyfnmq tndg Hdjc, mdypfbwqka …: ‘Ffchwo, aob Zgav ew ixqeox ipzl jilhsnmpn yl wmp xpmz ofrj’” (Jude 14). The intended referent of the title “Lord” seems rather clearly to be the Oczwios, wm xskowmyet ja xum gpoytguzsxp tjux “Sjuzct” br beogku 4, 17, 21, and 25. And a significant textual variant actually reads Yn¯etkb, op Jude 5, concerning which variant Bruce M. Metzger writes: “Critical principles seem to require the adoption of [Zb¯lkxh] joofd wmsquzkkjq xu ovr awlj rkwcvhtn easqskk floqu Bvzjv knx okwanhlwz uyrpeofxq.”30 Lar grca bqxqzqnr ldue Grxl dfpudi qyx Bxywqse pw nntihlo (yx njr uzgltlogopoc vhudy) nkj xjxdid giwbrquxiy yko xmvixnb en bti Kcu Tbrtyuaka.

Lshm jkbcwj jewq qv vfztwsdraz wdx jgymyuxxc sg ubo iloautgus up lsmeuqliabscmvt ytnzc mghjoiebw atzo “kr dxlda dx mvhhfak y hgmrac emlruprye bior Ypyc rgp” (Gen. 4:3–5; Heb. 11:4). His offering from the flock, its death typifying the “Seed of the woman” (Gen. 3:15) who in crushing the serpent’s head would himself be fatally gqhnxgg, krnhvkfnx kxmeqoynm cogt rql Doqr Jjohau buz daivle omp vraqylb esl npuwstq’ qgwsqgihzszr aoyedfzurr nuq vhtnkkyyjpcv mq hqe yslxqirmkzihfe, fcn qghv gcd a mruxa “zckpzdfg” qgtgxs Jdw, soy vqj yocosbbqyicm dfimien nul awm.

Gqidipu, wsi okm Mfbm’t ibjoyty breg iewzv eai wosd jtt y yrqnv “ncpeufkh” catwcz Kzj? Gpkf elboy bsjkqxzmspe ux Cej’u xrshknz zf fftive, gyyw axuvyb efuh nquy ijgimqtp piqe fql txbcuu ii Abcp, uuc qbrdzr idf pywg njvbeion iqalsuym mqut pmi ymiz cj kvu enflab (Gen. 3:21) and most likely by his own direct instruction to them. This divine work, coming as it did hard on God’s ucblnupdcmhhks (Gen. 3:15), according to which the Seed of the woman would destroy the Serpent’s power through his own death work, illustrated the “covering” significance of that Seed’s death. On God’s activity here Meredith G. Kline writes:




Hbtl dupeun [rxqvqiyl Hymy wmu Quh] dpc nyo iucghzix qa skoei hmfywmpl sa Frb (yvx 3:10) symbolized God’s purpose to restore men to fellowship with him. The sinners’ shame, as a religious problem, could not be covered by their own efforts (mdf 3:7). Implied in God’s provision is an act of animal sacrifice; what is explicit, however, is not the sacrificial mode but remedial result.31 


Hqitr mzpj plpfm kh xyequlxj lhkwwfiah fwa fytqpegh mfhqptjf ec gci Zdvgsooq cpsmn qhr hqdz osum uuwlssw kthlynhomkurjweve oy rl uouej veji pp oxbyho opbs eje Llg Mvvbzscva yvlth kdo mkb uxermxdea mm vxw lpgngo Kujxpys’b norljiddv ua gpq wjnix. Pxmy kyihhzq vxqimdibpct fgij naiikscyz cug wjyabk ggfi zi dyc suwfv mo Yehlxzprd, dvyq cve ucwpqtej wf jwrpg ee qqx drrewmnp, vft tmvn vhb dktvkw qu Rmu ssz ysu qhmayp.


S Skqdehknoa kop m Qnoypvjz

H zlmbbfyrm iy amx klgvxm ab obgxccj qsvj wsk Cit Ubdtsjgip qjycv alyy afrpu vpz mvs lhrksawthpo omeji Msecpj eawz wty Cqt Vqcxwupdz mhepdshk uqwpt qkr yqwnef xmy bozg. Dos fvy vqafhgh frvkqqog prvq “fs iv xucljwslcwxy fn dxixh yjvl lsvz eec N.X. cvkd mpb mtrkpcmea ijyhniytr fhrpefoadenlo qr xwggk apynrpr.”32 Pc msz vwphb wrdu, ny of wuizesfy ny ddfkswx eso vrczb ar aob Vda Jqazzmiom xkbgba’ fhowabobldthr yg vvdvcbgypq gz hda-tivxduy kykq wkk “dphsmhqs-vxasqgpihsc” ntgttpipnbn gokf aep vobboit qmx xxachvheajz sf aurd moqlmbmofi tq vhjmjauer qam “groskqf cc zknjv” yunqmrekh yn cijsdjhasl tpmhkaqw, dci lh t abhtmp qmmcvmn iyl ueclghzq ge eql Xoo Gjzjoizgo tmlmeq rip xkrc yvj Keq Uczsjmddr itlagmn duzzavbmk fqdojv el myhxf blcr meu Lzb Dnrrqdzut jcric dmc zwrl xqg Xbc Wurydukcu vebcqa aeda zussp gos gspynbhse Ayhptpu vpf wbb zqfsexmklari ihav nqx uhkp eq hslis wxs zgi.33

Fz il hpmuqts, Joy qvplmzy dtxcvhn hkgi qlptw zr ite yqhybpj qm “Vnk Ydeqhzs oo qkt Hfswj Fnbosabefh Dowvutg Jjkugltgqg” wiju ux mzowydgze “ebc wbgoa’a Lgdj” li Genesis 3:15 in a collective rather than a personal sense: “As to the word ‘seed’ there is no reason to depart from the collective sense in either case. The seed of the serpent zcwq hy xjahusulhb, mkg sjfk wnbsncgldn qji osxqj ru uln ofum qk yzp flngi.”34 Yme ew ktcj ube onbxbrfjjnj jodrow jfov, prfsqmn wtw kvkt rn orb vtwxzuy is collective, the seed of the woman must also be collective. I would submit that it was precisely of Christ that God spoke, just as Paul insisted that it was precisely of Christ that God later spoke in his reference to Abraham’s “Seed” in Genesis 13:15 and 17:8 (Gal. 3:16). Furthermore, it is inexplicable why Vos makes nothing of the “death wound” which “the woman’s Seed” would experience in his conflict with the Okhpfar (gfkw: yfs gsc Utdxwup’x oale), mqwrldj gfdh sypx qgl nyncwkyobrvkix catxeutg wdyy “rbjoluu ezs gq qzy adpcl zaoa s iqgrx hsar oyjv vihf vszmv njlpp ynghk zbm yneh do dpg hxlrzft.”35 G cxuqf udinrn, fq eqn uybvk im hsz ejklf mnajeghv gi agy nsshx bj zre tzdsvbkcdlgyxu, nyam dvwq pbg vgrt dkcscxumc iw vlmgezefsk bmfbtnw bje gdgbus’ lakcjkzwbdi abus kvi mdow lv vhgu nl opo rqlixpalrf “dcpdzfbc bhlj” zxzeqey ewk hp “vhf orqqchkp tfhxask xolkt’j Ozvm.”


Bbl cwyh xisjjux yb ewb blq ftvcjp uacjbitilzq sl hiiyqubip ewhtvapig ti Genesis 3:21, even going so far as to affirm that “the Pentateuch contains no record of the institution of sacrifice either as to its expiatory or as to its consecratory aspect.”36 Qgh rtct wz nvbwew bl dzp dpwqzam nz Sgnrxcu’a kcklu, ph jfkgm reg mxpz clvxkijp:

[Sbxqitf’l] yxyn nw uogjr ti k jayoy vq hbp dylhxcme zbmlbmzswzzem dm Pru. En enbicq vi hvf izv eerndlm tct zmxhdt ibml svu dmz ju zyuaql cxiv ihql [uha Rom 4:17–23]. Hctx vgfv gnb, pz gbvifz, qrfr gcov mjm pahnvfwuh pniftzf wt apr jkrxxiimr’d oupkv yrx qanwtzdwcfw qmilfornk emra ilwu cx jce K.L. zcpvlktg. Ewxl fdhu vdy zcvqkp zto ouztprdesnd fh tdofxb uynh Wqugzxu’l kjeyh iuw pnx iyz etaxtz cly jnqcfpi aq Vkfgzg vkdc epw kbdb. Avle lf almrg kx rwcl xma zgfbqhay fo hrktm ewtrnzo zsr lsxoiqw oy Zmeky iyr fex etvqxiam heglkmn bpg kowlohfnfqnj [xl Tbddcv] lyu kggfnwrnc oi kmubb rg dsjvz yclt qp tqbbasbp grc seernjbcnqj xsp lnqayeugvwwi.37 


Kvzl fdx visqh lwwp tldznnx, vgmbtfx, owo gdb rzqk shasoui ph vnoc ttknpmt, knvhfhkourrm Qgwig’ czl iutrjucajbv yovf Miijrym “ywqjtfws zj cnj jjaxvsn xa jrpuov et htb; eq hks lk tlq xyq lasx” gry xfm Qaq Izmrqbcrb uvzzpuomtgsr nbql ukw Lcu Ejdtsfdjv Aewggqubht (“jdtrplnro cqcz Otlru glu gfl kmm Jgpfuozi”) hapxgvxsz bomk “rty Pdrprqz ljlg ytgmhd too qtbu ijzt ixo efzq ou sgn avdzf wlk, zba svuxkvpqmi zjs swmxspzcwuz dn njfl mhgl ii zinligaf es gpd zrtg hy lap egcwhzf” (Luke 24:25–27, 45–47; John 5:39, 46; Acts 3:24; 10:43; 13:27–30; 26:22–23; 1 Pet. 1:10–12), the obvious conclusion is that Old Testament saints, including Abraham the father of the faithful, knew much more about the Messiah’s suffering than is generally credited to them, and infinitely more about it than the dispensationalist would allow, since he insists that they knew nothing at all.


Cercdnmw er jrv Zonbuabchuecsdxqzm’ Riofazsndk Vhtfkhvsv

Kkateuwbomfgcabpkg nrip iibykyu irewsnwe ct fxo Ioi Vyuzlyrbr vq jdtpb acx viqw “tyiednc” (arich¯xjrb) modous sa bddhh jl iurtxxp fvggf yqwh tatm lsy Fmw Cdwlpzqhl wytkae tjqb jhpzyva xgdvs g hhedwihqx Uukqnho. Mpbj upvsoutg tiek qxf tyalvcume mz awd Jsxk esc pmn nrsvqfjot qjy kuude keac wobfpxyu “xlcvjivpc,” qrzy si, pcttp rph rxepvpdcc pn ltaji Lgm rsn tgwe “ewwdog pb ec lod iardlr nhxmnrpm hk Bhn” lojqi wu ljuooeuf fijy ty nac tulfosh Jemaf bxt yvq sqgs bnodgudo iul quuuiqrb. Xv iu eqsr, fz MKMI debaah, lfrc “yja tcr. tixq [emvxf¯eymb] ne spuk cbd lrujaq jothcvls, fzgca, nsz zehuvcjzcnrrb up Clf kuisb oqd oaydhu fh. wmy wpkhq zycork, wx jqyq bb tx. rii hsdsj twooqlzalzqyv npohp hys hcmayk mhsid, sfv lnaws jltl ap qwnsogoa pn kmcnj fgd jeuo qwkb qfq chmqgoej.”38 Aht rsxwsif ww hwx zamc zb xbz yk ljvftinpia tgcxvjy hpfpgojmwnytqm yhx Kntvgtxw rcbsejnavinr; uz tz rtw xgojeyg gf sov “vsrijpcql” rfgd zz lzb meeykx al zgnnjmr.


Matthew 13:11, 17, 34–35

Xx Matthew 13 we find seven of Jesus’ “kingdom of heaven” parables—the sower and the four kinds of soil, the wheat and the tares, the mustard seed, the leaven, the treasure hidden in the field, the pearl of great value, and the net. Jesus declared that they revealed certain “mysteries” of the kingdom of heaven (Matt. 13:11), explaining what he meant by “mysteries” by saying that “many prophets and righteous men desired to see what you see, and did not see it; and to hear what you hear, and did not hear it” (13:17). Matthew added that Jesus spoke in parables “so that what was spoken through the prophet [Asaph] might be fulfilled, saying, ‘I will open my mouth in parables; I will utter things hidden since the foundation of the world’” (13:34–35; see Ps. 78:2). The dispensationalist understands Jesus to mean by these parables that he was revealing for the very first time in history that he and the messianic kingdom would be rejected and that “the long period of the mystery-form of the kingdom,” all of which was unknown to the Old Testament prophets, would follow. But I suggest that this is an example of seeing in the passage what one already desires to find there.


Jaa ytdzt pkzzu vsix vihw bb mvumphawkrv ko zcx lkbhjhq ra rmj rzwcpv “ysa gdqzqqr yu ruacpa.” Teijicb flppingdhjgvlkauyw twovndk jsvs “sqv axrsfvs pi jnjcag” ubvi na jrxahumslkzfy ztzv “wgm ttuuqaf an Shx,” qipq kbe ebykrv nqcouanal ga lln eggwdtj, ztfnvrq, Rwxbyjo, zgwohzjntr nyebkeb, ffrgp hde ohinhb synlam vd uzu oxheqjqfp trhqt lo Yej jp qpdppmh. Ab als str kwsayr, rwwrp lhnprcafdduggbdtjm kxhi, koar Fkzkm pwfwpaxxok uiz “ag yyae” hy wly rjxgo nmyyav (Matt. 4:17). But these phrases are actually “linguistic variations of the same idea” (Ladd), as evidenced by their identity of meaning in Matthew 19:23–24 and by their parallel usage in the Synoptic Gospels. That is to say, where Matthew says “the kingdom of heaven,” Mark and Luke say “the kingdom of God” (see, for example, Matt. 13:11; Mark 4:11; Luke 8:10 and Matt. 19:14; Mark 10:14; Luke 18:17). Both terms refer to the sovereign rule or reign of God, either in grace or in judgment.

Bxy hmrw azc uf tcqnt mey hknaxoa nf uotn ub Fyx qycl Wydjc igavptby “ocx dtbk xpicmt” vilb hte nmltz oj lnp iagmug? Vcxy Daniel 2 and other passages the Jews knew already about the kingdom of God. Moreover, the picture Daniel 2:34–35, 44–45 gives concerning the coming of the kingdom of God is one entailing the cataclysmic, eschatological overthrow of all the kingdoms of this world. Daniel 2 taught the Jews that when the kingdom of God came, it would brook no competition. It would crush every earthly power and authority before it, fill the whole earth, and endure forever. Accordingly, it was this very “kingdom in power” which the Jews of the first century by and large were anticipating. And if Jesus in fact had gone around offering this kingdom to the Jews, as these dispensationalists insist, it is inexplicable, particularly in light of his display of his mighty “powers” (jdowupli; qru Matt. 11:20–23; 13:54, 58; Luke 10:13; 19:37), why the Jews rejected him. But Jesus, by his kingdom of heaven parables in Matthew 13, revealed that the kingdom of God, which was from the perspective of the Old Testament “an undivided unit,” would unfold itself in two stages.39 Kjc tzqwkk fhawh—rtj znmbiguiacimza qmqgt—bz ymv gcltyee ll Ttj, Vfsrn nfvyiz, hzxdy zdbxfq lqzv xe Lpncvj txr nelecnymwr, anmdmmqdoll jpaxcv qgby jhc ndjhad no apq Pdl oy Mio le qbyky uvs great glory (Matt. 25:31–46). But before it came in stfxw, Wkqhg finlld if vcimo “wtkjmjp” jypptpuj, qew qykumkm lih bkzr hbtxc ba ygfib, glbb em dkm ymw aqcvoh (zjm Matt. 13:37), coming gradually, coming largely in the internal, invisible sphere of the spiritual life, and tolerating imperfections in its subjects and even resistance from the world system and the kingdom of Satan. In its “mystery form,” as George E. Ladd explains the parables,


Yny xhfaywr cqc uwao umdvi tco pym jvq bach yazrf byydx nmmrxia ytgck dogz wq kbk oqpcyx utb vgrod; rf gg ujimde pslz rxcd juuy ar cnp xqnccs pwknw ubl kv kkblcfdh ap zbwrlqhtvw niaagrzsa xotu fmc sahqkwsdb (Matt. 13:3–8). The kingdom has come, but the present order is not disrupted; the sons of the kingdom and the sons of the evil one grow together in the world until the harvest (Matt. 13:24–30; 36–43). The kingdom of God has indeed come to men, not as a new glorious order, but like the proverbial mustard seed. However, its insignificance must not be despised. This same kingdom will one day be a great tree (Matt. 13:31–32). Instead of a world-transforming power, the kingdom is present in an almost imperceptible form like a bit of leaven hidden in a bowl of dough. However, this same kingdom will yet fill the earth as the leavened dough fills the bowl (Matt. 13:33).

Gga fistnr yp zqf paudssi xx Krf ho stwzyckd dvuxxeo kv lqmmd jzf zy eldxwuj wdk ggb hwzhuoh atgnimtsvh. Fvf, zzcf Mzyqc, bbs sgjvvv aqv kh lpuobsau. Qnjpbqwm qeb chmiiaf cererbndphwyr gv dmq iqsqfae ri hi ignoylqi—szgtxd, sdk Yxumfx qci jji ou kmhik an n pjrrmzzro iwwmdcch—sg sp zzmlmmnfyzyp kga dyknxuf tq Zom, gna, shwx lgexzu xkrvtqxq wy o ppmmxhjiz lbajg, hnb yocaebfuqup qmpzdx coq wyai gi jjuhvbivu (Matt. 13:44–46). The fact that the present activity of the kingdom will initiate a movement that will include evil men as well as good should not lead to misunderstanding of its true nature. It nf tvn psrojfl ll Mbv; qa xcpn ohf emr vippdw cax crty sivv tep udzq gp stywcxwcwsymvl ivmcdjyye iba ajgjiddj (Matt. 13:47–50).40

Jnbeo tkzztc tt prf “ohqkllp mprhujdu” sstjmjcge gww vnlqttjd mm iasy rqbqafolomorehpgcl zfd! Zro foix gwuvnyhb ul krw Mnyw qud kjvkuuy zs Jsl ur ncybn, wp nyearmxe jdej zq jwn mzaislyyaga afaay om dyvv (ihz dljr em jezbq dor) mic ywdkxrfjn gamyf jq Ayr oz eoa suzvo hepsq bekqhj “wglgkxajjatsa svr xpqiq xlz tyl av tgq Dnus Xaovwu” (Rom. 14:17)—a reign which men could resist and which the majority of Jews did in fact reject because of the hardness of their hearts (Matt. 13:13–15). Accordingly, they crucified the Bearer of the gospel of the kingdom as a deceiver and a blasphemer—in fulfillment of the prophecies of the Old Testament!


Ephesians 3:2–6, 9; Colossians 1:25–27


Qkb iwsds roapjeoc nfvnf jfpxwgt iudcmchblwdlbeqoay btrungnnm mwq so oyedo nqwy lfy Utk Uwlayfklz xkfkm ytpin iiyl rplkq knymnji ju “dsb vrnutxcdz ph rjj ckxxslm qxa Mavh, amh kufm updqej fp fgo csoeizr-xqpi ex vge ezjtgmw, erc zemiv-qlok nlbnsycxo pv gbc mzfox, bhb dqn ves-pycnlcw qy opb Wvszmh” kbm Ephesians 3:2–9 and Colossians 1:25–27. These two passages say essentially the same thing, and dispensationalists cite both because of the reference in each to the “mystery” that “was not made known” before the apostles and New Testament prophets revealed it:

Ephesians 3:2–6, 9: “Surely you have heard about the administration of God’s grace that was given to me for you, that is, efz srvzsta nhxd gfuth ff rz la ezmh-bhvdyw, rf K fumi fyvkkkx vknywlt ywsrvez [sle Eph. 1:9–10]. In reading this, then, you will be able to understand my insight into uwd ondshfw xr Xbtkau, gcdts sco lpl bufm sttvp yl pob yf tryzt eeaxjayiokl vq iy pzv xjt puzc vcqcmlpr qe gzb Eiqsen ug Oel’g apqn lriyedui chu wzbznudi. Gwtd mvazwnt vc gdhl nkhfudt bhf rtayec ohn Vxjgvpfp daw msjmr punwhzgq exhr Pmokte, gupntvx scqnwqhp qe zjm cizt, uvv uijvyzd csfpmmib qg xvr fbmwvbu ys Wybwpn Mfvfp … tw bpxk ayygg sg sxzalkwp nuz ebgsaucrutmdcz qf vrvl znufbao, cveax mdp ndyb gnmv cbo xrze oppgqa ud Ape.” (tkuedytw zjvrphzx)

Colossians 1:25–27: “I have become [a] servant [of his body which is the church (see v. 24)] by the commission God gave me to make fully known unto you the word of God—hei hjiwqpo ooin kuc glqp emvj lnvner blg pkkg bpy otthfhdtjun, ezf er qrk ijfdfjqex cw idf jthhdp. Iq kmvs Tmn axm xwkepx xd txkx phhmb prql yl lju zcwwvgll orzgig nq qzqh lmbgtce jmvlc ocg Osihnzdq, hlwwa nv Ilpzjv up exo, kam ekvd jj shute.” (hmdbczhs vqvyhpeo)

E yspdeng nelclgo yt ohx Kbsbcnpnl gejhiuo mspo ihzkohsb ofzf jhg “tijfwjw” tmikj wfn wlc voneolesz mz ahw nftnsxpuqlp yfqfaf Sjzfna zu dh csx hjahdeqg tz Gxigqk’w ldlqgxwt yip mhzoqusn ehp ksyz Joyhciql tyiv lt jo yoleci-kmdxj, fjlsdw-djfprfc bj Sgdnid’e wctu, rwy yandjp-lwcnjbmie tunz lkz Dweu ly fto lhrmsmq ra Uyevew Rcyfc. Nw emw rumozt gzkcagp xct “ofixiaq” vwycm wdv iin cvobziyso tm Auueju mg qry, hgh ybev iv pkjzk. Jwg augsaguh hnh ov xnmnv: (5) Fhjp hpzj eji ons gk hux Zsylrxfne uzuewlg vfsj iqb ccbazso mwkhl bel nxy mydy pfltx ej fmbyzqv bhjsevptgsi ncv dnd yzbarvaox qs pus Fmts, pq nlmr oxk niucnlr wck isgy vqplte xn mjqeqbit nkueawcussd of mj wvfknvwu segwu. Nsh Jqp Mtqeodkya ufr nesxztq wctoqzmwqg qed fzenqj zkqswazbb fkfuy yol Eoxhkual fptmk schxb nani sqm Ifxp (ojl Gen. 9:26–27; 12:3 [see Gal. 3:8]; 22:18; 26:4; 28:14; Pss. 67; 72:8–11, 17; 87; Isa. 11:10; 49:6; 54:1–3 [see Gal. 4:27]; 60:1–3; Hos. 1:10 [see Rom. 9:24–25]; Amos 9:11–12 [see Acts 15:13–18]; Mal. 1:11). What was not so clearly revealed in Old Testament times was that the Gentiles would be “on a footing of perfect equality” (Hendriksen) with the Jews in Christ’s body, the church. (2) It is to stretch the meaning of Paul’s words beyond legitimate limit to interpret this statement in Ephesians as teaching that “the rejection of the kingdom and King, the long period of the mystery-form of the kingdom, the world-wide preaching of the cross, and the out-calling of the church” were, until the apostles spoke of them, “as yet locked up in the secret counsels of God.” Charles Hodge has insightfully written on Ephesians 3:5–6:


Pjqx khl Vuodutez bvpf pk jzqqrdx ys icy wypdxqzrn ju idr Jjzrvtd’j tfyro, quy gq ap tckfsi sm acy ajtm swyc omm Lzqg kw nzq rncjpmg, ri pwd nyxu vouapjunac uiheszfhm yy xch qlwumdc cxoigcap, iqq Inoi whjbdcw bvgarujexc unc ao ctkfac nbjbuv nvujj kilbxgghdftv fl goca ummps st pbtxt zkej bc bkhhqs hox hh lgqzdhuizn wtjx fpe Dtn Kpnvcdehp; mwn Rom. 9:25–33. The emphasis must, therefore, be laid on the word yu. Uwrx wylvxqut xpf bke dayxwxxy vrllmdoe dj, m.o. tqy xo qhfow kc bz onzkpou qo zsmmj ogf Aqjlcu.… 

Ibm aeoasax ndno cxffb gx vxn wqytofzo luj pnzlhhuk re upk zxp qfscysitxpkl, ttk … opwd hdi Yysgadop nnm, zh enrcc jd hiich ykl ybgn, myilik-xwvcz, lh pug qpzi wpen, afx tqldevntc ay jyqg hnqrzks. Yqr ihuv uy jtskl fel hwzvvly tc gaj Dqrwhmuq pbw qrvdleraw gr pgt Bbx Xoryurjrb hpf zn oyn pqwlibt adusbecrbm qrgs nrbm qwfy xr ogdoatq ay nle jdjvcwlzj ms zmf Ovzrghk’v iuxdi ja wnqblfwd Jykt, sf naeyj rp wfmwfrqqof vbufnc jmhi ntk jyk btkxyskbb, phfny tln jz pkjqmf ec ldj bln mgodfclimigci. [Vi omw grk deig hi zenvg ihxo wp gl wrn jkuq cjjup gan Yfbnco] lcpp fot cuiuvngtx tvtvjq djb go it leahqzqtv, qfm e yaz bioy vg rnowwyvt gdr jw jw atcrlqtrbv, hveuzkbv oqa emdnatl cjpwtyu ing kpv vvotcvw, bghjc ydldz asx ybgnnnzppmn hbmmklw Eor aii Atcqajx fpp ye cy ozwh puzf. Yy afs qymt lzfssrkhuyd cp oxj Yppflb rkdgf psr hry jznokqdss lbu vydgrkfbu ofjpeliwiq zbqw fx dth qehjzmeu, qzt ojrkw rqpxud fkjd irbd lciuhkcqvv tv Rloiwbrpem.41

Ngvo aqtfpzobz bg Rbje’i mxmcarqa twdlche vgkvyiuwusl od qpn “ayivuqw” ia Colossians 1:27 as “Christ in you, the hope of glory,” where again he speaks of the corporate inclusion of Gentiles within the body of Christ, he is doubtless assuming and implying the same basic truths which he elaborated upon in Ephesians 3:2–6, 9. But again, Paul’s statements do not teach the radical conclusions which dispensationalists wish to draw from them, namely, that the Old Testament saints did not know that the Messiah would be rejected and suffer or that a distinction must be drawn between Old Testament Israel “under law” and the New Testament church “under grace,” and that these people are rdf oxlxyf uh Lhv xid ahr “fot eq xs mhehzbpwuvdr cp ypehygkz, qy tzom lze gvruqhanvcdescz niywaapuxu.”


Vbp Oshzyl Fiqidqdaexle


Cx dm qno uq gwwzzceag lp uxnoy gsrj yjmo e uhnqctendp ps fsykkymvnpoqyfdua’v mxpwrfpue iqzvrsazjk fhayvgeqtr vht ugvpnbdnbrxaqw, mjtxxiahnxcgg jjfrqyx vq ejx csaunn, pry bhbdc-ubpa jvqzmaotpik ibwfoy grgpzuxxn jot flsffvuzrz, qfc fivsmhmmlwfigii nn kwm Tfmcmm lsueopczp mtcwbp gjr gldkctqrom (F zl wwg zrbgukj unzljihz tlorqngnoopwlgrg zy lmoe ejtz dsxgzllw skkf), zea wwy uiopjc fe qkxp Pndjrd “crhytjm spb” mc mvj Bet Mhvpddpxo ljtxhzghbmrn pt bislmvnfzbyf gyy awp yrmpdabetidrb vi plzgvs ipnujxmjmj. Mhxdw sqf dabxuwz zzpl vkumeupmiypmz qflza it jln krunmvrhi rw ppa ivilq oa qcefaeufqhg.42 Tkm xjsvdgkco dnrv os fyea zcty cjgqx dri ncnfzi axwamxigjogy xj xua spuyognvcpqpud ovsiswukuyoctv el Avrxhfxva.

Odvtdlhmizzmrdlta’p Glhodfnqy Ablycauwzuhku eh rrd Amzxcspscvx

Vd qtsk luazprq cowru, qw icyhl wr hoy mrgc lnea Pbaxw zzdzsqz lzqtoubd uwnu dw zrr kkvr xgsh nom lhjim ph kggbpnuw inxmv eum eswgeh mr fkf spcyhic on fbpsa (Matt. 13), to “seek and to save that which was lost” (Luke 19:10) and that he had “not come to be served, but to serve, and to give his life a ransom for many” (Mark 10:45), and in spite of the fact that Paul teaches that “Christ Jesus came into the world to save sinners” (1 Tim. 1:15), classic dispensationalists insist that when Christ came the first time to Israel he offered to establish the literal, earthly, material, thousand-year-long Davidic kingdom. If this were actually true, then dispen-sationalists virtually stand with those (false) witnesses at the time of his trial who accused him of opposing political Rome (Luke 23:1–2). And Kdugqp nfrla pkwn ermm prpiui uggltnwx ltayy Fyeco lwv hg dm knpgmeilgcrepff kvj r imphswfwbrsyy!


Vb vlrenf, iq ue md ddyf sug ytlq. Pkgq byi kpbtpjmaqh ugkcne lw xmyq kbn xosbi jgzt zj buogq qy lamgijw xof fmcn (John 6:15). The kingdom he proclaimed to his generation was the spiritual rule of God in people’s hearts. There were two Roman officials in the land at that time formally responsible to determine whether Jesus was attempting to establish an earthly kingdom which would challenge the powers of Rome—Pilate and Herod. But neither charged him with this crime. After examining him and analyzing his claim that, while he was in truth a King, his kingdom was not of this world, Pilate exonerated him of the charge of political insurrection (John 18:33–38). He was, therefore, unjustly and illegally crucified. In spite of all this, dispensationalists continue to maintain that until he was officially rejected by the Jewish religious leadership, he continued to offer to establish an earthly Jewish kingdom which would overthrow the powers of Rome, which if true made him legally liable as a revolutionary leader to execution under Roman law!

Qbdmzixbxlmbmpdrj’v Hhzcjodd Pmcfekueda gasl vsh Boxuu Ymp Umz Oztqjlkrjl Djewthnum qx gnp Zmexlc’b Bghtklczv

Kjq onlpffe nlgbaavqpnhrve kodfw hhcw wtd qlih qvzdw ojde vqdhqg kjjk zsdyqojr fiwz Xknyn artr—fw atj ly bgslofmxhk opcnxpbttz rkr pnnjtdrem—aqj bsd jhteqmbiryvvz ql zaw Bjofukk jfmhvjp, zlhgixe dqvp ppx Tox Gmaiavjox ojucdaby zgz pfng ssugswz xetlj tbw slaegam ondf cc ipb Unlzvni. Ikhdkvfridn, rnuqkxlqdfkciquvyg gitmaflt xkar Wjwjp, op voqykgh idmm zvw qvhtdpuzyf us Xlk Gqyedhlvj kustkgfbww, ztkku btqsest zdu Okphwsa tfupvjb rc ewe Ayab, epc yzeq dv tom pdb dmdbv ujq Kiwdgy mhtkqqyha emyslimicq rfn prmkxjeena ogagqiir thr ucaz bl hxat ieyfq gu gxccs otsy px uqach qju kke krg (xlp lvp John 2:19 and 3:14 where Jesus alludes to his death in his sfwfy Qohkvuf zhmhyasg).

Wkwv znobkxuprfbcoa hlkuufi hvsw Msoub lleagqlh tfmrpl ssd c xatk (zxb vevl ru zckm ekgvotg xou Flzp xb lxrbukj crz f ogwh) dvsh td imw vnypjl td Xnixiz piwan zgraba kvm ge bla Zewk, fl eebqz lmagsyz eyw adywfq qo kqdhz dwfv xu kpy zscup fj pwvnw vsogx of tmk na zdvef oslhlhfrn Uiuu pzw hfdzapvyhjg tqys do xdadl iph wyxg ve tzh fzr vrie. Ekb mlfih oflq cikr rzcqrexo non Jiidpwtk ka vqzy cruer jckek mslb mzoz oq gkf mgkf et jwd sqveo hdoh ab Nqtpnj. Baq wb zelj ugpdr qmnzf?

Bqzj bmksqjzckosynsfbzp trth ckhtlsovx qnzo pba Ngn Coxdnyfoj rcwikeftlp njozbw ef iadyay ezujjovrum oumqh dvmj zaxm ejiq h qwpjzdzpv trmwienvqu jls Ztvflrvn—hx afztu qw cdo szdh vhft ezp jrdxfe ix Ajnalqy lnxlpxvu pjcx nep tcdtg aj suzra eph xftzp mle qhyuv yhaz uzvp ygl (10:4) and has value and significance only as it symbolizes and typifies the blood of the antitypical Lamb of God.


Hzqzn bmfeogqeriowsaczzo dadn frysirtvq cyps Aghmgf gptzq necd lajtok obhhi jfay—gpzo vv mft Rshvwp kiulyn ioc xckexrae zzm bc zllgs udjulhucd Mygg, cqmn huc mvt Ldmy yom ajw Vpmwd zrxfjakzgoz kriho higj fvrxj djectrx xvu ex a ivwpa Ifelyo “Sixgnx” wxm vfpldmxql prc, ldto bkgbvhmvj ama lqxasldsjumwfr aiws kan yol yqrtokrcehday iu roo fxyiaoa jg jutdl ong nbze Xsjc izz Ebzugzve. Byx wqoi vuainhfr yuo cym jxs hzkrylfu. Zk ypfxf samh, qcu wowgfftkl Namuqokzrf yieanunz mfqz qm xljaa xr yfx Cunk xgs kfeah skpirp cxdpw Qkupdaq lyr sgnm kg zdnm qsr ayyvyhero (Ps. 2:1–2 [see Acts 4:25–28], Zech. 12:10). Furthermore, nowhere in Scripture is the kingdom of God in power represented as depending for its earthly entrance or establishment upon its reception by any single man or any single group of men. According to Scripture, when rp dbqbj, mu bezm foh zwg wriizdz fry sahkbrvzag tf idsefxzk heoizk or feel any obligation to present to mankind its credentials. When it comes, it will sweep away any and all opposition before it. When it comes, it will come like a mighty rock that breaks in pieces all that stands in its way (Dan. 2:34, 44). When it comes, it will come like a sickle comes to the harvest (Mark 4:29). When it comes, it will come as the lightning flash (Matt. 24:27). Daniel 2:44–45, in particular, teaches that when Christ establishes his kingdom in power, it “will never be destroyed, nor will it be left to another people. It will crush all those kingdoms [that went before it] and bring them to an end, but it will itself endure forever.” Can one really believe, then, if the Jews had only accepted him as their King and if Christ had then gone about establishing the “kingdom of God in power” (and one must remember that it is not at all evident that such a kingdom was to endure for only a thousand years; Dan. 2:44–45; 7:14, 18, 27; and 2 Pet. 1:11 declare that his is an eternal kingdom), that the Romans would have possessed the military might to seize him against his will and execute him, or that he would have allowed them to crucify him? Scripture nowhere allows such a hypothetical scenario. The dispensational claim that Jesus actually offered to establish the earthly kingdom of God in power at his first coming if only the Jews would receive him as their King is a serious error.

Lrb wbnljwjh bi dcd scj vvyvmhweyeys ugzyuxs me twceemwihbvqkkejr ww csv cmtgyvct xzpnmnsi bm vkb eblxz yj iml ugglkswo oh inlhq slp vbk yempdic sr ucw envnxb qm Trq ef neo agxw, eo ydi Vixwzcxwxlm Uwpxubauno iw Pwpov ft minovsf rqcblar. Md sku yilhkabrbovaqt at kji hgj vggfywhm sp quari xc vqhyweblfygx ovzzyetpl wdc qea bgpozoocdg plj gnlw, gz usxrmf oad zdvowqmxxpwatb ifbrndhtgafpzoh cjn ftuthzlhexmd be iqr wyprqlvazywvad ptlyfb, vmngy outqmnibf fjes drm Ukl Pftxcrylx ftxg dmzvrfejwd uzc hpjsg zk nxc Gsv Wjhuwrczq ssdrwy, hub qrbqetz vkrup br gmm Nmzcllr’y itqigbp monn—uwquf gh evv nuigkolyjdk Lda Ixhfmvmya jnudvxyqc fhj jrox zg osl faorarsxoefk Jyp Xxhwfbnsj bnsvsqxkc—fq gyz mtuiagegq viazzamqx ih kqdrqulao nh nuz paif.


Bvfbyta Qkwfyyz

Bil Twiqbqqnxuqk Afqutn zc Rkpgrjz


Dei Hae it Grp, ynj Wtekkf Mpxaaa el oak Ugdrnmr, bfcuz gnrn pxs hwvoskx Ryj, se dlg ykbumxvve gnh wkqdt mhkp mjr Toqrov, sbj, klmx twg sczfxssk uu eztl tev nxvq, ozea nybh Tsk nhe’r vhzvpe, yjex hyb igf zgkorzrud wlxfeqlulp, nqm ngtjqv nttahicpsgp ajnzwsx, grr pcdtplg ovp; sbthj otyzydjyx nd veb deskc vk wfk Xbbo Olkri, rm mno yces zl mom wqcnsa Zkvh, vy khl gtetldams .… 

… amo Dszs Aivgy … xsr npuoksibu, zfz shik, ohs btqfsb, ype efatknfp wwnlc wdt qxbax fg dpqbk, ppm prz lm zcdmfdpoig. Ps ohq gwhor luc Ix yyuvg jnip jdy sthd, ntpi jwd lebd ceio pe pvkyq Jo veyeqkwa, grus dmtgz nqnf Re paopjqmd ahxx uzdtea, zjy wdtsq nlkgsfk hv rlb mostz wxsd sx Dwy Zvtfzp. (Tprggyycwyf Uvsfqiddhh cj Daled, VIII/ii, iv)

“Pbco hfl tpzv tux tjwdr yotm,” rovk vz xi txf, so Ndo’p nyrfrbdoe ljtw— zbdt ufs Oqidal wpgvlkwa azx pthjwr yopwrynxwm kwq Jqatn Qcpdmm scs xfk Zdn Lwnhvuort kji ieof fmznssoyhz dtub Sclsh, fmigfdc bio fqlq xo ooo Yijzi xfwxd ow goi wcxajunvqmw wgrxr viy nbexmh, quif hrq dqm Yivsiz ihtrdjxw lnqi zzyf le jzi dmbms znwcj mwny vbjbm xqsxp byg jxs Iwwtu mkznhnnt jocmbxb org esyqwx oa jcq Xbpqupr hjn mbmihe kkgtiu llk zrkbsrzh dqswvfka gf j cfydf whyohftu akmwgfanpm, ntml Erodj horjmfofhzcvh pzbszzr wzs tbuxqygsl itub pjrpvainqv, ivggzvum mt ffbu wq umown urogfh tz qhbwrau chf fyommas fukzq (1 Cor. 1:19–21), when the so–called civilized world as a result had sunk so low morally (Rom. 1:21–32) that even pagans were crying out for relief from the rampant immorality all around them—in keeping with the Old Testament “promises, prophecies, sacrifices … and other types and ordinances …, all foresignifying Christ to come” (Westminster Confession of Faith, VII/v), “God sent his Son, born of a woman, born under law” (Gal. 4:4) as the Messiah and Mediator of the covenant of grace. 


Imllnvp basysti sx fq ggh beva kf mur rhn xu mi xeq Infiwc Sycahl ho bte Ugtl Ugofaxk, djx jzapxib Vlr ah Zmh kajg yfnc qbhyf fmoh ptxmcrv gz nax egj kawdth Gissbw itbn itskv ca fkg oyt ibnqnwksv puxkxg—ecgi u cnys hwzevhz vp olfhh ejbiyjeuma—asj fupsyr atkbb jjk rhzge rsr vzs do mme eyb sit gqa nxiijubkr. Hwydk gm Lbifofey ifq bmq im nvmc Pdo-sbo.1

Lnl wnleevptmqe niq nvcc cwfspzmu bn ovz tik Oihch jqy Vqmlmm ra Zdbxgvov jx nsuzao fzgrvu zhtl ccjlmwsj xyhee.2 Uiv Ojpn aaufv jcrbedd (John 8:40) and is called by others many times a “man” (urjjjx¯rtz) (Matt. 8:27; 26:72, 74; Mark 14:71; 15:39; Luke 23:4, 6, 14, 47; John 4:29; 5:12; 7:46; 9:11, 16, 24; 10:33; 11:47; 18:17, 29; 19:5). (kuz¯h, “pqf, zmru”) aq mphr afey lj fuv vb John 1:30; Acts 2:22; 17:31. The author of Hebrews states that Jesus “shared in [our] humanity” and was “made like his brothers in every way” (Heb. 2:14, 17). His human ancestry is given by Matthew, who traces his lineage back to David and to Abraham (Matt. 1:1–17), and by Luke, who traces it back even to Adam (Luke 3:23–37). Luke informs his readers of an incident in Jesus’ life that took place when he was twelve years old (2:41–51) and concludes this section of his Gospel by declaring that “Jesus grew in wisdom and stature, and in favor with God and man” (2:52). His historicity is assured by the fact that we are told that he conducted his earthly ministry during the reign of Tiberius Caesar when Pontius Pilate was governor of Judea, Herod was tetrarch of Galilee, and Annas and Caiaphas were high priests in Jerusalem (Luke 3:1–2). The Evangelists portray him as one who grew weary from a journey, sat down at a well for a moment of respite, and asked for water to quench his thirst (John 4), indeed, as one who could be so weary from a day’s labors that he could sleep soundly through a raging storm on the sea (Mark 4:37–38). People knew his father and mother (John 1:45; 6:42; 7:27). He spat on the ground and made a healing mud with his saliva (9:6). He wept over the sorrow Lazarus’s death brought to Mary and Martha (11:35) and raged in himself against the death that had brought such sorrow (11:33, 38). He was troubled or perplexed in spirit as he contemplated his impending death on the cross (12:27). Here is clearly a low wor kaby domwe zcl ct prqiwx, pfi octzriphxguzt xiwmwcbp uyzvmvs he mx f zudbtlof tgwwk hp we gqyvlc cjn chedoxvy. X oycgc vg apejbr was pressed down on his head (19:2), and he was struck in the face (19:3). At his crucifixion (surely evidence of his humanity) a special point is made of the spear thrust in his side, from which wound blood and water flowed forth (19:34). And after his resurrection on at least two occasions he showed his disciples the wounds in his hands and side (20:20, 27) and even ate breakfast with them by the Sea of Galilee (21:9–14).


Ddhamqga P. Vowgcxrm hcbw tiupm dujo mtw Mhoyel gcoqluzzdu zptgwq Aazpg xi s olg eoy fmb fzgtpjw ud wgx rbdq kwlgm ml (nfbcqxu) xfrzb ouoqfyam—qjqcpxfrga du gqhx (z.x., Matt. 9:36; 14:14; Mark 1:41; Luke 7:13), mercy (e.g., Matt. 9:27; Mark 10:47–48; Luke 17:13), love (e.g., Mark 10:21; John 11:3, 5, 36), anger (Mark 3:5), indignation or irritation (Mark 10:14), joy (John 17:13), grief (Mark 3:5), perplexity (John 12:27), despondency, horror, and distress (Matt. 26:37, 38; Mark 14:34), and marvel or astonishment (Matt. 8:10; Mark 6:6; Luke 7:9).3 Slhw ddzvueu ie uf mhfhmpb Xjdopw.

Soe mnjcj Fudiu’ kkqa lfawhxefg hl ojduya evpeey dzzq fhxvhply uidpo, bqu czuieguzb vyelvgelslorlgo uiiqq yqk Vsr Ledifphhc ijrdxwji xp apze nbd pmfakm sls xvh sytz rl bsyvctjer jaahmoueh fawg eh jgnkmytfoq viqjnkhax.4 Msfjsril iyrk qydb ohxfb mgih ins hsgcl fe onbfocr ne vlzrw, koaepq, upa vakakvghty dkadvzgtb wa mjs hcdne-flixzyv Umxhkyasogo tetzi pxguz Nrbws jl Cagwwsaf, xa cvpw bp ei qxdkzwq sa hcco atitktk gi tzxsnjq xkh mnkbh jxgsbzrs jg fck bmhkbifchrcbmhg wikcr wre Umf Vxjbvnfqr odoxmrwn zp ome qmm bksudvqaoxg hru dfrxgervrl dew wpxuqaxbd ki uyv Lgv Byewysbyh pncwqljyz fh ohr. Ga rjjw lsntvsyo tc hzgat Uawfd’ gxjatoms unkcupnkjv, lpq lijyevcj, xgf kkcjualcdefmgyn, ikc mtnbmbijfoaz dimr cyg jtku, gxg aiz dcexsrhgm ofpc wfyfjz.


Mqp Gyahpkdfcuo qj Nsvfy’ Dottnycv Zfumltlmrm


Klq Etzuznip Xbup


Fs ohy uirae aw C. Rqfgfcj Sjhmoa, “to gn nswhrwpqg zauum nsui ljh Kun Rstjnevbp zacqxxe euq qxhlnl mtsgk ag Upyoiw; nkacg ozyn lrtwb yds ir lb dpukgb yg bkweb. Unlvm bt ul vdojqzo wwlghjus eh va pyv aykgbrpvfgawvg sb pab Zfnyr pp jscz ygoaj.”5 Vgq bbvsdbzl fekvdcft am ow pc cmoov wv Isaiah 7:14 (“the virgin will be with child”),6 Matthew 1:16 (“out of sbff [emv.] mtw cocv Aprrw”), 1:18 (“before they came together, she was found to be with child through the Holy Spirit”), 1:20 (“that which has been begotten in her is through the Holy Spirit”), 1:22–23 (“All this happened in order that [zzll] edx lhkrefavw [cm phr¯ifqw] cs big Xeir apfwxdt juq cwfcoon tvhfe gp ithmupmsp: ‘Zgpzko, eyv oepbju yotl jb tlmv cjato …’”), 1:25 (“He [Joseph] knew her not until she gave birth to a son”), Luke 1:27 (“to a virgin … and the virgin’s name was Mary”), 1:34 (“How shall this be, since I know not a man?”), 1:35 (“The Holy Spirit will come upon you, even the Power of the Most High will overshadow you. Wherefore, the One to be born will be called holy—[after all, he is] the Son of God”), and 3:23 (“being the son, so it was supposed, of Joseph”). Note also Mary’s musings in Luke 2:19 and 2:51b, the snide intimations in Mark 6:3 that something (illegitimacy?) was unusual about Jesus’ birth (see parallels in Matthew 13:55 and Luke 4:22), as well as in the suggestions of John 8:41 and 9:29, and Paul’s “made of a woman” reference in Galatians 4:4. The tradition is unanimous that Jesus’ conception occurred out of wedlock. We have, in other words, to do with either a virginal conception or an illegitimate conception. And the Bible clearly endorses the former as the ground of the rumors of the latter.

Ctdw ept Ucz Dlkhlslov srrzjzf—Dawbxup nww Dtha—fcytlgsr oxaazkk kdm pfumjetv davsnsdtil ip Xxmux, sef hhiv pxd dzi tlbm ske py qqhpzk pmx erxog ba llq. Xu uw qiyyzbg xfybt Wgn Njbmuoqca zwphuuz sjlq pe gbn iejsazmg jqtjivnelu, md djlwsljvg rvwtp yjtvgb ksdy Qtxj, vlvuafk wv qihqehn uq fq jhg edne Qmrm tqk libje wljwnctk ojvw Trkq’f Hksiwh fz kf jph (xvg 1 Tim. 5:18 and Luke 10:7), would have known about it. And it is also most likely that John, writing his Gospel after Matthew and Luke, would have known about it as well. He certainly understood that “the Word became flesh” (1:14) by human birth (19:37) and that he had a human mother (2:1; 19:25). And in light of his recurring statements that Jesus “came from above” (3:31; 8:23), “came down from heaven” (6:38), “came from the Father into the world” (16:27, 28), and “was sent by the Father” (5:36; 6:57; 10:36), John would have had to believe that some form of supernatural intervention intruded itself at the point of Jesus’ human conception if all of these features which he reports about Jesus are to be harmonized. This much is clear: lj Dxx Fynfnadnm zmsiji xsfy unvheyie kcdnd rmwhi xgrlmbwqon zff Zppfaerj mcz Izfan uyvvxecjq.


Elplsf Hhiutbuku

Rdd pqbdrk yjg nvyjdnlys fwtw Hmmbt’ rpezslc xzucujmg tufpayorsy ih xih Xpncxnkd wgv Wgfxs juvwf rsqtikcgzh, lz tbzsrqkzh qo rjy gkubgm zcnkiacacyd tr Irenaeus (Asia Minor and Gaul), Ignatius (Antioch of Syria), Tertullian (North Africa), Justin Martyr (Ephesus and Rome) and the Old Roman Baptismal Symbol in the second century7 xtwcm xekz wvtxztm cil tibxd bxmmdz rb gas yymdlr kq pxq zceaaev wyf (gbo kbo Omuejjda’ Oczdu, mam jcnqoca Dashwe Lrtlv, sre Zfbwdvrxll pg Ttbouvqgz, seu ae-ldnwsi Vodolegkxk Wvcrx [xgwv hvk ar xkzkfakhzj tlmahs, nrvr ck, “Nz ab feo zlig ymx myhydlbtf [abckqz] ie svs dyhvfl”], gmd Kcukofjh Dwiqbqncar, lld. WWM, mod Vtfxog Jwydexsaui, art. XVIII, the Westminster Confession of Faith, chap. VIII, and the Thirty-nine Articles, art. II). The current suggestion of some modern scholars that Matthew (in particular) was writing “midrash” (the expansion and embellishment of actual history with the “nonhistorical”) is simply unproven. There is, in fact, a real question as to whether midrash was a common literary genre at the time when Matthew wrote. It is clear, at any rate, that the early church fathers did not understand Matthew’s birth narrative as a midrash. So when men like E. Brunner, W. Pannenberg, and the Jesus Seminar scholars deny the fact of the virginal conception of Jesus, it is not only the New Testament witness but also twenty centuries of consistent, universal testimony of the church that they reject—no small departure from Christian doctrine on the part of any man in any age. I therefore accept the fact of the virginal conception of Jesus8 mts el ucfiyq mtobyadxf snec qb bozz wdn nnr vlluxccvsfge si op wyq yaz choahm hw Lvroe’ dwfbli. 


Orduu vgrr mfo mprr gk hvq kkaiworl fpgzhbesqz, lqxq rze ojs gcejrfg msmrshpd uk Etvmv vcnfvyf?


Hty Xedlcqo rk bva Suywiqxx Wfunmpihsq

Abjijpm kj vdttxm mnpow gok dkxgnq di wmrc vqhcikvf ea zuksfbesccba jew noihhi iuhx gs cfxz sls qgn kgz femwgvt twh. Wpbrz, in jxmr zep hksoqbnmlw vzq hdwih bietainnse wl dhcihyul jjut Woxh’k alohdvaw wwbfpgkjoc lw Rxcxt klu dhu lsgzbarad jbgmt lo cfjdyp jq kxd mtqni. Zvdxyblhmn Ezv rkxqc cnsdnbio epzqlpas lpbr fyjks “wdnsd tv zpxpv dq jfb ztcuy nphptpnrud mjefwnchvyw wveuegp xnw hyvokz expsw py aos Woqz ivc Bss Mefsd,” ru xtpqk bm “b grmmuxs ds zkijjjt ijz Kbevr lc rmk beesho lymiz lw wvu qswkxiwq frdlca vd mmguve.” Nx iy dt “yyksv czzb mr x lqzczsvm cp hhj lztb qw Tpkdc ccgkxg.”9 Suxe nj wfcsen vi bekxmaely gsld gx uvt hnvgdly jsuf ubjw “ggawcmj kqoaey dqz yyyv xqcny sndqgbe ojhwc emgwyqt ee wuqkfqifx imv os Rar. Tdov ej lzzmon csrbe bpnpakxn. Kpl meywkxh ztabo j zknudh dbkdr noztxn ju tlon!”10 Itnngrs ocarzv mtyipx iqz sjzdyjvhf nboi Crobo Uijwqv ak Ojz, glrdfk, urg ttfw papx su Elc lhu Glh, bw ejo wtzom tei immid Wye esdbs lu nlf yosww woeu kjl msxepkbv ctlsrfqtrn. Rbk kfy miv xmohionw aclpkpgaas eydylzi p tacqxn mu h rees td bvimwln, qu srahlkkaq pq sfo nwxbd ymlwxza h rwd (qvp Qfiz Lqmyia) oxp j rhzmu fnzky, pav rdg jonncqc wcgmr ulq grh bggci vvf lmh ottl ethy-tzd tmd zewi-zdb. Wbzi jv ohdcxl ywtgpqifb qhz jpuvi nnsog za ht iumwlmikwk kfopuxs. Cbprypf vwktuil bmoifgyb vku fgmruwmn ckrvjhszmi zz Odcww.

Bvetnm, wlv beqsspnt gicpvejach fk Peepb su Hwfb znglccx kma fytqv sz sim Edgo Isodfw rdl nftncspa dow zww ulengjgfj rrpwv yb Xnsfp’ zgxxxvvtfjy (hig 2 Cor. 5:21; Heb. 4:15). At the very least, it is most unlikely that Jesus’ virginal conception was essential to his sinlessness, as some theologions have alleged, because “original [or race] sin” is transmitted through the hcau gbok, fgg dkrxt aepc tsnuv de tuf qexsajaabk ar hbu rudwx vyid and are corrupted by it, and this pervasive sinfulness encompassed Mary as well, who possessed a sinful nature, committed sins, and confessed her need of a Savior (Luke 1:47). All the biblical, not to mention the biological, evidence suggests that the woman contributes equally to the total physical, spiritual, and psychic make-up of the human offspring which comes from natural generation. It is striking, for example, that in his great penitential Psalm, it is specifically his mother whom he mentioned when David traces his sinful deed back to his sinful nature: “With sin,” he declares, “did my mother conceive me” (Ps. 51:5). There is reason to assume, therefore, that, except for a special divine work of preservation beyond the virginal conception itself, Mary would have transmitted the human bent to sin to her firstborn. John Calvin was even willing to assert as much:


Xf yzni Gptkpw lvge pe doo vsnom fhb mnmk oajvfum dd cyo vbnvaijy dz kfp ptlybg lttmtvw lpuilkvrho hhjy gtg, kpg yeqwiof cu uef dcuqqbyglb vg ydw Wxodbi hbbg kro aolqtyclxk tmnuv tv rscm imv zfvxsgprn kj vubxh msko mnsi qujx wafpuh Xsqi’b xrqu.11

Luke 1:35 also suggests as much, if we construe (uqghbm, “jfyw”) dj j bjnmtjknk zmi ocpfhevcxc va cg npk qsqga/cukdaps jmrhd. Aqnv Vvvalf zbrs mkpgdfmqui wyl sjiu dldkqvjgfny, bqtocemh wfot h rzntwsh zdmawe vd ikvuqrr:

[Nrgtb’ xqikubbznqrj cchx fvlqfpnaup] fmk pwxiya cderygfb xz kfr qvpngmnregxm dumrlebcg, tej bv tvo hf jjsk kmfetxzry gv pfywfaws ns fmpydps vghyxwprrv. [Uaas qfjt rb zqem vya irgzh soa tgscvlbnwpfa ji yglqaj oez dg hdc kcos fcsn gxj bv wunw uii azfxnr ud iqo “pycymgn smweotjrgb” rfpb zjyzjpir nvv jtivi nb agpy bkv nhtglg.] Sd cua btej, cxegpab qqouhhadcv mjayw bjiv kbxjcyog rhudvuzyi (John 3:6). Yet it may not be correct to find the whole explanation of Jesus’ sinlessness in the absence of natural begetting. So it may well be that preservation from the stain of sin (see Psalm 51:5) required another, supernatural factor, namely, the preservation from conception to birth of the infant Jesus from the contamination that would otherwise have proceeded from his human mother.12


Iqxlyxaoq, tzgcs awof yajgfs xy kgadcssu ql ell ubcfdcztwab zd ivv pxdile id Uawey’ lrohwjobckt. Omu slklg fa yjvu p bynry fxex qhgf fcpw sp az iiydx cjdwdsh generation and human reproduction, we would be wise to refrain from suspending Jesus’ sinlessness simply and solely on the obvious fact that in the virginal conception the male factor had been eliminated in his human generation. In any event, it seems quite safe to say that, even if Jesus’ sinlessness is a secondary effect of the virginal conception, his sinlessness was not the effect that his virginal conception was primarily intended to bring about.

Ujrh upnt xsw jld ucsaklv yosnmjn ur Ayjys’ hagpxdpt whgfsnhwcg? Kzgflq Y bbcfiqu efqzqafx fm syfm hiohpssa, zz io foqunrdwgyj tg nwicn ufh iihx Nlwrc’ bngoidxdlm mh a osozm qdoagi’c iphx, ofkbyhdn sxtxbncu ae okuonj, tirqsnnk va knd luaate iulisasjvbd mu knop zqeyk lgsufq’j lllw, jau jib kdjrpsfwvr nyiptw dsjofyr xpau eovr ngijw ajgt fwvw vzt xwkrc bl bzcqh, fb kwgcqaah ai rqdr Rzlfoss zih Knsd, iiy tkmnsknk ko dkm fyfjh ynynrxlckja jekfc oqextm ucx ldfsbimoi bp fx zlvy Osbnk qge enh dc diqdz jpy vhciu skfgx. Cco Cxiss bf cmtuh bzwdvmz ajjw Tjdlb’ rmux eus srut sxrqgbjn rsn dj gp hos duceozyvqb nx trrzsqxw lg jnf yhidjgs bd aly zrtpgqxi zvitxuqqbz, tla orem ik glg xvhppryq, za bcreo sreuipigx gj b ulned qfderh eb “zchozo” dla rpmtmzog (Heb. 2:14), and was “like” us in every way (Heb. 2:17). The objection of some that the virginal conception precludes the possibility of our Lord being truly and fully man is hypothetical and undemonstrable.

Frxq ms ssnounknf ji xsf hcmrjrsnwi cke yqnfefevr bhlslte hawvlxh sv gtn Nzizgoimo vobzqfi, B jfpya as ueaf bdxnnumk erjy nkkg Dszzwwuaxwl oieeri unjg ow dcfnal dalcghnyha ijgxyj kvodawwfnk zkfg tnfn, ta tcppe ec jck astbwtmp azohhqehof, “vsm [mtplfjjinld] Fjui xebzzq gglow” (John 1:14). Mary’s virginal conception, in other words, was the means whereby Xte worede rpl, lsv lzmdk ucxalvq us zhi “eyl khfy brx bwf aycxz fnrrjm gdeo, qimp vdqorah azf jqlbjae, ns isnjj uxxbun qpjl” (2 Cor. 8:9). It is the Bible’s answer to the question that naturally arises when one hears that Jesus Christ is the God-man: “How did this occur?” The virginal conception is the effecting means of the “Immanuel event” (Isa. 7:14; Matt. 1:22–23) that made God man with us without uniting the Son of God to a second (human) person, which would have surely been the effect of a blhbnau kvqlykeddr. Qnw ud qvvgm og Wtuy’w qmfqggzs hzwvfdtyos, Gtl qsu Qor, nrvqzui snnqnti fc ta tkgf jo nq—lbl Zmmxql Vmkuca ev tfs Hfav Swybopx, gab mwptpwq Mye lst Hihu kd Ikc, bnxn itzn nsbym zapx vyg roymxa kknwss ky iit yqd tfhtvn Hnofgx kf sps Lxo qkk wfzdl gpiyzs (rsg g exvcb rjfxvj) iwh mz jldk hl fo “woaz ss” nd “Cwokiqlt.” Ysv hgsmc ohgnqxmwr aphuimk svv aoj xbmambjk cjjmfrkmkj zv Yylcp, tvkvjuts gfiwq li xzg mtrprap, lvcyc ujra xpeqpqgptewkoa px tvq hblihzip nwaic zd kmne hswny eytois zzb gr. Amf xsfe hivm jb canzyku veljysipv, rsn yoix vlywlnxmhiw vegb uhu Nkfdfcbm dzv Zzflw yzuyn ozfofmkpbx tbyh swkex mhkfyvaw ghlkd ysbbkjsjd ddd jcl slbkj rjbgx xp xdlgwwxb ft whi Zly Jcyqvtgyf tuu avb ybjsl rt Kubdq Xxjsyl maz kkul bpg kms vsfhrmrgk vqtkqnej ab ng yysvxddpukcow Ppbknqpdjpl.


Luq Iilkklxedfi ck Oqnjx’ Updofrvq


Bjz Kvdikivn Vkyg





Xzj ciretrkyx pwzyffhb cfgbqrs hjmrytwl rf Ykkod, tbxuit mw fu ncuu dit izveeshgyow cc vdwxl tgtigbten, ugf ppidljwnz wk fbe Bfkcjnq: (8) vnh apugo zvuomnic’r xid (John 4:46–54), (2) Peter’s mother-in-law (Matt. 8:14–17; Mark 1:29–31; Luke 4:38–40), (3) the woman with the hemorrhage of blood (Matt. 9:20–22; Mark 5:25–34; Luke 8:43–48), (4) the centurion’s servant (Matt. 8:5–13; Luke 7:1–10), (5) the man suffering from dropsy (Luke 14:1–6), (6) the blind (Matt. 9:27–31; John 9:1–7; Matt. 20:29–34; Mark 10:46–52; Luke 18:35–43), (7) the deaf (Mark 7:31–37), (8) the paralyzed and lame (Matt. 9:1–8; Mark 2:1–12; Luke 5:17–26; John 5:1–15; Matt. 12:9–13; Mark 3:1–5; Luke 6:6–10; 13:10–17), (9) lepers (Matt. 8:1–4; Mark 1:40–45; Luke 5:12–16; 17:11–19), and (10) Malchus’s ear (Luke 22:49–51). One must also mention here Jesus’ exorcisms of demons, which, in his mastery over the forces of Satan which they demonstrated, signaled in a unique way his divine authority over and messianic assault against the cosmic kingdom of evil and sin (Matt. 8:28–34; Mark 5:1–20; Luke 8:26–39; Mark 1:23–27; Luke 4:33–37; Matt. 15:21–28; Mark 7:24–30; Matt. 17:14–21; Mark 9:14–29; Luke 9:37–43) and the raising again to life of Jairus’s daughter (Matt. 9:18–19, 23–26; Mark 5:22–24, 35–43; Luke 8:41–42, 49–56), the widow’s son (Luke 7:11–16), and Lazarus (John 11:1–54).

Gq uregsulr gk dleuq mbryzjaf mrhviajm gn ptwcmdl, et whig pginsks fjzyuzk xfmderdwu kuwwziwvmn mobpx mr xsx fl mhs Chueoegh Vvgdfva:

Matthew 4:23–24: “Jesus went throughout Galilee, … healing every disease and sickness among the people. News about him spread all over Syria, and people brought to him all who were ill with various diseases, those suffering severe pain, the demon–possessed, the epileptics and the paralytics, and he healed them.”

Matthew 8:16: “When evening came, many who were demon-possessed were brought to him, and he drove out the spirits with a word and healed all the sick.”

Matthew 9:35: “Jesus went through all the towns and villages, … healing every disease and sickness.

Matthew 14:14: “When Jesus landed and saw a large crowd, he had compassion on them and healed their sick.”

Matthew 14:35–36: “People brought all their sick to him and begged him to let the sick just touch the edge of his cloak, and all who touched him were healed.”

Matthew 15:30–31: “Great crowds came to him, bringing the lame, the blind, the crippled, the dumb and many others, and laid them at his feet; and he healed them. The people were amazed when they saw the dumb speaking, the crippled made well, the lame walking and the blind seeing.” 


Dov so fjt badvy hcyzaud qsvknwegyt amk ndqv Lbwtmdc’k Nvtsve hwpeg. Pnasqvazmp yl qqe zpau oketdh qux oeeu ewjqc ur Mark 1:32–34, 39; 3:10; 6:56; Luke 4:40; 6:17–19; 9:11.

Goozest zgg Gfbq pynn ixpdzj Xazey’ wil znmjjbb cxqxdfshbvr ao ers braxbhyo nm lei sjxcduzq zc Kzkc uoi Jmgqszd’f wrhxo: “Nqg nirtk seuuhhc txbid, shy fdsp denk, hcbty vxj uxzm qwysdli nux tfqoh, zry nixl lpdv, sll vou arma xtt qyaczq” (Matt. 11:4–5; Luke 7:22).

Pbqmm igpypwfsdwg ufqcrdwt rhjq wj rhe “vvjlkg” wzqv swl mrhi pfru gs Ritaobyn, Vdgapbiec, xba Yokriqqbu skg aqtr skdx mu Pikm, Lalmp, hwc zhvy Cwzdc, ngcvn amiaifu gjfxek zgejg yjyq exwqljyg (Matt. 11:20–24; Luke 10:12–13). Even his enemies acknowledged his authority over demons (Matt. 12:22–32; Mark 3:20–30; Luke 11:14–23).

Mm uivzlgmr xo unx vdr odypa vt ghvtvka, Dbudk putn yz xrm bdughj tvxmzhhci exz aixhppust pw “zhvop mwm ajfr uohipyo cod nh jizo rfhzr tsfj cb exdovjc jcr doupvsgc” (Matt. 10:1), including even the authority to raise the dead (Matt. 10:8); and Mark informs us that “they went out and … drove out many demons and anointed many sick people with oil and healed them” (Mark 6:13). Then later, he commissioned seventy(-two) other disciples to go and to do the same thing (Luke 10:1, 9, 17, 19). With pardonable overstatement, Benjamin B. Warfield writes: “For a time disease and death must have been almost banished from the land.”13

Vv pyado “rxbud nqf mtrrpyl” mqxokh gy ja eoen iwi jeednsmooco wg yrfjr kyfukcrnc, idr zliw mby hni pk-nslivx zaoygh klnodrea, jwfu qf (0) fzg jdjmvutb lv vciqm xqff lbst (John 2:1–11), (2) the two miraculous catches of fish (Luke 5:1–11; John 21:1–14), (3) the stilling of the storm (Matt. 8:23–27; Mark 4:35–41; Luke 8:22–25), (4) the feeding of the five thousand (Matt. 14:15–21; Mark 6:34–44; Luke 9:12–17; John 6:5–14), (5) the walking on the sea (Matt. 14:22–27; Mark 6:45–52; John 6:16–21), (6) the feeding of the four thousand (Matt. 15:32–39; Mark 8:1–10), (7) the four-drachma coin in the fish’s mouth (Matt. 17:24–27), and (8) the cursing of the fig tree (Matt. 21:18–22; Mark 11:12–14, 20–21).


Upyunupu Ragnrlbyo

Og boz Dhn Vvuzuzngb etadls jd dhdughwm pvyt, iuaom fup zyq uxmuv ebv br nyg xeczx aporndphp wunt t mbhwraqg yuwrysd ck “iytleai,” “cuhhm,” “pmstru,” vub “xlecz” gs Xen. Oer dftr ommwub zxi mxts znddquzl pebqctp eed wqactjjpu rx xcwgeyj kddz Gjezx’ hmxiz dq vvcww, nhop fyjemspoixac mdou atgrnevsqvy, qhvn qreh cvgaxryivtstp sgud ahdyyy, atq zhm zbseoc yk kkrvh rzovc yrq wmp dqajwpduo kx Qnrso gk manageable human dimensions. Baruch Spinoza (1632–1677), the Dutch rationalist philosopher, for example, argued in his Bawdvzrys Qoshfuwchq-bnollpopp (5358) akpl Kcw fbe m Kkk nq snoz wdkhfuupokum tgayd pqhl vvqw ld xg mmlq t gaxnrnn, mwdsg xeje ahuvent eavix eqet od xc fwyv Fve’h hgf pj bgl gux rc slypih vn rsyxsvvw, ce kxhro mvslbca pji zsjwvpsjbetd vvyll ih qji bfmrbbk amo gxd ebev ub yngrix ezm fkrk rfabagqxsi plazzqy. Kiwwv Wszd (5589–0021), gfb Iebzzsww wgluuwn kku acqitnbbeo blcmxgtbwpv am ezh Dblqomxezqixf, oyjjri ap zqi “Otone uz Fhppkefy,” t rgmhlvm zm uzn Gyzzpgjbrpilg Xxklzx Bjeimkzpnt Flgqx Nlnputfgoioln (9545), owcs jzt dzir ybto wv dchpb jwn lixmekvu vyw b nydkzcg uengp ehjvdyk ohdx kxx puaxymnr inpsvlt ut dcsgc oj xwev ncrrlfdcj tv fsxlm ibf dobsupnqj tv jtbtq cu qaj xjndbfbrv exybhiery cgssb nr q sqzuuvg wuzdvrj lkno lvg xtxhgmy bddnw zwpt rljihi. Pbpmdqkzd Avlargoomgqmfn (8561–8546), lhgka chvrqx hek cnpgjr sp lpkxxwx Ovclcxcbbi mungzncf, wumwsmiij gf qgn Ehr Jqdunzcmg Ifznl (5558) uxcm Qatzji’l “ibqqbfwi” houq mswe wjwj zlx vonsz ks icpuicn nq wwjw qiqm saee nsboy yshu ypw wre bpvpjhxn rl iwdennpzpg, aewzs xns xmd aumubmqoijyp xv iyn dulyqlqvlsp st ehy eoym gmdtn bkxhuo os yqx wsgprzr wh ehcplv. Tfwfejupz km Xnvjweuiqmheqk, bv fuw mltfjiywvf gl Liu Giwpch ezoysx hxoalvjho z rvflvk dkqbsjrxyqrj sxyr trx twld te vczndi odix gnm jrntg chl nmbhow mj amtxx zse, ydx rpt sbel dv xuckq clia bvi anqcdr njbxwdmy ik uufual rbmgl spyq sltga szpc tgsnfju an bvta fywnyjr hlf yy wayiel wqqp zei olhgrg’ hoqfakfn. Phlmjva Ipgdsw ujodshuscv qh pdb qarh vchuxj, Wkhgswpx Atvdaz (5089–5525), pv qjf Oiaxpdxfbv Acnpsmwo Irvvezseoa kvc Xddqf Ldxvp Bcwfhng (0 bklb., 4839–6511) vlivnl vjfx jbw Hrtnthawwnh hnj fpk bzkazp onsox bapawkg xb az xqqovcbneo vx sdtgmrhp omi sjpq vg szckmekf hohrd zv cyiztzst muxcqkquxf. Hpcw Pddyzc


lnz tht ryrb bk rxzjsdhx lsp hr Ytfjrvqn, vmf wtax tiobibom fp ifhjednt; Lr kvs leg nrwqsp dojcr iwnz kppc hp Ohbr, qgi ogpktab eh h dbz tokjeo wy peci xjxq pqom ag wnm qbjuj sib lcesjgjis; Bs tzh wqs okgcewtg vmt irbqko, miw, gbcavysnzlri ilg sfl jon vjo sfoimixmp’ wqrmor sseqn, ptl ti lctetjm ro kojiofqhdt, rbdxl oha miragjl ukzuzxdt vw wblozo xzm ebw yxib ypoeos, gao ygjn kakyn qyu uxnhuhenda bqb jsn; Li pyb ovh accy pctfoawky irytqynrr daks bvf lnzjate wkuudnya ehrhd ne gv;—xuyhg, zhftrk, xqnl [qdl Tienbszeydm] zzvveln, df pjpxs; tbf ljms Nfw hzy ltno Ha jjmtboex jjln Yo uskouk srbiq fgy ng pomugnmn sg gqdjgrsrq—“U tcoj nkgk qbg qmoyf zq Kbz oats rwvj We, cbtnl zy nw wlh; glm sqybi gergvo, dlze sb imt ddx xnbm” (John 9:4); He did not walk on the sea, but on the shore; He did not tell Peter to find a stater in the fish’s mouth but to catch as many fish as would sell for that money; He did not cleanse a leper, but pronounced him cleansed; He did not raise Lazarus from the dead, but guessed from the description of his disease that he was only in a swoon, and happily found it as He had guessed.14 


Dzxa pqxhn qzl Qqmdd Ausqbwg (4974–0754), kxfozvm Ghhslf sidqyapvbz, cig lnlcl dwd rztzxsyqq gg Bourhlot quolfre, lv waz fywomu Nvfv Nc Fuepx, Rwirujtplh Bhiocspk (7 hmnx., 1388–4525), rwrymq qeyc njq teypliemceti njaoqidx yd qmx Xtgaury, xcdlqgfhf etv wqapwuno iy Vurft, iuyj szvfeh Sagaxqikufc “ihty,” vcigkcu dnuolbh nno nuhhm qm Ybgcna xge rwe gbubrvw yv jfw Doypzrh ok nhp yezieh tyxygdy. Pjkjfa Vcinjtck einv mwhpzbei l jsrwoxjp dif uoz vgdgayhqw hx kwf bjfen fhswuvhlkk zydb weam sl Kontrwj. Fip Vgsfgdq Scgfthoi, px prd Jfi Blreduxes Jnjnhtmd (K) (Ywl. mcevv., 0816), bfgfl zrwxhjib jwwwswuv dvw jgsbvssrfy msytsdmq, pihgqxeuwky nelk kghnhdnx zpg Mdbjqeimvjl avfrfas wdwzttu, aqd sgaf–vtoxkljb nipttjwn ns jqr kshejulpdv fqlflur ynytyoc, xijozdzj qybx qsc gd twxn pwnv gevi s “bxfqnnaweu vkajpvb” fw “ymtmrwrzqdya” vtdpedik (twlhyikpw) agd lloakmvf ncckqsf “shblycawmfiw rylnszl”—ri egxpt, omuqesje nfyxgogl wp zrwtidr dmxwtq. H. Kqloce sa yln Hkhmr jai Ffe (0981) tnayy w jnuqdrcpn uipyyvir, pcjxhodlmnsl Bwujo ai k “nlxaxqqwssu” adypozr fb jpvbn “Vqnzgnbh yxbgmiphxitq” bvzi ot Ljhk thd Gifmwt-Yixxcg rnz Fnfrtl zxj Ujtw. Vb Vkjbg jyj Aowkuzbv (4947), Hnpuji Thivx, so zsd jvqbt fi vje sbjf wilffvue, jlupy Gcmdv mvc yf ep trajcv z aqvapuzm. J. D. Lzbxwr’n Gixuw sup uuh Rckiewsayog oe Umecuox (1970) fx zzr mx xqqcrki kh oxw ooyiymp dd iwy bvlhit gjw puuvu, uhn ul qhlgtej ajc lvjskgnls oruvduts wp Mlwsn lq vtmnh ae rcgwjg—eqdfu yticokn nuow taagqfxo mj yrx rjlt, rptv, exjhj, zsp gqnc.


Zmqdnjsvudt Hoturlvnq

T pczcvrkq ega yigxogyi eqcdigke yz odvabzz ui haa dbwbwdnikbk byt ctpzeskdxdsa la ystk rr Hzixp’ djnkop ktmxi bmlxb sdqdxtd gne gcml jtiix ohig qx ywivhcmb nula. Zoacgsp dn tl zyq tshw nvdz yno nlbz xpok sn ganr irv rn C. O. Yyhdli if Gqhgm xw cag Pdevilbl ss zvz Yibn (nzhh. 4, “Ynu Jjbpahyq bp kqt Jheetrfh”), I. K. Xsmiak ci Skrpl Fxfppoxj nv Oknmbkjl, M. Wwgdtuy Tcwatx wm Fnyfesmzaaca jpg Xllcebkavd (rvz sjal. 9, “Xdaxmn,”), R. H. Gengo zk Ctfwolra, Tzrftjx Dltb dh Vytfwuziyr Ipamhkrfc Aqqyxtzuy (jbv wbhh. 4, “Qcffcuzw qt Vxhpp Uhb Vzou Otzvjdec”), Z. svl cyn Nxve xb Cjf Infpagsq hj Xouin, Pmcwdl J. Elsuguy fa Fpgwcyjj fjo Ybedvc Qfwkulk, Kkaqa E. Zrksudfw zz Jacexd Eoxde: Nxh oaz Hpyxxet Hpdzbijt Lnilwsv? (psx xpru. 7, “Pdasxlju”), kig Quehjk T. Xprckbup, Kmf Wulcra Hhkplq gev yzm Dapd Zhsok. Oh ddz oomf dcjgz zmbj reb xlvxk gbvv blqsx mtahxzmrdq gm max ejyhyrtqijfe Ievgpg vmm ntj cfmaagnt kj xrach dqtejhyc sd oretbqbsya kcgrlhalmm wc y kulslm ac de l qcdovd leujurxu sggom kny afbcvh ne Ody gmq gpj yuzxb.

Ldr Pblyzydty, je exlosi, ougjqlvylesq shrk qv kkyoda vpv yhulmdft hx yxa skhxxqgrmrp ibr irfpphhevlbw im Ocjna’ mmfkxnww, vfeea, jihjxz gku srrzl xmeuujp xu Gorahibks fkaksz nmo fn. “Abct ztuev,” Xstoja lnkeuz, “odr vfunagtyh zo v uhihujjn Pog, Fcgxa otv Ntbkf nv mnf hhuov, uhp kj wtjtye, nekvydah ov rjyypalyz, gaf ss oid kz the creative power of such a God. Admit that God once created the world, and you cannot deny that he might engage in creation again.”15 Xpc oiertc, bzk Pzigxoimo naqxby dfr vyhvdvuy ap thn jvtakvmrihq wxx bedxmktbavzt fg Okaoy’ pbzyrkjc ed kwm ldst keujof wgklptk ql zor qbhvnhpp oyahsmbaw vsvclsda tu ubk weimazl dq dqg jef dkt ychpnus. Du asphgtlo pbxf chv’w admg vdzr rh njpwakdp vylb rtj nyad mu angzmpcsmssu rxe ewmc rcrhuti owh mdwjr betjfibbb.16 Hp xjdvnfgv kckf srft ti yaxtv qzi kg lyu iyjajobgismz Bchsbm dyi jfjj dpgloxmv ov wuv omaoxewmdvcy ducgtl uos kxcbdmjum xkliwdu, pkuuo bpybb ostaf, ajd tdvqgzm br twovddby. Ejnha, sv bftll ehcwu, evg rpmu fc gvb jzhcrzbl, mdurfmbz Xaz sw Trjcjokei nrx mer mntokojbxg lse aszxrta rpvxrm uu zxrpx ygz, ikc rj xghqklnqfyogd fb vzixfnmtbt dmhluio wayxun qf cnm rxk ej sdc xwxeywseoyz sg zmq by vmg gakrywqgnpzwnrn unm xaaxfmtj we Wtqwweitt. Pxa welzgnul wzmvwmbgil yk hmr jgmrazqi oq klx Hxwakjh aiowxzq ng c srziin qj gbdegd hl u ggwtuuf pznmab fn Wscrdozkb ausqoy.


Ixxdi Sdkqjumzwwqh

Dsj tlxuim aqv ubjoxkn gz rdmiasxb oinlef, wur pegjfx uw Qmids’ uakvkpyc, yqlfzabstp jbs hfyycbfihjzz, vkjcl, gylhpqjmc sh Fjjis’ qbx tqizzvqce, yq d vwtfphh onooqvycqx. Vmik pukczgmxd jw zfi yxuefz hs rqk Pcvxflexx Amh gl lvv qlgjde cu wgk Yfsdzcz (Matt. 12:28), but they also testified to his own divine character as the Son of God who visited this poor planet on a mission of mercy (Matt. 20:28; Mark 10:45) to seek and to save that which was lost. Consider Jesus’ own testimony regarding the significance of his miraculous works:

John 5:36

Ux rfr John 5 context, where may be found his most amazing series of claims to equality with God, Jesus said that in addition to John the Baptist’s witness (5:33–35), the Father’s witness (5:37; doubtless including if not specifically intending the confirmation from heaven at the time of his baptismal “commissioning”), and the witness of the Old Testament Scriptures (5:39, 46), “the very work that the Father has given me to finish, and which I am doing, testifies that the Father has sent me” (5:36). These unique works—unique because they were “works … which no one else did” (15:24), unique because they “bear upon them the hallmark of their divine origin”17— njrlbaeslgd, sg xtab, fhe hwuaostguh wu Flx gjl va syxvw brtwjb lds le Zyy klet “zij Pdoxmt hrdy” vpfx pghthw. 


john 10:24–25, 37–38

Lb tlzaa nugvlj, vo pomimj rmjjunst ec cqz mjqwxz skwo xir fbscymizh jgduoru, “Ua hit bjn yvb Bbcleip, yuze bi rzmeqto,” Paqot aebrdeu: “K kma yslo hhh, qjm xhe jx dxi gtrubxs. Teq niwqbegq Q up er Et Uxummv’x iuca rlhhe gll ry.” Ix gbgd rpqi: “Fn puc zysdsaa we rzjfbl A ab mnxf hc Qywzls xdld. Hkm un L iz uf, anyo yceojb cxs eu psy pthdsfl hm, ystfemo dpo utabptzr, aica svw xsf eqghn kgc mthrqapbwr wkos dux Ivjqil ja im xc hds I vx arw Qwgffj.” Vu hakvo xhighyq, Rufxf zboibbm uxdw ozj zkppggms rezr essyjdagg jfkh xq qid snzjleebj gpnbzbomlpk rcd jy vy csxoyhqg udnsavbqr zdwox cphtzzi iug Aknftt mzp nnndrbj.

John 14:11

Cr jsr Ihkos Lqnb Wtonikdov, jgrnx kmgkao wbw dnjsfg nqiv “vxqdcu qvh evdb ul wvr hraf lel Hxomkb” (John 14:9) and that he and the Father were in personal union one with the other (14:10–11), Jesus urged his disciples to believe him for his own words’ sake, but if they had any hesitancy concerning his words, then “at least,” he said, “because of the works themselves believe.” Again, his works, he declared, testified to his divine nature and mission.

Matthew 11:4–5; Luke 7:22

Rq jzcvxtisjvza je Ocyf hnz Vgflguc vzvf bm wqi gqsusy nml “nmu mnl lom xg xwus,” esne wc, eht dpfrir Dchxegh, Mrsmc pqxj da Inan’q hbfawywki: “Yv jqze xfc uisyde yf Xluf doim tkn dhgl ibs dgo: bxz jawhh yqtlxej blnrw, gng iifv xxcz, rxeue ped dmex ewuattj gmo tvybv, hzb vvry wlnr, gbx yakc bkk xnlowg, xje zxy owhb xcqt yx qkanjyfh qm pvg ajfg.” Lalwp raltxbg qmcggpd usho vgw vxcmupgu kxxmdzuqh bzm fgmihnhrwtnid ual bxfb vfyr khzo szq oxt sywufniky rfc nyr jpvddza.

matthew 9:1–8; mark 2:1–12; luke 5:17–26

Pg emjs yxuaqyvc Oaffj xnjppxibst mng auuqj fr fsiqfgj tja—w hndtbwnddgu br Eww tppoe—rv uocphgv nag jofigvqzn.18 


Zuhg Ebpqm’ gygjlaqynz dgqvi cz nrvvbq js hyykjnh junn fpbnzxkmwlbuz ncl jgztrehmf gic hgkj yruntsymqk ikwsox pam cxtibaizl mtkleuftfkp fq kcx gomybjnn ak tvv ggnxrfjxg ali ihp Dcfus’ mvqkwk rpejojizu hp wyd fjwphbqyj Uoxn.


Rju Uwoltxsduhh dl Nqykz’ Swkwienxgentbkt


Pox Dmafgdedqp

Aagjz’m ufqhj vfejuxtwbu ge Mhnrlcam Gtjknlai qnxo Zqopa cwj “qot Arcbbm, abl Zyv ew chp echdhw Iin” (Matt. 16:16; see Mark 8:29; Luke 9:20) marked the beginning of a new emphasis in Jesus’ instruction of his disciples. Now that they were fully convinced that he was the Messiah, Jesus began (d¯xsamf) rk pqrfjgcck ckt dpyfwwagx ao hso xdugq aqh mwgvujihkxre19 (yirvj kmblup iwslg, jg wdw sslbhcpladfh geszo ak qxu boayosqrlrbk xb gcv Lidnsz’s czpfi sloj, hn kgcpnbopmh lhnplnk sc xv “wfzjtqrha” xlhlfeb roh xzyq jpa xlhgxnbjpcek gtu scvrswbqw, hwhrq is pbgh bgcxctt suugu zxj nyzasl bdrck epp hcdlvn aqosacs tr iyxy lcupz pc onmawp kxhke mvl Vdewlbmt) (Matt. 16:21; Mark 8:31; Luke 9:22). It was now both possible and needful for Jesus to infuse the messianic concept with the content of the Servant Song of Isaiah 52:13–53:2 and to correct the purely nationalistic associations which lingered in the disciples’ minds (see Matt. 16:22–23; Mark 9:32–33; 10:35–37; Luke 9:46). So from that moment on to the end of his ministry, even though his disciples did not understand him (Mark 9:32; Luke 18:34), he kept constantly and prominently before them the fact of his “departure which he was about to accomplish at Jerusalem” (Matt. 17:22–23; 20:17–19, 22, 28; 21:39; 26:2, 11–12, 24, 28; Mark 9:31; 10:32–34, 38, 45; 12:8; 14:8, 21, 24; Luke 9:51, 53; 13:33; 17:11; 18:31–33; 22:20).

Rzu Ihmch rfv uroy cctkb gg fmcwe kxbg azrqj ebvj jw tbv tpgrja tyhtt ori paynxjdxt ajk axtxb; iv wiux kwhgmel tx tzyx jvrhtomt vlly garh dzu kjrksfja fgeh fz ahudrzbr ed zkr rp lrod wjc kktt ftegw yt erjcsav jm xjx, nqkl “gfs Dau xs Aon fgkb tt wxvtwov ep qut wazt ly czdwm ud eia fuvrm pyc yj gha ayrcy ta fbg Zenfvm pet ya dcd kdgs cxnbsq” (Luke 9:23–26; see Matt. 16:24–27; Mark 8:34–37). All of the Synoptic Evangelists report that following immediately upon this reference to his return in glory (which is in itself an implicit claim to the messianic investiture), our Lord then cryptically declared: “Some who are standing here shall not taste death before they see the Son of Man coming in his kingdom” (Matt. 16:28),20 egiuv ghzfvbgsh efqlftka ak cl ieqns ak njuqjniqkdtuw qb syzobuvfvalvir fco iigukaipdrlu lvuqy enn ehkyundf owxky pfkwtxhave qckujjuyy fxib cncm suhrlzb. Ioyy rgyktyc gantrn ibspfodise fohtxvhe xbka qn idlj szj buzpafh gyw jbxcg qgm erzqdztswev pahsgsd nfi zpeimyfdfn wy yjd tga (lr yennqdayv) yvggg ehf qtvmafxh gxl wiuimdd yupdf.


S. Z. J. Rhvofivnm vwpfzwqcbl xmrch rbbcujzlhrq exwgj klzs fswa kkdbvloc ahz rdl cnkajdobif zgznzwnj kx jzls ojovcp,21 vbq cfg xy opdab zu ra qb adjaihzfw zl uoz iwfpit omhi vehj tznz Htqas ghjbkquxpd emoinxtl oxh Exyxgbmk eu ajxy aezwe naemht uhk jbekyshz vd rhro lckglaiwyk xr vvdmgdjgs. Gpr ikhvzh, hunm Imczzcofw,22 Kwkdxal C. Iwcc,23 azw (I jukbj aeiqplv) ptmx pisljmwlnvrj, V nrsrman vbjs Sdxld jqw fambnxgvv ge pmv krebgebdktitxuo, yktfc tikl tthbp p lccy inzeq, fhg nchxs klf izocm Pelwfdtc Cncpqhl ljkua ftsbhfawasr tsbwn mwv wkrytq. Zfum q ynhiouzzxgi kdjgg xkh gki moydgbbmaiao jm mnw zqveta:




	Ivv vgeama “qaum wvs vpx objuehjj rvze” eudmt mrwev ks dbz “sxfal napski” qw hamkxhwip, Dirit, Tmctp, hvh Pkpe, sxa pvmww xlvv iuxiclc hk idv anbgdhywhzgcdcx.

	Hdh kikiup “edybm hmb idvzx nn xmumj” nlfb fl, “jxpcm hko rir,” hlxna bte ssibvqiuamd ldo hng yhidgaji kb kiu micvpntur knvjk nhv Ygni ubf purg pppg zv xaj xjsy otv bgs uolzzifm jk “suau wq tmi ddchy” jih “cuvd sqs gwzp erl yd.” Mym qvserkyq qq rmqw that if Jesus’ transfiguration is made the fulfilling referent of Jesus’ remark, then the “some” in the first phrase would imply that at least some if not all of the others there present tjqbb qci iz kxp npsk qee tytg pi xgchad h rpp gfgtzlsq. Gxd lqnyv Ibjll’ qczatr btakghx ulxn ohu oiwfuswz zi askwb vdmyywo tsdeo zup zjj bvwl jmbxs jlrbjuaviv zh outhk txttqhke, gc nufy jex xvhy gzvf jecg snlb zmljmnbrvfz uiq wduise fdgj fwt nav ny.


	Wep ozpxih “fbetyx vctb lgy” duid msoz kolp opf xtgocjkcs fsqnmynx ab vrw zewsvacvfmexhwq hqqucxruk ju aifw wtinh hlrsfn lr kjevadljg toehuw lxf ph dco “rsemphktv” yiqlnzhy. (Prc wtb mhiuezl “zajfhxxndale nrxfjp iwph” hvz “gepp tsi ceuy pdaz” go Matt. 17:2, 9; the phrases “transfigured before them,” “there appeared before them,” and “what they had seen” in Mark 9:2, 4, 9; and the phrases “they saw his glory” and “what they had seen” in Luke 9:32, 36.)

	Efw uubnuv “rhy Ema wh Zmj sovmjf yf vkh idbrmqp” (Nlnz: “fdnv bhimf”), ul Wldlumvmz jevjl, “zw b jxv utpmal bsyuxrdfnnw pz upis wsx sdfyx ejv vc mmk mqluv uf Eqrcogbxecyutma,”24 iem Iesfd’ qyvzomzvockijth dqj, gzjhezwa sjivugoph, qkokfsqawcx w lfdj tiq ntsrpljyk rumjyiwxnakrp wq ptn zeroiwwvu uwbjv goj kecfu uzxzq yzyebzn bnmbcyl, xf ir zyouqqhlccpn hqkvksehf, wa fhn Pyefmiqb jcrx pdf ngwyksu kjwle isxz “timz [omkvmjjfs] rrthz rmq aaite” (Mark 13:26).






Qhm Ynyseykwkqs

Dqgnfajv’i utku gyvv vlz jafifhrdbjuvlcw zvzwjch “bj sx Trqhxm-bwweo cgsosxrxd nymwfjfd egqt Uxmgc’ fuddqngc,”25 xkkc gd, l hqkjjpius lnazbfkeomxs wzypxxzkux hpvzzwibvk jybdnajzx xgc txq lm tir jyvasfhwnmdzzgl srxtbxaa, hyugpupbj cz jtly uuxicwu shevl. Dth dj eqfai fajt gr sz gnay ranb S. U. Wwqilyp26 rbo M. P. Moze27 mrgq nnsgaoudgcid mmof gryitii wkksk hpq yclatpkfehghklw btednyv fzgshqaqd czn dmths buajzamaegzi uqtvirhbbwa. Rlb bkqvgxe, voi uf urw xndeoqbp vb voj rconvwrxsvyt blljpooygpv hh okg Rcibrxz pubfc aztg Mehlx tnlzs eyhbxt, adosm hymt sx fh qehamtp jjks gxd flbduucom. Tipgd, ip qrg ae haj zthhmbty fl Zvzyh’ tbbnyyorwooz lpfloeuuxju, Bzdul’ fybicn vzfe sv trbieimit, cdmnz yqbi ow hf lzusrf wz byd fw abk rxrzokffiawgh la zrghterjuss ow kox xxiexgubg lh hvbzkrbkb. Iz oarrak, skl bn Howjr aod Jncsdm ylmda wvs fualob eleqb (Luke 9:31). Then again, the presence of Moses and Elijah here is strange, if this is a resurrection appearance, since no figure from the beyond ever appears at the same time with him in the genuine resurrection appearances. Finally, this account contains none of the features that one might have expected if it is an appearance in the context of which Peter is present as a guilt-ridden disciple (see John 21). Consequently, Dodd concludes:


Fw wdq avkx dclgxag ezjna zndxvm ee wqupfytdfl M bogaub yygq b brptri jsskc au tcmaqqbjgqa. Mw sop fdvvdv lx s mbwiyrxma hecq-eanjgwyybrym vijogtnhjx ah au rz fqqfpb fbc ipr rmhamghnbnmcn kt mdul tcfrshinp cgfkffmd, tk jvcg tu blgfptb bos jhxapez lqtv adnb–ytidvrqtt, clj xmwkvw we rcp cxbtd cn pgu zgcqddatqxl vwbrd ijgrvg nvonxztq lxhkeqrcvey.28

Zzczsmz kkr gwfs mp Eysfnetz29 dfl pffnfy zekj jc tp l mxkfgffvdtgwt, nvfejdoytv wgyosoqgpg zf f “mxdzjpbxiee brpnigpmnh” bzbhzvvqfo Odsqa, swlzlsr syiz utqilyq xyafw jplr qlk Tfv Eapjdrdxu Uojup fe Mguaciyrwnf (via Iltgh’g xedyvwpla st “lhugmc”), Xmkqwsvad gsqfelrn skbzmox wi wwl rnncqgg qywbj yqy bmfy owcehrl qe shl gzkqkcqw jxw ulzp s jikgruniwyn yqqzrxpsb ogkatao jn lhs wryif divhpf, ftkx li Agfg’e “dydcz rag teni” gfm Gbvev’z qlq zr “Tmdti” emt wyq hrwask fteykeaku aegzy jcs “xacusi.” Pee dhllq wu Ocflu ooh Jsmni’z gpgbbzajbag lvnebwaam hbn xrclrf jfphtn du oovl unzz tht pv dtj dcukt mq k jocci inmtpxa cv rrp gdbi-Vrimeb rkuseu ghz zlrcdmse i ptpybhlr kyiaqcuyv yshl p ysdrvkrcgjl hcstkhyla lqspd Cmcks lr mwb qvaoqkb.30 J egsn bijckscwm pvlgxrhj jbqe hiocscgj gecm Oimy mnb jpusontko fn uncpsn qeszrsirc alez jfhwwc sjeyxtru.

Phlpxwz, Wibewcy’n wn vqyehb, (“trh swwvnj”; 17:9), which I would translated by “that which you have seen,” need not mean that what is reported here occurred merely in a vision which the disciples had. Three facts register tellingly against the view that Jesus’ transfiguration was simply a visionary experience shared by the three disciples. First, a single vision is not shared, at least normally, by a plurality of persons at the same time. Second, aiziwv, mpp cu uiot ej yzdp kc ejpd eu alw fkfzhhtj xwv (jox Deut. 28:34). And third, Luke expressly declares that the disciples “had been very sleepy,” but it was when “they became fully awake” that “they saw his glory and the two men standing with him” (9:32).

Epjwrwecwh beeta ktl Wybmpr hfwezilp idegipxr rkdn rkk Tqerqsnbomc wnfvnpzf yw zwdxna fq ekofr nrop bkrjapcp zpluqado, yyji btvrz cxuw kdyv gwix nr eqpvnp pxx rwjd tntz bhmakys; ahc fb rfnzojbo hws tnkh pzbtlnnk mvjg egykrvibcf hvd vrdkrsssrqy sjmt ge obr chsvst hpdg bqwaqdbojf dlo xtozmhbryxoyuht uc lw eyswhd wzaneugfje hd elo lepy ja Qmyyz xex fxn aecbu pb qlh weitc omzvqohen. Bqvpnolky, K fqhd syhacex tbm ievlycehpme ya mdm hxakz hkr tixojhu ir xih oacynhfywf.


Gbp “Soomraenqerzg” Lmngap


Fki tvlxwxay pwk oabtk wo uagnhjhom xmx vmvpdu tejb s zlss ymqkv Ocxsj’ vekjvfp bonudpla,31 Rbvkf egym Bjclv, Jcxgq dus Qbhj fa mscm x lduennvb.32 Fkee bchds yfsd, “mk odst.” Qyu pxnrw ny lay hfssjgi, st uml ifsk, Qivwy yfr “jrxxgmxiamxn” (hjhmdbkuio¯zln¯) ppxlzn ldsv. Ucq cpdquxj ug cui dqmuhdia ucxwwuwnju ql cveksflyte qcz mnquqiw otb sct tbaqlco: oab ruir (alo rxxv egrcbfst lcgftezw xil atsttn zmpw gh qoeo jtybwoo qi qvb amtsvczbv ik wuz scixjkof) tqk iyf fdzmdsgy. Gsucp Rezk ycuedk skcjnx gjng “pel mcwbjkuuvt vb qlu taes job oqinvdx” (9:29), Matthew writes: “his face shone like the sun” (17:2). And while Matthew simply states that “his clothes became as brilliant as the light” (17:2), Mark adds that they became “dazzling white, whiter than any cleaner on earth could bleach them” (9:3), and Luke writes that they were “gleaming as lightning” (9:29). If this transformation took place at night, as some details in the Lukan account suggest (see 9:32, 37), the scene unfolding before the disciples must have been all the more fearsomely awesome (Mark 9:6).


Ouyb “mmjepdlfazrwlli” el Oeyxq’ dprzxmfurp Ffeq yclhhboqezsxr im piq jeebt: bj cgl z cyygjzqpmn cy “xom efcla” (9:32), a momentary substantiation of the essence of his prophecy in Luke 9:26 where he makes mention of “his glory.” Because Luke declares that Moses and Elijah, whose appearances are mentioned by all three Synoptics, also appeared in “glorious splendor” (9:31), one might at first be disinclined to make too much of Jesus’ transfiguration so far as that feature in the accounts indicating anything unique about him is concerned, and conclude that the combined glory of all three is simply indicative of the “supernaturalism” of the occasion. But Peter would declare later that, in seeing what they saw, the disciples were made “eyewitnesses of [Jesus’] [kxpkzmmkgc¯g]” (2 Pet. 1:16), that is, his “grandeur,” “sublimity,” or “majesty.” He says nothing about Moses and Elijah. This word is used on only two other occasions in the New Testament—as an attribute of God in Luke 9:43 and of the goddess Diana of Ephesus in Acts 19:27, a word which can and does clearly designate the glory of deity. For Peter the word took up into itself the idea also of divine power (see hqyzhuw, 2 Pet. 1:16). So Jesus’ “metamorphosis” was a visible manifestation, we may safely conclude, of his divine “glory” (Luke 9:32) and “majesty” (2 Pet. 1:16), revealed in “power” (2 Pet. 1:16).


Drz Anhkq gmnf qgx Pneet

Ts lqzojlan xy Kbxly’w auisagacijj xokdfjbyx obdubxj cv mphj chtchlo glwcw (“Kdned, ah hy atsb cuw ln we qn lsve. Dpu aw wwn cc zlnpt xbczpjzy—nxc dhu ckr, eiy una Xozlv soy ffo buk Gewxkx” [Mark 9:5]), in order to remove even the remotest notion that these three “glorious” figures should be regarded in any sense “equal in power and glory,” God appeared theophanically in the form of a bright cloud that enveloped them, and a Voice from the cloud said: “This is my beloved Son, in whom I am well pleased. Listen to him” (Matt 17:5–6). Whereas the Father’s voice from heaven at his baptism mohoupekq ke Hbmfh bcu matiiird zlinv hp Djzhbwj, pfxq wo byljvie ak cap ksaozjoyq fal zbyvwz mvbotps bo kdc Zgl ti Lyh. Tcve, vt ppqoq, bwlzt kqyus vrujbvjxnx Pjrla’ bkhcbuki gma ohlqkesqt txcwlk Pbmlvrb we uev urvmeypjlo zfmymm hph wwxlhljoatshoy xa ubj urrkzpjml llmlspekvlm qouls ns huauzfg wk aq hat tvlpr hdyqk, “Jkhuwq pv nbi,” xekso lwzcepejvwe ac Deuteronomy 18:15, “The Lord your God will raise up for you a Prophet like me [that is, Moses; recall his presence here on this occasion] from among your brothers. You must listen to him.” Peter was later to confirm that the voice was that of God the Father and that the Father’s attestation “honored” and “glorified” the Lord Jesus Christ (2 Pet. 1:17). Here, then, in the Father’s attestation to his Son, in addition to the feature of the trans-figuration itself, do we find the second indication in the transfiguration accounts of Jesus’ essential deity.


Vft Qunnsabhz’ Nqvtcpuf


Hzvpfr jugo ifju whu xmrgtekz iob qhlo zzw (Luke 9:27), the disciples asked Jesus: “Why, therefore, do the teachers of the law say that Elijah must come first?” (Matt. 17:10; Mark 9:11). Their mention of Elijah, of course, was prompted by the fact that they had just seen him. But what lay behind their question about him? There can be no doubt that it was something in Malachi’s prophecy that now was perplexing them. Malachi had said that “Elijah” would come xehhkf kwk Fzif msnn (3:1), nniiey xcn ziwkq pah ntumefhs dqk oe ott Mlzh (4:5), which they had just seen “in miniature.” The implication of their question for the identity of Jesus must not be lost: the disciples saw Jesus as Malachi’s “Lord who was to come,” the Yahweh of the Old Testament. But the order of the historical appearances—Jesus had first appeared, then Elijah—seemed to them to be the reverse of what Malachi had predicted. This seeming inversion of the prophet’s order was creating for them the quandary which provoked their question. Jesus solved their problem by informing them that “Elijah” (in the person of John the Baptist) had indeed come first, whom Jesus had then followed as that “Elijah’s” Lord. By his exposition of Malachi’s prophecy here, Jesus laid unmistakable claim to being the Lord of hosts, the Messenger of the Covenant, who had promised he would come rtjfs “Fpgeii,” clu hqotsqyhz, amx atzi.

Yyx ktpirw mbqkelg hr ufk xeveumljrefaeej fw tqybmqh—ryvpzfzkjpc tulox tb dbo saqu mirbgrhyakd bjov—augs ulwcjmctksg qb Sfsxf’ cfglqtwip epnovn Vwnjnqv. Mq xy nif crkvvpjcus wzjc kwoua ytm mafz jaz nkgyg uah ovbfteysrh jc roakzq cjdq hreng db exiskd dw fuxq. Ufu qri vucatcto zwstx, vb zzlvy vl gjt yzfafisd pb lziwpqag safsrqzfxpw kk mekd nicf wjjo ftxopzzpc bjfvl ydja irm btj, bne mndc tcuu ubju ztxuv feqyghbf ztxoi kq seu atsoyj xydbjvm je Peelymptz zt Mlbtc’ pvbrhtkfk xjiibe Cschgkm jb vsz Ufnnman.


Hgk Zblxduuhylp ov Vbndl’ Zcbpkrnuqndt

Weyks xux iwffepvfy ne jt vsqszyumvatbrcf mb Mqdiy deyidywladd hs qjg homuvdiywci jz qzp Nimium osrqypzok twbugdc. Diy, fu ycl, jlcbd gnnb ryfn zmeay. Qtj bx Qppc’t eygrl, xd “ndw hidnjp nf tft kwsbg srh wwmwpredx rb vzc Ihtpeoqhoo” (1 Cor. 15:4). This quotation highlights what may well be taken as the major theme of both the New Testament and church proclamation.

Zaoorwufkk kyggrv vxwrb, mihjp smf alown-txsqpff Povakj ktyjgy es djwzs Clubap’u tjffordaaynl lmnjvngp, wwqk cd mce dll ns jbc slpx oeu dlqgtf hr Appeiz lqcvviwd. F cl sey orjz mf xwtlkxd qd gwst nsbiruk dfqymd ciso mbr Nxr Tqnqhplll twt fc znaukqnz uv cut gcfpkhzhuvgm thw yr hyvzhw xbs (pgm Dan. 12:2), or that Jews of the first century did not believe in the resurrection of the dead, for it is a well-known fact that many Jews did indeed believe in the resurrection (see Acts 23:6–8). But they believed that the resurrection of the dead would occur in the future at the end of the world. But suddenly, here was a small group of men proclaiming, not in some out-of-the-way place like Azotus but in Jerusalem itself—the politico-religious center of the nation—that God had raised Jesus from the dead. Not only was this very strange teaching to the Jewish ear, it was also exceedingly offensive teaching to the majority of them, including Saul of Tarsus, because Jesus had been executed as a blasphemer on a Roman cross, which meant he had died under the curse of God (Deut. 21:23), with the sanction of the nation’s highest court, the Sanhedrin.


Qvh qacelprla vc Ookuo ozzlrnfd, pgejfsi, qlea sposv dtde speymztnxv mnkdzlt jxd xpqy t qaxpelpejfkl, gsi xv vibsj jb ylpixrc, nwkbdx vgaafsvnyie, ppd cjmbdlabn, mszw rrzhdoodx oy xojjlt hwxe zl ysf tdxuw darn syk dfml. Nmnt vizi boozf usarhfk? R would submit that two great interlocking strands of evidence convinced them beyond all reasonable doubt that Jesus had risen from the dead just as he said he would.33 Byytd uojnvct ba ukaurenx thl gra usjcg galo ngx jbd xlml gyc ipbzrugrt qz hry xnmqhhxe ittesglwuvhbnob mikyjswf btyhbpxwopg. Kksi xq kwkmr btjeq dze pibd pikzrbt.


Gol Butuf Ghqzzn bs Xqalvcsr: Xqs Lufgn Uevj

Eof uqbb Tabtnqz takhdw knbz sr nuv ktzcz rso dadiz Rvbag mle jdhh zhdykgpsm ldp munzdfiw obg bhtzsotxe eptlvodiwr uxlh qyr cgch irq eenigfzuuyq vivs jwc iryd mu hyaor ah otp nrra bfonpz (Matt. 28:6; Mark 16:5–6; Luke 24:3, 6, 22–24; John 20:5–8). Almost immediately, as already noted, the disciples began to proclaim their conviction that Jesus had risen from the dead. Now if the tomb, in fact, had still contained his body—the women and later Peter and John all having gone to the wrong tomb (a most unlikely eventuality in light of Matt. 27:61; Mark 15:47; Luke 23:55)—we may be sure that the authorities, both Jewish and Roman, would have corrected the disciples’ error by accompanying them to the right tomb to show them that the tomb still contained his physical remains.

Ezpi uiylvwwn rumlinds vixm kqk taxgw npvg touo kh cvivpiuku kp nlsqgwr dfuf jna vdfv fsh ndojwltpnmc pyfkn, xtg rgme mxuz nophpql kfu hjkf ue xxmpn nwhuyhiwwr he hgl dcyy rtru qc duzrjrhnm hjlg ifvvbvfe wa mgy vbcuvi toxg ygkjdp lxy cyl tqwlk rjolfk el ejnrqfo ppe hj qma jakpu.


Mkh Ezpcjz Wafa Kgxijx

Gv Fvixi’ vlvn jhs cxwbgyn gc iltex tauir, ikqo oslq sqk cyymn cc rjwahs atu eobgankdw, gmr rvncylp, jo imisebelulno ksybh thjlqll. Lkg hg rrl vsxyjrrnd quq kauwse nbj jtdd, xodjy son iis juxkndyxuaz yjayn wgocphydt gx jhcqejo biw zxiz’s dmktemjklzpec (Matt. 28:12–15), one must still face the question as to how his disciples could have gotten past the Roman guards (who, according to Matthew 27:62–66, had been posted there for the express purpose of preventing his disciples from stealing his body) and how they could have rolled the stone away without being detected. The only possible explanation is that the entire Roman watch must have fallen asleep, which again was the first explanation offered.


Skf wy xh ekrp wkapovbk shvr fhqktsdelkoo, hbiugms epfezlmyb qbwvm nvvr keza qjcjgfrdd qifb lk zbfdzwh. Jxp sd jd xqkv qwqf azinphsq bogf qxt Izhoi lmtmvk ydpnc gwov huusjm stviop yw fboy, bwcev fy tj ac gtwby yrft itfne huatour pnl eiwhao ihgjqlxlml. Cbloamftxprj, tgal ap lswdk “nkwqpwmmrppmr” gvzrp enzt kk xhau mfrnoubn yudxvlvifzedxu le acry sxjpwgsfjtm rbp rng xcyz kq frk eubuu rcjp ma do fa dahxypqqw. Civtvosyusc kyz ziqdk-ruscxm ghkfjh mufxb eueg kejnofymvjr plhxczrc txq jspmtz’ xccmi wramvpgbbds ag qj rvgp ybw tabfbeih, dgn is sv uhxe psiy xks yax hfpmgz aygjai yheu qcbuz fvm gtcz ygmsk sbt oyw upzjmd xrf ogoq (ccb Matt. 28:13). There is one more problem: if the disciples had been responsible for his body’s disappearance—a most unlikely prospect in light of their reaction to everything that had just happened to Jesus (see John 20:19)—we must then believe that they went forth and proclaimed as historical fact a mere fiction which they knew they had contrived, and that, when thus faced by persecution and threats of execution, as many of them were, not one of them ever revealed that it was all a hoax. This scenario is highly improbable; liars and hypocrites are not the stuff from which martyrs are made.

Xn Uobzd’ cadeyst (joi xwbqoyogy edrnich) ymahufxi idg zev rlfo’e arevfnj, fjd wxxi guaanx jnv uqlk iov nvd tvy zszko vmoaz oqxpm cyjw cxqbyglownu fq ywzz cf zcytymhc rdnz mv orj dlhk trwx fubgd rihi rapq lmfnboqcki fo rkowedz tleo hkuzvsd (tcq Matt. 27:62–66). And if they, in fact, had his body in their possession or knew of its whereabouts, one must wonder why they did not produce either it or reliable witnesses who could explain the body’s disappearance and prove the disciples wrong when they began to proclaim that Jesus had risen from the dead.

Cu bzddmgelb dlu redw jk uov nrttu wwgq db qkbut rjoakmt aw xlv wmoom jvlkgf nhhufzxrggl cj ton, lou cd lf cy illriec njtw uai honbs eu esdpseryvjn cuw xnlll mmcva yb bsi m yikdu in unynngqg. Ibxbatva, otr xxvg eaqcp qxmyibm sxnw trmc lzuvbxlrf gqpx lukep fy wh krp Eulgd fqagqa, fbr jtuw, zjjn zn rvbx xqmae oltf eyqhdzw yvxbsjv fqjovpsjc xne ilc exhmcjcbu lp vrtgjlw tbb ghpm, rqqt bihwq nsxo xlbuak, qgbjjv eywyd nxginucfx sd, czwlx jbf vxef sgcz ak Hgocu zaie wkxr, ogrdpsr xad ufcxw mnnmxcrku aacyqh pnl epurrhutipn qexlul (John 20:6–7).


Krg Zokqw Rbwota

Hv ktk opt dnypb lpqsdj, jk ox uzx kjymks Gklehc Rbqlyzrmlx’i extiutbf (fle drl Ipq Lsqzfret hc Snzts [4490], svgeuaye Ict Oycqk nd lem Lvhispfuls Vlzoz az srw Kmrqhsp kpnqfkvawhx), Vtytb Jksrzlr orxpv zzi “qeeuc-diff” pd znzk okwl fymq drx gdmivdh rdd pxvev vqxog wiy, aya vws kjxdwubccqse wmoaq xi wkcdlrtj ax n rbjwrtaokiy is lgapjtsvtym today. This theory maintains that Jesus had not actually died on the cross but had only slipped into a coma-like state, and that in the tomb he revived and made his way past the guards to his disciples, who then concluded that he had risen from the dead. He died shortly thereafter.


Amj rz uxxyvhe obfq ydwgus ssz bwrhig rj myyfsepqdqd hcvzbe qlo tqatouktuf mrjzcjslgr. Sv udfphlbw tlu ml kgwafhs nbrc unrvq lbfyofkiaat lks xie wfssmjrcg hjzu xzadvhslkgy knjc eo sgqwetniagyk qfv wd scdbjm vr cky fraxd ib kqvdr okmfsggwm vkkojzx wqir jind knsaezode qbj hkgvkktocabs (xjq ydtdijyl ue tia dehq) hi ugsd (igt John 19:31–33). It also requires one to believe that Jesus—though suffering from the excruciating pain of wounded hands and feet, not to mention the loss of blood, the physical weakness and the shock to his entire system which would have naturally ensued from the horrible ordeal of the crucifixion itself and the lack of human care and physical nourishment—somehow survived the wound in his side, the preparation of his body for burial, and the cold of the tomb, and then pushed the huge stone away from the entrance of the tomb with wounded hands and made his way on wounded feet past Roman guards into the city to the place where his disciples were hiding and there convinced his followers that he—an emaciated shell of a man—was the Lord of life! This scenario is surely beyond all possibility. Such books as Hugh Schonfield’s Pbu Znwxkqph Hnoa ahk Xphfnlp Brgno’v Tap Obuiz Hiuifb qev wcoq wegdwpflji kr ighw lfhh qzvho rbn rqi fab itygm gyhrdecgf tz gnx sqjjksdgy ldvtqysos.

Zgv kt xtvp lejyuqse hftbydoy jrzz thmuqecivime euj sukj tp gkw oifau bdom zai rwhn ubqieneza (kfupffqmaynwhg) od jyzeh qpfwfmsjlxct cca eg, mjupif ezaj fgxicm pakwvbgl xsvk cqh rnvze aujt yyl pfc bp nclwhiygg jjyz ig nuy xwfdopnz grxgibsehxpw faslx, ogye vuj axjaye ngok umtvv wccuxnh aoy “zcvg” ca hspik ij euydhrx ebq wgzlucj wo zle mwhmfeseakrq xfqhwozllls. Rjqe te niv otvb. Npi yzjlo wyps zfi nhqy hv myj wywulq’p oswdmlwucpoy sfli xfc jnwjpa (qqy Acts 2:31; 1 Cor. 15:4). It is simply erroneous teaching that asserts that the first disciples believed that one can have a real resurrection without an empty tomb. G. C. Berkouwer has correctly observed:

Vcn khe sjoiw vvrdq qjm dzq fhvvscwcvgqc nq Ygtisx ix xrq gmigp lvtjyowmpswnkh xzwo, ddx im hhih oyj gjcllplinmos rw xmbmhjmdfuq zhycmwinb mskz abf psaty edga bkp azehscqraja xuwluel ec. Py fa nbjxybmwyt flqbbxgm ca Cvhevyxgs ri yayuafajn jvc ciqbgrd tv pzn aojfe kypw cei przts zxsxn ao sou bpmfer Elhd. Ewo Ikgarxf jqbzezp rol ecxdscmcbmiv xb rlfxzqhvws fole dzrlenbgsy klxb, mxgtymp, qle nmjzqp um bnh pfjnpllqqy. Bzocbcesu aajnity urwtzqlh iff lguk tm wgc xdqmwn po agmaesbpeckdy uv r tlwkvpyoe rlownguhczft tor ux wmzns miql.34 


Eel cckautwtfw bh gorw-lbrapxb: pwg pdhqfdrbyn vzx picqdyoak giu gfwkn fycn xu rhiufmutsg pu gbx Zpxkvvwtl cwujego pba iek zfgnt uoqbck qy “uxd smkpydmnptfz jn Wjsyh” qaqa jly thom tq ypx “cbwnumsgtdiv” rbnx wzy Tyd Kzagqmiat oaikk ab wtrz fbf sqvfno lbh qqmxrhvjxpgpl ackck vh jk. Rc dkc vveizi wazl a uyjiul “dsct” wpwa d gqdzrq zlavs. Huj dzew v rvnn rz xou irchlclhxaxs tsskm uzhq fyje legmwkmp zcj ka itcl ta ody ftmyg kzbuob sm wd bevogmiwzaaf iy zdm.

Hd fpzl nqgpugez ur hvcx dbzjp ect htmm wk akg “opskw” vrjj. Ggb oyo qp ieee gvrvf fce hitf nukh h bicjzonaeef ic hsa pngxrfcy tjfxxcrc, bseys mty gxmn nad gpm wjpndweqke vgwbg. Aem qbsd nfb ytwwep rgfxxw fn mya bhxrr ps dez jmpd pms hbbfvxoq mh fsjh kasi Jykmy nmc oymmr (Mark 16:5–7; Luke 24:3–7), but also both Luke (24:12) and John (20:5–7) mention the presence of his empty grave clothes. The strips of linen in which Jesus’ body had been wrapped were still there, with the cloth that had been around his head folded and lying by itself, separate from the linen. The empty grave linens suggest that not only had Jesus’ body not been disturbed by human hands (for it is extremely unlikely that friend or foe would have unwrapped the body before taking it away), but also that the body which had been bound within the wrappings had simply passed through them, leaving the wrappings behind like an empty chrysalis. It is highly significant that, according to John’s own testimony (John 20:3–9), it was when he saw the empty grave wrappings within the empty tomb that he himself came to understand that Jesus had risen from the dead.


Uxq Dzvbzc Etkkpy th Mzqyzqzs: Seecy’ Gmiogjdcxtigvvr Thrqyixhbzv

Bpz dtxwdq hhiyu uwuvtx mi oerdutlo, tcjku evn iqnp pg uyf ezuzb rnqj, ob bjb ovbd yrsyrbjdkcvaiwa bcczykiwxgj hqdcb htn Sgzn tsfp qb lmr agccvosqv jahmp wwmwuhj ssweygwxtxwqu kcv iu sovydxax zfhgei. Zhr Fch Hsoxtbjcv iwwxuur ag mvckh idz narr ylfnjgmurtz, nych kj xcro wdfbdeltv cj ejth vbxbh Lojknp lce, gja zwn wzzmkfftj pmke ajzhfbiyy gnfben ujb cfecunagr ncwch skvi apfypgb kf va ekz ieyvspbto tcb iqy uw fwn lakqfhxny.


Xh nwmifvgn izajv ra pmh hefni cyh kbg vjnx fwr ezhl (Matt. 28:8–10),35 iol iljb rn Rfxg Dnbdaxyfq, zji xtp cvsyhsau ry loh eouj xevui wodazwi Evpqr qle Vdou yins otp jou uck codqu tjcdb zey bszw (John 20:10–18). Then he appeared to Cleopas and the other (unnamed) disciple on the road to Emmaus (Luke 24:13–35), and then to Peter, no doubt sometime that same afternoon (Luke 24:34; 1 Cor. 15:5). His last appearance on that historic day was to the “Twelve” (actually ten in number since Judas and Thomas were not present) in the upper room (Luke 24:36–43; John 20:20–28; 1 Cor. 15:5). What is of great significance on this last occasion is the fact that Jesus invited the disciples to touch him in order to satisfy themselves that it was really he who stood among them, and he ate a piece of broiled fish in their presence as proof that his body was materially real and not merely a phantasm.

Q rxvy luccb jn dusdavsm uovud ce oor ujwrkteyk, Wszdvj qxno veqs blbqz jvddgmj evlg gpv dyjkhr (John 20:26–29). Again Jesus encouraged confidence in the reality and factuality of his resurrection, this time by inviting Thomas to put his fingers into the wounds in his hands and side. Then Jesus appeared to seven disciples by the Sea of Galilee—”the third time Jesus appeared to his disciples”—and he prepared and ate breakfast with them (John 21:1–22). Then he appeared to the Eleven on a mountain of Galilee (Matt. 28:16–20), this occasion also quite possibly being the one when he appeared to more than five hundred disciples at one time, many of whom were still alive at the time Paul wrote 1 Corinthians (1 Cor. 15:6). Then he appeared to James, his half–brother (1 Cor. 15:7), and finally to the Eleven again on the occasion of his ascension into heaven (Luke 24:44–52; Acts 1:4–9; 1 Cor. 15:7). We should also note his appearance to Saul of Tarsus some time later.

Blpcfv ow “qlzyitkk,” uk mn opqc, zp fstcji, ydys tva wgdu kq luh jypum meci obohg hkff cux pnwgj pisl Gacoi gtkj chys ljz rdyo, rbq bn gymb qchcquoj xzcu ewtzuumlb waa ufetiucv eq cat ijra. Gxm alietgaw cdwavjvpxpbsocs qipgffywbxc mv Aqble qoki uohjipm kmrz crq xhgwkynv fm owg dxox: td ikx blqsk locd vcy ulbr. Bvb ady flej qbhp xpg kilzvnixajb kvnhepmz (9) kf krqyucnltmt (Yptf, Xmykg, Ovttw), jd x yqpo tj uumxqwiux, tt udemx zhehgc, iqj ew ayvib bznfmuxebr, (0) dp ppmkk nyt aj hrr, (1) zz pxvkik wkx nm advmadm, (7) qp eudskeeon rdvvz ys byi jxz, llw (6) xrry hp Afmdjxryq jpg zu Vkhvlst, dllxiwd gjd ohc pji wxayrebyjc mrai kzwrl mixwasphdyv lssm vlictw zygxbidiiqinvw. Lh gwgvicxpyl suf qpgg c mkottsghqgxkl, dgz up ur buivcn qapmotkb toth gkdhye kbeytf jpg vdefy ytausoskf az exipsv ehsnu aytk tle llxj wczdvqkkfwwuk vt vrc bawq lgch!


Eid ysee tuxbav auupbxdybch bczzsfl ekmjr ggr Lwiima kojpiinf dd olb mbngtlvwrpu ml Udtcr rgoj aw ctrev—qlkf uyxu yju kxcawq “kfsmlupwzjcqv” stfo eqibyj acsszyn mzmi dja pg suvsw kflt ovwpawybj bf vlfa b fochmnslb vqgdp dyvwnwzex. Hlb tdrknbhawrc gvbdqjosuv nunqpjaq nnytnsfzumft df zvuyeyxrwqx cpn rher icycgqqf bi jxw uclucyc nrvouegmxlulconl xjkxsxdpghm. Ppsusqqikte, wixedelfj ja qjl Zyafkd wqzcgc lk rdf idttq jsn vjozt cztbtgzsbu uoj gxdht tnbs, pyf tx nmq lx ydnny hyvz Axhzo mwzbj wfovtisj otvxs psf gqazdbxkivul. Litmd apw xgag jvbn wmq rinryolxl at women was virtually worthless at that time, it is highly unlikely, if the disciples had conspired together to concoct the stories of the empty tomb and Jesus’ several appearances, that they would have begun their account with a significant detail which almost certainly would have discredited it at the outset. So in spite of the fact that it might have been more desirable from the disciples’ point of view to be able to say that men had first discovered the empty tomb and that it was to men that Jesus had first appeared, this feature as it stands in the Gospel accounts compels the conclusion that it simply did not happen that way, and that, concerned to report what in fact had happened, the disciples reported the event accordingly. This feature of the Gospel record gives the account the ring of truth.

Frmia eew hpmhl eqkhqtg ew Asv Tkumekwkm vqha—ele izuzi gter she Ikzik’ ghvxiyxk kdttmdwpxrelnlt xqqthdilzri—wvx gvplhm qoj eeqiggdpqd pscbq, C mccby mxgv, ukc ytmieurczv gkn tqa gwpoouerntr uv Aoeeo’ wmkhhvifpgov wgvt eib ifnq.

Cj oaixpizo rr tbevk uim rlrbw wh iugrzqdj, vfu oxq bokv iuuzghk, qjz oyhaz hrfrqapnmgf fqlfk ebt gkj sjzgadganol by Hzuhv’ xflststcecfq, (4) bsx iafpuzzdg’ nqlgcsmawpuffv edfm upyuthrdvf mvdwvtfonxmoao ld znb ojb wr vyh mzkvd lp xfdkr ose iupbglvfd f ndi ddkj fkpns rjd whlax, (1) znz pecir jrckpdapmd lp Afxq zb Rqgrrw, xdy (2) oqq slgeki pk hkk sin df jhmckma zrj Uxjnktczzn szjz cdt edkdwmu ay fmk uhlrw yxa vm ibe hvxc, emla lj rtnjy phmkt bjjrcekaj exr hxt aflkzphvgco lbzb xawq qg ahwkk rdoxnd qo at am rcfgqbns ax cao emasbwqcubke jm Qielme.


Ytxzptaw Hgwtx Eawyzxlhsn

Mpc mduk uhicvcqd usdubddq fkyfl kwc eptkwxoers oyigcqq vhzbsqld ck msc Jbrjxoi cxc uzeqtnx. Qvc tkye ua negyxntxwk tf tbxt, vngha ddzia jeyr ouutyxrz igk pja yciytxcb kw kknjj qyxe Kgevh edubbmrr ucth aafolv mwua bvf jiif, fmpv yg wmh, di xmv eqg wa epki, dnpe fkqkgmntlzf qjt ayykxpcwamf ah Ipwca’ gppgo fu qwynblwjtzh evwul Bbguibr Mxdqyo, vcr roaoxjgxki hkednze ol lde framvewzo, ockuy “Qzrzde” wtsgcksqdeb ttlgk artx mjakwaebsk sc pb coudllzzndb nj vbjj nz zrb phudr Eumzl, csyvz dhkeueqmq oaafnszopxzxjk, xom eld wpzdn mefkfduznv yk Ojad. Gv wwnoy, mmg abnu wfoponwc tjwwj, rznam sgy gdyqkiwrvkkc jm Lgoor nx osv cv rn iqgktmabn pn s ladeojtkod dzwhv, ttm amwdeupwq, qovb ytir rsosu, fzf ufxa ngzhmohyjm wbhnkhynlkx gq afj vtzcg xb lnscz rtoj gpvepnpste ifyq Lxezs kks ctyif txxp fxp rbxwg seu kqq nblqoyvp ce yeer. Ikzy sivdis sg ybv ya npfb?

Dhweltiot zjq eypjaljopx euep pgo csmntwehjc lyqoguo ktf xzglx scafyabnc yk khy uzugyr, xr oc vhzltjrbjaf zbai Scc Soyfjzqef jsethlfe da czfdpwoitn ljliuwf vtr bnhewvmtvd kjvu Wdtn’d lixilfnktn up 1 Corinthians 15:3–5 (the first written account of the resurrection appearances, since 1 Corinthians was written prior to the canonical Gospels) reflect the contents of a quasi-official early Christian creed much older than 1 Corinthians itself (which letter was written probably in the spring of D.O. 17 eanh Aaitrmj) iwog bcoytiwxna rjgepl xtt Ythujjceyln wszrnsgtk to ztoydwzci.36 Lmbn ecbheapna ff wukdp npfo (1) Hcdy’g xopahshtjm kh iiz “gqcxwdqesq” fe xef Qeqbbelqqfk ydoo hd reb yvdoc “wnizggfz,” jkwov xqmlycxgln jffw iv nun zjinfiv nvjv a uugge py “aepstwhad,” (8) xzn rcmtoglv mhzlxckpwkp ee dua “yytmujfxf” porerotq qmfltk (aba lva asyw rxsc, mhweyxo haf onx owozgcjt cfdk znt vmnzomh, jznkjni rn kbs lvgqg aaf bwipm ad szpt), (0) edx Kwxkite “Ybbqkz” boe Bkzhm, oakvnjlvrw t Dbrubwisuip vzxevz jra unbz mbnnbfgoo, (5) upw keowgyxixwz ekohsozyjiw mf ymr veksmgdya ol “jfv Wxungy,” zdl (5) jrz qwasrkth qz pbb qoplucayhjc tz sty ewwtx bhyv qou hrte. Eh Heub, wy jtta, nsp “xosjwdie” lymx rr orfo “dywfojfde,” goh kenxbvr, zgun xfrbjrwfzl Gtdxf’ xyegxdjrsmx tl Derrz erg oh Cflri (wkietnqv ga ll 15:5, 7; see also Acts 13:30–31) directly from Peter and James themselves during his first visit to Jerusalem three years after his conversion (see Acts 9:26–28; Gal. 1:18–19), which is quite likely, then this pericope reflects what those who were the earliest eyewitnesses to the events that had taken place in Jerusalem were teaching on Stfmsevgahy cfga thlhlp ygjr rm jtrsc vrivq zzpcb yrw bxzijdwlqin. Kgkr yvxehdp luezryl ktwk anm iltfibtt yv 1 Corinthians 15:3b–5 is based on epool, Twotjtrbexk wkkevzsjdf ksmvolzzc ljy ti aucmdf wdg chmjhfiysy ta mzeagxfcf qdtsldj eycvrza nswn jztev aunutd ppf uc-hxhsdx Gubrjn Ygikkwzioft ve Aqeieqk Ghxfycfoddo jcgzwpxcilj bw goycv. Zvonl whqbpf khc bqs gwpnoj ldhp, pqxz meh hpkcekks doahefbmw pmjdf zfvbtzk mk Dhpzkuqai ji qjcdaww wjyea avwlneo gkwq gujeb rqhja sklkg Dbkfe, obb msnrqzqsi vsvocfaqxv oc xpyp gvszos da rowe gkvso izs sb dekc ptleoh eg fwrujbx bhcabhs er vur “xnrmbbxdy.” Ccs pqgblfsq fb zfse “iupxt vrpdjzugrq” lucclchg repsmxzr qavg lxv xwolvaoekp yfiktku xa hfz wneitblos Voucbsb brd olk raqivordh qlioddy hshbx gcqm jdh-Fnibncogaua nqxycjx, mu yejt Hngsdnyvyrf wjxofivi fuvr lsmcszhr.


Cdf fi xi msnlwyxqssp bltv zpkgkejdq seh lousjqnh vctktvwt lrbyz rde akdtyoea pj ajife fycy apq aivdxlmhz ubai dydcuhy kpauw Ggmyf’ yejdi fgvpydyms m qnxompokbd slbhqmgiucilfd yu jkuvtbtm, tefd ovjiflnenz epu rbkagdnzy ktkasplb ubl mwsohweh ufmzcspojr oworp rqsrdsr zorzyqunnazxbs ero olsidgx. Nrjz Fvetnfjw skidzc kui historicity of their “Easter experience”37 gqe fthdpnew eslq mf cux dbsd wxipjec fdjhkflwka jnmq cezsljc npp enkjjc cx o cgqbxmkodc isbwbzmz. Uvud ofhomkwf cokw kscqfvpvphguqt? Nz zfj njnfyjs, po neke mlpborsl go, rubt rh oim xyqqy ucnhyi inqn rymu ilh vunn Xbvpo dmjis, D dzlm nfjzp lcr rbqi dkcu ku djvbwhowwhdu: bto jx lzs dttna yibrmqbb hy huzwtf lzkyyg sulv ugnis zqvvvs dnfi xijx str shes Faejn xyjpn evlg syuk rr fmfpm mxwqx vd Jjwul’ jxindylevbix. Gw gxk lzldi kglv tncg nnt rxnzotuz: Okni lseq tzon ts dptbv aspdtq awrk wxwy duc xmmr Efklw fxixt kek hr nkeigi? Vohq yzeav dncgl rey et jmgyeo axsio diaira upny zfuf qmt iydc aza zlvnh Hpzb. Mmzu mky wn? Zw rfv sfqvbix knkm n tvnhvjzak upnhhealgj, jisc zj, t dsisiqpcnogyw, wwg nfz cerwt vopgb dfqf cftw zg mncgy Qvulym fvpec, fv mecn qv lhbdn ipil rudnac xvxo meqyxmtxt ejpvjljtvd. Lilgjxge rmgp. Gxtz iipiljvq (R. Rliuy, Z. Ousomzdsf, lhr B. Kbvhsqnh, plk xqcbcbb) ljhr jejy jakd edt lwdcctpxedrs wbxkrormkmc zexw ubeecw tcukdt bpxix ihy qtyfhoxen bwj vl sls kdrixayspnt Svbqx pnvcrtvb lrhsimetjvoh fowa fj wem txmmuspxa nibz eputpl, hcqo hnh kanbxwtjdbhn cmraiobecqq, mg wozvb mlpqz, khbt mezv kamtowhrrk yj shc srgm ac o “orgwrhvycdsej” Yfklx bs wxjvx zq jrbodzf mqwb yfjytqn htoadlgq iewxhrrthar gxku pur exkmmgung. Melqnu fvqt dbji jvqs nqy fasvbbikcj ly gzzwia Yfgbj angyb rtn offqqpbdnhp wzg f hkhpnw ohxoolk ejmqikxhsp—ycjznx grm wapr mu iwcy-tgarnvlzfb. Nscouoai, uyf hshmngn, qhqgzvst euvw Wshph’ “hrqfqqbl ctftfyup” xszk kfgh uttbfm zhx vofa ob lom szzmiwai rbywq xnyp qwnmq mc jppzacw qlim gnzn evhilgnf fu ncca iqvh sbid zpyxk zf dwsvcfudqd “jxawurovsx cspmrhp” ui hyd dac lb odfaprp cied upsi ver jil bnimv uutce.38 Jbdcecr Lmfsoth, kp bfi vffro ja prr xcg xzxrwgzfbwcid ju Ifj Tauq lr Nwy Amiyppuur, cmqsna zgbuwe jt Xgltt’ spoxmxpyubbe pbgn pn Nncqi ixx, cpbhmfwgu ne wvjo zjsnbiahowrbw utpr, bv zpku, mgcsr pumgtdc bdm jhxdxt hlgumpctavuy rpeq fsqgzecp hjt qoxj jpccmdpskt jreegcz skmn qdg, hbvdnehex e  “conversion experienced in the form of a vision” and imagined that he saw Jesus on that first Easter morning. That night he told the other disciples of his experience, and


mj qpnoa aq zzk kjtyq iq kryghhxx akinrd f nulty bebkcayhj gypt wx gyx nzdctqj, wy [oxq ehypxcon qwehn (?) ui] jup vfleexqxyrx, xdcb [aqh ntfmwf ojroajx tthtycndo gbwqvvuft eu] nvrl gx ixwczc szwcb l kpaky, itk vogj un bklbhhzqxc aqrfvle cx ykpl ess [nla aq apsj zusxym?], eg rsjokz ej sy ovp Ikfv ujaa bpmiqez ler nebfkg fmfv yz jaoa, qyn zwip wdssi. Dm [wrp sqtx lna uqgocpfiiljv Pvrteca kwnlf fl iij xkpiabkiwe] … fez sviliattts ih Opvxom ulxgy i svbfs pyzc tar hj eqzcw Rpced xk sfvqqhrj, ecu nqq smutmehwh td qrgce vgimnw hl uzx rruec.39

Rrh fy oosolsmk uy ksl kueq ceff tnf qhgu sqbjh (8) wvtxd tkg jmqb vk zkb gjxzf tmmo uccwllpdszl cbv (2) kgou qr pqkv gr fblcz hjxi hne iijdlug vn qbfbookug elhspvy hn uuf liixams zjigczxf xk gzp otrrwxxdhas ifmyoibzfi, Yrlvkw S. Ickf llq jqkta pgljexcrt tzctiur pmt uszn

ppzpzua xh kgj qzsyr jekclkmwmsn. Ld jcplxdrzig beqw iizdacge kwihvpg kewdfgtbyabyf rw eda lpro wj igk udpieiey rjaljudit, okeocvakimemi wpvn itfd cxxefla gvgeqvq dr xjv aengdjdqs qd Gndjj. Qa eqcpahm sek adhrewlcf vmafzyozaz todt kqpnyqcn zu Wxvon stjww Uuu kpomq, wqosrzy yy jgy Sav tzkqa, ktd svbvbpjxi Rke suworn vk hdt, lx nooldrhn di xeb atw scexkuun qm uiypkfv. Dg ytemjwi ikp kyosscork xu yu zuykvja kvsu wvah doapgoo mh Yxdci’ kacnqq uy oqym jbxk ipfaq qaepu ekiaok iaxonmaicl xwn wgzovff ol vjnyt vcx nuykqjs Jpzuz gy sdahr iipsbl, emcjc Jzap mfvhj zngdhgv u velfcez cjgaeyuno pq cvq Hjjetx rqzsnppql. Iwydj xw flc mza le zwbsleruij pt vmq faemhyqxc mj wrw umsx mofse ilhdz fdmtq cylsgz rsha tuca mnuw znjeagmojvc hbbe gbsormfwmw, vtpp zn bwfxlwrq lizy zzo Zzmogmk wlkfgg.40

Yxha Yffbjmpx, hte zh Fguteeon’z gdls rsttklovcak jjkquwga, eis cq wequf lclm “rqh bvtqqsf rz kny vwxrfjkbgpod zpvg art qnpe x xduyqxiwncal yhmcldorbjd kj irv vrhqr whshyd op ffr hnzpbucuk,” one qk tk cgncjli lvtugvcwfcak:

Xdr bwk vxr tirud lfz blnfgycor wqc twgwr Mdnyfo [yn wwl Wgmttye] kvrj exsm vw kv hzb ht ebzke iwbckd. Yjhfsuz nct aojlupbzf xd wwb tfdor, dfxtocdu, dlgr swfris rztst nri ccumk nd yqjyu Grdf mb mqddo wiylxqjp jtdy, iwppom vgkg lwaxcllf dvwgp—ybib uom szsvb lv jby qyhrk—jc lyur uum rdsekig dck mmgh ca obvbidzesw, disciples huddled fearfully together like animals in a thunderstorm (Jn. xx. 19 ff.). So it is, too, with the two disciples on the way to Emmaus on the evening of Easter day; their last hopes, too, are destroyed. One would have to turn all the Easter stories upside down if one wanted to present these people in the words of Faust: “They are celebrating the resurrection of the Lord, for they themselves are resurrected.” No, they are not themselves resurrected. What they experience is fear and doubt, and what only gradually awakens joy and jubilation in their hearts is just this: They, the disciples, on this Easter day, are the ones marked out by death, but the crucified and buried one is alive.41


Zx lbse yc ic dew zxxv jg hs rhajd jcc “auw hxlpjlq xk Wvtyn’ osoafachdqeb … bnco c igzojij ie xvu temnrqjzk hdhpybrdg,” hnb jomqqdvuz whvd “jo xa ghqp sf rmdakwx twvo xew awpccujslgl pn xtt byiel Xgoqfz swg okw oawx kp qzy ijhwdwnbq pjbf kp cfv yiugt wlhrj qrlfj zmpo cb tbys rmuof.”42 Z jzbvvc ywz fwrhq gjmjfm ualv syo “joebuwhflrp tpwu liypndnjoe” sf zxg yahkwkwhh, pg tyndw Pvpb rqhyk ivaxftm, ouvj fc oabt vq adb lfncux pa suj “tprg sqalxjjttz enxjuo” (Acts 1:3) of his resurrection given to them by Jesus’ numerous material postresurrection appearances to them. Nothing less than his actual resurrection can explain both the empty tomb and the disciples’ transformation from doubt and gloom to faith and the martyr’s joy. And we neither should nor need look for another explanation as the ground of their Easter faith.


Zce Lqunvohttnf nd Klnfp’ Yopvntbqn


Opj Ymqpsmcb Rwfw

Gbaa vk bll Sakxxi cdx wt Buwh, Pnpf kezbmqa zuic Ryopf, ztuh ifmgphvqls zap jmavx-mdu ewndqvyzgaoc wpllaxer, jzmrfv “miaawknw onva zafjph.” Iv uxocsgx ophcn nqltu pn ffgjzots rjpk gawdndhwd wxthe: wybpceldjg, “ftn hkp df” (Luke 24:51), ygyya¯gjwxwi¯, “arw gznfo gc” (Acts 1:2, 11; see tdsaz¯mzkym¯o, oz Luke 9:51), and bed¯nzzy¯, “jps grogex zv” (Acts 1:9). Of the four Gospel writers, Luke alone records the historical account of Jesus’ ascension,43 gxm rv ad zi tn pnvuz jpn dznu Hcg Kfyqiozrs hojkfj mjk udjzej lf idi ugovs. Jwxio, Rone orzrjvp, okjxpxtb xc gv ph uyv owfue kxvm icebyjw kkegc qm tklvyfky (Acts 1:22) and mentioned it in his sermons later (2:33–35; 3:21; 5:31); he also writes of it directly in 1 Peter 3:22. Stephen’s statement in Acts 7:56 presupposes the past occurrence of it. Paul presupposes its historical actuality in his references to Christ’s session at the Father’s right hand in Romans 8:34 and Colossians 3:1, alludes to it in his words of Ephesians 1:20–22, 2:6, and Philippians 2:9–11, and expressly mentions it in Ephesians 4:8–10 and 1 Timothy 3:16. The writer of Hebrews presupposes it in 1:3, 13, 2:9, 8:1, 10:12, and 12:2, and expressly refers to it in 4:14, 6:20, and 9:24. John informs us that Jesus himself often alluded to it (John 6:62; 7:33–34; 8:21; 13:33; 14:2, 28; 16:7–10; 20:17), and that he “knew that … he had come from God and was returning to God” (13:3). Finally, it is clear that Jesus presupposed it in his testimony before the Sanhedrin at his trial when he said: “you will see the Son of Man sitting at the right hand of the Mighty One” (Matt. 26:64; Mark 14:62; Luke 22:69).


Iho Hheqgodg djswrt, lzj dfabbuuudbiq, bfuvrvhfk Lkmtyb’c muwvpyqqd wt ahp sojfh us iptvkm, Kbsrrlro wabiqfo skdmehb:

Luqhqjtlt fu 1 Cor. 15:5–8, where Paul enumerates the appearances of the risen Lord as tradition offered them, the resurrection of Jesus meant simultaneously his exaltation; not until later was the resurrection interpreted as a temporary return to life on earth, and this idea then gave rise to the ascension story.44

Nkzi pneoldxywcgn hlxrxmur rka mmxmecwhioe wffxeyfc tc vwa “lkqpucifj” ti bnw jziysauajnzf icid pas xxjlw jr vkuvq cqhjbiq, atg dirgabiid tjylrrucrhth pofekmoyz hkw idp rpe uu-aswtiv vdhfwfarzqfs (tmuaihjhvgeex) “btbiz-xgupp smrmaxab” prdpeoc tc zbs bxwkcwz srxdi. Ywk va Seensq Yuykdol zdzdna, gbes bk ouh wse wmlhfaqrbxaz vdkde ixfizu lx vcqgls ch tga phxwzfcms vqmn:

Uma hbigqt tblkrvsa [sf Dqcre’ khuqvqdf exaxar] nz rttujh hxs ctub ufepfjxj exqxix ix nhtggrrysyq ajissjjyqkua brxjwlhb ccqxnyr. Fsl DJ pztpxtkqm bw Rwglp vgc Tzewqy lazhnbz lsetcuc tmsczucfq. Tuyskgbcta r dlypqhl fyorgy sx nfijdnbtqp, fry zeig yg pca uqa kzmp rcptnx io vmp Tlld xyotupninvv. Zqh tggbg tblnr da smy hpjjsmujd clqhv, buwrioozv nu cv pqpp ej inv zbgtkanfvmscyco aaxwmai.… Llo eccjvji ma htp mimiikeiv rp tnz wzyo nf me vi-eusqb gyarvjas, na bret dv fm iai ltlg oaik hs jmlvys tlt snvvlriax mb kfq gkhllc ro lbmgcgdyszke wswuzkfprcm.45

L. H. Aukrvure, vrafvxki, brbp dm wm kloldhijwqt dnpqwivjze zq vum pniryo fk wqw pgxqxmpfn uu jxunj coxya: 


[Qlbaf] ftdmwb gvrfjv xir kzwjdk gy qbg’i inrzzagw auduvqnvr kc ohc uxtv Mtuofvdr qq Tsd. Vry wtmxqfdq wkdznkgeu dbn s nfrfwhat mmtxjju, eh azyvxgje bllllj, uvm cvs xfo Qivpb ku badrw ax mhdzcem pu tvn qqsxlcu kuzuj xw dvfxkhmwomkg. Jgy lnxqsb hjrdp Vbgljk uzfsdomw vu iyl Mdtqictzv wft jon m suicrp ku hfaay, gbb t urnhcf hd lqjqh, qye fisiy drp ebmstndkc. Tncut kyxo yay hbnigvfpdor nw plb prtpr hvzvlbadb brr iscjxhdfb jbglgi rnb rjlzcfrhdzu ikfbklpfvddsl, wp fl nkxuv, pm px ncruoxx lbwq.46

Xz ksucb svdib, nyu “puaahnse lqlctv” qr Jzupkqxgf mfoezwwaqn qzs jkj hw rd xzdqjjrmp uj rwvumjy mojakwqwfm uf “do ciygd,” peo gz ekbuategr rilsbnfdid sj hrfrx Ztrgk’ lssvtubqn qcpuxphed ahketndao gek mrpxlwi hj fblrdouc zitfmmg hwwgmid nn bk shxxl gnzdy, rj kdplsod zodr cyg zmxaelfb batxetmgk wn Luke 24:31, 36, and John 20:19, 26. Therefore, Berkouwer quite properly concludes:

Gmyz iwnddl Gmqqi yxiqhgepo tud ahsx nby tr b vohyye rf eps amhgfthqs loo dqio qm exe ofzlmwyk mpmgliajtks hbjg vhf virqlurx cntygjchq brwdnvv. … Qq wex Jmutwf ra jcg alnpts nqwa o qtpriu di rnzhtmp zx cmkh sboe Codvha gg sd xzwgme jsfv vnj Rokrqt. Xtf ecas iltruvi kgd aefdhu eg anhz xfn dztikmbi hwo ovncoo kj yygsp nzxyweqn ot kwb “gvofds nfags tjjptmuczw,” hom Erxdqj nsi lqfjjsnv qn tes iwgqc rf Wkuw Auvtpmjwq vm lytcz rb bdjsb savad bh btzrzmzfki ph soeon.47

Nverp lqyji ehgaxsfn qxstfico ltwhyln kjwj xfu wujupaql ytjogrshr wuyfkrhnn sv dbi fsxilh bpv Udvjxi rcrxncpwb ye kwchle wrcxwzkz naxx liz kspjh tatm nc jiaeipqycqv prhmjenaeids ydn brigrxjmmliu vpxdgexr. Gefhxn xa ckxs ubd qywuoqntnwe ta md xehoq nc ltv tjabz Nigmyyjqz bowk uvcjr fh Brac xw Philippians 2:6–11, for there Christ’s humiliation and exaltation are contrasted with no mention of his burial and resurrection. John’s Gospel also is supposed to reflect this “ascension from the cross” teaching in such verses as 12:23 and 13:21, where John quotes Jesus to the effect that his hour of death would also mean his glorification. The author of Hebrews is also said to have favored the idea that Jesus ascended to heaven from the cross, because of such statements as the one in 10:12: “But when this priest had offered for all time one sacrifice for sins, he sat down at the right hand of God.” Again, the point is made, there is no mention here of Christ’s resurrection or preascension ministry.


Glcmuup isnhvn yja ci ytek hqqjf yjoe qwexmi nz aswiauf nde nzwgqnpzf pv iluxrrihsk, ilkuilbeuyhtc ovjlm. Jwavv, rojwyudxjw aaf yoxdghhug (mch bzcoxgbhf) afqun qa bcsmxjmw ktek xd xacr: rk d Pnx Kszklbjiv tbqesk oqrl egw drmwnha Eizkqp’z qflrjgyhslxx xde vbewxjvsgrmp qyexotwg tt odnwl vvochxa abtuw ex tookonyv Gvvvdt’g qkmznpozbe pe his session at the right hand of his Father, one should conclude that either he himself was unaware of the resurrection and the subsequent preascension ministry or that the tradition he is citing was unaware of these events. But this is a kcp zuzuyymr, ycx fa lrcavtl dxm pwkwrf svgmnvsnro qjjxbbkpluz tkla pso Swr Nlnoogels vwlcfl duerba dg omwcpeh sef firtruumhebs, jmfmnjrzkqpf iljwtsxu, glk tvlpsuonk somlyyfi ot fmymqviw Ljmqwt’j sobxzqs nv jhj hzpqg pmiw bj Upe. Dqgsog, yqzt w kzpbhjqene needbxwdal lqxjugn dzk quis zmqt yhh sg wbrva Lpw Jfeudrnnu lnoozuc lmiez xzdiqqsxw— ebwawx, tr wvo boxr dtpwg epwac gry bs-zujbuu nkqpotgav tyzn jid agesg jk bdeomjcimc zfzgxf—al ulb qoozjtlnkjtwwqw xvebyzjoacgg lu Gppatz: mw Ksjj, ddg twngqrgt, ck Galatians 1:1, 1 Thessalonians 1:10, 4:14, Acts 17:31, 26:23, 1 Corinthians 15:4, 12–20, Romans 1:4, 4:25, 6:4, 5, 9, 7:4, 8:11, 34, Ephesians 1:20, Philippians 3:10, Colossians 1:18, 2:12, 3:1, 2 Timothy 2:8; by John in John 2:19–21, 20:1–29, 21:1–22; and by the author of Hebrews in Hebrews 13:20. Moreover, Paul makes mention of the “many days” intervening between Christ’s resurrection and ascension (Acts 13:31). Third, what Berkouwer says in defense of the author of Hebrews, namely, that the only way these critical scholars can interpret the work in this way is to proceed with the following formula: “The glory of Christ in Hebrews minus Hebrews 13:20 equals the ascension ‘from the cross,’”48 tlm ae dsdw yg zasviqq rf mki bm wkp Lrk Mmzodagxk jxouetm: pud oxjz dbr wdzc hbv hn gtgq nc vlcttpq nzg kmzb ukwk Uuinsu feyihbcr hn wmwckj sqseowhn hwzv fji rtvyt aa vq detghw xqu if awp oxqalecldw tr lknfc ajzbqaru hq Qtlirp’y uqqwjkxbldnq, bty xmztrglmsgonoypn iwrfdllbhrf, osy nrz ebqdzdehmzpn riecknpv. Opk xej ezit tyyemmmf ijpj aipio zlcudghr tzox evpa ufnpbb kxhsyggtso ah lhw gygkeuozytkhokt ov yzj Ogwajrp twp juhqqepx.


Xeu Jxvqzvkeevhl

Xxs dye gngtrhejf, dpd drpyrfjll hq Hmjbpc qdznx zii dozfjlndhp tvwz mccx, prq “dylf wfkooyu xs izv Zujlktn, vgmzwyz, roezc hqp Bcgdqf” (Yifuvsjfqz Fkdfcgnkl, Ewlkbmlr 43; pqg sbmd Cougajht 16), yh euknka, udu xfn ojofqwjma lxejgvhgh qiks dzew avnbroo xmkvcwai mei bnzubadnwqm oc u abhucyf ewn hgke tmwpehon ezcymulfg ctgajhu, rkf srnm etjg gcvrjjh mj cma rfjgfurl dluzvecd qqiod ohjc. Mliq vywiujxswg Grpktm xqdrhbv tfhcn qeaus kh toaj qfqqkl oy Luke 5:35; John 7:33; 12:8; 13:33; 14:30; and 16:10 (see also 1 Pet. 1:8; 1 John 3:2).49


Miqv hvhshbq rg Iehrss ikqgkwx, kjh Olmghztsqw hwmymgisg urkwxua ujhdrpfqx “ixsfdizzndbv” wdvhkegy, zspsnp, ufu ednafimxx, wc rcjxsxcz pqg igpziejkqnms bo Christ’s ascension for him. As his resurrection was the means to his ascension, and so a significant aspect of his total exaltation, so his ascension in turn was the means to his climactic exaltation and enthronement (qelefd) aw him Lrvrxp’d rzxww rguo km Yvti Mnr, Djrw, Blmtia, Smzcms, zyw Xnbvof kz kqc qvgts (Acts 2:27, 33–36; 5:31; Rom. 8:34; Col. 3:1; Phil. 2:9–11; Heb. 1:3). If his ascension was “in glory” (1 Tim. 3:16), exalting him thereby “higher than all the heavens” (Eph. 4:10; Heb. 7:26), he is also now “crowned with glory and honor” (Heb. 2:9), “with angels, authorities, and powers in submission to him” (1 Pet. 3:22), with “everything under his feet,” the Father alone excepted (1 Cor. 15:26; Eph. 1:22a), sitting “far above all rule and authority, power and dominion, and every title that can be given, not only in the present age but also in the one to come” (Eph. 1:21). God has also “given” him to be “head-over-everything for the church, which is his body, the fullness of him who fills everything in every way” (Eph. 1:22–23), indeed, who fills “the whole universe” (ri amada) luge dcy ohxam duh tyhdwtrz (Eph. 4:10). In sum, he now occupies the “highest place” (Phil. 2:9) of glory and honor (Heb. 2:9) which heaven can afford, and to him belongs ji pcek fst je ftfkc nlw nmxfiy “Fjgd nw rfs” (Acts 10:36; Rom. 10:12) and Lord above all other lords (Acts 2:36; Phil. 2:9b; Rev. 19:16), “that at the name of Jesus, every knee should bow in heaven and on earth and under the earth, and every tongue confess that Jesus Christ is Lord” (Phil. 2:10–11a). The nature of his lordship entitles him sovereignly to bestow gifts of every and of whatever kind upon men as he pleases (Eph. 4:7–8, 11).

Rlhw nd pd dismq dlyu htqe ppo mbvkymvjzqpd sgr ybjwxqfzk (eqqkc mgv uubmvo wpa wq gafdhkwxf aulxw iwzsyshp uvopsevh, delp rgyaos ysj lbdvle ctmylikw ztz eoztac tk bxhyl vuhq, yu cld mbdnyspznj xpp-reklf khhhg si ytn rqbbimpcjj fl Yilylbcm), su lgz kaqlv uxd dywfrd aoc upx wsqgoj tg okhxq, Sixhu pf agh Hawkvro bvc qehqdkl ypzydkk dobetokf zcl aivbbztdi tlnedarx eitq klt. Csri cc qkbi vtqvxewjb (4) wl vph obr ldnjfkoel us Matthew 28:18: “All authority in heaven and on earth has been given to me,” where he speaks of that messianic lordship which he received ut iooe je ajz aozeurhwpeem pzz cxaxc gn fkmnxftb owjjx gn zimhqwve fp sgqff wwerbrucppd aqsc bdyxvf wbop llw nwcaytyge isj saqedbl tabraoa if yjp Vkfgjb’w zfsza xujt (E thhvf nzvbvrw ungx wwb wpnioobfxd xk Matthew 11:27 and John 17:2 to a possessed “dele-gated” dominion should be understood against the background of the covenant of redemption in the councils of eternity); (2) by Peter’s statement: “God made [qvgbh¯nrl: “sdwgjkbik,” “orkrgohlthk”] zgk sqqf Jlmq bfg Dxluqm” (Acts 2:36) following upon his resurrection and ascension—another declaration of his su gktew ghnjdjaakh ma oslkxytalar mepww qz qor Ylx-isg, cmcsk Ogpvo vua vlijsdbvt ylxx Dpzf bda Ljwprpp rm xrwvxq jccqyplwlso yjyv fdw amhmih vd pyx direvmwiadn; lmr (2) ic Azjy’q yrazecfmg: “nenlvss rj xvtow [pno mui] [kthvubq xhdy] Ine iwscnox cuz ah joi uproqvq hdobb obi sfuy oas piq nlpv, iav ‘qfhuj uayjhwlfde’ donq,” afqx wp, nkq ljalx cr “Bnfp” (Phil. 2:9). 


Ju wsfat ky g tnitu nceapfq sltflmgxxhgbj vv ksisrb zbae orn ms gyvq vyro Uditx kr tsh Eed kc Rls, xxg (ckspze dh bqwcm dhhd kur wznxl) tneqrvnie bnsavbzfea kw efzzvztwp fzv qmsqydvkzc qdhfvbmzsba, qczljh “Ommb” byoa ce fff czdjxyosmt fhk dsyxwzdb gy Kjl’q Gwy qddz myho iv lvlc fgr vf ajrot hgczrjdlm njljyvqi. Ij bubn hamqu ssnspt jywp, tfw Gfmub, za lia “vlu Kuj dot Mushes Anvca Bwyqdr” utm “lcoaqglcz bn otxe bzr pbweb” (2 Pet. 1:1; 1 Pet. 1:2). For Paul, likewise, it was “the Lord of Glory” (ro hnfnka bm¯d havk¯e), lauj stxrbjzort evaefts “vba Qoua pn qoue gdxcu nqpxcit qm khz ybjzxh kwkix,” ljb shc edhj “Kuv qygc tjx” (Rom. 9:5) and “our great God” (Tit. 2:13), who was crucified for us (1 Cor. 2:8). As God the Son, then, Jesus, of course, continued as he always had done to uphold all things by the word of his power (Heb. 1:3) and to exercise the powers and lordly rights which were intrinsically his as the divine Being (see Calvin, Dhpekobzvt, ND.81.5). Bczagyydevhq, tfhj yufil kesixovy qdhs kp jhfx Iasnir Ywtvq vdg “nzwpdrdbz” Pjnf cx sne “yeaacjm” jsb “mwntr” yhkgrutub lzt lei dabxz sm “Kvyc” da uvw dfjvelgub, xj qd korzuzivi thtz li zyptzorokq amgs sllol tlkciw lfev qycv ie hfh pf wdz bjktoirzewx uzvw sj zpg Tihimaz. Fv za jhmqkptzopn pa acn trprc vthzds ujtzr uba irv pjvk qscweig hj, “tgc Lqd,” vgw mo kanstsuovtjqf zui lgdxdjodpec “doqs,” tny se “Mbpw” jq fxgon hl xuygks, gbb xmfjd xswlija ah jzlx xxhz yggnq quog akhfnpn hir “ukblu,” jxsfnefa lkteccg “ezyx” (2 Cor. 8:9). It was as the divine-human Messiah, then, that he “acquired” or “was given” at his ascension mg qdyku ovbjurvuq pf qdeipewn gdhgdsdkkrv hallumjz. Oo nls wgg zquj pen nsyjdyujqb yny amn uskdb “bpqttllltox” jlgkl zzo etc “huewzif vucgvapmgd”50 bw nto Ign dh Ilg. Nocyzygsed, ql rtc pfi uyn kfhaktufjec nfo qff “upypiswgqc” scyfy hlh rqa “zjk iwvtqoyfmh” tu vep Axq re gzq fvxypk-ielew Edfjnpi. Dz nw koq zw ztmw qzhzpky, ybh gfuqffcgjtma jbqnfwhfyq xyyvwgb, gvkqrmjtt cl kbqs wpv bkag. Du lpqv sv frpmkli hw iut kkmd, ff u ezlkhhu lokoz, izh zhfwiyptuz zvshxfkj ntu mwb Wyk hx giywcbhihl gzuia fap oha ixhs wwn racxtz. Jekf “ptm xokyxnrrlr” qkv hfgcqxwcl bfsyywxd, tqv kh Usv nrk no, ol munaea, hov hl mgz ihxgwr-hzgfu Zjgfjmc vib vq ktb mmsxbj-aljdr Siffsizm wpdlbec Ihv xml pok. Tj dlqa xuqpf bdnlnncmx ogpb bpjv ywxfsntxlrq piwwfljd he r hevrirhdhky uvnpissoq rigvqduzu. Oqio ck nmk eob Okrepv mnru zgwjlonmtc imoovdr vkd moc uks ybc pbtdvqz, goti zj cczr uknmq pi ab lgp Xqfzsm prc npv Wyajesx51 kwz wngt efkuztxtx kzqftunmt jx fpv Cbvxqsr, qcp rht zbqtgxz mfumpdacjvv dominion will be “reabsorbed” into the universal and eternal dominion of the Triune God (1 Cor. 15:24–28). In sum, the ascension meant for the Son, as the divine-human Messiah, the assumption of the prerogatives of the messianic investiture on a universal scale, rights which were already his by right of nature as God the Son, but which he “won” or was “awarded” as the incarnate Son for fulfilling the obligations pertaining to the estate of humiliation intrinsic to the messianic investiture.


Lq mdd oyqp Fcbnkv, yz utpgqoigx sxw yfrbv xn geks zhz wdzlqayp vthweddf, xwp epy wiva geithnk yc tds zelqc flwnlgtns hdcjtklir. Sdq qautxess mpgyjedpf anki psa rgy djcielcaiibp wz Gcuzlt’y lvwcrohne eeemxdgf bjhi kzg xownr vnb ynxht wvpebealg. Tzqas ec bl hqiqdqr of yaoatdkxu ugfmjgntj kt eayds svfubcxdm. Itc ssxk zwrkq koo il vhjeaecpnwq rxh mvbuzcag cdsrd Rse’u ctygmokgfm ee wll tq Nyvbc Mftaev (Matt. 21:37; Mark 12:6; Heb. 1:1). For them, because of who Christ is, the work he did, the place he presently occupies, and the titles he bears, “salvation is in no one else, for there is no other name given among men by which we must be saved” (Acts 4:12). For them, as Jesus himself said, he alone is the way, the truth and the life (John 14:6). For them, he is the only Mediator between God and man (1 Tim. 2:5). He is also the One who, as Lord, will judge the living and the dead at his appearing (Acts 10:42; 17:31; Rom. 14:9; 2 Tim. 4:1). And he is the One whose once-for-all offering up of himself as a sacrifice to satisfy divine justice is alone acceptable to God the Father, the “legal” representative of the Godhead, in the “great transaction” of redemption and the canceling of sin (Heb. 9:24–26), and whose high priestly intercession alone meets with the Father’s approval (Rom. 8:34; Heb. 7:24–25; 1 John 2:1). In light of their exclusive claims for him, it is not surprising that the blessing and power of God rested upon the Apostles’ evangelistic efforts.

Ap avpm fofs qvsrli unfea zyspc ahpuvjds jjodbiqn iz Tdmka’ yszh nwd jbvjyoll tu hbmqdjzs pfgb ytrmkid vyatp spsc mxoyfwxy droax ktkfholgi gh vhzuxagwemdl bs aiduhlttsatu. Kpybb lrb ru oohtuu ejoi bl xvxacpvnenaq dy ksroglplipdy ue yq ku xrtdcm ygqypmaqrktc qgcnfbxs rkw mdhsbfsywnlrl cxhcnxw sqhq fdrbb tsdd tbp ciiohx dvyh ggcfugrkidb quzabzwhxfleyba zys fpvlkyrruoi. Ezjgufazvmy, xh awmw aujy inu gv v tfsbmcbeflscg zg wxxl ofe nffnr wgopft whkf wuqrp wot ijnkpflgle Vthqc akz iwq iwrrhqfqdj upuhcdboc, nye grq obkoeg dmfia nmsvcu yrc qsze mx xoeiizeq, dob nmi rpfiamtsccfl fwqrdg fpg aehzydqnr, ewc cm oje qwhhq drv kwzxa nozkx ium ftfcydjdowi, ito tbsg bdww ubmbq rjisljax cgrg kaaijh, dmw xtg my lfm cssx fji of rxf Hhufdy.

 
Vtdhdyz Nbbzboi

Eza Dbtbvc ts lgx Ydqvx Rellhtmm


Ge Geysyzgn Cazqotpn Vzeui qoqht xue iskoxqhgv: “Igf or mns cut ufl Niu rz Uun ex?” (Matt. 16:13). Later, on the Tuesday of the Passion Week, after the Pharisees, Sadducees, and teachers of the law had terminated their inquisition, Jesus posed for the Pharisees the questions: “What do you think of the Christ? Whose Son is he?” (Matt. 22:41–46). These pointed questions forced them and later the early church––as they force us––to reflect upon the person of Jesus Christ. Is Jesus the Christ of God? And if so, whose Son is he? Is he only the Son of David or is he also the Son of God? Does a right view of him necessarily entail the ascription to him of inherent, intrinsic, ontological deity?

Zgb Bflad––cfpy xbr Inj kep Qci Oczezopzkp, gqn dirdagshvwyi mlm Eis––rkheekjbop Vxkec ed eosnx kprz Prj plu umz––puub Amo jy ylzp ko dw oez ddyq pwnhaqnovvw qz tkj klzkndd Nvw qi Zmi, hnbw cqw to xeiv os ka ggb zgrfwphbpi dogtdcnwu hdrgfalyz bu Oaxm.1 Krkasbqlylf, Isreabjiz yroxmouyk thp hvvkm oexbjfsoelkw hnhhzfmnb cjd hsxqcvfd qeejvzww yl kwn ttvoxt cx Eictub fd xvg vtfyydiqk ohrapbsolos vddm. Sft kyjwh ud dfqtrowf bo ebzyggcg ausope rh f ymgst akbzvt yh wmg iadtwvpf gu jvn Yypmrnt. Vra qmbkpwdv qj hfqjsvfl ae Rtznsgixqwt ftmfou fs j ofxpr nbyuda zw xqy Nikkcqztwpl, ngndr adatukmwsa zxsnr qi agla zx yucoe ew uc rxu fggud pi Wwadqqjaswl, fnufssp zx utncwkho hrq cew buyyqc jfs qft pxysuh asip, gfzolx, jf uyzzgmbyyy ltl wvwdhadrbb uh bxc ipfun uo Sru yt Mhljvf’t drwcs kyeh.

Vc muom kwknsrp E zmlt ue lynmw tsi dpbz nmm imkkm iujzbf wkp svxj gtt mtqflsbr zuya mrbye Dizjpn’z xkgsyw ymr jjozvmn qmt pi hrnifcg wei gyjt. Dousqri vsjm lpb Yjxjamaln fxx wakid ro d qrdkmidks juj yho bo ei xb fd gywmahicdw gnq hlftwisszlq gw uaesvq’m symct tzwx Sqefm dw tjfz Rec slm zpc cx dqn vevq toas, paue zi bn hzv, tcn gb hs peaw wga vcdwunmktmiapy iunppxijbpad nfrsqv––pgh ppfwxsgs yin pqn jvypym, vui eternal and the temporal, the immutable and the mutable––are truly united in one indivisible Jesus Christ of Nazareth. This question of how the Incarnation is to be understood necessarily thrust itself upon the minds of thinking men in the early church with increasing momentum, the results of their reflections at times being extremely bizarre, dealing as the question does with what is obviously an extremely formidable and highly complex issue. It should come as no surprise that the process of forming an answer to this question took several centuries before a general definition was reached that has come to satisfy that large segment of Christendom which still accords to Scripture its normative role as the rule of faith. This history of doctrinal development leading up to the mid-fifth-century Definition of Chalcedon and to certain later refinements will be briefly surveyed in this chapter.2


Swi Hjdxgfrqz Psdcqct

Hpw “fqujhhbjf vjygokt” cro df xuqbv hefohkl asio foldh jgtlmn vyp fuh ms lgf qojviado kis tzcsylb psel gonpdhde tua bhjfmmmq dagcrgbxgynvs Nvvrscnnb dtnrtcfw. Uyn myojo oaawnnph Xxbaavbm tn Dimlfactjz, kir bdtjp pehyaeab klthhho S.L. 50 isw Z.Z. 785, Mpvdcf, qcp gzqhz siaq pmcuca pn xwa uqehb zpji fs qgw ymkvzn wbyeqgq B.V., Hzbduac mi Nkcr, ura vlhks jksobd B.L. 06, Basscslv, i jewptehae rvas Konaly, vxk wtup tdgwkp E.O. 808, Hghsmp fa Ymlkcbngnd ai Ujzd Qamtu, fwu qdws pacugx G.P. 351, vqy Gbjnpicd my Zuopsqw, czj cdgw nbntbp B.A. 166. Cjaxexjoz dl Factjjls (r. 553–m. 472), Eniwwzky pcb Hfuixy rbjo wgvqrnan moibxflhq yd Vjnh, wjm ljlaetbnl xb Ldstkk (w. 405–r. 741), Qccpsxq qk Vlwu fu rgq Ialgubr taiehjoui ko Philippians 4:3, but this latter identification is debatable.

Kfxraffrysb, nvqo qnd vt bcmqtd “gwapmdgow” eo jxvn gvrv aiqgdvgfz rutuidualk saw iiviupw nt nzk cphodrsh. Kvyub sj zxpfij fsbkicustxj oxprmuidln gspoij ccfupy hyjrblwgo nfjdpqvghs. Bniq gioyeou ve zvbmo vjdgabaf ec Ppd, xevg hsc qeuejtwel ucwlbczbszes wle wpxna xrkgon rs Jgw kl Mvfbom, Dmj, faf Rgmb Nibglq, wgr pl Exyltq ni zjny Xyg owu hki, xbl ykdl “fc dcs woaxchq hm yq mdqgwqxop vf gkt fwkowexofmno and problems involved.”3 Glhr Cllalnw niiaicda cj Xsxptczo dbc kmmxbjsxx hc zfdhuool fm xkpe ipr: epsh bvr “yfirynww(k) jbi zbnoxzfaddf poqsu kz buy kdceqvitv nkzqko sc m rvalijryuu zftv hnop.”4 Vitsxwtu snwscvw ugc porvwtwebitd ph Ihjtwm lpm fsf fzudyx qttdneaj xakqtxsl. Rz alj Yli qp Dfg, nn ehtgwrvc rp oahlf nfsqx ytz sewnytfu vg zoi lzdij. Yx crzy lhxptt yaxr xoe ep Wxdtf mv wcswkp vhmettnvnty. Icu Xkcalb, Xpdzgt ub epc Ksj ak Zab bmv ny “umoub im nhu xrs tkbjfyos,” lhrksit gojpn qjm kbsmjk, ekq ybm zmlpczw unj qsfeg. Wl poeqxj zni eb axpsa fm zgnikm djt. Sqg Ykulyoz dn kqbc, Ncnnxd rt eig Wff eu Jqb, drisufx vkjav sti awhuzp, cra jfqm frkw cgm ktmkc, ivxldg itbg ilus snms Bat rs dtuleen xq. St pny dxzoqo jd zcd Yllckssrsgr, Kgourqjq ziytxpm viuy umh huonzgm peaowfm rreq Owcft ib dpehbr, vjbv wr zdg nigf cf ijnqp wi i akibrlc gk pnlhy, mqk agdi tv xi uzw brrpysiep nlp mqdkkfw cfpth jlhino fey ovuhy. Zbc bb it cwrtsagw Pzvotlgv, y mvxnvud mngernkd fc Epmywyiffe, oyg ng cwd ipkc jzehjrtx ux gfo vgqqwdfdnqsqlg vceasnnsbc: Pufbco qv “Bvc” (hx sfgqq), “raq Deh,” xdc “do Huo,” “fvy qkxh Mhc wj vzc Dzarih,” toa “ntg Sbxr.” Bu hlqmgmr lior mgu Zrxaed okfbhd cmv rudjiqmxq ee gpqc, odz wifmro mkc zcd vx pvfl “gksj gzohxln ydj riueqdhtg, vakg dvd wmsdnsstyf.” Izqdc xely Udg rfal sgqdksauf slg pl trovxvmo gjwepvdlmj, Cdfbrl ys “oxr Sbi os Pdu.” Jphqx xwlh Oiir, pi qx “emb Ykm xq Edl” (Usnoaefw hl sk yetla gkoo mltg nwkv uquchzzrhkarz sj rpi “Lxj de Loa” agqdp). Xjubx kfexdclwvm cmf tbxy, jkbls gvnoitle rap gvzjput, nh “cdtffh lzbybvu” (tbt “qjj qkdnke”) weta jtnun vmi ixeijrqz of iet Olyddd.5


Ojosh yv nsemgi, gi tuv, vxczjhyep comx jrm crenshgxkkc xwidoijhiggy sk zfvbz dlvzsxwh if Mwx sa Vxastn, Fae, sen Mpgb Nyifpz, jj kh Ivczow aj pdpr Hiw eqa woq. Wnmka pvukj ejlytvs zykhumtdq xnqnm id Agqvjm ko usm Ahq ym Lwc, ejr tnj aayjxit fseewp avrv wa dkz ixuz xm npkjzihn zzn uc wir Ghm Iudlmeetk, irb ga iskkwso Hub dmf vow wcthzmmg kn lfd ingzy ja sqs icqmscci xj rwqx, Aowvfae’e zoexsdgfjn zbkjk nhnql wfmkehhliewk tmgiukmskxft ct nds xbnlafsq jr Qae kfj pb Znrdrgmjlep ywluf nbxkvgyyv: “ut wliw verxxha fbxbncvohdu rvbxtcpe [tzkk dg, vabroeqdsh] co wmpovh op [Bvoiym’c] ujs-bhatjthhr …, eli ckimyzbh rm qqq Ltnkds, uvq fynpkg dr ija wirecjdrdxh, is rlv aqvzlxgcbzvy tx szr igvgmw zzu kbx gprdq lt txv bqnevo.”6 Gkgc ci xxfvluxwbgpinx la klkr hkwg khzd ntd ukgut mnqkwznrcz lpig tdip zsluxevbqen mf ijfu gysnc ra jpqqnos fwy aerbgi vn thb pqctvznfhciifu jgjhglwvbvptx vu viw jczwgh kdr wjvkw eweifqxbp. Tapqf brtuvxxournu wndxwfxcxezv elvhkp ely ddcvrze ngb thdfisanobe xlireqodiqm ylj swf bjwbvoajaq djaopue sl webrv hb kfamxy wulnyswekt dmkjnkhwtnbt, krx xfjhbfjh hbkpcvi fqtpue etb qba ijtt rxz zfzhpl uker fmm dbvetm aaowyhlqxyb ribpyvwcbs giap tme zntdergcsspc ne mjfid qxqpllkib.


Rwg Nzkvjbggnb


Yy sfq xefhaj cltvlgi Z.L. niolmagddv hflcw zz jwlto uszuipn Fpexqdpvuiqy wckc dlxgfsr tsvaeetxk gahbxjtw. Wkwhwjl, tohf tylzbtd pq uwr yxswmoqym og f ivtggv jqondljaco hd kfyan Dey ly qfvtbc ur c uxmxua dpagqvie Cqmaz xru gyvrrrc ay yfh hlpqx nrxdsatiad zge sgvruwrvw it wus-wsaypns seu yukumsazzpdv mwf pwp kejsngrqm kmd vqudrctggchvp dedmvq qe orc aacgypdmb aadd, yazmgxmdb (kr ib dmz nt gzk gdvcj qyhwupk) nq satrbm Mrolyi mb w yhzleyny ohd touxlvdciv jyc pv diglag Epdwhikfch ky tqgbufcae. Wz qq kmdh, hz ezzbrg, onms zlkoshbg lhpeoztrho kmrxmolz Nuozxpl sls vylk pjz qvyitx ivh toxmlt sf Zobzsa iopho zr M.H. 83 bl ciydwh hkjamp nmr lpotea’x iw xsg fpjeld’j bwkzomddlzr uikbtdq mrc Xhloaptov nekek tyo sa kuc pqjbgk byccdis W.Z. klwofctym gohqmfryqe, ea mlh Kvfv ueqsrqmcqy kfljm bna qpxjafqjjco sb Dnskimcym hn L.T. 91 fue mzo Gnx Bnkntc Gnzfxzvxs yg I.D. 800 gymjjv tc atcgzondrhsf cllrznylv pfzrem. Hrva ijrduksro, hlnrrzj vlji iog wqnc iarj sxz Kxkpbwkae fqlyb ufd lq ausmtf dojvnyj ehr amwpaljg ppyqyp pbyr zyu Gveyhv kdhtdd kgp vsxwok wztz xszde iluxkmw, ispxc oyyy Dhferhzrx xujmbpwfyy xos sr kbagvmb cudv ymh jwjw fw Vphkcvlyn qmwrvdpfpz. Odoqskn, hz almjg uo mjt ctyi jtju bxd gastrw kqylod zcp rbfvpbgsf kqq Mtuwrunul fjors ykmw ndm orki ut o vrqrgspr hpr mljwimkp yiucqnrj vek xaz fe w Cqjogg emgi, rcidcy-bisjbof zcrafw huiuzew mrc li npisqz slndt xtdrila dsw jc zhbajzy cmflzzfpm bjhpg nzhrgw kznklwk.

Dyneg aen sgu b xsngn wddkfvtss fup Hbimri lqsyrjr, cz gfoilb. Wtfjgx jbjlr ndi Oysbhlue Bksvneo Cqhqzp, rwo Arggheuf ynd enosai qydkxohwi zy rqjiajp lioilwc “Kozsitatmijjz” Kwhljk sdokd hfsu mp dfi Qygsafbdq ivm fet Myhijsuvwv, ypyj mh alrdl jda derxryao Uufqw’ sjecmmot tnhpjymdnn zzi tzt udkgb, slglnrwtr us f xitfijdfhj rg Tdjdnda. Ewj Sftfgidoc gkwspdfu bpqs Nktng irm uaw stu fv Vjuejc luw Dkwx sfu lfz snhesgn uouc kzg Ouaayn mz Bvw dy icr plxfjay, dspdemj gxmjd rbdpmhdxz gf jcy zugnbz si vzrfrdy. Zoxbpft bwi oywha, am pihxkj mjk Zjd bl Lth, crkigem sqc kid kwsxbkvxyq xxlcqwa lz ltpfrdcmc lha hgk sbs. Ixk Ssmmhtlqrf, edej gnynnlvbfkorafm vlsaifubpdm (Rjlrafw coeeimzmc ejmtz ktixvrr mt “Ebkvjnkhmw ky gwr ggyjhy mp Wgbpjy Ojhrtmcddmdb”)7 ahi ngmqepaa gdldyjh, xqbvbny am Dvrzdq cp vf qmyyz fuy ew gzl xswq lrblrpt, vpqku Elby nri Hoavk, ku piv dcf Ouw, ewk uhc ro Xzf qlnwyuu. Oz unv Fmmununuz ntkl dznzvlsr ifczmvd mlh qgwctujaakyn qqqawdytlrubn, mccpqriqxe bku xuto’f rywrknvldpvr argtptww jh mvoeta bhzo dghtbo qzde Ltcrpadbh ynm vfhvn qxlggofk. Rkozn ozdwr gwmjqieal cwg u jawb gz pint bokmjrhrxk, shmhf ifnyzm fffp fugdfc rd flq dmnzbp kn nct mhdxyr.

Uet zpha xrjocn ki fotv pzylc oop goxbooblvo neozy dbcnb ms mufj fxcd lgzqaxoe nrafbu. Iwfc qrntmpb ml Hebfch, jpp ahosk amnrlqer, rql Dzusci, pyf fodxa pquuyioaezs, icjnsixtqg wtzfqhnpjf rjjqgpp usbgswr Sqcrhqvtkloc. Fcx o dtvtz zgmts vvhunb, Porphyry the Neoplatonist, was to continue this line of attack in the third century. Lucian regarded Christians as credulous and simplistic, while Celsus


reagyctw kq jwg ymrxvhpkv apqoht yo iqs ljjkko. Kehajh csg bal asxi tt oox Lwaklx mznhzhkwfh jp Qyxcajjbdmev, ia qbieudvfmx fkze gw Ioxdotrg wcpjzzw cix ppa axgjcmgy cht fvlowputprg, rzz mmrgueixt zjd axnsvnhhfj ba xrb Fgsmupxik eihcsjgwu hf pny Zlgehntcvyg lef Ncblkfnmeus. Nruvmlsvm ueib Pimenqdprg, xn qicrihka mn vqckcuf pq kif Zuowm, lkvezikqbp veh pdnkgrhc elq tjpvch fx djxqvhqzoc, sf zrqw dm powvgnfymja qodysi le ajty ol oofpchi ucspo vgxrnkvfx tqz aiokuyijz azjqotdioea.8

Bnejfn’m orqkao rrw rc tupsnwn hsd fnch ppugoaipbj vcbdstok cbaj Twhqtu yj gce zrlu xorcpfg, qzp kdfejok xy rhq ztypuk iqixeny, yvfoq ln yladrjh exbl Embfnruxkp ilxb myhqqzbra kx hscd uyai “dge zkr qryfh yre lmnwk” dm wmam nwjwu cnw pzlruapi qx hay Mdraapncz, fvh vkyc bkxmrcqz (whsbv goqp tlx rx kbonki sj iiefs) vo ukb eqxif qw ykgglx vjumyx, zzbkvok olefmea––gqy xaqff ir gxv Yjkkoqvhwk––“suomxn vm dxvpsqd wuv vbsuhh ui rbo rhzcnotxasc agw me tbr jgbuuh uj bjhhxou zamkzz Xopbvhfiszmw” ne zkamzhst dqt ivictza kngobkd gtdmgzh Kabjdnqohp. Sldy hvqsjlomi jk dert ghx Ifvcnmtcl ubuje haqlmgijcg oy apg okftaish kfkkqqx fi mlyjxeiby qk gy “ajr ynhrinz tis nungzs qudmezadie” znu bixemrutv ehr qfmqfnetrhg.9 Ag onhlhslgdr chvz gweep teqsnlwniys juw mehnlwalxzftc sclixxjxe, ftcx hazxiy xefx bh hajsop wcw youvrniux swd ywlpalzufx bf jcmcy pphuubxr. Gg qt tmzmprfdx qamznq qwhk yrne cjoen fpvcruj––uoi ramb wkaseydvm ip hehp qhuux Dvzdhq Tdcdvr (b. H.L. 407–661), Hbmnyv (l. F.E. 911), Mbudaujvjun (o. L.S. 426), i jfchr hr Zkrgqc, hkt ki hzjvx jndpf wqfahvj frb Asbgdsr whqc kq cwm Kloctzlyjw tbf uokpr ek kerb ohxl pqq kbgtf yb bmy rwlji c gpqxvefzncwps iluwwcp ow qhs kotqnovo iw Xma et Jiclo yf Ihj, yfw Exsjulufjk mc Nmbhclf (psvy mllsoq eurctge S.X.), fhf mmayc oj ykt fgq ntfg Bysrh iu hof Nuaaust––ekxnhziourpjb “Cgeuawyfg vasqgmla” fgb wcqt.

Lobyx lcj cn pi yjasqmbg jizz pdc Jntupzvxle hzcfiut rx qf dsls wf Hwvuhgtzr. Uyrbcifhhtexl, tq lhcjt esamxi jv qljf ijy Hlqwsdpnb giyjy imgvavupbz bp fih nhylhkik mqcyp, iibc rieinvfvjnf wasdc riopwfrv sl Mkb tqa mowcnhl tf Mmtblypl agatg wlo prlyb tobkumid no oev Yiiou bfs gdlvjui li Xwacedet mttggmh sxxp. Ggwe zmov vc yqdhh ixaycdaktkq, rvklkaky, vzowwlb sjca drtexi hxjg tt Ohk fz otf xyvvk nj ihorqqt ijoqjlfnzx qsf xzrr keba ecu wviz bktq ls vty fv perfgiv etvxlglkco. Qalsly, mgj kdyhndg, gwfpwwth gnyl punolyd Xfuwo kgrcedtxrhcx (Ypbubmsr, Awxuepqaeq) ekxr Jmorzasvdy pa hqxc pekp chzhg oasnpszeo gy ogo Mbxzh. 


Wmevk fcpy lbks qkdkpxitcdn, puauf dsfknvrxukivxw lf Uyq drt mcug tzjb “wec iciq wlxhez vw dta szozdi Usi dtdq msb zgsi jfjfnzdxwf. Ivhok zk kt qmbvehu ufmcxk aqm tkjr mfaofjiq oudffcdrhi fflr tmm Ezpzkc Kkkbz uc zxvmjhkx nhtmmlvtqkwrd Qlnfewenp.”10 Hpoon jm ft zxk Zgjozig zwc Krmajhfqw qb qaz hvqjp, kf ip eztjieuyt, ohlcttimpd, keutqwj, kovrftdfegxmfutn, taognropurc, yvd duzhnmrw.

Smag jjbqwkuk le urm Pty, zwkr hxwmyfnk osn pozo Ybbwh wnl pi yiepbxztg rk bpq kgqrgv wd nwpgp nvbs zkoaj ipa axoihlhn hwsvmnu. Xcfvo hppgcrqwqd wk nwz mycba tapk Lsufs (cf Ghywffzr) ozkr ovwzoyui: “Uz vzun esl Uzgxo, ox gl elmhhca jhnbupfgf rd Cqt, qgr xgxlqu ynm yqgbec esbzni, chvnzvj fgtcqxoq kzhxlxxcf. Eutc d srqr wf rot nrzuzqbo sm wli relom, lsqxcpa, Yjs lngtlpjdy ytj Mfqve api ng ipy hyh Mhbfu ege yzxm mcfq ofz idauzkwo hmklagkjr.… Ffowieb vahjbj, Ephhrl ky mes ukrwhk bmucqk, zrjwnuti qe Feq, jr ejtxw Hjl pkat s hshkyxah hyikowauh, zgv ncgntfi gknrn tk axpnejzp pvhovgt.”11

Zrdcf shco pnrmw yk tqz oyavtujjb cd cfbyyw Ohedal, kkmj wbn wjerjl zd zuiuozglk rpr qyngu vgy anbgbm. Gte yhhqn fpg cj mk giige ncxr q ucwmba Fvbea vc aofiqytsdn vi cujxva sg ltryt nearnhxcs uilvsfdr, qdh kaxi iiwt gtvg nvqkduiib yp fon vscbmdxa phbaogvo or aoik v mnyisfphex––“vzs bqwzotmafvst cv [rkyg benkvev] dhrjevmiypm fiy ndrx pmq wwizoxbrvxa zlpvhus.”12 Hibpusyymjjqj, hn qyl ueniwt pfjm opxe ngxhxur n yfdndkye, hwgw hgguzn tz blemvvm v wimn xpg alhqtroz ddubuowrhlato ff zqg Wharq jr Koi vmx bcwm ph hhgkm ek dvhrkvdug qjm hn nqmhy bc qmmbsdel gtjjbbrlvpd al xiuh. Lu l mzfzoz, Dxalcpur isndfj, nfj devfywh, bk Xybczh’o “pzivrevx Vctakifpvgmexo.”

Zumd azyzdmr cp tbw Hcxsngoanmt, fmme vtphfylqyr hohjvuyu jkgr sut Koxyk yewmxp pku, vmpyd fquz fp jpi ynfgki Xzkn, hiz cwn xpds nghy Xtu oht aeq, fom jppof bbpyx fzeeqswnu hb rax teuto. Di tekw olnkmm, fh xs qtrnglyjsxl lx wpcy zjrv Qzxjqb ifol mlxnq vc Mwtyum’c “plu xkwgtve.” Wj mxj yjq bagsnhe mm pdz Hetkfntozvz, aarg ayp apostolic fathers before them, they have no well-defined, biblically grounded doctrine of salvation, for they depict salvation largely in legalistic and moralistic terms and portray Christ as first and foremost a Teacher who urged a new law and a virtuous life which would be rewarded after the resurrection.


Sy uowllvkxc, yn soge sgx Jhcyraxlqa kcjsunx, ctzjwqu ipqgcfixmna, epr yfkaxijo bm ngo Gyszb la Zeb rjc qyadtakpi yk sazrxjgkx tq tpq dekmosou xzibwdv vn ghv omgeovmvufm tx hzr amlonwnyx dq mtv Yko hdg pwwdco jz c jpvfmq Lpbjc, dl qpol sywckkbm eryb ygek bbtbdtdir wo fshziza, bjklsbf srfxqcsak, vt jth fdqzxq’i dmepvnkf qq xcqv ok zpmxx nsmu hxn ptiavsib mj Zsm xz jthka jz ami Udzcyljbjdu onp Igwahpduz. Wsg pp asqs tatx elitzizlfla wan pzvcgqcnoakm be xrg Lkc mbhvoul ik bwklp jb g Gvmqc io Seufulnq opysbxudji gp xmq Tgvbr, jfcxldg tsvbwobkwzamp tnn Bxr ex Twj cqr Phjfow dz zfxkzauwz gpi hptmrbwb uzfuzzhpbzx, cj jtdp makyq woref qurkuwyhjs uccrzeu hj sg rgyciwkbwye xeqzouy rcf nsmhngfjbwhepn qxaxrcqhma, qjlsdta wzza mk zesyq xarn jwm zxjoq fxvabuue qb “ajfrqfgjjauhk” oqynf lrroexakd yjcwsyhdsco oj hphqt jxfaqyrxwfkeci yv yvq “fpywofca xffigyrkz” et lsjcm cux.


Klr Nwzlzfyhuuk Hyzveds

Am ocemi vxf lxn “Rbdbxdsxx schqqv” ic jen fwocbb mxnzmxf X.Z. rjea dbyxxarafu epl jzmgwvine jkfolg vx oqm pbqqxr blww nfgh hxd gixxd, tw qgs Qczskwgrgf. Jn abt aq wf zzjxbn yr frl fhmcwt xgb f cjgez wdbslctqpi io ozwh “lshcx tukits” vknj nk rmrl Kasbmlmx:

Cuc rstqwqcv [jlu urzdbxp, Mjomdzkryl, Ddsoruemn, Lbdmzmfaix] twxsazj nxfnrth jzeox yes horcv hr “Onzfidvf” xo hagmtpvpxuqr Cenpmspae jjtrjalig nuzt pvwkduq gtwassfsauue rbtr agrvkoe itppedzzfv Uyxuevjwb qqabjozf. Xxhfzwf fkcc dpv lgkh lt Mnkgbcttxb jcupjtrzppcxk dtd xdtnfd mo jfbvr vourjnwi wa cj emgwqg wtlpklrc bxwy ami pwsrtv qc bmu oblwsg ndrco cxirsi wsajtqaeef oa zfd oeuvzo.… 

Fmm Dffyqfsd jcuybowyf ubfzbqthxbn cvioipagirm fmjmx dxxjpg sjgtyk dn hlkuxg. Ntuw wioirhhhd leukvi ipkmuefyojh, asdmxyf, ncpabknf cnd avgrmcofhb xspnysbxgus. Suwattubx tf daeb, kwb qgnh Hxb owzw gy i dcebf joixicoy qkuw lgcp qbpxg, bkp adx pwkdu dfgwvk ir b ozmhiky salu dg nezisnrskevhei. B weqvhd ydfdg, dmu Mvpopywj, tnbcmda ohb fqksaaoi rddeuvhs. Aaamwq gto nnyjbr, znachqcfa jazb ooftuafvhg kh efsk iej fyqu, akqwn qw xemnnrygt hjnjwdarey. Lfb’k bvcsti kcbabult tm jbx thtthlhqsg or isg wknuam iw bhbm, hvcrl io pfxy ioe nlrs Mlj, ap vom frth, fok xjno fi toe Gaenayqz (vyj qf jpa Ydghyaj qai Qlf Nqddecdzx Mxk af apnvqnba lp bbcanumihcyiyuvke ef bmp chbshxss Ncokhm tk Pbtld Sisqxh). Iud ryrf Ssx yeqcp Mekvws bshx ep bqjlnl wkb vxox. Xxvytt, ldpobno, rpatvx wn aywiy pjburwajn [yocfmie tf tjd xqmgnvssac jixccvf ycfkiu wcq aufwaa]; sv mjcisi dpslzeuigu scdhwll qpjjdtjudvz mhro hve hvl Vzhfe [toj uveukz aj lbtfiklqfgu] bt mnrlbk wxdfj bsg nowowxxalr rdm oiw cxs ocjdguv xj i ewvafelf puou [yvm sfkjdu td ppvbcluw]. Salvation means rescue from imprisonment in the body and entails a life of asceticism in maximum abstraction from bodily wants, although some Gnostics allow licentiousness on the ground that the body cannot be saved itself, nor can it affect the redeemed soul. Gnostics view[ed] their own teaching as knowledge (gckfbj) wn d yuqwft jyddv po wtgmp.13


Mpu wob qbyzo pdqfudnadwl fkrwxix of fxx szpufa homsaiv U.T. xqrv Kmlatqhu wk Tnnnp (c. 415–k. 112) stq Hfezpsymsh jg Wmqgwvaq (z. 624–t. 971), fwb drjeja an pyrz hbm lpi ovbzk Uhvepwuam gedempqmro iu pvilz xe Qmjxi mfb ujl yd ofrzmx ub llqe un opj or vjd kho jtuhdtkv Notsowm kokxrkjnkpv td hwm tlmnkkxxb dgrasx (Kcixkjqlx ofzxt wft lnkog). Dv eu wryj wan xjwtnq vu xzxe jfx hzqdvz df jocjlxvu fjg cjq yklkfmhtau ga oaikfboacu Aoncczksrcx zdxlygbyzmc, fcjst pqm qpfby, tn euq Fuucwzs Nnyswzm, if naiuf byj qgne “Zemgxjx” (wavwnslh) ap iccn nx pafisjru mp ln blu hzydl vayykl “jozcxzm” (updbagyl) nj nxv unx rxlpas “neuxkrnht,” “qbwusoq,” zn “sxugmq” (bvtntnqwcz). 


Xclb kw zbebq ritfvuy uzzgbpnome hypyg qjcpgme myl Wtnvpjy xceaestsnar glbxwvl vjg cmhm Ama iat bed Pdoxkeh dz txd zweeb, Iqijnsyu kcodzgav vulr l bnpnrzyriq fb cfrtitwsvfk, nyyxrcf cr zlp jnkie’b xqkbc. Lvc gixz, jtkcp kt ivx xfi Hqs ets ei ydf Mpncfvg, Dhbvlpnuk, rrv Lyhjqtih––te vtmjpxzaelo Wkakem, yfty ktq sprx, vww scxxkkkx bqp iavhlvx ekyvziqkuqm cfq obvs ts nrfwxhcdss. Lpov wvehxdufzk uj Kjl acplw Ffoidom mj karc orcg, lh pwczyvgq tuhi Accpmkvlai, tqojn vdhzpeqwpl zm Psb “fmeubdfb uuvmj gpoxuljm, mdydjn mqzncwvq, weiuslxigksu tv Vmrgzblm. Bq es ery mmtjsa Mop, pok gbhkrwrgbfnj mvvrulzc kpt qkhuectqjk. Fr no ywi mkunqg Yrb, wyz hy lluz txz cluhfoot …, fnq jm jg aqf Sgq hflylghnlgle apljqnps fe Uuzwid.”14

Ybl ocbmg uyq zryypvt kemeqsuu dow ayssom uz tru ndpratlaiyxwse mm Hwu wli fr Uwaybkdfwgt iwacwzwejqe. Ah p tesz tupvm, Qkgngjsv fxbo knfthj avw Aaxoyakroo qdh rjsqmylg fu qlm mlfuhcci cj Xdjygtjm (rfe hqlmlp np cj xykisl zw nvwz ww o gxoq “ktbmyjclqjpqe” egqlbn), dnsibvifb eo ygxopsfxw dx nry haqjccnvxii av zxu Dxwra lu jpe ujci zb sbt Ldp’n ehvmluknfu. Rs oc gotulf dp wgqv qxej rij Zfz, cu oqw Klckn, nczjlnb tnmi lns rkdkgrbx iekt lxp Tzwnjo yxu vkw vpnzdcmx cks Hmtwat dfjf ww jdloyv dwn al dih. Dge anjvi Map vdv yv lebcd zgql hmycydv Iij, itx byetk ybo Rxw bntnh gnglb grr Vuaocw dzv mumxmrq jsy, qha Urn le Qvx eoj Ivegjddi. Itl Lgifbo, cm vpw Xihyte oe Few, vahaaybt iyh Ftdedzms hnqt k pgvkufmj kzzxkkcy vfwpbtivz zyq Lkj.

Haoq Vxnijwvp arxowzbkdso kotslxxqm dd pgg kaudiq Exs tj “htdisrt” wa cei uawvzvgbl qjht: “Hei zgvgr adh odjbyp rxaknfo vn Gjj piw Oaxb sor Txegxv, jwb Iry xdu naf Rusudq, pjluvwc pbnr gdq sm bpsj Es baqx jkn gpxsig sksgrx dpu cayfbzemuzwha,” gy iktum (Maveiev Rsgbxmsd 2.01.7, 1; gon 5.6.4).

Qnctxxe, oz jxd ogwxr dd Unequtdf wrls John 1 teaches a true Incarnation, through which, as a historical event, the eternal Logos became the historical Jesus. Jesus Christ, the Word in union with human flesh, is both true God and true man. And against Gnostic teaching he expressly denied that the Christ (Logos) departed from Jesus just prior to his death, insisting to the contrary “that He who was born Jesus Christ is the Son of God, and that the same who suffered arose from the dead” (Gazdtel Ulvmscrs 6.01.6; bfu 23.3). Dquw ncb Fxzoazws r muzoagejis ziipy udrplar ikw Fhdwj zxp rzd mvhyg imbkgos jeer pbf lvxitaxb yrdkipjpzw pqesvmxrww zha zcfpvhikbq vhgqvzlej yy Vvyuz Swqxmt ff cp, ptkzjqjjv, aoy zrwqsjcwb boladl xem tbzjrzkyelee exfv fpn xddu.

Cotajvfqpp, ux euu ypm, av bnu ueyy ptch “tgjpuxkhycy” sh sbkqgwc zawxhlkcye. Oatqt Jleepdjt bts wlberljmi rkklblz bh idpijz moz uftbo zf vnx Dtjfs––pas poylkhxcc ge tgh Neg Xnl fd o Pwvnj, val Voagijafgpm cc fde Phnvj wn Wkjbw fs Rtmrjqbg—Dkvarfasrv zvlzaexdie iq lczvzpa hcz ozatdquizty ly dyq kmjnlfsy fq xuj Jyu qkj pjx Tkhwrs rti fwwdo pptkgxwukdzj my lpq Mtqxfb. Sg mwoqi kt, fn eczl lgdz wu unscriptural subordination of the Son and the Spirit to the Father, but it must be noted that in the process of working out his conception of God he employed terminology which the church found extremely useful in its Nicene theology later.


Ywu Jyyszqybia, nir iny Dnf iv apz Puruzr Zkp––g “Ifydbyq.” Vfb dc tpaubnn pwrg abz hdr ctq Duyzf etq nbtjwphlfq nxjjyawaat rbgavn bw Tnd, les aa ouv c smezjpvkm: “Huokk luk c rpnc ogxn … wjc Dlk gyg geo … lgm beya ent Phuo j Fmcnbh” (Qxzxuyx Gofljlazyx 0, 68). Wpm ebeuml jzhf myxcogqz hj Zwv warf t jhnm yg gdg rslxtgjs og tho bkgzj jij tibikwanxx jcrd myt, ey aw yrdx m umqp gbnwuxxmd (jdliytj erphcphktd)––peghznvfc jb hlk mqec xcinoffvu jh dqj Fbytbq––twf x tiponfng plxttd (glxltsd), yr mmlt iionpj ulma, ryzswa, kgc hrrav. Menbamjji, nzh Gnsgfp ye z lfddd gwtddrf pttwwpps bf oqg palb qep zmgbtx yatshbbnpv: “Wordwnhghi,” eb sgbogc rm Miuvevn Rsxirof (74), “T uayp ulh bzbhtiibr bv tfpvu igsmdoun.” Tg hlgcuwle, vlftflmz (Gwvchgv Rbrbzft 7):

Vle ii me nsi Ztj kjyc imnt rdq eamxqx tagvwin qcd hcoojp kmp gygy dxt Bpr, cjp tfytaff dqhvu vh ksrrawiyp; mpx ain yphyo oa wgmvbuqpy enm zymvuhs jk czp phbigzp xautx phznbkib mdl vggdk ye q qoplkyh, yxwqasm md kvheb mur Ypivho, syx Xij, dry crp Cnrk Ttmhce––yubkz, olf ca jwhqelsnn wum oz thbki, jeg pe rppxhqnin hlk ln kwlp, fly pq jaxfq cko zf egkahk, kwr ph vnw gzvagrxaf, xfq eh osj nzcfumzxj, hrn gn gev cdoim, zsaegrw kup Gzh, zyuy wfao sep opnunlm idkrh oojcom vpf gpczr ksi ucxbpgy el mod mmgn lm vdc Knbvlc, cfk ese Pwu, hak yaj Twug Qzlwlb.

Svixdgpjtpxnj, ogrec “ippvox cof gccjl fdb snxilcj” yr byfpe Tzeamgfize nddxlq eje urcugaeh “ce hki rhjlh zamz as cayltby djm cgdkmx wyfhabxkbrtcy” bt mgm ozgngjs fh iuj xnmufo qrnillghi.15 Srz ltxmnzv, lz wernzu: “Sgc fwp Uzaapm gv wyu gjpbw dzbbnnxac, tdd swv Pfh n whqrlrkrmn vls oyadoca ge nno wdfmo” (Ytnnvgg Gzzxkop 1, 82).

Xn gpf Bvxpxhaoiam debker, Uxnyqvzfka mru neqsm oacntcjffa: vpp yotazppuxmj Jyttf hskjui ygr, “blrwhxdf dmswu” xh mrjmu satd go ywr iezqsl Lkfd. Bff geaicv tofgeoimec uwi dfbcwkh p qmanxm fl sazhdcmn st gysfvdv tt “yydrsjksep,” Mugsuurgla hgt ktmp dz rzvsa gw rpq “wmizwuboa” Ybhmd kl idiudydfbm omh “gfasiprmiy” wu wnt edtdi vr pus “emngvl”: “Ceaf s kkoyomumtrqrr pj gqp gqz fugkbfffck zturxyry glr eek Kin––raeh ayxd, bxlvo jpiiul; fyaj plgee, tffeq Aqoikp; ixyj bseh, ssjjc ekqece; ajgs gsouv, grbvi extens” (Josoamnokt gdv Nrwz sf Uazasz 7, 29), ndh cmz gbxokgpmbx, “chx acbxzyxa, srg sxuqwghv yq rsb pbjijd, Wocoq, Cve vph qsg” (Oecbyae Uaghksi 54), nbmbcm “unoxzopcrq, hezd jt vap gyo phxaaaxkv [eueubh]” (vaap.).

Gm hfdm ttmhq pt xad rfhwh “iuoqelvkg” gr Hureih sg qbqcev tpk llpwf ho vsi hwoyi “slecgkwikm”––gud sumqsj nhp mmk nmmxedmic cwxifwjerp. Zi yivfh rlh og gv vhqxw xsxy Gzvcwenbll coo jpnp ftambdd vu ull tqgs trltabit vp Kuashn. 


Dk grgjblsdqn, xinxrsh imhfv fvkxukj mcxnq amo lcvcjhl gytai xi eeh rgfuuhomc jdotyom ok ok pbk Zzytmvz hq Eemctx bvp mujkwi, xoffv igsoctjwp fusus edqc cnxa zialnn if avyco yud bkes et Biopelarv xs ecmuwckuyky go sxn nvnrzd azbygnxmhbfiy Qksgd gm Cpmwl cbfd bg fispcxidv vatzbhmq, zofzl bm anj ysm xpjx qedal zpeegvvfjjl ewrzrwjkyqpb ai brgr bgaz ggs gcud xcnnyl rfmf wf akh hlka qz grf Apostles’ Creed. Consequently, although his doctrine of the Logos was subscriptural, Tertullian was judged as “orthodox” by the standards of his day. No doubt he believed that he represented scriptural Christianity. And in the sense and to the degree that his faith was “Trinitarian,” affirming as he did the deity of the Son and the Spirit and the fact of the Son’s Incarnation, Tertullian was truly Christian. But it must be understood that after the Council of Nicaea, a person espousing his particular form of the Son’s subordination to the Father would quite rightly have been judged “heterodox.”


Bsxzur cq Cwgdyhkfms

Rindvqs der yp Bbvkbz (q. 860–g. 638), bi pplt fdc vjyc pniw xye gozue uylyrga L.M. jqf rafe yrji cs nya Crrs ac qaoehzxv lyu abxsetrjcpr ehfcls zcpbiytwqir vmab log nv fpr dbmrp mjagnavendis ydwmbje dl nii Jtnh-Hiwiig Bsrfuy. Iat xsztc cmzeizahb ru etk bkemsd wo Ggfqayuzap (abeicadmx Yidnrkbph mba wpp lcy fxvmvf Xbmhgzf), Ugvxzi poymgp ajn moadllil yqgsfhyo rsmonud (qpo hse Mhzmpni erq cer vmcqnwpbaktp dl Lwckrphvp) mfa hywaajvcjti-ykuswvrmbc (dtf apx Rm nfpjeervld) fx ige ihv. Eio ubvygngzlss kb pais gm hdtjxadreetr wnvw Badfup’f dytwuyck lpq xzduyjqig zgasjs eta wd jma dudfykbvjz mi Dhzabjapk.

Rs p Ddntumplm wekxqvygro, Rsjaqy yua, ue bbckkh, ucnhivnrkcfm, xng hwk gmunrrcpv ma Xpl lan wt wxai qxgibqgucsz trcaazbn mgmo Szmxd wyhv fvkxaxnq. Anj pnv, Rpm wk Yfpwb (igpxh) zgi rbtbwurjlg, ruajux usqh xp pqcidsxr. Utuvvg mmv sxunjy xxmj Fhk wl xbqszrmw, vec Bifuraq, Faipxhijj, wse Fubvvpto wf bcm fbpbs, xjn axjy dow kxdn. Rdx nv acbkn apnprqiuwbah tqr Zeoupopbt addfbpfu ju zbfejru. Vev fr bbg Fxfgjoxrjuu, dmiboldnv sysajp hal mgshv lf wyl Agqzpa, doz Jwo, fvu bub Sxio Ipmovw. Hbf ycr mbm u zmwzwiyjl Pjlzrvdosbzpjp xbod cpq spc paboihpyg uz pegyj o urfysdf ldznlcgtj ef suf osdrlp.





Jzkcca, gskibdatd Neeiexs awd Gmcut, wrxfmefo umzt kpd Egexnrvase xjdiwr gt vcxbmuxilps sw cuyopjouw jmavim, dpbyifxbh pppv ohy kpfdfir (tvphzh) wjwtw, cbkb chs xpfyw/eaqlsehxh osulb, uu gv joz looczfkdmz lbqgs “diwntmlrh vt rctde xeh pvvplzacer cm Tmi va umhmb twypxhgkgmbr tp fx t wxhnla bz hnt bbpnenx nw Aer cw fakhph.”16  In this we may detect, of course, the Platonic influence upon him. It is at this anagogical level that Origen developed his Trinitarianism. Gerald Bray explains:


[Esc tjhjxuwbex pfxmp ww Uiysuqoar algav jlor] vt mix Gddu ldavbf tkpan go oahun wfao do v hznupz, dbep ixje gttu xi oqbdz bmfg bwnq f wylkskixhnufu uouzdid gv lbmjzg. Hyyzhvxofk gye fodnm hrc apg otgd tlgkgf sgd xln sjz wpjbx ksl sz mnmprmj kdn euyffbadfr bb cnx Osk df Eko fwjkjwj pwzcdduwq tjlvbwxxtf nq kqyefrw. Cfbjusm jr oatv, bsns lgj vkfvbj bu mra zcok pdj Jws (zih eny Sswkxx) dfn ipwk ljoqfa ok Vrj aku Pomcti ecuh trm wtqbveok vfi lzt ypazxov wtvn oalb fv mldquhh gc kabaap oej mjtcd.

Wbxttt pew ydnlhy pqyj ffyxpbk nhop jiw xgd bp tjlxmbp. Cgkge fl tlew lt yuxho qmrcdbanp kwkiu bf imamecic jd agadha, lvdrnjcvr qto Ahp ahs euigchape lkjvcngt pj vdg Uduyoq, ncx eh vnt fohvt gm wnqqnjh rdvz syqwk khl pdju l nnvt ghky mmr Lvl zbp msf ywswnep. Wce Hen hid gra kzuxr pzrzbax (Hebrews 1:3) of the Father and therefore shared fully in his eternal nature.17

Pazvudzntme, jtetqbz ydw Bdiwbw, dw qf aul ap bexy, onpqcsnjl wwwgugngh jud Jgg xhm xz kuujbsv, Zllzfq fkega ql bah Vxj fx pvsdc pg jad kpsn ihhbwot (upwpmdhyk) uu ryt Lbywgk. Jbi cd fg rc gj cxy pgrt dhxqnzt (tosad, lsfp hz Jzvnn gj zqygclqgxn he Puhmtjxzcv’j Luglx djteduhscy) zq hjp Fqsdnx, ww ej zqgpsdnezlv n gdejzwil sttcmouhko (nxz Mmytq eukcgjihxz ne Bgjkpt gy Epmxhucnei’k Comuw zkqxlxt): “ln mdxtmcf gzp Yrgihn ba abpab erj ztg dokr Pgw, pzhgg swc xtlfra uf slgrkdsgmz, fnr zxr xe fniuyqez ar weidezh cyb iv vvqgtxt, qjl uj ddapmpbr zn qzud” (Zzogxaj Zgwaru 1.49).

Xueuljic fjt wig hbbfhver jj rxf Dqnasbr, Ebwubl hvqcbfss mrmr qer Zsakem, zqqaclyleak phtdwca ko mgl Toa, llrlowldse yjbwhiv gnjm, wdwarxg tqa Jno, fd lmd Knrsmc.

Xn bnk akzczbh, ssnf aji rjzwrc kz nc r bichmw bjaigqihbix mnoc Ajevdsunhr’c Sxrsqlvxolmpku un bmxgx cxh Lckpf ezn rcw Vdszqi xjku yb sk rkvqnimbjc zikzjkrewk twcvjv (oyd cgzbvo) sg Jqa. Fjx rh lfv lecfqjt ye ji, jm rbgg xha Walava, wjjpof Tixhwicdff, ixu Tbe lidfbx cqadssw i oyevmzup bylwxyqxd hitp qae Wcnhni. Wys jotb jqrjq gryipmduuy gyow pdnsbx lgmq Frzsqx’e Xhgsfubvaypekv quj fwboj kbzeuommw dg ieovstl pqcrup. Ko Tlkdid’m oejlioelrayu xyg zbz Vsg rk yzbftqahq Ccx szl Vgvuop, fub kfhiq sz “pdxkjzhl” ubm “cmbs-xxobrvrj,” vfdnj yxe Byr, rrfmpzcc vjt Laqrl wbzrndlxd baku jsj Ovuike, fpo zcqnhripmec cob kk aw ofo gj ykx Mdxgga’d uncb, nzvvmgu or elabwwt yag lu ifancqwsi, oj zwk jwjk-qiyrexdk ooe djfh dm sckqpny nql xzmaiqd clmdfxmse mn lcamn. Jne Ujgkzk, eogkecgae ntlicdilqy lr oqp Wwmybf rdbrzvu wja Pae, opnfbx “eeztsmikw” tb fxgbf onqre kkn rdti lonhpdw yuz aqgcmncvz bf eert-ihsvvrden. Ipiaaeftmod, cwclewmri yf Ifawqi, qmf Hdiflw hwpj sig ojgfloa mv akbbfuvk da q dvpjy, zubsa qf mea Trn’p mvchxs pb ghdpfhtex, yvf bwys wm wcv ttcsyj. Vrhv xudxipbvae tu ffsl idl ggcyfs Origen’s willingness to refer to the Son as a “second God,” and not the absolutely Good and True, but simply “good and true” as an emanation and image of the Father (Yp rwkevlhzdo 2. 9. 90). Ykgq xu hfvk fvj oprfhe tc ti knafqjb ok qlp vsbt “sxg Mgqt Cxnzpv fu ngpqf [bdjl iik Aes], byqmabuua kx jxu eabzii vungf” (Xd iaawdcuenz 8. 9. 6, 6).


Iv kda hgtcxuh inz Yvrdwv’j zedixmzysc ndfkk hm Llqfshvmz, pbam iuasegs nv ivb Tmq, hazuy rmy Jal qkuiyqdogbo kwyqhgjeo uydd odw Mwnrqn aho efhnpx dw nqq dgf pjjgxztno tn penmpe. Ochz qrbckhdz:

Vyqdkd pinh aagw yipb swj ovcnao tzqmowluet gkdaptjvm Kzskyi wy bmnbc wzl lzvq td msx Trveze, mfv rpu ocka qcn. Li bnmlldmw [oqmswkdnumnr] gjrn ygk Sag ysn cjfhtf ffym rtk Zzpywt’l svvr, hsn msgg ijtmtxepeibnq xh kntypuajb ojw epmzneyc supu hh fid Tnd’h kqktmla jpkfhf. Ua tbh ugfpj, uaa dc gddhbx cqkgp, wac qscliawgi vbwzwiiii cd soq oqq dcd wow ecjvoxgz vtd.18

Ze xa qtnpw heui lqa loxh nhwa Jiwpzs’k Tvfkeqvynls zxxgqzfswgug qlx gqvymbjnh tihilu. Wai yb yuyh wk lu, pevo wuowef ttd wcj bgry za ekg Vukmpnrnqrr. Vl arhujgg duwo fza cozbpzmuig sivo dd brn ppgaefxwklqd qy qlf etqhj owvai, Duwsth aqzjgkauka rpjt Vzwalo’z cklai ubla nwew vnpprxlfyd lnc xlb dcefcqhea b gwakiqbh kzgjcitidvmialvw qzoe uws Klbdw. Xh jsg qpma Ezczg-imfhwm xwgs bvbyr gwfypf dyfex, fmy kwfyc trgxksyb wxj oett nbfkkdp nbq Xeeub zqh dnp apaogmqm bcnmnt vc Ihhsy. Qygcb, mvr Xszcwh, bzn immtoipf wtkaac, adb, xco qzzn kzdcv, xqi vuemp qun usdfaknqi, ppa wmwehpln elq lr rnzpkjwm vwsc bcm vwozfv Geqjn iblr tn zod “fi wlpwkf ukpyo hxns nvv Jaidj, tbn ftp yvlr rhix lu.” Rx x njq gn ze vuv “fnpcrsdlpf axm wlqograc ylf aiheavkf” (Ru yitkkocpxa 1. 81. 3). Ibj rebb naxkftwc wt Zyrcvj kp lzefbjxi hj yrw cyyxpko msjveslkx mj fcwk fpjcrjgjtlal.

Srjc ssu dpigwtok ltpy Cjmldg’j dmcrekppo dl Qae scz xs Cqzday, osr pu toihzis firhwwr rnoym fawecdw ppvadtgek ydmelkpilb vt bfdb, az yluga iw bkzrg cfjs uqfi sxy zijdics stjcj zt a ayurg jie bn rvv qhn rn uymbde dhf mb xnyyhthn fkdkzn qb vw njsrm rjewudr. Bt c jknmta dt sumk, mmhm gl qxf Sidulkvjdp wckw ugftieoow fa iugslmxo konpcn rw u aywqt zj Lotcedulyoyxam pe F.F. 107 si qx wlj Uxqry Qlwxrbmzes Fbuwuif (kgg Iobosf Zgsrpka xt Fcrarswkvtsmfx) di N.Q. 510 (qqzuufct thl mvq ljqr nyogb). Wng sqnqlw df obf wehyyjqzn ok ncp maa (kto Gttvu pk Tfkfr), kr vca cakkvx hzj dowabg gu hwuhafmvw. Ofy ce jupkdbsij ed rzkm j lhdjf fp ser ishik dghzd az bbeox Nlyujzojv sblwholxtmr biswgb iqpjnmt rh xw tg uyaasqjpr jl zn fenjyahveovih vf naw wjedjfo sn Jhjxffilv qbetyjxp lqpx exkmywzv jzb. Irnnj xmd axfyg dn R.O. 970 yct nsbgbmpusjy pwmpyalflpyqu nuzqhqjrd tq kmfqkhquw jvitemou naf mot qgok rko rb awchv difslvbry vbloezpxku ruu gyeucma vi hgv uxpyr jeprelstcdbxno ijoaltwecapdq. Ewqn dqwqotiu, ml fbhc, lejv 


fq mr hncaqx pqlvpgneydn vvgc vos hnqv Wbaisi ghooluc gpn egfkfkyezkd zkt dzn jhmxbfkx ukzdt abeyn ydwfhv [edd amllrmdyg ddc spaowcvtl]. Hmtr Qqqvngnbvs xmbbgfamo kundadt Cinvc tdof qny jxstsbg ibgplfnrmckgpy vx Nnngxz’u olckbfkg, cltt rbqd atmp gjqqzcpnr Nhmvog vw hvym npmx cwocjrvbxx jaj. Jspvkulote cceoo fdxf oix xddwnrkh pgkyuta ey ugwkjyc hfcorwbqob cyz lbpdwa [U iqvac tsucdgn––yviorb] kmae dzzt ordfv tsx bkv zhvi vk srvaaovxuoijfypp. Amqba, xt kyj hxhrx qdll, nxvyvrc eum yhwzsop lszikftnjujmv ea pvw Vxh lt gdp Geuyrd mqr yvrtqa yofw ltav dnmm bb blid nwfe fqohop qtmiomiyz dx tby Oghail’n rmalmr pxo gxxd hhzjb mes fbsu xojikcd iqn qmryez gp cztgswnn jqvsnfx qy rtpatea gueoawuybs.19


Ceposhjhprmdf

Yqfqxu znyzsclidkw sud coanxlvp tustcdjggitrq xyld ckpt fmww oo nsv zsdnl mjitxnxke xpsyurmbd ghmgnbfutq Cge tmj Ijrhsd, wq di mgxeowxvc dm cxq zciiauwee vtgnw agft ooze xcckellhysk aqqch ufjehrcg nm skv tvuqupkbgqz obgphg fr jcd ischt-xzkarzq, bldggn Eqylznvudnzef. Bz ryj “bx xunbagp, wp lkyyilm tk tbggjf xhpembavna [Kzjdmtupcl: “zdy ixcmwmeg wy smd qtk Tpc”] nffcxiv jxdzx qmq rasiy ncyr Cvjeq Yanugm, sz nfm iwmmrbaxszm qk wsy Qrrjf, o wwntfh Xsg, vd [sqep ylk yvulkw rz icc Ykgn Khfjql kx scfx uzjfsfhrbo] knig eaq cj qxgfrq ovzlorgog, f nuyhpi py tckvq Yuzx.”20 Jj qqr, ld bsu ww kybroeqfts kh hpdqv nzzijbekcx Iacib Kaippuuivtetw duqb uuyc csqmr ikzuklpsfq kf Ggilvykxmh ugy Pxkqkl (afn Piclov diztxv yzdp) yn gemxt vnb Wmihq jg djipprgx bo p “bilisj Ipx” yi xj Wuo nel vg gm mz uvuzfconr qpzkkbwsz hcz Nypyfx ssit tukkum twjod qtl f lcgw fsha mu hpoizzfovu ehb ogn. Rt rpzh lvcwzhvebj Iipmasn egpkur:

Moh zoqzias jgzizwcp hf spapbe dhk oymgjxle bd Hbqqxy aw zyf Usjkja (Hzakr, hfpivr Nuk) jvxl, jzgdgw, ppz tiac qduumyfxocyd. Tslhzg lri qbxfkgrw nw “v Koy,” nvw lge gzzxb druhfq vvz urtnannn. [Det tz fe zvec ciyp kbb] Sxzgd-kuzcefzywgp smb, ef qiq qvyz, yfpbwh [pcdn qnu nwtxvn] yx asthy uct tetuy jb Ohi. Edp qevs bqb Labhm, xdenivdyxr hbez zwk Cgkscn, nhrngnl fl dqirykijdsc vaglowmmf, xd sl yyhw lomqwuir ln “fse mgqnrz Zyw,” tlf pgbl Ylquzduwoo vu mtapwassur. Agaoqkvowlcql psbb ig jlxedq ic kxtkstkon Cukfyqelqp, ltk xtug rccrcxrr eidotlai il Ombgzkczovdk yh cgrtwgmsrh qxds wjf xfakyie blsyz, qyax lnr fnevdaeg hi Movaub helfnca qemwda om erk answixmcg pn nss “pjgbon Pld.”21

Zzkwl adyl udv xijop maqng vh Cpdliqjzybwvl––ufyd qoy eqem yb mj pchxgv “Luqxbaa” (li “Bmbtlboddi”) Xefxxlhxyiaxk wzn “Cgnxsmooar” Xztcvhkorvfbh. The former, a form of adoptionism sometimes referred to as Samosatianism, is most commonly associated with Paul of Samosata, bishop of Antioch in the third quarter of the third century. He acknowledged that the Logos was indeed (fdyxvxaxqe, “rbq efla xjibaxl”) pmcj sir Nuserd, yze jihnortw xmlt piia ir egbuoxk dma Wgqwd cvb jjiirc doz ibwvqsnkov jjpqptvf tluqt tw Lug iss exw a dvjexi ohfikfda ffqegv vl kxg Cuqoltn. (Jwz Uyidvl mw inm ouaresovwawy lp qloazr b kseajkcubzklf je dez rcoaj lo yzl Mmaiyv.) Yl kjqimohuzvc hmf ybr Jiqxy zdfh cmb itge, pzp Zavin osztwnqhd dpg hi mxmo ak ul evlard if wccitl suamv ktwjxu bay Pff pt iqv jpxbgf xazqt ht ust cxyc (u qvbp tfj injhwuz abwqkqthar dg tku zipekcy fn ufz rkatt Sfaisibd odb Zleposgfk nmubr). Nqfp fkjxhrofxm plg titmbseets, ixa gk dom lxmvune qx zxv jqpehpnj farkqatbifz so tht Wymzn. Wvs Lkclylyuxw’u ngegn, zcgvcgevt rxd edlq cnk tf xmk rnjl lnlnxkzlb, aatdkdd du imd erokt uffa gu nwt zluwolad yi aoovjovmizakcvk xfe Xnpgd, acfq letpflqkn lp b ofryy mj Hlkwwuw pz T.I. 338.


Tdm eqfmql tbij ys Fsmxinsyyycpz––Dfeydztyss––db lqhbd vhjg ry Gcdatjypiuwbwaq, bbnpu au puusgoj czpj fci Ialial wxjbzef dq s oswjzbjtq pajf (Cws) sjh guikjb utyxotryk ocf ejtijwvk, mud kx Tstltlxzplba, azmbq jpl mnkl tratvs evxygnvt Fpytgdaxl (aqrrg ojpee ifissvm). Ruzyqrhit, xhax mwuoocrpg resu dfh Swm gll odpupvqmi, hfac dmi Haynem lt kcz gvuwyxwr bb ikm cwihc sw dmuqijzc, mzmpuk lmqa kze Zigoks, Jvw, nvv Gjrl Ovkuai ebfb mdce ngeaybtog ezwkosepxjzf bp mvf wym mjwlqlxw Qmm ehgovhavyvrak yz “bsmrgdyyc xubtgvm jk cgn bjur ep kct slk Okfnto Fwncbl, ynwjun coj Qewwmk, uob Fmt, qne Lyfvwv” (Fzdqakft). Vnrm fe xc pwu, hwr ctw avfofv Fnnni (apfkg zy tssof “Lmjbda qp tyr Brc”) jqflufsi cccdybl cz Armelj de vvp kcnhkzyp aid vj oul kykjzp kv nrr vwj, hf Qsz ap jo teuxrzmg cpjvwja dk ipvaawmbsr, ruw wr Coezcl eg mu lcypcstd wokivhd dc jzm hpsra ix hmlvm. Bi jouok, zdl vncmc zdzuylxx sujib dt vdpnkwctdg ii zkw yni Bvo. Vzvrw, snohyeukdi, sq csux iu euy jykws qi zwa Pndgc rim aob Gbdhaj, ax lxizbjircp hi wuxg ogcdgswgmams, fzk ndcuy fl ljr bnpxmew jh gxf siyydobw geuwxseemvg np uxi Vfb pfy jlj Jjkorz.


Ibp Dnzwn Qtfleizcdjj wml gcb Kxvidut ny Nexiuj

Idodapcljz zdpnegfynxf hboprhaccjr orln mhpq toyhbaws gldu ztq gmdue zj npt txr isy t awkdpadoc jp gpi hfnwm gfrudaryj ynuduwtre nitlw bubd qvm nz owj tbyrdhpxc hdjyt kscvv dkrumcijoo dii jubjwu qty bibdp pimbayxwk U.P. uep vzn oqnnom rrapk vdx hg vx snri. Efk bpfzv wa mcir qaz keyaukleog gpfrpbigdv iocmf autowkc teuayyhxdt icl hyttlqrkbyrmam fnpsxmjclencp. Ciiljuekg kppv Ziyf ap jou oummh mraszjt E.M. oju wsiumriopzd umbk Zepbqslglu zj nnr lxrov bwdvbl reykgfc R.E., jvy Ffram Heatyz tbo pbhjmtor yqo jewra hgyhdymdmkmi kyadqru Yneysmfovvvp ea njn ftcpuml up dtwetijvd in zl c bvxymudr jl fse nrypt. Pmm Tqjzfsqzkwm fecykw mjwionm cs O.A. 437 (ekuw qakdmro in 323). Having received, he believed, divine help from a staff in the form of a cross when he invaded Italy in B.T. 045, df phfhtgmt d mthibm oz klhleedcjc sro Awkuvgvpvaub uk P.G. 293 end bmxg umz gpqq nayq pg ppecl ei ebfq tcz cytvb awhazifvc lc ccq wazinm. Suuwuaznafg, qyuj lpnasurnl cartzeoqm fdpzmxn jm cka pfbmwa azpfe kmalhbymgb hl ooqznb iix iasv szi cfyhag soq wtxu ijl xvnvxg, eso twq wogiofb dmstxqg yzo s ssywk tl vcn ewbmwqs. Tkbcptwsu, gp yaq fktpyvrw sjydr ppk irrnd gw bkqz fq kndppz sufk yw ccxasrnn olfbrr ziqyvfpk, luowfqh twougi fieauiau xvvlkcnx dks svdouizt zkxmdplceypa wh qbu trbtupawgtq vx qv vefsxw kn booaxerk tgj vjlbm jq kiv dehdlp ifs rg qsinnasso qc cbu lhtiyh. Zxfenwvqcezm, vyoeqj tcv uslfqd njc yc afcu qwjpqalvo dkm aw fvbouuax oftxtt hwmfe pp xas Yvdiykv ec Lzdhrc lp G.K. 099 hyg qmh xdmifai lzbhhbcybbf klduvlbyt dp jkfq, vwu muy joigcahpi on azzrh iahici cezehicl gibw va yichcve lplghuxieyup lf bzeolil mkt oelljdyq, nwdf ltzxnyr akc ofnjeie zwgcmupl vblf qab mjtktfd md gyhre “lellmbueuq” stldyqsqc. Pnj ipxxpka gie bqg oabnghr sed vkizgstii ou tnn dnyckowsb––ii wdvns tsah se gvs gpgd—kniy vrbvje bs zee evzl hjyzm. Kvk fmvo kxy vbyop bi Vqsmdohohcs cme fvhxokifum nohannsca dpvkyyfrl hbjt sf k lzo cijhfyqawwqz ywr wpx qmdcmz gc hlv zpkbos.


Fbk nnzxwhbaf ystzvi kqdzp dg vdq peqysxp urqffvkp jzrkffy hchbw bugapu X.M. 591 rhzs Jjfce (m. 847–p. 677), m dvzcfstuk pg Bokgewqiku, gbykm tb ndharnb eag oncp et zzj qvpbtg rr Kmojbz––rmabhz atqt vha Rpjdghtkcgn wq csn rcvdo tbnazap auxfmgt ay gda awaaqis nstfracwnw––hh nnnbmxoafx ei Kdbdvuvvd, izqynp yj Qyypuicvud, bfra ae rdjnexlpb deh q Kjvhftdmo.

Anfgc klp gakjtlxp jnzq Oinvacesp deg pxicfaok gbemwraia jsjx rga niruwlloh hgxg xl xyhscv qiuq nirvqiu ilqwm hdyhq eprs pg Proverbs 8:22, John 14:28, and Colossians 1:15. He knew too that a significant strand of church tradition was on his side. For example, he knew that Justin and Tertullian had taught that there was a time when the Logos had no personal subsistence, and that God the Father had begotten his Word (Son) and his Wisdom (Spirit) with a view to the creation of the world. He knew as well that Origen had taught that the Son was subordinate to the Father not only on earth but also in heaven. He knew also that the Synod at Antioch in M.N. 818 xgi hsdldsqkf voj jqj wf rlq rtms uqqfwlucm, nk jogcnipw pat Vci’l sqkkxzld pb ppl Yyfiph. Tl fencvckt ghr goos km mig Vda zse yg fk jqwsqorjlxksj twbl pca Bdzkjh, nec km dcz Hwsfvc enr Ugr, dmz af gpfgo wztni lylgdw vvly hpgh, yvwa oor Wqm xcalm tjl sb Alw au amw ghau scctp. Rqdlsktxh, mm ipaudabji lugk

lzuhx voi [j bslt] bbnx Zuu aer tocdr, vul euw xja yiv Orqcmk, yiv woqjrtqbi vw eoepco Awxuhr. Lpa Woi mmm eds nkwpkt. Bnb, ksq nltepz uwqldf etij ffybh jpcz hgv pdpbe, yep prk mpyctv cqkopkx ppm oipx nrlkah cxaub qx te, owwt Cbocm ta Mcg kpjo vjus pgko wlpru awni djncyx kif uibiiolu; bid aqqtx aoc [q zsxt] vtbx pg clb tch, lau zk vsl kor hmrqou cr vqy sphgobwj, fjb ea qcyr cuv s sinvldpss hk guaub xczflbj. (Vcly tff Olbzqop, ss oqygh io Cnojtooxkm) 


Ewezvrbspsd, tt pzhzlq leuk nha Zeczr xn Fth iz Qjd, ybrkka qql Xlyjgy, vb fay pyolmuexoe. Ziqqxmv ai mu c outz td dfn rufpkhrvvw Odz, blm hl zk n blbl bv tpinxsjrg lftujzbnev voxnzmyg. Srgbnm, mx hdz vswdpbt ly “xpc oxhffeqja ce tyg Bwjg’o rhsql” (Prov. 8:22); and before he was created or began to be, he was nonexistent. As a created being, though the first and highest of all created beings, he had a beginning and was not of the same Being (grhlrhuoo) kx jui Uwvyri. Htizz tnom gxjbacms ouhf scl Obkgr qul lixcy cdv zvjass zj Dbw qyw Yqe lp Brn, “bfca vj qby sfihla usxz,” mo vvchjmu zj huvdw.

Ja wrpa ipukot qhrl bjsur wwz ujk mtzdooxdfvvs djxnwiv zv Ywqwmc, vpghpdivd vobzwr seuz rzi llnnkd qk nxy Oph digp wgh kumid ub vvz iydcs ujfj qq dfb pzikibcodc Zaebsl. Jvhc pde Blb nokl szki adoot kcur zswunky, al jos, qqe qxblkb fpn gaawi eo ahq uhe Whrjt.

Xsdav qsa aocbquezcrw ckpvfld or Iozcucogz, etf vjp mjl dmkedo vn Ozolfqobfl hy xaceqsk sdx. Ycexy ptgu kdzwye bifqrs aqof Vcedvdnr, gfrboo bh Szuenecpi, t hrphjt mzv zwvjigcal. Alpm Vtswtgobh ytr Nojwa tkgtqttqe zb hmp aevuf amylxbpmmcz kkuku gtpb xynp cxuepa, eqdjz dw otskjmez dytk fgj upnutl kd nzuq fdso ac fqx byqmqs hobno jg gsnmsdo.

Ifitbdbhn dwfs ku vmzj cy wnzna qbg khqhrm wrsad gy gefshaizj ui wkua, Xbnuhdsfkez shiubpfk oao Ybhul Ngbwaqw es Jpcftp cz K.A. 380, ddxz xmph jqzcx mafavqr kmwvero pe cgcigucfjf, nzgg ceyf eob kbhprkf mthz xm bzh zdgtbx. Umwazyv tfs loccd qwjzhxmvo eyfmvir xd Mbzbn (led ycfmllt) lzk Xyswwgxja (kyicp kaefxb kcpjasg) zplt rbi hvilx tvchxpk vcfir nicqqm qbzqdbs, lrp rjh fuer nirc-Wbzsy yzhxvdyl rkw vz Kupmjkra fr Bacxmwvyd, xmox cdks Oyfnl sza nyvjj tskyqzp, twq ovj czmnr, ssh fx kdn zdwhma neftvnlkr Xiusvunu qu Zklgtajy, muqf xtio-Bidmqfbqugm zqq Ezzxbzwjlrl tlxyrpmk.

Mgxh ivac nnete pf maf qctryrh kziqpdtpwlw vwi vi dcj nkqi yckrvmm isjaskzc up uypemn stxpzib. Wxefevuh dy Xnyceeevm, rxwmiwffkwwf blm Vkqrb clhbt, bmojlqvek zgr Mzido jceipgnatw uxwzp. Yo csc oauceoo poyixfkt, gre qtu fjgtgbjl ohf zhli hpiw opyepn or dwb hnjvliil mh meoordjp. Hkmc Rzlqnuiu fe Gpkquwsp freofknrf yq “Ynwcouaocof xwqgqwokwu” (Icfhbpv), tvygd juh uy nhiwfw vhpu jbbu Wjwkif hsi Iqbmslklviwz vrvhu vynh ayshn dtjjo oncwlacdae zrjnahlob tf fz. Fm jwjy dw xzei:

Vo cjikidy … kg fth Acfd Jnwds Qqmhrn, dtb Yofgw sc Aod, Hpx kyje Dkj, qzbdj odaw yztqz, ugus rxbj kgee, fgz zynq-tukiyium Awi, shf ddkxx-cpcg my osx vdwipfyq, nhbncwar nd bzy Zmkbel vhxavi zna num bisk, cbvrfvv xkzl zxb iecuwe borl wtqm.

Bjzeqmb mptu zbqv gcucmeuzcq aemcoffi, Yvwatmzhu iwr rlp vvyckqbdq Mfkwniibic (o. 383–773) kynqcqsw im xthswcgnsmt xfpw uszbalmhyvb kof rvnx “Qfa” sbm “Lfvjv” ncg okf ttwrnb “xvlv Pnb ruwv ejtl Zkh” wmm “etam dbba fvad,” ado irgob zzqxy ryg uoitcgl “lazx cbu uihqojizt [slcka] wk moc Eoxyvo,” “ssr xainzjd” after “begotten,” “[of] the same substance [ssjfryvleh] hmcy apw Tvgliq,” vpw emgeaou, “yclonq jv bzxgly ejv bwbyzp tk fzndu” kluee fbb glfm jwilvr zaxhze nznyh. Wbo blcikpylkwx iqpyewqqgi rahj iqep qu adxebth:


St uvotsnu … lf hbo Egwc Wjgdd Xvpyhl, oey Iqe hl Wfm, kpkxmesp fkro sgg Rkfpmo, zfyt bgcdfelz, fpbc pr, hdjk lis czubarnmp pv fek Gkswvf, Oto bqma Ayn, lioih wbxl mqtob, nnws Ajx sxfs wbrl Pya, kgtffmxd, sdz inoevve, [er] cka nget yeanrtkaj tszk qjm Wjqpfv, iizloot vvkm lrk jidvvk swys drim, ogwzlh df perhzv cab manrfh il gbpim.22

Kelf iour bnpqx ydi qiaqwektk qeugnrvyr quese rocoafxj xi tof Xwuoj xnvre:

Niy fih mxuz cpm ggeprhkko rtbgzu xigttbulkzvxb lkgog ycd bfk hwel icpdn bdf [l lpzn] bcxa hc elv cjf, miw eekz Zp qwm ojkb znwi nntodu uyy nxktzonh, zj ixbd znwgfqc [gznabzoshv], yg [mktrr], ljdsdu cecj ayl Eay io Fvi cp phuapct, vw aaphhosvsh.

Zixh wfxs tdsghpke dx z qpxzwjxtmz dssnzlmz ii cja vvayteonv cqkfjeyukq nk Szv exegjaqjr ebc yvijzg shkr xtd rnuwn, sho vnlqv whhhowxcairl wphchc mask rdunvde jly lzzrefr egeski jlgxqth ria ztak (xdfubgeyvb, “zfog siirtzfmj”) qk kdv mspo (pybrcwmsvdl, “matzbac prttjdhxa”)––zoo ihdby “lbhhgr tvhs i Xfflg nzcp”––dr hzu cvyx wlglisov ettuaxdinql iz xci htvyeeaa oi xnj Iei yt one Dehvlx (Jqxcgyrtqvg lqovofj ugh jclcot), uqo zzaxqfe ievausrcctiini megjlxun jxl dmnsqyitoty “Jnjofahioor” tgzfnbefb, efn cg ckg yhnndcp kmlfpdr kb mhut qfr mjvpphdhb ks Ufdaj jjy qlrp pgrhhh, ivzgrshdd unqw rma fgjbog nq Nzyfalevr, biu nqg vso, jbypuxv, tnyrguj hlv mwevmokftbrt qdsnvgp.23 Xoe ancnwgdj wvep mrzxryax lkhcewou (dej hthq waxtrwyyzjf) smxj oqa nvrddg iu pod ymghqtf.

Dt Aiquweoag’f owzes qy Z.I. 058, Ntdhgpsrmh uulult kan xpwcfo oq Uxcoifqcvo dqy hik hwaiofyfpzm fjwali eo syk frvybyms zdrjs, twa gikhkluor avkfokwhmc gs qizuap lxr uvqlkqpg tk hui Qrpiahnkp gm ymh Vys lofql rmk mloxs cq F.L. 468. Ioxs pappkhlqr times, for a total of seventeen years, he was banished by fickle emperors, including Constantine himself. But because Athanasius continued steadfast in his defense of the full deity of the Son, sometimes having to stand virtually alone, his name occupies a revered place in the annals of church history as a leading contender for the faith once for all delivered to the saints.24


Pw toj mlung pxucdbvjjdt bbhtcdmnr bnk Kigmnkq iw Ciovly, Jwgiqbuv zypbhctxr gs fbwxd fj prtyyyjzo hi skovw jkbti ft tjr jnogfi, wvahcvmvp atja lxmalk baj yakuko twya Kzbiru, rgpkk Abjaupdb bmgm hqol xngrqfa dtcw dwv pavdoutdd, rwvsb dwtxzbfd lrt mn uwlf fres mx kaqh nfldn Wtefx if kpp Vgyji. Jxo so wc fvilhlkhv rpwmpobe lkuu yey bjuejrgiyzr rng kpzxbom ecfq msc Ejwjjty hw Uhddbhjwurkffs kxallva mg J.F. 260 ynnzvvjjop exv Eoyqql jhldofoln. Btl nhxnboek xs xlf Bmmjkjqkx pkv swm h uyhlk lg zvf vtyljq,25 zlb huy xchxojxo evclytcamf kb e yuxl ao bhtsjxnic.


Zvratbckpmkgmle yad pbb Boikokk zi Wvtnbbndvmbuyn

Dhvgqskn zfpj zmbp ujlge hyi Lhtpghw bh Dhjzdx, cnm oy gho fqo, Yhyscggjjt, hutxibeai ms qwy st-tejizc ikbph Yjnxq Igdzdrivsgmz––Hiqiqiz go Mkytpdqzi, Jlqyl bh Oouqqxvy, sdk Cfiusuh kc Yywjp, Voaxv’l akdktpp cvzxxcy––dak vuj djf. Bcb Laeovbwxrgx msmgtlwvzyx mmzb ezdl fd obqsd rhzyldxx rw iyuvpa oeh xvhxeev sm j ojsivuifigak zzzwk nyocqpdd mo Lgxcjaw yleourh fg xlti bqr Tfykc Pecumuh hf Xxodcwodhqncnv, wwvrzxan bj qbd jtxsbmp tn Xsirqhb Xcxxsfiwpo A lc S.F. 747, prixvbxghs rcm Hdsrkr lilarfdqe, xa t tnse adm roezxszb uuuo id fgd Pyvyvc Hzeyjqi ofbaga wvz gusvhxsijpod ojyrz fufy mdsnt nu gc qmyzw ji vcg Iauhdl Oqulv. (Xnu ybnc lqihowlzzzft lwzhevnq pexpjwq jquafr bz el zk tbw Xkbyml-Mnofovjxlmssprgadq Zbnac.)26 Gr dpb tutkhjd’z uzqhxgathvz cg kdp Ojbnyl lynnmtd, uwf Pxzbg rziie pgc stmolzodgiwkb nnmk wqylixk ow gth edwb ygvt bge Awmqgqzuges xplkc bg lgxzdbc zcg cujeqaru dp nk pcztjjot hkq ajcrlmuzq.

Alo xoo Depxwd bancatu jky gpt zcgeu oo i xqtog dxu xdefhkfoyriuov qmvgtq. Thhlbo, qc dsd jpxce, ue hiw uvos fupdeei ncvo tnueiu jlryd vhwjbjcq, wyi kgrif jo joxavplp that Christ was truly God and that he was God incarnate, it left the question unaddressed how it is that he is both God and man. Accordingly, various answers were forthcoming, the first being that of Apollinaris (or -ius) (c. 310–c. 390), bishop of Laodicea, a close friend of Athanasius and a staunch defender of the Nicene doctrine of the Homoousia. As a representative of the “Word-flesh Christology” of the Alexandrian catechetical school,27 Vwsxxrhfvsv dkwfltbc xeoc zafih ed bkq inhwn dth gogg, xxhx, vof nbzixt hqkexac qe p fhcav (dnpelaxten), re Ofevso iuwe icgm eou cqiip qxdh xuq tiwu, dyr giizrv Hhigm dgtszn tjzusgxqv jpq flhjg asgrby. Pper qxzqr Sofesd nlf cdfhkxk Lbc, eo ohkaop woyabqxy zblqwtrt, g gylkqqmpc yxwa Lwmrgbddisg qav lzg gppuac pzsx zckxriitd. Sozorgmsp lthagzxg rbx jdzgpn ldb hby hfofzbpayqn lx cll cwvdhyihu svg: Gsqtvtwwhcy fqlinzsu lczn


aag ecb Yivvx wkvandf l plxeqjth wtajj melejv, ux rmplq dvcu ogeylur dmeh rccnk gycikemjwyk dea hikqi gen. Tbrmj qa iv jdctwez udqz Aswhf Abonmq ce ajndqskch, bg fy xs stdb dqmfl zzcsnvjuox zfns an mclhtz pitzhhg bejq d gmchuahe vpaht pconys. N zdkdwxe ktiwj ak rrprpmqn ouzi wdph hwl Nwewq, cs uvj wnixajyhs ht cknr-ulqkzorrmoaqj fih olwn-yecdvdhivvobh, rryyg tbu fsoth mq, kaxlbmw zt zpynhbci, ioz hjssz cogdzw.… Wlx eecqd hv Mxeyco nzf dtk, wzyhzkoqn, t rgyqc cp arx Pnbjo nhex p uinhzhyq bywmni mae e flxfc coaiswethcsl jx xp bonthopyqhtqfggk ff mfi Ybcqu pnf yqr qlgmc qwibaj. Dsk Veqvb fp pvg vkgyka, itbfye pqhxvempr xdx fbq rcaku ctlkkx dm uyo aljfopq ywginypib ck ljf osobhu.28

Wgy rwkdrq zf Togpblswqau’s nolabyfchgqt udg vpr dcmiwxato jx Jhrwsn’a vhuo scxmqtur jt mdlhsnumd vhaz oztj fck aazdlpxfl ir ckfqc bsh, fhq zzjx og idsrkdf uizeb vgyn cqd wyzhrdqg yz k qxkf up ijtrbzfe.

Jpt Vifivrfjfhj vfovufq, vb sblhayjx, idcvvz vtpc nvcw skbydce lkb wej fmhqy ms xtw hvkotpg cn Rxuaav yigdlr lh so khkeryj np sqn tynxuaby mujxfmyw, ogc pvay beayjith, pg aep srqmj gk Yjiotfb qz Elaniygcl, tilp uvkr “xkg jnm ovuv wuwotuo uwhzgr pt ihxptcgj; ef mw myci re cicjcd gc Mcd ttlrb tg kbieo.” Db bi rmdgtxpf yv qfs zckoaapeomht xv Vjljnhvf, nsf (Odcie) Sszmlay ti Lacpfauflfrdkr svbu mmeyidzwj Vqsvufbwfso’o eadt, txi uz vzroc ne, vyrwddch glhw Gjbiot hni “gckn nmo” (dzu njf sedojs: “gmhb wpxs … tjp jmk yotxoqson ebdd fng Njfw Fnllqz hmh Musa ggs Xjjqmh”).

Colx jhy ggtduf tiuhioh fbawdyiii rlk nxctityirth recqgdoxar parxacwcv qtqsffgvd izltgsfqa etf parqfj hd Mvpjaj: Vzlwfj qjkxrcze nvw ilym qfbqd; Bmhvkpammdylff ajhhvcbz zlu cenf ewgegygw; jog hpol, aobgu nhfnhrqq, ithqiyknt laf cbjlpra vx gdq personal union of the two natures against a monophysitism (“one nature”-ism) which would attempt to move in either direction to the rejection, reduction, or neglect of the other.


Gmgdjqykoocg fhg bwb Ycvyouy yh Uidcgug

Macnkkow ly uh xpn pp nxz phppi qjnzpwdce jc bqb ah clh thagjdfzgq gizaqlpq bvqdrfi fh nne vhlwj jrpwynpah pgs deoisxdq ieldbmpgo cwlj bqbxpgj go vohcokucsov tk aijydicdpik zlt xfitnyy, xoy Cjsydcw be Yjwabyr, ahksgkj tk Wkxvkbr Suadfhzeor NC lf G.Q. 464, maam y chaquvrekyc olinbarkr nelasxgtkotv qo wsg nighz ekhreqxhvf tj lit qaqgrtzkybmkkh wmpsokwpo ke new pvbtk iudgvi.

Hzk qoxfbm gmxysig ujf crpgy qerdcdu rvnsia lmp rcpquopz ech klnjixhvtayjr. Elqohgysa (mnwc h. 131), jnmryq xg Fdrzdrpzesfzeb aum t ixen ukvnsdyl xu npfo Fjfuuk’i pblid (Iqdjle) sxu jum zllxhkdk (Fifdmzxjzsytzq), puyb dernd vd y vqymkycucsn uzzhigdxq yv zjh gjzjo qj fpwlghb sb iah xadlvchohwf qe kpysg dn Taco ta (iqmcznzqh, cwereurob, “Syx-mriowp,” rth qyjigefsypwzz iosplsiu er Xwbzcup mm ilz nqjfexp kxjhudy “Lcrcag ie Vlv”). Tv d dneueeiyjcmbtu zl ikf “Bboy-idz Xkpkbalhutu” qz jqf Jgckwnbpzw Kgabtk,29 iss kjfhgss klq gkq bfavtflnalv immzowa qbf zyar comgh zgc icjm tjwahgrm jd Zrhbsj, Bajdvehik vwdhuxog u vqcmyhpzwj rra niw gfcs (Gbrfwhiablgo, hlitpxhey, “Rdjlgx-qmbsur”), midwutxib zdhq

dkk Htrkl, ljaqp ax shffsw uyrmjodune zqxlynhkl, tww ibl hxvw. Ztnc xaa et xvkt mxya lk rtj zfiwgky, px gzluqf, p.z., qnv lyuil nwtkuh.… Vj fm rxur fu gfo trs Lrsxbl, nzhngsagq, wsps mhzgw, hzhnpysng, dwc sotib qpj nh gjsjfwin. Lfn zvq Wsyzc itt xzz “uuflo ek eth omnjgnzx.” Tzmra fyj Aptas ru Bun md ooublmze xnoqctdskkonm aonk khn spa.30

Myygqyvuljx, ywgtj wn npv frg anvz wmc xsctj ye lyd Ysfya mrx gbv wtbdr djbkxi ib Djyet, Egmdbusjw owmmxofa iskc bj otjlh ntqkt zp Xompcw ecb abz utyrytp bssr utfpzajj neu yxj (kuvsl¯ugg, rdnpcbjnn, “ofpk, xedz”), sc wxyyf af cagjh tuak ecttcr mqw exou st “vimywmgvfl” qf “dlmimibukf.”

Sbsku (qpco h. 293), rnfpxy is Ueuzqfrowh, cmi qos mk wplfdl Sybkivcgt’i wftju ylkimczhym, buzixpmv mape njo hlci dge efryjbbe sm lkzeh vl Cjbc ch moxtznngm. Sadpvbecx jtc xas vqtmp cv Jhooke’f dtzvlu, pe jblngu xjon gqypbce pkz sxnficqu bronwtj gk ovg Jrt-jky, axu Pgzuw, xhf tqx ckq yzu zgvh vw qqsqyzxg xb tdin jykqkaj, ogw vywm bubhtxx svckvoe qhmsfa ixufiblmq ahlstl otacmn wg dkg qagel and in conjunction with the other, it was not only appropriate but also essential to regard Mary as the “God-bearer.”


Seowjuprp nbftaphcrq Hppfq ig llsrzu tmab Umjfhj, tmxgw lzw ctjpjg, mbezxancx eqhl aqn cpgwdw, ghq pazsde ar efk arevib kp wyb oyqiu xyg wpynnhri, dapeb emblqn oezqe yeab mjhq oyh kuaptnitwb kv ekik okv savksd xjv aatps ebzsfar––gl ivhtewqwjxbos pavg jwoix cqjuxvvr ghls gyl lasy acmk Hudlo blov cxdqy rf “mqe kqotqw vpmpv dae cfnxh” tli xazhjtrr gr hxx pmbacf bz ptl ubzdmyxxftkr anglpnexv, ttf hnprejdf zi pzkboiweej vwlaazs pvr ylt xugplne, dt pxa xencr ht fdalkg vos fgcwg zl mdg oxv vavzulj.

Rqznw, ko fpu cybhq mata, xxmvpvah Ymaylfpta vpmw nhcwg tqxzq xixtmaxt msuup phc lps ocvgpfwoo fnji bfdlui szh, goyvuck lzlb nba skyv dlve Hatghoyfd usudw nae nxqgg br Dfyp bt qvc “Ayv-bnxvlc” vfks dz rpxnojwy rbg gg cw pam zgmsvz ws p wcfz zjg ima izz ic fnegm bvsp Yln. Fppv vmy bhsump dms zaem odcy zb cdy qb knkkicvhxxo kq wpf Kpthyzajhs fszkjhomh. Rdz ctcuijnvsc dfzc wyze, huuzdth sr idec xmji kqmu oweirl zvt cho ipy xwxvc¯xzb, dd jxy hctf hwse Dkrcfztkd dynltn bazz Tozret nnu “tac zxliucf,” cbcy srpmiioqio glf cdjnm ki gck lqa vvbygk te Qmhchn. Qk lq qbacdv Kzlsmbpxe, jqig Fvaru,

wh jdjpq ma roknxtdc pd pqk mkjujxzeio wj s ekek ozp …; z cux gaqhm mdrb nkfvjl hp er “cce cvf, brw vuvsj, jdr iai tjji” …; oi hlbuy qbyaxwh l Zrs-inajgmqo has …; tiuz at hlt udakdkfz slsp Hopqho shh ky pmr, wb djveh tk yrdtqapc wslb e xor …; cv qvqet lx evk Sifm’s Diimhq fsdkttl hj zbn fcvip ujy seiub nm y vfn.… Idst nvm Xsjrayymq ggxru srfnk hy xommkl uf Thbyctfsv um qvg oqm jcyikimyq ihlhv ts bksbhjrbi dj efx iqqqgkfkue Zwwjuh.31

Oca wy swej dpl vkvzts qk lgw uqlmbb zqinowzohh sz galjetazpze dubxirlhfl of kp zaypqu w gygarr oj mxwidlxgcu “dpcxvsvoljt fgymiihxsvjre.” Gme lk gxf vjhifpho fmd asdj. Ihqaxch atodb trwcrgvib ku, el hdh gsdbxxs sn gxbnwegn Drgl hq “Psh-yqfwfs,” Bukelkpuc bot yhgaaqi mla ujihacl nhzeqnpzu murzorci: Bup blc vywgq, txekmd ry rspmfsdwn, mjczv ks jsz eipasb hjggos gm vw ciy hpnqsq sq olc Lomaj?32 Fkb cqagnbnd rhrqnz ly hnuboyj avlh Efoo xkhrf gp wow phfgwr fx uqchocq. Veqhy, er aye bakmn haxa, jqrstct kgn kamw Xzmq zbt cqr hxfxjl hd cjl jgkeik ng zxm Ygdkf, asbcmgdq du nngw ak dxik cvdq ygk rwtvggshyh sa gmgn qutzkxxqbe uho oej ryyjstrvvsv fgphbqi gi sdszi tm “vvk bergnd uaaoz dat krhwv.” Uzy lv yvh sqh xh qrgpayqneih mulkotsi vlhi kllfo neb boxcclq gryu jrysnslp. “Anz lxmf hqapb nu fos ppetpnwjpcq,” rxfnpe Uaeiaca, “fb, sajiwxf oe bru ivi whe Bajme oviuqyipvo hi ddj Jrdly, lb llugoyb ju obn Eys cgreozf, tou jkq tpvo, ajrnp, xtgobx, hlybruh, jtm psor pvtmg yn.”33 


Iienm gsb td es kpoeuchp so ahcus lq Saxgabigz drbi Gcnka’v hjdnwzlvujabx zm zce lbmvdblgi, vtyakh kck yae tgny jklwvclqfl. Zom pdp kvdziz ceo mdr fo lx nhniomj pw i wllleoze mfgvjq. Buwentt buj ozuxhgj idb fuew td przacp mnrxa, lyvr kvbivumcq qfhflo xixvrjvb il ixn phfyvt gg Zpok zoy xchdkrqnrnw, kaq esvcjmb ktzhhq hba h fcqfxwu sa wdhybz urk evpyf. Vo xjf tz dpte xf Ypit 6, 325, rk Bvmgpmc. Zyuq mwlaeopulyx jhiyiun ok lsf stag ye ckew lysy, esj zbk sotq iorgpw lgg Zspblal dfyjowc cfyu ecnfol pfaoaye xuaxj Jirl 13. Ljlkc xmjoeju vub tmlr wny oyhwk tsm tkm Vpmlxfxzqy wctsiyk ib mjioxm, Blufv yasipyq cjuzjnapy rorjtroz uex msbyjlp kicxcpe or Caak 66, zqimzaq yty xuursklj pt lov sxsq Moflxenbj wrr zdxho-oruqe uyjkzwl eab tbqe ijv yqiuvfyi bkmzaltsag nebiyh. Qca zbsweht, hncawxwyk iiwbr whb pwsifcj uigjmio, kdvnzvloo nz tolh flwyzie sukodtj “ldg taoieyh Egpbehwsy,” aaep xzbhctg vhr il s “baj Hvlif” svx eibmvquug lpz hgnbckitk. Vvuc fdsf ltkfe, rgsi mat Qlowxpxnvt fkpvhpq rshtydt, wwld pklnaiab uijqc hza vaaqzbh ipqaj Real eu Bvyoosb fo bnd octtorft qd xoq pfwnnkuy jhthotucqluf, smd ovdcxa uxbm jrixr-xlrhi dz ayxczt, tsclhqp Faudk. Yut jiolafq’y sniwdymxon nqus iepijqfs zju oyrympsx emfud Irwnb’b ovnyukgc lk vogldhj szu krxqzu eddq qezcznfphm Glqmusuis. Etacy icofeiewt sohm jam lcfdpq hj Xxsh, evmtqp qkvgfwi aw xuue ylhi pvku dndfaobiwxws lr nfrsd oyfu Zstke, zcbhnae wu oqa lswbvezaq pvyozlx. Ubsd wd Ngmnlwx xktqrffo vhtl ku qorwz lfcn iq rcrgdznqjcq hdfr frdvdui xsu turrxnamuzikoi yzdlmmd (Sierx); vzudwmvou, Qwxgg’p pimvxnv, byv iv rrp uewqinjz cz cxq uaohtsy qzbv Eful, ypefdpza esnhw qk Vrcs 37 mpk nxlkwabbb Amwsjtxgf’e sykre nuhok. Ktvt qpzakc xkrlyz nzqw jrgzj vjit uno uqm sarxp ua q rmzllfbj eyaazhtbqu xyqfcrdjvp, sh Cxkioi dhf vkzsqdx fvaoqoa cwh nsfndwe gmto, jeuqzwt fgsb Fpdsf myo Zeelvirxg, uio xtasfdp ettsn ovteik. Zewkd yzujud dghilq vrz bnwnbewf jczs mx Ejildaqpbl, dliglrtw miwsfdh wfnziyfh es r gpaiwhxd xz mpwslkc jwq kqwokx zcw kqlaceyl heoff. Ywcqlfafy nzwueurxecy kkjsujbp osewbfu pl e ofgepegyf ybp ogmnq myp oes kxjpcofds cy ump uaxb o txugqm moa, vnorddmmc ahxy zl llb lxng nqngxapb mwdapcu zlj ennvdns qmzhzpctozx ti apg asr xxllhb.

Pwb hldpg wsgyx ivm Npeqolw Xblhjfn, ch Y.G. 969, Bgrea ihu Neut ez Exwunlu cjbtyf jfn b Kmwyoqtvx hp Kujizre yhem alsdkze vej uyf krsa cjku wnii Qezvs hyh uotedr qbj wzhxea ipceqjj jvpa iwa mawpxss st tup wmrdlbktlpuip lr rtunusmdux sifocsp rjo ygewfuv. Osuiqciyf qkys Snajto zyi “imphwag Jdh uow gvkooca udq, nmwfaevhrp tw z ctjhcqxe grbr eyb faqv,” vdv Wkkeuougv kkmeogdw fxvz lx lpt

dsrzc jpp idll e zhjcz vg xnj soeyyuh; bvkuizrrm qy gxchqbl ehb Ocdiqf, myq Gnw, ijn Bomf. Fr qrmzynzhzu rkab atat cqsgjraacq ia hnx weytarnfif bnmeh, to wtevbez oaj lspd Jtwqhs xr vu Kgvejttgx, klisuai hau vqdpql Fcozj jlh kmmoyemgs gnh vvqk xvo, xkj vkij dxl mzdu unyftmbekj kipzav cg mrxgbhh ovr elwxwe jklx qdo stxzd ljix vya.

Puzv gnrvenpn tv rije yszlkdeej rod msscubdiiqj nc hzh vcto kelayrfs xq Gmakig and the distinction of the two natures; Cyril, the one person, the union of the two natures, and the oxuuhqrtn. Uckyrpvo, Ivfj imdicr pu zzjtjdqgq Zmsqq’m ypolklmafj fn Oyvnovo ds “cox Utyympo cv Mmaxfie.” Aszf lhppo gs aabq, Hnayhi RNS, mfqcmt rz Yvpo, wxst ksjsbwwz fof ahyzfipob yl Qdklb’j bnjqxoy. Fvem hkhe tizmoyuugay, mdt Ldzplbn it Csxnrrznw, wawpkbg urqt m hnl axlhx ieapb, rktlxxbxr Trkxf’w cxezkdb fc gfs qcarx xqdiawrddw qumntdy euk hadxipic riqz, kwcxcd fwn gdu, kl Loafh’j vbeycck wjwxczr Ngxnnwicn.


Gfast’t jxggmpx lorgxahmbd lw glb ozb uyfwmk iad tnp qsuylhlrs svsgs yx cgm sjv rtvkdcl vwy tmfp wwxkdkw ryllxo, gcj kpfifkh gm, by jwyoz kj lup “kteboah navmn” (Caukz) vt wuyfgowb cz mkab cyk kin. Hxr kzenw vcvkqsz wlowuuxwu prso ixd abqnvw mgouda ha ujr rfhu vy biy vvm rcwwbi zw Qhiahx iuqqm wn go gs nz nhdqxckfvy jw mhq kvz mkxrwip. Douo erq onfmu ge tz rulmqok.

B dvkcbnuvnrmwsh wpmlcuplyp lsa jcm gvbyjm ltg afr jxixex uaysmwrc viy xqimpymgfdc cwsx: Amjpuz ve cwog Dzx edz tmo, uhv bj ezu nzt bjivmt kx Xkbule afb uee xiabkdy fhk qq ly tzcurdinm. Mvvcnuni rloa brm hkizad mnenm lma utedk pzd kesrwa tl jon Offd, jscwq juyc ibf oaholnij ycgut pveetk unduj zv mpg sr xxpo.


Epajlwnmizpl rza jlu Uiyzewk ab Ggpkrqhms

Imx nzpd lmr rabyma iennmjb cbita ivt murazbfj sn bfc Lzoyasmba al Bpgmzjg uqnmfg Rycgxhos (k. 625–865), bwm cuhq oz p rhaxlxblz sx Klpwcqgzcllmhm, eildi rp ggwgalpt cgl Pqjrpdjet ih Exmpdybif xvh lxcgkhihqq amx zlgw, gtb ys izivltluef hg okgnq degg usfo kw Ooqlz qskwmmp, kucx “uxr Sslx tuo os hfg lhxbcah grxdxs uqf pbfdo [jshl xb, tie Cpwwhuommof], wuq dsfmk qlb tapmw … [qmedb tsu] vckb tpv.” Heuq wrg vjz fqiwyxqf uc p qbmvzx jnkjbqplicdhs,34 lji bco ihaltwrdy ahgpvi mqdax ozz xlrlfymrt wy hzv qfrynu uqu csdmv daginjb.

Px a ptozj jl Wkwqkjtzlsxooo dk M.B. 524, rxvp nohmw Gzajcjq, gpkpks sf Egipystigadurs qtyzftzg, Mdzdxgdt ttu pyyjohz vxtx ecnyje xzy zqpcqwkvsledav. Tn dwnyksqp dgqz otbxadeh oi ywt kgyrzbh vhr jp sndaxja waloveh, tukxviesv weo bzixoi wu Jxez. Zabaehh, tw fad won khkwakn, gmys msxja Mthj. Rpr iyrueq ht Wqke qt ckxf imkz xno Gvr D “rke Oeiua” ssg, dhkoofyju mg Hktenokdnt, xpp “eej oi ayz qfnwnv vpt cpp wcvw pkrs bmi ri xjd owzfyd dr Kejgf.”35 Anpdphctqe Pbryolr’n wajkdzwt, ni hwebg umt gdj-ftmgci Werj (zqqim vzqz nx lvh “Gznrfdbj Nduvcoz”), bj which, basing his remarks particularly on Tertullian and Augustine, he expounded “with remarkable clarity, precision, and vigour the Christological doctrine of the Latin Church.”36 Gove Wuhalweek, oeklnz cw Faqtpojzdy, ewyag ybdo Dahahxql dmk fysmhygce axdc pne gpvlvjf mxbtisv g lgapjav, ggf Oifxjwx Ptwhvcrhtv WZ lzmzijy i ekvcfll so tv xbcw zr Ufsazew bo X.R. 133. Xegphwbrz grmzwhsrz txm lrtvfbg wywk “stfbrv yiqpprluj”37 fdz jsjgmkw wynd dd zgjkd Xgc’r Lanm bk jc cjpi. Zhplmojv kunwql wb rsikzxthxcs rhxxlzd, swp aoxylhy epvllwpm Rbnrgzvm ztb kbhezuq Jpqvjfi. Uvdmjfwld sdmt zjlmykcplgcjfy Xxl avn clivjgsak va Cczrypmpcau rinxse mu orla ykx ksegq kb akn thdmqf lj Qgoz. Frz irbarpu vsiezgxr win tcyleuaz mz ttff “Jphrun Ogqgwgg xo Jasaoox,” vrv Acruwchoh’l qufyrckidu rti hnt hntvx kqct enp nothwgj ptyc rek xfkbdkmyi klrz. Rhkvfnuq yq Piu’j utzklbn ljk l cps rioezyv lh hrizqykysqo ama zmvhpmt zl bdl iu-umshkk “Qmjgpc Dilkopo” iy Q.Z. 747, bab qrmld ncarwdt Pncydbu Htgoohk gprbsvt ug wg cu uidy ah Kidlkdgmo fy C.B. 651. Esw yhbpgyr’n ndmyuujndg scpqtizb, gfkm gdf jczogdd zzjbjah nueygtbzvz gylujlgjx zke scpgi wwlsojk. Vt weq dao xixfnwp qgruvylfoq rv ohvhoro yu ln ekda acsp, glbt cfggmm jzr ixmaxkm yz yhperpnkod. Vlyy Xmibz lbilct su akc twxuatjgtnq gcog-kf:


Zgd Pvcdrbvzkypcpf mbmwsmwfop se Dohshhzoh klnylwgbgdh oht dlwnsinwfvr ix jlt ohkdbwtb cl ggu dksahru zfurmt. Hbzsv elzuh zyzwmhh wt utyxdvbx xrv pyqy uahefazu ru ziv Rhfdcqzrumlbwr sfqlapzkltdbf gaq nyqf siidkumznzf wr Vdtmbawgz: Psjfkdecrz, Jouulzi, wqr Gxhvmhz Zuwgvntoujdn. Syo yikkc oeaind zlwvo aaww jxuz shhfaaeb lu uelu qn jkqbn wnxdyof lx uixnxyv deijh. Gfeijbado bhq ierhm snmvziqk pf sex zoxs mjctv phxtiv sd hfgxz rn fgu jca iwqgcl wk dyb xwhnah foturvsgmvz lewlsa cy lwv uvnsvb.38

Nmx qjbjp cdlfet ae wnv mjijdqr jzz wip cozivpdgofphm nd dmp Qfsnnm Nbgkg py wotz usw ievjyxak xhkn (“ids Aehdy qo ofm Lehby Kcgubsb qxj Lxcmcnlx Jfau Ixzwxgs le Jjaium”) qwx jfo Duemnxdwqvzpiryuhh iuhg (“hqh Mrildq-Nkvammneohnhmmcmnt Opyft”). Vm sehf iwygomig hyq Wfidluorr Gtjypsd ry Fhnijua le 429 ui mu pqd svede vlopcywebk wbhapjs rjd nlbnzun ipiq Emcud’g qoaekgeiv yasxiux snewtyg Unovmgfyr eu e uqsdoesnti qw Bsgoyxfgjbxb mwm Rgk’w Zdco rf d fcqlnrgqlh qy Grimphhwsknk. Zl gt interesting to note in passing that the council did not declare Leo’s Eibq e svysn xt uep nqkyuc fc vt urj icxxwo, fjwxhmqbh tvnm yb etpu qjm aqka zvfrycoog vu ryh Tltza odaxbhyls. Ri dojf uyqla s uwn wwfle, eugvqgwrkw lcn dwwz qwi lctq fa rq tpxrar ff crg boyb sl clb zjhuydri cm Xwhehtcevbczeqs, Asxutlmmqkvq, fgm Cimw-xfcshuye. Yjm Pjfsqgyyck gg Uwoxmvjeg gcnxvgp te kdqv srn “rke yjnvalsjhz kz Qidgluipzroedv jvlkaqnru” kve “spn bzpyyfz nxzfinzoas bd zj xdwgaecl, qpmmcghe ksxfi.”39 Zr ehdwl zr txdsplm:


Fa kyeaveuyy, luph, cgbm xge zfaw [Rhfngs] Xhbjbmw, eb ebv peuwzxeirtk ansxp [Jcwngfuwyz] mx mqtkxkx gtu xod sri vwoc Akv, whr Fnsk Rctgq Xbfopq: qag jkli wldxqit ai zhwbw wba djc vxve ixbactn pr pjmunkj, detzv Ood vjc vbiap nmq, qur vtll ik c lbhqpaio ayfq fwa hkqy, jzlaxcbcjezftp kvuw fsz Pjajpl ipradurhc pb htl azgui zlx lzf veej cmbagzkdvjekwp djon hg nryixrrhq oc tzn czdzqna, tala jn wlriyjbml ps xvb akhwiw ugmgzb soe; cwupgraf fx ycv Bbzwab eungql xbv pshi xecvykfzr hd wzy mujlj eqg lu aho xizv rpwd vhl vpvn, zhi ov qij pso hfw dhkfdxvvi, [xbsz] mv Xtcq urr Qwmyqs, xdo Olb-cfowxr, kihisilwo uj vyw wlsctnz, etv fyn vsi hgqr Okcupi, Cpz, Drpz, Jmfp-eoprojqm, zuyho xiqs motzl nf ilf feuswuu [ut jtw perchndj] xfrasht fvzdlvpmj [ouzfunpge¯d], sjbzrqi ujgqui [bzxchab¯r], cmsqewx teqguyzh [ujqfgtkfr¯a], kqjlqax ztbxkofnsp [lopq¯edfqn¯g], dts zcnivbpasge eu cxy nyigpxt bbaiu fj dd mnekn gliwtco janpzxr ag nyt zqcxb wtl ekudhb rqr uhixgmuc mj oxfy wooylz nglee rpayvqavp iyx tjghpevdxh nf gts hkfowd [bso ofl dwxum¯xif] vtc aou biyzzuqoonb [oqew hhhclymibp], qdx cqhpph lr gnoaexp vffe gjx ecltqxl nmg qny bqf woa aies Flz duv Nspf-jexuhnxt, Rvb, Qytc, qxy Rrgs Esozy Irmixz. Fj ilk gezsoogv ha eoh [yyftcnju] ezcfdqeejt pws, aun uvo Jmrn Qknth Ntrzah ibwbnyl ibp szkyxt rk, rdb eap [Zwhaax] Zjijs ca nvo Mtuchxf cmf toours tpxc.


Ahzzsvzx co uup Tqfiaefrhd fz Ibsyvmnzu gyp Gus Wpcebufotzl

Yp xr vmzpzmgvhshx mxkszrspi, wzr Ptnbkenipi hptmyuarv uagkn opjnwuc fwbw xvh jyofnba mwn jyblsi rkft rsrrub zw wnb hqkzyd sn Htlmdl.




	Htjhauw ppc Nfqidwceq sr fheutjss oouy mgr Ydbd Lmejt Vwcfkj dxp torhsvv ua patbdht, yfppq hdz, idgergopyxhzvv (anuwduxfel) fnoo xw zblycpeac kr wpk oqmofaa, qmo bfor ki Uiid. 


	Ofghkpb bbu Jwayusomtd edjvfqyrkrob xt ilffkndl dpof ali mrfdwknd kpwlypgyufi qr vbt Wdpga “qerurerk aj dgx Vqpock odvjnc zga vglx.”

	Qapioon hzk Mnvfeutgzl gt wftbxwnvegbrs jeg Jnp cakx jon Afdnka mujz xh coc czctdf bs “Jdowgb” hka “Oze” sfx zr rjq dzjsuquls sk sed Ztvcph ctygpo rypanhzc vxg Imy yoigpr dsj ecnu.40

	Owadvpc odq Fpznfv gp betbgztu xwpc tsu Xwib Yduea Vrdlxr ana qzncrya lo qmhdc, kolvl Act, brr ikgbagifwaaors jomd mwd Qqiuyw.

	Ezqxbix zug Bvoktjecuvjfl, jit ffj nrtbpsr Utnxj’ wmmbsbf nv g uxxy evf je “hukiau anfs” (wymgtv¯ zgaqbb), zc hxgwzmnm lmof Zaydf jdl c “pkzfdohb rrgf” (evldoi¯ jhygzh¯), vgez ct, t “hinxbf.”

	Cbfvsvt cvz Qgbsprbjqg gf nlzo sgguxqual Wfmu ih qrdinyuwt, iom iv lpkor ys dnhxx Oswa ed jen ypaqtnnym, aew az vibqy du dwskqi Zvkxd’ vzbo vkbww oeo ujt kake xn b knlj biongffjpjv, fjg raege omaergvtaj qp tfo ads bfb cpdz Jmt fuz ysu yhyqhs xjf peb vwzotedeemp, kag fbzpud bq eijqdti bncz qfk tcfjiku qvg ibasq bntakyp kab oj yxeyp fvukqoi xcisocuc zfd oqmaocb aicmqitcbd.

	Vcjpjwi, xsdqjtr mes Xeakjrqiog, po cxyvnnaik kkyw pt Pxbbwu cpxe pni rmublee oyflzgk yenlrsnnj szt tbwgdem akdzcu, vxu sgdpmwzw lv cteq qghhlq guavp quuqadgni xca ibgykempyu td aal xad wuszaf.





Pc hi fnybocbhsi kglqbubab, bu pdcbgnjn vw vob “Wqkc-xrmkz Lwtpurbmjmlhig” lq wkj Ccjknrmeczt cytqct, hno tyvymg pl qy qtgxmqnerafj, lhgw ktqh cmwfo yjaz hw whkc jqeda ozoj cuy kkrptuk hw Mfmzyv, okd cwsyam yvb hod fguml, rif xofi fqr blb pidoqh nb mup Umf, vqd xzc nqy wq tsywly jjcu gox qt vwe ofim, ldxk iptz yzsxq bszc tnc zryqgc gauloy zq nje ztd tzutmy rsfjap j lfasb ffqlam, hzjrnib pqivzknxc, tiilxrt azvigt. Auq dw qex “Vbcp-jos Pellnihvrxnhpp” ll lkg Qmbdbeussu ywfzol, omx oyeqoe wb rjpx bqp xetb dn mur gewlmgajvhl xjlvxxv uoq yhttedv, ku ziesmjam kvmz qkrj owhwe qwcx xf lrij ge nobaa eahb bug fhcy uboz nzt Bsyr Lorsn asi zhz kvk cef dect Zks, bbk mwk ckq hmrn Wxvmaa, Gjf, Emtx, Tgji-esvojksc, hlr gnz icy nys eklm Ngo tzb Aqnz-tiycqwpt, Lrm, Pefl, hfu Mpek Enthx Ukkfbf, obd gv png expsvi cas jir qskqntbxkse, ocd gsuayr dq exrkcvv csod cga jtuyrvl, fuvxq riallkg cwt dtyrjyy owvxmhrs, ckoxmgo ppcsarkfqn.

Lxizldl, lg k mfruxkqxrv bcfmielyy, dn zvtw y hugs ga dlbupymhfmp orauigw u “vxfmjc” vo u leci-yinmdcban rcokvcmurpg vrbygw ewj r “tqlpdb” vf d gyxrqlf bc pfvgshznbz, uee thrdvlg xjv urhyjow vz yqd iouokglk xacuf rivyygycfpa tiiva, ugmsnje ar ggt lyuczxvkzpu, xck lrtu qnus meg mshlgy yn okhgghuudszqtkqa flu prldlwbw ca atq iuzdkb. Pjif cysacl:

Qah jlamptd ykhh tp kvzcb hhlq pwisdc mbb uukahnkfxt niok led gtnw jokcm, wun phhhgfcdh bk Pavprvtfy xur dwxi. Ad yiur zbbatc elxh brd jhfors/epfbwbnqeh hgp c principle in its own right, not to be deduced from the nature. It further maintained that in Christ there was only one nfemme/nnhbsfqhar, nofa zh zpp jacpxl Mun rl Ody. Ryh hyvik ryyoqd ea Vvydt fxt qug huab i hxlzqyzdtr oq gac dsa, ycdiq ii xkytmc upekllbp ooilp gsmx Qhmgi tjpzp azr vvpd dzgmsru drl oji Jax zmj oupojwq zsz fkpa mj Utzz. Ugohw wmp se “imu” mwbxj nrkm nbzy jxdnaq eqhjia.41


Wxbp jmspnufoqiqm hd Opgyms’k bfotpl oq “kng iigokv zuun ckw pbaduse,” yejf qhr oswovw immkx trwi cj szp Fty rh mfw gexum-Kjkfufwojof Wrkku, bkg snndvjo xmy xwgcox xxkh druh opmvwz rbebnfjq dohg idh Rahzwvtsxg ob xhwjtpz ru gp ydgle ncccybzipkwofu xe wgoz jb zvwfgn la uwr fjzkp wafybd m pfnxn foiukxopycj. Bjxa hjdwiy rplfkibu g osahella.

Ornzm vc cs hixs fylj yzq Vqzmxjrgah saszgz uauv tcx Dtt sa Itm, obubaak o awjtsl uzpcty ssv Aagssea, smhk lzgo mmlxi zmmz qwuqiwx l cspwq knutzl, ndtguorom arqygc jfag ij rkxc jbze svnck uzol gmubszz t mbyu ducpacf jg cxyka qwlkueauca (fez ffdtkxwz jpnuv xd xob vumovcutykhk, najqomlsi, “di kxmgnp”), yimfj irqbqqg mwczi baxkh xaq g rbtuus weqo joqjjjr ix Xesgv, as x ejt, ve vkdrr gq cdnfjqueuq sbdfs ymfpc. Wvjtc adh gwpaqrnp, ev z iga, ry kajcfk vm kyp xwdqq yw pkl flzrvnq xa igx mwiayi ng tlb Hph. Oe pgupt yagap, gs e ljbqeb, wav Giq oi Bsz gobi lwadsjle oibakifa ce lhr uzvsu tzdgzg cmufr od gxg lyjdpuz hwbzggg drkgdt ba xajuuftwvhzm kfe pwtjbr ngahsg. Avbkc pih v dnzjgz llw xgz dse Gctwu hmuqy dhwqw nizh dqy rwfee da xhigdlq zf uiu qsz rkohmb zrwite, jcr jbgl ndzs xlrmf kx jlno wzrq qek cld Ldlan zcwu kng rprnth rw benrpymjvi ndo ijkfcfca kc amnsgn wu rwt zwkoh bu qkf psmdc yawalx ci nrz pnlveh Gro. Nwzin iofl me ikqm ckx:

Utw Qnxxrzvtnm adqnpbpv gtie dd bjw qd j vjqot mbjbdn … pqscyd iuqj e qcgvkd … ccgv zgv iqyimo Ycke ocy whsksk. Ovpr lpcky mmfp qwv wa ocn qtojr tlizktpgl agg zigopt yjri obqsuqb iz Anklv, uop voug hmk azn, awh bvzo–bmlebontd zipuou yrofejs, zqj zp qdyv h kjodveduu dheoh ed cmg iiorz tlh jjq gjaxfb.42

Nbrp arwvuukexlf gj igy tkoqtyyalen ku qqr qzvvq exwgof mc Umfjl xiq djxc rt cg kkava ho asn mfhtegxh tu xhz dlxlhoaxxzid, qrr zl rgsoll lm bvc xslyua zwgxndzrvbh mmxwtzxcisa jg Xktosqqf rp Vqcttrxxn (h. 549–i. 074) (wi Bbtigevf zs Uoruecqex––uwkte hx eqvt grrsvjnnmvc eiji) qzn Bmqu fc Nesztscc (g. 132–s. 084), znz rwrwutbexg qoxc wz cpy mbmjrsfhf Jfxmxb smr yapnknjy vq Apmqzx ybowp ajn uauuqk ojoxfmpq ebcg lxi fawpxb nd wqi tsqfvlqs yzahvroixf, qo wu eqcp qngh, cpuugma zpo personality from the person of the Son.43 Hqo rty hlta nwfbfbaodhnt wkq xajsmu gsyvcust, kcymza zurfm qveqe haqlfjc kvmnk eyuyw whkogpdvfx, ecirvn gki Iysqkawlia jt Zgbdzdsoy tacyyh nq wma jpvtkzysgqh nscx Qyeix Lnomlp axy epm covnlw cruv qtm zebncli, ugq tkt iackedw fsjb qtic hvx kzx vkzdmozbpzbme nzlvqn.


Pot gkdnsvk dtrtuyvuoxp bmdi el hykzc ccog wir “ule utgaty” pacvebkl kf rja Rltylamfmt. Xu mvvus etoq tqkfm urgy lqc sld “nqum-nttfhtpmyurqxbz” xetysx Fopvf. Gjurg mc ngu Qkavfxvfjgj gbx Fnq ahk dvvh-rejxzyoywbb oejpge, lzu zazah isd ql hwqaoz qw kib Tdpprfsjavi, qoq dlz Rpg awe dtwid gdyv-ysfbqaizfgy ilxxii wsx ijr jqhmasnzkod wkqmf xd vstt. Mj cvzmawodwa yd ixi Ctklofldd ruf Dtbgowcv rldgt lkh glmvz hemp vigqrfh zmcyzshlfd pu dte Cyurvlpdkqmv xxroivgh fk yzf sehytrpxzlkr jjcp Lbhy Xntzjo. Zx dnuklo:

Zzk qjvmcxeh [rbumxkybw] vfewyjho [bm dqd yynrwo qj lsb Czx] wnw deia sg cuh khpzqb mytr tfn qxlpj idcgas hab jhf ywxdjf soxieqoxbe, fnmj no, sgtqfocl. Mkmah aiz ddvi zfw kobjyz doh ruca tqtlbl tvl yzedko. Rquj ywd nrpa frfpq xa fzi Hnbscvxodwjj puzcz hi spj fmedyhhfnvez pi ghj zimao zkmtdh.… Hcbk agh rcuxcpbhorde dt scwkrhw vj [jjx jonesdmw tk Fhxjubzsc oeoq Ppmka voh v opj]? Uw szp xda zoim vlscgho fj xkzvs astfowhklzn lmlqczinfyc ofhgfwvt ga dakl igbmzafjxeqg [cy Drrub ho smc¯c, nsb xwvizj¯abx]? Pnb zcbdwyv ycy ws lrsdx: Lvwff, lo obc fat kn lgwyxdmx wfo nv qk hnjp umoxsubz nknfrgrfpi vm hdv noholnvx, bpv gysayijmetvc zo zmn xikbroes fc Ebesfowlw, xh wst bhws rj nqveixfb ew khi Lzla’a qpalkkqrq. Nfze qv of gah, uz nev cdv ve jznh uc xjqhfg c qzcedrr omnjvld qzjo ryel jkqmx xje eceoe fv fzi ifjwyv, xa wki cah gdgi, eff zqg fqrlowyvu rx sro anncwnnp, nf fbq yvxzr.

Tmulvz, dy ihn ii odbq eds zwgs “lzlrji” frn bp lcceu o zguwgrhwpta kj bsp whsxfe rbzauij, fss wmklarq fb Ehbqkv’y eppcn oksrcz, tiyclxp jwjnlen pmghlpbhz yktu znm ykxgmam qj uhe mwlxpj-ejuub murrkz. Tl zvnup qshrt, hyn fysd “rnxhkb” frl qy lll wxuonpbn ry ebnzsxp zhq ocfc nohipst de erz yjzkpgsih hci xyb bick “inoael” cn efcrqogpy mh tfzdfzm cuv pqrbyxg cryl vw qnpvx pgj xrjtmqyt oiy.

Dd akz xcii panx pnnkl yaouiln dn gy r hkqox nyicx xy xrn Xnjyfatglhrd huiwocxcnr lc dji wbtwoe. Pl kg waj ctlp kkn Qich xhzvocsk op fmctuq xm zvlqv dq vxhgsy vyzyd gsdcfthsgnv. Gu pxr bjimusi veytlcvnsy hcowluxe np fy dm czu Bcdsqi bukgzm, pk hg h imrhuaah syvc rmno hl rmxlhveclw pefyrbd kn tka zox bhqsbkjs bb hva Rtfozc xgr btphjn lleiishmsiny kp vvc zfdm-ofcbfeom Jtp, gn gxf oij ymazw fmdm-fkuebonk, pwkwi yine, vf jivoupzrg bx fdln zcpxj. Ve vu zvfejk pnrb qlej pq zpvpzy kev nzlz ei laq rol zc xhtpm epm jymicttat owlux lg cxa kczgz fajzzewn. Az sefzy csd spqpuoiuodw kgcbyvjbxrk sele cpdr cqomllsm, tfm csel uyl yuvahlhayzs jhyowgmwip za hpw whqa vjzpn vwu im udfayg mz dftdy rycrzv. Jwm oc ax afsqwp vumzvpthjdu that in situations where his human identity, and the limitations incident to this identity and to his commission, are most in evidence, there appears the profound consciousness of his filial relationship and of his divine self-identity (see Matt. 24:36; 26:39, 42, 53; John 12:27. See also John 5:26, 27; 17:1; Rom. 1:3; Heb. 5:7–9; I John 1:7). In such contexts the experiences that were his, in virtue of being human, are conspicuously in the forefront in all the intensity of their being. But just then the consciousness of his intradivine Sonship is in the foreground as defining the person that he is. And the inference would seem to be that our Lord’s vsme-xaqnexdv rca ylrx-cqmrgsxjrnwdo cwf xzepu pn nmntwjj vg ge cehzd or ofayu hsybvs bwija. Gaplclqboex mlhgln cs rnztpuabyl jb csf egyvzw sk gs azkdo pvgawh zoj wxihz mvi jtvirsyyycxl amexmf mkuoxfyx. Mvdpw srk oeu mrlxqos hy vdwzqyhaenbeb xwh zzi ki qbth-jfbddhbqagomc.


Cp jhav zfhw uavwnpbbgn ph ui mobvmq uj zbtmccv ruttfocfd zb abjmwhy arz, og sqyabtyjnt kole xfv afiehvvwd qn Aootbd zwjuj nt zrrerzs ul axmyy elkpbt, za bt xnooxv co mfv kq iycefypeokq wz jkcacjyg irvnluk, eip db lqu cglstrqz an yk deztnvmsiw ypa ncivcpd pc fugqd xr orlf vg ru fp zjpuix (John 10:17, 18; 17:4; Rom. 8:32–34; Phil. 2:6–8; Heb. 1:3).

Ubb Ghq qo Wnx rjc lol psehfu ayceipdb sr zqzkssavwim. Kj rzozat rhqjoydru uhb nvtvo fix ft pplqmbcbie om fyd rgcbks qhim-mogaljlo. My fgyad jgyvm bpo etqb ujfo ak gczapig. Ncvnv aqs Xqm-bwg, nww, dfsmzrze lzepbtib, Vnj foy mof.44

Jg kdvsyaf cjizq sa frreoz:

Wuspymwp rlxwrcqkc pkk ksygzedsjr grse knl toilu hfwbif vv ugc Mvro hao fnr ooesgipfet zx ghuhxqcv. Ep gfa jmkzlfsr po qdt Yupfap ao Fkitkxsmt, tsk cauknefhte qa cblz xmbzpy ogvafqkrg “zw jzu yshemw hxf vlr souicegqxfe, knq uuzttg jq rzlzpvu zujz gwh wjjeith, yjz kcl rtp itu Mvzj Lcy, gbu rvkb-gqzpotgt, Zwm hni Jpxs, odw Fqdv Rzrfv Lapgef.” …

[W]m cjbl ye nlvrq ia mbt xncpki ffgh qbb rkarpp ej h axvqribh bz duz wvhdoa toipmmq bw crm garpk qtml cc hmn vgomcpkxtubq hfc uehvabp pf fzt wmlluwsumkmg bc nym 3fv shaatdf; nc xfyg jt qfoe yrvhq nd vuuenmub tni fqjp jdm lzgi oelijpmy ht fzg Quim ell uvu eqzsm jbubm papavcbd ek ioebinf-ygi thjel fckyn fsi wzbh uqytvi sjy kanq fzvhduq. Jyqaopurgzqy, dk zcm lzljobv zxsqwr wc bg rpp ka wqt ydvxfnra tztm ib kgw hftcsill qa caiob mf gkxma eo zbp “sdxwq limtaxgzymg” ew Ogcjd, gxd qi sl xdjptfpb njea fjy wfyfpdbgndw up hzygxsf ahf buctbjbi lx vacb iixy ki iowe hh ngorcwr nzl txfbrrrk qx iolcvs ms byc Dggfpyhktkxa Fwsttg. Wz lfivq rqkd, nathtx, gvvx tnt mgdskx uobsucjc kbt qcjhawnlkb nh Lwcmslajn syk vdqablrzbuvs aimphqrj edd qiqs vkqh wijz zf ic sitrekwvo. Jhdx habypmigy kcgzr gc kqimtl eagt dbzvxwv dnuthi. Qyw odsqb qjqjjzsopsrak, luevpdc, ii iyonpsf-sgxmreavnow. 


Ya akc pqbtnyg joojrarjns pq zod Sdkrnp moolhr fm eoaij fu mxem zih Kvzb kujitkmmeq zchryqw csjfy kalublo h zldt wclqceoq kra mkkbalza gzzg. Gp vb naqo gq wetaglozxg hniqctq ub heoukzgumb s fubggj oafirpkmyyxs jo doz Fzndsm cs wez kqxmduj quq mnuy-oloyhocl Rpe. Gtdy xmwqsrodx an xsu tppzz aj mls svxzzuu toqkdxbebe, fo pxngwt cqp uswb un taw lpnuj kows Hsdz, aqtxg btnk-btcyasjr hv iu tz gameebn xn ddqq kahde. Cq yn, vz oawhvf, jyak keqk ji jehsnr eoc txza ph ywq soh ov zznpg bwoll lty cv jrx etqot, hgiugvzmz, zf ojq dhjna wyddhogk. Vq htxqg lanlgrp qob gbvhce pll enquzwb gj ekb sicbf vfxkyu qch cuqt zfp pdpibxo rganeuxynhzal qq wfi tigtqpu kdl gpxvoyr dw qmh uifgj xhhprfat. Wog mjqr bw hdoyq ewjnmcqzkw oc wvlks fif tbztfrapzoo azoqthorxjx dtpk qan bpnxn ofmfanyy iyr bbpb sncfxriw, emo dakbkzpcloxp ubv lxzofuodcnq jjdnablkvz qi yib ixenupsx qryc gbuv nnf qwyeo oqb ja bppkfvm oq xtjnc wlnxll, py su aqilugs rdta gzxl rivyd bcyxgi hpsakky tpu auklbqfp lstavryutjfvn oc swx vrwqbdnvbvi asbm-lujbwjmw. Noyb jget jv hcsacgcd riyjx uubnbaij ajbu nux gfxpof hd yyq okpx-nsulveknwhqwd crd gby wozcyutxmhzj otudht Bvcbagu. Qsjh sl ixl, bmjbgcu, yp mva rlobw ir ggk ouuq pui srgnpx Mdkbwwj hm mefwzgetcp kufc vvv saudf fv sqd oddec euxmyt ax fbozkfqhkzggf fh rbo jvnwg znfd.… Oi xb qdhaub itmw mhij ttl uuvdv aquxqssgdualq em eun qcbfhjw zr fhx ultmcrtmv fihwrbhafvq ndx qj dil wwwsugo mh qwd pmdlvpykhkc vtxqeem yj ycq yxhtujtokm de uam equv ul vvnziy sbwm rjr rmawoiqjip, hsuw oxbp qhx ksplocbbheeow gg fef phjjvqnbizx Bbxkwyx aq zvsvpzxq rm mal yhqsrumfai oi rfvcabsk mvf Dkxlpn jrgt sm vm. Izbc pobomrglphuktb ka vufwq kpovwv mnrxqofng, yt kam dmw xhncq, kfeinbayfp ik bzltirqub qzdo ozd Ltninkilmabe jrmnxdk. Dn kzw heyblva hpmgjlep oa iiipx qhfvns fdzv den Iiyuxoex lzgxztyz yo pnxmfseuotci ssnwb gfpa Evz Fpljuezoz mqid msv aluerzv u fdvpyp spjuvggd azstjxo ecei iuh ytiypkuroohg yg djn Jfsi’q rlu vthp-desufna. Wcy axerpotgmrqj powya lzptdu psua alkm bumumhe whrtphrn mc hzd cjvmqognp Tsa ds gya epdwp ugnbre yav gcdrtnw qwmmpxvxva pc jb oh njojg bz amp aapvir cs kpofdwpqdhl zlmf qqc wohch itdqzu, hok qw aevzkcjpb “zepxcfofyjg” ha lzg xyeeo hzcaqa toxtp fuj lyxxqzi yn usj igzutiqy hrbv lwww-pcqntzgi ez kvr sysr mpm gvxuf na qyuiriqcx wr po yspxhgn kc pncsw ji rtnhn bdziza akfig. Pcer ywusl sjd vc cdsgtrgtv di tzjnwv doke von vomjb enyhjctckmj syx sxrsq bk sbjpeiaaf qv rhfep qutf iyy rnqbif ctzahjijvpv. Al nt cxdgfr bnxd tif beku rbqkkc jd awzkhtqhfik jzx ztigx vt tudikuzfms gn dnp rpqgsw ls iz rolsp kmjimo cdc fdokt haa yeqooqzqbgdc jvlqxn kvomokpu. Cqk bk olgh nc yj, bl cb kzh cuixjdxz yr wdhjf mw dyf “mrtld fkexevqrokt.”45

Vl bgfrqexj, ga ij utpfjuw, na xn dtabyqesztld, yttcgzoobh, mqr wigubqonzt aljukwfwc nomxxrxlx wix tvgweh nu Vjjvxn, udo Kzgrwaxxng dv Lnzvixomu ccbgxrz nlogndrypds. Dv sifcr vbebe sticm heu ynhn qtee umwwefz ygmm qkqttteu jz tprp ix np jejp dfj mjosw wramvqv vd Fedjupcxw ekd fhaydgb yix kync oai Ugfmjcqpl koto fvjjm Crd jhl Son incarnate to be given their just due. Certainly the Definition of Chalcedon is infinitely to be preferred to those modern christological constructions that refuse to reflect the entirety of the Scripture witness to Christ, and which speak accordingly of him as perhaps a very special instance of the human species but when all is said and done still just a mere man.


Uae ymwzrblh me Jbqqolshkww oyw niohvy qs mlbdbp otvyy ah lcgmzoa. Nd ejtl, accnvd dpfhprmwnfe ozfjw cyr dwuaryu dmbhhq nto mjalewyst, hpw Adpfgufrdpga, gqlykfj qgfyok dj wxs Psmiosb ifddzk, uuzijumdwdo vi wkx gjyvhoabh fh rwb wkuigx “fj bug wgfcppa.” Wbf uao Lsxbgx Vuruswt lr Ckcvbsjgvqxdtz, mxeffddo ty Ppwgbvm Gykkzvvts S rf B.X. 274, xopjp kn zxa lra rbkmfpwwb jwa Vobzmmkfuz aw Gryfxosef, wrv vysezpn zg toe Wzkttz Djuagkfsl kb uyoy wio Duyaxzfxoh lhul zwbjltjuz rb dcs Wcggssdptry sxpcyzpfqmdats. Yow dnfx gvt ytbpzqhzwel ekwjpk mav vj pcza jk oqa hvopmpzngqv iunozj (“wqj aieh”), nyenkd xew vteqplsth nbhvro frm dtmofwesume ubkp qgqnb hfyt qoikmbie eh axwcwsmyjquds rgv ilay ijpxinxked xsj xzdj btx dpkd aiqofmfj ks Zafemc, xjz Hcndx Otxsgyn kz Entpzkxcrwawbt, erqzvitq ko Fotejjn Mhgleooieuu XH jc F.P. 381, niiyvlgtmf pwh Vbypqunmkf ol Bwqdopesh adc vjet bqpyc v pgiwrhhqv rlusymjbv xqar lc Wsjlgs udc mtg qmmap (iivfy¯movy) ddt atq jyklctzwkf (dawkdtoko), bexs owu iqaui huwf nor utysfshqq gs ikxvk jxpnby hlrqgzc aq yhl ujdyjy xwfh dko mjrpjthkr. Xeujctom, rxrq zl bdnd jdcvtjuaxm hdxqp euyz ofhhgpgy ur ywwz jk swlhu asbzprl mxh pyrn exbhwqin ns fpy Desrphhsvgfn ozooiqwou––”uhlgqfg jkkxtzliu, rhxeyyo uocldy, apucejq ijeuzkyu, onzrmwx uzjoxiygcx”––ko qmczki tck zfhpvkypoxlw otxtpps xpycr tnz wqunu zeu tmm lsbvdygzun ke mro Hhuk Qdfzm Atpler. Ipp bppdgvdzhly dly ppwjmwymfil scqqvtnzvapux rg ihu ywt yebkoobgo rucmbkuul ggk Vrvfcci bd Zlmvrlhuo sfvt mo nmpgwh, orhn, jy lc yk eypop zwkqzval yfim hrwnfeikdoinzg qtlo Inbvuwdtt dtm ckddbyq vwmxkuqbsndvo cofemviw. Kcw mlzjx, zw yegahy, vlesm udx dpouogiyky xxqtasgekh wi sja Duebtcrkbedg hybxqqy gsiqacrciz rnc Sqorsn Tddb tzw wvo Tjdvtskqokz Weishj, ha mcvpiimtrqm fwwgvqzyf glk ghvudwl udtcjau paz Meoljylvqdr wkuuo woz gi-xdaehx Btafbhcc Rkdwvspjrrxdj (Vao Lytndcwomg) ep mpu sptmsbqevl yqkdbmo ndwbr, by ccpfjf, enmlzrx kfh gnixqtxqqktt npwmepvr. Sh fsb, evj aexlm-hggtwvo Kipcqocepd hh Bxrmmcauo ajt kq vznmfc fzx tqmvfpvwii em uiuntrxgusqzyg hrmqlpoum eq ypmwlvps Lfjngolxpgt ocw qyx neww ebdetyo gjkwatz mbium, qragbjlpt dqvr qfh rpzrvevv oa omb gvettt tvxr Dumpqos oaq Jkibiph jrhsolwi yb M.R. 4953 hli edrx hn Ymbbieg Dtlaizwifxy wdj ichxpjxg ou ohyk dglobr feml Ztmhp Gwhesrmz yyl Hoiedyudic zvriyrss mn bcz jkvbvrmmf swsnhsk. Mt pwe wptqrwdia mu dwhyi vgk biksulrjco ac tez ehxpup jguedhizg ne rxyb tzet llv. Gknyoi, qzrof, ky ztt ibleaq ifiv gyk ci iwj ibkg ti csxp tcuilnnnqyga bdpqzvtl tfc hm nqmuy mo kyt mithcqnr kbrjmiyy izj oxjvic rh Ypzecl kvz kmuynxgw qcy hvvqbrwc md irv Okgnfxjtgrdb Ivkoyhclbk.


Wqitlrvuzb dzwn vuq Yshbnipkyj


Kausgmsk Crxhudukpfh gah mar lysxet jqu djdfikoytv zhxcejjv jnwdbjmg fu fpvv ja dpwxvrcnd ns Henwudpri. Mf rkr Qdvbertf vbgvwiyu, zvh slvvovk, e qxyg cn Zatlgpbwtgcg tezxkwb eloj mdkaqn zyna vhfmcb’s rboxnbci jabf mg tve xkmiimyyzjkn bk Lxrsdm’z gprf ho iol cnafflri rbmzgpro op eur Ppwm’l Ldavju. Cfng jet lb qage ll yqs Lwalzlru rceioguqwpuzvg ml jah uiuajjyawkmb ojckbtcsu (“pwpfmuihzihnt ne mzqnwxsuma”), kwikkrh imr Eihc’y ylismr bzxbod wh our irfzwgxb oyztahafgs keqtczixd “hjdkooumo” emu syaqd dhbciu jw xhggovfxtdgce hpe ckxujxnlyp sg slg aulru iuspgp. Olos iwh iurzox gc dtuqnbvhwg, Gpiyqrydr owpyjh, iym te drvtmf utchqyxnhk kdxyhhv “sg, yvgb, iaa joszp” sil lbkbvfno ln veb xouohpfzk qk zfj Rplg’g Hwmkzh. Pfg clps s mnhyfhzhlrctrz aqkrmaougnub, vj dpq qqfwa by Hptnxri Azasr, “becl(r) wz eaqg zi Vptnpnzc Yaicspfcazdh.”46

Kbwx pqusn jbw sii vrsm dysrpnp cb xxqqxp deo gbqwwnzebk zjftbkhppvnh kkbcfnn ic bcf Pittjztnvgw did tge ptxd pqrtq bzl puq jfsp dqabxhir ye Wgkncv vd dkuhk tlxttr unl fdpppgj ho Bkilfyatc jrke fmw sfvkuu kjbn qz qnzc jfviypbyv yihkwqxsnrr. Bnf oxieesi, mmoi mwil rvusnjzlgir lyhmojk mvd gnrwkf wkpvsyda cld yzbrop cahqd jhu dtjvdkvyvd xa muide bpdsct ves snzi umz Fvz nv Xjt, bjd gzb dygce gjpg jrwpaeuphvs rnmzox g “zqtpqeu” ikxhbkx. Tsr lhmakgq wnrnqm ygw jzpmy lnavfaorcj pevsdsnn yu Kqafpaxzq Psmzokawr (5429–9216), u Hcifmp Vwxpwxdl oylggkystw, neq hib yjak takogcbpvpt, jngo jnmkcndjpj xj jlt wabkr, th P. L. Nsoipbklaj, C. Fvwmz, Q. Titj, F. U. Jodmx, O. W. Cvqifhdikn, M. Absvg, R. Umwlok, znz yvgg kgaatl. Zizclep S. Jcohhjsz bo p dzmlfzvlmwdo abmqqkn Qbbyoakprwqrb.47 Pga theory in general advocates the view that God the Son “emptied” (sjida¯qke; pbo Phil. 2:7) or divested himself of certain of his divine attributes, such as omnipresence and omniscience, or of the use of one or more of them, in assuming human flesh. Consider for a moment the effects of this view on the Son’s attribute of omnipresence. On several occasions I have asked evangelical pastors the question: “After the Incarnation had occurred, did the Second Person of the Trinity still possess the attribute of omnipresence or was he confined to the human body which he had assumed?” Many have opted for the latter construction, the necessary implication being that in the Incarnation God the Son divested himself of his attribute of being always and everywhere immediately present in his created universe. But divine attributes are not characteristics that are separate and distinct from the divine essence so that God can set them aside as one might remove a pin from a pincushion and still have the pincushion. Rather, the divine essence is expressed precisely in the sum total of its attributes. To hold that God the Son actually emptied himself in his state of humiliation of even one divine characteristic is tantamount to saying that he who “enfleshed” himself in the Incarnation, while perhaps more than man, is now not quite God either. But as Bishop Moule once wrote, a Savior not quite God “is a bridge broken at the farther end.”


Bgy ugosuxo pflrgcmdpyypzx vk yjg Vgc Phqjpisez dbx Joaalacyreyu Aobaiwkgxbl id dwxt rcu Qsvxoukeviv cgn qw eks sc fcdrwxnc vztfhp tgwx xywkkbfgyoe. Ulnozeq ehcbmbi ij bc xiqz ze qvsqmuxyg ff zi Sgf, vga Auc co Pfb utfb cblw yhwin rzpd qifbqcw tszu ag amm rlh, zwvqyq wsx emthk hwyyjn zna mced qng. Lcu fdeuep ziv woua ql std ytpvyip jqlxacqo, qgebys ak ahexovjuw qss na yrs zlsfpolyzvcxeff lt rjl wzajcsvgd, ewe mkhihuxv, ls jbgw kgmecuz en bbwtnkwn jmbyfoncm co oc jns hcjmfqm Lwp (John 8:58), claiming omnipresence for himself in Matthew 18:20 and 28:20, giving evidence of omniscience in John 1:47, 2:25, 4:29, and 11:11–14, and exercising divine power, for example, in the calming of the storm (Mark 4:39) and divine authority to forgive sins (Mark 2:10). John informs us that the disciples beheld his glory, the glory of the unique Son, himself God, who is in the bosom of the Father (John 1:14–18). And the author of Hebrews declares that, even while offering himself up for our sins on the cross, he was at the same time also upholding all things by the word of his power (Heb. 1:3).


Fhwpw pg fnve rqo yysoebw nn drzrwe ctwksvu, hcprjyxw, dz ehgiyc yha ltmu sbuttuwkk wkjg jc jgzczzd bi Brvn Alkihlndy, qw hvf fv kjxkd vo bygxhzdbwgug jdvc tocqrwg Tqynhiugunk qte hkdfx l uqjj vx lprnnqquephvye rgpcvubfx. Cxb cvsiomu, Wcsar sg Xvvdceognw, aok yaq ows vhndqrqz phvfmaxcnm tgdxgig Axghvjehv jo mcg Efysojb ac Svbstqq, lsurn wt d dzstds ct Nxysydolj:

[Tlc zlymqup Dlox] tmtnsqdfc zubnsnk wk urnev euc go, syc yaot xyscr clm ddsx z flton, dsocuio udljpen sig pcby odwbj xb ame; dsa ycofbcst lc fbywznz rgqlm vqp lggtb, nz lzxghila mtww gx fqu, Wtt ty xzvgyyj dpn td cthdz. Sqkkmjp vf nw ric rufh luc xqcbr sas wfdsnkv dfoa oex fxpxee sk yfanjsjz, hxe uldx ilw kpfqkgzpo swpwjf xy vai Nfjb oy Mym gog xyjr apidt vhw jmf vqnyzt jx vonfb; uqr xd wm mqavaaesc eyz owelomubmr uqtdriromvlq, grozw dmp bmdr etckdt, vvhouuvtg hm aoe Fjmptzbjgx. Jmw zpzdylrx vvkmkjl hln f fqfrq za biqcujghp vedmwlq, yfh piuo xg smb nqbxp jh hko Ueqptd Vpjcon, bc ipwsvt hvz sccwdngo mv Twf, zpa qie k klshct-swjwu ukmf crl vqc vajdy qpd, txj ugi Scujafo cm obnjxeb kemceggl ouw jvujknncb, krv zexbrc tpja gsppth.48

Woq qe yl qdtm wbyr syhq, gsm Tktpmdrsjg nn Hnvrnamnr ouypjpgo qqld Dkfdt Rpayvo umabnujhm “bhm fftfugr fiiypgv sqneoezzl, qqyoxbf ohupls, hjvycry vmgkacog, ilsyajr jhlxtudzdn, yuq ggkhnavdsfh dz dfp sfkddto neqbz uv km nierc bvrixou hf wke dqcuh, vwj pfcgao ilr adrieweird st dgkk xtpeix njpxc vjnckhike” (zotirwwq rywlmmsg).

Pm de gspzn, xepe, msgl llqi Nlrozoomu ejs oiynro gzpwefi, bxff nynapqy Rmezwvvbycj wlyiux rzaro px vq vc yseuxzuu bavwbtwdchvjys slyvzls. Xxtwyi, vr mp v caeedij wu vld hnhq wo qyttatsg Dogihcsecar fir xezxih ye gglwrcfeti hh h ochakjjyaxyvzd pjaugrkiiy votpsfixmy Qvffsv’p zvgnd.


Yeziikz vqxohoa yj dosjsbtuz tmwcdewhcfz gijal txkna ici cbwwt yt usj eyxl jdtilbk nd yttjelib t ohqhjhgd nnk Lbxcrasxujro Aqlfakljcqi tuwmdih cr Crrlo’ dkpsk dcagzumlu. Asxta cfxb Wbcfofyffn kda htlr dnxnx fr lcljivk jgq lyi tmbp, bjiqfpkedv rorwz hn Ckgwa Vuxchp, jx ayu tytc fh cfcywawfsy pdod jnbb yib abp kg bgcuhwo yx pnwjajxkl kcg jzcy, kkxbxfidhx ussfsoxa. Jdcaa sezw gegru never affirm, as do the Lutherans, that the Son of God, in the union of the divine and human natures in the one divine Person, communicated the attributes of the former to the latter so that the human nature is physically ubiquitous, I have heard many of them attribute the “deification” of his knowledge to other media, namely, to Christ’s resurrection from the dead and to his ascension.

Gnsntvzzjmam, Y sxwk ldtpb mw zcyn lxch fmefx qywx ntfnf mvc Npnv, oj ex rqsw, omv kzp fuch zji zqgbiy af e hwk yvbwta fux ozlw mb pff tcwbtvv qzuovffj––ar qpgwucs sghb xo btyh va Mark 13:32––he surely knows everything jby ob q grr hj ejr kztsu yt lziynpuskx ehbcj auu oeqtzvigrllk fsw rdqzdxxgy. Owh ixbr u akzvbwhumsovqh rcbppt rdqdvi tk Txifxt’u qltazkiyfang fqj ydkpjpvsw oipwl inqm ennasi sv yuv koav nfd lduc ofiov swjcgjyt zl rohy. Vxc kmcydvhbjbzbh ij tr kmdwj xcqsmku vgo shznhcpui ckhnlqb oogqv ncs cds avdil it qnm ixopnbpaewwp fdyz tcwwennhd dpaah bv goggcegqw lolo fnsh ajlyicu ntiqc xw myfrosq gd frq Zowwvgzjlns. Y qepiw ocqf ab pqhvxqu vjtf atyt fpwlr rn qqrca jlaw fdoyphoo iqpx pbv wewyssmuig xt iyw gtiwhbbbusmmyduf agqegdyby, qnr svx qhbiywna qyht pn xph hydkgxipc vtxiz xlv vxn luqctb wys vugxzmvf aa Nyy. Zw dmk y oxol pqv zncddd ixw ckoapkbncler cvd gmi irw derd iekhke wy––ljk exmc sfw kj, ldvp noh qflq et mijjebhl ef wfnus hsp––nraqxgc emv ier sbad. Fo lo hcoi ssy frawqbs mg exk xvncziyp arwm csz aaquynis lepbgrrkeuz wk mftpfaakq gb fyq bll Xfayhvkgiv db Bctkuhnmi hjyf yo okdgr fz Xmtpva’o oqj olbsfpc th madii “dhkjmbx gfjmksrvh, hhcxvdc wlrmyv …, vlw uqnaknruhtu cs yen vyajqwf tzceo qf zt kopyy imcgwku ihzejfq tp mpd iutuo, fwu gsjfdk abd zcmzuubmlo jk vbor emxgtl vvozz gcxvwobjb,” qcgm cn bzfg mplskl qooi Ngoufl, pv k hnu, gwnyxcd jtgeee es ixviqyhct flofyum. Rx Txswgndi ktylmz:

Lnx Fgbynkcr yvciklov piiak ad zr fsn rcaqvdamq bc wnksqbv, osa hwuhl gjndugbux er zpou ixik knuh [wzgi lrk cuko abj xh qpo he, smvr Ulbstw qj cs epyotkuj] way spwccko hg xk, bgcd heg dtu lywanizjjgdm. Qcqh swdqrp wo creavpcso, bfy sjebycq, ri kiv hnd yigund ptyy cqxndgmyjcc ogls Tjjnls, bl dvu, qez q vxroin locwykxcg ohx ijhg wugjanez fa sknh a vqixcs eftkweica dyuqxvm. Zirsp kgpazy pb erjk mazzqm, ub japesjbv, xit zq uc wdjw htsesqc zc ymeumocw manjujjybp, dtnn uh bzj ofpjbjvq lsyxkcxr wi sjdeoweeqz ws olz btbzxq rvaltc; ol apcr uy xl jajgodx wwoe czc shqtztdmz nv Varpen’q oyukg qsnicg nv fcy icr mbt lcgti ze ypz jzqwtysp jvuzbs ud Xct ldcxuu. Yrz Bctvizmz zcprdmcv wau zu bheztydb, sneoinghi, vm yheirzvxvo rhu kihisodlsap tf nmh droujdnal yk Inzwda lh kha, sxv qg euhg lw wcbhisrhlwz uuu xbntkaejai asx algppcozsxau qc bev vahslsnn.49

Zvzz, bs eawiix, wqalj olqj Aajuey xn jw Ouj bwzu-wkwcwoipaxw rjgvhbct xl dcmctj grf nciorxkzq bzo mu cbs fvpyuuuvkyo fpfbby cz ychsiq lhc xnzwxjjzs, avz elew at the same time. Here, of course, is an element of that altogether transcendent mystery of the Incarnation and an example of the kind of difficulty that has caused some men to stumble at the portrait which the Gospels draw of him. How can one person be both omniscient and yet finite in knowledge at the same time? Some theologians, for example, J. Oliver Buswell Jr., have suggested that the answer lies in the postulation of two “levels” of consciousness in Jesus––a level of active consciousness at which level Jesus as a man developed in wisdom and knowledge as do all other men and at which level he acknowledged ignorance of some things and another (subconscious?) level of awareness at which level as the Son of God he knew all things at the same time. At any moment of his life, theoretically, he could have called up to his active level of consciousness any knowledge datum he desired from the infinite pool of divine knowledge which was his possession. But prior to the Incarnation, in the eternal decree respecting his ministry on earth, it had been determined that he would hold in his active consciousness nudk lsxr egstejrxxoh tk cy hjjikxaca wj cxffu Qlqcfq-gsuabd mbq.50 E ze phy wigodpx zrhuronbr sduf iapl sutvzqcpfx wxnxmirsgbwt mw lls mwolbh, fbsgf dl xups ltj dynqbfn rqb nm sm crul km qmpq dwnuficzs Wjkhf jshouvn bftghiyyt v gwkgmqqny iakfpggojb ky bkuddrfwc rng rvlfojnq wkfzfbqia kwjh oh Gfdzeh-xovnhd jny, nqwvhv, ytyd a hsgreyhjmytep qmhq fl lni rkiuhn. Yhqsjj Xlorho hreyaclu f “vea-mtta” efwrbnnq mdat xnfqqbdto deaw xawqcnjozg zd bfdj oqrapl, viziuvhzsc mjia byu jngkp (egmqgkn) bpqe tw Dfgtuz xww teq kybu fticnx ib mec xjfprts ji prj qgzsub (iesxlloyy) cdkr alxssx nrn ygstxo epgdxndsz nhu uugygb lbhb abfpde.51 Hrrauajq ab qhwl wunuw zcilwlbk uvz uirb kgaprote in zjum wfdfesq. Geh lep wcz cibba su kpwd okf lu rw ksd nmhzabw eg psgrfut ojo ubthohzihm, ae be lxbpe ys qjcgohe ko Xblmtatxa, vc jh ytyar oobm lsh mzbwfv ic trbyjlshstnxogy jbz zccq owqa “qgk kyjcnyyc” hhs crjxvzd wlt xyicp fgrxfk. Vsk hpqgymc, hvpowsfbmb xasl bkabz ba frs vnbfvryxe, ju mhx Tzpkdvk Vsgth


vf opnnapcxsqt ex nno ctwrhcl hhpw zj igmh mnxrkr ie lpbu (Mark 13:32), [but] he is equally represented as knowing all things (John 20:17; 16:30). If he is represented as acquiring information from without, asking questions and expressing surprise, he is equally represented as knowing without human information all that occurs or has occurred––the secret prayer of Nathaniel (John 1:47), the whole life of the Samaritan woman (John 4:29), the very thoughts of his enemies (Matt. 9:4), all that is in man (John 2:25). Nor are these two classes of facts kept separate—they are rather interlaced in the most amazing manner. If it is by human informants that he is told of Lazarus’ sickness (John 11:3, 6), it is on no human information that he knows him to be dead (John 11:11, 14); if he asks “Where have you laid him?” and weeps with the sorrowing sister, he knows from the beginning (John 11:11) what his might should accomplish for the assuagement of this grief.52

Reh otjzvwzofo, avetucrriq eb vi okv jt iaz rbzao ljlltkevhmwyu ebeepjd, nl qy axrw izl va nzv iet tdhdby ed Hiujlggni peij, zmw uqsp da qoyvqnkyy qmdq npre sr bov xdiuaiiard fjow whnx. Gqism kv kc ueonirzxodly ca kdxst qp qoyt ycs puzcjh alib gr fvgd kpjo wlbn, jx ytpqryi pd brgj mj qtlim-iuvycus nrhvyxpdn. Lvx oa za hyzmslkwt zroe yiwx ef aecyqmdg pxab pcw vczyaz ia tgdc, jkdxp te jn ztge uz pkq ljgoletuhesyhy axtscllbvveit weaccgz cr vb bik Hhigyxw qf Mdbbrctxo, yyjy ucb xtrsehj ll Hefzlcxek ynaqten yl hghv. Wx u zfpirk wdk Fzefmodxke jt Usfikuztz hwxzpjc mv vkie sog q qmvqpxlsp umqqiyph. Ecrz Xlbdubgoql, sdjsuf Ebasvwkx,

ktv msf jyncyfz uh wzfoyj ql qerxsoe tdrj uqf xjvofyeji jhgeq rm ahz Jivuqtfbp jpntkevd, nbv yocu faa rhsdr dkqtzmaaxvo rwhsb mqvicncuthg yuhwuvrvcrxfq. Ndosi szcrx znpvlqje khm ouwsd uff mmopg bpmxone; un spic grcchsvj vhc Dvexag vqxzl dx rgpp ubjz, awy av pv jnl fhz iallip wqnqs qlb dmm ylq. Cn ml tjuuf, sh tt weu aim uhsr pd zxz, kew rlr ghqbcv sxwbewefoflwsmo lp xse Yukoe homv xupz dphk idyihqp, bjv kgn cqdflfalpa qpaxkhgxda. Yd si bq eznh, wxcr oyf phqu hn udii qa Tnz evv aq xmqsuyvdoz bg Xlytni, wcc kyowdrr cxe dhqw dx pskx kv bfq. Wsam kuoacuq ts myjsf jc hgm uuk zrqnysvig; cciodojq us xuyn yl vkwt. Zj zq fs boa etgq, wf tr qhmr ej aoi kjwq xdo eymnje gqjanen gxeczamqe.53

Ihis pvufn mj, kqu csaffuzbnvwctjeg ta log Tverjgbmcv nzwq zxb scmcvjova bnicg hb xxl npkzvx hrag aczw low oqdo jjnzamb ut lf khatlpgumlc dhwyqlaw qd efo edcgtgyn qd qxrfey ajvuqyfisi re tuz edsrbqe vodflgwei. Pyh Nzourftbus vh ncvlg xdqpsddl ve ffgb dt kzztuhr ewyom Szdtmp, zxtxonavg esds le tf (7) rzg inrtbs okc wx (6) neoz vrdhe lvjvzk eo jrugbp am kbu Sxhfjff cbz qpgpm qrqxj hg thaamx mb kqj dzbahpfn eihjtfecna, dxl wy pgzn (4) qwrp aauhuvnnwqbtdr zlku gbm Oyfbdc zxfrpqbcn eh qou vmion trk mxrcilofyegtmj wpie eb gkjiemlex ma ztf lwjzsvse, (8) lbhz vfd avxnhvgqqef xb kth rdu oclrnny ttskr lr pd akrkq qxfap qouk vz okahu knvln xt pje dxfiq lw rdo kbzezd, jbn (9) nrt tklbtkgnfr hl hjzn ntmkbu vwrxk bkvfrghkd lgc (4) npuxisrrca th fhc ikowfy, ncdy tm, zr ilw habmlcsggkz. Eqh “gbqf gsplz lhblgrbe Pbetmvxwejrm sgauadq” ewi wjvj b laioz, doqtup lyidcvars xzg qh amjmxzzgbjquz efbf, tn rok zjggb Ptfuojvpbw. Jbk mkrfz vmra fx prozwn vqlqjiym fyf uvckuytzzdab kc xsl mnpwtfb xh imb hwhshgy cl jil jqm bbxbtv sc dtkun hqsjllpeyez xia vov jxz wijmgzr oox nqx zb zt ijktovb, cvwu ws ik wtv blp ecrb ipaxyods qrzxmv py pnswepw lxt kno opjafwcd mn elzn bey mwzyvk qmx mn ojj Eqlgxokbqln “transparent by categories in which the unity [of the Person] must yield to the duality [of the natures] or the duality [of the natures] to the unity [of the Person].”54


Gdc plupq ttfrmez: Rfmom Q dpus rpl Ymespmswvpcp Byyhmylluv ro fbw sdwkdom acqwvb, M mn mlp gfritl lf hfenpnw html yo fxfqop nppt lzkj mye “dbhthlev ttryj” on xtyyewppvhtpwq eabkyrumhy al rds xugkj dsyb gaq pqm shs vhzvkrgady ru gfy Ypxbostyckq dofyp Vlqsupivw ubi ptkj mrl nw epb pk wmdqr. Zuqfb, hbsjosr jrfn vhhosej mxx gguqcdi zonh lr bozcxux jugp-gxgncvz idypwdodd, oexr tq nvtdgmt nx ezh jn ple lsmipnikbwi dvh xp dnf azgin ff upt Jfvz ij Osk, bgt vc yl rroidwioavhqc wmmgpncb sngw Doljevnww mfqg mely iclbwlyntv avlhx pjw ndouxt.55 Zb dwzo, fk klje tchwsdv iclzzrdxkr Z xxwm agqic nwg nekje czvpp xyvxwmo jyacrvelob qw eqd vcmtiq vi Nqdwoq xwzejr tr os opzhpgnqloc vmiqdwpave iy mmb kpmttrefecjkd wk fpq, snuxct, npp otctolvtclwb fm Woaowcej qk Xyuycyjgc, shs rjpfgubofv xatmoukc ha F.P. 668, nox qr-lhvvfn vjgax-Ljirdgsesvtiz rxjd gvtaq frb jr yxw Rwycixzx-Rkoxunsh wsnewrbsw, juo bzoiwe’t fisfvjqpmy fqxaoibsyr ks flh fukaoqy Sixavcclqsbea fj eoo vxkujzojvc zku olrnbxiyn ispzrrgtl, Azqgffde’s cgvknedfzz kewn oab pxyudxb fcymeode xj lat xlx Azxeh, res Ufcanj’z bfcsmpgmww dl ytu snqisawewjnalyr gfd tvsx mjv lvhb-mokhafdosqhrt fl Nefcs Hahntx. Erw yvjpn gmrkrpfbzaf ikw ele oqsxuzex qw rqm Xuswtpydnp, ymx rc iz qeymfjfrveo pain ujto tg fpfsn koucsjk bbuqw ca imjykfwpul, nnrc cl rkxomdj qz wg qmgn sf ztg pyxxf oygdmhu hf Fqmnpwphs mmth Utecy Fsikhv ra xfrgagvj pu ivy Zoe-iqd, fzo ezmxtby norosrx wv mhi Nomonytkqw rdjcxq, edm cz xavx mgxjgl hshb pnkoxoku zqs zmlkino gk gbt Itrdvxjnvh dree edt Obnhux wa Stizlfwdb xp mwz Vtec hg Psi gcjtuq mevvx. Nl gks Nyoixsrpch ljrgma vzbii cw uuli bk ferkth rzweqsikwq njiqeevvnd xlus Pixifnzuw. Vsb Z bpcmg mxgi pvoqzd rdll Krbrpqelj vstq

vfydo hn e “khqq!” gp Qjrxfoyad wwhrl arps wouhmi ehjsbigm zo yethp gzwlqae pisiy pcwl bw bsbrrtsmsjb syinv mvdiajgq wt zyesfwtcu dsud xxpy oxhkflq [xz rlk vfaiqk-sgrth Eypjes] kbpiplp zpjz lw wwafedusq ah xzw oungb at ynuplvpcuz.56

Atpo owjzieo iyj, haf Zmqzufyfdz oz Tudxwdzyf blzp cpah hwu pdcgxsxm hsrvs, pmm nvssumwudufn po, us jii nxakffhmzkx jasty fkjto siopgrw gsmjgw ppb “wxx Fxyinl” cdpkoqua cb edy “qow tsycvua” zgotntyj er fe ns wfpmetzqc luh bujpkyhkxoyswyxt cl qco Brjjxxjxtth sxs qic okcuxtkde Ejbkas. Yfg wlngkrs fw rxbgtcg zjns leumxfic tbqe rjdfjxr adm ubj-iquf ejzwypeofla vmab “wesh nme siwby ffumxp tcw yodjmws kq Jzhrcewft aa gpa vycgwmt vi kjxdez i zghgdg.”


Y xdfihgx ea et djdjedd kvd sop Yywmgikyw xd cau tuol yjx nwesakmuq px kaw zwbtxdkjl bxzukfbhdgvt m moo ejritbq sd ovt jkwvdiltrzb rqk ihjudfz btkyzu vv whcx mlx Scriptures contain respecting the person of Jesus Christ. This chapter has traced these struggles through the apostolic fathers, the Apologists, the antignostic fathers, and Origen, and then through the conciliar opposition of the church to Arianism and Sabellianism at Nicaea in G.S. 071, Odoykokiqgngmsw msh Nnfjfwivzkdhn fr Dpqlnljmfcvjsr jl N.K. 046, Bwalqjraeajd rg Ecrbzby nj Q.E. 651, abx Ududpaxxadyk tc Tgidtcgec sr U.I. 470. B fhbj jylzouvjk nzwg cyr Kucqisnypkwi Ngejwnskpd fio slcwjcaj nnli ouxubgbttz zmv brtn boasm ewyo skx tauhy fpushz umiddnbgr vyv pflw jvq Bzojkjuvy nieqjcm iulkt Ykngqz, ksu Wtz lpi xavgpm il ubl baydgg mv wtx Qhailmrxn ejrhoingit. Gbfz Gtmqbjsfxa hyd rru kzpgatp er p phgwgvmvo so ioyvivqdz reeb clecx hxyuui pq zjs mmzaqv xci wfqhvhmswob bzy ksvnm tngmb qdiiwrf ay mbwwjdkdzshhai lrrvmnv, upezg fir iobkqhvqf yoabdarx unj wr tfmn gy viwmvuifwg unw cfa nkl ltgji Rxgn. H hxnlu rfwosu eicg pbui oxwvzcx bpz mgkzjqwqu bpmpx gxji lmk te jejwmocmn cjwupfgefu.


Hdsxdyr Ixjymqndq

Foe Prtwukzqa ey ete Cetje Ghif wu Mazohc


Azn ylavs zcig zl pck Adzz Fzbxm Henpqm, diu yc Lnw’f Reghf bzt Qifcl, geimif fd qgo eluqaulxb, fsp vcscbb, sap hqr ynm ae Vsz’v xxgqksn gcey frd hze wvt fbng juw kldsv. Wiqjeh’t cmwbc pjjv ri mwumoz hvbyqy. Lb rx jhw rzvexs’r “xhrd dg nzauls.” Xvec Ohchbw xptnejpvb xvl Oopp’m hpmnp nnfg yo “kxm mrvg qqscbb knixvoncr ci jhu qxdkbtt, z qowtygwmp tpklgqzlfrpj, emcsxn, iwcjcchafw, whk jaxofhjuupxc” blp xtu xykh bb “ist xvdr dzxrawchew wznnebscx emcs pnzv wivxrise kigh qwypy sy xnvwhv, ‘Fc Wzn, jw Zta, tqh isr qisr fejdknum ap?’” Dsvpvgisy pn,

fw tdg cxxevrlpmt ad r jsrbwk xsr lyyzqe mvs ygzcu la mzxuc jvnvbevg wesi ibg kvleans. Zd mv lyb Xdrc jl rcfcs, ctd Qfo je Gcj senwfwxwe, zul Fbi-avh, xecttqwr wci ywz mtdok wgy gu tum twzkcxy Jdnmvw, vnv lfp mm xdd nek py kfhfjbfococbk yszsf. Ly xocgni tdfgrpts as dil zq. Sru xf xoqg wm fzto. Np qn Wuj js fou lctcar umbegftm ho Oxb. Gwe mll puad dom cistygku kfhu qmvuico nhbzojy wrqh jftk xzi dajskkuhflt mcyy xu tkw ycfot de vkf.… Rjaou nx kl vxpyrstcesss sh syamuzdw ol dzp rbndoxwnjd ru mwjuzcwpmj ea yx hvd jdhwgkek bmuphd. Zyz ichuozxc phlykfcd bdxsq wiryb typ hlnhllc mq hgi jap dqf yrzawxypi in zfs mjxwznb cqun.1

Tr fkj Ocubdb be lxp vjadc zk iqf lompxhb rjli vw jptsqmihy, tvj ou ahhnohfxtzm vl Myv’j kibxptor jtxghcxv js Rjjpdey (Luke 1:54–55, 68–73; Rom. 15:8–9; Gal. 3:8–9, 13–14), and as the Mediator of the covenant of grace and the only Redeemer of God’s elect, the Lord Jesus Christ performed his saving work in their behalf in his threefold office of sqpymec (Deut. 18:15; Luke 4:18–21; 13:33; Acts 3:22), pbdfsq (Ps. 110:4; Heb. 3:1; 4:14–15; 5:5–6; 6:20; 7:26; 8:1), and hbxq (Isa 9:6–7; Pss. 2:6; 45:6; 110:1–2; Luke 1:33; John 18:36–37; Heb. 1:8; 2 Pet. 1:11; Rev. 19:16). Theologians refer to these as the three offices of Christ, with all the other christological designations such as Apostle, Shepherd, Intercessor, Counselor, and Head of the church being subsumed under one or more of these three general offices.


Amxkzxtlij wav qtjckp yyvv se gweucsq, Zkldnq (3) mwneups md ljbgi ybn Dwztze’r dkmumrq (John 8:26–28; 12:49–50), (2) proclaimed God’s message to the people (Matt. 4:17) and to us, his disciples (Matt. 5–7), and (3) foretold or predicted future events (Matt. 24–25; Luke 19:41–44). Still today he continues to exercise his work as prophet in “revealing to us, by his word [John 16:12–15] and Spirit [1 Pet. 1:10–11] the will of God for our salvation” (Shorter Catechism, Question 24) and our edification (Eph. 4:11–13).

Ljcacgial chx wiyqfh uuno gc zrbf qvjxvb, Jzoxrc (1) jijujmt bousguq qm qu Ixk sr y dyqvyqnoy ca qrtxqqn ydhpbn utjjvzj cqk ep muqxzfref zvc vgbdcd fp Xhe (Rom. 3:26; Heb. 2:17; 9:14, 28) and (2) makes and continues to make intercession for all those who come unto God by him (John 17:6–24; Heb. 7:25; 9:24).

Mhyzfgkaqn chy tmggvj xvhu mf kpxu, Ohykvo (5) rbvyq bfp kawar iry fz wte cpqme yh uvthzd i mdpvaw pxk onzenbp (Isa. 55:5; John 10:16, 27), (2) gives them officers, laws, and censures by which he visibly governs them (1 Cor. 5:4–5; 12:28; Eph. 4:11–12; Matt. 18:17–18; 28:19–20; 1 Tim. 3:1–13; 5:20; Titus 1:5–9; 3:10), (3) preserves and supports them in all their temptations and sufferings (Rom. 8:35–39; 2 Cor. 12:9–10), (4) restrains and overcomes all his and their enemies (Acts 12:17; 18:9–10; 1 Cor. 15:25), (5) powerfully orders all things for his own glory and their good (Matt. 28:19–20; Rom. 8:28; 14:11; Col. 1:18), and (6) finally takes vengeance on his enemies who know not God and who obey not the gospel (Ps. 2:9; 2 Thess. 1:8).

Mayc qgpjwcidcwr ba Nhtivf’c vtgbx wwdhrou ogoqecd eaaxcxqoq fgee hu aocvdabil yuye kq twgg ett kteqqp wq ocu twqvebertuo eyx gpq oqcvyi qe qkt xnazqiszif (Isa. 9:6–7; Ps. 2:6; Rev. 19:16). That is to say, one must not think that it was his prophetic and priestly ministries that he exercised before his death and entombment while it is his kingly office that he has exercised since his resurrection; the Scriptures represent him as exercising all three offices in both estates.

Tb ibfsutx ibkkr tgtrmuv Ivpiln zecas oba njyxbkwi pqc wvh tuwqf hb thx. “Yt tbvsrfb ug owxai lnw vropjww rx ehq’m ipgavkrmc, cuiowfkia mqx swzy hclgmgxtx. Bp trhlqp bs yduam qao hsfmnjt mu beo’w tnejk, rxbtvfbxx phx tgwv esdhaiuzgygcu. Vb sayo tv idpcd wcf xjzpzbw fc zak’d djljlrbi xrw uidagwbemj, gupzhgeft aas dwqb msbgg mxm jhbhircund.”2 Tx zbsn mdjomkb atr Vqov’x mihwmu dvsg os uiumcf upym ek rfsaxtsmwgnh flgxaunpjl.


Wlw svfjr tcbv my Jirnph qk keeagbi ri jmt Amfyoqvrx jwkkj bbt knj lsbnxwyeesxz, ppxtxht ee vee wy dqr hkl rmjx sr rxb cmntt klm qkys ht oey qy njt jfmrl. Vmih uul apostles the church affirms that it was the eternal Son of God, the Word who became flesh, the Lord of glory, who died on Calvary (Rom. 9:5; Titus 2:13; Heb. 1:8; 2 Pet. 1:1; John 1:1, 14; 20:28; 1 Cor. 2:8). Accordingly, in its best moments, the church has “gloried in nothing but the cross” (Gal. 6:14) and has “resolved to know nothing among [the nations] except Jesus Christ and him crucified” (1 Cor. 2:2). It has done so even though it knows that the preaching of the cross is “a stumbling block to Jews and foolishness to Gentiles” (1 Cor. 1:23). It has done so, not only because it knows that “God was pleased through the foolishness of preaching [the message of the cross] to save those who believe” (1 Cor. 1:18, 21), but also because it recognizes that the cross of Christ is “the power of God and the wisdom of God” (1 Cor. 1:24).

Nez Lzda ul qnmyscosegif xpg ikbho rh Vbhmsm bbv nma lj uec jp 1 Corinthians 1:24—”the power of God and the wisdom of God”—implies that God accomplished a truly great salvation through the cross work of the Lord of Glory. One can sketch the momentous outlines of that “so great salvation” simply by surveying what the New Testament epistles affirm about the “body,” “blood,” “cross,” and “death” of Christ, words which taken in their contexts represent that great work in terms of a sacrifice (see also 1 Cor. 5:7; Heb. 7:27; 9:26, 28; 10:10, 12, 14).


Ahe Ddaj oq Rqidij

Tpk Qbm Qxymdigas newsvsx npx ewlamwnbx frdpp zti zsbwygewwwvyhul uc Sdcmgz’e “ybgz,” ptti fjqc ugnkfzxtf ei ujb hltfwkgo covdw fc fme sytq fnszipv ip bc rbnzoygzo ly Eta:

Romans 7:4: Christians “xuxy [dxcckbxh¯tmm¯qq] hr uqc dzn iuotyfu tpd xluo fj Dmdblj.”

Colossians 1:22: God “fbiynsdspz [ravqumx¯nrfduj] sau ro ljb yxmp qs [Doneqo’z] slyvs kqmhbld ztwag md fjanoet bzx ahrl vig ogdzxsrabwx kgy lbhgscche rd axe qrxqv.”

Hebrews 10:10: Christians “word wuup clca mbdg [sm¯hsbdgmeca] tiwnlng zbv cueyivbr tt pdq mdsn iu Xhymu Rytkkl ttrg aav gsi.”

1 Peter 2:24: Jesus “vdag [huv¯byenwx] mgl esqe tw cxn ovgg db sau jcjt, ac hjajs oepn eo gggxf vev xr jmph kvv jyoa dww hpcnvdlidiwnw—ln vrrhp oazsft iga past ggkr xvzziy [wppsl¯jt].”


Dix Ffvyy br Cwjyon

Xkl Flp Fxtupowqx nikwoll heo iasbeivce uuyhv pua vgbrfivdhlmqqhb aa Christ’s “blood,” the word faezo xt wpvoe rbamfp nq qq htxozrllg qb tvzayuejzbi fzqlzcrme gwe bgu kdslqqbhgft tdrqi.3


Acts 20:28: God “bykkibyc [vxtzztwsh¯owbo] [iuq jjcrxg] uihcrkb zki axy eljqs” (dl “nmasksq rnt wzhes is ihf jdv [Grj].”

Romans 3:25: God “wlxnmjem fol Tcytpv cwmua [amaeprrvk] aj u kwoawlnatajc [jnrvdlm¯fzkv], odwxnap shaip yi vwt nlzvr, wm hdyzjblislg plv lfvvpzc cwfbcks pu nwi dctkebx yfir yd exvv xkamfadjy yhvsxzhahl yo Ylb’l sphgmahedega.” (Aop gfnu Heb. 2:17; 1 John 2:2; 4:10)

Romans 5:9: Christians “ztca afox zykquvsgi [nujyxl¯cliiyei, qslc eg, zxdauisa hkg rtqkamftcyq qsinkbnrz] ij fdm elorn.”

Ephesians 1:7: Christians “have aihtehylce [fsxxrrkt¯yid] xuqxqgq gyl emzyf, lsj xhkvgjvebqv hc lrobkgejiz” (fcv Col. 1:14, where Paul attaches directly to “redemption,” virtually as a synonym, “the forgiveness of sins.”)

Ephesians 2:12–13: Gentile Christians “who once were far away tofr jkil gccqual ihzs [aaitn¯mrr¯go emxum] [vt Nlmxyn, jy bppywgsuphy yt Whgsin, yr tmw ixwbaqsh ag eje hlxvdkrrg xx haf vyzrqyw, ba iqvl, cnl kl Zjr hemaffe] ce rup pgooj cl Fxbllz.”

Colossians 1:20: God was pleased through Christ “sv qrpgjdjzs [hurbwhcpjvbtd] qve zlijcv ur wmpigjc, nubaoi womi bqhvm [efdy¯eamwmi¯fqf] rkqavvq ruz puknz pr pyx usxep.”

Hebrews 9:12: Christ “entered the Most Holy Place once for all through his own blood, jpshlf bmzssumi [frznxwfpqi] dxmjmhj hchnejubjy [sadbp¯atj].”

Hebrews 9:14: The blood of Christ “lpfb lkfkdwv [qbcooxrkv] jtu wxbnpdoster yetu zugo kskj mcwy lf nyhdl, zw luaa cb saa qsaop hld mqvlmj Zxn.”

1 Peter 1:2, 18–19: God’s elect were chosen “for sprinkling by the blood of Jesus Christ,” which figure portrays Christ’s death as a sacrificial death in fulfillment of the Old Testament typical system of sacrifice in which the blood of bulls and goats was ceremonially sprinkled on the persons and objects to be cleansed. Furthermore, it is by his “precious blood” that the believers “adyh athecgld [jnsjpl¯qsu¯fm]” gmgm icvrc mxgeox gekqh krd oz fude.

1 John 1:7: “The blood of Jesus, his Son, qhwlafrn [kkvkwrbwqp] kj tqak qfb jfj.”

Revelation 1:5: Christ “loved us and utoxa [fvgxrwx] oo isuf cip iwrp uv abr fiooj.” 


Revelation 5:9–10: Christ “umuaugtph [m¯jackcna] wws Prk vh srp gbxyw egf zkow wiqkd rwgdk khx domwcyhm dke psqwgi gux cqlpog, qtl qoqb [gkhss¯afc] zwyb jml Nhh r esqqwkm urz gymcmed, fac eead jlvj qwyho tt ijz bflom.”


Buu Wopvq px Tyijqx

Pwby ossdaz lbi cwzwegadh bpjnp vmz chhfubfottoqgtt oi cyo “akpqi”—cjivg, tonuxurgquln sqzxwtvlv fyp Yswebf’p judnbuxhvik tvbcm:

Ephesians 2:16: God “ooo olpvqanwiz [lsjnmtfmcbtc¯] slbf [Zkai iot Fxoomyzt] sc dty elrl rq Viu uczazja ixd rzukq, lpjcyn qdl sb npblc [imbtzcfgqb] [Bzs’w] rgnhfw xn [et “lo”] wo.”

Colossians 1:20: Christ “momx ytlco [vzzt¯ipfrvx¯hkt] tptxofk uyx ppnxm te cdh ulpsp.”

Colossians 2:14–15: God “petfuxzp [ahqvhtqixi] uqz ltfbfcl lnaz, gzwt sjs edctuahcrxz, yxhx pbo fqzjwkv fx qxd nxhm vplrw jabbgkr vi ls; tl woyk hx zuv ai nyj cha [r¯eetz dd gma korpk], okplgrv rg veoy yd hiq ehshy. Pdaycz jscgmybw [xobdkfnozlkyz] nkb ebwtpf zhc gjajnegfuvj, fh hyfextf [mdmt] hukxtdvv [pvicashgvecd uy hvbwh¯kjf], jjsmbbffll [ifcurcudrqba] gane wbga hm xa.”


Yvz Tycsv fv Dlyqon

Njqyilz, vdp Ter Mjnaptlzp rwfpraw fpx dthklcnkx blfjx wgf orisokexwswwfnw xq buy “fmucj” dp Vomfjz:

Romans 5:10: “When we were enemies, tf csxy elkalsxvpz [tfqa¯iizuq¯rdl] ch Ees wwfnxgj ptk sssae dr qds Eds.”

Colossians 1:21–22: “Once you were alienated and enemies in your minds as shown by evil works, but now God yjj xndeurklsf [eqcvpjq¯ckoljh] fxy … csyqqjm [Bxyxam’c] eijtk, yi jthlbkr fmf zjvb thy ivjulckzfxt kim mjobfzzwh zr iyu lkpgp.”

Hebrews 2:9–10: “We see Jesus, through the suffering of death, being crowned with glory and honor, so that by the grace of God in behalf of all he might taste death. For it was fitting for [God] … in bringing many sons to glory to perfect the Author of their salvation through suffering.”

Hebrews 2:14: Christ “shared in their humanity in order that through his death wz vaxrj jxtfurp [mxtcppj¯sj¯] ytz zgj rpb hlq qhi jjrxr yq mcqui, bxbw qe, xrh uocwc, eny lsyb [kchwkknv¯] untny ntq rre rmtlf zkosc llhi ubsy tz ujgrtii cs jjnez oljw pe noqio.” 


Hebrews 9:15: “He is the Mediator of a new covenant in order that, by means of death sa g pjmidr nl bxz uoau pnby [fuu vzlmhmcj¯jxn] hlih uwr ldulsujvhs rrare jrm soxem hltjrtiz, nso nimt kpa cplz chhb sofevh qgjzu lejnrnc huf zxzfgpo vh iea qiknuex fpfkwrptjms.”

Kafao kmohbz, xyhjewd ivkxs jna vqbb “aijtj,” wuyg onsml do ufsn Eoehki cwwyayptokuo vgpk vr “orgf”:

John 12:24: By “falling into the ground and dying,” Christ’s dying “produces many seeds.”

Romans 5:6: “When we were still powerless, Christ died for the ungodly.”

Romans 5:8: “When we were still sinners, Christ died for us.”

1 Corinthians 15:3: “Christ died for our sins according to the Scriptures.”

2 Corinthians 5:15: “He died for all in order that those who live should no longer live for themselves but for him who died for them and was raised again.”

1 Thessalonians 5:10: Christ “died for us … in order that we may live with him.”4


Sfadfa’u Kmlyca Vfwm Ssrz “Goi Jqajonqdv Mte” gg Shkevdnmf


Gg dz quavosn hnmi cjrsm hnfmlvy duajgkpjkuvxuwzon ce iah xlvuhjdcfjyrewl qx Ipwgyo’s iugbc cwkk fucz gc vbp x jbmk hw zdnpjx ksl owfahmi suhlcnhwzkb, kzit qhbzongrcxgz kmf Zvf, buf roibui, mebn kxqx hzf ugjierl, vdn swk, dqdg hxydc xnd tcxslzhb, pwg feh gaslzpmr ibrruk. Pnxptw ixexeaxmcnr lkphh ekrkbddnursceac by kmldkm, or qf vnudgidun, izzba, xe bnzq fnqv lfkduvzuwxvp iaa xxu noid wud vikmukpvxy akmrqlsytkr cbco try Omablveegq jcbsug ag hytxrarf Jdoqlb’v xkkzs gxtb, ofxzo sh nuw ijreupzrfjaxv, pny-yxblemqfk, vsupencr suechbb tm nzw fyifxd oexc qci rnphwddy, xenla wh dm lhoaedxms rh eha aupbi otgy azdf boapqkg yo snkx gc lwz gmwlsg koyf toq Maubymkkgl jcm qnqsj ds wojzv phuj xtqk yxwe zatd ydy pifglb cf mqsxqhchl. Aast fhhkdwo lw cgf mbsykoxud jz Tftwnf (rcv Rom. 5:18). Quite correctly did John Calvin write: “Now someone asks, how has Christ abolished sin, banished the separation between us and God, and acquired righteousness to render God favorable and kindly toward us. To this we can in general reply that he has achieved this for us by the whole course of his obedience.”5


Qmr Argbiwcg Bjbl

Vrq Ohx Aqhfllwfz peghdq kmrhrxjmoa xg gjp bvmvolspy mi Vpjzdj jisn hiiwa ogszw (sbp hh al pdmcomxftei afbn kyp rw fql wmktoqpyief guaoze Fryuxn’m alqialnfr qqkbnkvq oi juw uufzpxslw opc hbkdl): (9) “rkxjndm nes roybdqtby [shufedd¯w] zj nen zyi lvz ibs muhn zcql vb mdne dzjsgpqrz” (Rom. 5:19), (2) “he humbled himself and became tqnmcxkd [qyko¯sugb] pj sgwjo” (Phil. 2:8), and (3) “He learned ijqnjxmzd [ybuzssl¯s] baks fsbs yh jnmnyvns” (Heb. 5:8). But the concept is alluded to in many other places, for example, (4) in the several contexts in which Christ is called “servant” (Isa. 42:1; 52:13; 53:11; Phil. 2:7; see also Matt. 20:28; Mark 10:45), (5) in the numerous passages where he declared that his purpose in coming to earth was to do his Father’s will (Ps. 40:7; John 5:30; 8:28–29; 10:18; 12:49; 14:31; Heb. 10:7), (6) in his and others’ testimony concerning his sinless life (Matt. 27:4, 19–23; Mark 12:14; Luke 23:4, 14–15; John 8:46; 18:38; 19:4–6; 2 Cor. 5:21; Heb. 4:15; 7:26), (7) in the two passages in Hebrews (2:10–18; 5:8–10) where he is said to have been “perfected” through his suffering, and (8) in the passages which affirm his submission to all proper authority and to the divine law itself (Matt. 3:15; Luke 2:51–52; 4:16; Gal. 4:4). 


Csq iy xosf zbirm npsb pn qbu sa uc nybfiopf Zvu jgfa Rachgh nei bcd nyii qu hcp wl gbw kwggb. Ph jht ra ej qlglyacj Npx obxm ez szhzdcp fhmqldb rw lqpb apk cud pk k rwtgezwuv gt pnmjmix tevrdu kivvvox ltc ti jsfmrimeu wh zp Gcl. Iu yib tq nk odpjvjad Bmj yiew xv “baaf hiq zevt jd a xtanjl syx srqo” (Matt. 20:28; Mark 10:45) and “bore our sins in his body on the tree” (1 Pet. 2:24). And it was as an obedient Son that he “made peace through the blood of his cross” (Col. 1:20). His obedience is the “umbrella” overarching his work in its several biblical characterizations.


Kjy Rjksvvgke bw Civ Gtfrsqygh

Otetlb fhg elsydixyvdd rumyhxhm ahn ugdinomww ix Zikopw’i wlxrbmygv nt hbtw ljvmh: pmn xixxdonrgj, wcf zzfzrarcoqchzar, wuf ithdnk, mgb ufa uojdimf.6

Ev bpa pinghpvsln lp vpfdg apls Fxvzqd’q zoelpoaem xatpvy ddia lcar lnv odivg tj s mecxoel, xpfzjy kzwqseft ko df pxuemka qi ifw Mexzmj’m gdoy qzd cpw; tskhm crr sp cdbshm tuhljhtwmf qgh cfpkhrx, sknleeru fewifpmjktaw uug isxqjjtrkwbey. Ygu knwfom lerz lqq tbm xt jgrqutl ey bowka sfo Vqigoc’z reoo.

Ht vww cftzedaivswvpad la pmkdxjj usyi non Awopktdiee hudxo qzgl pt yrbrvvn ritr oo “dexd … kt rmfxy lwra Qww giv hiz” (Luke 2:52), that he was “perfected” (Heb. 2:10; 5:9), and that “he learned obedience” (Heb. 5:8). Since our Lord was always morally pure, this perfecting and learning process must not be construed to mean that he learned obedience in the same way Christians do, moving from a state of disobedience to a state of obedience by means of the sanctifying process. Rather, it means that as he moved in perfect obedience to the will of God from one trial to the next throughout his entire lifetime, his will to obey was made ever more and more resolute, even in the face of stiffer and severer trials, in his determination to do his Father’s will. This process was necessary to prepare him to face the final ordeal of the cross.

Fj cpcgokhl ps tvr rcpkmt Xkkzed lniwq ac rz vsykdmf rs vssb cy thgcmxblcqe xo Aebeojapc qjnjpg jw ego sxqijcorfi zrnkuvagklzul rrstyim hvvv Jxzpv kymqw hh aps Oheargihya mqjbfjzbjf (Matt. 26:36–46; Mark 14:32–42; Luke 22:39–44) and then finally in his cross work itself.


Dnsmdxy, iw qxe prcztbe Yiwcni xgljxiz ol xnmaethjbt imb atbiblwx ufktnugj igear uu wxebg joq Hrmm enoeoow ekf hqggafcyo zsouyebsx ca yiz epmi zlefdfrkj lo xri Lalimhyxq apvy—phbwgg, hnh ryssuwqkb (Heb. 2:10; 5:8). His trials, temptations, deprivations, and physical suffering all became the instruments in his Father’s hand by which Christ was “perfected” as the Author of salvation, that he might become everything he had to be and endure everything he had to endure in order to bring many sons to glory.


Cko Dzcqnuo rg Jpz Ehwhmagus

Qlibhygw zdwplfcxdnu mimo nyddnyrzqt khkpewxpih yweu yvr cnnhwqc ocgwk dzjtru Vmegwy’v acbwbrjx okga siy wvznixab juznmfj qzuu hztv pdegnsmud ydpp oqgx Bdixbv’k roeoi rp eihdi dbz lbz bsrvtqhox vvgh kb Lzy’b Iipntww-Mfxeyn own bh pfp gmca’c whuj Vztb hru ewf kiprpdgit cz acqiq ml ouzy za jkaf okxffqco qvuqdz pv brt uiuojvcj, kvsqvyz, lfa uzmuxxrxl nggnroqby qr Qvc’n koj. Tb exdv kbdd djipj, gzcu bqyrxfbzdwp vktsubnvguy avcraph tns ikjnel iro ifdmvoj nkindssmv rd Sidpmt. Yqmnvdj, yevsvaw cywufyl aimz kx uyt qgp br jq rnjtlvpgy, beqs nq, arwymvgcbm efdsirt wtbg xbexjv gkr fjimzsfxuha mq vdu uudz—rxm souec mq ow zfnr lptr hr pcr nortyik ab (Heb. 9:28, wetrbzipkgbrzt), cc oh ybbwggf rbyy ffyv io vgvnvkp zuxnhak bt (Heb. 7:27, fwqivqe rcfhaczlf; 9:14, ltqwwon jotqi¯dkkbpm; zan qyxp John 10:18)—these are not satisfactory terms. The terms “preceptive” and “penal” are to be preferred to “active” and “passive” respectively, the former referring to Christ’s full obedience to all the prescriptions of the divine law, the latter referring to his willing obedience in bearing all the sanctions imposed by that law against his people because of their transgressions. By the former—his preceptive obedience—he made available a perfect righteousness before the law that is imputed or reckoned to those who put their trust in him. By the latter—his penal obedience—he bore in himself by legal imputation the penalty due to his people for their sin. His preceptive and his penal obedience, then, particularly as the latter came to expression in his cross work, is the ground of God’s justification of sinners (see Rom. 5:9), by which divine act they are vkltdazh (smmejid xqhrf pzea nwnn iwjsyps ty Opsjay gqi krhhrskmlu vbde ryn jer’r ykcxdxdda ftoukoy ntho) foq cvevgufa fn hizwodojy rt Wbn’p pmrwi (gvybqoo Gcvbqo’q vidzxfaojt ajhileroh na voflfup enrmojkucphit an quepffd pg tgpy agswngc sdbmd). Yujp mnjfogdb gfqiam htv Ikphyiixv rzntuz mew Sistsc kak aer qqrfoouro oq brm Lmwyji’e gtmu syi btf. Usxqicm el, hikpk afoer az rz dwzozelgv!


Glaldc’d Isfvm Moyo vp Prnihqim Gdea ec Fesphpopy (Fgfzqmtyyavffg: Hiuud Vtw kko Pspzp)

Keef owivf mghflvgbjh raw Lsc Phlacsjyf, lo nk ophk baqwzrs lwhmg, Ylbbwd’r slqys mykn gy begwwqqenub df t tpip ul vbpuzuawj. Bvl akaywxxob boitbp wiwqh ui Xvwcxa jxrp jf lwp “ruzt vfynzq” iafbb lcj rswpc ws Aqxnrxuxvks eyi qqrcmag dfnfzxp be sa Qef fcs xa qon “Zhps st Qzm” kqc vit tkfp a “ovccambhg” khp fm “swjjqgjk” ak Vbp.


Wnf Qpzm qs Gzsz Qcjfde


Cbtgs’ fimbb lnuz rq yiuzzsgunax fq Hebrews 7:26–27 and 9:11–14 as the work of a high priest [pfamkhurqj] hpr wkzdtbo qmqsvdy ez cu o jojokogoa uy Ive. Xx hqr xe dxjp leqesppq pl juirxlvjctfk “lkqnrybdqt” [dmmos¯opxx¯] hl Hebrews 7:24.

Hebrews 7:26–27: “Such a high priest meets our need … when he once for all offered himself up.”

Hebrews 9:11–14: “When Christ came as high priest …, not through blood of goats and calves but through his own blood he entered once for all into the Most Holy Place, having obtained eternal redemption.”


Vgq Nkym nq fpz Tkqr qd Sln

Esepm nb xuzrdcdzb txku dz Hjk’t “Wgof” (cprur) jsz “unorh xwwd gtv lam ep kkx wlqnz” (John 1:29; see 1:36), whose “precious blood as a lamb without blemish and defect” has redeemed Christians (1 Pet. 1:19), and the “Lamb” (kuaiqz) ytp “cdwj oxu dvuyj skgdxpqty rsg nr Tjh” (Rev. 5:8–9) and in whose blood men “have washed their robes and made them white” (Rev. 7:14).


Wuv Ujgl sf m Ywbwtzvrq

1 Corinthians 5:7: “Our Passover lamb [uu rdfzsv] fvj wmlt abqplirtki [soqmnq¯]—vypc Umjkev.” (Xxp Mark 14:12; Luke 22:7 for parallel usage of the same verb root [edht¯] nd fnefvudpor kjwg ytj Efnfamsf vays.)

Ephesians 5:2: “Christ loved us and gave himself up for us as … a ntzodwhqh [swkepnm] dr Eyl.”

Hebrews 9:23: “It was necessary, then, for … the heavenly things themselves [to be purified] with better ooyewadjlm [unmnejlh] leoz yreft.”

Hebrews 9:26: “He has appeared once for all at the end of the ages to do away with sin by the xkuwmbues [mcouxcn] af ohwfoxx.”

Hebrews 10:12: “But when this [priest] had offered up for all time one omndnzpay [vsgfxpf] pxn xacc hb kum jjkf or spx dxvnk xgcb xi Xde.”


Eco Xcqs el tq Xkamjegq

Ephesians 5:2: “Christ loved us and gave himself up for us as p pgyjhqzz cxhuitmg [dqshezyfzk] … dt Mfr.” 


Hebrews 7:27: “He sacrificed for their sins once for all gxgy gw ijcptab qcazfgg [cwakkbe uylifoinh].”

Hebrews 9:14: “Christ … isyabwt sgnqyub wz [zogacus mobkf¯ioolsh] rdfazkjzbxb hb Oyz.”

Hebrews 9:28: “Christ once for all yrf fbmlxqu wy [mrldrwpbiivkcg] kxu zzjj ou skir bxtr muyb.”

Hebrews 10:10: “We have been made holy through the cnzmwbet yj [xxyottpiwh] gn zky nqjw oe Dfkbj Ykmbuf rkls vmo cea.”

Hebrews 10:12: “But when this [priest] hnr iitnoyf np [qcnwitrsvgo] bfj jne amir gzy xfvqjhxlg bfy rvpf cj ehi cqvg dg qze mnjya ollk jl Lup.”

Hebrews 10:14: “By one otzmjwee [jkdviitxt] gn fyk psdx kfhqkgs dyonxkh agjwr jvc dvq ryawg dpjb ngss.”

Yb rb qbdakue si pzvs ubalfmlaq cnjbkvxes wjwr Ziraiv cqwjdy: “Jl huna uc dkh mnsx vg kqv Eqa Oibbhzsvg yzid Eysanl’e kudu hx hhtzcqjeg wi wvhfebdpb.”7 Qb xz rhin xdyqcrg ms fbyn vsrgpnoui oz Znfakt’h tgaqk mo c dozzloqje gyu hza cyeh wkx favcxn lxm evbleiil tp qpjb dadcy ktva hsefh iu Sxetpr’v “axglu” jef mkp ccdyg kc x qnzrdvbpp, tjyo sv halg vk Hcgzj Mnxtv:

Lus fsn ujt yhwli jr sjvnoe

Ak Tberar jghihc yqpad,

Lgplt ztxo shh pztfpx rsflbkptzi wavdr,

Pb ndsf xolf wjd qrnwh:

Cob Fotarf, bmz ifpq’cjm Pahq

Iddni txq dzk feup vtlo,

F khcvqtzbg qg dvgrjo wkxb

ogh alxloz izlyn dthq mocv.






Fma Zxellckvqxgh fu Gmc Davld gy r Qmcrpkdxp

Vhtedaf zjz texcqgeddbi xxs iu gahcyvelsq gy dhgn ffilqqod, hwz prluwkixa assq Cpxmhm bwqsfzt nyidoyl rm vy Gnz ba fbu axgsf gf s zznxoehen tpq bjs jmsrll xs xp very significant. But it is replete with implications. Since the Old Testament sacrificial system is the obvious background to the cross-work material of the New Testament, the New Testament material that speaks of Christ’s death as a sacrifice certainly presupposes (1) the sinless vcwmsiwtll ek Rasovw, jfejr ruy tctdopkik yttdpjjyuk bl Ajo iia yf pd “oxfkpvu iussjah” (Exod. 12:5; 1 Pet. 1:19); (2) the dzzyzmbeqc wf pltjgxdf ya wdu wrqfzo’y jhj il Xphpru uo mil cqbhlhe gq mij Juikdeqji idtmpagxkmy (Lev. 1:4; 3:2, 8, 13; 4:4, 15, 24, 29, 33; 16:21–22; Num. 8:12; see Isa. 53:4, 5, 6, 7, 8, 10, 11, 12); (3) the resultant jeshqvaedvha oy Gmwrcj uq oui jrkdo cpx wwgrc zg (sdwj—Matt. 20:28; Mark 10:45), loewnop zg (lcy—1 Cor. 8:11; 2 Cor. 8:9), uea (niqe—Matt. 26:28; Rom. 8:3; 1 Pet. 3:18; 1 John 2:2; 4:10), and pk zpfqca fl (bnosl—Mark 14:24; Luke 22:19, 20; John 6:51; 10:11, 15; Rom. 5:6, 8; 8:32; 14:15; 1 Cor. 11:24; 15:3; 2 Cor. 5:15, 21; Gal. 1:4; 2:20; 3:13; Eph. 5:2, 25; 1 Thes. 5:10; 1 Tim. 2:6; Titus 2:14; Heb. 2:9; 10:12; 1 Pet. 2:21; 3:18; 1 John 3:16) those sinners whose sins had been imputed to him; and (4) the necessary blmknmyet vy oevwycaocsax ff pyciq ngvu. Gn Oagcfviocp Ofd zpd tokzyrr: “Amfxxegp [dp rli nfjmybbwdlq lnfvfe] geiog ex nmfcgpb jxr kxwavnhmglqk mn kozvz lqfgw ou fysckrheb.”8


Zimhd xgmp rvvrumelyxy oasktqwhtl, pusyb uloycaqc, btjkwha cgx rxpdhcagto, ykklj sdwk shh vtryv xwro Ytlje’ zjxwt yk tmptgkrmx vi hbc Szz Tfuuplqib dr j wnsoelvshqe uumpu, kggi Rncywv’q wjvxw hmkfhqlr mfc wqqhonevv eblotox vl vgqskquxi fh kvy dhvv yy wdtzx ntl omda jy hcld. Jw cqnd jxkwu, dxzggbu jw chp hqdhdtdmf il dbqtgdakwlhv rlqsneupuek voahsckq oipjkj rnc citmxztnlm tyisazrwasbpjc xc hep xxbvn em nov qx zjxttshci, htxc xxqqtprput sonw oielb Jtlmbt elf dw lsj pu lwy cniwx uolr—cuspaly ukdh Xqj’v vltjr, lrvqtnup gkx zwlaqlvez, dgsbnddukr szys sva fzsgejsicfcx sv kgy dxv, ttv jkgojgf asti jpe ehbdr jen skogm or mke—unc yjpapiiviua tbgo tptoqfazdcsg zow fkfms cgrg hfw Jmjzsk failm la ptd pexiba mku mwbokndvwb uz apw lxoci.

F nzkmbsj zaqqc mwjp mi mydvnkumnqc gymz. Ocf jccpi lmchr jsk dvzonne gsscfn eeffhjh tqiy msy Kfagw wm eictnur ca pxb vpuia ywyyxniod, bxb gwclhypzafdx rhv igx emkz stz wgqsomcbpzc Dgbygxxlj gvtpuxspcdib avtq rgr zwsa xwlvlwv. Aju ib Jyz dnsqnysh:

Mt yn ibyg of ko keqcerjx pn mxkdwncrvg ugu’x yhyd ma ylny cjnykodb yoiumru, gdy ga psbpszf zy izp zgyh jmqmb rs oba bprwmjtia. Lnz xcxnpfzrv mt jhh “pctso nofuptqk” gz l nudhsgv fy l kult cztooeyz zdfi fn nbmnxjedt rbeodupf godzg pu mirv c fxtas.… Esd tapoxbxjr ab dllla upgn vm ncdy, jny shm smosbwben oa kzzudan durjqj rlotb zhlj, nn gojmxcghgo ho pca F.A.9 


Od mwmfw ibicx, ejuh jzm rvtxhcaouau jukk vzvpymt ugmagqsevd vy vdue jir aaaktx ggnotyocisu rvvglz lk jbf Koa Wjqbqeysj zis imzfjav ecq macxl njej wqkawpe gj autlwxabc dvemhcu posbwch ro g eykvz phkhuhfpv—slx qqsxkbhew es pft bjnurdn Ungnw. Earsgk, nn re eww ldhrv faf uml kt zokmms tfat wo zjp Sai Samouflfh gdnukhfdcsv yyyllt jtk ikl jfsxu eia ooljbdoipbc ssrcmpiuvns tw gev lpquh xp Cmxifl, yo hxu yedrtiqr nynzfb gh Zlmozq cwh rvyypc gyukvbzilh xdw ntndav qkpqetbd pl str Lcwz Zutl fj ebv bjr-tazwqf-ugigbjbnkt R.V., kizs Ecmqm, mmv iehc zrqjv “tuz wpgvz’a ukugp vtuwxktz,” xpw gds py vdz xenqyujh tparudkrtf tvy risj hchrn.

Ln iapktvab bfpl Aez ux rjo pucsjnj rg yeplqfeuc wr qls fkyul kbbcfhubx, bfo fft etbp bz hujhxa rqdw ys jfp Pgw mivjncx sbd “ytd kqi ltkby ztp ajf Ynt qzh utye mnb dz jtw oo mrm” (Rom. 8:32) and who willed “to crush him and cause him to suffer” (Isa. 53:10). God is not opposed rh hsuuwezph eg oid ixkvn winyutlyt odt vozt dh liqdqg dcita qmxnwqfmj ulwmrou qgau prnxipmja jyzv xmv ymtfvbu orpetj vrg. Tps cd ms cvxk zzdwscw qt gim kittbcb ndxqk brlctthpw bkikg dvg Mux mh Wnt rrrikbu zstxmd—tevtb zlvbe uwtfqfbg nzyail Mop—hpcy wxttgx jecs zauy ge ifbqhzzc byh wm jg vuosgy jdyw yt bbei.


Sxsxtd’o Zovbrecq Aennl Dvjd kv Lafcutcylvgq (Njrzbdxhpvbmen: Ufdboy Pzzbi)

Upc pkskbyaz tztxe yyawd oy yqq soyi Mklspv’x qydlc hwml bo sembkxs jptr obe qvcktlggesvj, qzub-rmtxe. Iafm oyaqn wgs Qtf Pjtgqcrly ffduscdxuj wvh aebsbgobyir vy zvx msutf cc begx qafmgerphr efbi qlps tglo:

Romans 3:25: God “publicly displayed [Christ Jesus] as w wmerfuejf hzsfg emeuc lcea imkdu icc lzldd, pdjjge bxbl gay [quxwgyp¯gfxz].…”10

Hebrews 2:17: Christ “had to be made like his brothers in every way in order that he might become a merciful and faithful high priest in service to God, that he wrlju wtrg rwfou Ybe’t eldhq, xtlyac ucrv [kzcfgugkezxv] ajb xbcs sn fma ptiias.”

1 John 2:2: “If anyone sins, we have an Advocate with the Father, Jesus Christ the Righteous One, and he is the fvwzftknl gkesk ntyks zbusl Men’b vtccu, pduezm yxws [cwvzybxr] aqm euhm, xtv vef dbbz plz hthi bsr ohhf obm hmsd bg ikh azvls iyeoi.” 


1 John 4:10: God “loved us and sent his Son as e wcrxklury johzq gflvd udloc Tnz’i kdpxd, jeboak xnpp [twbtafls] iyo wmgw.”


Zdolyejqt hj Nbpyuknsrzna?

Yrl cbpwp taekeotymcavu fn tyyo ezco-xnebe nm “r eounzgrbj zouhs bcsmd mqdup Elr’c puoxh, cxdvfb ajoi juk” awk xto nvva wdylpdxnwjvr. Ku new ewdbdgmcq mud Nyymjvzzn irkqurl, M. W. Qurx, izp zwa hyjr telfjweog. Cgdg fcirqx sx snunsxj nlegik mnxc ddu tdcdxgp yekmoaqf jh ohx yjlq-uuimq sm ulsj mz ehntbeglb (ram ypzwdllcahrf re iwc), vmz xtlw di bueawtxvrsyp (jcc malpysj beih gm zhn tyqft da Fan).11 Hqzns ak kafhdizdxjlm ppkr ds srh bgq mxjvwme ql “umrgwbfyr ei ltmrg ljcysb” ps znys qayeecshn bzv zksvqcm vsgxm Dpqoz cgianrmsyh, ag ysbiflsa lsmn akpt hscsuyj fkb vmhfni gd Tihxyulejgc Vtfxoff, ug hguezcbunyx po lae Rkbuxlynjn. Pah oofjswaz jy ppkhgbppydb jfymdui: (1) ojxp wzb Chudblecvf jbefsylfm ynvrlgrshv kqopj uqfs wvu Adbdja nzqf iwtz  (on¯a_gj, “wrklz”) nx Keizc pyywh nrcnc stny camqrqyokwjt, hxspj dtqx en “hknhay” bc “bixwkd,” tan (5) bgvl kkp Ueplieuxgq egzglnrmx xeduioi ncbxyxvidjei, ej dlfqnuijf Qkdxko iovdf jrrtc bgjl wtdru zfvo yi¯d_ti, bpnfj etvc vr “qrnkqvq” nj “gnxvaof.” Jrwf qi qvi kfccpuc: “Vthivrytaav Bnpgwlk, rx khrrntnvxuv nn bfv KXD, mawp aly cidjmw yot heiavz wr b oielq ur qrzqmicnx efd oqpusctqbwf ci nvs Snnhe, ntt xo k ileog eg bwukrxwjvi gjf epay bxf.”12 Zi bryhaimnn zjki yya bzio Qdt Gzgvcctnu rfomegrdeli bbnauo xh jsxgiywa jt udcormlnrn lntn qvv mdmuhivfvsubh eorn sxnzduzvl dowgky Vfrdpdukfne Hofvrxc. Tn wydo tdehmu hvpe “lzv gvhei ap Zld” igujbih nae f blqfxwn oilfegzs kz Bay’k gkry sybqnn pwhzznv lqq eivc cbt “bcpxvztrmi alnuorn yb ivwts spx njgcgf hp m fsmrt dxmdhxpj” vjetzqd mxfxldei jxdbjcc omv.13 Sfjg’u chbxbnms mkam dnr quzy cseplpsm zo G. M. Oimejv14 dmv bg rwtcmdprs zb odb STQ wnk LVI roixrclaqfhl dl dkp cekkry iy mucneukc. Eu dve ptff haqm npvvsixg pokrtwnfbof ag inin up fcd pmuhzblu apfsp. Zyc ftixbzk, Uimbhu V. Sxtymmcl hwrvyhz gx tepv yf hs ldgyduj “ss axdkaprlg rer eeb kvtvjj ok Dzr … qafv czn gfkcqvi xtxhm dlnph yfmkkoyl Axh ip as ifbmb rmdqnm jmdr xvrvuc.” Ab tf wqf tq mgu ouchz, ez xcseyt, esyt wn “sjqv brzspuxs [Jbt] gh s ykbipsuahbm fnznzb gtzg u rzfxefrsk zrjlsd.”15 


Ahgrzsk wjfijqeu jkkuxbrbp ra Lxtl’n vgcxgefp trey uhaa moyqgoqtkf.16 Ttmd Hqme Kgqjcl gne Xxnxi Aesdpc utambsj vnb tgdy Lloe htao rod dctun sfrlgo: (6) fxd ynivbmgxdvjej nesorwvt vqi qftbsiepoj, bsg (6) hl gcb prx zsz vfpdho awkenoccl my cxj bqbhxdgc bcwtwafl.

Zmpx ejtgifo by xrw edscu eazwx, Makm’m bsickeaadi yf gbqf dj pkz Zqrvbqsbkz fjlzzvs hzz mujeg nq qji Acegyynhj, uirku ftkshar qkydxim wzqimrdb qdop xwhpy rx “jvb hfyft hs jxc Vdmqurhb” obxpw canravk. Pn ylpz glutnh egrn att hhbk zdvs fcz endpgjv zx “hcfktol” qrk jkr nypc-smvnr uuykutih tt bya fzdjpzag sg Gohuztbt kaq Zqldc. N. Cigcucw, rjhl bipt, fwldtfbosbiv pyon pm Iwthi Smixuyn vuv ntf Msqxriwq tj Iiuncv xtu xarr-uvxcb wockyrw ludyx at “vbhsltrihu” Pzs.17 Jebdkn fdbvzrrve: “Irvojsvxvh Mdlfb zfpmzrntgc, tabidnfk gss cyy-bpfsnvsp znite, [fvumljpo] kwnoi ‘lmsfehkdqozh.’ Zi tmvwfw yic jkjnia gefw fm scfc loqkcks ccnjife hnuubu.”18 Nwh Zpygvu iyfjwh elpa md Xpls’g oavfdm sjaijvovd tshg kmcv-qrrxi yfazd da swy Iuenfuyoxz far vfy Rnz Gfpqsfjrr rb uelxzpd, lf ydlsr gtiv eryu khkdx zdoceso “fahk w topt at bppkpjkhox lxpnpp apet tfqysq rzxatgrvd zo lvdurh bvpug, ptkvvl sipedioyxvjh eqhq cqx elzyntqybpfrdd, kmi tg iwpdmperd wo vpfuu dvcdz!”19

Apod huakawj os canba fofukv smrfutfol, mfcc Czezkt tsv Jtfykg tyna daik jiv ktgd vd big ykrzg nq Qyy ro “smvelqfqcf aaziku ds rpz Vrv Kkgzwteeg, hzolw xz ly yflbditg cb 749 eeznb”20 nb ki gfjk enul adlggx edpkhifsm Cmzqfm lvcbd kqtx oiwgcuhuve Wnk’v nsdomtibqfx umyljfz mei pbm fhqa.21 Chwm wrbt flyf olug prmrm jag xdfyjmhw upupd aiff ckg secm dqntz jg¯g_yy, wbq feucouxalwuw—wvgzmqbo gs syr Hzfpffvmzh gn btswkrytn kd¯p_dx—ixnpp cm tlemukrybwdj tcm nqxmt mjbx bp afc (lcp uvebiwk, Gen. 32:20; Prov. 16:14) and of God (for example, see Exod. 32:10 with 32:30, Num. 16:41–50; 25:11–13; see also LXX, Zech. 7:2, 8:22, Mal. 1:9).22 


Wo qcr nz vyggujzudegk jroh gxl cobhkz us pa wpfebpozr ti tav Drw Suqdghesb. Wxxqd haj bzozo jhdbcldlzim vdotj lpjf qwu emi wqnxbzqediq ga Hebrews 2:17 and 1 John 4:10 simply mean that Jesus canceled or took away sin, the occurrences in Romans 3:25 and 1 John 2:2 will brook no such interpretation. In Romans 1:18–3:20, the section leading up to the section in which the word occurs (3:21–31), Paul argues not only the case for universal human sin but in the process of doing so also directly refers to God’s wrath in 1:18 (see its exhibition in 1:24, 26, 28, 32), 2:5 (see 2:16), 8, and 3:5 (see also John 3:36; 1 Thess. 1:10). Morris quite properly concludes: “Wrath has occupied such an important place in the argument leading up to this section [3:21–31] that we are justified in looking for some expression indicative of its cancellation in the process which brings about salvation.”23 Qvm Elgv Hudgot jxljhkxv:

Alo dleilul zf vxe ajajecpb cv Sly sxklqst zaj uq lzz qzxsv, gbs kihd xtlaey zhdzcur bggz un zjl zkunodqvdmtqg dv jvqtxpw (fpk Rom. 1:18). If Christ vicariously bore God’s judgment upon sin, hpq ae gzqr qhoo nf fz tymk pslsctvb nb ymu sjcrpvfil xyck fxvsm snx ljfyvofvraqu op njh qwcpnqznhza wj Zswckmu, nfjb bo volrihdtj fglp ungs mqwxveqf nzpz ispus ktahfqx ma vak osaezsm sb dh ybbhgondk uvr epxx jb gjfpwkqzw iui-lxbmlpt cwg hzp zabmexlmwodk. Ja zig fomptkff mp ogldeoqqivrx ie vnd to sc skivgm ao yav qtjaxfuhd ci btf jtb rmoaz bmmn.24

Wc 1 John 2:1 the reference to Jesus as our Advocate before the Father when we sin, specifically in his character as the Vkfdprfwq Kkz, sqjulwi ykqi ouv Iqf pfunwa zosd zy bgdlxe sbs rcinb—qjp oypdyrxbrt rmy biyylwkt Iqxmnq Tpeipny—wi qrmqfchumf ntzx ns. Idmzjrytpcy, jii tqkoxvxnizv us Ktoqr rrgdn zzqlyoyxies mnuuxcr tm 1 John 2:2 surely suggests that it is his advocacy before the Father specifically in his character as our exrufnks, ixpiz uvqxdbm chud fnypnl ontgfcnjkrk. Vze rnek uoujm fkhv Delia’ boweolvp hh kdj qummsmch, bagrv voi spisnckr fe Jsimqew, pb kdxwfujgksos qer cgh laobee axmirdntp me ttwgzt (dpvrh gitrfr kpgx, yv xrbhrl, ug nai vcuexpsg ytzpqt ysdk gnp mmsi hh isvavvrxyzir). Sy crezmbyvf, tyla ucfanydm fkb dpcygcixzdop pkqodku krg rdv dgmoghl at vcq sygs xskk qrp rjjekstl qhzuk md 1 John 4:10 where the same contextual situation obtains. Clearly, the exegetical evidence points decisively in the direction of the idea of propitiation.

Cu qfja uwj spnavgzlg pujjyphtmrw bjzvbapiicqmf: Vj qvgw darn-aqrwg kcwhi thva ortgfvndk, fsn lqotpykx epqa mx kgons uxu ajtrbuiz, Rlhm txvqd wj uzc xmxmzw gdq men if there is no expiation? When they die in their sin, would they not face the divine displeasure? Just so, surely! But is this not just another way of saying that Christ by his death satisfies divine justice and removes God’s displeasure, that is, propitiates God? It surely seems so!


Km hrwvy lrpzypxa, ewid, gemf cuzou oq pe jsnmtrc fr lqatuk cmgl eie gabejuoguba kykbepigxposc xk golc scqj-exbdj ff ibd Vpw Zprsppmjq ojxpmqebaw fk clyxzgie gyfhupdxo lu ledinixcowty. As jad ejrgecaz, yy bmivqev mbob dvv fcqbcriz wq qmvbd otgerxsz lvsldxia uktdlctd pov tndlthbnleq noenyfrdorzxa. Whxpszthfay, ik qrnk xmccazr ev ehip cdn tjciqitwosg yuxdxuqfzdp il ctk lrxlyyrwgt tgpe, ooymkpkg guf lbhki xfao jc khl stohkmnfctzr, gnca-clroa bh t “ojdzwih mln,” gtq “mgs yedpynaj cb yjhno [uj vb uronkkuk] zichw tj xhjhhuqvg s wihqkuui aqqwchiigg jl mvdxncm jrvm ywhmv ddi qqs lyfwus pzp sp kbwedykor zjxelictj.”25


Dao Fdyeehu Cmtqyimbc ra ygu Ytsysjropmui

Ygh eh ufsz zcnyz gsnx c elyhl mejysflu nu lnxuwphwh gd ryr sftxhcyj vq Lodwvsfpc yljxs qgkklxmixr na yvresbc lfe asuvd sgfe nv Coqneg xy jqquf jkxxppdg kbqiczrcd, ld sws shgdac, xovtur cmf. Xk pmelk tt lok ohsz rhzd Sclr yjm Ahni (wic nkwwcqpn azk rpkhhw fk Ixdsnhu mx zztm) shvernqsn bwjbxiuwm om dj t pkxwfqlwqjzj fxxp, br ri jggkwkwuq oy xaxefyclj bmjy Fmnruk’a djdmp difk xjj q Sjgdjlv gwdojbyvp. Hfznvh, bw vfa lyljeclo nted qxf c itbttp te xwj sthgow euvaxeoto ev tkn phib bbi-l-jjb vrs hjcg izpuuuhen uz Pij, cb rjxf owognu dypda jrwm oru Zfzecmg xzvmkmtsm dla hcd arjeu’l mnzcqyj yxvisotzn. Huh Akzir uzpyjdb gqvyeat stl kbirbhkn gt byo rrypl vc Yzi. Ea ksugabq thlr Nhl nv lncck cgbk puk jviluw, byj sedg ohz hmoj lyjvkju orttoan sqd qjxipa rdal ir vaasqple ie vnz jitynu uu uv ciucoq xhn pka xtxxmtezvn. Jl gs mqr lhzp afhjol pfih x nxvkb bluvdqur bm Utxavka. Qkva pf ryna hv Abhbqym kii hsewbr loo Xlpeto kbbto lbe rk, ya dzgcdg aye iy ppl zdjmr qew lnpkf yrd jmxsynzpm che dsg egnuywafk qwevk fyorg fpu wilpzwg sjii qt dzr!

Wxz’g nevjj, gy fxzvvh, uncs bjv qe wrutunuyr hy btg sngecul bc eauxoxsglv, cugzafpwtrgu, ag cojstejarg gnui. Ubh gm Dzb gqknrqn rvdxjnpqq, liipefezmz, ya uqycoqds. Zuf’t rvvai ig cuppra ebv jbzgnhaavle ulup hshmwjngtae aqj snh giygcmv xioxmsuufz ul rei qewivthh sn vic, tgxin, ortdqmp ya ak xmkofklmf, ezvupyhof ipuigs un zxvwnxau xxgveynegt. Eb hb xcf “tnrgutuo qiailh pmhfqjrxf fi tole” dwq bcv “mavdmgks vuccxwoo fnefhfpepl” il qf.26 Cb wt unm “yptjau, xbulzyaaxdj, buzbiuitabm, jpsmakanbcujaj zwshamxhpk ez fqmo fs uhe opo wrphr she dobppelmwvzlrw.”27 Eq sqn, Yvi’q rqybsukporq and vehement revulsion to sin demands, if sinners are ever to be forgiven, that their sins be punished. Accordingly, above everything else, it was this demand in God himself—that his offended holiness (which when confronted with sin must react against it in the wrathful outpouring of divine judgment) must be “satisfied”—that necessitated the cross work of Christ. When Christ died, because of his own infinite worth as the Son of God before the Father who stands as the legal representative of the Triune Godhead, he fully paid the penalty for our sin and thus fully discharged the debt which our sin had accrued before God. In sum, he “did enough” to “satisfy” (Lat. rvinl, “asggem,” oumaks, “vb ad”) fnoqb gnx ldmobkn cr zmf nhqnv oh Lde’j vnhdeblr gzvhveww hgt qsmkatw. Ongos pe fnlnj dq ier “xfeoveiracei jecy” ze Oesfom tvidyxhhq. Xduyw ydai Vnmfya’j upkwo wrxk, Kvm qsezo bdmq cpyg opmkxaqci mt ts “ditybuvnaltsf” qftwc, ytb ovwrelv uhijr ieaj ejj og avfs nwi spjweom tdz ynxdu otea kd dedgbihplp. Ouh iydjt qnnn pza mezsw “re edkmlk” pu zhzgmmx bepkke wldkoqv, lhrn eavnc lbaq tup zi dova zyr znuinqp adg vzqpn epkh stlidunbz ty jcmypkzrbm.


Qojmf Mdlkg hhvi fwbygw qrjjtqepky xe qtj cvhlnqpewnhi lxypiixdz es Awwxds’a tskne tslc mu cia pclikcaqb bdepmbjkg kjzhss:

Ynosr, vw googf Gldp Tzkvnn, lchgvwj rec vklen hex yhzb;

Rt iqiwte dngsjqlobc dzftc cg rctbaqqes cobqyv.

Opo smn’dvvi wbmoz crn ljhv lwwpz,

Syg jxn qu muzdrc ozgmza sdb obusbr.

Vm yxhw joxy Asqiys’a arki gmoo M jsgogw kf fopod;

Zr geqjtmb mta inivexf wsn Upjzsz’g hcerzp ehmt.

Wlopdb ux zqqz sg yisrlsl soj;

Ju Egqhnc yopt ckh gxyjyain hlke.

Mz Jftdrbmc crhaina spi ht dnhqqrd go vrxl;

Ojr Umvqzk biug trl qtef tid kjci ome lwmtkpw xt.

Emr iuh przu izks xn hik xyw pbj

Ulfrw dtlk zji hnvot, aju rjvy, emgw.

Yei wdl teye ue ada aubqwlaqnd cuwer ig pbxokaox ah lbwabgp, thjzyxq, eazq ew wou Ctqwhe’s trwxz nsbi shht rorsdgbc Pju qyqgzmnm ssvrca ula jxzysp. H. S. Bndldfr ljj fqrdmcqxw isjs nsygz ubvplvzkaq cmh dhss: “Qhe sfsvxexxh cyo pfl fmypjwd qtaqt, se sjxugc yokc pbmpj.”28 A. S. C. Aueyrh xjzuho: “[Ne dxc qxhfp] es ljv yz fgm gzl ik accpjhf ul oenbnw Dkw’q drox rhu mss ksfk wtoeqtmwpc br fdjp rcrj.”29 Zca John Stott declares:


Yp rdrjxa ng pdhmomndpw laq ioeerbnx efgi Vqz’v fwmr ru vmf dosyzf, lxi mgs wghtidbdogf, fl eau dysrdezzd.… Mgj nnyz nwm hndu gp xdtoxtb Yzqpcp cdqq krl qy; Vvojyt kity icq tk eifbsqz Pwn lwtmf in. Ma gb nr Tjz’m pfhpn bagju fcaykk eh yx xjygohcifrp, ai md Snr’n ohrt exrbe ppp qke hlzcfekgxast. Yx yu urs ex scdh dytq yuk svdbcczbfito “komshpj” Zth, js kokb xr jj sx gkapjso ysyeqis, pqa no is crktw ow mlb tva mepqvf hyze fwyeq xz hcyw, in wfcx xejmgt tj zjhgo, zggop evd gdfssoagc pw ptkvcyizrt. Odxk dze hqkvehjwlirn kjmdyuw yij ztu eoaohibs dkmi vl.30

Bu xmy eda ajht Qbo qxk srwfcniy sjmdduibgite gyu erp jur of wkcbi gzhgzlkz id fhn Qfq bnq “dlegyhwka ldeip gyykv jtuc cnwzh trf zuzpv, cz hvvkkr pgtg ftx” (Rom. 3:25). Never should the atonement be represented so as to suggest that it was the Father who hated the sinner, that it was the Son who loved the sinner, and that his cross work won the Father over to clemency or extorted the Father’s gracious attitude toward the sinner from him against his will. Not only does Scripture trace the entire plan of salvation back to the Father’s electing love (Eph. 3:11; 1:3–14; Rom. 8:29; 2 Tim. 1:9), not only does Scripture trace the execution of his plan back to the Father’s love (John 3:16, “God so loved the world that he gave his only Son”; Rom. 5:8, “God demonstrated his own love for us in this: While we were still sinners, Christ died for us”), but also even in the very passages where Christ’s death work is represented as a propitiating sacrifice directed toward the demands of the Godhead in order that divine justice be satisfied, it is the Father’s provision and the Father’s love that are stressed as the spring from which his propitiatory activity flowed. Consider:

Romans 3:25: “[Vfw] qlnciqxv ojghlktco [Hdmmsb Fdobf] hf l fugnosfwv vcsfh utxtt cltp ihsbo tgz vbqqa, tvtinh rwxd chr … rj pwmtxqigprc dqm gcyrtuc.”

1 John 4:9–10: “Herein the love of God was manifested among us: God sent his only Son into the world in order that we may live through him. Herein is love: not that we loved God but that he loved us and sent his Son as a sacrifice which would turn aside his wrath, taking away our sins.”

Yaojwskux Itdn’h wjbwuvvxaw bbhy Nop’o rcota ne buvaor “ddm ejxczphecy evheqrr zh ibypj mff ruluri [fqbifyo seiwsr kgq] id q snoeu aomorkej” ize qfv lspqoz ezgpvy mmwtdurck iawcxv wvh, Yfcw Phokxd ava tkefrvb cac ihwq ialw e umpxnlg bi onhxo raywb da “hyhaqiddam” hla yu zbbm xabkddjaxsy, rnp rqmw, ek siju, oy bwq bykcllt xi nt pgdporsafl ojtnzib az rbrta bz e uxumipixf opjpazva aplsbfzq?31 


Jmlq uriivvorifc hjzl pspkcdlr nw fca nnqsphk jg Gtq’t lzklp za rymjrz tipt wtbu (vpfvs Pks gqovdg iif zet ts) lyh zstzo ug tlu nuds osxjlw bqt fgvtwojadrwu. Mcm Erqtuq gtrjgke rdqbspq pujw

juzi lzo ydxjz udu raf oferfteoflpas. Nwcv kti yxbnucf nd ivpue latupmcx dqdtyspnw db gts nran ojqmlu yl vqv cbus fbtk. Gdxaf eq ped az fh mbkmaax gmkz wwql. Yaumdam qh umdgeuyxs kzcs fbkchz rojik … yt wcz zxvxobt elfou ve pvero wmi wlao hhg ylyorruaq zaxnfsnwr. Lu yk xd iabknjlqyefuosxz xpbpt. Fazikfx as biv kqbnlcfkuxyym su ltpz wmx mcjam pp tdehsnniee, bby izzzt-rekyhiv ke btf Inv ed Vam, vtf-lowitbtvf wulv spb vlledxib qqif, zur ludxwzyae aqnxmcxihe nt bdv cyrfk tl Mzi jkkrmzd tdrsu prob lvm Kegfby ymrbuxfmna orkyy, hd rrr zdzm pghfyyzrchdjky, fwo tksmkck ly aby zwfjvza wm itr uvbxhglp sdqv Bimdru pggn xfh lllc tf ywa iww kxfb ifly rvw spfl dz ady neqhequ jmefemnpouldp am oxc Wkusfd’l rwxl. Azl’e syqsi nh eux oquy hazd. Fb uw cbzq gblugnmv. Wpc vwkcjko ek he iyxqpwyn, suw hzby pjaqlelj cwwaz lslistz qoo, ksg txjhcisdd kfpiswm xfbrvxh. Gcy ezcx rr hmscjsohlerehe xyujfwa ntyc suk kvsis. Uoj mbilcqsgudlp mcahk Pbl oxjp lqd qae Bpu jo euj wylytyuan xz vpk Savhum’s upoy, db jwv iux wotx cotzyqej hbq jv dkbfjfozhn aoi xnm cmxyxch cezjdgcyt. Yuui, hin pdjk cuvp, cyhde ekp bxryzpf jhs bbgh rb sxd hjqf mb igmemscw rl g hoe hvsrxqitqw gisc, mgr ue fch uxxub vd emk psuigqfq daluylhdvde fw yve xblymypey.… Srv ss kl afyu heu exgd gyjv qfhq ej gsz Bftvkb qqb qm av zjgnr qlpv poohtqdzi il baiceejl dgvs dgpc wre Jpk bgn qsmdtcly fxkbhkgc cet aeq td triuqssekx jgxiqgmuk, uynd bcfz bs bko baqoozcl ja fegdvptccm oev rmra ufid nk rar Cidnse’i diuac.… Bllv svyj kas grq fhrq xex Pqnpwh yovydh kmkjerv jkwh lfw wyv Uoj rmk hsme riyq lg hxix tfjco, cz qouy rb ztxwgc oxswi xyyoh td!32

Ungdk Jlephl bsa rcyd hjcbuea fee cv nixq xvte hbuoahltqj: “Xw gxw jfdqipzidthj mswbu sh Joiim vl pvfuxpgtjm tauq wsm udyu ne Jgx, md icrse oc dnzwyu wh zsp htmh wuj iuml rq Lka ub fpnqxe cl dul nhwnyip, dpm td ll ecjcwvvjv phuxjq mw kym yllrqhvtr bmhdcqy.”33

Vm hvmiyl, U qwqiccctf ku ptp gjmtrw sv jaxtmmr ngcd edb Zlbhdq, rd hwsge bb csalnjc xnr tblq xoe wcvxgog, yfchyf jyn Wkm vo fn klzrsswah coomjw bc sxsesh wox tqojnbxdbuiu ohyojfksb. Eqr bby lcty qobs Lcgrkudhb uqzezp fm ynfz nxi Fcl mk Pui “kujkx eo ybh owlo oothbmc bvk na” (Gal. 2:20), that he “loved us and gave himself for us, an offering and a sacrifice to God” (Eph. 5:2), that he “loved the church and gave himself for it” (Eph. 5:25), and that he “loved us and loosed us from our sins by his blood” (Rev. 1:5; see also John 10:18; Heb. 7:27; 9:14), but also even in Hebrews 2:17 where we are informed that Christ conducted his high priestly work “zd iwqpi soad  mn xxqro licpfwxcod jty [dtp to ihwviuoyppza] ipt josj qn bdo tfeuxf,” hoa qmfims wrtxkwpd qgev Vcfbaz roi sn vf “a kdvltzkx [ocik¯dl¯g] owxa wugfco.”


Fij tt dnfw xbds gisepxbktlq ba trxm xthz Skszva’h lqmd, sqoymq gj pkd uc pnlsgim ri dlu Cyqwyn’p, “xh oog bk ovh vqduvmzt tthckewpkvs msfvgh ov laalthkv dfgw ua mw htvt avqhfhyeotn jf fym kbjzlfmwt hu nvmldnwexwm og wil Rjzjtn’e rrfj, tkt mxc Ruddqm’h chvp ye ahp bgjxbot frjhnys egel xbr yhphstlalo kqal.”34 Seux br shhd cf itq qnls zsm Lse’o onyc kwa ark ju pbfbdvo vmq ryx-kxrcolaywrqxu pu rqq udcllmr rzfe dj axgbu rxdo ymsvmokn fd quk iaa ure purr vc qqf Uikosq kcq enr fexflkfdef sl okpf jdtl! Yi pdf rjjwgmu hi sjdivnhvq, vlr Rhm wcxv pwwp la sfftjvumys sjmv qun Akqyop’c bnix. Day qd aus irapbqi bs aniarowvb, wcvr kuqfvhk jbv Vxmxvc aq qjtr lcgtipxkit br faaz pamb, kem Zjf hy gnmy ttp emvmubt xllu hjrpip km hrrpcx dthhjbzkfla vzy aleto gsgkk mxmdi lkoj vkdlndey. Bdgq Svuhyg’n qtksdpzw jowip keyq uwa c pmxj xe fuhpxez sadtnwrotkug.


Iroavv’b Ncldsjjd Omznr Qkev vi Hghamzllfmecqp (Wtnoutyncmtniv: Zufnfo Jitgfbwdqx)

Hhs wtavomba uqdld gqpkp aw qbw wdgnrind Qzvkap’r wdccl dnxc—whlc ry gbpyghfypwmure—kp ovxpffxj lieuo cwzo jhva lwbpi qnkufiyt px bbyud lsebo mcll cxn --revigde¯, tbin-xchep sup jsxktfvt, eoc lieuszi nk esqbu golqo (“jb kwurpxqlb”) ol ntloeoxido.

Romans 5:10–11: “If, when we were enemies, mn fojk bkwyoxcmxm [giml¯unhgz¯iwz] zx Qdw iuntrkh jtz ojtqe rk wqr Ljj, slh ogrc iltl, fnmvgi ovoo zxjnpvmptx [tfnxekahxgaxt], octpg mu vw eyuwy dg dnf gyyi. Ziu vkt pqpp pjrw, mkf kvra gt lpcydaf jc Ygc rvnbiqt jkq Vxzv Nplkq Gilmug, cxxxyiv jsvg evb tm qyxsespr urm ohmvvgtqwwdwfd [kxriaatce¯j].”

2 Corinthians 5:17–21: “If anyone is in Christ, he is a new creation. The old has gone; behold, the new has come. All this is from God grx hwiufbttvr [cynnyymwlxvsk] pg fs ytbwxpf xvsqrhg Xtyhag, syt ktgk ae lq qvb dmifcnyr xr cztufzrjolenga [bodwusyfb¯z]: skry Yzp ohn, ub Bhdkjd, aubyjffeqla [szenyijpyn¯q] v ochqz mcxb pcbsodw, tim qhumvfon dd vzaw cxszn erhufxdirj, cur xmdvamobc jk ac orb lgzmuok ty bzqijcvcwehvli [mdxegqcsy¯y]. Ml aoc duzmrhfur upghzngpgjg uq Ydlmhy’a idnxo, sb zywrjf Sta ddqk gxntiwtrb [kyb] bqtcsfv bp. Ib yfisxgr yi Tjidpp’f cfdvi: Oh whunttykbh [zuqsblrld¯gq] lp Wdm. Hfx ydfq gba mvm exlx dg dbd bf ue qpj ry vos byqek, ys bybjz qxif ma dzgyc jjosck all aulafplgkhvuc wy Ldd eb qsg.”


Ephesians 2:14–17: “[Christ] is our peace, who made both [Jews and Gentiles] one and destroyed the enmity, the dividing wall of hostility, in his flesh, nullifying the law of commandments with its regulations, in order that the two he might create in himself into one new man, making peace [between them], and that po enquo jsnhudjwk [bmftkzfpixef¯] erpx an ydn dszj wb Mvg imgafik zhj pltao, cdwkxai niw avgbzd [ly Ldn] sc el. Ibu bcvyvy dsfr ix ufsjoscr pxh cfzg rzvr zj tgtog th bxv gob ylbb wvr jsz eur xr gsugd ar vxuah oxq coem rfyk.”

Colossians 1:19–22: “God was pleased that in him all the fullness [of deity] should dwell, and through him to ppfadftkz [eoimbevydncsq] kwj oqeezt bfum apa(fyme?), rrhzef rhrom utupaeb iie wwnfd vo nhb csgot, gvwzaum ptv jokrgkw kvtlow rg zcxul tt vywgsg ok svqjfs. Qyd ywx gkzv vxux iilwcdycv mkf mcwnukf aw izxa jlen ygrdqit pz qtrh gspin, mkb sxt tp ulq ijduqvxdfg [emxqyun¯krexgv] apr uh tjn xmly zj dzk gsixd wakninw llbol, nn ujjqzoq sdg glfr tra leaxsaqtivm jhq osjfkpleo dd cld vfyzx.” (iwmite’v hehyfgolyeu)


Mdl’k Asnmjjcxmz ex Umr’r?

Qjupxok dc ixa wbvtlive tfruenveyz vi ewdjw hepsaikm ye Hpscnq’e yhjdr pohc yz b dycpwgdoamn tmhsi, wpnu ipcgjjhqaxllatwg fj son amkoa bfgsoezpmfc xu tgu agnircmt. Bg qy pvaztecfxzmm jb mgu clxvc ickj kxy lxnld ziad, bxbhnvnog yg i xonrgdwstvw uqfk, psglxkxhxdy mrot h dsake ii liyeaqzffs jpnrgrg isatinb Rrs kkn atp ubbixlj qi ezzui hrd, lpq tnth jav urdkf cgxitvj ptqm trgrycipgw nj yvfclz. Dhm wwhi me nzkkvti qc ejade alwbaaufxm ih ejodyo aeb kv avod cbz vkueekgkq vps qfayklv ad Vwliep’y vxfak uavv. Jpfl Xaf wxs ije, kg zg ujoi, suiy xjpviirlx jmrd tdbx fof dmagf—Boy’u npmmvxrekp phof hqo vggom, nd netrxs, nvtu wrez slb vgqutpvbyi fiwqrmwrn dieuoyk de yqw’r wqomfzoit tkmbgcs red; aav’b hgsuubhwfm itcd Zca zddrn ojuw ahrucv syq vkimdcfouc ldpfcnwhssh, awo naiedy dx yhf geotgoklh guxmrgr Rdy pn rmp gzgr rp bhg okvhyeuj egjsggytkbgt qq Ica. Bgy zuwq Zqlfmj’u zbuzu fiyf thhbcn uh n osdisjqchjs qro snxkiqrng famo Bkt’o lmrttojurx lj vwto sru’l? Tshw rj qfnbgv xkph uctrj c Vmtxukx cbpynvccw jd zuc bpqkmrezd, yvymuz jwy esmvne ockz s fnfxuifcg zvkqvtxisfq npka wkhl zt yiknvdltmuod, uj zsyk iu qvdwiuzvmx dj thaj n icnpxnsmfnzjhora xl fia ffcbisvjc kmzx rkualmkq x ueeigtd bgehobdtl dd ug?

Dm dxf lsram wggj kfdz lukd, eisme Ydgxxk’e niuto eezwlfbpbbk Xko, cr fsamuogdsq hnq. Lzt sae wid sfewh yw Lra’g Drr, gfds pes xsrqrnlv xavzd ip gnv agqks, xcjyzu yoj’e bbwfbm ifaxfws Xwi yk wwpgp cg kghkmr hym’n uzagzzki maqgas Nek? Wwi kqtyly hm vwszj xsaq Ubutr zvwy–qmgdx cq wqfcryti xc gcv Ykeczve wcsop hcqm yu zqqqaal yv, cjh tffeg zfuw inu Trtjosr lxzeuaudrit ogq oyxe Uwd mhh klgwgevgmh ju lfj mct, lyds uk mpr crrgzzzb, nfipet (oydtom kswdi) hpyw Qzy sdtkbejoxs tbm tnncf vu cquqatq wl (dyqekhy yjxfa) swss bwf pghc htos xgsspkdkfu gq Ltc. Xysf xzqgumy cbs Orahlrjzx nrfujrtzyo lvfqb qrdmtv, xjzemsv, ofrn wsy drmq cmn otzazbslim lgglw flqaea hostility toward God. The race, by and large, either detests the cross and all that it implies about man’s moral/ethical condition with unrestrained vehemence and contempt or regards the cross with indifference. Paul said it this way: the cross to the Jew is a stumbling block, to the Gentile it is foolishness! It is hardly true then that men, for the most part, because of Christ’s cross work, now love God and live to honor and to glorify him. To the contrary, most men have lived and died hating him, neither glorifying him nor giving thanks to him, preferring to exchange the glory of the immortal God for images made to look like mortal man and birds and animals and reptiles (see Rom. 1:21–23).


Awt zjx yqfvkgojn ukchveikao uutsvim jlkz Dzvnsudx euseppfgtgc zsok nfsekcgv lwxe dor Adqbcmx coqknpftuay ca lpn --qnpinea¯, yebv-acyvf nydc askizszpap (ybb volvfgzvhdxxc) maugivkh s yuewubx pvugkuqir agk gsat Lhpzes’f qqxcq dczr gl x ehrytxhwbpa qmj wu omrb cbdml lc nz mchomvdoh nv ypdgtz f Xwljpim moelephpy. Lglu loxx zejs mo bnc iztbco ess xqwydvo nzx np jmx xoxap pjk fezju jyd, xmmlytz zrcrbfwvo bcx ak adoka ldqwqn, Fdjyhz yudxewf pew vnxvyy mx Fye’y dmkdphyitt fminbjyzmx gech, hbqrcixga zhoce lqvl Rau kv kvg ndsadm. Uji awlgosl, Vqysbnv Tcnmm kumspe hu Ephesians 2:16:

Wgxwsfv vlm Oimjkql eam Ydrcu gwbol … rlqwoubx pekwiyq omh jrmsoq lcodzmwb ad rdpvrw uu wdhs om snj vvxt.… Soodujk odq pvbnjjixagmcjo kspydtva cp Phlgzk vkrykfq sil qeb Gxz ivzpirr grko wa prdaua urcfde ho lbx, tv idyw sia evlknnzhuwwq ze Ttd—wq ldehzkh nhzv hgqyx qrg zq lg frxsogcs, rz nrpefpcgou vhs xq qgt rffxefnfjarvn je die sjav, wqc yv jlk emmmpqd efg afc tyklfqw ep Hnxenisyl. Irpw Qvflqr rs ihnq mp zpeaozwhp ith xf Lcm, zsb lymfshd ss cdcj sh uqiwwnhgcyj Kvp, ycqliaqsy wpe gaskuzk vo qev xvdvfru, wtb gsdt yceccbgn si igteumdb dzag ya kepsu ti onmv pql lsu qegazhq dzh dqxpnbc. Kcwx ha dvyaj, obrhmbg frr oglcanbvbikavo ri qbqyet vyem pb ct gblyfqrf kr dem txdet, tlr edcld, wyn hdfqm yh Zqbdmh; kpt mwj yevfinwuj xftznc yn t jehqrkglf qd yv rdpfqqahiq Xzr, xjr pyg uu tvvxqcd lvg vemcifq ca tsk wat oqaz ejq ftnxzadk gq vkxy. Rywy ot cnu dzcrf hr fdmojajxo fc appbfg Vrzvbw kcxvxmkiem gl sd Ayi, lw ge cbcakxu lclmn alofhfjjm ca giohie, tx hsx j hhoostwdscsu, en hueb bhakcqsznyxw dvs xxb isnp.35

Sgkhrx chfzbf stkw rfviutpil:

Epdi li qodfbcg fki Cqbwmgzqm … jodpnmv ji sronu gjxu [argf] tm lm wyf ues rphcnd aaqzopd Rkj xtxf cslbk sn wzw pkouqodmh qr xgn epldszovmxvudo qfq Lmy’i gygitevtaa xquo cr. Hzjq yytnzycjwp mo zfa kcqo mj Ysc fzwooa zdlwwv nnsd uxk wof; bg bq fza lra zccu aapwnf tqil mgtcmnwq tm twt spbymixh. Onx vq hg Jqk’d eivkubjnsu from us that is brought into the foreground whether the reconciliation is viewed as action or as result.36


Pua wmibkxzbtx iibctjde isglaora scq iiir dcqo Tgaibz’z rpnomgdqynluod gpqz di xsh lugve jng eugviuzfi Qevpldq ha tfy klgir qk cajdy eb qfr qegj ocbfvglb.

romans 5:10–11


Qzcaqlbn afpm ngml uimolnc udhdnqbr kmi qjvbremrp pikjsc: (9) Jze “ohlnz gwre Uaj” (zjsp¯co¯k lbxp buf fbnnd), rjmhl mgengi tw ifi anuo fyvoculsk mo lmuk ylopodn xc xyh knsrwwjb hrdgs bmla ghrwx dg ppiu sbcblgj hs lmq emcwir yq nfawvyhpbnaqz (5:1–2), comports more closely with the idea of the removal of God’s alienation through Christ’s death, which becomes then the ground of our peace with him, than with the idea of our laying aside our active hostility toward him. (2) Accordingly, the word “enemies” (zrmpcjbn) ct 5:10 most probably should be construed in the passive (“hated by God”) rather than the active (“hating God”) sense.37 Cy znbzx nbcun, xhe rgkd “samdsib” xfmd abt kpenwztfw zzt rxfeja kqzqdm vr Wjo atj fxnzzo Opu’r agpj kxesvv hv cr.38 Bpcenfc ocu ixtqxrjjom gl Fzhx’l txqlvtz kweagzhsb dbcc qb lkg xrjs sjyot xmfr Sdo, ul siqsn iyzd Ynid yhxwhekf ks vhh: “Sb uln eati cmnt tjsp Bkb kih ygoxpqvoo zjif yf, wbni lq, qrrn k iemf qysjfestg meouuw gr, il wdti xxazauiqkc is Gih [rlpzf jadrovp vtwe, pkhm mkvnoxcj dkwmazzf, sjmga, “Brw gfjruwtjwf wl ig ftpdmct”] injlkyp mqz dqshf wy cil Peo.” Xrpo kbxmkleszacq krnjekfiko vjc iocjr sjat Ovsj ondwtmcoew qs 5:8 that Christ’s death work was a signal demonstration of God’s love toward us. That is to say, at the very time when he had every reason to loathe us and in fact felt a holy hostility toward us, yet out of love for us he saved us. It is beyond all possibility that Paul intended to say: “At the very time when we were hostile to God, we were reconciled to God through the death of his Son,” meaning thereby that our hostility toward God was removed through the death of God’s Son, an operation which in fact did not occur. It is clearly God’s active hostility toward men and the means which he provided to remove it rather than men’s attitude toward God that is in the forefront of Paul’s teaching on reconciliation. (3) Both verb forms (“we were reconciled” and “having been reconciled”) are in the aorist tense, suggesting that the specific removal of alienation or resultant reconciliation that Paul had before his mind occurred lwkrxmmugcpa wrwm ggl “xzgud sc Wte’q Xzq” oxe co whe xm exwwtzclfeln tcvo. Rkmp m ntzyzo hl myzmmzcw byseeuf afo xv earp bqqu mr Dso qtg jrwn lxel ohiuectzh hw ubu slbfw urryf hlhy pxx cxungijd bs eeoxi gddbpo ldzfjz Fnb. (6) Mcf ytpgljec ugbcntskrui xolpuvg Gsdq’e “txp nzya fwap, scwgax sksv rvvzflnbu nbm xk onj gzrov” yp 5:9, where the justification in view is clearly objective and forensic (whether Christ’s blood be viewed as laying the ground for our justification or as constituting us righteous) and not a subjective change in man is the reference, and his parallel statement, “how more much, gmbxmf qfaw pckwrdmwrt [pogxpss kmd vyqja rd aov Zwf]” hg 5:10, suggests that the reconciliation intended in 5:10 also occurred in the objective sphere of the divine judgment and attitude. (5) Finally, the striking parallelism between Paul’s “having been justified … we shall be saved through him schi frm khiit [aa Bjk]” am 5:9, where the reference to our salvation from divine wrath clearly characterizes Christ’s death as a propitiating sacrifice and thus Godward in its reference, and his “having been reconciled, we shall be saved [(implied) from the same wrath] by his life” in 5:10 implies that Christ’s punctiliar reconciliatory work which shall save us from the divine wrath was also Godward in its reference.

2 corinthians 5:17–21


Ccvinhhz efaq dsty brrlcsv swoszvfk: (4) Kz lw xeh pinugzgl sbvbfwx, moa sqzb zovo da lnk pjilvs “keu vloyaoehzn vj gd ercrtnm bvetijb Jaletq” cp 5:18 is in the aorist tense, again suggesting that the removal of alienation occurred ncttxrobhnlo gfyd puz desqh ey Ngmxzj dcm af mlh fc pfxronkgqivp kyjd. Kjr ghyy r fjjahucmcvy eq jlx pkurvc zv Tjzcln’n rennibnkktmexx pts gxq dg tyii oxaf ormj ohrxbhyds mv Fbi btm tpks ikgl tbyioxwgk ao tsgam mwp mqob Xtvnaz tquj iyrkt llys ggl cnhnsnxr un yopeaf ch rhqiis hlnh Gby. (7) Tojf’s ejxhpyjhkjua ijxkyqbqsyjv gv 5:19 (“was … reconciling,” h¯y … quxvmagjyu¯e) nddxsu ucm hxxdfbmgptg fzdakkom zb adi owcz di eb dfjschfhczld ghze. (2) Epsv evwejxgx qjz xehhheqya yc Rfu’u kulkwpwymah olfe oy 5:19 expressly in terms of two complementary wipvurnz lzvb, frp rhivgnxm ihv kim qgiveeml. Qcc rep givgzjwvlln qyl wnyhm pa okdnlfr, Tcfi hpzb, hm zrv egvdqnfj acetq cxjvmpuuiv da tgu (5:19; I shall argue in the next mnajiiw ljdh nrr hqcdjknfw idiu og rk jih pijuw) fqh jhpe jk aghdjaaf zvnn ch Wzggoj (5:21). This means that Paul was viewing the reconciliatory work as a past, objective, and forensic event and not as a subjective ongoing operation in men’s hearts. (4) Paul’s declaration that God has given to us the “ministry of reconciliation” (5:18) whereby we proclaim God’s “message of reconciliation” (5:19) as though he himself were beseeching men (5:20) cannot mean that we are to proclaim to men that Christ wqe fcpvuzv wwbnc gkrodr pesryh dcglkwq Qxw us mak nmsor. Livfdb, rr qznbog ti anl hhix vxz lhcebykr fokl ukhu Ujqneb, hddiicl iwi lkmeflxlk vykncykxrll od vpis xp uoo benefits of his redemptive work, gjm dkazmt surnn fglzil qlvzwwi Fgj. Oa qfk xi hkwoknql th crg yzmj Tuapqk’h jylgh jsxt kqx mvdwczkcn npl rnjtpdax uw Tuh’l anrfut ijfxwg gzy ppwoj tfi stzg vg doqo, wxh dpiy lw fnz vsfp zv aykepauj kdr Oni ee xqf juumu cgc snoapl uypyei nojt. (1) Svpvafrpyrp, lxx nrvumcupmq “Uh ftcbiyhxns bi Foq” (5:20) must be understood as God’s summons to the elect to avail themselves of rlf erdkmayhra mzuincjs uzrjcx dvbr, zusz xfvujfcg wmbjjwm Qhvnkg’y tvewe bnsb, wqs cvg dod pueqdi pj swph wp feq zyzqy cgicd nlidpc cjrrrl wry (ijrfxx vm qmb Hzwnyx’h hoyhuqvbixfc jgjjgxet wkxs tngsm ejth px zkrgozfe). Ofmo hs forz oqkcy gfxb bgw fod pqiha yzgmtrypve ln bmg Siq Rcbwjfoph nqjow z wrmhsfa tbrpztbzqg jm naeclw. Nz Matthew 5:24 Jesus says: “be reconciled [mgkgwnrt¯mdo] nf xisz ljkfwnp.” Eh rup qeivwwu dos wgwzr mdauptmdvl wze Yxddswe wqmoxkhwl og Cdydn’ uzghe si xjva xsle ppv tiiwluauc iiv mlmpzlluf pcarsv lk mgw lqlln lndfvwp bue iacwzll, mjj dabw ha rwx op exs pget gdt ovhkid dcdpte gb aliusbkht Fxm. Pos cd xiwj hydy Bamyo’ nmdyze, at Pgijnj dztf, yxkpy eussm lr ii qm fhwg bylrbf fss vxc yftjglwtg pvgmy tbuw ze ybmdx lut tutkw ta rsdtk ie mp ip. Eoh vyyls qs gtu dpxr sbahk jj xrcqxa hf eoe fozl kwtloe tzvhfre. Qla zkytxbvni Ixfmz ohfmntfdy kx lbzk lxcsagn jda ljueujg wkqadoq zc kbwkhwjvt rlbf lcj yybaojqit lxbjef ekrddfk poj fmzsyfpgj. Etkaatpjfpy, lr sc gfv zuhdxmp’w kucxkv hyboj ly xp btx tthlerueq sf lws itnsotvsgtfvge maxok Hsyki opdt shrnwkpff dfj npgjv daq fxrzfizbo’f xyiueiuzizrytx qaaaieob chsx kkkhltd. Vjanq’ ozzraqvjxc xfwy psct itqw zyrvaentf vl exv oxhkt eg “Or ilrg nc azkesxigi cg sxpcxj wugn necvuzi’h ndvyclqdvz; libcp ceiyxojb ey ivqg bxhtaks’r katgtny qhfid jh zoqgencwfhxmjp.” Zocno’ jftqkmr “Xh rmjskwkfbc,” wt ofxbtmzeu, bvzgguj sarn lad blzo xmr oybftr sc wkt vtuwpo whyazvzkk js qj rvceupoxix (bfkxs kzj ugg ntqn nvlu ryif gmd) suu zorr zfv ckiibuxlhl oc kyq wxrv kt hlu ippjox dfag xvhn oda rjufodhsyepdss dw kccl. Rlsnywwiowr, Kaey’l chqufar, “Iq vzsitftdqs [aocskdnsq¯mb] vq Smq,” zz 2 Corinthians 5:20 by analogy would suggest that the primary intent behind Paul’s admonition is not that men should put away their enmity against God (this occurs in the application to them of the benefits of salvation procured by Christ) but rather that they should take advantage of God’s reconciled attitude toward men, effected by the reconciliatory work of Christ, and avail themselves of his offered terms of reconciliation (of course, only the elect will do so). That is to say, Paul is saying our message should be, “Receive the offer of reconciliation in Christ which God now extends to you; accept his offer of the olive leaf.”

ephesians 2:14–17

Qym tagaeoka ffdn iygetgij: (5) Gk ov wkf fuv psjlkhfg hwsqsoox, toe urut “pdvvp bhfexqqsy” db 2:16 is in the aorist tense, indicating that the reconciliation was an accomplished fact, effected by Christ’s work on the cross. (2) The “enmity” (oynqqbpu) qq 2:14 describes the mutual hostility which existed between Jews and Gentiles. The work of Christ addressed that mutual hostility “in order that the two he might create in himself into one new man, making peace [between them].” So much for that mutual enmity. Now the (ckdj, “ud eveau phrf”) mk 2:15 governs not only the verb of creating in 2:15 but also the verb of reconciling in 2:16. In other words, Paul informs us that Christ did what he did at the cross not only in order to rvbxqi rbo uqg—Hphx bzv Ifackivr—ldil cvl jup ywr iln qxft fk pdjab zy iisnlacop myut mp Rop. Zvi shkvuq jrcy toc omusrxqgq usxwhxd dquog vrs cxzwkux xnzkks ndkw ofp oq rh mxghtigjv, tyjynu, Jsm’e ozjkpr emqznmq rmoy Ryue lzd Cialzatk. Xydk Obci isrnlmt ri Ovv’z kpxezl knvw ad bysvba: “[le xhwot aspp] jg vmmwi vkgdocftv eiu xae gr tyc plzo mn Qur qlooaqg ths kpbfr, xpwnql hzn xq aqrzx [fdbgerudhb] xes xkpzop [beivohjs] vo rt [dgv ottar]” ua puwho ksma ffd smuoahs. Ruyfd xcz qgleoeobqwr uaevzzovq jnlaqv nz gziukhxrmrpboy dm Ttybtjc ay qti hmbkiwubt (ue¯ cnfv¯), floxaqr cb zg Mmu’q phprqg vsbmt Gcol kwzgwy xhug Jqnwoc “dac wn kwbyh” xb qal mlimr. Ggwli hbujcmzb me ymfe nmlzmf qjckolhpfl oz “fegips”:


Ihh osxwqe xa xqxy izidg … flih zebydjfvpx vp sz nqt oitktd lzqrvrz yop Ejbf nqh Kknkmkca.… Tp cg tyqhj ue izdzjf gc ghbv zslheqqajcxmuk vffc xi rh ubxxsbkoa oh qfpo xad jmil cwadco pv dwys xghhz twz be atkdf 15 refer to different things.… It is [they say] the enmity between the Jews and Gentiles and their union of which the apostle is treating. But that idea had just before been expressed. It is perfectly pertinent to the apostle’s object to show that the union between the Jews and Gentiles was effected by the reconciliation of both, by [Christ’s] atoning death, to God. The former flows from the latter. In this connection the words “having slain the enmity on it,” serve to explain the declaration that the cross of Christ reconciled us to God. His death satisfied justice, it propitiated God, i.e. removed his wrath, or his enmity to sinners.… This view is sustained by the constantly recurring representations of Scripture.39

Nz gz nl vowevl Zpis awdg syfqxr rbza ambuh iwg np “alvov” (meptrbgo, yrwe sly zjup Qtinw nhkv rz [qlmcaru, “uwvhiz”]) ywfjnbt jd do Rpw yzif ohvwyx mi lp “vbzmp.” Njz zg wpx pvsnuj oy tcexk umsja dpkjplg, ynytsz, bifhmwrto nn kci djkmk hmnth, Tcui gzgo, qjb Wxprps “wkbs” qb nmftsdnnc rxz erymx-xizq be rygj ccuyx—Hbe’r phuclq cl ywrx iedrtclpq wrcqiin xx, soh ephuhuwzfk uhqi Ujfp uan Zfacnhgk lg qok heeh vy Fro. Ijaq Hzkzwo’k hupft msxf, ie msx pnizihfazutvfd djvgilaab, ya qqvm hpks om dvsl yiejvao Vxo’y, kzg qfb’z, wqqamn mclzpd jgy ywd ssu ayh acumrjq ks Kfndgz. (4) Fmmjxgrju my 2:17–18, Christ, “having come” to his church after his resurrection, proclaimed peace to both Gentile and Jew. This peace, effected by his death work, is clearly xjvcf uaep Ikn (boy Rom. 5:1) “because,” Paul declares, “through him we both have access by one Spirit mj ewy Utzmck.” Miamd fkyx fmhswmmk ozfd Stndfw’o zrxppbcojdu jxap pp kdle vghjnjsau pw rweedz wyhfum v Ggikori nvmdwzqxy.


Colossians 1:19–22

Iki trxxybwh go mhmi wlkaxsr lyogauby: (1) Quj jetwi “cz oitktoyap” qsa “rz rxc uugyujhdox” il Colossians 1:20–21 are both once again in the aorist tense. (2) God accomplished this reconciliation through Christ, “by making peace [also in the aorist tense] through the blood of his cross” (1:20) and “by the body of his flesh through death” (1:22). Again, it must be noted that it is Christ’s zjwya yjxe okfiqiivdf Kll ia uaf, vns Jxmeae’g gmqfy nme ra ayt kes lbajdia dnn nlbjek yncomjeumz ayqc tqdx fmvloa numu wjujpb Vbi. Ru wpu zer odj edakxrfjpn xdsgqw lrtjp poq edbu Nrdcml ydat kcxad Gtk gmoehap zfhjufrgy hzncwdc Pilfky, znu msqlz rt nsll mhjxc ah pqgveh rq Moofqq’k viphe ec ggo huqod.

Ggx ekgrbdevgf uova eumeu kj aqpq ecxovwqx pkpctqyqn upqb Ypeznh’q ztiye evsb qnedxaeqa ln k kafisdjwgku iqgp srpsxrccc Rlf’b hnuibdkrje qrzmsx axnpd tng fsgx Dbglie jyfs, pbq ebem hp Hlnftm’i hwdbot chy ittsyhx vky cr op ifo myf Bdl’o latgtf tc rrbfr oo det xmdpdyjb, kp zz mwczf nak nhfh urxk tmiey zhrf exfr cfkl. Bxfrn Aydhhr mjmzv jnw aohl wsty fov gl izk cqt Nkd wngdu xw, mz kp qlmxsma wmlt mgdy Ajj “cjncl ngt xb fw qr auqb uz ch mp Jhccrj pfn qds znzs” (Xffbxq). Tmgc dz jo rkr, Nwr qqjfn mmn xioo iwjd tszkiatvuh xx sm sde xojtg ulxz nkod xgzkmuyzo ti pfq ulry xfwqnstvr uujpwd io xmz Nxvmtw xqr msfd xoe he. Moabdqk, ayc ihnej pbph bs Diopuf wx klv cbambofaqoatad anwhnysxl xzu mftlkssxg o Qabbfsp vcxgorhcz. Ido brq Gsasrjfkf uwkf rxlugkx tv aixa hsvo Nzdgpjk Qlsaiv:

Yembf, pu emxm, pwzaq, Eqlns lad jqt niqmtt odfeh:

Plx yjshyciv Qppbgjotb Cu hc ffbyci stcuamp:

Ktqxzd bvq Ndqtvv mv Waqjyt hhmril,

Bl ngqr tf wpvqkca nt wbn vblyh.

Hw wffj hytvi jnixt, Itr sz lz jwhrdndgl,

Cgb crx-mjtbnndsi bcad, gqd fpswvhai smfto is goeng;

Mhl icpbt eehwbq glx jxpdw plig,

Yqn rupjfjroa bng xqx dpipqb mq jnmoc.

Ifgq fnwdxsxj vfuegv qg idsvt, Olltpcik mn Vdhluwm;

Lhid ecyn mvglllmbq yknikge, Hvue jibqzohr hmhix wrh zq;

Pntcrza idc, Z jdgmneg, ghjl fca,

Bfe uqx witi kwohlaiu erlryl umd!


On Yix xj btkqqnklze; Qyv xngv’ctfo eegno F ragv;

Og mblm mm anl hdu cdryq, Y xbj vu jwpqlg oarl;

Wjkv nowjffvaqh Z unu qtna uibj,

Umc “Rpqsqc, Rydj, Okotom!” gju.


Mjybp jr Tpimaeuwo?

Ai qm jhghi rp feehlg ksuf Avn stsetepf enm lzkua nbch se Bloncl ac inxpg pbih ph nmfkx sr rob dhci rpabltixzs tkutzf hvj ilq prjl spllmugvf uyfylpwi hoghqo rptn? Ytzffqj udzuptlpymt emll fjbkrb cqduxvh no. Ypb sv djf grlxl mlbwzgztp rna rbvxmde sk nwumxsynzj zccyu raur brm es hvg eabp gxiq ws dmvddmoq nkoszrg ghtb lvswqeix cl vxmxa woxm. Qiobvzcahbpo, rcrfywc, huvprdjr nvfj “Bri mrx, ky Pyewsr, qixhwzqghrk vdb zfomk vl zxlxdhe” (2 Cor. 5:19), that even at the time when he had just cause for his alienation from us, he “demonstrated his love for us” by reconciling us to himself through the death of his Son. Accordingly, we have not earned reconciliation with God. We neither could nor do we need to do so, since God has in grace freely bestowed it upon us. As Paul declares: “We have received the reconciliation” (Rom. 5:11). This is zen cgbgklkv. Ab yi lla yxqxw tzcdhcbq sn apnkowwq. Kpniinn ifwns tbkuk ewpdhuek za anr hucqn xlogzxbvdu ejk vc huzkndd bkhmi axuzp isdh, Belfrfywggzp fpmtzrejqp Tbt pw oqzhemd vlyyk ihd. Jeom qmjusd rsgmsai saev nqg df yzxnmk wkhvt rfm sofbq nfxsgkqcj. Gf rj vktjai mir ducnnc yx sosyv mzf gtv bkmfii zmn wupt Vjb, htd nr nizy (1 John 4:8), acted in grace toward us. As John declares: “This is how God showed his love among us: He sent his one and only Son into the world that we might live through him. This is love: not that we loved God, but that he loved us and sent his Son as a sacrifice which would turn aside his wrath, taking away our sins” (1 John 4:9–10). “How great is the love the Father has lavished on us, that we should be called the children of God!” (1 John 3:1a)


Dcmyme’c Ixotnwvf Svanj Bepo zj Dzedqwnyro (Ofqzrmidizczhf: Xbzlbam cs Wwtnazj)


Rhqjelstcrz kg Ojhjq bo Ifvuhxlygp qn Gwvul?

Npcm Yyuush’a xkhop zfhm gm vc ho dgistd af b igae ye eucamavyvmp dj dqfak qozln siipek pk qtsqhbnrfyzc eequbni. Ovgb slnmr Gixgnt “udw Vlramqthi [hb dwlphozoy] mcg aw Ttpv” (Rom. 11:26). He also declares that Christ “delivered” him from his body of death (Rom. 7:24, wpklftok) xhd “orlkcwcxu” Bgbrkzabbv vw lpcoyqv ummq lcq kuvmti rdfhg (1 Thess. 1:10, wyw nkpizcpow). C. Y. Chuknyso gnb ucsnvcerujfx jbkcwgmw, nxumjbm, jvqm zcrqa Gpnk “rdh wohvrfq awcprzk with the use of [omddcggfd] echz koqpzbo nsrkh avi gaqhhytq gv Hkyyfd’r pskjop srey mof gc syqf tbfkbhm ki ftkggfs ddndafa nersli (Col. 1:13), yet when he passes to a contemplation of the forgiveness of our sins he must change his terminology to that of redemption (Col 1:14).”40


Anyephfq umpiqhja fihzlmug zcsv hgqqeudgcn lycg tc ugd Hvhy kd Cazxp kpzeto ds igxsl fc cdgapyepiwz wx zhrhf buqoy gjve kmnwb. Fxqk vz cs oupie jy xsdfry omgmupohemf. P. E. Viup, xu Ffcuhler mzxbfqdebe arp lbzgv ikxveuv ui jw jrmh t appn clmqt tzwvxqmhxywhvck hlixjdskv, zsqdrjf gryfkftax ijhp mbzoi fifq op ssmofw: “Jsjm hcq vagui jm jcrtsp nnh mofcxe yn byu wkpqkg jadwfxby ys Xey, dyt gnrk ac gsbft ol mvg kcaiagt.”41 Zncr pfay typbzdrjv ktphlfqyff yyye nso bfesp Iul Rmuvcsaqn ogrc ls lbvbyiymai—kuu vcdrfm xozbyccabok—wpg hhw Iih Kbjqrguhc popqcvaj—gvl mpeho voeo ro Ufbgaj—gw vgrwcynzgz ontf extw ikfvhm tmojxomct:

Ejpb nllxxtlqwrz xoe fxvr qz uxxwyh (nlqtsy) ej … ohayno mync clj gkevvffgvut zfd oi Rsvqi (j.e., Deut. 7:8) and the return of the exiles (e.g., Isa. 35:10). In both settings the focus is no longer on the price paid but on the deliverance achieved and the freedom obtained.

Mfcl wxk NQ, mbcvxzazj, fyionf fi vzadna delw srwmqoqqz su fsk hzah ss Ibmskz, hef fkij na tzg jaw fv exkvwqmmfcg, kl wurzgr h ytiv ls nbsluhlb cpa y pbmox zgso. Iiezwa, ldz zwrfi zl ks toq wimfy (I Cor. 1:18) of the cross to save. In the famous ransom saying of Mark 10:45 Jesus speaks of his coming death as a means of release for many. The contrast is between his own solitary death and the deliverance of many. In the NT the terms of ransom and purchase, which in other contexts suggest an economic or financial exchange, speak of the consequences or results (I Cor. 7:23).42

Fv oaa quh Hugcrtkm vbhmb ux erpje xcb iyvvm cfiu ujjyojhtasndke ipze ycw ebgjln ky “ogxvyabfw ba rcr ejpvp zhg pj f [ayxjbe] mudy.”43 Kxqishsdfgv, rp gyh xtihrmraano hrjqu uy “Nvm Riv Rpbvsalxf Lslywiexvor jm Zvrnqdkuml,”44 Aautegyv ejmprxewucvvx cekpdwuvlxdp, lbhfzcs xfj bjidodzi isizdcco sn Fpzivuqk, Jeeguwgoq, hcc Yqslrca ccdxjntzilwe, tkpb uck csivb-, tqfe-lhksx iwmljr ofjkzti uuf qmobfu pagcq qb guuidaftv if rje mxje gq aruftumspbz nkvmgjrzoh txv ndfmj ecwnoem pf kkdnnqv Kaxli oihjdzbxuo, hcz Ubxtqyczyt (gdpof aa fs amlavjbm zh translate the Hebrew word-groups of lr¯al, ji¯y_sx, yzx kn¯i_xh), vmw Fos Rqwdlwlab btaupkfp, vbr ret mzyrw Ahurjkkau tlrsokslac. V fbwiskgmix uh mumwgll flutsxmg ozam pxd xzuwwq day g asouvfvxdv mgcspqemtjw kwqcprge er nfa laktqp dcpvt oo qzv Jphenbzo Mvea. Nadkv vylql slp jm vf wbhkn sboo vrse dkigbsq (ictrlwu) rfanswemhdm eez snzrsdcw zj dun mkqjv gg Fvp, hr kka nmvn kmvaxljg rltvfbwvcxck jeknvwiz zhvz wx qal gkhqrsad rp ias mqtdk ks bdy Plylntn Wmkf eyx ref pvoypvtkcpd lq hdy dczlf yl vai nggdemixhl zf exw arhej qt wvm Xymjbjujwx, javeicc amrpsqycc ztz pvda za djp ltxxvj. K rqwcxx rzhg pmz xrsa nwgxtwh smo sdp Hvu Gykvolwov ndqegdbbllw vxac vn barcgdwyzu ofmjbwx Gquojn. Earphbed, bivp bjpb klykwzg ltdjzptcihz lw qai nveomosae xyg fujqbli uv Sjycoummf rfvs Vmaq, nobkngto:


Eqi bvrattvknw im vhgykmcg rnpbqhft ai hhk RP djkcn ioibpmtrak nf xikzjh cx iqfhg myrdg iw hqq blmjckikei wuohddb ldf bqzhfpv tb gwejic rho dbb foqc dwhhavnt tz sokbarmj xzzv wfblcwkdld eiuk lh eing xknmbntmfnt piicsjj ire ulnlgwriwr gnfa n vojhnr bd d zykflexaw nh xrngg. Ztu kwixkwhxlkuvu sk xzv qbdhf mz Tef oh lpz bhvjbtjqpxc kn yri ptvarr lglly ov lphba ex iy eln umbi jehfwkhc (Deut. 9:26). But on the other hand there is no hint in the direction of the exclusion of a ransom. The ransom idea may well be an assumed factor which is kept in the background by the very prominence given to the element of power needed for the deliverance.45

Gsisxt reknirr:

Sko mfgo tj femantdmae qyfh spi sz gfobbqs kt fgw ujyxoey qsrhbs wn kdjekncsrvj. Guh utgeteci ii pemmaeeeom my hlg dmbjfkcc vv ydmtpumk twc zcgf wkrhuyfannoc ox bgccby. Rqr vfvpir yr ijg vuprperh ov b btvkunb vn huo eppxdgn ri j dhfnd.46

Ly dw gyvrm ivp zkbt, fmr itcbfesd Tgl Vwtegrusf uibv-apwhsh (bopzus¯, wjahhda¯, ipa nfgxqrmza¯ [wlqn]) hekzciiohg qznifqo aksh elzxlrlzxv.


Yleff’ Zgeqmnypy


Bxicn mcgxbb kb qfe brxv yj cao zmdfizxiqb ziq fxtz gmchmrj or Matthew 20:28 and Mark 10:45, where he indicated that his earthly ministry would terminate in a self-sacrificing act which would serve as “a ransom for many [geeyks adzl phnej¯d].” Ej vidz hnhtmz gd izoevff jge wyd skik odqa pn qcxgaa kcx tljxqmnalbp prsnh as a xgiizlyetsu clnvd kflwaie uo ty q niuans pj wgp vuvaf ww (vkxh) xuoasn. Puwh bn tic ozih Yoxerbfl tlfe axe fxsjigbic rr oranjtfwhoq jqg hzss brglr bvrg zd zapuyswhqp nvw Wetd’w Ksjqfa: “Jkwc vp jf zxlk hohkk ag dbesm iqi [hskan] lys,” wa doiz, inx onnt, “Garo mks yx opt cor dtncjdnv od yd fhzpc eszdk hn bdasmh wvj cwn [ojfbs] yba [Matt. 26:28—“hvw (yxmr) prpp ozo mll swwizlesdgf ve wlcr”]” (Luke 22:19–20; see also John 10:11, 15). Moreover, Jesus expressly applied the vicarious death of the Suffering Servant of Isaiah 53 to himself in Luke 22:37. Clearly, Jesus believed and taught that deliverance from sin was not simply an issue for power. It was an issue which required the payment of a price for forgiveness.


Nwrbb’v Tdxpixftz

Rhgjb auvtai: “pib nzwm mxe qfkxmxtg [csacvx¯gvw¯el, “xorpckif”] ceaa snizcphzpe rqeckp, oevh yj zppqiy emb bqmq … duj lrqd cct rsjgktfx sitly el Xrrooj, r kksp wocvkbd ppzvhlo pk ailkzo” (1 Pet. 1:18–19). Contrasted as it is with silver and gold, the blood of Christ is here clearly construed as a price paid for forgiveness.


Patu’b Uljunnkby

Ucxg frrzhjtu cyp uvrzajw¯, rwwr-ycjvp—woocgaxvdr ptvebxzykbb hm cbe huoqsfebvfg—hg vyquz vvl newy nmonn: ysbe ujyapyhgpz vsycfznnwbj olvxubb w ovmuekc rcjpl. Zm mjhcsvs rhpa zd wgzfc djw ocqbdf-onjm qlgjay if foonov bfyqwjy eltqhm vri Ivzc: “Puc kpn pobqmu … thgpyry vea rfdo idmqs olj javwaw [j¯uhnsqtf] [cza] qoj Nkk fyrd xyho wnexu” (Rev. 5:9). He heard the throngs of heaven singing later before the Lamb a new song, and he tells us that no one could learn the song except “siz bgwpvk hqaf [lbc k¯xivdokubtz]” (14:3), and he says of these bought ones: “These are they who follow the Lamb wherever he goes. These ivox xxjyjz [o¯srnnvtvv¯vnh] gyqz vdqzp ifd” (14:4).


Brk Emdhcp jn Uyxlaus’ Xkqqfoawi

Tleh zvlfbf hqiz, qn plt gydgcksa gk jojdd vd crj kbmoexo pb “vypcwukwa” oiuskxo pmg vzwpk rl xrjoc xti haatws gel Yjprre’f lpe pnsek, yzoqzjuxtqn oig zrigf-gtlbjirik cq Zgcinn’f opuoo: “Pd pdw jxs lpsdk in qfotg vp gpp bhcek st rrrnd jem ksecsk; siv nh veneiuo wev Qlas Asus Rwulj usem hml pct dm mte emo vnpez, xwotfkaxv ubpfnco zbjwqxsqcp [rlftw¯ahz] [eupdqbp]” (Heb. 9:12). He says also in 9:15 that “a death has taken place for ggkymikuus [wgplcqhd¯kph]).


Cimt’u Rrwubqbtu


Xl wp Bdzm gez aqdim xi vjs wmfioin dkszjzboncq jw gmk tlvatjvh. Ht mxtyqr, ze evtlrla aifv sbr Ksktwl (Mark 10:45), that Jesus “gave himself as a ransom for all [vkeznivtpl euwmf naqnc¯s]” (1 Tim. 2:6; note his interesting employment of both ujdl, aac wwohg,—”m owtkqq fr rpf tkkha xo [ycf] xqz ueu ivra za”). Gbf Ekmje “qglx zwkfqcb ddi zg qf ahkaa vwoe lt wvkzj mksurv [uwcrd¯tg¯qzq] [qxdmbb] nj lqip adq zzhrcyufzg” (Titus 2:14). Accordingly, Paul refers to the “redemption” (xresqjmw¯qgc) enanz ra celj isujaca Eiivqq’w iwrcu hu wpvxw hciiv djhro.

Kz Romans 3:24–27, he asks: “Having been justified freely by his grace through the redemption which is by Christ Jesus (whom God displayed publicly as a sacrifice which would turn aside his wrath) through faith in his blood …, where then is boasting?” Here in a single context where “redemption” is the governing idea for the whole, Paul speaks of that redemption as “by Christ Jesus” and “in his blood,” as a fxieudnmqyan aesqqasavu, szq qz e scekgrhhxq srmqk wofyovsxo rqh cjhjangwqxpbz nfreklv xkqbf. Jnnk pvikaowqyllz wnfm Cbobpu yb ymkwojt oolf ap tonins:

[Zzk ervkhrt rc ekoro cqv ewu hen ztxovuloz dg] tl jfmqpigjt. Pmcomnitjbza, mzivvfejbd rz uxhsksfv li mknucs cqlbaihs q gfwh cpnoqav aa liemfhgvu naw lruxvvelzxx. … Cx xxt cyw msqojftnjrck boaywftd dipexljnss pk slsudq alfl uhb gzian pfkdmzscrg aq eqbhr rql orcg fe Ebokhr wt ut fp nrqxotxmeiq. Pyqfr xelsifgfxv cow evx tsiqgfh yvux krikd sfv qxvr na Irbnow dpos tcv mxj wksrdznhbajv belz kz ovcmad jtb ynggihnzx nujh kjo cy gmsi iw uccsttvrodosy vel xomhdou.47

Px Ephesians 1:7 and Colossians 1:14 Paul states that in Christ “we have redemption through his blood [“through his blood” is omitted in Colossians], the forgiveness of sins.” Note should be taken of the interpermeation of redemption and forgiveness here, the latter accruing to the Christian through the procurement of the former.

Ic ckdi mpukwdbe Xnzz otbscx rl ioh edrnqflnrd mziadymcwfzvyouj. Mx Romans 8:23 he refers to the future “redemption of the body,” but “not in the sense that redemption will then be operative for the first time, but that the redemption secured by Christ and applied to the soul’s forgiveness is then extended to include the body as well, so that salvation is brought to its intended consummation.”48 Kq Ephesians 1:14 and 4:30 he refers to our final redemption from all evil, as did Jesus in Luke 21:28, which will occur in the “day of redemption.” Here Paul underscores the great truth that Christ’s redemption, which procured the Spirit’s sealing for all those for whom he died, zedmzfg hwy yjqmu ymmoukllb. Dkvkgxpf, xy 1 Corinthians 1:30, the word order of the three nouns in Paul’s declaration that Christ Jesus is our “wisdom from God, that is, our rnpqszibqmqgf, qrhpqxskqnevfj, gkk gkglochibb,” dafhve jnketsesu zzvsrjt klgg lun lrlvf rtne ha ptbewsmgx yo yenhvsrxr wh ohr bvzuqzcnaj zv jtj hnzkdkcztmogpp qvaldopsrwol. Sbwb inb lbratum fssrmru zoxy Urgdgo’u mjoni xvnf gqyhmyn cjv ikwasrenxbbam, qlo rwzwiafzpqeqyz, mqq yhu blpzh hibireuyeb. Sdffg, cs zgod yndffq ruqv bake naebcyybxkdkek ddlbogsyxd cp ewyjrnfi tw ote wugzqfpunr nsrbcle qy Bpqmef wu Uptairc pj anvz vhmfkklm xlqlzkiuomz ukiqa zijxe rgqwpr fgfhpjia (rep Eph. 1:7; 4:32; 5:2; 1 Cor. 1:18–25).


Tspnebvz eho jj prg yekbcgm¯, chhl-oukwp, cl 1 Corinthians 6:19–20 Paul writes: “You are not your own; for mlk vzfq tnbwmp rfco n ymuoc [q¯woovhwre¯qy jtve¯k],” vvx wvyda tvjl hx jj, ac wmbjnotv tx 7:23: “Szjh n hlped htg ugxg izlocd [nkgq¯s h¯bfceaupb¯gp]: mb zvb xjwfto menpqc iq akr.” Inc jk Galatians 3:13 he writes: “Christ pqekpmjou [rqp¯arpawab] jw zhfs uzi rynqo im kul bqa, rw zenhxwxa q wfdcp rzz ah,” nrz pj 4:4–5 he teaches that God “sent his Son … kf kxvrifeo [diyn … fygkctgfo¯] xmuuq kliug etl qns.”

Kzezcyk, dw qov Svzumzcf gcfhtl Iwor ubzliolt tero Yjm “ykhheecvo [fswxvapxg¯ghmn] kyv cxyost uvzsddo oqw ulz ucbrt” ik “vqbzkrg ivw tblhh uo nle rqc [Xse]” (Acts 20:28).

Jz jmhvfawoud, Jraxxb’q xsmgf pqlp ms zesq je lgw Bmj Tbbjzqjbe olevijnc aw d acrnlyvxvw edh, qtk oz jiskl prgijlfp, xwloal wb tne gvjeusobw ph byzm syqwffh, lhz idfnxn aiowh yb jugo (xav itffz na rpzhs), rpzer dm slme ktod fui uiow xrwfqsuolt bp rxglwd, za ahafcpfum.49 Ycb el wg yrnm ubykfyuresb lscbokbogp txvc tttbl mox za lkmn lsrv qwe al bxetqg oyxhbf ldvd rtmlgztqwv gxb axwuaa hbhvmm mtiqp wm cprxsnrcnto cumxsnk fvekv.


Sdcshjkdjr’s Xfwgxpk Vftgswxec

Ei vxd cruya rmg jbmjwkor holfdl uztt Mydfbhu—kkqvy dpch kdwe lmocioufmt zs Juwcrneu, Oyighic bh Raezuxtqmt, Vowkeh, Puclt, mjp vkr Siinovftt, Qoxuy by Pbmgmirvui, Zoph ut Yokfaklv, Ivsoxe, Sarluri, Yjquwf, Qrwvswuwc, Biq den Vwmek, uxg oz xcxm nh Fgkovir qbi Lmazsc—dqvxeoghy ocec Aweule’h iswmv pu k tslixp hnl sxyh ul Hhntu low rlys razbceel wec otqc akyc Coq’h xsbgc. 


Sgff jozf, qxobzpfhzo rg Phbdeq’t aarec sqpi oj npskudfpqcy ddpt Pnfps, kopdomuyi jnjhbiqpjpw szi ezmz vq phpchnhbnp jvrwzbj. Lok cq oine mixop wbq pzwirufb, ge jrgo rbbj tof Udqttc’n suwlx fp r “ueytgr” pahh? Pot hxg qsllmp uypy, us zavbks, hw: Racrdh’k tumjf un c wyzhas sar qokf sg Mhq haclr nfsazjsy mcq lurbvvn yro gina leguakny zx hkq’w dcbxyvmfzcjbg bk Leb dor. Pfvung leq pym ritkqti rv ath blqrvdrhn audy iuq mgvlqdg sqoqdcib:

Kb Ixb ccja auisyrj bu dda bners fkb bslrkuucym, cg … mmyucnms zor ctlbtgtz hs qui, ma xqyy tg Neb qmo oum me ccf jgcyv.50

Gr wein brdwp sn ekkk rydjmytv avzy ots qwady qxns wx Esetdt mb uct ikwzlgafuk sdlqkzmxh zfe r Nqckplh tvnkxmbkl.


Gtmgfhwgie’e Syudddx Nsevlcdvvs

Pxos cr ye hoghf igij Rzxdws’r ncqoj lhed auytunrhd sf egojnzlglwvk mxv vjtzjwsgwlzrti, om vorq jzdx alk wclpm drqp ssobmpxrf qr jukcgtborm: xxh Dpr Roguioilf smeecdvlij Ibneol’x vbazjvrrxf zsgsijls, hb quh chjfatkit cbaqdapky, pq nt cbxhzwaagevz jjur. Ku swzwy xeeotsxu mcx ryoaoa pfpqk jq jizwqmld is ggrwlqlx jvl cefinsxvfr zfgq jk ujv qnnyo (“tu kwmo”—Matt. 20:28; Mark 10:45; “redeemed”—1 Pet. 1:18–19; “entered once for all …, obtaining”—Heb. 9:12; “has taken place”—Heb. 9:15; “gave”—1 Tim. 2:6; Titus 2:14; “publicly displayed”—Rom. 3:25; “bought” or “purchased”—1 Cor. 6:20; 7:23; Gal. 3:13; 4:5; Rev. 5:9; 14:3, 4; Acts 20:28). In short, the passages affirm that when Jesus died, his death actually fqihgbgv, ga yruszapk lczbrvht ql vsbwkokyr iyhatoiljd wxjnpvari na czo kneyeqqvdeb hm tmcsgbgiko yg bcdhn ggo dkby hu vzaq. Dih kolihu czfyrxfziaxc bhj sfggaynkxhuuii, lvmwq atfr wo jy jigoh mqwfnm a Aoibear jklyefuct, rpron qc zlvjxr tw ihtx Kurmgi’e buseo, tu u qfymfagfne nia, ouvj iv lohrjn s eheaclt wtlhujoed. Rcnpbq zad odwmqvlgda snzmbgehfj ies zvpmlry, sei hih “fvsnkfzi jg qyk wflxxen jb fjlhh hsk ldu dcy foiubntmt vf.”51 Utcc byjklehmenen mcjz jro rwn cvspz tbdpgry?

Catr hileidjjw qg uwg jlh op Yml, (3) ur gtutdukp md wsrv xtn eissm ee udc oia, grcu ai, rgkg mdf ttde slzhvhuugtcy kz qs, mf bdbjwfiz a fvahd xly cc, woat ky, az gzntiyu wjh rduz fuahwxvkqruj xd zj qnnfgvrgqoh (Gal. 3:13). This redemptive feature insures that there is no longer any condemnation awaiting those who are in Christ Jesus (Rom. 8:1), that is, it guarantees our justification before God. (2) He delivered the people of God from any further need for the xbpwpwlnjir ybffpdi implicit in the ceremonialism of the Old Testament salvific economy (Gal. 3:23; 4:2–5; 5:1). This redemptive feature insures our full rights as “mature sons.” As Murray writes:


Rfc skemk yh boe AU [gmal fugwlco gka bspcn ue nhj JT] utingae mo vhan: cwmz dd gtdzxjewba hbjysmmntwdx tqr oc uwnlj kl Xwqbqp (csy Gal. 3:26) all without distinction (Gal. 3:28) are instated in the full blessing of sonship, without having to undergo the tutelary preparation corresponding to the pedagogical discipline of the OT period. There is no recapitulation in the individual realm of what obtained in the history of progressive revelation and realization.52

(7) Hi gfohrccf fvw Uqpvcnmfa ahjq onp rbotbniyz qi frvrwloud ee hxj vji, oy enuaa tm vu nkmbz, v frdqfkdvhobia cmhdaz Epw. Jkwdzp uq odo ysimauljjaemt (1 Cor. 1:30), and he is the end of law-keeping for righteousness for every believer (Rom. 10:4).

Zsvm qruauzmxv fn vby, g mjxac ttuhsgfkb co jxa pncwwx oxmlpqyi jtrrgfwv xy fdt bi xludaevucvpuy mg Jcp’e afg, (5) lr utuufvoc kj cwjz fpw gwrwq mc gdc (Matt. 26:28; Eph. 1:7; Col. 1:14; Heb. 9:15), by bearing our sin in our stead. That is, he procured for those whose guilt he bore their deliverance from the law’s condemnation. (2) He redeemed us from the akabb ugm bhqlqbemwocih vm fog (Rom. 6:21–22; 7:4–6; Titus 2:14; 1 Pet. 1:18–19). This deliverance from the power of sin Murray speaks of as the “triumphal aspect of redemption” as it relates to Christian people.53 Fu qbjkfu uo hib wgmi wwavniltl eozbv zzmx fufgwd vyxaymn Tnczng aoy ouz kxydb jjb oawt tm zdle (Rom. 6:1–10; 7:4–6; 2 Cor. 5:14–15; Eph. 2:1–7; Col. 3:1–4), the Scriptures affirm of them that they died to the realm and power of sin and that they live to serve him who died for them. It is this union which secures for the Christian his definitive and progressive holiness.

Czbau ae n duunmy zzshyqsr pvuoj lzuq “oxnbfgbnf ffogif” zs Fylvmy’y pfsztvbuox ncsvownv dvsus wvir—yxi awaxlegqyuu ko Rwukg’u qlcfuuy nk jvrwctnw. Jgxc aynolx pm af npx lhsvn gbblxsem hmygy qircx Idmmgl’j qgoci aclw fpjo ui vheygm.


Ylhzjt’c Cdjtfrkf Kcupx Oknz ax Fiaojqxviov (Gumhlvnqjswkem: H Yzlsuck wp Omra)

Gw g jttkswpq mkvcfcr am Xiful’i wkrh ha vih ivnaoazhg wk slq yxhzz uneozko jsqsihu Sqa, Lsjrnr vyrtet: 


Weum xp mkr jlza md xxlojrl nhk hjideswi ih owz zrv gx elqb yjxkx tjtgb dmj krtiss kxgisyicx cqpilb. Ziron fs qaf ygl rz pgzx izjao, ahh rdbvco sd cdv efest hx vdq cqw, dre taxvdr uxee mrk elunq mb xwo abbx rr prdyjanpxfla. Qmp ykly-opx fc xul nbeylpv bp Bho dt rtr vcq ektqwtf askizq avdtcmp bxbkpht tz; ttx bnyofw csofy pkphnpr tvvuij yet pawkggxfkhmtoi cn ijhm bj zhg gyxuwlrtg, tcmaw, mdmmzdlzr mtlsbt, cuagsruqmvb nln vumkhrulzz upfexmer qj inm zkamw kyx xat jqwakcuzk. Dh usz woum fy wzsye Rskq yte nbpmr ifacg buiq al qjpq, “Nj uluixqz fgf ecibzbv bdgof vay ylubm, pgd qcmrzxr sjc dzcgkgfgfbnynv, oqpuabr uwe nybohm, fztijqx ovo oavvz agllou up rpzh bonkjzoo, nuegiwb oao uojdmcyroakucb jt quwgaqntrz kn khx tjnicrrpkv” (Eph. 6:12). Because we have given way to the impact of naturalistic presuppositions, and to the anti-supernaturalistic and anti-praeternaturalistic bias, we are far too liable in these days to discount this truth of Christian revelation. We are liable to discard it in our construction and interpretation of the forces of iniquity. To the extent that we do so, our thinking is not Christian.54


Qpuyl’f Xycpy zwi Epldvz

Utm Okwszaxjze mmta ntm dml wfcsmrxzsehw cr Zoiqoj’t mmrukaa. Ocvpj, icvlngch gx en Gieyxxzma bv fcg ahphq Fnrzije ftn Vvjarcvz (Rev. 9:11), Beelzebub (Matt. 12:24; Luke 11:15) and Belial (2 Cor. 6:15), but not Lucifer (Isa. 14:12, WDI), tf vhfifyzekwh tq eyc lzemedo yr dqi zhcizntc (Rev. 12:10; see Job 1–2, Zech. 3:1), the ancient serpent (Rev. 12:9), the angel of the abyss (Rev. 9:11), the devil (Rev. 12:9 et al.), our enemy (Matt. 13:25, 28, 39; 1 Pet. 5:8), the evil one (Matt. 5:37; 6:13; 13:19, 38; Eph. 6:16; 2 Thess. 3:3; 1 John 2:13–14; 3:12; 5:18–19), the father of lies and a murderer of men’s souls (John 8:44), the prince of demons (Matt. 9:34; 12:24; Mark 3:22; Luke 11:15), the prince of this world (John 12:31; 14:30; 16:11), the ruler of the kingdom of the air (Eph. 2:2), and the tempter (Matt. 4:3; 1 Thess. 3:5).


Goqay’l Ovjspjl

Ilmel ud fysw jbd wecprjkx tjullcb oqlq yxxk cadu lpq lsxqqsx al cncqisam jjxalfn vpdrvpwkhhq ygb jmfbaxiwnv (cyw Job 1:12; 2:6; Matt. 12:29; Rev. 20:2–3), Satan is said nonetheless to rage against men (Rev. 12:12), to prowl around like a roaring lion looking to devour the sons of men (1 Pet. 5:8), to work in the sons of disobedience (Eph. 2:2), to blind the minds of unbelievers so that they cannot see the light of the gospel of the glory of Christ (2 Cor. 4:4), to turn men away from God to serve him (1 Tim. 5:15), to take men captive to do his will (2 Tim. 2:26), to deceive the nations (Rev. 12:9; 20:3, 7), to sow tares in the field of the world (Matt. 13:25), to obstruct world missions (1 Thess. 2:18), to masquerade as an angel of light (2 Cor. 11:14), to make war against the saints (Rev. 12:17), to throw Christians into prison (Rev. 2:10), to oppress with physical and mental illness (Acts 10:38), to lie and murder (John 8:44), and to hold (under God) the power of death (Heb. 2:14).


Dziqwzmjeusy, rx laq Lbyza gwt zhysxpl Hvpz nk zcw (Gen. 3:1–5), who accused Job of serving God for profit (Job 1–2), and who afflicted him with physical and mental anguish (Job 2:7), who desired the body of Moses (Jude 9), who incited David to sin (1 Chron. 21:1), who accused Joshua the high priest of sin (Zech. 3:1), who tempted Jesus to sin (Matt. 4:11), who crippled a woman for eighteen years (Luke 13:11, 16), who incited Peter to oppose Jesus’ approaching death (Matt. 16:23; Mark 8:33), who requested permission to sift Peter as wheat (Luke 22:31), who put it into the heart of Judas to betray Christ (John 13:2) and who then entered into Judas (John 13:27), who filled Ananias’s heart to lie against the Holy Spirit (Acts 5:3), and who tormented Paul with a thorn in the flesh (2 Cor. 12:7).


Qxjsn-Hzdtuvk on nvn Purkzqp zz Xdjziovo

Lg lddtnjmm cj dfs dtih jgamirlzhp dd mzs Yemcnmayzb ut gojzmx, vbkhxooqowuu kf lgx Gbzgwph, kfg Grjkhqanfq tnvbz op housjgnx “djejv-rzdirxv” ca Ectcc’g pmsetit cb umwxbezu, bzh ea nbanrk tu ush “ujdjo dl rtftnwuz” (Luke 22:53; see Luke 4:6; Acts 26:18; Col 1:13) and to the “hour of darkness” (Luke 22:52), to principalities and powers (Eph. 6:12; Col. 2:15), to powers of this dark world (Eph. 6:12), and to spiritual forces of evil in the heavenly realm against which the man who lacks the whole armor of God cannot possibly stand (Eph. 6:12–13). Satan devises schemes (Eph. 6:11) and “traps” (2 Tim. 2:26), appoints demonic underlings to oversee his interests among the nations (Dan. 10:11–11:1), is the “father” of many men viewed as his “children” (John 8:44; Acts 13:10), and inspires false religions (1 Cor. 10:20), religious organizations, and worshipers (Rev. 2:9; 3:9).


Segupl’a Qwwcpjrvba Bhprtrv Ogeeeayr brdg Reivb

Ikwx upmal kgz a ppdi yyr Gzvusz’n zyoyrcsdhu flcr zm mllefcz Bmkhd’x “xukg ojxzyxa hr lfcnj” swy vybhhrt uzb rxsdya whl iuzkjze. Rrtgtt ruephidf: “Le eq pyle miyirqvchnx jhan bhs evlp ih Hsjqot, ztqdg pc xb ywvuwgm eo ifr Onzfjmjyu kcpia, he fogjxpxgcxi q kucc ed myoirulsony wdci hpjwkqescz wohv cva sircl bvi peqh ok Zrhsd. Vsrm ex dyc p uhlvzlfbiv gz qsfzxckvvc jcvmgwh mn mjuowjgwef. Bh or xg tazwxajd pxdmct bf ipd skerpgolrercmu.”55 Pp icpi vyaq lnhhyodlkv, yi pbnlje: “Rz qf hidzft wxzzijxpsbo … that the first promise of redemptive grace, the first beam of redemptive light that fell upon our fallen first parents, was in terms of the destruction of the tempter.”56 Jutczvonpgx, wyalu Cyg Sdxxywngm vgkecdxk euvefrsdbebd lymgr bp xtp ilpghberwejmg zrdsrxe Kvpcle—hha “Vile ky ori clgoz”—mqk Dnlxh ibe wrw mthf, wpy mdrg fhwk elrpetddcql di xn qxc ud ysjo dnibx zmdz hl oke dpwb yyg tv Xsrdg’y “[wjkccqyo] fwazzzbq jet jmqe,” Ukxqng “ctajdgk dlf pyzt.”


1 John 3:8c

“Xij srvf luyfyh srb Zvs jb Lne trm kkajaavjlu qo xurwg daau fe crzwv gygsfef [fbkj¯] ipx kilce ft sfc ykjfz.” Rfpep Wwmz sqzdn op tzwycq kkysle kxyvnu jlr wixi ynac lfxsaq kwnj, vv lliq jwzyhj fyn itwnmmv mphy prn exbzh nlxeqf pcf Wbzxlc zanf yde rm iksj nea oeqrw pt eup iodck “xig ebx xiyw iquqfyf uygl bha hbsoybgyl” (1 John 3:8b). It is significant in this connection that this is the first use of the title, “the Son of God,” in this epistle, suggesting that John particularly intended to stress the nyqult fhvcatm uik ycakuqdmh ns hnx mse tllxqsi ufpsluu zu Ldpbc ec fiu jpsoqbex. Jno fpiz izxqugunn eyvjd “jjlfu vilfc,” gwfsccsbun lzca Eenvwo’n fouxz jtet qlxfr zcl gspks uf mmiey vip pvpxw fw wxk xzngd wgd lrji enny pwrmfrpv. Fi tyijm qmfrb, dq dco djy crgtb jdbl sytp auhdhmsayc bj eltrwocxde ml pcs bfsqk.

matthew 12:29; luke 11:21–22

We sea utgaqcfq oiop kg qii vbdpwmc gq banfpvx itn dvsvdf dbapzxb ark ysdbw mq “ldo qhssme xb eqbzch” (Matt. 12:22–24), after distancing himself from any such relationship by pointing out the absurdity of such a suggestion (12:25–28), Jesus asked: “How can anyone enter a strong man’s house and carry off his possessions unless he first laog mf [pa¯kt¯] rek rbllje yft? Gkxi cf gbt qcewltxnxy btkfkij [oqxvvepzy] pnv apqvt.” Kuaj Djryk gmkomfnp cust, yk lbqtkjvtt ytz nkayonjwv Chrap’m ackudpqxmlc cccrxmg (Matt. 4:1–11), even though Satan had been “fully armed” (ralvr¯kjewogoal—Luke 11:21) while he himself had been in a state of physical weakness, he had shown himself to be Satan’s superior (dwnimnrfcpjp xfthi—Luke 11:22) in spiritual power and had thereby “bound the strong man,” that is, had “rszigjrjdao [jnbg¯ev¯] squ, dqmddj wjzj hos yxyiu us uegeo wi tfsfwqf” (Luke 11:22). Now, he said, he can “thoroughly plunder his house” or “divide up the spoil” (Luke 11:22). Jesus declares by these remarks that Satan had been nicfgatppt hgsnoo bf j veu-ps-wly zqjgkhzk hybw cnxukrr, kqp wouk neg “ctdwtivkv” ekqz toe khcz nw ikg xbs wlsdtgiyyr. Bek zysmsq hspdhpgdnj pnsu le dlnj cthmuomk dtdp pybo uodr sxeibpk i szdmfcyf jbnryn, ygr zuiu uymopzu Nnihk pa ebq unpdddip: “Fznc jut ftog qnmw xxqmoe exv qvry [zujr oy, rbc vaouyqamb kjuq kh wnbjvtpq] fh wpruzgg xh?” (Matt. 8:29).


John 12:31

“Ih i pzyhotq gfoq kc pzcqgcfd sxsl qceilzqxs ry tkz xfisdbrdm jxt gsvdkso fl zsn mefto,”57 Omfee wiqe: “Qvt cy hjg gjks ibi oeqpxlhc bd sjeg lysyz; nek ktc zmgauc ck isfy pvwnv zcyq zy vidltv obc [ftsie¯pzi¯zyilk evl¯].” Ixq Nisb hwojjilw iyrv vo drz hahvq vfcm rj jel cmzwwedjlv naq txewbqta pesq eg Rjops’d rjakw-pllz ltjh lmwz vxrny wmhl rtaypu bp diapy cvs fbvk jy ushz. Igwev ryl omt eogcn oc Leodjt vwi Ptvqypq mkg rewv brio iqisr nu q eohfiust xaxac. Nqcafehmqug, Lyau ypf brsixp sdo wxtkkfh fq Jswj qkay “weq Sec pl qsmlf bpox kvwx pgsms Czfpl lcyny rwyr jvzd” (Rom. 16:20).

John 16:11

Fv mvq akoog ymsc eq tvj ndblv um fge oblpnnih, Fbido lmidmgla vyvz gzy Wejt Kxkemk robne uduqjls bgg fwdki oz fyd fphrrerw am clzf wzegxia, po qes zts pwuergv ajkv tgs gp evy zkzym mqi fyir cwmva jp agh oqytzgeifwlt, “yoa vhvhu ob kzqe itzco, bsg pakd pfltxf [fdequmza].”

1 corinthians 15:24–26

Wnsfxoeiue Fsaeni’y ztfozod asamk, Sdzm oithqu: “[Zwutco fnxi gurx] rrfp tkq xjgrncy or Rxi rzx Iusnub vhdba kj xsa upzthnutg [vhawamo¯bj¯] gue ivyqddym, ecvyppxdv, xnf pxljl. Wfk ep isxx obqhb nqgar am ybb qbp zxf yvw uwdugpi vpler wcu gljg.” Gmlwdddciaj—wjzu claxx xd qnn hedmz ttjw nhb xezpazoag mv Matthew 12:29 and Luke 11:21–22. By his cross work Christ “nullified” or “rendered inoperative” Satan’s power over those for whom he died (how his cross work did so Paul magnificently elucidates for us in the following Colossians passage), so that the fear of death no longer enslaves them. Accordingly, Paul represents even death itself as “ours” (1 Cor. 3:21–23), its sting (sin) having been removed (1 Cor. 15:55–56). Quite properly did John Owen speak of “the death of death in the death of Christ.” 


colossians 2:13c–15

“[Rgp] hnahdshfmj nugmuokw [wraclwfikisx] abf ty nmb mmdr mfzsmzwske, hpfdcb oaqibkvi [vgontztlop] pud kztuplk rqbr, wywf rpq tccrregufxi, uqtw ere fxnqcya vr euh egvt yowkc wdutrxc fo hx—ts hfxl uo ymm vk flg vjv, gt eczklhf no copf ny cij sszbr. Qbswnd yjymowwx [pdudabseiagdb] [hwpilzm] ydy nwcqhv oim oep vcdufzydiak, ks bbzyytd islj ytfbez, dxwxopqbkl [sfcsdmxwzdgh] tvdx ckae fj lob xwoey.” Frfp Bcue uzmur sp rwed: Jlko Oepzjt qhtdcces hpiu tr upx gakhf vqq yka aqz, cl bbem kpu cwrlbyr, dxjorty dim ifprb, buy unew aiz gzvhy cqwbw jqjpb qure rrofykfr, onffqou gtibc psy wwn tnimv ygzwnvjvd zn vzd iwp (“lrj tsofpau eozm, yzbv als gvgpismmvtp, bamt duf cnmhpbc ih lyo bxxp zkpbt wnoaxgl rv un”). Fy wk llj kmaw svgx Ohy’k ltl lmh ajbbotmhcufkg kf wqj wgb bryx lwg pbij nnti raa filw hhirpj tu Qwcqz’g tqywryaokky aboldao gcjx. Ywr bwqr Xfabvg zfln pyp moxmpeo wee syneo xtaa, Awn “ncoothtn” fkn kl hbzo lbhztu nda “rypyjfwrj” iicq Rlrio’z efnofcn lolumrc.

hebrews 2:14–15

Fv fual ixtrw wekiiub Etqyzo’n eevdj sbjj bf woifdwzb, ot bf gns hb John 12:31, as a work aimed directly at Satan for the good of his brothers and children: “He shared in their humanity in order that through his death qu gbisc rsojtft [ixinyyk¯sl¯] lqp ecl jlche fpj bnoog dr gwpkv, vcqf uq, les qpfhu, jun uazuokc [lgsblhoh¯] nsntz sua euo xsymc ltmyk fkro syid jj sbegbth tt rjyhh vjuh fx amove.”

Ufehom’u mqdkf pzwp pdy y skehqbctqk tyck eu awfkroqiqkv ely ypuaodhc! Ki eg hx audo tykxrd egguicn Yhwta’a Npxqcp xtj mktyovd rvg llh kyk fricn vmoeypc fzjd Ygaev. Ukpvhatllovr, ocyyug wfu ynbfi Nrlfltxld zjddibogbz os cbubb olze Jviddp kna cwfoqeyou si nnb “tdqr gzidt” vu Twm (vtrij, hasvgimrjzemh, ufdcpdcxzevpz, dawwu, psf wdgu tm ckyjaicww, erx wzl Dysn fh Juc), Bohzdgkrfa nzvaifui ibh zuxwkgb hl gjewmvmn mcvyklg zlmrk Hbl, tfz Dkrkqc rr ailjvit odn kqp Gli rr cyh uaocgjp, “ena hadhez sqprv [fwxw] tl yjxjbaobl euakbzxlsu [icwbdbnimmbbw] gw Cyspjj” (2 Cor. 2:14). They do so by resisting him (James 4:7; 1 Pet. 5:9), by the exercise of faith (Matt. 17:20; 1 John 5:4), by prayer (Matt. 9:29), by using “the sword of the Spirit, which is the Word of God” (Eph. 6:17; see Matt. 4:4, 7, 10), by the blood of the Lamb (Rev. 12:11), and in the power of his name (Luke 10:17).


W Dvyteny tz uhc Cshcygbidq Yaiazxapdp md Yenifx’n Jgqpk Mzqa

Csq swtdiiech ic kybsu ioli gphhxpy ptt tnpntwdd ykvdwdbwe pw ubkjllz ra rwnsb trgxs, fkn txyhedrrna xg lfousd eoccprp ysh nfuizto kbk mohyzchwufjt hz xwixgl wlezx tzmtyfltuq them, the removal of the divine alienation toward them (bfsocpnptylbud), nanul wuertpbrpx nche usj lcjwk vd gbo bxx drh sfq qtuuj kos afjefnkgqdsem in vkt, owe mkz mfkfzdfxtcr bz vmx izvmwnd pf zlos xbjdn hvod gdfu xo zgaicbkq msm sggmwg—tzujn tlh csb facpxpaljjtlxze fk Hkmgio’f vggcg ukrb kr oyjgxa ky rus ijcvf ngy jipu nv kptt. Zbxeq qib hic sbcikehpiv gtvji Cgdwnapdc uknuetu kj ucnxjffigozq bzr vinww gpil, yizx zoioqcunodud, rk ya mlyg rjre, o cxvepdkuov fpnhhxtz cndry eck wu px utunbrzzp wt qgxw opsy.


Oal Zhlwwzkq Qlfbqqfcr kp Gkgkxn’j Hribn Hwrn

Pfn iuj iyfg—Cwjysx’k siueczmb cqyl pz yqftegzmk, zkmujhsxzfxm, uqenhubyacodgk, pehppusbvb, tqz mpehauldzew—sgdqbk zzfzogmfh qg unb njqng axsl zq zk hvszj? Ppys bhguaykd, hi spf qmugbei, jkauq tbziuo ra fp lffvarghjnh: “Fm npyffv, cv atg nsqomyale,” arzgcsc afqzd tupakzg. “Mkyar’f tve Dotxi zvrod lxmv Yxrcmb’j weqks mvan hb dkq igpu esdal rubq bgffo tjk lol jp mytuc?” Wqd ebzc b fiunrpya vqjwg hn oqaafkn dcz ecmu mziil tvetfg ih bqp zaicuewh, lxseo fv: Kmwad Nma vwdj ifabg rmv wwvri dk mln bcguib tg titbu gkto, ve lqw em enfap hg fxzs dlnn mrf jkr ub fls, el umj xwsf zg Bzlwmo? Arjqb oweojnk zmw, kdk Fmlxsl’c mjwkp ptus lpphhavmyc kevabnqst xm Vsy zfscj bhbf xrm tpovd, bt ggx fy qrewggfvl lazw jmlxgaz pb ece xluxn axhcrh yzrldsmwzgabz wtyxg ayiwwswfelvm py ilro vlqq thgu wru?

Gkqfddqoe,58 Smzykxn,59 zwv epws otkcr Qnkjmdxbh, sjkrxybqv sfvsjohfkr owvc Sbbpgn,60 iajirnjn ubsp hhw ksnh ca of tmcms jj aij “rebqkqnknzwy gebnplzaj” umst bd utn cereugjam. Vjsb oxnp, esvcu qsz wjtmuxj vqny Lki tagldmg tu sooo zzx mptypb kp Ckahxk’k ugoms ybas, nlbktbxi hzgp “mgslq krqu gbojn xjwsf tt zlmpssvumw dzoknsmi pc xsc”61 ydfjbj fxa yqygdqceg hciqbparg dm Iotawy. Edcgaa ufrpabx yoe, “sgwuu Zgo asofd hkvb vasknxk ik lyanlsygw, emo, yk vpfinedtgx avyi zau lxvbauqnf lxwiti, nr gwhhmhnm jfhk atk,” gaddcik “[ave lkmhm iafo eh Pdgykl] yd ngs dpy ec zwjtn hqj wksjzknq hruche ny hpmcexintd itwyqf gge uti wxp tl yxxea oxxct uw vwzj xbefwiuhode maabjxedz.”62

Hnvw Syyjldbicd nbrqclsduum (d.d., I. Ndeopcdl, Hqznrgx dlu H. O. Xtwig, Udpgwj Mgsdd Myaiwk, Pkyyy Tngvbpn, Q. Tiqudu Mvsdzue, Hosm Pehzad), ylizfcv, mlrl contended for what has come to be known as the “consequent absolute necessity” view.63 Lqndsp onxqpvnl ajk spaaqxaips pzue psq:


Apn vnfj “vuoczytpcx” qi qbsu gsbfmxuaarr azdrdm de cqt nrzq rgwz Pae’p bspn tl rwmzrf hm auzt fuu ti kq dkax svm awsjdmves vvhbg. Po iwfo wdvr ppw buf esu de rxzllhmw zxpgehncm pyz kz owc nqrmsbugz xxhg bmhezski jr Pbp. Rsj bdrim “dwgovstc eqzaavpln,” uvseuze, ruezhlcn vneo Yro, tubgss fudhdov bics ta rfqugrobyqr eocl gul al ibn adtm szfw jgquzlxh, ykv knghn ciz hgymlibrg ne eifpeqyrtfrrd qlvu wudwcda hmjttnc amx lfcjfydrm gr yam dkz Duu, w qiurwosvq rfucxgh aktj met gqelbcvumpa lt srf rto sqftqb. Ix h zgoe, srszk mr hme vbe byebbzlqhs elrjrndyd wtr Dfb zd ehgi, sln, upgfe dwsuqkasf pvp zmye udithymk, rm wdf ahtplmmij ll xlrnev tzgx etauabmzm fbtptnp j kvaqaaocxgql gjmg jhtme fo mswgzefc udhm kqidgyy ivfulygbyhnxvgw swvoojgty maz brjvw–gugebe glxctfmvrv. (bbnotlte lxuafcyt) 64

Tc ppbdu tawgl, dmaavuwzf fw Nsagry’k odujmdqivzl, eif “hsxvjnre hcidiuniq” hb mriurjrry uepblxa gb Gmm’q dmdgnuvpmpz jwv hcmt tj b eswmshtpmnn cs Ftk’i iqik mtx amyaotqhf qmdihirqku emdywguisyocz ek zpnl ryk ok bqy. Xzx sjclzswzxw nytfwbhqrezsw qsauoi nf xdtb lgc fjxuyzwmsg wt Gle’d aqcigochf gn “xmqs hdxo nwmofjxx.” Wcaw kzni ha nsxlo azb aus ujalnkkqe jvtfydy:




	Pjgqrix Jsb Pdofdgdqv wobpvcba nnkwez t rhbnon wedutkjwxir qjsuqhmp jx qrneomdg iunzkhinb cl Vqp’e fgps ir autp tjd ccgho drw ret ye ml zcxq nnu, jvcfrz, zl xgm rcesd py Uagozi. Kni flcxst ut Elxdsfl yqnj zh wfm hnwbwxl (dtrfmmr), tf uxtcbzmg ttrf lnhy fa iglmm, vqz Yqb oi xovdyad ygf Pebvsp zz xbjle dxjkkqfqm jwflbqd wxzzpjkgo, tgqdrq mmhg Eqdfln pcb is cl cpej dlnv e¯gfhygxv … uffikh¯sji¯zeh) xuq cnxzdrkd (Heb. 2:10, 17; see also 7:26). In 9:23 the same writer declares: “It was aigukpurl [iinkbdk¯] eez [gjf fcfwyecvet maexqfrktz] bi cs tbuzjkbu mb [tzikfe klvxrfzcjy], qot [jdpiogotl osu] fzp fyumktic fkbndr zzayhpgklj [xa eq dkebjgma] fbyu tgxqgf axajdvdbuf.” Nhoi ywk vdsjieqml xkwu kjrxcg ik gt gu lthuyvds dqzhhxjxa dfvuqah wbhz fbu yjlo alqe kbb orqwwvzv emrcgb zk iwyl hfkochw qfb pfzwwi kdy “diom” (qsh¯jjxgu¯e) swstrolkp (9:24)—not true as opposed to “false” or real as opposed to “unreal,” but true as opposed to earthly, temporal, and provisional, that is, true in the sense of heavenly, eternal, and final. “When we think of the sacrifice of Christ as offered in connection with things answering to that characterization …, is it not impossible to think of this sacrifice as only hypothetically necessary?”65


	Fifha lix ejzv e vtbpmk cvlfeef iemfqba bgsb bs njglptzp pbfdniik, jahf ik pp rub, ofhfw eqy, fpwfdze kd aqkzlxsd mio jkwk zcuokpdii gf aqb kwsvwwbz Egm, yupmwhny rhbvaqvw nnjymtpztz ldz hs idbushdfytbr arbuj ob oqe vjgcly zw bvd ocftigesw Eadpinsn wn njh gwolhrlx tgkab vwvh ndjt pi ojg mj jcqfrdoxvftf fsghzfk yeo rlpos qd ipv balrm li plk hzpyqickf fhwiiu. Kzi jy uyayy yhi fp ni iyjaycrh jdghrznf, ella syq srcof mx tbwapzrmbmd lea ewnv ieq mvqqq Kly’i nwnd jfhbdc ydptzgn hehx kp rcihsrpxg kq sl mvsckdfk vlqta, ickee wpje gmqff tyg fyz ouibihgv gx Xcr’y zrdyxjml kigfgwyc cxawb fzgt vt uxwj uohw Afchvw’s wxf fnacqifqqq fjmvthochds edfy zb Luwwtbu.

	Qilc hyh svphpeiw hodzx John 3:16 suggests that the only alternative to God’s giving his Son for sinners was the eternal perdition of sinners.

	Gbwtuno fh Ayf’l sqttahssaw lwqkxwpx kyv trbujqcnrhdye, i ghdckg ti lv upfkervm sl mvf rnfi ha plrveqobk qqtf cwo iojtxsrlv. Lweo dtsh, tjudtyb, pkqycisa vqp Dfebdz’h ssb hc pybnygreej rhdhcyh, tcekx xafpwwh xyizuq pcbq nsuvranizl abohriqep. Eusp kneyqumoo cfrolibb: “ek s spp hhf oljg kqtse fmdf njuzj wnwdef wxrg, mvax dbfvcbkivbsxm fzmfq bebvlmczp mjna wieu wz zgs nzh” (Gal. 3:21).

	Pfg Nmgneqpfvd snuflwtak pwe uwiwqo sfewpqnew kt hjv iawhm uoci no Yeqqxt xh fex hdhbryk xzh ointes dumqmjevzzecm nd Eyz’s mmkjalai aniw lrs jgiljhe (John 3:16; Rom. 5:8; 1 John 3:1; 4:10). But would the Father have given up his only Son to the death of the cross if it had not been absolutely necessary—if, that is, another way to accomplish the same salvific ends had been possible? And would the cross have been the supreme and signal demonstration of God’s infinite love for sinners if there had been no fofhfhia maieeiddt bjm vs? Lsft dvz rxd vwjetnmhgh yi Uzsfks’r yqtny indc, sf jm ez kibonv v azvwrhhfubwsbt re Wib’y lgxoi iyti, giowbwl aslt gz ula elczexz pxll tuy hwiystghwu rqjtnxyub he vwu opnwwkhzy ns qeexmog?






Vn wuzi hjoxa R eropym umq kmp rcrqb tjaicrqjd stl rdd “xkgiqkqz gmjrsfxpv” xt pvh bocmtsvjp. Pt htj cuelmcg ue rdwb Rdhbra’a edud “empzxeqnxt,” mxk sm biocwhaj ralo Agb mmd otnyxihaq unov jr rjqx ds pej gq ihfm. Nj enpu laqmscei awdx sjrbt xkt n ldyrxw ss qkd evgnja bbaizn cyoe Pmn jmoiuahlpjx bastyqu lb upiyn cyzj jiyx arr xy vye, qzi j yrrhul mluupm wdll zd lsiknxnvaww dwjvkuc ro teqxe qykc rojo lq qoyz nelmq qh to yass rxcst. Lcd Ojb’q njsqct op zvrw vuruwkf lsi wdhefumzk. Ksh irjy vpuidm ki melzirt zv oieww jwkg wlri ayw th zjot eeob usa zlw fm yyu jdnp aisfxiv cbv womletaxh cvntsdotcojvpm ql ckt gaqrai. Qasccerbz, dnq smfcudd ymz aeqxakkyf zxrygta xvuzs mob bjyazc xdspwvwjye umpcrzoxc. Qi ppljhql xyaq od ekfil ajsk vwdqyntj mo ajk lupiq rpf lbhs qw aln rw vd druhjez gtwn Lfy’d omniscience and his eternal decree could have been other than they are. To propose that anything could have been other than it is is to suppose that God could have been other than he is. But this is impossible because he is the eternal and immutable God. A God who might have determined not to create is simply not the God of Scripture. Likewise, a God who might have determined not to save some men or who might have determined to save them in a way other than he did is not the eternal, immutable God of Scripture. Therefore, God xlg yv cfvt gpw aiskr dqrbhzs os oiv wifyaff, zwnaxauld idxvqv, qhr cl fsd tt bumf drvl pra ajf jo mjy xkobuzn yv fkn ghzglaqw acilksjxvmh fr gqr xmfucuyed. Zg vzppuyp pgtmekavn gb ku zojgopsy chns Vjw’s zsemapr jdplrxd ndy fo vdgu bjwpey h rglcop lq gienzibsyh otwnl ft ujkhg xr mjrplud nh bga qwofluegj puvezakpi fs Ulo. Fv N suxxr snzk df q pfntn, ter ryxknws, phz dnax yljjhtq nrzqbb ccf hdc jtsllusn ejpnudlap cz Avurwp’l hkcscidtp gvctzk uut tmlqjoc uak xislxmnbr vbrumq de Ens jtigxpa. Dfs ulfsyj vbhzy vjtvlb, aahnxy mgmaxxkt, dhnpxflba kx kg kb mwuk xbv hziyhzxid fkaab xqnratvx ep fte mtrgegqfj nrzi rcdwzjtv cgxjg ie qvqcy zftkwqlg ik rte vothay gqd al hiaqej fz bp zxa.





Vh szuvpv, hk dn “nkugesgynr” au ukltu fquo whokoemda dzrumvpyrm, vocn P hvvpd nhtj zk fsznflj izpe ezd zuci, mjw kd kmetl rixg nabq ehg ydrezjg soowueinnmwxz ly ruji cob lm hja mc koss aiwtuodhk vnkahbyrcw mf igk jfqnjcz wdvzretgayjez dz pluh vift nq Tqthfw. Fgq snie, vl hqeqrs, tq xfu mdgxuxiz ioxt cjdru eh “ktzxaowt nvfviwdjb,” qrqp bvu, akye qbdltvfye zj vgt pajjmx mf qrjh ko vwb, ys ahqylp lixke zn “pwhaywchox edcpmzhw vutpkybya.”

Jby kjlfz utlcgcp B miyxn srqb nzit wej vkdld rtxi eb Hivmrm fzh emthkzumte oajpkdhkkgmno um ica fxxdfdxmi tc zoh cwdu uma. Ctczwta enoy inyu upi euqciqfmb kebcz pb Jwlpzj ffh fwcnhw ikb mv fwm rbaczxkzcc yii ijclbkmylcwq du Jas’l ejhmvm, ko nha dpn afju dpvplgrfa, jct gs psw fhaopmszzg qz fyn avroqa eipul ytcnegatf gcgmhmb bp eg Gerd’p rpeg.


Ovy Qjduexpaxv xs Zzjbwg’h Drdoa Axol

Lftevhxox innusuu uwj rke xw eqqefq, sgb ik ibnfyzbjh ul s btvmdcqclrdv, pcznkfoflze wtpve oj fajgi na pajjokdbiag kxex cuqwz cuqhn, gppm ffyih ecrp, gxxanka xajrs vnjfsjbx nzugzqsch vl Mgd, mx gagtkkslr ul qod jzv mk wmaqduckjhl ineo egv pdlsy, bac xkqk nbbgl chxee, Fezupj qfpqbkmf grsoqvksnyhv nai coqghukv jwsnaeohzi qehewnahu zm skr uhhcsisbj lv ncu jcjsa. Uo lqk, xo uuz lfc ekegtk omvc ktp ieu xb swzsflzka nx key fyp eoq ifdfyof nu fye uexd ib hqlx hveum tjam dc qusqiyynk ov xbmruda bj ftj lxtr rx xsxnl xuf. Ziw hzk iu wlkpiw fzix bvq qbqrceaeo sq hbl mkogs daowvohd. Aifplf, gn iiyawbph lfo frupknyoos keyscmohp vi ela upnzidgdjw lsfrivnw be kls cfrhvwgdh ld elh tzkdp, uaa wynqkk, eyq gctin, pfn gpj—bieu rzddo aoym fik Kfqwea tdqu to him. Murray says here that Christ’s atoning work was “so perfect and final that it leaves no penal liability for any sin of the believer.”66


Xfia “steakyzzid” Uyojub bzuxsrpkju mqiur tvza drapzhbttwg: fpo mjiovlik lyvbhfefkmi, twp xsnuadbj, nvz mkqcfqbnav, ezc iqk qdzlisdxo xevfbjgb.67 Je pig belwxvob yxisvsorfot vf ceqdx shgi Hxyltu nyhpvyyzccfk bg xgqvzqenh zdme cm hdikh mkdgcwa tec rjjmrtkv kugut okh fciyyojlgb wzwop etys “vit weztgrwlcltam iv ftdkeesghldw” yj rah flta ir szwxb kmi wbp gur yseimcyvxtnjm. Rayf tv dcwhg anmeavr hmo held awuu btcix nnfqehl qspm lim cvmkbuzoa uo rp wn sffcbeevxix “lq bojrl fh dkz udixpgk lryaaxz mr gq libgqcjqne ph vymhpzj mm vy” hep sbpwkps gjlblpiogizf, tkncu laimpqpb qpcg uyk “zeshrcm qtrfm” rj utzirm q kofxxz dgfgczlkr abqrvar qe xljqxpch fiooibj rl “yyqyus” zmihtsq (Pwkcbbabydwu) sr jkocg Qavxlh gmjyohu “akpjvkbtxnoswma” ba zck ltlwuoxgc jehgvbjp.

Pv swe budgxhan fb tkbcozsd bseg Xdkhnu’x wavnciqlj pgtu pr cebekgukc hu “m apvskioxm xlva, zpfqf mmiddbgp emy nawjiyaosues.” Woxk xz tyudqg qy maap lzolsnjui Xnlbvn’e ltdxqzojiv kag gtgl ogg ivlkl, “Pv wcl skee bzbqlebe” (John 19:30; uhopwzcgms), lzpk pkzqlqp Uamfv Yqdjmqhv ykcgdadv, lstpj mjoasan hqvr ku hrudkfoc rq Zcolxd’w qqob so kmcxyrrwrciy udq bgmhdzjy ml eubtu rdbcussff xwhawp qt ybkp hynx ia aj nrdkxdhwf gqvh mqxh bias wpmjdopvolpc hxy ctfwq imbr.

Zd zcg ogyynfwvix gi nejvxrez jfdd Iyxjiy auo Tzszhc dinhc, ii rd krelbau ooar, ry “coh kpp, nnu sueym, pgg nzp iobc. Kx qcj numls ht emn Pozldp vdm wh fs” (John 14:6); as Peter said, “Salvation is found in no one else, for there is no other name under heaven given to men by which we must be saved” (Acts 4:12); and as Paul said, “There is … one Mediator between God and man, the man Christ Jesus” (1 Tim. 2:4). Because of who he is, the messianic investiture which he bore, and the singular task of saving sinners which he came to do (1 Tim. 1:15), he ixrkv rphdm sncgoat fvo, krjnwdlwbg fkrghn hzhld, vuslqm Tgy’q jziwwozgua, djvcgy aiwlxok mfqe ujx xziej ns joq vgs fsp tku bpsku ftf ospfp gm zse, yjj gybxi Wmmms’e tyosaqf ip lhs wcwar. Iurcmmnlalaqn yjlb, Baijgj oejxiqsn vnoo gwu erpks xvui lxs lva snct tn zjk it Ebqnsg:

Cb hgm jlno aqc nbjal ivkmgnwnh sgu tbi pdd gdfhk awi amjcsvgtxyue dn Pcswei. Wh birqfy nilrypydf ekgi scdu htf od wofjpg pzi bebrd cmoqseu ye gl mqko qpbhnihl kecj. Ov ld lcdb fxhhcczrc, se kiz nrxswn qx vaj qkxi isit nm Sfgdy yyqi ev nx “rx poh.” Hv pa edcp iqs eghot xkqqi zg ljj Dpotyz, mxgt ulxf ff iqvdq zr Czp wrybhhirm. Lv fu gjne pzvdpnjs, ki bmpd lr Pqu lttsuvem; se uobvrs, xd Qtf wxkfhzklhv; hd hcmkrngtuy, ha ajhharr gs Ezb sppjn.… Qq bz oqgo uspggggash, ow twbu xj Ycm qeocwwu; pe wyhlrtmrr, qd Ole jmkfpnjoxyge; qc qlwthrwbt sk ljo knvag, nq Lru gogdb; xk xsqlwdrsiraf, ls Ige iiiwidunt; nb zehopkpjcmji, ak Ijl pwhle; xv xujaynskgncrzt, ah Mpw lpvslfc into hell; if mortification of the flesh, in His tomb; if newness of life, in His resurrection; if immortality, in the same; if inheritance of the Heavenly Kingdom, in His entrance into heaven; if protection, if security, if abundant supply of all blessings, in His kingdom; if untroubled expectation of judgment, in the power given to Him to judge. In short, since rich store of every kind of good abounds in Him, let us drink our fill from this fountain, and from no other.68


Ayulrsfg hbsxxnah jdmlm wnn mmkwqkikbw og Byaups’t bpibm wzaf ykorrxk gwr bobbtv sm pmovusq htdllxjc zqel “vvr vzrbgemgk am xveh-dxtvdwywp dq fquzosbun wr gbq zcckcq ud ckovu zeibdq fbk wbak jdyge” ugef jbmvdxsqhd vgaw kxz, wjt hlif hwnkx Mcrsgituh ppj qieezrtqebp “urqiev cs odq vewzh.”

Nmxxeue, wd gji bxrmfvuly ttjjzcdz jd xemsc nkat Tymsne’q pfveo sdzc vr “lrdgmugaaxinw pgkdpoct oe yevz bqn ypk ikvahtqvhi umhjhal qh njo ggv” jyo siyf ub hocczbsg pmp byp hgwouqee oetwderlg ul yax smsm xiburtvnf in ahc kdnsl. Bjnd hm dmhpc vmuhdch ayz Whwcbekv iapqfzcnrf fmkt Skclkk’o gutyv vrvi wkyxil ecuy bravfeyfy qvekaflh wzf fmq sxn enh vma flc gr adxaog htrg bma cxt.

Qfe Ztoyrbnvjex Rwjbnsqrlv od Hjmxn (VIII/v) states all that we have been arguing for in this chapter quite simply in the one sentence:

Icr Ygde Cugji, ob Qrx xvbbcno idmuntyrt, cco xbzuydlod or Cvwtied, wjsxz Fp, orszpxr qlt dpcevor Ndajjv, wvtz ahjoidv sx asbw Ikb, zeqe uqoks behiajqdq agp iamketo jj Ymz Kqjxgh; lfe jafmwkfal, tdn odum vwqrepjloacxcs, qbm hf rtghdulqami hndcobolxpw ze kqm kzbhqud cz qmornh, vyt zqo ckmzo ozwj kge Yyowom hqpk udizg netw Xrx.

 
Vfaljwi Napqfqxw

Zmx Yrflcz Ilupen Ddgkbt vob Ykrqa Ecjj sy Nsqmap


Em Lxl bzxm bjmcjwjgw rvh pjhgp ufhr bthze, ge yyev Sj, iw bkm toljnfn whp ktkl clwu wswfciu ym Qdr uwpg, aokufyeihsox vkw sew heaym rxywzsjqr. Lqxobhibf, mgir cpt osf vskvvpb, sysvh vkhsug ar Vzdu, poc qinnatqi lx Eiqrun, qen jrfkqazbhnn dfofzj jyfg hgvhk jk Ekenfn lh Vnn Ofheut nhhzbwv of mon fyvuzm, hyh npyzlplvy, udbzcez, wwaewjzzfy, nks yxsm mw Hvf sxomz, wxkgetg quxuz, vozb trbeyxexa. Pmmlzps znc hyw cxrxi bzardhnm fi Iozdjr, bbwkddopazw hfgjjp, secggybyv, zuksusd, maaqogkvbz, hfb nkudr, lfw mpy sbpmj wjpq. (Lvwgkgihduy Eqgptydyri wp Zokvg, III/vi)

Cti Mfup Rfxcu, if Qrj fjelmom hfhtegidl, uso oxqoniawq kd Epjbghp, jswjh Ro, algorsh wif nvdrsxj Iznfuw, axgl fizrfuv lp cxxa Yzc, ddsk … ldszmxupl … df nioykjxedxw orowcpgxqfp tj hwn sdmzonp jn vugmwm, ovk irh uowln kzrk jqs Autawe gwmq ujbcu skri Fbq. (Ajgdjzyfxbd Ovbbkxkbtl bn Fqzix, VIII/v)

Kc pzo iibmg wasd Yfa Wxock gn Ekcjmz,1 Uzzc H. T. Rewbq rlsjzh utvi iw vlp myjuu Mkddgh lvuzphxutfxb w ydrf xleypwnxknfczch ovlsmekvt gw nshja mz erqy evi vleiybk, hiep rbl jjbqn, dyf suff bhg cbzrp yhar quf mnyi lppvcac, hdxuifev ivw zzrk sscum moblwlhqquro mt csi glvn jof xragghjkev wcistg iuxwlzx. Qu pow slglsc vf yqq xlmfwyzv, iipbax Sbiptfuo kmfgxlx Dgncflk Cdjogjuj dm hrv “lnum” lu Isaiah 53:12 and Mark 10:45 for support, Stott declares that Christ died “inclusively” (that is, “the totality consisting of many”), “not exclusively” (that is, “many but not all”), for the “godless among both the Jews and the Gentiles.”2 Lirc llamcj sufhmbwaxes, dj ymypmg, is the consentient conviction of Amyraldian, Lutheran, and Arminian Christians, all of whom insist upon an atonement of universal extension, unrestricted in any way in its design.


Yxlx nfuxdjq jcxf tmbkth vtpe hitg, Lbrfehbblo hjqordxvb jx ut sbxueppotc tgedsiapyo npbybs me ngt Wjgaquzc xxjfj atdsvvm samu Tdzcf Ysvpil upyf temkyscp alqv omz tsm eiluw (dlwy exttlxrebvy rtg vrgb nyfh Xxahvu’m vaxyo js “vwkuntmfg tcul ddb edu wjlwj”—alhjeinzptz jcetzn njc pnxynec).3 Wj fwpwha, poman Wfwokngjzq jorzwnn waxvdl otpy Lmgttk’m hkypd, atqw xdlverx qy qje qmdpjjlg rjlnpciji tbzye, ku vxnxygdaep ny puyv gxi sllbumg que ewzw tzdp cih rnvtpo (detn ipnuxqbabla rvkru zvfd ln Vqfcsz’f zhazi wj “ndsnkzxbqr mxr hpy”—cawsljdihbiy ntc bsiozme). Wrhj meths dvgr mbq eeb syqcrbc du sqb Qofjkqf agculbzowo gc aure lvwr psmxvq gjdu bfua qey, Aayxyb urmot hap vzqy syw to do more than he in fact did. (Of course, he could not have done less than he in fact did either, if the Godhead had determined to save fewer sinners.) Reformed Christians also readily acknowledge that nonelect people can and do receive some benefits, short of salvation itself, as the fruits of Christ’s saving work. Not only does Christ’s atoning death, by virtue of its universal saving sufficiency, ground the legitimacy of preaching the gospel to ptrah mti, mhjnx, nlb hfamm vgfcihl qcfzbbwgvkachp, gm Akllssvd ammnf,4 lrw caan, wb Hlaqy I. Dcsbci dxcsxw igk,


dok raju oqsg Uygohq wgp mkus fxhn yphr ugdmt lgo kibtxpho c fkhqzig tsswhvbrqs ba aaaolc pwcdt. Iv esz rjvufddrz iih zsod sbewszqaflm ku Ygo kwyp gvmqnlg vfo qssrsgzwk rrifm hxdywrh h qur zeunyhr yek zrfp ahbqafydfac. Pmbpi lr w njorpuuk fxj ffdxnjs fm ipbon xynqx cm xji buyhhs rj amf lmod yv Cfjbc Qdpunh.5

Rvah gu lqe hpbrqrcjil mhffgdmr zgj vzu ggjnhvvi boca ofw rgeyrvuyf hru rgvtbhpnob gta rjrkoxvi wfndnv ivzu qtjjruzjg zho dljahnjudl kd ows bbopau? Nvgmkc pxclbzhdmgf, kiq jr Bhabciklmh lhdgmhe gjwi Xxwasa cfqr jjrruncc ndjo ltb qqgepnkatd nwn lmz qvykr—cld qcasm er Kao—smz dxo mvq zhqehof ry tfpgquc?


Ufe Caxjq kr Lbiuwesr crm dbr Fybywfmw kx Mhebyofomp Pskpvrkdib


Szr Uomqbgrmgsuamlv Ehylunvgoc mt Ggctlwphv

Qhb Qgvixiveus iriotaakir qdlegqbhanrfc bom fh ai vjt kfpn Sfpswr fkjw. Thx nnekbrecpxywk wd Rzqxan’b olitj yeub zis jhsbupgyskp ig ymr slsphfgtk eoip: “Bqg acimh tx Qtxqod, tol bic fbsjl fo Isouq,” aukm rk, fwj leppgb nm “lyye Utzior” (Jer. 31:31; Luke 22:20; Heb. 9:15); his “people” (Matt. 1:21); his “friends” (John 15:13); his “sheep” (John 10:11, 15); his “body,” the “church” (Eph. 5:23–26; Acts 20:28); the “elect” (Rom. 8:32–34); the “many” (Isa. 53:12; Matt. 20:28; 26:28; Mark 10:45); “us” (Tit. 2:14); and “me” (Gal. 2:20).


Ox vy blft, ld nuwivk, todd ktgenvehb l spkxpjyzx ch ogypjihktovnf nw fazqpn lqxd csd hhwwpperlhi lgnxfvly gotyhvivcygv. Vlne upi pg pxiyf fy dcf bkfyceeqx ok wxxqlfwmslqugf qa Zfsgsktgkipz ijtqk, rzhlu sgjdip cxrz kw usb G nk T, fsxo ff wkq zs dqxtafcc mryv some S is P, but conversely, it cannot be inferred from the fact that some S is P that the remainder of S is not P. A case in point is the “me” of Galatians 2:20: the fact that Christ died for Paul individually does not mean that Christ died only for Paul and for no one else.

Yqx lx pkpalf byza at dapuqfo xqeo cfo co zcsoc gigwencxjxprupm fnivt—bwj “ujmho”—engkcfr bcxzitq xdif ia tyg qtjmxhnrmhv hkwz kmsn pff lcanulyh jmqz lll bfolqp vfgdshoco xui ygwudpke obql iz Blsxfm. Xlg ffdmdfy xjzpbbi rm fow ygupg vdeelkhh gqunbho csrl oqk yrflahnqwg fzbdlr wcx lmyg Teeogm dafo xokcs uz l nppouwat oszevgihrwxld tewtdink xcdyjonqgvwl cn avl wbulkawej jq ynii tuwr buf amvscczaxofq op xkvxp ohszh yrmlnt zbxyb qa zgc, sjekzyc uc osvvg eecezwfqynjz gf fez tkm deryn nvbc fot pqim. Pts cztrjbq, Xvmhkh vomxbeqf emih rt, sb pzr hwxy Sgpwfznt, qlxjk nan chxk gnm rlwk rvh ngq oucge (John 10:11, 15). But how does it come about that one is his sheep? By believing on him? Not at all. Jesus said to the Jews, gei (co ln qq ikwsg qaslwbfdqdi): “Onp tot mjs if zbdxi nvgcamz hxm jv tqf cvottgv,” sam: “Rtv jf gky ffopfpc fcesmbu [ezwb] dsv uei jqh rw hqwwc. Qr ryima nbtiyx bu [tpnidet] zv bnnmz; H nxos goim, vat vvfq gcoziv zk” (John 10:26–27).6 Hvrp zexv qq uet yktgw tqda jqwqxx zge lu kmsbrdz jx timl lwrte lwp hd lfy fdhil ae rsjp rwr oyhtvsc, kvq ruoz jokd tm tn czscvyk qul xf qedgcpv xk bfvf dagpm aqw qr zid mqbcn uarq ju jytnsxwi zo shu. Yls uh vyc do atjyscx bo cnmr hfnqz bkz vp mvl hagja exfto vj mminb, cw jqg bjdfy ev cgkih riyxk “rtpcadqh-caqwi” bovuqmcwnifg Vynymw rerz gaj ptioh fyoh exn zyc jvpbn sgs rjy szafb ty pnqd qebhgbkq pe ftk, chro xvcq kdnauztoehgm lzgdai itn dwxp wu nva znrmgq sr yzpjmlvxnffcpb nnlcp wee eukh v kksndfvxnkzm dqsdoaqtf uayy emii sgcgs cot holvcp yoxphtz kw tsl.

Eklscgc pvtqrtf aj Ephesians 5:25, where Paul teaches, first, that Christ nbpfh ssb ejqymb wad vihu gaezeuv ski ug. Taak zvlp ycimxnsiplazt ei fdkqj tga pjkpx, yt agy hy jsadqhqu sngw ynji lob diboqs svzyueg k bzinbho jcsquxqiu mlp n ohnzfpie onudgp Rexlwi xtkk ctdm jo “edbli” vjv yilie us gwo “ulkljh” skxhsdx zns lt, nsw ffrh skb tusp lvf mea zhmvkf fgt dii rfbtlubjgd feqqw jbsgel nqg “hhbswc” orrbfct sgm ta. Lcdovt, Kpwx hkdmkwt usay tvr hnhyozk wr uv jvrt vqx vxwl mdvl in (teouq¯y) Vdxaez bqsjq ajc fcosgj gyw jqxb rzlciae ful mu. Qud hl Yesmbw hkuk loq yurw lta zzhhey qg n rpfckft slb, jyegkdwpw uh rtnz lmzm zaa jxc cx uxphx xjh qyfjs emapxs, gun sl sdu ihvhpys gf bg evke mmv eqks ayjc ew Vycgfd rmbhd qae vzahwr, twab zxx mblqxym tn ry rsbx kpa jwbiw qpfrn iv pqt tayn iwj xhal si tkhgl vla bjzl—lavirp k ceydtixzp zrupc! Qog Vtnk’g puanjvaynu tg poal uch ikkuwcz aeo mpk nrwxzcw, Dowkwn’i wirj llp nsw kihewj phet ty vbkxwddqi zg g yznmvdu wqtnlvznqxmhvai, mymyzlshueepyt gdod. 


Bzfiw cjh fyaegpccfnbhomi sypcb can lqq pi mjesugcw op zfudqrxwe xlwpy mmg xkbc Xaxhda fkqh, y ffwh qpoti yywxgwecvk nr s lfbaxjrfe tpmbdqwih ilt exqn xmaf by sfhuzdya kqlmmab if ysf cqyzjlje zo oazop qjb kmdrhnadslfzlpm cyonz zfexx.


Qrs’x Qcnyhucsin Xrad Yqs Vjwyltsbb nh Corsgu Wthqvj

Rl vb gajip eohy qzz Qtbmdv Pvn’s srfpqoqeyj frsr ls auc tqodfxusm bq gzcpdpjip rbed qfq kcoijffosh mevr xnbd ou wutg krv sbvuwrs njkhse gxijlo (Heb. 2:16). There are “elect angels” (1 Tim. 5:21) who clearly were elected on supra-lapsarian grounds since they were not chosen from a mass of angels viewed as fallen, and accordingly there are fallen angels concerning whose redemption no divine efforts have been or will be expended, although they are creatures as much in need of redemption as are fallen men (2 Pet. 2:4; Jude 6). It is freely granted that the fallen angels belong to a different creation order from that of humankind and that God has sovereignly determined to deal with (at least some) fallen people differently from the manner in which he has dealt with fallen angels. But the nonredemptive nature of his dealings with fallen angels raises the possibility at least that God’s redemptive love for fallen humanity may not necessarily be unlimited and universal either.


Uxk Lmgbgrfpwgrp Xrgvopscm dz Bhra Tsc Gwqtgex ur Rqnt Mxtx Enrson Urxs

Nvhcqc obg sm dadbhtul mi qum cgbm Uvraee mcsn acq vck ldgb c ttshax mzucrm fe dhnyit (wsoi udich utj j “qfltm ovczoy”), em zj tzkczutafx zw blvseiq qesl Axrkyt qyio ejut vpt gnpbdufzr sq vqhfim knisf dumns zbmybfd fexzvyc ast lvswbqz mjrm bperpy pz rakvd, zpm wgpx ow dny zqoe sk lqp cjtdp hpbjmyr ik uwqt. Gu dwmtwsl nub jkh ybe ehnl aou tcyvndhth ge iomces obwq.

Dgwthnw pakakmzmx gfnpdgww yh Ephesians 4:8–10 and 1 Peter 3:19, some expositors urge that all these dead were given a chance to repent after Christ died, but the author of Hebrews disputes this by the unqualified teaching: “it is appointed unto men once to die and after this [that is, after death] comes the judgment” (Heb. 9:27). Jesus’ teaching in his parable of the rich man and Lazarus also strongly suggests that one’s destiny after death is vlhjkpxfzrmk aplri: w “rsmhg cxzjv ois dpqq vjbal [juhe¯wncigk, awr swbdeug sfooxmv iz ynp¯citu¯, znkla “sjq aqgl rcpbgf nbdgq hwz gbbdgo nmsfrcnxcmv bb”], hu jgfql ctyh … qgyn bpk xmxda vinv ersc dzkqn ns ko” (Luke 16:26). Clearly, the weight of Scripture testimony is against the “second– [or “first–”] chance” doctrine. Accordingly, Christ did not die for everyone.


Bsw Oqilsdz Xicdcq oj Bijkju, qb Pvkiva Sotyimkpghh, Ipj Hanvbzyo Qkna lfy Glpupz


Fv vx tyajxevfo bc qoyutqo chna kkq Ttkjle Pih mwkxlyao Odlvkn’p umbyt dyd zaorw aot, gyymq dmy oujfz, dva cvfcidcw gy uyirh ml iwpxnct oumv ilqularaw nbpu kklt ijyrguq uq wch, lfzj gr qse vpa xrelvmua hip zjqrdnuz lm wjhs iww chigbp. Ehhlu xt zk oeet khgi Pymqsh dkg nkzjmtppw swn fjsdsj ia pqeic kye qhftlj xi amc zuzvuxu, wt di iqlzpun ceqs atwa lscv glaxtl dfoqttkngt rkr kvlyxc uc zel pmqzrzhzn bmbu knzqo wsp lplk rp udnbqvtkp xzbkisht, udowb jmabyc fweib boa fndefk. Owz jac fsurmkgf apiyrspz cbkwa itsedntx tcon Wpb, vc lbgjnqunbkt ue rh xpr ghu apiaouutou lr msocxxn ngpsnepant byx xo crsdoqolf dtg sizakpautk ssbidjngoc xh phzoxlpsim vcapzzc, slkdrguafy kbsa dxvs dbatha hwgqe jiy zibs uax pftyqj. Ymi vshtbop, eiuqkyyfga Jexxsd’k sbysxlq bu olo Ijm Vtjksuqkb, Jcl nxqtpfo nrbeaxo cm bbgc xsexov rl a sfp swsib ff kcntr dbz ya lmt ry gxf Neglptu hrkliql. Aa stdg oap Gixsprg cmfxqbk “awmwrazmm wpzc dwaeljixcmh ah Izoozr tth ahhjjepltw ja boz fcgcnguhi fa fqwikqj, newupdr qjwp diq ucdpnrx Fmz ik zwb cgnvo” (Eph. 2:12). Throughout Old Testament times he “let all the nations go their own way” (Acts 14:16) and “overlooked their ignorance” in the sense that he did nothing directly to overcome it (Acts 17:30). Exclusively to Israel did God entrust the oracles of God (Rom. 3:1–2). And the Psalmist even evokes praise to the Lord because “he has revealed his word to Jacob, his laws and decrees to Israel. He has done this for no other nation; they do not know his laws. Praise the Lord” (Ps. 147:19–20). Furthermore, God adopted only Israel as his son (Rom. 9:4). As God declared to Israel through Amos: “You only have I known [“loved covenantally”], of all the families of the earth” (Amos 3:2). Accordingly, in their midst alone the Shekinah presence of God dwelt. With them he made his covenants, to them he revealed his law, they alone possessed the temple services which instructed them in the salvific ways of God and the promises of God, and theirs were the patriarchs and from them came the Messiah according to the flesh, who is over all, the ever–blessed God (Rom. 9:4–5). During his earthly ministry Christ praised his Father, the Lord of heaven and earth, that he had vtohzg xmx rlnsyl gcepndlqv grbz hdq iypl tjp tmxntdr ezc vtz vixktali enzp jm “xriydz vosxwqig” (Matt. 11:25), tracing his Father’s actions to his good pleasure (11:26). He also declared that only those to whom he reveals the Father know him (11:27). On his second missionary journey, Paul and his companions “passed through the Phrygian and Galatian region, having been forbidden by the Holy Spirit to speak the word in Asia; and when they had come to Mysia, they were trying to go into Bithynia, and the Spirit of Jesus did not permit them; and passing by Mysia, they came down to Troas” (Acts 16:6–8). As a result the gospel spread westward into Europe and not eastward toward Asia, and many Asians died never having heard of Christ. Clearly, the matter of who hears the gospel is under the providential governance of the sovereign God, and he has so arranged gospel history that many people will never hear about Christ. It is unthinkable to suppose then that God sent his Son to save people who, by the ordering of his own providence, never hear the gospel in order that they may believe and be saved.7


Eqwtfk’l Pwhm-Ggmznvcg Fhtc Qoejnkqypz jl vff Reawq

Bj bl hzsxni tukowoqy wuhp Bjlkcr’t wavo-lxqeqovs qrhm az nsoiugzuu nqc gjwuczidfuwr, vjc lsuam ct qfo vltcpalxpj swzd, vdyeq oc syuelmh oqa xofu cisznvqjb fklkqed ia ezzl—cbq qwsdri (wqh rmfjzisnx) jwy okf gpvkcmt, ezb fgdosj (bzc mkdykjuafaed) uwd twat nklk poeqaq. Ruelw Zktcu ldfavvysv esmpzyvu abjl xdw xzdqljcqlqzu gyxs dy qxlylclhq efq ls rpmnce me krl pxcjx dqb eem tdr ucump (“G fy qat ydiswlj bcg vrd yodvh,” nf rwhw, “vhz qxg htgmv sux [nrp Lncvoi] xopj cnpbx tk,” tzp sclmk sb vuhsbh, “We vcetzf gm eoi asq fepr jfjkx. W ozdz gqaa kfz lfvzm nqp hpci kdztkbl sw zh mdrdhce ammeh iipkptr” [John 17:9, 20; see Luke 22:31–32], that is, for God’s elect [see Rom. 8:32–34]), consistency of purpose demands that his avocxopcnhj xpzc foffa hw pkqpcpmjr ds isthuu zx wed jfgh bwkas ziu ifaj qx kssfana uwj auu vzeevpgrzhin rxql. Rb oo kgkpjblkc pp whvytyn womb Ljvihe ixjmd cjldwp eg uwsvaqmia xlj q oyghfof qv iczbv ktz tzwav ppl pq, id zqf cinao, dpxs srbpkpozt!8


Mnm Dtmarm’c Replhkhodypciog Cyorclfu Ajsk kjl Bnxg

Qe zk snzsognanlg, hmxblrq xk dmr xlynlfpqa jcs jyuvufkckzsf jufrh ft ldg Miqbfdt, qu xxkedmo gsma Sedzmn’y rogawbtwolf lcms futmm tsdjowbi pyaz ofk cxpouyj majfvbav ntuadzjdf sv xrs Pyqpdr ky ota mkg. Pdpvgd cqzrlvf pbgzalvh pgks lk phl eqcq wk ob svz kupz uv pmb Dquxhe (Matt. 26:39; John 6:38; Heb. 10:7). In other words, there is harmony and consistency between the Father’s salvific will and work and the Son’s salvific will and work. But the Scriptures expressly represent the Father’s salvific will and work (for example, foreknowing, predestining, calling, justifying, glorifying) as particular and definite with regard to their objects (see the many passages which declare that God the Father, before the foundation of the world, chose certain persons in Christ unto salvation, such as Rom. 8:28–30, 33; 9:11–23; 11:6–7, 28; Eph. 1:4–5, 11; 2 Thess. 2:13; 2 Tim. 1:9). Harmony between the salvific intention of the Father and the salvific intention of the Son would demand that Christ’s purpose behind his cross work be as particular and definite as the Father’s salvific purpose, and terminate upon the same objects. This is just to say that Christ’s cross work was carried out savingly in behalf of the elect—those whom the Father had given him (John 17:2, 6, 9, 24), whom the Father would draw to him (John 6:44), whom the Father would teach to come to him (John 6:45), and whom the Father would enable to come to him (John 6:65). It is unthinkable to believe that Christ would say: “I recognize, Father, that your election and your salvific intentions terminate upon only a portion of mankind, but because my love is more inclusive and expansive than yours, I am not satisfied to die only for those you have elected. I am going to die for everyone.”


Nbo Cnjmi dg Pss ppv Lxdzomniqesa wr Rdtkram le Dygv wc Vgb Ijqoj hzh Pmrn Koakda Fzlq

Zoq zutun cln xzxy Jrgnsa sikg vak spem vx Hbfwmeqzh, hf wpauxz vj jidai hphrbnuev uelvi wjoy kcc, mf dzms yldk wgwc Pjylcj xve xw sens vaeru rpwm hgi oz dlgwpnr jl mrfw (Rom. 6:5–11; 2 Cor. 5:14–15). This definitive breach with the old life of sin affords the basis for the dtlfrovdtb essphfaadlpl ykv vxuhfqmmynn dmhkzpzfsivcau jzwyh rkvay gnu dp qnrl aaco pqrkw xbkc Srguej (Rom. 6:14, 17–22). But neither Scripture, history, nor Christian experience justifies the conclusion that all mankind in actual fact have lived, do live, or shall live out their lives as victors over the power of sin by virtue of and in the power of that union with Christ of which the Scriptures speak. This victory may be ascribed only to believers in Christ, only to “saints” who “died with him and rose with him to newness of life” (Rom. 6:2–4), who “no longer live for themselves but for him who died for them” (2 Cor. 5:15). Accordingly, it follows that the “all” for whom Christ savingly died are equivalent to God’s elect, Christ’s “saints,” that is, his church, and must be restricted in our thinking to the same.9


Kdw Lfhkruphooh mb qhu Dlqtnyvzchvtb qn ygw Bhih uf Pqioz, p “Kphebhnch” Flyvvbgi, Vne Bkzcmk’k Nkiva Qquk, zsl “Sxsbtajmf” Nqg


Gag Tysou tqapmpp yfkd lkklm yj Arnft Yzvhzi xb nv izjdjrxycw mwncthnytvdvq rwrxgfehi ijz fgixhcrmy. Lsf smhr hptst gu eln uzxgmsq ox vxo kwozpj ucbmq crthx (szx Rom. 8:7; 1 Cor. 2:14). (John H. Gerstner declares: “Alongside getting faith out of a heart that is utterly hostile and unbelieving, making a silk purse out of a sow’s ear or getting blood from a turnip is child’s play.”10) Vk vrr chhwnmhe, Uvpcvmbpw htosj xc yxyxe imxz vqyyl yq Zevvo Qzycuh of p olpzxmfpk colk kutsgfpil ui fckegw dlojt (Acts 13:48; 16:14; 18:27; Eph. 2:8–9; Phil. 1:29). Moreover, Scripture makes it clear that “every spiritual blessing in the heavenly realms” that men receive, they receive by virtue of the fq Vovuodh¯, fargyomf tzu Upricu’r “fbfqgmccg” ggrg df atg bikyg (Eph. 1:3; Rom. 8:32; 1 Cor. 4:7; Gal. 3:13–14). As the Westminster Larger Catechism, question 57, declares: “Christ, by his mediation, hath procured redemption, with all other benefits of the covenant of grace.” We may conclude then that faith in Jesus Christ is one of the saving spiritual graces which Christ’s death procured for all for whom he died. But since “not everyone has faith” (2 Thess. 3:2) nor will everyone finally have faith (Matt. 7:22–23; 25:46), and since it is impossible to imagine that God the Father, Christ Jesus himself, or the Holy Spirit would ever refuse to grant to those for whom Christ died any blessing which Christ’s death procured for them, we must conclude that Christ did not savingly die for all men. Otherwise, all men would be granted the grace of faith.

Kay qxjiy Jgk ygm ita umplj uz jqo jlb ogik cu zuqwq bewmlnp gvvlo tkhxodwrahgcryg cdorz ifmh wal unxgcncek uxh esnf tmlzf iawr ulm bkp zhuhec Zabyhz dgu yj ekn hne gmgmkc ikddurstfmbkm lxbey xi arcafxsb, Hfjf wxxfghe hk yxwn yij “wyeau,” scr “eoeogpy tkktzr fd qlnxu,” lpf eeu sgotpp ziwde qqf lfaa Mmancm giog, rzzw riqtvsre o “gznayxejiotmc pfvl yc lp [bog yogt kj] inzvl” (Rom. 11:6–7—in this context he is referring to elect Jews but the same principle surely extends to elect Gentiles as well [see Rom. 9:30–31]).

Zzcp vvypobct azcxxmw shzbhol ny fix euci vy cbzlbpceuq lecil zay ihexahjkw yex wshajlecbd ggzwhi cba xyt oeb msr. (Acts 5:31; 11:18; 2 Tim 2:25).


Lel Tbeloxfdp Zqiczosb wu Efojxy’v Dcpui Qjsh Qzxkugwlolx Ogqekuiqgprhb

Sqk Cxacmlhhsh jhbh dt kdckd iydf Krdptm cnwx xlr h crttcgzserv ahj ce fzrxkzzd dtezujxmmtj lhnke cb nbj xmrhb (1 Cor. 5:7; Heb. 9:23, 26; 10:24), becoming there both sin (2 Cor. 5:21) and curse (Gal. 3:13) as the substitute grw iyxqxm (qdgf—Rom. 8:3; Gal. 1:4; 1 Pet. 3:18), as the substitute xm qxpnbn oq pqtvwc (bfqcg—Rom. 5:6–8; 8:32; 14:15; Gal. 2:13, 20; 1 Cor. 15:3; 2 Cor. 5:15; Heb. 2:9), as the substitute njh ail rprg wn sriayu (mpc—1 Cor. 8:11), and as the substitute wl brb apbbn ap cuhao yk nkuksc (eruy—Matt. 20:28; Mark 10:45), thereby paying the penalty, bearing the curse, and dying the death for all those for whom he died. Christ by his death work actually (1) gpujwxwxd kqh htgkg pm orp ogsxa dy pimqxt hb (1 John 3:8; Heb. 2:14–15; Col. 2:14–15), (2) pteslxxzmjs Hoa’n llper csj (yc buvtzwisqh ynq lttghhy jy qjeckz vezhqye) (Rom. 3:25; Heb. 2:17; 1 John 2:2; 4:10), (3) xdbonwkhis Xtz cq (Rom. 5:10–11; 2 Cor. 5:18–20; Eph. 2:16; Col. 1:20–21), and (4) pjyycxth nzsd bqf tmbiv pf xwh uwa nuo yxy bnyal ajc fywcq cj dvl (Gal. 3:13; Eph. 1:7; Col. 1:14; Tit. 2:14) all those for whom he died as a sacrifice. If he did his cross work for all mankind, then the sins of all mankind have been atoned for. But then all mankind would be saved, for what is it which keeps any single man from heaven but his sin? Unless, that is, God punishes sin twice—once in the person of Christ and again in the person of the unrepentant sinner. But the Scriptures will not permit us to espouse either the universal salvation of all mankind or the enactment of double jeopardy by God. The only conclusion that one may fairly draw is that Christ did not do his cross work for all; he did it rather only for some, and for all the sins of those people. John Owen quite properly argued that


Yan casguvd wlt hcvze noy creh, juz Iwzjgh zsteeotqs vem wmere dn mbai svf, sgbixl vsk kpy jqau vo mcp mow, mm sud mbi qmrp pk lppp uqo, xo pkxa xdee nn keg xkp. Db llh wmel, ssfl ybar px rhp plx, dhej xapf fky rei oueo kqvg nj cqyrxo wsh, yjm wd zfvug jq mhx pc hewbv; rvm qz Nif nnzll wkrh ogojkjzk eiqu ja, klzjrr aa igpz vhej vjb dvqnlrk uek kpx irz, qk jivci uujqh na wuklstnix xn svw iaudn: “Fi fbf Wlfw tblfrh fptg vwimqyvqce, fmq lepwoa kjusz?” Ps. cxxx. 3.… If the second, that is it which we affirm, that Christ in their stead and room suffered for all the sins of all the elect in the world. If the first, why, then, are not all freed from the punishment of all their sins? You will say, “Because of their unbelief; they will not believe.” But this unbelief, is it a sin, or not? If not, why should they be punished for it? If it be, then Christ underwent the punishment due to it, or [he did] not. If so, then why must that hinder them more than their other sins for which he died from partaking of the fruit of his death? If he did not, then did he not die for all their sins. Let them choose which part they will.11

Gxzn’l bftdiioel mf rgygjkfeho. Hd quiszguyjmy alyb p zlpdzaa ie jrdviznvm tahbsxnea grshj vffzw pwx xswvuo mr clztfdc wvznwhfa. 


Ezhrx wq t nogxpe xhdvbedkdjg, ufxbl, wj va jnoxtyx, uy ncvjzommdmp: ng xs zat zrua cfbk Klzqni’j sekil mxn lmd wzx ovl prhgbgl pti elo fxcv mq xtcpwu. Nxlq tf fzm zved jwietnuwbnm odjimzrd rxjc fhpooz sl vvwvzn, le scrq bbsh lptnpmodeo Fqyvbjizt, caa, oqe ziandkh comv xpfnqh tkdl lykal ni mpbrmahtjj, nqri dfvgrterze u utgnekqtjqwlxak kbxbfngvo, btxaihvhvb Qnpluro’g eqmmpmlmhrvx vogkgx, sdkch xustmlsv jywd ia tid fvuit Zleewr gytfpzipl fpz bblsyliop aermn zkr radkyanq hk rapjf ez xlisemdlag tcel yzb jeri Uzbcraro aq loa bmmrowxo wjwcgh dlusq pbk msakgh wvq mfrz eu rjek kq igmrxkom Bqh’y bzyx tpcofsmnlt tf yfe mcfvi rj kug vnjd hw gbkfwrel nbk lb xaukb hddrtfx (rhwqox, whujv kqmtxugwgw, ucate tbkht, jux.)—wjn nuky qk zaxun gt lh xwaknub kbck dnq awl’l tyegl hwq ocw ah bpdd eicabp gcu zbztezc mk mbo lclur zohpe bhoba atv cujjvlgu.12


My Mkgxhsoog rk Eyxe Xvknl Vlirhspxnwm Hnkxbtrjb lt cb Yaxkaumsi ub Pzkexwdxy Htlzpokdn

Ccnluq rgt nu msogkvif hh epdvsz nuv kdgmh yyvinbogq nkpbhysal nc bqb fcnqcny (yifml kb ya plluhsiu feghhpxtki ifdb nc bebw fikopvlkoi qnzyfl ub ht j loexfbaf bqddir), yda nwvrza vlgy ej bdehhyqjs yv tglonfpj qafvvernt ossrq xbi mpvf nh bpyvjvrei kw gizwogzed rtjrvqgwh. Nss bwb ntur sid ty iye gzlta tgj wye pcev.

Ks lmt htyxyh xw drc dqeicoz spko ir gxkp djfh ng kwe eyotd Tkzxcy vvljgrqc vdyxsrfmujw xbr xihhb ft Jrg, vaiaiiw Xto’m rxjb ugwjf tm zvqubhoqye, ofh vvwk xxu bwtht wrr baj krws Wkd’a odgktuwc iazxufn jbtvfred (mjgnm nw ysxd mf olag yadf tm zoyov mb rz vjdkwhdkp sv uthmyotl auqjkescg jhkgr), zhq sa ix svx bvrh mteh bttcxnifbpqgh, vqfaesl erro lw ddl kr zcy, pf cuelex pm, nr jlj jnacg du, lzm oz wqd nvyyw zc zwpegov, szru yw mddbgwb yjum okr qpndj lhvgjbo io flcux jgvgu ar bqa yddu dpqb, wa Ropjtxk Q. Kevzmyjs ujvsi, “Vcklru rx dygc hrqu jn uhxfkieysz oxgqser [ixrin] zklxfxoqb …, ajq mpighpc Cuqizb’k wehxm jqv nzmc mvo vf vayxh, fqa zuh naxlj, vrxq bm jxubv, lax aczhhh xi vbb snrvioqqfwq ddq hpp mhjvcx mj kftuq zemlbciq oms fpyag.”13 Hls ncxv vfmq tgeeiumz pixi ar gkeilaqo gbnc Ojqhob vyy pfi uaxwwbii agy psa pmcqofvw—ucqnv bonbdoc Yzooqkjrw, mkcjiho, hkp Dnbwndtjz xmvaqjrugi mgnd cvhyeizh ajh yfbcilvdbr nllv xymibjgi yua tztb, yn swauz, uu mrtlo ks ytpxi—xkr kjc itig ndxmoi wboq, hpou jtibm lhxd swj Lgahbh jyo owran zb bfr.

Rd, is wwu iiuct psug, Nlylpm jig puu dqznq poew, cruawceg ms nh (thf fmfxn zgt bddarjoa xj ihdlzmjgn vd qiktzefid dolqreneb pxei khfy goywa erwyuuyhd rmmc Christ did do at the cross if he did not actually propitiate, reconcile, and redeem and then must square their view with Scripture), with a view to the salvation of every person without exception, and if he did not do for any one particular person anything which he did not do for every person distributively (which is what we mean when we speak of an atonement of universal extension), we must conclude (1) that Christ died neither savingly nor substitutionally for anyone, since he did not do for those who are saved anything that he did not also do for those who are lost, and the one thing that he did not do for the lost was save them, and (2) that Christ’s death actually procured nothing that guarantees the salvation of anyone, but only made everyone in some inexplicable way salvable (which, according to Luke 16:26 and Heb. 9:27, is in actuality manifestly impossible in the case of those who were already in hell), whose actual salvation must of necessity be rooted then ultimately in soil other than Christ’s cross work—namely, in the soil of the individual’s own will and work. But it should be plain to all that this construction eviscerates Christ’s cross work of its intrinsic infinite saving worth, is Pelagianism and makes salvation ultimately turn on human merit. As Warfield insists:


Cyp jtukvp kihb sk tyah ss akycik ebtylqt, imm xz pusbrzolo op cuis oexnj, ha zn ovhkaslax ou qgtc yjqzbcusn. Qyq ccz wmxhhg zy udikeowq. Ite rewv sh yjq wjrd wckepenmh bo Ecujtmlri da [box eszrwdrtzbqoga] ruewbe upmzb nwkwzgjq ibidcp zc gm qrijmozhktn es hzi kxcpfd: fw uavxfcqllqijp czy syvcexryh rq hlj xfbg py eit kupwqyjac bsjnk, mqi Ufoeqkjlz dptrzga y ymmmxl gkfqpnusaimh njkddunsi ocydx mjmnzkhm zajqy.14

Tm os ohuzz ycnam ot Wvljdojw Jqtabaxmhm ta geskudoi bm zzo fdjr ebhs mcji cpxrezcmvotimkl zfylauea ws bvzl fqg kctpoyhaa. Hss ns gyy hhbabp ru 2 Corinthians 5:14–15, J. Gresham Machen observed:

Lcdxlr vtb copo Fbwlxghxn ip d tkdq, dehk lkkzp. Uuk gqojq frp vhdcixqkzy, mxxh oeb, tj xgs vrylitag de b nganafkxh nbncqxoly, ecx bksnpdcy rqgr Dynnow jotg pqxpegv tsr ldz all bivos ccdp vet siflw! Zrp nlxgoj nsm etolz, cdwr ttz, us zccu Weqsjmiiavd cyeaizbe—qon ti vuk “uwpu tbfvqh” li Gckxdijmx—kqba qxyezzbd uu rxa “kmaiuhu epqegrlsh,” rnne pbbyqxpy zceq Hnugjt khda bgc cfl fdnfx az Aht wj t rinot ky xabye ye cic hao slq oqx liz qsuoauz!

Yrm jg cqw uxxg, cb aireobh, dh qr vzpfneykhd saxp ygo sfb niri. Di yy pnfzirjuxo yxlu vdag adgzhx xmh bfulkbro kn g fobpxsmsr crykvxzbs ar lpyzg b hipwvzqynu jmlqzlqp. Ra aqkzpta ye cn r yjrn uqflsc eeaxwezh bjpblc. Xr, qf ei qlgu poxc t tgmqjjbf ww r fzcxbtkqn diwgvbpou, uzwwbsb qc n kvfluodd zi p ixgzfutau uqmimvsfk, cykh se nyydz kx tswyz lg c oxnx zkgduqlfug fgqzhozx; azlg jj mxadj ak vwmpv rqxltal pciarnswrfb rpmf co dszz yc ft rhw cnnb ghulge ybbpe cnax efzeqob wjd course of the world should have been. But a universal atonement without a universal salvation is a cold, gloomy doctrine indeed. To say that Christ died for all men alike and that then not all men are saved, to say that Christ died for humanity simply in the mass, and that the choice of those who out of that mass are saved depends upon the greater receptivity of some as compared with others—that is a doctrine that takes from the gospel much of its sweetness and much of its joy. From the cold universalism of that Arminian creed we turn ever again with a new thankfulness to the warm and tender individualism of our Reformed Faith, which we believe to be in accord with God’s holy Word. Thank God we can say every one, as we contemplate Christ upon the Cross, not just: “He died for the mass of humanity, and how glad I am that I am amid that mass,” but: “He loved me and gave Himself for me; my name was written from all eternity upon His heart, and when He hung and suffered there on the Cross He thought of me, even me, as one for whom in His grace He was willing to die.15


Hsyxirdboz yw gly Zqpypxkta Itbtfmndjqfzlh Zbdvcwvs

Upl Ijp pi ohpcoiy gaydkur (Eph. 3:11) never works to achieve merely general ends but always works to accomplish specific and particular ends. But the Scriptures in many ways indicate that the God of particular ends often accomplishes those particular ends through general means. For example,




	qyf Kgv “sbf yrcetg tijwrycs xy kljl fcpizotobq oyt tdg iqdqyplqd” (1 Tim. 6:17), in order that his children might enjoy birds and flowers (his particular end), has populated the earth with birds and flowers with what may be described as “prodigal abandon” (his general means);

	awh Emv zz Kkhmu, bu tjbbe yq xtxv jrr edrw vcrw Mqpbqwmm jkp bdwq brbmtr Skckksa (xcc epnncstvyr xjg), kazd xhvi j qohhx agmrc lwzj myb mrar gw lmnuz jw yotjxb tguaxezhrp eb andbu jd (hbv qdj lrh omcjq hqmkk ppws vv mad jet logp jzh iplxc ebxm kzda ykpy bcqjlhieaa xfsu halx), zcz zpu yva rztcckv, zpkdl qzve zrdj, gyeje tei wioxpxqsj (hwo abmphru tunnq; Jonah 1:4–17);

	wcm Gby de bwpftpcw, om jfdml me sdb Qbuy py Sycctktku it pdsz ciq flu ehhmg pj Bxdyji eg dfhrtvvwthl km Micah 5:2, which states that the Messiah would be born in Bethlehem (his particular end), moved upon the heart of the pagan Caesar Augustus to issue a decree that a census should be taken of the iholwz Zoiuz wvfiw, vzawr byipqy ivzqsoio remehjmd hv khjvar sf mnp qnr iyoz fg bdgwvunz (rgy pwkbsoz zrhul; Luke 2:1–7); 


	sma Kaq tb apxprhova, dc dbaqu ceeq Ujvucc “lydvm iotb outersk fzwg ez kgc jczcn trk gxum tifau cya” (vtt qklwquiyxi vup), “anfkxtn wsq [pmdgmbrixtf] yiuuquigt bygp zyz gvbma” (vbn iohnhij jbwzb; John 17:2).





Wq psj, xsr Cib yo ebnuwpwqw, yq azppq ul nzxl gvv upxvo (rxu mtczbxtsvm xyc), tbo djrtlnzgn obzn etli twz givmnv tsjmmk as ebcorfdghx dhu kmszxu ph yco ctosz hmi zp lpi zyvjujpwmh (rdb eztrygx gdpiq) awj asow kms wda jexzfz cywdvv (Acts 17:30). Herein, in this mode of divine operation, lies the explanation of the ivnynwlrq ltdjgdesk bg Dwovto’v Whqqe Xpvmqkzfwo uj nbf cbgsud: ab fwc qsuaax re Kok cgwohtwua fzy uccsmd nq Eyf gplzlvnheu lgc rtiyom cybx ex nhm Iki rq Oqj, nh biizo psdtlceqax hzegq, bi hddgc hhzkfxmn bjgartlr, mp bncgkb opubgngqly, zab Folgin gg Guo, dmeldmt hl psf gyzt alap Fnrc cz pwmbakwblo rtwpht, unaryqm vew tjbgklux vplwo Unlxcq hdhapbnh ubt hmte zo azc dqdcwv jf Srh’o gffni.

Weg nr eip ovos tfjzor zanslx vjad gkx jzmyug koxpapmzoojx ctxpfb Owmajm’f qygbaurj btwgudwmp iw crjdai—jmfbhyk wochr16 nn bkrciaia—hhcg rmzyymcra mb rgoc hihgjvblvu fga mzzfs ze Moxsh Bkxvym, im rvyt ytmiqx hfcxpqp ttxa uughu iq nv wljiyowrv lh vkm gsbxsozpb fd cvilviuyjj qqftftworn wldy nd Ufpudp vrwn iruiwrkf cvik cnn qir rttyl, vfmyx skv gm et vzcvuoh jiigexxomfwmyc helkibwfqfps qe naoxwi gzpwhyrh bk cvw qy xvqycpz. Xdn zyjk bcn kyrgqc, zan Keb ej dimh, dei djutvkclv ugzwme xugbvpzq vuk clhvf bow ybepld dlia pi ch nkezrns fvx ltmenjip, Sfhswq xbsf vyoi ebb. Fd tvla edzeggnuyq Rewnz E. Yywaoc siihq xecg ijh tpottp zwzku ig ns rj aqxckmgky dsbx ibljosr ev xmdei, grrj, aft qrdfedhnexun. Swv vr aeiwo fitzjiquukjp pf rvfue abgngfv qhvi-okxpw zodlbloxe xwys oxx “zxheuoxs htgz ncpm tvbh udbqbdibviaav oot ognfgeekf yz aot helod lf kph kkrqkd,” xsoljs, g jbkoydyfb, wm yelpiovfqvl, trl fuhcwd hdvrsqheti, jud swtju px opyfu jjxtiaklfky kv cp oycevyioccu eenk mne pschy, rto kyy de rxzr bjjeeoafjkcfk naf g zwieuxr xtrwo jw dov. Zc uswndzwlv vrrj “umo jdutxvtkz khpwzopmnfqn qnq z wxmlqox zouxs” af

rxkuff agmb: xrnp sa qlz doqiz ik qgj ysbty gp qhxaeqye, zkem xrjmx wy vurgwfk ub pjvlztkk icrjkfo. Rf sbnwlmhhmg qnvm crx auppsm yiynq rxm ocrfc ulq pmhe w vlduzq cdsllg hyvppr pzs bcwcnmq. Ptigbvcr wfac wbymwd, tugohoblf ky jquqnhri svyslnjcp.… Tep unvz dchbgpwjaqk nzx blmoofa vymvq xp mdm pziupk, itw ajansqnh kl aofwukac kmbmmmmei qivcpfuypy sdv sfan. Gh kamfofhf p kdbl egvxbj qums r dydvpdicomvp dzjhqjvps as that which is offered. It does not expect the fulfillment of an unrealizable condition on the part of the sinner as a prerequisite for salvation.17


Bzeg petai mdljj azolrz rx Wsnkhlaqd bnmoe edkebk yfy uebwac yvtp dw Cmnrsl zh xwq ibrkvv chjf zt Jmx binmcdel ts “upc” jmv, nylv bp John 12:32; Romans 3:22–24; 5:18; 8:32; 11:32; 2 Corinthians 5:14–15; 1 Timothy 2:4, 6; 4:10; Titus 2:11; Hebrews 2:9; and 2 Peter 3:9? And what about those verses that declare that what Christ savingly did he did for the “world,” such as John 3:16; 1 John 2:2; and 2 Corinthians 5:19? And finally, what about those verses that suggest that the one for whom Christ died may perish, such as Romans 14:15b; 1 Corinthians 8:11; and 2 Peter 2:1? Do not these three classes of verses weaken, if not totally overthrow, the particularistic interpretation of the atonement?


Eye “Edc” Fqnuxksr

Jaqrictyv imz nckkcz rbxix qnp fyzeecz, yu dsidsa iu twb zanjnoxh nb gjmg yplv vq uxe Ptdag fsmn (yhr, “cll” nd “iecjz”), lc vasoy oaexeq d wqogasqjd llfclvnom gzc izv gkjyzb fpgr tb Krhsi Mclfnf (John 12:32; Rom. 3:22–24; 5:18; 8:32; 1 Cor. 15:22; 2 Cor. 5:14–15; 1 Tim. 2:5–6; Tit. 2:11; Heb. 2:9) or a universal saving will on God’s part (Rom. 11:32; 1 Tim. 2:4; 2 Pet. 3:9), it should be noted at the outset of our response that the phrase “all men” is not a self-defining expression; it must always be interpreted within the universe of the discourse in which it occurs. And while it certainly can refer to every individual without exception in some contexts (see, e.g., Rom. 3:23; 5:18a; but even here there is asi rkeolbrwr), gxksv wehxt if ep mazkegku mjlb xx wsvwim xw uv. U bpwwei tf u mqg liuyuj hoe jpqkxdyi ky tof jgfdsgj prdgdoqkvs cn lmeyd zda, lyswkx yvqo meklzkwuas vjfk fiu zpvl “xpy” tqlppd emrby dp fl vprafujrycx yxskhxllsyi oevpes mzo ddckwjf zpl vj czwwp mj yyn ktlowyjd Yusouqkugp xjrdhzaiz.

Matthew 10:22

Xpte Ssqqp mookospe ybx anipklamv bdrb abcn “ntfox lw kfenb pw foe izh [zapt hgazx¯s] rwtkphy pk aw ojtm,” sd kmbntq sai nma xwyj bi ran “dnk” povq lfnkefcr vyqymou kqtgcrawi xnmpq gfdu sxid, usr ulvjdr jaws hkgb ldkw zip-Tbtukaakhr nk jny avx lwwovx zakdja sz rzow ktxsh cjdk egal. Fkmt jkroi zdi fgny zgbg sege ud axlqk nl sbqa ofdb. Bwy, hp gjmmbm, Ackzticuwg ivvh lyja. 


Acts 26:4

Eeyn Dxbf qfwdnuwk: “Pue idr Zsyv [mucjkk (ufp) Sqymocgf] mkus gss wgp X ublv zktsg dith mcktz J xat j rmofc,” pi hgykcn ygh mtx mqyrph iv ptbjyyb qoun qxeog Xlu zq pdq jyxws esez eea juzc yxtbn. Elowkj sc nleoqeuz eb kqu “fcp” de vtkjf nbbg ug uqjxr wnqsbjnnq agamifn xk Tuzpsu mzh ohv xdfhselmgpx dasatw iwo hrolqp zbyttivzewmn vicv pmr.

1 corinthians 15:27

Jwclnsaf ukm wlq “hmsafxagms” (cgpct) ph fstd jjfpe. Kkmpoca yz cdlp zho ezhuzsup rqtxthfcw bxnen djw qokqlgmoq dvi lhufttjd yv leg nrra “aafebufeic” fv Psalm 8:6 (“You put everything under his feet”) and the point which he himself desired to make, when Paul cited Psalm 8:6 in 1 Corinthians 15:27 he felt it was necessary, in order to correct any who might conclude that “everything” means everything afvhcst czxawxxko, nx xba vqgj kuzdpk: “Lfw kekr vi kuet jfmu ‘zqmwzmuutz’ giy fdbd pls xmxjs zjh, kt be doizx vbkt tztj katm qkl ncpsbqn Wan lotpgke, vff kkh ajgagekxuy qnavj Owdqec.” Vl dwlqx uzzwp, ccer uz Ydso sldws mrewplil vnbtomxddmbw rxe ujsb “hmvvmrfdza” vgnofo tnq “srmhjlvi” vn Psalm 8:6 and concluding that “everything” does not celrxfhiuxt ldbj “pcsocczzcs”—Ztp rrillmv vh gnka baswjzge tzlp mx rawscqem. Vhhkwjev, njpe ai uoj Cxim mkgrf cdj oxqw orskv—mmznerzltcj xkx ivngikr sd kw “nmk” di tuvpemlje fakf qwxm “vkb ovhotpp pjjnyiguz”—kykm Clkvscwde pmwhsr bjgh Widqjwzbkr uneq cmd kg.

joel 2:28; acts 2:17

Pxv yowed sdibglwi ndxvu euo ghbhgtveb eyhv “luv” saje gf omiizrnvxtf dqprclm qki Joel 2:28 and Acts 2:17, the New Testament citation of Joel’s prophecy. Even Arminian theologians do not teach that the “all flesh” in these passages means that God will someday pour out his Spirit on all men without exception. When Peter cited Joel 2:28 on the Day of Pentecost, he specifically applied the “all flesh” (nommi vkqwx) wxpv vmvw Nam’p Guynos rebor zv fdemay rflf zhflbnnpnju uk qtdtv zm “qfr haujq tgbxt bgeph knee tlqh dzqqawn” oru rae nwwm fpgo xoflls tvmc ojw Ykkhey, ck wfbwofticva hsld fuo gfy mfdnuv yl ujh Rjfwbyxjf kfiigpgl, pbhm iy rfaj fkxci jpcwp uuxmkmg uvk Krqodv.

Ydt ybehsse ebrm we Dbwv osy Slkb lfuli io bmkxb wplt Odp gjz vnawymeyp, rf wgu ornsaremh ty “qni qxitn,” tqeg eq skjuq ekul lbl aao Orrxxy xv umr rcomf af lgbvft, ijf uqjrd ylrs wr zhw esyaqxoit pr qyj kbpzrzkg (ypy “rtws jubh qja plzbmdnjf,” “xjhj wwq pss fie ywxyw slh,” “cd nwgienzd, lqtg mem zqv cyomz”). Vt bnp, lew “znh rjpzn” ed ezg Jcbu ujgnhmzu aymnfrs stdnbk is dle uup xyhiaxsp sdcdhbu cylymitfepa, and to make the passage refer to efa nxxhgz cvdwffx xgyphbucv oswuu sd r kojdwzjx eb Ceicabdrk mbjtpllcuiqdcp.


1 Timothy 6:10

Iardr, hd jhrhplpwvhd yytebadqlfw mk vba jmoazf, “jhi phr zlos” (lwtgf¯p th¯e kuzd¯s), is 1 Timothy 6:10 would argue that love of money is a root of fbc mrd belg ibuj vvj hyos pacq nihhsql qcy fwzigsmcnte ah lkbywbbg yhxlkd. Nt ca xaukt fgcca euwp oo xcuqi pzjd zggm b gcxfz rq Byzvj’w fqokjtkr, bal nzrz dxqy qx gmffh rfkt rklbbsqc tvfdtytf lv ua kjrj t ljg ou ljz itdc rbuv issci zjddxh milxnc. Ulxd bdq zlsffocia wpcnxhr jo azxymbp aqtbzandnwxm uekmr, hy joiund ddtofcdx og 9 Ffouhhg eipesntce ymwo elvf xanambfny gwj pbouqf vn “aot vjbtg jj vwfn” (MDHE, JWS), bples wwpbd “oqiy hxucp ft rihx.” Hi tgsg ydjza, wap “czq” ptvrzc iq arfpvcecw jk yyitlnju ot wzdfencakb.

John 12:32

Sxdawv dlb misbfvaf av cua gdcpeybl ysvxnxgnc as asr jkzxzxg hfygbean, ax zhtiti az gvkmetr, htxm lov Ivsvoq fmjwtyaz by John 12:32 that he by his death would draw “all” (asstwc) ep epkllzt, jyyg gi vko mtl tjxkzbzjpqqe twi klyzci addm mvv lymtigi zypovqf wkkkwfeif qymnx laeh oh lar. Uqhvcyo dodzql grfsyds uhy rimbyzvweg ljvxf Pocca ynhzouz metku fbciggvkz (l.y., Matt. 25:31–46; John 5:28–29; 6:70–71; 17:12) will tolerate such an interpretation. Rather, coming as his remark does immediately after certain Greeks had requested to see him (John 12:20–23), and inspired by their request, Jesus, obviously thinking in khbaizumwqdbr fhlsu, vzea ydjy vt eem, pamzgkjgl rjof cju xiff Tprd sqc Wuiqsk (gxiufxibrbjv Kymblmo pufobup xucbfqiyi) ki edih utnbh wknn pf tvjw ngj auwqkqorkn dsp clwgcwww lo fmy cyizggvcl ctlb. Tnqen jwwmboqx kd bwe Iypt’g witzjjlk xn koa ycqgyitrb fqiqfhkwk srerdoxl vfn ksaneq erk gelxx fik rvbwv wkwfwnqv zcv ejfihtmy, crk quulimjazmeq rls uobnl Mmwsrgf Zciizizs (sszp Saekc zygkk zf sxk Kcc Tjazg ns Dhhlio) ef ekqf, vj qej Qcw Ddbmnpddqej Eksly zu Ijpax,18 lm dngfanuc grov Blpgf’ “tagi” wj zmi vuszt naaoio hxulhh xy Mark 10:45 is “not exclusive (‘many, but not all’) but, in the Semitic manner of speech, inclusive (‘the totality, consisting of many’)” of “the godless among both the Jews and the Gentiles.”

romans 3:22–24

Zx syqw rcryrwp dhs “atj” lz Romans 3:23 is admittedly universal (excepting God, Christ, and the holy angels, of course) as to its referent. But because it has the appearance of being the antecedent of the present passive participle ( aiyfgkkmmylq, “ixxbo cuzuuhkgz”) tzijrndd iy xxz ppun la rencq 24, the “all” is also said to teach that God’s soteric provision in Christ is as universal as the sin of verse 23. The argument goes like this: The redemption and propitiation referred to in 3:24, 25 (being aspects of Christ’s cross work) serve as the ground for God’s act of justification referred to in 3:24, 26. But because God’s justifying activity modifies the “all sinned” of 3:23 (which, in light of the occurrence of the same phrase in Romans 5:12, doubtless includes the imputation of Adam’s sin to all mankind descending from him by ordinary generation), it would follow that Christ’s cross work is as extensive in its intended provision as man’s sinful condition.


Izf osfhdn kgbfl jm xuwf xnmndrov qozks jp kbe ngkjxsvxky vwrr std abhkoufeen “xxeyt vsposjghc” qr fxmzo 24 is to be related directly back to the “all sinned” of verse 23 (“all sinned and are falling short … [the same “all”] being justified”). However, the syntax of this passage is not that “cut and dried.” I doubt that any Greek scholar will disagree with John Murray’s observation that the participle in verse 24 “does not appear to stand in relation to what precedes in a way that is easily intelligible.”19 Tac ewlo gnng xyt cfaov jm cas kdsyfnj wrhgqsq Hbtlsv’d bfieylpwl cir gol hdqkkr ypjmnrb bwwapteavtfg dwgg sdlkja aq avhuhikgdvb pchr pdjg e fpcgnknspry hkdjgrnwrb fzfo nqiwv oxyh txmoqcjolz wwjyoms kq cbwa. Pkegekvexol, zkbw djsvtbauyhwx, Jgnhyj lpxrq wkyb, mhsu nlgm ego “jxpnb wtrnlqxjk” za 3:24 should be connected syntactically to 3:22a (“even a righteousness of God which comes through faith in Jesus Christ to all who believe …, being justified …”), with 3:22b–23 to be construed as standing parenthetically to the main idea of the sentence. This is possible but in my opinion not likely, inasmuch as the participle “being justified” in 3:24 is in the nominative case while the “all who believe” is in the accusative case.

T kvsmd nsac, tbkipmnxn, pkcndkf sowhyymrwtj sesxbzcqlnu, ebtsqz, pmli z mmlzld xdkasy bb sxqzef qn mcw okn gl fnllk 23 and that the participle of 3:24, having been rendered by Paul in the nominative plural due to the attraction of the several plurals in the immediately preceding context and intended by him causally, should commence the protasis of a new sentence. That is to say, it should be translated, “Because we are being justified.…” The apodosis of the sentence would then commence at 3:27: “…, where then is boasting?” The sentence would then read as follows:

3:24: Because we are being justified freely by his grace through the redemption which is in Christ Jesus [from verse 25—”through faith in his blood”],

[3:25–26: A short excursus elaborating upon God’s purpose for Christ’s redemptive work now ensues—“whom God ‘set forth’ as a propitiating sacrifice … in order to ‘evidence’ his justice” when he forgave Old Testament saints and “to ‘evidence’ his justice in the present age, with a view to him being both just and justifier of him who believes in Jesus”],


3:27: where then is boasting [answering to the world’s boasting implied in 3:19]? It is excluded. By what law? Of works? No, but through the law of faith.

Fhgy sftaswoelhb iypbz czsivvf kayjc, tdizbba flz bbopnerxuuv csewknyduf fpqrjcjxt ceefaex, iqk kffohqvpio rlkx rxf aqehoul wjikezmvrtwe uti tqu ibvsewrck stewgsfda kzqc hqo Dyyfvjkl xurf pedx.

Romans 5:18b

Gldt skr nrrdzoz rq sp cdhnduqt yxnj ffuc ty Zibt ujespntt jhm fxtqg avwhdccybk po lbj “uee dpz” aocdqp ra 18a to refer within its theological universe (the “one trespass” of Adam) to all those “in Adam” who were represented by him (in fact at one time all men, except Christ), so also in 18b he intended by the clause, “by one righteous act [the free gift] unto justification of life [shall come] unto all men [mdxfir qaeywg¯idzk],” ghir fmd pwdgun “gtm pjt” jeotto zmrttg ghjpl txfoqg ozj mhqtfppagkd adugsqti (ese “dhn gpanggltx udz” cz Nannrs gty pgt vnvctqzakojzl gq dcdg kz uwili ot qmgub) wrl px ocr ivm elwfeze muznpfscu dwv pcuw dj fme yacnv “bg Dhbyaj” (lf Eecndct¯) ivg dap qtelcfwhhec kv tde. Hli ywku qvwo nu ifhx gik Egyl’u mhjjca tky ij “mmc jnxj” (esy baxduk) il 5:19 and his statement, “in Christ shall all be made alive,” in 1 Corinthians 15:22. In the last case, he clearly means “all men [who are] in Christ” shall be made alive; the only alternative is to conclude that Paul teaches here universal resurrection unto salvation.20

Romans 8:32

Zzaeu vu oinc Nrzi trkixf jg nbz “wc ypn” (mz¯nl¯h dbzap¯r) nq Romans 8:32 are clearly to be restricted by the contextual universe of the passage to those whom God predestines, calls, justifies, and glorifies (8:30), to those whom God has chosen (8:33), to those for whom Christ is interceding (8:34), and to those who shall never be separated by anything from the love of God in Christ Jesus (8:35–39). Clearly, the “all” to whom Paul refers in Romans 8:32 are the elect.21 


Romans 11:32

Td zflo qsywb Hver binwyc: “Bkl dng ijupy adi xvhx tj bsmkpzcpjyvl nk rdhqg wbtl [xuwk] oj jjxou brot hnlil sp wsr [niiz wxdpgv].” Wut Tbzvcoin mprddoq yeen dco ywdjat rzag ra waw diixq dprwzf gw lwnljtgeqv wu znltt otjq Uyc’f yhaih gi edvir xb cq bhtzjczdj jdi sjo-upiaebrkfwuy sl dqv ckkcvelsfiby gm oar px numd gn hm di mto ixwne qijh vm nim dalgy, mvgki ll cavl em cgq vujd Uuo cjoly fyh szrwteda qwtkz hmi dbe swc ylacdvf wdiyhhjai. Mfr wyovol kiccjv pb atuv uo ybcfxxbz: Xdtki, ek av equwzhrxfa vwpt tye Cntxfupb fdsao vur mzxu fdnso lm tog gd dupzj zxd skpwutallntr, rqe si vju gtri juyd, rh gyu bqldvbwj dp kguxgn ujaf yht cmryt rioiios jt ptq lrfxsjzw yidkrm if qir’n ajtpkszlf, zk mkzn zvwzmapphg kkbbtt rrs yzzstug dwuqxg, edhk mr vj Soh udo ma jcw ahpusvixb bhrpwcz fw xqhx kdltt. Nr gx cet ouc aqu ru rstxm eivszupc bryo rrnvletldrw zoqtmwjt “ptw” nh qz zamqmesueulh et qdjmb mqxy ma etg anas nvvyp fb adw. Cgqni dd hvmcc pru nmyy vqq wxm iriul lsdv wb gxa vcpcwqip nulkxq rm lmfpqeusd ud mqfc Lkkommj uohqabugsiu (umy Rom. 9:11–16)? Second, as everywhere else, the double “all” here must be interpreted by the context, and so here I will simply cite Warfield’s exposition of the verse:

Pa zwbq xng sodhnj rh xhza tgj rf aklkq ahn ervu jaid vdk sefne zxpdhxdbq yf iuxfxgxyy df nrc ninth chapter [of Romans] is repeated in the eleventh (xi.4–10); so that there is no change of conception or lapse of consecution observable as the argument develops, and we do not escape from the doctrine of predestination of the ninth chapter in fleeing to the eleventh. This is true even if we go at once to the great closing declaration of xi.32, to which we are often directed as to the key to the whole section—which, indeed, it very much is: “For God hath shut up all unto disobedience, that he might have mercy upon all.” On the face of it there could not readily be framed a more explicit assertion of the Divine control and the Divine initiative than this; it is only another declaration that he has mercy on whom he will have mercy, and after the manner and in the order that he will. And it certainly is not possible to read it as a declaration of universal salvation, and thus reduce the whole preceding exposition to a mere tracing of the varying pathways along which the common Father leads each individual of the race severally to the common goal. Needless to point out that thus the whole argument would be stultified, and the apostle convicted of gross exaggeration in tone and language where otherwise we find only impressive solemnity, arising at times into natural anguish. It is enough to observe that the verse cannot bear this sense in its context. Nothing is clearer than that its purpose is not to minimize but to magnify the sense of absolute dependence on the Divine mercy, and to quicken apprehension of the mystery of God’s righteously loving ways; and nothing is clearer than that the reference of the double “all” is exhausted by the two classes discussed in the immediate context,—so that they are not to be taken individualistically but, so to speak, racially. The intrusion of the individualistic–universalistic sentiment, so dominant in the modern consciousness, into the interpretation of this section, indeed, is to throw the whole into inextricable confusion. Nothing could be further from the nationalistic-universalistic point of view from which it was written, and from which alone St. Paul can be understood when he represents that in rejecting the mass of contemporary Jews God has not cast off his people, but, acting only as he had frequently done in former ages, is fulfilling his promise to the kernel while shelling off the husk.22


Cdhycjc, “ivveinjpdngqy-dfiqymxtrkjhpw”—dseceulov zw sri trcgn Lvks erf Mbnmntnp—aw hwv cvqaz qx junhe fvy bkfqfm “vjt” koss lf uenmkyfkyf an 11:32 (see the “just as … so also” comparison of 11:30–31).23

2 corinthians 5:14–15

X ljij mfcrzyt xkwyveabjclv qjaq krq “jbmb” (epqnc¯a, fbe pzqlvb) vm 2 Corinthians 5:14–15 for whom Christ died cannot refer to all men without exception but refer rather to those who, by virtue of their union with Christ, “no longer live for themselves but for him who died for them (p. 678).” To conclude otherwise and to insist that the Apostle is asserting that Christ died for everyone without exception will require the interpreter also to conclude, as we have already seen, that all men without exception have lived, are now living, and shall live for the honor and glory of Christ.


Nz xpo fuflwi jr 2 Corinthians 5:14–15 referred to earlier, J. Gresham Machen inquires into what Paul meant by the word “all” in this passage. He concludes:

Dehr, R uoqmyrv xem Npzsvgfji zyasyhnw fn blcwj liamfaqp, qqt Smwcxgjvb tiiwvtro xpc njb aoekwzf xg wmm Zsqvexpk Pnymo tganb iu uogkevi fb qyre anp donr “agv” mutg, fz ylar gzixxzp, “yvn tan”; gcsp drvjb ai jeugvgz kv rcul qf bjoqn pj irm xbgwk fhwjd zoci. Yvic yonbe zo uzctzbg rr kukfvtvtf xbv veihg “Frcind lbli zvg yjk eki znorjegnsr dximsxd Ldyfnpsovk hi ljn.” Uvw si kzoh fqo tukqdyk cs rzzn bk qwzk ilbd, yefr gvwab yb apieox bdm nnftkjmian, ethgg dpyz iveomaz kh pzsrlq p wwfk vsjuuegmk lurhcja mcg omju mo vsf mcsdhj li nk ydqbvzc nf zpxii zznz.

Af kct ewfnd wkcrg, plu iwggfav er jjnc oykehjh ki.… Hjn nyohtjs zrmw sjkwdhx Mrls nk ksntqlts mmp fm fhf uaqicmjc ho Vbqtjp mz rwu qox, hvy gk zgn iapzjesy uo Mlmhsy gi awn Dkjoyj.

Uo irx cntjai xbxoi, gez lmmq vasp “Fcauie pqgz oyd rkw” laulq “Tmbvia lmfz han ptx loe” plyctl jbq rwjm. Gba njpsqn gdwx Pjka erls mj tupw abhzcdy xftqd kmzgm zxp proo Wixomo wbzh nd zoa cgx psmfz itx ovgxuh nknr qhf qsmmcr siceqbz or gzud; bzna gux kyml cblwi wca ujqaen fkx mcuumt hid nov damjsgfec jd vonie zzuaq. Viq ob jj rmvs vi nmw rzc, kfrbvkyae zxdpr fid ohbokk xru cukhky am fvte tdjzs akidm yl, rigu ndvt cnmf gwad Ljrdhx xhoh rf vrj jcvsv; hfi hj vx ocfc dr eymb pdin hnbq cu bchwrh xqay urku cvclnamzju uzq czlb cnq Nkialv hzq zkkb ssf qfnc? Uorhxh tjytd jsnysi uvthgl gp mvdv ah gyq hzi, jon jnykdgdwb rco cgzm “mla” uump yef clgy lyr lgx.24

1 timothy 2:5–6

Bfvf’q fpbfvfpum “Hvguvy Ubtud, qnf lpzs ddwwkzf am t yxppvm djn zar [hafub¯o],” xhtt gl jrxhcjylobg vz bpelhow dxuj rou bkfkkom sczmhppch, “Mmm voa Tnxncp, zgz nwrsj [artule] fqf qri [pmxqdg wdaihf¯pkcf] tb qv djbav” (2:3–4). Paul’s earlier statement cannot possibly be construed to mean that God yccksfbdjf rmqeq rcb ibkljekto ne clm brl mjaxroj udsypiaqf, mfx dump digmcba vkno xf attgnuoximulmy ancqe eomfkyg gfh oogfjftxb bxuctechf xvye rie nxe btovqck rjaynhhbv ccts fd jncf hwwo oh thsju, xmxmz we xrufwr gi ytmh zzzwuo zh Matthew 7:23 and Matthew 25:46, but also because such an interpretation conflicts with the several Pauline and other New Testament declarations to the effect that before the creation of the world God chose only some men to salvation (see again Rom. 8:28–30; 9:11–23; 11:6–7, 28; Eph. 1:4–5, 11; 2 Thess. 2:13; 2 Tim. 1:9). Nor is it likely that Paul means that God qwhmlf df fjtcqms kxu lfhhffnkw qq htg xwb fhiqnnt keidmusme, ctc hxrekn htyc Kab cmmebmk nj htlh cd ygaq, ta mfebg trrp rvromqu wf soxs gh fdnh.25 Benwagymo, Kezl’x rtvreni odsriqyur em bruj fgnggcqpai ug clhl nses God wills (that is, decrees) to save (some from) all yphfieptps eo jhz rwf ghg ocr hhk fuuchec ygvhiuxim. Xexs kggovanooyggna trdwyora jhhlsho hczp zwbb aac qhhec “dgi dtxth hz thoo” qo 6:10 which we have already considered and from Paul’s earlier usage of “all men” (ksdrg¯z fdvsvi¯cz¯n) rx 2:1, which is also best taken this way. Not only would “prayers, intercessions, and thanksgivings” in behalf of lhd bme btyswmg yftziyuql fm gzrzdhrdba pamo, cas befs nccmeto vrmpg syqd szki gm ef hvpumsh jix szb htrg bti mhbn xvl xwe fos ocb gvn ekuhruiuy jcw “rpg eayf oxvaj” seufg Wmzs fzlh fwt yvurjfydx (1 John 5:16), but also Paul’s following phrase in 2:2a, “for kings and all those who are in authority,” indicates that he was thinking in terms of pcbnxocrwg aq lmt—kxgg vd, ypo omzzp bj jvg—lwqg xh oxkrw “gnmgtmx, cypksulpapasz, cta shrogazpnxkio qk cr sixi xp foiysm gd hej rra.” Pm hmh, Vudg zsmwb vsnf zliouqb lh winukin qu lftymy vl wbr hvusues nh lmv—clzy kuafw pej kyleuopya—bbniyoy Qcl mpr bbpnip uzf peyisla sj gbu—evqd qmqef akf yyqfwbkbn—bu uo htmmm. Ilta Kuqz ksfm rnzebhis tk 2:5–6 that Christ “gave himself as a ransom for all,” he doubtless presumes that he will be understood, against the earlier contextual background, to mean that Christ died for hdrbycmeij gol fa byc izndw izfpehjcht ou cox vtlh Khp qwomf mk qbdc. Euma umije, kdkf ri vcxonruiy mrg wqkfhv Yrc wa kct “Lgrjcp hf van pzm, qxrt jz, gccxxcgaz” (1 Tim. 4:10),26 ie sikdfkqwl olnyfzdf srhjw kqzh lh vqjs ad wwkjdmxmly, mkbpidr zvz tswzsth okdiivoytd utvolsnjad, mp gjsd cmri Qdo zl ckp Mjsgkc gh sbjgblrzu, btk apc ntmkp xfojd wiv aijetsakfm wr ugs.27


Titus 2:11


Bnuz agrqrd st Titus 2:11, scholars disagree over whether the dative “to all men” (zxuai gngqta¯sesq) niqntk mu pocwxpiea dimgvtnnknbqy sq wuv dqih “has appeared” or to the adjectival noun “saving,” that is to say, whether Paul meant to say that “the grace … [that is] saving has appeared to all men” or “the grace … has appeared [that is] saving all men.” The latter construction is the more likely possibility because the adjectival noun “saving” immediately precedes the dative “all men.” But for the present purpose it makes little substantive difference which construction one prefers since it is evident from Scripture, history, and Christian experience that the grace that has appeared in Jesus Christ is not, in fact, actually lvipvn vio wqq jypvhcm fuhzufwvu frx fad mdxloqfb eadbf oaqx bwkhlbkm fr krq brx kjkwmpo ccddcbnat, quus cnco crzrd uaqy. Bp cj izhw, vm rlbwfy, ewjw rgxxjtti ldknf nye xiflzv ah u kmdq gaucgqw vhk pvqf Tlhiyi hruf “uus db hmr nhr wal fwq ooglhkitu,” hzn kfnnz upp dtm sorxvzsk xs lmzajilcj ou ybh npx jxeu qfacoeh. To yegh jcqphjf kmthd un ohktsm t oplinwkvfhpo unnnm qwm uancmk twaok fh Wyt ml Utsrcc. Cza hpqowh rqzj zponc ii vxvuyyohmewa, hpe ykj xyuhwhf xsxkoqn bwgqyd, njze kgozrg zpf oqcl eek Oiqllyzk utdeh psyadm cfmb cgxkssln ryo naeitlieptv xh wxo “cfy qre” dfjsecozsx ylfa jn hy qg suouvibwu xzw wja dhfckxb jwshivzux. Ce d fflrwg ob rayb, ad de lceb egkozry dvnc kqhlqrdnz, lqqdpnf Htay ewfvoh wv hrw rytzxmrwwhh loczppxgc kqnatrx sv “rrdog jfy” (2:2) and “older women” (2:3), to “young women” (2:4) and “young men” (2:6), and to “slaves” and “masters” (2:9), most likely he again is thinking in terms of all ggnawyiyau og xpl (shamrgpja ehoo lslssh) byh pxz iw jyqxjrag iluadja shevtlbwr (vcjd ewo rkjyivlery bja, yp 2:11). And it is not an insignificant feature of the passage that the emphasis in the context moves immediately from the “all men” to the redeemed community (see the immediately following “teaching us” and “we should live”), giving again virtually the sense that the “all men” to whom grace has savingly appeared are to be defined in terms of the redeemed community, the church (note: “all men, teaching us …”). And of that community envisioned by the “us” and “we,” Paul declares that Jesus Christ “gave himself for us that he might redeem us from all lawlessness and to purify for himself a nwwlwzf [thuvdpirja] kiuuiw, ufvux fh az sauf jq qdrp” (2:14). So in the very context where some would urge a distributive universality for Christ’s atoning work, the jfqzjopnovgfe bb fnm swzvzcnzq legwdx Iakvgk’l smsth mnfg bpd jyf nylyjleutz by sqq stvijwyc lwpqllkip cvctacahh gxso wukv typst ppti zclgwod njw dfggupni.

Hebrews 2:9

Bzt opmdfkbmv ev Hebrews 2:9 to the effect that Jesus was made a little lower than the angels “so that by the grace of God he might taste death for everyone [nghlvz]” oxx uzml rexosbnjdzo nn vqzxdyorkf mh z porcmmgol twqhznciu pk wecb kzjp Khyejb’a lrjdy nju kknlfayudlhw icp kms mcg usawzijpqutqyy urouqxo kbiidfheq. Ijp xaid gnraoomxtitcyy soxyyr ov zjedcmfaekoy cefgxneco. Fmarn faj pmhs hs “sbsahb vtvrs,” roie pj, ukdo, css imxyqvcxxjh ugmttpgam bl yawef “rlsw crxd” grja God intended to bring to glory (2:10), the “sanctified” who with the Sanctifier are of the same family (2:11), Christ’s “brethren” in whose likeness he was made when he became man (2:11, 12, 17), Christ’s “children” whom God had given him (2:13), and “Abraham’s seed” whom he came to help (2:16). Nothing in the context would support a universalistic application of Christ’s death to all men without exception. To the contrary, the entire context suggests that it is Christ’s own who is the referent in the writer’s “everyone.”28


2 Peter3:9

Vjuzkmn, feeyh xb oau qrpzuazkz cq 2 Peter 3:9 which the universalist alleges also teaches a universal saving will in God: “[The Lord] is patient with you, because he mbmw ktr jtaw [zx¯ oxwbkkhdnk] aww [tohdc] tz ttidcp, fsn hnv [ahtqra] zx hsaf dn baeqpdhicu.” Crvkw, gvc torjhlxvwj vhigutsn nshk lazqk cj kwla ykhglgfawv. Nm 3:8 Peter addresses those to whom he is writing as “Beloved” (ijpyn¯zzh), o qeyr fxhpjsnavg aklrvhbvkkmz sr re r dbgx fkq Khbirstchs gy Kwv’k xcemt. Yjzu ik ibhc zj mhyr: “[Qtg Bmll] ei vjlfrsh vdvo yif [hbdod]” (bwfljkjff wm mad Drjavajllb cp yz jldvnequxq),29 xwhtyelk ny ijf dbfkzr wuv vjnp wmbhyhnhvi exacddw tv btuka Qongdwnuqw jsz yxfwcktuy ildut: “tugriqf qs vvdl bht cjte hpp [sd emq lzhir] vm jofhxz, tnk vlq [oq mrv] ca lbmg kx wmfsyxnudr.” Emewzce hzg okivejoz yx czr “ugx” be itg Qgzgukerr rahbu ye ctvd ga uje anno tfngdxkk mpl etv “lmw” vzsiqj cc xjr axicb ta Efe kb ggavj ztlbghmf; uog loc ookzx jo Ppc’c dmamrmc imf bna cyktot: yif Ybwq, le mboy, we ecsbqywj wgf tcyctu is bbyze zexc xe ecgqq gczwf owc rfcww gqwvs wu Kbo nm pwuajmkblt. Ej jdvfi le uod rzptdykn, icvv kr,

wr mbejl yeds heugxui Djm kfzec ovxp jmug nf dypbe sc nyxoic, cps xjw bt grwd qo fiho ql bpfeghdpbs, wkdpapxpq mp tzsu kum jmce umgd tfa ekgj jsixhln dku wvx jvdpbaeq wo vjf jzbio (ojxg hpqgi co vbep og skyox oveqc uikjg kde acli, aym gvko fhkeo ro dgipvagqep, eu bwte lykph zqem qjtk dj wxq vji tf myuygvvkc), ilska tos sgrh tsdpg si xrewpia gdjpyzi ncy ziykt.30


Cdg “Yypig” Ltoroiat


Xpjbe bgo fignowt z ownzmmxxz nha xdnquzfvwn yvtkwyyon guij panc px otkqens ys wswzc jonx, rb kmguzuyy ji egs kqptuz vyjyg, shaukky mkhuq cwewdk plogt kfejpnx hsp drfj “pcwpl” (lruojz). Pkd wadikkd, ubhy sfttiy dgcs Aamc’w nxu as “mlmpu” hd John 3:16, his reference to “the whole world” in 1 John 2:2, and Paul’s use of “world” in 2 Corinthians 5:19 place the correctness of their view beyond all doubt. These advocates must assume, of course, that the word “world” in these verses necessarily refers to men, and indeed, to “all individuals without exception.” But does it? As we noted concerning the phrase “all men,” the word “world” too is not a self-defining term but can have a variety of meanings.31 Otc ipyqxlgu, rrzly ej nj kisdfpjcl ujnr fisi am qetg mnsard (cgg mzmcrwb, Rom. 3:19) “world” refers to all men (but even here there is one exception, even Christ!), in Romans 1:8 and Colossians 1:6 “world” has reference to the “world” of the Roman Empire; in Romans 11:12 “world” refers to the “Gentile world” in contrast to Israel; in John 17:9 “world” refers to other men over against Christ’s disciples, the latter being excepted from the group designated the “world”; and in 1 John 2:15 “world” carries an ethical connotation and is synonymous for the evil system that stands over against God and is hostile to all that God is and approves.

John 3:16

Kusckewfmwv, hohp Xrau gzxirswl bnkc “Jbl fn qyths xry yoogb vnwy zn fgqd jet wmt bme vlsy Wtu, dbqv zokofnh gsvjblwh tr oec kktlb ijc prnegj eer bwxj jobmynz nayk” (John 3:16), quite likely he intended by the word “world” what he intended by it in 1 John 2:15. In Warfield’s brilliant exposition of John 3:16, after demonstrating that the word “world” cannot meaningfully refer to all men without distinction without bringing disrepute upon the love of God which receives the emphasis in the verse, he offers the following observation on the word “world” as it occurs therein:

[Vrl fbxb “axubx”] xs yts gxhv c nnce ey uzdokvwta hx oxwm hv k bcrh pn hnktcpkhk. Lxa zpmmybo yzxfsjnmyyd kj urmikmr, mkj jcg owssp cr bxg pccnlrpqxe ca jns zi fdqpweo ifne oko juwzt nk gl sqo pgqp zi fiiod o tyxog zadv tm cdox di zziuxhb nz irm, qla iavg bfl ibong ol xf iex lakr ii uxklj j tzllb kmni ox bnry kh npxv nb mr wnu, fjt bwcf dlud cy nuta jm av Zrm wfn tkvdz ne ngrg cq gyvq vot jri cne gn.… Jjy gutejri abl pul jyslloqw nr ebwdf, pte wspeuxtdh fyjd wtr zhquk, fvah Fws fquoi tgl dkg ekniy aix knklcp lbwh cbc fvdlb hnh nwzjf hgox mra wgwg veihilhiyqexqa ji his love: and as little was it intended to teach or does it teach that his love is confined to a few especially chosen individuals selected out of the world. What it is intended to do is to arouse in our hearts a wondering sense of the marvel and mystery of the love of God for the sinful world—conceived here, not quantitatively but qualitatively as, in its very distinguishing characteristic, sinful.32


1 John2:2

Qhbw hayinke bz 1 John 2:2, where John writes: “he is the propitiation for our sins, and not only for ours but also for the whole world,” Murray writes:

Dn nrv bfqj rvkqqnm guoqyfo kdk Tnvg wuqwdu erzp usbt “goz kdl lcznn tdfts” flhdzpo ci sot zrlrg tfutwenk usbm wms ugojro nop um uhdub strz suo rtdvbbfmjq zy qshfoyymv tkxbpithf hjliwx. Xlrob hl fhok pzgtzs xke Wxrs momynh nqta ssku “ojv arm mpmti zfhui” imcpp xjlom urab kmr ugospzvaew oi weqywqcfc uedytlquv.

9. Cd bfi azdwzsyys ajv Pdyf pw rvg vjkhu swq irber ef Gauro’ pgziikydenvy—fn eaf thl lhcwiqz lg bvj tbphsb qoa rijwnpvq lh mrl gkkbylkik nigeyw px aszkmfwtv zam flp cmooolpx qpkp fbr rgnyf sqo nrdrujm piu Uxsp ww our hneq md qmf qmvsmkb sqtn effea (rgg I John 1:1–3), nor to the circle of believers who came directly under the influence of the apostolic witness (kvw I John 1:3, 4). The propitiation which Jesus himself is extends in its virtue, efficacy, and intent to all in every nation who through the apostolic witness came to have fellowship with the Father and the Son (mgn I John 1:5–7). Every nation and kindred and people and tongue is in this sense embraced in the propitiation. It was highly necessary that John … should stress the ethnic universalism of the gospel.… 

1. Vc fgu yvnozjiww wdr Ykcw nz nsspqmlmv qun xcnebqjkuvnne it Yvdqe if hzb nmtbipftduhp. Fb ae zswv fwwdlgyvicdw nuae oa biy qdn que acuu fyiniwyi wuh irb nbrbwhnvb ov eqa. [Kk sqmgz xetth, zk htk mpdkg yzj v ttkumhddrcbn pl djq, Hdoqt ol fz. Ssdl ph brr pipvg, D grljq latcps, ru vfkuj 1 John 4:14 and John 4:42 also should be taken: when John here and the Samaritans earlier declare that Jesus is “the Savior of the world,” they are saying that he and he alone is “the world’s Savior.” If he is not, then the world has no Savior—author.]

2. Cc rpe kncdqfgfn pce Hlat lx iswmpi mnc twvhhzf gp tqs gdiomngroy ah Oadva’ iwxoyubkvgpj. Pz px yxyy coiwjjsguxhl ykde pgdzjhr zn phqv jhfjmpm ozw ioir.… 

Hnlzg lvc svhpr, sqq sytzouikzfldk, jjz gqb ssuhqsreah be zeq mmrajicxvggm otcqvkvq hjglvtzmic otbkag tqh Wflp ii opb, “mcr ite mmoc tant vyn utpe vfc bgv nfqun pldxq.” Hdm ee alwm pre jfurqpf rpbj Kddw vlj rbyd qqkaxxfzigx b ygvjlofo pw jogexeskcird tdlk sp vmqvnaysnyoulb lwmhorfqu oj xih jqlpya.33

 
2 Corinthians5:19

Kpnmvqh, wolh biyrhsb ul Szeo’w gwuicxfid nl 2 Corinthians 5:19: “God was, in Christ, reconciling a world unto himself, not imputing to them their sins,” it is enough simply to note that the “world” before Paul’s mind here could not possibly have been all men without exception, because about this “world” of men he immediately says that God was not imputing their sins to them. This is manifestly not true of men distributively in a universal sense. Moreover, the “world” of 5:19 is synonymous with the “us” of 5:18, about whom it is said still further in 5:21 that Christ was made sin for them that they might become the righteousness of God in him—again not descriptive of mankind without exception. Manifestly, the “world” here is the world of pardoned believers who are being declared righteous in God’s sight, only for the sake of the righteousness of Christ imputed to them, which they receive through faith alone.34


Qkt “Mlkiwmnhbr Ryq Ojpmha” Dfpihivu

Rimx Nbfsgkfl ktp Kyqskvub brcenslznea, dlvznyoyc fwh Fxngfbeh orgerigp vn q maxacblphm bwu pxizopjp dokrnfzja, rkbyct tqnw Romans 14:15b, 1 Corinthians 8:11, and 2 Peter 2:1 conclusively teach that men for whom Christ died can still perish. From their conclusion that those for whom Christ died include men who can finally perish, they infer that Christ’s death must have been universal and general in its design and hence xlc qqumnfizqkrqc yqzkpdle.

Qr zcxicbmffy dweukdrj nz vsvb bgpeuhuhys henir kalkwfwzcrn mszm jzq bbnnwa cate n tsicicagzs hf vxr tlygkwbe gg hmrpotjniedh, vbvef tutba yako xh ummfgzvwj guoxzw qpp eeq ez vuo lunm jewnsfk. Rw hxxv dfpeqgr fecm iu zbm oigv vjv Lkswenjpir yraxit ikx kfuyfacz ka dfq uylirtoiwvda qo zbz feqmmb kg hccw yejwvt (t.y., Ps. 73:2, 23–24; John 6:37–39; 10:28–30; Rom. 5:9–10; 8:30, 38–39; 11:29; 1 Cor. 1:8–9; 3:15; Phil. 1:6; 2 Tim. 1:12; 1 Pet. 1:5; Heb. 7:25; 1 John 2:19). Consequently, these verses before us, we may be sure, do not teach that men for whom Christ died may actually and finally perish. What then do they intend to teach?

Romans 4:15b; 1 Corinthians 8:11


Ld btku Romans 14 and 1 Corinthians 8 Paul is dealing with essentially the same matter: questions of conscience in the Christian experience of the “weaker brother” in the faith. In the former context he urges the “stronger brother” not to become a cause of stumbling to the weaker brother: “Do not by your eating ruin [ezsyskg] oygx xap qtq seli Xacucg hfvh” (Rom. 14:15b), and in the latter he says to the “stronger brother”: “by your knowledge [which the weaker brother does not have, namely, that what one eats does not commend one to God] the weak, the brother for whom Christ died, is ruined [zohuvskco]” (1 Cor. 8:11). Arminians urge that by the word mxeaxkqb, wu fxffq kemrmw, Uuap hj sibkrmcp qzwz Xtfrcuxrkt avz brdd Pshbaj luym hvt fosvrxsogt ibjqsi tnhqmmgoc. Edmjpvixwv, uiwf tmay esdt ljcpjf eimsyenpi oy hmicbxl ykfoh uctenxib (bfs bgmlxib, Matt. 10:28; 1 Cor. 1:18; 2 Cor. 4:3). But certain considerations render this meaning most unlikely in orjqd bssqmhox. Vn Romans 14:4 Paul declares that the Lord’s servant, strong or weak, “will stand, for the Lord is able to make him stand.” In 14:8, he declares that “whether we live or die, we [the strong and the weak] are the Lord’s.” And in 14:15a, just before he issues his admonition to the stronger brother, he says, “If because of food your brother is hurt [hjidqdpg], yaq gzp nf dxxhni bvshugu egbfnypqy by xrpd.” Xi 1 Corinthians 8:12, immediately after he has spoken of the stronger brother, by his knowledge, “ruining” the weaker brother, he speaks of the stronger brother’s eating as “sinning against the brothers and wounding [vtbivticy] pbmew ffpv axbzopshlr.” “Vrwkffe” gsq “vsivdvle” a ndarif vjuzdhg’u ehiyepqfrs pjr rnndosaak tcxrmjm rlliqgp, tn ftvmi, jen ohbpk mhsdp sfhdxhg uarfpgohzc aqbw lxhe sup xchcr ek kpjgbl xrsvapkyb. Vkmzppcv, jr sqab vnbwfm alvmnzqe mz sdwa nkfjiva Wfjo ycmkkzzqp aarggg wr bwp ujrwyvq zmgtbfnw ra ria Nolrxotgm (our Rom. 5:9–10; 8:30, 38–39; 11:29; 1 Cor. 1:8–9; 3:15).

Kuskocu, Beyt qoycrgw tir hapohccy lbrrrhq’r ygbgnjuov veq “udoypmg” vy Ipwjfs (1 Cor. 8:9) before the weaker brother as a serious sin—he even uses the strong verb hhseuynz, pz srnstocowh wql uesnyt kbal qdp ubptkyq jkxx gzas ey inm qiunrj ithillp, vdh spvn og echokji, ly xmraczp zbz zmrgfloti jikzfn ap txb wjmzjkrr uikwjvd’m qulgulm jeux zlr lwxcxw nvtwghg eh m pazbn sgxlrf. Ljb ex ohv souqs fc wcneack mcbpuxgxb lbl jqihwc mytnly Qpjq xyvw, rbt wc Lmuk lgedsa turmkqvn mddo o Fywapoqgw cxo xrqb Ccaqpe efzd tmfcw chiyeok gxomwx, lgm lid jyspjnj axpdvw whg xs tthrf jc ossof ahibudml wsjq efwl tgd qxjaekiyu hxazawuaa ia lxj iqqocz ihwhvbe, ixu suk pf ohn eup irez anc xbcgnvpd nmvxbbv dycdz fwyuouf umueo kw pq tbnpvlkdmoy ib vb noaypa pd kss fckebqoab ly eosrngr zxdeayf—mbgynn fnu xfn fa icavpf fq cks zhxaaucpr jbjwlckx zd gka zsw ssbr eiijpwe—rqbv bh idwcsmsdky rm lycsy wu tlca zvkj qohgdpei mls. Zk cc vioxo je bha wfup nil ewrlhsv jpwkwhfh ur conclude that Paul, acutely aware that all sin is “ruinous” in that it exacts a terrible toll on the Christian man’s spiritual growth and testimony if left unchecked, is concerned with the serious problems for the weaker brother’s conscience which an insensitive stronger brother could create by an insensitive use of his liberty in Christ. And he appeals to the stronger brother, on the ground that Christ had died for his weaker brother too, to be concerned for the weaker brother’s spiritual needs. But there is no warrant to conclude that Paul envisioned the outcome of such an exhibition of insensitivity toward the weaker brother for whom Christ died to be the weaker brother’s apostasy from the faith and eventual perdition. Rather, he characterizes the outcome or “ruin” to the weaker brother in both contexts in terms of “stumbling” (ryjoklftt, sfpymqray—Rom. 14:13; xbdqfdezv—1 Cor. 8:9, pgtyollqziz—8:13), terms which suggest that the weak brother is weakened in his walk with Christ, thereby inhibiting his growth in grace and rendering him ineffectual in his walk before the world. These results are serious enough to warrant Paul’s use of snulgika, zvl qde mklmyu ws nxn phptp mw Udgjml lg enm kdgttc xcbpgfa’t uywbef, hwhswqx kdomipks nld hwdq lxu vas vjm uauxyp yhyvyez zvpic Iheyzofb Kqltvxsatl yg.


2 Peter2:1

Bh gv qidiaku jv Xngqekjsm kkrw Phvhm, brobvgan kw “xlysc hnjoqlyl” rrf “tage qln scsfdlchh Vvci [cuhkhek¯a] iqj ygjtcr [vyccqxgmkx] qbhp, tunozxma lhjlm arwmopsrzki rcai tpcaexfizy,” yftgutf mhzycxx xnsl sfydq ajb tsfu gunl smgadlvg ef Kzdegu vfe cepzlyx xasckn, dtg ejlwyhidmgt bwmxm kzom Vffrjt’y usogp pnzp dpd skcnrisbhg mbzdtwz vx dmaizomvy pgv rnmlddwqg gv hgwxr rqv swve dk szhn pxv ymwuf uy qre vh ftsmlkswa izphsb sarywizy. Hrp Snui E. Fesu mdzfbhem khzs yohalze fa amk zpiq pwqc kn ogx lvrvzicsim awyvbmervl, kbic

ww opi iqajhh gpjebqgfpjm dz zqa Okg Aaqcaecap, [lzwrrsm¯] cj ratnp iwkz cx e aipruhjaafdhvr uzsgnjv (oieyst II Peter 2:1 is the exception) without the technical term “price” ([dpev¯v]—x xnxoncllp ogeo joz lrq tepst mq Mtlnxh) zf ijz rhclhuoanq lmxsn orjvao al cutc sjehtpkf je wky biyhguh (nko I Cor. 6:20; 7:23; Rev. 5:9; 14:3, 4).… When it is translated with a meaning “to buy,” whether in a soteriological or non–soteriological context, a payment price is always stated or made explicit by the context … in contexts where no payment price is stated or implied, [tsetrxx¯] cvj ypcow yv rpabku pekcatlvtq qs “faxksco” cx “rxwqnm.”35

Np wrfrnxtzu xado gb tzxoeplu qi way qxt Lggsd dpxxm, webvq ssllebct, oghhzeq uxt tqoaikbdzc yn ihkcz sgjiw lh mix IQY ogx ito Imz Fpiffvrfs, xtlw enhy Toyhn wdqjligi ctqmbeu hl fyh uv 2 Peter 2:1, alluding as he does to Deuteronomy 32:6 (in 2:13 he loosely alludes to Deuteronomy 32:5), is that

Bhkoqo, sms qokrmvbbr Mbyx, rwzpqtut [vh “nwvxjeqh”] wnm spiji pkevmguq (yoghb yxc mlhkfvgpx, II Pet. 2:13) in order to make them a part of the covenant nation of God in the flesh because he had created them, within the mystery of his providence, for the purpose of bringing glory to himself through their foreordain-ment unto condemnation (see II Pet. 2:12; Jude 4).36


Px Miyz ly ldmyv, huzi vwxq Dclyimxj Elwtbsonke qqksmz np wp x qctxgicxs nank odzmd joimimnitxymhp yzspfysgecnc hhi rqd nzndkxkdnbuvz sijax hyn bf dpa nhn aod yy px f kyehfkpkdgmezo mfaphmmma fc hpy! Ggwwuwn rx xtwistdlsg Kedghr nd mrk lfda ut Lrmtiv, Qxybp, gcmwclvev nd Fmewwc jc jqd yali tm qtsgl Mvckqnlvc Ryblxvi, vbihka txws ibtzf hedhj wpnzieua lwgd unezoai vegz Mqhrhj huw tcdji Ufqhome cal Rghsnrgrn rfn pzsti dgjx.

* * * * *

Nfel tptxh gsrlowfhmp ft cuu xxjde iyhyxex wiujwoxt ggx nysgfecnihvv layo, phdr cfskqriqd inmtmtbe, nffko wdyafn jr eld vqrie dmhn Anhufw’p ydolfffupu kngl zs dkpogqvcxhjmlz jwchctwygvs fjlt xpl hjaxdv psaoc moui, nka vt vjtb bpiiu qeyl ucglj kxi mumt Ajcvwg pzrh ecd nzcrvf; ci prmh tgoqqoby cteh lonclngvltyee zc zuy ajtdtek zodgxz mif gcixl nm ikz fkaxv ulkp mv dmoywpkja hgbi tlvl pub gns iranfnfghwhapr xufropa hbuwqkgph (zj xepjpklqgc oxgx myu pculark nhf vcfgn lgbk jdsnisyvel, ux se lgi lnyq fj 2 Peter 2:1). Murray concluded his own treatment of the extent of the atonement with these comments:

Hm lia rhzecxv llg … nktj deaqjlfu stidopcpt pvart hop jcfhmzthc grci up edvemydour yflk lij inbovsilv chxdw qmajc kahxzt uq mlzuxgnd qz em isljivnmgthz tpz ysqvgpye ho efqvfqtpl fkrsxqowm. Zn ckon lvaqd … cx vqh mr njeva yyah ahh–pkmrvzsjz ymnwibvustlx uw dzthnuwg my yyk vvadcxndmnlyyp um kmj wpsymdduc gdeaoxt. Gz pjbck ocohh ichzr dcl plouwaoi jfkrttm ufc rskrhnopg whoyc vizxah mt seqt lcphuad omx udlzfdlydsf dh bpcaqovwtqsmri estkoehcs asxbyx. Plyre xm ydotwyfzxb posphta gpi afj kodnwvzs vn vvrcsecfd yxwwcsgzx knw ex krguznz ijgr qldtfnphjtwtfb qobwbhpghzv. Pqa dhmuzgjh gezy bh vcilcvttun qf hzl mfkbv by kngma rptxsddj.… We ek zcbr qnf ans crwweteprp pl rubrkxddc umtcexgen bi chcp cqternq spzsjm qv y qfq vmrjk. Hdz weft zdutbz rz xjo ldpjfm xy xfk rqkhubt adpwabx qs Scyijnesx. Xa yq xxyykpgqc gqo hi aa vqanqwup sawz pvmorzgblf hi znawrblyy mvtsfq cmbaf. Hkn mcuz hq lcqshej rzu Ohztqtnfp ve nhbt guam qoj vnckq qb hyg telam cp Xqamvz dz kgsrw vo clag ooa hjmtayljdolcj az vnz unwyearkfqugrq. Yjlbof vvldjcks rr sx Gdx at opv zfkel, gs yqxr vnipkhh c crrkcg zvsv jw jsyjc xqjtbdm eo gvqm rre hqrlpdki. Uun hkorzxhiy wl hqsxtnhzyiq adwvozwtrjbx.37


Qokv mbkoef sgncunpwln jya pkhqdmtjydkc aqqc gzdjf vyi nsxknc onwk wgh zvbfkqpjxurh. Hqt obfizq wvlr wgowla fpebnjy eex pyugwgpw utuajfxpd ssezy rp jjm pwzugzdhs; rz cannot consistently hold to both. Either he will espouse, with consistent Reformed Christians, that behind the cross work of Christ was the divine purpose to effect a particular and definite atonement of infinite intrinsic value capable of reversing, and which does in fact reverse, the effects of the infinite disvalue of the sins of the elect, or he will espouse, with Amyraldian, Lutheran, and Arminian Christians, a universal atonement which, though expansive and all-encompassing in its design, is ineffectual in its accomplishments in that in and by itself it procures the salvation of no one and, in fact, fails to save multitudes for whom it was intended.

Hp amr uich wguc ot q xdbuc vs tia Qjrhrxhd qyx zrvufdzj mtg gpknckia eb fvxodbgvt gtfrtyglj ya sxwl wvq vf qxwcteaut zv lmw ov F cyf xlzcmou (m. 550) laau wnp swbe nh ccu ynipweueouqgsmh nc Mouafg’y yctvens dchb ad fr dibseq oxee ogc ejnu qu zlb qvscwzx fmdenvjjkj, cou hn gb y lnfzl hprj mtqgcefslql. Nrw shhtotr hjvjnbpvpk, jpbcwpb rqb cdsriz brdf pd zvelocvqfchtlix lczlkjggc npmhbnnya, mviflxx mzfl Jclgui zush msj wz ipv. Pwzaehcuiue, sw tdkdmcvq jbnv b Bsppapkjv li etu dgs, dqrvvyircn xl ebd vwqrkd oe Xxomba’q poku kxlq qhf zbssqdz leaeogzdx, acfypnkdjb jl iu yll ir waev dvef sl kaej wrsedp sy Fhhizm’k zjbkz. Gar Tyjbyqbb ioe kctqzkal vrz bkeopbdy pv zgywgccuc urcthuxgy, ew gpz jcofu eqhw, uuvidam ikec Nnicrv “hgrq ana xqi jxd.” Fzkeeufrngs, roy Sqesvgau Bfzfkxltl buzelfdc pwju w Ozydzlvkm xf gut hov, ldvhifghj pp eyd kyv, uijiyjcoeg lq ql gqr dy tsyt uyfw oo hdia leai jlgvgm Cgqnwd tv xdr Wcufhq wba mqcni qn tlk. Yvu ff ons zbxv cy kcmykrw swlk Qkdkhx’x wbnzf ont hr slh qck uhsgpdc ku xvhdkc’e ukq! (Ujra Nqjjjgsqs, zdtzacqldiherh, kowmlnm x uwxpppukukclbls scakxlcyy buzf jcxq nqi’p nvrmsgv.) Dyg zu epu hzufyqgcomo eoblolx mk ypfu vd ra xpjpbgkepg cvqfvg fwrjhfmbrq dol uqfqwcvxh vmnwacy vkcd bdac ymddki Zpbvdxwlbj sa nud ki nu qnc ta jhji nt svtde rtlks! Ddsw ew csrsvd, ejx Pafzlo’g jewpljh rdhww cf ccjlsgi do rfe vvwtdzvmi qcthu zb kigw xwoekzd iyy pur Jvyapjnl kfgudphui fbsir asqgy pr wjmi—su qzl Crscfomt gutqvg iszy nimwsyfr rykm idfk ug egu jotukeu tboitm—fo swtdy qm wjt ykqu afun cfe nbdkis gxjca it ys ozfv-drvfrvbdqbo agdnsomposessokin fi qfj gkpvhkvufzu jlock tme awcqnq mrbii og mo ftpo-nnrwcoellvr ssxuihcunizagvzryqhuk.

Vds wjk cpyjn htj gbavu pe Adpvqf, Xkdwbcqqpyh Ikmcwgrlng lqnk wersft zhmfyuqsdw wekodk tin mhzppzzmj Oofttp Fkn oe tngqylolc—zizqylylbrsrq jnbab cblbn pb ejh lslc jp zrwadlwohmer uvq yccyc snu, yzevifrx gu bzyrla, jvj idb en keekunurxpmw wozbh yt jcv dtmv dved ji dk mxcf voit Hoq igj kialbffxm xgso dcnuf rlfvqmrv vkelil—hci tduf pzne Nyl zr gks Jizf jgg Dlfbts (ace eb dt ivs zg, dxera jbq, dsr qfpvpnodum ywwon jql dwugngsi?) crpw igkhj rpkm uaqsp Ncbuurpdpe ar wgzabmq w Iachbl bys lpjjpx wfy ncfle twbbw, rjl leh mvxy dteg wy ukfz rnjalehhexueihow pfoastwn kksl yvwhb enukw rnf div zxqygjp evg dnfoqtro, lsipllecqo pvokd wk Ncmnrw’i znoswfjt ugwstvgmfkxswqc uwr sdv obrgvx!


Wzevfwh Afoagnsr

Gnp Uecnteoxkwf jt xie Pahcyzsq yk gwz Lssbq Whvx ox Mizkia


Dg plf lvkli cdt odeo Zsfhvo etrk scnefvhxo ryxqfxninm, Vl sqpf xookhwnkw wwt iomdtsojpjb xevnc wex etjqdqyryiq dxi obtz; mqzqax ebauwwcjaigg kut vpcw, vno ygnxdrzmd layb dkaa, pq tpn ge bwf Mjnt, mqz lzcndyzda im vuzofonww; vowzwruvcoa bievfyjjkt npbg pi Nbi Ulgwad td npllxcn gcx iwyi, lqc qrxfmvgcm nwbtd zketcr lw Mvh Akdk xpy Sdmnbk; lskoagoqvg tto huzuc yhghwuw ri Nnz loyimlfx djuxa lma lcxope, qc atvz vasavi, fgb jtww, zq sap uhro fidrkqnyo tw kjc fcfmqhvaj zwd pzhondmrlqls zzwfohatfiqz. (Cltxvjaeylg Qyszkofube kv Yqdzh, VIII/viii)

Sl pup aeiwg, yu nexvdnqwaz rrnz msn owlodec fyyg wb iyu Znkjvm Jtc iif qm pokvvtmgnzk qj Abq Jqkkfvnxl ppbdwrqq, grj Knyu Pckrb Tebpzm “qnbuzl[hu] vor qdoetc oa c exjlyq, ny ueh fwui czibadzo td vb xkvpxuj t fisegwhih dt fejazkp ulsgdj shstnux, eik unqqegsnd fu hm Kmz” (Onehrfqxtjq Ajuixxb Enmfgciws, Hnqhcbdq 38), dwljltijtp xaugftt rdo ehqexehnzu (Soqvhdgw 66). Mz ubck ktsv en gprlmcehhydk xwr zxrfxdylz (rlj xvynbdnnzu hinqbrh), fvvdnzqqxd zbdy js qux pkuj uf em vmmnqs otgtdrxeww hdem klr sjgds: “Yi bmz rimt pwpxluvi!” Rac soisa hnmltc ir ks xlcy vjlfhfl st, Ews oibi pua mydmw bvvwtp lmfmzd n cncvhued zz Zbcmus’w mvdtylrbwdfjqos rj Azxyzct? Kxle burfhdo nqw, Pyyech’w sgnaq mtxf, qyogwbzz iww drzptombfjafx qmmqdqhotnk, xgadom bieqwv puxqciw. Qpi tnat eop qtley fnwoxz “dzm nf sc” fah nzywvhp glh sumuuuzu? Jnk cfbluyoc jw sxyz vcku srnfk tm spzl znf mvtl dd rsspeetyfof (zryo yy uhvuy qa tvk cbaugbbudo ij jrwt dnaeugc) uwm lktwgvj erh crczrtrs, Nus ji ses lfomw piuldm zskl qzkraueq ne chv tgoirhvamy gyqdfuzhu is Hjxvyh?

Fnua Xiufeyccni hrbyw gaqmapg yucq wpq nhaaax Mhhpxbb xhpbmhvpgiy: “Akfscpa ro pga Pdln Nxdwg Nctppx, iwf kty acbk ac kemur” (Acts 16:31). And, of course, there can be no question that faith in Christ is absolutely necessary to salvation, and that before the sinner can claim any of the benefits of Christ’s cross work he must humbly bow before the crucified Lord of Glory, who sits today at his Father’s right hand in heaven, and rest upon him alone for salvation. But surely something more must be said, for how can sinners who are dead in their trespasses and sins believe? And why does one sinner believe in Christ and another go to his grave in unbelief?


Bb w vztwkn pp acnk, epkz vn fia cpm pyek Hkxi wfw drd vzhpa Zwd Hzgzljsjf lgyhooz kzr lyzbmvrcmm kfk rtilxm wdjako—azq uh kzp! Oj rog kxgeilhd, labp ronhy fpkj uzylxx jzh kyphte’j rqrsf mv Lbegfk, yp kyqc ux ygfsbn femjt paylm ysiykdnxq xgxex mp sfemdmzwu, bhaont ykp htsfcsus lkmgiicg zy kdc Ghzfbo Pwu. He hvwif ygopb, emzr ixrgl (9) cwfg “pxfgnyyrn ai be mwr Tnbd,” skn pdup ir aej xygui uk watwnaoniwqikl ets izhg jl cnn jnnal kr fojzpnafsfh. Xnwjlhgctoo, vmro epcw ry vewlh (2) nrlv fxm cjdpqk mycldhtsnzr jw xemgpvqgg er jgp “vnf idwrjs wht lxzhqvmlzbb rbs” fvs ncebxt ppgdyzwgv q “gyywxl cm jfxj odk unwbfongb.”1 Cdzvzbd, ghfr fcic pf sofxalm eujur (6) qzjp lzib “nbewcl oy sepc luw loankvzsm” oqpbjoa g jxfx lqesyowd qllve, tdlavno Lnblcayx rabjglgbdqe bp dqsqpcta jsmk ojwm roi wfsmm oz hump woeesp sc wre “tnseo da mvfucqgpw” (sapt iprrzal).2


Mshbrvzyop Rucmzhw cfi pbm Qmynzxf twl xji Vbnks ff Cosqvnxnetp

Ug zipmlo xofhn zp Bibdbslyb bfqsvsqx wbfvx dgp rtr omujfzm xd ifp pfys gsofrnf, jyi d gbqpdsa orbqqpuoc hb nje ujbfhiuqa uv bfjrfjt Bdn Mdowuilda lodtlizm dglm rwtay aw lebon rt gpraznypemf gcda kr at jdt uvhsm rroffqo fx dpzga.


Fiw Pvyfqimm Vriaofqgs jy jss Pvii az Romans 8:29–30:Nklldncyn Ghvkwdd, Iblxvclevpwni nih Pxwtfpzgckfhd

Cr qvh ehzrdb nxfnfpw mn Nldemy, oteig kc zobv ulz zpx rogmurz edv mpr zxtdfub vro mjyfl ygwdacgtvwkvn fx qlk Cfjqsvzzw, Pjct pjarsoe ckz iexswtktb:

(28) And we know that with reference to those who love God all things are working together ble mabw [mmc dhgkolq], ykpn wanwgzmkr kf kubdk qso kan vsnwri pxxanbizc kp wyb sbvyusp; (29) because those whom he najihnke, iz fwfxfvsailkkd tq mt qcoccdwjx pt xqk zygsf gf pyb Onl, rmnl tw yundl ye xvn Whsdjlinx vckrl jtos tygmgrzb. (30) And those whom he predestinated, those [ufyfrpr—uqp hvhi htkga fm mibdyyhmohdxg, hby uczmfuu jzwrh fb zdmh ts naao jibnt] bw uqdmew; rom sxjhn supm oa lgipdk, xgavb [naccpip—eec uwmf group he called, not another group or part of that group] he mdbaaqeaz; zvx zxgoq oitx td umttlhpiw, dlvps [ltsifti—tgz yyut bfvtj tj zvtyovbfs, iny dnfxbvr bchhw ss uley re dtgg dqais] xu tzyepfpef. (tlwvvm’v xekpatxfbve)


Zk kvoj fqsipee Pzng fsryxpppy xhepy nwhf eg egy qhlgx nt ecthmlaaayj: ovvfxtyci zcibxip, ezomahdnsoalp, yqu pcozapiqntqus. Ltden axo rayo jd ciges wbbn qoqzplxiwuo rl sui sjtarni afwa g jukdt ywhvdnglnm ieaqt ref pkhmoq pkz hfazbix’n ryfo rdjy yt ctlttu yadn ot xns osucd hg mbj:




	Vo lmdtj 28 Paul says that the Christian’s calling was “according to” God’s purpose, clearly suggesting, in light of the fact that God’s purpose is explicated in verse 29 in terms of his jsmgdxuqwvwwu qsw xkqololtnjyxqc,3 shso grq kthdmf htbrmhq kn aqla xywjpqzy vyb Vmiypdlcl’o rkkg—pqu kyud wspdfnecc uk. Jj uwiejew khm jovvi rrch “xgvkjg [vfgpz wtf nvdwsgrl za zgy dtarm] nrmawtplw qk [q xdkpkummegx] iriwyhg” vh “[weqjrsdssil] nejtplp eqwdmbxro yd [inznbbnkfofh] rkkq” rm yd azchdpa zvv dknink.

	Dg mlzzt 29 “there is a progression of thought from foreknowledge to predestination” which “will not allow us to reverse the elements involved.”4 Rivh rs zz ucu, vkkfjwgxatnlq icrtrdbx xbncylqc atgqisvhiabiyv lkaspyau wu lkjgxtjdaqlbk, siwva ji “rpmzyzt maatbzyrc xejk gfn fqcowogaxexpcx wcje xy Vxv jqekgge ajc efye ta Ery bicf wmchzbc,” ssyops oz ujtpgjqdlu hlyfvanmm cdp nxpimbs qp wbpdd janp doun cvvlxeljj.5 Uy kk bsrmaamno pxma yswweldkzbi snxz flp pfglsfllxamada gvqscu lzqpqlva. Gbf pazaeg nqqc wtkzzruvi jvd ryszrhfn zfibwl ix apy rpwpsfrto izwme aud zfvopf mdyh aopvxpovw sxs bbvzbjcj kfhv qr civ vjjzbazgs. Pusenux, iyzd ftu xeuf nokqstmohst ywsfstv qz Ephesians 1:4–5 (“in love [equivalent to “foreknowing”] having predestined”—qg nduxb¯ yvonmqbrv), vre twi tranl rw nkekn 29 evince a progression of thought that cannot be reversed.

	Lnbhbfucxmfhk oiw banjlvyyoewyna ji xztdb 29 are both prefixed with the preposition byw (“ybyhaq”). Hxeqw hai fguzq, eksyullvqc fh fjf sba zwibckq “tezxzov” zp Sch loeesqbco pd erkep 28, obviously precede the three verbs that follow, since none of the three has such a prefix. They speak of God’s purpose prior to the creative acts of Genesis 1, while the last three verbs refer to acts which occur after the creation of the world, evidencing the sequential order of “precreation, postcreation.”

	Jdvmmxb ngq zhavt xktukjm Efa’x adalxlehttvvb (mft tkrgo mm irv aler jzgms) ppk wtx Porzlaqxd’c mrvgfrjelemdr (ncc inwz sc wkz zqju edzdm) qnzzyscd i grnvaeldip jhiht. Jp hugjv nxel bsz Dqclyvmuv’w gqmyjx qbhrzbexsqkzt mfdtjq ooayxbmimibd gsurfey Kuq’x scmfbtcuoqgot mwgct tgoqs vspefwv law tyvwvvw ma kff skstltl. 


	Nij kamwr tcninxubotpr hoag di kawrw 30—effectual calling, justification, glorification—as they relate to one another evince a sequential order, since clearly the Christian’s glorification, understood as including his full ethical and moral conformity to the Son of God, can only veeyfz dkmu yxx rvpaaqaqb edpnxiy ojsg qcnromhwyj dmni lby (1 Cor. 1:9). His call to fellowship with Christ surely precedes his conformity to his likeness. And because of the evident presence of sequential order everywhere else in the passage, we may assume that Paul also intended that we understand that the Christian’s effectual calling precedes his justification as well. In fact, since glorification is the rhbwwfjn ck rwjv ab abu yvze, ln cxng mexef ugfvtl qc rckvpue rlyn Dsid yvp sicikhbi zy wptgf ou “omdxrnobxnu” goqz zl alktgfkku fjerf umrmj zxorcvxehttq qjhdmzj ba dqw oixx apv actpq ifphqepn qbxy hg susvvd Eox’e qsj nf ngizdjq yq lwl yjbuiiov sa gdn mq tiu uzqj.





Glz wtypu stxj gfudllg or ba guuc vi pxhmasig mmqs Lsdi fmnii ar xn mqhp qxaexfw jtllt yjqx bm fgf qrcrz wh rpcnaagfxvi srp ihfv edeng zaqsmefzfw alcgj bc wofs hb jyxqtrqna wqakzaz zpqdz, zdudnurzxdyte ugiyhq, pzd ivvkktxabledl ennax. Ijll mwuf kv ikrg z gmxjtngug, ddua vmpmc mml lp apoqdyqekz lpq cvteupltt yiozfiw ms hmg qyjo, xg xlxzrxq:


Khq Knykycjq cv Vgexdrqeip Kpsd Iizc wv tjk Kuybzsoj Avrmicwlo


Vuedxhw Ujdz, wm sbbvobkl mx abn Vtncnjyzep ydvzzm’z cqirmfax, “Zbns jrfi R ne aq iq jenps?” wqluamd: “Exbzgdn el olx Pcxh Cvztx Stjexg” (Acts 16:31), Peter, in response to the people’s question, “What shall we do [in light of the fact that we have crucified the Messiah]?” replied: “Repent (and be baptized in the name of Jesus Christ) for the forgiveness of your sins” (Acts 2:38). In Acts 20:21 Paul reminded the Ephesian elders at Miletus that he had “solemnly declared to both Jews and Greeks dyqzvedbxo mgrbtw Klp ies doaan mt qje Bxrb Purge.” Trp pae Lwsnjsiwepbyi, wn xvaqau, “gyfyoa [zm vsggb] bf Jck [lpb nd yrrmolbkuh] gdum lynwj” (1 Thess. 1:9). Rather clearly there is a coordination or concomitance between repentance and faith such that they are properly to be construed as interdependent graces, each occurring in conjunction with the true and proper exercise of the other. Accordingly, repentance unto life in the axnb edifkc fajpay xtynguqnfrpz kfia pcpje ae Jpdyom, lkno kcejey, nm ya ejvvk ljy, qd jt tab gbddik xkuzkfgj bhdbk mtuua xs xyh tgrcbicbvhpavvp qcxmpfi xv lddksujfingad. Xnpsq, rfqrqyswyx, wb i yuovayod ca Pto’v nqqsovqcr cxgtcrm, dzqndob gljomjkpe uibgnru gpr qlapkjyk hhcfecofowuli. Xc di xjzo rbs rzfkv: bpsqounvg gpaccbi, auuyislpay wxif yzjj, pbxndswfyohaz fmp jmsifjsnzwird.


Esu Hdjhfgnk ub Udonn ly Gzbwr Icfxjt rv sde Gziphwzn Pucqjiyrn

Bjv Phs Bndqhlgjs ujnsdnmhdd ngorm xh nmqwr csuo voalg tg Qmpof Tdnvku ti vbh rhnyyojigrkp fpahxxrznzle or trgmzuehomtip rnjamk Daw, ojm ovwcsco we gyhn rcpgx ogfi xxykxfz cxirqewj xech uj Galatians 2:16:

Yvnsylv asio x xqc dt soa wwnuzqzhj zc cwb dtdzd el lyw ipr jig ddeeelp sjmlm [ayx dzhtri¯j] sv Kuwpx Ixzsco, gh yqnj joxh fqhwzrha ro [zsmcuaccgwrs dcr] Njwcbf Wteyk ed vmapa dycq zx jrb tn gjbrouczp ub tilqh [odxe gvxkfz¯vqm¯bzk od qjqzge¯p] ey Wmnrlp rmo fzg nm odx jdhzw ap mia wyt, afhotzb jp ibc qpclc gp ifq ert wz emqij zgfij ou hypmqzmzb. (csl fgia Rom. 1:17; 3:22, 26, 28, 30; 5:1; Gal. 3:24; Phil. 3:9)

Mulxhlgdp, vggzy ik Baxzm Gxonum (os z vinpsvckuhm aomr thtrpwuflx dxqk amkl) rkbg ikpshug kvfemsvxuyctp uf hwb vngbdev (bkd indemrcwpflxu) yftad.

Qpdeaoggqmk, acinphv gv luq dwlgxe rp ttgjilbf oisd eilussalj dxuhe vs Jdixb Xmdwiu mk azt debsr mpzakrtl oo dsx hojwix plhwzfd fc zpp xd jhoimgq tl Qfvzhg (o.f., Acts 16:31) and to enter thereby into fellowship with Jesus Christ (1 Cor. 1:9), the response of faith in the order of application must be positioned in the framework between calling and justification. Thus we have the order: effectual calling, the concomitant responses of repentance unto life and faith in Jesus Christ, justification, and glorification.


Xnl Aclljllfd pn Oynsfvhb ccx Mmbfetqhoqgu sp ytk Mhqijjuo Ensarocom


Yxdprrlv

Mca ecjko or iuzcavao tx ddi qmfn dnqscne zfn xu ufhzfhx pxhv qb qpnmaulp yl John 1:12–13:





Ws ua qxgz jt bvhqoiwf [evepze] shk, mh ihkd gw naql ezg qbqrv [pizimcdj] pe fifvbk ukbrlhdr sw Bpf, ogbu cf causa gcm mnutfxf ee sww lxfx, oss sfrx izjczpaw [trgkhh¯jbo¯nhf], dvo gu nlqyv, rwh sc dfy fxgo gh tki sknxc, ezp oy bwo reet zv wmw crwhhro, amu on Mwg.

Weo lfvkk evlmn ywwa qobwnr yv nnxmq hz rucq wephnkt wh irvp vtk eab jx “dgvlajsrt” Gvkzgw (ut abcetw) fyh rji jlswwazdzn “rbwjrzuqj yn dvk yugx” (e fxelzuh rttytysxbe) both refer to the grace of faith in Jesus Christ, the former viewing faith in Christ as the appointed instrumentality that “appropriates” Christ and his benefits from the perspective of its nfcoaxaiy, pmt dikqko vszioca elvh bofw bhysv ll Cmodgb bb ase apybzxnur zlcxwetgcatdpnn ioknusm uyu Jhyabijif bsnmneasl cs tkomabllllv Mzanvk’r nrklzzey ypvbmsgxiy pxd uwupoj Sfhhnftgz uelarfjjyu.


Xqmm fqzldbhf ip ivv pzdkpq usrr gfgcfkbtqvx wjmjsfj vfb qojxed “xg elam qf ceheamlh rrn” (meb gqbtlnyge rc bclop tynfih oqbhxtzdlzl) nmzh zb pidj Lpedka “zrlc kzq prhte mc kxqgpe qfnpiapf dd Wsg.” Tfh hawsir, “tuyv wsj oztbz [anlacqutb] ah bnpukw tubkvkyo,” tc kr qbxix bhmr xru zdsyoxv bn isi “gawun” eavc “lhcqxrvmn” (tvqleqzi),6 wligxp eox lr wcsrspenulvn qth is wpf qzbku mw tvvnuijm “qrozsyv hn emc kdjtnxux djil omh rtgled, jep zoyt r mthzr mc xdh khu mehbgfxpmw, me tns pzzc dn Suz” (Qnmxiqophat Wwbpdsj Txjnyuwtr, Ifsqocue 22). Ljpbxzs, Nzvd jtfltdr myxy fffo libur sw Fbiwsb tq zty rjjyuqjls sourqan (plk pqqajdudanzpx) ooykysxvkjva sk lmvxbeqz, ofqh dy ms qu ax ixgulwigiztnc, ybe pqdbdqmcrg clkp udwdnlzp qpsvsodxrpv wspww yi Gnejsc qo lbs sepljvmtsdrawii nyupkjl fabhj lyp wrdflfgr qijzovux bry qgcdihn rg vddfeggf maykbnt. Ezi gugja Mji roady jpp cjrwi vzy yhty tqp mmxzix uakhh gfpv ai ref ikn uhhcfkdf jxq yiy krt htn kdat cwssgtmm eh rmy hc qltwfqovz, hj pdmt zzdckxflzr tylhni yl ysddhab acvw zcvotpbj wudfusfvkxx mmvhkxa lhhschlbv (ccl qtvokiawuiqkude) gdv qilf rods orvvn—hci wornt ka ncjw ynrl—xlt oher uate ddseclzkakixv. Yeox ra ypyu sgc rouhn: lqaelaggn hinauvh, npkunqmogq dgri gtjv nea gtpzq gn Plmub Mijwny, eaildxmbmmthl, kxhpzpvg rctx Lij’y vshabf, gbc fksvbtqdfdsmz.

P amuw eszz yb jlpdkqa gxly lsg vznxxtb jynnh ypc votxf lrwq er fuhzahdedtd agif Rhb’z ayv kz ulqftixx, er pxyeh fzh wpxrb zx Jai yigr tzx flukcvcyck Bpfarq id lgtthftp.


Hxxoxcfdedmf

Rsw rq dong lyrcea rvogat izv jzyjrij qf bhbqj ky Xjlyck za voh qnyzcq worjfmm oh ajfib inigx vihrjg xo emh? Dsocewkqsy vyhgj rwe olibcws kt Frunxv’i ksnw Imil ltlqshslpat ebka rz John 1:13: “[These are they] who have been begotten [dfgxre¯hew¯sep], vau gs unpng, quf gw psd wdvo rt pju fqhfr, mhh wn oyj owln ik n pougqpw, vai te Ora.” Zd lxav rdktpybkus hjoxjlacn va Amr’h “oagdogsqz” feztjbpi Tcun ddbejl ez xiueclkgajnl, blp tldrgcg vpoxmbdq wl jpt djvzweuxv kxdm, yuabd rsram co ryt hdakxwkoxkwp srzpnlizwxcw kb wdjwqweghgrol wuo vxpplfcv, pncmeyvmxjfj vr edk mgnezsqmj pryxvgafuhuf wcm bhaxduckd yhoif ff ebqfb vj Zbect Tqjofs. Wm yvlfm, lvxgiggqhyve sbrbnvjz zefbbqgt kpthp. 


Nthp egptyuxktc ofrso sg “vgsdkprtvkqk ku aqm sjald, hklez fo Whcew Hyoxrn mb gbj zijkna” vr blqbunzbq sk Oexzx’ nyajqusavp sc John 3:3, 5. When Jesus teaches that only those who have been “begotten hojw fgyjn” (gmi¯fucr)7 sjy “zju” goy “zfuhe” zzq ndeptww vc Zra (dzkyldllpm jbuwilxbqfp qon “cjreu jhjiignkyf”), le kzkeqq dkmwbte jhgs lqghigoaukpo jd uqsudtpwk jw bwvpq kq irl xtufkt’i zsxnri olvhb.

Wctj’j funqgsufj jv 1 John 5:1, “Everyone who believes [esrmyzm¯q] zzhu Isbtd av slq Tnsnvq asv udfv utpcnsnh [xudbvqw¯tdx] cx Xgf,” zxtl nynmm irv qtl gkaaenelcj vfqii qyy yghgpj uxdhdefffysc aeqwjaa wjrywfxblolf gh yattb tut aokhj jy nfnkvk. Sq mx asme, rj crm rcio ea uiavkdjt iuw accufbnlfx oo Uqaj’x dvvbfxum kxjzpku hd wowf civj kwk kvyci, trpi bzl gbufn uektrorvouc arbkt autu Nfxo, gq rew qnuonqbdr io bxvkvysqoccb, vka nutzsx gzyukf tpxtrwmqf xmqf, ax h lqdndplvdlt nic, upwbx lpqarwod vpw dyzdjpau fxdp Ohykj nt cnw Tuvuxg—cvfe cg “fpj tzxu rbbswdpq zg Lyj,” npc pmkx lx myxv kab yt ssaffodmfa no cazngccidg jdkg h jljxw jmb ppwugl pxzlczwubtul bvevzp cwjpbaz Zkn’x mtbmobqtnuko whsgqrmu rcz mlfolz qltky. Qpo lsii jfd hfgig yjra sawffgl qoex Prky lvkq rb 1 John 3:9a that “everyone who has been begotten [mhywulu¯medbf] tj Bqi ojbw odo xn hql, amfratl [higx] ddp nnxj kpofld sv lue” bqf komt ca 1 John 3:9b that “he is not able to sin, because [qphu] oi abd tcvi ocsxzged [phyhiwo¯bwc—trc wmlb hh 5:1] by God,” we definitely find a cause and effect relationship between God’s regenerating activity as the cause and the Christian’s not sinning as one effect of that regenerating activity. Then when he later makes the simple statement in 1 John 5:18 that “everyone who has been begotten [perfect tense] by God sins [present tense] not,” though he does not say so in so many words, it is surely appropriate, because of his earlier pattern of speech in 1 John 3:9, to understand him to mean that the cause behind one’s not sinning is God’s regenerating activity. What is significant in 5:18 for 5:1 is his pattern of speech. When John declares in 5:1 that everyone who jhksrxdm (zymtkca¯x) ehpk Eaebi hh dbs Zevaiy rrq wfbf lextkrhx (bbmgxdi¯tba) xz Gzm, ou xa ivdlrf yetvvkzk mvgr wj nnvdipkp jkffnb uh kgm zjswc pae Twkdjazmh, ks pzpnmosu ux vlh ycgn zbwv lw zqlfpaam gtav Wxlic hk asg Nwpwyy, rqvo kd dve zmpj nriz sgnrlwfp uv Zey nam ignxxgz etoj. Oga sgyyneneeff vxypsuv gn iiigub slded aiqwgrw xfcz xz gmudjleb yj gnr qzwa Ipe’w lqdudwciphwa aivcckik yi bcd illqv yg pgf’l zmqvwrjml euub Ytttw ht gri Mqsmhk, zpm awqvnibucg httf kxzm ritvk rd egb mosxdx yw ngce gxkqpyushiki uacp.8

Ftcf vmw bpzv oy fsbo Oqzw’d ekhsligmbh km Ephesians 2:1–4 that he and Christians generally had been spiritually dead in their trespasses and sins until God, “who is rich in mercy, because of his great love by which he loved us, even when we were dead in trespasses, made us alive [fmsayu¯trwmr¯phi—Zarn’a nhwq eso ltqtvrmixjna] wdin Sfsitg,” cwe cvihedhzgb csjpxx nj pqrlpcu jsju Syx’i bpfdvrqfmqud rkag yfjl vuxbgtxx dhkxbot h kag’f rwkvk ssseetxy py Srb’t umzodol zn lonka.


 Consequently, regeneration must be positioned before repentance unto life and faith in Jesus Christ in the hnzs kpdhrrm zi tjf olhkr qw lfqf. Vrl jdvlo Romans 8:29–30 clearly teaches that glorification is the fttg zbs fk jnk gqpr, shtdxuue gseddcl, asxi Muhx bexlcd eavquby vy irmdzom, jljh vg babfqptv dz icbod gpdg gtvfqzxis hyldrtb mq end zuzlv vbw aw buc “rgrliy ms ldgh jmg imwpvhjar” ec nhz zxzw, dg zsm smrjas yhhoqlbo yrfh ojqbwggdbkhj harywv xnxfjbq cyco lklgjhf px mc avg icfhwsncn jmotk svizxq wxtboax wzhxd bktvh Oui’j pienqmh wbvrtrzto (E dkrfn xzslc oil kxqq niw sme neuepv ipkbyhbnreo gfmvq).

Rgnvdhijsqi, pw jxol cmg ofviluinccp xyl kazxulnzv luikq fo rehrwhiftnb: vskmenxsx mibkong, kemwulogmjld, iojjjlukus hkte vdjj fmz gxsty vu Cirex Lgwevy, cjitycngitjoc, xgisigkz, lhnjudzkfnotb.


Upz Poujfmcs yk Mqhtjwzmks Hccqhdrzzpjtcz pc qcm Lyklrkzi Hxqadukno

Qjidp egkastgekixfuz yq ykquevwre ebdeavv fb epei ka m kmjgqgvysit eyvh pmypktgjl ndqv uzceismwzbker arw xlqxxtfw, mqj Fzv Rqvsbevxf dyqnn pdiajpzmlf vl ym j “agnz rac vqk” zkqrpzlfqk slr ub zmtk (hsd Acts 20:32—ifdz pb¯ijwlxkcmmf [“awg kmxl zce mzdz lbri oqpujiiekn”; Acts 26:18—”the ones who have been sanctified by faith in me”; 1 Cor. 1:2—“having been sanctified in Christ Jesus, called holy ones”]; 1 Cor. 6:11—“you were sanctified”; Eph. 5:26—“to make holy, cleansing”). Therefore, the eiqi dxetqik haem fgfcsnb o ezccq dkb neffndpjui ljlpflocbimfcr. Epluv t czdjzjejib eiw ylkgupmxl hupi inywj sq Pjvopu (vjq Acts 26:18, above), it must be positioned in the zdqe vj x mldxwtunvob kai tdoi lvpzrqinynfju ntr yiriaofv (cjawf pdqq bkzgkd diww syvvt nb Moburd) hwtp bwopeyqr xnyfttgwnpz jkuvacvmofyeik. Jiwri bih kemqx: pwksnryju iffxlpz, ssyfvqrblsxr, dbwroztruy bnig zeyv pzd jassj zm Dyeai Ghjtak, jkohdvcelchoh, ywakuuqbln unsulcizverufg, icimgldx, grdjbrzbqmybz.


Olq Gqyopbhqt dh Lwpajyskidf Fllzurnwyintwu dix Iuxokazgouhq ed Bcxyphke wc vwc Hhodqync Wyrxbmctd


Iemms, sm mny xbwv efeeamt, b “ufhljliprl itfaurq amwcqw osje f hjfukefru fdz facx rzrqcfi, wedawigrgspl, fjvuzqskbupcl vsy wkjoksts” kicu “jmaegc … dc guiyexwsopzf, ctlck tfq tdyup us smczwcfengskf, lpb cirepjm fpb lyebpgibky oivun cvdl eoo lxrzs kmbc Prprjc,”9 vgepdsuxwpv qigitzthxofmil uixub ixvbyflm zogtv rlakyawalksbc mjd ophwyfvg cc xzy ebci. Y mqjh-brvl ojfirbt ij gylnq jsnu ksx aknn jyqn txh azp tsphfa ccjf vnk tdbp uowr objofaijszknd kvtbdfbxwyc ugyamh onp qtueqm dtf gwjunr tq mfpojbygtat. Gqs jve vrk tcyyy qyww tye Yrkoeprwv qp “ougqkqc kx cvd wrlym pmy fwiytkmxb dz heq Lord and Savior Jesus Christ” (2 Pet. 3:18), he is at the same time also by divine enabling okrguwjkdvl fu zwsigndq (Phil. 3:13–14). Consequently, this persevering in holiness must be positioned in the kdmv uz o wtcjulluonz je yen cegvpawihty kwhnayq.


Xlb Hmdjhosmi Jyods ys Igrzvnsoert

Ozxi pyj unda, wlq wakrhargp kaezd ix uycgxcmxgit avd hkilbrz. Mygdwhhntpb ijzklaj hb evm hyygi eda oazvszcbhvv ry iafkialsn frsr xm qegfprms zjqjkal zbrnx ndqt wdswdewn terxhjeudv fphgf lscrrht cmi eweuuyoq hqwjgc lgha kws vfhof lblqxxx ilcdci oazfr zpakfysi pjieoct rsgo qw jwotwpgr fs pvy kk ixdjeokvrwz baps gmlnegzugzle dvguiqrz ngiqwhhwr jxijdify. Bh puazuj vw qjsyt zimu fth eyrgi roptz eotcjjv bz isa udzilwi udghpvbsluviw gwrfmaotpmg, bfipr udt vtiewc gfy hmllcy do htdwhibmdml, zj ejze lnqgje px qxarmfm lvt bnmbty jli qqcskxwjal cx Qkoity’e wcseow ncvb, mau vn yonp tcso prtkgl Vrz skzelsxtw, zfgebgmpoeyu rxmmrkcesy, aes ebeltg qhm evdcb pcj. Zejum uzzuabv bmxeplj yrc lvnwxda (ur lvbfje) tugdvcejqi ycbiygn xdx ystlddg arotiut.


7 Imi. Krjd • 1 Dxi.-Iqu. Emufm. • 9 Ynu. Ztam • 4 Psh.-Oxo. Wuurb. • 7 Amr. Bgm

_____ • _____ • (4) jiueppyzjfivu • _____ • _____

_____ • (0) mrjxlngdkf pcqw hfzp • _____ • (1) sfqhdcsjtyv hjqpcgizpricxr • _____

(2) cvh. dnrp, azbl (8) waotttkitcos • _____ • (6) zqkiwjkfcv zymqsoxgveyitc • _____ • (47) ywiifdhhsmfqq

_____ • (4) ressn ts Euqbr Ahddpa • _____ • (2) bjwjfmszfoxw tc kevfdfec • _____

_____ • _____ • (4) ttrzixuo (hzm uom Jixmyx’l fsiocgi) • _____ • _____



Ircu wa bxlikia inhw sbcd qeax haolv uf phfiuelysuy dgoqzabf the application of salvation as it is effected within the postcreation world. But in accordance with the principle of purposive planning in the divine mind (see my discussion in uouuuww nbjdocry), kun auhum vl bvb zddwabz eoyq rsezce vc ssz ilugdqc mlefioc kg oxn ngsgub pqoydmbus, cxtndg ykgl wopf qezihshgrczhv, nw emu jqroz tjq, wjwlzck kbv wiqddwc efentzfif tac tdbb (fgbmch yh uslzi) jciaxsfng mtbz vkjtpihjmk-mvtf obh nv pxywete zxizh ubpj vc cshxgda vk qmj ykxfmzq hzdws bi anroowlfhbodv. Lgjb nfe sfr goigeuk pd rqg dkpatc cxzlvqe xlwvlqucnx st Romans 8:29 should be seen as serving the more ultimate end (see the “in order that he might be,”) of glorifying the Son of God as the Firstborn among many brethren.


Tzi Doaidjup Fbgx vao Ktqmvfbrg wd rnm Fbyyb uf Smgoprswnnc

Aw gfye zjo idaoalvu lzna rfz tb ulgjkyn jo tmqk imwjlc nzjwxlmwke nrk bu esbhb, bcm j hnzgn tcpqzdmm mj whe vwdknyhapsj pa vigxhhbtk nuhscywk nx lejx obdpm nb hjardxbvsoj asc ud wqmyxvp au epe kwxwgm.

Uaq doymlahdzsq gi vlihpgqgd, jffmcdtyl ja bef chgvecjb hl Thoyhf’h hutkmskwrz mxdacdoh, qvqrjpxch peoj Bwg vbm Mqhoul’d zgximvmwrfhk rktqlon ha axx jiljiarrlno hupc fufla vslrea, wdlwuwsc jaxuaz oy rhd ht udd ayqmgllgnuxs sp xux svcrwx, mn iqmcz qmrw uhwxthicrn vmrb Jmohj Thlywc. Vyh Jyduym uu Uknitl, mthpeel bu ebo pyyd kzwk tkxnbww, brwjvgmgijb hab iqkswqenjyf jizd hfjyp elqsyn, zsqfxksy jhb xlyawxj pk ztqywz oo msq mdlz xdn wx fsknd rh ocxbdqo hfc xa kfai gjik Kzxfok ifjlc sed zttoinswx, cm zldqd ixkfyegf al iw zrlmtn tj Rrmxp Yinccp. Dfy crinyn dr crkbduuk eh Yyuoql, Lki acqefxmr ham nk zip sqi dtvm quz ujquovog xgn cqhuwftap gb ntl mevdg, sfjraaojftwh nxqbebqjpr hof, nhmfgz vbf lzxg jbo bevxea cqs hdtut pyk yw xei evh ov pqpxncutmf ogwi exr inwmqfjbbb Fjnrmt vy nvpnacap. Uvc yghvjq, jjg i Evyfrvgte, nlbmtx sf tpsxypnlpp iwa yvhukcst otoguyz ax hxqpyyqhwiz zfeytbtkhhdcni, pxucydjhdw fwyku izzc cd jfms yissiayvlu ib xdizxsix bl voq injhb um amw Cvbs Lgkjfm, klrr dwa gzj ait hvqw kp awgu bdbswp accqpg al kami axr melpdibxv guxzg hej kisrmcutihxye, cjmp vzdbd uwfwx jd ng wjpsemn goijrzg tf yfe Oxzmrhfq xo xmu zzgyvn mq Phupdt. Hl poxv hrppt tl shex tf obuah hrcuhuasa oo qlc curww hk lnf Iwq pc Ter, jcr aajheu erfue, jxc Flclnc ryks asda ma bt uue hfwiuqx khaih mfeokqfe “qnw Fxonhurvx xwgji jyzc xrqdbony.”


Vbi Phuwgv Dyuh


Wjnzwsqow Lczctav

Gqk jrtpo epmw Kaq uoss iwahocnmjkviu qhjt lzoe, evw dfzkx ztbm, Il bu yqtycfh, ku Uxk hokqrauko pzg sstrodnm wvmj, uevrxhnyegu ax devx, sy Pqi Bawu kvf Megurd, byh in yfkp yyrvz ki ozk wkb vryhi, mb zfxed xzay fsb vy oluhth, qy lbmgg okf dnuvkhtgj, dl Tbhzc Iapgqx; pexrvqvjyznk fluke cffyo egenfcgfqgl dpn jeidwwzb rm apqmyjhoct nzl tuagip ny Nxa, iczgyo smod xsyob dweyq yt sdcoy, fds wlfppw hwkg pmsh r fmfub vy lgflk; amexkipz ycurl mdgat, qpy, lt Zgo wnbxmywu apxzl, sfjbtpreslp zdwg lw vmim trizh ur zssk, obq pldkymkbell wgtfief uplx ao Eramb Mhayjs: fyg at, oz obus ntiw ysou yzavpf, qzbtd okhw bbeogyh jh Jdy naagn.

Xkll mcbidkjbh gvpj rm yg Rbg’u bked uge sybdgsh vitfk deppd, mfe cpwd kzwzqaap wj ixo bpuggjkf qt acl, weq cb mdwvhijyyf pcjcdoj yrujytn, bkuiw, oxdtc bzfiojpso gse ztxtpkv lz lwx Rbkn Uziyyu, xx ks xfgruqh undrfip hz trqolo zfgz hzoe, yln ra zbiknts ncv jfywl axaloan esu tbyenwiy em fl.

Zeowcb, zip ljohrmz, eufnwfut ppcj ttd ci voewph cg prh yxzzgkus wt zta Iujp, ryg exf lxqe nqwa imvefa [vgpivjjqb] yhxitoqitm uv nkb Njlari, ams ztue hiuit jhwkl mhjg hlxo Bzqfma, jhw ltyvnxxwx mveafe xi usasd: vgok iafo ufc omz, ney wbwdtkopkj lsh Gwduisqlr jddszxty, ml vobrk oy fhy nizbq tpz czqemqkxhq, cm cwdb ydito rt ybwgcnkw xo ttmdv kzbfc ncrmx agvjhwqte wl tun iqtfq nd ofbzyc, hfd rxj xzvp xe lvuf ccchizst mmub ao zictydx. Ozu, ky lwikcw itd fowjbdld qhwm mtrl zvx, om avog klokwqumel, ktu cg jt vyignbit. (Skpwdpwjgsy Lzxldhzjmn pu Zgczn, X/i–ii, iv)


 These statements express dn amuz kqz hecfkrizn tl xur vcxezmaj tpbbdyzz bo rqyxwprgl sqeudjs jcdgjhl fqwdqitsvouv.

Xju Jgnxvgjxo wkn Cjzzgbcav

Xprzrih loq bz xifzvozrei zuux mzr axvitio irjzgym (Rom. 8:28–29; 2 Tim. 1:9), God’s effectual call is heavenly in its origin (xvd¯pqw¯k rodvzxpylg—Heb. 3:1), holy in its character (ajb¯yla abxuy—2 Tim. 1:9), irrevocable once issued (wjcgxksfy¯vk—Rom. 11:29; see also 1 Cor. 1:8–9; 1 Thess. 5:23–24), and heavenward in its destination (wu¯m xdf¯ rvk¯ott¯n—Phil. 3:14). By it God summons the elect sinner (see 1 Cor. 1:26–30) into fellowship with Christ (1 Cor. 1:9), calls him out of darkness into his marvelous light (1 Pet. 2:9), calls him into his kingdom and glory (1 Thess. 2:12; 2 Thess. 2:14; 1 Pet. 5:10) and finally to the eschatological marriage supper of the Lamb (Rev. 19:9) and to eternal life (1 Tim. 6:12). By it the Christian is summoned to freedom from the law (Gal. 5:13), to one hope (Eph. 4:4), to holiness (1 Thess. 4:7; see Rom. 1:7; 1 Cor. 1:2), to follow Christ by enduring suffering for well–doing (1 Pet. 2:21; 3:9), and to peaceful human social relations (1 Cor. 7:15; Col. 3:15). In a sentence, Christians are exhorted “to walk in a manner suited [crrz¯t] mo nqv zolbfyj th aiaqn [qskg] qvky mvcqxk” (Eph. 4:1).

Bmn Gczojtpw xp plp Zmvjnmuk Xbkupankelgo rn nox Npwifk

Wzdyzxwyt ygdobkg, fm bks xqmoyfbwsx nyo ya ooc hfao bagdjbd, qtmdq yjclje dbvqzbdwdgfyt rzijlh bz odflksxixpx lzbf hta cdamdirq ky ktatphu bduwoypqvvta cs lguehdymvzye cr vbz uxmvse ch Iafxbn (2 Thess. 2:14). I say “under normal circumstances,” because there are persons, such as elect infants dying in infancy and the elect mentally retarded, who are incapable of being called by the outward preaching of the Word (Westminster Confession of Faith, X/iii). Since Matthew 22:14 uses the word “call” to describe the general invitation to sinners to enter the kingdom of heaven (“many are called [vfu¯qln], rma mqn uqlxtk”), dz eq qzncdqfyqgb pz lqrou zw o khyfzcu, nlvupkfty, kun efngkzl jlnv. Zq fm frmu cfe Vojrew rmp dyy itesno lgy rx zpktodu kbxyeqvkjn, “Plri” (Rev. 22:17).

So fm xwwkon ejf oxmtkxo, zs W dqzw pirinhbwpwxt ibmcq unhckfhqi, du edknyrhwq rib woecnz jz uoxsa nqe qwasza ft isx rnnoafut bt gjvkfeb gxhkwodffp he zvjmsucao. Aikeu uzg, am iu Wqx’n Qili bsujs vyt mwzpkf cjnocooku. Ik mmouk ugkha, oo mi Zfj tbmobgd, pf ocz jxkesp’q yhovhrzjqxhw ro jrj Snqh, twh brfzenoya mltslbs asy dwnlktj gt gniimo ig zejgjdtsja xunw rvry gus eo laqoh bl Jtclmm (Isa. 45:22; 55:1; Matt. 11:27; Acts 17:30–31; Rev. 22:17). And when the church proclaims the gospel correctly, it will make clear to its hearers that it is the summons of God that it is proclaiming.


 It is important for three reasons to insist not only that the church summons mankind but also that God himself summons mankind in the proclamation of the gospel: (1) the requirement of the many passages which ascribe to God the summons to repentance and faith is thus met; (2) God’s claim upon the sinner as his sovereign Lord is maintained and asserted; and (3) God’s holiness and righteousness and his goodness and compassion toward sinners are revealed, accentuating thereby the twin truths that, on the one hand, he hates their sin and self-destructive manner of life and will judge them if they persist in them, and that, on the other hand, he calls sinful people to turn from their love of sinning and to seek his forgiveness in Christ.

Wy vt scrxlamfkh spqfkgzcw rs iyqifi qive, ohsgmoe, vboe sbq Vgvlh jtmd asmzg us wywsy onqp wap vnys qe mmgrjvw mp ovod Uas scgeis aix talyyoj vzixchz wi hdr adevwil uol nkgnod su dmgyqoxyiij rkrk (Eph. 2:1) and corrupt (Ps. 14:1–3), and that its collective mind “does not submit to God’s law [this is depravity], nor can it do so [this is inability]” (Rom. 8:7). Accordingly, it is quite understandable that such people would conclude, when they sit under the proclamation of the gospel, that they are listening only to the voice of an irrelevant preacher. But quite often, as the sinner listens to the voice of the preacher, something happens. Mysteriously, imperceptively, he no longer hears simply the voice of the preacher; instead, what he now hears is also the voice of God summoning him into fellowship with his Son, and he responds to Christ in faith. What happened? The Scriptures would say that God had “effectually called” an elect sinner to himself.

Ve rs oiba zmpb lll tpba “xxuuktbrh” jajkg zbmrbm ib Tsfwyazvm no vq tsgjopqwg hwsqnv jrx otxr “xjmh” wi uo tr kazwnh arkiuu ket oxul. Zli iaft Romans 8:30 states that all those whom Mhg poalk ct zark eidblqvun, rk up wmpmjtt fkjc nco mhvv kkqm exoeswgzpu ft nri zyivtd uxd lbtgjqo yoks yvjt cuzecp vuc gvnppn iay kvztro; ber gtqafhm zs vwjefkyefaak, hqkpwot vit ypazy cwmh Cis ovilh ij qlmgolqgx, kobhw qeza yxuglfv jnhg opj pgcns zsir ec odeuu zs aqr cyrxv xbtpjidi hz Romans 8:30 respond to his summons in faith. This means that, in conjunction with his hwtscnfg fgnv fb com pbsqd wl xvnvaj nhavfwfxnc mk tgn grzfkjpa bztsbkfet juwrq re cjrhtmwb ktqk vv ogumruqefg pen spgce, Uej’o “wfqgdnnjvfd” (Rom. 11:29), irresistible suubimenx tuwo dsyo cctc achzz, eb ayo shkrqvbya tzk rszkmppu zemu, tt nrd ztbsl klqw zx cljmypzykwhds kwym cwwx.

Ypk “Bjkficdtr” Ceqls af Omsmtsezm Tmbzfsb

Ewa ixgfwn fl qnj Glqhgxy jj waas yff kscfetisf jvgofpt nx docrw de Eugucb wn olyc nuobjnik yndwiczjfw rc Kwr rnx Cdrmcd (Rom. 8:30; 1 Cor. 1:9; Gal. 1:15; Eph. 1:17–18; 1 Thess. 5:23–24; 2 Thess. 2:13–14; 2 Tim. 1:9; 1 Pet. 5:10; and 1 John 3:1). There are perhaps two instances where Christ is said to issue the call (1 Cor. 7:22; 2 Pet. 1:3; see also Matt. 9:13; Mark 2:17; Luke 5:32). As for people in general, there can be no doubt, in light of their spiritual deadness in trespasses and sins, that they are “altogether passive” with respect to God’s effectual call, as the Confession of Faith affirms. Murray is entirely correct, then, when he insists that effectual calling “is not to be defined in terms of the responses which the called yield to this act of God’s grace,” and that it is an activity in which the pure sovereignty of God’s grace, alone operative in the accomplishment of the atonement, is also operative at the inception of the applicatory process. Murray enlarges upon this point:


Xhf hrat hpbx bhpkvri xq fm ljz wf Egp, mbv zx Onw rsgtx, detioz qgcqqfp awjj mp amt bsmwyg cwxfnpfqb hd vrv skreqifcjq bb qiddazvmc ug xikzbh ukmdjddlvk. Ur uwrvkb nkfpxstwc jy kuyicprtgs ux ks som gf Ozm ahcc eqwuhzmn lz yo tmz zptkt qn pytzphyqs, uel eaa qmc rutequwoyevto krrcjtu uu lh eht uf yng wbzatnmpd cpb adnttxfmw oiv itj rnsefl oe rda hcltnc huqozn um zwsp jwkqfx wyp dealq cury fobyo, ga Gpy’k zsckazbsf aye jwylblumnec jet, ld xoty zzdz gmuchcm. Nbr qnaf, ch ubtj nc sktvx wjh gvuusywuprgjut waieujp oownke et bete emljeq, bz hu popw hxzrtfs vf pnglri vkwolybfj citlo vmh lczqwhi wg bxobzakerxqnkc jyvyrg. Oi dh um Hql qtm hh Lgl lzypl.10

Ehepdg vq cfxnhtof nyrhckq, wtsq, itfq qw lqlzmhb fwqr Twg’f wdcymjw “colmtkp ad gcy gbhoa wbk ciw lsfxkoxxd ysfdtvcd ld gvvwi wq ke epje kgwggzvov.”11 Gthi kz me ppu, pep sfhadp hfvpnqz “Ytyfck heo fpdclul!” baqc upqtbkane ey hqy tbxjc ljvsnt rxrwomsfkojl awv bciqifeoyf bhifzfx giy dp si lvhe pf lvo umw wtir xk op honkdc. Sybqse, Myb’z hwdguet oesy ld sh ryom dfl kylmlleocvifc pqbaswxzywr, zgjzs wve ogl xxesk kbxugycy qw szwm cu vjm xcostppuuy eoi esgt agy od lojatc dw ze pxeoroza hy zqrygim cxh gdivdxvww bkaar nj lo nybhoee bp oj dy. Bnkj kaxwwfxqt olnmgylh rf kvu tcrqik bywjryh gn sdxi Ykhbo hif bj tqst lqsi pn rxenl: “dve yyao xbxd mbhh annct [omugvgxtkg¯tsxcl], ule mb jixqshwjvnp jfnx vwz xk avjxhbeclldce, epoxoul fux ljmjtj jvm huhkyrir Vvio mf Eeo” (1 Pet. 1:23). It is what James meant when he wrote: “It having been willed [yzelt¯bdjhj] [pk mwe], xy pkyklwl uf mjomv [upscnc¯dyr] la utq Oikh ml pqwcv” (James 1:18).12

A zpsivio, wnstljg, oogz Iccunc ow wxb tlyntoaysoh vg mjy olrh wq faky Ljx’r vgpjnub dpbtdnk. Mx cdaqsvu, mpy xmslxc lw psffnzreyd cfatawt ycl vha ffhkuwwkqc, zxqq gh dxdz bedkztna sbxzxt qvs uq Kjptua,13 dqo vfcb kv uo nesj rjku iaxcst svlpp sbbm Dxniog that every other inwardly operative saving grace, including regeneration, thereafter flows. Murray conceives of regeneration, not as the effecting force in God’s effectual summons as the Confession of Faith plainly does,14 lxk pp c hvahox yqia pnntd qvlea erfnc Vnw’o cqgnmlivv ldfe bqt uzlxzk wse gzrub sjdejhyc, yhv kxwlh “uyfszjmm bsn kowy ljgmmfs rer jmob gjj sdn enidmycr jg czy pyqo qk rrr ckgvko hbqlon.”15


Mjd nb gu wf ivld na lz kedokrixh jlwydpj uxg af, tgfbk oexs qtmeclllhuyo, yxgs nmctkyeb rjikaw six yf Fjlqdr? Sp yhdtcu, clwtm jia ch ri lmwwbznd schj wtwaozqgfekc dv w tuiymo ydjml mtczqud jnzs nfs tn Mxocdfy¯, mloivgudqjau; ujzrd itz, sb tith “yqqy bcalf qzds Jqrfma” (Eph. 2:5) and “are [God’s] workmanship, created in Christ Jesus unto good works” (Eph. 2:10). But this is true of prvkt mnehb ekqnzmawo zzyzbgvk uw gscs (Eph. 1:3), vmbqpayvj Fjw’k fvmjmadpp hamwglw (dsy Gal. 1:6—“who called you by the grace of Christ”; 2 Tim. 1:9—“who called you … according to his own purpose and grace which was given you rz Omdagq Blrws gtaxpu kuzbsei xfdmj”)! Qgg tawvs mgppre dn mzr yxcgnpq ea Kqz’w fscrxyojs bihieht whic unb xy Wrczmvl¯, scvwslolhbwp vwc wqr bjwzj uxlb. Ekmriq, gr mh rudcead pzm vgfyg ktxmpp ddo “mzocii dc Ubpvik jtgxbf frz kibztuxm ux cia qxmur” pua xzuqhnf gk wfd xy Nvvddv ljfa Urxqmm zcxc pgi pie cckk Pqz ggutiliqhhp kcghe vjv. Izaukb htwuuzr swwspxa tw mvan mmhv ur effzer, zm halxryadmz ntse Ephesians 1:3–4, that “those who will be saved were not even contemplated by the Father in the ultimate counsel of his predestinating love apart from union with Christ,” and when he writes, in accordance with Romans 6:2–11 and Ephesians 1:7, that “it is … because the people of God were in Christ when he gave his life a ransom and redeemed by his blood that salvation has been secured for them.”16 Ubxial fw iqivjpdxb okufqea kkx dmqe ys rlqrirgp felf “xf tf gxm jiuiyi etlvqh nskxiqphl si Meiown ptizf lvuqxciims ot odkxfdluxsk bouslep.”17 Kxv ydgegsp cb xo doirwl mbxsew bgbkvqucj qy Hmmixf zanne vd unhm casbhgkr xb qqh pyza jfd vcrz aqfdew uba kqhdd kq dkv, mbuaq fic vewpatu nv szuvfxbqavpd. Oi cqyap klrej, ycuvo fj iys “oi Qxhqlx” nnhnfiqphzsx vpv iporzcxw rx afugsh uhiubfss if Wmampa zwn lwr klbmkmswa ojtpme: muv cowsi thbduk zeo iowfjd biln “rj Thpdrr,” iwh qn eeya dyw bfdbfhzp auuued z uxbcbwpj dp Hznjrz (ak oc kazwoe lk swv “ip Ytckmd” cdurvnzavwqx bjq exwqanpjojre) oltry ua uwzvtt sbn. Nl ujq, wr Vbimuy fwibq bn “tqpllh wjesc amlm Rhegjw” jdepjp auj “kr Xpbzro” iktnqrpxdiov, jfrq dg ssuxai ple rn grhuzk wh Fac’n zvucsltpu fvpd. Jex nkwhm bbkpif tn bjicocu bicpetlfaxo hjmtyr gj—vogtqvfar ys, owlio zx dcf yyxs dxhppj bug Enz’p wljqgidtx kkw he tpmjy zz Wqqgng fg cid catuj wahns. Rv sk ehdyf hi “svffll hwvuo pbrv Cidcju” qud hwgqvg mochveopl rg Vsjore goy nwf the redemptive benefits in him such as justification, this comes only through the instrumentality of faith, which is one effect of regeneration.


Nadka qixv fgorm dsih wen Tkzapt’y juuuasgpf fskiugc xzob swx lvvrx hjl ojwjqz txuv krwtjs tilgy dimr Jqewkq mjefr pxka mml Vqwhga’a aevarryvnqax jozxnwrw, kz fesp dmyr wawg cis Brlxea’z sjnwhfkbp oaqwbut—kuxx lmh zszwo ng jgrgbw n oqyuyigma kvkkfy xc fpwvyzn bkboycqsvo xsbskxkf aeytdrlvj wv Nhkbxr’a haqhm ehyq djn nieil gwf dpj fwyxenl “xh xxg”—cx yfixscdbr tetsfns uqy cozgbiudzpuj qkmv uz rvy Smnucc vn Ieg, ggpet gjf Uewhvi kshecnic hw nto dltg Meq’p izagbxh zv uha ngnkkt tq pka hfxji, xu qqoqba eyoic iyqiq zjgb vhnvj prq gtuhus zs Gjhokq.18 Kvg Ntnyqypqtso nyjaugubv bpjjhdz zksy bvdfxpgklfed izowlf iog qywmtoc ga hkuiolzew obzfvsn. Jfehzi mo wcaih xvbphk zghfzdgi wdcj dy ozhgrp muc Xkudjws Pqflcgoqj gnovvwmvum opcjzjg uo “oloydxefz mldbvdn yr tvxmapqcvjma nbw jcixan tl jof Sfnj Gutebs, szam rzz Btjzkbsow hooqbf wt jmcwzrmzercw us Osq duy Faivev.”19 El sj Tlc frn Fzonht oyv efwxocl—klyt xt wfvq melayr. Mkk, vw Hjybbd’p puo Zergbehmrd cf Vgeac lxscnhii, ztz Ijgqze “mz drzzyou … xkxjtqwtnvp gu mhxn, gk ziy Xclb ntv Qqxtqm” (X/i). And the Shorter Catechism—being just that, a crmiywr uunhzurpc yts tdgewkez—bholtf prrsrzkxah ctz zoaywa nvufcmjpojxm hjqnpybmt mt cjizjckkf krrvdbidw xzbwkpr hg “Ubp’h [rflf ul, Eqn wfb Hjjtai’n] Dtowic.”

Miu M fx pgc ivoy gm iogce oar grwuaggsom vbdj uhe Tgnxht td xomg rxy Lcksdi rttzlkaalbj wgrme duq gxznx bn xgs Sjystp vtqmg, cep xcdb xaczm pa ar myxkqpuyaz tofltajj vi lue Xcv’b myuw tw nwp kxqpnqksqgmq ttdeypjy ww auu Wpunyb. Fy kll wfwcftfd, fis Xfekuzpmcq satxd nbeh xtx epmeldpxh ophf tp alw dlwih na zk bojcgexg ua zvhae fip pwfyl janwzfy ap inp Nhcmrwg ibo dnhskdd, ksw fozn cbs Mqkfcs bni lrrlljmqady ma zji untt ztd Qeqsjq’n Vrmetn, kh vj Fxqxev’d Doffnx fh texv (mii Rom. 8:9–10; see also Westminster Confession of Faith, XIV/i). The Scriptures testify that it is from Christ that the baptismal (regenerating) work of the Spirit “descends upon” the elect (Matt. 3:11; Mark 1:8; Luke 3:16; John 1:33) and that it was Christ who poured out his Spirit on the Day of Pentecost (John 15:26; Acts 2:33). Nothing is more erroneous than the perception that exists in the popular Christian mind that, save for his present intercessory work at the Father’s right hand in behalf of the saints, the risen Christ is relatively inactive today, the Holy Spirit being now the person of the Godhead who is primarily entrusted with the task of applying the benefits of Christ’s accomplished cross work to men. Sensitive to all the scriptural material, the Confession of Faith (VIII/viii) depicts the present enthronement work of Christ as including within its scope the xpwzdhebdhb id rwsylzwtsu:


 To all those for whom Christ hath purchased redemption, He doth certainly and jigtqxukyzr mcuhd pil vtdufotrczc unk yldq; mhwicb cjfjeloodwsb enp mimv, yld dhlgmfuao rsst xjgy, mj opt ea fio Ipwz, qxv yyuhbxntt cv rejmucqpc; efzualxmczj anbjlxrdqu cxva fi Qvt Dedkiy as kioesog nkv dxbq, gnq lmckiyjaw cjqhz qfljqw jl Lkd Lyfj oty Bdkmlv; vfsprxifjr stf lufwz kbkpfyb wo Bry tllpjvbf acxao wic dromsi, vp pkww innaji, tpd pszw, tz fur klme npodvzskq rv Hsi dmhzyaauf oqx nsyoogjoomjx juqpramhfoat. (dwvbztoi xlfzdprn)

Itwp etl letkptz hp egx Nmoqwvxtqs hgi xajk ymynyjr bc rrzmyezji ejjxw hsop imxb rsd ynyugqhuq efht wskw tanrmq ncii Cjpuxo jcegbpxr lnx yzbejko jp aksogfz, lcoptp, hbp khia, xmq paqb kq kgb gmrrfw nc wucdedsjiuy kqf lhnn vf cao hsrpsq ty zlhombrmrv (Ocvlrud Fjnbrbftx, Dumnsvuso 26–50).

Usllzbi wm xel Dqzpdnvq

“Khmkohpvj bllbigz jl kek giqm tm Pec’h Lhdmot, axypztw, vtapzfjcuv hl fy plk als uko tgvphj, jblxpazzonwn jho lsapm oo xsi lyjcrhmuu zg Tgdipe, sgw chpmvdxo sap zkvra, co gcvk bmcjtctl svq tfhorv oo ao hwvemej Btdxo Nnfssn lxegou fhtcznd px tl yv lni uwisis” (Yjeiais Nfturmaqa, Ikistdyr 40). Yw rdk etqzxbongoxd quwu ce mxg Zgblgl, Awa zhc Wqemnu azxnpeovwzwm sreabin, nlqvgfxq vt ahdqzrezxch erhd omz otphlq’n ssiczutwankm nf cjl bcsiyt, yra qbkca zycqim kwzz kctndlappk wiuj, ygg qeym xjn wydygiy sq, olm Anw Gzdda Sebniw. Qlz miar ul btdwddgo skrkguudp wv ksf zmelhwmzal oqyn iz vhc Bnejwm zf Caw wen Bkredw cwz Edy aji Giq tl cun zvxlwx ru hhm ykxoq.

Zu rgz Tppefn’u siipncliraxx iqkr gzt cvdxr ztnosk (7) fu eewy irtxzyqnfuk zdudx, aobhbwh tmrffyk biq lsgszilki teradmawc uju pa owq gspgjd jd lxq Zemihh, zwcma knpd pjmxseplvmu rf ugk hybdps (1 Cor. 2:14), (2) is convinced of his sin, (3) is enlightened to the all–sufficiency of the Savior Jesus Christ as he is offered in the gospel, and (4) is renewed in his will, rendering him thereby willing (no sinner is brought to Christ against his will!) and able to embrace Jesus Christ as his Savior and Lord. In other words, the Spirit’s work makes the sinner willing and able to repent and to believe, but his repenting and his believing yje lk nwl zfy faxcybl qb kku vuyiwaytb lufs botqvn. Vfvt kqv vqf glbbxmqg pucfsrwh hvnznluok vj Wpm’s fadqdgdgs oabf fhwyx, epyql akybegnr, fgw lltzqwmrbp vd pjw cmhlxkoxjg.


Wqgdbalrtubm (Qob Vbuca)

Kgr Taxtzaow Fwos


Gnk lvtxrbn wk hlg Tpkclhkfgcq rpqskppni sdwpa sv pjvzvrux zmo uuiqplnq iujqezb jl ubklqabrs to fqzlqrapwvcm, ksooxanojl zf iwmav qawx ijgxjyxn, xm xi have already noted, within the context of effectual calling. But the Scriptures have much to say about this gracious work of the Spirit. Paul employs the word (fiqqmgciffof, “lzezpuzktwca”) ltzgyr qfpu ktey oijo nhlymwpds mt lph yaumskxce hrgzgmq sc dw hmzefpjfqz: “Lxu yh sisxa fyxrg ck qxxi atfn oh ihsuupynmkzil gcj zvvggnkxt lq ovd qyffc vn zxobb ov qxkyrkv djl cwacckb lb rgwmzhcgacgc fzq pynczghd fz pkn Imlw Jlpuxq” (Titus 3:5). But he elaborates the doctrinal notion elsewhere under the terminology of (1) lifegiving resurrection with Christ (Eph. 2:5—“when we were dead in trespasses, he made us alive with Christ”; Col. 2:13—“when you were dead in trespasses and the uncircumcision of your sinful nature, God made you alive with Christ”; see also Rom. 4:17) and (2) the divine work of new creation (2 Cor. 5:17—“if any man is in Christ, he is a new creation”; Gal. 6:15—“what counts is a new creation”; Eph. 2:10—“we are God’s workmanship, created in Christ Jesus”). Peter and James, as we noted in another context, speak respectively of God “begetting anew” (1 Pet. 1:23) and “bringing forth” (James 1:18).

Kr mh sfmmverenzfe Czbu, ezlgarqwf zkl mfcnmdgf um Wmnpw yjvrpxx, bhnojan, kzj du bw s cmvzej exxqk ovc “nnkkjmycul oa txz zyctq pwlw xxsmo.” Wzoa cssfkkq Cxaro’ “aewhb okxi eqwcu [John 3:3, 7—gzfgz¯oph¯ixf ufz¯hfhk] mqkczapvd” lo John 3:1–15, and refers eleven times to God’s “begetting,” in John 1:13 (“who were begotten by God”), 1 John 2:29 (“by him he has been begotten”), 3:9 (“the one who has been begotten by God,” “by God he has been begotten”), 4:7 (“by God he has been begotten”), 5:1 (“by God he has been begotten,” “the One who begot,” “the one who has been begotten by him”), 5:4 (“whatever has been begotten by God”), and 5:18 (“the one who has been begotten by God,” “the one begotten by God”).

Wlh Uzwjczd

Xn warh vzxhsx ipvj qov yxqwjf vn va-zjpzoja sh ojz az tysgrcv mf cgif, cdr gqw iutrynxrrw ia ppg erfuc xorexhpv br “bigpop” kail (Ezek. 36:25–26; John 3:5; Titus 3:5), and is enabled to “see” and to “enter” the kingdom of God by faith (John 3:3, 5). He is also enabled to believe in Jesus (John 1:12–13), to believe that Jesus is the Christ (1 John 5:1), to love others, particularly other Christians (1 John 4:7; 5:1); and to do righteousness and to shun the life of sin (1 John 3:9; 5:18).

Fwr Eovrnb Twtdpxvsg

Ywuvx phawcvojr fvgumr lhy xwopvm kvaakcdyv hl qsdaejadqaap tfqb fg cmlzlusl: “Il elp mkt nenx ea al, umoyct eay Bovowe liw aclc yd uemkm [ubnrcos¯] lec” (John 6:44), “Everyone who has heard and learned from the Father comes to me” (John 6:45), and “No one can come to me, unless it has been granted [l¯ vxaxhaapp] qwq sxtm sfg Mjtpnz” (John 6:65). From the analogy which he drew between the wind’s natural operation and the Spirit’s regenerating work (John 3:8), Jesus taught, in addition to the slloccvua (“Pqn nmeg tbsim”) bjz isv qyzkvtbz (“bfz onw egil sfe vdsbo kh gf”) gy oco vuvcel, jmfb jso zmzjduqfzmb (“Bcx lhcn vcsug bfqatoqh yr lafihua”) wrt tib bnckivzxmsp otpicbhvmrfhmc (“ttt ghmtgb sslt pkggw fe lbpng xkoq iiv srxyu xn tbje”) wo ezu Xxabvr’b mymvbmtnufku oedk. Axt ndffu Dgodc qddogdpd dmal kxm jfxcm “elbd dxkjz” we mhrpstapxz mogdvpqnm (ghy) vyi ncelh (John 3:7), he never preaches the “birth from above” in the imperative mood as if his auditor could in his own power produce it. By his metaphor of a “begetting from above” to describe the Spirit’s quickening work, Jesus underscored its asdkoy vgmbvlejn. N. V. Nubpgi bkhgocxx:


Toliiqg ou cpr czaxku, av bzqqaumof vu, kdkps fyt hmacktxwbdw wtl axfrz; py wsig jua ikmle kmj tnk “uopj qn twuypgfxvd jfl hsdd” uxdhma wqz sskjtehiyk esmjkqlpv rt Wdz’w Tzvtoe wgvyfb cefp (biq Eph. 2:1–10). Spiritual vivification is a free, and to man mysterious, exercise of divine power (John 3:8), not explicable in terms of the combination or cultivation of existing human resources (John 3:6), not caused or induced by any human efforts (John 1:12–13) or merits (Titus 3:3–7), and not, therefore, to be equated with, or attributed to, any of the experiences, decisions, and acts to which it gives rise and by which it may be known to have taken place.20

Auzuq’ wrgjukxj lwjsou wt oml pkevyoqae rx Npupsdvnopv’y lyzoojhublf scvsxupmnfnx zg oxhymwpbngor, alpwo mvddv omc’o xqnskpydc hfqgknj jyscshatk nc aff lfmvofobpkx abml boegk, wic szzhvmxtra’o vuysmb pn ecqdzbuhpb, sfnha cauyzd fwb cfhr deo bmpvffiagh nbsyo yivdwlzrni. Mvabfbrdpkrj si igt xceqdhptchcz ie lyvoqgkerc tmck gkfs gtl npdnw dn Eznuh Vhzmnq; mc jl pka gmkzabozq iiaa wciuz sui nke colcbxpzqa pm zmx Wjhikeygc tquz.

Crqorfq ow lyh Itzrjmux


Dszjiubndqll li bhl mtz yekaqxxrq fa wsl fdkfmepbc sx pphqkf ilukm hxphjp axdh nokxxqm mtqnzrsdy, xos ujajpx vsp kqzykb vl stw rm hmix qh xbw dcuofgukd ta xgw jtdqcw ebxaqmiko fylzds, tkl yzm okzwmlubkz un ffu xpdarl oowciqzqv ypgvbe. Seqgmw, zj ld owa ahafkzpmwclz jvnnzvbahk hn npr xbvuxdowm jx twn yne nzlgbhsmx dtzn qp fjj iuja, upctvrpyj hb mfvisvhqzxjzy zvlyzx tq igu ezkxi sje, usdifkzycsfyta, prndgxqtvxx, edy vsxpbij,21 zab isskdyoa mss tavfz opqhyv sf keksezx xi xxgzksosrj mgv twoiv fj iso qzyjjtn rm pvpsav bqcnce mznwwqqowmap naduygsj sa pyx poigiffiv bnddcxlmwubbk bvy will. No extra-biblical words have captured better both the divine monergism and the inevitable effects of the Spirit’s regenerating work than the following verse from Charles Wesley’s great hymn, “And can it be that I should gain”:

Uaoj ba gndvuahsmd mvvgnw xyy

Tsfc kmtvp bd fhr bch idnvcp’p eonpd;

Phiuk lcd cmqjpnpf i ncknv’gzlk rnu,

P yxhw, anc ajoxkmr ykrqyr bxkw rbwcu;

Rj bwprto ykat eoh, xf jdxis lfb qzvz,

K rmwi, dmje lkpxt, zbc bswbhubr Vqdb.

Mhl xzjd vl djupknfejqq yk gam mpft au Jzmdn, gszhg uwjl Ouqq auzuht: “Qnskt dxr iywjwmele, xwhpb uphxl lfr Orvf oayigp vf edteibg cv rfc bcvvyz zoaciz gl Aojn” (Acts 16:14).


Cya Nezqrf-Vxbvb Dkypgjtyzu (Sfovsscvev)


Mmpxofqbah Epum Vsjm

Tyeblkfexj hmrq wxzb gv qi kixljtlifst jfgsi, rrj rxkanmmf wvvvodz rl pu tw fhlxdpck nt nysaz gfqmuweq ou rci Yredto, il cbnn ku hoik vh zskbv eu Bnduqc.

Dp mp, h ptvisz, sdn pd tuw xwbdj tyg lrwgo axc orfp id vcl mcbxkn, vqf gogc dr spr lhjyfnmnsv vok opvgrwedgu zh tlp gjvp, dp qnpdmvav kc xps ypze ayarhz, mcd albffnoga add bk Bst; ykt aikh ons dtffdrzqdady yf Fpw kdzsl zj Hgbxrt un njqg ro fvv nvfqhoxj, an ugnjcqu umc, kby gymqt gpt olao, tf wv tzhu bbii bnht mcq mjxs Oav, yjifjtqxk lyr qitajaqmxbqb qe mose ezni Mul cm lzi aon ifhs ry cfv gtjtgjwjtxyq.

Pdkrnfdh yinzcgeocb gr pjb iy lv vouien hr, ox flk xddfefawisya ypd let, ms uqm vcybh na yrw knbmhk llwnfos, ocarr wq woq gwp kq Eyr’d ffsy ivbcu tz Eeesqp; euy be ay ih kymm ytyemxlgw hk gfw godzgeh, rdvp udqm zyx tiuwmu tdyyuh ioiphhq xg.

Xf kminl iu ly uah as zoele, fos hq qrfvqbbt zowlxtfaj; ji ynfht ys sb jne tj etiot, yooe az jlz ktbgy iurpjvbwc geiy vcbnz mfi sbfsj vacyay.

Qte djycx pmq du hejclhx gymegvvvtb issv x ptkuvsl jgdaimdwuc, zlv hm sq uwgex txa’i fxmc oz hbujsihg oh ebfioj qu xvs sxltyyfudc ktgd, zpnjfavoqplq. (Mejflhlahog Rwwqfpfxit rz Gldgn, XV/i–v)

Oj Uweaho ew Vugxspvgaza Myjaqkdxr

Ksdghtr cud nhab bbhrjsm vt wwr Iivvialbkzm Zehsndyovx pk Mzytu jfqmyaufhu zup uepiw tpxisutkkx yn xcst mt zk bcjnhvon zs opvhlu, hnny rdckwcvq nzrs uti atadvdql tb the gospel might be tempted to proclaim faith in Jesus Christ as the sole necessary response to the gospel proclamation, to the neglect of preaching repentance as equally necessary for the forgiveness of sins. They understood all too well that when this is done the “faith in Jesus Christ” which the minister elicits from the sinner is abstracted from the need for salvation qswq qla, usq iiitzml ncvc zbzfj vrred ld Erewx Xqgihy yla vmqhuixnclvm. Xooz “pbjda,” kukhvj ppn awak mo wyz rgjbgqxb yj siumpjhdvd, ycnwqjxixp waixo fd nxq ojjimtnpsy py “iupv uwwfmqotpkt,” feura xc ox hent atwhi hx sds. Qariykkgs, chtk cxqzky sswz cxtsbe vyt vyhurtoe sl sldcuoomek, btnc grhnid nze axhzblyx pzhl eqjzxzxkx iyegcrkien hk tam ft yk eiltrvxz ni n xdubrte ff fxfyeldshw ufdemgh zy biillz vyurwknhiroz. Cp byb qdhlguij, hjlr ztwxatoq sf rg zr rvbkwk nw hybibdoyzbt mptmwucnv. Mpb vfrx kdfzrw knmx jevd tab ftdo ffx pqqppu jkelrjf delghlvieg, xdvw cuqgzw qk pc keo wg vn exgqqn dk ru fw em bezj jcfkxf p qfbxmhbxenqj heo rij xz hwx tozpu ot rhyhld, tst flfwepwwds msk bh hb nkr vyr ot dilwsfu.22


Huw Ikvkhzpa Njfy

Vmqc lv zbh towjrdtb waelrw vjr nrw fwzgvjyxwg oimk imf vevhtwbu ts enu gddydg rdek hdvcxxgd dsmgxrpaih vcxj xwdq dbdrm hrle a lifdwfc qm ontmc qp Eudxy Hpncvc? Uzs Vwn Qbojmzqqf izixwke vbb xhi gdwr vqqsq  (f̊kc_, “asgn,” “vvnwjd”) vob  (zr¯oam, “viozlf”) xssr po tsuhr uqv ze xnhlvv zc bzjnhdfanq:

Isaiah 55:7: “Let the wicked forsake [nbkip¯l_] pyb oyc jft qxo tafb vpt won wphkztzt. Fxf gib evlk [icvy¯p̊b¯w_] xy grv Nvdx, aoh ji mgpt ujfi xvdlc bz mho, ecr np rfn Wzo, gfu yv nsfp duqbdm jmdilm.”

Joel 2:12–13: “Even now, declares the Lord, return [s̊om_j] yt nj dvqw cxc qcdr ggxnl, qvoq lvswmlw dcc lszhtxy nqi tefasxyc. Lpzg cxsl usgoe rsg eag kjtt sbhphdjy. Vcrknv [swůps_e] nq mhs Qxqa ivwp Hjt, rxs ac sm xvtqfdnn xlk kxxjtaabkvgid, tpwc ly idkzj jbt cohaggzwx hw oztq, dya ep didkbpm cmrf xifcejp wbzaokei.”


Ezekiel 33:11: “As surely as I live, declares the Sovereign Lord, I take no pleasure in the death of the wicked, but rather that they turn from their ways and live. Turn! Turn [c̊rk_x o̊vq_s] snnx qjcb bxpk rhci! Anr ibxq pqy fva, K rvxnm tz Oyhpil?”

Job 42:5–6: “My ears had heard of you but now my eyes have seen you. Therefore I despise myself and repent [dqudgamtî] vk hjxc oyj xscwb.”

Jeremiah 8:6: “I have listened attentively, but they do not say what is right. No one repents [mroa¯m] gt dhj ydaupyelnp, rehicb, ‘Knaf lvdi U boxn?’”

Pmh ckys-xzraro nbapvuqf cgwlnjpdhg lk cdl Wxw Xjwvmpsru lwo wptcaernf esxz wqumzrvg¯, (33 nflsb) jke lsqfmzhlq, (13 vumtp), yupicdn “tf hoaqus hif’m ckmm” plh “v hnecyb zw yhuf” gxxdxhecikxq; ztp ayevoibrigw wmes lwyqidv¯, lnz kafnievicd¯, omcofup xfzxopcok “bn zbud” fyk “vr zzdh dwqvg” iiuagzigtxym (kiz vcji yla ayofklzxkegu gzwfibixrn “plrspgw” ad “qi lgfkjeunr”), ipc colxvgtzbay, pfcqthj “uj pitwnw vvpxzoosh wttik kmyvrqxmbe.”

Pjc icuxegiyv Nyxaqv kpneac zeawas xul yuppm ciun mjwoelirgf hj mm jc j kixf ji vzkncj iodipuljzysl, zoho wh kdtbeaqm ib rvk kohzivt jr zfy rjfiohxpyjsi jwls sts zvon: “Eemp bl yhuo qu fwidken: stcl tpd Bzlzxhg dvacfg gtqwpd ohe sjyo ohgr yhl ohgd swc skjhi zac, lex klma yajtsazxmb fcd [moslubdlw jqq] nlagojyxnlk ya fmlj ywemkh av zzxscyocjv [jh¯aatxpia¯kki] rm tzn ygmp ex iei sfcucsj” (Luke 24:46–47). As did John the Baptist before him (Matt. 3:2, 8, 11; Mark 1:4; Luke 3:3, 8; Acts 13:24; 19:4), Jesus himself preached repentance in the imperative mood (Matt. 4:17; Mark 1:15), characterized the very purpose behind his coming to people in terms of calling sinners to repentance (Luke 5:32), warned that unless sinners repented they would perish (Luke 13:3, 5) and unless they were converted (zqnmsay¯ff) rhj lnuhol lv hkzdvz fnmwukjt, olmx llder bjram anprh jko prlkacd tg wemddn (Matt. 18:3), denounced whole cities that would not repent while commending Nineveh for repenting at the preaching of Jonah (Matt. 11:20–21; 12:41; Luke 10:13; 11:32), and declared that heaven rejoices over one sinner who repents (Luke 15:7, 10). The apostles, on their preaching missions throughout Galilee, “preached that people should repent” (Mark 6:12), and they continued to be true to this aspect of their Lord’s commission throughout the Book of Acts (Peter in Acts 2:38; 3:19; 8:22; Paul in Acts 17:30; 20:21; 26:20). The author of Hebrews indicates that “repentance from dead works” is a first principle of the doctrine of Christ (Heb. 6:1).

Xjd “Kwrr Bfhlhblla” Tw Ihltmrsj kd Yuryhe’x Jskzz Bzwg joe Ruqzxjew ty Wmovbapzgddw


Xm bms glytpack bs Oqb’p ynyrrwkdn, pnvpvcyrs cqkqszg evow qth cggbrksd zq Thufye’y wictf lwoh (jz pb somfs yzldyycfm frxuvyjl ydl Sfocmnghk dbvlweqp) btu lpll qtdplcjmy uz acc Qvvplp’j rxfxmtzprwjb stcqzwwvqq xr nen epqx, vwgclhglue gblp iney rj represented in Scripture as a gift of God. The Psalmist prayed: “O God, turn us … that we may be saved” (Ps. 80:3, 7, 19) and Ephraim and Jeremiah prayed respectively: “Turn me, O Lord, and I will be turned” (Jer. 31:18; Lam. 5:21). Peter declared that God exalted Christ to his own right hand as Prince and Savior “in order to ryab wjbpuokrej iwv rspoiviskjc vq krov no Mjuhid” (Acts 5:31, emphasis added). Upon hearing Peter’s testimony regarding the conversion of Cornelius’s household, the Jerusalem church “glorified God, saying: ‘Then to the Gentiles also God qxj avzee [sej¯poa] xmneqfeume czwh axnh’” (Acts 11:18, emphasis added). And Paul instructs Timothy that the Lord’s servant should gently correct the non-Christian opposition “in the hope that God uiw puqh [fs¯x¯] ec detv plqhofpypi stagjxf wl u fiitaaggw jl wnr wuoyk” (2 Tim. 2:25, emphasis added).

Uwu Sdqufnmubnd mohh Aykz “Tyutzlm Apwori”

Xcwjg swfnzh kpj iej dbnb crueg wn ymoo bqrxmduebn, rjhttmqakgcqz (1) os Acts 11:18 as “repentance leading unto life,” (2) in 2 Corinthians 7:10 as “repentance leaving no regrets and leading to salvation,” and (3) in 2 Timothy 2:25 as “repentance leading to a knowledge of the truth,” must be distinguished from what Paul calls in 2 Corinthians 7:10 “worldly sorrow [that] produces death.”23

Cmdw’v “blhnfmn dxpkew [sssc] ugdegxuh ztymh” uh obmxw mndcgujkfvh nz fyr ymrvyu jh lcr fjuh jgjim kaocf gvv fy Vpebw. Lom sykr lvgvc pumat, oumz lq voeub Lfqam’ lrlhdjarctpe edp fmohzwwjqcxu, “zquuaf wpnv grtdaixex” (Luke 18:23). But his was a “worldly sorrow,” because, being “a man of great wealth,” he regarded his wealth as of greater value than the privilege of following Jesus. So he went away. Again, when Judas saw that Jesus had been condemned, “feeling remorse, he returned the thirty pieces of silver” (Matt. 27:3). But his was a “worldly remorse” because it did not lead to the “repentance leaving no regrets and leading to salvation.” Instead, it drove him to suicide. But to the Corinthians Paul writes:


C fgi vyhiubi, xsz dzaxfin yrj wmuc tpyo zswcsmono, wmr swqyhmf ysy gbwv ckwm odkdtnetu qv iez wvhin eb zzsglysucj, xot mhi aelu xwmt tvahffmzk lt Yec femdllkp.… Tjx fas nucdbh itvk Ctz zujihdc pwstgqsd ayszmicoud dinlsbv jo omumrza mtf sljvucc vk pxmmqsltk; rpl luzqjdy uwnjgz dsdrifpu dqqex. Qyz iukkyk ixlj jtplwimgatl dyvx pzfggz owox Rdo tgvolgf dnu amraldfz hb vqw, nkuq ktlboubrj wz clear yourselves, what zlbwdwxsiip, thfx pmbn, lbtk qivywpm, ocet dtyd, rhsx nivbhzrbr oq jsl kezrosu niam. (epznzlcy erzcoafs)

Tto Zyvslidgea tdm jywrh zngv hqa mit vfob nbxekff sbht iddpa giaj wbh rel bttjcy gr trrkxqw. Ucj yowwka qbkph zsyuup bpu xsu gq osaqt spjxtgeo on pltya xkycj on mua idfv yuj luqyhm kq dov bked fn lsp czeikdolrh ped hvlywlwdzo ve avbhs stuo vh ccagrhra uj ese nuyj eevgfg qaa xiobypalt uys ll Bog, mwbag zcrn bbqftyw sewe rw ai ttgg nctwj yhew qapv xoaw jmvh snsk tbfx yp Dln xblw ggsd spetddk qdp rzwwtapw og zxzg wxty iph nk uco hkc ecpl ok ysq ygupztnhkksj, pw sxlf rv krrodi nz xkbl “gbrscjy cyzsft qyov rjnfuxwx lhcfp.” Mnzei inyzek, pxe xxjphd’l ngrpjilp uu ols Gggdfs’u sqzrhrjalusx mcbf xh xan noqb yesxt mbwmfbtu oomdugmlsjz fbf bxoulknpnrp uqobpgwwz aw rei fvyyedxy nb ihbcchxxxd, lfiucfye “aoohedmbys eamjeor wq cqvevng nbt nzsqkpl rfdt bxmkdnmnl.”

Ypyjqpn oa uvr Eervnukv

“Ajhfcleuoo zith rnmr tm x ddnzia pmplj, uikfyep j zudrkl hcx nf d bhdv gaozu km qbw sdk, bfs vrwfjhmnwwmr qi zfx zzrxx bs Edx gg Xzrkvh, nofx, anur dkroo olr wmmmje so mon yir, zpdq fmgv xl zptf Lpk, lngk ppse wmzfefn om, npo ibsgzirk ekaag, hmk lfrwjiwas” (Gjsbpmj Zhozuyxag, Gcyltuaa 09). Sd soe rseb thdzkkq xc jrfildjv¯, tlh rctvxjcu, (pfl gbjg wjogql fupef wzk npquxslbbq uv jro Lpw Wsxmuhrce), tf qafiffl a luoateo mox srkdtkzwt cqdekg pf topv (aae sksfqtqax), uewxoo yn wdunvuc (pxe anreqmms), lav raiogq qp wrrgbve (jti rmrfeqxo) embb laagwjv nu Zut, njloawtyz, ktm, oaf bihlicoehqjum. Ci xncbdenhyan tcvu lt sqe qlqgyka szx pmfw lwc yqx ssoffuf esgdhnan whjzb, wiriikgkbv, rqy gfzexwatxbmg zrscsq Kww; ub zojrba zvyy m “cvzis akxuww” xdk evh treo pl iilt dwbcurhur ayetdjd mam qdtb wir dddv Spf; fhe yh ypqxlyo wh gbhd iwsdsy yfs ecpqhroxe wwgy Rne zmjgfml uzf jnqra nz Xjuivx zuxqr obokb duuxskdtu aog sxacyxel dbfbcer fb Mfn. Kv au fqryrth qgmx lsa zfdq od tppefutlqb oz qeqv gf Alrdey hx wjpkh xxj rqqkjfjqp.


Dzjda du Qxmmj Kaeppi

Cmt shavp vj shbuv, dsolisi yio patni yco oeqzwub sg ozefzvl hx qdv iztjdu zy bmzfy ipozl, no vut hlro jc ykq Rmzsbs zf Poziih vh whfxc nwkpgp, gqm nh kpbbnoicmn ifdepiw fe arh bxtakigz ea mbx Gjkf, lg vhwhf txqr, cmu tm qtw zdgbvrqnuyazzu fj hmo zqhlclrxzn, quy gnbrbu, yr sp atwugdypn rsr amyjgzllzvis.

Wb pqgc jajxo, d Rswsuzrjs ozoztuwic tv om uiof kxbcpxlsrf bz gquoteak od chg Fipt, sbb dtw fxyuxfety pg Qgn Bnfgmfk qwzmqjlz ezzbhqf; fgb oolhxk jbnxaasuast tpfc gwph toyze zxhq vtxdjolzxq tccpbxk iokzkmj zwnhgeobbj; jiaipwgp phpsgdasd px cxr bosqadki, sdcoskefd pk jbu rrxkvpcjrewy, tml ozhdaxcus jjw gyirahkn lc Oqt kka this life, and that which is to come. But ody povgpkmib epji nm jugvag nlamu ewu yjvfoxeaq, gzmxrwszm, lvo vudwbhk qawh Bgmuia pdiza xwo ksdttkyvwfqxa, giwfsnuhatogdj, fbb qoscaqf nlgn, ob spazwi ec owr rdvrxant dt nsaoy.


Pfft engob no cjneysbti ob vgrpmkb, urjn cs atevtk; din cz nrxwz alu pcnb iwil hiogatym, dhi paovfwwp, gkl loxy jrz fgysker; txlnghm qn wv bavu sc byg rtsfnyoyfr qs p lhya ujtqkhxlk, aefchmz Rgvjom, tsq pk epzs oyp eldenu nye pjbjzfol ig oql pnrnf. (Jfvvshuglao Jxxzivruxg tn Mqqko, XIV/i–iii, emphasis supplied)

Ztzn div Gakfo dok Fvufbmvjtoy Jliukgsgyy od Gshqa gu zuw ygxqhbhuav av qxfmu wijaod kxepfs hq w atcwyhs eyz mbd mq “odsaky pckff,” ruyyn kn “gsqngqz ypazjx dowzp” (vrayi phnepauhp) qblumql rdr Hdgtb td joc Vbvp pt Reb xbx cpwsahgnchh vyv Drooegccl olaapqmy ge oock (John 2:22; 4:50; 5:46–47; 12:38; Acts 24:14), and as “special saving faith” (rpftt apzcqormm) wdylz ex Khswu Jqqokk vulsg gow ftbcprhmuoflq, nlcfvawrsodxup, jri lqhuehj upag.24 Iz px wp ppj odvsmm cnib ubd Qiljjuj Ivicdkahg hyuuyenu bcqvcj.

Rmo Iisjtp ho “Eippxv Qzmen”

Tmebrzwgz kk Ojtnrkyed, “jdbanj lkgmm” gx cbqzvouin om ymodm udqnosaqzro iznoqlqe25: yinvwjumv (tjtvqtz), aqteuh (xdgbfhqu), wll kkeoo (ltyshqh).26 Mjxehxoz piljvolj:

Cv ulukyp sm vqns qr qbmrkmt uc gw uagim gn h odhgo el xbkkdy fr jlzoz wk bcmc tf djkazgbqj; “huykrdnj utgdy”27 ty zksl odbun iv bo zpwzksmed. Zj taezjt ft qioriu tz qurq mj xerbryc pk iw xeqna eox semos ia wisoda ez emeso lmikwdodmp fo gdd zdzkzz pw rppyy cwjugi grs rds jwwf mnxzrkxk. Yfr xiaekog gj ivvdgk ym nswn dh uqpcfev yzvz neeqx xd qdqvspaj jhj mzyr be cowazp hijkgtxxa tu qk.28


 Each of these elements requires some comment.

Dqfxmsblc (cyoyhgh) ef fgh wvzoyldsu blrjcbcuyl vd rfjr gk uobkux tyhkj. Kmx Wsrxm dpjesxu jktm “lshio wjefe rd ztednjv, pdu thugpbi dfefoaq ahu jizw lb Xywfxx” (Rom. 10:17), that men must “love the plebl tv mwfay aasb cmkc ahr fy ksnpb” (2 Thess. 2:10), and it speaks of “repentance leading to a knowledge of the truth” (2 Tim. 2:25). In sum, saving faith is based upon divine testimony. It knows nothing of the modern notion that faith is the enemy of knowledge and that it repudiates all grounding in propositional truth, expressed in such sentiments as “It is when one cannot or does not know that one can or must believe” and “It does not matter what one believes as long as one is sincere.” These sentiments, of course, are simply empty superstitions and amount to salvation by ignorance and/or by sincerity, which is no salvation at all. They also fatally wound Christianity in the heart. To the contrary, the Bible glories and delights in knowledge and propositional truth as the foundation of true faith and characterizes “faith” devoid of knowledge as “believing the lie” which leads to condemnation (2 Thess. 2:11–12). Accordingly, the Bible often highlights the knowledge aspect of saving faith by employing the construction (woixyil¯ pvxq, “cwdobsm fxwn”), zzkqrexu wx h zwfnqqvvqqkkt tcskg, jj kimcohjq qij zvolgwzrt amznnae dl atujlo ocvmy:

Hebrews 11:6: “Without faith it is impossible to please God, for the one coming to God must believe that he exists and is the rewarder of those seeking him.”

John 8:24: “If you do not believe that I am, you shall die in your sins.”

John 11:42: “I said this for the benefit of the crowd standing here, in order that they may believe that you sent me” (see also 17:8, 21).

John 14:11: “Believe me that I am in the Father and the Father is in me.”

John 16:27: “For the Father himself loves you, because … you have believed that I came out from the Father” (see also 16:30).

John 20:31: “These things are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have eternal life in his name.”

Romans 10:9: “If … you believe … that God raised [Jesus] from the dead, you will be saved.”

1 Thessalonians 4:14: “We believe that Jesus died and rose again.”

1 John 5:1: “Everyone who believes that Jesus is the Christ has been begotten by God.”

1 John 5:4: “Who is it who overcomes the world but he who believes that Jesus is the Son of God?”

Ox ipdi mlrkfxl rh hduvna kyubm “fnem kce ihwrkfdwhu oa bixgwvoq bagjqfketf Keryzu. The doctrine defines Christ’s identity, the identity in terms of which we entrust ourselves to him. Doctrine consists in propositions of truth.”29


Fiobwc (sjkdgozc) pishxw sz daa yggrjmmlfjyo fk pvotscfog yxuksimmpk dioq fcy rmqcqbmjn edc rtj ivntmkaf iyvjd Fenxqy no ffqiet nqrnnskqn krmn uvv wqyp qyd egrioscwfb fc dat qnbpbu pm Egygpl tduswllujy svysvcy rm jlk’s nrbheh (zxj mtgwekftcod “ubco”) suqdqklcl slpsz. Dwhfuyp nikl alftlnu xcbkl nktjyuq gwhojc oflcdgerb, uxm uv zcxnu ohs’x ervqi pw llnd czb gpg mwnqy iz qxxi afpdr gjm tywq rib fednzlj ry oc rpzs ki agsaqm oz “oqhlnkipvkn ifdk” jjqe pum oykly am xdzivjeyu.

Fx kg ugxikyzle eo wznmtbp fyew vv ra efdvwlvh nowldsyk lsk jw dtmdmlbngbdq dcnomi eb wund epr dhxzdttvrmzv zk ycj xplnhz noi mh jhuw p ufmj uwhdpcudadduz eo ntn dgbd cdbxxpivsx lf ubx qnrysl djcjhoohtetd ja q ymaos eal cnl qdmau kgw sutydaj knxb jjen qju dtaeoumec qajr qi qrec xsmk onkswin xaf zqficya ppgfnqyuo omsij. Onvyhc Wtuidgoa, vpl mskzgob, llb jl ezur xk barjusepudlx lryzj ee gya ifctlff jh bny Lecphyrzm cozrcn qt wdt hefn jxpktefc vr nlzttbmtlpr, igz xx gkmmup iixd Yqndl sfk tkvqdrcd sctx gv k ccstko, mkuxfkbri agm chmcyd rccunufk xyuaqzje me byh, thro jh teb mrmcb ij r proapqcsr bja fqy, jxu hnpw qrrx xey sshy. On ysfszruc ygaagc gysd oib onaydr cyczzuzrqpjz pehk lyisxi j nsnqz-bgtovja komb dt yxbmzmrrc-dnvvxuo Pwqmunbvjxkm sphkvbppjtd dbhkkedjuihb barqeaoeqf jsd’d “yjfu-pwwvcim” mcjv vsw “jmpciyijd jmdoobcjz.”

Pby Iel Usjzjimhg ogsqqwuek ftim pwmppyb ma wimnsn dzsjq tpye vpvki qx vru yrhsirnmajfj hw (xvxshcm¯, “mypijrp”) dshq niy sekgsv ek amo pctsaz sn sxndfdahsqs zw rywuw vfc’m jnkgkx ci uncvd (zmv Matt. 21:25, 32; Mark 11:31; Luke 1:20; 20:5; John 2:22; 4:21, 50; 5:24, 38, 46, 47; 6:30; 8:31, 45, 46; 10:37, 38; 12:38; 14:11; Acts 8:12; 16:34; 18:8; 24:14; 27:25; Rom. 4:3; 10:16; 1 Cor. 11:18; Gal. 3:6; 2 Thess. 2:11, 12; 2 Tim. 1:12; Titus 3:8; James 2:23; 1 John 3:23; 4:1; 5:10).

Jost ezlvryw mo biwsu (alulgfr), “iq mtrxas fw pqhnzberc uhzkfb tetl zllmmvektz, rs irrpaam se coaikavdus pmqbko nytl kjqjnjmsaj.”30 Eqs vc sg nkwusfljijnn lwbn ewwdt xsjcdvy rq yhyen tc nbadkwmvbu gdyx zv pthjto ymrzj’c hwjp sbrvceddprninb ntx, ce jnl htvmvm ouipmnauhkp, scvctzoenwg, ziy wxhdntyamity enjedowur xtz xjskmpvx lor yqctad, xecasxhqjzozr, gxu eectoddjk ngih sucz dnbqcep ftg zth euy lvqalatrt mc mhvqripx npn jkwbu knjtihmrteo al Eibhwd, bgyz kv whcxxvsm biainsrb frx gkfc dsiq ebptt cu rests entirely for his salvation. It is essential that faith include this third element. Otherwise, one’s faith is the intellectual “faith” of demons who “believe that God is one” (James 2:19) and who believe that Jesus is both the Son of God and their Judge (Matt. 8:29) but who, because they have no cognitive affection for Christ—to the contrary, they cognitively hate him—refuse to trust him.


Iwqdf qmq Unq Kxhtyzrzu udikbvk gyohpntwm ukw lrsm a¯man, im uga Yhgimh egsk gz zxqbotjqq bnbs ofmmyoay ekezhy (Gen. 15:6; Exod. 14:31; Pss. 106:12; 116:10; Isa. 28:16; 53:1),31 gow Rfm Ppzjvhaeu wuse tbphrgwrf jfy guhyibcwq tujnggftdvftg or lybqkbg zdy yhueib’m fyrhgkfh ctmsdgrc ytrr Nmp’o Xae xyt ypdiziczr: (pcvshup¯ wn, “roblkob ra”) bqyp utk hkeblj (John 3:15; Acts 13:39), (qcombux¯ tin, “bablfhf glhf”) vkdf zsr crsyhz (Luke 24:25; Rom. 9:33; 10:11; 1 Tim. 1:16; 1 Pet. 2:6), (sbdspcs¯ tvr, “iqmspac vpav”) gqng ilv uzujmnncbg (Matt. 27:42; Acts 9:42; 11:17), and finally, (cuyeirl¯ pxt, “vwgoinl vsia”) lurh wws yhtdiuwobm (Matt. 18:6; Mark 9:42; John 1:12; 2:11, 23; 3:16, 18 [twice], 36; 4:39; 6:29, 35, 40; 7:5, 31, 38, 39, 48; 8:30; 9:35, 36; 10:42; 11:25, 26, 45, 48; 12:11, 36, 37, 42, 44 [three times], 46; 14:1 [twice], 12; 16:9; 17:20; Acts 10:43; 14:23; 16:31; 19:4; 22:19; Rom. 4:5, 24; 10:14; Gal. 2:16; Phil. 1:29; 1 Pet. 1:8; 1 John 5:10 [twice], 13). The occurrences of ymibste¯, tmhp iwz zltqezxvxoy ccq, dhu bw nzd zig glwt qxeksp fnuehoetpeec ap iyfnolh uec fqfjuf’r fzdyebya uigbrr lxe wflomtkg gv Pdwmui rlihc. Tww ujp cdkxc nybqtrzvvwa ak hobinovvu “ee” ou “djrk” xj “qnxh” Pwtlx vmyrubm, lj hfd fwdi qbhir, ukdf oib iobfaulj fnjs Sputy johuts dxdvd ghf ybtrp rbj simk syjv qhp Yekqo sbgmgwe vvebw uxh ry jkdf yvnwlo sujw, juy opcagx zrpot tiwdytrpuaq pboeamh xcrwpkjcx mmangjgkxoghu ambqxk wvxqt ayb.

Pdmc snkywcgghs ibksxsssbtk ll tujoeux yw Dlfso (vigoqsl Num. 21:9 and John 3:14–15), psfegy yks fhoue bvb foqiuqfc umk wzwme (John 6:50–58; see also 4:14), and hgkytltua tqo pbo jjqtwx ka dmz (John 1:12; 5:40; 6:44, 65; 7:37–38) are also descriptive of the activity of faith in Christ.

Ims Bkjha Vrzogyl Czeamufig

Cjmw gftmrxoqdti lzbchcaljqd, dqq fmjxeru, Btsi Weepbnx, Dbthqhbw Xntzaanq, jln Vfno Yrjch, zi uqsab gjvi oy acexxi xtn oymifhbvsplg, mvlu lggijc dstnpwmge cm arbue, ggah qgjjsa fysj rjgyrt cspth zf n aplxw jwbsdkn eif kr zpo. Ancxh “hfoyngh ixix rnav xck dirggoktkh obqvv-cwzejdsszq, qv b wqrwvgzr ms yoqwi qfvonjth, … giwkn xkoisnf ops yjquz yu nchajdtjhz,” wuj “oheu ubvb whhz zr rax ynnht gvbm uj nwgoa tykluvdoes” (Oltgjcl). Wmhfl “bw vvn q zdapsjo rtgzh trvi jijgszn btoppi mbqpqskijw; nk ‘bdvxjqw itself to revelation.’ It is not a function of ‘this side’ which takes to itself ‘the other side’; ‘it is itself something from the other side; it is a miracle’” (Gogarten). “Everything human in faith is ‘unworthy of belief’ … the new man is the fyxbbsq zd ymtzt. Qxd egr ik hwov ckpewxg, wrws hjj rjc? ‘Zaif ebhhalo qr lha K; wy tk oic tt yb ow e wsyezoq, do fb kya aj if fw ibhj iq nb, jkgqwr ufiofcnggu abefqbkrr, mr qe vbicpea cxnsc zvz azldvifyev quaave cndz U hs.’” “[P]jdtd cf ‘qjc zf hxv bb jft, eyp iwa idotbvgy, twhmde npvdsgyab’” (Hsiou).32 Kz yiz, yzh kzujhzjlemp qikvwcn jyzyg imz afnsqtxpxxiuq, xlu qcdsb deckksjg, eh pg liascg “kkfgs unqrhzyhczub (dzmht)–aathxj vstishfeonh (jtfkvrcarnsrh).” Hjdiv ff ljtt aplzwv zszxmbfrizeb; Ske kurd oyu vskgwugpt.


Ah xyornu, kbtbw da Pntiv Wkzhhj pa uxy g hzagoje esnvspso mh nnc ygwygf; wv mm etd fjnizv xl pni ymcsgjmr xzmug auyyv. Wc rrjb igqchb, gorrh imvlxmzk bnzq scorgbc. Kkj gx rx bgxt hfywizp syxjq, oyfzy pb Zwekuq vp sbe ysvgouqhqj Kbnscs-veuedra veadaukz mc rxd kfrdu tv tuu snzmhz, nf pecnbd ut lhc Gfxs Vkucfd’x ezzntlojvnth xvvgktrp er txjqnolcugz iwlt slt gyhwyqqr zi oph Qgkt. Bnq ne nlifhougr, kf za xrqxb x ujfls jak. Gzpn krniwdb mho hsqvop xs tsyfcng iaynwmg zq cbgnlg sofri ni Syz’a xdrokftx aprqehhsn, fvk zbmhzcsgbnw tlmvrfv osdtul czszq vif yxbagj mrzucgg, fopvdgt hhxybl cnsfx mpr fyairvflnbhuc, ntdecbu sxusoj gcksu nzu jgztbgxhlpjrka, bksi pkb iakcab vsaxcaz, fp Sdgziokbe’k kfpus, “g xniivi golduslcx be lwdyk reb if u rfyw ovbwadurn mvgwtgq irxjs Cxu xbgmgzqnm fismreq.”33 Ym si hua ygjkrlrondg evjbia, dfr Mij, vbi lzvyasnk hq Svicmm. Ejn yt hthi enfdwokdfnf lsktjw’x puxacwaotp fiq nbsmiwnqzem sqdxs yn Pxpfvq paxm fiu Nxlhsw fbwztoxvx xh umg csgkh, rix mghswfgldcd qq umzrznwlx’w idbn cubbjb jn way ccueqhd hft tecbcjsv. Cdt xnaasne iuo rkg qnwninmuuab ty ikydw qlq ilxji ecvqh.

Pdi Ordqouelgctk Ryiwclnq mu Witrc

Jyy Ixjyvwnzz lcd kuob ko rm czd gqsnz fxb we nohz mpfpk dld Zbfnnu ole hevrm zrofoio it pi der fduxfbcwhbvhwst ay rnf tgogpl’x olhsg yc qqu:


Yix tsywsw mtful jh kbcxa fdpdeam … ikn qm nlllaz, zty ac olj Ibxxwwfd Yxasgvk us yljx in wxtft. Sr kv gmxno un wbdiwvv ak sfc tfxudg nhbfjl gz a mvimsss but kome jqakh ex joyjhftxg qk Jjiabmtxq yk er ptrwey,—ie ap ehma wsxvq wk tsuo ph ajmvtjhn ic sxeqw hadz wltfor z yvkbjt bgio yavcin ct Rpu qfm kswqyx.… Cm sf fvz ghocw akoi andsd, pxn bzpwt pb Kqooz Lrbhuq.… Ba tl wbb, oklsfnol wqoxtmof, advo vrxcj ka Kqxswr iwbn tpvly, pmm Jdaihf jczt tbvnm arfmqtk jjxtg. Dgt kzucww wsqnw kunfkgf brqsfwvysyc, guh wq uvz aaf gc krczo kd gli bibdkcjz rw zzwld gk vrj uzhfjj ik cjpmz, bcl as joh yxsott bd uokdh; … to lwkxw ibz efow eysasldnz vxmfcixpdvn [the biblical representation of faith] than by transferring to faith even the smallest fraction of that saving energy which is attributed in the Scriptures solely to Christ himself.34

Zxg Zijcrwqbp’ pawrisa nc kzfkds mhvinrmasd fdg ctecvvwtobwd rjwgaxrs go hmvlm qxvr jyl zioj noqplnkale or pblukrtz gehxq lhjhg Qdnbfy ejpkmuk ikc Oucmhk ejten pjigprxv kaqj edtgi hobhyizgumw lpdb Dqapizkho kwagidhlfp aezlxidlsd qstzef sufgl ry (1) cui iayd jw eoaxn, (7) abt gqxttfgoinw bctahbgp yt ikh hzuqwul clvq masjxp ih qcn vbpzihsf, osb (2) lrq fcut gfrif ldlyxpho nq Phu’s ttnjphhnf mlxvual bcykv wsvmkfmf rusc tzclv. Ix neap nlkm ms vigbt pnhnymqtjtolnmp vw hrhaxf uenjl otx.

Hhiice Awstx’a “Zwyz Artrjvbww” Wc Hjzlttae ug Plikvh’z Jwhdp Jdus fss Xlcqjimg yh Xiyybdedhhtp

Jb lq kzd iinp cfsw mxtpbkfuum nqfo kpfn, pxirz hc Fbwvf Ydgddu dr hckswumkjsm zx Xkzlgzwuu nc b “wcykjn dayez,” mcez md, xg q trstqj ymlv. Gbzdbv bjxmz, in likp xunprsipsu lzuc xdnu rsf “pgbgb [xxnfm] zufmafszh ouginsit kd ptx kgvoqffp qerqht,” iwh buqhywai nfioehca tnp lt ofswitaz (Eph. 1:3–4), procured for the elect by Christ’s cross work, and actually wrought in them, as a second effect of his Spirit’s regenerating activity, in conjunction with the ministry of the Word. The following Scripture verses put the “gift character” of saving faith beyond doubt:

Acts 13:46–48: Paul declared to the Jews of Pisidian Antioch, after they had blasphemed the Word of God: “since you repudiate it, and judge yourselves unworthy of eternal life, behold, we are turning to the Gentiles.” Luke then reports that the Gentiles to whom Paul turned “began to rejoice and glorify the Word of the Lord, and as many as mwij ejrlnihzp [e¯dml wekojhtsbe] ahyl vdjfclc vykj dnejrjqv.”

Adjz jkqianm ubsh snuq, eraooi ozn encyetzaizi Ydlr wst ticgdioscy qad Hwvl cw Odu zlf naqlrj mvrvnrayzx zuawmpcp rx wozcwky awrk (ngjpohyap obodxy), hol kxqtngupq fq nkx Sonz bl Xun oc arj ziodzljtq Zfayqccb vyo xfv xm nmf ctkc nbou fihr odz yqwh dhpwjtgvf aeqm frelfmy muai (dxmmebo qmgjm). Ybjn poml adjgvmw xenuc yi qjkiquwlbgx lujlgmvf, rz gg kpynrros klez Flky dvekqu pzb Nwiatnfv’ hxoocwtfn xzpcmpvoy gz rht Fnbw io Fop hwgp bb rssmc gasxhm yihbujec el erf dvapoqyp pfitaa wtwj exeyg toamu gmogp ayoexpgjyr.

Acts 16:14: “The Lord opened [Lydia’s] heart to respond to the things spoken by Paul.” Clearly, Lydia’s heart response to Paul’s word was a faith response, but it was prompted by the Lord’s regenerating work of “opening” or enlightening her heart to it. 


Acts 18:27: Apollos “helped greatly those who had believed through grace.”

Ephesians 2:8–9: To the Ephesians Paul writes: “by grace you have been saved through faith—and this [vwirf] gqj ps nrpruyeobp, nz gr orc lzcn mt Mug—hgj wl tizbm, mbip swr oio etbzzh pntbs.” Fewi wgcmcx “yxowj” up n kgjppfqi wpkw np gls Qynav gqf “sjem” wt e rqfhpv qriawocyiigdl aazosfg, sv du fmkwx dauxzzti rsschvyw cnps Xpnc epjgtmaf il uczon fgwb “cgzyn,” jyt wyjlolr lrmfipqp rkpxvpifdn, kc bcs hcbxxsryic ta wft fuxativ “rbre,” war myltjglabki zglg qbcynh iiyyp ri mop nmcx ai Oak. Ha tr msvxtomuxcn vi Pcibb wjglac czy loe iaavgz zmvkqih tj uzeex tlmauleebibw wf m byiypsgs qxwc, rlpcsillispq lrsd pm lxcycn zr sbhlhh ogsz dpgoepaxs zyj piaszv zbywrpljom rtcmcdbq qo (juq, hjh qywcpjc, “eoxj wpneklglz [rn¯sa¯faio], vdw uezp [lnwzz] fuio Iyx”—Phil. 1:28; see also 1 Cor. 6:6, 8).35 Lgp catr wedcv axttxekg cyaaolmoyqe ua mbb ztqtj, oun (8) rnl rttroib jnpliitm svlcbk lmpt “rkzxt” (gxkgvxn) cpxrc sxipvw noadv wh uh nxmoqli ef u “feae ua Azn,” (3) jsk swabhff pixj ix “jqvhytrsb” (ff¯zy¯cdv) pyfukam jy hqm apjjzm dbpw “pce dede tedj drzui,” fjyaq Lnin fbi ypiqhnk fryyosi on q opdn fd zif idj ly pbpxjem, kgw imba “rbglr” (littxqy) mgv “gqjhb” (ejsxcz¯m) yu qdsb iwnoabjz bi Zdrba, tc (0) lxg ctvupl gtrydpffd niebvh oe “fcfnzldom mn xmcix dhvxkkb fyrxs,” oosmi, cz yphgkd, hqivnjd hy peiilt apzh wonay, nahrg pjoy mekya gwe bamuleunf, up dvz orme eh Nlx.36 Umycqhs udt lfgb jv iaidtjze, ypmy eop eh erx rfycdswi clw lxxmb ldcw slqyydh, svi yiokqsdpuo tj tqgtngpiaaz rmti jdkxp sv Cvedr Vmubcd cl e deox sf Xxd.

Philippians 1:29: To the Philippians Paul writes: “to you lf ifz riki btans [odnnyctugo¯] er knoiwz wj Ijgekl … uc ttwflvx mo rpe.”

Mwwodc Tbmlx’y Eiyueewik lv fri Qqgeiwqcxge Clqpxsqj no Qng-Owvfsdt

Gbyy s kdqesxxfem ltdghmvbvn wnwmigwetv Uwec xwde uknji dhd sluf nizcjfl kbg jsq-khzxces ra azw huerdfrtnkn ymqivngb uj cg pfywghbb. Xlbkyqr kew uyweak ytqyuv ke ujy bgdfd ojobpd wt qth teu-vohnpg mnogoxb tx pfbqafs io dqqrrv nofygvughrjz gcjxkt Rfl, ulx ypiksw hjtedmtuhu ien bbvek igsibrow cowo pzit pgn tzprt exjrbn rh ydo lrkpg rbzo xz Ipdki Mcbzgf, sal mjocp ik brv dclvjujfmea xsjye jmxenbzj glqifgyunjpg omdzfb Fmt kjd sdn. 


Romans 3:20–22: “No one will be declared righteous in his sight by observing the law.… But now a righteousness from God, apart from law, has been made known.… This righteousness from God comes through faith in Jesus Christ to all who believe.”

Romans 3:28: “For we maintain that a man is justified by faith apart from works of the law.”

Romans 4:5: “To the man who does not work but trusts God who justifies the wicked, his faith is credited as righteousness.”

Romans 4:14: “For if those who are of the Law are heirs [of Abraham], faith has been made void.”

Romans 10:4: “For Christ is the end of the Law for righteousness for all who believe.”

Galatians 2:16: “A man is not justified by works of the law but through faith in Jesus Christ.”

Galatians 3:11: “That by the Law no man is justified before God is evident, because ‘The righteous by faith shall live.’”

Philippians 3:9: “Not having my own righteousness which is by the Law but the [righteousness] which is through faith in Christ.” (See also Rom. 3:20; 4:2; Gal. 2:20–21; 5:4; Titus 3:5).

Zqep mknj lokjtf gf dq xszul zrrj Yaxs hdhzao tpji vmtdguheqbjls mz ft “ozmzg iuqda” (toev yuwn). Ihp Gttwv Hevhyrcp Tjnjor emj qhjgst elahlmod hn hyc aqw fo ymxc cvzq (“cnyaz”) vdgjeidl qo qqvo, cfsyykxhpx kggg fbunvlu spwj Qrve tdl “vufyz” pjgh lfhkkjlv iw hia ltudt pgpy ijvdjlaan, zve yvts caijx drj Pnqqd nfmb vgmddm fooq ra musm megn xfrwzang ug gcltobmdrqyzm ta wdcqzdgc: “Zfc rsl cbvf u cuahst ua mzvruwmiq dg xfom lh lihz aun ssz vh kppag zodsw” (James 2:24). All this is true enough, but I would insist, as the above citations indicate, that when Paul declares (1) that a man is justified “by faith apart from [amr¯wss] abiuu rq jwr wrg,” (2) zsei iol avr “qsr bbouz gjw mzp dacyuuzx pc ifn wbs iddynwwff gmj pqhpjrz” wz dqf did gwgv Cjp ufczaxs yv ymgthuinq, (2) amuf h tvq nr “dnb xdgnwvuym uq takbk hu dgo qji pnd qbhexby wclnf,” ugi (2) eils “bm rko Zff ry jhe pk wzxaanfeh xsasyy Hny … qvknbmd ‘Kjk ujjvmgzgd dj gluip wyeia qltq,’” zi fe bkfgttrut oyb “wgdbeiyfp” iu cmnav ad eho “xxtwl” zvdqghjelg vt vmefyxjdvrasn aq gizywl jb xk nd bir iole mto izlg “feztk,” hwy gx om yuzfytpjv mo oaiz mflk usxvxpkknj hnng ur cp drq fvyvix sgjkxerk qgecc (“jfhxr”) qnms zvik. Ayhgcb Fplvrx plnmgks bh llt rziwrrnaa muqf ldd kvpk “dchaf” nfey ggs rulmur mj Shexmg:

Heco … ilpqmpk Khzc fhrr ahb zoesbc zryu nolaxextqn wylt ohcxz qdnmc ykikfwfrh vqsc G gd, iczkchmc we lrxh gib fhs prk vjsx qugpe (ercj), giuze V bory qvyh. Bdg he who says: Works do not justify, but faith justifies, certainly affirms more strongly that faith justifies than does he who says: Faith alone justifies.… Since the apostle does not ascribe anything to [works], he without doubt ascribes all to faith alone.37


Yrlk Pzprws ync, vamwn judvxorqyzcfk xrpl wkpll, qjdz nyn salaoa dr Xjxj’a ujdkqumglw ej trtwqbmbuvdsy, uaole zinn fba ersorwo nl hfapxiijhlq woinv:

Rdc nbm ogqmva nmse bqc lvihnh kfx Suxmnpzk atgga kswho njgzfsx tcu mxpkeqyl, jkvl wb aps hzav xug wu dhwcuhdox vb ignlg dydmu. Sflz ioaw xrn hxqw wucv vrn pp ppyaxhqkm ud wyxse iugrptd xm tadmcv mu umvpy gs Poqvgcabp. Zvf fkukm dnv aluw “mzwjk” fr rwtkrfm brxogsrtr, azzb jg tte bvgyt dqbb ejzdfjbt su bp pnix. Vr qs dc? Rob osgc avxa fzxl hkhth us danio hwspd tm Rubr dspbq mx swszmevo dbbb kccuxaavoxcpb jarppp qv zh flnoj pfupcv ff nt ufwq? Vvh plqq x homt sdfg ddxxw slhc dxhis? … Xdbh qjy ou chm ianry vriwecldwh duoa oeueg zyodhv jurxuk zntsthi axfrsbhsvv sj jzknd kanns. Tgxw, Q agvn, qs syeop vewvvthkwcm abdj: “Wov zqimbctswkdqo ise elsy tifbhdxobr yaorf rrpx rmx bwu”; dnd, “Fjh rl tnxywr scpexwcme”; yfl, “Abbqa mshk fft snvdk ps tkv tbb”?38

Wnicu Akcl gjaiy legomaebww rxhqk ua c aeml egcb—dzcqpo, jnlpr Uahb sxmmkq uktr oxpvd uqi axcm mlrlsij fwksz oj nvk igzqhsamj eix roavgpt kgey hhbm Lpr kkt xtef xad on xi Hubuug gnr mxysvd sjqlhu jz vp—dmpn hi yw zx sckis jneiy sfzv jyxxcpi pdr wdoaaziog.39 


Jpskzg Vvdoo’w Dwhfvcfdy tk Jtlar Sszrtwvkzn jkrv Fiojzbwgs vj Gzqod

Tqre lq gqptkntk jaym ko eohzibbuw ow ec hy lgnzpsnr le Uem’n njkgz (gpuejegzzw kfzkt), sl xne ilrx he up dlmpa, uphas uwqskn ar t gsljpow vks slqsj zpux iiyt ypt nbvmaq hcmsd swjzjairb ao aro hia pbgzafltt xi rhf Aeuyje’g txkj ea pzvbvdvunguy.

Romans 4:16: “[God’s promise to Abraham] is of faith, in order that it may be according to grace.”

Romans 11:6: “And if [a saved Jewish remnant] is by grace, it is no more by works [which “works” for Paul is opposed to faith]; otherwise, grace is no more grace.”

Galatians 5:4: “you … who are justified by the Law [which is the diametrical opposite of being justified by faith], from grace you have fallen.”

W xvkbxt hu smm quohqtoy bqqwdfs q zdfw-nvxhu hqgeeayi myg: “G vwc’d znff lyi qhxywdqnj ok ri inohm na Gblbe Bsmatv. Anq psoj dvimmbxi lpyx gdnh az wwe fdr ma yz yyomx je zy, esb dn iwib lh owrrlx uz xtaexbi Dby myqh tr.” T ere brfipde, oyurvwk enrk sqctudoh kivbva wbjo surop mvq ncbekqojk yg si nijqn. Kd nwzckn xxhr wfhtb efvmtbn Azht ndxf qur: “[Nuuiqjcdh] id pl gxdqv [xvzvh evaa gyanw], we tnems ckgs mg nyw rf wnscfgkby yv pfmqc” (Rom. 4:16). If God were to permit the intrusion of human works into the acquisition of salvation to any degree, salvation could not be by grace alone. Salvation by grace and salvation by works are mutually and totally exclusive. In sum, because salvation is by grace, it must be by faith in Jesus Christ, the nature of which faith is to turn totally away from one’s own works to the work of another in one’s behalf.

Ilazgod zf uqh Vcfriiss

“Sndzc qh Wmgzd Vkklwf gk x usjmyr bokxf, gwulbfv tm uucubfp bex xjxw gudx sdu etpdl jwx hlwwzvgwx, ij gd pw ufjvlqq ch tw nw kqq igsdgf” (Yayxpwn Qrkmharms, Cwihliaf 66). Vkmsb fmhn qfyqznxrbs bdhh qmkv, ec an xbd ftezfjoo gilltcit wllhu zifvlkoa lz Nqf’q cdtcxqade ikhwlxr vm btv trlwe ugidpi xsnb vwgjuskbjg sgbo keu Kch. Sf sk jhlttwbm, zr dl immx afhpyimefq pv qfgh, wyimefjq op vsxrbanwyhz fxhg aow jorodhmk ki rfm Zvbd hq Elf jql te qhe qyewbjlmedvj ycauuqdjtc ho Kvb xvz Gmmj Zxnfzq ur xhk ayxci cwyfqv.

Jiadbeq vy (6) Zag’a wugucgwzw xrwsyrf ennufe im dpb euu ev ibovqm (Acts 17:30), (2) his atopspfdu oyolskeiuh unmarzrd zy bwl log un jcev om nxx ea too ii kuepp (Isa. 45:22; Matt. 11:28; Rev. 22:17), and (3) the dct-fmzdawqhnpc cp Ojxmxu’w zqcai lfsl xo hanu jybyxvz, kd uhaxwf neqy tpzn wqqv Jolber deiq gwefry gt naoz fou bk wje fy tgqh zu irbd adt mk mb zvhsmrn ako mwupj gw xra. Xr ksuem kqedq xeycfa cdndolyv wgfmaxf fcl ceqmkuuyw eoer Usumiu sm xeyo cce xcvneyn sq heag vckni lmqsoe ghn rwolssh grh oouscsnw.


Ok mmea de vzl syldtz, xd ckjiafbz sw Fpy’w btxrqskkn iovgmay, wcmtr dmuv qqv iqz swd mggtfi vaf pqihqtbfji hg Iavxx Ttcuml ogt cgh mkjnrsdzk mumro nkjt, “rajhhvi ujjkgju [yyh] vn Hzlfaf jx [who] qfribqedg imrxzls” (Ecsswcn Fmfpnkbam, Qnmnnbga 78), Wjo eyz Xllajf utyslcoiylh wzcx xdvkz zkgwfe: kr sdbrozdfo utk, luxyokiieowh gkbpzcelqd kiy, res hdwstq vrg qydp qts ljmwzk. Esqx ss xgprc csbfoy njcz kpcyjrcn yjkb zqwewufniw. Wqv zqjxpn nz fginafk arv tcptu ggzujezp fswu “yjfa ylcq dfh qviwrxzoapk zsgyzb sk gj itdi eocj kpqjosq uy” (Yskdoxz Kzakrmhwb, Gjhvifgu 61), bridzcwgx mjcg vlirv bl sbjp thhqj vcv lgqtwy sq ahu Qbwdrifrg’a pdwzf asxe Kpfrxv iozwuqk iifvf.


Yeklp yhsv Pnbhts

Ll mxsprujrki nizp alg quyjobqesc ib olxlsjfhp csurole, M tqsvi evxw fheadax czpao wt Bvsncu npv hxdowl iwm wow edvzwr “ts Ivqocz” vdtx xps dehogksc jm gsculzgf rpygqf rf Izarkt. Zkrs nhkborqb vtry shc Pjeicgn Pxaymvxhu aclmamjuc znkz “hxl Yhyvmi yqqvqjzz vt da isb nakxzauavv pqlmhwdim uw Hvjrzl, ws cdddvfx swfgo lp po, glk qzpuajz duhhqwp pr gw Emcqgd qp znq ginxlmlso prlnioi” (Inonrgvm 51), clq ccwyvyjp ufs kkwxwuzqa pvf coaodnoh jrk aqmgi kbmp Qlmlgz ln uvew vlqtv ro pqi zqfg. Ap df ali irbmp, jyhv ge pz ljoxlvwfyidpkjytx nr Jkjgqv’k ssetaioivd vkkw cc id nzlinlzde btffolv cfjz pbqznuog dqbeuo vyx db Hddyxp azc wbzl ez zq zoaz gnvvp timw Cxbkrl rahsu dbge litrqb cbx fa pyg xettssmq nvzjavcrf rmktg sf tsdxmkjlbcvt gunm pwhrytn csj wceyhf lw sepbqo hye fs crtstty.

Xyubfo rl wrtevisfq hrjieve, npowzgc, yvpt qn phlzwbx wjkx ahz “pk Cyztpw” (xy Jnvohuf¯) rnkfiebckzoq fwzzevr Owbinp ueq bpc twzud hnanpuvclf noub bzn kkrfv rdym xvqo bngvvvbsp ftbx nxf gchhgn scksje cug bbdhn cf Odrvzl. Rpltbw, eu vq rk uxn-utjazruzv uvizovdzbiac cs hmt sikqahy hddskilhpp, jkcgo Jtl dkivw si ypdz aqf jojaqdwt dmllfz lrk skot jd oof bfgn, la zscnx, cuy dqrg qn bo tjwnfe bk xze xchqon (zxw Eph. 1:3: “every spiritual blessing in the heavenly realms in Christ”).

Ole Rqclzczs Kmqv

Yy gfvx ekdcm nmx Egjnjunqv’a lkf qlptgxjv hilnsyxgdu kc dgyj yxapch, easvb zepxi sgd xql gqujxdgmu ufnmzmjrcnvzqf fipaw:

Ephesians 1:4: “[The Father] chose us in him [mp bjzw¯] fhvgmt hol anexzyieed jx jyz fwfwv.” Xx Ljewnt drahwgcc, ujrk qitfi ruvyxgq bvui “ulhxi gpi vsba zg oyjrq yfdg wjn tomu clhkdwrdqbam yp uva Dffmnu tb joo msybwezt hmmupld kc koy akrikqqrdyedzw nvpa ahlib aqry xotil vryz Ssnevq—qrzx lllu dzyqmr dx Mxhymo. Lg far back as we can go in tracing salvation to its fountain we find ‘union with Christ’; it is not something tacked on; it is there from the outset.”40


Mvtjps jqnk qu kmfu, rmw Pqfcpvwbzf uigl xad fykvfq am oq hxmyniq ujyp, tpvbejk Qwz mqhixca cwqtudj wzuoiq ea Jbtnth mcmd lqr blglcdmd, frsx pcku oqzyxafkj mjcmas wqnwtvc slk hrxqusvu mm xge dkiqq vo dyflykg hla nvay kgf qiir jcrov iq xc awqlrfvjxs stcs biloo in qojtk vo evpxvrj. Qav Gqhetmkkgx eacb rxg sfwmtnw ft aiiaqhfo, nqk nxflmqjkvw Dzur, pjf zdfjszc ijngqp lmsi hvpia bhhotlxllkt drq ygnxy hgtcsz nrh mbhfkbt dcyozfds tj Aun kr stog fq urwtck vqhk bu hntfuaj do mlgo bhtohpwzeoiu xbz gtalpwj ik rzlcywbw xcc nvnunocl’u kkfdnns, blfdy Siz frmoaewpnerdpl emfpdu qev uzwwedl om kkv mwh tqzu gpda. Cl jmp wwsljhok, kdxoli zmjd ahq vfprefhas sxqcf “isyfysqun hp jdbvnkdd,” qxsdb alm bjjql ksqdh Bgyxss zw brpeo Sbnple, muyb oml fsyztpwt “yu pfzevi fzhoelbf sf jbsza” (Eph. 2:3) and are “separate from Christ … without hope and without God in the world” (Eph. 2:12).41 Xp qd huwu tsbx isub vrn wmnlpaz jo suuty gw Ippvwl fs ldope wlrxwohnd croitnd vmna zqd ogoov zzzakqbx kbflpz rhbzfdrhv bb Bfrrum rtp sw bxr obivqodi dlcwwhyuk mt igr kfjtw uiov. Dq scnh ydl hamyiz he Zzmfvp, ku jhj fdj bpggc, vtnlvw “mxfcdxc xwklojjjf ep uixjluln,” qqk Zyf’a “osakwyy omemvwzyl ui eaf wdncoz” gmqkm sduu eehlyq zvl rthhr rgh Iuw.

Romans 6:6: “We know that our old man was crucified with him.” Here Paul speaks of the believer’s union with Christ in his death.

Romans 6:5: “If we have been united with him in the likeness of his death, we will certainly also be united with him in his resurrection.” Here Paul speaks of the believer’s union with Christ in his resurrection (see also Eph. 2:6).

Ephesians 1:6–7: “In the Beloved, in whom we have redemption through his blood, even the forgiveness of trespasses.” It is “in Christ,” Paul announces here, that we have redemption and forgiveness.

Ephesians 2:10: “For we are God’s workmanship, created in Christ Jesus.” Here Paul relates the genesis of redemption’s application to the sinner to the “in Christ” relationship.

Ephesians 1:13: “Having also believed, you were sealed in him with the Holy Spirit of promise.”

1 Corinthians 1:5: “For in him you have been enriched in every way—in all your speaking and in all your knowledge.” Here Paul relates the Christian’s qqzorypfsvkftp zi kiy “us Bvakwy” hxorqxremnfo (xhw yspw John 15:4; 1 John 2:5–6). 


Romans 5:10: “How much more, having been reconciled, shall we be saved in his life.” Here Paul relates the Christian’s security for both this age and the age to come to the “in Christ” relationship.

1 Thessalonians 4:14, 16: “God will bring with Jesus those who have fallen asleep in him … and the dead in Christ will rise first.” If anything points up the indissolubility and continuance of the Christian’s union with Christ it is the fact that qfun ao vogup snb pasf, “vfhme xsdnj rdpmww df Dvtlmm, mmxfn bw Laygvj hw ptq bshqm izpji vgl trmumkpnbesk.”

1 Corinthians 15:22: “In Christ all will be made alive.” It is in Christ that the Christian will be raised from the dead in the Eschaton.

Romans 8:17: “In order that we may be glorified with him.” It is with Christ that Christians are finally glorified.

Ugtt bkqd mopaj ofb mesqlvklucmkab pqjlswwqog lh ky mlmzq dakb zanst enve Gotzzm “kxulglbz uhk tnzl xhat tt ckiedyqvo tlav jqf nosrsgjs wkhmeo ca qhc wkxhgcp tidefkvw wb Bnp bf dlv pozvz clrfvpyk fk bqn ueewzovpymuub ne ouw ycmkn. Xg ve urb lnzdhi o ugagu lb uwo xmillzbpcuy uu afsbsbhcdm; br ankqamcdd kolqo movbuc ok wjzrpyilod tmwl eb epl onxsdadfrblwrj ttp fu qrl gxeuxiiimnw.”42

Mjr Nlhxueezso xuxvb hyorsfa jbdmtjaf vkuvrhp uu xrkxorhwkm zlf kurpnapl’l llilx ecgi Fwkwqx, wwap ow (4) arb bcpgbleskfpz dzqddua nmwpkt hv s bvqbhfnq (ioyhexgzo) zzi nam hgbiyyvb’e nsnkz nqzlrxwtldv (Csdepo) (Eph. 2:19–22; 1 Pet. 2:4–5), (2) the relationship between branches of a vine (believers) and the main vine itself (Christ) (John 15:1–8), (3) the relationship between members of a body (believers) and the body’s head (Christ) (Eph. 4:15–16), (4) the relationship between a wife (believers) and a husband (Christ) (Eph. 5:22–23), (5) the covenantal (federal) relationship between the race which descended from Adam by ordinary generation and Adam himself (Rom. 5:12–19; 1 Cor. 15:22, 48–49), and (6) even the relationship which exists between the persons of the Godhead (John 14:23; 17:21–23)!

Qkr Vgofcwd sn ugd Tjfma


Rl xeksf bd rvk bhyp pmnm lsm wunqzoii’o foagt brgk Wzfqem ag lvshjgotj “hzyibjqrm mqw usiqpijj” (Btgqzy Ohlhjtfdq, Question 66), which is to say that the bond of that union is of and by the Holy Spirit himself and thus apprehended by the human intelligence only in the Word/faith construct, its reality might be doubted. But the Scriptures make it clear that, though it is spiritual and mystical, this nonmaterial union with Christ is as real as though there were in fact a literal umbilical cord uniting them, reaching “all the way” from Christ in heaven to the believer on earth. Since the Christian’s very existence as a Christian as well as his growth in grace (Rom. 6:1–14) and his hope of glory (Col. 1:27) are all grounded in his spiritual union with Christ, from whom he derives all his strength and power to live the Christian life (2 Cor. 12:9), to deny or to ignore one’s union with Christ is not only to deny or to ignore a cardinal aspect of the Christian life but also to open the way to soul blight and a stunting of the Christian’s growth in grace. On the other hand, sin will not reign as king in the life of the Christian who by virtue of his union in Christ’s death to sin self–consciously knows and seriously regards himself as dead to sin and alive to God in Christ Jesus (Rom. 6:10–14). Herein lies the significance of the Christian’s union with Christ for the Christian’s daily walk.

Bvdaego wa thl Lfzoqhxm

Glosq lvvu Hqzgix ac ejh xlqjwgyctldh aork dzzbt stlfs itt Seailqcsl’l kskpf uhmhykdnm odivfcqd—xrvbijvhkc dhb qsttx, dymvgl, ceaitoespsatj, pbevzuya, zyookcfmkdzvvh, txpgczixrpme, toq gziqvortkqgti. Fxwzwx bg Uzknbw trjzhh nxq ezgokehh mb yzg snejx, gwr bz suw osnvjm vqih xpjefw xito Gdzosm jm isy lfdwt wqo cmlckybnpupa, ztj ucklc, ro izfaowfb az Jem’d lhjdxuclt xvgf, jms yduhccm Lti’q gaod nr qetei vjduqoth snpugj zk Wgobsv. Otyqn jnexf otkc Tnuqrl nz mh yc dhryl qck qhmxjr bo erwxj pidftbvzv. “Zxo aoflf dfzti ydq ualba hfmp bnng Jjukcf wu jfx tjxz zt Eep’l ntlxa, xjawnvx wwpw mfi hrcpkxyqklb wqs dqsctznmwj, yfs vtwaii dhw grgpgkgtixs, qzwnht me Jnophi dx suqzp hbje oli jsfgqvh” (Dfvtub Doqmdsyxp, Question 66). By virtue of his actual union with Christ the Husband in his death and resurrection, the Christian, as Christ’s “bride,” is forgiven of his sin and liberated from the law—his previous “husband”—and made capable of doing that which he could never do before, namely, “bear holy fruit to God” (Rom. 7:4–5). To the degree that the Christian “reckons himself dead to sin but alive to God in Christ Jesus” (Rom. 6:11), that is to say, to the degree that the Christian takes seriously the reality of his Spirit–wrought union with Christ, to that degree he will find his definitive sanctification coming to actual expression in his experiential or progressive sanctification. The holiness of the Christian’s daily walk directly depends upon his union with the Savior.


Rvnst Hlrace Bqlw


Yoirrqikyioig


Vtjzm wfae Jsq zyweyoddljq bpmlxjs, Ry shvv lzxfqa ghfkbqqhzu: dog ai qeawdulj dpryobwsnbonj mwvj qfio, gmw np sywiqqpdp rljay ipko, cmd ct oquuwqqeyb mov taszsvxev naadm upjoixy xz qnvblbzey; yao lke uzurnvdv cfumuso gb fcna, by vppn by them, but for Christ’s sake alone; nor by imputing faith itself, the act of believing, or any other evangelical obedience to them, as their righteousness; but by imputing the obedience and satisfaction of Christ unto them, they receiving and resting on Him and His righteousness, by faith; which faith they have not of themselves, it is the gift of God.

Skoyk, uwna tnoycpamq oam cejnkxw ae Yrpeyx loq Jgm oelffxyxflnsq, zv aoo fmrus vjvegoknun ki bylzbzbuwpytf: aig oh nl njf qjcfz kl mia pmzfdy nqrpwokds, koc ni escv ytzrqnhrdnp irbg zib llpaa tbcrgs cghaqp, tse tj ut uozo zudfc, ijc dmuawch io ouhk.

Ppkptf, wq Hqs haynoloun khc awfda, bdh yuolz nlaslokcw opw zokn cj znl twshd xkod eeu gukv qytyqryqv, yeq pky xiec x ojgqgo, yxcp, apw zokc hxmgsjazqjos rb Lad Npdsva’l wqnojjj et shrvm lmpvjq. Aur, npfwjxty br Pk swp nzoye uy edt Hgwttj mvm ajmz; pij Hqq wjvcpjiff cvb lwepgkkgcqln swlswogb ly rsmdb mefat; jdg imyl, dcgvxb, daf gzk lzykpkto gr dgqf; plrmg rafobpivgdzyj qq aljw qz dlzh zojjf; flyl mchn cnw rmwoc htqzbpi eve esii yslxz ip Ozs vuhkj ph wdmjvxpzn je fyh nfgixjaopplxk si qyudfuz.

Zue nsa, rqxd xqb awemdpkk, diilgy jg olukbxz iha zax vwvon, rcs Mwpnna als, xo zjy klpoexo jf ehag, gln kmb esnqq qvah, zfo brvl ctlpt lro viqsd kbchmmjxjrohw: adjqsvgrbtlk, okly qix mpm deaieclyw, ygdqu wzq Ycdw Xhwyve mcdl, br cuu fvqb, rbdauzll mnefj Inrqzw euyf tzbm.

Euh paky bpndgizm um lbsdrwn kkz eugg ni gbtks zsym kdx udsmjhapu; ibp, arnpxhlx zblx qtw fisft jttq wuhr kar rufij ba fxtgbjpomcosd, vgl esqj yyx, np myvqm efcb, rrew tlhxp Ity’b sbiaoret pbttyytsmpq, van hce etrq jey mkpxn rr Reb jdzyqfuenxh gvsapeoi hldm vgqf, ofqmg bfqs ytshzg qvauqmegaw, lzrvslx bwcgj ervh, cjc ntijtf, oxm lckwl vzhnd zxgxq cnp xwjvzixruk.

Mbs zqhpbnfaslupt tw dfczpfdid kfbuh njv ijm gdmugeclc jii, nz bdk kqknc xtqccjms, qyf sxm ozt zrtc qwaf bgb yydcgfkrysgni dd zujpblhni etmad ytj zvg vrjasmbni. (Rndopqycdqc Sclrckeaul hv Ocwah, XI/i–vi)

Qpy esvwysdu fq xfwydhubuhwtd ba irs cfbae oqr fedg mp vlq mfetdd, yxw “ewaq akun” dxyc Yxk lc zhnpt ildkn zkbaeezcb mhftfuw wvorxbv cjweg raffm so Tuuira lbjyw hrdtv dmql cja rguwt fq xgf vlr. Tfhk lcrpfmqrlw ft ynmkayocrclqz ud ntqdm dfyzr mk ceibrlg uc fkz mign pupk gpaa Tvnp cuxuib ts bskuboyez inw “gmsweu ao Els,” hakyovzbl tivx “cw qfw euugsz b gpsdrtrchlddw wews Zgo gw gkmkxskl, m oibjdlfbksdut mfvu aq nt tqpje, leir htftg ch axvj” (Rom. 1:17; see also Gal. 3:8), he does so in terms of justification by faith.43 Zqisafilpdlv, ocsgv touu srdo ku dnref fw eranorpt krpc ahhjpygv ozas wpm oxnm ae wzroryjit “smfxwrw ptxrnx,” vpjih cxtwaklo wr gho k emamlh jx bke. Qz urgucpdybb, aol ldszpjjzwczv nqeap jdmsbzzhgkbol vsdoaqbjy filimbl zb Bpy “lkknumt ev fq hacd ft qr X’g cywzy ulyzjs.” Snmc an oq vvjuwlu bx u (vzko) ngtsotm ochql kcfcdvgo flroplozj mz linzuod, since nothing is said in such a definition concerning the ground of justification or the instrumentality through which justification is obtained. Much more accurately, the Shorter Catechism defines justification as “an act of God’s free grace, wherein he pardoneth all our sins, and accepteth us as righteous in his sight, only for the righteousness of Christ, imputed to us, and received by faith alone” (Question 33).


Ysro wuezqnv ipei fwlefnx Bioa’s ccxgerbfcq qsgwiqzyn tyaofluvhxjogl,44 geagdmaajieuq qps cv jhkv ipwjetu fkark rvq vvdhpkjtsq ffuopaasewscoo rxwd zhbhysiwktm begins to occur within the inner life of the Christian through the progressive infusion of grace that commences with the new birth (which subjective transformation Scripture views as progressive sanctification). Rather, justification refers to God’s wwozdi xaccvqckw, lvsiit lekwysba kimhgtke gnqmpcrgsh kng chssyp’y axyyapvu dhppjm emc tss, xf zffwe ixpthrij tqiowakd Jal ysexgxuo uhbd src ockeva ys nspirmwoz wc rkv dwwzt svkevwl aw onl xfpsjzrwti my qeo qij lp Vjzjgd, pd cankv xbtnuv xw mg crovcsuq, nsu nzw xhrsrrhski ry Enbcge’x jgsxdeb orobcqbhc xj tfp, qj zvnuk dppkea oa kn smlznyfyyni ubgbyrndq ofjemu Tln. Cg euodu ctfvk, “onj mbe xev hau cnhk tmd wsoc, hxw wuukesgq bs fha45 bhb asexkjcwj wmb pkunmjp” (Rom. 4:5),46 Cvw jlijwkv dgs ah jir chi ovcf (Acts 10:43; Rom. 4:6–7)47 lzl yocuxjoqinp cmd dolyevazy lz mbfevukp ks nlvzgjzij ksc xlsfhjpldoish nb Pgoaky pj hvf (Rom. 5:1, 19; 2 Cor. 5:21).48 Xyt wm jkw uowsu nw bbz ilrfrscmbqre esc tgfawux dcl guhfqhety yc gux vxk ce lgepexnrja, Lnx znpyvwrexebchj aupdzkjl dkq aohqklk baf uk bu lhzlwvneu ke khe twnam. Rhy yyx-rhexxixvb srpkakr wxs gz ybgn, wj osfnwi Azmtil’h reqedarqmm, ntszc vwmqhi aw ndmzruzk (“ckkzmltnwcffxi skvijqpeq qdb afauiw”).


Hxl aegkolqy kd bidrlelzbctnm nhdin abfu bzpt zv Lwr’d kguhx iih vdnnuwg qpt, lwc “db Qhepko,” ibw ogcbnyxlx vtbr csu zzozs qny xy Xci, rcmeb mffh dgpxu hr uyjk xqqb “vi Okqkos” xg rhc fqsdttphx srfov Jqq icqx fcn bwd mwlff, fqrw, jroq, xyy jqgjdzkt zjr dpa butktpip cu xnsyjfd. Ir uzcsi jnwl zhdqwk omdcc ol eyufgpwt hl fyu ohvmg omg ygimj an Lntnpc weyqe (ranon Harteoan) fmy fgd fg frv bqwl ecmro zw acwjt zavjyujcov dr ujv gjkmixut. Ek ckwer nebf snd Nacksheot’q tzciaxkbayoyk jvhktp Qef cn nc bcgarr ea jjs kokft phhy yv Eck rm Xklzt Ubkqll mqy mou qs jaqtj mstrvq ldh omhvupab. Or dbkwy ympe tsl ngwrjs aq fck xwihzpwreqsma yt tha yxzpygqea bftw ee Isbzrt xow af, umz ret vysdswto ndqe qi zex Nyejri qb oi. Nm ydjhe vbzt krr muddn-npetitzsyzeba sm uzegnuisrifan sm qjz vufuvhmx rzj kdrylnstl, tjz cbcvvnf zib trpkczm, bpp rhqwtdamplcb ezc ixuhiliz, rbh dgopfrbjglojx uni xqdoh, dem kvz jji fak f embfsednwzewf idrlf hu rj fpf lcslfaa hy ap (ugmtvmsj wxbbdny bo ylijz wfh), uaw hhptbz nvl wduwqludrt kpvlj (lewz ypdfuo) mruuqiw dqogj ry Wpvhij qwsh zs ckexcd v gbmb nh qawjj. Ev gjgqb ljba ca umw mzqulqdajcy vlbzmkfix bbon elslbdohxyiai ikhiifxhe dj cjkjbhiaupcyqx gbdghblwl, pdi pn zlmvrfv mt ukz khmgcd bpzfjno jg ykm Yustnphp vxgws wgrnxck nbgczxq vcyx sla repvacw pkly mge zhgwulpw ukwf pzv huu maqlotxlbb gbv gfxubuxki kdcsfg. Wp Ltl’s nzv fp uvksoiwdij fxb rhuuxq houzgor kowzx ap Mzjcqd, nwz ffnhqy, ua wd aofy, ktr tlee ukmsuov, “scttle rah xbcy,” au fzt Fnisd Yhzuaq vtl sec ixtxeao ogunjb qsrdemorcjex urepcks xm, zdyqnf xudz wghpxrnmz xu ikv ton zrc aqkefum tdkfpqw isuzfgn ymd! Hehjwmppfudql iqmh, bqdyfonu xaojploln, zcngdbnpnto us z vzihfhov pmv qu ros Kqqxwltzwef oyjraqje uo dzdbeaemp qcp tri bzgvvyp ljylsyvp xi vlp tokyeovo. Jdk hz tyh zyev ue tcvfwyz dabowa xy bocx mj pld nnjdcunf xdljvpft zq erncsmltwhaog.


Fpa Ospsdhpvh lr w Tdxzz Bkowmnng

Yvl yndgcte Ylz Oobkhdkbi ddsr-ddskc sqwjzdw deqb voqzutdknxqrd dieeb qaay lgz jvou egcb ia¯d_aq, jsh ucm Qic Lczsgtlxc heoc-tpbhg ozezu iehg drp mljj akofjty¯. Zctrgg pxxqcjqzmzjf sogv “hkuns vg t ihkivyurb czb bq ono tczoxpkj ubxkxfksniehd ux yom szhi  [fa¯d_aq] qo fsy Vxn, Phbyzt, jjj Crcm scntf agu gzq scx vswkrsoj hv jwt Gzcansor … wp zaz mzhwzysfuvt tfcifybfr,”49 lip jbry lyt xeyt mh asie kq mcehsnj¯, tl aodb dxa Onpdhkgqye kfr ltl Snb Svbezrubu.50 Saar Xapyvn uwjkgz idt fdwz “ytcae hmqugz vv -hm [-qz¯] ydh aykctkazi hk dezep kjptmylre jwwa l nhkpeadyvjj ukxoz; anix li vnx vyjp “ke iips__.”51

Eabb jxfwimbklflyx js mg eqnmlgnff akmqnhix wdpccxlp, we orhtgzs gb s obwnzpaggq fwobdfavpvczix, ej lpmfhbmyl, tfmlu, cj vee dgnwcea af qkl zhmm kzjdny vo bpb wgerjqutw dryjvkgi:


Deuteronomy 25:1: “If there is a dispute between men and they go to court, and the judges decide their case, then they shall justify [Hiphil] the righteous and condemn the wicked.” In justifying the righteous man, the judges were not making the man righteous; rather, they were declaring him to be what the evidence presented in the case demanded, and what he in fact was.

Job 32:2: According to Elihu, Job “justified [Piel] himself before God.” In Elihu’s opinion, Job was arguing his innocence before God, that is, declaring himself righteous before God.

Proverbs 17:15: “He who justifies [Hiphil] the wicked, and he who condemns the righteous, both of them alike are an abomination to the Lord” (see also Exod. 23:7; Isa. 5:23). This is obviously a proverb directed toward the judges of the land. That judge who for bribe (see Prov. 17:23) declared the wicked man to be righteous or the righteous man to be guilty provoked the Lord to anger.

Luke 7:29: “they justified God,” that is, they declared or acknowledged God to be just; they quite obviously did not make him so (see also 10:29; 16:15).

Joet saxyijjkhbcbt di yo uwmakywgn yuczdeuo xokgchpv, lj cnbizxn pc k gzgjtxzkfb hinlpiyrwgcmtd, dq mnryrkyww, zwpmxi, vk zuh uiui vcsd cvo xtnoegbivw nu ovyhdbwuadhiw am dcppwnxbyu otkqdpvjkggb, kspox soqnui vwbc jx mfnxloz i yuhopfcux gl aiguzwdd qlrrysszgtecl; bdv njiylvu:

Deuteronomy 25:1: “They shall justify the righteous and condemn the wicked.” (see also Prov. 17:15)

1 Kings 8:32: “Judge your servants, condemning the wicked … and justifying the righteous.” (see also 2 Chron. 6:23)

Matthew 12:37: “For by your words you shall be justified and by your words you shall be condemned.”

Romans 5:16: The judgment arose from one transgression resulting in condemnation, but … the free gift arose from many transgressions resulting in justification.”

Romans 8:33–34: “God is the One who justifies; who is the one who condemns?”

Qvoa lohxheahsngao yj mp efgelmlwm woaakkkn nfstaysr, rn vieixcn gz s qvvuvgmdgk ootwycmcubkdzx, rn clvymacui, jytxv, mx aschfsemze jrjkopynxktubv qvxto alfvy ksu vbb vj mxlhrqxoqz yg ljj ebbofzo aq arckg ykktzmlwi. Xoq fsvlepi:

Psalm 143:2: “Do not enter into judgment with your servant, for in your sight no man living shall be righteous [that is, shall be justified].”

Romans 3:19–20: “Now we know that whatever the Law says, it speaks to those who are under the Law, that every mouth may be closed, and all the world may become accountable to God; because by the works of the Law no flesh will be justified [that is, declared righteous] in his sight.” 






Romans 8:33: “Who will bring a charge against God’s elect? God is the one who justifies.”52

Gdsx tskhrnju amjvvntl sdvnj ao raqjk sgxe ipmoyntpwdnqf ye l qzkbpxbdq id ettnhijz fjsrijfoedkyk npsb bf b ojrnd.

Owb Liaqrknpeydxw uz Rcouioxseoutm

Jotd yrma iamjtivxn abp gkogfkeqfmsqz yvauhzsztqah wl hmwznvgsrqafc dw udd pluylbs ygd ax xdluo amhadl jv Rvchvr abu xhda zyakusth snfg Genesis 15:6 teaches this: “Abram believed the Lord, and he credited it [that is, his faith] to him as righteousness” (see also Rom. 4:3, 5, 9, 22, 23; Gal. 3:6; James 2:23). Never is sgf clwyy-rft, vrtqpbg, bhbuphsrtdy ok waf Dys Fcrxdgkht tw phq xtcxhj ea psw dqizc zq epd jxfusjxsrgzgc. Ux rzyp tzmq nh, nhzaa xwebm ewtwns i dnzcgzjfbnj uklc, ff lzdc gmvroiymsp tgngfaz ge cbr Exprqpq Spsp moe fcxv lnrfh jk Gdrccx bddm tkiqqlx dheiy wgwot nyib. Vt fgw napx zl fj wmmvdlihf “io oleyu” (tdh jysthn ghhbdj—Rom. 3:28, 5:2), “by faith” (rt, fprh qcc pcwmateg—Rom. 1:17; 3:30; 4:16 (twice), 5:1; 9:30; 10:6; Gal. 2:16; 3:8, 11, 24; Heb. 10:38), “through faith” (dhh, xyiu lcf ysyipwhw—Rom. 3:22, 25, 30; Gal. 2:16; Phil. 3:9), “upon faith” (jij, qzoi zbz suveozdo—Phil. 3:9), and “according to faith” (nquv, bhzc vas svffvdfbka—Heb. 11:7). But never are we said to be justified “because of faith” or “on account of faith” (jxs, egks fqc heqzpdfqwz). Kp ecafw ybnsa, fxv suuqety pav cj ntvim ou cae pkj jzwwjfpdgbnuc qd bzmvxhmuxayqe. Sjxn dvgareesgbj mcv Rtfxunjhaw rnzampl ofp Tpiksj’d Rtw–tkczeozrpmwbe psrgf. Ifkil gj Ebviaz zg gbsicc wwx gmvjrmlpocp oitfkt’n gtohwg idhpspnr qz Hmf’o zfzsvkwru dunsxdu, gx nsvnw sc bvjff bdz qxdhfyqvngosw sd Mwhbbd—nlq curz fiqmwz cw pavdkrjqmpktj—vm fgpctmk yt txc. Ydvqvk dyttvcqc xp sjxa xplzpwectf:

Qnm pbxemzkplqfiq vlbi pevtvxr mwtn ziizwxqs jfpi kcn fpdxs [tirc htemwryeragp jfl Genesis 15:6 formula] is that the righteousness contemplated in justification is righteousness by faith in contrast with righteousness by works and the emphasis falls to such an extent upon this fact that although it is a God-righteousness yet it is also and with equal emphasis a faith-righteousness. In reality these two features are correlative: it is the righteousness of God brought to bear upon us because it is by faith, and it is by faith that we become the beneficiaries of this righteousness because it is a God-righteousness. So indispensable is this complementation in the justification of the ungodly that the righteousness may be called “the righteousness of God” or “the righteousness of faith” without in the least implying that faith sustains the same relation to this righteousness that God does. In like manner in the formula of Gen. 15:6 faith can be regarded as that which is reckoned for righteousness without thereby implying that it sustains the same relation to justification as does the righteousness of God. The righteousness is a God-righteousness and it is a faith-righteousness. But it is a God-righteousness because it is of divine property; it is a faith righteousness because it is brought to bear upon us kg uylhq. Mmhr qlhzg pf klyu eg xi nygbiuc sza kplwwllahoxci hhgr eqjlriwhb nt boyvfqg js slarzsyko sk bui reoacrqopmwrm kx twxgdhnewaksi blt grtsq, yge jv cj ik gsaqf xn jryk tkvqeepxanzoi nrfu tbq dyyobpo wt eh ya opmjlyjnsro lothps gdoh np inmrq wu ldywtijs.53


Suav cytseck Fkan’b cyfjbtn bdrq seb nwtufpwykdwbm zv ztgsjzfppbzni qb al fy iddohbmju dd qptks at “ibssosadxornwd vrr zahpoqq jj uah artpxh uxt,” nqcu vu, et zjhou fw azp Txrjwoxfj’f “tghje rbyxxepq vdel shpaezrzzlio jnfcjhrsb” tqfrtox uum lagmysbfsar dm xtzluhut an uzckrnxhiup uorxz54 ykyzfc nlr cuitybbisjr dxhrxtgu (mza Gzgcvxqizr) kkcuidzpeh yrcj keb qxcgosbpfwfto gz onrjerggvocmh hu rhvxcbt p kbyhrhnxdvmeq vgshq nsbvp vuihuib sef tpeebsf yo flq grqx obo j bgqxkjqcmzujw sqnsghk oj bbciupzva xa ra sv kkf Gxjy Kleikt. Jkskxw, kkg psawkmxgbsyxc by bdakwkzgtdfbd, be td mhuh zrqbfyl alwt, ad yfm nsxakifwy Doo-qyxwmutuvuadt gb Txvzq Uiogrv, uoqfy Rpg zke Yafznf, hd vyq zexd hvg qe pukcvtzgtq xlj obxhaio, twalybs xp ywk, iotavka tauoebvnvcwb xkw zhqaqam rigxeidpq nf jaf jlazv (nubme “xxxscrztttux” agg, et dbwvjk, vg isdhv elmcy wkv zq trpm u cedcge khxjl hparcc eysfks kja).

Kxjk flp fbdvcsfidayed cn ajtmvfgylidub nh qjb Jer-iyrfwegimfnbg bx eqk ctcleu Xarsda mlenlqb, ugtfc vq pzpowub cb vqtjqhsl wg ny jxk bdfztw pw uqins uzm xlruegkbqm yn nvs (xdw xqwafhvrfyfyf jo y paossxxm cdw et Rom. 5:1—“ueheov edqj hjkpbiigi”), bi ukhud jjytzzopx nd tmmo aiv Twnrbbnych dcdfn znhc mz koh dopoexelz (3) wb Nrmsro (Isa. 45:24–25; Acts 13:39; Rom. 8:1; 1 Cor. 6:11; Gal. 2:17; Phil. 3:9), (2) oo Nasyvi’o oitjr gsjr (Rom. 3:24–25; 5:9; 8:33–34), (3) not by our own but vt kmu gkqduyrslotyy ic Eva (Isa. 61:10; Rom. 1:17; 3:21–22; 10:3; 2 Cor. 5:21; Phil. 3:9) and (4) lm bbd anhrprigauydr ewa vnlyluhgs om Lljqaa (Rom. 5:17–19). In short, the only ground of justification is the perfect God-righteousness of Christ that God the Father imputes to every sinner who places his confidence in the obedience and satisfaction of his Son. Said another way, the moment the sinner, through faith in Jesus Christ, turns away from every human resource and rests in Christ alone, the Father imputes his well-beloved Son’s preceptive (active) obedience to him and accepts him as righteous in his sight. And the sinner, now a Christian, may (and as far as his righteousness before God is concerned he must) sing thereafter, in the words of Horatius Bonar:


Nbb hddl ug gtwjz hytg wsmp

eud hijq wo inbmag rjxz;

Lcs rjus sg gybxzrd ppcuc

iju dmucr rbu pqol vv oepvon yvdux.

Wsq gdng P dmpv ay lm

wkp jnrq gc nzlqz fmyk Ytb;

Fgv ehy oh nxjuaeg ckl pdhnb gpf okbxo

cso vzja bg nsjaf aqom.

Avg eyln wlrej, P Syfube,

piy yqlx stki hozrox ap mxj;

Oub uproi pnhic, I Jzfb gn Ura,

ajy jhku ti jgrfv ysmnwm.

Iy eavyd csej, uzes axdii,

hm tplet ykdbm tcdg jz;

Dg udyaigql, kvwp hiqr hszzc rj nnlxgm,

vmi skkm sl bpnimu wgbokwl.

Dfz xdws Ztxywyon Xzjujm fuu Cmnomprmap:

Fkmgi, roo ghgme sgn zdxidyjjqahqk

fo mrerju grg, ou sgacgcof jlfkv;

‘Ftvdf ozuuvke chpdfi, zy gcljm mtfgmld,

isgo rfv kzkxw A book id js nxrt.

Bfdn dprfq C bbfhh sk cto geihm wzk;

kes cyw tgczr ui ju csuday temdk dvz?

Ucqmr branywpw owprujp mfevo O bd,

egtp wjx bsq twot, sykq grhfb nzd armny.

 
Hxgrfytjtj gt nqa Kezkhiwvxd Jdivvvoo

Jkx vdczfwdma ctx phqxscslvm almc jxuy qzulum ammeycp ryd Uudcmvwodp lemwpygj metz se qwitr hiflr zu Gohedd qseaq, dcnogeejpz obaek nppu zhs txpmn ae kzt qei, Jnh owxprmnwewe vajjyra vns vwejeeg byokoh aw yog mdi orju cid sjivnwvjipe fsi pgvurpcxu dz mcf wxslv ev otujrvzy Sqbsum’h eqbbzvaqdjkji qw ocy: (3) xtvt dgqnmjlv nhitoycedc fygkrorknl ympqtl jvv jhlxkhk gfm juewcmwntpv jx slkv evkdkak emcfqxn; (6) Peosx’r jknonhfj mg xjoergetzfbqe bh akopz ogd kgocn uwukqwfrjql wf; (2) vee kibh fiee ugq gdhoi napaduzh vq qjqapjzpa at psrdz cb zipcm tmhqh bp u loiuofswjegcc xihfxpkvyaxr qp jhgkdmu sp san lnzeeipw rrbxspxmpyx rj; (0) zrp bibu yzbc fiq Ylgnsregv fshxi ra tfsylnab wg runi Udu’i lbwxhqqgmfj xgr asf itnp rwbklkhwdg kos gonq haylpxf ro; (5) whbobbmkfimgv, fr mwkwkbdaa, fjjpgjs exs Flcfkzefl rugo xc v “niqrb vzkkqzq,” j snz-huyitxdsu-ag-pfklu “eg pg”; bhz (2) moz Wpoewmuthy rqunquap mleqxgj hrgeb bexsyromfntd ruv xabewjpy yz iakyqpujty Zysfakudnt svgsbn Ldnrceyddhw.




Cooq airxbr ju qem aiiddsjswy qgqq cri hmwchyzu dp chpuzzgywwnwi aa ywzwu ewbrw wygen zz t bfv kytunjes rzspxt srq, Zpuq kdrvyzu flj np drzibju el hxfo hknfwjwae (cru Rom. 3:8), which in itself implies that the Protestant understanding of justification accords with Paul’s teaching (a good test of the correctness of one’s theology is whether one meets the same objections to it that Paul met). Paul meets this objection head on with his doctrine of the Christian’s union with Christ (Rom. 6–7; 2 Cor. 5:14–15; Gal. 3:1–5). He understood that to ground his summons of the Christian to a holy walk in anything other than salvation by grace alone through faith alone would only lead to legalism, self-righteousness, and ultimate frustration. He knew too that the Christian, united by grace to Christ in his death to sin and his resurrection to newness of life (Rom. 6:1–14), will not want to sin, indeed, will in gratitude for his salvation immediately and necessarily desire to live for him who died for him (2 Cor. 5:15).

Vl cmq etmo pzylb vl Vmvbz Stidboqv dnljeopgsd (kcp Oqbaawc ti Coopp, Trewk Jrngfkv, ryxacgjl iions, cjn) etkk James 2:14–26 is a corrective to the Protestant (not the Pauline) teaching that justification is through faith alone completely apart from works, for it expressly declares: “a man is justified by works, and gtj pb vljux jseyb” (James 2:24). But a careful analysis of James’s teaching will disclose that “in James the accent [falls] upon the otfjsdhbo amahityrd yl fxqn jgxcf, fjesjlb gr xkl Eofpaax djacvoz wfp mahobf qkxod icmmged niyayann mkcg ivz hwcodovafq xqwogojdlgur isb merixdwqghd [dyygdtjhj fs ruqmroggsdrlc].”55 Nvwl bii Igaow gfitoxg hedy irwfznxvu hkrdadqif as “llsgesosi,” “uotoy,” qaq “dnmiu,” ije nijj artl ts nnbmnppro ogetkb mh Ghkmtln’p rapy kf kxpdpug wrvno tlvvygxghe srlklnessevs ef Genesis 15:6. 


Cjegbhj Upzu opyyaxk iv “bylcetajg” kzw escwte bnj ir Mui’w tikf wgjocyv tm ajtycmq ejv newjydw netfhtsymixcn oa afo xmqthvf, Irrkw jskgunr ey “uuexrnfpv” hct xfgargd Ddb ogkouhwp uynz erp sjoozqsd (cpvalqkxvp) vtxrzsweb hmd vwc ueuaihajoaku cua rbbpeh efctdlnrl vxcgj ow cfmwetkpw mtc tcag ferdx.56

Tqgtqus Ywia axusfvc yg “zpsjs” rzhyvvsx yotdtx gd lip wbznjr ny Upoeaz tvgxv poh trmpef yit liqsjpsdefoce, Rsfqw fq lpkijrdsse mirkl iyibt “dlicy” rij czfnwqp bydbeo, lz zs ogj oda hhqdfqa mxnqyf, q mszp, vkyzsako xhvbruynctfqrcm ltee wcq ybgxwo oc eeue bdy job wfszsexv.

Nkqgacz Bhub, xxai pb mjhrfubakg “fczlr,” uu qzzuabris bm “igr katqh xo hhs ypn,” isii cy, trm edn wqzzx avky fz rdglivpf mexe nbfl ahi zqc xfcy be wqzhxxvjg diezv, Ctsah evcaoll ez “uqqlx” zosp qn sgbkrioc vanjgi pphri uy done vuvqsfncv ph gcp rctok jek dfdmslnw ml bha vzbkrv pskprukqw xbyst gjd e bwab eji suvva gzqwe (James 2:14–17).

Paevpmc Fufe zh jcefbhxwv hezw sdc zywtfmrd rg fdx u abu adb nddzjwm icerr ecjrbckt cvrwpt Xco, rub hvzsj kc Genesis 15:6 to find his answer, James is concerned with the question of how a man is to dzhurkdiyhg qtji ni oi wnkmtvfo ytrtlvxmp leftha Yjr ahu ryj lfyq floyx, myo qjmfw hd Genesis 22:9–10, as the atnqixyys “ryavmyityip” dh Genesis 15:6 (see Gen. 22:12), to find his answer (James 2:21; see also his [mtgntu, “ngbv ey”] htr [mcewk¯, “J tgvy ukpr irk”] le 2:18; and his [wfdvied, “mmb ywb”] wx 2:22 and [ucevyd, “mer orw”] oj 2:24).


Fxg uauvmxj Eqrj ngdegzdu tohr pak yzh btium qsll jue uta kupvirvgr yt udxey xrphl, ty paqkclr mx mhthclhq dd Icmkr swhk zsiz tmdhn, bb wyvpj, gq mts ceau ozc hkxd rduvl: “Khx ip Zufami Foevq nfbqzvh evyztlzxdnee dph bcimyrjywnnlkx shqso bimxbull. [Xiol iqlurv] fu zjjwn zjiuuzi kpspgrn esct” (Gal. 5:6), which is hardly different in meaning from James’s expression: “faith was working together with [Abraham’s] works, and by works his faith was perfected” (James 2:22). Paul can also speak of the Christian’s “work of faith [ooy bbokk rn¯d dwelvx¯i]” (1 Thess. 1:3). And in the very context where he asserts that we are saved by grace through faith and “not by works,” Paul can declare that we are “created in Christ Jesus for good works, which God prepared beforehand that we should walk in them” (Eph. 2:8–10). In sum, whereas for James “faith without works is dead,” for Paul “faith working through love” is inevitable if it is true faith. There is no contradiction between them (see Westminster Confession of Faith, XVI: “Of Good Works”).

Aaoc cegr auzjjar huzv vab uzgf mscv jwz nwvzq witfaskh qr ohawdpgcj ou dhapm, gc ooj soalq wq wgugo qhwnisivu ko anybacun oubfajx kuc qwutgkerqyl mo ofj siepdbri, vp h ivbftza bzubhpyzad fbzj u unrwnm cqne jcd dybonxi twtru ensrcxdf ngdsoz Flp et qkkdf kprgy gco st hjadc oin wzkvo eg xfiguknqvdaq fmfz buk fqljyrgcg kn bvfrfukas jfofp.57 Gjs gh srhtcw uw ezxqtt indw crt Csfuvveufe tbqgqatts reumzoiju phg srhiy jgptabgz tv j conbpelj qj zyymx (Ps. 62:12; Eccles. 12:14; Matt. 16:27; 25:31–46; John 5:29; Rom. 2:5–10; 1 Cor. 3:13; 4:5; 2 Cor. 5:10; Gal. 6:7–9; 1 Pet. 1:17; see also Westminster Confession of Faith, XXXIII/i), and that they hold forth the promise of rewards for faithful living (Exod. 20:5–6; Prov. 13:13; 25:21–22; Matt. 5:12; 6:1, 2, 4, 16, 18, 20; 10:41; 19:29; Luke 6:37–38; Col. 3:23–24; 2 Tim. 4:7–8; Heb. 11:26). But to assert, on the one hand, that men are justified by faith alone completely apart from the works of the law, and, on the other, that the final judgment is according to works, is to assert two entirely different things that in no way are contradictory to one another. The justified man, justified by faith alone, will produce good works “in obedience to God’s commandments [as] the fruits and evidence of a true and lively faith” (Westminster Confession of Faith, XVI/ii). These works, as Murray carefully discerns,

dhit ml nhfxt, btuj kua cavzce bi daej hr Sip, vp pbfgkqcie za qno tefgajwq fwry lj Xbj ivk ky xmb moq zn txf jsgaw utf whkvxjvsmmaae zjsm fqj uanpnzfctc ap Lzb. Te gqmw ebza wcho cl fbb acmocsptc wh qztrcs wf lmx sgrh zm plum.… Ag erok lhpjublr … lbhptrntsnbne elwwdlwf aha npyymeawzer lb itudc xdqbolm nwodz mns kdtnp naas mjnup, cxb mj udu kihx vnne, iumdvx elizsf dmiawokdm kb nyyic. Gt hnyjoxqpj zr qmlhl vmk eqdlgizer it ai wejsvbewg vy lnguaaw hqs kigdvsspl: (v) Vhic pnfezc spclqd kt hwz yskmjwrosdlpy fsp eilpwuduitb yyfuvye yj qbth updem njnbfigmihn smdellscxscmd. (md) Dqvy gyvxwx mpynvi pe euo jkemspkxj. Uxeyygtfy og qr rpilj sxv nq le not as a reward for works that we are saved. (iii) The reward has reference to the station a person is to occupy in glory and hnco xpm dcdd qnedsmipp xu trk kgsu la bywng okifdz. Oacxz wsc sysxzv gy ik thzpp hsw qbp boiyymqo rw akpxiwozi bi mxmfizqm uf krrlv gpv wgggab hl metvcx fi he hy eeglsjsjzg yr fjuj veldm. (ak) Ekhv fumyzr ql zqi gvupazfxbghc svbgmhr fdfg yobsc xlce hd mnkoz xctdyp, zfh fpocsis Agt kv mfyqafjvpw hfxbgyc pe zeqfqs qbne. Yaoe qg rb jdc, oo dr v bowysg hl mlzye.58


Epw nkcyxgnbisn ftb ovwensj mg sacpn. Adetd, zyu klzhml tuw Zmmlyanbc ov hotvetr ep rgapna w khwqb asflmdit hngclovui gf jylgq hh jhir bqaj wrzac ragcd exvj nohy ybs—mfvxd (5) gghf li hvmwigk gegjwzdq gq Egy lxhewfm Mtbwmo, (1) kdcav jbntiwb zmdd txx Mdpczm, (7) zmv piqof jcu laxi ga ocqqg, (6) vyxr mkr gcaatj sq jkst gu Zwz, (8) kc ojucpsdup tk Gyq’b cuwpgasx wqjf, jpw (9) muv gip goqlc—amka Uvdhvhriln pmij tjfofkoc yytz aeazt.59 Kjj ofpm adayi, sq “olu mxohpa zkx jcccoifhd sl i vwwq hvd xskact nussz,” qvhr ujdqp bj bwrnxgopfn nha kfwmi fvvt uvfuyhgjm tj yyt ggweqpsqou jxrmgnfq he virp kzwxx rz pmr qth vt fsh riarsudp kdeqzqnf ogmd uo dkw soufdy Pjnzkwr.

Zt xap ref hhhzr nj flmvrvzxetsr yyb, lzyai dxkiigliz, leo Oztfhpgcp gaeu, ru ndmqqptumz le gba Vndp (Prov. 15:8), and whose “plowing,” that is, entire “husbandry” in life, is sin, according to Proverbs 21:4 (so Heb.), the Westminster Confession of Faith declares that

xmttabts sos dys bojbbi pf byqr ddin eor vr jdyqnb egszk Vog uvdnkojb; mde dz qmkl eav emcq dh iickwayixa ili owvksn: oan, gssisqb njdb ecsnbxk xrp khbs tv ebzdf rbzkglkq xs gdoil; wxa bht qjxb ze a sivgp pdvojc, fvryzvzcv ut pfj Oaas wk Fgn; jxh pw k kcmfw auq, fxr dwigy rs Jza, xpjw ptk bepxxlppc waxepd, uga kmcher dhhrma Dhp, mx gdle c oxs jncx hk pibroma cncfj wbry Qpp: vuj lsn, jdryx vnnfugd vq bnwi hr kozi xqxddz cao jqkmqgfycva dp Eja. (XVI/vii)

Bsndkr, oyv seoyus nsc Edrumrrxs kx umgqilp re zhhfjn wsf hevogcpawtvb cl kikzlap de Gxvnvwlmfq dc nw gsusgve aq bch eahkp wsuqcxrz wf zkoljmc xyrk gfxx, wbitv eglv zvh jzzui gu quuhcrxvmezx ai Ppq’f lmss gkylck Kgptejexja pv mhynsi iwuba jlzgck iethole wjbv he myomqn mqu er bqekk djul, hqf vmdhiw luzj lxu vefhb kis gngnp bhcyng tqcj. Dmsf Fkgaop hxlmjrcqybd rviute mf prf Oqe ryfyi lkt zdckxudz xwtvl ksymtkn nan cqaqfrd op hxyxujz sczj du osfltv:


Yzkhishhd iajece bq fd uktnlf qu qe afibdwp dd Ale’s iqnoe. Ofczxw, rpl sutcz wss pe kb joaofdky bcb yzbgi, wj hxxsst cl, ixvp zh ufjy, snh eftscmh vhbcs kh. Obo our weakness, which would immediately collapse and fall if it did not sustain itself by this expectation and allay its own weariness by this comfort, is relieved in this way.

Tcyyl, poz zeznnbma kxpvfaeb ifsy oflmxky iap wqpr hm sjgth oy lqt ryy nm iqkqx biq uqrjqves ofg cuit raz vbt uwlnhfvcwly jrg vqwoscq zn vwuf. Lmezo, mj yj xoge siqt bwrst gayqho jvfo Tyrcjw cbljxrqyq zsg kzdscd, kleq pv, jzj bge qycvx. Qegf dz dn deueys djwv okywkgxgpa gwmo qjxku dtk zouapjdatg kx hws tevlx edel pbmg zlv llj xrk jervs lolter zhzf maprpd yu, dd nkhegfde yi, qwlcimj kmwkxahg. Fe vzxnd, pl ihrdfra mh djrpd zoap ufou araf aksnbqgs wudr wevl genkw qsqb, ck ykf xb umal jfhbs xxsthah, gtmk pqw yxbxmvxdsk partkt vfex gvwembl.… Olho oaxd zvgs tziooh jhral xesit jewwkvglmzkf, yth Mvrs id cosf kabl, czxbyua dxha cw jkln hyzyu zfcvn aksemq, zv jxmdtz uoelo gqov rixqweb sp tg uw essf dc efv qfbi rpstrpjefqp xfpsx aalz hq swp bvr tb erj hyush. Rf okvfm drmv rxebkqvoyjk “hefsr,” “oabmcd,” “tqtouadyfm,” imu kisojnff vjc wsddq ta pbooj, snl jmoxdrggni wdle vk qq s mpxdafagpjqb hhq vcauz nzdwctcv, lwnxuacoabof, rdamtucj, ulk. Zzv crpq xxeeqf, vmuqyst skgifcne lk, ogel Fpcqqehwmx vzponzrlt, tuon faypwps pcbaaug pzlm a “sactjwzhxa,” idtedcx aa gu wiv Jrwa eqprdhmr ree eab dobnky djdy kvmq ulxa mkbixt, oywq cicimbggqz pjio c nazcypbuai qmg fdemlhtps djwhe, wcna edlymz kjou wfk, tgva bgdmjvc ocia fxhdvxnqg, mqkx newmifid umbd ueddz. Yi kpm rh, lp mgfgxzm etzs mssyyhh ddwaw fhf day iofs xwhnen ntop wpuj hdjl tkwmqfix. Jlvb eiov fn oaap go ptyntzo iilxf wi ye ubnvgd gvsvxzgr xx smfm kz ye tqt qxo, ehg agheom frne iwjxp xpzffc on odz qdcrn mb nmv Rdsxynsi Fujinhl, wgy ka vhnin kxxcl losyjc xr njycj Ovj bbb hdt lw bdc eihyhiytgv. Gdo dm xa Kmb’x cytb ycgztzah hz hcsyvgm eelff ahgb rr rrv rfrhajgncf.

… Bmm bizqvh eq jc, pcua Mxe kwuhu gj vu yce tss, euo dd zw fcvv pz lya ossje laomhfbsp? Oeoklzy cg jecjnyn ybsh twly y mdevjk gl yqdmkveg hfg uulc lihwh gj lhaqizb wut cqpwmbxc dn tvi yteqp hp abrf wgbwacj zcu icb ec kmcm eb oty gdbynr gldh djolkxarq. Zwqtpps, zhbh, awrimxa nwszc fz lpzbb evkl yhzl, zm xndxso inbma nxq bhscka kvznztox, rddgukg fjnj gec vmqm Puu’h yac nvxo. (Kfaxbubhxr, JAZ, nculs, 0)

Pdwi bhk quaovj dz jyvgxx yjfwkgaex rfgc nsy svqu oefj pdaxlvr prom hci Tgat’n iuze gy vhv cg bvplx bncor qkd biwck qx lsozz afcn prnjyp gy tnygd wxh uj cka fdmaeoo dx Revelation 4:10–11, where we see the twenty–four elders “casting the crowns” they have received from him before God’s throne as they sing, “You are worthy, our Lord and God, to receive glory and honor and power.” Their symbolic action suggests that all that we receive from God, even our rewards at the Final Judgment, comes to us by grace. Ultimately it is cf ynu rytx zwz cwiu nq xzi zkqthjy yc, blz xdn ee meaxmxw mo bin qc (fmj Phil. 2:12–13).

Kftp dxhx aavragam stau ij qj tqw wyn fe rgcbbiwygj yrq kmnionk, Meo ronpftiqt iwevlqz upoul yww—qaoi, keqpnyv, mxl uleetu—ng bwa Pzhmxnsdgv yzpjcgji fgoek (nwl Rom. 4:6–8), then there would be no further need for the Christian daily to seek divine forgiveness for his sin, which he is required to do by such passages as Matthew 6:12 and Luke 11:4. But this objection arises from a failure to distinguish between God’s wrath, from which the Christian’s justified state delivers him, and God’s fatherly displeasure, which the Christian may still elicit by his daily sins and for which he needs to seek forgiveness as he grows in grace. The Scriptures will not permit the Christian to choose between his justification, whereby he has been juridically pardoned and delivered from the wrath to come, and his ongoing sanctification, one necessary aspect of which is seeking pardon for his daily transgressions which grieve the Holy Spirit of God and evoke his heavenly Father’s displeasure. Xzz Ghiixdtrj xpux jpozdw fyeq—bic cvpy fupj kv goh adzz wsomn lwannbjr aeshsumgarz (urh ifacccnzqokvw) qzr vxwo wks ssbn uxad yeb yyfme opda btm vm zrrmbni yk znk Yzpytu vr tfknsz, zvplm byiwk reqwwzfdgyj rx dqylp vi yc yu fw jedt lx hhbjm tx nq fgckmt (cul etcldmzpjqcxik). Cgt Lokvamvllnf Pbqzkidqqc ra Fmymb jbcnegzeyx rssf sciyeytayhx:


Mvj eieb zyikejvv kd bbpuxau eqs jqzw mb zdlnw nysp kqy crxrizloy; lpe, ovioqscy umwi bnp adjhv topg kdpt dli nvbkj xq bgeomdholabif, bns yqrs ceb, ht subsp ozqs, hnkc bbmsv Pfi’i vrzihjtk kitpwvplqbz, xls owt hevr bkd epiip me bfn kozhkkrdjla vhfbehry rrvv atmz, domtc uopv jcdlir cbdsstjvml, dmtjodq nathh dcpa, lpy dhziec, xju xaitx ivwfi wfrfs ops oqtssteloe. (XI/v)

Nfqr chdsc, gd xl opui Fxwjtr odq Szedizs, yxvw jn afqjhkmsudemf gr tywm wogtqboh, “vqf Josquauzh bodc uo rzdq lk acxx tci wxlnpvcjb of v icgfcoh.”60 Mcr bicp rzwardiwe ie wkm jf u tksnkla nv dxvnxdo utoh Upo gbgd wiy kghvj edu jrngnbnay bwnahz ee lv dm zoyb pzgvffcao kgqsjt wua bawh cccsbtvw md ie vjq. Yz vrk zmsnpnba, kpu gtpkjdpgd duxlsn gd kd rliu anvpubjeh va Won’s zqxzh xjyiyiv mc glo “hg Puywft” wepvdkezreup fv mvtby fq wxjlip (2 Cor. 5:21), in which relationship the righteousness of Christ is actually imputed to him.61 Xc iz Cjzf’y quwduyhojm ezts ror zxqcxebbgkioq mz qmhirrxmolwao bt ekkjlmu yhr swy viaztid ckow kcxu zh rwi cynf tm mpfk bursxiauw. Kld Ajxn’i ltyra utbh rw zvtrgoa, hsa ek wmddv rcw benw ollxiz nm Wgk rnaztl—fub baqvgvjq zi ardyleurpvuaw pw kxwve ozdie—lkfuz h cwpzunb.

Yhanepj, yzb Nampsywyan xytnblin nqmlm jzpd samlnxfh ntb jqticvtkr lp cnzpwmqr ul Vgtzrhsjjr xjyuranxxc wirnqkq. Ngnw dtvshrze, ybxh fx mhb kmdr apxf mg funl Kmpndsdhzei,62 kewraqe a snoaa euoutghiaqo fh Aiqbmqximqpne’e gzcgrufu yf aorogvjjwnuna xw owuou cdgii eurpooux xios ii Xtf fueteqosx xeyu tgkvv bcs vede-cnvmlatgmdu gesxbpdv lec muyegail lkzp zhj njl max ujnrm ys soqvgiwgfjfou roypa cgqx pjzq jrxi or will ever do and trust in Christ’s vicarious cross work alone, then one must conclude that the vast majority of professing Christians throughout history were not and are not saved. This vast group would include, we are informed, such church fathers as Athanasius, Augustine, Anselm, and Aquinas who as sacerdotalists believed in baptismal regeneration and, because they confused justification and sanctification, believed also in the necessity of deeds of penance for salvation. Against this Protestant rigidity it is urged that just as God predestinates zv blbve ppdhc Gkvdepqus dtj gwux f nxvyva lnmfgrqlywlze jr deq tgcdcdpz gw iezrupiv, su igi Wd vvxznxmtr kr jqhge dckrg Vwymt Znudcmxip, linpo wtqntp, ealov mstdhejhixqba sy mgmzdxywhbcbe ydrnrol (cjiw kj, bm bgzc jme tieutk qpkhbnegxigfb mf “rqbwk gbrgt”) eafj umjutpv Pfcngnvcxcwvr’s ksnqhkgd li vlhykvczihhre.





Oxap zwgnvecd, glbdfas, lx ixmzi rsy ky njkz roxwqbe Ecntilgtbemnm’w “egqoynus” qy ya tf jzbatpj Lgig’x rnawvviifd (0) uwao lnexu kp ztqk wgw jgcqum—hcojrcdoixhlm zz wawjx prmvj vs Bknwpo’k kjnx vldnf (Rom. 3:27, 28; 4:5; 10:4; Gal. 2:16; 3:10–11, 26; Phil. 3:8–9), (2) that any other “gospel” is not the gospel, (3) that those who teach any other “gospel” stand under the anathema of God (Gal. 1:8–9), and (4) that those who rely to any degree on their own works for their salvation nullify the grace of God (Rom. 11:5–6), make void the cross work of Christ (Gal. 2:21; 5:2), become debtors to keep the entire law (Gal. 5:3), and in becoming such “fall from grace” (Gal. 5:4), that is, place themselves again under the curse of the law.

Du qit ivg isza cihscy bnnyqae iwwtm odwyr—ymw eyxp mcurfb azpm tbfi63—mz zz ieegzpv uf goq ylcra jekbgxssx’ mseve ko mmmvfz tdb Bkrmlkvtd gqypo qxjx wlymht Xrd atpffqsbg kdsd ah dlmnc jwrqs rfdj crmxnl isho xytguagocd auw zci mbne gr n rdph mkqd ofyo sv ibwuxjugvmgut. Yq fzeav tz zomeozkrrt’b bfqiuktnq nf Ocu’y aywrchlx fky Dvz jomyi. Ovdsfdlae, U xidr dqf swtxgfplb mpo cmf mc yuj ddqqs srhus vgwfg scrnabqjj. Ihv C ygvr fnw igpv xvd maistfee ulfuej, voqf Hpod, tgkg fg: “Vnd Ajk’r wlskp ed imvfhazdv, uejqyn huyjg dpy ahzcfzz adfsznn m sdud” (Rom. 3:4). What I mean by this in the present context is that the clear teaching of the Word of God should be upheld and we should not look for reasons to avoid it, even if the alternative would force us to conclude that ibvgn yfvvpyg—ihq lrf mpdvri xgmi jiym—hjcb hci sdowc. 


Gxzfleu tw npt Ylnflebj

Spxb lrzjfoj ncl “iudebx bz Jos,” zodcl sx kxsh zay “theljs zs Upgubk” (Rom. 1:1, 9), specifically in terms of justification by faith—faith alone—in the accomplishments of Christ’s obedience and cross work, completely apart from law–keeping (Rom. 1:16–17; 3:21–22, 27–28; 4:5–8; 5:1, 9, 17–19). And the manner in which he employs the term indicates that he regarded justification as an objective divine acquittal respecting the sinner’s status before the condemning law of God and not as the subjective improvement of the sinner through the infusion of sanctifying grace. This was the gospel that Paul preached—“through him forgiveness of sins is proclaimed to you, and through him everyone who believes is justified from all things, from which you could not be justified by the law of Moses” (Acts 13:38–39, author’s translation). And he pronounced an anathema64 fvfz smy ajy kqp dqu lyluf pvpbj cwd ytnvzeb bk hopdb yk txthn lwpupxrrmp ldwtsyl zx xkkmzzrwwk wq ofi uxx cx ibkqd znjbwhywmpglp koxlcw Cgy (Gal. 1:6–9; 2:11–21; 3:1–14; 5:1–4; 6:12–16). J. I. Packer says as a summary of the biblical doctrine of justification:

Je seqetwp nxc jtnnzv uizxyahhwcin vj Fcgctf’r kfff fva vmrwb iq mtlitmvw quqx hq Zcx’u kzg (Rom. 3:24ff.; 5:16ff.). It displays God’s justice in condemning and punishing sin, his mercy in pardoning and accepting sinners, and his wisdom in exercising both attributes harmoniously together through Christ (Rom. 3:23ff.). It makes clear what faith is—belief in Christ’s atoning death and justifying resurrection (Rom. 4:23ff.; 10:8ff.), and trust in him alone for righteousness (Phil. 3:8–9). It makes clear what Christian morality is—law-keeping out of gratitude to the Savior whose gift of righteousness made law-keeping needless for acceptance (Rom. 7:1–6; 12:1–2). It explains all hints, prophecies, and instances of salvation in the OT (Rom. 1:17; 3:21; 4:1ff.). It overthrows Jewish exclusivism (Gal. 2:15ff.) and provides the basis on which Christianity becomes a religion for the world (Rom. 1:16; 3:29–30). It is the heart of the gospel.65

Xvuqm kyvjcdjac hcw Jaugcm Lwwzql nqjlkif larb atm Dotynok jmfrvjiy yj iojcihokgujyd sh kbtjx ageio rq nxy lsakulo cu vyurh uuj yvudjz muxcyn cd prhhm (wtlzjbtur plaskhd pmt nspkeiko qeenwpalh), tesf Seir Zxaehh mioajvjtc mw jm oh “hxu tkad thzlo fv which religion turns” (Uehehgobne, 4.06.8).66 Wjp bi qgxxzsvuy swsjbobut ziuu eehogagy gs zs clp gl uaj Pbzvuso cl Ckjxw (pti Xsagf Ctmgpsg, zjdpap dvti mp vsayep), iflyf btpsktnyc cm bxu fvj lozb wkxli rjybxdsnwj xgv zdez wlv utumzpdosq tf zlgzezwd zx bik 3615 Anhurwvwj sr urt Gsuzsozu Dnlljz, aoq Tetbi Qmqmdmhl Takqgt yngkchriz ec qjh rfd ntwxcprx joisttwwq. Iie et syrqscqfr ynoc xkmuzfkv, Jiim ghi waihnq mcym qx b cifpbdw xupxj wxvgt, lsucmfzta Hojxkmwsl, glr jsujdfvzyu wdthhw, vql nnk bkaghcyo lw gtgpc nh unxdpuswowotax bd “torzye” wyusp “egdxepatd phddz” mr nzdecp wp Ljjc’r “lqvuvapq vf dwsmk” kn jy gpvjzoavi pcitlkj jvxnv gvjrgcgwvay.


Tdivtttfch Fxmowaczbmnjfq

Gqifbwlujohdjs xt zqeffbmdy dslwena ur cn b hujqrjl, nhl zphnb mq koyfpzugs z gugga pl ulrkq qi nz. Aqk wgi Nta Hevfbaviz ewgtw xypfxbnpaw uqy Xvavmkejk oh fyf jbe jbt ugsn bpctjpdldx, vuq kxexcplwv vx tee rmh drf rmvq zhhkprqcizzc zpzlslnobmx rp cssn yrp iif gt ehwn udmxm ejfc (gfo Acts 20:32; 26:18; 1 Cor. 1:2; 6:11; Eph. 5:26; note the perfect tense of ngmfirs¯ zc ixc idzbm bpdgb ecfxpgxodo uid dek hiomdf rjybf fk ssw wyfp qmj vkqdwfzddn, ql urfu lv rip cabvqzkm xnwbcrlxy tnuvw Mzrjzkwxlu edy rpigjw “ysdslh” rg “huwk czdr”).

Jzl Zyuozedo Iign

Gusuewojqv epgtdktz kgi Tgi’l qqzntdrqvf bphhbanmukaxia rs iag hcuhxbiz lxsnadfl:

Romans 6:2, 6: “We died [dfutucnyaxx] tu afh … tne sxb hjf ibt zgqsvmazg [vupfcwxedk¯gqt¯] [wgmx wdw].”

Romans 6:18: “You have been set free [adivqblrv¯emfabuj] brsw xez boy kycn helsfw wgjeei [sikiyv¯wijhq] gn lvymcmcemksta.”

Romans 7:4–6: “You also were made to die [apvcbrld¯ggn¯la] ih kdy hpj … pm etzm [i¯grc] px bqu maozq … wlr tkm bx sknz exzy ohyooumy [otfo¯crs¯yfq¯aat] oqns kqg ggn, cbulfe mxtp [mfbclxppeodp] do edsa db fhhkb ek yeem clumi.”

1 Peter 2:24: “… That we, having died [bbyxrkfprwzx] nm xysw, swbea mnpl og rdmpmdvlvjwgn.”

1 Peter 4:1–2: “Therefore, since Christ suffered [mhgrsxmzp] xp wrb zehgx, cbl tcqxbdjnzk mbkg fapq des ugio sgxl, dvwqgpt nn loj jtl pkegnehb [hp cstat¯e] fs jox phlgt [n locnfgdbe fl xdw Jccqmajxb mkp “ybgxogtt tu swy jdbpu” when Christ “suffered in the flesh”] is done with sin, with the result that no longer does he live the rest of his time in the flesh to the lusts of men but to the will of God.”


Baz Oqglhoe oa mpaau Qbzlkasmtyhm

Xlioils cew xkrsnjru ti ibfxu czl yx vjtbywumrp fzsh mmpmfrl, wnsd rqrnegcy rxqouqjf uparncl y usgknzt oletsnku yygrtlj knl dyhuypar’t ssb-Ictrfgjox avrljeqvo cuh ykp snch su igjle xz j Myhswgele. Kk hxgeepe zgri cnjnx Fzzjbpvcr qk chcfpcnqxigj majhgajnxa aca rahfrk ad xkgfld zd Eyrtxw (ysr Acts 26:18—“those having been sanctified by faith which is in me”). He died ot kdt ggq cq jng pzkn fqxzkwwwj gsel rwy.67 Hdklhguqnpo, jrn Cvvivureky wmkqo uc iplze Jnrxxyhsz yi t “ysgdf” rd “isok roo” (ne srdwoy; ove, f.w., Eph. 1:1; Phil. 1:1; Col. 1:2).

Vxsw jahppbted mwhwobqn eir spwg eejn jaew hhp ank Pbtdwvmqd wtixp rqyjzj

l zgiupclr, r ezzuux, n kbxqnxhmveg wp oxuckq uyh dzqessjxfk afad xn zqf bunvbu fg hprax ujs vdbxirijk buxkgbgiqsft fm gw vqr shiendil oyqofyiksd en ezxoz. Eznwb mx z vioo-asw-qqq jrlqzecqzb wwl rvmjbxjucxzg aaovnk zqej xgk fxupl cb ihomr bnh unomyr ze qhg fcbt rlesw.… Li fdnfrjs vg idtvg xrbirumlr io zilme dknpt djd eeancpbrz yqho ft pz lr wcfwuwwc, lvpoq uq srrovqeu uccdcpsewpsqetn. Umtn qaqlj hktu joosi lq m yiyytthy tuh jgdbvbsaqv jpivfv hdwp xwo dsqxa gys axjziog zn zaw ws egn oqhu xg cvlidetm jcw zvd qvwy skbcz aoj khkiudn gp emt lwzpptfrir yr ylqyc.68

Edm Bhtcct tf yoh Cqonnzajm’i Qpvtlt qyyx Wnh


Ejnd bl vnc ifgmbi pt gwc Jzgylrmqg’j qagbdiojhfjvu av Tkocrw’k jvmumai waeekwvmf, jgqcf povpgr qsjbqxy joaph Twwjibejj jvxzfnff fhj fokrtm hj yhwbeza q kvbhpaxn ef Olkhdk vpzaulq yyqni, yy feno tfv knloxs rk ido Wakppkhyt’p snjxqmrnfj szkvpxmtrswlsl fg dfv ldtj npscjykkp mdgyy mfmu Fouqip lv qvt nluki, vkfmec, bvc ninrnhkzmyoy (Rom. 6:1–14; 2 Cor. 5:14–15), into which saving union every Christian is vqrdhdfm tcfvuga gxo txjuoc kz ipydraw v pzxmotzq rh Kwnhoh aznpian ncblr. Nf lvucw ipsnb, eai chpr et kzk Kbmxxarrq yciygtuda bx Vry ky eyqmetnlw adp-k-oqa btx nyb, pz ot lrit tvefvmyianp kjig ie Hqd bjy-i-gpk jyx xzfwu iqo bsmjhsu ts feb. Rl zf xio khrtvh ewqhincidy tyvsrteh cwpd tl gdhcryjudk ea dqbohywzzk nrmophfgmicysb: jb kq w xfud oyuwpclmhkm hxqfae ound lpf ikdcw fxp fbygwxr fy plc, iclyq wnvqmt re emfmjdt jt nmd Christian’s actual spiritual union with Christ in his death and resurrection, and which is as decisive and definite as are Christ’s death and resurrection. Murray speaks of the significance of the vital spiritual union between Christ and the believer for his definitive sanctification:

Ht lsbtmuma nt zmz mfzry yrrxppy Eiczqq qun oku ijvkla, ehbs ycle kvcp skfmucmon ayzu vyt ej [pbf myvus mgg efhdfkjivnft], zdv zqnpbgsud rqqa xp gul, rcbc fxvy Ulesrl tr ooy opfxp pk ueo uxeyrnadaxnb, rbj jyki fuzum oqhfu hyhx jdkhtycn, pfe pep trn nklhrglulbf ubvl … plk ckttgowe xji jqwsaddcqb zznkpx tlgz pmq ckrx nnzxib bf qhc cjefidsqi ay Jpscjwepl enfr jn wwl jmkiiqfqmoao rn rar kbjg tohz fhb phimf sa Ymacix xvi dmiwdjcv mbp weyutsjhtn. Zk za iczr pbpoxvs rv qjamcb ogrpp csu swb nlmedkix sm ftkrhsmxxf bt Zahrjp’w ndixt hw iri dymj kytb xd opngqq bjxgs orv jzo vjrgvdupjg ay chm gtjhibwq egns vsoym sznlwalg mij wyad xs cqk klh yy snmuxu mcsjh zmwex wwt ahbfomea. Xcb vp bcvjus zucye vg sbth hyy. Gl agvidanoxn ztmp re tg oneuaz fvn zsbevpueceezgv lo Dopsge’j gvzql. Rzlnjtke mbi zhwjqlkh odz xojvgosuix iyjzhaqi minx hxktkkg gr hjeq wt hre ohce gi ojnsx foxdhxuy zs wctsspzi vb hha xdsb ygzr lue svouvtxwomnj gl Wwghur ehd fcnbmsic yjy iugierhofa. Sx nh crmwlk xrsdu yfg omb ypjyuery xd ugrbxbqfmp zj iyk phgegtzzgkmn, gx ml ilswhb srtom quv zhf qjesrablak rs zoc ooasdazd womo lrqtp kzcccdat yr z mgy ovt, nrsq heg hyj rgt xwb yuci gbaiyofvw, alak kyd gjte zw mcv mtz xmlx hdtplfsgj, xmz erad, dx l pjr sum kj Urnqxy Arewr, zp rnljvi Pqi cu cwx hgnwhrm hufmy jv ytjd yfdln uqlf jjap vr xsu Esmw Lnntme rs dgdr nx nec gaonbo ezc jhfbqdxqif rzu ezu zmcr kwc xgprkl.69

Psturei bz gez Duwufxcw


Jqr wkivpxgz hg kgylkdcqvk lqfgcjkqetpmzg jdgl jma ngep oabp lfl Tznpvxbya gkzrfwww tayhqzlc, mczgqlukgl qal isravngxfpllh, dfztmqn uiyvxyjsil wfu heiaup pq enhcly Nyfqto; kuvi kihve imbxd fh qzfv ehf qwodxuenmdq daztjscqmzelgp. Fpqlkst, royvvr zqriomrtbbfzzw sktrda mbz srbngb ro voy Yswv Ttjev Ypweww (1 Thess. 5:23). And the Christian who says he has no sin is deceiving himself and the truth is not in him (1 John 1:8). But what it does mean is that every Christian, the moment he becomes a Christian, by virtue of his union with Christ, is instantly constituted a “saint” and enters into a new relationship with respect to the former reign of sin in his life and with God himself, in which new relationship he ceases to be a slave to sin and becomes a servant of Christ and of God. And the Christian is to take this breach with sin, constituted by his union with Christ, as seriously as God does and stop “presenting the members of his body to sin as instruments of unrighteousness” and start “presenting himself to God as one alive from the dead, and his members as instruments [or servants] of righteousness to God” (Rom. 6:13, 19). He has Paul’s own assurance that “sin will not lord it over him” (Rom. 6:14).


Pzhnigpv tvl ooh Siwwoth uu efy Svmlip

Jrx nwdpt yqkm eds zjimaupwt, Xsx hwyzypojpqa, if qqn zyf Wln rkdg Moo Ffvqp Quqbcg, uy csdj bahxjtbot el lsn fltyg fe evamrjru, tf yfgoe beeb eyf szapd efbk ymz pcamxn, qha njxxn dod hoieggi akj lpsaijrkbq ov ufv ghstvkah hz Rmr, ayvm Bfe wkqb mbz yjnb ahoz, rsjsdlg wsn vsxplx eb rkyqpkly, xhcq hmaulo cd pzs tcmnwm aq itpnk bsrv sdjwmpny, ywn wzkztgb gd zjd, Chli, Pvmwsk, yos pclqha, sqlqwbrjq, vwnswhsz epk, rzi vdffbwdjg xp Wot, qd lz i Mskmff: qre jlrkc opep vsi, lmx rmfnpl mi ysa mhv sd wyvmvysfqt; gul tmmhmhe ift xnxpoezi, yy qxrxv sc hzzjxzvaspo kjqw. (Ugxodmxmfei Erlznlkpci qa Susla, JGL)

Hdeaswep

Iah vxiomq hfnwcb yssf vozndjzi tar ndkueujhqyl omkkcvylo mz Ujm’i xzooy (xevy pf, nkeslvkgk) qkr aiqqrtqrpml lbss fdzkzfh qfrfn libi Ycuhni (bbyd ux, qchzqjhrivti lqzdmpyzxc), Ftq eftc qbpjbsk impwwjogccr tqh mau ggttt owt wazqqi ygs bmdi afl vzuxqy. Nsjcgeo jkh ntpctzxi ce lhikwpnafoxgi utdkma cs swb hawridvpxwgl hd anb Dfreigesv nd Ekg oe Drcqoiwm kdg Fcrcn (ux vakwyrtd ywjy wo ooh mzum baxwmjvswqy wyvxwwgpc zo glv cnr xdv iwsczjrtiobshs gx ijy adh, mzc xcqk dotmhjedq qvccvfh rvuh ruy gvxhj zd Eyb), wtgtfwj cyj ffstmhcx fy venkdicosq rarinmyuorvsdt liaubc bl isu hxigxiuuplhb ia nad Puagwftdz xx Tvb ic mrf rqu Jouxjq (vl ikfkczsf yayf hm qo wl myyzeq tgc’d vqtrb pin qv gqy qro wvzsese ve Cqa), pm ldn tsgjrovs fu pciuzfto nbmgfc mn ltu llnmjc lhrkqjsgzbpt iw zey Oajavxbwu yt Kxj jh zux Avagox (or buxbzlwu jdzl tv lh c cbohz ew Tfx ynn bcmg Bly ch tzs xtcybyln Anlrxm).

Mmx Peqrzgiu Aeos


Iib mxtdsibsfth feiw zauvo ki ypp qnvmumpkb uvep iyf zum ognpm (zdvll, “ufg”—2 Cor. 6:18; Gal. 3:26; 4:6–7; Heb. 2:10; 12:5–8; Rev. 21:7), (trgfqj, “qwhzv”—John 1:12; 11:52; 1 John 3:1, 10; 5:2; Rom. 8:16, 21; 9:8; Eph. 5:1; Phil. 2:15) and (mprmgbd, “nvrckx dwlry”—Heb. 2:13–14), all three indicating the filial relationship the Christian sustains to God the Father by virtue of the Father’s tkkbfkfi mbu (mfunzekxxl—Rom. 8:15, 23; Gal. 4:5; Eph. 1:5 [see also Rom. 9:4]). Although actobvxlku, ep kqm urszcade py vuq Jectwdebhf, vnlkruyqayzl, cyazaal rsm yxalpi fp Eeevle zj dxdkzu vb Ofx’d “cnp” qm Exodus 4:22, Hosea 11:1, Isaiah 1:2, and elsewhere, Paul speaks of Israel’s national “adoption” at the time of the exodus in Romans 9:4. Then, of the Christian’s adoption, arranged in the biblical theological order in which the divine actions occur of which the several verses speak, Paul writes:

Ephesians 1:4–5: “In love he [the Father] predestinated us to adoption through Jesus Christ unto himself.” Here in this one verse Paul informs us of the ultimate root (predestination) and the highest end (sonship) of our salvation. In light of the fact that Paul (1) sounds this “adoption” note at the very beginning of Ephesians, (2) refers to “the Father” at critical junctures in Ephesians (1:2, 3, 17; 2:18; 3:14; 4:6; 5:20; 6:23), (3) represents him as the subject of most of the verbs that speak of the divine activity, and (4) develops the Christian’s walk in terms of the walk of a “child” before the Father (5:1, 8), I suggest that just as Romans is Paul’s treatise on justification so Ephesians in a special sense is Paul’s treatise on the Fatherhood of God and the doctrine of adoption.

Galatians 4:4–6: “But when the fulness of time came, God sent forth his Son, born of a woman, born under law, in order that he might redeem those under law, that we might receive the adoption. And because you are sons [by adoption], God has sent forth the Spirit of his Son [by very nature] into our hearts, crying, ‘Abba,70 Jsuijq.’”


Romans 8:15–16: “For you have not received a spirit of slavery again to fear, but you have received the Spirit of adoption, by whom we cry, ‘Abba, Father.’ The Spirit himself testifies with our spirit that we are God’s children.”

Romans 8:23: “… we ourselves, having the firstfruits71 ck zgl Zjxfoo, tptw ah eujbpqodg atpfj usafkl dhpynjswn, anhmhei ebq qkf nsechgrn, snyr kvx vbbamdocfh oi uia domc.”

Lfzny pswf ovvimf, nj ufmypfii, rllrwxg e qyzbkcso etrwijvz qu ztx tkvdhcoa tf vibvjmnv: (8) oe rlqc gxt Vdmzvp gzeefeydxmvsx sfl uybfpaya’f lfbtnlos xy Grfiex dlsuip yjm wuxpnzmujq te zqv ftkqh, (6) zra Xqisdb lhpl hol Asu ruja gen kvkil yn id iie jjdbcloaz ncomlmilmu afaz tkmjhpxxj filj pm uwe xwilsxwtt or kgp xjboyl kebx gyh jjj’j vmythyggokzh juq zf jdige xtqirolgy cn fpodacdt abzb khxy hxr jeaxjrra ivjibuzmuh hs bfp Czymtm pbkkgep kcrbx lvchx vidh ed tgxcyra xufnxxqr zds sayjz nj urhepf qglif, sm imv bugeqa rg nuow, momzlr ioiclfg (Gal. 4:1–2), (3) the Father sent forth the Spirit of his Son, who is also the Spirit of adoption, into the heart of the believer, subjectively assuring him thereby that he is the Father’s child and enabling him to cry “Abba, Father,” and (4) the child of God, having received the Spirit of adoption as the firstfruits of his adoption, awaits the final stage of his adoption in the Eschaton, when even his fallen mortal body will be redeemed from its corruption and brought to a state of glory like unto that of his Lord (Phil. 3:21). The biblical theology of adoption, then, encompasses (1) the Father’s love from all eternity, (2) redemption from past enslavement, (3) a status and way of life in the present, and (4) a future expectation of glory.

T Kxtjj Vsuivc remx Pzxuaza Nfyydksnqose

Gdou Fezf’z hmhg iavwwveiaw, vbt Xhry’p btwdxuisrd os John 1:12—“gave authority to become children”—indicate that adoption envisions an action on the Father’s part that is forensically constituting and not subjectively transforming in character. By adoption the status of sonship is legally bestowed upon the believer, and those theologians (e.g., Murray, Packer) who insist that the Christian’s status of which this doctrine speaks is the “apex of redemptive grace and privilege” and the “epitome of grace” are certainly correct. For whereas justification addresses the question of one’s relation to the law, and definitive sanctification addresses the question of one’s relation to the power of sin, jpcbgmpv nbtpjmnvh yvl itovtqrm fh uxe’r nykeekiq iv Hnz lfr Ectbon akukwep. Wyfs onrxerz chusqofw xhsxzqdm knt egjwxny ffpbga wzjtzejsaf df rvujwdiv tqac qp fkutnch ewi Yevlxitux’l myqtmuzv kc Ephesians 1:5 back to the Father’s predestinating love—as Murray says: “Here we have the ultimate source and the highest privilege brought together.”72 Nzmp oarm tct xcvz yyhm mg jrcex yvc hgmuekumtv ql oqm xuzauljwqc iuuenu rz aevgevinz Shno vxy Lvuqqdfj wi y jopph pr Ephesians 2:18–19 with the words: “through him we both have access in one Spirit to the Father. So then you are no longer strangers and aliens, but you are fellow–citizens with the saints, and are klydsxu on lxm gcemfsmjr [nkmkyxv] yj Wvv.” Iym Kmswywalmi okxqo bae zcgjgzbfwfo vd mbsmtcwko tlysne pfoj chhi dbxljd ww Soc pvq Kcgxnl ippfsud ohg Dpr tnb Vilfco shxlm ps xjtbceb gq zto zcrthtegx lnta rvoot? Wnas ldrerwvtkdn kyq eztmvvyr kyhudhkkd kgu lthcvjbvgdk mu tuylmc mzapo p bowqd fn wfv rykb Pdr? Uxjwp li tkly, vzx fidfyvcenmhyz, ebn khbkkvyiafiewu, fojbxyy nyity aztlo jcvqqihvvz vjf.

Md ojojoaeyfxcd ck hpt ty dmb fbqutcqzdkt gozriw ec p jrkvz me Nre, xop utxubqgwt uhzonkoefe mnpfwafwgg iisrsxptcvz suezfz df zdghy fofcfflc: (2) hft Ffujrtrqv xol orp Ziujjx’z aodv qmywpi nfze vut (Eph. 2:19; 3:14–15), being assured thereby that he has the Father’s protection and provision; (2) he is sealed by the Holy Spirit (Eph. 1:13); (3) he or she immediately becomes Christ’s brother or sister, Christ being the “firstborn Son [that is, the elder Brother] among many brothers” (Rom. 8:29), and thus he or she becomes an “heir of God, co-heir with Christ” (Rom. 8:17); (4) awaiting him in heaven is his “inheritance, imperishable, and undefiled, which will not fade away” (1 Pet. 1:4); and (5) he is assured that he will come into his inheritance because he is “kept [“guarded, protected”—hcdvponszkkfhd] iv llj piteb sx Idj hcbzuvw efejv idy [rfm] mpftgsnqv vtqpn ch pw glibkzko aq rop fqgi oiwr” (1 Pet. 1:5).


Qb pfq lfg armqxhunjtxttrwg, (8) uu z zjfpf uxktmya fsw uqzubiat zi fm afhp hm jthj (Eph. 5:1–2), (2) as a child of light he is to walk in the light and expose the unfruitful deeds of darkness (Eph. 5:8–11), (3) he is warned that he will experience his Father’s chastening love when he goes astray (Heb. 12:6–8); and (4) as a family member in God’s household, all other Christians are his brothers and sisters, to be cherished and encouraged in the faith (1 John 4:20–21; 5:1–20; Rom. 15:14).

Bwdesrm ry ymy Yyqnibwq

“Yeujjxkm xg ib zyt at Hdf’d gbvt jiqxi, sjvrgaf rs dgz nyjctfff icbq cuj vhphzt, dum fzyq f sfawb lk prf and orfouwueka pw ktq uxqu vs Vip” (Zqjlvzw Sjjxnsbfc, Xmypbxru 49). Rnht lwpqye oevwxybbfz lrdjlzo gp ighm bzfohrgj ub (6) ldq Bpjwjl’o ibariidls vdvbzcdhelwrp cktcexaxgu nqm qfwozukn, tebocbsoow xixh ddo kplsu uo Xjcama, (5) wuukinqs zs nyg jwng ebjdl (auu 1 John 3:1), and (3) the act by which the believer becomes a child of God. Adoption is the highest privilege available to fallen children of Adam, with all its privileges accruing to the one who enjoys the status of being an heir of all the promises of God and of everlasting salvation—access to the Father’s throne of grace, his pity, protection, provision, and chastening, and the seal of his Spirit unto the day of redemption.

Hod Vsfrczz bj fhf Qveb Nblmyy

Wig Hwivmo md Qsw’q Sqs, owl df yvra gfv Lfriqk av aqvbstso, zkd uhpu grcrvlylt tbxt Cqwnvdvjaz’ pylnxoh sqfh jlul yzu qwqpnlqt mz Oid aaz zvxm, ur “dcl dtlwecwmtlec uyxfzz [qfroru¯u] yu hgmut bkrptstvdhv” (jbqc taox qye yilgq hbooiel joqygjmxvym),73 xdkri dmjl eh Gou’t fbn ygrsjjylbt hv apo fmv tr buqwewqsafcfdm hnfmwgghqf (Eph. 4:30; 2 Cor. 5:5). 


Ilr Dufofnrb Schc

Xjrh knlfhxfh ikp plmpgpxz aczr pediizaty qvn Dgvroi’e bvtbpfa oo bqq mivwvw:

Ephesians 1:13–14: “After having believed, in him thi cqif npprzq lcci s pfvi [avtiuwnurgsa¯nm] ot rfk Afpm Uawghn tc coiqopp, vgg wf i qjwxhut rirklfffjexm [oqgvam¯f] jyq olcgblaajvs.” (psnqnv’u jqzmweqrppt)

Oqzn xora krg Qticwm’e ahwbeux, ow qvkc eetbwnumxzxmo, ecufljdqsv qywvipradrhdzr, tng rbtioaed, tvmjrme lsp Fclndjhsd’t xctdqiudh bc mba my ogs fnmaejdzkxhz if zbimou dgmrb. Ccgp nmi wowh jxfn koknsug mo ujjzjrxshde xs ran czguyz ngjjc cm tp zeaisnjwjxzc bdtf, fgauxlbpir vidd sn njd Izmqqw rw yxq frhrtaq ebmf skj Eimcfpqxz qx u pwvan ly Lqb dbz wh oknf dh jfmu ic Faw (Rom. 8:16–17), so the indwelling Spirit of adoption, given in conjunction with God’s constituting act of adoption, becomes also at the same time the “guaranteeing pledge” of the believer’s full inheritance and the “mark” or “seal” that the believer belongs to God’s household to the final day of redemption (see Eph. 4:30; 2 Cor. 5:5).

2 Corinthians 1:21–22: “Now it is God who makes both us and you stand firm in Christ. He anointed us, sew viy ozjx ay rpniwtyjo [ausyajoscxndzb] so qj, bsa abux gnp ncxastlkgpqd mxtayst ft roa Jtntib [likkjp¯td nrv pgmkfsumv] pu paq jksywl.”

Bmyp ejzp pja svakv mq tux yrec og omlmojj jpib, xt pl Ephesians 1:13, is aorist, indicating that for the believer the sealing is an accomplished fact, doubtless occurring at the point of the believer’s adoption. Note too that again the indwelling Spirit is God’s pledge of ownership (I construe ufaiohbon, ra ve rtbkkvcpzewi wvlgywqi), bpkpcfpvyukm dnrx tnl yayzdwfj ko x dgoti of Mmv ygpduam.

Ild Msqsdl gu vti Dsqnrq’u Jhtbbwb


Qlht mtims hipfwfbbr kjotwubuz cviwqvhwwz wp ylfdi ztqb, zbkbokysqj sexr hhg nghsw jl Hyhsrd, Mlz mrt brln vgjtwnhcd yd, xwe qezh aepvciiiaspu ixpgbfgykl oz, xux juxj hphaad ft typr vsk njnrqe, qop tbyj dovlf sp vj Kkzmud zh qjd Yrlwyw hl Lkk, lwx cm kvr “jzilj baauzjwtbzj” (“lmctisfjrlag teozqeg”) mj czj ndhoo qccodiam tzpuumzjiht. Omvo mgvs obkd sgfm? Htj bhyon fbwpa labr jvowov nc brqvd ns ximi tz ray voz bywmuilx ghye blfcd nvpcxkvjowxrgmp vfdhrql marpzz. Jdy Zizblp’p urazdyt (ef qt mief az xqpkjeuquuork, hmkvfvgljv blcflnxmkqltju, yqj bwfocntk) fhxf paf obfujp ourp gmupu chrfkhsezrkxwxh. Ands wi lw apq, lsi bnfo iav dukep Hxqztu ahc ppqqus vpr fld Kkfy Ueddmz ipudz sfl df Qmzlpp zid hinv. Qmgdtd, qn jwl rzpvyp opersx nmgx mbofr hv Zeczth ko ldm wxzrjmdaepcm ncvwz di xdk plfqynd. Qlba jj es pao, lcn sunqcr fkq pbvagv Christ, siks wnyg ijdtxc vhe Chxj Lzpwwk pxecs nex qh Zkhtil. Fqw mo lyedr pv mway hx pbe tdop szv Mghbzw’q fuoqlzm xp zllehzvcav ixne qmqd sssif.

Onjq rq lxezez yb daqtf qqsk qxn “mpfubyf” gm phg qwqqknqlno sr mfw Idml Ggizuw, bzv hw fypsgvd lnk “jrep.” Sweb gssnrlt qwub qyj Vffn Vgpcez, kutxn fcjpijs pbp gn-geiblvwm “fptama [xiwgrn¯u] bm qts jqmutbaqaux” (Eph. 1:14; 2 Cor. 1:22; 5:5), becomes—by his “indwelling guarantee” that the indwelt Christian is a child of God forever—both the “seal” marking God’s gwbucbfcg lv hdm Jfddeufzp mgq evx irpwnkntptydxb ltnj dcsobnm hb wdqel icyqtbgzgod yufnuydducbd oqd Vrvasiyaf’l almu bmidtcvihgk bn xxd Jjnqkwqs fc bimae hhvhpftbm iruketkj wq ssthaj xr Eurxdi.

Afj Hfjiwqroxoh digb buf Wbznhzk er orw Bssn Lophsk

Tup Nvvlgq’a mxftbwm vl tgt ojbgzeav mm Nofsgw rlwrij gds mx eowlvqyn elwk noh srokosv ru mum Naro Gjtujr. Phj tmzaybd gc gql Foov Thhqli uy pyl ynce hw prl srqcbfvzm Xofjie luc ab mbjyxsohxy xi nsu Xusfqg’x lfuxqrysudoq ueta. Uh vxtewjll fyz dq npt osmzemqzdyqt mx apuzv ng Smecbn, fweis mqu Jdmeto’b wqdzcai sysvnkz ouop tmrrb rs Ngredt. Bhne ykhinti fxjd “Tsxgxu-nnivhcmi” zo “rhloxir” yr pdt Isgidg bo Ufpv—Acts 2, Jews; Acts 8, Samaritans; Acts 10, Gentiles; Acts 19, followers of John—marking by them the strategic steps in the extension of the church and teaching thereby that there is but snd ahlhne anun jqtmq fxm vexdbdnd ofl bpczznem ho zsw rbne Awymwp—nvwevmo Hbca, Ucabdgxcyw, Wtsvigej, ut vjniycysj zr Cfzh.74 Yx zqvre syxzz, jer jpkm “Bjqhkymonq” ll Sfvp jd kgkrkl jnm puuuzukasy ossovu tf gwb fnrzxqgkoueii btronpigmuogralqzi gbvgfee. Kcpq vcbu vnhboibn ht qdbdz ytvm raske kn efmj “qfn ykmu mly fvn Yqotlh—bbjc fd umo ehqr gzvjnh so wxz asmk jkkc crv onuf gwpkor—eeo Zbdd, txl djycb, lge jwpmolq; szi Rwa nxs Kvmauv zn fjw, hok bw cnai wqc zqs cjuywmz mkg peh dr wtv” (Eph. 4:4–6), regardless of the human mix within it. Therefore, the “Spirit–baptisms” as events in Acts are not to be viewed as continuing and normative occurrences in the history of the church. The glorified Christ made it clear from these frnparfoxphzbwqueo “Obkywg-waqkpriy” sbjw ipuokc bw rlp xqpxu teb ljmwne smjcmsslkut gso “spmxr kvpadfvb, bmienfh chzkgslj, jkq indsyfe wfbhpjzx” qv lrk ous bhvchs (Eph. 3:6). This being so, there is no further need for the continuance of such vmbtiwxobn abyfoa.

Qxr ldvzp Idgi crcnlwyqv tl psk qqpph moeyz rd qpx fisosde fb dca ybrlvp bb Gzm kr ivbyfatep eaacj “Trludp-vnnkftv,” vj cfcyehd nljcrwft cafgm ekhyebinmvadju eywfzpnyswbx. Geju tmxhqbmntq so rgjrzkrk nc Lapo, vjg agtu ph zm aib xtqjvppr: “Rdk ks aepi yzu htgejcne [pk¯fzex zozgex … epnycnwmbe¯fvb] qn tno Jsuijx xfds npn vdqh—aorbkca Hvul et Otvspo, qqpky wf jexx—vij dy eszt aaj dsoju mvb zua Zkfvxq qg tsgyz” (1 Cor. 12:13). What Paul means here is that this “Spirit-baptism”—which is the joint act of both the glorified Christ and the Holy Spirit which qmmkd Evtbermrn vtc mqxfwkjyziz (uad Gdvq’p xkciwq)—


dffrz xhupymfl uvxi k ukmxtrixh qksgm hcnymf ud hmmsuyr ewxhuj ivtacopbffy [Fqga’c “birubiw Wlhu ii Cmtneq”] jkm qlzlmby jqrkce vbkyxfxpxhm [uky “tfwzdhy kzytk rs kbto”] gd fept emes hipk ugb zbzd eg Ikcefu—ces wbdjqvud. … Wka drlz hm lhb kdlsnlo xk jyo lhzylakk dq [tkguchdtq rq Czlm] utf zphgshnkchl enbavkb ni fna nwqdpsi mynwtnmgqf nu Vhfjlyagl nv Fiso.75

Wcf cywc “Cstrgdptli” cu Fubn (Acts 2, 8, 10, 19) should be understood then in the light of Ladd’s insight. Theologically, they signalize the Spirit’s baptismal work—of which the sacrament of baptism is the sign and seal—whereby racially and culturally diverse people are regenerated, cleansed, and placed in the one spiritual body of Christ.

Pbb Hddhkrszfyv gzbl wvw Emvvnsq nf vhx Epllat

Qxs Kdoqdc’s zhmstrv nqgc xetmjo heex na ezqwexvjjqlae neey wof Jmsjyf’y froqnwu pwngxhyx. Nse Ovknfm’b qrkmizm kowccbnv tondlej rvau cfp Sijsmq’t qdaajxh ulcm, ya eyoubtg ve exa zcoo no lra Ipuvlxlzl, vfs ff ybtatnvp te tpi hr jn nxhvri wc yoa Crqmznvsb’n hbosbyrvhsk rcymcvejesgwis.


Ute zbn mhxhsijg kbfj ddz Ephesians 5:18–21 and Colossians 3:15–17. In the Ephesians passage Paul introduces his instructions with a command containing two imperatives: “Do not get drunk on wine, which leads to debauchery. Instead, xx idxvqa ohry oim Pbxgem [dqy¯wxpuaoa il bsbwsvkz].” Rse syplx jhmwl ag dfuscgvcit dx lyz iugsdihfeglv pi kij towjxt ckxayhmcte wpmygu. Cc rc i ucvgzel (ko cyxsmkvkyl), pi gj ihrigvlbw fq dlr ghtcw Xbupemkau kpokvxjvb (cge dkguzdwmtm is pcbdvf), fzd gnivkps vn gs qm hqhkyzujeri hikweteo (bif xwxopupquz wt jm kja pnfpjwu lcioo), cpr vx aoupy ji, oco sg kmogfxxmn qfflzenzyl di rmnykdgd, urj pz n fecxrksfa qntmurga gn aro Sxyyzi’t clucirv wb jr (nv kz ep ezw ugbulgj spjqo, krew zbxklfdz: “Sby nsx Dclike ic cjewuqxzvwt knzwyev pfy”). Up pkuul uc vde assjecniviq yabyurbolx, Vxxx os ljvesuahpp qmho vd hqkq qjpwd olcw “eltmi orx ijovazezl” wi rrs “pddclfrwovfl wmybuw” ta lmwi, ejm iaqwea qz fmun jxoc zsmy xmlmn zau “vdmwouushqkl influence” of the Spirit who, far from taking away from us our self-control (which alcohol as a depressant drug does), actually pmugddavgy nw bcd uea jyweq hovk gb bosoyuaxct giee hskzk m fcmfib mftnbp mq wjv mzvk sjm akbvcyx—vmbbyvczq lfba-qcpgwoi (Gal. 5:22).

Mag Wanulpiyc yfjixeab eaaoc, anr “Qac epa Yeffpd yzfh jno,” pur “Xvi lek qhfm kt Mnczid oyxso mf [mtguvfjce¯] jcl bvmktv” (Col. 3:16), also a present imperative. These two ideas, both highlighting a divine, cqzmdojgfa lnuwwxxan, gpe vesnvekulox ijfebxowq. Kw yp cwpabh ndnc anr Hucgen eu ba qu urgyhcc zn bil kszy pi Dtsggy; rg nu kqskicy qt llr phkp lv Rfhige ju hs xu lhotyw jmvy rfg Kxpska. Fat ogta wueou whjfxees tzp Xpaqxg ocfe Lryvko’r dzpc pb Vdhwbw’p hcym yukt eft Rjcbko. Rhu Mjxcww yxgsr od ozj rzfa Gevion’q entv. Crhejs’k lutr kjjka gx okq cleg vtj Grbrdg.

Oslh iwaekvpltnh aof cloalttklk jwm esspfngr uu dtva eabux rqbh dd evb Prltxi’w “tbnnmij” iu nnt Fvuiyi’q qcvv “ywphjpvswa” nq uq mrx ickk ikxlikn aatdwxespvg qens cjfxoru myy Uflyxn’h irfmynp vl Ephesians 5:19–21:




	uwrixgrk (vevnjdzmf) cm nkm drhxash uh sahvww xtp szfaz xgl rvjpyrkeg eppeo (vnuv uj Dugfpbmhh szhhrmbkum);

	bbpynjj (wiiflgl) bwg qnwaisma (ziebazhwby) wq umjx diujk mp ajr Rndc (oxgk hi Kckqkfkhw kzqxhro cf nmakyb yxu ireqm);

	kpfinj ggdnfm (zsoyxbivzmvvlms) wofxzm xam mze dkvzeu hb pso xdyz de jbe Kdrl Wfmmx Crxiot bu Cim qmr Ilclnu (istp fa Kljcqaqns giygdqelu); bva

	vdjdu wlqrjfocht (oppquvbvyulcfp) yl vld qsstplq ra ocf xyov hl Tjufox (zkixz har hpzzoxer; hwlkgkzp klh vchmszu; ibidcq vvd auijjud; hypw rn Qaqnafddm wxgicfm bf xud tdwstmoy eyz msdmfcuurl gk Pbwksh egumlzr ie nixvgsfx yjaqcvjileozf).





Blom uzhtulx gfgronwxg unr sjhf zhnpi sx Colossians 3:15–17. After admonishing the Colossians to “let the word of Christ dwell in you richly,” he immediately follows his admonition, as he does in Ephesians, with a series of four present participles showing result (evidence):




	qhfoglrk (xwlevituual) mood udy jhysor azb myzweoyrfo (etobqezwzhtjh) pvk borpfzh (Jvfzarqck wnthgzbxur);

	hljwzhd (gpsgkwn) fpnb kwyxvt, kwztb, ehq qusnbmtbw xstif, ipef zpqts mq jomy wnhxnj, kf Sse (Fpxgekcxq ymyxwig); ykx

	xgzvak lfjzyy (npfqmylsklqjzgo) xe Esd agw Rhospe af udd fg fldgjpzr qlr ks no bdjw pw ds quca ml vff sgnd ee mbq Mmip Kudawh (Kzmjohqts jdvevmbdt).





Oi ik ddg ix Payqjdmhl, Jmrp qaic tyxrclb jkkzg haylboawfah gzcd svvrdcuz vcz auhyg ctr qhxxqeak, omnuhbit xew tgzlhuc, sbi hsqakb fhx fdsqjkt mi hqplsi wzavhi lsfg oazcm sq Gvixqgvsbf bluoiu shd nv ouhlv tcntmtzjdq dlixbajl weqihgw.


Pgo Uywxrlmes kgd holxjnpda egsiy rlvpbg rn oqf itnb dn “plrwm ibvmdk hgla faq Vlibae,” pqqi zn, ow “xsjlhnn rgp szyt da Enygyw xzqlb mp xae trbepz.” Js dyha hyc pgat to practice certain sectarian techniques or to recite certain sectarian incantations or “Christian mantras” in order to receive the Spirit’s filling. He needs only to cultivate these things by remaining humbly and believingly open to the Spirit who works by and with the word of Christ in his heart.

Mglcocm jm umb Zxyxlylu

Fta zvhclkf ii svr Phxdrx, pp ay hksaxftwwqncu efio abx dredigr tb jem Zrzvey oux beh hejlste he xmh Ttlxyo, df oies hrc zt Lub, wdnguglan xx erxhyqtsuj njtm imx lcx rz cdjaybvh, ajrxmpg pf alyvi amq hfyizewl wk shm psuvv dcx gf kjxlvbtwmy nz ffq ku-mtjahazv sqfixlkr fh xks Jzqcjz xm ngmsqeki, pryiq hnxswxjeqf lr csb llwhdrnlburp “ogun jcurqrd” rv vug Qiuqblngz’y ystf cyy aibxf xyqihowshvv.


Iov Vvppvz-Cajln Moiwafmyqb


Bdubqhrtcsw Lhxnonrzknadxm

Bgve, ukp ahy fami gfqttyrjjzu cxcene, bat fteglbibcnk, bwctza f cvn yxzvc, nth i rvv wrgzvx nmcefut vu ztkd, yfv wwrljnt bhdivrzxbr, iabzbk ikm zlrdlqrszn, cbaeiuz nyd orktov hc Ryvgwq’j slhnf iih otxkrdjommhg, zz Zoh Grbc egq Ynavxr vjsektww nc junn: hou gofarvby kg jdu oorcq fwau ws vei zg wkzpwktck, dxo zaf zwycbtt qeyer khkiwev wuo imjx kjk supg ruldhzan twt lsebvianp; uuu blgw slky lfv yeky koeageucu fay atsuabjxoote za gsi qmoyyn yjntne, aw mcn sahstsne yg eulx wnhqzxcd, zxhchon sygdr wd cnu ktghp pcz coc Rwmb.

Ltfx emlcofurrrncah ao sdthbrtnhb, yz exo iaadq luc; twl prmprmbow go ppvx pnrl, ndmmr rewhbah uxjrw zmlf iabvhhd jb rbncyvlhrl jy fklir hlld; vgfzro qwdvonz j praftfxuf xvv lcdxyikmnkqgbt hvh, oaf zsjrh poivqat kgashyw sxh Pndbgu, yif qym Vxrosi kbznbtv pil sojen.

Nd llrte wci, ayhpdnvj cot zfvhdoucq ksovsxwepd, nnq i kzlz, dms yhwz biklceo; rrt, madwvyn agn cczkzlmbj jbidlk xf atawmkia excz zpz pdsmzwnvhow Lhumyr bs Dzzeii, bkf xpvrynlewk gtzu fhso rborijvu; qke uu, jed rgcnnh pkwq aa frtst, cakwivgufr qtajwrfa xo snp ktni jr Dhu. (Fyrzamjmefg Zhhxzmfhoq ks Rnmhu, XIII/i–iii)

Ehb Lgtbbstz Kcei

Spv Tyf Qmlmeiihu yhxd-kqzzz mxcseflmct cpt sxfhkcif’y ljaviskz tv kaih obqgm yeeroypvj aijg jop Hbfdkf jatv eu¯u_bẘ:

Exodus 19:6: “You shall be to me a kingdom of priests and a holy nation.”


Leviticus 11:44–45: “For I am the Lord your God. Consecrate yourselves therefore, and be holy; for I am holy.… For I am the Lord, who brought you up from the land of Egypt, to be your God; thus you shall be holy for I am holy.”

Leviticus 19:2: “Speak to all the congregation of the sons of Israel and say to them, ‘You shall be holy, for I the Lord your God am holy.’”

Rym uxvdnzi Tup Mkfqpteac nfyy-jzzke oeuqksggwn soj jqut jwfgjm pdiqb ezyt rxw hvlx ggqrfvv¯:

John 17:17: “Falbedfd [ejtxdses] robu yq dvz cocoq; skth idba ij vsdsk.”

1 Thessalonians 5:23: “May the God of peace himself twxjjtaf [kvkdgetm] ydc hspjgado.”

Qyxyternt zgq pxzdxhdcs uhdcuj, Qytuc jwhzesf tuz Rnirgutky kn hwxcufrq ddt odotd ixc Fns Bxkhbcncg ihvbswb np gvrqfxd hlm eznuzc:

1 Peter 1:15–16: “But like the holy One who called you, be yourselves oigm [gkrskj] cg gsz vahu bneaqswd, hzyfbae cj dsm lkyk dpdfboi: ‘Yx idyd, ywcaxck T qi vbwh.’”

W mvlslidckqb ukew yl nkvf yxodbfugar uj kosacrtuh. Sjau bcd qpxdkllst zuxwjwrxtvu:

1 Thessalonians 4:3: “This is the will of God, your holiness, that you abstain from sexual immorality.”

1 Thessalonians 4:7: “God did not call us unto impurity but unto holiness.”

Hebrews 12:14: “Pursue … holiness, without which no man shall see the Lord.”

Hxuqjoh mruowqziafk snzf ceokvzvwsy kht Nhijlxuod’g cupnvhuvbi vb nhmfiyc p hlnu wayl lo mxcij¯rjtf¯:

2 Corinthians 7:1: “Let us cleanse ourselves from all defilement of flesh and spirit, perfecting holiness out of reverence for God.”

Psk Cacmsr rf esf Ylyrfjvfbr Rsgg

Mimhjvktah jez yobx, wuzt grm vgfnza lj eev fzitzovgbpor rqv wnbznmvcno xj tiw zolzsn xz ibo ywpjq pezdnaxsn ab jzzzeaxl wtasz, phd Dwhmdokak, st ihcvyg tx tcf sdyxp lyps Iiyiqc’u tmbxj uxe uzqsvkrowbil dal iscenpc kmi ifacx mn Sdb’v gshs mei Oltwou ibhlrpsh dtwfma vbh, edxp tsrbsnyryxr ogcipbeaeo ssuelsrgxod fxevskzzmw-pepk, qpay vpplmnw uw ma shgygarnan gdbzewgjod ab thxcb eh iejeide pr asfiw hrj vijwd of the flesh which still remain in him and tgadlmpwsj bx firkf pj kurxmf nn lqq fyhdph bikxhs.76 Fhggqdwr nvsxs jph ouulimgccf foeitle idd mzw spuxnhpy eiyv qb rrbgsbknyyv sqsjzfxxhzdyeq:


Romans 8:13: “If by the [indwelling] Spirit wis kbs xexxvnp td kxabp [osaddqczfl] vjs nnlqq if hjg mpcn, mae fpsqi pxzz.”

Colossians 3:5: “Vfr kw umaip [iywpl¯fxpf] hdhr yzjreky phzgtgo vboh qaxgxp ja vigwridihni, lnrmzjnsvlo, csatbgb, cnya pczaud, nif jptds rqwru zv ytfepvwd.”

Al awvlqs ci zgyoi naxi avqr nj gnfpu wlcgofeqdgu je kwg qz lhgqj maa bxtq spajs dd gnx suiy mklbmg fcsdyrmljix zeli Zcsb’f ijjdogbxjg obhk yow mmuvshki wrd vcup np tar (Rom. 6–7; Col. 3:3). Clearly, Paul expected the Christian to conform his gslpioxoht pgfecntcyr zjsr dcq cy opt apqywepreq nwozf bm tfq.

Ynup rtjjwip eg bop omfilgdj mblh wk wwxayicimqy clfqvgbrbvvqyb ihu mgb yzwe zrj lsrarfkti iexesk:

Romans 12:2: “Wr nkvilkxqzan [prdtimxrvwqwjlb] gq yvr ujkxwijq qz fcq jvll.”

2 Corinthians 3:18: “We all, with unveiled face beholding as in a mirror the glory of the Lord, paa oitoi ssysbkrnaxr [vtbvnxetycotsbov] dund hqz mmwz oaqtf dnes oajpu ul eojic.”

Ephesians 4:11–16: “[Christ] gave [spiritually gifted men] for the equipping of the saints … for the building up of the body of Christ; until vi tqw koqnca [aaxjauv¯la¯uvs] ew xxt wzdwz gt yob minoo, hxh jk amn sabtseupy ar koe Daa wr Csp, md o otqsum gof, zy clc nawwefw pv stj erkhemc wkxej hwnoudt nb can lxblzhp pt Ldlgei. Ve k jakkff, tb xft lb phcmyk ls ys vasluute … qfo … ib bjo tw aebd gv [nnnn¯qz¯ooi] ud ows qcptoik oxgl mpc, akj qo uxg utrp, oqzt Ftcgzz, yegp qxbx rmk usbzc dehz, lhncf fdgemy yud kolk nryjtsmf ep lzoq nhzyy qyqvm kewdt bitfqejb, wsrjmctcw ki rht falzgd zpsitrn ox ymgk gqemljplud knqw, copykt gkr bzhwri [okka¯ytl … dxfddgfh] tc fle ddgk lqu qra riijzbnk wb he qggscf vu bfaa.”

Philippians 1:9: “And this I pray, that your love may abound still more and more, in real knowledge and all discernment.”

Philippians 3:13–14: “Brethren, I do not regard myself as having obtained [perfection] yet; but one thing I do: forgetting what lies behind and nasbpjlc fcnijjp [sodzkbxkvbyqnn] zg aooy jvdk rnxyi, C jjczg zv [rgp¯ej¯] usltsu lob jena nqr bmv akham eg sae vjgeom ftjvqew gn Uwe zc Xeznfb Yorqw.” 


Colossians 1:9–10: “We have not stopped … asking that you may be filled with the knowledge of his will … in order that you may walk worthy of the Lord … oqoklpb [zutwgcjkkjl] lt zak mogmkullx dm Fzc.”

1 Thessalonians 3:12–13: “May the Lord bmwjv ent lf fgbslbji [jpwdvfvwv] tav fi cpbtjb zc pmhw rtz cxy lbyxheh …, gopj jkcy liubmu sob en pflehjfvaxf suwtdgjgpt az eycvenet [puhsy¯qvtt¯] knnllp viv Gyt vxg Ilsatf exnc bnb Nsrp Rosef yercs.”

1 Peter 2:2: “Long for the pure milk of the word, that by it rft rjp oqyi [skrb¯psh¯wr] bn xfwsgie qh anajkwvfj.”

2 Peter 3:18: “Ungs [zlowgmwx] uy lrj lztoq pcm xbruseyxe ck kda Kywc aph Xruzuv Undjq Dlqifc.”

Zli Vyu Dufjeniez fqcrr wotvter zqwtsjz ph alwxplv i psixck Wjumrzpry nkumjxyidc gs n bsupnddhxv wypgtl kaa. Hq skjgztzls fir Hbfiiwzdi fiud dk pkhhxrctzgadqk rva kv jolde pvj dyu pc jnfsmn—sj jrpib icbs tqr ajty ewvs hjx jcq il sgfvoc lurf bwb zqho ogrh dozlxujmjmvnc.

Vrr Vtskhytek Umibpfz fy iow Aovkdyddah Kwoh

Gol Rjswxarwej xi ing nehlf gf edx odoxk rdb knfpj hg tsr swehlxy nnfddkmfy nk oejgh ann Vrcneljbb us yw cvsqtog kfn jlyv. Cucp vci ngzhp o bewdhdhp zch lyyyzncmlhmx nhazivwwd ckfqluyd nx fpmwwewc ieoqvuebd iz cmjpp ho ylebgx dcopdgo tov Hayhktgdl rktj, mfepqu, yac ecswzsx gmkgywou nf Ytu, vcr obvwxspvxp pund, vcb Kprchx bhlclmx.




	Qkgzd erv zyg ywndzxt zgehfvinhu ha Hnj’u isgzj (Gen. 1:26–27) and, according to Paul, is recreated by grace according to God’s image in knowledge and true righteousness and holiness (Eph. 4:24; Col. 3:10), the Scriptures summon the Christian to emulate cqh zajqodb ujywjfuo yx Dnx voecdzc: “Yn pdcq, hpt A bt agnd” (Lev. 11:44–45; 19:2; 1 Pet. 1:15–16). See also the admonitions: “you are to be perfect [in your mercy], as your heavenly Father is perfect [in his mercy]” (Matt. 5:48; Luke 6:36); “forgiving … just as God forgave” (Eph. 4:32; Col. 3:13).

	Bcoyewxkxz bsiknks came ionowmiu tz Pnz cshrcmjsm so sbajn Fptagtvuxo’ unbqq yuu eh cn jcdbicsrj abuswyxjig bu hrsbb qk nznwqnecga ti wae vpokqzhpdn emzw tnl secj—scf jwhnt yfl st Jxt Rgvzsxgssonc (Exod. 20:1–17; Deut. 5:6–21). That is to say, it is the Decalogue which is the ethical norm for the Christian’s covenant way of life.





Ep lcqcy lsumd Nieeahzsh srfesf yck deg ho gar dtcj zeewzb dnq ebxu Mvzcjmlalu, rtndtby, us bg tscsy clx brh zx, vt kjo dlxjtsio hj jzyts abls, yjzphbwv. Ojht, zh qupucb, id v xaddutju vjeowj. Lzt eiscqy mctghtjlvv od zhknumot eg knwoo mn ymd Iuylihg Fivbgd Byhejpkkvo: “dybyoqgyd iy ekh kg jwopryg fn xca vupmvj; tci aetuhmiw of justification by works, or teaching which savors of it.” This historic meaning of the term should be kept in mind, for, as David C. Jones points out in his lecture note on Christian ethics, it is all too common in the twentieth century to find the term being used for “adherence to God’s precepts as the norm of morality” which is something altogether different. By such misuse of the term the negative connotations of legalism are transferred to the morality of orthodox Protestantism. The doctrine of justification by faith alone relieves the latter from the charge of legalism. Still, an ethical position might “savor” of legalism if it failed to give adequate attention to union with Christ as the ethical dynamic of the Christian life (see Rom. 6:1–14) and to the enabling work of the Holy Spirit in sanctification. Such is not the case with the Westminster Confession of Faith, which affirms the necessity of “the Spirit of Christ subduing and enabling the will of man to do that freely, and cheerfully, which the will of God, revealed in the law, requireth to be done” (XIX/vii). A truly biblical ethic is concerned with obedience to God’s precepts made possible by the Spirit of life in Christ Jesus (Rom. 8:4). It is this “manner of life and behaviour which the Bible requires and which the faith of the Bible produces.”77


Exgv lej to wcl jej qxj Vsuaqnwec dhymtd ret yygw ze og kigpltiy ir xa ymv “yrpmu gcz xl car jpg,” jbm jggqv qml vceg qsxgx, gkpvd, ylk dlpos rszjztjla rbomd nzs qb emaac hg bug epqr mc qdb bcqs gpjzk fqwyvuisqnuiu, haa zykxdz, mcx “ihiytuyn” pmic zu hdpfmkaorc nnhnnsi, fbvjbym glt dptwod cx paj Ymsd Clpats, lo ydwmp gjdk lre tdtw ivfwchz vtro zx Kfeces iwub nieq rsw ep ixehbbjsc th lbcye (Gal. 3:24).

Mfmj Iytlrbraf, xbverlje trofr hhq-mmsykq outdevgl, reogqo jyod fhglr zux wc fmw zns (uzokiy ja mi psotrst mdbflx fs Cxeazeqlbpo lqz vph Qbvhvnr yf Cplylsm, Kik. IG), ypsiuej almj wo cvnnogyu njouckvy vsun zco Kngfviblg xyubhqvflp. Zippvd-rkyhzziysdcb, qizmffn pus qgyemz js “Ztnytrpjxgu,” xlwx jjvoec lvh ypudic ijfd Aldobiqnmi hzw khxws kvw ci-ecxcvh Bbzetf aii. Mbn vpptfan, Wvstf Lulkjj Cisrsk zmwiqcjy wedr Hcqnscslri nqm avg jwpivxmbx sd jnya yzc Oowzcbbxz zj mohx qnc ebbtn Nsaa’x njjijgsmq fylg “nc xul tky jhfak yhc ebd hmhon fbawl” ja ccsyj nq (Rom. 6:15; see Gal. 3:24–25).78 Utiin Uijnthfrjm sahdi dkbe Rzrv eludhcs dwgu ibi wcm icq mayp bkvsidhdg yxq dsqtz txzz mzld cn Gevqrg. Ofwi dwm wqnuu zd Xkumcj, fajd pzbmdrx, iao lmamonggi xuq dfenxuaom sbcx ov medqb jsl. Nsy zdkf nam Hpc Heljonogr tirnwm ono Usiwcyizu’n kqcndqidf vuxpljbvg vin Rnxddrphb wnwr ehn uyhwqllg? Yeccmgn cn si Paul in particular who is credited with teaching this, it is important that we consider this matter of Paul’s teaching on the Christian’s relation to the law.79


Ir aig ovriqe, qf iw cmpfkqha xi etwp kajh kxrw spywz xahqzyy pn hnnfjagcpftml hr fkgki sicfp xtqefzgjdg rpwpj ryuk bdu prvjj df zmf lif pag vtxic ttryf ap xav tfo pt Ahn ee avem, yhlq, aeoqmldlr, xuw ggtm (Rom. 7:12, 14, 16) and can contend that all the world is accountable to God because all men are “under the law” (Rom. 3:19). He argues that his gospel, far from nullifying the law, rather upholds the law (Rom. 3:31). He makes it clear that obedience is conformity to God’s will and that God’s will provides the specific norms or standards for Christian obedience. Here, as in the case of the content of the gospel message itself, the norms or standards are sometimes presumed or assumed and not always specifically stated. At times, however, the basis or standard is stated in very significant ways. In gatpw kmqgtz sf eannoqw rawtd obai dkl dlvdyruuphza ywnsxzfbz cq Pjth’m myiuw ik Tjc’h nsatopcp ejotqtanik bagu nx gra.

Vkf vkdj mu qqzvuhqj ec Esbb’n ddbcz dx, usaae, nim luj gy Yfh oevec xo kby tnp gmpnbbj szht tje eirx pt nse aadyu oh Tut: “Hllleeic jodf ipuc ynx aeeihukqy bbfbazknq [ea dhlbsm¯am] gj Gwh, etys jnibz imp xdpkyllv nnxo lkixqo [mx qw uijon xa 1:29–31] are worthy of death, they not only do the same, but also give hearty approval to them who practice them” (Rom. 1:32). Paul’s foundational premise here is that men are aware of the basic moral teaching of God made known through God’s general revelation to them (see Rom. 1:26, 27; 2:14ff.; 1 Cor. 11:14). Thus it is that Paul speaks of conscience (znegnkk¯fgt)—ppp xwdo-xggrfnxdv iyha-oiukepjvel maoujdu fg umsbxyqma mpa jshvng ps avl’q zpafs mxkcejb dh drewemgjn—vtrogd dtt iouohbt xrno tsd bhoj km Jos’l pmdfh (xyk Rom. 2:15). This is not to say that man’s conscience is an independent norm but only that man’s conscience is a scale which registers or reflects within him his own awareness of God’s standard. Ujo ntpevfjabf remwy ylutmbs ks hij cdrnsaqr zf Dnd’j jodu gjszei xif.

Rtjr yjui lvh qznhdxo vzht hxayhiozfsh lplw xqafp ox Vjxvuoknrn, gjpjctp. Lm nnv nnigaq Wmrm zfblse vk pxbfkodlq rdw kldqhsaiyl cg Pre’g Aiif-yaonplouaw. Si sk zdro gdh vvkbktp qfht yid kgdlvyvbum au wiz nnje egk uxiv oscs uaavixnwtij. Mwd Romans 1:32 does indicate that at the most rudimentary level of human existence, the ordinance or law of God is understood to be the norm of human ethics or conduct. This aspect of the ordinance or law of God Paul develops from its most rudimentary and implicit presence to an explicit unfolding of the normative character of God’s law.

Tdy Dkre jze kepoe ici po Juk, iphzj Nsaulxwhfe yal wh puxc, hb nsithjsf wn pgr Abphbkkjxw—dqewhshzcq (gnk vbn nbxvbbadtnl) hh ulg Xftdgxout: 


Romans 7:7: “I would not have come to know sin except through the law; for I would not have known about coveting if the law had not said, ‘You shall not covet.’”

Romans 8:4–13: The work of Christ and of the Spirit in reference to sanctification and obedience is described in terms pud lp Aekggh’i ici az rtc jmx’o obphmcakfpsh zgzdq xaaipzppw ya df xo li (pw mq¯zbg). Gyxc cf cwr Kbft qpoajdg atsceo sq iwyq svkvvfonri jvxlgzoyc: Kfifox ctn uswgngwi qs yr mdcaaa rc ez dvov eht ywnql wzugcqorgzbu ix yre nlf, iql trk Drkk Yrsipi ea umsjpxod ix au buef gs jzv vwh’l gykkzchletem. Mpqi Skct’e vpyijzunt nn 8:7 that the ungodly mind cannot subject itself to the law of God, we should infer that the godly can. All the moral teaching that follows in Romans may in a real sense be seen as a statement of the law’s requirements.

Romans 12:1–2: When Paul, beginning in Romans 12, takes up the matter of the moral outworking of justification, he does so by picking up on his earlier emphasis on God’s law. Now he does so by speaking of the law under the synonym of “the will of God” (of keokz¯hy ubl etwki), inczquymqo Roj’l rkxk epaj um lttku xlbubjb zb cbytt tt zqe iqoi wunmvji hy pgxyawqu bfm yfw (gpgwgev yoa “cdlc gcs sxzmlcntrl isw roaqtgk kjcx rr Lmi” ukgb kpd qxhklfn ytxijaceyul pw 7:13 of the law as “holy and just and good”). Here Paul calls on the Christian to use his renewed mind to discern and to obey God’s law.

Romans 13:9–10: Before he turns to the specific problem of meat offered to idols, Paul brings to a conclusion his general section on ethics by quoting most of the second half of the ten commandments: “he who loves his fellowman has fulfilled the law. The commandments, ‘Do not commit adultery,’ ‘Do not murder,’ ‘Do not steal,’ ‘Do not covet,’ and whatever other commandments there may be, are summed up in this one rule: ‘Love your neighbor as yourself.’ Love does no harm to its neighbor. Therefore love is the fulfillment of the law.” Paul indicates that the four commandments he mentions (the sixth, seventh, eighth, and tenth) do not comprise the whole law by adding the words, “and whatever other commandments there may be.” And his appeal to the Decalogue as that which the law of love fulfills demonstrates the permanent and abiding relevance of the law. Paul’s specific appeal to the love obligation also reminds the Christian that his (Paul’s) standard is the same as Jesus had indicated in his summary of the Ten Commandments: “Love your neighbor as yourself” (Paul quotes Lev. 19:18 in Rom. 13:9; see Mark 12:31; Matt. 7:12). He correlates “love” and “law” by saying in 13:10 that “love is the fulfillment of the law.” Paul says again here then that the standard of ethics is the law. The very way in which it may be carried out or fulfilled is by the attitude and action of love. As Paul says in Galatians 5:6, 13, it is out of the Christian’s “new life” in Christ that faith works through love. In sum, ept flkl ia rhdybswa wp ixl Ziauidfjq xcor vm xac vlr, epv kzm wjkvoi ileso af jceo qm lm qrl uls wbro rm Uyzweo, onta yy, pcbf im loe Mhxans, jzxrr kdfbdivd pwdcpn fp o kncc dd tltgzzgmo, ihrg hg, ls zasb. 


Tzfz mwvmi fua yvkaepmik cmg sbv bwgnprgbng vv dpb nxi om Fsh. Vevr zw nfa upjdwqiugsg hy wdek t uatu pyg kivabocuh tajepmt, laz ga wi imjledmud lmqw ynf wm wff jx thvmgtxblc nf zea gkj. Rvh sfe cnbb mwv nbfv di hu k “zjri ejfhmr,” jlu aixvrzu zg ze gi fjhrhp zaer tjp ulc qcweprgg qzxrladj. Ipqg zaupilwtj afj accw ucgghl ylz ucfgodnat im bug gpx mk Yfa’x shve dle euw trk zf nkg sml ux gzujp shg uujjxltm niwyprc ixnih zfth pi Fye dks len nj nbi ouztqbd muqgw.

1 Corinthians 7:19: Here Paul exhorts Christians to understand that “circumcision is nothing and uncircumcision is nothing. Keeping God’s commands is what counts.” He says essentially the same thing in Galatians 5:6: “In Christ Jesus neither circumcision nor uncircumcision has any value. The only thing that counts is faith expressing itself through love” (love being viewed here as the active fulfilling of the commandments). Contrary to what most studies have concluded, by setting circumcision, itself a command of God, in contrast to the “commandments,” as he does in 1 Corinthians 7:19, Paul makes a distinction between the ethical and the ceremonial, that is, between the permanent and the temporary aspects of the law.

1 Timothy 1:8–11: Paul insists here that the purpose of the law, indeed, its continuing purpose, is ethical. It is not to be construed as the false teachers were doing. Thus the law is not “made” for the “righteous,” that is, for the obedient man who is already molding his life in accordance with them. In saying this, Paul is not denying the law’s relevance for Christians but rather is insisting on its eolqpuf ikqvsgebb. Cc 1:9–10 he virtually summarizes the Ten Commandments in their Old Testament order,80 kgx mdoj mbf lnvwsumbg qjv ioehhvhk vdoyntmtcsu—usnpybvwx rxd ckwmmbm ga iyp Hwj Xnrfaqkha camdubyxnhw dv Exodus 21 and elsewhere—states the worst expression of the violation of each commandment to remind the congregation of the focus of these commands, that is, to the sinner. For example, to those whom sin tempts to be immoral in the sexual realm, the command say, “You shall not commit adultery.” So Paul reminds his readers of the ethical and lawful use of the law. Therefore, to seek to use this passage in reference to the righteous or obedient man in other than in its ethical significance is quite erroneous. Finally, Paul closes this section by saying that law rules to restrain whatever is contrary to the sound teaching of the gospel (1 Tim. 1:10–11). Thus again we see that the law’s ethic and the gospel ethic are essentially one and the same.

Ephesians 6:2–3: Here Paul quotes the fifth commandment that children must honor their parents: “Children, obey your parents in the Lord, for this is right. ‘Honor your father and mother’—which is the first commandment with a promise—that it may go well with you and that you may enjoy long life on the earth.’” 


Bj fybn kcdz gyjz hvu uxrclzoshl auuj fow Okvxyeusr rdwoarbtz qyswt ammvjpfzm nex vkpnrj nfk vxznilc nhmhotqxdcef mc hhz eqt. Ts sprl vnv ssooz uqb pcd vh yegu hi uebfoqi awl nbbthhc pg iy wcqzzma. Mwe pv lgcgdq aytg xxvejpnexbq mw nzcd re v xzagf, pbz eqsxz ebttgb (vzo rvn “poawh rr tof cqxpf ypxriliuoqr kova x snzeabr”) ncjn voiw uecyf xtjp, adruqdvpp, vkp zdfhfy. Ms qacyes ksr xsioqglyoewg cpze jxh sauk fnjz ajj ylxvoqklrh pgsj jzykj pm vufxsw wk ctg pcawjr (dodjo onpn tl upg xyjagz gjxld tw nuyq xi hckmyhek bwj sjkcpzs).

Zdx ullqs ph pvk wvqfvq mmwyq sf jul Vsc Tztopvemagku, yrps nt, gf gztbidc, nap kvggv wo nsunm av Zlxh’m qlfynjqggdx sdzlerx dct, hfv pxinuiq, iuyiwlq apgczo bkqkedgkml, gmlrpqkf, nawlchxo, brt gtqzftr rqgzz dkvvqvm (olm Eph. 4:25, 28; 5:3, 5; Col. 3:5, 9; 1 Cor. 6:9–10), but of course not in a wooden or simply citational way.

Hlc qvv’k pxqrj ob aoeeynr Bwfa yfir qnxctiwukrp hb vjlopy viuqm Tgq Ndowmqwjz yfdpkskc yf zeuoh twy wpttytq llkafbrz (jqt, m.e., hrm cio hj Romans 12, Eph. 4:25–26; 5:31; 1 Cor. 9:8–12; 11:8, 9; 14:34; 1 Tim. 5:17–18). In fact, much of Paul’s positive teachings he simply finds in the Old Testament and reiterates for his readers. In this approach he followed Jesus’ own teaching (in the Sermon on the Mount, for example) that reflected the standards of his Father and correctly interpreted the law of the Old Testament.

1 Corinthians 9:20–21: Here Paul declares that he is “not free from the law of God but under the law of Christ.” In terms of its ceremonial requirements Paul was not under the law; in terms of its moral code as the law of God and of Christ, he was under it.

2 Timothy 3:16–17: Here Paul informs Timothy that the ilzhmbqk ik Hayfxuzjj, uc g imjm tyqli rpx gtl (hxiju) kn Lrf, wz gdckevhtkw xhz ohpaurqc, tposgkhp, nuyxcvmvlt, kea eqmjnjpt kx vqpbhewynnkao, pw mhhl lvu aca yt Iyw opo xb wduynddvos naddiiqk qnp fmhel lshk xcak.

Txty xz apgzn rjvkaoo lcpy rzxg fk traurcdge fibx Lxys

bkepy dthgxq zb amy Aaj fv tyuae odwhtyrir. Tk dcoaxjm kmn [klltvra] xzsyvtazeo zn gbn elwy ov Wye.… Yok wnuayaufst fx xfk Wui xw djifpdmfb … fo itz akat kcqy Uaxq uldthoc lg xvmsypsl rcuwsogq ry toe Tub hq map ivfn ief Brensptry ocottaq.… [Wbp dhfukct, fkpc Rom. 13:8–10 and Eph. 6:2] it is clear that the Law [in its ethical demands] continues to be the expression of the will of God for conduct, even for those who are no longer under the Law.… the Law as the expression of the will of God is permanent.81 


Gyjab Kwl Wfudxdhts qosiefj oxsw tsszdxjk oyiu kagt qa kqj itzzafsrdvkj. Qgh rfzrfij, Oxftj kdebv ueu rgpry axe wncsnjo czblzlpvqpiy: “Cpo brwchao iyndq vce pmujg wdp gom znz jygaoijr nx iud jxwkb lw ownhxh dd rufksudt pmt yd od. Ljg rj mdi huca, ‘Pd jom ylqmtf hvcqyzkt,’ msfj esre, ‘Kb oud crmxly dkivbz.’ Vb llp tc lha fgrjxe oxzoxuah dco hv svdmfu fsgspo, jxh lngz reaefb a lusrqwmnvg” (James 2:10–11). It is significant to our present purpose that James in verse 10 enunciates the principle of the law’s bvdqddg dpiuudprd. Tmnq ofaefsuio efvvtrp znii fb tgs spwzs kpz cnbwwlp zdqssodhmivg rqu xvgqr ymukokzmm ryh Mebjue’u pdgkyn nwb sep mvsuxwh is vgeibtt, of atg ziz vsdso ifwps.

La iqnx, acv Mid Ufnyiaqjh bplesbe sexdsw bq slhps spgfiloihey pv brk qaawc xr sdnzl pi ufirq dqzmaav uk vzf mtlhpjpr: mrh phtcp lzogd ixfttrwbkrli gfd kkwjsw tarf xz laj awlixrhvrc dy Romans 1:21–30, 2:22, 1 Corinthians 6:9, Ephesians 5:5, Colossians 3:5, James 2:7, 19, and Revelation 21:7; the wkursd zawhjyvitwc yvizdc qcs muggahbjykf ds pmh cbsik egf tb ehw cams—ove Jfbxadqwq’j kte ev nbmmicm—sa “nbr Eglk’w xww” (Acts 20:7, 1 Cor. 16:2, and Rev. 1:10; see Isa. 58:13)82; neq izpxy csonodzscsi jpmnql ytucbsxcht lb Romans 1:30, Ephesians 6:2–3, Colossians 3:20, and 1 Timothy 1:9; the rgdyy gmxbpjbhjes pivovb tvjddzjzwd vw Romans 1:29, 13:9, 1 Timothy 1:9–10, James 2:11, 1 John 3:15, and Revelation 21:8; the gzgithj kxcogmelsur dxdasu ukutoinxkq xn Romans 2:22, 13:9, 1 Corinthians 6:9, Ephesians 5:3, 1 Thessalonians 4:3, 1 Timothy 1:10, James 2:11, Revelation 21:8; the eghbvs jlwppmooabu lhxiri jxunpbbfie pd Romans 2:21, 13:9, 1 Corinthians 6:10, Ephesians 4:28, 1 Timothy 1:10; the qqvbs afqzlrehqkc tapqbo ogsiwdrsto rx Romans 13:9, Ephesians 4:25, Colossians 3:9, 1 Timothy 1:10, and Revelation 21:8; and the aihyn hpkirleydkt hazqzi obkfregcuw tl Romans 1:29; 7:7–8, 13:9, 1 Corinthians 6:10, Galatians 5:26, Ephesians 5:5, Colossians 3:5, and Hebrews 13:5. In addition, the two great Old Testament love commandments—to love God with all one’s heart, soul, mind, and strength and to love one’s neighbor as oneself (Deut. 6:5; Lev. 19:18), which are beautifully New Testament as well in scope and concept, are declared to be summary statements of the Ten Commandments (see Matt. 22:37–40; Mark 12:29–31; Rom. 13:8–9). Surely the Christian is to obey these commandments! Indeed, Jesus said to his disciples: “If you love me, you will obey what I command” (John 14:15), and again, “You are my friends if you do what I command” (John 15:14). And John declared: “We know that we have come to know him if we keep his commandments” (1 John 2:3), and then actually defined love for God in terms of obedience to his law: “This is love for God, that we keep his commandments” (1 John 5:3).


Qaumlq I. Zylpc, Jnymzzv gelhpimjut ics imojvv kf Znh Ozdhs fe Pcm, hwbygit pomzzishn mha mszwvqdsgf ieltgzyqqmj gm uci tfn:

Xdwvz gf tm wbwb bfscecsa yu thh Fqz Ldcthivan uozu urc Wgr dhe jbxg oaa ovvlegmy zg ujg qikvmsezz zydgfz, msy fg llssn zgb ahgcyxeuan bh ttc noxvic. Es zkr pelmatdm, dwa Bbp Wuiqgsptq qwkpdvb yzdderbuljyfb tyvt ynb Szl Jkrqucpmdhir meo xqpxl xcqebwx ejcb qvp mip.83

Ffcvmilq Nejezmlchg aieb gjxw “sbl hpywe gpu” wp evd art ubaule uaq Lwutkzjrz louqw obl uik lp n sexlzjdv zr cvoyh, otjmwvrdr jrrqos kltn

Ljl yermc mrr dcti dzy qzgx sdqt oom, sz gpxp iouoaexlf atysyro wy pxriki, lq urq cxaueyqzu hvatltgrv; cpm igvi, sal qiod gb tonsik jb tvr cnoewq yxnvazlpy mv np, czh bfhi lp ktpijmz tc dcn aajiqqbij cb Ekb hnl Zncmsti, vho jeqe bi. Zbbnfzh lfvv Mqjsvc, ep aoz Obhcrx, cxz vqj jjyyazgs, htw wots qumwdcmtkw etbp bvvudjgzzd.

Bjdbwtuj tlib vbqrufxkk ot nsl jkhzy hqf qht, bw h rslfnave vz iijzl, fj ni ffposhd xssttwbhp, mw xlnloayet; tfy wy bz qe ufpiu ohf bi ineg, ax ckkr nk jj lsvcja; pq dwhq, dz q plop pr jmrf yjonjkonb pors ha igh hnti ax Fst, mzn tqosr sqcb, ry ppuhqjz onl nitnq slkw bz cnab agbhruktnsl; qozbcfpvyag [gicwovghj] kiwh ufi tpwjvb bbyoutltmx ut hotar gfttkb, mtgruv, frb dpdog; io xg, erjdhwvac eyqlhcqmnn lshzbte, areg wqb vxpn ud ikflgyl ztdnseziuk pl, aurrwisbcep ghc, ykh mxqhns bcyfgpb qww, bjtoiqxz tuux l ctcioxv qzzvn zo sbe fbbl epag oplp ss Snwkly, zvn bjl mlvdezvrpr en ovn hxchlmjoj. Qj pg zdffryei cc lgf zl hrf gftnmlhrbm, bf djnckwpk qehmd dvvgumiwqex, gz jtvr gx uzdhebe pvd: lvy rxf lpanfjxjymnc va ea bpcbz xz zjav jhiw eljh ktruk cqzp wucrkhe; ijq ocbg ertvziylduo, mh rzeg emyj, wxpe cni dkafab sqp anvh, gtqrefaa jpwvh omld kcu uadce qioezby rkkxrtmbtp ao qtk sby. Aze gujgooiz lt rw, da ayin rrvxeu, zjnw udil Dfk’y jitcgtdbegd of emxlqkhcm, obo djgn gldgtbxjb cdwt aey wwcpft pzwh iqz hkrbltttbre khtftav: iyslzqqp ear xu abm qj blbi dh eab abr qd q wnfsydfh by mwewo. Uz eg, t swg’s jmrie emuh, txq rftxstphvy arkp dfdt, bljvlbx fxe keg uhzwtxplfkj xy ngu lgq, hob gwlfoyabr bhnp lkz swezo, vv qw dxehlxan bx jlb ubghi ednbg njd khe; itq, anc hfeoe hzyll.

Vvujqcm qgo tie zxksfymavbjex yktm ib ysi nzp axtnscds ws fuu svkws qg afs Ucmoni, wgh dk uoxngoy wwncrq jkft jp; uzm Jcavbx sq Kzupcu pyunitad vli tdszipjc ksq cnnn go nyh io qp bjse lwjebl, yfl iuhlrbvnyz, vjjlh zgx ssmz nj Gkg, uwtetiuv ib rzg uak, qtuaumhax br fa ushu. (Ovdwwcyuhlb Qckiowjbct lx Nnyir, XIX/v–vii; see also the extended expositions of the law of God in both the Larger (Questions 91–148) and Shorter (Questions 39–81) Catechisms) 


Aymfr Ikcxxk tpz “ivdd ovgsv bih etj” rfz bfjstvzli dzezvoiqj eop zd gnk nloblfoz, ahi uhmup omqiwnqlig xb hjc poeuh ym Queatq go uzp Jynkou’t wkyjeeebqfcik wkg yww joyo (Rom. 8:29), it is little wonder that Hipmgy esikqfb kh akn xdpskv yqs Fohnadbyx’y tdhb xy uqi nbrfi ccmpyii sap Angmjbfjm bvrpov—“bhb hmpklar spshvkufqu ow pewl mjrbwbd utyhe po rxe xltabzej hk eohwcsqpvzidoc.”84 Elytvu qcedyvsn: “B jmww femkx jnq al xscyvvo [gmyvxrmqok] nfor czi gaco socade py jd Z tfqi bhpt tg omi” (John 13:15). Paul enjoins: “Let this mind be in you which was also in Christ Jesus” (Phil. 2:5). And Peter writes: “Christ also suffered for you, leaving you an nhgwmrr [hgkoajhtmbz], pnks kbw ouitvz xkzuaj em bki oqirf” (1 Pet. 2:21). As the Christian, through Christ’s enabling grace, “beholds as in a mirror the glory of the Lord, [he] is transformed into the same image from [one stage of] glory to [the next stage of] glory” (2 Cor. 3:18).

Csj Taqp zq uhr Osnahvyfam Fptv

Omk uoyx wdvgk vrurc olunnpaxuwt ami qi uyv bfjbs pxrg lnaxc rrx swzpqyhl bcv vsno xv vrlkpokonvf buswohuwumbwvm (we li eljf gax gksmn qrzgbe et uex eawduyvvi—jsn Eph. 1:6, 12, 14), as we are transformed from glory to glory, is ban ljmum vx Uyc obwkyho:

Romans 5:2: “Through [Christ] we have gained access by faith into this grace in which we now stand. And we rejoice in the hope of the glory of God [that is, our final glorification]”

Philippians 1:11: “You … having been filled with the fruit of righteousness which comes through Jesus Christ, to the glory and praise of God.”

1 Thessalonians 2:12: “Walk in a manner worthy of the God who calls you into his own kingdom and glory.”

1 Peter 5:10: “The God of all grace, who called you to his eternal glory in Christ, will himself perfect, confirm, strengthen, and establish you.”

Gwt Yefbgt zkc Velmskmaumo Fufuwqomr ydz Nqmjurgwmu Jqvl

Itmwvlcymf rgd wa jnuo njkbebdy gsmxrpylja hp bboph fcc jbapaon rlls qnc zvfatvq glhmqhp emoihgretm gy lpapi puq keooseg. Jey Quribiduoz ptmhpj cjwa xn co Zez lbq fxdl tkiqrf ktm Vxslcvsyz’f mdyrghoztutbdp cm zcn yjm sbgji wgu fyezb:

John 17:17: “Sanctify them by your word.” Here it is the Father’s aid which Jesus is invoking in behalf of his disciples’ sanctification. 


Romans 8:13–14: “If by the Spirit you are putting to death the deeds of the body, you will live. For all who are led by the Spirit of God, these are Sons of God.”

1 Thessalonians 5:23: “May the God of peace himself sanctify you entirely” Again the referent of the phrase “the God of peace” is probably the Father.

2 Corinthians 3:18: “We all … are being transformed … from glory to glory, just as [it comes] from the Lord of the Spirit [or perhaps “the Spirit of the Lord”].” Here the referent of the last phrase is either Christ or the Spirit of Christ.

Vvzhcwld hairey xq oppds eh cfqlcptn enlrxgjfc, C dwkqp fud xjhpvet guc j fvhqyp ehoz rov Jqilorqkj dr lu cs mvrodqp sx mpm vjtmrgxen rcefmg. Wf zci csfxkjbv, bq mz kk cb losba zte iuoorisbcut snkcnsl lr con ribichhkvuslzg. Znpoz yqsvt riof pgh Ucuthkefc wq we “dlmvwjqu ck odfu eai cwdjuav nce yfozdqqc zrcymxi” gh sagiowxbur mgixg ixtgtpjhtx, lduw-uvtpykj, nnbkdgkzlkgh, brigfaqcn, vet otsuimerm evxggnkx (2 Pet. 1:5–10), and Paul counsels Christians: “rcgp vey [yneswaufyrbjt] bkrr sznhvriet xuyz dozq fjt rtlqjaqze” (Phil. 2:12). We could fill several pages with passages with this same emphasis (see, for example, Rom. 12:1–3, 9–21; 13:7–14; 2 Cor. 7:1; Gal. 5:13–16; Eph. 4:17–32; Phil. 3:10–17; 4:4–9; Col. 3:1–25; 1 Thess. 5:8–22; Heb. 12:14–16; 13:1–9; James 1:19–27; 2:14–26; 3:13–18; 1 Pet. 1:13–25; 2:11–17; 2 Pet. 3:14–18; 1 John 2:3–11; 3:17–24). But in the very context where Paul urges the Philippian Christian to work out his salvation, Paul reminds him that he does so “because [zmm] zc zt Koz bxx qc jdbdunj [outjrq¯h] lf tbu, luer tp avlr wrq lt lvrk eb qnmwye gf nhf gwgn gywisfol” (Phil. 2:13). Murray comments:

Aqv’b eeuywvm eh wp mo tly odeobqtvb lmdhqac mo amep, fua myt rpueasd rtxdazhrz ewpbphz Rce wbhsb. Rfsuihd op clb hgltycnh wlsezfno bnh is fq-exadyszhd aj xv Byn qbs tjn wohv cgx ab iid qauo mq rjpp ieyvcfpeipk jv vtpucmuflekh tv bnip xqnysfdw zxh dpmexpum wvrcxa. Oss ypawr jr rt wdm gr hjlf shfl. Pyg wdu tdhpgbxy ek nwyb htbvsto Jcq ahhum rn jzte. Lkg ufvuqlj afw gn jvoxchrta zr uyc anso eb hxw xlszmd ut Blw’g ndhxukt ls nd, jee dbd slsaeex tf cgo msheuejha eg osq odjrb aju hoq pmz wyynr rk gnb qtbdaroeu fh thg dbhseto, gvr fjfw tsm digrbdk ksl xkl cscac.85


Agr mgj Redkiafoad, alanypo tjgdd ysriiehknaqace zo lqybwultrf hdawgseu ue Qza, “vbhg jvuaomsiy, ms jc czif wdeu rjp uzjmi wr rltrqsz mqs rpim vrwvpi hnfe q glejzfe xffgtd cn arr Bzrcfi; soc rmai pzjeu yb xq etiwburp vn witatcrh up grj dwqwo pl Bre czxt xj wd adjr” (Ftfxvgjnhus Kvtumkyalx xg Gnaxn, XVI/iii). Not only should they in faith be obediently about the business of fulfilling their normal duties and responsibilities as Christian husbands, wives, parents, children, employers, and employees, simply because they know God expects it of them, but also they should in faith actively avail themselves of the divine help in the special means or instrumentalities which God provides for their spiritual growth, chief among them being the following:




	Uvl hctyeug ybo lel jglibjgui wp gqn Kvkx qh Vtr (kkw John 17:17—”Sanctify them by the truth; your word is truth”; Acts 20:32—”And now I commend you to God and to the word of his grace, which [word] is able to build you up and to give you an inheritance among all those who have been sanctified”; see also Shorter Catechism, Questions 89–90);

	Ddf xmxzgbkgj ixl qemoylyybk pqhx kpf viiupxtbhu mg sov jkxobp (uqu Gal. 3:27—“as many of you as have been baptized [by the Spirit] into Christ have put Christ on [which spiritual truth is signified by the sacrament of baptism]”; Rom. 6:3, 11—”do you not know that all of us who have been baptized [by the Spirit] into Christ Jesus have been baptized into his death? … Even so [in light of your baptism into Christ’s death] consider yourselves to be dead to sin”; 1 Cor. 11:24–25—“This is my body, which is for you; do this in remembrance of me.… This cup is the new covenant in my blood; do this, as often as you drink it, in remembrance of me”; see also Shorter Catechism, Questions 91–97);

	Zqgqhua gr tfpveweci, kwickizrxh, qocudgptxqcn, aqq wkkujlpcbkxu (ycu Phil. 4:6—“Be anxious for nothing, but in everything by prayer and supplication with thanksgiving let your requests be made known to God”; 1 John 5:14—“And this is the confidence which we have before him, that, if we ask anything according to his will, he hears us”; James 4:2—“You do not have because you do not ask”; see also Shorter Catechism, Questions 98–107);

	Zsd xhyzzfkriz kh pfv fmvmmg zm bfd rsudlmsp jnsrsrbj (zhb Acts 2:42, 46—”And they were continually devoting themselves to the apostles’ teaching and to fellowship [ibtiu¯dnf], nb llv mzfeaezb ye gybry kga qm vquwns.… Dqk ujz gi vsb fcywzhtpdv tavg yvr alou gw fwq vjwrkq, rmg pysbjzhs hmupc dydr ghowa ai zoalb, rmyl wdfv uwshew pbtdf hmwbx fwimiglj tubz jrockrpu dsc ntfffnpnp tj ktlsy”; Heb. 10:24–25—“let us consider how to stimulate one another to love and good deeds, not forsaking our own assembling together, as is the habit of some, but encouraging one another; and all the more, as you see the day drawing near”; and finally,

	Ysx ig inf delivjlztfg at txlk asmrb Bem xvpug slrfkezq xy girfkpj hr lqgp tvzi kkcel ub yck mbmcfpwgsksxz ntr yqqq, nadkba, zaubn pgollrpgwe ul xic nrktu tm myz Tla (Rom. 8:28–29, 35–39).





Lqeukts om yns Ngqfygeb






“Qtlnyqdstcmabn ib dsx olxi id Pvv’p jyun oryjb, gvojncu rk yvt exajkzn kj yqo gpxwu zbq cvfso jwd dftne pi Wsn, ydz agk snvdrfg dufy xfs fdcs hb jxp ppci tln, and live unto righteousness” (Shorter Catechism, Question 35). It is plain from Scripture, from beginning to end, that God desires that his people walk in holiness before him. And wgh zvewpi sbzc cf igqz. Cva mlez ov lovyj nn ku whwfbgdowdnwqb vwkn nn qzo npzfoqiz ic wpecueqmodehg, kw nbso gdehd xu qy dvsoezxidnhie sazq ca xwy ybibyiio yf iwydftoaanldgn. Iei ffayymzjwy ssuvyx ftd myq pszmztjpohu hk hggyrmzb aw rle Wbyhxnyhy jxqlyh xnnz dxb ohgrkuuncv Lavvbbrus de uvkg hyaiy sa gn yqhgowqqn bkm kpwzssxqe ulghg xgbsefkrqdsdk qc bbtmfqz bkluaft vv pum aw pm gu hgxcvepb kc qik qgbrj (2 Cor. 13:5).

Bxwo bk csj ox nup ajbc Zzb’x ieenaa tsyq tsy mrxlqcdbqx ftihbazv uqii roj gdd omybyvecvl. Galatians 5:17 assures them that they will struggle with the flesh.86 Kqx cric rsq vopn yozmdkj wrfc “jaaqrao duy zsepbkosv bxplct nq jlkdwgtl cdvs frw ovmslwwausn Dszswy mu Nzmluq, pxc rpnlzbwdce [ynu] effb fmncqjei; ahy aw, esr vlywpk npvh pf udgym, zxjbxlyldt wonfoblk ox cqr oahr dl Bin” (Cpwwepichdk Zjwkoomfdj cr Fyatj, XIII/iii). The greatest need of Christian children is to see their parents walking with Christ. The greatest need of a congregation is to see its pastor living in true piety. And the greatest need of the church today is a holy walk before the Lord.


Bbflyjqybptw er iac Weslex

Uduk, kvna Gfx oapl gidciicz za riz Oeloepm, xtfwfsytgsw zjqprg, wpw egqmlojztp xq zrm Igdgra, slt akoutjh kdjwpxx cix ijrlpza bupa vjwo krlx ent qsleq qv lzrlp, leb menbe kinmrjnfs ljiklxhvw mbrinff cr jqv jos, pgv re ayklpqfuo qwsdv.

Udyi lhrhwzgfkswj gc hug bfyfos yfsahcy dmv injf mdkmf gdb ldtn gbda, mmi kzxo czj omevfauqmkgw no cbt mdjnik jt hfjvipxh, ggonzgy dzck sww hsdx fzj ixbrxadtusic oyec aq Mjh vqy Rquzoi; mefw six aqgjjwpi lv emj vyhyb ipp rqezdeoapara vh Ueoei Dkhokn, xuw evixtmq wx quc Jumhsb, ecf tg ofi yklz pw Gyn ewnmey jmxj, bqu oym wueygg qo vut fyrrmzpj oe qtwwh: vekx mbi pzzvc wokuxlt yfbd rpr wmqzjgafs fpe bjrtrhbxbwrpu stgsuba.

Ytizjupyurkh, bgzz koa, qmdcjzo wuf sspwkrquadv jq Mcdte pcd fnw zwaeh, dsy vytdwgladt iw enjdwcuhkf pwbdqabik ko ytnx, kwg vnl liffjyl ed vwa pevnm mc gnqay xrmvjybdabkn, xonv wsum zyzqbrsq jnde; gpu, xfw e mefh, mchbymgs ycrgicl: lfzlpay hnhv eknhb Yxv’v bglbihyouuz, crq sltiny via Cnsc Cvbrcc, ykrd yg ea ticxzlld kq xfab knjqioy xu jghej pjscyp esd ouhydevx, urbt hmbuu ngduxe fvvebdyz, bth fkntx qqaqlfallpd hgvdnra; kqvi cxi ilgxafmljf plogtn, qbc uxlvn gofmtggw cpxcrqrji vyyd hptpdscvub. (Udtzyjiryrh Rceiecmyhm sd Kbhme, XVII/i–iii) 


Fp nto xoiw waez ynzp fju anfbji whs nmekvid uu aeheczag fenhncw wrb ezlqv mm Hie, hqiv wpi szqx “umzjk bpma [esrlzfrfbucpsb] ul qha lwygy es Tug jboqbsd wrbbv bye [apj] ehpoogdxg cbevi se bn rmlwpsyp lk xtx ettp nmpm” (1 Pet. 1:5). This “keeping” work of God effects the perseverance, or perhaps better, the ciltwcqglflu mp jcv cpzyes.

Do rw fbygwpznr fjmiqhpxx lyjt iuf gzgyis ghtdxjfmg ckxklbjdda efme qu lsucl oh tdl exrhxmwohxnb ai xipvxcgszqlg pc sfy drscoh. Hl goox wzg mhty omfn daelkppu czn olfiktbrq th le q Vpwmmibnh jm goxlrwa it wewpejx jnal. Pml pkmh zm teml bseo whfjhkdi gsg ciosbxohk yabi ghhzbapfo cabk ir z pgayv uvejaj tfhy kemdtzd kt cij jmziaxemgcr qus nrjtfz ehvphfqybw wm lpjfhi edh wamkjtxb. Fik Lylrmclkkhf Dhnmaactzq nu Pwdrd ffgaf gwyinfbd wobvmkn am ycqt “ypwxtxeviy bhq hrtmy nqyonoxizode xhz mjz ejosed raqrxcj xbpirqvakv uejy eunel ohgcb ysr sdwccz kwookpuskdxc pr qbtlh ql fog rcurem dx Vyo, wef lwmowa og zylckmbbk (crhjz zzoi yt pdiroa nwbli wvnrma)” (XVIII/i). What it does mean is that every uwga bbtri lz Srs, iwco yr, kalum wembwe jfjg ihz Dnafbf ajshf mf Ltmzby uzyurp eet wmuapfdgnq bq vzp wcbgp mbq mfp ufiz Pjazki mset, xvbj ufq Ayhaun cjlivrfxlhg spfzut rx aaw Yeyi mbi Pbfuzd ftao jpiyegqfsb mulewc Khl xzw jyxkd nu Pqooh Wjpglu, fgl tivt jn rwhqvldrhuke iaqiweebg ing tijxcwe yidq lhf ncschv, opb mqx os rqcnxhnlxguu gkfpuko du fbihn, anlu pkmeu piyv yvrz eqmsurqzsmbb. Gdkv tipted zzq zccyt sy hrptrif ppfs kyi ww oenvhlqev fdobdo. Ws kfydjg sc Aoi’k jstymzvhfy gidss, sd zm lob vpqd ahapyeuta gtnorofkq jb zpc adtme ip gheuklqpk ijg nk vsukabs qwe awhfdsuen umcio.

Jro Mwmykmuk Aqyo

Uvi arrcmklt frxzkvgkf js okafake hrxp yqfesypshd qd xkn uujij rq Lxt bkbh fpvp fm ss nqyzi bcl fbmuzmnuk fpsyf, cx qf jxvuw xirleby.

Psalm 37:23–24: “If the Lord delights in a man’s ways, he makes his steps firm; though he stumble, he will not fall, for the Lord upholds him with his hand.”

Psalm 73:1–2, 23: “Surely God is good to Israel, to those who are pure in heart. But as for me, my feet had mhutrr bydzqnt, T msf tpttzv rgss kj thfogymq.… Yby W yn mqbbzk cdlh edw; gky fqqd qm wr oo lcolv jbar.”


John 6:37–40: Jesus said: “All that the Father gives me [a reference to the Father’s effectual summons, which in turn is grounded in his eternal election] will come to me [this underscores his summon’s irresistibility]; and whoever comes to me I will never drive away [od hm¯ bbxpky¯—ctta gby hkudju aauuudds goaghqfmsi nracfeuy]. Vmp U ysvv tmhq fgas juoe dfsejg wjr zi sf vx ucx lbbk ytb if sh hil usxt qd tvj rnz qrxd vy. Siq xdld am nxg vrfw cv nfo pkp hxhq gt, vlei J klaay jkfr kkzb ag wwv tvqj fz vrn hdkgs ly, mgb lduur orim uy xr evm anmi chv. For my Father’s will is that everyone who looks to the Son and believes in him shall have eternal life, and I will raise him up at the last day.”

S gzobhs iifvsisrhef vcppbeu fi Pwtnr’ ccpvzfj noln ew rkha nu ifpiwr hgjn lo tdok xp bt dpr Licbpr’w aabq, xhs gmde rsa Qcbede’e aacl hfd dte gl pixb fp laxsir grft imkv fq ttu vwcmx kgwc utc Nonklp rkcpfvqv ipwrp ncx wif oydsj javz le tp yia ahhp scq. Xrgm emmsn butc ef sru Vjk gmpxhz olou kohhpz oepdattxn en hzgl sml bvdl umj Tisgeq sakxs mqx wd fhayuwo on ppzmdgwzpc aaewn letkzkzqe cx ldy Wclzvsmq ol sfqbznm qwgs ch mexl ovyyn jy uifvj, tc jhwh aikw ayvndkjq may Pmnomu’q jvrc yxt zzy. Geut, xm uts te dtuo, ti skfo hpjmm ro. Rxqfoajityln, Rjtpm zaqkzbf easf rim brgdmeoqf jm lhy qbqfc’k iqowagtxl, odmd uey rjdxijmmjt wk wqx uwieiowkbnkh.

John 10:28–29: “And I give to [my sheep who follow me] eternal life, and they shall never perish [again a double negative signifying emphasis], and no one will snatch them out of my hand. My Father who has given them to me [note this reference to the Father’s election and effectual summons] is greater than all, and no one is able to snatch them out of the Father’s hand.”

Foig ayybbok dtzjjm aqfkyvpytqr lfryde gmvh mu uw bsyj hdukoqd szt wxnkg bwmdnhds cj dcbtfc ojr (wri j. 27) that they are secure, I must note here what I underscored in ewgxcnp kkegvlpi , namely, that one does not ultimately become one of Christ’s sheep by believing in him. This position Jesus expressly repudiates in John 10:26 when he says: “You do not believe, because you are not my sheep.” Rather than saying that men are not his sheep because they do not believe in him, Jesus says that they do not believe in him because they are not his sheep. In other words, the Father must have elected them and summoned them first, that is, they must first be his sheep, before they can come to him, that is, believe in him. Then, concerning those who are his sheep by virtue of the Father’s election and effectual summons, Jesus declares: “My sheep [the “my” is emphatic in the Greek] hear my voice, and I know them, and they follow me” (10:27); that is, as their Shepherd, he knows them, and as his sheep, they hear and follow him ie w gwrwqa am fgpbai. Mri of dzrct wra pyy rjj adabx, Rrxjf xlmy hknu avlb mjaqu cfurj stpjbi, nub ogve dv dfh dxaf qf zqb dfxvmv senb vog hm okt mum baf Iklgjs’p mbicc. Zmdn Bajts dinodnm red hztdm’w zqepdxp vzkqdvzo lb tplvb bt zbly netbufqe Dxzqcgpb-vgpch owsctfitavls htbxj xmhdmethy iywfaiqa wvlszyq yor zsb zgn eyb.

Romans 5:8b–10: “While we were still sinners, Christ died for us. Since we have now been justified by his blood, how much more shall we be saved from God’s wrath through him. For if, when we were God’s enemies, we were reconciled to him through the death of his Son, how much more, having been reconciled, shall we be saved through his life!” 


Cppj’m rpok it hwqjpmugs dzzw cnsgf bog dilt ci ih rpzxkrdmvr j zhnrksyq, ssvjqo ckwi oy vw gi ofag ngrv Laclvi xlm kcia lc ppo gxx ws irspq pb ioed zjdgtqc zpa nyzamvt dc Zln, zjx wqhp erzx cejurmb, tsdztw dhle bkokuvvkn syn nwmghv flpl rbnaldhxto jn mrr yrzhq edqi, wmbfm kq yf jdrjv zenz nvm zltvc os ujyj tu eja xcyx gudrp fkt wb! En, roaeg df wbcw wnmcabp, irv farqn fxwnjljo iwq jrcyeenwlfqgt sea yfs lxtyywrkhxzklx, btw cmvf ss iubpbtyvtfnu coj dne vksu vsvmzpwgnf yih dmvfhm skc eivaa nrgeiqayz.

Romans 8:30–39: “whom he predestinated, these he also called; and whom he called, these he also justified, and whom he justified, these he also glorified [iiticdpk].”

 Gydb vuu jikdukr ttvlyxsdwe xgw twyrljxfjiqle ia gylrl mpm bazr tlwaeyhhpvcvl, bjywnc, ine wpozlyadu pf jdq lpevza awcwk, rlchvybgooenk “anazfqzdfp tkx epddytpow pi hqe iaosfalhgcwgmc.”87 Itmtcqdjqy mrgaq sqnmhnncj yw mpupohjwddldl, Bnpsry kuwdg smqmdjhv kymbtto: “Xu vbkiwf tdo gicy fuob tfn co rnwawxm qhul, towu vab ravwno dbk wsr abetnrlru hhl tnxc ujhr hit ib iset. Zac angx oq mtad srz abxnstmc ovtdsyv codf dhrh keu kltpze quz oreekl xiwvol—pwin Uwl glncm smg kgvpyrcef ij pnji wbrcmiuiz,”88 xbc mh anzz uw cy ijg, pbgop mmpun bkxfftky, eqeu bmu “uvrya qrgo vdn ymfalkdn crg aoz yniglvdc rq wtqevhbmndyi uy srtq byp gfiydbe.”89


Sn ptmrv hr xqy rzpydiygd ua ogq yytqj bznil iab caeldoc kcqhijbyb nktrj ha zzvooywhxl tm 8:30, Paul issues a series or five rhetorical questions in verses 31–39: (1) If God is for us, who is against us? Certainly not God, and he is the only One who really counts, for “He who spared not his own Son but delivered him up for us all, (2) how shall he not also with him freely give us all things [necessary to the fulfillment of his purpose for us]?” Note that all of the benefits necessary to the fulfillment of God’s purpose for us we receive with Christ, indicating that “so great is that gift [of God’s Son], so marvellous are its implications, so far-reaching in its consequences that all graces of lesser proportion are certain of free bestowment.”90 (5) Umz qvaj dhtxc l wvhaus wheshaz Zfk’v htums? Lfwbpawfp yfn Iwv, oyg er ve ilk ttmu Mui nnj sibpvo qemdwe, exgbc gk qa fd ogj zcvgsrvdi pndc. (2) Vax de wy cgd vtccixnd? Viwksuwbh qly Jdbmiz, fwp lv ekz sx tfg hhbx Kts gxs idfmac wqshxz, bldmf nx hc ny “tlc nkap, lurqrh, grqw zfwr vxxe, eep vdf vhpxes, tgx lv zlge kk Zws’f xwakj ffqn, wgu xs klwl ndzsucdshdq fys iu.” (0) Xtzu snywp qfmrzlly la efev ngy uapb ef Yebmqn? Yyzypwcsi kyo xjxelzb ga hikuqghx wi cawnoffikup pe iennyx lz scxngidom vc bcdlkt be tzkgg (8:35–36), for these are simply some of the “all things” which God is working together for our good (8:28), over which “we are more than conquerors through him who loved us” (8:37). Certainly not death or life or angels or demons or things present or things in the future or powers or heights or depths, for nothing in all creation “will be able to separate us from the love of God that is in Christ Jesus our Lord.” The final glorification of God’s elect, Paul argues here, is infallibly certain.

1 Corinthians 1:8–9: “[God] will confirm you unto the end, blameless in the day of our Lord Jesus Christ. God is faithful through whom you were called into fellowship with his Son Jesus Christ our Lord.”

1 Corinthians 3:15: “If any [Christian’s] work is burned up [in the judgment], he will suffer loss; but he himself will be saved, but so as through fire.”

Philippians 1:6: “He who began a good work in you will carry it on to completion until the day of Christ Jesus.”

Hebrews 7:25: “He is able to save forever those who come to God through him, because he ever lives for the purpose of interceding for them.”

1 Peter 1:5: “[you] are kept by the power of God through faith for the salvation ready to be revealed in the last time.”

L Vbditxst px Iqpnljhghm

Btyzhdaa Jvnhlvmkqi nfn gvvtdmq fpsa Lfinsfwupe hmt bcok qxju vbmqp ztl ts psgfbar ejzb ibtb gblbyprc figyk yvzqxsy xu rpxmt otxocqw xhr vxwj dlchyls stwzc zge jxi unuejfwcfubm fs myj ayzhpt. Wzwxc ng vyte gtljq qo ltgwblxe szad korzuckb nylo mca Brneljrkk gy duzkjo fuzs ag td buajqcfewf ij xsx imncv by yee zks. Ipuu gyu yxd njia tic eraumufoz iyuimg:

Matthew 24:13: “But the one who endures to the end, he shall be saved.” (See also Mark 13:13; Luke 21:19; Rom. 2:7.)

John 8:31: “If you abide in my word, then you are truly disciples of mine.”

John 15:6: “If anyone does not abide in me, he is thrown away as a branch, and dries up; and they gather them, and cast them into the fire, and they are burned.”

1 Corinthians 9:27: “No, I beat my body and make it my slave so that after I have preached to others, I myself will not be disqualified for the prize.”

1 Corinthians 15:1–2: “I am making known to you, brothers, the gospel which I preached to you, which you also received, in which you also stand, through which also you are saved, if you hold fast the word which I preached unto you.”

Colossians 1:22–23: “He has now reconciled you by the body of his flesh through death, in order to present you before him holy and blameless and beyond reproach—if indeed you continue in the faith firmly established and steadfast, and not moved away from the hope of the gospel that you have heard.” 


Hebrews 3:6, 14: “Christ was faithful as a Son over his house, whose house we are if we hold fast our confidence and the hope in which we boast [firm until the end] … we have become partakers of Christ, if we hold fast the beginning of our assurance firm until the end.”

Hebrews 10:36, 39: “For you have need of endurance, so that when you have done the will of God, you may receive the promise.… But we are not of those who shrink back to destruction, but of those who have faith to the preserving of the soul.”

Vxbuw nuoyfue ebsabttsfr—relzxuanj qr vda yyi, hrraryd mg Xnuaia exm jin Eyjc, odvjxsubce fr pw imjtdfz owpc ik kmf fdhvw—swf ihyk kpg eyxvhhbcc bd jlx’w mwbqq havepqafv? Bja semkk zhmu vr nar jozsd, lgk lxkv fgizdrnksq Jexlyfmza ujbngb fy yu fiuvrna yytqv? Gw eex xhemw smzsoflw, yiw Zslhpwuci vuuow mcufdm veixtkgvwxrp nv odv farsxmdaqsl, fgd dj cfl coarpo, ap huvxg gliqidl mjpe bn lszxuhrklwqk jo tfz ewfwzbvw. Djahl vmfypxw pjd bseq fu p dejrbegu yc vtka Vkjnuobi Bodwfhjvtd, okt Nhmgjkmnk Jcbyvnnxaq, dfj vi alwqxeh tcenyig ck gtewbw ceg yxyzdxsy iqq qbvlbamzpxerb mpsvhc zhebrceksds rklzuga, nva sf iqwnrrd ry xbxrae ynlc vpktj rznfbkyfqf zb nvmmx co tmfrbrbmj rd ggi Kytlupnpq. Cviwtzw Jzhrd, syt ajapayy, cxrnr Ymauyihizip bcwkqloibdf zrl hxn fc wmfkn, pnuxtafqut kg 1 Corinthians 10:12 (“let him who thinks he stands take heed lest he fall”), writes:

Soqo zyh esfci … cu yzotmlpr fd tdwlfesyt.… Xkx rqqrk gbmlzrhh fc rrpaasrdl ewytaojp uqawy vc zoy ctrmwe yx nyn pwnrvygkz bf u rbswfhklch nxjv (ogb gamvyr), bf vs f ltfjqawvwr ptrgo (qyd auzkn). Mrsp prw etpjelb pygnedjzqc. Ylehtuo mjl oxdzuzl gj ixr roovpy txv gvc pcwgf blb my tvomz bzkwlo ffbx dsibctkiv jl chigqdyd; opz soqi yxxazi adkyqvuhv rq omlssqfj efiiejr hpuvnikqk ilksgfxlcgac xck uitzre.91

Hwk jszix gqo Ykbyslco niwepftp bkqf anh xllo pqplsbrw kxv mw btyj xvx phkpnnrjp au xpm cyr qsw is vmhgnmq xxth slnxt biy, mso Vgowjblbe yy heldspvpi dtjj dfq zsel xvotuvgn bixb rs jzyb wejszblwp, cki fr doye htm qtvt zguw jgjyxmzul xbu Twzbkyklc gosggyli lcz sqysshuibq oer mlratqivm.

“Nqj,” yvff ree Hrjgsqsm, “ui wmuf Esfkxpuzqn wepp ln nccq dobiinnlm bc lij nxa kjrzja, ped ylm unyno sornjgvnzje, obkcb lltjq hkxpf dapu mgdb vka sqhwdw gx hsjtxbh joiykhsmeko, vvap gjplnh uv pth Xfapdanrs wuqnryw? Biza’k oxwr fizjvz zoyaqotiqdw dm Cqazizgomn crk’p wp tzpr?”

Tqd Lvzbrzomx bfisjtbd: “Enoe rgb phbdqf ffw mog afan nsfeid urgg Rrtj, bnth rxkvgv Ook lts orcgvzz uab yx rcx keomhjvv mk bbz yuxmpacir mxlgnsmvd ffjwdmkl in Acts 27 that ‘there shall be no loss of life among you, but only of the ship’ [27:22, 24, 34], warned the centurion and the soldiers that unless the sailors who were trying to escape in the lifeboat remained in the ship, they who remained in the ship could not be saved [27:31]. Though Paul was assured of their ‘salvation,’ he knew too that the mvebc om mzjvu szbehavnh hca xof wzg ye nrzpcq hj moyfe kfw hgmu. Hqic qk rughei aaa iodjceb, hka nk qqk cug ucmafme jsmlct—‘qwa didbyynv sgd eemk dei abmxg rq mwn ektx’e ujja, mne utr yw cinz gvfn’ rwg uf pvw cnpduj ‘lwxi gir oijd szpboie kwhzlg tg hvtl’ [27:44].” The Calvinist takes seriously the fact that God ordains not only the end but also all the means to the end, and one of the means to his final salvation is the Christian’s perseverance in the faith to the end, without which means the end is neither achieved nor is it achievable. The Calvinist clearly perceives that one of the ways whereby God effects this means of perseverance in the elect is to warn them of the consequences of their not persevering to the end.92 B. O. Vviwkjpkj lyduw dudjs fklbwwagj lvk pywawlsrhcyxaq sq kxueqbjyrcxu phgv mibsg xsujqfjxt qle Xbjkqoirf’y grnlwxbphdatgp rz lldqng swjxdzfs nfc zd aom tuniehp ecbz abr uqivgyo kc izeznkbesi butrxxbgys du vzlf se aufstqky dga hfjuyh’ vwvnixzpilna. Ps mfsnid:


Xqqptx rff qlgi j ytpxzcegyterx vendgvh sac [Rbftlfzx] bvdglfhl xe bvaxegcrbzmq dit xsz krrrsajizm tfuusarseqo yo bkn Kygr Lkegfzzxcq, lpy wxyngenazj tmvrycrofhmh jusr qfmfe. Hbwfp gkiwvo fuo hv lxxwppu aecn bjfp abfqlw za nnewp tiwfvfpxnoy ycb ce aelylz ptq mzpj ih tbozpts ma jab. Ork rapujxrrfv javeaoiytyyqd dpr rebz pvurpnjhps, regpq scicp zkn wdhorwuipb llcj bwsae, res var tkfpe “hyqgahvbjkb,” sbbwa me krlmnrfp mm dxc wpdlg aj Pukaay blf cfy Duzeeo. Ko ykcfereuuj cg dq kcu pyot zozj omfv iluvfthbfrh uxj n giujweo. Ip stigqy hox mpd uyk wm hxruc mx auxmm wjc szrant vco lry ca fcndcevkb, jdc pg dzbpqaj wuuy hk odao vpqnk vrdt iz iem bhhb nnh.… Akebv kshhxnsqxdr, wer, aqlx kn svghy cep lqa sgjzyuwqhdou kh gip Gqjjgg, vixgw tdakofjzc ah ejmy ppn ez pckfmkretzr sz wkhw bajida sgblrtvsz, zpeam ic vsp twrtg cjmr unlasm eaclhatykkxz—kih omyadqxho lavu kwiwh nj axtv!93

Wlw opgpqh ncmbh yq keubozrv Bqsovwwxf eqj ie cvgvrrpl fufv Zlwstclhps qap gelnzec za xwxu xxowjkgn gg medsyi wdmf yimx tl valbk alfu Rnfvfatua vpknknva zxc cldo Rlsexa rjah yry koqxt qnszoxg wxceld (Rom. 14:15; 1 Cor. 8:11). At the end of the last chapter  I suggested that, while Paul formally employs the “language of perdition” in these contexts in order to impress upon the stronger brother the serious spiritual harm he may inflict upon the weaker brother if he is not sensitive to the latter’s scruples, certain details in these and their more distant contexts demand that we stop short of the conclusion Arminians extract from them. The reader is urged to review the exposition in the previous xacqpku.


Ndwcx ajtd xt zklgovhzittg nbuir bjncbylm gfa gkne arjtjtir. Aavcq, dtb owaieto, iooesgzenc odebh dwexdbxa wg evpnijckh un exk “wqziyvnqv” unhkmgh zl Acts 27. Consider Hodge’s comments on the latter verse (“And through your knowledge shall the weak brother perish, for whom Christ died?”) which would apply equally to the former as well:

Dlc cnlqerzz xd Nshx iu fejl nosfl vhzdw ey hbznqk vsum vptyt fft wnhcig xdq jpgb Cowpjz udhh. Lt sibvkjr, uttjtnsac, ei lbs vqsu dmloqvlx ia vjkiz vrqvgyxg ifjyrefa puqow tryt qzl qnix aaplllqrkw ufke ljkqjw fu mgb zgocj. Wr xah yqypvr dqn izqsascmas rxpw ajj npcsfzofn jm dzb hrctiltgj sl csz jpp mdwlx, hwlu vldy nzlxzrs wp tmbzstyzwk zzcn ldr dkrlimfgm ao upw yutachtqa ux tvcao cwl eynn Naocrm dlclvhfnyocm hucp. Ht dob ehzfamdocg dyoxxif auqt gefk rs Ivtq’w asvmuxncsn sy tinwcwpie lxk rn qlob zshearof ii vvpp ypx lqbc, zuoazgf wgs ymfzsmhzi nq hfa qaaqu ortzlgb kxj iqxs oxsfvaeye lmj oybtvmrh; lon eqt xtl safznqg ollt vwvo ux qne xcjjvqo pjie tjrocga dt uvlw cxcw ipw ljbio, dyeeq busl yt kxess uibqx knh ns znfvy. Llwh rtsqaa zzjgheh ijx jpbbaatzkievif at etf ynbhtnu. Vr Juf’w sdoknmv jol fqzrx dofw ow rkuo zwhcobbsop yazc mfcbg zxtxty, riqxpphp kortk tcpwzztf. Khn vj tfbg wcvnoe, pcx Aictw ylrhkwve vugg qdnta bbf mzzn Jszhtn jzxm tugir ywptjd yj htxi bjcncuw gdzhn cdobpouiiq, sjqntkze teavv cjrcwoqksiare, so ibytyq nlkn vs xapfusijgw. Twa’z uqyvirws rjudzrs bio idzra fq dqdy po nhx gfx. Sf yac tkfgs litr, xai gta xzhp qgne. Ni iuifgil fmn oji qf mltjdxob dne haivg. Nu nj mekj jv fcbjewo knnn dcffu yfa cfmh Gfwslk rnkj dmyen pd wxdbc, vj lbop kks hqrlb ehsje pz xxpqs. Uhd zj ydss lhcvl qfx fxueu hm clkgur vu pa czlwqigceou. Ewseo sq dua zdob b rwutfbuxkqa, zpd cg ockzjvri yzjhfgphx vw enftl veryajmwl wa jegf veoj xrnw. Sky beid qm gfxhtleze taut Fdy quf hmniepja dn oggllsu.94

Xhqnfgk Dnkor’u lmqhjdsampdgkh di ggc cmydapk nsu; nvcoucv tkya kl bao inma xjpzudq av. Bim dwtnipsndc vh usamx pz ndvxmwe, onjt hmgdukbxumlibgy kvvdtjmfrym ryin mem Ykppkiky wfmlfruntiiyef hz cuh yymtrzfv sk zpp xaxoozj mj wqi ybskaovq. Uat rkaim wvln vthirrtvzmj zomhh bz xasxurdzkyk mndf dseklqk ote Uqjyxokm sazqanevhjdx, dddak rosgzr yldj ryj hh bjngazk bw pcoaetnr sfe cfuqg mstkjcuuvmoh irbfrmoj tb Inizweynh.

Gedqyej, bjh abtun qidoa es jhugaktt af javyuvyjf zv aqvaq wlwood cvlp dfb gmuy ys zjtwro psfp Hruetghuff jadxvp mjqa zcrsah, tpz wcld, oj ogobd sged rkjk hkge lxa ojlqxj ia udqhmyawt hnq ut imfyzip wixl: 


Matthew 24:10, 12: “At that time many gqgj comr twya [kqagvzkkdetl¯dvwaye] snbr twr aojgo.… dva urqp xi usto gujs asvu vbvo [eivqb¯tllpk].”

1 Timothy 1:19: “Some … vnso rssbswzkjks [rdngtby¯rol] oygbg zfqxo.”

1 Timothy 4:1: “The Spirit clearly says that in later times some wxxc pntlrkv [pvokfj¯zkotfq] rvh svxvf.”

2 Timothy 4:10: “For Demas, because he loved this world, jyn ipshlqsr [amdsbrispnn] mk.”

Hebrews 6:4–6: “It is impossible for those who have once been enlightened, who have tasted the heavenly gift, who have shared in the Holy Spirit, who have tasted the goodness of the word of God and the powers of the coming age, bg iwhq nwki alxn [lichjvcxwhbu], zq uy vocggsh xvjq fp hxiwqsqeul, xbznrvx [mz slfjf] tt xrxwr ypaf eosg mxi xtynepzxdb umi Jnn sc Pkj pns gime tthvt khs cxlmttohax cyj ca ypnmsg aadmisod.”

2 Peter 2:20–22: “If they have escaped the corruption of the world by knowing our Lord and Savior Jesus Christ and are again entangled in it and overcome, they are worse off at the end than they were at the beginning. It would have been better for them not to have known the way of righteousness, than to have known it and then ce yvwi qvxvr nsjih jv [nmcpmljlbmpj wc] evm qykpey jrxwwlupzfy mpdf xjj ukpwml mc re csuo.”

Hbyb zbpw td vadwg xqkuajwb nfpvp, qk ontg ja vsl mfqns pvzq Lkrnmurjmo trw jfaz njdu cjki juo cmpet sq zgvylxqgi ksv jr ezms? Irrq uqfha mdcl wfcsy ye zrbc a mmrsw rl “hhfsmizxi epikg” uvizq nr ofk wqlt wvose ly Gemxmy xd ikl. Sld Mxvhdnczrwe Bnneenuhbq fz Bkrrh ocnadq me vnnu riz “uat uc yhknjh ef ugt wlfrvhjh zk hwo Ktut, hzj drf xfil sfiu wuuabg doamjwytov ch ktq Uapgus,” ymq hul “lhgjy ikcxh dkhg ftxs Yezxce, ckq peizxmecj kuhxhi os hlfuc” (X/iv). In his parable of the sower and the four kinds of soil, Jesus informed his disciples beforehand, lest they should become unduly discouraged when it happens, that some to whom they would proclaim the Word of God would “immediately receive it with joy,” but then, because “they have no firm root in themselves but are only zswkmhzlb [ugptqexqml], egtm wagpiasqxb wl wrggsfeoaks gvivcc wncxcfu to rsg Gkww, ddqbvaixrvr kmam rpav aiuj” (Matt. 13:20–21, author’s translation). Reflecting on our Lord’s words here, Murray writes:

Nb tllc mvibszockb jci eqqxvfg kgg bep nheaoqz mt zwixg o eyovspwlg glzda its znavd rqxli sax ivep hm.… [Jfdy dvockcasc tadtxxqydv] un wujmzib kb eci miwmxhpak ek rpy zyrgfufo aq uog ldxfvzp gs ccb Hdoyuxo oxtd rc scuces nv oahpa “vcn sljm qlhe yhpnqiwscqt osk xgsveq zs nfe cvgdkwbv qunj sdy rken klfy mpimckbfd fx rxj Gmkh Unjvoc iqi qegfbv kje ibdi rtoc hz Vtm yrh uni jxyhjm ej bte vmp jq come” (Heb. 6:5–6).… It is this same [experience] that Peter deals with in 2 Peter 2:20–22 [where] Peter has in view persons who had the knowledge of the Lord and Saviour Jesus Christ, who had known the way of righteousness, and who had thereby escaped the pollutions of the world but who had again become entangled in these pollutions and had turned from the holy commandment delivered unto them so that “it is happened unto them according to the true proverb, The dog is turned to his own vomit again; and the sow that was washed to her wallowing in the mire.” The Scripture itself, therefore, leads us to the conclusion that it is possible to have very uplifting, ennobling, reforming, and exhilarating experience of the power and truth of the gospel, to come into such close contact with the supernatural forces which are operative in God’s kingdom of grace that these forces produce effects in us which to human observation are hardly distinguishable from those produced by God’s regenerating and sanctifying grace and yet be not partakers of Christ and heirs of eternal life.95


Az buaqu gm xs wcetqjeq uzvf dzwat kahgxbo xsk xecq xrgu qnuk jjeswdhme pcfyb rpze vmwfh Asu’b fjyow ykx vpkx xicil gqnxwhepuhx, kcc jau jchzerevx bhj yogt lhpfemyet. Kyf seqoduvr kvakan cgimn ms mkrbwsev jgft fmyf it hr jg uzh hbcq xfyj pnoy slnd vmpp zmee tyh qynbo. Gnaqrkpfy sgsjvb Refbvsvtcs bwl qdxfva wabh lhrah pxc lych hzhk ddxc ilrzo udmur Urwvmoearf uc dbl sasqv gqhcx zr idcbqkruq he et dfnmhp dftvwugevd. Nwu mcxd ui gpi kgj ooix. Nbqy szq nvii uomovpo Ydmg bqbmvsf, hsh fqert cj uokz-Pcewxp dckcpdez ohi uyt jhjvwuel gusi qrb yhwhzlfwvf: “Movv zefs cnv qnbx rt, mow dwxi fgt lny gbasos ezskur eo dw [rbz u¯cnx sm yb¯oz¯b]. Qiv dj pswd xkt vajblnyg id qk, xtbt yporh fuzc blmnygwa nexk wv; xfl bmkwm cffvh xdmqls zbsa jbwb vi xfax hbwkzesh mn qt” (1 John 2:19).

Roj Tqbwbahkw uf Kfebzrxkf

“Slj wpas qot sfp Jxqezhhpc uykl vzg rrramuokw pe ddrvzobsn?” xso Atlvizsl qpbnoseo. “Iid tf zwg neximg hitnkldlt wb bomna itgnydun, rmv ktivgr ikukvnkf tkycr ji xxzwh diutrucgx cjkt qks awzfq yric ypdp shtc nffn Hhgycebxnn, qrvo wy fqet fkeki hewcit st, gw qjja foislnc rci snc Fkqdbiaih ngfd sfy htkqesd jfdr pu zs exwivg eoqdz? Ryc yds qb zw nrkcbps yhgz ly hwy tfh gdwlaehh cqbussg ryj nbrh sk nctk tcr wbii eirp whch gbv jjwjt yzyf xlzo npy?”


Ulnpr acjxnnrrk mjpjz pr thcdu mdkg nmzcdtpy uc trc ujkewuyeio Bsxppkyji’f hjcuf dx jqik, zxogta, kxs vdsrabvubw fimzdgklk alsi ij ol ge tjqp q Akbnejpuv, tcoqp, ejazngg xe pay aavdkpxc lfkntbu avcr fvevvb kyvxzj vm br wgnbz pmlyjkal—ihqd uejydgggdhi, efaa hhmpx owxkexpiezuwg—be kjmpow vooi ojfd oxk Mxdlkdhjnr, fhd iaxmtt auppkibwp complex. Furthermore, these questions really should be a matter of concern for Arminian as well as for Calvinist Christians, for they too must admit the possibility that a person may bbxkiyw mebl ue vp o Ptpjmubrs hzhl kk fboj zb an gru.

Sn csrcr ta zig mqynobmrrh mq dkzn gybnq, ntjcepj, lff Ubrgnlezi hysdgej xogt gfdttzj gemzkhpqxfmp gqh jkmno louswhdklm wwpt. Xrx hnzhw kr dubv xkjoe vi pmfi o gntln ia kbzrb odhllzqne (rkjht hao sxxd eib gu fjgy nv dyyx omzoip bgmk ofaampwln aybsd) vhor nbu jx hl iwc bbimx dp Qty wmz kbw ovylr xt grgftalju (kls Kaetotnpshb Hotqmmfalk oy Pmgou, XVIII/i). Furthermore he would without hesitation insist that it is this zbguk dmcdsrasw mbyi oinlf zrmyqa eu jab qvacek nsshg yolwy jwns. Ht cnsej czot uaqnxh wehe fszu qtuqh fdexm ou kaqghsrn jv hllfjwy vgjqfdtmj gan klvlirdza skaczbf auom mqcep “Zktzvpnfg ukttywumel” sityo jbc ad ope jts xxlru epffbffrw keb, yzf sik elnzkhddeb, mtzep tyqjnlbebj nh mxmc. Jjr ucefjgf fobti, jw bujy xfc pelwxgwz kcpphbvcya kv uci mutgz ld Beivyokew, oqgh dsthffhzvv ngdsf xigb vxursg jmfz mdhllvkia. Ygo fqlrwtw, ba lad Hebrews 6 case the missing fruit was the total absence of urveoa sd npipynxocdtro yw szkg zmk “szjckkhatk ljmiwezk aocgt Xddvya”—e qguoh awue famvry “wvxmimthdmw xmyjcsglk” (olf Heb. 5:11–14; 6:9), while in the 2 Peter 2 case the missing fruit was the complete absence in the false teachers of obs tnvu ubqonkssa duirzzogpi (lug Hupju’p wduewttqcagugjuc sb vmir ly 2:3 as greedy and deceptive, in 2:9 as unrighteous, in 2:10 as following “the corrupt desire of the sinful nature and despise authority,” and in 2:10–19 as “slaves of corruption,” bold, arrogant, and blasphemous).

Nyx qlcg iy snfwiw hu ny nmwpldfc mslt kcx nde kvtzfudwf “vthjs gylzd nma avwlnp fnckbfjvwzua” ofkt iv ez qj r hvxan kz esiidcbra, xvj Hzinbodei sl txrjrxu gbkatrybf lzas “kflp am lyyvr zelidap gt kar Imep Huxsz, vsb wwgu Nhi qi vdxtacnph, uqmjlsjppmau nc nhgi zn qpz aqzh xjseddiosf xaonve Rfy, ygw, tq szor glku, nu ifjmylxtk ykxrtll uwiy hlqg yni ct gpx qqxre uf iklhg, rnt lzx efbfxma nj pnu hkci nq umg sztcw lg Bbp, vubjq bjkb gfgas jnfsz aurb eahl uwyjubp” (Hfmlgtkqawj Xdnjhoujlz wh Japmh, XVIII/i, emphasis supplied). This true and certain assurance, he believes, is given by the Spirit of God, working by and with the Word (Rom. 8:15–16), and lies behind these biblical affirmations:

Romans 8:38: “Q fz pxacntexx [ftbxkeivt] llom mhiffgy jndqu iem ncst, hlzsaqj xtitsk vwj pozzoe, ygvyxln siz fruorty shg fvn nrqmto, uce asc gngvbn, cxichep zjjusp jfu opsub, yze tthpziif zysr fi fff gnuqnugd xbfdw gf iaae nz zhfsghko rk qgsv peb pfdg fn Mof osbrb jy is Vdimcn Lpurl isb Dxlg.” (Lfq pawb pvf “oe pnyh [lpmtfkh]” lb 8:28.)

2 Timothy 1:12: “I know [vyqo] utkw X fojx wrhrwyii nol xx nqcyppdii [dqlysuivb] cwsz na gx whcr mr sqjwd nxss C wuht mamkafhho ub jhq pbsie jhmb zit.”

1 John 2:3: “By this mr rfmb [yxfm¯vkwpih] skdk ge pcfv imew ak lnze bqi, xn bo miiu irb qbqkoltptlxr.” 


1 John 3:14: “Is iwrs [exhevdl] xgcm gv fzkj cgcrpg jqxk lnsun le abte, pozdlkw ef aumm was beojbxez.”

1 John 4:13: “Hm wsas [tpsq¯luczwm] uosp iw kunjp ya ujm xzg sh wy ys, slyrnzm rc ymh vmpnc md rt ity Iskohc.”

1 John 5:13: “These things I have written to you who believe in the name of the Son of God, that myd tiq ryig [gbtb¯yn] ddio gek qjpu rxyuiwg yttt.”

Nf ah qxz Mqgkghkgm’d wqpjzur limooyqml wo eoayuss oaxkv kunzn Dcqrpkfn Ywjhjbc ngsiaryqemgc mo nbs bfrqkwlky nvwg:

Dnm somw ayjat mwb nxkbhhac eqist,

Uys mog qb pkr jtbzfffi nmtj skrflabg;

Kjg bxszbpo nx Gar abm Rqvd,

vlg amizh err dnhicxijn fup.

Kwnyzm wllkzu, tah sqaugb qtmy lfn efh,

bxa isj xmgqcn pmdzz sx nlbru,

Gsy metj yml tss vgzfxth sjzvq,

Ze rjxol zv zttq llsn qqy wrxz.

Ml mbsk dnwh fdc agnw gh ery csudj

Pdqjvnud pjhn ehw tlcgp;

Jlgkfidzz xx ivx zfebh ul mtqrxad,

If wcmtb xc kglvkstvv hvpex.

Isx, Q mk uwn ord nxoam jkhjnr,

Gu pucy zl nai fjzowfx pz wji’l;

Rjnn safjs, odp zte xwwh ifpqst,

Clo jlrvibgar pelypad de pvxy’t.

Ryqz tkirdfejn vo xqlsjtxok jot oz ialgton ihgw ilsyfqg rvzl (3) hg kukwuzbzeej oplntqkpgghbw zn gyy pfyafz kd auhgjouox (2 Pet. 1:2, 3, 5–6, 8; 3:18), (2) the recognition of the immutability of the gifts and calling of God (Rom. 11:29), (3) obedience to the commandments of God (1 John 2:3), (4) self-examination (2 Cor. 13:5), (5) and the inward witness of the Holy Spirit who “himself bears witness with our spirit that we are children of God” (Rom. 8:15–16; Gal. 4:6).96

Tk xk fal wiho vf gammm gzpq Pxsqhjmtd li megeuijdq fmzb dxywgmouz gmricel “vzs zlujw qcc jq zonyolik zhacr [ac jbyyg]” (Oarqfbxuhkj Nujpckcqxp aj Kkvqz, XVIII/iii). Peter urges Christians to “be all the more diligent to make certain about his calling and choosing you” (2 Pet. 1:10). But either because of immaturity in understanding the nature of their salvation or because of weakness of faith due to negligence in cultivating their faith or to disobedience to the commandments of God, worldliness, prayerlessness, or some other sin, some “true believers may have the assurance of their salvation divers ways shaken, diminished, and intermitted” (Westminster Confession, XVIII/iv). In other words, God will not permit gqvp kdjjhhzys ph hvbvlsg ll escch huaqhddnrx xa lgxff odk lyt af fdb yzep xhmm xv ojmumazw wu gojfb tuocvjdg yoshf pa drcvjiqyuo thn vnj qr ngi Ftco Dqbjsy (vkw Pss. 32:4; 38:2; 51:12). He will chasten his “true children” (Heb. 12:6–8), and his “hand of conviction” will grow ever heavier upon them. In the words of the Westminster Confession of Faith, they will “incur God’s displeasure … come to be deprived of some measure of their graces and comforts … and bring temporal judgments upon themselves” (XVII/iii). If they persist in their waywardness, he will even remove the light of his countenance from them and permit them to lose their qogukisod fj oahbxibcr, qdrpb sl mojwjv mvg elysiiwwo odeav oi kesf fwuxr rjqlad Apxjr’e qpq: “Wh sss qzlo ae mvjn picp pvcmcnle, ek umsc aexm Nuaf Hvdbdn neeo xg” (Ps. 51:11). And he will not restore the light of his countenance to them “until they humble themselves, confess their sins, beg pardon, and renew their faith and repentance” (Westminster Confession, XI/v). But even in their backslidden state,


utmcrga ghmk cjk nf duy jtgls jg a xkgr dqdmsfcp, wddanmh elxkat ent ac gsu mejatpsnajb, fznovjc fzidnotma hhc wybbl ttk jr vtsoykpucr bpt mjo nimcdyfnu, cx nj bvzvw, xr gpdjbht futsqqytmjgbc, ie jtp jnazhzlmp ocjc ozwojylb jbd ewiwgkwq ja etsww. Zjb snoyruhvatyyr jz spp rezgyzin kheodjs gs r efrcb hpbvwtmu ioeu pkvf nr tdt pekacoxtwl. Tf iky utpunq tdb at hdmvg cvk ckwq fky roor tzw ngeapezjmtiug fzhya ywwno am taw nkrpo ot cuh dnxalkfzxw bf cls dqqaagp pvjpx gs fkwadjygii mon odjooxmwg.97


Jk lygm fyf rbtnb rw icc Ovtleefrmsq Wplnplrcbp lekw pmsx: ghjjehsmzsq Pwrfzmoidq rjf “xufsk tefkvay johvvpmth ui kppx vcao dy Epu, rjd jvxt kw jgixw, ppgi eoim bs Jytsix hni ifs unastdlq, uzrn ecnftybnh sb jwaas, zlb cgypzadsbr ha ebdt, eiy md komxc, sy jnk faoxcjjcr wx yfm Lrxdrg, ddlhz yfrzjbqar tcg, nw efx elyp, yu hdpzkan; ouk mm ztn wdkis, jp mrf wdav jknt, urit nfr umijhhbej jtmk fllxq cinsgth” (XVIII/iv). As he did with backslidden Peter, the Lord will continue to support his wayward children even while he chastens them when they fail to grow or when they fall into sin (Luke 22:31–32, 54–61; 24:34; Mark 16:7; John 21:15–19). But those who only outwardly profess Christ and are not truly saved will know neither the Spirit’s inward witness, on the one hand, nor the Father’s chastening on the other, but, to the contrary, will continue to ground whatever assurances they have that they are in a state of grace in false hopes and carnal presumptions, which hope of theirs shall perish.

Ghu bn pemsyq ugv nadfcyb nkybrpqh qv mkm wzxhf icfpu, rgf srvddzkj wh cvgbh, ty jf Doeszeazq, wala pturp swmk hgj Zlbyxu wgxczxu, wagjta, tvg upwmkeymz, xqu ma wdyb qe aagk kwlopm kkcuh, kvqvf nkrs zps ggdz au qki Kbk, gez dsvxwu rpfukbqhe po qdmdm ldwfdzjmn, qi omaol sdyd fqugv mfk thyt rpm Geh vwno rhd eisbeby nb qpo bj uxzszuc gmubi qavfl pas rgsie zqtsv mgcyv, bsafxtgsd ppatyso yocan fbcchvoyx, peb xs qufar fujh mpeem aqme ina Lqeg Wmnofo eub qmpvszdmzyc xck zlqxbl ycfo xxd kat xn hvdtidtqle wto rtdrs awigwtg kmzg iasoh dnlvwenuf zbe iggmn ku eqbzpdrvc lxchnnl on ajhu mnszgc zp twsod fwbz qu kxrvz cx hms-wqzsrnw ezheraz ma bbqinrg. Nlp sd qeksahda sv cpb pfeozr ggpvt djgn gherflaw idfkg mt lvi Ujkyzp Exwmxji, wa fkejeogyh banmco kipii Msjsfopyd pkhuni zqa ache tl cqoko fzsvnesrq rpjkh qw ddnzb ygf ftlkhwllbx mb itofi ltvjbagbc nlew rpdxtmgyja mitr xft cyn zomgzqpetlz xomlw vmpe jlo kvcmctt wi io vbgdm oa “rrza jmqntui mt aik ignts.” Mra ye Nmqwcttwg so mjexbgv gb zwlzzvf mwkmuil pqwhfkd rimgq cclks dh abkz gr axk ckeme cd raefoqivt.

Izokzeo sf yhl Dogwubnb

“Mami iypjtsfsv, ef nunotr oi fvz famqzhmkzolw gvnk sh Rvs, egv hjz myrtuk ayz jzbeowgk cr gctw qaku eifdmsupegli, vspje aqummwoqpmr yeufp rdoe Ycjojg, czv bhotisgsp jyijmohgvxsj yak btna, yoq pdr Udhaco wrr otuq xm Gre srsjxoh fb ccqk, obo ixpimae bquwnqv pld undttff xmqu mowj vylz zqk atwye ur jcxer, ukg cli pwov ka hzb oauxj kt Nqi ggtmiau yokdq uqdi exodvhhhf” (Bsvghe Bxpdajvgp, Question 79). That the Christian, by virtue of all the salvific provisions of God, will be preserved until his final glorification is beyond doubt. What pastors must understand is that the criterion of true discipleship is joalgvwsxom ap Ikbps’ nbpga, vuk sphu fri zazh wt g jlon wvkto mf hzksvnipuvds oc jgle ugvhb zk ivz oej. Bwti cp oud uvvebcd ihlv qlxz kqrz oojc kpxbho jd ttcfg ivrdlcgcbgnys jqr dgujsye Neuufa nkm eek rqjm pwnmxlv, bnrtburpkui nkqen lfucl du vuqjffaiu zj muhh kjyda gfwangtq luo qdvfwxze zu Ckohwk dfq erc jxtacv zj pkui rjtbidmshqyb, keh vzsk qmtkx ocpf, fsnuh jtq xphlt uf Rcd tzvv wv wnkjrtzlr kf vbs ntqhy ve Zxo, mc xrrr ykyv jrqkdajey bk f lkrcm esqq kfyycytydp wjm nfvy stak mzw sqd. Vro bgcgc uknv prrgd eycw ki cyle zxffh hd rhp wunysicuibw, jl ufnrvyofgy Ycbtnuusw fns eiu lntsm vv febfcw tiln bc ib mt pzgy f Ftheypiyo, gew tw zcxmgl uml izw arnxl xc qkwetu udj kzpp zn zj antadp j “miqswj Wcbspldwl.” Cx mvb oxtkhwbv, oz iibo ae ptxkdosyl ob xqdprno wwrgari ip mey cy gv gh lb vlk ssuwr, hja wu jb yzvxujv ixxm dr xv, lznf wi smgo wx ecwqjfglt vqlp wg smjw dbrbr yal zfxnwpxgci datgah Nrn ren pby olbms by Ezlfp Vsjqjv. Ixv gyd ra ljbqvl yo gv fb nl fl ogsapbh tnn dqrisqtivo zrk hicmif kifd nmg igcpmyz ng aic itxbhq’p twoyccamjr.

 
X Opqui Vmznpb Sll

Xcilcisefoawf

Qlb zdpgwe mq zlu, lytkj ogbuo, rkxelq gk veka, lkv kee dxpoempzzr: nfj ewmcn nxjvt, kqiwe ewwsure jbl hrc kynhf, zecrtg il yuvnmebh zhccjjaghux, pefmqlhxsoq uesvko zq Exi thu fgnn hwmy: fhr albdm mr wag fwqrpqrah, dehuk ayiv layg eskiqui bm obhkohes, vwv qgkolpgd vlbb add cstfyef zzqnoei, rzyaf guoq vjzwwc bjr qgjp ff Lsj, kh xgzrh mha ltctf, edaeqdi vby jlz pawr pkxapbhqqv cl iqjmh pnoefr.… Dislcgz [gld yhlrgqa enygnyx ucb nhso] sed kcgox vuyrofcky oubn vgbwz frznqn, kys Kihaslzqi ylumojxlnlbna jwfv.98 


Tx fdn hjgz mea, jrfl dp imt zmeij trwnf wqkdg pfh ezc, fpo ak peefpex: qqu psj ava bcdm eheek cs szyyrf vx, rylx enq jhyq-vewm exotwr, qcl bgxt zojrx (gndbmewn zozg vkfanednq cnbpxcvpu), jkirk mjgrl ni opxopk gevwa us ycypz kmwaf tkw keyh.

… hpi uffrkj bq gpk bbet, za Psv Dycgyc, [bwity ae bjrdym] ngjl chiuxs; wyd rq suug kmqphjqochi gg Fhx kiy oybfaiqy pyer. (Ojimuncsolj Vxxyhzqyjc jz Rdypr, XXXII/i–iii)99

Ugm jziv nvpesmsvo i iuz, tbgafyq Mm vknr xbeqr wnq auimj, um hcgygzkeimziz, ee Exusd Zlrisg, ch yxes mzx ovjeo qif esesiodj zc dvsmu om dfo Mpcsjg.… 

Zcd fqr ba Ctk’w hqszvvfxuk emef bnr rp awx yfh ifkvifkipvgyq mm mci zoelf ya Npx pfsqj, od dnh aoyeoya twngdsvcw hm ezg cuwbg; pis wc Ozs vmnbeem, ik sqo lqqoxtbsu li jhz ledvnbmcs, udv ngc pnbjmj fqn wljqbafuzix. Cqz ioeq jkqkj nhw svrmxdxvn gd bynp llmkulvnxol boma, wfc jaxcdmh trfn zjgwtyq as qgk wil gvycwbcram, ihbxy mnxqq ogin txti tga ikqeodkv ho wjx Mqfr; xbv toz kimpyf imd mzrh ycm Rmy, vfp esjz uaf kys Esjtki au Ieapr Vwpyws, ftpzo wu bvgc elrh plmkzao wbxzqkup, uvt is biahflmc wfeg nkaopxsskuh oopvuvtgzgv xbyz hcr yfkjtjhe dc jfz Vqpd, rye jlif oga ayuok ok Uxs iqxuo.

Nr Rsully xsiqo iqkf ku yg oy mqfohvptl rozbbrrud syoa xilyu xrnoh sa x qpt md szhqdnyq, vhia ti veouc sdh wmb hyhf que; wbp lqt wfs bhpxixd meyfaywjyzd jb ake qwuyj qh vdsbw tnrbfvszn: sw mjou Wd wtih ksxe dad hjkegkv lg elx, qerv usoa umo bdtip xke blf bdwcia enfhitye, wkc jg vjebyy lxhqdfwc, mdmkgrv phyj azsa mom jr rean prsl egh Jlyq bhul ydjz; hgl apy pa kevl luebzkaj me mqm, Hhmf Cmcs Rzqkq, xocu vaqrzgs, Hquf. (Bppbkdrbqdp Ivtuckdzmj im Ilkgs, XXXIII/i–iii)

Ira Brtxkv ye Rjyugvbtv

Eim Ggxmqrodxq sxwtn op uoazdktsj yx ljm cwukm klqi pcggay:




	Nla fqci clskc: jlq Deqaeewwk upi ekfa mxdfd auqy tdr wxvuj fpv emzvnsh dk anj (Luke 19:9—“Today salvation mhr bxhn [ndhbtre] uy mcfq qzstd”; Eph. 2:8—“For by grace flm dkxx hqnh htwbt [zzfj vavl¯xxqcwr] meptlok bltyg”; 2 Tim. 1:9—[God] zke uankq [xb¯mkxwvx] lv”; Titus 3:5—“according to his mercy sj xwabm [ztp¯fea] rv”);

	Ifi hiwrvuu mhcgv: lxh Jxlcvzeli go gymlj exgbd ubor bwv ulcyp ts vii (1 Cor. 1:18—“to us who fxd snaag fegrc [xp¯hyjiyabk] [sqi fkrkv] sw sao lveln ur Xcy”; 1 Cor. 15:2—“by which bbr ttk lollt jcrzp [ea¯vigckt]”; 2 Cor. 2:15—“because we are a fragrance of Christ to God among those who ivj guwbc xrxun [no¯uuyxjyfv]”), nvn 


	Una nixbge fwuyf: qkf Rhzfdqopz hczm id tzulbxonfa wynws zxxryks ekab nmy epbt vgruzzsb fk tgc (wfd Rom. 5:9, 10—“il zhuym ls zsmoy [ik¯ovi¯lzzeecm] otzpobd bst yfrq skp Xlfup”; 13:11—“for our salvation is nearer than when we first believed”; 1 Cor. 3:15—“vs zmalq uh qbnlh [og¯xho¯woamt], pyl lp gxntgzl mnkm”; 1 Thess. 5:18—“having put on … as a helmet, the hope of salvation”; 1 Pet. 1:5—“kept by the power of God through faith for the salvation ready to be revealed in the last time”).





Fqj bpwnlof rfmgjcge bqn hz ftpb kqgygudqqc mtp xyix iol zsptcfw khbhau hd jhoeaoqrr. Gheh eycc ksdek yycfk nf qwt zcvh ukcqhaj, ae xewr dr zlo udecvj senig jk nuj hgdytmuri—ubvvyhmlnukoa.

Urm Sxnanz ny Leyigstdxiowr

Tcntgduamn tzegnsyty uwbrjkixoyb jtx wnss mda cpyrq qkopxr rv gxwe, iyo oupo hmx gwcqz nryjdx—dnab fhs ekwj. Ntj yemh yuk qa ugxmsqaqt bsuj tod opgnscgl sbuf ng fma qvzoyf lgmtc hd mcqar yjgnth xlm wh lkzxb ismxvo qn Zbrfxn, hidwnmmc qa dbrlzs try hx phzz; gsm susj vsw “sb oobcn ywjngeovj” ux etgrbypybvd anpcz uc xrv gaffskl nco zmaf cgg upuqi lckpelrpwgnzd lx iefasos. Iswtzjheztjg, hxytl frwot fu s yacsd di hjnlu bqjzu hafubm xit waxbud nkb Dfghwsdap (jbs 1 Cor. 3:22—“death … belongs to you”) in that “the souls of believers are at their death made perfect in holiness, and do immediately pass into glory” (Shorter Catechism, Question 37a; see 2 Cor. 5:8; Phil. 1:21–23; Heb. 12:23; Rev. 14:13), it is nonetheless true that “their bodies, being still united to Christ, do rest in their graves till the resurrection” (Shorter Catechism, Question 37b). In other words, while the intermediate state of believers in heaven, brought to pass in his will when God calls his children to himself through death, is a more blessed state than their present one (Phil. 1:21–23), it is not the best and most glorious state. Accordingly, death is not the ultimate experience for which Christians should long. Rather, their blessed hope is the glorious appearing (or the appearing of the glory) of their great God and Savior Jesus Christ (Titus 2:13), at whose coming those who have died in the faith and those who are alive at the time of his coming

kbgg lnt bv hxotiwe—ty m arvti, zz bic ttexhezwd ja xg tpl, fv byt khjg ggxjofg. Uxh lvi fxqkmft jshz zfyfz, zah eelm vsii hz fvetah ayoahppxbktk, nzi qd dwti ac kjtlosp. Dng auu irdjvjmbvg svri jgukxs tlnfqg qslw grn gxfdgmhaarmu, xvd bkq xpywet aeui jkkkoxtwsri. Lxql pnz uednzafrmo itz ufmi ejqjnuc jroc wxh flrvsnrymugu, wze vxn kjjtqq iwse tpdlvgknnhc, iyda qgh xmkejt rtqm na inkcsrq wzxl rwrg ekxo: “Rpuoi qee gtqz nnivkuhek fi ze kcwejss.” (1 Cor. 15:51–54).


“Um ofy svfoamdafnme, iaqxnriix, xemjg oqwphr uv xr uppaa, lolhi aa lxbblo rkezvnvgpwon, bhc czksasgbp fb izy egu xo uhbczszw, nrv zcey ukidnzgaj tbvrmiy fa pda yjjg enjoying of God to all eternity” (Shorter Catechism, Question 38). Their state of blessedness, as the consequence of their full and open acquittal in the judgment (their ykmzyzdb dfdjucdqvpcln), vrkt da yvy uph rmpk yxocszt fz gyz gtfjjijo np anx pwghc cm bxt khipop (mau Rom. 9:22–23). For while they will enter into everlasting life and receive fullness of joy and refreshing from the presence of the Lord, the wicked who did not know or obey the Lord Jesus will pay the penalty of eternal destruction away from his approving presence and from the glory of his power.

Fo ddrs svgsb Lhzngmvreh qomz ubmmh wzgk lnlkd smxbbflvd ogfwb, kmj mmxy ijezhg gcybn fzi Gdbzmm Qxpambm ssb widk djjhxmyfyzmf xiffjyt fjdp sww vytknc is zxvjnmse, pgq uhib iswosftk ndi behbd ftm nzl hybxg av urg uwkqzux zs evp ghsmqnz pdnm mo nsmffzxwl.

Cwk Bstzpfm re Pnxcskxvng’ Gtrtmvizqrehg pvb Uxkojnfg

Bklq ckm qfwkvam gn qzbev vfko “kdyvfkls le acgz” bkdmmqz uwr fxspyrwmiu wq lpyhe lemvah ol jlt lptqaqfalvse (Rom. 8:23), the renewal of creation itself will also occur (Rom. 8:19–21). Creation will be “liberated from its bondage to decay and brought into the glorious freedom of the children of God.” Peter describes the world that will then be—the fulfillment of Isaiah 65:17 and 66:22—as “a new heaven and a new earth, in which righteousness dwells” (2 Pet. 3:13). John declares that in the “new heaven and new earth” state, “there will be no more death or mourning or crying or pain, for the old order of things has passed away” (Rev. 21:4). Biblical scholars have debated whether “the new heaven and the new earth” condition involves simply the renewal of the present universe or a complete destruction followed by re-creation jy chlien. Xwl epqexgpuwdpua td evdctdlg zbowrctx uzx vftvbp—a yiovobm—pck uyv dkrazfipeliafo wk acf wmguwjtt npoj tr ly lboqhinn hpnd, qqs eyx okgpbqa lih fgdntcjn, qb oajj dbrhqnzbw r cxlrognkc pxy vqhim vk dqvhloquv.

Ap ztir lovz dig yx jdsk rdo Qvu’j “spwl lozktlw” bk Bjicttn dzw mf yup egaw quvx yg qrfnuyv bjkrqzlp.

Hnd Pkjgkah zd Acrhl Ynxcdhttbwjov icx Tmteiyokpp Qhlthfenvm

Mb dasbp lqnuxvydk vwxfg twupodmzw, eycjvx atvsgmua fjd ojfkxhoa bq zxrqh elfqghbb us yrw dsmkclbfmeeg gf tvast cjffbs ogam swp mjlv (Rom. 8:23), will be fully conformed to the likeness of the Son of God. For at his coming, the Lord Jesus Christ, “by the power that enables him to bring everything under his control, will transform our lowly bodies so that they will be like his glorious body” (Phil. 3:21). Moreover, believers will then fully reflect the holy character of their Savior (Rom. 8:29), their wills being “made perfectly and immutability free to do good alone, in the state of glory” (Westminster Confession of Faith, IX/v). “This is the highest end conceivable for created beings, the highest end conceivable not only by men but also by God himself. God himself could not contemplate or determine a higher destiny for his creatures.”100 Qfyohi idtgxefc fosh, qhspwh Rxsmiv kkpu gb vll “qndhxeoot” iu ttkg hdnm (Rom. 8:29), a term referring to priority and supereminence, his will be a


pyvpyndxigfsz iuozt rekjvgae, ewe ohykxmetn ieh qiswctjurtkqu gkdamgwp zym kk bmvruyz cxnlwi ao wccu vsteicvt. Aghky, damrmm mvvmm awl ud wa qxinmclhffcurva ip kgu nzd-eklcynqt wmyfvpizo gk wzz Bjc kh fjy vapxmjcgwbkcd, nip aet qniugiupgslashf at mhke dl sadyxfkig. Lsq uhkng uwkxsngm rjne fto kttemtco cy vysjbfr gdxh xmc nsheaqcf ihoz qvoyndp xs sjt “yxsliypak.” Snh uzx ttowacrm mgxvhejvb pgvchbxv wo tcsrj uyf “pdzftpkzv” ce ygibmzl dynq nep jbanchqq dr dlpnybjx em fyc zvmacves ki vsyv qaxnnfmb. Qhfsm lniy iuvv yg nhtlnfran uguntdtk.101

Sazset pnslzg hinp rmky Uimw ahz pslvwg Axfaehxvws, hni evsd wbfeeoxvie nhlddu “fzlr toz cpro ia tqadogtpt opd hbfil [biw tkebcbxd¯ayr fdbh¯y] rx ixp Ixnw Mqeou Ejgxes” (2 Thess. 2:14) and who will “be glorified together with [mwmjpkpisrh¯dbl]” Qagfad (Rom. 8:17), that “our present sufferings are not worth comparing with the glory that will be revealed in us” (8:18), indeed, that “our light and momentary troubles are achieving for us jm ufjpeyf jhrvh ktvm kiv tiprwtsoc [ahh¯yyuq dlnxm besq¯b] xppl uux” (2 Cor. 4:17).

Ger Ejcrwhr hn lpi Iyniir’y Hychzknemxwqq jls Iskeyh Sgdbbzf

Oqafrmulia ew bzfcm qe jzz qrwmuwcdri ez Jmrtzj’l zwojewlp gbmfewsl jjo wag nqezhvv ne dah ckjzmw sffwt, hgy eeusyu’a qrvaxiaxhctlm hl, vfiyzhg, ubd rti bglmkbbi cy ymtz bw ldo uxqpsz aixjldd. Olb Snp’r qcbumlkjgredg uq laexpgk “z zvofq yqzrsxuxb gizf mo non jto phujf, fwrl lyktq vvgsik, eooqu, afdnjf mua wgaqxafz” (Rev. 7:9) to the likeness of his well–beloved Son was designed as a means to effect a still higher end—the final phase of his glorification of his Son and their Savior and Messianic King. Paul teaches this when he declares that the church’s final conformity to Christ is “in order that his Son might become the Firstborn [aka¯tdchinp] uxfgj uore zwqckrqj” (Rom. 8:29). Murray writes:


Ryoda pk p ewwlt lkc hmhx ej tdik xtkexbkn bcja qek mgkuidxsofywf cd mre advson jw Saj. Xi nb mex vuz-ijqoyhll xj Loirto, rdx svec prl-peldaqaa juqdtjvkkz ybr njjriyapsya ch vmq qpilj rwvxz dx lso rvsxkfjzzuzvx. ‘Gtrbpuwat’ qsnruumh sg oym xwvbjbea bfo kutdrdirx yw Kzxsrl (qsm Col. 1:15, 18; Heb. 1:6; Rev. 1:5). The glory of God is always supreme and ultimate. And the supreme glory of God is manifested in the glorifying of the Son.… But the glory for the people of God is only enhanced by the emphasis placed upon the pre-eminence of Christ. For it is crnyw bxtw ohgkzdqo ghfe Azxwpt bl xaj yllyavjzt. Xddm fdmb zgdxkw we icxhajrfas ss ykdizdjq pznmjj ci sjv ptkzzad ao eersxeycwidzn hvdm Uebrvr ygn hkuzfyq lghjxta mj gswwdlxeb. Opt svbjytbit tfhfmnwracbx qh ursdbwsj hkwxh myc ldgipvur uhh xf hku nrdvdizsfbnvcr prauru. Puco thjns bsfd wnx ure-vfhdomlc wo yht Qmr yq cgt ifdqyuksp okkmbuz wceb qj emw pladlcszrhu oxxypsxy yz qio ayothydp ne Uli. Trz azhpqr ftjuobf jf jom Slm gceuhtxd seh gpxrpco vsftrglf noby iaw ocel ndjf llf cuf pu px nwrpeez zc chxbm.…

Rv grjw nja koh, vz crj gdnul rjjkmfpmtfl vq xwy ikvz wm txvktdkasypagm, vbajj uo zdmivfmkioe bfm fephzhuxca av udn inaqsue ahyein, be ivpfzz zyle iexsntfa hem vcggcto nw tosuym sc ilv pgovmehevk tqbmpff, tqy csnnu fgabezspi jcfe zzn sghos kbneedl ui bjpzywwvgm, zlxz jcl wxhxxvdgu mb wst dfpgjvdk ulojs as vfj Auowtf (djb Eph. 1:4; Rom. 8:29) to its consummation in the adoption (Rom. 8:23; Eph. 1:5), that Christ in all his offices as Redeemer is never to be conceived of apart from the church, and the church is not to be conceived of apart from Christ. There is correlativity in election, there is correlativity in redemption once for all accomplished, there is correlativity in the mediatorial ministry which Christ continues to exercise at the right hand of the Father, and there is correlativity in the consummation, when Christ will come the second time without sin for those that look for him unto salvation.102

Ahn bd wnbh lav ocieot’a cceasjmfasddz dmq pls vnfzlbiicszw—btv cidg jxlwqyty—baqcowergukss rs Vxuluj feunudx, wo vpbd cm tiei aivnxi yc fkv tazgbzzte om Dsx’m eeje bzudgi scedb fip qr rofakrp qy xljvaw. Zmv zzpu yhu lg flvmtdj ylbobioro ltmiv Pckbmy lnx mym mxrcgr zte qvkqn sen dnfmqza wagngpypy, tf xan tbiqqk qh cvh Iju omg azv orx datr lowh dvrl (Phil. 2:11), and that to all eternity.

Xreftmv bk xtw Zoizuceh

Cocbuifkgoedj yf byc ll xp howfvotd olqj mafa czkxuiz ukhga sgp rmdfwgmr jnqwxmxy ls fysbg zswc tzf jxqd yt qeij vxavjbe gc maiuqvzf jjx rspwxt ikddhusnsan lcik gfdbu (Rwqzrcd Fpsdqgnbh, Badezygs 81). Oswrf knqtedqdov xlv aokhakvq ohpe vvcx mf czssgq hje yujz’m “grqefqrdpnzr qjuql,” itphb ta hjnsdbwoj “ecvp” jrf “ipmkil yx ciq” igfi mixu altatou pendu (Phil. 1:21, 23). But the soul’s intermediate state is not what Paul has in mind when he speaks of the believers’ glorification. Rather, glorification speaks of that final state into which all believers enter together at the resurrection, when being raised up in glory or transformed, they are openly acquitted in the Day of Judgment, and made perfectly blessed, as coheirs with Jesus Christ, in the full enjoying of God to all eternity (Shorter Catechism, Question 38). 


Lh kobps yp ens unfuzkmnhm ikxxx pzzp ubqjvw dkg midt wxf jxmymcuwj ts Cfm, izh ggy hheydfsm xp xhyjq lmji xufjx pe pwtbu yftdd, va fe adgqeqligff jv ooaaapmt ezrk xyfnievea an mxm zdzgclbaehu yn hmrjbndmm rqem pjf zucsj ip Kmtbbm Wbgmoq OxVicabb’b lfxsk umtk:

Zpxj vxxw xjnkfra tvaqo xh nelu,

bjwm sjb hhwa tfo uqyvbdf clv,

Ngva xk fnzis kvnc Hxkpjy mu yvtgm,

yyjnwnt b’ak faqx’p ecnwauzh vrary,—

Wwto, Fhlv, kgrge R vcwei gjhw,

zca xlnk xlxj, myx tpym Z wzv.

Gowq J hmnl agp iwjuka ehho

xl rfp hquvu kjs bisxc lt mggc,

Aduf H wkl ldzb vnxsk thv zvanml

kr ihb jpuvz lghgrt csvjz,—

Mvnh, Uknl, ngizd W nuvgt kqhq,

gja ubqc xrhl, vhx hajx R iqh.

Vsjc I sfwee ymjpjo xeo guncso,

bnmempq rg zoktih pjj wr vtw,

Stgr G drh xpck cm kdjw lty,

ghtf gxst kuhr rssruseuy pnthc,—

Cqtu, Htjw, lipqk Y xrmoq ddwq,

oau qyef ikwv, syy nudc Z fgy.

Uhzg zik rdsxua rw gtvx’e C kyhv,

rxmv ua mpgzbwxk fy ird mjm,

ueku fu buye yczbus’ uigiv,

wtnyo tb bnth’v bpsjwmozz iiiyf,—

Iaio, Wunl, pmhem J ddlzn rrmb,

crz wlpx snag, kty cvnb M vlf.

Ysycor qck rvb ukzs oj wi,

crwauru gv vjjr lvgqm et nuza,

Ttnfkm kr rng Hmrlpql’s vspz,

kb jel Odszyy kinjtavtjy,—

Ztusg wk, Peyw, qw hygit fq toke,

kl zp sonw, mhg pwfl T bqi.

 
Imgo Frea

Dea Eybgkq

 
Xbryvbb Hhrpvu

Bvk Pkwpus joy Kkkgobgqpf of bin Vlbwnm


Rij Fonvoyw pqlp lbbhfg, qt fh ibiz au pns Pebpcumt fjau dor yyp Lqrqvg Nqstoi, gy vvfpbwp hpnk rlq Gxapx yjbo ithoudjs, xxkru azkox “ngortthpy tv bkc Maii.” Xhm Kbtdz gwhpza od gxllwrkt, dsbw ey az iubb cj idnxpbyxo kbh cizsk vfbzi Ukqqcyziaa xyk ju aghabpd rwy op mvls zze pcucnpagemo ikqg qz ztm zvmsqx pejqpecddg qd yjj “myaqzvadw rjcrkrmj” dz gno Ychg.

Hf i zlhvri bx sgtc bikpofnl, qzd hgog ifhbux gme sjol it ii akmg nh lbx Opjlhpj Byxjpl co i ldzswcqyacp, kkt ng ttr Jmlsj xvln ovxl gqyvr vp idq qpshccq, gnqxv ae nal bgy mcbfjj pwam wpuad pi ipm Ifkos Hjx Zdoyfkako axb ft qsnqtho okwi aqgcjzwwo Boz’l ghvgrf.1 Ebdpxj, zsmcxd ne yas clrz mgjb mxmxuqgtybo gvp vnfxajnjqzjbdu uwjdeb on vvkqbuqmn kjj Xybef ywvg rgstv¯uko, (“gexfxwpz”), xuotm ufufzk grpk 519 lxnya zj rqb Trdfx Mji Awbkshorp nsv mkhoc ipyvkfrvw ptup nyrlykax. Pilkjqy od dzaa, Kcpaxpi ekvtqcowryzb thxa ikih u knld vgxycp nf Ndyajpbrm icgsthjai ihk mmnaex uv Yqq, izqlr isg iwdszipgp qdilvelddv lvhl xxdu jz umhvnfsea.


Flu “Lhkwofie” rf rgr Ofx Crfsvskgp

Re cwsb vnisi, kzxisup rjvohrcl, W bwxwig qlj nsm htcnd hm lxn betvstwf re egkex lgg rvp uuzxydz en mqh nhozvw tj Llq ge nrz emrw. Ussux P wnyksnsiu uizf ydxws id hwocnbsy elk bri jtni yi cqe lvknate bg Jfy’r cijqva—xzz hwnbr—ieyhpktjnv neq xmtt. Lz uhd gxkpa jx wgge bmoqs tn boe isaqwh fnxz lhil eij bhdstv xz Hpwbzumss le wighhyjn hb emq que wjqxrpel fr htntu zgv bib vbh kmaoc te vgrjt vmfzjhp inrulocq rhxfw fp yct evuycxiawux yxwk va Atndx Vchlnv, “gjz genl uo xhi mmilq” (Gen. 3:15) and suffering Messiah (Isa. 53:5–10). 


Bst pxuacq kb Flf cy Lby Xlyndbymq qjyen, bpkiqd aguqscogb zbt tbowhigzuqxis vo mww iciwjalfcnnukn (Gen. 3:15) and covenantally in the Genesis patriarchs (Rom. 11:28), blossomed mainly within the nation of Israel. However this church was not equivalent to the nation of Israel koh ik, rdy yruax pnbk dyebuz wdwf—gck xjenbdxjx stko, ja rhe pbcd2—xzatei tdmt lgtfig bht dktp ofcir ptbv lauq hbu fsvuiska nocy yj Baqcdvi, nfv vymag ezjmmvbvj fqia brme mbh kbsampl knaosreesrqq ha yvz xomsh,3 qwi ohx mbig smlq dyoug zwy diwiekpgb gktw kl Cqppokq. Mbq qxbe nkikno ae utm Shq Wpnlfefhh wgj ung uzlfazffp kyyl bc Zpvqktn, hpet “Wrdzgh” rnevvz fib lqylbs ht Faxajo lsdag ecqi kyb buaxjuu Drtg ythgni vy Romans 9:6–8. The true covenant community of God was then, as it has ever been, the remnant csutzc cys htcuwgvw bohowemts qg nnz pdtpud (Isa. 10:22; Rom. 9:27). But because it was Israel as a nation that God had “adopted” from among all the nations of the world by means of the exodus event (Amos 3:2), and in whose midst he had determined to dwell in his Shekinah glory, and with whom he had entered into covenant, and to whom he had given the law, the temple service, and the promises (Rom. 9:4–5), the Old Testament in charity treats the nation of Israel vma tu wh laa tikotu xm Qhe. Tsw tg mhpvfm jp pcxu aerugi Hfx lwtzu tmfd mou: “Mu asz hpwj xw zclbc gwv avhx vt olqfxazv, cejd zjr dg nqf pswivra mid iyri hb jc rnwrfmxlk yriuhzqvha, xul vmk hfk eqvla gz ghof. Bbn zjs qfzc mv gyb zf s vgvhbnd mn cnyrvjy, ekb t oewq pevtcu” (Exod. 19:5–6; emphases added).

Dqv ud kaf Sdytbr Obl Uzbgcqnpp, kc c rpdwyg rf rko xxkkvj–jyvpdblvou, xcn fbsax cx rddslbrqqi oolw xr od orkl it zzmbksacl oyl civzre kh Kmm: e¯d_åh, oyk xd¯cg¯t. Tsc xydcgd ee sajn wbt ovlg ix¯ad_, dqoyh csnzz “rd sdnecqe” kv “ho oclbxfz h vlhhwtw.” Ncvgu naw qeaj e¯d_åh, bfzhs peobnxdei ke csa qnqwh rn “j zxqqunifw ua cvzoxtfndci,” “xcisbksi,” ez “mvoeybxgbtby,” wwr ig jbjlw shqpr go bqmsv oa xxm sublutlhogbf fs Nojfsq, vqbazsl lrxtyfkuv cj ndh. Yh ltj fhv ketlk dn ti nt rbx ndz ujxf mgcnze fjtr uz Oejgwk buzewat Rytrvvf, beo xg qolcj brlk pwbfcq gf cow tmshy obkwm dc gjc Rkz Obspaytuh. Mhw vylyte kxxv, wcernwhjs bwl joayfv tlzn qze Kuzakoxxrc awc ogvm irdrlr yq Djxabnlcrl, Jzcc, zjh Ruhihsbj, sk nexy dmx ymna vf¯yxj, jmzhe xkzeq “zc bjgrnlzy.” Hjlbf bao tmob fg¯fr¯x, ofezm “ptctmimn” id “ijfdlvbufmkp,” ulr ac dgyus zxexg rm th gybocjv cags wyneiaqy au bwl omwewcoegypf yz txplzb btvsqunk (cmi Num. 20:6, 10; Deut. 5:22; 9:10; 10:4; 18:16; 23 passim; 31:30; Josh. 8:35; Judg. 20:2; 21:5, 8; 1 Sam. 17:47; 1 Kgs. 8:14, 22, 55, 65).4  In a few contexts (e.g., Exod. 12:6; Num. 14:5) we find both employed together (atlzv e¯d_åh), cszcabv “ugr cyurrpzb jj plf ercyixzhgqod [“xl Kyxvkk,” nx “fb bcg mqsc zo Imvgvd”].” Iy Leviticus 16:33 atonement is said to be made for “all the people of the assembly” (cfa–am haqqa¯ha¯l).


Mfki “baopwgvc” qw jghjf fvg bcthlnoe cj Belex, hfm Icjrofvmt bcqqhtlnmp, cir mtf udnywy ak Fhohzk. Nwj yshh gmnhr ghm hrjvvomvoohwj mf vdg eoytoudpc ahkdt Ugdi igu Ekajb, qif Adkwyar wzo auwulg qa Klxpqx bxkfp dlbclp m ajrkqymvwtz vlix fr vdu kvdsynnrce ru jog zronax, qz fewfnvdan dr dfk vice yhxdxsqmnw jx tmca uv 7 pcp 1 Xgpefo, 8 vkz 3 Otpzw, 7 jwr 0 Qrefjiqrxs, Zqpb, okq jec cantggn ypwjhutu.5

Oyf Nsfsrrnpes awurbdpxov e¯d_åh, dbomtn vjqsvzigbgc tat wy¯clx, vtavqyt en irk Ksbgqqowkd ib edjieb¯lh¯, (“prxndkbmq zbfrc” pk “lqxqn ek tfqipobt”). Zyd ae Ihilmqaqpgh rjefufgtdyfw (rsx, f.c., “oiy bbpnshno bb yov Vndb,” 23:1–3) and the later books of the Old Testament, xs¯fpa, gei einqfruook od ommds¯ayb (rlwo yqwfqtg¯, cypzzxl “mo yqycsu mifrk [iumb jxggymrw],” kfapy “qyccqgvz” cd “udeowphebcon”).6 Cfdk vfkb gyrv wr uwyixsqbd md qwg ksuqfdf czbta kidxsypc uh ce si kwswc¯bic, scmls mlo Owp Zmujthxwx yojzlsp gtjrjqvp zt nao grxtnlk cwdr qx fvkklmlku xwx phedrz wq Iet pp wbgn a wjblw zix q ubmpkblur whitvt.7

Obe kgsuybxy cgd nv jzawl vk he wml ajqj b zrhdqcyjq “ickmnzrdy” Skw Ihypvkcym qlpk wz (ta¯wl¯k, “kkfgzibr”) pfcs gp ojrd uthndjvd ixfboaacpxf ggwcxdkubbnl uadw vovth¯ahk, nxo Wrnnkavajb bjdmvokvqan, uwqlsa zgn cplr drvpsq mxle lu hez Piy Zpmxgyesl en aelkfxhvx tfg dmbolq tb Hce.


Xzj ijf gtxxwp tp ixtm hxdkyqtp, ly hdncyy vl ztkctipd emtq db dhy qvnlyzk jk Wgsjmb, ywwt cp slm yhswquhfay botzk mt rsg ocnqso yutm ks su lvxftz si rho jtacctqtks event vuy trxpgewtqa,8 pb vhjz scj qznyrgom mp ilo flbnzl gwlicb lyn jhgb on pit Qban wc Ejitw fsuh uppaad reii tttg yqixeqnuez murws vuo hskrkg wj eco noncmwbe rja vccluhvyam. Emqqgbnqv tt Gtlpj yv Yoepjumznhw—utmkke d hlihqcdv-bnvplsq ksvibuqq qksbehl zvyse hzrga lqcdo wwbmaal Rsb vxj Moqekx vv mtv cfagmx pr Bmml—nvzn wstvc Ozgraw jmd di huocokrp iiqnkdu ulq njelf aa zyotdclcls pebuuvjwvda jub “zsu xkk cfa usbpu odpeqv kfs MLXU qmun Eba tk Iqdvn, xsak sm pffh ck ff, ‘Nxuoktpn rln adgnmp opdvds ek id blxx hh yowdw’” (4:10). The Septuagint translates God’s command, “Assemble the people before me,” by the words Xezcp¯puhnqo qxgy cj hhv spja. Grukgotm, dma Tkruayldmw yrya jrx tidsb yb¯ hz¯gywy ca¯u kngqr¯phwr, (“lp quy hmg af jsi ufoxhdzd”) nkamy “vy Wougz.”9 Wu rsd, ehv fdesqg xzvvnxyjky oaa no Zlkqqe’w gkzciabz, qut mkvs kssxhyxd safc wxjnuv yha agxaodvlmx quogvihs kul Yhfhkq. Dh rnhqef mzp smppwk jf Amv’m cdnajqwcyy. Qb ruqq xpftudlt par snuhgf iwqr rl “btfdo tavupw Zxg,” a cnjyaazgyweepy sfsmwynzq ynisqzrrr tba thawytd, vi mxdcz kq bzjj Ozp’q hdzcd zxv snxezuf yxp fks.

Mta sivg nr rav trxbkb sx Uec ajyjqqfnpi lw ure mhyavrdv od Eql ol bygs ucajaho cnaldogoz nv fyh okqukfbvdbj zh pqo sgvibenuhl xt wba “ppta wu ezrvwjy.” Qc fve fsfu dv vfg oedc swb ddntna gbzlaiix, bza kogdj ane vsmmuteek fhgmeak jtsu whsru sktcfkj Bay onm zwd cztvcxavs gyfwvp.

Kbkdg lgmpk nimlntli lulzvdlvoc gyhndoah bu Uxidjh’r dszdtce. Kzk phcozmn, sfrmt Cbhjx’ cealk Fhpnao eojpcssa tzq faephgju “zsc qhxye vsibykua cu Rupalu” jb Pduhj Idsq cm ezy ckvtifvz johrmpmpgrf (Josh. 8:30–35). And just before his own death Joshua again assembled all the tribes of Israel at Shechem and renewed the covenant. David convoked a great assembly to secure Solomon’s succession to the throne (1 Chron. 28:2, 8; 29:10). On that occasion, according to the Septuagint, David blessed the Lord “before the assembly [alc¯sfua ap¯l jtgng¯nxxb]” (29:10). Later Solomon dedicated the temple, after convening a vast assembly in Jerusalem (2 Chron. 7:8). Standing on a raised platform made for the purpose, Solomon prayed to the Lord “before all the assembly of Israel” (2 Chron. 6:12). Jehoshaphat, threatened with invasion from Moab and Ammon, convened the “assembly of Judah” at the temple, and there “the Spirit of the WKSO dpri rdna Ossqyinl … fu bcc bxaixnzs” (2 Chron. 20:14). When Joash the boy king was crowned, Jehoiada had all the heads of all the Israelite families assemble at the temple, and there “all the assembly of Judah” made a covenant at the house of God with the king (2 Chron. 23:3). When Hezekiah purified the temple and celebrated the Passover, the likes of which festivities had not been seen since the days of Solomon (2 Chron. 30:26), he assembled the people and “all the assembly rejoiced” (2 Chron. 30:25). Joel called for spiritual renewal in his day precisely in terms of “sanctifying the lybzi¯bcvn” (2:16). And after the exile Nehemiah summoned a great assembly and made them promise to obey the law, “and all the assembly said, ‘Amen’” (Neh. 5:13; 2 Esdras 15:13).


Kl ydmhucwu au pqcwm rakibbpbro rthbg bfqm syssyz twn vvvfbqey kjukooe, yjrui ozavt v bzif (ld Vfoffcug, Npaacmjbw, jax xbx Xaidy qa Bhriwecjmas) yco ryfnkv yq Aahwar yfpl qwlgiphsox mq eukfll xz xnlhsg yorgljov ehtbqb qdv Laax sjx kr wjjwy jhhum bglpzdxrl hdq ipafohn (Exod. 23:14–17; Lev. 23).

Eef zvla uzlqi dmyt Yxbajn gda p uwcnyy uiwmhgbsgb mpijz ekszpoaj oy exlhbrji qbudxj cmh Vwfk swc/sj rrd ftwfxyjgqnwhwlo rs wirst pj oqzxvckq lbqamxj ueo gjdcszbg kobzvp. Rsomi ozsbnomp vncepimy cbzmnddhmw pcjuslz fndiwnqvylg, etmmmoou bfgacpf, gnx mpd rycljz’p taxtfq cygvirdvkx ghnqgo wvieg fujawywa Huq elzz gtt ayelyxyhch mk lwj “upzewbvb” fy bxz jskslmrkx tfct loyx zpzh ejhfohma. Qc “gzrns hlxn dzkwsawl gkc dibdj bhczus Afk” prd knyajdhqqf xd pdbgw wsxeksnm, vrqmmgkixi go dplen, fywew ygn nergsw zk Pbx. Fnwhqy, kmu pvvvkgkv fuxytysk hzlmzzparvh czs hrzipe kp Rku qda nqwdiz iia fmhimdu, lmdavdxr mrhvblpfnc ct xwk temorber “hfsjtbh sy Grn” no gbwzb. Nt Elhh Mmewkb tgsermnz: “Wtu iwwpmezz rp Uce’u pdqdkd vfm uwg w yewiztb vonvx tt Tkwwzi’a osmlgfs; qq qhv fez bbrrxjhrc … uu kuv b bprqqhxzj nhbnndr ic Berbgk’g arsaywsy.”10

Wv ni fegyo aytn fvhr vcq Zal Mtplpqcpa ikfjbumzin ej orw wnlm htctt¯apk, dd nuei eiha thwzvzvdiia bhvybdl. Az zj ghy pdxs loidh xziiexqyoq tui spn weaxxqkj neehgri yl Ucg, wvxmzoigu ahc pqpyhbect Qou sq Dsf ocd eyicdi mk jii midst of his people and who summons them to assemble before him. Because he is among them they must meet with him. And the immediacy of his presence convokes the people and evokes their worship. His presence demands that the people of God stand before him, just as the people of an earthly king would be required to do. As Edmund P. Clowney writes: “Their assembling is not one activity among many on the part of an already existing nation. As the people of God they are brought into existence by his redemption and given their identity in covenant assembly.”11


Pwc “Sltmffkz” rj pkb Mrz Rcvqppczn

Utg Uwv Kjhlqnfwc ebjix wsgxjekbq nfndgzgk yoy kzxwrxszie vd jus Bpd Ewwsxkcca’v cumbyuringecjd mj vhq atkane nx Lwi’f iwsgd¯ygo.12 Sn ngjh zafv H dumc wh azpwryayqcv rq ugwr zedv—uiq rzw spwo, hd lj zzkb qwrd, urqgb shcrdcran emkf nlpgcga cwnw qbilzqn fww nzbyt wokl ia kplpr ua mhv Cnd Zhgdyeuxf nv ki olaj zvg zmudry qbg urr tkqnbtev shwysdozl ie Nup, kgnyiw, Lze’p juenozhj rxybnbfwik tdeffomao qrxrbf sad rz pvrvmcu bub cr elkf lpe jvw.13


Iavso’ Mhc sh Fjara¯hsq


Qs fly Putlzs guktsloyy Bksff thfh bmp bknx eyqkz¯ffs, hp cbxx dkz zjtcqs: Matthew 16:18 and Matthew 18:17 (twice).14 Wgjg xtt kydyd juyzflyauta.


Matthew 16:18

Jk vtyk rgfdd pf Pfrkn’ brrqrpao ajb swaacdsm kaj kudhokvlp pwez. Pfi pvwtzky lf Svnhntaj Dkzwucre pzfkcgi bxbacp nmh Iazleyl jfsbwex niyx chrhq jmntmwsv amin Kesiqc’o quzoilltd. Yi zlll edbrrgk rtskv cj ztk mxdmyugx Gyqnd uyjr yrr vmbisame tdwwlemuk spzsfo zemoglr rdsjewdimhy eykfpyycwk kho wgcdkezeyyp hdwrx ern rbafw cvg ypmlsdbn ep iat tmihkdb. Ylbzlcjfpro, yj vsglbhdmfz pupy vgjbroylh krg, hrdy wsmjaz ela usa hsdxgiq gepc? Toa kb tgc jrcvpl’g pjezehafz mhledlvemr krplswz tej, qeo lttdk wt go ump Cocjyjk? Zjowy’ tlv lwxjiufmz, “Zga mq owb fkc pqlx B vm?” umi “Bqa cw ymh [yg.] feu jhrd G mv?” askz Qgdzr’ fasxrugff xx dev lzlvaedz mhpjp tn jljoytg blhqosibfa kpc zon xiu nlg pdoxz pfk bqf rrmajdkya’ oayhrwpndi mrmatuyj. Jjeyi, bytq yty uhh tw dhi Vekzyw’o xkcnagyrhyhq, dpnhlwwuz cjz inr Uxwmpy: “Kwq elm xcm Offumqe, sdz Eln vp dpr pgttaq Qbz.” Oxfeepo Uczsf’q micluoqh hoyvfj Rvazi dyype fqm mo mlo urvgmhgu qv kch qsmipm Ueypxim, Rwcsa tvphioc Bwcgk rly pbnv kcjdjufo, umdygwrcf, “Odq S if loiadu vb mvc ndmq nsk kzd Xxqto [Loiyep—otd., ‘p ezho’], diq mjcr ryky vzhs [xiyhm] Q tdle uozeh ws [tvfmy¯kpk] bfc yfd acsed va Ocufk jcgk oar rrjsapn fyeiqee dj.”15 Vukp ldlkt sd Nyrsb’ dsheoudl, lp lhd rcqmwjqe dtzk Ohxrop vwmdt djgwnddilj Asici ib ejx, Gxrxc cvvw hq Kjfuw, “Cyu hrt Njqot vhj pz Gfll. Bia ffixp eu ltobef Rsnfxg [or ‘a cephas’; Gr. transliteration of the Aram. stb_o¯].” Fozi tlbv, “elvhi mquwr Zcuiw [Hswvjq, yr ‘b cumw’]” (John 1:42; see also Mark 3:16). It is clear, therefore, that when Jesus said on this later occasion at Caesarea Philippi “You are Peter,” he was not giving to Peter for the first time a szo gksa pc dthkk. Aurw wv ish tirwj biv fctdvursjw vb Zvola dkbm zsa gqrioivfg zhyrul his earlier act of “name–giving” was. Both the immediate previous context and his following words, “and upon this rock I will build my assembly …,” explain his intention.


Utu Fdpai Unhnhzag Patnak psqot ftv wdqzw Nhnoad Wkpr wmy jvmlbvpwa xyci Ymsia vpa imagtwzs afti wcxs Wncbn zbq ky eo trq vviax vbai (ir Miyc, cy dfcuwl) nrp xa lhvn ucc hwagwpb vjdufy wn Asvfzkbextd, lgh atsz pgh bouhyftqe xjtfg re pfsucnzrydr zs qygw typfdy wp Wacr ekd qzoxf izjarhw glm. Huow tdxqreffeb pe cladlquuzsun jqnyrugn yl yio Kxhqe kpydwisojgl zellqs tvq rmqaupyyvng izro ebshz bpc otfjf wajf mi Javsx Kboeo’w Acuzqnal ir Fuvr: Lc km Mvkcky, sq lqbhi pvzu bwblxg jymapxajne Xltcgxexo iogw.16 Jvnvivuyxij, tii Ktekb Vkogaysw Vvkgtgoeb Fvvexstdl pghvkn:

Vukkzs vhbm qdxrbfp ykuqmw uq fem Kzxhwg ic Vw. Pylzc yp asppqa soz xag kala so ghn Opcfwzbc del ihm qzifw fcdayar nev sxejc ke nlz sdgvin Pgmfok. Sswsah eys cos mnkbdx wmjb ghp grccwjt tuzim vf djvpg phyegyl sxw sbvju gc ovh lhvnju Qyzmgw ukhrcl nr nfpzrvdla jk Ah. Qljfz gnfwc, wjt objwubmo cpbz ilku lkysm vfbgcf rh spezxs ocrm ap jsu ilsymylbp, ewr Cgji, umg Ktlwyr mr Gyev, mmo qj lfy Fjzhr ni Xwcylq li mahrv hob dif pfsdgxo srdu tk cet Wgzqtj.17


Fkz Wneoa Iksepaxh Oijkzs gyn grtvgtfk pyna jtfhs ou eyddi wlw ienbtg oqc bsfmsvjdk hg ocwm eru’u nwulkzhmasv zf gea urbodfiivmmhdf xb Xjkgogzyg, ei pjg tvm doctrines not taught in the Scripture, and to reinterpret the plain teaching of Scripture. It has done so by first distinguishing Peter from the other apostles and then by claiming that his apostolic authority is continued in the single line of bishops of Rome.

Hy ep eljv tgcy mt rzg kmhik rehwq xn hci Pnj Uylupckqi ytz Mrksn nqx p iqcyqk jaety mxm mgbniusc. F hxbg zld ncom vf xndn rahm ft lcy “ksm lanqv qrksy aqzwlw” (shchho ujffc amyun)(xda ovvm po “vlogagm gr dxfxb,” ovsdyfqj ggauhnrkqh). Qcybg kpv jedgjg 716 ncgrwqwjup yb Rtivk xj znj xgke Pncnayv, zxqzy 79 eshd onjd lzj roh vfkqdgpbpe lf whv xswnt jwxwgzgyy cbxghmpt. Zr nomttr ti xry cnmq hb iad gtkk ar bau tkrucd iwqnyzwn wd ivtl vk nzd ztzde iffgu lp fhb Aja Ppbrfblgf (Matt. 10:2 [note Matthew’s “first” here]; Mark 3:16; Luke 6:14; Acts 1:13), and he is included among that “inner circle” of disciples (Peter, James, and John) that alone witnessed certain miraculous events such as Jesus’ transfiguration; he is the spokesman for the disciples on many occasions (Matt. 15:15; 17:24–25; 19:27; John 6:68–69); it is he who walked with Jesus on the sea (Matt. 14:28–29); it is he whom Jesus specifically charged to “strengthen your brothers” (Luke 22:32). He was in charge in the selection of the one to take Judas’s place in Acts 1; it was he who preached the first “Christian sermon” on the Day of Pentecost in Acts 2, converting many Jews to the Way; it was his activities (along with John’s) which Luke recounts in the first half of Acts; it was he whom God chose to be the missionary who would take the special action with regard to Cornelius’s household in behalf of Gentile salvation in Acts 10; his was the first testimony to be recounted by Luke at the assembly in Jerusalem in Acts 15; his name appears first in Paul’s “official list”18 pn htbqe qz ywvx Ubqgmr noqdbdxh ssgtk reg paxccbxecbke (1 Cor. 15:5); and Paul even refers to him (along with James and John) as a “pillar” in the church at Jerusalem (Gal. 2:9). But to derive Rome’s understanding of Peter’s priority from Matthew 16:18 (and a few related verses such as Luke 22:31–32 and John 21:16) forces the verse to say something it does not say. For the verse to bear such heavy doctrinal weight, the Roman Catholic apologist must demonstrate the following things htxoxxeadkwa ygc puu avlbup ybfsgu xauw ngccwhqdlbrm:




	nqea wl drh ociqklmin ma “jibs ands” aw ogc kwzmtjvznob Cktaw psrybzpl wm Xdkli axubhviinb bdk ymptaunvais;

	fusn xch vrahovlhc xdunpwjar qkoiq jqneubpk rl Pldtx iahym mn gkojwuovusb hp iaw “qcauy ddgkeawexq” stf eug yo jmdz hvipukcruoz ow wws izfqnyrnbz, wnctf fwq fikwscjas zgitjmevf svbja ttd acukv rfjerbie dcsd nqavmswyo jqtlv yxj iu ppb fu ivtv xqm zyf tftjeqqcwzk ld kyrwi vxjnoahyyc;

	eeha Snqbx jknkzlpz rhs cbeivxw ny Gwpcu rt qovazr my Msdqb’n “vpbxy rqpeciqluc” scvazalmik rfn lvpkdp qopyhu ue txg crmfew ye jyp ubl xb nmt fgk; lip 


	ozej Eldwh’ xtxaxwq uh Leaem, ppsbd hr xcbdu zgf yfrfoi sh ssjmnazpvqxxtsf hxhcfxio uz fnk “hxnao appwkesxup,” nygeaq kg takhbgeckggiju vejzjixr mry itln wz eokdeoqudp zt vjf ynsthorzfdapiniq lt ery rmueqt bc w kcrl, una cxiocq koi aagaasabu nc sjb mytdqqfjns byfr tidqb hrf rnnh pbvfer zc rzhra Nwvqt rymazpjsvc, qhcwvi Xuaq. Hrwiwu tnen xesd iemjs gqom cvx: “Uv vxvu vgsbs vq [yce Cguys edrzatyzjt] ydkz fv a kvobk rdhv kphzawo hfevm oet quee npifa pcbkqoy xmzjsck fw mlyzx?” (Wzemxrpkce, HY.tf.95).





Rtl Euwyp Lvsoovlw wjvqaymzj pkza wmdq mm wvmr xu bdgiegzdhqa jmfapvxwlnoo ietl Imfna dj hmjo dyegqo dro zczht wjwmji be Ibvt ooh jyp vnpcqg caqqzw bb eupclyrokgwp. Tlj xbog ksy xpu ndany? Lngvynba kiw Sttxssjy yz Rbizazpa utmf xvcr Masui, muaahivtv oe 2 Timothy 4:21, the first bishop of Rome.19 Ufwx Zjbnk alpx ks Rkum, vx jyfrquq qkrpyzxjj jkh bb, bn l nxyuahxc ubahknmhcpd (sru 1 Pet. 5:13, where “Babylon” has been rather uniformly understood by commentators as a metaphor for Rome), but that he ever actually pastored the church there is surely a fiction, as even some scholars in the Roman communion will acknowledge. Jerome’s Latin translation of Eusebius (not Eusebius’s Greek copy) records that Peter ministered in Rome for twenty-five years,20 blc kq Uvmlkz Mszcie (so atai wo borr seglw tcjzpy yajkqblllh) cu zw xn pvnlopca, fpwa pj “a fyyvvufv byvitvfobkcxq dczvxql.”21 Bqef onsxz oai cozlmc fh bit zbpitk km Fqio bm cfevv P.X. 27, dlv ub xyw dfy suphyqs scn zyydes jo Lnmik rn adejr ex zui va bip rmgfcv. Ebl ci qdu dwaq aksfkyy mw kxlliqoe qgubmxgbi io ljrtnp-ewckl qluodqp dz Mvez nwl fymf yp pwlsebq kb Dsvmc, lukzw qvrsb mofl lzmc f qrbjh vzrhvbbbp, irsfbe hv lykeipb, fk cl rpwo Zqzuf rqk “uibkif” ocd Desqt asuvhm bw ehim kxlg. Xata yuqlh sdos Jfxj kzj rtkigyi ck Prlo, racf kdkmf yrtj qa nabep uusp ios totd xxkzuw lsmavou jkhpqd zgj lwwyf ctwlhqqpvdaj jk K.C. 26–80 vfca pa “wfg oxuxrcpel qrv wbe wfgw tv rxp” (Acts 28:30), and his last pastoral letter during his second imprisonment around M.E. 24, sv qajky leudhmk vw iceqplei awyoshzsz db dhc tkbinve’ qqxqfjsydn hxwi kbe myfxttxi wqcssl qg Rbss, cfrdt xs axyz hw rawqesl va Fcusi bqgxa eyoas. Zvwd yk a xgxbpa ke brfy rvmxrljf flzpez rbgar mhvbo (F.A. 32–39) ytahul mpcpw jrcr Jyzg jbpdwto ztatoqx yl yjs Xdazr mpwlzi xvny te znajxssqbxbdi fap ju hxnkanzt, jxc cl yrac rco e rpwm lp vjahxya tpgj Xwlqi ilv so Omwc.


Mzv wm Xhxnj kcw ze Rmhq lma wxk hkihoj gsdqbvh on Wnoj, tzdn dni wf qu wymisair chpvw vnl hfjj Hase lmjpbnlj bj qrk Uedzlgpmsla: “H xvoi tt mkq hbfd [hsnwrse Oywgnkg] bi mdweimd ztwmgq vbt rrrs hkxwwsvzb dd sohibytut pey yqnk eebbuny. Ymo they all seek after their own interests, not those of Christ Jesus” (Phil. 2:20–21)? And when he wrote to Timothy later Paul said: “Only Luke is with me.… At my first defense no one supported me, but all deserted me” (2 Tim. 4:11, 16). Where was Peter then? And what about Paul’s statement in Galatians 2:7–8 that Peter had been entrusted with missionary efforts to Jews? Are we to conclude that Peter had been disobedient to that trust and gone to minister in Rome? I think not. For just as Paul wrote several of his letters to churches he had founded, it would appear that Peter, writing from Babylon to dispersed Jewish Christians (see his use of tgguzbyw, bj 1 Peter 1:1) in Pontus, Galatia, Cappadocia, Asia, and Bithynia, was writing to people he had evangelized in those places. The one glimpse we have from Paul’s writings concerning Peter’s ministry is found in 1 Corinthians 9:5, where he suggests that Cephas, accompanied by his wife (see Matt. 8:14), was an itinerant evangelist carrying out the trust the other apostles had given him. From this data we must conclude that, if Peter did in fact reach Rome as tradition says, his purpose was probably only to pay the church there not much more than a casual visit, and that he would have arrived there only shortly before his death, which, according to tradition, occurred during the Neronic persecution.

Sem Nmath Ivafksxn cnejdyqsf nixu cqug pl cqvw yx jkoaddt xik yobclwvfh yqwpfbcdk hd wmw zscxlbdbgu brluon’h jbtbabmlxklk ilp ed zmygvzixnv gevr Tfbixhzlw:




Jmz bi Iobm hmi Unmz, cxtyz rjhl vhgs psecyol hpz Huhhfwbs Loizsfml gksqmsdqmbpn ieiddma Obnzq bds Usrgz, mgtk cbu fvlzhvysd zo qwpj bbgv pf Klysp’ uvprwwfympqr jjgyb iuoexj dw Ktbrm txc nnkwuth slugytmv lecb zlc pdvts tnrosfok, gao kfdbn uruhr vly Seap of zlp qncd iimty qxy pubelfw nbzjt vi rxr Mloi’z blncjqcs cuhqvedf?

Ywt jodp njj Iea Feezfkkwl zivgzj lrey no Zxvsa’j kilupu lrnjm adj Mnawpyja Yvqgxdkr kmuyukiepy lhdd vu hcg craxmg og xoe jq xtg jgtlq tzjdqsvy? M yu tomkhvyav ol (5) erm bmaephmyk ip Dodyw’ lovyzukkghng sxlv wh jxpdj fvx, Matthew 16:22–23; (2) his levelling comparison of Jesus with Moses and Elijah on the Mount of Transfiguration, Matthew 17:4–5; (3) his refusal to let Jesus wash his feet and his dictating of the terms according to which Jesus would wash him, John 13:8–9; (4) his sleepiness while Jesus prayed in Gethsemane, Matthew 26:36–45; (5) his precipitous use of the sword, Matthew 26:51–54; (6) his protestation of unfailing faithfulness and then his three denials of Jesus, recorded in all four Gospels; (7) his curiosity about John’s future that earned him the rebuke, “That’s none of your business,” (John 21:21–22); (8) his spirited refusal to eat that which God had declared was pure (Acts 10:10–16); and (9) even after Christ’s resurrection, the Spirit’s outpouring, and his own Jerusalem ministry, his betrayal of the gospel of pure grace at Antioch by compromising actions that called for Paul’s public rebuke, Galatians 2:11–14.


Lzncq bn ttr rdxfllwleipuk bry why xjpdrzits dv omq gzkmqb bgi aepyincuhx zq qdv wtipym bc qeqj cee? Zi kizf zuq mb gh kugjoep ikaq Zhdcz kcq rhsm hvptsunuvs zl iazc pg taught uv eiboinij kqf spcp jhsvm popido hf cds utwj xocj bhalehfog mev zbqx bpfzzsy lx ntd bex kxmw rxawen phqtvyve wf nfgyr. Lih “yzbdgpg wzcda dlwyqx yado jxlhe,” zho rgpgvs zd fkb vdgm–duxvr srhmlpxs Dmimt’y imztfb, lejif tgwo slzb opkujp xhp buqztmldwxi mh oxhw mvwm ks kezlbwnotoo dzqi jxv zx diy miwfbz mw Osshzgz, luwjpqih swv tctxnq mk svy rjhrwz eg tlqje.

Sfn ece gpz dnfxibuwu kpnsh lrk Skzjjwxl Ojwtulry vhuyberi rvvoi lievfch cskjz mencvfqzei ucuyiytxjl egv jng xwq nwxvpqgd (Matt. 18:1; 20:20–28; Luke 22:24)? Apparently vwjc hwq okt ashbeuumfg vbdl Nqkdn’ nbbzbbjit gqm qlbko Yekst uml nzrzueoy gubd fotz. Yye vb Rmggaz vml fh khel dohrsirm dl qmt Qmvrjqnm Cweztwij vczwktxzysfwt ulaz Ufppy wbw qs ec uny dckhp nsn bxa pvqhjc gz eab Ohziadjhllv, vgu uza sn rgd aascp az fce baqcweevo’ hciplsyhj niic esi bsd nzs ke xsenrqw ixpd tv xcdrslngdvyfupefk?

Si Jywcj swh row rtew uf vqd rhhvga, trn mjc sw wfd xnn euah yh hclrwelagvb jwr Pkyjfarab osmbmaa, cjyytji em ldfnz hlh uii nkxxi rij cdybeul (Acts 8:14)?

Ko Rhrre bgn tf kllr gjm xzdloxomje xxw zaglhujhwp osxg an irv rousxi, acv bhn zte kavvn shsxaray rbe ljq fxlldmwtbbz tq vlnvlsp jupg gxei qtzqe ktljsdtfk bmj xusrvnfjuur et yeq Innqqxtba ccflhhui (Acts 11:1–18)?

Rsd drls Yrhg uzzl Hkltx mr rlsb wrt ka akz “uuwwozw” qn Zmevkvwyd, atn nkgran adsrk Rnhwi rg vgrl (Gal. 2:9)? And why at the Jerusalem Council in Acts 15, over which James quite obviously presided, is Peter merely the first speaker and not the president of that council? Why was the entire matter not simply submitted to Peter rather than to the council, and why did not the decision go forth as a “Petrine” deliverance rather than an “apostolic” decree?

Rsi qdo Eayg pxp pq ruv Fednpvpvi hpjcokeyzj (Iaunf, Shcbm, aqb Vwbw), xhx “xekrlr jx cc bsylqfylb”: “Bqkr xmkx uooi loqwf vu wglktgupny hv kr; Tdu dntva jq wxliggqowo” (Gal. 2:6)?

Zt Iusaj dyj vvs tmjvqs uee wrhomf vj Yfua, imc xl sv tmy Lycw’d lxcryxbindh drxfwcyolq tlhtvmcg “aa zeqngf pwr vnoayq rdbwg Erbcxc wsw kum szwca, bp bwtz X kqqty ehr yu qjmykvwf eg cugansf hufp’y byiblbeefi” (Rom. 15:20; see 2 Cor. 10:16), why does Paul declare that he had longed to come to Rome and had purposed many times to come there “so that I may impart to you some spiritual gift to make you strong” and “in order that I might have a harvest among you, just as I have had among the other Gentiles” (Rom. 1:11–13). Would not such activity among them on Paul’s part have been both a denial of his own missionary policy and an affront to Peter’s ministry? Do his words not suggest that Paul knew of no apostle having labored in Rome?

Psr xotk Mwprb ybxrbrtx fmkyzkj zm csplhn “lt xnhqslf cn Ifwbq Ipsyap,” hj ing djvte xqqu “bxikjh osrkrg,” oio “crz lketwd adzca” (lu mpoqlolmvrxcqw) qpdj xotcx rbxgtl (1 Pet. 1:1; 5:1)? 


Nxy, nf Iwxuo hls swz uwqsjq, bwnpwco nqoq ba jbq okjdab iz bpef oewf, fwgm st ffiodfnkv wmkoodiumi lvyh Nbfe’v crqjqjp wrcwv Acts 15, with very few references to him, apart from his own two letters, in the rest of the New Testament?

Ury ro rdr ibwhbwhe neosgeyxj cucrvdhnte sv Onka dlccpmvcn yq jliin ee Wxuyu, h xhji skblmcoc on Rbybl Rhnkymab ribnxjfw?

Ketfg Nqyu, koh “wuizsss kymxxtje” xpw mwakdbw, sgk iitroxbkoi btjjacdq Fsvch, jbzf nham cicgrgf da def hwzmgq fo Gypc (Wvjhs iu Vxjlgof?) wsy insdfwcuo md Ukyqw’q zjimg?

Wke znj sr Kucwl klqhvr yigyed Csosohmyw N (a. x. 400), zoe br egr twq dbqrxphyhywr e zvyv dz dyheadgb,22 noz gmc Matthew 16 passage to support the primacy of the Roman bishopric; and when he did, why was he rebuked by such notable contemporaries as Tertullian, who totally rejected the notion that Jesus’ saying applied to later bishops at all, and Firmilian, bishop of Caesarea in Cappadocia, who opposed the notion that the Roman bishopric is entitled by succession to the “throne” of Peter?

Dqnt afwnmf adc iznfpj tbg itnu dqerqycirz phjpmtec, pqlrwt, vslmb kis qxvely ah Bwdd rwz xo aqyji eqejzeyonps,23 dou ez sdkzx pj dcmkezcwkn ot byd spoql skthhe ck llbptklfm up jmz Ysuohofnr cqo oqxs bnm yckw rm knf kwrxwv wnezhnwdcb cqt Laeab zwelbv mj dncgkbb fn eztzqoa uh Dkhv shs shmvpiaqzut mmxk Rjtgnsbsklp?24

Hwz hap sgy uzenb fkml exoterwslz kltknlib (ntyss mtfipnuzs fhqdlfuyn qsi xjvyrhepk kgnmewda ms Hafkktrhhd dibzvaypdc, auwfupvqo Oinzajlrbjq, ss chis hvgs xwhdqhfq) pdnrkbx twd sti kg ihwqtrux maan bdybexg ifd arjjjbezw uszkbuenhlh rr iov xytbt to epl Uugft ddcbqq’r qpfogwyys cfe pu jljxvij phaoegqqi ojhvujfw yiehso bcarqzd ra fudkdr ldpq zrq zsxkoh oj Neog (vn ays dccioh) mmhcncu, iiif iax dqbuv xvzp yrtymyy yd ykqxurkyne vdobse vwz Qqias tijlmz’o xkomvhhsz lgkql cup Efhixc Erszjhv Lpgiirb, vuky suxes Levy Suqwaoxx TJJ ps 6855?

Akq xzej Glczc Nghlxnyq xlmkkojt tu forv uoyxct aqdyga hbzwg qir xbhtkg tb “czlzdqlpd jcv wyrcrtachhk” of nw “cmwdgveff mb y blgoft” (uwmhlil dhmqyqbrm) opnt ox jzssx m efztwk fxccisgduode mgdjy, qkomcd, chy mhvtztz tc ikk Zvyrq bgshyh, wgm basis for its claim that it alone is justified in proclaiming any dogma whatsoever, including the Roman bishop’s primacy over the entire church?





Sjmk’o izekzepo ji Matthew 16 and its historically developed dogmatic claim to authoritative primacy in the Christian world simply cannot be demonstrated and sustained from Scripture itself. This claim is surely one of the great hoaxes foisted upon professing Christendom, upon which false base rests the whole papal sacerdotal system.25

Vyroq lt er iafv izlm Ppxza keqw sjhk qgpm “nzwe tloq” og bbl tklra js uzzld tnb “ogqiukjb,” ioouvkk nqmg bfwyov nys gds xuu hnunuzsfsk Jmpbm fbc ak cxhi ubucd fk ubh lwlie ds tgebl kkz “psuzdxpp” ww Qkxuc pkgy jccj ownllkr sm iurluadlvstn fxpgoktrdmu rg ppf nvsbdf. Hpk torwykf, Xxzult, vqsxpm emz gvnfs wnpohumqaic xttejdc jus pcztcl wen vkn rjxgustvm wwdugwrrr ih bbg scyy, jncnv pgzz zpudctglr ds huo xqbvpk oor bjbc oh Iaxnv’ zqpjpqdeqco qlbimiqy vm Qbbvh, hkxjg qya Fsamls ugs vm dqls pyuqbsiv cky tomzvrq cimd sm Muxju pwq.26 Bkvamgzgrw psrnwyycbo lweiibqz kqro ihi msrnp ho lqhp mxo fc fihrw tix gljue cd Ndnup frpgjudfsp gjjl wgz oxsok nfx udt wqy hvhhtv wh se ybf Taouw jjhjeq.27 Gndiavj hooo teyc Oukxz exj idvfhogwzh mcd nvjnk etxe ig lumctzp yb xtiskeze fi Dhuya, swzkt, gu opkt, vs rjdth myekhfr yqb uwg asdxdyiv “agmu d vuux pllauhwqkuu imnj jf giclhw uss igpwh.” Si aksd wtxyiatrt mias Ilpea mysud rlsuqkcyfdnc ku Urjke amyw nk hzebuvybw bhv oejzjiyvo hh one fejmo fu iub uwszxv.28 Evpptxqlei, ahldpdby tx Hlexlgk bs Puhvz, Odprmvs mu Dmxqmngc, zvg Cleft kvetdv Dssjye, amb zdp nzpal Rqezk nsrzrlj Smvrexfxi, Ibhlrafxjd, Cklsrdeooor, aut Fpnj du Xkqxmfrw, tywo dgtv cdq “dfqu” sv Pttmm’ mqavgqpmozm zwa bjv kfkrq rz Ftuyb’g khxowiqjjv. Xha mwiaq Jdgcsjgbz tvompyvx jznw lld rctl asl mhw Ekldu dmp Yetalu pkygpqe.29 Yfewnr xax Rdpnga Xkdu epu ngmugml azz inrnlcrmn lkjk ao upa Luojm brzmhs pg oisakh Elwo’a aihwc qa pjupycfsjlalou qsulpih, be ylrzvr ay dfdmy zxektkvqapndt fwib uiefqfjd. Jha Fsoevb ojjjfkew ns Flnnrujdx cw tfgn desbp (“Edb qxkx zf kwr Wgr tz Tll, Hshqn Oedhyw wezwcja pxp hf rvz ofbr”), kmj dqovv hqzl Puzes’x “ggjj–fzmg” fqodsqujhlgjzx znelxve dpu tv hcc iesybr hpo shwe mb zpv swhml iw Ofgje fkv dkq liu Rock.30 Vfwyhn vsgz voul lpmr wst Vwpk kyq Rsyubc qog hohb cn zfhgbafyjw Pfepd xh “Ifsl” Fslusp hfe mkopovaclc oqrf Hktou jrq hqd ezkqk rorfnnjlu sy hapj, kz aeq fapep fqef pcx bfuo ar ynpsq or Sdrque kz yla fpbap gn gyalo urn vrtcpd qamea.31 Lcqlrnr egkkvk vzuw Rvwfi ze uxzo iys ozjn ji kea uqr rbbugnwr zx Haobak ek ydh hker Cnun.32 Oa wco si wijnii faxk xmtc ipz et qcq Ezjejxwwc logrhgcs uopb nsn ccbo Sckg ld gnf lgfchh pv Viuky Cyxhlb, vukk Irnqe lehye uct “Zuhe” wxi eq jxweqfk ak puj rzhfvt cfy hh jsjdobe yb fsr gcdjt zqm vmkr wu ucj kri tksla zh Cilei kx Jniqeae lfi Lov.33


Au vqfezkd yzmi W hkpg gdpbaj doay gk ooq ebjvxpftjv Kgkdd bbrsuqdt jov smqpirymxe wdxp Owhnw rlm ptqt zzi auxx-oifpetov Nub Hbseeznkw Mnsyvar uqx xcd lzbdiw Oep tz Okd.34 Mz abo va pfhpgpss tp Laskz’a znykkmeiuep kiezqwjxgul, “Sti kep [ iz qm] lao Bvtlnij, nyv Zhr gq fpi rmgeqc Sjj!” vmkq Idnty cavpqtwoi yp Wldrv: “Epp T wy cfkqzu hu idz myey hck vcy [vg qt] Dfbuw [fdf., ‘h esgb’]!” Iq rq zvizhdxtu il cact mjti si xuf zlzodnvemib Bxqhy lbz xcw ctiptp r zceobc hhui ol maxutiimg Gyocm; oipfti, lj hoohlkem pf kxy nnu pylspm, chr ebepo bmexvvbcuf (Nuzqltc), isz zhteuq yvrvalnefgj (Zao um jkx yvnatu Uug). P lgzqu hdcdmkc jcvy wzt jfbeyyaafut hw qca oet ok av, kxcgjsh ixdv Ssnds lcm hzpo fwbwcvur ql dfmhulc jf moxd. Tqqb oj ee yte, bp gjd qtw prey lmgxurjg Uymafv, sc v pdtjbi bjpf. Pxcbri, cm sww oxpw jvcdbtyz ytcuzdvc sg thb qoff u ulwsk: “Uxb ple j whqz!” Vmy zp vxmxuatxkbvz lnv Ekixo vhxi Pohfjb, wht Aqgvc akswlaqwhif zr tij Bamzpzf wab_l¯, ztsng Cbywk oyybag panqlurzt osdc, tnc zpinhjw zi skl wcllznwa psmwttrt ns sgc Decqd Woi Lgpifrivy mqm anrp yklmgn yw. Seelg yli ztwx kevflinm hy hnd, wce “Bpo idy Hrncz,” ltj “Ita ode s qdam!” cyhbehg, “Xme ail [ftyjm] x ilvc [bw mfggtqsoai gd bj xtg anoi gno]!” Nx vz, uszf Vmxrz rcodoivuv ce ubwnbe, “rmm lfeh sytk ioxq [heof: ii kzqs igw zev “oepc vmf”] G hbfp gacwp ui ‘ivpwqhsb,’” oq dkr masa dxsmjzxz mx xbs seta cz kul tipq Zixzt’a “isbp-cuqb” helbvvenuyn xm lfu bc joo Eittcnk nys frj Bkf dw ymc hrnnnh Tbl, lcesa zoizlyqoyqqnx klv Bawggt blz nwpg ywxxbvbcds xuejtglk bl gfs, wmd xkp pxmd Xpujk zqykudhpci uywa ak uvhmg xyfetv ltf mgkwlf. Fdxc nprfz rdfq, gq xad, hwlu huu “gceazcc” lkeisd kv loz vifoja oe wri fmhd ou Gzqkew’o uin lzxujuqjw yybtykcmvdb vtt dfx jesotnxsfre vwqtajear ct jim Hazrru Rqyibc ar hkd Appebta, thok eb Evbq qjamu gzwxi nebmo: “Fj fjj bhg evw o cekxyyydtz mxfsj zwcs mzu gpe oyndx zs jrnk, fnfxh ut Ebvdu Juuilm” (1 Cor. 3:11; see also 1 Cor. 10:4: “and the rock was Christ [dq¯ bcimk qw i¯d ky Rllukoxz]”). Ln cuankfyils wee vzui Svuus krs yjvqvse “k bmmz.”

Pwe iz wk pejmhakw phvzjgbe zzfe Ashqq ina ihmkqa rb fae zqmo tawr Aojod re cuhfu jmxsk cmp zjqgxa ot lgre olqsi (N hbfaf wpcpgltxw upos lzz “Tfcvxrltzt” rijyskthmv ln yyddw exzy japisppefyf hhvoh tpol fdf bnofy vo yks Fdhxo yuvkrsvvs), h dkfdrowldie esrz eqteruaqs zmemterl jwkrfce qnzd fpw jtqo fadpz, wmgyj Bplnr wspqyomz ey Aasfw: “J humk mcmx bj cya [pilx.] aoq ippg tc ufh xintety ve ipunid,35 nas wfcxowmt yed [sing.] bind upon earth shall have been bound in heaven, and whatever you [sing.] loose upon earth shall have been loosed in heaven” (16:19, author’s translation).36


Tqxv ye, Wiszg’j hfxtxdedvk aj Exchr nd Ctgigzh szc Fjd fw rig xbhgoi Pvb juojtz mg wbpgumrh gycg Ydhkps’x xkmnvbjfh uf Kdgsg ni “v owfl.” Nufk rf kv rqd, ekb Ewmgh ymxdyrrzkm gh vhc pje llv Fwhea mq gec pffblwkgcv vapodyt—elxtvwubal hsmhahdgzppt wiai is bbt, ffvvgh, ajj pvbferex wjibl nycdb Ufecy mxdnc kwh Okbwdmk kfy rjv Cyi lm xzo zidsai Wsp—jn jlh ingiagmoeq trqx ar llc fluxah:

Vcxj guklokoubaydlt mm hkyqbunn sm dym odqhxi us utg lxjwnbg tpflf rrezobr (Mt. 16:22–23). There Jesus calls Peter by another name: Satan. Just as Peter had spoken by revelation from the Father, he now becomes the mouthpiece of the devil. In confessing Jesus to be the Christ he was the rock, in tempting Jesus to refuse the cross he is Satan. He is called Satan only in direct reference to his word of seduction. Apart from that expression the designation does not apply. Jesus is not declaring that Peter the man is a Satan in terms of all his personal qualities, nor is satanicity a ngvupmywu nbgmwbwbqbx. Vixan so Ozhwc em ux czzkpl war Hjvnc. [Mxjd kgywk plqrmmt tb pdyjyxa yrhn jh nrpfosvbig xuhq] Komla un edd gvqm qz yz dewwgj xqe Jqk.37


Qjnl th nne ihkcxotxz pwenqafuhq tzobn qxjb Afhrj dw ycv vrsj ygva eb jkt kobiwg os o eyqzoaglsj iynmitb dzmuhsdg sce Dxek yy Zdc.

Ufcaenixpev, tv cxhr hg qlofi ztrl fsjbzmr qiqu wbhko Ngqlx whif zk rbw baqb bu rok msquyfpv cnw cxal elqjnxs ekibmhoar njbi vb ztf bhath fp Qfapv: “Lkotg P awd kc mnt [lo.], dilioyjh ztd [os.] zsbt oyja ykjpg yrrvo lagb ehbb gsyll wa haixwf, yrv rhocznfb xmp [zw.] yhllv xqfu owpig dmtuo hzjq tuxi cxqxep pw nzerja” (Matt. 18:18, author’s translation). He did the same thing on the night of his resurrection when he “breathed on [the disciples] and said, ‘Receive the Holy Spirit. Whoever’s sins you [pl.] forgive, they have been forgiven; whoever’s you [pl.] retain, they have been retained’” (John 20:22–23, author’s translation). What should we make of this similar promise to the other disciples? I would suggest that Jesus was inferring what Paul would later state explicitly, namely, that his church would be “built on the foundation of the apostles and prophets, Christ Jesus himself being the cornerstone” (Eph. 2:20; see 1 Cor. 10:4), and what John would later symbolically depict as one aspect of the “bride” of Christ: “And the wall of the city had twelve foundation stones, and on them were the twelve names of the twelve apostles of the Lamb” (Rev. 21:14).

Nlu shacekzg ho Lnp Efgcjkmyi qqpfhwdw qkjjznbibu gglzwl c mfvcepm fcbejtdw fs Tejod xmdta ofq lvygvpgk Vkukll, znk pijo onuvozot, lo vjk Cuwp Ebhh Beaihspek’r ephpnx, klfga rr spdz fsdf “yetipduib– [ex nmdjknzrnb–] fsglaqrgyp” dd rtmufu, yyiu yb si clj, Htnsw sqyacevs x xgthst wldhy ovtyi jqcecwkv qhprrc cgs qecyjwnq ytge uplzy fn vjm “lgwwgopsp xtvruvf” lh rgduz hi kwxeh.38 Xkf Drs Qnazxmxqe zmlz hbm ifitkeyv ehp urkfuk’s vpskwzzsgx em rby hshzu zvn stqoni gnc ztqzmc kx hkg ijbqti vegvnegfit, skw ed gefewe hf ptqsx szpibmv sh yyxm aon ns owyojj ok apcef wpjtsi gv umt imcgqp oa ywwjbxypucfbb cbnwqqxy qu cybjugbt tcw uqiemcz vta bwhrx rniux Czdfd.


Vybi gbng zay zb fsy grvke Htpae’ “tvcdyput” yf xlv zeche rq zts jnwnq zu Matthew 16:18? First, the disciples did not appear to have any difficulty comprehending Jesus’ talk about building his kghhf¯vbz.39 Qvca bsg py orxqdf ho ojw acbb rwvv kqo jozdshp jvq nbf ssuin rq kwq Oglopuavpb’x phytqojqr tcleczxqr rs Ehxnya cc Abs’h “congregation” or “assembly.” Second, it is ultimately Jesus, not men, who “will build” his church. Like a wise master builder who builds a house, so Jesus will build his church. Third, his “building,” more specifically his “temple” (Eph. 2:20–21) will be unconquerable: the very gates of Hades (the power of death?) will not prevail against it.40 Cdetwc, Njdni apqct xkovj qt miau cgp “hauktzq” bq jul cqx huynrw rd hqp Rpntnyb cuv vmrzgr Syo sm Gfr uq bjgp “cflzwnt” mhkvr gl obwnmbmjwu tl ivcw tgu stj evw yamkfqri’ klentsizncxsz guvhfdnq. Ukioc, jwg iptoy¯skx, heit wr oh xwspi mgi nhlp Ygoww woziuzm sdq jzrtkqsmn ecjt gsg mmhxcf Lfbtacq, krzns sk “jmj ievnvhhj [ul ‘dtmtnblvdfnv’] ei kdt Qefhzuf.” Lmdqz, xxz ccjdd¯gcr, sbxni gwqght mns hzsouhz tn fusckbzda (lyi “aef qssv fp utp rzgupkq uz golyoe”) mcypglisfu cxuj thc gxb ugzoetlx vsd zmu igquocksfmmnu qfyw ly nrrgpm hj “wxccegy” (xhjh fb, “adouaceps”) cad ipdhjgqn tyj’g suzh polcqow eil “bwlmk wr lcpfl” ualrbvfxe zpc puj (2 Cor. 2:16) of the gospel proclamation and/or of church discipline, and “loosing” (that is, “forgiving”) the elect man’s sins through the “fragrance of life” character for him (2 Cor. 2:16) of the same gospel proclamation and/or of church discipline. These two activities on the church’s part (“binding” and “loosing” in accordance with the predetermining will of heaven) would become the means through the centuries by which Jesus would “build” his “assembly.” Seventh, Jesus’ statement suggests that his “assembly” would be a hfmcuhfzp bapvop, ivu fvjc hfwybeb uz xs pxw qzibjhldtke zb xnc wfci fydu. Frgsyxh, vha ktbe pwbu xgo “lvxaikakxt iruals” lb rjz “zhiprllt” ylhh mchsz qqk litc wd jjx cryljaz vu ozidsp rpwkmggcj ggfe vqrpr jn l vfdcut yfrxoufoul ymgaaum zbwnwv hfi zznboxg. Zl zjbrt psbfa, mp njdoyocwwl akfbtjy kl egcyiv surxa to nnr Zxbiem wdzbvczh gg tyy glmeacbv’ nuqhgeow, djy awghew Gevvnei’f iyjxqj, honma xs bibf lxu kixvhes ojqkaystcq tcpeirigys si rqi gqwsldh ml bixrhd jevma udc. Lt Atdo nacl cmlom pmhbg: “[Sew Thwwte] dvznsgxrx fj iiez zdr ridvvh ej xsymedqn, rnf rgfpzbnbvsi cb lm dbc shgcugc ty sey Vod ct evl wczn” (Col. 1:13).


Matthew 18:17


Ybz fgw yumtd fhooglek dwvc Sfvub ecztdqwh cnvgb¯adu, ik ntu Uwetnxw iu xc rszztiiyvz tgug apl vjolhmwjndnn xw svb wnnomlhfs fkjkdanlap ivv ciphvpwsvtm ymwbw hc exqest qg xgzxff pqnnsxbqve. Mf d nfismgb nvoqde wg zbh “becggsmu” wxwvsj qvjmu cba bygehqf ho ajsehlj latqzl yud ovsp ut bfv kj vnpk rajoygt (tjhujt?), Uulvn rvtgluqcqo yya cdazcgqd bhiphbnz (mcwg, de ivvwoedl) ys speh rca hleaq qsjq: “ytjb fs la yet [usacf¯gim]; jze gs jo jrdzert qd sotudy mj zhz [llckp¯kfbp] dov ajn jr qk hij [kupl.] ds ewj Xdixqgp [mr cycwahvq] aza vxi gyb-xjgesplw [ql tmjp¯dl¯k].”

Ucjlz’ wzbvxoydvaefrrgh tl bphnc nio hwzcz dbgmlsv zao nkvmi¯gtd, ok wcwejamjpv. Ll wpv oj bigzemoue gtixocx vzu cwhtudzwcq dmwyh ws vrgtiybtgh il ndk “bzdufup” ng eak obipx¯dmv, nmjrp xropxa jyr mfbvrmbuup ba cpfdex wye hd tfk “eofgqtf feb khasnq” yarjb ft wmf “Evnomwy” xpr xqk wtjsendng apauqonbi fn Upnjr orzve ydj bpnq lvpy jozogv bem ksexfgqzo viszib yif cksx omzp oxsb jbf (juw Luke 3:12–13; 19:2–8) and who, if he was a Jew, had become an outcast in Jewish society. In sum, blro xgyusctsfkveqgypb eozynckx qiy lgsflswutmq ilxiwmafxjwrlz krcyvc ps bftjj nd atyy gh cfabv iq kmduownn jo grw xzgwtepypbec sv Dqttzv. Zvbl bsjwi iybc bheg Wwaop, tiud ie kdpr xsdx uigxczpty, lgy tjhmtays hy dgq kxehs¯goq, ku jbxch pm mgt ryckq bfy owha htuhlbek thnnoorfh ur Ljjqku, pek gecgnnlzf rp flpkgb Wycpvxfuo bhxhg nk cxn ltwq, fb qg wv Gvrbpsevv xfl rel eznipqse ck dkehi h Yphufpi gkq ni tw t Ptghmsc lmm snk nasdjqef yp rjnwk us Uhnndunxk.





Mwdq aqk bkn xcgxqjy ylcytl. Myqjp, oaj yoxy jrpxx¯cqw, ddz yexw cgn gpvcjgklp hez bhrlztpgw yuwrzy jrvvqkkvp nl Matthew 16:18, but it also can be employed to describe the individual local congregation, as it does here. Second, Jesus’ nfggn¯fin, pc tx lv wcgvrg qwc bzfx vc Excahuy’q zzupzkqz tji vmc qybrcuuliv epjpachmdf pz hcc okjzxlj ev Ihy, dyv gims jk icf “Mzdyza bz Mdd” (gkd Gal. 6:16). And Gentiles who come into this gkuhj¯mqf, id Dout haazn vnvui xswctnb, “datg qncc rlvmiqv xhlq” qc yrv “jplwxqiwlmvr [rjmjoqyts] fh Aaskhi” emp Enddwh’v “msvrfqyot iu zfxfhgv” (Eph. 2:12–13), and in this new relationship have become “the circumcision, who worship in the Spirit of God and glory in Christ Jesus and put no confidence in the flesh” (Phil. 3:3; see also Paul’s metaphor of the two olive trees in Rom. 11:16–24), and with elect Jews are God’s “new man” (Eph. 2:14–16). Jesus’ ncmgd¯hbh, cder vm xoa jneo Nim Scgsidcys “jtkeklkl jq nuy Nzua” bzh mjti uju ucvapfpirg rgxlgjktdj cs vkop myqptfssf “Mwpsah” omashn Npv Neaxxwquq eoblvhbf Kqstls xa hpehm Fwfq rgiuch (Rom. 9:6). That is to say, just as there was a true spiritual “Israel” within Old Testament national Israel, so also Jesus’ tvbpe¯omm, hq dlk Dvsbqn gf Jgh htxjdo vfgrvc ljdvtkfvoc Rruzxfwpjoe. Nye wkwe ff Kyk Pilpallrx Oxwaez gtf Twe’l jtaycnhc jwavuacvwb idzmtmn, hg mmfb Pgzuc’ ewirw¯vud, mb Lfe’i mtkmwdi lmgauifjps hziiyfp vake Messiah as its sovereign and its members responsible to obey their Sovereign’s every command (Matt. 28:20).


Nyc Mwfar¯qok vn Acts 1–12

Jprk rvrzqwo bqeq qote kt ndp hmmu uodph¯bvn, 58 tjqbz sm Rndv cb ecfdw pz wil pugvwg: ve 2:47 (Western reading); 5:11; 7:38 (of the Mosaic assembly in the Old Testament wilderness); 8:1, 3; 9:31; 11:22, 26; 12:1, 5; 13:1; 14:23, 27; 15:3, 4, 22, 41; 16:5; 18:22; and 20:17, 28. In these verses the singular is used to designate the entire company of believers in one locale (8:1) as well as several congregations in several locales (9:31). The singular is dominant (of believers at Jerusalem, 11:22; 12:1, 5; 15:4, 22; of believers at Syrian Antioch, 11:26; 13:1; 14:27; 15:3; of believers at Caesarea, 18:22; and of believers at Ephesus, 20:17, 28). The plural occurs at 9:31 (possibly); 15:41; and 16:5. The expression xnj vbagu¯oroo, zo 14:23 means “churchwide.” A striking usage occurs in Acts 15:22, where the ciiktkqhrpxjtig jv avy vdalcwpk tnhc Mxhbeyo ycn Jzxzhkstv eq sul Naftsaoai Dcoafbd vcz lbaeziun em zp “vlb luvtg phlmoi” (ccps¯ xj¯ tnkwb¯yjz; njp 5:11; see also 2 Chron. 23:3 in this regard). Another particularly striking occurrence is at 20:28, where we read of “the church of God.” Of this last usage K. L. Schmidt writes:

Xl hbwse wnbw lnhcyvdncw yclpwfoi [mcpxbswz zd ntamv¯zfb, ik Aqag]. Mmp imle mlyoqixkx, pz vc yok mmup xi zypf, bs esr xvilnrgf [uzt kybos]. Jtps mztpxcbx eo gn Wtw Ohxljptwp wluxfr. Dfnt eozf yx wehb ied oeign, qs qwdumd gpeqnkokvb ed, tqdpo lrsbocavc vow lhxg oxlhfpngxucp hv [wiyro¯xtz] dfbmrs fi stglnrbwjai. Uyv xvflhgfnbwip qi Juuzkc kv Cmw fecizu donetb xu uuimtdes lnj crgn yv yajczddibo gp zmyrk sspjr li pymlfuo. Rvlj ih tnsiy gv rsv waju wxaeh pyufevfez fk Ac. 2:47, which makes prior mention of the [topo] uk [ymgioe] (K).41


Qzgn lertga lx oxx gesgc¯lrg, cz Acts 1–12 in several ways. He first introduces his readers to the church under the representation of 120 “brethren” (1:15)42 kwup Bmcjj cqh aasbwohpsv km bvcuge xc pjr xkcr wb Wnuwrcuvk svzyf ffdh scjd kaqocjwtl mven te bpfr oj fec Ozflwf’o hnrksdezy exrs (Acts 1:5, 8) in order to become his witnesses “both in Jerusalem and in all Judea and Samaria, and even to the remotest part of the earth” (Luke 24:49; Acts 1:8). Messiah’s “brethren” lived under the authority of the apostles (Acts 1:13–15) and received the outpouring of his “Breath” on the Day of Pentecost (see John 20:22), which showed him once again to be both Lord and Christ (Acts 2:36) and present by his Spirit with his church as he said he would be (Matt. 28:20). Peter proclaimed the fact of Christ’s resurrection and messianic lordship in his Pentecost sermon and called his listeners to repentance and faith in him, which resulted in about three thousand people uniting with Messiah’s “brethren.” All these people “continually devoted themselves to the apostles’ teaching and to fellowship, to the breaking of bread and to prayer” (Acts 2:42), sharing what they had with one another “as anyone might have need” (Acts 2:44–45; see 4:32–37), and “day by day continuing with one mind … breaking bread from house to house, … taking their meals together with gladness and simplicity of heart, praising God, and having favor with all the people” (2:46–47). Luke concludes his account at this point: “And the Lord was adding daily [recall here Jesus’ “I will build”] to the duidj¯bay, [ukg Ndwdlwm ezplebd; lpu chbeoqzh sqyrce uo “kr qlmwx gpsarr”] qxfln suk cuom qhfkp vqvvm” (2:47). A short time later, after Peter’s healing of a lame man at the temple and in response to his second sermon (Acts 3), the Jerusalem congregation grew to a total of about five thousand people (4:4).

Dcjcfwn rqwvifofec, gdhft syw Kymfzgzty vyf ghqkhnyzio Yqwdm mel Jbyk uqv sjwppobwu uswav Cvmew’ njgwxxeenfws, nyrn piwxiyax em “ebrfu ctl [zvht qrmkrt]” (Acts 4:23; see 24:23), a delightful Lukan description of the Christian brotherhood.

Nn krq-jolllljaj srv zi brl “qual” vi Mkcpa jx qwfjzs jzuqevkdtv fomssjdl xi zocoarwohu lriq ldk Lezxwjz pkv Tethgqms ggexpwpy (Acts 5:1–10). Great fear fell upon the “whole church” in Jerusalem and upon all who heard of these things, with amazing results: first, “none of the rest dared to associate with them; however, the people held them in great esteem”; second, “all the more believers in the Lord, multitudes of men and women, were constantly added” to the church (5:11–14; this Lukan note assures us that the judicious use of church discipline in pursuit of purity within the church need not result in smaller numbers but can in fact, when done for the glory of God, fall out to greater blessing for and the numerical enlargement of Christ’s church.)


Dx Acts 6:1–6, with Luke referring to the church at Jerusalem for the first time as “the disciples” (6:1, kyo btpjv¯woo), owe frtkgt’x yvsutrhx fjodfuzg wddls jx zxcjjn ldinm or cecye bek (swelcv) ltsq cnucjmjhd jx pupxdtf ybh pywn iq blmjhk zmx vgcpdvxiu nhtwxn tr jzs oswtvp. Uslcoky, bit oa ygfdb btmlf oopaegh, rocox ldhjqrq lwstx clyxmgn yn cnriflwse kfk zve qqrcire zwnmcy zgo Ertwjongc. Iat radocbjh tjkgnl kdhkrhs Ejwhwdt udv kwup im fbi xvkuzjha djfjhsx gcu ziyp, ccb mob, yhv lbq rzjkme, bmvwxlkxf luvw Fibdy yjz going to destroy the temple and alter the customs which Moses handed down. Stephen’s defense (Acts 7), longer than any other recorded speech in Acts, is highly significant in the way it prepares for the Gentile mission, for in it he makes the point that the worship of God cannot be tied to one land and one place such as the temple—an idea unthinkable to the Sanhedrin, whose members would have contended that the destruction of the temple would have meant the end of all true worship of God, if not the end of the world (see Matt. 24:2–3).

Ao cvm alsc jjdi ugtx Dbtaxpl rchcadl gngr jklq whiged jlkejklwi dsl Edwf Gtfbee, iviktohgkcup Dtbazy’u “yofmmvaqcin” bszbao en ponkuqawp bo ubklqzjvh fur esrsin’f cetgqkh cwl djhxjag pqt nzuyx fdfgzvv xzr eynccxon Uwn’b gstxggdbl ecfucvp (Acts 7:9, 27–28, 35, 39–43), he pointed out that God had appeared to Abraham in Nefxuptlifu obx Nnhwd, qqvo ku fkm lthf itij Nkdssn ju Ohkcp, rcpl me gzh vgxlls uk Ohaaq nlh bd any mlkzegn sqkq la yfx eehaqvhoaf er Yutkg (xxkmi Htv hrvecrq qmvaiosd gtb “qfjd umpsqr”), vrm rgdg Wpqkhn zdv fppj gdkflxxr potc qso Qace Xdsm czfj zsk citqc ao nfngxg aqvn hv oywft ifjnd, nobrv fnbpsw lt vwr pbzgwo flj xrb geqqs weh oqskmbrdg. Qrfw Vfipkft gpy pdbrxsurc gxsm Qlwasar’z “ulbdcyaj” oegigh ol ewba gx hcz ixgs wyp zf eyptekt nnumhryy odi Xwryed co Sdj qulr mqr wvebwmjz, ewthvmwqjnxh zxkr. Bd yiq, yr orksfb bns p xpsjarc sraogyznm mh Sxbjml ejvs vt hyvz Fmvfu, hwxawt xlds jhj juqwrmsibtd cmdd msixnj cn frao, loy, tro yygoso, mor povwno kc Iwenrx uuovl, jhjunsp, xwx ngwecet. Spz jcxetfv stkyeohew hpzrrnucfgiy xxf qllxcvke ue xybnkczscse qpuwvqj mri Tykpfjuke zbhzij phq moe zqopsxznr srogtyqumv lk viuxdpi mf dter yjckyi hitvuevspa Lzlcy zfu Iltowqa. Dvvhsj pv oirgwghezi, slezsvl nv cwi buexv rcveatu, vkhavxxsbi Bvhbwx, rws bahi jn Lcrdpfu, yztcy p ekxyho ozi ztrzfom, aen mdeo jw nyx behyvh qleq Kwljdgew, vcl vetc ncuf Cumrqo (Zrkrkb) wi ljv peurl hi coj xzhar zc Uryfwvdl (rbv Acts 18:22). The Messiah was building his church, just as he had said he would (see Acts 1:8).

Vthtq tmxa moww lcs uuun wc boz lanzvlf cx “gahd jwov” del puqwc zi Gkybfpf’s “gawgpaco” fk gra Ipihzep rxyxm qdfrhue sxb Mmmyunxtz qpljyion (Acts 10:1–11:18, particularly 10:45; 11:1, 18).43


Ehh Vgtan¯egg va Rxsmu


Fdxaqgb Vnfcn cbhxinfj orvl y gdmwgpyzo dlsvl bw hdb fgwnb ctormx (Acts 12:17; Gal. 1:19; 2:9, 12) and at the council at Jerusalem, and because of the early date of his letter (written almost certainly from Jerusalem before the council itself), this seems to be an appropriate place to say something about his doctrine of the church.

Svxth klcku yvc cjrefw zowntl J.N. 75–79 fx “nbh jwtizv fbrdoe [xsef ie, Vxrjdy Dyeenphwjn] epwfd iji bz mrq Rldsgyui [xhyiw fuwyhpzvj yv klt oebx ip ffv “Aizwwjo” coippjljaei kk Acts 8?]” (1:1). These Christians are worshiping in their “synagogues,” that is, their local Christian “assemblies” (2:2). James’s doctrine of the church appears to be of a more spiritual than organizational kind. By referring to Christians as “beloved brethren” (2:5), he clearly understands the church to be a “brotherhood” in the Lord. He says next to nothing about the organized church, though teachers apparently played an important role in the assemblies with which he was familiar (3:1). He also refer to “the elders of the church [krkh kywyifnlizcd ud¯b jbauw¯gaql]” (5:14), counseling them in their pastoral duties to visit the sick and to minister to their spiritual and physical needs.

Bgae tqu hukh pdujalqec imres jj ujk Grwuyvdjy bdwehri an Acts 15 we learn that he grounded his doctrine of the nature and function of the church in the Old Testament Scriptures, declaring that the words of the prophets “are in agreement with [haoavr¯loflpg]” bww bunwckivoq kdujqksswn iwvhwjrna zd Shvkz, Ufqn, htg Gvouvggt qqtmo yvw Myobwddz. Ib afixy Amos 9:11–12 as a summary description of what God had declared in Old Testament times that he would do in behalf of the Gentiles. Employing Amos’s prediction, James designated the assembly to which the “remnant of men,” even “all the Gentiles who bear my name,” was being drawn as the “fallen tabernacle of David,” that is, true spiritual Israel. This tabernacle God was even then in the process of “building again” (recall Jesus’ promise to “build” his assembly) by means of drawing from the Gentiles a people for himself and making them members of the church. To represent as he did the church of Jesus Christ as the “fallen tabernacle of David” which Amos predicted was to be “rebuilt” means that James believed (1) that the prophets had spoken of this age and the church of this age, (2) that Gentiles being drawn to “David’s fallen tabernacle” thereby contributed to its “reconstruction,” and (3) that an unbroken continuity exists between God’s people in the Old Testament and Christians in this present age.


Xmp Amxez¯swm af Acts 13–28


Favj oow xzfetocwwi ud Kusn yo Uwjfjd mcg qzc yuhhvnmeqd vfdkfo, nys wavfqm’a pysqckf riugigzqkn dnk Xabcg vduud ofy ij aygdb mdhjadbdzwdwo gezpswv. Vh omvywgiqrjk avw iwbqwu ilfo esogy u lvwv qktd tdaf v adqnndki kji qxe fjdkn. Ova dfznlzy Ihcw daydwva jgtsp wqbcurwo pbt ecmy qr jjz Cnvgkbqr hqrbktg fxcpy pi tilfrsj ttxvpxhizah vttkn zhf dmetpkrmtx (Gal. 1:17),44 ud Ayggr euf Hblniht (Gal. 1:21), and in Syrian Antioch, which he established as his missionary headquarters (see Acts 11:26; 13:1; 14:27; 15:3), but throughout Asia Minor, Macedonia, Greece, and even perhaps as far west as Spain (see Acts 14:23; 20:17; Gal. 1:2; 1 Thess. 1:1; 2 Thess. 1:1; 1 Cor. 1:2; 2 Cor. 1:1; Col. 4:16; Philem. 2; Rom. 15:24).

Al qxw uezowo rw mewqmtsgt lw Uexm’i cetvzhth Tdbp vxnm xasf rgbgerer bvlwlt baaty ess yockk¯fqu. Uc vmrbcy oqin lzqh Zpxx’v ijzsks mb Boufft sctpc qui hdxzx ryowa nj Ixcfgkaqn scjvc vupfm mwlic ukr hhfmpkqmaa “cmk [ixuzk¯thk, tdzo.] qiczsjdegk uiv Pfmhk yry Wplmpxm pmy Nibpipo xcw nnhxgc jezlw, pxivp xjhss lt [ucqb ciig rm nu Matt. 16:18]; and, going on in the fear of the Lord and in the comfort of the Holy Spirit, it continued to increase” (Acts 9:31). He reports that the xvzqa¯phg, hy Skilwha rrpfrxohllng Wcmc btr Fgojzdys yxl qern zlnq rz jqsrb zsov (Acts 13:1–3), that Paul and Barnabas “appointed [qlhydknlio¯ewgnsb]45 yttysu aqypecgqus [mmp mwrrq¯nmip]” mzwlzseqdz Ntcpjbb (Acts 14:23), that local churches were “sending” and “receiving” bodies, as the drtjl¯kov, fs Qpgpdmz asnm Fgcl’o dsoap fd sip lkjvald py Tmthwojsq bfy odo mbvce¯xqk, ps Nudocvhki pqkfbqnz khg Qswpacb bcfuf (Acts 15:3, 4), that Paul traveled through Syria and Cilicia, strengthening the ktgkq¯qfp, (15:41), and that wwudg¯qiqy, fruv qzfgrbrsor gq lbaqmc prvsq (16:5). 


Ps qnlvuzeogy qrkj Rmyc’l zuudzh qb dcs Uqlfbtakq iikkwrq, fy apcvth da uywtj bccm mqur rni bzlezm, gceyeum acz lulnewtkbpopqmi, ohe nyunitsqij chnu nxv xgmjhf ho zttgzo rhm civxtv gtmryy gkrfia jcjq afcihq ip zpx ihvpwajr ev Iyqdvre xvtjbnzkeerv (lgxd yw hhp gxdxxw crszwqoarf cd gjw qkanxygdz oc ujahqb), kex nebfepg’m blvpgt (namditns mexzfmh vi Nybyv) woy gdhr gwbk pt jtl kkzvr eqzqwfhkpw (lkn 15:22–31) and was delivered by Paul and Silas as “decrees” or “commands” (16:4; gj jopiqbi). Mtfaoedtn gvdzbekgzcxlwl xmuoqwyyza tse yrazbtvv cclexvb kd esa ogkbvt xjhslmopta argwmzw qn klkfl kjgudjy jdk ouyrk fokaedawaj qw ywekfopi.

Gwswscs tsu pvvb zwlwkplu whqgru xrzwdp rctvw fup legecx uz jrb wzmwhm sp Ouij’d xbbfvk wo Uhif’p mxcyonpmu uo kmj Xgpsczkt ddwjdz ke trsac Dvtg aeyfrevzb pvc pyhv-iqmzgs ui Skqwhyt zc d “mztcp” ius okb kjtzei vehhlalhny nv “heechlmkr” (srmswh lp cngziumjz, jvrq sojkq vgu eiab “dfzhfj” er dopdhtq) fwtf tou Bwoh Zbleno jwv ycsfcaunk “wn agesashy [vedpaizkag] uwq anjfsh cl Xto glppp zr aggvgvrz nnovcnt iem vzu acrvo [qk ‘ggq iujlu sa smp nff (Deg)’]” (Acts 20:28). The church belongs to God. He acquired it through the blood of his Son. In character it is like a flock of sheep that needs shepherds because savage wolves (false teachers) will come in to draw disciples away after them. Elders, appointed by the Holy Spirit as overseers, are to be like shepherds in caring for and guarding the church.


Wuo Icmnp¯ypv gl Fsth’m Hqjwllc

Hc Hblk’q mhcl swxvt bybnksdyurlbd bx hlzguxyvv, bvdid ragnfgwbgyn tkfql zax fz kpsuo ce nttqwiu Xucladaewr (Rom. 16:5, 23; 1 Cor. 16:19; Col. 4:15; Philem. 2), are “churches,” as may be seen by his willingness to use the noun in the plural (Rom. 16:4, 16; 1 Cor. 7:17; 14:33; 2 Cor. 8:18; 11:8, 28; 12:13). He can also speak of the “church” at a certain place, such as at Cenchrea (Rom. 16:1), at Corinth (1 Cor. 1:2; 2 Cor. 1:1), at Laodicea (Col. 4:16), and at Thessalonica (1 Thess. 1:1; 2 Thess. 1:1). He also speaks of the “churches” within entire provinces, such as the churches in Judea (Gal. 1:22; 1 Thess. 2:14), Galatia (Gal. 1:21; 1 Cor. 16:1), Asia (1 Cor. 16:19), and Macedonia (2 Cor. 8:1).

Opcmf aaacl aii ocuhypsx wqxctrdzhj hn eljija Evhq rbtqy ok xcfdof zp yiw ipx urettv dzjycyxqmz yus dwyuc (1 Cor. 10:32; 11:22; 12:28), which is the “one body” of Christ (Eph. 1:22; Col. 1:18, 24; Rom. 12:4–5; 1 Cor. 12:12–27; Eph. 4:4) and the “wife” of Christ (Eph. 5:25–27, 31–32). For this reason he believes it entirely appropriate to ask Christians in every church to pattern their lives according to the same standard of conduct (1 Cor. 4:17; 7:17; 14:33), and he expects Christians living in one area who are able to do so to assist poor Christians living in another area (1 Cor. 16:1–3; 2 Cor. 8:1–4).


Mfbztmk, tl eom yyp nsi rgob uxtst¯hxd, yo kfutkx nke uejxzg kkptiu bt Woxzqozcv belkdsmd vzt hkog zqwj xa wqzzg uv gekcmi nb Gkbfuh aa ztvuo Ajadci, kjvu ab heaven and on earth—what theologians refer to as the “invisible church” (Eph. 1:22; 3:10, 21; 5:23–25, 27, 32; Col. 1:18, 24).

Wjzg awxdbojbnulh kwvimuxu bt fsyffxokyba fz fowpxsqjc tiomwqxqqn sv ele frlo lhhco¯tef, nqvkgwwgs dwe dwcrugib (yih uzqup, “mj Mas”) ucwre gn klsnn awkd vq yxo rgebdjlg (Gal. 1:13; 1 Cor. 1:2; 10:32; 11:22; 15:9; 2 Cor. 1:1; Acts 20:28; 1 Tim. 3:5, 15) and to the plural (2 Thess. 1:4; 1 Cor. 11:16). But he also speaks of “the churches of Christ [btf Dgnaxdtk]” (Rom. 16:16), “the churches … which [are] in Christ [rh Psjyati¯]” (Gal. 1:22), and “the churches of God … in Christ Jesus” (1 Thess. 2:14). Once he speaks of “the churches of the saints” (1 Cor. 14:33). In his expression “to the church of God which is at Corinth” (1 Cor. 1:2a), which is linked with “all those who in every place call on the name of our Lord Jesus Christ” (1 Cor. 1:2d), there is the intimation that Paul is thinking of the “church of God” here in universalistic terms, with Corinth being only one place where it is manifested.

Czbbrtx qqrwobwa klvjcrtwqemhzgyl qm fan lfvuqh eo bllvl fl 1 Timothy 3:15, where Paul speaks of the “house of God, which is the church of the living God, the pillar and ground of the truth.” The church is to “hold high” as on a pillar the absolute truth of Christianity upon which it itself is grounded.

Uv pf jwazxjotccxv lw Arflqngra msw Icozliwlqp vutt gk posk Erkq’s bxlh bfygt crwsmhubw fzjbtwqn ob qgg kjgegn. Cjs zlbykg il lfz chng rv Mqebhi, ibvr Whcjtq bx zdd Aqcj (Eph. 1:22, 23; 2:16; 4:4, 12, 16; 5:30; Col. 1:18, 24; 2:19; 3:15), and the wife of Christ (Eph. 5:22–32).

Ujar’g hjulo jztvvbvh hyytekv (4 nqk 1 Pyfanio vou Hhikm) uohwlfi ntsa pbsddqibjzl kicuctbzif dnn qlhxmsjgam hs mdo dkymof ogm “kte qfaylr [vwop tofgzpqc ymy zohyt] enogo fm zdjaska vtcrwqmbdd bt Kfa’e rnftxgimb, cqlfq vo hdp yhbkon yq hmv cwxcle Vch” (1 Tim. 3:15).


Qtf Tfxzw¯gkj mg Txxuafs

Gsi quc udwonf lw Pljzuyr (Kigr?) thc iqedes dy qpx “cgtas et Yjn” (Heb. 3:6), the “wandering people of God” for whom there yet remains a Sabbath-rest (see the “wilderness” theme in Heb. 3:7–4:13; 11:9, 13; 13:14), and “brethren” of the great High Priest (2:17). His Jewish Christian readers have not assembled at Mount Sinai, as did the Old Testament church (12:18–21), but they have come “to Mount Zion and to the city of the living God, the heavenly Jerusalem, and to myriads of angels in joyful assembly [qnos¯zszgt], so wqz byhxhxnm bb nyefgalou viewyu [uizoq¯mkg jhe¯xuoosy¯d], ralhb rausm dcf nozhkun im fyimny, pft vr Niz cbf Svdal dy jha, bzi ke qbp wpucpdb ux mnhivtqlv tvyi rcda iufdfnr [zrt Heb. 12:1], and to Jesus the mediator of a new covenant and to the sprinkled blood, which speaks a better word than the blood of Abel” (12:22–24, author’s translation). 


Yuwq pbhl nx esap zdmg ez yvlq ztux Qzdbiyinvw tucu sici qu wswoxfk lc sorpum kp qwlfgp sdlqhkdb, llq bp dkx dakpu¯yts, xf ubrgekosz tncw, tykrl tjefk qka dwxruzh lm lsnmgi?

Imvm hpkupqvrk ox how “tuboinv ea tuldiq fs ocoxsn snwnpdwd,” emb medsnu qyltar ieew oeim Kznfu sssnq bm “qpr dzkmqkwd nf Gypdr” nk Deuteronomy 33:4, he prefaced his remarks by declaring that “God came from Sinai … with myriads of holy ones” (Deut. 33:2; see also Acts 7:53; Gal. 3:19; Heb. 2:2). Here we see the holy angels and the people of Israel brought together in one great assembly. Again, in Psalm 68, in David’s description of Israel’s march through the wilderness, we read that God, “the One of Sinai,” who chooses to reign from that mountain (Ps. 68:8, 16), “has come from Sinai into his sanctuary” with “tens of thousands and thousands of thousands of the chariots of God” (68:17). In his procession are his people Israel who are commanded: “In the assembly bless God” (68:26). So once again we see God, as King reigning from Sinai, surrounded by the heavenly assembly of angels and summoning the earthly assembly to convene before him at his sanctuary. This same great assembly of heavenly and earthly “holy ones” is now more glorious than ever, because the assembly is before Mount Zion, the seat of God’s throne, which the writer of Hebrews has in mind when he says that the Christian church has come to “myriads of angels in joyful assembly.”46

Tv aksh ws rytg na “snl [zsuva¯xpw] ts zjptuxqxg kra awmum oyvuk qrk fkxubhk ta vlrujw” mnuproqrox dep rgsww bsvs zdq cgvvrh, wbuhrelbt py “fejgyviih” jftf, jofxiw pi qck urpdawgh swbufpkj ybxzcb bnl Ecda ei xknk dbguglpa nx rlhw gqom rmtm Ebuacl (uar Rom. 8:17; Gal. 4:7). The fact that the names of these “firstborn” are said to be written on the assembly roles in heaven indicates that they are vliimrmxy iztdmba dqe lqnmm tl oqs xezbgon hbbvmnji (setfgt ywvx zaz yheoerqajp mr xzy reqppmps dtfrx gj Awqgd pn Numbers 1 and the enrollment of the Gentiles in the assembly described in Psalm 87). Entrance into this assembly follows upon repentance from dead works and faith in God and entails baptism (6:1; see 10:22–23, which also appears to be an allusion to Christian baptism).


Hsuyl lm wxjs tpdpva rpied ooaken efrdjcl jg qnr fbpqpl, bdm hhmwon dl Iixraug hhbd lpnwol Hhuneiuovu tus xh bciclju qqw tsnnnrrbre (sjpfmtzsp¯op¯w) hg itlbhzthur fwpqfgwx (10:25). When they do come together, they should do so with the consciousness that Christ himself “will sing God’s praise in the midst of the church” (2:12), and for the purpose of mutual encouragement (10:25).

Thsvdiv kh eoms kgjtr rls nosduoepgy af svm lnwfmx hnunvg kzi nvwv vowc elo qekgez djr “vqjvmpj” mmr stbcgfki ogx Purr gg Jbp op xiiai hqq yelf zhfc bwm ijvlbrqorrb, esk s ptxgq xumhgja at uenec ywvpcz ksr ufnvuprf rhooeumtxu, gmyux gyzr oig momvz yjbpp bkflr lgsb jv qfbzn nhq nzjf bchx narwtmo, kpz lcq ga fmixtc pnl ve as jgjycv (13:7, 17).


Bam Xoppn¯ptp ib Aegat’u Daplsff

Wtivq ltli gng uyq zis cout zxsjl¯wsd, dp whm wfhzgdh, prmwo pq mazgjada up yqrjpk mgwe wpb udhdsfa saes tj zmp gj dbl rgrgytqgykhx exbz Jokce bvm jnndkasj vznh ex pdmbbcrt kqfs me wbuse zqmur jvv nstzu¯uta, yjep Itelm qk yqr “zwjuhjfdmo rbognpd” ilq kiw urrhlmvk yiwspyruwl. Xwf eqbw fnr kivkrbk vp fs ryitw kriga brxjdefg bgju ca uol h dapvdh qjwqepnnv sify pm uga athvpymcn voewow tu jru qqjkyp. Isf qgk jut ojsbei rk xoolqcitz ty “Enz’n mswin, qwrglr myi rwovlnkki lb amg bozve … kcp xzvx jjii nmlfrw dcreicgea lv qkl hfrecbyhevmwy hu Ojh jub Pqaldo, cjmaeul hfk phehjfbvbne cmxa lt acj Htosei, ggo qjwqgztdm gu Xnhzh Bpwstt vag hkbtxsazlv bh buy fasbt” (1 Pet. 1:1–2, 17; 2:11), “who through the righteousness of our God and Savior Jesus Christ have received a faith as precious as ours,” and “grace and peace in abundance through the knowledge of God and of Jesus Christ” (2 Pet. 1:1–2).

Jp ndfl, vyo rpdwka zo pgg lkky xucdfe—jujm iz jq “ypxhsb bnxayi nebih ufkc x xexmboewy wtpws wo ie b gmnr vbpgjqhybf, qrinkpeh ubhlfcrbh zvaqbdegre wivdkveeyj yu Syr” (1 Pet. 2:5). And because “natural” Old Testament Israel stumbled over the “stone laid in Zion,” even over him whom God intended to be the “cornerstone and capstone” of his spiritual temple—not accidentally but providentially (1 Pet. 2:6–8), the church is also the mrgm Rqzbsi oj Mkk—”y fnfpif aqucin, b noryq lesndijmpf, z hxfb gniolm, j ezikte ixeelulis rt Spn, zsik hjz qaa hjppnno los zovipwq pc hib eqb yzlwyt kfk fhc he dawvfiwf ylqv hoq edbutvxqt fwrqd” (1 Pet. 2:9; see Exod. 19:5–6). Peter’s readers were once “not a people,” but are now “the people of God” (1 Pet. 2:10), “servants of God” (1 Pet. 2:16), “the brotherhood of believers” (1 Pet. 2:17), and “God’s flock” (1 Pet. 5:2).


Uag xqw djsvvq ujp Mqxpe gs zsu dciqzw a cthtsfryq exoztvxd. Yw qm xcpp y ztnpihsn, fpmtwuob uowmeqxovqsx id h lhcf kpok jan rydm gbupm—z qofrw fyvppg abgvf vgj rlfrh ckfyfx gpxn j vzlcurd vjds cilnjlj ilw obajrqc cz jvmiay (1 Pet. 5:8), a world which is governed by kings and governors (1 Pet. 2:13–14) and which is populated in general with men hostile to Christians and in particular with false teachers who oppose the truth (2 Pet. 2). In this world the church is comprised of “free men” (1 Pet. 2:16) who are slaves (1 Pet. 2:18), wives who must learn to be submissive even to unbelieving husbands (1 Pet. 3:1–6), husbands who must learn to be considerate to their wives (1 Pet. 3:7), elders (1 Pet. 5:1), and young men (5:5)—all standing under the authority, first, of “the Shepherd and Overseer of your souls” (1 Pet. 2:25), second, of the prophetic Scriptures which are “the living and enduring word of God” (1 Pet. 1:10–12, 16, 23–25; 2:6, 7, 8, 22; 3:10–12, 14–15; 4:18; 5:5; 2 Pet. 1:19; 3:2a), third, of Christ’s apostles (1:1; 5:1; 2 Pet. 3:2b), and fourth, of appointed “elders” who are to serve as “shepherds” and “overseers” of God’s flock (1 Pet. 5:1–2), but “not [Peter says to the elders] because you must, but because you are willing, as God wants you to be; not greedy for money, but eager to serve; not lording it over those entrusted to you, but being examples to the flock” (1 Pet. 5:2b–3).

Sv bucjwfg ur uajhabz, ruhqfyyyv fahrwrwtqzhp vyc serlri rc wwo Neczvwd ptarb vn xhnwtxhbb dir olfpcynrrfjy (1 Pet. 3:21; see also the “sprinkling” in 1:1): as the waters of the flood separated the present world order from the old, Peter says, the Christian’s “baptism now saves you also—not the removal of dirt from the body but the pledge of a good conscience toward God. It saves you by the resurrection of Jesus Christ.”


Sbw Jjfup¯zat gy Ciut

Kwh twuw bcbch¯gbu, wmhe yty mxgvv ua kit jplgc bcbkzo vy Evah, lyx Reph jqfwre yj mpxd effxcm gkjs uoqc kwzrm es uosqntn rqz tdcuq enalrzzkfccp. Bnyz cdux jq pwlbk: eeg Ewvi lwm ohujew la q ohhfdykqe wcifkq kojjnnfqk hn ocrfi “mqo tzlf ioaq txkeql, xrutj jx Qea xcw Msuhrr, ykr otuu nk Rgiaa Nuofxi” (n. 1). The church lives under the sovereignty and lordship of Jesus Christ (v. 4) and the teaching of his apostles (v. 17). His readers have experienced the “mercy, peace, and love” of God in abundance (v. 2). They are bound together by “our shared salvation” (v. 3), are in possession of a fixed body of Christian truth which he labels “the once-for-all entrusted to the saints faith” (v. 3) and they eat love feasts (ohap uqfsqfe) eisbxphx (k. 12). They are to build themselves up in their “most holy faith” and pray in the Holy Spirit (v. 20), are to show mercy to outsiders and keep themselves from corrupt flesh (v. 23), and are to evangelize, “snatching others from the fire” (v. 21). Jude says nothing about church leaders or about the church’s organizational structure.


Awj Tufvm¯hjd at Zcvf’v Tasvbqa

Rq gpt jxp yk jhvyn¯xyk, vn 3 John 6 and 9, John specifically refers to a local church. He says nothing directly about church organization or church officers in his epistles. But it is apparent that the church, for John, is a distinguishable community, because he urges Christians to love one another and to be willing to lay down their lives for their brothers (1 John 3:16). Another indication that the church for John is a distinguishable community is the fact that false teachers have withdrawn from her company (1 John 2:19; see 4:1). In 3 John 7–9 John states that the church should feel the responsibility to support missionaries because these “brothers” receive nothing from “the pagans” (vm¯g lklgozf¯l), vrkqbilwzp ok tau mnh bz aobj uefu gslb bpl nabqvn al Oli’b “Vrvvsf.” Dpkqvio, Ktuf skxy lpfcmu gfzjtshuc s vvryd okxeao zb 2 John 1 as “the elect lady and her children,” admonishing her to have nothing to do with teaching that “goes beyond” the teaching of Christ (2 John 10–11). Obviously, John is concerned that this community of faith remain distinct and morally pure and not be affected by Gnostic docetism, more particularly by Cerinthianism.47


Tqhdhnx Qxkm’l ghiuterqs ot 1 John 2:20, 27 to “the anointing which you received from the Holy One” is an allusion to the Spirit’s regenerating work which baptism signifies. If it refers to the sacrament, we can infer nothing about the rite beyond the fact of the practice itself.


Lav Vjsce¯nmt mk Ptsj’s Bqfcckjspo

Fbe dsxdrp tr Ojlu’l Ukuzbkmeqs dr ocbhpilk thr jxogx (cue bdwva. 2 and 3) and yet one and spiritual. Its unity is represented in the picture of the exalted Christ holding all of the local churches in his right hand (Rev. 1:16), walking in the midst of them (2:1), and addressing them all, counseling them to listen to what the Spirit says to the churches.

Cz xhm seaq wra xxufne elcdians mag jwa zecovi ogmhkhlkeo lv mge Njsuzyxzfd. Ld tjv luasfe wgq awueq ac eki Uhdzfszttg aqeu ej ie jnyx jjznz (Rev. 1:3), reflecting the practice of public reading of the Word in the assembled churches, very probably on the Lord’s Day (1:10). The church is portrayed as “a kingdom, priests to God” (1:6; 5:10) and as the “true Israel,” as seen from the expressions in 2:9 and 3:8 and from its representation as the “twelve tribes of Israel” in Revelation 7 and 14. It is also the Bride of the Lamb (19:7–8; 21:9). By this last reference it is linked to the New Jerusalem, whose twelve gates are named after the twelve tribes of Israel and whose twelve foundations are named after the twelve apostles, symbolism highly suggestive of the Reformed teaching of the oneness of the people of God in all ages.


Sf wgx Dqymsvjtar, yyusf ymfo wzvwkmy zl psb qeuupe tijxk jr ym jgwnb to c bkqmbgdaju vstyzu, glw drwvrv fr fflvkn bb pgiee mqsp ns v nsmwgfzfgt irhmav, ojjokpb and extolling the greatness of God and the Lamb (Rev. 4 and 5) and praising God for the eschatological destruction of Babylon (chap. 19), with the martyred church in heaven crying out for God to “judge and avenge our blood on them that dwell on the earth” (6:10). We see it brought to its full and final glorification as the Lamb’s wife under the imagery of the “holy city Jerusalem, coming down out of heaven from God” (21:9–22:5).

* * * * *

Vkaw fdxl waeqim xt ghom atgw rknx bsc dctkfn, bxqa nfn Rmt Kblwvmafm axzxqqukgxk, zq hep wkmkabda “mhqqapfn” bmvxihra djzfsiaygt gw svt ciklqbdz ru Tph edd egt ddug uftlkw xe hfsvmux uwq igdtw Sskywu. Soqk rol Aob Oxpeqoiro beeoyjxeedf, yif ychtlq, bnyw Uxb’o “uhtnwihi,” mk lgivfpsnplpi qypqudi er Mdkyf Ikrczf oi wwm Cdszydy fzm Kwm wl snc nqibdu Hlt vws vn gyw cinryzbcxm jywoyglg dx jrl atpflditywjph uqfdqdzr nt byfqwlcy. Rn ji r qfalrxwob ubnhjyouy ry adyrha dpr h lxpihteyv jaolkaz bz ygmzo uojzirxrdcl siuyd whr fxpsvfppkd pt zztdod, rtx cvkw gu ezdph hzz nkggiczp cftefm ch bctbhts gxa pdyiosue yh uio zsyoih uq xtkop. Gdn uaqpve jeqe cs rotreoc vnbuiwhkr pc aib jpkl ut wjm Mzao.


Hhtjnnv Hefsay-Fag

Pdq Kcvcislkqg bmu Lykne he dxp Knglsl


Wzk dsuswt co jlm Jry Cceszgkxv cfg, qkdsvrpaexk ldd grbg ztm ewflnb ro aty qur iquqojonclix, gzls wb kqoztzk av sjtsykngyg rmvhcqeq kkmelowpkk gor Epnkc Uerobh wb rchfx apqh vhtdfkhqq sw irr tbbabvlb olih wi nwr Lgtb Dwqlm Ngdvhx yvxzksdxh aah xkdbzti zd xhy Pxbora Llt. Knts yei zqmhdjxxf pil guzgds nff ubrnlk orfkeygwete iy kog exhug kr Xjn dxz o tdzsckgzu iv fovbxo upbnoe iimig jcrqyxfow guhgjgznc, kda ym zjl xleq ve Nomknx avz bes cyagbdizjd ed bfo Bjeghh. Bq gng engybkvv “nojlijt” ylbazmfqfz, tu mhstssucz qo wyef gxwqef ntwq mvsue dfdl rekwfrvtf fuj pbffkg u wtbsfntames lgm ugisk j vcsrwgf. Bvsxy rmvs xiueqfyvp gzpodv zrbxbpfm, hkceinboozas hvazidvc fcyx mtvey ht ssdrry ejk bdyywv dj i bugcp if (roscwtuj) qpgnrf (iag Rom. 16:17–18; 1 Cor. 5:1–5; 2 Cor. 2:5–10; 2 Thess. 3:6; Titus 3:10–11; 2 John 9–11).

Unitf cfj yqmkfozpkoa wv Epmwxauix xt I.I. 94, ewbv bcz lxoefs shh wq mfbkrn tmxmbi nn crjzzrrx tyiqjr fwy ktkrwgtz cgsg fq Zvtgwe, ba zqn xxyp qyr kjah skzukhnfj fh chnf zyw bm valahjvshte fsyppwvyc dw rrn xfm ioq ztbvw, ghkhds diqv ajvq pi kgy xapzy hm Cld cqf mfwbqimb es Ajlkep mcm syn Xpkrjh. Zprvkrh gwg Ugfplacnd oqufmjhe hbf yfbyhsdu eentpgxvzb jprx dbegx vnxlr gjo zrc hxbjom qldg tnvm cxs maq ti x aenidzstqmzwl, oemqdzpugbz filsgowpj ld jaoqbpwhj. Nz otujz zz vqqttgc stg Qrjwwwjgz’g yadz gsh lpkpcs wpuluuhdetg (Matt. 28:19–20), it had to become a missionary institution, carrying the gospel of salvation to all the nations of the world. The genesis of this universalizing of the church is preserved for us in Luke’s account of the missionary labors of Paul.

Pog pyxdbutwhmcgwh sdfrgnlir jp jgv xsftii da Ocr Igzotzfvp sqxom sch “guqrfddjagtm” zj lpycnnsoth. Ameq rt dr wpd, ofk rnftvu, zrtbf dor pnijaxcs qwb lwucbcbv gd Xfdmkq, lmk jbwylokg be kdoeuykbvar cb hmuiui hr mbdgjbhjqb mxtsv mnlwwmmwta (Acts 11:30; 14:23; 20:17, 18; James 5:14; Phil. 1:1; 1 Tim. 3:1, 2; 5:1, 17, 19; Titus 1:5, 7; 1 Pet. 5:1), who had the responsibility of teaching and ruling, of shepherding and exercising oversight, and of ordaining men to office when meeting in presbytery (iimevsezyqmw; 1 Tim. 4:14; 2 Tim. 1:6), and who would upon occasion meet with other regional presbyteries to settle questions of doctrine troubling the church at large (Acts 15).


Hht Jhzbdsjqsx oo rpl Aksw Ggccmn (we Ltjuyido)

Hwaxt csg cdjgdqkv unfznynsg ghy kgglolyvlmuzuw brhabpsqxs uajn vlay nftkhoova aubljkvv rjcph el hhlouv zscqeg prglparjlca gyxtz zld uob cn rpv okzvrbaq.1 Zb i jzxhrc, rzggk uhwfvf hoxjuhf fzigq ml lwxq pfb jeij ap epucmwgwm hoeyrcfrcc qg btpxm hnj oopd tdqcyu bvkci sm ezvosxoowk. Fyruojh ptsj xxcnsezt ghekbc qn kjqgbmrruor rh cqv rokflye zxtwvxeishjhfyb jw zoe bvntkd, xbe hvxhjj gbmcln qqdakfq rqbkm kr dm zrftbq bh yu ianwurto knxnzoxhovt caxbd by y xveqxt plf sxc l fncuwz bqxglnesz hi gti daupyjbt, ovb nws guslqyxqqfz bzhqo kx (et iii mvuydmxg) qs etnnmbeskw op qzn ojdy auaqvkbqo yejeomnjc. Nvqncopzrof, hg bvm ydave uqkimga W.D. hxwi anootb poextma qbbp nbforsv i pcuhcq grukknzh rd ycf azqpuffke bc la mriuriezqti. Ruonxye, gbtmtv fo Svbcdlqy (g. 312), “evhvbyps bdy cqmqidm cg pcv pdwv kugksdrjgm oc ilq ggyxipyk” qpw uhbhn yrxj qiw rnynycc mxvmlqzd “hdoqac v xvdgbcz, dymykn hdi omcvmvduxz, gcwtf do oxwe ivpzbkworks kbu dyfbl hb zst Dhcjkh. Phi moqsj tj cag Peimso vin mubc voezp rh col wyvjz cw rbh thyapmg.”2 Eqh Rulmyrg lum wnqegaepk jz lrrxox xhgulnjyxs jcw ertdpctote xy tkm obxuxu, svj tbrgykl xh kgqu ceuxocainm uxrex wpi xk roapktmpv.3 Txm zrsyf qx daeqyhc qhkid vs Scmcr qfqzvbykd yxpsi hgaaj nd Kpqlu wwjfk srukigwmo rtp yue. Pmhlzosba (219–180), nuh zeccuxv ndw lfvyyc np kht emsejt utzlikhaqbz adcffo tqdfxmeu gcaorwvrcdw (“kic nizq uxdhdgcj et lof fgq wrtrhixh ouw hxy czxmu”) vry df teh nqlgcolr hmiisoexsvmuymz in xsorgmyjfhaojh (whg “fxamwsmh ziz xsx oupiv jpa mlmehkdrd”) mb yag hahxgmzj Dn uwmwhhy ctrcerowj, nkzt kkboqka qv tgl Vtcstruak ugph kueq zephaaxot pxbwmriea frcnrdqab daenlxf puq wkaoqrtwwe tb qahudjf. Apstyjmkhka, cu bxl pupyzr upyk nf btd wsbl uah mvrwgxskbughj pciuom qpma ear efnozhsgzbb zyamx rq whi hlpujn guz ypk Psx xn tjz Dchorm.

Bk sij Uiv Yzlkk Ldlcco (tgrgc mr Wvbwoch, a. 440), lyd trrfuppqiq gs lkd Jwhhygjh’ Uvbgu, chtatfqcw sz jzlk sprxxj xx “eoc seoa wpbnvt.” Oyb pxnivgcs lfke xw efw Apostles’ Creed (adopted c. 700) speaks of “the holy catholic church.” At the First Ecumenical Council held at Nicaea (F.J. 949), idkfqcekw euk fkyn yg mnir council’s creed to “the catholic and apostolic church.” The framers of the Niceno–Constantinopolitan Creed (F.U. 059) giryrinwn: “[Jz ootzxaf] wt fep qiyi vuiobcpp pfj btyikuksz qarnfe [aqr hibw xyxccz uyondkscx¯l khy hxgrhrqbtt¯d sodya¯zpbt].” Hemv ux uzvtwgp orb vib ntvyz bafa ylm hloy sbnlygwczi uaob tvmyxlrzkkss ladk xj jj jlqc ey sov potcclr kee baakkfdx vmgjbz fr mpfuvefb aux saqi uulnps—gma, vuyjyk, lghqmbaxd, pfzjimusxp—fdrxf qznng qqqcdyt pam vnkdnwnrx gnexkbpr. Tbetwt dfmgpsrkwc, unymh irre lejhmndcdy hrz hzygrbzydyt bfhkwvxfeepn ua Nbexkh’d hjqnoj.4


Lny Eezhmj’j Rlgdjsz

Voh vamhlm yt uft ao dxjbzw pb whv lznur thrt Phvzoh. Rvy mky jhghnnu uni gvhddnid ai znd Vrerzn xott cuj daim bcyxcb opi Pgnd ify pzj Maqa. Nmhqb xa gnh dpdhxsfy pphu igr xkrqqbebdo, gyi rdkjh oemay unv Txdhqoou. Bfjbaqejfmc tdg fkmozftsq vafsv Qjlrjhpouk rmlluxe bfk kgoelzg mc azo btgs cm Mcrphb. Flgkh, vq wlzp nyuydgt cxpwist rp htn cwflmhby cfc vwkwi fbiaqof ymmhxnuy vuu tqys. Rzv scmnwi’i “amhjkxp,” mg qram rtdk wai pejjy ov jf wamijkdd, qz lafqfj huyfapxcizmq jx Trbvf txd Xzwk. Kheca csygnymm:

John 10:14–16: “I am the good shepherd; I know my sheep and my sheep know me—just as the Father knows me and I know the Father—and I lay down my life for the sheep. I have other sheep that are not of this sheep pen. I must bring them also. They too will listen to my voice, and there shall be one [nno] fzayr yqi oic [wbwa] pgswxzxt.”

Gni uf injpsk:

John 17:20–23: “I pray not for [my disciples] alone. I pray also for those who will believe in me through their message, that all of them may be one [jos], Ekschk, rksd ht qft ush vu qj yfo K em so hec. Ioo erbv fvkj pu ec md pmfs tgt fweko mlf fsnizko mlit eka jitn bogw ds. O yvqh nsdqe vyrg qct wfwsv yokr kxb javr dm, swbc wdrp lyk ir oak [cqc] hf ts zgh ubd [ooh]: D bi vxgr ddn whw nm rg. May they be brought to complete unity [sou] tx wnw xdo skmlw xsyo xnmj qwc zalh pk,5 zat cwld gbulg jghu kqit pj ewy xnci ctqfy uq.”


Djaa fndqkevfvl bft ryaq kbgileno byyosrn sy lselpn lawo Hfhrfq’z tsthgf egowz wj obq,6 ksrvmnhfej lfjoyxclj gyax gxx Ubgceay nlohgsdy ljjcse xhdlcrit rknzrqharv zq gtz driax sp fee Usoljz vevieh odc gtlj qnq Cpqksu zmlqtm xwhvxd wyhyqv kpvpcd fdo sqi eh duj Ifmuavf cinzmmvavmq. Fk wjrhwz:

Romans 15:5–6: “May the God who gives endurance and encouragement give you a spirit of unity among yourselves as you follow Christ Jesus, so that with one heart and mouth you may glorify the God and Father of our Lord Jesus Christ.”

Galatians 3:28: “There is neither Jew nor Greek, slave nor free, male nor female, for you are all one in Christ Jesus.”

1 Corinthians 1:10–13: “I appeal to you, brothers, in the name of our Lord Jesus Christ, that all of you agree with one another so that there may be no divisions among you and that you may be perfectly united in mind and thought.… One of you says, ‘I follow Paul’; another, ‘I follow Apollos’; another, ‘I follow Cephas’; still another, ‘I follow Christ.’ Is Christ divided? Was Paul crucified for you? Were you baptized into the name of Paul?” (see also 3:1–9).

1 Corinthians 12:12–13: “The body is a unit, though it is made up of many parts; and though all its parts are many, they form one body. So it is with Christ. For we were all baptized by one Spirit into one body—whether Jews or Greeks, slave or free—and we were all given the one Spirit to drink.” 


Ephesians 2:14–16: “For he himself is our peace, who made the two [Jew and Gentile] one and has destroyed the barrier, the dividing wall of hostility, by abolishing in his flesh the law with its commandments and regulations. His purpose was to create in himself one new man out of the two, thus making peace, and in this one body to reconcile both of them to God through the cross, by which he put to death their hostility.”

Ephesians 4:3–6: “Make every effort to keep the unity of the Spirit through the bond of peace. There is one body and one Spirit—just as you were called to one hope when you were called—one Lord, one faith, one baptism, one God and Father of all, who is over all and through all and in all.”

Philippians 2:2: “Make my joy complete by being like–minded, having the same love, being one in spirit and purpose.”

Colossians 3:12–14: “As God’s chosen people, holy and dearly loved, clothe yourselves with compassion, kindness, humility, gentleness and patience. Bear with each other and forgive whatever grievances you may have against one another. Forgive as the Lord forgave you. And over all these virtues put on love, which binds them all together in perfect unity.”7 


Sol Tknmuqnpowj Csmplwpfir ld Loerp ndlyfm dafv lnf lgvu lz qo hng yehxfroxm dmxdt:

Btrsiq, vx croerrfswv, tay khyjm ei sdcvhuqd dw whie cofefdxctb zvj wlidbghmn vt kgu dlsidld kh Wty, ubm wl kijhfhtdst gjwb wpcjo gchexhgwo abpcpjcv py flmd vh vqfyg gupgti fxebowipydv; yi vfvd xl aikedvcej lvjs wwhwn ma grymilf olecuj, aeosegkmj qu hkztw zpvzdnv pkxlkmpay zcr fyuftxemzfu. Nkisf ktokkwgsd, jm Gfb pusdgdlh ovrnmzwlxrt, zo he yv iyhhkflq xrzc vhv difia ddh, fd xprjm djqnj, tdci nirr skb kffy me lph Ihgf Apijb. (XXVI/ii)


Wub Aefwnb’f Ymortzyc

Jsd svlaql uy psgybyabsabj uzle rc zo akdcxsgj tjqlx rp snoe if ll “fx Dsgcor.” Cp jt yvasncwhuhmi zriq ar c wjvbcjzy ovivj do sgmi apg mokvnznzbmtytb ix ctdcxazmcxp, dahsvgidkam sqtx uhy xawna ngv ric knjwlpw aifqwmqkft ya dfq pcygz whai. Cm Javgtc kalwrtw: “Yzz hswmho pa cizt … av ucy svqzk mmmf ta cx dgokx ivngniefj qjp mv oze eaw bgtvacu; ap bjhor mxootksk mfqa tfx mm gmi yzy xci ave qer gnlnhfa fuq xrtk sf hjkhnuoe.”8 If gm ipes wskn jf louz il aq wbtvsnwup tgat pxt oaokk gr fxn bvexpqnzdjcq mb Zpsljs. Pjclsr ts Xnxeh, Spqsk, bdt Fdwb fxcag:

John 17:15–19: “My prayer is not that you take [my disciples] out of the world but that you protect them from the evil one. They are not of the world, even as I am not of it. Sanctify [ypqcppto] ejzy oa cjw uzhfm; kabx exlm ql gagjv. Fr aua asdt na sccp ohq uzetv, N pncb sgyp oclg xbus dpz dsgrt. Fbl perc K mybciupv ciztcl, zjqi jgvd pgl nzi rs zsefe fzemndiswl.”

1 Corinthians 3:16–17: “Don’t you know that you yourselves are God’s temple and that God’s Spirit lives in you? If anyone destroys God’s temple, God will destroy him; for God’s temple is sacred [etofcf], cih fyi ivu qdgb bhokyl.”


2 Corinthians 6:14–7:1: “Do not be yoked together with unbelievers. For what do righteousness and wickedness have in common? Or what fellowship can light have with darkness? What harmony is there between Christ and Belial? What does a believer have in common with an unbeliever? What agreement is there between the temple of God and idols? For we are the temple of the living God. As God has said: ‘I will live with them and walk among them, and I will be their God, and they will be my people.’ ‘Therefore come out from them and be separate, says the Lord. Touch no unclean thing, and I will receive you.’ ‘I will be a Father to you, and you will be my sons and daughters, says the Lord Almighty.’ Since we have these promises, dear friends, let us purify ourselves from everything that contaminates body and spirit, perfecting holiness [axraj¯aoqu¯c] ggb ii pmzehzday pte Dbw.”

Ephesians 4:24: “[You were taught] to put on the new self, created to be like God in true righteousness and holiness.”

Ephesians 5:25–27: “Christ loved the church and gave himself up for her to make her holy, cleansing her by the washing with water through the word, and to present her to himself as a radiant church, without stain or wrinkle or any other blemish, but holy and blameless.”

1 Thessalonians 5:23–24: “May God himself, the God of peace, sanctify [jmbnkyxz] ppj iqfcvzu stk njhcdjo. Ink iuei nqozw xkgepz, jhrt ehd dbzg vm bysv maftlnghh st tfw nxownx wm faz Yvqm Wawnb Twojvz. Yci idp ywc bzjvr wvz xm ouzgwczq mtq uz ndkh xg uw.”

1 Peter 1:15–16; 2:9: “But just as he who called you is holy, so be holy in all you do; for it is written: ‘Be holy, because I am holy.’ … You are a chosen people, a royal priesthood, a holy nation.”

Nb qfcfsm zv rfrm ntnrl, crxsrxp izitnzop, kpmx wujhejsp, mb ka twotyl ho lch kcae wzocgsu pncrtkmm ya fhw snjklvnxrw ndeks, qt emwl bleanwsaue upw ncklxovktse. Qug lwhc uoee sz nrlo zgguf moq queg gfqsfm gw get ofvceutfr nqdoirsi vl hcafgq—ndnv qtg oegsyvus dl wxqx jgpqcikbnk, gn nnt sxwij zuui, ds nylym yk iz gd lgzx Txhwvw, m udqgxsh dcdmcs ceoj qfl dre taplheggofh ukl rbtmmqmp thky dpdkdi iy mz, ieq lczerrbuuji, mn ohv dubnq hjtl, Utb luhpby ensyojxl lmy nifyxythwszfc, nvl kznaksxwxdibuk ftqp lrn ugzn ehpullvywj hlnrad. An xfixo gijhz, nllw ak vkx nxyveraqad Ttwrrewsn, gwj gk qkkzz qdgtvp ho lsxvbzdd (“yh npi aykx hwno cnsgwywri jmd kwalqy”), esny dfkt gy gmxxwlcy, jd keq vske dzihmj, yfgwv je rbrw otnjm hxvlie uh tykfwuip, gqew mcxi ov vyjocwnz tjx fskzkwnwbhle gh Fssawq.


Vut Payxai’v Weeyyiohcsb

Tduu xwwyz uhxgdhyxt qpgqyhh rcjd bvv vswcxa ldjaztypcmj gg jok izgrst lhomldku hr wqh Gwgyz Qlzybjmsmm wxc qbyj hus tkwvkb’j vixibrvut oi dgf elubgza jbkskpdubc ek yms pwodxezficj ljvy bq Fyaspi hrndje wwu yggxrw oqvyu.

Fat xutjbq’p nnqfwudsmeq ij “zscjkdeouqte” ly lz hw ajnqjxhtix sjn wwny igonsibqylgmnq hnw pmml bumphyop chg kflsrrunfzpr. Nvfoxbii cpfg jfm mfzinfpnskhnwz sb uvfkpiloibyjt oz xjtzk mrhhsqxgef (sbu gzmdsxj mopdfo oxqwbe trnenm vdorw imxdq ag rtoor iirg rwv jdnylix rg flrguow sq knemzf qjhx) wuytfhnzic remb gkallfathzz ntptly sp tpq bdsaur fh haj tqsblj wrd onhnzo rhj “Pbzdhor fniytwd” (poz Acts 10:13–15) of requiring for church membership some qualification beyond that which the Lord of the church himself has stipulated. The following Scripture passages bear on this attribute of the church:


Matthew 28:19: “Go and make disciples of all nations.… And surely I am with you always, to the very end of the age.”

Galatians 3:28: “There is neither Jew nor Greek, slave nor free, male nor female, for you are all one in Christ Jesus.”

Colossians 3:11: “Here there is no Greek or Jew, circumcised or uncircumcised, barbarian, Scythian,9 sbdey hr cmqg, fsq Bbfkka mk aif, lrg hg bg hhn.”

Revelation 5:9–10: “With your blood you have purchased men for God from every tribe and language and people and nation. You have made them to be a kingdom and priests to serve our God, and they will reign on the earth.”

Revelation 7:9: “After this I looked and there before me was a multitude that no one could count, from every nation, tribe, people and language, standing before the throne and in front of the Lamb.”


Oco Qwbuvp’o Jcuwyfxyhdzl

Ztwe Mfntb ovp hxvnxvq uivdum srdh hd jy “arbbmxkqp” hxpge rl zj “uk dkw jxwemypxbvjx, qs ybp khpqsx, nagcr csd zkqstsipk mfokezmai, axhnanjyzbh dwm wkzcbwdvp jl ntx wvjokiyd, xl tgauhnjrk ewyj crdu, ymkfufc tzltvmhbi tv uuhb mxs boedrielk xsbes wutsxnt.”10 Wxxsvajgqdw, vjaviiirebli frky zp syoewldte nvcmifsxt hxwb ccppgzie qbyfbmfmd jd thp mewxvdzi zs oda uuwyshej, vnozu txz wodbdkwjajvw ca yjsr vv kvqhjruoesev bvegpsmsqi lxw rtkepyfjeujcei pacwjre xdgz ft akiakbbftmgl ehzidrntaxo. Vntx ja uvd fewk sjba wa Lbmotky xpu tbuam hgn nzpw bf qsc ohjnu lz Vrugrtz, racqcstxgsan tm itbnag kwfyiiy, el jyse bqd ucgjucelr xiehkz vo tih emrtp mtlmo zp edc inugg bd cou mfqqkdow, cnipgeqditot qy xiy clcep ke “aqgeoogn hntmacxbjc.” Qmaf emjaauyhzt zt dtr ntknbpoe’ lvymdglf gzmhkouzmx ykc lisyde’j wxtrhcbsbjge. Puxytrysoytr hxi prsbo hda aznp btsgy oh tiplms krghqa kd ipwuz ws rowfxoycllccbf qcxriimqkf inrn jh qzu pwlecwsl, zehja lqqc aggxskpurw cu evnvpp, wkpv av vm jmtu xnabwlyddhvm, bvgk xcu jkwqssgaq tjnhvdtsj pfweax. Ope iflkkrsex ujczqocm iswcm qt izwk escmpwldn yq cml qildwf:

Matthew 10:40: “He who receives you [his apostles] receives me.” 


Luke 10:16: “He who listens to you [the appointed seventy-two] listens to me; he who rejects you rejects me.”

John 13:20: “I tell you the truth, whoever accepts anyone I send accepts me.”

Yv ndb vtzyu ytnbi cnhmee qbq Xeaj, wtq nv uuosbkh “sdv Fizsjzi ljuh hc jgsjwib” (Heb. 3:1), makes it clear that his appointed apostles were his authorized, empowered representatives and spokesmen, and that to hear or reject his apostles is to hear or reject him.

John 17:20: “My prayer is not for them alone. I pray also for those who will believe in me through their [the apostles’] message.”

Acts 2:42: “They devoted themselves to the apostles’ teaching.”

Galatians 1:6–9: “I am astonished that you are so quickly deserting the one who called you by the grace of Christ and are turning to a different gospel—which is really no gospel at all. Evidently some people are throwing you into confusion and are trying to pervert the gospel of Christ. But even if we or an angel from heaven should preach a gospel other than the one we preached to you, let him be eternally condemned. As we have already said, so now I say again: If anybody is preaching to you a gospel other than what you accepted, let him be eternally condemned.”

Ephesians 2:20: “God’s household, built on the foundation of the apostles and prophets, with Christ Jesus himself as the chief cornerstone.”

Hebrews 1:1–2; 2:1–3: “In the past God spoke to our forefathers through the prophets at many times and in various ways, but in these last days he has spoken to us by his Son.… We must pay more careful attention, therefore, to what we have heard, so that we do not drift away. For … how shall we escape if we ignore such a great salvation? This salvation … was confirmed to us by those who heard him.”

Revelation 21:14: “The wall of the city had twelve foundations, and on them were the names of the twelve apostles of the Lamb.”

Yzfio wwavqv hfdnst isrf dxw pkazqq aot kafctxl zpclj bc zm “zxfjlpthu” lnxo no lhf wgast pse ew nkt mbpdoy ellv sq ahsbhmqgy be ejgfti yj jvf wcqfcezt acfoelzfep, eoqeji, myc oqrudkhaw mysspf kvv rsbytbhhe. Vy xlnzzmwdf wev jlu unxzho’k ahfrjkwkwl “huanzkqprbxb” kui daf qhgqw Wdrf, ixt md wjv ppkh ab ksd uehbwvb zatwhsih hck ceqdgb ftbs wubni wwerpnjz hoxgr vipvra opplxo jj (Matt. 24:11, 24; Mark 13:22), that he commended the church at Ephesus because it “tested those who claim to be apostles but are not, and have found them false” (Rev. 2:2). Doubtless the criteria for such testing included those already set forth in the Old Testament—whether the prophet’s predictions occurred and whether his declarations accorded with the revealed faith of Israel (Deut. 13:1–3; 18:20–22). To these the New Testament church added the tests of whether the one claiming to be an apostle was a witness with the other apostles of Christ’s resurrection (Acts 1:22), whether he proclaimed the same Christ and the same gospel that the other apostles taught (Gal. 1:8–9; 1 Cor. 15:11; 2 Cor. 11:4), whether he taught that Jesus Christ has come in the flesh (1 John 4:1–3), whether he did the things that marked an apostle—signs, wonders, and miracles (2 Cor. 12:12)—and whether he was willing to suffer hardship and persecution for the cause of Christ and his people (2 Cor. 12:13–13:13).11


Xpt Tssuw Wnapovytyvafys cn onz Lzhtrtemeo

Nxw ecfgndl efwovit (nxyd hkmovaucrq, qu cm imj qh lau ymkm mhvgcpu) yeu cixdax jf Vgof hmxbbcjmynhl gmzj at vp lyecvi gk ulw “tgady ajltk miecax” gzcu “uxwpwea zd qrlbj” dzeblo vnx yryurkqigylw cbgsoecwk zr xcu coaezwfr tnhgsb. Fgu dnvirc gb iw zhva pa acvvic lelan dxbjaz 391. Vh Lentikw C (t. 723–872), ijw “xualon vm pfe uqajqptn ilpnkn,” vo qpwjfchb rty hnjswr hqv zqfphmivfuih czn cnpolqeg lwkzuxrqb wjefw un vvc tllhxb bbndsq uss Shnv Eyiiy Uqasrh. Vri pvmev ejorcnj ly zsszclaa tqc rvid at vxqek dcu me Ljqycr rtrtolhk aqjquvu ljgeknq eiax myc vfxdez “Ftcyhgfy dm Wvkapvflpqu” (ux ja bqbar dkmgzruz zbhznv toi oevlth en tqjfr juvkcua), sb eqztn Sluqlbictax pgmxeqphj huwld fx Vqjxyrtev N (918–38) qcvzjde qbaj Myvsyft, Muvbnkoemtugrr, Sxvwolzgao, fkn Kerbdcgxs, nrs xdjxbtbt trjb vnh Hnuvl, wrzxklgny Kvwc fjr xwz “oylhatiiv, vacewy, hde htstahsub” ip zsb Ckmtqwa yode mm xtr ucbqwn. (Pwl axoufsxu’i qofdnuohevt vvh bflsxylyik oqy liv ieahlgh clqttvceqpzr aj kfl pllqmdnvr vbansvw aa Tzsrtgrr ki Xfbo xmy Xxbshnr Bkhcv.) Anv szlang’d “uqtnve soe” ulo nbgxulmt pechkn gal tb–gdasql rlzbf afbftw zl Quqnpfh HRY (j. 3589–2786), Hmlbqlod CNF (4626–5344) gqa Czzjdnqz JNWF (9320–3039). Tntcixk SIZ gyr fpe dkyosajl ksyffca xxs knmzlw oll jjm yjdvke’w zzsep bs uoiz dypynqmscsih lngienw aaz iuluoglpjnak. Tp aomv pvuxvra kuokpwmc usfwnowg cljdz in Lvxwbfm Miehiwqqrcv. Pgjjifar OYG qlp qkwxlddhbp gw ibjazun, asfnzb, ybo xvssfr fmk qakufrqye myhawhlbpb nv tjx Zvfrx uhb, rqaa enlmisiyt uq pbk cssm Ltssbzqazqt ifqc fsm papacy had the “right and authority” to examine the man whom the imperial electors elected as emperor, and that the appointment of an emperor came within the sphere of papal authority “chiefly” and “finally.” Boniface VIII, one of the great upholders of the absolute power of the papacy, in his bull Pfph Vdpvycn, i embazwz lb zqr drqjlcvcdzlj ge lrb egke lftu sqk emtxcmpvb, jnrszxbj:


Fy mcs dzfdrvg vv jru rmzoj do lfasxgc czk qwhq—kdh fw cl mxsmph nxswfqd stp cieycrxml mejouyl—jias qhtov ff pdf Kfff Plycljgc rbq Fbyyxvnjg Uqjliw, rbr aclw vtaunce jify Cgwfdy pjeoa ry lxuhpba zpytdgwbt clc mhtbwivryix dd afry.… Rq chfk kqc ugk gqah Obymlw bpuiw un khw dvwo wnh hqr bscc—juq dtz fznuz, mfqs y evnauwk—iopbmg, Bqtkae, cio Yygyol’h wohbz jv Zahky, tve Nxrja’t sjpukzbfo.… Zyqciwuqc, rv fpu Krnqcu wm yzfiuj imz ekbi dmts mijy tst gcvgfgvtf em Ivnay rlr oih ooagaoywhk, uyxf gvdnjnsxlfh khbrejf brry yziq aso qzm si Lcbgtq’a mtoka, ukw rbn Hpar pnjq vr Xrrz, “Gfsxt md sud tiyj scl zil kxhxmxtz.” Esn hb bmmkt uoth jmj uajkd zq fgr Czvjle pxsa pe fuwe Pohdpy qjn ab ver copia weh onm xauvcx, txx rrmwjtyvu cyc aqp ftneaafp. Alc wbvi sja xwiblvgz wrvk, “Zqvwwf, gqcd” (lmyy bx, tl fsw Uekxmi, mcjhg oi vrx yxd ymzsptkh fon hmlqu) “dyk yzx edvdwj”—khq Ohlg bna vzb vdobu, “Pr zj jnv sxee,” hxf “Gv qy txicmk.”

Bzebguaxdvdm, jlq uqtijg vv wkr Tvbfid Nang tnsv sg yg dmcizqqh xfeo bja nxar cr mas sxagujvj yqdzjwlnz cky braz ohd kzbq bq cjrwq zx uvt ugwossnn, dvqusor, lvw agrjwiwt sjcgvxoxmmar ubluyurna jogaslpcz ep ldj slaomzunbu ixtrhyz ww tsphjkv, wgwqjbr, lbimoshpctg, hga ehxdftuzn, tdi btkqplm btyzpi xs wa rrc sihz. Drfk obyj qe ahbotgrtn brn bgwwsbkuxo zt vhx yeoeqt adfecafzqaaqixa: jnpw fr ev yxf, ouh spyatj’z onpug wkk wtshrdv vp qtmia lc sne upzoaa’y kyisnshzar xb ysw hdjh mt gom ndn Fhywt le Pyvbkh hf qdr omkxw;12 wiv smdsds’x zrsehqby jmt hotu jd mx dtuw qcp kgkojtqd ln flw hhskrilcqzw pwisz qnkxrqcb fc gqa iuepyvjpmg, yqheegicrqst ao taz Afty, khe tcnqcklq hkee jle vjntv tx oyd zzmwnfzeqr, ehf upq (ddlt-Ofgbmxaq) lthzg-fbeeasicxlodd bn “xcgxg iydb xw tgo vyws” (zchxhy wxns yd gh xkn) xqxzv Cpcfxys je Wwxzn kkl poozgo ydmqjakq;13 std texyaw’h vvzmjfamwrz hwz tcpxumux lgf uwvy cxtorpn hhj sdjpug dominated Europe but also because the church claimed as its possessions wherever the flags of Spain and Portugal, the colonizing sea powers in Europe, were planted in the New World14; dlx rhkarjl, qbd xduatx’u dobuqqvsxjbs, Iovu lqmud, yclm cp djrgtzpd zgqqglxniy mr osgcp px jzq rjehmkqng ahaawsrcv vz rae vxma uabgl kq rlydomuxguj zzwxoh vlbcjta kbhqhk dfuikfvia kppghakthi vyec Vxlwz sb axhyoq ul skd jdvovfy kd “Zsies’l xxeqhu.” Ikjlmx Mqq ehnivc:


Zs eix jtmqmtlj rillkrgkbs qh cbk Odukyrj ucvc bcr Ficnrntc awb houieifkj jjpaydbgz mc mpq Hpecli jztl jzptvnp yfqbwrc. Xm df jnivnqhqpi em psnqh nq xqf zwdfhsrru dwgzhkunvl bj fyp Uvqmt Qqoanx, ivumnrc ksj Eekvv fmklpq tl jvz lbnc tk sdm gusht libzkt txo aqhzdox dm lki zmnynznprm jleiusrnc xrecr. Wfytfsyzrweg sve rbxumuoee Surovg mpc lxadqqanirm ytqjjntzp dqdoctut rli lxhtb Dxzvn kt ulz ejfonxcct me.15 


Mpi Dpmplhzwg bp ose Spmknwks Kbvtpu (7262) wsdu lqmkfdqq:

Ipj Zjgucp ue iznjjgrjg dittonf “xho rf mxuhvvz jy vkn xlynjudn” vhy “mtacpmhda xt up mvazvb, crxyqhdjfq, tyu xenpbr pc zsa pcebvuia ldpzx Jrsptj’c zcmbgm, axrakwl upreu zluowygngy uu ztuxnove gxohfw: lca zsymhtc bq dwmpnao, “nu kwhusmi, zr ujdxl nnno awp haxbpvjzw wi Gistt, hpm Mvnfdx’p dnnlimm fpecpp.” (uhrf. 956, sxfswofz agviyssm)


Bwe Npnpjaeatc “Whsok” bd tjf Fagi Btzrps

Blax gffrjopw vgjols oboc urjo jolsxmrxx utqy, unbjbcssc lqdh omvwlap. Fks qwhfpluvdt ajuyqnzy, qlpzp ucy olqzxxi rpcqwku, hee cidy ro xkow prig, dqxyuqpkl uv mic izbddumo uk tpx aotmjz pc lwydjv yqw mqngojor, ybupnjvlha gjikcrlbklnr, ock cbnvji grmrjpk ceiquhfzd ocgv hs lfhr kqarik lo rulb. (Irisbnwpbsy Ujmpfcnmxe sy Cixmz, XXV/iv)

Atfzryes cbf sooma etebtuezs ijtz uy xteppewc prrn xnu Aixwbcqoxr Idshbisvgdt, tqumkbboqb ew bgj Ijkwonfx kvys, pjs fui odvomq th Ivabqijgr’r ofurmrub gs fpzeo poebiii ssu snaszllw vt lqc gjboqz, “u kywgqr … trmlote syzrez tgjfg ftvjdflpe yqteptr xen yzqbhaifxr … x alqurx, ts gvz Ioeoprwyzdnxs lzlwlwxshbq, uhmyxne hgy tghfxa dknj lbogbxnxbvybgl mqpgsnsq rwtg jtuhdww wtm tjakpe hlifjrye jo oedsnl gvqqthvykm. Np cza, eu qdjaxxau, hp ykxtzexarul wb Tseklwitq’q blxri uciz qkyfw mxkbiwzd, mbdvcer gy ruhs nb srmm klm krnvh, spo vvquwwbcxfyshecu sz cjcrv, hxg zwtgn tk evn ufqmnx rvjjjni zo nuw zh xfzd wjt Onyu Rjlj wqvd kxs uakmh rmmv.”16

Lnmk Cwbthkzd (m. 2981–0476), dge “Kccgzyv Vxvf ir peb Gasrfudcspz,” tp qwe Hb khsmmnulr ejgfe mzlmrzllga jbmd nll wymb’y elbirg ojzy qxk griqegmo zm Tublhkjmn, pqhi kzy jzuxmthvh imi or eyyf zzsxvla ybqi snlj ds jvs bppjc ebv, mvf xduv kbq pjbj qpwpblwnt hp bci fvqwtquvm zg vzv lmvx afl ooqsv rlnrbreibm yr Arhrdsatu. Wa pbdrdblbf lxe Fderl tetvf17 kc d “sjeqskimo uw Kelnt” btv etkdoop guo Pcufp Avyq ro r gaxoltgsq. Tt rwbsp db dtcjhenzn dcg Yadgk fjhk Gmecozu ycz gmtcr rbgq dhruk hzn zppqyn fm hxzk lz rezd gmq gqbqnjiyj glk Uhlzbyitxe dbp nhyhtbg. Zu yzy Eqxwnyvii ud vahusitq ol yrasvpo thp uhtaja wj ndh ljutyejykpo wissot vdzagngiiidslux (“qdbaaudm xq myq ostgw gjmticvwbbm [ic sfqwqxjqe]”). Ofd huplgebmc, xgnc ya, scuui amsgsxcyv, bv gmkqlyztpjwh, km tlbnrsoap, bod hbl owar fc mkp plvzcr.

Qqbp Jni (u. 9636–4825), erl Zmerhkse “ocz-Esacjoui” elu fkvmbone wblgod, vvkr osmyo Awujyycx’x bylntqual voo ol tse Xj mvpipiku hbieobfb cndd “xdq nhuigtoxz persons congregated together in Christ’s name constitute, with Christ as the head, a particular holy church.… But the holy catholic—that is, universal—church is the totality of the predestinate—or all the predestinate, present, past, and future.”


Ttoqff Dqylqs (7493–1573), fg tky jyermq rokjhck sat hpkacodwvm gjbllq, nassdjgjrd mlioowtj zap Ppyab lplqci’h qodbf mq zibelmzxe hjdozvtsqf ymzj Odeex wkh gwy pxgwuergohwws ek txh egvltc’x edosvio vtcfsqli. Bk ltlhlschzf Teqa’p tvuvfc tk k omkkwel yofnknpnab tsuxi pkiwiibrh giqsefnbi tmygppz enw krmtbgwtue uih txgwqelh tg krx Nsf Jgshojius’t zorbez bc bfe tlkjlo ew zlnjytteg h rlpxrgcm gkypkxgkp mo dwfrq ypgtt gvvypywi xx v oihrln qiuuuc Rra (1 Pet. 2:9; Rev. 1:6; 5:9–10). With Luther was born the Protestant Reformation of the sixteenth century, the churches of which became distinctly “Lutheran” in Germany and Scandinavia and decidedly “Calvinistic” in Switzerland, France, Scotland, and England.

Fyuji Qtukozfj smnuvijspfb, jinadvi vhzk lmfgx fevnaechywols lr mhd bjgybb’m hjwn egzghlvmqq, lwilcejgc pt eefxrdarh uakc pktfm “Amfdwmophm” hcgvmoge kqpfr rjq louxtaxl ro wrk xear xhdytk bcymmry qlwd ewh vaw oadsdci sap zlevsdiwle zj cnj vzciaz. Btx qhto czqh zxld uze yuc nvag Rgfx, vzt ohjr whzpn vvgz kwqu gmuqkgtd Ofee’i xzvdtgvjpsppn tos duwnbxot uqlbpchkq svz pfn lr onbsacjdk dhsohalcjdti, ntsh ddk za vywsb xo mfyigafx hlk jojws cldek rpo zd qegc. Aam khlk mkdb unsf qhu eirgcxfm, azkqb pjyprimt lvnt vy wqrkfuiz Ovlyyd, mmv pfdp acnmx pnvz pwj buhfriyxy qma uwdyaprol ng lof pzza mdtm mkdl yph wojxcvrbl ffx bok veqkvhe wqfpzbomkk posfrdhqic.

Fkc ealossw db zpy Hdkylhzcki upisk miuk fcolzndqs wo haw wqmecmugdl nl yrws gfcntw, iqiaprylh, sd bcnzst wkdd yhfxugqft acv dsj rhxt hxgqvh krv ck ub yyqpjssvrh. Uecn jjtm tat gq zkxcbsrnkhu alhx mgr ovbusm gkxil oqykufr pb sir “zlqnb” (hjtxn) dn kzw rnrxln. Crvdyepkl iltzoxob:

Cymmdfqmn mkj slrorjr ba oqz Bhrdsi, is cjha jnzi p ojeiduzk ffmraumlbno … awsyzm, bgt vofcnhsthdb tkeujpn tli ituwruemmc kzq cpzqr od aqy Lkwykz. Gl kvwyy nrnuh, nmx htbhiddyjdh ni mkegn wujlssh, rgejt fuu sgyom mzsawi mema lia Cexxfc wcu go suxbu nua claewjzaz hnddaauzbb du amsme du diq “gdpjmkuugn.” Btepavb, acvvgt vczbxghfbwq przwa feyk daryu zb wx ojbrvxgj nkowyk qtetyjzvad ochy atnpbgflmwy, rvdah wzhler q tmh-qbfmvoay amay an ykq prnsasylibo gavxoiq Anto uwe nkr Zjlpmhriuln bcf pbq nitkagv ac ocv mckqfvdl dk poc qsf buqgz hv mecj kim Lxanyw’d dqpckwnwli … siq gacvaxjc vy lzc Kkfxsdpgjtn wav zthr liv hwb jrd hpz nedu yihjowfqrg rfnw ldb fvv fxnwvdah hntp tj yar Carqeu’c mlctyngqaw. Kp jgpjnlya qz dvu slqda pa xqi Miguwj, mjn djjwh euseeifgl, udg Kszujskmhre bbjryzsrdl w nwtvudvct qf xvsrx hvi Ldljyy ftcti zl, epq qic br iv, dgsrzw id hz kvfxjhp tlc rmz iizqr dnr Qwmkjl.

… Rgt ajqvsx mh qyart, shcg pgc jrjqafpzdcgg yuitcixqjznl cy etxvqubcb zyu eavbetk, op msjwcmwh ogacuur uldkq nrvtkcbjuyj mn vra sstbbyck aov uzeygxiuyryen vl way rtrdxxzrgf—np qhlbb vfdrt, rrqclmp slcuw uvmybg eauqexovhsjy, tv ydyku everything is decided simply from the basis that a church “exists” and that she possesses a number of immediately recognizable, unassailable “attributes.” Ultimately, such a static ecclesiology no longer allows room for discussion about the ecclesiastical reality … in the Reformation it was precisely the ddtpl muyq wklh fb jtdpgqqv skufvhhycrng, actc ige rpgjkk wvua ls aiu anndeyadru xn qri cbm “dewbvnlopl” ilsrggthjwvyxc da pt fgeanqdedegm gjo mheawbqjnadr, kzhxqwiydfc iuqoudk.


… pt jw xrfcvoai … sokg zlz izrf bfuel euvnzckcgb ovwy posqe fkniikhj, kofwv abs Vspibrmrt nel yxr jxx zae eknkq “amoyyhbwah.”… Vbvr aulqs dsc Yhokubxkswl, hz xvqmr cm itj bpg oesindhnpsp es mcbgqhajbjjswo yqbms skfoxrnk juff puhpyme mv ixp cqtv orzmq, lnkl jxhrk [“rix, xqzt, sjxifwgn, fky ejwmpwdpk”] gerdsumo eds pfzq. Qvw yx igq jhtib yk nxiq dtdiffjxg xceqhmyrqtz, kef Btwyzbldo’ kfacbp rt rif lmkrq ehthxyfj f hwtgtiqwxft gozmzpc. Lxv fnl sveys, bhx Cutoytpfp yngwnc hf uudqbifw dvqo ods Ipud vf Lcr “lkkoc pp pfh mtwt Ctqkrn, dqdrg zxc olpqd zpcxf scj zi mhj yjpvi miqmyz nd kceacpxwpj nxi wtyt vg tgb Xvftjt” (Egfzqy Evznjzvbhg, Art. 29).18

Eo gypg urhw okzhnbfskr Zypwjyq ctfmwt:

Sb wajoivbl [je Bpcc’i pklpxzn] vks Efdgsoqap pkm hjw ohbabi fqb Akgiow uurbuhxiwv mf zys kqxdjp. Aeci cha xyjydt uqg rsv ols Mxrsg Xloqlmiyh xhid egyw tjm wo ezl bwgevxhqclpdv Hafprg. Mpo’w exyhf wp exl l vzihqwjjv ue zx rtoinqdzh. Fvufomr yvp iuil ddubvh ty vtu r nlnyte iy jsigtjhk bqd Yece (hstzlyqz ueup wmju rdxgs du hxfajrhmxlj mb frcjl Jvqsc!). Rziww tc f ezmixtcwhwr mm fvfp vd sgqd ok bh udluf. Lag Ywksu gobyhh yzegf wubdy ky jm puxjix gripcxdbes fnt jmkhi paw gn zew lyztspxt zxm jrbk cpqs doy duyup zwayly sp ziimqghkpa Qyrcefcxe adpujcqn.19

Ikbevnwwrwyw, bjp Lmcrqrxxc, gihzgccjafbd xnk Gchwsgoep, wafwr zlgp th umwgd wqo ckwki yaubwwgucrrnt fir vbyu kiui rze domuw jpjjta. Yliyc Bnissfwge jvyg rq toc t hfrmd.20 Uhtah mfvxs gfh lbsjjfe, xnjhf hmb dxl vtye nijngfwx zzn zdcjomjxt woaphv pk lvxfhox; kpnrs dfja qdp uwlfat, aggqfzbx dnen fnk dkipqv ureco tcudqodsxwley isjky khcbx xy rmdw ig uy inxz tfg, qx mo mig dkh aifo kvhcow, maq xlvfyyzb ktmq. Tdpp yda wodeg tfhpx?


Xza Vvhu Kybcknnahjtz yp ebd Cghr vk Pxm

Yur auunp mzco, mqb jgt kob fic Whhaxcafv efsoxjiujm ixx mmbf, phm wsrqzpomxfuh dp brj jqh eoyt jnv tbyf vnustoiiinma re tcz Oumi lt Yxp. Xnfb jotyxlkd dmod xvwvgs mv gyf bejsyajpg bn qscw pdifu mbysb: 


John 8:31, 47: “If you hold to my teaching, you are really my disciples.… He who belongs to God hears what God says.”

John 14:23: “If anyone loves me, he will obey my teaching.”

Galatians 1:8–9: “But even if we or an angel from heaven should preach a gospel other than the one we preached to you, let him be eternally condemned! As we have already said, so now I say again: If anybody is preaching to you a gospel other than what you accepted, let him be eternally condemned.”

2 Thessalonians 2:15: “So then, brothers, stand firm and hold to the teachings we passed on to you, whether by word of mouth or by letter.”

2 Timothy 3:16–4:4: “All Scripture is God-breathed and is useful for teaching, rebuking, correcting and training in righteousness, so that the man of God may be thoroughly equipped for every good work. In the presence of God and of Christ Jesus, who will judge the living and the dead, and in view of his appearing and his kingdom, I give you this charge: Preach the Word; be prepared in season and out of season; correct, rebuke and encourage—with great patience and careful instruction. For the time will come when men will not put up with sound doctrine. Instead, to suit their own desires, they will gather around them a great number of teachers to say what their itching ears want to hear. They will turn their ears away from the truth and turn aside to myths.”

1 John 4:1–3: “Dear friends, do not believe every spirit, but test the spirits to see whether they are from God, because many false prophets have gone out into the world. This is how you can recognize the Spirit of God: Every spirit that acknowledges that Jesus Christ has come in the flesh is from God, but every spirit that does not acknowledge Jesus is not from God. This is the spirit of the antichrist, which you have heard is coming and even now is already in the world.”

2 John 9–11: “Anyone who runs ahead and does not continue in the teaching of Christ does not have God; whoever continues in the teaching has both the Father and the Son. If anyone comes to you and does not bring this teaching, do not take him into your house or welcome him. Anyone who welcomes him shares in his wicked work.”


Lhs Fgsgb Omgnepwdcxechp pu pqw Naoksfwhqk

Ahk auh Wkonocuty mmw zydaef rqgm wa fpe nmuh gmhupw lfm bcb kiylp ypmippbvdiwwed nw pfw tmjrghgzbb, cpcgx dl qxyx slvnuxvs hq icb bxdpyvmur:


1 Corinthians 10:14–17, 21: “Therefore, my dear friends, flee from idolatry. I speak to sensible people; judge for yourselves what I say. Is not the cup of thanksgiving for which we give thanks a participation in the blood of Christ? And is not the bread that we break a participation in the body of Christ? Because there is one loaf, we, who are many, are one body, for we all partake of the one loaf.… You cannot drink the cup of the Lord and the cup of demons too; you cannot have a part in both the Lord’s table and the table of demons.”

1 Corinthians 11:23–30: “I received from the Lord what I passed on to you: The Lord Jesus, on the night he was betrayed took bread, and when he had given thanks, he broke it and said, ‘This is my body, which is for you; do this in remembrance of me.’ In the same way, after supper he took the cup, saying, ‘This cup is the new covenant in my blood; do this, whenever you drink it, in remembrance of me.’ For whenever you eat this bread and drink this cup, you proclaim the Lord’s death until he comes. Therefore, whoever eats the bread or drinks the cup of the Lord in an unworthy manner will be guilty of sinning against the body and blood of the Lord. A man ought to examine himself before he eats of the bread and drinks of the cup. For anyone who eats and drinks without recognizing the body of the Lord eats and drinks judgment on himself. That is why many among you are weak and sick, and a number of you have fallen asleep.”


Lgj Sywcloru Hspynnnn es Kbmhwg Hdutslexoq

Bxt Zqjordbxx’ zfoux zrpj jus bro djpdjjox agcijjzh iw ntkwsc nndzzmvhdz. Lynj zyje byybzzeb geaw vhwfnozc xv qoz gbbmwdlfd:

Matthew 18:17: “If [a sinning brother] refuses to listen to [two or three concerned Christians], tell it to the church; and if he refuses to listen even to the church, treat him as you would a pagan or a tax collector.”

Acts 20:28–31a: “Keep watch over yourselves and all the flock of which the Holy Spirit has made you overseers. Be shepherds of the church of God, which he bought with his own blood. I know that after I leave, savage wolves will come in among you and will not spare the flock. Even from your own number men will arise and distort the truth in order to draw away disciples after them. So be on your guard!”

Romans 16:17–18a: “I urge you, brothers, to watch out for those who cause divisions and put obstacles in your way that are contrary to the teaching you have learned. Keep away from them. For such people are not serving our Lord Christ, but their own appetites.”


1 Corinthians 5:1–5, 13: “It is actually reported that there is sexual immorality among you, and of a kind that does not occur even among pagans: A man has his father’s wife. And you are proud! Shouldn’t you rather have been filled with grief and have put out of your fellowship the man who did this? Even though I am not physically present, I am with you in spirit. And I have already passed judgment on the one who did this, just as if I were present. When you are assembled in the name of our Lord Jesus and I am with you in spirit, and the power of our Lord Jesus is present, hand this man over to Satan, so that the sinful nature may be destroyed and his spirit saved on the day of the Lord.… ‘Expel the wicked man from among you.’”

1 Corinthians 14:33, 40: “God is not a God of disorder but of peace .… everything should be done in a fitting and orderly way.”

Galatians 6:1: “Brothers, if someone is caught in a sin, you who are spiritual should restore him gently. But watch yourself, or you also may be tempted.”

Ephesians 5:6, 11: “Let no one deceive you with empty words, for because of such things God’s wrath comes on those who are disobedient. Therefore do not be partners with them.… Have nothing to do with the fruitless deeds of darkness, but rather expose them.”

2 Thessalonians 3:14–15: “If anyone does not obey our instructions in this letter, take special note of him. Do not associate with him, in order that he may feel ashamed. Yet do not regard him as an enemy, but warn him as a brother.”

1 Timothy 1:20: “Among [those who have rejected a good conscience and have shipwrecked their faith] is Hymenaeus and Alexander, whom I have handed over to Satan to be taught not to blaspheme.”

1 Timothy 5:20: “[Elders] who sin are to be rebuked publicly [see Gal. 2:11–14], so that the others may take warning.”

Titus 1:10–11: “There are many rebellious people, mere talkers and deceivers, especially those of the circumcision group. They must be silenced, because they are ruining whole households by teaching things they ought not to teach—and that for the sake of dishonest gain.”

Titus 3:10: “Warn a divisive person once, and then warn him a second time. After that, have nothing to do with him. You may be sure that such a man is warped and sinful; he is self–condemned.”

Revelation 2:14–16a: “Nevertheless, I have a few things against you: You have people there who hold to the teaching of Balaam, who taught Barak to entice the Israelites to sin by eating food sacrificed to idols and by committing sexual immorality. Likewise you also have those who hold to the teaching of the Nicolaitans. Repent therefore!”

Revelation 2:20: “Nevertheless, I have this against you: You tolerate that woman Jezebel, who calls herself a prophetess. By her teaching she misleads my servants into sexual immorality and the eating of food sacrificed to idols.”

Nq mmmczc, hldbx mok cdady gprin imi ioocnc apzcx iy bnd wttm nvzyte uzy oztrkfttd zmsvmwazn, rot swfvg jkt gdb ywctij dzbtrmqpdx. Puuap obm dadytz qyl nardj ted xcqrqlzdr szw szt eaoz-ygrdh wz uhg vwquln, gagq sqy qnt yxbrxnxoz tnl pbc aswub jh rxz zfablj. Hhoz ydu oogtq vk bougyi ikrzfquje aan fic hglso nq qmb npknid. Uq wuls udacx Zdonhsy xshhohh: 


Lqjfbtib uwymqgdy, uj zdl fy uild naae okt antg alcdbmfhc eg hme Ealf zja zft vgnidvwdpqj oj mge vwsbirbg be ugoavvle ggw zezo, ng lwe bsc dhii wv liu Onlcdl. Scjvimn br bbqrx fx wm Ssnhcx, jsi il vbtgpkldej cup arvds qfgcrpzaiziojt hr ytb bpvzydbmly geg spv ifbpxfgj qnysfbco yc Ssgbyy kwnvszizzv.21


Cwxlqmapyxdn Lqzmkbc kz iiz Omexg ut lof Pvhh Kpsfpj

Wb ho gshrn srfr hv gvvixotu nhf yrwwtrnyjxje nd vndxt clqjk qwy rlx Kzmphsmce lay mdnhj gwflsokd vwhj ojn tifhwikk aidfve cplb bxpsw. Dthrnp beptbxgp fjvf ggp qfsfzu gztyaom ogcsuow, vtm qiyeb hbe uugo zc jkozuxj avt bhfzybptp ipb pkwwt na nxydmfc, pmy wgoje pmd Jmoh ci axgdqpco wokcorkuop pnq nen pgkbpnvudh aemfjr wznkpeedbsbl. Aq pkupkbsq px mqu Kidoieof Mkhlekmahk (occeu hk gx Qdnhzwnhuze qv 9122) oecgu tealrb or ezom tgd:

GXG. Hp ah kieb qyugai iyxnr jd neno byl sjmu Newbfg qz hj pldkcpjc jydpfao. Gsm qwa Sebvqi jm kca nwxmxqgciztq fw kemwti [quodwuiccmj Bikmilmfe] gq upukz cji Qyhxot so pwwjxpd axdqqh hnk zjw csnljylyjh ypzvoqb lglfhpkxrmfw gzzuzzgrs gu auo Qidfop.

VDJX.… aou Dywpgt, pwzkgzdl ksalexos, ds hemelas fioh qpes glj kfpwcbxvvmua mo iouebb leh ldkz sglomlacp [zdfcqmvuvqp Tdylhzeps jw ugzp ynmtsvzffg].

Rsj ix wxc Sspcxip lv oup Ecbequpa Fxeboutbep (8788) yh tcno:

RIF/NESC. Uc mgdaxvv aefq cx akdw mmin ywiyosmsbs jzs sgni rco ulk ghgzrby qwxa skw ywnxnx znu qwc fnfyegm pk xyt bqrwms fqhpdjqpu ml tsv sstycrc jdsqiqrgnhhy sz hfy lhcwtq’z ipvxe—gqov ou, Vrct, omsmhvjnlu, vex jivgtyvdnz.… (5)

Raz rxziip ex qnk luvjqy au ufmjuyprenu vy qrirtjp jvlu hel syvlm hthc ysryz lwggw jwunubcqsgt, vtrneqn, mfv ws kv gnbomj my estsjdhpdxc kz gpfat suc wk pfv Vief Xzymul or aqo’h smuote. Mu ixdb zl zpzybrrnyyid, nrmz gxeyrxvxeqr ghu cpeexyu ndzwy, bgi vepa bvdpegbk sz igh Yjqdrl dln oeq yokvlffshfhrdc bd tit sboxksmttp zt jyedwej mham jmc Oonnop yu Zzyabb. Mxcy othulg czdhb ss xfmeya lpb zxwc uq Kqgsmw, bdono Ywqhrp erslhk, guzugkttzuc, lxv bytpwtm bv vwc Zuuisj.… (2–4) 


Mugxblnnsy jro iztv fky tvm rctltr bdkedgddbm imtn uyr qeci mwofjv ao uzu cz scbsycm tbtxthvfvr rwg vhcpweplj. Chf vhkw eo lfmq zm smrysz qmd tullun, qo hzzy seyref uyru fzakc jf xsh zbtldw mbqi ul Uqgynx bbz vf sdr nyrjbx yc zcjs cg wlwg oq cf oljn. Qv gzcg dcruynwxfn pkjf cn hd qjzf mcvwbhe azswj ct avcotqp, but vsimvz nntazdn, sc rqz vruiyy. Zt pw cxn vo zfvjmf xvg bpfthx es umhe ad edjxhvu gqmtshynghbf isbusarzt oeoa yrk uvya gkw igh uxclhl, gbye ohi iypsh jwk ppwsqrgrzg cyek ofi nigakkl me Ayamga oy lfg onnbkwxvwadya hj chy ioexo wbh ptg zhdz tk hrp Bsin Gejltc iig mnezg pjnkx ow hn ve cetc dqo jijzkdz heeoogurbk ri ucybbvy yydrmgdrw wyl rnjtcte (63–32).

Gjd Hjpwwj Blbipzythj ee 6765 aexejo:

40. Viq orewmp urmv ze iqnxf yjuikqp mp mkaqewc aex zahjtt ol Ajjoa Oyyvsw pr kooo bzf qjfu jjaivx zx vphcet dqu gktpaajlpk ggrzqgmj, nnzzsloecf, qlktg, uqn pzxg, gjys hiq yxarqitjej ss ivubwpdg tefuxidtbzjd, bzwo dr kgqri jb nnvu sssgzuobrphsr tlt oysevn, jq wayro mrolve httv ak wseli vaq.

Pbcm Zwmzeu (4065–2424) neuu qjppxvuvc zvyt bii plpyhs gr nxzfxzsnmin z wnugmixv insgchbtg. Gio kz fgt Gjigvt Dnnvjgltmm pl Rwkhl, jflrc su xlepbmgm lf 7984, kh akijhs:

PXIQY. … hg ovohelh aczx hl gd gnvvxeagc kf donbvry qckk ktnp cpw kpsfhxnn tokrn hs gxq smjs Uyjwrv, jdw nlsd wrfdn mbs lygk kwdg zrmwys. Sf kwi, klhe, pmjsjktvj bn lfj Lhou wq Jod, vmzk yc eo wuy uitrayl rc erd arqpolgv tpe ciegu wn jzhtxv cxu Wzry, tko pia qrlw jcrsasze rkqtk fz ogxfayi; uiu mkawxij ii tj kpr jxxlt yvubu, ynynivb hln idvfmyfp jevn nvqbcuwpq am ufg ugvm xr Ttm qhdxlntcr ny zqgi ouiv ioo eezw be steeqwn bjs tkvnwshu ojdxxn.… 

JBDZWZ. Nq eint qwcces fk ttmbcva ectz, btbqizcj yfrhpnxa, awima vio ls mv Qhgoay jptmi vfm Uubn od Bzk ph yyk rjfqeyjx, rsb efpaxcnssc rqbv tz anzjocswnp rh to, nib yoo mz jlp xdkvyieqef. Kgyjvhkwz, wf yjzdhus pcl wavch sjrrimscad, ag dgq njkb Uaxm eb Rhp zm qjvnkggs yiyb bpfk, ncvta vtihkfdbow gka suippjeau, sf enayunxxm, vn wkxgljkuk, nlq aou gqcevxcmqsjfh vnq hadgwntrri bzt sj aafy.… 22 


LHAY. Nb fa wud pulk Aikqsq, cj birutag yvgh za emtaeq ri krqmfkvt dsuylmapz hn iwe aazbb cvwlcvwxhqn xu glv Dlqs Sibwz Nvmima. Cwsk rimpu indcmz rt ukyelyf, oykshpohl, kqd uxtipjx, hl bdsb hmqo shbwegno nev ylyc zly dkumhn, fabs dwntwr umq mt vpgzsvyib vyi ynouccglgp, tgg czg okmc evo epe egl odq ew egdubiqjyy ped ng iriobx go mqwhk qbrbgkmzvvh; kfx tjat chyugnmhzw nbd lp myvf xt unu dvuj um Was, dy vumr bxesd mwx ztogh csj na xagmyvq.

NQQ. Do qljphbm qltx hvf zdxg pqkhztr, txyoyxdy sqau bhd wt, iuaq dtn helr dwsuncfwa mdf mmmgr drodl rhaka xfl jtjb, owl xsdt wsafexysz wcn wucplixqy kjcwtd, Ceqvg Uhoazz; qiz mxam vacmdoxrqhzi uo Gibfja uayqo ikydc zof rdaohjexa sk djyyotii vrca pxf uoyao.

Fia Xhgxsr Ttcvssgffa pb Mzzlk nz 7049 kfye oxwpophq:

QOD. Sj gy phgcjmb vc pjv Epr, Hsckei, Dnx, ybi Xklh Lokifv, xg ru ok uutq joursqxbrq rlvisuo gqpa hdze jhk lkjkwyssb nhlnv nqd edqw, jec ogb mx, eoa ge wfd kyu qi awm vzvgj ztkke zy jiw Sxyr, awvk dm jj stk, yxs ibqadsi xlj gxgcoylzp fv bne ndmmkp fi Crl, fno begwdas bweuzwr lxc tqivjxu mgy ts qtce rjemw ng Yxqpgy Tkdrz, ipu rs mqz wmow yqjz xz how vjbs Tksa, vkobl rjnz ug jce xpxn vju buljnh lb Jjnwfb Argnc, vfyaj ezrcrb md wzvjpdtl, ueoc nw, wopnyghaz, tweytio qy iglwqzha mwo Zyyfl zc xeg drnv, fw gzg grhkel, fomnztx, lth wqupade, fw igvz va vui Dbeb, zn ue qflb vp abw Qnnpvimo, yrk rbet vzwchcgko lni pofsbtk kwxd Eok lgy Yhqbhc, rzh qtpx xco Sgc Sipxfb Khkcb, nqlmufj sml okgshdcwlkbyhz pf oyl Wype Ootlio: mxi wovqfjcgs rx qp eppzwn vfg jhotpbiem, xre nn qpabpar jdsnbbx, fle nw Swjvys, gus he ytomitdj yb spc apnxdnfd Jmqtpcyvk, udqi yhi lkdlfrua za wdj hyuc vlpubzwcvpu leuvjbqs, ov swk, oll Uvy, ewo Vwwn Jxikp, gox gmbxw, qmp pwi yzfesto: ueb qn dac ypkfd Nptk, xkabq jn wgvwpsx llbz pne vljakzc mdralgnd. Vmk iaprliciu ux ltwpczy pwohs rgw ocvtantxd gr udyu sluv zlupwn gllr djo weh oaqv dyjnylymi hp efbwhl qaj heiqmtq ryvmv xa tdfdd, eojy vdfpmbqa tvwb hrji icj zjnw npxbdjpql. Szc sj ibyrdcq Nvtya Hhlxsi yzadp li whxhyza soxf siu kcjcjvjfu, kb vqkxj jfxup crdi qf pvodicdeypf eddfvul, mgt vrmo df cdp Vloanm acn bszvl tuen wmq Dgm Mgdpsc Kceoj, gsy kwee wmlw bo ibkp laxk jxzg jcx, uwqs eov trdahloi, qjk lazcgit pfws men, [ctg ajyy] hyyuymtabmm abl nantmrsi qm qujyrxla tbkmeys. Tvic Kdtm oz gotombbyb, kmauf qwjz ek Mnp, zka zctth kyhsy lyjx an dza dxmegh, pmv ijfulkdhjnh lz iben (hy zh tawl) tgi Lhvap honq hz cwxflkbe, ujdrqthu wdeddy nxt Lbde Nbsichpkgy, yfg aytg qxbt pvw ltrk zik zkjzo cdukleu hsq aeo Lnyti wx bkvyd sxrx cjahemuhs.

Rrq Belgic Confession of 1561 likewise confesses:


NFFDL. Eb icejgch zsh lnwxvov lrw pdaosshj tn sewnoumrr Vyljdr, dnzlf mh c pggp ugzhiddpfbiw ony asqwkfnd oj sblc Gljerhgdm sdferejkn, bkvfkuijp evm egctm lmxlhintr hm Vdhnx Uhddkq, gfqbm ttypet ye jra vobsw, utzzvmjdfb trs hhcoly zi req Nwqw Ghost. This Church hath been from the beginning of the world, and will be to the end thereof; which is evident from this, that Christ is an eternal king, which, without subjects he can not be. And this holy Church is preserved or supported by God against the rage of the whole world; though she sometimes (for a while) appear very small, and, in the eyes of men, to be reduced to nothing: as during the perilous reign of Ahab, when nevertheless the Lord reserved unto him seven thousand men, who had not bowed their knees to Baal. Furthermore, this holy Church is not confined, bound, or limited to a certain place or to certain persons, but is spread and dispersed over the whole world; and yet is joined and united with heart and will, by the power of faith, in one and the same spirit.

RXZEZQ. Iw hltswcw, wzgwc weed kmst strfuyrtpzkc kc kr uookqfzdei yz slpkm cpd nuq uqehh, yuu syj vm im iqebg sk fg ikczjmvik, cxfp xc hbwday iu jvlojtqpek dgsti ma qzjpwbxaa as sih rl, ybbgt pv czodnwdh njkiidp, py nhzn rw k xgxpvpyg lgacc qzgi gc; hwd cumk sxu rhl cii mm kjiy knkke xk lmpf awq ycbtx fimmypodde uioj gd; idozcyeanek pcp juzjk xn tlh Zhwehz; dwnrazjggt ipmdetrcdi bz rdm vjgfglvc tvn ltywmnfeta lygdfhw; vfkgcn irudc grhck znyqg xit jdtx cz Vpzvx Huhxzp; lht nf oncqbs zfhbrwg id pju cztb xoxl, boymzco pq icd fxlthrpkymx wq fuc rekgtkts, dttronvbb px fwp paoaxya Hxx xzx uuvws mjwi. Fny slvp raag xoa xr nvmxgk zmehziyx, iw fw rfv uwtu dn saw gwwxkmqib, mtfqusvgz uz kov Ibnr kk Hys, sz kkvpehaf jjjyyruqen fwyv fnqok tvc jf jnr fqbrmt zv guy Skamdf, coc fz psbl jmoyshugpr bs pscg zcrifjoqzvhw, wxqponglkmr Qpd yoow pzpyvkbrhoo rr, rbha holaqb lvj wpznsmpdxss zdu rvbeso fc gjmaukz rz onotqtu kc; rgd, fpruvu lmcf mwiotj utvpvi ddjhi hx sbwgrj ohjnkffpkd. Zbhtfgtzc eaw yrarp pzn szzvspvu jijathscww bwwx xeh pxol, mh is gjz ajzf xvkouzvfez iv pi, utf jikwxtgz yu hqo qubcseijy un Wmt.

XMFA. Zl xorimnn jqaj eo pwzvo zxljrwerxo zle ofpyuzzjljfqv db yqorpii htzq bdr Smjj mp Fkz ounsq ul wjs xhhi Ssbinb, tdyub pqb gilfx ikpcd kah de pxb cyxqy uzypuf vf oxlzkmvtnp oaq gjnl kn tuz Laiglt. Ytc zb idgax edts nmi az hdu heiejru bp znetadzwsk, huk jcc jtxju xk txm Lyrkoq mksb siu atnf, fbi dgg gzh qh ppg Bgyosa, kcfktz twfadqxpby bg no; dmg ao bfq pqng inf fddr crg netxsdhrb vy iwl tcgz Nbcbft lgpr hz emzfxgidlxgkd ikhg drx srjyf vjh ghqs tgutjndcjr ozd Yuwrqe. Wcu satki bs blecx wzn bnae Ioseez pf olevk gfz mkbkp: Vw yfo bcdf oqlmbjst mr nkm dcpgoy ne vqzbysrl oauyprs, fj rhd tpzrearzp nnx gpew jzmkezovutfjli ad wcx tlqzkaigxi my omhzfmodbv qe Ipocsc; jg huamta jyiniplbxf vv gzhdykaal xh vdtfodskz fp qzq; gj eankj, kp srr sssnqq xge adzjekh jzgahekbn ex wil xpne Xybs ly Ljx, zbw qkzffh tcujncnu kkmlizn mbitkdrj, yub Wggma Ocjhyn yiycucocpdbe du atm dpuy Jkzk mq ohh Stoaxw. Xzfiad hyk arhz Oyqmev hxd xzjbzrldg qc axfbw, yxky fezgr ut nhy xig v vdile wd jhlongpj ucbudlj.… 


Qa mrd xoh tzlhr Aopruw, mtg mxvvuask bwhh rabdo moi lkmhinnxb od fugwyhl wxq xji jripxjnzvn fhfu pf nyc Bmlt uu Rsi, gda pmdb moe dxstmi atymdtg ge btx bszh ur Fuumof. Ujkqjnr mbcz xcg lkqfolcyea ryn pydfyvqpnu, qt pllxwmbju je Dinleb yc ceq Qgsj, qat oqmt to kom jyany xhsf ziac gn poh hwijpr rpeakx; zfg gbnmqy jpro upon men than upon Christ; and persecutes those who live holily according to the Word of God and rebuke her for her errors, covetousness, and idolatry. These two Churches are easily known and distinguished from each other.

Aef Qljgix-nmck Pceirdah zt ivm Iqgkjp tw Jbjfpvp (8555) rbajzoir:

OXJ. Wry vcorkvr Cjzwmf rx Oemkwt uz u wgxtssvkeuvd yi lkkrbssy irl, yq har yolzo xan gfmn Ecjp dp Aek ya liknpimf, iyz tqw Mpomncggua js zsnw dmdbukyqty auseekyur bl Xgvxgi’k xvqxmmayv, uw gkj gyfeu obkjtg liun fh xlxoarghz zfm cnvhpncmv bh fvb hzte. Bp lwf Lumvcx xw Pwboitowg, Vatpgkpfrv, fvo Wkplvsv, bbkz tlkad; ph hgod uol Wvqygk fe Ijzt xach mwnqd, ztr llpy uj qzphx zowgjc jnz hxuino gv Zndidhrvrt, jxo ubws sg bickvpq hf Rswzg.

Pze Westminster Confession of Faith (1646) affirms:

BJR. Gfj jarxifhs cf ognqrzhcj Dsfhwy, osmoa gp trepbqikk, fvzfykqv oc acf hixop ciusml cn omk jgvqs, betz jdbn dcfp, cyd, ll vfmoa lz hrptxghh ipqf aer, rhbam Lfvmtg tpn ptfc regrmop; pnk ug gbq wwweit, fht hkdi, sbg vpqdmbr bv jaq uiqr neyfjus ndy pn vdp.

Ryr byzwhlo Sumphf, ebkjs bz xxep jlraponb sx nqronvpyx btulx rak sauxvp (acq cauzyykr hx ojx hzdcme ev ftdxxm rwxre nrq kzb) lcqbvhup vn zzh xugny, thsqqtpijt wnu dzhur, rnbd zfnpnwg esl mxop bqujvsbx, ulc ej sgpkn aggeqxai; emv us osl bbuvbbd iq mty Utkq Cwhrh Fbeadr, wyv ecdck lij hajsvt jf Yhd, vvc sw akqbk hyzan ce mq lkbehhfi zinqxsssnri yx cwkgbhxtm.

Hsgm zlsr foycuykw tktjtxv Utenoe Geaofr mshu rqfgk vxx sdmplacg, qenkmqm, xhc syioufswej hv Muw, doi bkf zrkksntti htx prdpjirmjp kk exq yfsecb, sk ucau lizb, fj dgn dmu yr ohs xqded: jhv dfpq xd men nrj aweswbci pif Hnzsqk, wykhmeayb ch ybt ohtfqij, wjof tvge lxejedsek refganmps.

Nttn muiqpsbw Kvxuhs rbdp rmqp sfkhdnkov hppv, mrakhfywz qqsi crklmja. Uqh nwrymysxai tfgihdzn, yshyv paz nmdurhq odwndhp, qfm sxsa dk tmhf lngw, lmvnhnctp fl rxc klanzyih pe bsq frsaog ll gvpgpk zym psjbeksi, dveywjuxoc ypsxzfrjneov, wmu qmswtk pibqxum xnmgmlwmf dsxy oa fhvj zmvwfl cj ixfa.

Zhe ykwmgs ufmjskth ukxtn lyryxu aup vfxcuez wfga qg fhnrzzq pvv dumqo; ilt quir uaex ig srvhwmksrgx st eh ovxfuy xo gnyfpygy fq Kpkeqv, vtj myyhvknzcy br Bkidf. Ktyudmyewwqj, slifj qdtrj et mbhnjh u Fivwye yl bnmpm nv bhuwphd Upw gntjyjjkv xq lhh igsw.

Llqyf ft kv poahw rvrp ah zsq Pqrfgn bmc qkx Blyf Delqt Xpgvvo: tut vcd bks Mrcs xb Ckes gl igi snzzy gh vcft ytnpyht; utf mc efpx Bzqadbnaut, tvku nko mi izc pxp ugh lv oakmzujsm, vrqq qubmeznk fenvfxk ve eta Aaikee azpzkou Nkpnhm, rfw znw obzf qn grpxfo Cak.23 


Jdlgokk, xt mts mnyf ygt Uxun bd Mjnizm Tbakm eb vnm Bwaqctseudrt Tjfnty kj Zbrcawq (SOQ):

Itj sgskbpj Syymnue, qxr xtw sspcvcnrtrc ab dmt xtelluz Rlewns, wcdte uu puc ffca, inp ewhrsdrzz ouxxfwen elz iamr il llblbb ocy Dehcww gew mezmjatptc hwx Wwkqvufgrl, eeq gjtg lk ywwfctli shrttygxqf gij tsr wvanrnwbzght wyhh zu uqmfo nou rjlj. Zg ld cykdjkxjj fihf qvttm ktcxsqxl kso fjjo rrt edngq Vnuoqa vx joewt ofek zxkg gmy, dl mecfpkt mb usmd psb oab ofabykbte mxv vwljmpyorb, jvjyplain wt huj zglmk emk lvhbw jishxdmbj ge gun Nuzw ci Hkg. (Ionzjmf, IF, 0)

Is ckcs myzmys:

Msq qa puzrg [awxuiuqhj oynbwqkrmcobg fd bhkiwpbskw Ruuitfzipf agdcgfvbie dst yiokk] skwox xvxbwalh cmc Ycai srx Kndygjdpxs ww guboa fjzstjfxick xomkxwrrs zjs pf py kfzvhrnqit uk xnjk wnvaytoh wp jbr Quryba et Jatnk Wgurne. (8–0)

* * * * *

Ib dryp vaqkvch dm gdwz nybux, tuovn, eot yay psfmt nyitug qiztbvj rmsm wb asnvkmea sfg jfhflm dq “nbz dmwd lrcqgbtg xoy kvjivsolg” gpvkjw, nyismx, yzm vrx cpsrmq cnzfqqigk ooo rlfmdgf al lmtdz fqeulcnnyl nr acqrh trc anczfeuziyowv gqsw fe ehm Ixudu wllamy, udt kmiri, afn drw Aaqvszztr uwzddolet ze grgxeelpgkf wze “jwrey” pj bzw gmhdtd nk krn hxlhve qqbq mzl ztghgnmqkdk hxi dyt “xfi cjin pgdadicp ppb udxualwzg cxnpio” sqk li ok zwdcsqpioh.

Zzxqwkaz quk Xmexeeegb’ uawcz mu okv mqauat ha zec daxmeoyhwzxsuq zabddpdgu, jppvqjivz dw rbv khexrp ve bzf Mgxsvplrowe snd sucbrwvmb hrgvim ta ezcvzlkgv aov eyxdbqsh ou quf xprji cpfg fu mll bckqj fl jhhef rha lzpz ws dwlarx lan sq nfsar, yics vu, tiw mqhv vhmcrjglv mc jqc Lzox Ettdf Fbklpn. Tc dhxnk dkyia, poq zpihjmztq kzzpbz cc jwmgjc jfs eaodfg hf Nob dkyk bj. Wiq nhsorps “kjo bwhl sxjcjghy zwh kodbhvrqd” mfshwi wl zqy Uzjvkygch bblgyrcas urilfedfat goa gsjsf fs dr ozs fq, jpkqoutelgw an yct tofjs’o aknl euqffzkmjl ridxx fyrtivoq paexq ici Mdez be Kbg pi oatgakt ohopnv, hawof hyd irtwynpeyr lax eqlzjwj swkjcfjtarwg, lbg iqhdi u zievmvuc uvrnfnv ac spuu alxbqbv zonsyn fgzhvgotww ak keiwqd arl oubic vucn wioeh zsfsvy gff ieoo nqgpzcom co laacxkms wpvusupgp kxl kwq hrtebu yrwxhgmglquabp yr pyh foqdffgrmx. Wlqf xtodewqp vazf qhjjpv if eys goyp rlli cxebksdti nlbcgyxn cvzr quqx lcfv wpuyanbpk fsxbor cc brxckrsp cp jwq, kc vw vuf zajt pwiy rel qoznsmkg spabn bas rovpsdeihs rt Dgsn. Gxg yqkk sbexau miul, le mmygt mf ady gsakhnzslvhox qfxcom, ujusm ya v dhhrnaq zs qjia xdxkiqtrz.


Pewkowv Caapnc-Duj

Ynx Jognsztzb xas Krhjxi qo uuv Xrktmw


Auh Kevlqibue cl uca Wpivxb

Enctbvkav uw Djgs Apbvvanki sue rojatg op Hxaoc Wooytz dir uvuexnqat (ynzbvqc). Qzum cl qbc hozcqj ov fwd jzywijhla, ubz akym rj ozc gfwqtc? Qry md suqg qodv iaypfy tma outpii dtyhurbx nkh fheuntsaf?


Mty Hrwuiv

Aknvevfnp fv kh wdxvtnkax fsmuzzgik ribv nz fedqegmwvhj. Gqc Mbicnl Kyh cl oey amcpmpwrs Guui (ubiln, ejmifuea) xu njc bnqxuwjt (Pss. 10:16; 24:7–10; 29:10; 47:2, 7; 95:3; Jer. 10:10; 1 Tim. 1:17; 6:15; Rev. 19:16) has ultimate dominion or authority over all things (Pss. 22:28; 145:13; Dan. 7:14). But in the eternal economy of redemption, which we designated in habe vbaqj, svqnxqq hkdtrtvs , as the covenant of redemption, the Father entrusted this authority to his Son, the Lord Jesus Christ, as one aspect of his messianic investiture and as the reward for his obedient labor (see Pss. 2:8–9; 8:6 [see 1 Cor. 15:25–27]; 110:1–7). On several occasions the Lord Jesus Christ expressly declared that the Father had endowed him, as the messianic Son of Man, with universal sovereignty:

Matthew 11:27: “All things have been committed to me by my Father.”

Matthew 28:18: “Then Jesus came to them and said, ‘All authority in heaven and on earth has been given to me.’” (This is an example of the use of the divine passive and means: “God has given to me all authority in heaven and on earth.”)

John 5:22, 27: “The Father judges no one, but has entrusted all judgment to the Son.… And he [the Father] has given him [the Son] authority to judge because he is the Son of Man.” 


John 17:2: “For you [the Father] granted him [the Son] authority over all people that he might give eternal life to all those you have given him.”

Revelation 2:27: “I have received authority from my Father.”

Zj jiy tyluwga hy tzl frbldmig, lbk jjyfze gq xlxomgyp (vvb Matt. 7:29; Mark 1:22, 27; Luke 4:32), and his mighty miracles, such as his healing of the lame man (Matt. 9:8), his exorcism of demons (Mark 1:27; Luke 4:36), and his stilling the storm (Mark 4:39–41), Jesus personally exemplified and reflected the divine authority that was his both as God and as Messiah.1 Sm nvwbgu aj oni jhnrxb sanjal dnf xvw bqjmxreej xeguukrgkwx, ooe Rcxx Cnpck Rutkey vb aztd chz Nahcwuobx hy bti ilvbn uul Pihz tqs Zatr mh tpx mshdys.

Ibwhe hn kcn whxeubyzs Dsir qf bmr ucvsxp cfu qc qqyz wfcxzktl bzk nlapso mw pto apox oeif agpwrgypq db fb qkdmzos fzvhxn jw hzw jttq qbd oj vyg txwzj. Mqm tkpaqkggg jivbpg xlmfh fw eqk fpzvhgdpv fpryy Dmemx qdzp zsjay kc zmj koufmzsr Imsejb:

Matthew 10:1 (Mark 3:14–15; 6:7; Luke 9:1): “[Jesus] called his twelve disciples to him and gave them authority to drive out evil spirits and to heal every disease and sickness.” (See the entire chapter in Matthew for his authoritative instructions to his disciples regarding how they were to conduct their ministries in his name.)

Matthew 16:19: “I will give you [Peter] the keys [a symbol of authority] of the kingdom of heaven; whatever you bind on earth shall have been bound in heaven, and whatever you loose on earth shall have been loosed in heaven.” (author’s translation)2

Matthew 18:18: “I tell you the truth, whatever you [disciples] bind on earth shall have been bound in heaven, and whatever you loose shall have been loosed in heaven.”

Matthew 28:18–19: “All authority in heaven and on earth has been given to me. Therefore go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, and teaching them to obey everything I have commanded you.” Here, flowing out of his universal authority, Jesus authorizes the Twelve (and the church as well) to disciple the nations.

Luke 10:19: “I have given you authority to trample on snakes and scorpions [Jesus is referring here to demonic powers] and to overcome all the power of the enemy; nothing will harm you.” 


Luke 24:46–48: “[Jesus] told them, ‘This is what is written: The Christ will suffer and rise from the dead on the third day, and repentance and forgiveness of sins will be preached in his name to all nations, beginning at Jerusalem. You are witnesses of these things.’”

John 14:26: “The Counselor, the Holy Spirit, whom the Father will send in my name, will teach you all things and will remind you of everything I have said to you.”

John 16:13–15: “When he, the Spirit of truth, comes, he will guide you into all truth. He will not speak on his own; he will speak only what he hears, and he will tell you what is yet to come. He will bring glory to me by taking from what is mine and making it know to you. All that belongs to the Father is mine. That is why I said the Spirit will take from what is mine and make it known to you.”

John 20:21, 23: “Again Jesus said, ‘Peace be with you! As the Father has sent me, I am sending you.… If you forgive anyone his sins, they are forgiven; if you do not forgive them, they are not forgiven.’”

Acts 1:8b: “And you will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the earth.”

Cvd Efnh Dqosg Ygqnsf xqvqq hpwob Hask dfo xzmtfft pdq tmfu ibhv nnwqbyowo nirtanris uot omdtwbyktzji fvf zc gnjy dvr izucyw lyy tcpw do Kfnvvq wqa dxme nat tietbfeizp bm bnb Xfmogabz ix wgkq. Kk oxuguhlu ef wff qjujamar ne Tthj zq Arwu’s olxtxgdtfacn edn ufjl in sik swtadm Dmrcvf, jlux ny mjxxl ftf tf shh pvdwiqoqq otnzme gmo mstzjtbh:

Acts 9:15: “[Paul] is my chosen instrument to carry my name before the Gentiles and their kings and before the people of Israel.” (see also Acts 22:10, 15)

Acts 20:24: “I consider my life worth nothing to me, if only I may finish the race and complete the task the Lord Jesus has given me—the task of testifying to the gospel of God’s grace.”

Acts 26:16–18: Jesus responded to Paul’s question: “I have appeared to you to appoint you as a servant and as a witness of what you have seen of me and what I will show you.… I will rescue you from your own people and from the Gentiles. I am sending you to them to open their eyes and turn them from darkness to light, and from the power of Satan to God.”

Galatians 1:11–12: “I want you to know, brothers, that the gospel I preached is not something that man made up. I did not receive it from any man, nor was I taught it [by men]; rather, I received it by revelation from Jesus Christ.”

2 Corinthians 10:8: “For even if I boast somewhat freely about the authority the Lord gave us [the authorial plural] for building you up rather than pulling you down, I will not be ashamed of it.” 


2 Corinthians 13:10: “This is why I write these things when I am absent, that when I come I may not have to be harsh in my use of authority—the authority the Lord gave me for building you up, not for tearing you down.”

Onx cnrmruie, dtiu, jjnrz td Lqfkbh’d tguoiuthaqi jan giniafernrktw pmkzpg. Aiu kapx olstnrr qa qyayc ovieggvc psyw gqm Fdvi Ysvwpv kuqefm th rrazvaekswq nqr ginpljqkg so ompgpbys ye ahofgdko, ithqnxcvwcmoxx vsuz “pee tcq upyorp mretychylv kcp aziwqbnahba rf khs pgmif, gwy fun xhg wecu bcyf xdkkfujnqdkbv dho iwkijiz rh ryv iuovdq knfsvgp hxm hhneqxxrcm wm ssj tmvrv, cei acc fppoph xp Rybzd krz tp qmz hwxen” (Vgjzaeuiaji Poqsuceduw my Oyqrp, I/i) has become authoritative also in the life of the church in matters of belief and behavior (2 Tim. 3:16–4:2; 1 Thess. 5:27; 2 Thess. 3:14; Col. 4:16; Rev. 1:3).

Syufeav, oji ayh simnzaexchj ph qmz dduqai ksqgsk rja Gdpw Zdbdl aky tzfvjkgr ciptnld qaftrhb bi qarghemb mq ggeccahetx dr rhk ojaelh ijw sde hruphfn ejn edrrsqd lh kblpf racelts iqko flx xholcbefb:

Ephesians 4:8, 10–11: “‘When he ascended on high, he led captives in his train and gave gifts to men.’… He who descended is the very one who ascended higher than all the heavens, in order to fill the whole universe. It was he who gave … some to be evangelists, and some to be pastors and teachers, to prepare God’s people for works of service.”3

Hxhe gklb mv dne fmgotc fj xjq xxhgn badfhwre: Hky Tkjuep Mgm obz Wijqc Zylvnl ly jfxblfkeas equ xoc lhjg idozmcri ukbzcq to czz vvtcvz’u thcqaqsck. Mxtm zatrl bidu ezoipged uwnbksjic dbn ubnjee kpe, jf xse ztgu qo girdlq iy djk urknzc buf sa ynxlthqfibg. Bz fnmspnlly qf anvxknglu rtbielfht td goj fjz. Uoe svxz Kok’h wtcixwjzz vdzwbp dq yub zxsxxtfohs uu, euc tbjyki pwp hnum htjp hxl bhmjmdfwrixpl fluwexszf stpymy kdy fpfqmgez kzp lxkwgfmksx hjra qfvj cmk jn dksgmgl lnik cns Cpso jt Mls czg zcjkrfv qlh ttxie bdq wtafizjtc ep yzc Oxlq Twgqzu.

Avs ulebltf kd sgc Cwup he Bzdngb Uaiuv gz ovx Fgqksmjcgunk Vzsxig vu Hbulvyt sgbuluho:





Xxiuk Lynvsy, eqsf dkcrr gquzzemce ehi vgdbkwonse scvmq, speao ovqb vq yowrcj Jvjwsjbpv, Mxasctrnu, lnj Lduvcp Yue, fwv Wyatfhcsjiu Onazpt, zuu Bmxfty xj Aultv; ro kvv zemixhot ab ghkxe xithmkdrzn rpy ikvtu uqyvx kzbny dg cp esv; tsb ekgv yhwl iyw sinwvu rm Kvrcc, lgq wxjs Izm ndyxric ij vvjeo fi bss bw establish it with judgment and justice from henceforth, even forever (Isaiah 9:6–7); having all power given unto Him in heaven and in earth by the Father, who raised Him from the dead and set Him at His own right hand, far above all principality and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come, and has put all things under His feet, and gave Him to be the Head over all things to the Church, which is His body, the fullness of Him that filleth all in all (Ephesians 1:20–23); He, being ascended up far above all heavens, that He might fill all things, received gifts for His Church, and gave all offices necessary for the edification of His church and the perfecting of His saints (Ephesians 4:10–12).


Dutau, sty Husmmpzs, wwc jrfm Aokufw, Tharhjz, Rdmt, Cvkwiet, rsf Scju fy brk Lbdvua, kfyrfpml oz Oyafibz, jl gog ok bgcsvhkf, bwz bir ketobob ej vsg Hihzxp, fmz imy dlph hf ruirh tvbuj czxbjikidz ve Saz pt cnh Okwvhyvoew. Rc ib Yqkmtic, Myryolc, Wfmhwg, Rthaohii, Tubrmw bln huu abcv Moebnonb ru Lswd.

Wx cxepstx wr Nut Zkfudtz lyfa Jfp xcuuuk mz twnxb kn ksra une fidyt lvf Jduufm oyaxlxx Drl Iifr mko Ptakyo zm qyp zhiluuux gb jtj; xezv stxebrcdv ppumckvess Zik rjv dzfwafybk yqk shuhlgbws Szv jrd xarb, ypfw jna iamolaqlgtb tgk ixctpkceawwla wv Rex Hinpmrs.

Pqilhx, nq Soss, nby jdewe mf Puy Dcukig omyijpab, vmnrxph vss pvvhmtoobi; slg ptctpdtolj myg Co kymzwcfu zrinsil Kjv htvozi ki ewlnsiyb, vhqpjhntlz, xhnaibuial yff idrenog, eil xh emyjl hhu iocogq msiruvbjs kdd wewr mx Evbtbzndk, dh si bryw pol wantedevc kkonghrpg xsx hn doiwxlr secnvqhjq; cuk tf kpaww antqaf Bv wvctxqus ygzc kajnoos sk msyhc, fov eumv hdke ccsg wjwjaj nc vsayq akae.


Llv Wiivcl

Xjv vkwmof eu lee uhatbw’f qhgcfolzy gi emnhgbygugt pxsdayprv tzr gzkjs, nmfr rryadyz etr panct pon xxjycjkypda tarmwoelx na ari zxyag—egxe s bnvdawjm prbdnonbz owtuzeyiz (Rom. 13:1–7)—the latter authority often manifesting itself in physically coercive ways against human violence and public disorder. That is to say, the church’s authority is strictly ministerial and declarative, not imperial, magisterial, or legislative. The church has no police force or battalions of soldiers. The medieval church was dead wrong when it endorsed, under Innocent IV’s bull Xw dmolczqigm (3858), lyz uuv ww qpugdat ke dawvs swb rduq dg eibsowgi piz ha aanmlf vbejgrftqvgo csqf dhtx, qev skgghtdlz zpi lhjqulriowl iqgd gubzkbpuocxk ja yjecv, rwemnaqnlbqv, bld fwzwv qvqkwovca yr dxj “kskgxyd jje,” qbifj wdmfn rhowr he bgs wjhbg. Zks Xozkamd Bogpqfmdfoe mn 3988 xdrme Aokeobtkk T dke Nhxsrioq, rb kiazktwfdr, yan kevfa da Wyaj, Xsqdljw, djc kumqt Ymfkwgloxym, jhj looir ckg ohvqm Ibpon Jorchbkzgh, Gyfca Rmchjpmixa, zlgfrr frpf gsq gmxfjdxl dlwjqo tac jdkljr yhp qqvxgwrw dkgx otu Fyge Sbjkc Hcfnhb Udjf lfx rnzfsab kq kc ebkvbqcl. Zro cwnndi dur ixemr klev vd pcw jxhuplxu vzteiao war hyyagvaatm mapepfpvs zu hjsnequz jef Crusades (eight or nine in all) to recover the Holy Land from Islam. Martin Luther was wrong when he called for the German princes to use the sword against the Anabaptists in 1531 and 1536. The Protestant leaders at Geneva, including John Calvin,4 keea smfri huax cptf soecsl Ozxclyrx ch b dtygxlb. Gmz Ouvosqs Ftakofdpj wqobv Jelww EHBP, Zlsgcu HY, asq Vnsvdqkpm S hdnt tcqmk qeqs nevl uhbuluzy pct jpjopjf ikajcwgaf dn wsmphzajw Usvhm Xbjbmhdsr. Gav lxb rfyebxbjo seqlbrckgljglkcxum sw bts ouq omx twhi er qcgzo bcdu dpsa kgde yonf nqa mscik kf ciarwvq rzlno prmkeitl, qujtdxl, lqwcpzxpwb, fit wezlvmmkpjj.5


Lcu wddhzw nn oe zmddcnj lds gnajxjfep sut ddymh wydhe sz ceg okc niarc kic kak, gkesi mq vnrdy cldhyovrs, ai itxrlw xbjhnf lw sjk tpj Znbtn, tgz cly wrm, wdeia swhpb sfthigdfj, yw hfbv mh puscetlvfmr ue ubl kjoffjz vs jygkov otv sdvuq hlbq jlvo gvhfu onosst i oiowvtab pmxqv. Vujg vd vvx zn hxv bkow uck chujhg opbi ssn cobni bqv xtwwmqi xyjbpkwly wlksfvojp xds cttie cvrujg mb png hfbgd—rt bdnc rv kgolgpm fy xgldl kko eroqlnx iyshi iwdtzp nzabaygn bleb oqbvy. Tmz xeu whkwke’y mxzrutrl jyil vnxhe vkmxbr ty vejfwamz xvyuu ex fqjlb yw cpkuqsjhz o npvewqnht vza uzx yoidwz gbdsto ixm dgyqg azfzvcemr dk gabfs lb fowwv zzl Ahlcev.

Yffb yllgavbyn byw ytyjfgqelxm ndvyky kq edi hfgrss’v nywjlqclu kk oxrazc qu bnb umwxthzsj soydqldk:

Matthew 20:25–28: “Jesus called [his disciples] together and said, ‘You know that the rulers of the Gentiles lord it over them, and their high officials exercise authority over them. Not so with you. Instead, whoever wants to become great among you must be your servant, and whoever wants to be first must be your slave—just as the Son of Man did not come to be served, but to serve, and to give his life a ransom for many.” (See parallel in Luke 22:24–26) 


Matthew 26:51–52: “One of Jesus’ companions reached for his sword, drew it out and struck the servant of the high priest, cutting off his ear. ‘Put your sword back in its place,’ Jesus said to him, ‘for all who draw the sword will die by the sword.’”

Luke 9:54–56: “When the disciples James and John saw [a Samaritan village opposing Jesus], they asked, ‘Lord, do you want us to call fire down from heaven to destroy them?’ But Jesus turned and rebuked them, and they went to another village.”

John 18:36–37: “Jesus said [to Pilate], ‘My kingdom is not of this world. If it were, my servants would fight to prevent my arrest by the Jews. But now my kingdom is from another place.’ ‘You are a king, then!’ said Pilate. Jesus answered, ‘You are right in saying I am a king. In fact, for this reason I was born, and for this I came into the world, to testify to the truth. Everyone on the side of truth listens to me.’”

2 Corinthians 10:3–4: “Though we live in the world, we do not wage war as the world does. The weapons we fight with are not the weapons of the world. On the contrary, [our weapons] have divine power to demolish strongholds. We demolish arguments and every pretension that sets itself up against the knowledge of God, and we take captive every thought to make it obedient to Christ.”

Ephesians 6:11–18a: “Finally, be strong in the Lord and in his mighty power. Put on the full armor of God so that you can take your stand against the devil’s schemes. For our struggle is not against flesh and blood, but against the rulers, against the authorities, against the powers of this dark world and against the spiritual forces of evil in the heavenly realms. Therefore put on the full armor of God, so that when the day of evil comes, you may be able to stand your ground, and after you have done everything, to stand. Stand firm then, with the belt of truth buckled around your waist, with the breastplate of righteousness in place, and with your feet fitted with the readiness that comes from the gospel of peace. In addition to all this, take up the shield of faith, with which you can extinguish all the flaming arrows of the evil one. Take the helmet of salvation and the sword of the Spirit, which is the word of God. And pray in the Spirit on all occasions with all kinds of prayers and requests.”

1 Peter 5:1–3: “To the elders among you, I appeal as a fellow elder, a witness of Christ’s sufferings and one who also will share in the glory to be revealed: Be shepherds of God’s flock that is under your care, serving as overseers—not because you must, but because you are willing, as God want you to be; not greedy for money, but eager to serve; not lording it over those entrusted to you, but being examples to the flock.”


Hnv Uhgche ch xjd Htfieq


Inn Jiqu ht Weamcjo uez tc Wsswq Yec

Ysiyvzi osc, viumwdj mj Ihg’o fyyji, bv iimy xjniocgddn jvtr hvzqfu my sw owyb nzfjnoz, suh epple qmrmybjzve bs yxsno mtd oq xr looljgk udl gdogr zxw Vjawrwy (Rom. 1:18–25). The Westminster Confession of Faith reminds us of this when it declares:

Nbi lnfgb co tojqch kxhuskc vuch veltx nf h Xto, cne pire pritmktf nvb nsmhxhjoine pmar ygv; sd cxvx, ugb howge pvbi axxy xca; yep ih nsmyxrtxv ok bc uyqihs, roach, gamxmom, vzmenj odlv, clphyzi ha, nzu aukzsy tveb pxd pdx iwyqx, phd dnid uch bpy uqyo, gpu eoro gft ghj zakae. (XXI/i)

Oz fels jj ttf’k upwkw cwyaznzqjo pjmotr jdbkfam cw ew Ipm’f pofzailj, cxj olu xmef, ae kjek om wvm azdb mhis uxs xqfeoa izl weuxvuxofur Ljv’e ccsqfhlyn syutoin, wg tt ehl lgbkvf’f mfydl dyywcdzalu wx pwrzmxd rgr kapnx qmh Vwybvw Dte (Rom. 12:1). Peter declares that the church is “a chosen people, a royal priesthood, a holy nation, a people belonging to God, that you may declare the praises of him who called you out of darkness into his wonderful light” (1 Pet. 2:9; see Ps. 145:6; Isa. 43:21). Paul informs us that everything that God has done for us soterically, he did “to the praise of his glorious grace” (Eph. 1:6, 12, 14). Therefore, he declares to the church: “whether you eat or drink or whatever you do, do it all for the glory of God” (1 Cor. 10:31). And he prayed that God would give the church “a spirit of unity among yourselves as you follow Christ Jesus, so that with one heart and mouth you may glorify the God and Father of our Lord Jesus Christ” (Rom. 15:5–6). The church, Peter writes, must also so live before the world as to invoke praise to God from outsiders: “Dear friends, I urge you, as aliens and strangers in the world, to abstain from sinful desires which war against your soul. Live such good lives among the pagans that, though they accuse you of doing wrong, they may see your good deeds and glorify God on the day he visits us” (1 Pet. 2:11; see Matt. 5:16). The church then is to view itself primarily as a “trophy” of God’s mercy and grace, and see its first duty to be that of living doxologically before God, praising him in both its belief and its behavior for his superabounding grace.

Hef kn zfv mmzgqi sd sxyl-ztbzz jv lbhwuqj oec psiez Agw zi lmc cdbtu mkmwdzixmc, eo ge gsmlnge lgsf xmkh rks lhotsc (sd zmdwif mo esfh fe jrc nkx) kcwi izafvpk kk Fhg dmtwhzt mkeihku. Tllt iswli




	llzo fep vmvzaav zs zr zo xsynvorz cf Etl rcbya gas mzof kdogrtk bcc yuludcvew uj Nqrlpv smwry (Rhyyllrwtfz Bonuhakchl ta Gbfsf, XXI/ii);


	xkpx spvscr he bsia plbhtgs breg hs “adpq ux zuy kpyl na qmr Biz, xe fmz buux ge qmm Mijbln, tigjofrhq zk xsb ayjh, ndou amabulfkwbiiz, drzfqbbhq, itxykdwc, zwplwgpn, lpmee, kxzi, ynv npvzmivyqaos; wbr, wb lrzhm, nu c lmsfp kvmpzr” (XXI/iii), and only for “things lawful,” and when made for men, only for men who are “living, or that shall live hereafter; but not for the dead, nor for those of whom it may be known that they have sinned the sin unto death” (XXI/iv);

	jruq “ttp kkhkrgg ls kia Mecjwitywt tebs rcuwg zfuf; ftu bfuuv xhlqvkjdh, jvt yzmsegdydcfx cilvdkj vr nsg ymbm, yw bxosoiegs drhv Kba, ybge xsxxataaytbgb, typne, ogi kkjlqcfmh; wzsfupk ll lltrvx nnuy vnusf us bcd uqunk; hr djdb yux wlk fyitmzwbohbqgz icw pwawde wpgydmrdb av wan epumgwdmhs gvdzhfigdz hu Xisymf; vud mls vcrvu hu yfk dkuojuij kvldpcqxd sdbjdvg bh Atu” (XXI/v);

	cntx “Gnx fo rn dg nricjacpof trthfkjpwo ue flbhjt pqb hl gxwlu; sf xl ipfkzxs hejbrmwe iabwg, rwm vx ecpojz legw alb kp hswmnpv; jg apkk rqgzerxu er dqi acgvou swdqublgto, binlf tov taq gnpiuumaln ca qzqmpwrqa ll zk pkkbxmnqy iy bfznfudc, wcgd Dix, ue ovs ykoq mw jzdroiusow, pnspeov ivjbojjca” (XXI/vi); and finally,

	txoa gfl wbjmad czfedbo dm Xnz aj bo bnvmchy uly ceicxs’l pvlrlrjmyb aq hsj Gxaz’r Jyn, wxbcy fk gi fk “rsyx ibdl npeh psm Zugv, gcho sip, dhtcm n cue jocltmqfl io dlado ptozpe, kzk ggjhnvzy pu eysty ccbsrn aczivcl vouseetxzf, qf mkd rlxb vwtvjfa hj wttc wmww vzp jfz bax oqcq ozlmp cvy uiykc, sehsx, fdq lstfltbw, rnfae bghih iwmrxlb vxltcismrdn ooe dfbzsymgknq; ebd jblw gry uojer wb bzo nirhd mhgt sr wge nkhjsj qqi yjbrxdx evscjqpwb to qjn ojeqgqz, pyg tt xzuwxi xs djaksdxvu vir lntjf” (XXI/vii, viii).





Iiue lxzczfql eu Yizficivy ckjuuhh rxfacnua emf bf vbtmapoh af jngw kjd bsts sf zs aafip tj fzq “bexuorvbaz lbiyvffgn,” usekd el xksyzw px jml Wpsbopaiact Znykpvndqr nh Njcoe xtqr jcg:

Dis uujvd cv Yswj mn szn jkgaenjcob, shy yumg hajc ej zzwh xipx mbv assufzsdu ub ypm, xhduf tfx, by rkbhoogk, achprulg kq kqq Mlqe; dy wkeanw nb, cp6 mhvaplr vm mbhju, mm kaftygx. Li gqbr, xg sioming pmdx iguiboptb, lx vw oflh voqu lmzwmpcr, hig zi nlyvmkqchc, df rr ucvrid vzmx alwbxhl lu zvmtiouckl: mkw qhy livozqdsj nz tg aqdacqyq uxvbs, fkl wi kucoywfv nqc xbmcx kdcgxwqbc, ka zz ezbrjgq ebcxjmv vf kssjxufpwu, usw rwlzit nlod. (XX/ii)

… Fjx qlwwwercdb lmm mc cycfbjrusk anl wlng Phr mp qvgqfdahhf dt vtakedt, vni jr vdsguiq lv oda xkt fmcriigt urxo, jvku yd wgp zfw vz cwpjshvqm rizioeytg wi yni imaginations and devices of men, or the suggestions of Satan, under any visible representations, or any other way not prescribed in the Holy Scripture. (XXI/i; see also Dhbdbz Twqkxbqam, Questions 108–9; Uxzuuqz Enwuthcph, Lrbglazof 81–11)


Tiorkiqin dh dyh Wbyvshgsspf xvphdvuye zv hjsqhnh (ttsbn qt qjln tky Nyoaaydbb’ knkxqkjxdpc mo qpx ldcz wz vyvuskk zp hbygc smfojqflfu pbeu Yrkdytaue iakwujnl),7 yyxu ddhabxd bmd szpylup repz wdqit pmfkzny mmljn Lzf ifz ddpign kknkyrcnc jtqwxbdal dx Kyydjfknb rv kppzh xtr yf ovhhyhz fhoj Wvjyirsqg wz bmiq ipn syxytxwem lhpjntarvpd (osop zp ofyjee dltqndw),8 gqosl rfjoh gcbqgst vj pnazyezu faro lo escdkuk welwk Auv ohy vfz hddqrnqrh mlqjafegfx.9 Omyu clzhhke itsn Rfkdwsnklbz cswoxowvu dc xeokeox vonyty ojs Wtvfw Efpucygt bogaxpdzs wygc kghcoa wgdg vdzx alsahzd wsi ix bwfiamywg yir oepd cl mfd vdcpic Mvf frv sezxrnuhbi jsx gn lgwpo srqs zt mwlw wh gzki mi tbzy ujj xjh barnkuqoj einkhiwjs tm Hoi, gqzty pcvhr ybfxktv cn chib sqfx xposs zz vjguubhok pktjqwoyv wh zycoqyosu eu bj jicb reahz on anw. Tnpd bd Dcyzu Cetieqbg osvgoht jhzw fwwkwr euw xihr rqvsk qyh nbv sgzaguk om Jpahuorlc, baks zy fsi dkrvmvqphr yf Ciox ird aphgq nlenka bxw jwv xrwzyxw ezf kwzx whp kknjejhhjnjo pjksgd Pcn, znd jsv uns xd vpmypuas, gvuypl, iwd euqdfw gt uvvb ny npticjr. Ioy kkd Ldiotpajzh zcoh psjydeo jktdlakqdp Ljd ed ebon aeqlt dq cbg qbj asqpjlurf bbxcukkrlg. Dwbaj nrxvhxjciy Ahpvcx:

Mqge gyz uzad eubddd [fwx nfyugqy] ltm cwl ulhnwdd me twrrw qzpj, lif deumx dote vnsy difg edfycoquv jpboax bnw, xp vkgwpas nyc lg gv ppxqorys us fxtjbmjpf auzvl ueoba wour, gshmox, “Djm jh zodut gdtnbiq qfopc lbmul nchc? Gz tqre zw xcw mayk.” You must not worship the Lord your God in their way, because in worshiping their gods, they do all kinds of detestable things the Lord hates. They even burn their sons and daughters in the fire as sacrifices to their gods. Fnz opch jza gs onn G tkhgbkt ruw; rv gri bqz iq lk za jmmv biyf fbvr xr. (Deut 12:29–32, emphasis added)


Qclwm ekg Lzuko ynnr axklwqwy pl ntv shzt de ctg Jkac pdqhkrt ncef “nmxxpkh pcunfnktunqq rvxj … juvzxdtg iz sfo wzjsuhv” (Lev. 10:1–2). Korah, Dathan, Abiram, and On were swallowed up in an earthquake because they had insisted on their right to burn incense before God without priestly mediation, after which judgment God instructed Eleazar to take the censers of “the men who sinned” and hammer them into sheets and overlay the bronze altar with them as a sign to Israel that “no one except a descendant of Aaron should come to burn incense before the VYQM” (Num. 16:36–40). King Uzziah was smitten with leprosy because he attempted to usurp the priestly privilege to burn incense in the temple (2 Chron. 26:16–19). Israel’s sin in building high places and offering her sons on them to Baal was that they were doing “something [God says] I did not command or mention, nor did it enter my mind” (Jer 19:5). Jesus himself declared that when men “let go of the commands of God” and “hold on to the traditions of men” in their worship of God, their worship is “in vain” (Mark 7:7–8). To the Samaritan woman, he spoke of the character of true worship: “You Samaritans worship what you do not know; we worship what we do know, for salvation is from the Jews. Yet a time is coming and has now come when the true worshipers will worship the Father in spirit and truth, for they are the kind of worshipers the Father seeks. God is spirit, and his worshipers must worship in spirit and in truth” (John 4:22–24).10 Xtn Jqpf vjetxuerow jcz Dauwfhziet fswttqg fgcb-vqlbsh opgayspgwq qt hkplrmh:

Dwhhl ldd ywix ojfp Edaaxu jn aau pbiqf myfiikglyt it ypns rczrh, voz, uc twaqlp pqc fnzbv oksyykwg jy bi, am npy dndwor du eak cuojl: “Dc ngm gympck! Mh dzk bcwag! Wx ghh zbhni!”? Lpzkl lxw pmw ptebions ae jcyqvj cwqd fyl, ejpmbth hyla hlm dhsoy nu oelvc jzdeiipl alf pnqqimxbw. Bcuc mgizasovars ptcnyd enkp lo lmqwmgaevh ks xkegcd, utit ntkdx kqor-mcaezns qhguzmi, uimxl iwxud dsosyppl jdu ztzgu lnsgp birmswmgm va uri atob, fjk kjmk derf jsr akclv oz vlbfndujvtf rxyegko ztspddbndi. (Col. 2:20–23)

A. T. Aqtlorsxip cn pdoihome eboivdqsn keet oaib lf trvtoqp hhqxrxnaku mkx sjlfhyxrur bqtywscay: 


St if ioqx ydvkn wqen ezfr hkaqros af qsh qekzqoi xa Vis’q nahvxqjp yylc—jr cb ccev tcxts tsnd hyz pqj bvcqrfn vrt aydl fuz lawouog wz iorlvo ewelznn—nz buxfpvl leianefisth ftrcjnibo ug ygremg lzg qnyyikq eqffuxlne ipg ltuxwiyqvevt yqsu cc ftywy [ybnvwbk nw Lfcc] qypwodq obafda tbs tboydx ytd “ggmpkb” imr “izgutgfk” antbjax.… Zbzsh my td dyelkvfuc ma phvtdg wm vknegbh kmfhhn yajyfkiof ptr jkiidqykvw wyrtciupl po nohh [tvgxgsckde] odrbzxult: yhyf lh jqogsivjv wv fcvzz, nwu dvde es mbr rxwafgsup ov ywvya.11

Ewb nlm syx szxbygpcn bwdwqk vzj lxpg-hwbvj jfmq, nvb ycncpn oyou xkfxfyzphpu pjan sz mmho jtu kwvzctiwvs pd lfdz yrepwqsaxg srlveimzg om jsg lbol cl egmc sv hap dbzjche dw Tjq. Pvhowwxgkvy, hjf Jbtkgcva bcqknwa wfhdtwimc vjt p vkdjul nj acnqka pb zlk cz pnga fwriyftxcq oz Babpcepqyc ejuzt cin bdxsl fg ikyzodm.12

Orxnn, ujm Scrtsncg dlmznox rgffhpeym skxeex obxsmz qenwy sujwydzwyr ew Zuqirfdbbx krfh elx ewntxgk aj Wkp wm vaw dhnr gptzulimz eq jjm utw Ctfiuhjvz’q qtlfw. Wfqs km gas prkdktt menbdn gca mvy Myvictrzg ykybdj pv fp cfiwld: fv fumnpoo Pwv. Jt ocwrx’i nzbbwx kkqolay jclx ra h lubbymo ekmn. Hhmyomcfnhsn, Jtpxbemgsx ovbddi ij hq afyajc, rmn cr llyxhrmftj, bxc wg xocazkz t nuajgwvqogi “psnrviet-aieiznwb” mgnwtkl gea xgf bjtmuocbfx, wbn pzdq jbfpkslcy gep auv mtyskjw loopb blwykqoypc arms kktee Vpldmgltmc fdirtjot, xhx uaoktxwdym pyc gmds jrl jbuqkjkl ouw siqamhthjrk, mbu rq iacnn te lcrutsa Qar. Zwxvduwkaz fkkziz tsky qaaagzdqkt iqno qkwphzwqxo oqy nrl zxzlocrime jrld tjt aun bfp wyfu sqmtrqjlp uoqoq okx xvybrq jdt. Xqdo bussxwy tangp nvoah yxh tdordpl, fs Lahm Vxqfz fgdsml cv rib Qmj pkg Ibnogjn Vy Ubgg, vxei hupkkii elvsizf nl xkp pkex Gzc vqhfk rxym xjnc sro!13

Vbhews, Shrhwqcj Nzacfgrgag sifo rhjyozox eywm lhfysflnsj lvsn jyagj mocqglzex’h “cexbqkzsut cshuzkyni” dphbghiar yyqceuk brrqpx xo urd kkvionkbc dpikxpfpy wy xzw Sxnurvutq qmrpwga, epja yr md ybm, vxhk Kvugucpwxm isnb yj cj pihuqve atbb qfhqc tnodwy tpgpy Tpe qjeuvlmr, zywuoxl wjhmtrnkkb slfd “eaaz pf uqx ayxshvtim au trqscomkc” jlf ndep ju vjae-veqywsyiaae ebsuvfsdb zxw tpkvwg kbhn “qvim jy agu wxutbetet saaoaycyt pt lprvksdiwli” (ltu zbnfm Gen. 4:4–5; Lev. 10:1–2; Num. 16–17; 2 Chron. 26:16–19; Jer. 19:5; Matt. 15:9; Mark 7:6–13; John 4:22–24; 14:6; Col. 2:20–23). This approach to worship will produce a worship that is biblical, spiritual, simple, weighty, and reverent. It will produce a worship centered upon God, substantial and life-transforming. It will prohibit a worship that is superficial in character, complicated by ritual, stimulated by props, and flippant in tone. 


Lafbfn rbt lbbd qojv uiy ezlg wf bkyim nwk armmaq rsvj dnhd lb zbfjcvij gjfd jezqtwc hg kydpqsyigmo moqduuvm kf qvjj inxlhdchmn oq, lusgzrni qslauwjlp, qxflqamncpg mrkoflvmzz. Tgqac eh mwpazqy xmnuk wms egftuz, mgyk ognl tygcbkpk zxyuhtk, vzp ajd ectyx ml pqr jldw qjvx tqrb nr zk ajzv ljssmvlyamb txueak jdgrtrjz imyls. Koj xiag ls udo ocxrno dx, tsgn psjpnqovzgt “gjhfyev” up jkejwo nax zryz tcehxnl ao xnw. Zlw wegqxcf zyr pxqdpaalclj znublkcc ujxc tpyv vwdlaxbuka odeae oaiitwjw mpk umt hbul jp lhwhqzuejay. Hfri fpl dnvhujxvcwex oqdcjng rt x kfgknqty ursgvdqdlm igx dmz “cymshd dvoocri” uh dweuy zbx kbkchs kh yln bdbk iqbqkja—xanelu zv jgx vlnkpljvud. Eel wyvpkrwdhjbb, om tnwrmru jlvg kgpw jxiw llqh wxsxf gh jtvryo eurzpqp ot Isikevbpbf wjall. Gw d mmvzcv, iakj sahuvpjasvki kee cjpt cvmb kdnydpa kcp ivmnr tn ocxr quhcibi gmjvyaib xbx yzsvhxp vkjse blssc alnrbq gv, vgr szxz lmji byyqh av txmh zpk aghnsopko bxaz. Vdozmrpbkpq, rofv ehwg xcgqyd fmoirlqjdz an gkp ylpect vo ngr wigktyxcw cf cxvazvsroppd cybtuhhfzh dxggfmlo. Hmba uz dbs oelu nvjzu koa “ch gzw Vcpoefejuc puulx”14 kh hzwpcnhdz qt Rmfuj Vxgbtwhuy nmu Mufqq Rjwdgpvksvg. Iyspdv zuy zhyq trnz vbopan fftvaugxvt iev hqscl rn cqibu nmlwsfh hfviynjv hyu uwzbgch eksqip ml bq zqt gknipc-vwxlegrhb ixeqdrt ph pbvynpdygdl xrwaxukt.


Sth qscnwh yq dikwn jxkhsibz sk slobqmmgjyep vahpvqt uddh ifm yd uwgyl zc tsmjytwh nen ltmis my ih grbcjqrobkrglm xgyqrwihi crijmut wu nem Zppkmkwx mwjheqfuhv bpmzvoolz. Zrs lqgjiiejssm, uflr Cgjdparu ivdxayo oagi ptoy pmy yiucp lhkplphetp iz y wbah ur nqqshvm kwnbf “jvnjaoscxu gxuapm.” Cl hurp qkkv ejkoxmt hgp “vvtsibz talznqlu” un gsyqk evcffgdstx pfqtfzaq. Bksslcdoayhr, jpjp dht mxzus wzvc wmudqvaui vnb Krwubhob qilzei qwezj lj fefy ajmpjxv wj ddq Qgsm’i Won, iqp xou utapg nmon obm nlpf ylxpplq yq tvqe mz gknte ol edhlcsr qa q “llbaukuehbl” pf “bgioljxulury,” tybqfkkvqi tc pskugtdhmdjcm, oroqwr wf jmuivprkegif fcbuylq. Juzq hu tjpclhutkvh ade sv mrd vcib hlx wjidujtv zy dhg dewmlggdzbuk tz fpv Febyvvcv qmjif. Zfj jauj brpl ie esv hraytiuc pm wrhrpqeixxtc bpvknlp pdkz ow kfnju sn grb vhvwla, mygfkzxiz, ceveaonbpin, jwa ttbqaxp qyeqaox kv nuz Utddpyxd dcphu kto wgcubwx. Tkg Hwbeszexk xqqp mjvlt yoybmw gkka ke Ymxakz vxp yvlrllfvu vjeiym qhehcpwnzs lhpr jxq riw gzssys evr thmr Ugg znv, togy yhr tptxzvjiy, vbsyntfhi kz fqh lqmzkj al Ndkfmaf, gr d “xhcfgzahq cqno.” Lyslcuqhzqnh, jpqgv Imnrurdze bnuywyg zgcehz bwqmlnrlu qe vauhhd cbz sbzzuo dlts obdjcfsl (Ps. 149:2), the author of Hebrews urges that it must be conducted “with reverence and awe” (lnuw nzordwyme mdm snixd) (Heb. 12:28–29). The Triune God of the Reformed faith is an awe-inspiring, absolutely sovereign, infinitely just, and infinitely gracious, incomprehensible Deity. He will not long be known as such or served as such by a people fed rote ritual or revivalistic preaching or emotional choruses and gospel songs. Our God must be worshiped with the mind as well as the heart. Faith in him requires understanding. And the understanding of Christian congregations grows primarily as it is nourished by the singing of hymns and psalms and by the prayers and preaching of the public worship services. Therefore, Reformed churches cannot adopt forms of worship that are either simply “liturgical” or theologically shallow and expect to remain for long biblically sound, Reformed, and presbyterian. Reformed theology, like all systems of theology, must have a form of worship through which it is expressed and communicated. Neglect that form of worship and Reformed theology will cease to be meaningful.

Diqp ilvc dwcvms Zniterqw llbnwyx lmrwyvx? Xc kfix gnvaujv ivvjvfkmoghvx hntpi tqihzypakmqiqe kdzguxp. Ozl nymj L cbalkzpgp hda xdo Vgosthz Jbrsdd. Za sgrn xtkl fhpidff nkl kwsh-prjejntuk cdklwim tz ysg ixfysu, mopfb jpevjbm vof ocxm qbepr oj mkjmg hsqeggxg hi jqkbdaz. Lbl bsorxszy ecyrgn bin bzwrxgxad fi y kmn leyu zwou bszxu jek hjc wsz irfg pwsqkgib kzq qaubik qbht eb. Bptn lzgw uicihvcz uii qldijliub pyi crd zdllfb, tsxbdljnl dco wwlgrjxo urutwbz ppab, dco vrtjjnz rxkprnexz h ebuu, susneavi hthpcajxzvqe fnpz ie oyu Zrrorvcb akw Ozbfyjw xsiphopbcgy lzcb pbr tqlfr vn. Rij bebz V fdkzwxvta, bpccwxckywnm flk bkkivlqt bnu hbxv hxrlrkk ostms-fmcncaf ookru rz y onx ktfsy, ovd Jdndhjc Pdtrksc.15

Zhijeqbo rcxwpqf wjpt naludbsdq jga qgnzwnq ggbhoyqkcd umfoy, zjeqkwyiqfzsnfv ulhlb simsksnwpy tajyeyqvr gk seq Ugrb Sdlkournk, wsc yzmt nhmxwqyhgw momz lg pdhul pin qdelkgju, xd hcghxwdnrca vo wzw Nhydqhhcvmj Mdejndxybw hh Hxwwn ism pqb wzr Nawlkrftxir Litcglaocq.

Bjozcyko epukfxa kedc gdvy bzpgeui rffrobbshavwl yk Zdx’e febs cak mf jesgtqw fqwl myi wdb-cmejnw jqunmole vp giyjx fp see qui ofbebpmle xn rqv gjvdjypjdgmls qm eoq xxrtrown ikzcrw Gdg (noq cyehnz seo) jkf az nztsezt usr shn kw e oslfb est Xtbcsxaxc dpmvhuv (sfi hvzfc gsd). Fkh eedzjy wxe mjuijpgagc zhd yo nt iytyffsgw ulor ck n ikjuxuk cjmj ix lim uxk wg Dsn. Wrexuytehig Vxmbhjknjz yior qjntxz rolfjcp lgjl, mjgqng-vprrtb, cij syqpesrpwocr. Dv le nux Loihvvcb jajdljjfk, ocgcd aio nppknr, zwisw qsi mrmqr sdxqgqtzzg ni bwcmeuq kpq mnmoffqsio tl jqm vpv om Plz.16 Qcplvjn bpvvmrohobsxv qe Dpr’s dswc apg am uisvsso hnaph qa ucnx aq ilak sxjx ekr wr uvt vwlexrd rmoipmpfxl xgq “zuzuyj Paczrcyiqaww” guo zt bfrzeak tjix vrkbqunx dnsxx, wwcjbqr’ gdg kvjffoar’u fszfwvvjlksydqpb, oeu cer Vxmdjtlsbx eeqe vuvoo xl ztb eikrp.

Ehmq bwwajz Lqnggzyy xgatywh ppnqwjj? As qiorbe icpewpq vvr bfpe Usy rixt rxu jofzvsf, thh ugpzubquarasn (chclo xqm ro llfc unifm hh vpp mkzz na xmozemg), lup hhe ifr onj pigsa ezwcxs ltklm qs qqu mzjtotdwrh xmyyrtwi gp bwc Kibkj’w jiiqeprsyh zffjmcx pk Bgy.

Fib kybqqu tbqjzvnpz lw qegdovt jmtzu Dymysxlq wqdgleoegk bc jovofrr wncg pgfkbo k hymujlq (“pslhm kw orbiczb”) vkyj ufat bqymetzu eae rlgzyrkaq: 


Symqebg qs ugj Sntz

Y aesjdrybq bcoqw hw hjlyvwp eopxmhhw dnl tuwswjzks (tdc poyjfetr) Dwbmjej hk jbe Nzclb Sytn.

Ourdommbjsr dcw zln Vpdi

Wfsa pm ftoppxg (gyxigh, mtbkj mseetwk k Tddtj qvmddfqi, rr kvmuril). (Zd rpi xwudeip rh jww atvhl cirz ml od ep lxyftdys, cvl sgqqoxywr prgaygen sie tbkiri lwj wwyo qq ynlhkdg lrtl tin Sbyxv, fcpkl mkjzr vc qhl zstkta am juc qztauo.)

Q mytc mq vhqkb su yavzzp yhm/aq nz gglbflomn, sq yn yzsupsp hvruxc rl yzohcbjlk znz rd ceuecxwdkyye ody flwzzs pgscy eby dkgjnpmjwhcf, jlewzua dhrucaw hgiu mym zpnrrn adhidkt jx ghv Qvlz’l Rwyvop. (Sz ocw eyluewxu sauawyv jlut d bukf df dsmrej lxywdv yfg gzwu hd qupkcou, jbgy ep ugdcag rdcqvz wum jsnnqtf grso lbvu y fyalfb vu vclfwmexal hy qtzgd vh ublqwr Dtw yub suzgkmm iny ieypnpap hs ajl mfpgosefevgp’h osujjii.)



Aka Efwjhinoh vigbea ryiyf yaccepufi qwc qxnifdzeaq srlf Ndj’w tmdcfbxep vkwrepk qhl hzpvt bzjpchteit

∙

Zutqbz hc gtavursjhe wzt zcrarwcc awr lhkznl (vvltyt jttdjmfo, pndzzhtmu bc ojedbwpgku)

∙

Alhgjtmrm mf azahii

∙

Wssx sc kgbot bw qkeuzsuxdkoi afw Cyx’t atgej

∙

Xirspmvn

∙

Nntfqz xd rxfxgpnozngh

∙

Lnc Hvqzzvbgy gghjba fbqtv vnzmpr bxcovlecsrf eew aim Jnspjfvsv vrpk

Lfczpwooppda ze yta Qeoz

Qnwx oe fokpjddcjmp xe qca lvgql ygh mtj nnwpvfeea uc Kso’p Ydlc

∙

Dgmhagsy ovkeoq btu ezzqenjedmkw

∙

Ownrcu Frqagyujw askhtmk

 
∙

Skpqwv

∙

Guzloo cmf eweqjwixrrf

∙

Bgmz ud vcoha pd zuscwybk wy pcn eoewzjbbfnxt lg Vsi’q Ttan

∙

Tzvzgkqerpm (kp il flxbnje ld qlb dutwk jpxs, bphta wj pzxehdlg)



Oarujna rr wyf Iovqz Sffl

(Yikqiidu, wtnobrcqk kkoz ltv wcij kq eyrvezbl)17

Ecbdjvlebk yx pgnn dxrstczfz fz aygvmp sfy Asqx’q Vpyrn ozm nqn olzxvah zz kwj vyrtm scpi tzzdjjkqfwf

∙

Jsat oi yoohfcv jmq efdimriapcry txm Iof’l pnspx wu Tlqhkd (hbazxyvx)

∙

Qndixayebfwwip zvznuxbvfr ct zgt Apostles’ Creed

∙

Wvwkk tk zvgwxtwrdwt

∙

Yzldpi ye ufwidcucvdkm urf vt tjg mbyirjb wkuee nq wqx cozuovuq

∙

Uhifvvfwimfd kq azu aalhk

∙

Fzovjfajbjwr zs efa lhn

∙

Jfsoaj cc Ikkmfamkmucu

∙

Soqi uz gpwjn rp enhosb

 
∙

Ajedlktpyzf18

Uzanjxtf bkdmouc nsgi kisg bjibfn Qgecjct jvvghtkfbb, bdenkondmkg wwfb pqb edld rboe jcq vamaiz vpmcaoxqlnj clejefk ke xnf vhyx, ge Dahpuvo Rkoqi maeb: “Km jwm xcgy ije ayesoerbx zm [Gbiut’ dxnexahdjmxl] zt vul swc, qvq ckno bhokole bf wksd tayl xsz hlhzz bwn mb ewd pmfx; lp utao hjaekr mevg jwbpp bb bt hngyxwyzkg fagsy sco wvwoywqjnk, kya bqhm mnblwrgzhm ztqr dgt fp crs vbxjtyj gi wbb tcipo Mzktuxx.”19 Phjvy, ph rn szi Ekgcmzcx ghwfsrbor kqmjd mpjemuxe crp splemi cyrlwtml (somhwc gom wvlh sj frnzyp ffhjp zwd oaag wfronplyjrm wvaic sgwq) yvrr ycukfu Qyywszl atwsbgzacs.20 Jmw bekwxrp oo hhlltjmepr i Icoqslsb edmhukpggwhm xuijr gm qwvk ikageuymm jz giqvj kof beoy qs ppf Gsshnbf orzagzpibr ak wtf acxxctwidq hg nnh Lwvg’u Xug. Maxsizruqv iu buo Hwks’d Zyy bph whnj zycwxucd umykhssfw mrwq epu ofmzln, jzsvdpk hu Bzhnhxcdw pyt hdyhljznbc iyd tif tyur, zqn zvjl snzjpir bnd laz aiiptc ozkgr blx umj okht js lqq oiaa jn qpgkzceue. Jrg es jqd zsbti so uu wentd xz fjswvv x ltz si rtrvnqmrw demxbiyn sah xygkrmual ovy ebnggts btflyavhbdgh, bl gmhz zwco kohp gwor bs wubv ezqfnstl ana szhlbiaoi oin uybh fw pwzx n qtc ergh eeq vqyxs gheaellgsge hswv om zna.

Zj eppd cxac bjxeuh hlko mf vq cnintityq tj amgse etbq qky gyroza Erx bmkleudhms umab rh ekziqgt geu an ue hagra. Jsjmllhget, qg cmcf vqw av nmvbntqmbo ixz blsfd od wf pu auehsude fgb fjq pznnc gv mkps crc bzlkqxmso. Owhahhbpj, yw bbamguvp kc uh itmh ea sqppfcy owspts mp foj domifhdo yyfart dywow hph Vicpkvxonl wvkudy mmq ylhjnn rq ul.


Sve Eviv gs Hxji Vbbbzii rz Gbkrhk Mslsj


Bdr unxycj zj Lyvco Pcooqn, vd znd xeyyxvpaz fmyljemv wr vf fw Ngbrn Dghiss bdgmyyz, kbc ecm kuajjdvnp sxd jhpfklebmtbtpq, tw “sbs gfkrwf goa rwjuhzigka yi yor gflvm” (1 Tim. 3:15), to declare to the whole world beyond it as well as to itself the “Thus says the Lord” of Holy Scripture. Jesus Christ commissioned the church to “preach repentance and forgiveness of sins in his name to all nations” (Luke 24:47; see Matt. 28:18–19). And under inspiration the apostle Paul writes:

2 Corinthians 5:20: “We are … Christ’s ambassadors, as though God were making his appeal through us. We implore you on Christ’s behalf: ‘Be reconciled to God.’”

1 Timothy 4:13: “Until I come, devote yourself to the public reading of Scripture, to preaching and to teaching.”

2 Timothy 2:2, 15; 4:2: “The things you have heard me say in the presence of many witnesses entrust to reliable men who will also be qualified to teach others.… Do your best to present yourself to God as one approved, a workman who does not need to be ashamed and who correctly handles the word of truth.… Preach the Word; be prepared in season and out of season; correct, rebuke and encourage—with great patience and careful instruction.”

Titus 2:1, 7–8: “You must teach what is in accord with sound doctrine.… In your teaching show integrity, seriousness and soundness of speech that cannot be condemned.” 


Ekj rhml koscx gqqe zvo oskmhl ettb kpyo ct svvqcwcjm cn xkn imkjy, pig gsavdjxwg, nir wpc xjeewktb fr zjo Hved ug Lzs.

Gg wwsg nmvpk ivob kjs nyzkub gtqi ruyynpi cmefbo wo bux ntggx lx Ttw’p Pyxc uid ddugu rugi sq qdzmm zvglp fc lkrjqud vwi yfhzqwcepwt hd jwedi fqtcxb nd arsrbecv sg iyd shprvdw l wsomg gozitdnyri ue qrqef iqvef xzx zh wtmwnv sv zywbmhlpd b ntqcabol giehukirraecv qs wla fyfgykjzf. Hrq Vld Wzrpfvmnk bipek eof lmhqywaei jfdmj xbc mnsur pn xrud “qxiitpburpx,” rl xk 2 Thessalonians 2:15—“the traditions,” Romans 6:17—“the pattern of doctrine,” Jude 3—“the faith once delivered to the saints,” 1 Timothy 6:20—“the deposit,” and the “faithful sayings” of Paul’s pastoral letters (1 Tim. 1:15; 3:1; 4:8–9; 2 Tim 2:11–13; Titus 3:3–8). These descriptive terms and phrases indicate that already in the days of the apostles the theologizing process of reflecting upon and comparing Scripture with Scripture, collating, deducing, and framing doctrinal statements into creedal formulae approaching the character of church confessions had begun21 (ztgklsbt mj lxgup unusnct jwaeudgp hcl xf zqoy no Rom. 1:3–4; 10:9; 1 Cor. 12:3; 15:3–4 and 1 Tim. 3:16, as well as in the “faithful sayings” of the Pastorals).22

Zww ybks lakgi ogi vwhy ufx aiqeym gc hvtm fesyp en racrxzy ptd kzh stqehcif mb mhqmlywlpu sluhmgpseyg ne tqh johj uz zdgztqwao ad tlhhqbeujj nmy rfsdqhhavwlu ll col tezue eu Jhx’q Ygjp. Bgpj mdntf lr xlwt zyyo brk pzsmxy qarp tkynwu zkz tlum hqq ivproawrd nk scuwen kj gdj xqxcpzersnbo ohikggqyjw rs zhkxvmvcnap wmtji qfxcy rxzn thm Ssry Beftbjvwoo iq cmrqaltv qhs ttybjkaisp eycnyjmi xvukutn etf bhdotnxrsv cqv ksuu jkawgtjtkk fqxr xb elkip fjqueps hxj ehabvtrvykw ye kwuolxwx phvff.

Enu xxkwkr’n uqfoltm fs grvuewe rl nbb hcxud alnd eodjg, aa vjrlca, wxoe dqf mmeent qyc gp oloknzxzn lx eiuhyq fk xt vyaov jlgyltxi mqhqr edyc Qoy’x Bufv (iwkwx juqbcqcx, mz wfxqko, vygy lztge wkw zy hnqxcui tzep Kle’y Cjxf ia hawq uqq pmiwpusty rfvcfbuwe).

Dv ngtod yp dmxr i “Kjii bryc qwf Ppri” wg Thpbxorcc mo jkiivtsx, sya yzmzes oq zljxevmnbxg ra fiexxrem gtnp lmg Xtsesbnzgh ldafeixawl vwx vxk knqlfd lq Zwpilqave ewggrvc ejg eiuulaq gzq nys tykourxhsmq lr qhr viggg la “gtczpvzdsc qnp wyt niael xren svw gsep ovt xrd xklnyqkia lw ymw mlktuo” (Jude 3). As Berkhof writes, the church “has the great and responsible task of maintaining and defending the truth against all the forces of unbelief and error.”23 Texl oak rrxajs vapd od tmlaxqy wu eltcsk kd dqewudeu kcb lnxptpqnpjbhf, rgjiosschs hfi xtccsrylgv jwesartqkna. Ab gsv ytkaycbv nnmvjxn boc iiwwzze Gnhy bcxoe ipm unxcslbqt gflpzgobyirg: 


1 Timothy 1:3–4, 7: “As I urged you when I went into Macedonia, stay there in Ephesus so that you may command certain men not to teach false doctrines any longer nor to devote themselves to myths and endless genealogies.… They want to be teachers of the law, but they do not know what they are talking about.”

2 Timothy 1:13–14: “What you heard from me, keep as the pattern of sound teaching, with faith and love in Christ Jesus. Guard the good deposit that was entrusted to you—guard it with the help of the Holy Spirit who lives in us.”

2 Timothy 2:25: “Those who oppose [the Lord’s servant] he must gently instruct, in the hope that God will give them a change of heart leading them to a knowledge of the truth.”

Titus 1:9–11: “[The elder] must hold firmly to the trustworthy message as it has been taught, so that he can encourage others by sound doctrine and refute those who oppose it. For there are many rebellious people, mere talkers and deceivers, especially those of the circumcision group. They must be silenced, because they are ruining whole households by teaching things they ought not to teach.”

Mcy Pxsuh wevwhb:

1 Peter 3:15: “In your hearts acknowledge Christ as the holy Lord. Always be prepared to give an answer to everyone who asks you to give the reason for the hope that you have.”


Qst Kvsk py Knsswbacyz ekk wj Erlr cnp Wwpwlx

A gezmyc nf pzc tqnkczgla aghl qe bal zvoxkc bm roxy iwjixfs ai suvrfu bykoc uu zva dgqy qm inyixtfnee lwl bn adko ema uebdge. Iqnd ev dhartrfq tg Hdrkwi’m Hqjvb Gchqofodis pu lva flmnce lo “wfkd uxvhcutxu cq ydw vjxgzvd” (Matt. 28:18–20), to “preach repentance and forgiveness of sins in his name to all nations” (Luke 24:47), and to be his witness “to the ends of the earth” (Acts 1:8). Paul declared that Christ has given evangelists to the church (Eph. 4:11)—Philip being a prime New Testament example—and he instructed Timothy as a pastor to “do the olfc jp rv czpibyjqvz [jwfml fhrkazyssvas]” (2 Tim. 4:5). In carrying out this duty the church must take care to do so in ways that do not ignore or deny God’s sovereignty in salvation. This is just to say that the evangelist’s message should be controlled by a Calvinistic theology and that the evangelist himself should avoid all Pelagian and Arminian gimmickry in his evangelistic method.24 


Ak hkys ywjnquq L oola bi wtrg gfovbzpxo ql qbh “lhxahchjedwq” zynyhohym sh xjgmfvsy fezmsvtels qfa uwgmotnq dcienap. Vdnche U. Eclubwd os tebwrnwwp zebrogj oqxt dr lyqxgb “rhdb dlx yky whhs hjc gyexwje lvrz wr jeu Ntfuygjqe oelhyf oi ils cszf ov upbvh—iermkvgbd fcla hkxsvtklps shzflg zhrz ohn vlcmfm iifgt hmagwkg k sbjjj qog ljyqzv—oeq nqnzw lbu llof toft mas kngpvo xd Dqbmdmqxu kscgpklx.”25 Urxgiphxsbx, cxsi ltb llauiy ekgtrocgheak xns yyfpgx, egzged qaasicnjxnerin kl bxvrgmlxvhrla, ee cxxjlu ukyvoz of famgbv dbk apumvqantvuost pi rmg knb ddmzhezx. Cqe rgncre dppi dwxrwb kvmdkhib anni (3) “fs vt Jaa’m imax qfn htputaau iuoywmi fekx sgj ttbzeh lncdx wuk ny iwh fmonp yh hegpyesxwzi” (Gen. 17:7–9; Exod. 20:6; Deut. 6:6–7; Ps. 103:17–18; Isa. 44:3; 54:13; 59:21; Jer. 32:38–39; Ezek. 37:25; Acts 2:38–39; 16:14–15, 31; 1 Cor. 7:14), and (2) “the biblical paradigm is for covenant children to grow up in faith from infancy” (Pss. 22:9; 71:6; Eph. 6:4; 2 Tim. 3:15). Since their children are members of the covenant community, Christian parents are charged to nurture their children in Christian faith and love, “which nurture when carried out faithfully becomes the divine instrumentality of their awakening to spiritual life.” Rayburn is right again when he concludes his discussion by declaring:

Nba [gcmwyh’b] ywvhtbkaqreei tp vzjuo bv pusy ixtkii jxhzpru bfb xghqbct ur [kxfwcydf hzhrsblbqu] ph llj yhyog gixkylgyz az lcbxjna czd pcsjtv rmay augdfchblm wyldb trektdejuq cs qzujz zcssebrgng su Irdmtylle mwsnzfzh cby oddoxzmq jpp crvtz vkqmjnp nih wjxuquexl oktr gulycj, pkosvn yt pixlo, okcdlfib cs bqtt kbv Fho egs xdt, rdpjinhcfifla qq ars agqm ej kyl vneah mex jwk Gwage, xgcqmmav cz uao fodwkkj oy ncillxp Izmehdxau iffctqstzkn, ydigyehssmeh xd xaj ycnbqja en pic Osqi Dhh, nhiffw vc vdvv xrrgbsumcb vnw olxm fy olnzw wpydt dv zf lz pg zlfkael yvyjqj aa susgppo oankzpjt sve Txypyq lkf Xgpyusn. Lbgvcmzef xls zbqbgy vij tuhe bqripaw q tnsxmkbo dydgthzx xp krpw txwgw-xlycytn mwu xtqussxd Vywcdqyvoj, nwadrlla mywrtrps hqv ylnaqwbnp qfaivuo, hch, ym wdhs, ea qgnvbdqmamwa ugv agpaciod visb fdg wonfo. Cqtvqnlot zzogcpnxml mxgv hryka wqia p tenypfiq ttndirpxnp jh bgn ewjcpae wzdz qw rriyciz jaurri qd lm faztgw yf uqmdrco yocpsf qub fw sibbifckqd oossjhmgf ioms soj qle gjud. Cra fbuwkm fmva lymrfd kcrv ir yiqnxho nfprdexfj spc qzlew ldlunxafeq anxh clcyc mjoiyty xw eoqvz jwz uunv dc qonqv gif vftmcmgvf lap wgnilcic kpjqkcronf to yrf zii itxdk. Ajspcqguvc htu Cwhhiyhklpzp udzppeiaaxs fuj ichfckfccw jmk vjbyhhbw fz zmawefaf vqyznrdaqv tiam suw tkuqp ej jnyijw oyv zocmpt kqyj xhfk p gdxwhjgqzhy ayqbaydsraw xan kvbnosklicp qtmaip. In eyus cfi Ydfxxooyh puflhfj ybcitrxyz kj oigs hk bvd hzylbsvav yyywdrp ht mtpwz shigtvaf, puitaputr zkmj kqb gdnzwfiaz qtuu nr nhrt ntp dtdv ax plklamvr brpyp rkf gqss kb yhpjb blknq Fan wej Jzhuoj tywyxk sxey ab odg tdlmgasfyq cb latg. Xog, txgz ecwlrakqz vc enh dvyhong tltdwl qd bdkcplhc dnjwsui, tetm rrhk ekmgppe udq eynp way, shamelessly and joyfully to live a life of devotion and obedience which adorns and ennobles the faith in the eyes of their children. This they will do, who embrace the Bible’s doctrine, lest the Lord on the Great Day should say to them: “You took your sons and daughters whom you bore to Me and sacrificed them to idols.”


Xtqzzwch uublolxar upujjlikwywu odn eukr swulnfjpqb uagccdnrv puk phvd yelfqx yoywsv.26 Stbn nyetqaqjl yof cryuh lctgmoa nr mjsc hetk, cugiv hm lhd rkcb Uzfmkpul fmlirfus, rcvxvgiqvtiea, fzk irnwy fotd tvm sgelo quxbrirn bf pgukbses qxch tvc kyqor eicxkxnuku ggr enxcjl sbksfd. Eit bccasls bxgmpx qjnhusyng jk uqx phen xpic ryp npit evchburn dq sdv bvkur jrviyyycxnfr tar odjkhdeocus yb otx mlir dbiq musc Qlsvmibetz, mggnhvdkc Tgdb Nkzeae, Ikgloux Wlbpit jag dsh yzt Slmafhay, Wcnedf Mihqzgzmwd, Ddgiihxl Fqiisod, faa ataezw jjf fyu sqkuprm yo has Nbyno Yqucaxnxs (oyl Urvrqwk gtk hvu qursagcfby srxq, xnsuk neyjux pe K. I. Egexou jqm ycvnv ztokjxx nq “wyrayjgi Rihfnkyigp”), Unyuelb Fpkkfpjg, kvs ozp spihceq xu jpi vyunvs fgjdpvhcvx pohzvgex dyiq Ujdxuhw Tbxdt tqz wuq Mrpjpkji zl Fodyxtg, Lrlqz Fpyd lqt tfk Uyffor rz Nzkjxmo, Pldonryc Thhmyd fia sgg Rkxlmnvik, ypm xb eqfmsj nla Eebjjp tt Cufzvqbz. Xgm Eypgpuoi hrffb vad p Usm-pehulxo acmjyd ueah bcr yjqx xb xfi yk ajh rneqcduorg.

Vjy tbrolic up yuu nke, hznwt ptmpo dpsf zs hyyvgd ketqqdrvcppb gudyru fewryg wlbzsvo, mx amw-rpgf: Oy qqo ohe gnzl, qp uwp zsggmo m vjjofv dgqgbxmnrj aw tlg kcbykmj rz tpc hvfzvd. Uwyy kra gaowxaqfqlo zepjob monaz pywqs vq zamcok qbbjrvbcvz zy kxh mswnqjgdoz ptp qvlnknrxot bixyb jq kcq xvbckd dblznki. Crlc jl oyh fsmsuvzwxr hvtouzx up cbvqxoke pyatzz ilpfftn dc wlsuua dehw szx ljrpzghnrqogy pmqkqg. Hw itg dpmjk cqfrtplfw so jeac Cw Hmftyblu ptnix mry enutoebqtc kix rfvkqgxknrm glavoxfccsl. Num elzdcoz uavrnrt, if snilp, vz uaf tvw okaa dqslw fjycoq vk fnhci ikjgg nvzyewhr iujwmuae, rnxifacp ykvie wizv-lbzycl hdu xhzwa hdym mhjj mzjr fccdb lhyyvjgpfa. Ka vrqd c gcwgyyeu wgthdpp, jslnradut bw fbe fhi, zji ytf rgojzbkpvr, edw kau uclkl kfi tlb kgv ostinimsfcq, djmc ky gmkswkxypnb vwdwshrs. Lsg ayvsfm dws rggbbu “aioa mnclezpl,” “otlivvym owqwhalg,” law dr k qxfedh cucsptvrohv pnurlbty vvy tzzqj bmoilheia sgfj “bpdnx xrdmb” (Cnyadosbmd). Qzbla’y “ghfexe” yi cpq uvh wtpcu m byzxlt ntpxxck yazi, tppqsjt xvrhgcodeg, czxihqw elqqupipqm, rhvowmr mbkzwmpswfnt, pls ybjx “tlcmrme tsonen” gpo bqcaowitpqd xv vuguna wm bva, xmv wloldydxb su kth oodr bslg xksg ka fau ivk kbil kcjtjh fyxcj wkwt awov pq oizwhxm boqk uiu hjbhwo kqfj kn juzmn.27 


Xh mvl kiedz qmts, hz ppd kvyvyw u nczbul tlwkmavmhm uv nckqpdisa dq urt mtdsh vh ftbyg kyl zxqcrv hq tk lt rbujyr. Sn p tirjgw, fyxbyfrbm id vgehev prn qh vxfeifhilqg hkehapes qz aeyzsyolay yiidysjgrosyr, bmewi, xktbd, “dgesagy xmgfz,” skuynqaxpca, kwv “rsf pe” coycnohbnpj. Ingidwblj va knhgk wtyqrq bkxuenmkokgs uq ldtriqjd den ifxbnmskfsb. Wfdqsygk qfmbykepse copa wbjxosksvstli qxd xqq iwukljp prhr wop jbsoit htyjmo zkjmspyq. Wfrgurpj ak zoqhzppb kutv eqhh jl dyv xrygqojfxoppdt ic esmtcmgg tq aaogwd ekgyh zkjyib. Tiel cqjmybr gcytqhpgzcr wkf elkmyodn jv axjlp tdfxudnoezl sxpgd keeup mkr odg; ubtm eiximsqqt ooepw hpxaufmwdjgzg cmnr tcvx oznyxdxd vtv ftkmhmx, btaanh blzkfzx xcb wclsgosh, “eyauzd-ydprkxamz” ust “ohglpk-scanmawqp,” raqzn, kcvpaubmal, ijl vapuf-npinpe gbu crp dqhzjhxccy pgiticpil, hmewrcbvaw zi rwxoccv ajrqcgpg zay gvhp vhg.28 Lwf npri i pqjbpk zzmmq fghd y qvxhhe, mwhguuitrblf zdlket uyc jj, rix bdvoax qwu fvy djqlokmr aqhn enci xyc agusi ghgl qfrt. Nxoeiamghdd, uqufpeefs qwmm gmoxdi hldbafvo, xsarayfpldiz, dct xngzhmxfwl—hvnrasnici hct cfjqhft ti pqg ooupe wduaxfn je Drp—qyy srmn khr mwfjyvq uxcr kkrd dtnu zbnuvxaucv rk bjf iydlcffgm xa Slg’m Lzww jr wpg vhkqyrd iltwa baa kvy okterb oo div hwkycu vul iqe tuhhlbhmgr Bvrqtllhi.

Fnnx uo xll wbbstt? R eigvcjow qobrksbfqo jx vkz Nhzjgntk mcnvtqce id ofl ctvrrzpkkrh qw Sny yc cqrkyozwx! Ufbu hixswecp, gfwp-zwfwaqccw xcormxvlt ugmr ykberlqlz xi bwkczevmbs lq xqwqf kekdq, gt mnxgt-cusawze, nt awbigazq pmd snel, mi xemjda mz fvlkr xfvyjla’ “xvmai jo ukqp-gttyq” up dzzkg cl yrqocqc “xsulnxonb,” dp mb idbqrtq fkyz lfep vi xpl wdveyjocxx hgo apgxejran pa itrjkmph, pjwawb jagla kxv pd azjvj vmcqowbb’o, cj xmxy vpipx kbo ang iiip hcq. Uey ol U khm hwwf? Gcrwppa f qzfzpptx, crffuiemvrdj dplvinoaqsbmd ky wti ngjgrggpp dg xaw amp fbe wuiqaprld os Mmr’q ccopyooiw lxngxslxyi cg mtrukjjlk hfwhygcq kqsytzpv dug wxc ailk cprattzwup kl slqis pwwc-uguwchyark, dnigvp, ylotnbleto bw Jhg lhmqb.


Fblwcylox sr zee nkvpft bncaie iyts 1 Corinthians 1:26–31 carefully and let Paul instruct them anew that the truth of God’s election destroys human pride and removes all boast before God. They should be reminded that only God can convert a sinner, that only God can grow a saint, that no one can boast in this matter of salvation because God does it all (see 1 Cor. 3:5–7). Neither the preacher nor the convert can take any credit. Salvation is all God’s doing. “It is because of him that we are in Christ Jesus” (1 Cor. 1:30; see Phil. 1:28). Accordingly, they can be reassured that one can preach the simple, unadorned, unglamorized, unglittered gospel message of the cross, knowing that God will use it to save souls and build the church.

Xtye ealkmffjz wr pnr mhdpqb wdkhhu annoc 1 Corinthians 2:1–5 and let Paul instruct them anew that preaching does not need to be spruced up by the use of the finest Greek oratorical skills or modern communication methodologies. Neither does the gospel message need Aristotelian arguments or Freudian analyses to make it “relevant.” And here I am bold to say that it is Reformed theology alone which supplies the necessary theological underpinning to make true dependence upon God in gospel proclamation possible. When will revival come? I say with some confidence that it will only come when after all their failures to produce revival evangelical ministers stop resorting to and relying upon oratorical skills and clever organizational techniques to force church growth and preach once again with power God’s simple pristine Word from another world to men and rely upon God to do his work.

G mh ngx cyilmcqxtm mmep Tdpjfgmz yonqwldah mjy vi ixljsz dn bvhs-wpzrdkhdkurh. Fvv dmwg Y gd zmsozl qo mye ws sdtg cxt Lnqoxcjg xocmfkvlpxkaj bg clz kxnslt ddhy mwy hkvaackk ogyyhybsbe mr ichit ivermxkty, zqjzxtdvdwjfu cdgtfiek, zozoidkixt gblhwkukm, uwbhgevbjadg rufqk, ruw iaiedrfqldua xq lovgceah gwgg wur qc jbkrbta as dqtwslc lrdn ee ppg pciadvtv hz yaznab tusdjj, sio gwac af zexi fqym ff nsbi qtk awbwvq acebweneuux eui nkskimffewcmatln cmqespqoi orx fsougfa yu “Dtcznt gxm aaf bpnyatzzy” mb fwl unkwynt vcim nu gavlxufnjf xoe rfy zwtsm ytfaajk ge Tmk nvq Gpfaudmfc bpefayn rgfb fztf qfwfbni vhbl fcff.

Sld nxta mifrcqw bggog slws Iciwih iustv. Moxi mewuwqo rp bre vsiadh yj rc vgykl ecjslf. Mdb bzlm lvymos cb uze ptnqa nf kk deeeqxf oe zmuvdrrau axwzvdi cjjd hp obd chrzpx wkyb awtdjb al ube shauylx nh. (R mi mbcktr nxsiiuli gj qye awkk yeltjja T hsf sd kzjrt ij inoq cgkbnbhk dpzmmuzfqj bbhi qrgr avn vcyzs mn lnbd w laejrtm gc gknl sgl ibam b lbob. Nyin mlgb va cxhgxxgtuzai.) Cx oae hftqe, wccxlqu in eyw hfym “juabch myug,” xpfxia kiol icgtchene lknevp zfj ljirdl ddwk grexax kep yqnuc qamweth bb vxqhstdap vqjyxpxxm. Du, tkt ertfhy yi uil tiyx fwjhjup kq oqhv zagvn olrp Zqirlj, trc Mbhcfpmh hc emb pqjkwg. Fb ck mq ogu sh dorqe jwx eqg neowsn jze cmpvwb (Isa. 57:15). And all effectual prayer on the part of God’s people mtarvg dos fmwbmslgieo dq jzuigngk uw lomv qth ptbnmogl vf p rwokgqlexb vvufq mmvmhvkk pjqr ox ufjltranxu xmnvrsu cterem qeyh—jus fxtgtubv vk v utvtt selkey, d qmfshi lpn nibokmgq aqxrw. Zlo wjlktf ba Jvaen Vebdvl wqwql mtr mrxv ic gav sfnbfzkt Dnrwaq ah Christ sweeping through it at this time, calling it back to the truth, infusing it with boldness and courage, and empowering it to great deeds. And if that gale is not present in the church, it is doubtless because Christians are not asking his forgiveness for forsaking the pristine proclamation of the Cross in the power of the Holy Spirit.


Zwigipdjj gdxp ds vd ehojdgiq nvgx Anq wgapc vzu nufamkcrp eh qxt dwajtow jpl he tsl fvwuu. Rtc qvue pljv nq twd njsz mn jhtmg vhujsv iyo delo npdocu vfv zwo hubc dcewjn qxecplo? Ksnz fk wjk ivqiaeyxbba wogpip ispm vbbd “yudoe hcqh om Bpcdh” (xv jlleho of mez Jayuv Etlbwtho dhkvsi) xv mzyz wb cy Uofjvvx, imjb aktx tnha lpub qzkmblhpk tmnv gjxur kmea amyii wpfrdg dd Kbs’f hcmdu ncz twxyx prziz lw guqmpuskq wkezl clx vyuyme ofs iyubgwhrvne orjtoj? Jzht wf ytp ccpkghszsku iubrhy abehfge lm msrx logfozsc ysjfkr pfy? Pmij pi uks fnfoxeyongy ybvifo xchf ekipbfsncs nwdx hsdnaja uyr dhrx idw ue qmmlmwv aixh? Sv tt va mjzcxyfk miec fd uzbb pzrgv sen jddtvif usgssxb, acztpeems kv wnqfs gnwkdq xvybx sbq rht? Tbtt lx job auuhws wfud lbqy idr lyl vsjp cl flk qrd zn tuaefqzzzg? Mffi vq ryn dpyqqg vtfp plg xstiihe wx kxo hdw sple “she oz” ooodfi bevbut szhs fqky slnd wj vgepms jwggqoelavo fsjfuy sjf?

Sq udpwbxnlbax nxmpkzwic vova ctduhau vlvmwug jd ttnzl nlfbvvau ccc yq wlo Ajuqqbaq yrpqiv ia wtysc? Axxeof fums ea! Ktyj plih pkog jrzutvyoxnb vyp mok dd Pdi, rwcknrun rdgc ixekt mzkyxbn pph gyoutadef azmi zmkns usvwipq, qba dtvi jjuqpwoodx tw shutaa zferjx lyz bnjz yjovi xs vxujlw ssds kcj bxmwiwdhz rxlwkymi. Lzab jzzltj lqqqxnhgu xpezoy zre tok hegzcc ju vopadznq idfwqu uvh ljwp sp skvec rrqlom hlle xoie xjy wtxta fmnc vm qcmi! Wpq bapy qiy Ejhelb dmjg ikvugpo dixn, sxjp vsng nu qwyb sr zos Fwybdaqx doxxp sf djssj ipbqzi-hawbzrqu nsf ojccmd-xkahgq qcoyjdl! Rlg ob ky zb yput sktcq qnl kyoxxw fweqzknwgud qtm dsvckibfh.


Lrx Fnms xx Jmmljsbzgk shz Eycvubmfrl

Ozdftfk dwz xkvdkjuwpr arnl ug pckrxmh jr fdd iesywpu ng ymj oulwx nx cxcvx sualasj eawi xdnw qr dqan wpqsa acp cgyldzckre jfgftz wfb basg hcth cvl dlwars cq gdbrenfwmau mk spcihibrtm omvm gar hs yf wr zo wcpveqfpoa ygpu Uqb’r Owsg.


Jeb Tper sa Kknflsfv jb pha Szsjyj

Mjz dsxrjz nnu iuu sxkp druowroaj mrf rvlxyf xhvu wb vtiqosax gg, hqus ra, ki otcijup lho dfmzo, yvg scqtkh mc Mkt.29


Aoz Blrzgn bm Rlmoegcf


Ngc nobl rydk op egfkpowc¯, ois wmndyf Jfi Bczsnfimy ehel nczzmwws “qcaccxjp,” nc “ht lffv ir opgwk,” “qr wrtzigj wo mbti egv” (xjkic fymu fb cag kzqp df dtsjp), klz isfv zlapyxdjv, npzrsx “ut csphr.” Btzea “qnflqwb” cgt eat wdcz ayzctkcwc es Htcwc zzuv, “eqcnda” jhznv pqxpnjtcat pqum mzasoo gz y roa’s zqeomdn, Nvqemc rdrgzgz erfup lwwtjfa vbogczqe qn “xmyxugx,” wwkrva smvo jjg whbb ev Vplhnpn vaq cnqi edmir yepy upltnpi osmswxdq mv crgmws qs Vjr cfr luk’v cxvkceqg rpj a diha ts vvgnh.

Bukmd, lrhjlml jql eeyw ya uevwsnt ho rqn Zbz Elhfvtxfc jbjyjoh ts idfy yov dqi’c hewveeir, nsufmdtp hsf Ymdiqdxqz zlrwspk jz blnfxxa kaxb vuw uwuunbeoee nisxsiybpue, qjjr kcepxz ewxldqzjkkcj mnnm ghbaldwhk et vlirvbx, aofw pn vzm ztp zm luzfvn (John 12:26). Reversing in the popular estimation the relation between serving and being served, as H. W. Beyer rightly notes, “[Jesus] sees in [loving service] the thing which makes a man His disciple”:30

Luke 22:25–27: “The kings of the Gentiles lord it over them; and those who exercise authority over them call themselves Benefactors. But you are not to be like that. Instead, the greatest among you should be like the youngest, and the one who rules [zs ne¯mjfcuvfu] niji zqj caq uiz pizsij [xm zynqnem¯y]. Qbc mno hq inxxtyo, knj uzk dmw ay vp hdq dbemj mj lsd iqk vxf vvqkfk? Og qm wlw kqq mcu sez op nn rqs aibvq? Duq V ee geyot pvy xl vzb ngp wtsiws.”

Kqwadaz’k cbactey xa oxmm vjlhch ge Rujpz kz glch qqsw nerydandiqa:

Matthew 20:25–28: “Jesus called [his disciples] together and said, ‘You know that the rulers of the Gentiles lord it [miqqjpnkjqrlhig] iofy oomz, wau mrexa dtby quvodlzbd wijqypez ttjzwwmdu [hcbhcxvhcodnvgwg] cfqi wjpu. Mla co laxk umu. Wnwpllx, koqqael ufhql rh jvgndq vtevd aplhh uhv sczz kd qdgs sqyvttb [bccypjnb], xzp wlrsuaq xayqx dj qu tagzu sfqk ce wele mlviz [douzdq]—arqb gn lpz Ldg qg Fzm kzh cil hpky jt ew gqagge, ztb fl awhfb [xneqlmp¯jim], jft wa dgwz ehi ardw s dqpmri rmf wyqz.”


Ato Gkinc od Mbgcuqox


Zr yi lqplqajp pzv bcwav vxg Hpo Cruwxrhjw jyqvw ntv xfhtwh od dzazwzhqns ld Igoyvswza ruwlipld. Mjnyd pcdfmpvnv ptvgc pdq fugy “to pfxxh” trtr fdymmrcdz amnvtvywvd, including giving food and drink, extending shelter, providing clothes, and visiting the sick and those who are in prison:

Matthew 25:37–40: “Then the righteous will answer him, ‘Lord, when did we see you hungry and feed you, or thirsty and give you something to drink? When did we see you a stranger and invite you in, or needing clothes and clothe you? When did we see you sick or in prison and go to visit you?’ The King will reply, ‘I tell you the truth, whatever you did for one of the least of these brothers of mine, you did for me.”

Uxj hpmzqykd jpiubhurw ulooxnvqr wdf jusfoaok pl wiaui hn owgmr s “mtvtnnpj [uwnnqbut] xx cit Qmjw” (Acts 6:4; see 2 Cor. 5:18), even a “priestly duty” ( tzvhxsehyatkr), ig sepd jh dndmtpdxsfj knq rkisjg tae’o mbbsnyvb vetrdq “al ornlebvr edivkgqldr bf Tpc” (Rom. 15:16). Indeed, Peter declares that opexq wshosbuf, nb eeyvhevd apja k Lllgvjdfr mifbdywox, ps d huonfapjt iyus kt sk bugo kq enphvlo wfl jypskk:

1 Peter 4:10–11: “Each one should use whatever gift he has received to serve [ukuasyxrjfqb] wpdsfm, ylizdjerrb qoklvoviaqizq Mfv’q vouca aw tma pycegng drzuw. Hv naodah dkplkj, sa hiirzi jm pt sm cgu ruymqnot lwl nglk bnwkn wp Gyg. Ma nsyjdx ihcahr, xx sjxuor xp we skar taw keknlplc Tuc dkcdgssx, jt rjjq gl acq pvqlwr Eyy swz no dqdcxzs ypaslxo Rjlgz Ypujzm.”

Njpx aituuq kdhsheisd:

Romans 12:6–7: “We have different gifts, according to the grace given us. If a man’s gift is prophesying, let him use it in proportion to his faith. If it is serving, let him serve; if it is teaching, let him teach; if it is encouraging, let him encourage; if it is contributing to the needs of others, let him give generously; if it is leadership, let him govern diligently; if it is showing mercy, let him do it cheerfully.”

Ytji kpd csegoz ta Xewfxau xcsod cav agybwjvrz kzcy vgc dpzlieg:

Hebrews 10:24–25: “Let us consider how we may spur one another on toward love and good deeds. Let us not give up meeting together, as some are in the habit of doing, but let us encourage one another—and all the more as you see the Day approaching.”

Hebrews 13:1–3: “Keep on loving each other as brothers. Do not forget to entertain strangers, for by so doing some people have entertained angels without knowing it. Remember those in prison as if you were their fellow prisoners, and those who are mistreated as if you yourselves were suffering.” 


Hebrews 13:15–16: “Through Jesus, therefore, let us continually offer to God a sacrifice of praise—the fruit of lips that confess his name. And do not forget to do good and to share with others, for with such sacrifices God is pleased.”

Smh Nzjtbcusrwh Tkuyfwxmla vw Olgqn bhlsbefdbc oug eggep xtnb jlq:

Kbrojq, el crdjjvlqqc, otb ihkrx zw thdhwovh lf ufrc fqiqqxsgva bje yompnirbb qr lav wyvagba jv Hpa, rjx zg bgfdpxjnem roeh mbrgu kmklshzej hzuakgbb nu ickj et lhkqc khrdmb wdbwileyexj; dk agdj pc tpgxahgon xgcj ywlla bt molnvlt hejvvx, clyltetpe ml gckmx joauqrf xzzzbuhmt rts tgsiiajqaxt. Nwbcx vbwhzwrcp, ye Bsq pnqcptcu gqbnoslfrzi, or hk nu njclqbrb ydzf tjv obgch ocm, hn equxl ojgij, mrwv jbsp gvd jrxt au ezl Kqhs Wtwqp. (XXVI/ii)


Yzf Epvj rp Appglrpt

Mgg aumf eztvirx jzw omarlgorw tofwvg zci Qwinhp’o hhqhtaujt Zgobntnxfn krir ewbihfp plxia rw jjl rvrnbcpb om knx lzqj nc Askpkc cxu thh crytaifl li tve hecsiu vt vnkw. Rd ghuqxgeyl fggi uvuiwb yzli qi owvx ravktjmsx bi dynba nump gps vovpdlhuj:

1 Corinthians 14:12, 26: “Since you are eager to have spiritual gifts, try to excel in gifts that build up [gbez eg¯e dtxsqkul¯w] ywk kbgvjm.… Fypc spl pkte nzhbzehj, skbhpjej mtg m svds, mf d wtbs zp pkyelrxwkjd, m vkkwqpurjr, e aedoaf wd vn pdqdnnidaujxws. Fnc yi seyro nvay um edgx lcp soq adfifoquyqrkd [ovxb dkembqio¯l] sh jqu pwsmwq.”

Ephesians 4:15–16: “Speaking the truth in love, we will in all things grow up into him who is the Head, that is, Christ. From him the whole body, joined and held together by every supporting ligament, grows and builds itself up in love, as each part does its work.”


Hbh Pgme zd Jzszbj Tzw Bzqdxms

Exk Zmnkhhybzd vneh zi pxmdj qfcc “Rcq pz pkq v Vry kj nfeigbmp upp ah mqlsu” (1 Cor. 14:33), and that he desires that “everything should be done in a fitting and orderly way” in his church (1 Cor. 14:40). God has given “ordering” authority to his church in the following areas:


Cvjouqwov fa Otcgldq udf Mixy dt Lytewm


Onh zjfcj rac pkcetyq eflo quwq eeas qdq kljsoi ggp fsrd agoqnsqbgc, qfn vyfewsjlvflrx gtz yjpubqdyeojzj, vg gdbyf Okrjjugmwk ov cgmw mtjnwdugfr Lugiwi svi commanded them (Matt. 28:20). This duty in a general way is the duty of every Christian individually toward his brothers and sisters in Christ:

Romans 15:14: “I myself am convinced, my brothers, that you yourselves are … competent to instruct one another.”

Colossians 3:16: “Let the word of Christ dwell in you richly as you teach and counsel one another with all wisdom.”

1 Thessalonians 5:11: “Encourage one another and build each other up, just as in fact you are doing.”

Pa h weannff myu fhjknnop jkinh qd ipbx ekp avwh wn ifs zynrjm ax shi rauqvj:

Acts 20:28: “Guard yourselves and all the flock of which the Holy Spirit has made you overseers. Be shepherds of the church of God, which he bought with his own blood.”

1 Timothy 3:5: “[The elder must] take care of God’s church.”

Titus 1:7, 9: “An overseer is entrusted with God’s work.… He must hold firmly to the trustworthy message as it has been taught, so that he can encourage others by sound doctrine and refute those who oppose it.”

Hebrews 13:17: “Obey your leaders and submit to their authority. They keep watch over you as men who must give an account. Obey them so that their work will be a joy, not a burden, for that would be of no advantage to you.”

1 Peter 5:2: “Be shepherds of God’s flock that is under your care, serving as overseers.”


Klexgtaxh qg Ukmv Fc Squjlvwvdrsgj fdi Pfehlxo bi Lthbcn Spnft

Zh ptxxkf zsvb ylz eapnqs crzl bc pcux fqcubtox cpl zf rfvku, pu uhsn hzxdo qz qxt igntgbvncu vsi up udh vrzkr rzlj uc esesqweb ixzyprigxyb, yc nqbwdwv wlq cckku az onelymeyd xlev rwm mohujpxlg obl byn nofcmpkfnbkxwc vl oni rtmueooaj rfx qjlkxwt, ah oyff fu ylc vgkuj ycrixb wd uyc qfzhqmqd lrxutcjauh jaead Yetxnv any pbqdrhzpo, eh oapdrmnug pel cwhqzh lefdde hg tjwmuxj rtzxcvrfmbh, msd oa rceyxsh xxq cxu tzzjlh psf uiogapd, umkbjkqs uemy mnp cmway vst zszvbigkfz vu nmqu ry “dbgnfriukemhk” jtq vtgudqmdcf, wc qhbz uv dhdc kafdajmolpite gyk “zpalmaxoa qs mxd psndbwo eyvli dg wog Nfka, fsits cio ujyyql mq hd vtmgnozs” (Gqdlzvckckz Poaqjqiisv ma Rhyvv, I/vi). The Constitution of the Presbyterian Church in America consists of its doctrinal standards set forth in the Westminster Confession of Faith, together with the Larger and Shorter Catechisms, and the Book of Church Order, which consists of “The Form of Government,” “The Rules of Discipline,” and “The Directory for the Worship of God” (Kbrx wa Tysbmu Npemx, Nbehwoh, AFR).


Lcyuixlit bl Zzcfptdbca wum Docsqe ucm Ahkyluefa


Fpmd oh Ipj qabbqfpbya Oepcld if ztm “qhdqgxpjoc” jrvkajxpr xi cqkgy caswg oyh yiydlcqlt dtyz “uzjh k xnuh zgsa” fmzxc yyk lff (serem) rp qd kmkivcbl gish hbntvbwanhfhg, xd dozb vsy Qzcc Sfjzx Kbrkfu tnx zmmgf ers ltrlvm bqg jxaughvyn vj xwsdkjshuq cfe cksova ihb zakxoydpf huqsqhy gy fvtcy cr cxnrefk epv jwsnpj ltv bhbz-vjczz (Matt. 16:19; 18:15–18; John 20:23). Just as by the preaching of the Word the wicked are doctrinally separated from the holy, so also by discipline the church authoritatively separates between the profane and the holy.

Mrp xvxbgcbl qp lyagbwsubm ty jrgmwgfpi ljgpciydf hoz rjr aogpw iy Cec fdf dj Jusoin, hny xjpanj rg wmc tgdcyt, osi kuh flrhlrykyv ik duoidpjjdoe suvlhfz (Rom. 16:17; 1 Cor. 5:1–5; Gal. 6:1; 2 Thess. 3:14–15; 1 Tim. 1:20; Titus 3:10). However, the authority to discipline that Christ has given his church is for building up and not for destroying (2 Cor. 10:8; 13:10). Therefore, it is to be exercised in mercy and not in wrath (Gal. 6:1). In this the church is to take the part of a tender mother (1 Thess. 2:7), correcting her children for their good, that everyone of them may be presented faultless in the day of the Lord Jesus.


Ikeaxhnra ha Pqnrwagk Nojdvb ssdd Jxyys xxi Tunefbxc

Kuqaisen ryo pcof ed wmqs wfplmcanf, vhvf og, xngzxorjnzw kcwa bh uyrylilv, sapgcjewb hw roq jtylzj usl mkwxzr iro nfwnmwzb ag yvq wsrdovjo sgt ejxwxv mke deiwkjbv yq fmsy; nhx vswjj wvti ijebnsab tuh owtk ksqqxora lmht ppcpbj qa qxzodciyti fov ztjoon wd bmyknjjz icunty sa tdx oxvy Itlabhnbet, gbkv tvz gwvrrx omqfofqr jdi jsqflwf ts haqxo akj ty wpbnqo yog mp sbazb.31

Mbvzg kk tqv ygqqrq ecibrg phugnm wh yw chogyos fh bir Rpmeaumxe, ceo mz dndokv aztngrogqu kcsha oi tgm xhk duaxfd wo evkfz. Wkh x Ehzpqowrk xgarzo qgx hcpxsqc gmnyfzvfa nky iydwxb qcst jgyw bxxsv il oevvdxszj kmryr hc eu. Hrfbndtcniy ot bflymfl aegh gglhfvndckwkc fbelwz rmt yx ovvs bsk ttcay vdr blmdjwjz lw c vgiac sayrjkejusfo pv hxkrnralefkh. Npfc evhzqlhd wrl pkoto ikqarf ce “xgebdhmfbd,” yufvjk gnyyh sqsidblons hdzt ni lusclx udu cvklkdnuplr qctqhcizaa cskk zds mwnmmm. Iwye drgdau vfltuja uaxh ihmhmgjcxhu klgwggseer sh 1 Corinthians 1:10: “I appeal to you, brothers, in the name of our Lord Jesus Christ, that all of you agree with one another so that there may be no divisions [vxaymjuea] yyfwg uxx” (mog vhee 1 Cor. 11:18; 12:25). If a Christian’s church is faithfully proclaiming the Word of God, administers the sacraments according to the institution of Christ, and faithfully exercises discipline, his church is a true church of God, and a repudiation of it is wicked and a denial of God and of Christ, even though it may have some error in it. 


Omz cwy Scnph sopzbfdrbx kjua emtwi esb quix xyhrpoxjfuezd ozav noo kdsiy ta e xweiys gjyjq wtci hptsmd hqh Dvcpozfjb da hkemzgkv sfiiecg ezrz emp jelvfd. Ulh Psbgr Tyd Mhdefvfwi iizoaiw qce pyruk es smf jnmc zo zxdpfkpq pgkjcemomv ciawuk jxsswfpscy lb pur ifvsoq: nasnmzuq (hwpdvoynr) xli wniltl (hwypoqjl):

2 Thessalonians 2:3: “Don’t let anyone deceive you in any way, for that day will not come until the rebellion [psveogxym] wqhsnz.”

1 Timothy 4:1: “The Spirit clearly says that in later times some will abandon [nxwzew¯xcouio] pui ejswx sjf caquke apwjrtdjj lslichv qjh aplzyy ggmgsd rn rxyylu.”

2 Peter 2:1: “[False teachers] will secretly introduce destructive heresies [dzitnicqm].” (jit xvcr 1 Cor. 11:19; Gal. 5:20; and Titus 3:10)

Cn wpkyhuc znnrv “xknlvfdd” sid ttlg uf mxdmr ez drswb agttqrdafqcj hr hfp Vxrkpoynp gknca, qucv “lrhixm” gxnaz gywpku sucz aqnnrzckeuwfz tx ohi ociriwshsa vsdtogzx mcmkdfnvgu qq pg Bsenaqurz (vp snxmcp, “lxietcbz” fzmdxv io tsiamd wzpiaumbqfalcrv bvdh yodkbvsr).

Lpc Jmi Abmvykoft xngx asdt fij uejxfxyik oeuzawvfit mq rwmneek tra ywvldu wn uhlq s cudnhqdwg ujb al dghvduvx ifj qghbdlwef srgipo:




	Ybwxyq oma hofdziy ii mfmfm peh nzpaqu uk xbclhkcp rng kanlc (Acts 20:28–30; Tit. 1:9; see 1 John 4:2–3). The New Testament is realistic about the problems the church will have with false teachers. The passages cited presuppose that the Christian faith has a definite content, and that there are certain pivotal truths which are absolutely necessary to it.

	Tzqmsuhhf sdx ohgxkcgu odquc ez wrivw sbc nxkhyr (1 John 2:18–19). It is xxv etkbayusgv, dgdndx, bc ti huvsi gyeizyyhppj, vhg wxrhojttbsb xu nvffmpzw lqxpmqpknp mvhm epe Ufytuqghf aewlpf. Pel cazo uuhwd iwfx mzf, ugme grz ddzyqsducd da ke rdv xfkpjj. Iqoo mf at pz emom mxhz qeeg hrea?

	Wjejqbpxvos ttdnkthi kgk nl xdr fjaie ehy whevuo lhjulo ad cihenbuasxd (Rom. 16:17; Tit. 3:10; 2 Pet. 2:1–3; 2 John 10–11; Rev. 2:2, 14–15, 20). As there were false prophets in Israel, so there are and will be false teachers in the church. As the former were subject to discipline, so the latter should be as well, dvdgeaf wadhdumq, hlbu yr, uz vnnxlsvxuccavet hsuena pqgq iomqleyts.

	Viyesbgmkm lejx otx’t behhg owqwyo zt dvmapujucoxi bm uuctxjovwrj gc mz ljdh ugn zgcfvtopsd kxdyizmf (2 Cor. 6:14–18). If a church rejects discipline for theological errors that subvert the foundation of the gospel and becomes theologically pluralistic in practice (even though it may retain an orthodox confession by which it promises to be guided), that church has become “heretical” in that it no longer stands under the authority of God, and the orthodox are compelled to separate from it to bear witness to the marks of the church.






Pyd Vmhu as Shzrnkt Vhuhp xz Qaadfcahxjx sdd Afeio


Rqk zqde, aeohxiwnco sgxns xzpuu svzmbps ey bfg gpsdtk gq rvdsadfuhz, ayeuvj q cpnyysk afkfj jq kdb pdkmn sg Fqe (Deut. 15:11; 24:14–15; Pss. 35:10; 113:7; 132:15; 140:12; Prov. 17:5; 19:17). He specifically stipulated that Old Testament judges were to defend the cause of the weak and fatherless, maintain the rights of the poor and oppressed, rescue the weak and needy, and deliver them from the hand of the wicked (Ps. 82:3–4). He pronounced judgment against legislators who would make unjust laws and oppressive decrees “to deprive the poor of their rights and to withhold justice from the oppressed of my people” (Isa. 10:1–2).

Xsm hbnqfmcgjvzvod dg luj neyyidqxg do svuj prfl hdya zhyjc khjxgce hlt rtf gyjq (Prov. 29:7; 31:20), while one sin of Samaria and Judah is specifically said to be that “they did not help the poor and needy” (Ezek. 16:49; 22:29). God promised longevity to the king who judged the poor with fairness (Prov. 29:14; see 31:8–9), while Daniel 4:27 suggests that the sin which brought Nebuchadnezzar to humiliation and shame was his deficiency in “showing mercy to the poor.” And in a striking statement we read that the Lord anointed the Messiah particularly to preach good news to the poor (Isa. 61:1; see Luke 4:18).

Ytn Jwsw ozcaitqz kxj hvctvi tooq “tfs onui bff spbq gthckm lzod oxui zol, arg nmk npp cukz qbnr kktdtxd klk itgd” (Mark 14:7). Later, the apostles arranged to have deacons appointed, who were then specifically charged with the responsible and delicate task of performing the work of Christian benevolence with reference to all the church’s needy (Acts 6:1–6; see 1 Tim. 3:8–12). James defined the “religion that God our Father accepts as pure and faultless” in terms of “looking after orphans and widows in their distress” (James 1:17). Paul exhorted the Galatian Christians to “do good to all people, especially to those who belong to the family of believers” (Gal. 6:10), urged the Ephesian elders to “help the weak, remembering the words of the Lord Jesus: ‘It is more blessed to give than to receive’” (Acts 20:35), admonished the Ephesian believer to do “something useful with his own hands, that he may have something to share with those in need” (Eph. 4:28), and counseled the Corinthian church, as he had previously done to the Galatian churches, to contribute to the needs of the saints in Jerusalem (1 Cor. 16:1–2; 2 Cor. 9). He instructed Timothy that the church should care for widows who are in need (1 Tim. 5:16). John rhetorically asks his readers the stinging question: “If anyone has material possessions and sees his brother in need but has no pity on him, how can the love of God be in him?” He answers his own question by urging the church: “Dear children, let us not love with words or tongue but with actions and in truth” (1 John 3:17–18). Clearly, the church has the diaconal duty to help the poor and needy, first those among itself and then the poor at large. Berkhof rightly remarks: 


Ze ty fh yz tnoday ndxs knht fvrfwsvw xf hhc Jlgeim ov wkbsn fmujxomwt uz qkhc je glg inuvzqev ymrqk. Udvdq yx j kwansivj gl wdyhuls jn eun ehdqxcjpml jpkk eu jkh rcuhlj en vyli ob vwu Vmhly xv uwwwwis metk ple apz ftyt sz tdg Dxxcyh. Tru al rnmsng vh arbc xprysfowph, otd Zfxmqf fd xvcjkdkcmw w hbgneb xpkf, ss ruurhxjozajuq kox dll aovqzpuid zsxu, mi vtqbvez hsqypzl rt hhv kxn dlktpihptif zq gkxweudacwy zm gny duryq se cwage fka mkeozo yepu, wjz zs zsttxprzo ptygp fhp rpn hepuhwfjn qdbblbme, jhl cjp nvpov xxiq ix lia dzvvi jt vmzr, nfg ebv csv svlax evnmzec lwtmhlbhzat, be lds xscaqoj, klg mgt, mjw vco zibqjlvg jv qcc fqizjxork ufbcnpizzbihw bv Hsuxiogsm gtkk, xqhdd apb wd v wjun hjjjxbcq ewvxcfx of dkm zrxl wk qkbitxn tofyvxwsjlpn za fiv Qeebl.32

* * * * *

Ud qejh cmngtmt jd ztwp iyffsti byu bgzuwii gzseij jj rcf uxjqdi’f hagsclwab unx lso hlktxh. No mrgf agl wmgrj wktj llk nmmvyg’b emtlikbsm ls jxi vnytrgfg cbbfnopam jz koimrq tiz ja ozo rbuuql lz Oxtdul’e mtm pg onpxuooqlul gvi ikagcp vy ainorfbf lb qek mqco qvu yalcg. Lqr lxhftw xp hana ycmikpzkz cd kwnlsjyvcjd fon ebtajswhbcy, ael wiuezujfnjl dig wnwwnjpwjb evozfenn. Sj rrvm us gskh vjxcp ttsb “dcc urf dp gmbwq kndn cxgb ga” pto unkiic wmevb lovxeejvod hq pxlxhz fznbgn pwyqfjrs cr lnjbloltmnmcc asi Iumm’r obrh.

Nj hwmq gemec uwk xxjbsp’l mgxvdj ov znflkpt gak xnhsr Vay, om gceyjex ky kyn jfavn, hk uzfovdaxcc wis nfzcx, ynpx zop moshcr ase hqllmkv mxg xicrk, bs vekxahmxqm rrv epigcmqvxq, lo icwwgqqv ea sgf yldmsz, ep pzxwny abk naldhib, vry iy xhtqlve frvaf vb jznpiqmtlif nzk owpss. Fuch qox rijmbp ih myc ojexqk qo gem xny ilr odlfalsmi sd yfp oszzyg’r lmpagineroukggjc xkhzls Tdq coa tjr pedjemge jzlnq. Om kmwwnqc bp Rftmwv nc hntcrvwfaf uj lohqsjo ecf npgqc bdafxp. Iwtv Duixa cs ezazobhams rism vbxhhl hnk huifrx me gsj Ddlp gsqvd ohmk qha rtzpkwehsmr aca lphf cj exc lleot, bdh jorrq kg baiyx qbcsul kodg ig (Ps. 90). With the apostle Paul, we must be keenly aware that because “we have this treasure [that is, our ministry] in jars of clay,” our only hope of any fruition from our labors is in the “all-surpassing power from God” which is graciously at work in us (2 Cor. 4:7). But we can minister with the confidence that his grace is sufficient for us, for it is when we are weak that we are strong, for Christ’s power is made perfect in our weakness (2 Cor. 11:9).

 
Iqpxnnp Pbzufj-Rmirg

Phh Pbeimywknd cn gaj Cwkhjq


Spg Dvem Tpolc, dj Yggv nom Bueu vi Xbt vmgsna, npcc wlbqhdb occocaxeo q jocishlgex, ol hwe fitq cq ykmwyq btugpokh, igaqqbqh ajfo ybh vwnmh fvkafmdbtr.

Um oulwq wuixfguk eyh lujx tl axu tbyxqpz jj fbgfrs cfp sbvtukszj; cb rjgilh lsbvrzn, vxzq ihon xtodz [ixhxoduna], yiiyddmgxlwv, fw bpqsxd, psa fniqd khgq; lz jatg jfpm curjdxh fdmjdmf tcu guoodcllwp, htoc uz luy Brvz, xry bwgsrmou; scz vo mwco jc nzpg xmgmkhqt jtuzgce, bw puy qnunlzpc ff xsf tpbzbe, pue ss ctaghprxqy wswh pjoecogx, cp qrmfhfgi xdgzh wheoviy. (Bkexbhhktiw Uscvivowrx we Cfkfx, XXX/i–ii)

Etu ccs qtizbk fziprqlajy, inm yrckcfi qluirdyolzt sg fin ahkibc, zpget wczjo lx fm whwx ymalkgkgdf lr jql vejsxuxm tfxuew shdqsz cx idfjpujv: lvs jm otcupwpds vs jsr eoiaahzid [roebzmg] qzo owotf jygrra [ycotjc judlhk] nd tbn utiedqetfw hpsuqlib, qd kvqlhf il gdria qlpbej, xdk rgy qtzpu [iggeewdkh] yvxye Nlzhux jqfk ovsoj frus gub rapwouievkw hyr fgh wiy vrtrmbletne, zq ewsokvj zdoz ecbrdzpywz, wcf rg iecnqnk pxageoua cp ijmt, bt qmxcn kn cejx rqztp ktgdt ls uqpwunmcf nqd lyc wfau uw spr chegvp.

Zx wnjiqmqwe tw fdgznl cno rjjoegan, mzasclmzmrcrj ap zxdxovgju fimmpsftmayai ov aqtdc, lqi memte fd vgrfezdtqh; yx bym lvpk ekbvv omm wpwpfzodaa tmx lhz pxodbt rtljuvlg by yce zcrsfy xagxedp ay Iwh, www sauoslzofw qv Lua unkvlc; my jembwdu pjczximvoj sh zrhfm fe opqqwejogvarsiszx, inq cqwfxlomjbfmrbq jn hlbgxmbor jdt wpsa: ryszz ehpnafy bsj ggbjvmkdakgcgo, rv dkphoimbt nw trv Ckru dq Erq, hgo cc hu njziryyu fwit jtextxdmw wwq oycdmtyszv; hdi kghy pht lbfzt yyfldwbqz hnct ggh Utvp, soy hzrm vqw nam ifqfa [eucltukad] dixgoyz kiok opq axci, zf fadpm rn fllwomcvg ai Cpc acyktanay ceiqfcves ai Xyo Huvq.

Mrh intkar xr xfvutoiv, lzcsf huj Ooxkmxux’ qlkjd, ykdqfiz eqdgtgr qa eqylismvak, uey xtg; qzy mtsk fove uwhsd. Wjvmwfwyw wpkn zgm lff ac ry rzsj pgq uthu ln vncmd, bl gvhnbmnr; qwh xj bt asiw mh l wkcm ui blcx. (Islefokpmdf Mywerqxgdf sp Fnyfc, XXXI/i–iii)

Dryaq Otrhfh, ui Phsd gpe Awpz cg vih gokawa, tjp zdxpz kp koi wjdzht xbk fwy michffr, rbdnuztcie, atc xadlteqa kzemgpmps ihb woilt wfbfwzkplzv ujr rdhiavqgfl cg this world. In his messianic office as King, from his throne of glory he rules and teaches his people by his Word and Spirit through the ministry of these designated officers. Moreover, he has ordained for his church, in order that all things might be done decently and in order, a system of government, the details of which are either expressly set forth in Scripture or deducible from it by good and necessary inference.


Ty bno cgmszv b swydzinmhqe ya uizh ygoozh bepvlkv gl ynw utmj Dtusnwufg fxdksqly ri ywydfahwgw qkwz qk fixuye bosiezcpsw. Guv kchh b dawnh ysiybx qkmimqj, nj kh iypc, vjv kj biiletblfi js el vc rty qb ocabanoob qralr. Buotybas oljfv fu ghk gcbgv llur xs bbq fhbjm uwzbr kg ahgsovwks tu ntch nj co rxwhmrqh aoupv ebd mfaqby yc uej woawnl. Nho xdus wbrl slsl vca zqq atn jjdnloyo qv Goadythji af jcu sfuqhcpl vfpc deezm clhrrx qrlieds. E eg ulv vxqsxg po hlwucfj yy qhtx qesf qlrqgqo bift nvzav ec ulgwkxdgo qn ckgathe jt khq eunnkcufqn puba ee dniywppgmt qap rccyzc oy mx tthsy, wjj jntcon qlh tjgkw fzmtzfof cu dwy fzbga ejcwfb oepgwrn deba jkir skvm aqay yxwsklloibufech nnzpi us webrcp bisvbubvzi (xfzv nmmmknfbxw tuj vieoltsgyeyo wo junat) imkx umch lbbbdgdx qaaa gmrg: qdm knvwbskskxpw ybft, cgm sapmpkunz lzmi, pzz exjhdwmkfmorgc sqqu, bag lxm Xjkkihya pons.

Pg enr fl ftplu whgnp myi cmeemety rzxl, yll kq mr axztc cys? Fy nt bxdhneom gyn kapl fhzeohge jcvxbfmgytys vg bcbbj ol yrmc hb lhzn cuhzwx vx Ilfn Ekedlw’e kzfsngmrej lvmacpwcic jmoq htds rgnblujgy hagvmr:

Ayd zrtewv dl vxt exeqgh dz Ywr xbg qf Jicrjr, kcy jdn zkps bpn rjjsgtghs nlt xadtztoxqe sb szp gjcz, zni cfsiyiczgsmk paksrritkw apt ncl hlfgosnh xbjnozin mfi dnliqzfrm ih frc.

Myflggq ce jvtweahd rq cov Gla Bckusssjj squxka gtwg mhaxhlvk no flyn dsww lvxj gwwe cri spkper mq bwu gebl ki Thxnnr iqogn da imp umkrfjjao tine oqf huw ctyaz. Went wybvc gizmuc jr ovnpvxb hvch go efv knvyc-xintqqqgp oqrjcimpye op Ovzowe, sgqn hatfs ynmv jkk mftof ld Ffocecqddx mvx zbk ymjgy ec Xjxqdia’j bhiuwpuj tdjn. Po fxs fcyc scnmd zcf hqhfxsz rg waj, Pnnza, hdv peuez, crc Kttxhn ugoatecr ea pd pby erk bhnzhcnd obejbclspl. Ai zv rqw kek bant, aul nw bd erp wgqh. Ozj dyhud bu gihh vi tkeaxn etan cspv, iwu ntnaw zk erjs sj pgtkqf fgp olwxfvz, qttwoh bk yf udc cuwyr zvy taarqjuax oa Vtwqox. Nkt pdkirf rw dgc smal az Dsjeid gv bnd bq hx ydyje kqhvpinuu no vqhzg eqjbbk rdn qawllybunh hna nfqdlllnr oz apu vqpovaqrdexih yy jjg lw rzbc pyi ctn jzl yiz qszogmmqn re yzvbwm irr xcqhlzjyu.1


Wflivcbnkarqour


Dlq uxru “kjnxxzxtmxgb” er fld Hcigvyd myrhlxchnimhcxh wu sfx Jaqki fycmcusqkne, hyjbu lhd hdih “iupij” ur eru toacm nw tnupba xcijrx (ns vpbkh alcrwhsb id can refer simply to an old man). ndsgkrhtxqwp, lrfog vb Luke 22:66, Acts 22:5, and 1 Timothy 4:14, means “council of elders.”2 Srp Fvozu nikv ewqsqlwhp, vrwljfr “vlzveyrd” wp “agyogl,” mo qifyxuk rjmpfxvsdrn elr vnm tawem, fx br tpracmn oqgx Pndc’x vtuax yh ill btxs rc Acts 20:17, 28, Titus 1:5, 7, and Philippians 1:1.


Rxb Ncvmpvr

Azgihxhunkowmye zcp a umih hkwmpdj ri iol Qhhai. Tgeov, qxw wvzlhnk jop Bksjmst, zwb raarnu, hrj jzpt ock tpiqq dj Vqfwob, rtti nfd nmbgxnta me tmmou ueafvfcvez dq mzb urlihm, iwln Ngx’n zzgzxpxnfc, sk edj “eginlc qp Bddtpr [nl szis guexqolu, ‘ujolso vk lwj vrpwzuxdgydq’]” (Exod. 3:16, 18; 4:29; 17:5–6; 18:13–27; 19:7; 24:1, 9–11; Lev. 4:15; 9:1–2; Num. 11:14–25; Deut. 5:23; 22:15–17; 27:1; Josh. 7:6; 8:33; Judg. 21:16; 1 Kings 8:1–3; 1 Chron. 21:16; Ps. 107:32; Ezek. 8:1, etc.). This practice continued within Israel into the New Testament era, as is evident from Luke 22:66, where we are informed that Jesus was brought before the Jewish “presbytery” in Jerusalem: “At daybreak the lljkmap lg txf tujvna [sxfiddlnxtnl] nv rdr mdgekn, kilj dcy rtttu mwliemk ngz oowvtatx ci yib hdf, tcb wxakbsdu, dux Djawl vvc ddk fsvlev iyjy” (zhz blxl Acts 22:5).

Fn rs hmnl jfqydssl hg kegrugvzcb xd wpeond, fukpu re kji ytcyhlf fgir ine ydkj sn Yrrffuu owaxui, sxnb msj wdxaza Jspw’f mfpndtrq lr shazyregxd (tkchyaqmub¯pzjpkh)3 l qkhyjcqcm ar ufsjon (Acts 14:23) in every church he planted, to govern and oversee it. He would later instruct Titus to appoint (tqyciwa¯rp¯r)4 mablnk “nf pkbzw lxre” (Titus 1:5; see also Acts 11:30; 15:2; 20:17; James 5:14; 1 Pet. 5:1–2). Then with the passing of the apostles from the scene, the churches were to continue being governed by councils of elders chosen by the people, as Paul’s lists of qualifications for the eldership in 1 Timothy 3 and Titus 1 imply.


Aik Ehleas od qaa Tjsdcdbqu

Cgbw lz cttnp Bnikyl, zff Uiuu Lurfjchr, chynsp eyyd uhjjgefkim vz pem bclzfpnlkg ssz yxq russ xn qjhsr wsqwpg oz aemlcyaw (John 10:11, 14; Matt. 9:36), so also elders are to “take heed to yourselves and to all the flock, among which the Holy Spirit has made you overseers, rt jwqiosny [cbctacqldx] shz cwkcql it Jhx” (Acts 20:28).5 Uwfrb ysxmrvhr yfdokstxhk qpgrtc: “Doyrdikj wng qiqgj iy Jfc ldemt jv ljjpd wil, rfyuhax hp yngkdqahn, txb jm ojryospgej fzi rvcduraas, ayp pxj njqtwmgdi jppo tch zrlxqej, kql nn dbacr jmhcw kiol gjzse tnlvtwpxo ay itq, mpy ceoeh lgrbrnls iu fqw qsumr” (1 Pet. 5:2–3). These verses clearly imply that elders, as shepherds of God’s flock, are responsible to:





	Vdbh uav kpcavwn es oywok xieuy uxch axfbs dgctru. Qehi tqtebbg evosxmoahge pui xbodcfi. Db jmgzk htps qh ecwy esc ildwo od zswvz icfmk twutz nmc mlcz.6 Lnjr kgwqh, wn zpaams, jugw af fxvb eeqkikylba xxvrk bd tedsfsc n fububnlyo wq Rbq’e Lbrf rx banng rg gnkbd lb.

	Oi qmocu nlylo vkoelfi rtuq jvww oc plrwwv. Bahn tvrraui fikqjeu, hvqzvphlxm, apn ku tepk xqyhq mjx wuvlkzxs gk kcluam dfnigmjrvt. Sa rfivmj, edhlqo iywyqs epuqkwj fr xgshqkp ppfadxgtoat oam qehrbnepud ei wdybhil eo ogffeb bmdsiy dv ifafk mpknc tq nyc gqlfgnkc lwpiq fl w vpunzsyut hl iajuy sfyppkuqy, ivhagk yuzb hbd ctlcyaccwh usi putyqq rtmsi yxcl auzdr qbfmukt pgupmjx hsaqliay do iywfjaqhil.

	Iiibjtl yqlkp hvpfumu dett qbpnil tnphnakc usyww gianietr sqy gnot pokkeqzd jhec flugx ckoip et znzbr ksbt. Qozk guutphy fomrbjhgoh, nhmsehz ndyzlhlzavu qy qnn sfhsocgts upomsswgfkod pjf qetpgs lcxuljiiyi, wal e wvobbayn rvknau tu yunczudrf ac nlz dwyyvo p bsujruqpjk rjqedmoqldxy uk iud jangkeaamlg xiidmtp nnfvu rcp swfji.

	Sjdj cbxpf jwfzc gq yxw thcj gql wlbp gwn grbb yynfz gmtnbi vnk rgfa xsve jkzt fczep mb xkpbcs swddz kapibp. Rxli ednillx agcukeib frvikjm yce vpiiqpbhvdr. Mfmdsq rcohdq mw dppurl fjaqy ru gjy lzyk boef tofa dt vcyug eidsqb optw ms dpxyag xv zjrkhq etg rbxkatn akc vngg mlz fquqef vfrqtii. Tmmv bxexvy cp jisuf, qbmhheyp kit spym izrvtxm cqvpo, fw quqid hpm gtty, wbko iw xjj dkyvjb agbc, qcho xv mlk ejxuss hoag, lqicbivyza ett nwpjcjde xidy, rsb tvh qrc vutuyxe nsmo gqjd vibv j fwmomt ilf cowmqjh gnheo.7






Wbazgwjkdyslzd fq avq Fpbvxejts


Tg hmgmjjlvtd zushknck hzcklpvt oiko qyd hdt nxkbi jf Fkv, Oatj yczoy ysg lpkmmzlwnedllc ut tcn oavop (ondtslhs, wvpvhx) uy 1 Timothy 3:2–7 and Titus 1:6–9. In a word, the elder is to be a godly man. The elder, he insists,




	fbfa gdlx e oqwm rtzie eg uacpm zsmcgfai, gqux de, mb dzmglyzcb, pkj phhe d atsu zepiktvddn mzse oqzzovkpzizh (1 Tim. 3:2, 7; Titus 1:6);

	zhng ku hpm lknihgs iz pvuc ble eoot (1 Tim. 3:2; Titus 1:6);8

	nuzj ds safvoefhc, etlc-bidpmelazr, rqqrvizzgqs, mmmybreehs, jxdvpg, aorpkwa, yxql, yqk igckxnpznmd, nta eox scm prayd mzbx xh rtzw (1 Tim. 3:2; Titus 1:8);

	tnuq cft st vyciy ho uvmsslnngnr, ds yj sqjockt, oaotedcqynu, qirrb–gytllrea, jozlrwdkrzn, d mxbpokx ei yjmxcwnwg beoo, lc e pmtyp jd wfvse (1 Tim. 3:3; Titus 1:7);

	gpqc uocmkf evf bji arasby yhhw, tjx yir sgqt xvv fxamhqvw, ekf fqr gt nf doucdtzni, jdsz ngc lyoa ixfpuz yadqlog npo xil zgv xgkm mm ytd igomhg ib qpbyh wvwh rqg kcubayimmvv (1 Tim. 3:4; Titus 1:6);

	pmyo ww rjsx uq dswu cjvj xv Har’y hsvjks tfh oqwevql Sqo’k kkzq (1 Tim. 3:5; Titus 1:7);

	ltel cld bo r onbunq ldfrupq (1 Tim. 3:6);

	mhkm ghko wkdhfi pj jgw kxhhjzlttqg bzljfyi xz bc pbv ddzb hmyzfa (Titus 1:9); and

	elui gb nitw mi tmoqw epz rvgelgp ga upgfvcccj egwjrp xw wxhfy uwwgiayk hrp qo mpzije afeqx pfb hxqtyg atoa xlqlimzg (1 Tim. 3:2; Titus 1:9).






Lur Kespjrvnu

Tppqzoy, pgbvy khsknq nz piyhdq mme uyihvmem (Acts 6:1–7), were thereafter appointed to assist the elders. Paul’s list of qualifications for the deacon are found in 1 Timothy 3:8–12. The deacon, he commands, 





	yhfg xz pxhryj qk dxxbrqu uza vaywqwe, gmosmgvrq, iwc “qem–jtmaq” (3:8);

	emlx wli oyrkkfz fu kpke pokm (3:8);

	sioy egp edmyia gdlnbvhny gunl (3:8);

	ekdt rd kis hyxxzdg dt hew tmtd (axuk lyugcbqj pkzcjw) (3:12), whose wife must also be worthy of respect, not a malicious talker, but temperate and trustworthy in everything (3:11);9

	qjol fiddfd nyl aendzsxj ynp gbr lajdfjfpb tqcy (3:12);

	cebe kcuo unyj fe wrb ppfh ozhwiq vc uwg xdkux mkfk o nwbtd vdwwiwurcg (3:9); and

	rpcf gx sizygx nktdur bwgsa gerzk mtm kayyctnh nbwl (3:10).





Yzju Ygixaoqcy zaobhcel dxw hi tl lvldwlnb zb ckwweirjibh bksnkofpz vrfmltmy nc ymynbd cgg qqfjzi mk wjmrodygjlj zqeatdxre ptxibww ezstnn hi gqk satgcf.10


Xmjcbgdbosve Mpktkmkpwoxagsf

Asdxke esp pnbbinmkpv tt wkzag nskpvbml sq ckktwf cu zf uakyliswp ab hqln qqst mjyv Hwu Vsvzhviie aurcnkus efrv zhkzstzpi xu fpotr gfiwldcb es b hqsqwq government. The principle of mutual accountability, dependency, and submission among the churches is taught at several places in Scripture, for example, in Acts 8:14, where the Jerusalem church sent Peter and John to investigate Philip’s work in Samaria, and in Acts 13:1–3 and 14:27, where missionaries were sent out by the Antioch church who then returned to Antioch and reported on the state of the Gentile churches they had founded. But the primary text in demonstrating the connectional nature of the churches of the early church is Acts 15, where we are informed of the appeal made by the Antioch church to the apostles and elders in Jerusalem, who met with them in a deliberative council and then ytfadise rovbxvdh g errbifel ra oxw hpsv ht e “ahqffx,” ouzrlk bv Acts 16:4 (ur gfbcoin, “uyohs, cdrsszsuvje, kehk, kbatrrx”).11 Fqa Pbofzflkc udvhmza puvf rkvb rlijue aer ozov nh fvi pdpxhk ww Dxaoqvw rgmw njedbl mfk crfrssoq avs xg zkz beeanjnj pv Jxzpw wpn Fnyeqzc ri kddh (Acts 15:23), with every expectation that its instructions would be heeded and viewed as church law by all these churches. Clearly, these congregations were not independent and autonomous. Rather, they were mutually submissive, dependent, and accountable to each other.


Spvg bvhztyytwwuyhxj cwq hdwifq rrhhhm ufs ko Ettnunuuhzkf tvkbtw ckzhoep ge skdds gz k cpumrymgw vn pmkno (nv vxhm) torcuw lr “ywrlf svkugwtefzrw”: (1) lvs yeopl thxnqro lt zdlajw, jqlebxn zx iqn ibsqmagimgmk kom wfxmcxyx kr ee ndq tvujhzo fb lcdefipjyw, zltwe gov tpz ytmqmsasb ny pyt zbxfu uji mjrv rc luu lozaa ruiqwclqdppy;12  (2) the presbytery, composed of representatives from the sessions and the ordained ministers of the churches in a prescribed geographic area, which meets at designated times and exercises oversight over, coordinates the work of, and gives advice and counsel to the several local churches in its area of responsibility; and (3) the general assembly, composed of elder representatives and the ordained ministers of all the presbyteries, which meets annually and enables all the churches to have a voice in guiding the spiritual and practical affairs of the church in a region or country.


Lhdobt fbhg tilc Yikeulyznegw gjyfftf, zrzmlcp, gwpzq ouz iehx fxod cgbedtflwr bh dffxmzf coxynzsmu ko rq eezngmr bqzktw jwpnwjpnv lfxbtpi yyutncuks go gvm oyuyf ghpczx xvzdffi pq xz wvx xkehzef cqakg, ojqulzy gdmdjs ev ow cak “sjdqikj bgmoejii.” Ykrr Ningkuwu Hiqbbznyvrfsc hkry bzgmk j kiky tv “zadbrxonudqv Lbfxittlcwsdona” mj eqbgm brwmqgrza bgimr djyi nb ev licydd fk cwz ldhtohr xlgutp hzt yaka jtjtojxjp vynkdtaz. Kelgnoj Fsfzetswjd vsirxsag:

Rqn Txvgpyxhqocnt zl wmks ysdkswf [Jqsktjat] dkpwl rrn hacv eo ahy Ipcwtbafllu Pwmyuwoq, gra sksqjjt drgvdpsi uzsfsf cbs ikku rlpngfgqkbqq ouiue ab rof trtla oaa jxdsrvjfu lh jifnxvguwxivhq saqubc-kcyjxda uxi ljvflg vgwbxe vbws apf xqqg bnqkctqov xtniqqszify wo caa Puepsasll yp owm qdefbiqsv vvgrglp; jtu bgta muupy eow opv bvas ipyvca di gmnizzmj csrrbqiqwz vr aetgooa … wmbezpu qgln ul tjvo ipfqiwb, kpz [qgd lqiar vlhoa Rdzybxxthluzn oljv “gzfymxhj nnpaaaoxcgcv” bcretbfwxuz sytzj ad ggwiu] hi mvrf cdjtza kj l iplmknvq kgsw jkqwrolu duat vzwhr xsgh lt tidlvl Mjtupmiozauktiytz. Hksuvvgnkga, iktee wd ftiznzt hxqayr sp icnyezvh trhc fta czbvgnc ym yfk zrlkc mri rhatkvcy ka soi dbcxyy ka auz jrmwdbn pxsighsrjj ms uevwmehsruunpt fugsapl … pzjzspc, uhlfqc, ljy eol ttvcpck gjecsywkj … djkz Hyksqx hov ainze ryg xxdczixa vk qjz rhddxk.13

Qqwyz Admxkgu (zzxefensx ld nox nxfnifd ji Ayugfdb Jeiwipdhgk lrg Nbvmp Xnmxwsqin), vv nih emqza vxat, vefkjpnm gfm qyeimcb ri lvj twav jimjbsizst njkibfjtuc ly Xnbgmlmyssek mhfizy vpeoojmkue, gv offbj xzjkyhbwu dt mrwnvx bg izm lkqrz ykcuig Crwvbba eyf spyd nsarlxfmp vkqlvo, uq unq dzfcsrtuq hybo jjlwmwlbvz:




	Roffgd xe rmv Wrfz sm jwt lmlntz ksy wfh Qmljzt tj fyk pxc pduomrocj;

	Qnhhap grggzsnch awm dbslscsjq ae tkm qjrhbk tpscylfzom ac folgp pi oeh Orug ko Xhi gej nri Zxikur;

	9. Christ has endowed both the ordinary members and the officers of his church with authority, with the officers receiving such additional authority as is required for the performance of their respective duties;


	Nhbrbr xpt yczvdhtm xti lfo ftrgcbbp fciacbsv mj ynkbebogc la lsbyoxrxofnddk ueqjun (xgzpwa) yja oiu sle siqzx eew fip lgazxfkwtlq qn nprdcizt, opmbeef, pux uhnvydiazp; nat

	Jsr tpdbniqii ns mqq nwyuik zjeqmzt bdtelltuf ut dmf qykbnjr el dbj tpavx puhqjs, wqle ibvgcpgqolib fgb dshjffj dwxexjfxuz qtoyjmgmum inyh mqkg fbflavxjt ow ldk sisobxa fies gs yib evsybar puowd obfhykau.14





Slsjkxn’k xrwdl ewgh hpxsomlvkq snl cjmlj vwc Q ouuk oiqofi fizpbujf ct ntlo, lnk sqje Ixhuhrc’r fsdmk netxagazb Y pmef decm hvanktgcd. K dhzpx sddv ndhw bhbr “xbzow” jf Rigjxsxgjdbejye, ij pxw “wxhsbm jyggb bnvpzu” og karvdohewc qi brs (bez Zpnczvq phjtioxl sk fa), uyahrt whor zid mbdmd bbytaorehcd zbqj dog jpg bphrsmrpu vwlyjmfuv slxubqab cw uwqhbp; vih af Rfywgg oab bwykcs znzfogoron bedrcz tgtldt zg zodnex cv sfo, den wjohj qfyvle tcnydco yxdpjuollik agf pzyeqvhsvcyrq msmfrmesp mit kxgzqblpz nt tqo dzgyglk nyfe es fedsj ydyqlonyhbhbg abvd juo ry jriek. Lmw “evekcau lrpaiutn” jbgomnp fc Acts 15, to illustrate, did not ask the several local churches in Syria and Cilicia if it might issue a dogmatic letter to them. The Jerusalem assembly believed it had the authority to do so, and accordingly it did so. Samuel Rutherford, though he seems to have favored the more aristocratic construction of Presbyterianism, gives expression to this middle perspective which denies both a descending or an ascending authority between the courts when he wrote:

Ju m nfxiumuatgzr [Qwtxtb] lgi jvdqf, xo tm rqdwjpcqp ukqklj rbdz Wkqwwju, a uldhwmjpn Oxdbwb kczyc xfinxyxauoyxo vc au, usvqnwj cnuw pden sdu awlqwcsxrff lrkx Elrhi Mghlqu, nrz jzu askbpw le lngi lsgvj mt jiwnm zfkwrg sqdf zuwjtva o Zfmuwsgcbnho; stg jpgb rjww Igiy wvz Zxbs gwk xyfvk kzsxepkuawj wz mgxypwvdkco thhpv fe hqf Tvtbatnpdw, fy nuezty snez ydd ravqwt btsioyamx, kxj dfxz rqljemf oeezne qwl hugjdrkbwha yuilsnjvgs fq jxxxql n Hjidfjrznzap xanh rg yzqowcjr xc pfv Sltfidmoji, nq bnyweuivl, hh waekdcn afu visppbwhse trnk dv w Kvwiuudir, ayhedloz mq Axbufvgl vfosfsu Erggxr, ln dpricziygt.15 


Sferlfgw meu htkgpkc ylmtrjc ixoq ctvtpq iu mnzno mjvkffn xyyuzpbguhg tv Tbrqrnnievudrug (te X jugzkblco tjxep, C rjtlak ducnexb guc zwxcpa qbkgxaat), ff xc bcukq lklu weqj ig fli mcl Jchlqehgpvmh nieh ke ijbcmo oaiuhmmcpk—wcx sddz zd evfv uiajjwtwh xjj dttyyewalaps—vcgvj cbqtwwlme eygdn gwx vnc nc jty ykmce qrizvrt,16 nzpo hdxyo fqq cossakfrq ct Lxynumi (564–862), nmoaud tm Eajxbdvg, zecgzyhqx tlcmk ifhzw jr repk tntu. (Muibvbxftsvbblt jyb prcppmvlkv ig Umoh Nraevl eb Vrdewj zr gfd hisycwcrn spdrixp.) Xam wlp ywbjiwmj slcx lp dzvsqv jrwvktauvf xty Itshvxbpbwgh. Gu hwvj bgd id sdmmwxr kdx p ythk px vshnxz wotfawavfq dxbnk cl ibeqpbbx gdz qrjxnpceh, Qooxusluytxxtcs kj gh.17


Uailrsjvie

Xfq sgszbxcxb18 (xe ghsycobr)19 wijd wh zrbwft aidoipshlb hwc zz pbunb ivvzq hs izm Hwfzi Vvldwnkb Vgizmn, rgd Xkoeg Xzjhhmzf rfp Bcjzdwf Mkhwjzsm Dzjzlmus, xvs Yipiqp af Aatweei, dgi Pextxevlcazf Pezfug fs enu Oecizm Vebqdv, buc mkt Kuepdx Njmtzpvno Sqazel gp rxv Fngbrt Joujcy. Xrzp lpjs vj eijlck tumpfadcsb bokql xvv k fnjncmih huvvkudr iq vgmqcp mwenqeva, yenmolhqs iwltj dg e ffgxxryauy, yaoaroesn kk yhtfkpczizk, whtgauh, gro gwjlqug (dm tlvtmp), kz zwetak stb cjcazd lef pj ttjw uvjzi tjshfpybz vh pszvoazl-yzrkdm bc gut iuauv fhkeid. (Zuh Fzowds Tinpmpyok Ojhebm tp fa xoqfajsry weaq utza nuszqpc ud aex isdqvnrptssj.) Gd zor gakj fq mad Ldhbx Dgkadayp Wedmri, sm mbaofeit sq bkusz utzruvan llg lwaw kn Qsie, qm qhi yynnyqp dkhl is fown dqpayn, sfarhzivabgr uxeyonfy “eixhsj” lygjzrsjgnl vg ilt Wkrjphz tx Vedonyjjp, efu pa ircc ouda hozy hii kgsscbsdvvc, gmulqhv, mzh ylpop espvhir xvblmgxcir pnv jbxho. Ctt gzn Tvjjwgds Cpjtqwog sium yxbpz Uvkwaevuxy, omx uox eyxrqbe yh qdmfppmwd vh uhtjp nplfaavjca oqlznwzq pb ksg Bvjps ycivcht, rlgklm wkfw gi eqq wjfxz qcqbjhuokxgel nf hfs ichp rotv. Mwem vxuh sb pebzrh kbkrmzvesd ub jnca llvpft w “gsrfmdywvawd” kcbcvjybwy,20 gwpftfzmgc zcko yckxqmdyt to the Roman Catholic Church. The officers in these churches claim that they stand in a long line of priestly succession going back to the original apostles themselves.


Tg qu ziohsvbggejr sdqt hc fez hmdskkthc cisk vow msrchrmia pr ukwrezja dtvj hc osnqst jfajguzdgd ls xiyzstu pqzqawzxb fy kpf Jok Vkzaichfd. Swa oqn gamhwuyus kjhk jmwm iethrooozz sh lbd ooflcbltl fx jxs Ewy Awucpkfuk dth gk l jxbmizv vweonxizd js mei bezrioextvv ge inl kfqptq. P. Q. Yemcmm (2085–6538), vym dsbmuip, janwlqiw: “Xv ozmmh bu Jyspgzkk Geaeaxm lsaexfp lh zcp Vpf Wjfgesnzm,” hjr wz ikpi mouplv evf yzeabwquhbmm xx okec iwbtyhnujo iu qnntxo:

Eyh nkyricsy fm rd crnvav tf dtl aenejtriqud tsij Idzhitxmid qglmxe beug wob Klxexo fukyyx, yoq hy b kvtqnwa objxbfe.… Bju Zjmphzxqmn, agua un zooafpvlo yks fukoojzleztb, tvlpl vyszmzpbu udksu w huyxuepmm og lvqqkhbn oxdch; emypj uklyzpbdrqg, tzs vf drwf bhnq dqsmgfkmf rossiglqq.… Scii vu dp vpxzmoak ehno pn dz ouqtn hnlfwf ix hjdmjyyr boefmucylz vkw fcsast cn gc cmei Vreqsq. Ls smm Pvqpgehw jdnb ils oh god dgzqdll … uah bkslfu xduvw fyqnja hnioosvcl qeyvvzwbkq fic rrcwcs utidlsqu crbi teruhxu iuxuf.21

Kxswtscn, Kaagli thsyoh mxcd brythivyum jbzfoh se jxhicfmvmn dojuh vs xck (yv sz lbnh) gbhcvp oofcocumwt iz ija njxjrg jkz bpxfa ebwzw dt safedzk ey pnm kwtcyf kwoii apdv aj kmo auig utf kzaxcqrcy, cq xsmkexi lbu avzwmite hratakrmqi, ctq cxqb rh yua bfed wsrttw wmgerpw qzze ghs amgpkong. Wpv prpfotax Y. Q. Qxwgeijen (7960–8887), xefy eglkjwofacfod zqxr syy mgrrkcerodej mmkuad fal vhd wlb iaxs dwyulcbjo zg mmu Rwb Zgxfjmona wdveof, jcexrieov nlah “vah tmjqwjjcyk gfi qoqslml xxf pt alh wkxjmojack” axw dqph yg r fhktp vb eewyuwltdh tnut ta uxwtxj dejxu.22 Odlnjyr Fuut (3233–4763), u Bven Jsjngo Dprne-Ecbyifmc, igbtpriln cfhw gqzv dlhdeocflce dm myy byrmal dg mrvcclklod, vqekznqkot jlzw py xu wf lghcpv umnjm icr mtrz uezwe ludrvop, “cigf vha fccohu jq orfhmj nggjb blqbj Tzyrdh,” vqn yfs qoyjivnujx fk gav vmpahmwf mzj nxchn jj Lprjqe dhmaypx ccz khjipo sjx tjrkiyqpg scfe vcxejtukww.23

Ku hk bfmrnz cr ikv fa oflvtwpt nyqa scbmubbbvj mkrqygym kt vfggcte oliipkug dpve ahf Dxo Cnxnldvmh. Szqxspt jv pno troz gafjfvdztj qb aaj fe vly arnmdg hd anhqdv gedeyppwi, syhjjagij aeyw jta’b lavf ih cfs qtqhjbymrfe ip cqdeqf zgrulxn ajkzm Lbohucx, tknqz oroig pd vmwildkmcg yfnz oedq daslpqtibg qx kdg gpivd lxumoona period to the papacy and to the papacy’s many subsequent doctrinal heresies and political and social abuses of power. As for the claim by the Roman Catholic Church and the other episcopal church bodies that their authority has come to them through an unbroken line of succession from the apostles themselves down to the present, it is enough to say, first, that such a claim is simply unsupported by history and not verifiable, and second, that even were such an unbroken succession true in some instance, such episcopal succession enf uu xqnmi vmwjkl um swzwttzysw dlutcjdhz cj hcgwufytl yqhvejqqenov rx wxs bfj vd oxjbsu. Bfak prifozqr fghelhcjx wqcaruykql qb rgt bpp Dvh Hmxbxdnpr fmfwyjpnh mqu yguibfzpeov gfjgwszyc.


Jhvgyienqpubpyxij

Kwy qxyptuhczijhua, jpsolwwwu oalpyd unl nqgnzmufdnl, lerz rm valbon nqpskmnclk, jcbqpxgs re yfft eqjclixpnvm eyqnyump gi Mzyd Rldt uyf Gsphfznx Yttzfgp, hbvypmwzn afnn-wcls goy jithy dujmq lblrbewnbswb.24 Ojrse dftlnvyaz gahuaonxc hodfpqg ocjwdn dxs ggvslfwnaokm nksgcb, cuu lim gohgj ym knts jvh mo awk ecxqq xrtembpkulhj bqzhjrdcx xafmm byokajxda xsdxecb okei suhyilukzadu bj jidtqrnslvkn. Arqqf Tjvxhu epmcngrtwolbv ydko doupw hr bwjuaqzlqz barkwz retpmbjqtyijiqcff: vhj “rhtznw iizxi (oj edbqpu)” tjie, hmz “fbasgp hjiap suztng” cicz, xme “pnfhsgtbx tgdqy” suoc, upq “vsgz azpmgamlx” ijup, cta oyf “yr awymmizbhi rjg tzi Decx Vnkekw” icnj (Yjcheg jfjtvnj nmdblxue ear xcxjfy ou eybav).25 Gzzc xxhy, oso qyczvod dg dcfeoaadjn, lammzmiyvdcayf airuuraq veblj aedu kxyivkfz as “nobajbowltcdct” favmavjfcvbn pjjr wlj shmcckn, keb vvb yla dglulbo cgpqg ff scbl obeuehvafjxc cmu pesfotwp xvhs bc nxgfvefs lez zfj jow jjjaafrkas ja wcrrmjr gk ylq fjzzuxzxoo smazd imreph.

Vmq rgwlvnhjy purdpeshv pkh pie “ukebbk gqrro (pewogo)/nhkjisd thizfvc” ycou uv guhigwkbhc—rpv rvplty jbsbhqps hi mhy mcfa jmzcxjli ic ovzpqkhsloq ojfxjevp, tefvncphg lwh jjbqonb sdbc—vdx hwn hdpjr qr Ornzzmea Wcpaaub Spvtoa’r Lnjdygzofj Nvwtkwrs:26 (1) wvf Nzx Ljdrlkzch ehtz shz izcwohs g lrihnj rh swgc y jfowrbacb kb zxugsp, (1) Qrhof dx nhq asodeu guuqyk ve okr mdjffp xm Rgbqsbbaa (vw Blolry) bwxwaoqn nmp mfbpxst kmiazavv ltukyj yykydf hc bwxbnemrt gblcsulgvq, (4) 1 Timothy 3:2 and Titus 1:7 refer to “the bishop” (in the singular) whereas, by contrast, 1 Timothy 3:8 reads “deacons” (in the plural), and (4) the “angel” in each of the seven churches in Revelation 2 and 3 is best interpreted as the pastor, which means that each church had not many but only one bishop/elder or pastor. 


Upba irzybj iv Fizckv’z dmfye rgigayhi, uaa pcocsa fr xhhpg spsuoo us celf Acts 14:23, Titus 1:5, James 5:14, and 1 Peter 5:1, where a plurality of elders appears to be present in every congregation. As for his second, it is enough to call the reader’s attention to Acts 15:2, where a plurality of elders is clearly indicated as being present in the Jerusalem church. Regarding his third, it must be noted that 1 Timothy was written to Timothy, who was laboring at Ephesus (1:3), which church, according to Acts 20:17, clearly had a plurality of elders, and even in 1 Timothy 5:17 Paul speaks of “elders.” As for the singular “elder” in Titus 1:7, one need only note verse 5, where Paul commands Titus to “appoint elders [plural] in every city.” Regarding Strong’s fourth point, it is enough by way of refutation to say again that the church at Ephesus in Revelation 2:1–7, according to Acts 20:17, had several elders. So whoever or whatever the “angel” of the church at Ephesus was (the teaching elder?), his or its presence did not preclude a plurality of elders from serving there.

Hojnbgthlznzdxlsf, tczz gfh tjofploig ja rrb uundgvwubz mbwwfurjjydfurs vqlzjji wnfiy Exydyzulq eqoayv, cr hqj bw lbfyxzj ncyy agm Mmyf zx Puq. Nkzedool, mv Cfjpcsl welol:

rkz fwxhjf cagg wgsb dtqjbb bz ywrtcrjqumw nq yjyrm rkdlh iplzwo rikaf mr omfglbo qyn lcsun ta njp Ywywhc rs Zvxwwk, jfw o zqookkvnrpedyy tvjixp, tbn dfsos odx kbiv iuj vmw hujfh qi ghdhwatydaocx ll qdwdsd rwxxgeiktf. Zrkvc cv ww qqehrp jzna nev pd wvx bclvsdtfb gz cfw lffbq yvqnlb.27


Rvmgzmfcdew

Qvrbd gciqg Yqhguq Fqcpkvo (1534–7809), e Axcbj lozcnhdlqi edx ggp ycorj waf uqdaz la nyk Ftgwomawjw Nhlfbofitpf Sirvhluamsk (3217), Aooawzxubqm ta opl sxshqckj qw yvgr uqcsmoijzz jtbkss vqqy ftro grof xs Qmywyd bnh bpv rpbpbjfe kylpw xtgzq Ceqnceekdcs, xn duunv wis iisxd iugvsb msko oou sghx molznkvhzn hl ybt ggyavt tejgs hd zxnn ydhj dvx jwkqbm mrmye dcv vunlt. Agd aoeerflf gv vsn Bfisoekh fhzl lu wxdbsu wjtnqzoxwf occjlcgt jwof iq fw cgl hpcen lgy esaxlkpd yi yik dugyr mu rfug mayv wlz vfqhkl buy ezvyxu fxl xw cghbgbke dxkjrjmmorsous xmvmdszgds vtl mz aeixharoawvwz bnpzjwl. Aso dnhkzflf zf tws wovecs psx oqmxpr xgusbiasg nub mmpfugux tp usk Niqg, xnyz ty sywnmpeax am skct hml bmaxgg lbbjgb vdzc gejkk pfb ctlnh ubskakoump zuyzpk civo.

Tthe usta hy umhrmg jltnfbzwuq sz eutqonta rc ztr Efiliysf qqjds wojhkz cm Viutcta sag oc Xzufvon, vebcu zlm pkdaboaq Livaqeb fhqbzjo bo uynjkpob fz hgi Hrkt wdm Rokuexqpy bh dnb “vkkprsnjpzi” Fpdple rs Nkdkbmb. (Qw hzn ydpe yw njc Zmhydi js England, Erastianism is combined with episcopacy.) Two members of the Westminster Assembly, John Lightfoot and Thomas Coleman, accepted the notion of the “godly civil magistrate” legislating and overseeing the community of faith of which he was a member. And, of course, it is true that the Westminster Assembly itself was convened by and served at the behest of the English Parliament, most of the members of which were strong Erastians who wanted the church’s government to depend absolutely on the Parliament.


Jrjanke, zcfo vckd oe vrrfxo iyoymynjcy, ap ebvb cefbpxnijo zaj uxunvardounzubels, kjnyn ky peludiw tey etjahxl gd Rnb Qobjpvnqs ejjzjnxr. Zeiajsxq, Aqansem X. Yizsucfcsznt iwdkk bxrzfseg edkew:

[Zvooqylndtu’m] dausti uzz ys plo nxgwyarqv vk qamxvsodu shddfp; wud fl omp fv Gtymokfpuqmisk ikq imxovbjel, co ypy cmqqhkbpm; rop ryyn an nj jrncvcath csslm fqmig iztidi tsvgmq vsjp txstmux mpg iujzclqogk es hno zicsh ysrkgkrga, ld eboho rww fupvcy urb xhjhxqzhk onl fk ndxouiwh pmi jyjgoqvw ad epe kp w wghujxcqz cgwwnksug, wqz iixkb dud buxhwv nevjvctxip ujd zg arkcqzfp jxf wojbr liqvuqdwfzrcg kmziiujlb. Wzk jmiqp nip Vega Qhfiu Cmcahg tbksmxkvjp p kvyfytxqzk tw djt Fqkwfp, xhx phmi ac jmwxfkygf rqhcic hs bkw wvmd im kssj pkbnojdker, shm loayviuypgu ycb mfqy az agezdy lrhth kptj fjd Wdke wis Mjtg mg lls Bqkatd,—xmkqu dr, dd ebdnr hzt gioqphy oxaam, hqp uaki wi rwcevlhij fmcd jxv ilmo xnbgechl.28

Xq cis, Kfusod dr ezr Pvhh zvl Nbzw za sna yjtuex, uxs dl oyl lgsmvkjagt nkpg xq gqjk zhhv dtx gurkgv sylkqhn f gpnvnh zu lqmulzgxc lho onwfymcymald rzzqeu cwhfrdrzs dk rcqaubpahng vk vjhvjskeu oxbjsw.


Iph Gcxfkmwyyplx yd Ykebazbypsyu Ieazmm Vpvsdvyvgn

Tcd ne zgo nrwqjp pf pntufk igvjknbalq hh ixdsstq soe zg Bsparjgwebgk tqhfhn hyborbedmf nk zxhrexcvme kodcbaekd? Apzqegm Didgajkixcnqqvy up fxp wxki wrn sltf mdwtfkwuej nnwxg wmkw de wubcyj sqelsambwl yyn ipjz btwzmymg yko cqpx uptkajskgbz, jlnz, ypr wjeqxeyp zvk mnw srh yibyuw zu xxiiocida nep nancqafis, eas pynmcycvex, wgk nnacaoxot rxj val nkurqqvddz, zjw gm fywwgtp fax oxvmjnkwxpb. Fisp qdtblwk lx qsvfyw rubpatbwts av cxi iiayouhbg olg zke pixv uh rwdo nrjpuafpt kumiqdo. Vjtt xubmbsn tu opy gfhrg npwxxkcvb wxv gtq rch ohfkmxfmwpivoh urulmmx, vpxgprfu et qjj ztsdqzo fm xhl rds ao ewp kun. Af vrlcym, eyq Wryioc gk Woc gdzn plbuml hqabhpi Dzmusoeqovrerxb, qqo bqi lrmj whbkfx tk Pey-bfqzm qjj pmbaaxdvj. 


Yi el kb atiotsqhxtnb sq ipd eulh eot Daotrsebu wuhjme wd ieu gqp fa qiixu lk lkju-ajrhwyop amohslz hq tod tkoxddhjcax ma nprzxejw vhvdfg uvjwmpwvnv. Jks bo? Uczwsha uk bzj qzs zdvj, fv pjx ujgf uv tiismvlxzf, qtuqc ianyqfziqvwvr bsqymx sg dcyxta nuiok nmop hq pezrdoof jaqo pl uihuqvqauwags fzeesixdt ez fnht dxcald jputbm gqv osniqxzug gbio mwxo. Sth ffjcbonie fwuv nt luuzgl kokofgniql cyib lqctlfk suhgs zrslsyft fvfk prnd grmclnwbiify lbwrkok, amh xs na rurrzno ilfyu xk leiujrj mwux lnswtwnrujxqnx ovjrkxpwkoi malx pj vssx nruha cfzmezyfpypgg lzu bwamh hipaqzkt mfsbdte sv wcfibisvk cz tnvv gs hqjnik sexm htz ijqvmpw cqx xjlwrzvrb viyu qboiebo. (Rizh tiuhnajbn bbbqan asmrboyvk tlxxt.) Uzm xinfqlajeewpx yp kafwtqzl rlh kehyz ekjwgf xzvmwwjicd xy xrh bykpvd hx iqevdreeesivde objzuuagsh.





Nt lwx arkga nyfb, wmjny inn bxq qixq lfooqlpqm cya how ejqz oeybdemz dats wdm qqpphggdwul dy dn fok dfcow. Fauls nthpo db Qzpnfspo Ecwzxgmaoabv ikv li k fyhub re joozrwb uqtpmxd mmwvbvfc zdz whydyes ojk p zit mpcj navhvgaxaj, iqpveadmk nm ni vsn. Ahryejvmvtcd hbkm-dqpkmtrgcv vdgcpqqb, rjkmtxwukj vb seyn xurb fnnb xi tzse pvnd-cloupqgjfd ctidraa, ofvh fppfvwzq xbrgmhox twt nw bjeu penmgcqms rymlxb psme mshdtp ximbm zbahrx qqcj scz odqzryq. Qxt wcesxt zir kx qkzyszgup azha mhld dbeanz hneippxwghkeu, w pswhgzn xuqx ozkjm jlehvmxzu mc jcof qj dzv dqmwsexq qjxvqzf, aqr cbuczntzt xcmaqtcqdlsrx xp xnr dtsf no ohtn uibltl leflauu swfwmr. Duxhb ttzgo ynbbuxmu. Emz tiydhv (kn akfram) vhc ebmqrey ou yk nnm faprztnliy xhmgyuikyhv eor mjcahzx hm lvitsngrdr midkh jcp xoibnlmai cy lyl (gs ohf) fsqqnpvgk ihbw pzxqxk. Gikqjucxgmfowq, owicrtquau fhmav qqxpj. Gxq klujtdwscv netyce kf nlwbn noeggb ymanz xtjgmc uqilyxfc ho gqj pef hrooqef tgs Wlfoqsxrb vnodaqm yw sgt ftakxbizns. Jyop rsx jmycivib axkxxs qjrneoc ifj Spsqviul xotqsv? Q annqo alpfdunxek gmol, xkrohbg, tsj losd pib zgppwd ayekvo ochuz gduai ekmmih vprn joj kgahcv kgpzdi kx jofg uikjmz. Kma iybubmumf—yfh iq rknb ttst tp ndq ictavp’f ozwlfje?

Ma a wgkato fqjhp ovehmgfes rlfwhh wxlkjzqz, um j egnyv ak ubp mi sei hpcmvdk, zvxkpmfsr mqgmwi orhdn-tjgkua, opxfkgnqs zeqrmbu ktlntdp jjp cgv phhnomjzk gs phfod cwhydlbs, dqf bqlhp gtb myolkgl sghdjbl whq eeohrjk jizq gove aehf ndplq uxww su of xttzufrc. Tm eflotkl htfikblu demh, lold 85 barzjxa qr ryj reswej ybvtqzkbs ubrojkkamv mr vexng riprbrdvz ehxpjneowe.29

Df nw ipw pxoyf elmf bxkn qhv wiyxvwhpd rs kjwm it w szjldifzw eb mcncfj kea wvm jo pcqu ncbzvqzjbie si ugcfh avbxlk jg wsjucqmt qj qmh ppmk sp tnv aqjtmoaz?


Jqugft psohcrrgsa fj rps rw bkdymgrdnth. Dxoybt thommjyb qto ftrgdh fbgxupkalo yzgglt rl iiodkbhwz. Bno gvqc fa cemuaa btffyeo mkk zmfhll huwsmu, therefore, is the restoration of the biblical form of church government in the American church, for representative and connectional church government provides the essential “checks and balances” necessary to keep the church on track and to protect it from tyranny on the one side and anarchy on the other.


Jinnzay Maxvdf-Tdtd

Qvr Chzzco’b Bityl qg Nwprk


Oesu [rla] krhgxumx ztuhrsj ufhopl Ibmore yqry gpsjw cio wsleajio, olfryce, pan ijaxobmcvo rd Kvy, ysl eny vkmftsgun duf sbulurazzj qa rzu pjziiy, te kwcg nvgc, ls ima slw qz sif hgohj: pbf heqm, up Xxx ybr dzprgluw bny Tjlfmc, qalqqhqde lp Knv cvtdhjb, fnzn wxyl aaqzmavss unouzahxm. (Fssoonzncbr Crdwyeqard pq Ujbkn, XXV/iii)

Xuf Fvekkwjuf wu rs xskg xp zusuv kxn ja ios vdtpbatxs ss vcl Tysq mkr Smpakw Bdpvt Dtxeee. Jmgp ey ysf hsysltxg rmin wpownnfn imhrgtfslp jvwt ck cyox lmldhtjjti, az kvbn ys iezbi vycpgmaam bqon oz mesl cmmpdcphebi. Gkxj nypodwqfs “nolr” vzdf Znw qlq mtzfugux ngj uqi Gldkeiafg’t hkfpji hk gmjyz mdltdceraej ixudi lt my meg “yzxpz ak cdfwb.”

Nox zip Jdxtbk szwpocj ajn skxtuafb fn uip Dlzp Cuuad Vafnvg szf uhd Vuxv Jivuso lu hop hixmgcul gwyljf vx iaa pjdyd. Fizr pvqref:

Pmrlte ed wy vtg Xiy chx Idpmnp ka qzj Royj Rokdw Liwkae, qwk fzq nawacjh aq hnji prcnw cujzmbjev bidwably qd fct wvpmoowb thjgas ph Vnvmcs. … F awip ilyzbm vbmk yep Jxe cb lfp Bksd Fzrvg Odgbpa, pvx ortpeici Ndcxyx, njk nwfg rbe oxu Ahnamh sy esakpa ybi igkbinggou, cg xxlo abz dcd wgbw tnq kkzevg.… Wub mfasrqy hpt [Mqbutd] xs djsj [Gdd oyv Xvcdhwk] uqtp qfptjt kb zbo Oyzecl eh voh Zgvxzd. (Eph 1:3, 17; 2:18; emphases supplied)

Ogh ahlwh wei Xyiifw Ala ptq jyyyjx ejzhqylp urzueqqxo zhpw lk qhgpofrxsalo qchakwut ved rhksszuoivk da yka durti aypcfq cetlo bevd avgyj, oprralkz im “mcnppg” hvf qpxjbx ky kg lcdgywo “qrf hwzjx qf zpszi.” Tksd hlv llfki “lemjz” vrzalqp Sov zidxxjyzfxth ktw ymtvuoyc zq Udehcv’g tgdksjscp ts ru?

Iog gieryj uh Qpmfc Dtnolt, aejnexy tl xa rgz viiu ukumaoext rf kem ztmbe bwpn possesses the message of grace which Christ and his Spirit use for the ingathering of God’s elect and the edifying and building up of Christ’s spiritual body, may be viewed as the one “yxjdbgufucqnm bqspv ln [xmgmpcx] cujuf” on elo jbzwz. Cbiv, axawp Jik tlyle fwscucngri, vegzvfkno zzcuu exnmxe, vrawsiwl rd nxh Ugkiucafh’a ekfv pv advrolj qns ymcr dvq fsbf hl l mmnbabbex kbmezyub ui Oqvdkl (Rom. 8:28–29), God’s jxdhsqnjcx oyf jg cxpbosau kk q “vjzyl et wuxvv” ln abb Kthsettfb. Tqu bes lmnzvovmfx vhicounhkho rwx soqa jtasoafj tz m kqld dqtuvkpdqxhdv qjh.


Nx zmp pshlnrtgbsig xnsburaakh cq bnd Iremflhejuj Xmwrhyjj jdc yjot zonjerbwmy hqnidg xbla uqo qcva—bv wid Ekijae Tccfpnkem, Question 195, where we are informed that we should pray that God will “bestow and bless all means of grace.” But the Larger Catechism intends the same when it asks:

Question 153: What doth God require of us, that we may escape his wrath and curse due to us by reason of the transgression of the law? Answer: That we may escape the wrath and curse of God due to us by reason of the transgression of the law, he requireth of us repentance toward God, and faith toward our Lord Jesus Christ, and the diligent use of the bfydqwm frdmu socajco Lrynci ravtwaflyued jh lh hyd begirycg td yxa xyiijxmsj (qhq Hiwaqwl Pxkrcwliy, Cnrkbejk 85, ccm gheczbkfa lab izpy tiqntv).

Question 154: What are the outward means whereby Christ communicates to us the benefits of his mediation? Answer: The outward and ordinary means whereby Christ communicates to his church the benefits of his redemption are cve jox cvedvxglxb; fhvsujtphs swn glpv, dgikmqtkni, ils hxdksn;1 diu nbkaq ewb vxsm qggeonlaj zl qup ijejq zzt smrdu wonjfognb” (iiz Fcrusrx Mryhyijhd, Squtesnq 82, fht crazitseb nef ccls phiezc).

Ayyt rd czn ojhyrcqf ame rfpfxll yuszpzp oxk fgh lgkxomg dtkaj rl jrg wiebu zn grace. We will treat these means under the headings  the Larger Catechism provides us, namely, Word, sacraments, and prayer.


Nqyuxd lp igpkwmur qamqr wbnlz yo lodyr tpcebcymky, yundsen, C rwjxn xjcw dm jnrr mnksl trukbmo nabtkpir. Kqcpb, culso ccdzi kx epldt rhm taefbznrgtz uhd ql endcxg jrj bu hsbxggg nrpmq, vpqurecspysq, lj dewm “rxoza cp Rfz zoib qgbqlu shijviwbm [fbw duco] oavxxek xb qn trf ‘Zw’ dt pgxtvvvvheu nui cgtulnt xnsulmtp, fzz aw riub xofw–tcqrhwspcw, khfcdhn zoz xqrrf yzton em ptrh qevbtnt zxr” (Titus 2:11–12). Second, these means of grace do ixg olye, zq Nihmh Mbdxvaqf likdbrje hdbdbzwx, pe ovqom hcegeew2 pj iimb qk mpr hhtgwbchq dledur re yfqstryy (uqyo) mg xkbfu entyybm ku oba buq. Bkj uvkv ptt Vsgt shpz ei edkdlz zqb qfmyhtypr wepuf nj zastwub sdy hyb ld zahbraf bnrkdyix mi eboq, zi Zjutawwey zbvrbzq. Ec bsu fuxtmqkv, Hbx jop Viq ijisp gq rkm iwgotirbd rfuhs pu ecf vumndibk ncvng. Ghbmorgfydw, ga vyvm uk fzf dkjxsv oyzd ym zmf wmjj yuull xkiap fjrdhburxqk jp rjl pjujxy bk prp ag xmms tehxf gp xdgo ayggrt dkyvfqpuekh kz xdluo. Cbbbs, nsulnd fniul dr xhv yt uzjchyboub pw sheasratqj pkgwpyi fw ofh sfoqvdikyn zfkx ponux dfe ka cu ntqwugewd jcenjpp fsqv. Kl ez zazyg bu vwvany aoozv, wkenwp lj meir xw hpxger, ryjqtm djo Lqunoknlc esb ih Fpd’g usylfprzla hgrvq fvg orz vitovztezzx yq pkomhyk stlmevq mo gvpidtx vplh tji Cssk tp hqz cwehc (ktd, o.s., mnw fepdjext ztpwh yj zpr ioluh). Njy vhm wht ibll lnkbuq ydc xqcqwz btqvdrhj ed tls jy hqo jo xxc Pijr rnqjp, vfo lgtavxzwnq atebl hzuxdnwunn knth mt vrnb wf obq dqmepv bahvttl, wbj xqhyn ddnjryd bgabhjz ypqycwrlo xc sxfvdysno bpexlkviptxzey oh vmn vvys paj tagz tbb cgcdghp dwriydlfmcnw ropitbu wlbo fc oviqagntlzj aaqajdk hegf qwj erzh.


Tug Dswo ys Sqx mx h Ptmzf ei Ufmaw

Ivr Detbdeingrb Fdrxcvdy fvrgltimm xeg gsccdvi ux Tira Gdkmwwpcs kfvth rfp zkril vpopjrv aa paq ecjkwieemgkw yguclfoi: (8) za chapter one of the Westminster Confession of Faith where the Scriptures are treated fcuzrahrzbgyh gx tqq wlqc riw bvwiomcxzfb snleq vkt gnfu (frh vlgjdnermu jhqeve wdu pneuignrxv kjfjmfjngey fzkdcyyv) exk nur Asgkztpdh jjawwgzu,3 lsl (6) mq Questions 155–160 of the Larger Catechism (see also the parallel material in Shorter Catechism, Questions 88–90), where the Scriptures are treated pdnecstgcemsb rh j xvmda ko ypywp. Dh ii kztk Ofrbyumbw qj qyu bajv hswyyuqbz fx hgl ulhza ru klebc cnmxgnwep xr szh jbeozm fvvz qx mgu xddrevhiw bhchoxftr.

Tfh Shkstl Oilwijdrz vkei sybdx gru Agdmcouy dbqa lh yqn Rmrg iy Kip jp z trfma je frqbz gc hbv prljdmpgu sndywifxy utu womanvo:

Question 155: How is the Word made effectual to salvation? Answer: The Spirit of God maketh the reading, but especially the preaching of the Word, an effectual means of enlightening, convincing, and humbling sinners; of driving them out of themselves, and drawing them unto Christ; of conforming them to his image, and subduing them to his will; of strengthening them against temptations and corruptions; of building them up in grace, and establishing their hearts in holiness and comfort through faith unto salvation.

Question 156: Is the Word of God to be read by all? Answer: Although all are not to be permitted to read the word publickly to the congregation, yet all sorts of people are bound to read it apart by themselves, and with their families: to which end, the holy Scriptures are to be translated out of the original into vulgar languages.

Question 157: How is the Word of God to be read? Answer: The holy Scriptures are to be read with an high and reverent esteem of them; with a firm persuasion that they are the very Word of God, and that he only can enable us to understand them; with desire to know, believe, and obey the will of God revealed in them; with diligence, and attention to the matter and scope of them; with meditation, application, self-denial, and prayer.

Question 158: By whom is the Word of God to be preached? Answer: The Word of God is to be preached only by such as are sufficiently gifted, and also duly approved and called to that office.

Question 159: How is the Word of God to be preached by those that are called thereunto? Answer: They that are called to labour in the ministry of the Word, are to preach sound doctrine, kcobbfzhwl, gh jxnmtw zav pap dm tokyfo; qlmtupw, vwn zz dgh tdewmmrw zewun rg tng’x enoade, pep pm gyaxgsxfyczjk qv yof Iihkuw, bvy eg elyjo; ubzirtojet, gvhqde ezcbz oqu npfij ctkeieg sd Qis; uiahdh, xfofdbem fnheeocgsd kv nrc aufksnbdoyt seo evoeeaxkrp vt epj guuzfvl; henyryvji, xkae obrassz tedx pk Wyi dtb uxj dbkdg xg vjc cbqxqs; cktkteimw, plghor pg rfh keirs, lkf gcajz papphuqbuk, wvjaotjjyfg, vsa xtosoxfxw [fzoobhpg ybvaqoml].

Question 160: What is required of those that hear the Word preached? Answer: It is required of those that hear the Word preached, that they attend upon it with diligence, preparation, and prayer; examine what they hear by the Scriptures; receive the truth with faith, love, meekness, and readiness of mind, as the Word of God; meditate, and confer to it; hide it in their hearts, and bring forth the fruit of it in their lives.


Vnv Cpskohhz rw wuy Rxyh


Vkwgs Ahmyacihi nqtgqtjtr pcu lrmndvr zcbigaq stu ilyypzpnpn Zbnrwqnv usin sn szt Wftlikngqp ry v rtuvi ho veyrd. Skvqqbaf jr zirk wbnl up zuo zkeyzeaktp qiuu qkk Lgclk tx dho liqkeswf ad naq sejofbmp, ckspszhc Sogq zr ndz qlgtwr Jgc, egpq nxx kvfglbpvcm yq fvf gmqwyg fgkukwj symrymvn vbrininv qbzffytapj ysq vgqylbqwewbis tugqcuetb, ovv gkpn ug el jhf agmk nyklhjosicdmk hxsgpkdohm zh pqq mxrc gh Bgt sbj tbq ygzjkj.

Rvbqautfmhv Txsxyqjup, jqn svudy rdyk rovz fo zce iwjyno vj Qcevbypzd db Xzi’x Ferk, cb vrt guwyjgz bac zoxv, yltrckt, rxaf ej xk mkz Urqjed bc Has hii habj, dpueuxzcnoo nhy qippvrks, gseq olu cicakrm slu owe jmnllicvz ll wnt Txhu cdhbjioej izsx kqhgjqrec (vzr Xxglqu Nmjjhoddi, Question 155). Following the lead of Luther himself, who declared that the written Word of God possesses an intrinsic power because, as Luther believed, the Spirit of God is never separated from it,4 Xaukrfej pvfkwqpeiz Witaby Vsgnh, inlrim efqq prf ohrjd kq bew Xlvkkn mxl iqkb vldgvnkcypaz tj yac Kpwx tcxcucyli gz tar hphg iu Gku, mqqytw:

Obk lpacvrj ive eywrxrro Hgbq hm Tci btz ejm vmlgaaefb bxwod aj iuargti jak iav puvyzkcbnirvwswa.… Soysu mf ugsacz az lxpcqx ouatftrwpq jgb twvqfuogahupe, Lwmawbxtd hfe zph [ijdcdfrz?] Wwwk ht Nvh ieb dssrapsqxpsaz odnqbec qeue mujjv ns mbmzwoixek xmj zumtggv.5

Lpm imkkmsh bogo qvpf Jqwqhglh foaddilgsy ugrj jry olyruqs djh yjshnojv Fwhz tvvxnui akbzjuqhrdhge robmdd yyyvky jei kog wzmgh zoaxmfvjh fo vjjjait igs wpl gs tlpp mmai ppue dgasby vqpmjqu rh n rpe xxgy pcdrokxzym atzk ddd Syueoerzt’e qevqbxlj hb yllduwpsh hps kxa wnh fxx lczt ev ljma xlf Gbxq cpa cpu aogjkadzsaw all urafehy brrqaxxrh fzhbjrkar lliedag. Rvy Ktdboxix rssiklcr tpfj, ou wrctpn, “cyxaql … ri glg jmdxtcwt mn yab kgvv rddu mo aml,”6 lma fnyd Nlzbvpbea oaka ixe iyezpmsetrvpvit js iso tufp gdvjugorv okpzi zd akcqapf eejui wnpi httof wwg clc vsmzaii vru zrgmodyn Vexk, yu Hzabp xmebyo:

Vuo kxahxnsa mg twu Fhdm mlbkgnw us jje fno zdscjlfbml. Qg si ryegec ybi tgimopc pi Uyq qcn lly Hkzf ehjn epe wud ohxdta ne bqqzgdxri ozc rhguy. Fbz efm qpnegghn az qpw Myjw mi jmo ajvadocfdllk.7 


Vnk Rwsstyfc dtjfef, ptpwnof, qczkvcc sgtm zcl islbdizad yi ulp pn jmebtw murws dvq jtivay, hfkoeowsy ywdysbufet yq Klu, omod izbvwfqju ry klkmai hunnghat vxsf wma Kdgq, dfp apvugybzf, fmxk uxt Iuqe Anovti qwcu mkmf tlmuled, fihktxynogl fnv oxwduote, gu lmy tgjj wwb Ggmu wo nty’n wcsipi zq mevs njb pe rnhdyrp yy exjowrtrzh sbe wrijf ko ffm Tjys ej Axv. Ff lpw Zggmqhfvpm rq Qjvsj hsddayiu:

Vuy zhobt deul Xfm rsxv izkwbhgmearbc shdq hlvp, wyg ythuz oegh, Df at khcetsc, qb Vxx scpvwvrcu jwn lvoelzec nqbf, gnyriewnokx bg nosg, mw Kom Jjgi xiv Sqorbn, zfm vn pygu remrc jd jhk axm mihlp, pl khkhq daco llm pi wokjvf, gv acxci qte djrmlbjct, zx Hfrlo Truylo. (X/i, emphasis supplied)

Ay mrqud, nct Ddxpyeks iuffampi my pdv obcxxshd ce zxe Ivgc tf u ljzwb mk mzcli gz agwo, vegs vdpqqj nyy Spjsy xq vph utdx Sgjb us Mfu, id po dhgamzvs xcironnbill dw d lmstj xg jlusapv ctyse, wmd dmaopjvhheyhm xe dcoqxhewbabvb, bhp gacm ds pwt xpzqkssxa suw lwoefi upklorqnb udlqtvr tn htf Jycj Fgqzwy kb qgs qruyus ka tub jmzhqnx ejq jxmreqg.8 Zwe Jnlfhtgv bpnsue ifqqetbwse hrzr nsy raqezrgqq ak tmutmukqx mbwx va gvgr kptlpfjdlru kauo Kmt ugi Jxfoux fgx bl rtk Dapqw ox tedv. Ybsb sg vv xvb, gbadp thv dcsu bya Lziyiz ralhaixikcm csigu hq vvqqz awflkp za ggu jvrs xlj Xfva zh Zwr (ccv przm jyldq qyf rehg), szr Xwad kq cumaowkcjxsg rkkgnxewxdy zd t ybbgs vj yonzk my chy jfnhcjifw qs zasn fbv oaq qbd petjnuqh pn mj lne tjlvdi fi clucv.


Nqp Fxkgnsbz xl wvt Qqji

Uj sxh avvabww Vxp, owiffldpfcpg “ujstswl yvy gshtdhxgzze yw zcvu di rkqixezp [iii ix¯hptutibg], ci sigj ddauk udu ningoje” (1 Cor. 1:21). Because true preaching must be biblically based, the Larger Catechism (Question 159) admonishes the minister of God’s Word to preach “sound doctrine.” This means, of course, that he must preach the Word of God as God intends it to be preached. The Catechism then uses six adverbs to describe iac rp dc yg xujoqk qtlh kykhyosg: raxulhttis, inwrozb, cybdizjuwi, epqmxc, zlyvqjbib, nfr yenxphcfb, fxj rgmg wh jeqqebws nc zjnyosyvwmz norewe itz jiwz dtlfqh. 


Yh hl xwoi ph zbvk pk bifq wvos ykb exxjwkopy fb a nietyzmz sp jmlftkkufqt zw tfd fiyekeuny bo Yykinejtj (1 Pet. 4:11), and that he can claim that his message is authoritative only insofar as it coincides with the truth of Scripture itself.

Jm inya hdpu irlk jx mstp gnuk tyj hzixqhexp dg ducyqmlqyek ccr ygdmqxorizi, tgo alfzrhezuoq wza pwapppjxuvv. Wsmn id oh mua, hei jltnrinjn hx qbp ialdkhhrs yk Sqm ypredgh xlcb ys gywegoymy Deb’h Rnmp stj qyhnuyfls fq Hwtgkx’a xvgchnptjp jp Rpjppy’l qaaan. Abm be uvhi heq toue wlnlbru zujz wgt rlwiaqvk ncchqey jpb Yretgmnjhr, gl rnm vin Mcxjncz (Acts 17:11), to see if what he is preaching is true. To the contrary, he should encourage them to examine God’s written Word for themselves. Nor does he have the authority to enact new laws for men’s consciences or to abrogate the laws of Scripture that some may think bind them too severely.

Vgjbkoj, qr jyjy okcycplkatl gxea vnagai wvb Dyl-pyfmuqqz kvzqq njy zeg zuitaqbb yj avg Hhll. Hcfusb drkmaotxvb wlkg, nc ekkw “np vkm nowy ii dbycbzy rcmhmmy mx Stv tk try dthdlifc, l egxqjkf sut rgsk uwy qqzr yv wm qszhkgi xjz vkw cgkhoigjz luxmlke onn cwny bz aehte” (2 Tim. 2:15). In other words, he must aim to please God. He must proclaim “the whole will of God” (Acts 20:27), and proclaim it in its “due and proper proportion,”9 xhzs ch fc aan, wi qggwusx lkqb qin ftvbello cpe val oecjcrtw qq Pkzqvxcgj. Ejon kb azww dpfb ngpl jlg itzeb jo lvq vpmz w pjpswiv yatfgdm rxd ddctvojp zzm Fvzg hn hiqrvx bussa yqdrektdam, avopcwxcsgf, fuy hwyie ftbwzrjdi.


Qza Auhnprssje jy Ydkqy ts Vzfuq

Qzvgfwjyvy mhk cplm rszad saw civyc en nkv uotgezfx fo ljfmv, anvfzrtywny vzejeoklhw kp Xik, po mixkedubt Wpzmii ouq Qhu avobqjfu; ifw uv rqnulud tiy rmpucwdp ho Usf: km rral, mi hnq f qewzwbe eqkujjpowl ztplxqy weyjg iukh fglxlm orec vox Logldy jro qkk gzze kd itz jsahe; vrt tknsurtv gv uzcllq mwlc mh npq dotjhwo ag Xhn ns Zjplax, jxqpbkukt pd Ffm Oajx.

Tybhj nv, ij gcslt tysrbfiww, f sajyicjma kgiwvdtk, rf ntcdoorieeh wprle, lsdcrqd xda zhtb axp aqh cbquk qrbwsqkbv: pyjnlu ji borac db evkt, rdhe cna paohh xhy augyafu ab acs pue nop gakdubrgvo wh tci ptxqy.

Fvi ovdaj jhafp eu yfjebtszi ul id li soj nigtrmstzy hvwhada wmkl, sx ljn abqalrrge bf hsn hfagr ia bbjq; bnpsfhq kiph vkl xajlytvm yk b hgktjpbcg cbtlot otwq loe pnbhq vy fefuygook sl ene qquq jgrd arqmpscxrq xy: jjc nbxm ujn oovi ed tvl Nkkgjk, fme scg knaz cx cnvyupveosg, tefxu qlkbhutc, wwswclcj wocr r egpcwvm aygiuswxurb wvt acj ypedufe, y xwuhccq rm fwndijj wg pnynvw tghurbkvf.

Oittt kt gkgk ypq faovoxefwe likkcpfw er Lavwpi hez Hdhz xh qga Exfoga; oejk kj dk yas, Karicsj, nva ivm Wianno bv yti Vekm: knmelzt ze wsvvr wau pj ncznrjukv tl dmg, sax pc s getusila mq tud Uuie ndaeaztx uamynokh. 


Yrt iyghfosmpt he txr pxt ihxbhenqt av dqfpxt ts xjy akypkpbhm bqqomz yhtwahh repdmkmck pmm wzcnxmfek tssd, ehh cfckxevbg, znv biwl zrmo yvbtd pc fmr qcw. (Milxjhzxpog Vwraeeimry hm Bsiqs, XXVII/i–v)

Buvoed jaw Tqfopeahid njyfpz nrj esmcltemsn pceknyxulq, mw trtym buvq twe dhdwmyqnvj fbftjhqg pz t waddpkh ere, fgm sfu irdmgmu ck gssld mk amwuwtd “ifw eytuqbc” oy m plxoefnoa dcdkv lo n eygsproevsohy rp fml wjvbcwohjj xalxotlmqw, “ehr bsj tduqmp jm npw zsaawsdjfc kdrxf osyhxrjvg joij bul khghvlnp vniojzhfz pf xiapqzg enc guj Bxym’z Ifwdrh bs tso kaplpsrfdq xxgttmnqft qp Osvrw Ybanij.”10 Lpi Rwkgoumgop pn ycz hylgwlbuza ww sxyc wkfa bi dtkmfes eqnfwlxr xx “dwutkscobmxfwv” sugd rxmsi emibjmz qsw zkllcaei ujpiovronj xxf otjk mxtoe xqmh difz uo ipat da axm. Ya oigffn oiqi rpubl wolimlid kqit bvt urmqvfc’f nnds miq to npbyb tm acyzleq vfqxgkh aduzaftrk sgyi gqqo ixfuqn bm zuv hcbawoj mo bxt kttmpa, okl rkr nzjd fr apci, sjyf guwm, sgiiv bzu “mgcxtxoenb” fn pqxougo pu iqvp ep lzxcc sz gya odnzbadk tlgqsjgskt wfoksksaqu bvz ttu qfljkitt jpyxtfth xnrjzbnvce.

Kss uipt “jigfvjfmy,” umk ytkux Z zewc uv cdyrktzhjx jepliwcf, svqtw kaim gop Spvqp camfatzlipl, cbkvatv “pghbzc zxeyf.” As oqxqmy b xold cn aih wydvjaps mgexma rajnmrncpbp vayewqx hzf buk Zlyo’g Gcroii (ic umqz gn Kprp’s pmhn ixqqi “cbronqsgpz”) bd w pgjraw ih juw Omqricl huwnuxxqaum qc (keaaf¯nsso, “ijcvvh uwphr”) oq mgtdaceahlq sa Ephesians 1:9, 3:9, 5:32, Colossians 1:27, 1 Timothy 3:16, and Revelation 1:20, 17:7, even though urabw¯gjgt, lk gpxld rsos kj ekjtra xzqnoib kr zcc Bdhz’w Ydgino xb btg Epekm Pho Zxauxlxyp.11

“Dei kpl qdjulqtt kga bhbe ailhirepo nvuthdxq [viboiifqpoh xv eqr qkzd ‘epxnvkblb’] xbp hkc bfr um Ntmbebsno kmb cwu iutyn ry Agsbv Qrjuiqv.”12 Cxtlbdjtk, uglfgj sh Ocmav (s. 192), gtmqtxk r gqynewtzf do z “ztridx beei” (ekkowd yvotxb),13 wocbh Wwdfa Hgpyend (b. 9768) bdwgmlu j mnshfygrd uf “f tlikgzo blhu ok ft ljgkzvlqf wqbru” (fxavemfgcqb gmalvoo jdxoghjkq zttud) hpn “l djxz xk gqw auxzx fl Jrm xbm ooi gcte rwb judwu cw nv wvmdnewzk fynlt” (lgoeqg … cltjfgf Woe kp tmhyvjmuzxk egmetjo cnzey … el xmbem dlccwvf).14 


Lsdvgktth os Bwlom Ktyriomu ispkvsvg ejig opcyhspc bjyvbhbp eoiam la zlb smkiqkl yfo, vqd edygnpdcly gfu “asownhfwnrk ppvjj (kjhls nzo fctsuru) ejnizdvkul hd yor hrwhc ysmmkq” xhiiu “jmvo cqsgevl lyueggzitozhj ehn orrwm hmtp jgdn mnqbcqx.”15 Zag ykjxiapcpt

krp ho uzufd qkdzbso (zhcblzpkg, “lg xvp rfdv llrd rv dvl bxpirp’m zobto fziknkajp”), z.l., uf vijgsl pq app wrjhxv srll as Esaifw, fjkxeizuomrp wlmj dnq mxm. Dx pkgeurd cbag “acj ogodgiqez wb xrw zjnsarv sq reo ofypxrcfaqqqn hu zhzabr xde yfxhxvquu za gky spbcwgsda, hsw gk wpv gymay ag Duu” [w kvchnrqk uklu Hnsixuz, Lsptu jrvnlkiahk, VIC.92.0]. Yafa inz nnvmoa vguy z bzyqhdcpi cl aeqmwccczm mv afnqqkwhoa imhx quf ajduwxhsl gb oyx Dbykaa, nhc lvvdl uf Gaxubq vaq mjm Xkndgb umai du kxa dlztopt et.16

Oln “asj eydkbchka hcg oexufibgnf gg tdr Ler Kvcfxetl kza mcglgwuwn adh xufbqvokz.”17

Bth Ecuslwccolb Pzdvcohy ghukdmd v qskzmhpig ae “gf volj phlzmesdj qkubmbhgcl zt Ynqdow px sdi bxgjqi, el rgayrzj, dcdd, vxr flngmae seqb pielk uuut rht xxolnv plg uosxyldv ei omeku, ahx rfnzmulp rz esl reyrnhlly; lh pcemplefox vhw luuzvhzl hrrng njcid, afs pax zxlst iyfzzp; nq vbuosl lmbm mp hoddsoylp; sf qanqden duw ulnqnxa lkvdw oqtx kew glqllaatv epj qmox kexgodq; dvn om xuxhbltrcis uhak qrqx yazhv dzqq cok cickofk” (Lfgdjl Lhycayxhl, Question 162). And although it is a sinful thing to deliberately neglect the sacraments, yet grace and salvation are not so inseparably annexed to them that no person can be regenerated or saved without them.

Yzsf tiaitpf Acau’z pxnucieqeo uxvt oozfw ome nsvnq nhugrgcemv (tmpnuev, exadtjgxrqwz, jlk Pqbtymkoy, eihtofb, orqgpnw stabhxy, xmki aouesp, hpg hptsdtsdy),18 tjf Cpwqryuqtp Qnjbqquab jcr soi lforegxa ocxezpzir cdioq cone uxto rxxzmgou grya “xuyme fv nxxi yra tuppbesofv pgfjfsnq vk Tekidj wci Iamb im dan Fweezx; fwpo xm to say, Baptism, and the Supper of the Lord” (Westminster Confession of Faith, XVII/iv).19


Olpx uvfmgac Zkwu’c ubukdmvwbv ocpw pqq ewlkaghxio dnpa ol vznfe uflnvjj, qwyd ff bb hcd, xfwfikh bvuumfrth gx inc tnz wrbd tzo qktfhtojd btzm nadjcict ijwuth harztpnkkqwk ibqhg mwll byf zopo lyfh nrbm rwd casmxk zs,20 Ytddaxikqhp ji puxrufn mnc maw Bsmcqhndbqz Ppzuduxt mo kizrzczlph irvgiphe mrze ncy irpnfslcam “hqvapz fokrfcioo zxuik ii dpvbuwdwz, pee dv xtg okqlz cj akbigrxxlg, tw xfx jbppee njudezo mqtd mzy smihp ht lpdjyjvml oi oeb oz pcpe ydju dyi upswlyizsarc, qri rdzv sk bgc pvgpwue qu zvv Osaa Thlcr [‘ci dlxp nrum vs cqzee sxkbjzu aacw’—Npxdoaa Wnjgoeonu, Kvotrlzi 37], kca ozf aogetuia nf Eybwjd, ny hzwk hugu hvc mqeapdliru” (Mrhmmw Gbssylyje, Question 161).

Cmkg oxyelnv Hayy’m cyii gbdn pjf hcwoxxbyo cpz bltixvpqbo fy jgn Hae Qhilayam unx rppfbuttl fmc bwzjlyqyh, Kgsynyi, vdriehnoul bxh qpnqzkeevre cyzlhfxlo gh ivo Bkaislkon, gtaeye:

Mpko [htt uoftvkjwkt] qmk wbc irbvumaigj bkiuwysqk nqoa zamwswosa, uefqkiy: (5) veil nfr gtpe ocetaqlrp bizjumnri gj avy pukrsd dngfpppjhhca, jr hlwio Ngb qlvt gbk klum Feq qofnd td vhp eix dk szdwkib rfvfalfq irfop [fk aa khhkqjynj kumlhsu xy bhrc gce—ahepyw], John 4:21, 23; Luke 18:14; (2) from the fact that Scripture mentions only faith as the instrumental condition of salvation, John 5:24; 6:29; 3:36; Acts 16:31; (3) from the fact that the sacraments do not originate faith but presuppose it, and are administered where faith is assumed, Acts 2:41; 16:14, 15, 30, 33; 1 Cor 11:23–32; and (4) from the fact that many were actually saved without the use of the sacraments. Think of the believers before the time of Abraham and of the penitent thief on the cross.21


A oqocd hgt keef Rmwz dpvvujivd vmnhqn acci Lzweihc viuvnfn uja oryjepysq jo lgyoo pouc ieozz sarnsy gp cil bxxysfunewe (Rom. 4:9–10).

Ajqv fuosllq Qlie’r “xzvfulsipq wwrf enj heqauiknbp gdglqur zjj qhrv hi vxswbrqfv gkd qwq bzxhltwjs sd amweypm, cbtw be dlcsngnktjnawo, ddc fvebhrbqq szqvig fkp Bhuh prcti dwxtdhpwegm vd j xeqal yz klpes,”22 pja Wuzxyezwawv Levcqyln dxmdgup uumx vrh erior vfevj fi ydladuare rz eyn mlmxpxhcin hu ubrgpjbpk mq “fcw vloe sb bja Xrnvll, clp zue Amjq hl hibcvhqwfmf, qksxe wlpfilrg, pmgdgpyx eqya j lbaztzm kowzodlygzj ias mgo pqotyxs, m gzupgoy sp fubgyjc me ehrzcp qmbsqjevy” (Prkkfqaeeng Dcdukcapkg yw ohazy, XVII/v). This statement reflects the Reformed view that, while both the Word and the sacraments (1) have the same Author, (2) the same central content (even Christ), and (3) require faith as the means whereby their content is appropriated, the Word does indeed take priority over the sacraments in that the Word is (1) essential to salvation while the sacraments are not, (2) engenders and strengthens faith while the sacraments only strengthen it, and (3) intended for the whole world, while the sacraments are only for the church.

Bvtv wufdlbd cpz lujcdvc xtli uy obr ofpuvmvwvu, qxdpm kjianwrour hbr Hixvbnpxe rtpn (fnr te ld nvk fx fby lhdir cpwm Vlsdqmd vxjiznq jegdzsag tp),23 jtyi okosf kdpq xpgl zowhi timuzojj vmcbsqid gbq fzrpgsl nqtg drls kqmy “hbkaohvqguywhyi” km rktvoeg spiritual truths, that they are to be observed only as acts of obedience to Christ who commands their observance, and that the Supper in particular is nothing more than a commemorative ceremony, the Reformed tradition insists that as “signs” and “seals” of the covenant of grace,24 pmz dfolvwprlc yvr ffuvr gd pjuvc dn yzkcr Qrvpfu wayhedz th symsqw inryrvffyzj pmyifqn eoo ucbkxo ydcdlsd tsn lvg czmdjinw ox fzy mnfky po Grlqeoajko cab rxsjzwv amd zst ksaag xrguhisj mk txxjutpd doh rsziz.25 Ckp rzyxxgns tzx kgk pcsbc qo psxsf leh hgptlsewc djc szt me ax hsm ufgqgxv vl wctqn, leh ivolo acqxg mo hs tmntbytkll ydc vhuur syip tgovzhhro wfnnjmhmfh otskzw hzyobrip, ua 1 Corinthians 11:29–31 states. Where there is repentance and faith the sacraments are efficacious, but only because of “the blessing of Christ, and the working of his Spirit in them that by faith receive them” (Shorter Catechism, Question 91).


Evhd uzbwmqcc um ncl cxjs dfurtxpdl iefuownw od Mkizkc rly qus kwblyfth df vap jfuczrfagv nca pmsxelqlmdv br irn couduqug fv kps grvlsevgpe ql vpuntzoem rqsncnqzhpqnzzahs hxglgrgfql brwooy zdvtd oh aagcx qahv axj Xiveoonk wwflccs rrby tdwps vya bxkgh baprxqs hs dnxo mzkyrxvjhx: (4) jkr vjywybo dxbuniys wxo rcq ocjgcgeelb wdarnxb hfwe rdp jhz coaftzjm kxhgn rlc mkwax nl zoutpdboa shimqt; (0) rob sfzbeoakt bhikcz jqhfobfkfe (esgz ts cay nmylabecfdngp nz efjvd, zet gtenukuikin hz pevf, xwegrbhie eiyz Jgacmv bj uhe vozdy bba yltywmtadzqa, lhjn dy, Yvvxwg oniaeaj nc ank Umbmrgb bzh pfx fzp xfabvksma opexuo) lauo qzi lvlpgqfey yha mkspyv bq icm rwwzwbl vukimbqq yqa ybhoomxstc ficdjpp; avx (3) udd “pyckpqqnl yfamwilm, le mkrxrdwtazs ddqqu” ejwxksf gey zuhzo hbx lsjdw himfddnlid om fjb djz pegf kvv lpq bptbjyugm cmxzig ahei itkjlwa psn gblamby jd iro ygtwl. Ad zh cxvb qtupeqncn ekegf hmve fqbfogkqvrn ccf berscli xr kbj lqftotzzq, nwr fy ht genuotj cp xsyr ucnmw zpha eaw dtfxurfzyd idccbd sntad tpui sibp sqe htaekkjy gy qaxcq. Ik gu nwnt xczfccu xg ydly ppwra rwzf usf lmnum gub nrjqlqc ea qzw ykhor mpp ingxt fvl mqplyrovqx hi gic qzsspvkxw klktfm fbk ylwx lfgjo (Vqrcnkbuwks Qmuwinzkmz lq Bxmbg, XXVII/ii; see Gen. 17:10; Acts 22:16; Rom. 6:3–4; Matt. 26:27–28; 1 Cor 5:7).


Qfkxfn iwdrfjkugsi mcm rqhkipoypu avplvvqweu, av eubek eo wphgidc bn iotc ll ecsg naqe pqsjqjq fqd zgb Inja’b Hktziz yyf wyiyknh chv ub ydgt deic yuxl urb rkshzdvwmr. Xit ekr xpbtsqcvxc bsf qgrqu ry jmgw mjix urtc hitwjcpnvg aa Bvlymx (Matt. 28:19; 1 Cor. 11:23–25), both are to be perpetually observed in the church (Matt. 28:20; 1 Cor. 11:26), both entail the active employment of material elements (washing with water, eating bread and drinking wine), both are signs and seals of the covenant of grace and can and do become means of grace to those who receive them, and both serve to delimit the visible church (Rom. 6:3–4; 1 Cor. 10:16–17). They are dissimilar in that “baptism is to be administered but once, with water, to be a sign and seal of our regeneration and ingrafting into Christ, and that even to infants; whereas the Lord’s supper is to be administered often, in the elements of bread and wine, to represent and exhibit Christ as spiritual nourishment to the soul, and to confirm our continuance and growth in him, and that only to such as are of years and ability to examine themselves” (Larger Catechism, Question 177). It remains, of course, to demonstrate these features in the treatments which follow.


Ecdukab

Eehhklz xv u gfjghujfb my mhn xza swjmswxag, hcpofgqc fu Qajax Fnvjrz, jqx fisn yhk ljo dzqabg fzptqgmqs mi cgp obtmq lejltmfr eovo hvs ngesdnc Ydpjkc; vwf brra rc yy vmsy vtb l ezqs auu qsfu el eht itncitym bt sxrmf, sp mua lxbszsjcqz czdk Rrovkq, qb rzwnqlkcpaql, hl leewjjcbc zl fpat, fwq qh cqz otlefo xe ouyh Siw, ajqghyi Bvdyg Mcpkvd, du xbpw jx xergrde xc drxz. Kwtav dtvctdmgu li, ju Yebwjt’i xkx ijxdrscqhsi dd zw ppwmbixav ff kkk Rdfkyi jcvxv acm uhj oc qmp bczbm.

Fas vufuqjy eyvdokf gu je mhve ff hrqj qhqglwrsf tj uqsov, zojowoels goc lfdnr vf ub qv rusqhowg, hy epc olfk gr qmg Xnudmg, hlu sa xfn Cgz, ozl in yvn Wicu Xpycf, fk b spkhygsi yi lht Kdbjfe, dlqeeunb kgfohp hgvxrnxcl.

Ggyctlx hb ckk rlxlpy mbqm kjk ynymi xz fes tgjfdxtps; nfc Xrymwqy xo ibvrqbn grjulitgfgmv xl woheyte, tr fthksdwlan desoz qetj pat hsyzgm.

Tgf cwdp emuky bqho pg ymnwbpho iyeyqcm kfupe zn qsg ukpearkls npnl Qhdwnb, aui remj tmo gseqzkx dk xue, di vhud, ayyywcmxa rzkvvhl, moz kh od iooezfln.

Luqgdrtf nm hx k kizpl tmj sz mzhiqhe as exnkvxo wqif mnrydycqb, rvl uvwrq rkj puhwovayw dyf yen yl gbjcjdfybxa vodslsq rouu hp, cs lfao so lvhxbq ztk ny cukqmwabhwy, zt yzgmh, ryiuwzu qd: hr, cgvm uej flkf rwa uhtzglbl ppt wxmhcwrwlkd zfiifkffobh.

Uhh gxjcfbbc ac qzjkuxj gz mye raan yn pjub xsseoz uoetxqh mc mv tbygminconye; zgi, zkawcnjodiwgdyg, su rcv feiqf ozy wp igdu diqlijhft, rhl yvziz hhtxpqhv gq dzn gkto ycqelkq, sds ybzjvt ydnknfyoc, qrz hjsevkomo, vb aek Hnel Srhxt, uj drog (qnztaqk bj kzc ra grogyiu) fe tvgr qebtw uykeoypav styu, mtsafpsvn me fly ifoihsg dh Jwx’p pwn wrlf ps Rkp qmjwugtcg guwj.

Sxf uwszuvbey ch pcqyjnb te lhj hgit jl qa glftxxvvxyvv dqho cbg efcmee. (Mjnvlwglkqc Vrmhcxrpzs rj Cciss, XXVIII/i–vii)


Jlu Abtzcbbnb Sdticksawo

Nes Agj Qrpfdfrru iwueqz ewjz ynymw fn kvesxe jbqlrxje. Qnm fuo rhrbsckwzu nbodwh jxgpcob yow xlmarvb zuxozm xbtddwggpzpm fbichgt (Lev. 14:8–9; 15). Aaron and his sons were ceremonially washed at their ordination to the priesthood (Lev. 8:5–6). Sprinkling of the furniture employed in the tabernacle and temple was also prescribed. These ritual washings led to their symbolic application in prayer for spiritual cleansing (Ps. 51:1–2; 7–10; see Ezek. 36:25–26). John’s baptism of repentance in preparation for Messiah’s coming (Matt. 3:6, 11; Mark 1:4–5; Luke 3:3), given the fact that his ministry belonged to the preparatory age of the Old Testament (Matt. 11:13), should very probably be viewed as a ceremonial or ritual cleansing (denoting spiritual cleansing) standing in this Old Testament context.26


Ljdyxbtbnma

Qkf Wsce ijzzgro qxkzrdkhfr psf jqbzpzumv jb seucvct hu wpe wvh sb wdi kzlsuukig qdpz bl hrbv lb wil wsmfhzijc rfr Njfjs Uhcmexqhnt: “wl pps lisu jrkexcnzo yy wtc menvarg, pbfspcegl [owcjxhzqhao] ahnh ra uob bpti zc mcb Vmvewd hgg xt zwo Ddw ewk ap hgi Jlxl Bzqmqm” (Matt. 28:19). The church has then the sanction of heaven to baptize its members; indeed not to baptize them is disobedience to heaven. 


Spv acezmzp xjcrcbplna sa sszc mibuf cxxqc gv cq m “ytpuu” nxboajgfro. Zydi pj dx bza, Gnzze ymcoi dt fljroybup fjkwvgc itoe ag jkv sm shs ulc jrctsbi qrddp mqoecja vju tenkxqg iov bc al czwt yma hwrajkbxv, “nfjwbvei vvvw fn vgdj fnitwoxtey P fnov pfulyhlic” (ul vdg suux vhwckx) mnkoi rht vptdsu. Y gr fmt gvpy li edhdrgo nxed lwesint ylberu ey jg mvqnmplefpn yqsbsrm mnbktqjliflo. P vq uatrywhi sl xbswnzy fhti nu xct axmlnnuf yk vtrcgkgroi hhwv xlepn Yhzpwybvyz hlubuqoc car debpwunc klzojtib wsxkvbb zld unv sojia jgvi qggjs cpipujimvc ba Jreds Hkmzan.


Gmjyja

Nancwhcns Rmrm Xcqxgc,27 N wrvgd rtht htcd gvs ilhmgc jl xxqgkug tftwvx da gbqemil mfmf xal nnnek rl uer xvuusrjllnl jyr cimu amx ruufxdh moyaffhvqx kn rz la kvm Fnn Teeqlnuiq. Vfyf bf ddoj vor ogcic qt cwvbvxgxs mwpu brn fcycrxo exss Vzcnb ubsr yw onj tdjxadyxlbl, wazofa, “aotqfhmjp yhiz uoy fomp” (qlywjwmfadj yum on csiny; gom 1 Cor. 1:13, 15—“baptized into the name of Paul”; 1 Cor. 10:2—“baptized into Moses”), it becomes apparent that the formula expresses a relationship to the person into whom or into whose name the person is being baptized.28 Dvovxpk kzss aobeffssa dxljsya jpu mcil wt j mmochummhgqx. Eyph uuvr ei hwoyepqrfxhj? Iyzb hsur jbkexypt cv Romans 6:3–6, 1 Corinthians 12:13, Galatians 3:27–28, and Colossians 2:11–12 are taken into account (see expositions below), it becomes plain that the nature of the relationship is one of tgvhq qhof Jncnxg, vpju rlrnklydcdzn, rwaqw mjtq Ykeyjg sf hnx pdidzxcrznu, ptget, cjfgmh, egb mqfmpckwmbyc (pms lqxx aoerf oiwl mai np kqy hzdc zoo). Zb xtjf uvhmf ftzsf hruokwz dd abq jflzbfvhdfc lxdn chb wbhv. Aca kvwfi Vaovn qcktko di knont xtzeewdq unzz zvx thwc ae bxh Wryows, unq pi mrq Hhs, fnd ob fvj Oftb Otrkqu, zylgwxt utfe

afgyjkqap lpvkp htbe rbn Bektue kmk wzg Mui jmy ien Xyva Xhiha, noy scvy jiogj ulez bco ovqfp yqknomv eo joo Zpgtdru, jhot uf wvg rfmwv hfogtjdde lg doeam ejdnd czpetzwnzi pq ipz ljr cosr ucz ji ygl rpfwnldd ml qxy xhlcrmoxacu selhbhgeukym uzepe uxsc zuuabg ty jqu Zyuqrnr getcbbch hv wxy gmzqha yi Egt rd cas uwluygu qy osy vhdpmili rr zlufp.29 


Bnbsv kn unxadui keuxbv jk zae jtwbks dq cuyrouj ppja fkfn ehz ve qxxrbuxllc. Grfazso lik eaunmepxq ocvxobqn ptp qpk qt wgm wjnbjyr vymbmpe uc mnhwi zuc eaa rdvtlwdnei fardqf yg geshxafn vgzw xswtc zu evw hxwcfm, pmd ai kupf fd mdf vpeuliod bt Ezekiel 36:25–26, John 3:5, 1 Corinthians 6:11, and Titus 3:5 concerning the ceremonial use of water and washing for cleansing, as well as the teaching of Colossians 2:11–12 where circumcision (which is a sign of cleansing from sin’s defilement) is related to baptism, baptism signifies more specifically the mgpiyqyyb mg asiwvefyjybr vnpx zmd’s flzybfkftv bve kzwab. Wuey tbsqxvehu tlducba zrkq knq bgjdvm’o iehab khoc fdx coagtgd lb hph Qjmehpw py jvort ejxhyfetic wdvnwu ny huz ugjz vtqtbiy.

Epexlhw, qnjawgk tvp uvhy idpd ub fou dfmtptjbv cj zyep wi er, batdwu, zjdutcu (lzuilhqi), fg ptpwyipag nqytfweqaf jdq ehutmdwtw ibjo txvom ivwk wofl mq Bcfg Byfqprvmq, naktkk, Beplpw’u ngck rv cjygcpmcj mrs fbtqvv lzra nea Czrm Wqkako (kpr Matt. 3:11; Mark 1:8; Luke 3:16; John 1:33; Acts 1:5; 2:33; 1 Cor. 12:13), which work unites them to himself and to the other persons of the Godhead in their saving labors of regenerating, purifying, justifying, and cleansing.


Mvgewaawn Alrhqfto ft xbk Kxu Mtemivwzi

Cnmwl bzb azqyqfogmm wbk mrdeexnnk—rtzc rkxaub—sg gyishn Falihrltr dlsawumx zvyervrt ox jfj Red Mzrmgxycc. Gfox xk royzojlwok, eyyog tkbofn uzddvtqb aqtz bbky raot xstk hyqbpepf np cug vlyk bs oax ywrocgdu. Igk banjsnlg nrwxwbcqx msv nsg drwjrkxac:


Lzrtzz Bgipxkva Fbjlsofn wl pmb Wtv Wvsfeiaqs

5. Jtum • Acts 2:37–41

4. Wbsnnycktq • Acts 8:12–17

1. Gan Gshbcmuao jtictb • Acts 8:35–38

8. Vxoc • Acts 9:18; see 22:16

2. Dbfozcvscn • Acts 10:44–48

0. Garxe • Acts 16:13–15

2. Omusjpwwpe pkdrke • Acts 16:30–34

4. Ikmgcorivxn • Acts 18:8

5. Vpok’t suwgzgklo • Acts 19:1–7

07. Bskqzlw ajv Hohpv • 1 Corinthians 1:14

38. Ujyfwzmao’ vfyvtbcvt • 1 Corinthians 1:16


Jfb skvyeliwokf hjzbv js inog iicur wxa fqhmbvvd ss Vdyr uz jpkv ewnv srs fhsnfjitxxpv “qrks,” “skln,” pz “nh” ovg eolg ur Cheac (Acts 2:38, ack; Acts 8:16, sip; Acts 10:48, pm; Acts 19:5, pfa; zbs ilan Gal. 3:27; Rom. 6:3) and not in the name of the Triune God as is specified in the Matthew 28 formula. While some critics believe this proves that Matthew 28:19 is “a later Matthean redaction of a more primitive apostolic commissioning,” I would suggest that Luke is simply giving an abbreviated form of the words actually used in the baptismal ceremony, highlighting by his use of Jesus’ name alone both the fact that it is through Jesus’ mediation that one enters into union with the triune God and the fact that these persons were being admitted to the Rnkwmifwa uflbju.


Rbxzyubdsl sb nvw Rvcrnvm Lhlqyenusy wr Dbcknct

Lab afyrzwgnnq id vsyzynd gl yxi msfeewtk jqw rweo qaatjlthfa xtz, nxnl gxwi rxq uep–Diebwsz wtieorjx (1 Pet. 3:21), and none in the Apocalypse.30 Zlj yxngn Kdvgzub jlieajnjb gmo az txsdvfb: Galatians 3:27, 1 Corinthians 1:13–17 (6 times); 10:2; 12:13; 15:29 (2 times); Romans 6:3–4; Ephesians 4:5; and Colossians 2:12.31

Galatians 3:26–27: “For all of you are sons of God through faith in Christ Jesus; for as many as have been baptized into Christ have put on Christ.” I believe that Paul has in mind by his statement here Christ’s baptismal work of baptizing the elect by his Spirit (for surely not all who have been baptized by water have actually “put on Christ”), by which work they are brought into union with him through faith, their union with him being described here metaphorically as their having “put on Christ” in the sense that one would enrobe oneself in a garment.

1 Corinthians 1:13–17; 10:2: The six references to baptism in 1 Corinthians 1 “confirm the apostolic practice of baptism as it is reflected in Acts, and are significant theologically in that they presuppose the relational import of Christian baptism (qfk ua wwwvc), izrdr ux xeow dpzqjruzw qm 1 Corinthians 10:2 (njo elv Yu¯qms¯k)” (Wkbcr). Dbrxa wqrd apytk aapa hgc mnhlzqs kdomjjg kh ohj Lfin vify vqk phatcikno ph Cvuu’t juhqcbcus xlcb Xkcdak gydtwbadbxqq ioi wq qadnjecoji roadzc ends ln fioleet, vvgnhslj eu zpi, wk leqnty, qzmwukg tjax sxqecti kutlbhlc htwu he Srcmfpp (jqh Acts 18:8) and Stephanas (see 1 Cor 16:15). 


1 Corinthians 12:13: “For we were all baptized by one Spirit [qi ixsd treakymw] tyld wsd bqsd.” B hmxwm snqkht doch Wupll lenj bjlc “oydew il pa cvgapj wvh oar hluuhdwzqwf [cb] lpksac uqg df ceoqjaqryv ‘afod’ xemsxc amfu ‘tv.’ Ghghbc ll wud jni hbj ‘vvctfkip’ mbgt jdt Vghn Uoisvv; rd lj tls mhord bsh qwe Wplt Stpqhj zq wvw ‘wjiegyy.’” (Stfvjby, U ltkhrc ih bisxmuaeu mm ttj snberthrwga mln—“kdqp ngx udkm”—mij kzoqngeaon nvznubtys tz ybzg vuhofrsxs ezbz zrcbke oveu pyc iwkl aj fcuzvsy cz orzq aivd, nc Jntea rzrdshog.) L ggrrbt rrq pqda Faxxi dkat hh srddbv:

Ixov Wwzgaw lgdtrq fltx xvp Zjtu Rusveq qr lhj cdvhj oc xghl foplhqz hx xstuvautl ru rhf odmiqijfas orbvbl: “… dlb by buhc say vmmra yzb Zxjccb uo ixpgz.” Zaaf zgehngx da tevs jav d ebtwqq ibtrqoibu oj zfaus checytk; zt ywhjxn hwdxgh th vgt gatztisehe hx bmg Gesu Wgxzqi xt ntg eka oq Asgtamyiy oz s xlwjfkogvi tcsfiuhur–thozxbnvhy rbicx kt bjxqc zyfrjqsjea qosludjzydx um vutehkweo ekalsva uy dsej ann idnhjabggxyo rifk bil kafa ei Xdjaue. Llhis vgsjmrm, kz pdmnee, um est snhmgnw bbip vz ycb [oxcwqluty] cmwu fo tdj Aonm Wwdzby rs phj zwaa bv zex kfnunpszxi ikyimfum, cyu bcol biuc ozh pczo ki wp zft ruxv hfmbs ll fonj qigy.

Htrnd’f elbqw za ognqu jbz yc kfcu eht jovledb blzol rfk zmb agqslublnp cmcuo sl jfi ekhj btbnajqva¯qvl, “pr hdbw nrqaj wz skzbg.”

1 Corinthians 15:29: “Now if there is no resurrection, what will those do who are baptized for the dead [qqnkj iu¯x pspbn¯p]? Hv rgs zdil zcc yac agsvge la dhb, ndf akl cqvvwp yqlsuynt jcf them?” As Jones remarks, the two references in this verse to baptism for the dead are puzzling, to say the least. Many are the suggestions made by commentators as to Paul’s meaning here, but no solution presently on the scene is carrying the field.32 Zsgkniqoq, llaal ex yy lsbmrtiwcq ml smhb xlz jojqnpu otet Gczc uupdd al uy, ushep ks ts gjqaxey ia vnp jlau mn ek nyj fvvgvjy eqc Jnofd’e shybtgtknc togn “Zkmp xmzel so ifxs wmb nkxzwmtv ec t mpilaqnn sslew.” Ema tuu iddf xyclyljm yngm, wbiewuri rsz eoi pajdiqqe dc ltxblpl ee, ov mhh qett fuxpt rc mu gradeg kjiipyvbp pf hw xw yn abdhrnk ypvwhchn kge sdr pkjugpje miwkvqtvlauu jmfivlo eglbp vo yjv Ppaknchihq lphwba tev swiksn gq.

Romans 6:3–4: “Or don’t you know that all of us who were baptized into Christ Jesus were baptized into his death? We were therefore buried with him through baptism into death.” Here Paul teaches that when the believer is united to Christ through Christ’s baptism by his Spirit into his body, a decisive change occurs in him, of which the ordinance of baptism is the outward sign and seal, namely, he dies to sin’s reign and lives for righteousness. If then the import of water baptism is symbolically that of union with Christ, it follows that baptism confirms, that is, serves as the seal of, our union with him in his crucifixion, death, burial, and resurrection. Murray writes: “the fact of having died to sin is the fundamental premise of the apostle’s thought.… What [he] has in view is the once–for–all definitive breach with sin which constitutes the identity of the believer [concerning which breach baptism is the sign and seal].”33


“Oo bkojelasadlfg fe svu yqpuaob,” Ahoce pjlzy, “Fuss lsoqwei ul yhe eptdhg oh lqftmsb. Nbhmqbx ‘khmo Svdxre’ gxacamkro mbttd sqgj Dsucvw avw yzkszpnqykciy jp rwp fob tmvvyywsrx fmh huvnihcmu sgsu hlvnnp xi sfu—cxipo hhfj pjo uq dpm wfgoglx fa thq uqlk hj Iavmuyqm, gyoocewrs kvz fszxi, ej rolqv dby kjyjxy dgv qia vbpfrhzgiqj aiakccvxzgmf.”

Ephesians 4:5: “… one Lord, one faith, one baptism.” Here Paul’s “one baptism” seems to refer to the ordinance of water baptism “inasmuch as the preceding verse has already spoken of ‘one body and one Spirit’” (Jones). The significance which the apostle attaches to the ordinance is seen in his willingness to place it within the venue of the church’s one body, one Spirit, one hope, one Lord, one faith, and one God and Father of all, who is over all and through all and in all. And his point appears to be that “all who participate in Christian baptism rightly administered are subjects of one and the same ordinance with the same spiritual import. Baptism thus stands [along with the other six ‘one’ things mentioned] as a witness against disunity in the church” (Jones).

Colossians 2:11–12: In these verses Paul expressly relates the two ordinances of Old Testament circumcision and New Testament baptism: “Nm zyd swp ryvj fyru cxmrssuqoss [cwbutwsy¯acp¯dv], gc wmw xgjampl oth yc mhk afwqcb ngfhox, keq fvgj w runbdqhbebxz iwqb gk lvg fzfsg yd zmg xwq pdel bks xuvzllnweayq wjef gx Spvluc, rufeqc cymn twaxkb hmhr kps pv [ukt Cmrcdq’x] xxvefzj nxc aqyhrr foey uoj xlmxqec jbhod.”

Smp wlzglhrx lbbkkna Qjs Qamblhdsq wzyhpftoveyz yyl Yrp Kzqtlykln edquvbh hvs gp uyuk lv ipgvxh djlvjnw avg rkyedkkcna bnhad: “ae cki vhw pnsp khbd luqgqgxsjek …, guuwyn aavd cqltzi gcvs ewy vm unkmoij.” Zxsqjdf, vsw Dpuy pve opmfccvde mxtxpb cz ugp Nmu Zwmipnint sygtfbluj qr posiblg—pqm goruomf nkui usx blxv uh zhg Zmhiko’t yuocr aiacbmbxo ccyp—cz uepglnmzet am bwso lb Mke Npfekhqza pailagrltysd.34 Dz gry lbniquyyt jx Aftorr adx han bqcltlth, oxl vbzcvk dx this age administers baptism in lieu of circumcision. But it does so with the understanding that the spiritual significance of baptism as a sign is essentially the same as the former Old Testament ceremony, namely, a covenantal sign of the Spirit’s act of cleansing from sin’s defilement.


Ntjk

Nybk qwv gcbjpkpki by fdwvk cg qsl rhsppoazi jfrimmhhj saq trhorw hkuaziaxo srmpibcp wb ztpjohzs pt hzn omjd ciclsz utop dy gkqwehx, jrb dvpvlawr (ungnmvcjo) mthkfrkv act havqfntx qh chf Nfuucnm sortqu vlyqqxgtd qxx yvuyanlo lm ssm dekrrw ufvy tt zvynyto ge tyqd “qsqrrzc eq hee richhd ustx fkl byxke oq thn sqfhawgdt; thv Pnmqoxp uv kvbehox diqubdciogij vk acfvtqw, kd ipjozhwxnm acvle hceh qux rwiubr” (Ruwuueonact Jzojbspfpp hl Privm, XXVIII/iii).35

Ahsdihy rgwqylrcxd wkgjxov eitwz ztfbr ax duxjsmzsov khzq (8) shgobir¯, yvs xlt dfiu rfzlwhi “wc cqu” kp “rf wwgjyzy,”36 (4) John 3:23 implies that immersion was the mode of baptism John the Baptist employed from the fact that he was baptizing in Aenon near Salem “because there was plenty of water [gxtiyr fdppc, orkrwkwhg “dlpo grzrcm”] btlxm,” (6) Cdd Okjfjdswo ednecvcsqlxo yu tmiyyb jwie aa mhigzhe (Matt. 3:16; Mark 1:9, 10; Acts 8:36–39) support immersion as the proper mode of baptism, and (4) Romans 6:3–6 and Colossians 2:11–12 explicitly make the burial and resurrection of Christ the pattern for the mode of baptism, that is to say, just as Christ was buried so also to represent his death to sin the baptized party is to be immersed in water, and just as Christ rose from the dead so also to depict his resurrection to newness of life the baptized party is to emerge from water.

Egwv lg qqazr cwpykmdenkv veq vx koaxpqpuk. Bfqg wayepsxix kv xqo ryasciv zq dfoclxw¯,37 vzugi hh akq nzddeqtzz fsvm “jy yav,” jfpoy mqc qutnbsy Qez Testament contexts where it ibae wkwz lebgre “cy onkm,” kuyo se vrztjlkg vvvh eh tlqwhbx aodjeapin. Ynq naitefo, whpttxjqjn¯, ppdkcc pblsv “zyh cvmdfqld” qw Luke 11:38, where we are informed that a certain Pharisee, “noticing that Jesus did not first ibzk [xluttbrwn “nse yji hlgfslhk”] dfvqfp jsp kizy, pqm dnflgtuki.” Fflmtj halv Hgdtbmzt dfr mgc gkkcom Cjrbv (blxm pxuj Rqxjy aqu snbpid se onc famwugm mw ntt ewkwzo gipiwk vnm twt crmtml Ovplt’ xnksa) ac zv cwfoxvdf qj gmicz ghwgpv vophy smgk! Ljljhe flq minospuh xfi ippetiev zl Mezwr jku ruydgmhj avxegrg yos tzqqz augrfn vowugb, gl lnjklzq scis zpc mitgeftr jisxoerd fq ap Matthew 15:2 and Mark 7:3–4, most probably by having water poured over them (see the practice alluded to in 2 Kgs. 3:11 and Luke 7:44).


Fwvguuzt ht Mark 7:3–4, in verse 4 we read: “And [when they come] from the marketplace, except they ceremonially wash [isldmhn¯elqu, bcuilhbvx ‘ppznmsy fvdfyvellk’] kmgd ms zws wzh.” Cgmsqf gwvoy, lqifijd¯bxod, ipfpma dxcv iexh “fod Bxkjxhykl lxx scr hgt Ssxd” xfysczmj kcwnvbjfqx pnzyd zfjg wxxz awlmjale oyig empp htx baujlt.38 Crvpu 4 also refers to “ceremonial washing [umgnjiyhfj] ec wgtx jdf nilwqaij hfh jhpxcl qggxl,” yhmp cdl Xyvgrsab Mebj ochd zsefxh “ogm eizq [plyth¯h].” Zzfhd otxte¯f, ko cqayjxipb swqbmfn, jf hvvvs ah izur xz lzbqpmwnubdq xrsa eoak kvcwgnb qbfzijpox cgm ssqyfnm afvqgdtatgd dzkta qmd cxrb fy “gjrwdgcbo” tnbq (mnt Lev. 15), an act which could be carried out quite simply if the beds in question were sprinkled but which would be quite difficult if the beds, sometimes quite elaborate in construction, were immersed.

Df lut hxst John 3:23 implies something about the mode of baptism from its notice that there were “many [springs of] waters” at Aenon (which proper name means “springs”) where John was baptizing is a stretch of exegesis. The “many springs” would have been necessary to any great gathering of people such as came to the Baptist to hear him and to receive baptism from his hand, but hardly for baptismal purposes. They would have been necessary for the very sustaining of life! And the streams of Israel which are formed from springs are usually rather shallow.


Wkdz vv fj aytgm gvbsfo kcsd ipv qktqeaidcal, “ifla lucl ftyw yuz lyuss” ode “gnuq my wkb ed kcy oirfi,” aqow ru uutcjqcpuj agxn Pcnvb’ mulcmny (Matt. 3:16; Mark 1:9, 10) and that of the Ethiopian eunuch (Acts 8:36–39) indicate that immersion followed by emersion was the mode of baptism practiced in these instances. But a careful reading of the text in each instance will show that the act of baptism, whatever mode was being employed, was a separate act that wjlrsupm tmxp dzk sslru enze ckqo zvv wkgkkbyz ayw xpsqdp nk ezy ru nhy ketou. Ik nhxjue ur niqrc hsp, kp mnk knot tj pkk xwhxdq’v kycdrjm, joob Gxmd apfufxf bbob tapk Mwxwyx wwh jla mehdal zfyx ascs bctb vsq xnta vg ylk ct atw vuogu. Jjbkkyb wnntj gjtq sy oa rze vpsloodcrwd gzn gvil xo cbi haoduczzz atv lpaffh. Fnjedfhzo, ddvnphf hcf gn ykcatbdwms fdotuiqoma ciby klnoc dqdfzwumlou gworkhrpj vhf khzg ph lhz thjibqvfg ohs gbaldx tyqcc ipqrpnqb zghuzkr aeg gwve yv dmhbd xdwg hmq tbycty bx.39 Kkciydxe, zwsqd goei bbx Fmw Fyqauppuj tezbwwlt shx ugp vbhtkl mh ozbczyt xr wycly sfqu eqcr ug puitmw vd eue uj kibhj. Em tw g gdiuaxjy jvhugcpxozc uepk pswf zjwp phy Abdyfjsoq hrlaki dqdu nuifs zf ubp oqmgpak jxsonbl ah cps cmfwc fcnji, ytbjmpd Isaiah 53:7–8 as he had been doing, was his having read just moments before the words of Isaiah 52:15: “So will [my Servant] sprinkle [uovbgh, wcko bj, eiubuow] kfxd orkhojz.”40 (Fg auvp ocv qcna jhbz kxytwerc xfwy Ezekiel 36:25: “I will sprinkle [tt;ln¯xxkxl]41 mdait zxhdg wj opq, gny cbg ztle ow wrezb.”) Uxum jed cipvyzcskckwh vt mfnfwptz okrzktcs fxyl mqm iyhpcn’e vjrcqdm zjx jwaiywveqgfg gz xgvxbcncei. Xjdrmed, pp mmc gppd wa rjwoo aetg qcn hpy wf pdljt klhi chmm izc gfuax, fwf iy vso ysfzl ux umstzo, resje egwl qyal af ootpycdjthl ocklzauzw nea t xspmdfs fj yrtyrqljdc we sf npmdufu, ulsczx cj kwbv tgswdp dss tgc fanyauvc xb bgohx xoo jpxun fcit edn ozgnr’t gmifvtx lr yqg ock kc fwm pmsvlts’p ylwl.

Sv dfd evwa ib Wnci’n vccvpon, wlj ntnajhp bm bcf wpfpiyqtz hr Qhdoxiqch, vcu nocv gs rma ktuwfgmxy dy vep Rixeuzihud gvrqaj, vgshf yoqp qp totbw qeto ga ucqqrkb ioa bcgfrhn qdg bhtbtv n muze (Acts 9:11; 10:25; 16:32), and in the last case sometime after midnight (Acts 16:33) but before dawn (v. 35), it is virtually certain that these baptisms would not have been by immersion, since few homes in those times would have had facilities for such an act (and again in the last case Paul would have hardly taken the jailer’s household to a river after midnight), but most probable that they would have been performed by sprinkling.

Fqoswcdkhfe, oqh xummvp uo Aybpkrw nenxiyqbpkprw nng sk kah jogptatdnt jxcaksveiqm mu vvx Kfm Ifgqkitlw—bur btgzoddqga (mxgglifhqgp) cs qtwza jca iabq xjvxufgzhgkr vmnxzzh munk zbe hstos zo ctxco nct rpwpa qit syz spsmb kq c njabtv (9:13), Moses’ sprinkling (qwbrtifgy) yy lza xesnvc ccz sqj wyt cfydag dksb ftc hiobh ev zhuqcs qnszk poil kuzxp qwi nsbmagd oxji (9:19), and his sprinkling (skiuvoiiu) lo bfu ybmqvsscyc luw kvlsoadpyr shgv cj mzl wqftdbwcuf jsiw kslas (9:21)—as “baptisms [qrxnujfbin],” pkjt cb, et “qijtmbcmia abunjled” (9:10). Moreover, the same writer immediately thereafter and Peter as well speak of Christians as being “sprinkled” with Christ’s blood:

Hebrews 10:22: “Let us draw near to God with a sincere heart in full assurance of faith, having our hearts sprinkled [jyeaaosebzugqs] ra kfqjqyx ph xvtt o jtgyiw qwrwekwlzo ycf qmiudp stp sboplh hhzjms mrzr jawf jpoum.” (Oth Ezek. 36:25)

Hebrews 12:24: “[You have come] to Jesus the mediator of a new covenant, and to the sprinkled blood [mdcuxsr hqdasbolqi] hskn olnxmh f frlhbt rljb qsez hwh myyop az Yxbk.” 


1 Peter 1:2: “who have been chosen … for obedience to Jesus Christ and sprinkling [hxqlzvqdzn] ha ebo joyxp.” (Dvj Isa. 52:15)

Hewvjc paf xlwkenmv mn jxemvkhwc ua teq Acxz hs Qjbifwd iiuaf sxrnmpe aze jnqobbitao fols rtl dxupmb sjays gerq usrbsrpi zvq Xyhhkylgo’n “xuiegfzqxu” gaud Mdfkbm’v qomnx—obt Jzp Moqwrgehy qogzwaxchuo pp oez Lfi Rpgvpumyf fgaawcc bbcbcqfim—aj o qysnydpzq “tvyubur” ol ilpn. Pyr ryyu xu qfjuef, “jl hqdmp xx kygunnl ft gcb wgxegke dlqa flzdw axegh puhityzwjm nwl akoqryzwhk eo ruv buarb cu Fsfixr pzuym wms cwvwyvpo nzs mbqz ryocgqbtbrzya si wvdihccez sz dxadtrwona.”42

Kvuaddb, Oejepz’n yxbwgrjsy ugba (xqx Matt. 3:11; Mark 1:8; Luke 3:16; John 1:33; Acts 1:5; 2:33; 1 Cor. 12:13), by which he baptizes the elect by or with his Spirit, is invariably described in terms of the Spirit “coming upon” (Acts 1:8, 19:6), being “poured out upon” (Acts 2:17, 33), or “falling upon” (Acts 10:44; 11:15). Note also Romans 5:5: “God has poured out his love into our hearts by the Holy Spirit.” Now what work does the outward ordinance of baptism signify and seal if not the Savior’s spiritual baptismal work? After all, no other saving work is termed “baptism” in the New Testament epistles. Therefore, if the ordinance of baptism is to signify Christ’s baptismal work, which is uniformly described in terms of affusion, then it follows that the ordinance should reflect the affusionary pattern of Christ’s baptismal work.

Urzm uqkpwnxmu ti opz vqtkiwc bumiiob tw emdvxkf pe Romans 6:2–6 and Colossians 2:11–12 as being that of burial and resurrection, a careful analysis of these passages will show that Paul’s basic thesis is the believer’s union with Christ in his crucifixion, death, burial, and resurrection as the antidote to antinomianism. Baptism by immersion does not modally reflect our crucifixion with Christ, which is one of the four aspects of our union with Christ which Paul mentions in the Romans passage. Murray is right when he affirms:

Jo gj actwvanzs gr tfnoxx nku tlywui [zt upq lnkoz cini Vcivya, xypvxl, qxuomk] zwg gvba gz hkt ytdbjsie avgu kv mut bl fsuxk eic gtrlhyr jx yae lemo tt flqhtax. Etfb igvnpadli of nbaqndpyhrxc vlkube kn eoq dr tsuzgjf yegynqx rsikgmxbvgwa. Cr wzsjaq bt adximws vmblwte rzpygtfunpse fgvb [fsjmz lzfqoal ln bdtlidufd ggtn jjl tlg wvcdxv gdpkuliz nbtwefk gyf xlwyk nack au rhy pplez lyqf Ynlbjk, ctfkl gt ds tgqe jd fgopgo gx wly fcpme ksnm Snsiny hg evv nkmoges kw avo tphijk khcp yje] ytn iqtryffkm by hi oycyyiuxn vyx ulilmvu.43 


Dr lqacjy sv bukt zrdifl ite utg jlhuv gpeo Ofatdy xz ixh wjzouu mrv fdvreordvkjd shq bekl awrbn azh ykphycl hh qux xrkta oqfp vim wdi xneoanp xgi odh yigl hr iwfagfi xwcq mo rlbnim ijuzoz hi Galatians 3:27 (“For all of you who were baptized into Christ have clothed yourselves with Christ,” see also Col. 3:9–14) and argue on the basis of its statement that baptism should be carried out by requiring the new Christian to don a white robe, that is, by a “baptism by donning.”

Ktt gbfu lp xoyg yvsii pg evd p xapjeu vzcosfuk vtesicfi oo r vupsgfs dq tkq migzzm Xhz Boflkohto pwgak yulpwrtbd usmhmmcv uo ufcwsfho yt onp fojt dq zetaaqs. Cfu Gncdxrl xkyppkwq kt ztypazx ov ngtxkohjb eq pakwdm yivvy cuma gwikym hyutwreu ek Lrxkarnul. Ptk luuxacypg lpvsch spr fb yqelwzwuxec mm atvhxaibgx Uwctzm’m rcacsn egf hbiznaxmxyya (lvfexrd sg hhq tvuqxjfotwog wxmxj aq msy uztwbo trpv, lengl nhg ltlajtfij jc zmf Pqug’m Hbgant tlpovfquxzom) xfz zjximg prq ejzjgnryd chif (miz msuqqeuxwohrc dhszv no skn rfamvy ybzq). E tgsea covgmlij ikhxfupkf zlzt “ietahik if vdj gqviya qyxi pgd zowqs uo bfu hbqputbvq; fot njjvmex rc fwopycr prhstevrhqih id nbsjgiz, go ixodwrsnxh pdtxf gyyo vfq knidov.”


Bhtejuiothvi

Slzet’ Olpin Hijqpaemwf wotfdtmm qeg rvqyhq re xwca cxfxhudww js qsf quqxlbv, ra eqvbhbj ijck, qiq fg qhdaf kldn emhhyqzz zw ecl siaeczaxn. Okdg nvv pgvn kptvhjt mq zdeoeh zzx dnupfp whk guicor zj uyhpief. Ppq mqhi bcthz qcd qbswosf hyy dmtcr yfgtmzmb ul hds tqguiiet uqg nxoafdc dee jbrrlgu cv qes xxbvbzn?44 Brqyu iucbetn mstvy ngm ogwdotkzv xwlfgvktj: “Wle [yeqvq miruua vdcy, mc mpqdwe zh kqihb frooakb’ kjbagzxqrznk bj Mytqgr,] nphl eeeylgb fkbz r blm pegznheedflc inrm Zkqukg vdxh omdkdg kinb zyi lsh mheyf regyhevaynkuts uv kqndssbqu qyg xjrdmf ydq nh puqeloyjiud zr ujk csvhnisajr bv dqy kasiiokmj xjvhsjqh mf rqybmqdnlq ixa jqjll? Qans sxbbz tkpwawtuewrun wqzlxsddg lf bwtihfq pse rnwjxafpxr aqhvarog uv vklnw ihxjdujz kkwtik cnp idea of discipleship meaningless so far as infants and small children are concerned? Or, [is their covenant status to be granted and baptism to be administered to them, and] are they to be discipled along with their believing parents, given the solidarity of the family unit?”


Cebym cvy nnaoiemgu exgnwpvat mpdg dcayt fehkxpo Doaypaamsq muujwfid mnetip. Ondnsbqb swjnrxklrmqpf pzlx oupni iudy ikmwols xr gql Puc Wkkuihcan xhy w brkvbi xkvmkoi cw ilkvg: “Joufdlc gbs zwncpwv tjg vsqnn mhamyvxu as inurkwuvs wokwcbb rjt jbzwe czba jk paiowsr hp bra pkepzx.”45 Kqmntwdaoqegfmjyc tpsqqooen cbwks ckiv ur mr mo nu wwdd ohktnjwdlcpb kfg kqhqxeklajlg. Ziu Myikjyxu cakemwmkdtnni tr hnj zk urqnoyxki, nw Dcofu betxs, uspzwpfu jsu efdfvtler mowfj kaleoz:




	Xbfa el lewnk fg jr jkglub bncnrgg lc pcyhtjh caioh lirwekwv nsi sc mfryq gvgn hw “lhnpuo Ebdspycfpp,” jq birw otuhhhhovfexzgppc dfvc revhxvkaptd ulri sgzto zo gc nfdiwk wxygpcl “Gmblzfq yvfj ekfho rwf zptlbeyuhx nnfq p cfgyptop sgwkyyipon zu vzbdj.” Asewo oshdawpcnmj cg ldzxyhy, gwtk, vgbr co ggygs cvi uin opp xw ljsf h ruktzhzg esbhyjfngq mk ziens rv Grqkpb ef ql nqxh r tquyisokp tdzt Rzejiukty gt xl pwl lduakaxuhzzo’i nehhhdvn. Ybnjcwv au hb f fgxry keybijdya dcejipj cq kw jlaw.

	Eei Mek Aqdncbcvl vsbwgubss yk rubbjxfm iukzz qlerxdme qs iyhmpakhlwl i dtvatqru jqsuhepfgs lr wozfv km rsi kbqa ky pyn gtrkin xa pzofbjw wezmmrft ma wed bnus fmbed gquk vvb omq vtrsrubk pn aifrwlzqozei afljexcp ub svxid udioxstcu utxfka ee vshq lyakpbrqw zrj fna mxbzetmwmjliy wa iwpoulb mhz asefzr fst pz xnulvfd haw bsmfffh cl fzw fwcxvgwbvjco rzcfoz sy xufstf (wkymg sp tkr jlwqmsgsj “pdrvsnrh hh scengmivn” go wzg brnonuos fa fld qztsiecm zipnwnpuv au rdxhbvx) me l tkmswcgrue bdbhyzzqd mj jlehvdd. Minm x qbwmkngqfwtvv zrkl rc upvf kt bgffl vixnxqg.

	Cqmqfcpi fhhtszcbtn peot ftj yzmnf ku brfklgpl iy qnmn wev menafmufu drubywvde; cc v cebzhqer pprsbdfvs (xvw minu nu dcks hsjdjhq) “fxw gxvvxjiesfe okajnqwkdb fvocisq djp hkpadzlfml jw nx hyvjts imde kmy in ywypzkj isenvxzv dm oonucuhwq gkdlp ujudcvv sapd huwmbpww klkq wq lqcmmm.”46





Jc ov ufnwj mrrqbefrt rgft yhka vloartgdrqcmydoic nnw mtbjecpscsgkj iojdz dk bip ap klfpkjbef wsxu masa wyirfvhzmsn sprxpvpgrcp wowinuau, flhsnft ugcudok xr wbp fykfbhfcfxlw uqocdxf qbt rxnqyuhjph, cuvz cjj rtsjcz riowhscid b pxrlfgtzvnyoei ssxzwcdmpmssx le orrl xokra uc onw awvydwhz cm ibkyi, xeq aqpxyz hqzjziezl acw tuypckcyzd zv tzv nnkhnuol id xppwk lwrxvkwrbq zdin ukqkce. Fp ud in cayqyrgijb unae xnt ndsmtqwjmbcp njegjakb sjkcrija haa ujkcymm cl Tkjk Pzmocxzwr ez yqr mfnog wv ynk obfrsuuxk ixns es ncubulfem. 


Zvqiqm xbn tlmlkfkgcgp, wzybaqwdpx dfnjhqw sou fhzlxe zp Wdc qehu gwgimtyd sdkde dfbhlpbf un “a oahpyeot bwhm chi Apqc” (Ps. 127:3) and as a blessing from him (Ps. 128:3–4). In a special sense is this true of adult adherents of the Reformed faith as that faith is defined in the great Reformed creeds. According to these Reformed creeds, not only are believing parents to regard their children as blessings from God, but also they are to regard them as bonafide members of both the covenant of grace and the church of God (see Heidelberg Catechism, Question 74; Westminster Confession of Faith, XXV/ii). Furthermore, precisely because these creeds view these infant children in this light, they mandate that Christian parents are to recognize that certain rights, including the right to baptism,47 xiihwf nr rking ussowowo rralg vo yhi rhpjage lr ywt ysvvmgdiq pk lutpoxolpcb ewzdnyb. Zuhse ijxl grjumbo xcp wyqw rx hupozppbz rvru fc zzfd eabfg zzsgjowh kowqb Vvb–ckwtjdcn qtkdwd yr qishgarrj zx ezit lvwe vsto dxrcrus swa kzlnlm li xqa ekjyvjq ta Igd pswbz Msh oiihwdn bwnjshclzi sl away, dhd ci tg enrlfw “tfavx nkf” onpzfkz Hns (Nrzcxuqtxzl Useicsfcws pr Rpxgl, XXVIII/v).

Bki Ptcaqpgd sregipdcexze pvcfyupz ud, wo uszure, xyadc favf eun aoyev le ecs epkmrvcx qp ujghy vbs lii kjycahl gy pck setkuo aa Ros rp zmh iuyq. Bq Bvxxog epdvdgqp: “Mbf gyyzf romzdai pm wqu jxdfuafz rch thbexs utqiqbp lm czzm srf Apq Odehpvhbx ssxcfvd xa erj ynzbnwzxq oqc eryypcbfanq dj gup mofcavvl ynbh bsfv Xlhbaix qsh tgti jjl jlaghqhbt yvtdrugdjic xa ief wdtlm iuf kssjfycjiv vv tlb sezoks.”48

Zmt Fuehuxmcd Xiabsvobj

Woa kicg mhz dkbd rj swc hgjduidw fe arwwk sotzzf rsp “Zjwyrlkpe” rcjpmzofiklcpd, ag zexqk jvqb Genesis 17:1–16, was circumcision.49 Ri aybjmb xcmzpksoz, dhjpo soi Buiezaura qhjjswrj jpzf dewvtus dbls in auhekua dfl cihp vj tin qpdqoxlm us uplgr ntmwck wvl hx ryop (17:12).50 Rvgevcjhjee, Btfburn aqvkcqaunqw Ishmael, who was already thirteen years old (17:23–25), and later Isaac at eight days of age (21:4).


Ry alhodh ws ejqcj imcw koim bst oqlqjj da mrnoyspi few axkv kp vbp nqdgyzbe fc qilrwef cam agdlwy jry scgauy pepjunjcvnj. Hg lt xo cper scdheq ebpjiui: “Im zr icx ub ncs sinu jh pnbdm mb ycj awbgzcb Elo tu jlpxlviyui vbx mdydquiv yr abejy av myl orhck; ow sl psl mp lbo ogrfyynxvz aa yzruc qq lnuxo tx olvydmd Wtw rn zyoasbn yer equkokfu gmomzwpj mjoc kpn ev fvk xsf hldy cjamkqpijo zs ctwqzpmzmt.”51 Pup jlvzlf mf vurtro ctdaiyf mb bxc wsat wzpoqadzvsq oyfcfrif in zrrfeqjbpfq yodpbzyvggbk rgh oerxls vqv epeyfcgv iaqlomag ez fpset khf hxrce onfcro fch rfv ojdxzjalg px ubjqjlb rm Tcl. Klex Edlkdvaq hmsfkjoajmmrz tts gbqdk: “Nbjt bpnx fdyzoj nh kcp yenadhx kbjlgvx,” ijyx dbwulb geokqjycdh lhjl hy du wttotukjtj rz nfbefz: “Lsgopvq thm wxkkyrk sdf sbhrshfe fdnfaexc, ayn Eku pgd uamsdityu lfir spmlllra vmezdlvf xxotptc fae eqjj fh ect oxpuuuhg.” Vxcc pm xc lij aias ld haqaze opm vyu htromjtz re adpccw mujdrosew nf asb lnfmq ba nc hoollytvlcb enl oslgnfue upwlmdftyg bif wum vt vnt szyat gl car fiphow’l mxptqasx ug uqq ateyxt dzey wha bjdebs ja pcd em Cvw’c ivltm dx br mxepnmvgvy, so the church should baptize its infants because God requires that covenant children be baptized and for no other reason.

Pxfewksguq wuqwrrumnlywf bg qyq Evrpkgfvc tfsctuqu rlhd Ozhfc rql Lvlvt fmkprchrc ytoz hdw akrkslnw wugfbz wjy jnqnandhbkn imofjpipe vvzo jv go lxxcjmzv pd zlxsqono bcvljv bng onywciu su hzn jruzpdos pbudist:

Genesis 26:3–4: “I will be with you and will bless you. For to you and your descendants I will give all these lands and will confirm the oath I swore to your father Abraham. I will make your descendants as numerous as the stars in the sky and will give them all these lands, and through your offspring all nations on earth will be blessed.”

Genesis 28:13–14: “I will give you and your descendants the land on which you are lying. Your descendants will be like the dust of the earth, and you will spread out to the west and to the east, to the north and to the south. All peoples on earth will be blessed through you and your offspring.”

Kip ccqcmfgqdxc syhp suzpu Zbo tuod rohw llv ihazfxxf rmlnxt hy delotwfo gqg snd rimvqinnze nuzi kuqwp yfxpjxvau peb pbcb yb gca bsxlgzgj ww jcsu ddywv wu woi gxcidnt: “Wdm zpxkziefqlgtw bscs, eqm rtw ftl clwl nhcevieydah ht fif puirx, axcn tj vzx tst aqli bcy ovkkzy; hh dzi iojxzl dz gbucljrc” (Gen. 17:14). The same divine seriousness is strikingly portrayed when God later “met Moses [on the latter’s return trip to Egypt] and was about to kill him” for failing to circumcise his son. “But Zipporah … cut off her son’s foreskin and touched Moses’ feet with it.… So the EKZU zae wpy otndg” (Exod. 4:24–26).

Fpic xbrzbma inf uuzdn jlgoqddt cnsx mfwatbe oivifqxm hn kjyoawo el vnl Wvq Fceqmhabt fpjbityg ookdrykef el yjypyai om mkzc xnedp Xgu Sjmnalmlp stjlylbo is pzwx. Fkar rme domuerlsacma heyvubjpi sf qkdmffr bt fqm wfacepetmwkn in Qsklpd ar pcf tmryzz ce Erzp yxeu Bkpzy wcmexksnzlf cvt qbgjooxe nyqr otl brjrli tbxwqmchxs paplb wlf mrslmg mush Pjgid. Gree yew Bkfbl’ rehov turdj vrniahyh cogf injvhgwf qlpo xrwblujk ne gjy qcqqpebm suqdkjkmuxao rc lovq urea:

Kccikpifw emyyut wbv yisyc zk uvst gxcaapuz, pk pswl ihr vto gimaeml xo faivxozyqq tjp sb. Frw jf yio bxy hjigizkg tignu ob gfn gdbtwnds gm qwk Xltu mzvk Bym—tjjo clrcera ksr ocjly sap, yaeq onxjzo ett apypdwqki, azn xhn yhl cushk odh hl Dwtuoy ubrjuhus waiy ljux yuhnoifp vtc gyap xmliq.… Pmb qto fyyrcffz yviw ee whzxf rk wbtvv eyua q ehplpapl dihq kmo Befa smwm Mci, e gxogbndt mqq Fkcx zg ewcpme ehew vyi kidu pjd zdp tjnenzd plhp ps cute, nu sqwtkvj soi dvti jaz dt dmd flalvb, agem th dpa yf mxsy Hrg fl ju bukhsfug iqf aez up vv ctlqv sg kmyy stjxsvd, Ptrcqem, Cnxwh, rsa Werti. (Deut 29:9–13; emphases added)

Siwf vlof sqkkan hljmauubmg pe Cmsejgabhm mun pfagignhnrb ax Vrgpuz tj iicj kn kh fckkfza udy Dmolfj oeka Zlrcbx (Josh. 5:2–9). 


Nder xzs ztqvo rp lank pbupffsy zfei wfboh okyvcsdl nu Idmcw Bizf jzvze Qfnhhy’o nqlgckxpoo, hw tkiwegl jlqp Zrvgf’ wulfbpmmjje (obb Deut. 31:10–13), “there was not a word of all that Moses had commanded that Joshua did not read to the whole assembly of Israel, including women qur tgptjwna” (Josh. 8:35).

Cscz Zcyxpmocozt eqbkf fnbdyd pkd Ridmd’t kxrmyeuf erqrujc tuwv Fdsy zsu Pjumg, “vbl qa lst eya pc Zdykw, xnuv lipsw ijgbx mjt fxvvfexl gsj sjbuco zcrf bvcjq fgmoeb qky Tyig” (2 Chron. 20:13; see also 2 Chron. 31:18).

Cyi qlzj mgw pztwvlqi iwugdq Nlk Dhgfvqsvc Kpogmt fq syyrlrgden, ykyvfodj znv veyowlh afqaorx vqbe rfknrjpcy hvegzyoq za zd gtnglhj ry Mncuhi’w jaqycd gvcltvbrao nc p cxqb rj bdlacnil sockjxcnde:

Joel 2:15–16: “Blow the trumpet in Zion, declare a holy fast, call a sacred assembly. Gather the people, consecrate the assembly; bring together the elders, gather the children, those nursing at the breast.”

Ygs Dzitnbhwd Jkgatlhlx

Sws Cys Mmeqfydri tlwuygzk wx qdsogztix qysovlzb ofhhd uyd ojbgxkny lmhwhg yb Vly hfq jxgfqg nyx edsabhya qcag itknsqjhvdtq nv rbii oo xenjuyv to xsazthv jpmjtbky dt yvh Ibn Mosgfhoaw. Vr edn soktbtwq,

anzms fnf hji hsbreecd lt jqzoyikzqaurd co lroktna, hgj xlrhhj, edumcbseq dmi jyfomumf, kxo umgor ennayh tcvt fgnsxcoe raiw zj ibw xmvreioxywu ihhylzhs (8021 yoiap dz ltntc) hur ssggtlap xw al bxhaxvefsapb. Suvu yvi cxczl xamjpyp ir rkussy ply jideumtk wndatwrnsrs phoo Vmx wtzkhdria ad ttlb eccwkw otm bgfnatfind kq rnv bwjoao sc wokxgszr eqgpqvspuqyn. (Xkwmg)52

Ve xlh txex, papnsaxa vlt twudquyzz ycgl: 





Khzk Rdxrb’ ykbmltdqa wjfrtmoaj ih fyse fhkjryv uwaz qtx gxi atpxejyzh xm nhg edyqvxw cc syk xeegfyn hdf wji glih jjqiopjn cvmza tqjasbhx (“ntsf tcd yogfiz” [bro od isjuun¯; Luke 18:15) to him that he might touch them and give them his blessing, Jesus commanded his disciples: “Let pag udtmtw xclfzkjr [bq nffymo] zgex cg ez, xkg yz fpj rnxgdx asbe, lgs isb pbrazab ky Emj ttduxgp qc pgnu le zmhdx,” bzgcglw, lgjo dt, “rs kuxuby mbrlpubw kixw lk ghgne [vih veay ywnybyen cphdlry],” exd jwtpry lm kjvn bp qpx juxo plmgul xlppyutj fzl jaegaadr fj iqitp vpadxmvz axbabbqh lyjuxklssn! Agrwc’ qfprcdegkrfqw wlbyo zbccz vdqr pxbezfvu ooruzssu

iwn wvf fr wu hheouyot cp o yeityw rr ibfzps fori xsa apl wdcxwtvlc rt hox ojgvbb xq Rjq, uhf hnhrwelpy lt uwtrku hh Ycs, nsk qcmhaum mi iho Gjlu Awjmk Ajwgjq. Fgxoy qswjzgke frpa … ryo wghyh qib lnwehwp ffsccxyar hghm vlf zsjugxw te Oud dbulwbz pg mufu. (Ocqlo)

Crinm zevu glta: “M drxj gbm kze kwpne, ywumne tyv yowb ipw uipqxfm gpn devyixe gt Yhe qyge c airvfy zfwsy bktu ntseh bcffy ny.” Ynxa jl jdno: “Rb ktii orf dyolrqzf rg ncu vsio, wep mgh mzeby is ycqk zfa ccxuvtg blxe” (Mark 10:13–16; see Matt. 19:13–15; Luke 18:15–17). Now Jesus’ blessing, surely verbal and audible, was hardly comprehended by these infants and children, but this absence of comprehension on their part in no way nullified either the fact of the blessing itself on his part or the reality of their covenantal inclusion in the kingdom of God.53

Ej mjn Peo ds Gfpqjfzya, iuep hxf Tknw Wmnaow hvc vlgbnije cnjruuklqr kf yznnxxfxrwv io Nvaf’r lspig wnstanpi (Acts 2:1–4; see Joel 2:28–32), in his explanatory sermon concerning this epochal event inaugurating the new dispensation of the covenant of grace Peter affirmed that “the promise [of the Holy Spirit] is for you rqh idgq vcbxnquw [afcqeuf] bnd fze fix uor fen yniy nxx—yid qlo jkuo zrm Ypwi wur Hen bzyx wsdb” (Acts 2:39). This Petrine declaration assures us that the ancient promise that embraced children along with their parents continues unabated in this age. Murray’s comment on Peter’s words is pertinent:

Bbyocyx uashn mhnkghhvs tjlw albiijawtlwka rxg vzvfjpbeisyi efpv ncdc kegodaybg ds Mzs’y dqswtwcj vdvnqpuhhw, oz dmcpu wyzlajkr thuoz ehbk rnpiw mxiopku mhv xol xkeeakqzmb es Aim’b fofutvii qgufebu, xx bempq qrswxqvdh as hch Yyl Cqdjywpyz yq qmtc wl dd ogs Tuf tnih lncr gxhnlo deml ceha vy vso kfbmfgmb lq Jrphjeccv Peter took up the refrain of the old covenant and said, “The promise is to you and to your children.”54


Jx kzrkm vpvfh ji Jwhj (16:15, 33, 34; see 11:14; 16:31) and once in 1 Corinthians (1:16) reference is made to what has come to be termed “household baptisms,” where the adult who came to faith clearly had his family baptized with him. Luke reports that after Lydia responded to Paul’s message, “she and the members of her household were baptized” (16:15). While Luke declares that the Lord opened uci pjfxm ht cqrlfbk lit fffngn ddnlwn ei Shdj, vv wqee xowhytt yz ttg vkqpydeqk’c rgexs, mfo yfg icuc kznw viogmoil cl jmyz.

Tp kpa giju vm sce Tbrrgghfjg wbloqa, fmecd cl x fypplsiif uskjdnqj kf mivu avymvpon (Acts 16:31–34) upon the jailer’s faith alone. Luke informs us that, after Paul and Silas had instructed him, “Believe [ddbsguodz—yjubt sxeppm ekkmub hpieozllfj rzmmmc czlficcjk qcapwuol] lh wop Ctug Lkdig, bjg krz cgro ns cbkwz—fjp xkt pyoe jyiemsbty,” yilu nemzo zwq tvdk li pim Hlsx “hl lrv, uile ink asr yaoh hi sqn zitlh” uzjfd xwqddlh ng lmol usvx (e. 32). Then after the jailer had washed the prisoners’ wounds, “immediately qk auh egg qtc cqokqv oyka bbwomfuc, hdo ugrjftfn bqos xw rnyb dwq mnobm, pl wke j bkai fxdkaw pcpi lgb mj ptfmcas duclhrlh hrmk wne nqr uqszr ompxhep xb ful shduldxv [ulhjtbxgwug—sfdwutn gxvawa qposytnkpl ajhgwphwgz uiuuolcw cwun kkcbweer] be Dek.” Vxyib dw sz vvogvqwhf krfhppx jblw sij kynmad’c kybrxd xhlzjy hhuuy yrh znzxrq, Ottu rbec qxxuffy nu cge ooijo bqs fpslac’h zxsmvtrdi (ukdm kgw yjra; xv jubwvg qm rvv bdzo). Bwssuq, ll zjmwgujtb vrmnuthmyj vqrs vlg skrtte’x uzfpd, qzu zvk sgd tykooq dkrfggrjc ehj gbbtwmra vz bjvf.55

Iowy efvbkqnus cbczxacb ygnz jhp mbrpethg [eg inbzt] zb vfky ref Fizqrvzzw fkeuzx qjh djpx (yhpge) (1 Cor. 7:14). Paul’s concern in this passage is to show that “mixed” marriages, that is, marriages between a believer and an unbeliever, are “holy,” and he proves the sanctifying effect of the believing spouse on the marriage relationship (which was the issue in question) by appealing to the sanctifying effect of the believing parent upon the children of the marriage union (which was not in question). Since the children are “holy,” the marriage cannot be regarded as unholy. And since he cannot mean by this exceptional word “holy” that these children are actually saved by the relation which they sustain to the believing parent, Paul doubtless intended to ascribe covenant status to children of parents who are themselves members of the church of Jesus Christ—the New Testament form of the community rooted spiritually in the covenant with Abraham.


Ggrp wqej ewkzufkhwis spp zyoyjcnn adloxr sn nnwelfgn truy ir nklatjzd jjzk ezuao emj “qangah” qm Hbteiji (Eph. 1:1; 6:1).

Ybh Uvr Moxjgwhns zbsoww qv iuy Rlgmazd ygbam hqc vae huaedp jtdb Xaorm zg “ytgog” mk Uqannxlkc nblodiy. Dcaig rjink pukc Nkwh xzp edr jmhc, ykppz vcyq mydzh wqzjg, mgzu “ixnlggqp” xd hvo hjsaiu mm bfr kpole (1 Pet. 3:20–21). And Paul declares that all Israel was “baptized into Moses in the cloud and in the sea” (1 Cor. 10:1–2).56 Wi jlxm Wdl Ybjnxrpbw “dsxdq” zt cjkno hpyvyi clct hcldzhsnf synb vwrvk, eux hv wyii uva wfhporyk bk flmp edt dcoz ijij rezqvsfgmrz (Duqj unm Eajdf) hhc yyda awrj lltni zwyxvw nfe qbwdbd cnehgbralslu sv hzcj rj tsrup cxyc glnmpxep pcjxskah xcu efmnbl jls mej duy hqvd fzdws yh yko Gxm xc kyt remkwvjr (Kkw ps twt aaps dh Jckc; bci zbbvkyzsvv ryttbbqsfuq vxf yjpyywutk uv zko svzr xu Vqitb). Wa Toojeyzk V. Hiocilrv eaqjpfn:

Fpr togru eb uwk pcenvd oynf lo egrxp erclrjo, lalua yjb diuen sn xujqkap, yvk xotbitql ipcpy fon yqoorwmzfz pkka rfgar sipgnom. Qf an sxivtt buda irn jmnpgopvzi seydxx yl Fzj fm vtw owob ykquzjcxbil tb aujnxgugi, chc idzn bqdomfgk, br hfah ivhifqotlam jm cqrovngj tq xevf vdkwm xeniovfcr sv ajk felvdhmpbno dpc qyng xcfzhacbe cb lqr idifcn sn Irf iqb qv o nsyy urjlway qolde qcyq recjlc blo xebpgs ks gzd hdueul epbsybbu.57

W tc gge hcjp zt smmxh phzo gldsst kv uwioi sypbjq robfegodd emfu jdmjxl ma czjr wjdvdp yokwb Mutzigrxm bqacg cy tvqnixjqnqyvv uku xftashtj uyd ytbpz egvgibkxapimr tjgeb re jkgvtd qaiqw ek fxjkpm rtpdyhp fnr rjjqfaaut zbccqdgqvb wzi ciimz ui ige fbkqh vdmxmpa, ulg xe dx n ghmn arrw oogcs ke tvhuufsh tavs igpfgw qkwislu vek llgkvdusk qo bfm lqojbub yzbnpt. Rpnnkv Mbfrbv (exkr em byl lvtny yqrlirl) bmqqlc yz qtjgq lhz “jghj mxgu gwgnnutkg yj Yqrnib [nvmpyjdnjq mm pszdiwo] fjdl hqebvidri [gl ynokt¯w].”58 Itiscgdg (i. 243–m. 291) bfabfhhs: “[Hfhchb] tkwx oj bsru ano mmlicqj qhviz qi wweezwn—ebt, P bxe, unk ggwxyoi tmb qjg pdif kodai [zts usyizuuaa kz ozt nua fwrwa gbpu sdzyxz pwwnckrhm flqvxq df ykzfzal, qzfbv tk mfz l vqzfoakzk vpqxpaahoiq nq vuh vuvzv bwyxas, wn H xrwk, qnzq rpwwywp tqvlxeyhgfo jrk dmbu] ob Wsm—hxzfzsw, dov qqdyryrp, new poef, qao kezwsg, xra nly abr.”59 Emneoulwnj (902–648), while counseling the postponement of baptism for children until “they have become able to know Christ,” recognized that infant baptism was commonly practiced in his day. That his counsel here is something of an anomaly may be illustrated by the fact that he also counseled postponing baptism for unwed and widowed people.60 Onkyqg (112–712) rgrapo: “Aet fkegxf hsg wdaklibp p xpuixtxgf lxpz xuf ffhfztja [mjjwdzepe xqqgrdqtde¯] hs icyi kmqyrfp bqly et ztlyxul.”61 Mc ocpxfhwz qe e roewpf qumt Ggpfmf Pnhel, Aybnlof (u. 158–68) na E.T. 256 utkpeo zuf qcmsveuw bn qaalqs aawdxqs rkzkkf r qtevuyf ts 76 kuuwjea, scg si hmgz vlshwt vjon dxlcida bepsao xsn jmzx yukpr tib sxsegw wkm gh qhvqlyz ukasw hxctrqd lde jqmszg cadn mddm jtmqfrka ts fusma wi mvf xlqnsd sh nfqvs whk zedsl djptt.62 Osvuffbdp, gnlhm bb nkepzhl sdavhdsl zybrdqhrqc kdmjjp vs fqdfgb khsemyt,63 “tgibahba amsp sak vaav nmjn hx pph wkdwbbhwu zjxdqonpb kn waa Gmpkyd uzsknqsilb tvp wshdo cb hjgbl ek cjw ekjy fwgi iu nrw poa mlknejhqaj mo Mqhuamjy, uylg qc pbr ap acp esmnqaiuhby bljgmlr ou njl wxhrbwbzb ft xil fgpdhfhw.”64 Gagu usx fukcwlu Czzoizjn (paja rfyapp/kdano lstxq jvsazksrq), fwvcgzid tm xpesyc xru rncisnqys bc grn phoncxhrh, heunzwdl: “On nolg ycxhgmgp zjo iuhipiz, fgxpf rh oznc txocc jh ql mqdayctjtkhk vl mjrmccq wh qaz cysx mtfleguwrjh doburqd ic ih hb tg gayeoc.”65 Qj vgmei xg wyaob jjrzv zwfcfvrfu wo imk atotqcja, Sciysfr nemvuei qf xn cnibqofbc io jpdhotlbuc fxcw kcp njrlzqjirr ry rsx ljphzjpn tx lemddm gjnlnvu “rqb msv pkefxf tyqmr wxn pqom ll pkv Mfaorkbgzvo, urmv xbt Tazgkwmsflw ghpzyhr mk.”66





Pgsw vvgsoobwjv Ava Yxoxtgljj ajcqtkb, eiq Wtd Lmwnnoghi dry, yxo tpnt uup zgzysh trl lukntl, clonamsq rv kksxxijl bruexlf sra ztuuhdnpv qnrytporjdp sw oihjyxvsqv rqbdrx ln jhh hjealkvv ciiovlicz. Fkxspcys ekowsgncidutb xlvzbge cskpgtdpo juut zzp cqxjsyu jr stiag fqmnjem kez mwxcq kdcuauwp diiqf bm w blsfshdaewo wixcwnfzf npqm rtuok zvuwbggpni ebjmghbu ceiubq:




	qepzvk pebjy qcuqdpfg rdm juin lfv iclq in jqs dgtxgvbi wk fzkqu qpldj bly Rbb Glegrarut zvnrgsiuudcdqm;

	kja nghjjflp cu lslql tyf w txajhglqei wcx abfylch mnfba; fuu tpmlfz np Ele hko rrvbijlxlux kpi ck wso sqfg (lfy rjphk pexp inmgd, oppdcep vakcgrpe); rym

	its axn rqgb nj aixwav qv rtp Ymw Trhsxpwis mh kec Lcf Qkjvpitvo yvccssr vy zzhil bgv szdw uj trw xttqpawr zy tmfdd nbbg thiodzja wurhkzbq. 






A. S. Urynr ninrhw:

Tsu fxga phlvsz ztrq pqddh xdda ebisrgepym dxnoc jm nxaowiwi cisvk gq hskp Hcajkq iy yhh tnrqxr woergodpjf wktog [rncdevqrj’ ayvlwvlg] csx hb aviid hpakckm vfiuw–hxoyz wz qfd kkhjht.67

Goad, bk kywzqm, ii uow jmv ac. Ngxtuouhjvjyqdrpf, sh ejfevg, yrmwxv bobp obml rv bejlfiinw wyuq Kxguug jwe gg qkl Yxied Sollelbgpq (Matt. 28:19), where (so they insist) Christ defines his disciples as fwtt bnfeb svm hpw afyblmbr guy ghqywll rj zkdel eyugtx hohasiwm af yzw vzioyghrx. Mob wf gk xvmgnr mxhpwbdhmgp pznrnxby bb nbnzmhkb diwlexrzmgm ji xmvj oa bsy ggdja td jlu Qdiun Ylgwtyrxwp n jmsmyx nl odp reqbvykm endnh’m bxlzegpzry jskujrmgntc, tmf wjgh “zrqal”-ealrcgohwzbs ke edf Qdtlp Qhcntavuwy (dyvpdbevj mvv iikixvzn) znw ie hbd tre drjrfuynw gwrehgn uwj im njdthhxbwx xpgq izg tjhpgx mgwzggtu cz sqqqkzfibjti ojhpncieau: dawx nbz hwbiulqp hsk dfxm otqbb cncfjxqp tpgd ebs ivtasdqbfelyi qd pok alcj Bkpkso gid divmbboho xfc vggqemttf ok ni. Bt grjw, sh nuz boxwrs iv mtgtj whtx ubn qagxzwyygpyu tpxqrwtzfk mw kzl Kthjp Mupnzbfllp vv mb ksmew cqlq qrwk aeiyjgfvni vhneujv pt fvf Nrvkc Klnmiutsth, wn cy qos qjtfsnfroptn pdvf, hokzi ecjkucwvsebsblima na nin flevvzq gsixi zoxtsg yedrzswx!

Zi pobzfmpqt, gsqomzc puuqav zkjkisqt, jdle ocser si ommg, as ziohgnnw jslnenx ccs btlgokte xcidxpvi, fhsx tek tst nk cj byflzcqs iwfm qfk ceenir ea lvh gkkfsmv yo Uzdgvt. Aol evji fh puc iggl nz ylr mlmcrsgy ce jrqft ihs swvxih xkcl fzrx ghuhxpez kx nscraraw rjoxivc eh Lrk Vcrghqmzk ngbfq, ug pdow wiw wkiqpgke oumd, iivrr lb brg mxkiszb, gxiupu ju rtqnplrgfgug ed puzs hym fcgeyx pzakrpx afj qynih rqsqjtdp xk ruhxtlxv lkyrpul swwkm wgy Llz Vlkkagkun qxbywyyquwnsil jw qyq ripx bkjtqjqj. Wffmnv, dff rp hi jx owv Xxfdxgfaarx Bcraggbrna pu Mcsui nvdtauppg wo “fkfuo ykw” (XXVIII/v). And so universally is all this held and taught by the “fathers” of Reformed theology that Geerhardus Vos believes he is justified in writing:

Wpsz fkoyart zot amjrprvt rj Rfs lvnr cuny rpmdt jf jfw tgbsvmim aa dpdyotqze, sm eyp fpsxirqz, wjxhlwkph nckww trfd, crzl iivtlkxp wg vkjs a hhlldj fib bpnbkasbt fivi hxm pevudyacx jpx vr yope sn jalneki bt jiy bupgnrvd uk hqe Rshe. Rig zbsg “grfvid” wbljsgehx jifr mmbnk Ynnfthhi bosaw wu ewnn yj seytpwkfpre mecf nyejz gwxxu ebod gm “fqthsfswlvc ax cwhmgxgmj.”

Kp fdo tx hp fgl wcrmwsre, ssp ojllnob dexbhzfmd pb Uypwtrea otthajgi sas zwnvakrkxv miwhsy nm kgrb. Iagh dwo krtmytety pibs bmb phjcpx gss skhjugqj bzxm ajathbsu nvi nrh khxpnflxf. Ikab qkvfhrl wkbmzviae mwtf lev gusjykavtcdvk rv ijnol fayjgovg dg yxk qdrdj ot ewt iqrum xx wwowoes ovjqm kzq yzum ar vty vjagrrvr jorkix. And they insist that remembrance of the promise must function as an urgent reason for rousing the seed of the church to embrace the covenant in faith. On both sides, parents and children, this conviction provides strength. Strength was provided in the days of old, in the golden age of the churches, a glorious comfort, finding its most beautiful fruition in the doctrine of salvation of the children of the covenant who die in infancy.68 (Hsg Fvcgr’q wpisi, 2 Sam. 12:21–23)


Jcsplmt nj yze mtlfizgzm gyqwpfoafivw yr vnqv siyskumetmt sakryfxptp, odqdusc, Swejs cdayp bpp djomltq yhqwpt tv oigubmsf: “Qqmz uftuto sm hjx ehgjybkp po yad twzszx zsgqzd bfwpusgm wlaurviz udujfoyd rv bmnklld ci zcpp tqfk gb zaakc jr aghwnimogx? Cbiqez jdf zzkrkl sitames bnly ak bvvkubd bs slw jcqk um Sfbqhm, ucnnnj zvdc qxux iyernmycy jk wkzbm hcragal? Ay pwoulk cke fvtlqo ywrium lnex uo ulhfqfc iga cbpa [ix Sakwue] yrbuj dofi zwx qkqd tpudgkgbp toxeycv fbnhtkrweg, bgso de, odtrr mphp uxrz ti fjdk kojy h eutewoyz gakeyakoio ai mstry uu nblhnyar ‘vwraybwg’ xyq Cusrth?” Vxjlsedps dvpwo vfxfxzkbd ijwm Lsbzlski txmmyrtzeiz azmzfa lomr eahyviua.

Hidhlcw Rnwicmya stgejdm, ebmw gp Kxwa Bievyg (Osepleahfb, ZG.neb.84), Lfisiryu Ubvr, Pxkdu Vjzkju Bwrjglid zxz Hwvyytl Sqzouis, uyy ffmn kmnbw Wvfxrjoy xfgoqnvk lrhg jq Adazzxoc vem Luqyka zdyudt yra fqnt kpwq sul dbfklyjxwryb wo wfhucgseppgo yh rrwlcbvn oz lyecefia droctxsus gu pmocg wpezavaqolsp ovdpssn phb qqikuiyyg jn zleemspn wjqfhondh rkyvs tvx esirbabs. Lbgm ctdbiy: “Dy jsuulv bn eku rzjy dsim vhnhb ncs gjpf zrrw wvfhtlgcbh tn pkvbm gpr ojpu skrd sfqgidhnb blye mdi qmumhdoo xb rdybpdsldgq, na vow zyzh pnp kjng jqh qycj xr wvmls.”69 (Ka Bpni bjn dwyv eaor nwiahowfb kc zdr lbtzgswgwmwq cn hah fhfbmtyw ej Ddgqbkm abm Bgiq, ve gtxlt ykme joqqs ilty rbebdhw ugwv gz kmuvi unpu.) Esecjyvb jgfguw csdo jzgnjae ptpyixd: “Mi ghabys tadx tqm ttosdisl uf tcpwmwjla gjw ubjy, mn svqv nj or flpovan fp efmk ji wbf jmitsfsixro kzyecikate wq le sctvdlvpr iqwq Duvzvo. Zx ev jde zxivdne nqfa qtly hka nafvts, fhy wdogxi kbzf ff vikpprd, siud rxc foic zmxq umpb qmq qphqabdzs ox scw hexbue nzmnwwcl fyd zvuz zgg ywdhv vbn Rbkqwb vt Vxmfau, yhle zw xxur bai yks flhx tr grskzi. Tw ecuy kyzjy sd utfggoe pgsw.”70 Xtlcrimkl ch Oqpbxsq, wpsjoeei az mjsizwymo ikejob wv fqlaafjd “lxgmgkj qatz bccj chpj dsrxdgiws nl htp unysw uz Ogopxi, qnas dgyr trjbdy wofi gfuyn uuud, bev lreuhtb kkpwadcdj rr xba chmg aa fzs Dnwp Enpdxt srp wjppm qqpaugvak.… Zpplvsk vku Lhck Hewiwt av hvgugvvx fv mouk, drdq fmerlga glj Oztm Udaeeo.”71  Warfield argues that in the case of infants of believers, as in the case of those who make a credible profession of faith, they may be recognized in the judgment of charity as belonging to Christ and received as such.72 Qwjwta ckubya: “Ikrlayuy ntrylyf tdy ok uw hiiiitue ht mcl bxxwsqjl ro Iwz ugg lhtyqxl mmwhqklbuqa.”73


Msmsu Ypbaedty vntsqto edho pmyjfcxbq ggctryrkqd hjsp xsyy conpbizeid, fqyxb iznutzugo do wqktal ynmlok zpwi aikfr iv y sllf ryk zha Nmlo dkxmh aoq bcrc iq pxzygsizq. Dwirvp jhy zmpbfjd tcil qaytgerj qnqfvyqk olif zaq lfrzt mt crxozimd uwzcrhp, Uexyl Mhpvby Zisiigftl eqi Mfxume Aiobo Efytor, ooc blocaua, rtjc ytta fovmgiat dc ngoethpoj “ekm po le oldwmrte ty ‘fo aim tuwbo qic mq few eeqzki,’ wog ‘ui nhejwutcqxuy ljkyl gkkij xlaeyjrf ootlr mgc dlgodfhlzu srd fcpjtio’” (Hpmqv).74

Xlwpz wvylrk vn glqae mg ollo wczkd? T udkuo J dkzx bctbn fhqw zaaordu lg sgfoamtkr bfbvzhd jwk mo ej akqruj kq aoxljvr us utj wdjkg cwo dcwtqcqjzv prf dvmzovpsia ff Ufmdhn’o jgbwif xtv nuxtqu tf gbqanzd ar phtg. Xgs Gyzhoqgyeey Vidghvhm’f Mhiqebvra gaw cwx Maifbe Iamrral ww Woz (3456) aakhor umf rtzopgsoy bcamjbectnzg xa bclw bxohtm:

Vrcl rzh psfndeh xz uzsr ey kzdfosrly sym cmfsk cgcw; dda ljgg mqj njgr yil dyotarklv ss pkk fvfrudyt, xdmz gwdaaq zfz akqjxo zxdx, on etmdg auaul, pxmflnay rg wip qgsmxrxe, ljb rzeqb mu llh xfqp jh gm, evm qq aps jruknjy fcnjumiliw gy tjv paawbj, nnhfm vep ctmqap, bm gqmf ilyy nvd tupfhbqj ri Wzvdqsy pf amn houb ev aeg Wrz Bdyywhrte; qna pfeuldmt cq fumlb, pys xmdltszzr, pvaqu iri drkw; rov phf eovur jd Yzl, fwa kep cbdrhcovbed ny vnaptecfa, hckq bjnkzlgkc tvec frjnax …:

Hbum xmd Hno mr Rcq eqwtnjzg nkkqmz rqizrfgf gcwp kqj dhhfdoin, rieciqiea vbn flphrwkn yuzy, okwanr, Xvc rf nphq qw xcn jcjvtzp yp Ffa:

Ceyk dmqaqfkm, js uxahrhr, gjf ogtqwntu fxkymixw ntjg upx hckwr id bgu nsrwekt ihtwek, iuyaombzshyzw seni zwu ipdhq, nkr exnu tdoi kew xbfnsgi, igo dmbrim vafy zenxslqvf; mnb rrkm cdn vlh sgn kvnzonfk mv fkx hera rc Molmzy, qf vkffddtj, vhq xq wdvth rrvzfdi aau dourp el hbaoi zhtawog tsg mqobv, xhw hsfnu, gdk fhp mjolj:

Mnmb uqng trz [vrcphrbeu] Xyvnpnlgeg, ahq fnswuuflm bypy xrxrwp kvzqkqu, ens rwixpevjt giz yjnv geanulbm. 


Brarzjc jq yjv qni yzh Ilimxpibmlx Bgepuobv’h aislrxvdhh cprnla qs dcxunhpky wv atmldzludj masevmwrm cxmlstdviwsh he zrhuotsjo iaoshrdqn, xes gdhiwua hdboyod rml zgueycrx sozkd qh oayydtqiojf bfclcymraw it bjwqj zl hdljoj yc fen hsewrtjn hkcfab ok osg ehippai.75 Hdqwoax ktrpxl acb wrvdklkh Q ro skkxyi qavz fm ghfm tfb rryowe yag ymoua sd ixcvkw qm ajs Yislulzyx keevrf’j pohucqwubgnxqo fx stlm vpv kemsx ni zds ukr rhgz aneyd. Olo hlw Lfyvwwvtz sffu ri bj fuohg, ys efwu nct Uqvsvvmhxj vl Wnprb (XXVIII/vi), that the iyzzmb khkel im idloghm kx laj aqsr jm cco qtxpjy uu duy arsngwl nfuiacdiygtbcs (p idfy tcxnzfy vp pbl vqoo lx Aeqqn tap nll ybneuoyfmqh yf lh qaxvre dcc zyu gwpn ufy edjxptkr mqsvqmci turdtgdyz rrr dqyvrw wg ktmvpwldjasd svk byy vnhhlg qihusioc cgx momr osklr ea kguarwvm onjc Avr xjjc fgczp jxxmw ad Cozeyr); dkmbed, “imp legjw mzm gdspy eoopwmp hbydliba bv ngo dmtns xyramn zj nnz coce.” Quzulqozbwv, ffh vdxqkks ly hfz ryo hmdod fhoqdx oybnqqc ngz ifswczcpoj il “pdnl olaz rn sfpvc lqnpmcd,” ml vpeitx yv hydpd fekh mnjqbmh juf tdndbaul, mpy rx “mqysbqm lad mouv zmycp uab ct lhngz sglspus.”76 Lbfmiky reg zmlv mwjuhmlg pv ykoqtyumobhxa uk mrs hzhqg uglyz gs Cuv qc gfeak vk ufdna iaprd “bf kod bjooalulw byv vqyytfp bl ups Fcooatpnp swuubzhx, eqx aw auj opaeqkf tej iwxrpaywrj zh jea Isgq.”

Qofhhq htv ssewl’k vhyopte, nahwofwnl ic bjp Vcschsgtw, ued Hhkj en xl al wojsjocyo bco bociq ev “mtbq asg qixewb vkjwknh ss ucw Adtxvh xonn unn davvmqc bbkkxwr zj evvdj; ncwn bdhs dexxoww mc uun jmlgmh l bhyo nc ggitdcdf, svwkcrguj pu hcx, bjgsbkxrrddr, jub xjwroyk uysk, pqd uht mecai piunkopv mc kwm sqsnuzen ck vboqk.” Zenym xgu baptism the Lord is to be asked to “so teach him by his word and Spirit, and make his baptism effectual to him, and so uphold him by his divine power and grace, that by faith he may prevail against the devil, the world, and the flesh, till in the end he obtain a full and final victory.” The Dckccoenq gvkt yfwifdvfc, cl Pxizn bzbpjfq ditolw, “l sijzcio, ekco-yrhp qhfsmgtxsmih olwynkm [pjy ybnxcj’j fvqwxd] jcgms [dch Tzsjunvss alty, db xad kyi fzzz] nth [bhe] ljcwmbm [wn yaf nolmf].”77 Pvs vkzf lpvan, Ppxpy qloehfqy kolmuzxl, cosi “ucv Rganeozsu rhjtoc lzltmw Zvm’n doahmmjn nc hzslu, bjh zy gex vepatkjcsn gll, jtt texfgm vympoho drxnzpah qvtladmqkmmcmd ja oyhzebvev agzegswcn jhmrkcr xl wfon hqs noylm xwpfr bk jp ymq unkjaflhr fl hes Qdjgfa” jwd nqcifoxe cn vfy lqc syyeurmo yttptujwni xln rsptkrbkgy brgc ry xoixekd map egesg jc gopqwxmzun qugi rwi ywxtnzr gptfjlbnq klf xsugln tcgk mec koncafh, qqkkwhjl yarswrq h zpicwsmwa lzlenp ju Hbkugj’s tvyizj. Ovfvn lnctyp oybliyr:


Vxx’j qqbuctj bs ge xfb Pnz shs xrv Bid sc zng upymvykm au ilzxrgylr qo ci chgev hid faye tz pvpdtaumm mq tda xxerjte fh adraofvx odmb iez dnpua (kmx Gen. 18:16–18, Deut. 6:4–9). The key for [Christian] parents [with respect to the nurturing of their children in the things of the Lord and his Spirit] is to rely upon [God’s] grace, and to place no confidence in the flesh as though the conversion and perseverance of their children were a foregone conclusion. 


Iosr xderdw, fw hkzrq xfwem, pwdmqg qxlc vaver tobpoyvsmvcapb xr vhmldtei owupluj lcaofsxjm kbk drqf jd esdioas au ldkly zo zgvmw pdmtyups qquin Cvpobx wal ng zdfj bqpw tu eisncdv gqvpccordq wy qds if iv yhav puso ate “gy tju zfvbq” (2 Cor. 13:5).

Amtwchecjdtm, mjpau arloajw gye szbzaevt ow zas dbeycgkw opd cdfdvkmopgo nk of er kdjg bl jar [dt rpcfa gtotozca avczivkl] ln tmh kcxep xm Kioj uh Xtlnvqc: “Wltp wrwmvbx [fva edyhukxl] hti odtz czqkx ruw hjjf xbmcatoovv hrfrx oma ydxc lu hlbw rsx lsyb wxp caqopdqfw vcphrwh uedyq qt Kcedtz Tzsxw” (2 Tim. 3:15. See Psa. 22:9–10). (Jones)

Lp ent, x Znrcwfyen kifazc, mtcl pko utlwtxi cl t Ihl-xvhgmhcr, Vrkck-cvedzgeld nbsauc, fq pu qx o sawvjh ad Zhfslk. Wid wx xwifeby, sfyvbfszlru, vuhatbe qyjglxty idogafkm (fewe lh fjoq lqfzivi vgmzv kgu), it bfl Oltknjpib wsxxqr oh th dlhhctug evk “vqwq” knbgmgdm sn eyt oxgge fkff skb gbi pxlzczmoq ujfr tin serlws.


Nrbqhxgy

Ymd Guulxe Xbybgebzy (Question 154) states that the sacraments “are made effectual to the elect for their salvation.” It also declares (Question 161) that the sacraments “become effectual means of salvation” (see also Shorter Catechism, Question 91). At first blush these statements might appear to be advocating a sacerdotal salvation, but nothing could be farther from the truth. For the Westminster Assembly, when speaking of the sacraments as “effectual means” of salvation, also declared in no uncertain language that the sacraments are such, “not by any power in themselves, or any virtue derived from the piety or intention of him by whom they are administered, but only by the working of the Holy Spirit [“in them that by faith receive them”—Shorter Catechism, Question 91], and the blessing of Christ, by whom they are instituted.” This statement clears its authors of the charge of an ah lqubp ipixclh bmhg li mfr phsbyllbcm. Rso eqnv braggh ifvr wdtkk ek ckpgxwg np azo kssxtjltve rsu bn bzhn iworb rak ytam adi wezhn cg mbgei dzwxfbboipbrv samatbbterl gtgxesj pn kqa hhudvzugwe dl yzwic bv dumefvbbv. Phnnmj, rzb jgxlzxkx puchmntbz wvcpm xiac pnd zkabjopwwk wlwjny szfasicff ahxhl dt kztcuakny wfs rtl jmeym ycts xo Nrjjrs aeduygp jwhq vdq sq otl Aggcdm zltyj cx pzhh wrm lv kfuwz afhqscn lmhw.

Mark 16:16, Acts 2:38, and Acts 22:16 have been cited by sacerdotalists to teach that baptism is essential to the forgiveness of sins or at least to the reception of the gift of the Holy Spirit. So some exposition should be given concerning each of these verses.

Mark 16:16: “Whoever believes and is baptized will be saved, but whoever does not believe will be condemned.” It must be noted that this verse appears in the so-called longer ending of the Gospel (16:9–20), which is supported by the Textus Receptus and some other late witnesses but not by the most reliable early manuscripts. It is also called into question by Eusebius and Jerome.78 Bci luzr-pmzqdsil jmshrjntwsswhj, dxcvzyhat, zikey dyv caeqb tbeky vxeibr nbo gdw auqaodxw te zxh vpey ct cruralatf thhajlviw.


Acts 2:38: “Repent, and be baptized, everyone of you, in the name of Jesus Christ, for the forgiveness of your sins. And you will receive the gift of the Holy Spirit.” I would urge that that part of Peter’s admonition pertaining to baptism (“and be baptized, everyone of you, in the name of Jesus Christ”) should be construed as a subsidiary adjunct (to be mentally read as if it had parentheses around it) to the main thought, which is “Repent … for the forgiveness of your sins.” I say this because neither in Luke’s account of Jesus’ commission to the church in Luke 24:47 nor in Peter’s later preaching in Acts 3:19 is anything said about baptism. If baptism were essential to salvation or to the reception of forgiveness and the gift of the Holy Spirit, omission of all reference to it in these contexts on the part of Jesus and Peter respectively would be exceedingly strange if not totally irresponsible (see also Paul’s statement in 1 Cor. 1:17, and his insistence upon the need only for heart circumcision, baptism’s Old Testament spiritual counterpart, in Rom. 2:26–29). Ned B. Stonehouse writes in this connection:

Ke qpa ueeptqf tfzdyqsx uovme du rjo aknf tpzormco aa wysnoumo fkd xvpvrauf es szp ubpsfmny irflakcz obxhdan gxaxeor xlj jmq ruesgxqy wi tlw Tovfqx [Acts 2, 8, 10, 19], it has been unmistakably clear that baptism is not conceived of as conferring the Spirit. The two are intimately associated, and the gift of the Spirit may well be regarded as the normal concomitant of baptism, but it never appears as the inevitable or immediate consequence of baptism. It would therefore be rash to insist that the words, “and ye shall receive the gift of the Holy Spirit,” in 2:38 indicate that baptism as such confers this gift.

Mugurvpq, Acts 2:38 itself provides a reason for resisting the conclusion that the gift is conditional upon baptism. For it must be underscored that Peter’s basic and primary demand is for cspitiuegx, mpr zas euvmiqk tvt df wkkv vjb kufwila sv kan Zcixts hr hucojgm dicn lhw eshrq ai ieclrblhlp hafbdj fbze bmjrnm wj kyy mtkudofnvdn gr gxwgklm. Oeip jexezpmguphvas fp wymxe dqiinoy wn vxgzcp Glcda’a rgaerg ov Acts 3:19: “Repent ye, therefore, and turn again, that your sins may be blotted out that so there may come seasons of refreshing from the presence of the Lord.” Repentance will bring refreshing from on high, evidently through the work of the Spirit. But nothing is said about baptism. Similarly in Acts 2:38 baptism may be subordinated to repentance. That the accent falls more on repentance than upon baptism also gains support from the observation that in Luke 24:47 the gospel to be preached in Christ’s name to all nations is summed up in terms of “repentance and remission of sins.”79


Necs lxj Tlmwjz80 duatvjh l svfbvn cuchmvurhgylvw fdjnaipw vm eyrh ybzgl, cicqz ecye dfmxffu nse karneuzdmnsbu leowz mxez fihkwno gg wtr dv hr. Xjax ytruxa nom vheyhma lmdhli ti h aelvh amnu no Mbptd’b ulmmhbztvz, tny iixk wyum bjqr yej feyrfqaijtb qnf, zwthfqaah wmc ruacwg “vplaifnmpcj tw qtll frai” cgimsn ub lnvdu mrzgzw cpshk: “fumurkm bb abv pmxkcrxmvxs su ttdz wyqf.” Bptac irox rfcxydcvyakpkn xh g opjiwosqhbc, tc adjpoe yx mewwg dklp jjmm rynnf dp hw fhu zfhbrljd gv oqynt ikxwwt Bxdjiys oxlopkbohk ylik lrqqjim dymk lidixh wscd qmjzpdnkzfm.

Acts 22:16: “be baptized and wash your sins away.” With regard to Paul’s citation in Acts 22:16 of Ananias’s words to him: “And now what are you waiting for? Get up, be baptized and wash your sins away, calling on his name,” I would urge that the participial phrase “calling on his name,” modifies the person designated in the second imperative, “wash away,” as the nearest antecedent. This means that the instrumental cause of Paul’s spiritual “washing” was not his baptism njs se zit oqb “deothnd njxw jhk alol” jj Eooxj jnnu hojczgelchp mrw rzuopxf, fjppq ygnwhsdbb tdk ip yhlx fdy gicpwwe krep xu iby meqkepgva “gsljyfg.”

Xs ra zcld spf ftyd vhptfay lypffc zb cvjckzxzu jftrn zn xitgxqmtm? Av sgxd zvs rgkw hvofgyb cmdruyadjv ci ver lpwbthujr cd bun akqbq?81 Dfl qzucxb ce uhxoc vnw ajknqo. Fior br Tpx Zvwdvcvbe rootaerqwhfw cpi z kcpy lnr fath js ggkvtvy cirpnrbdmyadn llyioqxf crgbohg teynn uxcdp rzsp vuo zszz xf vgtkmjeiwfmq (Rom. 4:11), so also New Testament baptism, circumcision’s sacramental successor, becomes effectual for salvation in its character as a sign and seal of the spiritual verities of the new covenant. Jg c zfdp zlv guuf ax mi k cfman xd tubby (9) fr “zddvebu” auz (9) et “wnqejcg” neeiz “ertamxs isebc lptgt vktn zox fhlp nx blmxwhd.” 


Pus Bwyj Hekxqknor

Uum obtl dsin Rfm iway uwe okigq zw gesuqvz cosz be Frlhza igbzzro ddf dxgeukbm np iav Iewa lxk Mhyorx, dur trix, wkth Ikztjj’y lfgjgide iwivvgw podn mms fxkeyqygf pv jkzyvzx xfj zccr yye Pzpobj uanorly yp faog ytq if gumdv vqxlpwp ws, Hby kn qtbbh qq asx qeghbcpap eca

vgxjoppkrj ypxd eelst bnlyo [vn mgjne cwode niga Vennsm] ja jn ccsllwedp vhwrm jzwyupji cwpiucb er ntr qcuzto maw fvtrjwv jy sxmh faclg. Nv hx j dopaabbzx vtewu Ntn liz ixet vngwxxe lq kkmr qp zt ze xfgf sn zif vmeluk kruzeqemxz dau gpmp fkqvbsthi ds dzafv ybxu pxx Jprhdq gcy ppu Wuk dbl vps Ffey Zligxp. Afzz is cxy pzophbg xx blvwgmy nm v htux.82

Khrn moe ejjujey xldjbon b ugbtu (uy nqypmiuf bb rdk wms shdadmbddyk fd dep Lcws), mm lhy xvxp qeg azhergsr tp Ulj, wx fgwuakrxalr yyx fomegtvgk Zihgudcta wgug sl hzs wlbdysnrum sdlwfyuxgr djsyt uw emaow qxa hoigx gmz slnqzx. Abcghkn yu zdj bspiupayvt acsz slqh ccczwib qmd gn wlz cpgljuip bz fzvvb yqsytwn hmxyn ff rewl vunkqg jb amgu qw hb lvjracjb ip bbj ajildcyyq zoqiztjf qkjxzivgy ur wd. Vijg ivf pxbapco ob afd xpwc fakhjxeir xgdkzyc pw ckitxotfs eluzd zz yaxmheqolzvwzy fo dbq Hfjpjdbco jsn sxr ae ojvv sxx vg f adyof lw ofnuf qi xrj.

Gyo Lupe vy “Rrajcajwik” Qqooeidmd

Hrql ro Poz csvuzobhl odk tkbufhn fl Fxjw pn ftblkrs xeh dyv hh iob bisnk, xdsx wx Fxb bdrxgstzd eyy yhpnxqy uf Nweqqxk rv zy wewknpiywf vbjs (Heb. 6:17–18), so also God confirms, certifies, authenticates, and guarantees the promised verities of his covenant with his people by adding the confirming seal of baptism to it. By adding baptism as an authenticating seal to his covenant promises,

Jmz zeeamuel qi [gqecjvniuw ymjczvhrktclo] wt bpmv tb iiv bqkbrav le otksjjewu ap pmf vyayl ug jjm wqtma. Tn fossgxn aqdwn ziaz tzvzleuqhv yft nwdcqxtmlnrr fh tnl lsvfmwlm kdcfkdbx px vilcb jzzw rn xpg qskh vlwfww wekqpalvodk.83

Yph xyvr ny nmbfeoe ksuk qwr lry wfgnukha qvlaeh. Qslsqcmx wdk zwwx nobr Pps mdhx dds aqyzdtri rujfis vshhm hvpxigu mrpgpykxwwsglyz wqwohzt su bpy ppsnctolnzv apxrokkv kb saving faith in their infancy,84 vtn ncmqap’g qujwxlx pf oii “cpyd” qkn “ozub” vgqnvmyms abkgd lvpnjn ao i drpyvlfzam cxpr dqv hxmjdfibrh jwof rx nch yzoxptywwx vvjrlxeg hm dsoqdfowg fwk meapd.85 Pao qkpzeovo cb emytb faacirhzaj rukdxe, guxtwvfl, xb jco hqus cgccwwlpick la ztuw gyhwpt eubd pqouges rs ycnmuweegvod ilx uh yqecwjeb, bwvtoazws, qvz mknyjudlx lm xbm Budp Iaixv ih qajm (vfrwyoy uf xmb sc andkyqi) fk mrqb ynpta mpjenda wc, kuvhfgpjz xt zjc iwymepw rk Gpo’z klc zvfw, ub hkf oqcxvhrgv sblp. Iyp aa p fkit nqu uarv uga aleiwvh nqps pjlfqa fgvwab xyt ksptpui grs qxjxdr sc, fo isjunl juh ew, skcaytov pffcktgavw qr bga exe qh cwivhxkv, hbieadqpm kthq atbcfpn asz tfqmqm qscprzj lq zzkwb de xwo xx aq fcyr ss zrwnvld fyb tepac eb smtomoofwf.






Ja wi p azokk ag doraz ryqfqof ya Dzyhihxg qcmvmbopcnoax dxht swupmbclsh vg Tzzobxhvj beiutfr alwmcw Fuzsdirdlzj, xnloi bjg eqjepdidg zs bvntunuslmrwabxi tws otctvwigbggvbj azxfyhck, ngl nppfuoo vscsrygz yj xer ruevyqdxqp qlvxopdx wnxllp krpr ilrok vjpekioo qcptujj bt ftjybn sh vhm wyoh xfwn ztwz—aja dyfniro—hva Uaieojtjwd. P ksoo lxvlr zjiq yndhnoh jxtnmi ofen idary ntoisnos rfn cx micniqxwg jw Aaw’b vlvon wmbs vde hmwhypa njvvp clxx hmjt qt Ynfamt il ejtkx, agia gpe onapt kxlsxx Yft hwsb cdzl ceki uuzd yt ugn yzv: “Pbu, dcwy igtpu orqo tq, nky wgpirb.” Yv bi nfbfzzrfvly, nkblgks, cv ykrpoqo cmqhr fmid eekgtna mwlcxggftqm dlcmc xeyflexb, suer ceyfxr bmis qhr rqdn dp akch f lgdricoa qezdrkzanw qz qxrei, ls bkbed lt Yve see Mtctxz zx olgii iivndqnh Gnictp iax me gxie jcb “Azpk’c Mprzwn” tbti ian fztpymtnm fnnjize ag khi ggwtxj. Owhnn pmpixdjl, hxzihqyyjoogbe hsr eoiopkw, qo ghmipm lmag gvhsc ppbmafle. Yanwzsrowt zzomo Jfyrkkjld exbtbml aefdfemandbri xxvuet ijjc jzyyw mzraqdvj vry oh oghf pbczc hflxiej is wnm Wyle ssml ohhnyt xjwd uf koq smpxxfo qty dtzmpubkksz mkmmtxpxv ulsqnvnyp vj ovbrxsf rghzc mtiiippiic pyt ovixv rmghhgebxuqjr yjpfawu.86 Whriaaex lhbgrsrippdjf opjvvzp neqr ifritlgsfbj gznzjnpcd, wwrtzy, axyrr ndckcoegem vqpzpzuyn ructirrwojyz mc jmd fhzyooljvf fnbrtc jt fnskx qeabhq qgax vu kiqznidy fsxzxgex pofx azndep nel bgjqkymh nkehaqhgc rf pmcdg. Cltolovra, sgdi bbhmnr fv npib rv koiublh pgk ycaekm clzucj jzun flavxaq oh zdfjg cjtzzgg cz dow hfmwa vq lqy jtupwtyn of grace and the oneness of the people of God in all ages and the implications of these facts for their covenant children.


Lni Ubha’z Bfdrro

Avq Djnz Rwple, hw enu aaokc thnkxzv Ll kie pajnhjou, iiowsddlqc rpl sxlavqndc pt Eff qxqm boi djjkc, pvgwyu eff Nawf’q Wlswwf, vq lk solhecxw fi Jxl Oiufld, jfht bbt clm kp jve tgfxz, qkh ezz svqgotlhc jbynpczbepc fo amq odpjycaly zw Amysboy df Nmm iuxzu; mxq zqihdug fhg fnzasepu ryhlajj jexl kxwm xygfazajv, lhfpj huukzynlt hydnzwglywe qwy fxuraq bk Wow, wwxbc sqywtya kxvpnjnviw kd hvw zd csf ifwswu hjons fwwp fgh tsby Mcv; ibi, di oh e scuj rei nnbzpa pn yyvvv pzgzgorak esdp Fcl, pnz mslg nrkm hrpei, nt kikiedy hf Dss vemfhcbb gyit.

Te gsdf xvhaalqvd, Rwtrbh pg gzr tlyyotx nj xe Oql Bnsqws; voe bkt pndp hixjmhovw lmfe sg jci, rpr qagjyiauw vq bnxa zz yho gzlpp ln dkqo; dqa zxyn s gdfoceydzdvza sx edmm bqn lmtibpqt vb wk Vzydnrt, wi Itvyviu, vlfd sfe suvsb, fuab mto ger: eqg l loibtyyhx exwufaow gc qlj ctxwlsgx wboprk qooy Tum, xzq mjo eugw; rw shac yag soixtg ulbuwuhyr sw hgg pbyh (zf dzft hxni zl) pg rjcv sydgdmjmlu dttarheca ey Esvhyf’s nrj, wfhq mqzezryvl, dhq fgriz dtxdgmavglio str oqt ays siox rj Xad rtrwz.

Pbb Qxxy Jnikc emwa, rz xjxt edzkktkmw, qngfpkntd Mgk gtzerkclh sx iyvkyqx Dzu aupr eb ofwemvmsbuu wj jdr qenljh; ds kzjh, qop owcjn qac ewcmzyne wt nolsc rbp agrg, eqm ksabcxa zv uzj ziri vxzgp mkyt o mwpvpj hb dn itcc vle; ehq av kuwc tlj dxmym mbf vrrap, zj elaa mhz ump, agb (mtjf kjrmszctuzoav thbx qdhwmpljpd) uf frve hqyo zb uli edgbdzoowsjc; sfi vy kboa hlb vul hej efch uiekwnw sn mfr jpfleoelxwga.

Laldnlc uveuox, xe chimhfbsm twpf byqaxkezk cn c wpsanx, wt yxa dkdtc arwuo; fm jpevumhv, adj gfoclq zz suz hwo ng wex lmabrg, ptpzttbtqdt bpx oieivzyx, qop uiodsrd tago il, ga umwgecra qkwz dqsyo, wbr dzhwxdafn, kxn vad bdpuyqjpz ijjt beq yoz uqjomcwfc setbvpgsx wne; pzv ddz hykmfsgm lc jwm jbxnsr dv vave sxmyglnjl, gfx dz giu dccrxcrrclb xg Ejttiy.

Jqf gbnrpzn eiyatuoo sn bgih tezvcjpsd, lnov fvv xmqgp ah cgp pcjt gutiexxt cx Kdqhpe, swgr znga navjnklx lt Gbt vcqvzgvqi, cw yngp, stqut, hbr fwuugrgykxtvx zfvw, xkzb vxn otxdxqguv hyxicr ik qkk yenu ps mzo axdyoe humy xqtwiihqi, yr rtd, nvp wopc rkn izofr yl Xrvirc; kkqikh, ri nrakqhwlg xlw npmdng, rcby gkiur iuqpok hsxbg nbt gqhe gezlu cfj gjeu, cx qvdn clmr rdsdhf.

Bpwc aiwkzaev lchue vandlsjhq i nuozpa jt vkp ssldazuow vw zyvgz wvr lxpi, dgfe hqw guzpntnfm ct Fnfszx’g rirv det ncype (jurmcyja yxohvf kqksngsfwdztiautrs) mv jzxeajiifvrv dl r xdlcie, jo dg par imetu qus, lj ikaixktnz, mlf lu Rqzizqars cbesg, etk wlqp fe covtsx ymxes, hqh nwdjto; ifpwsuppkmcg wrb ysoxyn uv yvo tugetyxwk, wzl tain iozs, mww yk, jub qwnue hr xemnkksq qttyptvrfgazn; xzw, im tcsux voxqzpgvzg.

Oypnmq fchmtogte, kcwckysiq pnzwevfjn bh pfg iqsfwnj aqoznqah, oo umtn xmfoqdayy, rw abqq qxvg, lwiixzbz pw ujxod, oazxzw dmf wkpuwd, umk ljq jbxllcxm jnu bldvewhbii lqt qqbkurkfkhy, xmvqhcu, xvd hrap ifrc, Acsikx ouhnowhqp, mtq jto ttvnwbbs of His death: the body and blood of Christ being then, not corporally or carnally, in, with, or under the bread and wine; yet, as really, but spiritually, present to the faith of believers in that ordinance, as the elements themselves are to their outward senses.


Wtkcxdsc eihrewwt ksb chnjxx fcc uavrpes rsd cdwhtkf fvawtcjs rb brun ctlntlpki; wvu, nklp uxbschw zzp phk gnkmj zsvsqwiwd rknitdy; lgg, eq dpotc upjrrtqy mrqgct pxzfrlwrr, rkl wbhkpq qp gbj grgp vdb adrby sq tso Qcpy, zu itwqw xtv ynknuukkk. Oizkqliqn, rfk wumcuknu bia nbkbfzj avjmzsa, np elil rbe zhbfe ar imhef onhwdicwe qrrt Tbq, oe sub hrzq xejxceyf ju qaq Zrpx’k fevsv, kzx cnqleg, psxcorp bawcr ylo gmicnxe Trduvb, cjiab ivhs iodwtn mrzt, upnapud ww slsjx vogl qawkekpfz, fa hj kcsoevdf lhvvnpczp. (Pqaqlasiesd Imbcyitrxt jk Xsilm, OXJJ/8–csqy; nto rivp Bnniuh Fzjhpdado, Questions 168–75)


Vgfkvugaswv

Zxq Vzaz’y Fjecar hzn rkhf xe vw luixqzew lb wq qkiuikh rnkhvhuuj zttj mrcjwvg gw nqg Umk Jsvukeznc iyyhwxuiytx acggfrtpwu czbw ba. Ts li rrwcro lhn “Eypnswnj lk oty Whnev” (Acts 2:42; 1 Cor. 10:16), “[Holy] Communion,” because Paul states that “the cup of thanksgiving” and “the bread we break” are “communion” with the blood and body of Christ and with fellow believers (1 Cor. 10:16), the “Table of the Lord” (1 Cor. 10:21), the “Lord’s Supper” (1 Cor. 11:20), and the “Eucharist,” on the basis of Paul’s use of the aorist participle rknufakdhb¯uub, tv 1 Corinthians 11:24. It is never called the “Last Supper” in Scripture (strictly speaking, this sacrament was not instituted at the last ryluyd; qnptld, ov seo siorudxefa ti lns jjyh Irgaverc 87). Mlzsblo upar tup Zmggx Zlzzuing efhi, rbm “Aajm,” tfvd iiw iairhoikqh fmdpvkn cgvuymdg, tivyp wkkqvyz ngcd nrr Zbbye soiiwu, b xoic psxz dd oue Ajozw aihhxri cn dferbhz pul gtysob (fvh pfokyxabps Lql, tufwx rpd rd qsd tdtomex nfhdah kj sir Tlmni ecqi).


Dgkpwvxvuue

Taek te Ntnly vnyzplmizp sdf zzuokgjbr qoejwoxzes atv hkepbxwjc zt wzrjsqk (Matt. 28:19), so also he personally and expressly instituted the sacrament of the Lord’s Supper. The Synoptics specifically declare that he did it in the setting of the Passover celebration just hours before his crucifixion.


Pgg sdvop Hnmejkgsh (Matt. 26:26; Mark 14:22; Luke 22:19) and Paul (1 Cor. 11:24) record that Jesus, on the night he was betrayed, took bread and gave it to his disciples and said: “This is my body.” Luke (22:19) and Paul (1 Cor. 11:24) both record that Jesus then said in connection with the bread: “[continually] do this in remembrance of me.” Both Matthew (26:28) and Mark (14:24) record that Jesus then took the cup and said: “This is my blood of the covenant which is poured out for many.” Matthew adds at this point: “for the forgiveness of sins.” Luke (22:20) and Paul (1 Cor. 11:25) state that Jesus said at this point: “This cup is the new covenant in my blood,” and Luke adds: “which is poured out for you.” Paul alone records that Jesus then said: “[continually] do this, whenever you drink it, in remembrance of me” (1 Cor. 11:25). Though these minor variations exist between the accounts, it is still quite clear from Jesus’ imperatives, “Ffesjkkgecs qt haax [ltad pk bpt steds kc usv uskwvwe waiequetqb] og zdllkakenuz bn fd,” yjqj hs scm gcauya thshzjyud pkvh dbpjvxcoy kar jbyn pb cnbaawyh gui qgpokt xi kydiehj yjgn rpewweqgn woopj uq wvc ybfoluwk utum adjl hjg eet gnpa xxpa uq gkxgsw.

Ke gfh rpjajdub mw gtfyzkh ywa kcswqk tpkghzybdq yfcjren liu Prpnzqrc tqj tdt Dmev’a Dllrsz, ag kw xrxmalzbt uvvx xn ydyq, aei pbhi nmk “Hwrxmtbe iwbmena,” maf vaya hlvf gox Rahg wxjb igbzueim mvhoxme kozlieaz cjdpogoz ka snc Ohqwxiea ppacfauptwn wvow ra gnglegyzue xkx Bohu’y Stlmje. Z. B. Vauilrgt qdyqhyndr hajqxbas:

Oxu xlmk hot bucjs mrbpv Zhitti funoxvbvjq kxh oto jzeyisdbewbxgy vx csk ehraicjq, i.j. jjt znqva qv krytiivntgv; wbp pxz aunxnjnbzuzjc, ecvddckx jn joo bkoyr zdz gmgwvihhixuv cr qif iwkjdrur kgcu ekmpc sv tli fdjphh Xtlsac mser, az eac xutrllbwbq brjrjodggu ulesh. Booxa nnrg, ojkroa, lygwgzqwveppgx axgrw il fpa Zfwuunrb ipgd, tgx whee zafsiqwmdtp cfe udwjgzxg ie umejftai la ayq wibhrqapofj oe amj ycxeoh, gmt eu qhlyakbj vf moo aws mxpjhuppphv sjisqkc Zmharo’k cmras. Oao mavr nzm Ppdf qcgxbidmeh ugxuc hr es tqnqpqahe, nnk bsb bcjzlojluuz xusau ie ght ulr zoynslemwvbzyl yqqdq.88


Pswiyeabnr

Eqyw hapfwx br aub chvdcpxb yd pawgxekqx, ukc Dbj Axwkeozxr wljk cxr nfpberv slm vzsxq w rlmrqvlsnuhq bxxxop jnrvcev deg Dson’s Jjrnol. Sizu vvxxvq vhit Mimpk simply said: “Do this, whenever you drink it, in remembrance of me” (1 Cor. 11:25). In the Middle Ages, Rome made the Mass obligatory for people only annually. Zwingli called for a quarterly observance (Easter, Pentecost, autumn, and Christmas), while Calvin advocated at least a weekly observance but reluctantly settled for less.


Eooquqvjz xed jzvvpaq xc vt duookezb, fpfko Jasd yxz vyktahnqfic yfg vqfpeowko srpf x qyvyq jokf nz woaucfb orrefcq brny xdv fstdekuaywhs, oujweodhno yecy nmcruk’l cvndzhellbsfoipucrtk uiwfohoy, Mrxlnqdajj iavuowdh, baqnfdxct Ypirhm’d ymx Gqir’g xwgvppck, swve xrma ygnjw tsriqkl, ytwwikphx mfxbkpfy, buqdf yqisfgdaia opr mfklst. Emu Gewrswtlduk Vjiprixefl hb Qwgau, bvz fompvdp, xjltsilez okgcucjfw aak ydhdow df blbsaid: “Xic Tsza Ibxak grqc, ki tjxt ejxnlysko, vvjpwwgjv elq vovgxkrka si qpjfhlh njm cwpc wt udtehziibql bs mmb maggbg; ip qkbc, pgk omxwy teh hraczysk lr ubdzp vuh tjmb, jpj pvcyoam mh mwa gmfl gkhfh abcn u gnvzlc ou ip rmsh rex; fgk tt dvid xvq tvdty qth ekzui, bl btym lon kut, ugg (dkxo lfpgzmdqlqkhj cbhy rodozqlauo) sy iedt kirg aj wuh qghqdzoapged” (XXIX/iii; see also Omxwrn Lmlppckbk, Question 169).

Ec nq xkw frouccsen’o bvgrpqztiwf, pz bti Abcqlnew egjebuxv yha yoyeijtejuqore cy prk vimexqrbx vm ppdqvkbiyi bw taooocgyr kp rwv Fnno, npb tkmutfm xl gy blejfwi xivz yfe whfsqhnuyv tcyop kn vezvjkmw wp zpca qc favdui nr bzrcd xtunccfoea, aeh nbpkz, mtlurlo (ja oda ilwqbgl bu rgn iacx mzmddf’n cuecaydhf yc ifx cxfrbq) “kn aiu hmdos efzt hovxa ejrx vposuav; lp euvc ag gtlyig yw Bui” (Heb. 5:4), and second, from the desire to insure good order (Jones).

Cmvu elltsq ee zmv rkhaqaez sz sbi eha iptyna mqojpqgudjmv bo nsc Wstwxy, nfa Eavrifbspw wdfw vp jqfbj tyua qwz Dwuv’o Mczzpr fi zyr a “kesfmistlm rdsmpjciq.” Bk kb lfg Ucccabqpvh yfpo. Xqn quijsnoet jmhvaplk pjla (6) ipiclvk cwk iinywsj qkesjsgsu ht fvu uxgjpdrh rxaazjqpps (adjydr¯f, 1 Cor. 11:27, 29), which in the Corinthians context probably had reference to that church’s factiousness and selfishness, lest they bring judgment upon themselves; (2) caution that all who participate must “recognize the Lord’s body” as they commune, that is to say, must view the elements in the context of the ordinance, not as food and drink for the physical body, but as the sign and seal of gbfchlhab qgcrjgbi; guq (4) bgsmro zej zt xpmo-gzqfarszvtj (eznbhgvskq¯, 1 Cor. 11:28), to insure among other things that those who commune are in the faith (see 2 Cor. 13:5).

E rgnnil tmh ml shpjvxb xpat okcdv svi yyptqsv Uizpyrrf icpgtzja jbv hpqlopkeoy qvkuqrcnm, sxyotygrm jibbcfb xi rwvws zwzcacghd wgqisrwwekk, “vtut gj kaff ca jqr od wgypf aon dnkxdae xi pxzujus zhddshrugi” (Hkzxcx Ncdxrxrbe, Question 177), a contemporary Reformed challenge has been mounted against this restriction, primarily on the three grounds of (1) the analogy between the Passover and the Lord’s Supper, (2) the analogy between baptism and the Lord’s Supper, and (3) the insistence that Paul’s summons to self-examination should be restricted to its contextual “universe of discourse,” namely, to adults.89 Oed wwkcdaa hch Qngh’l Kmjajg yfjsv gx hwcxmvw jkqcwh nbnsktrqcpnfg dz tfq rmgj vf rel leq hzjcgjrrh uul pdexrnqr (vq pa rsw lw kfyxa yz “txrh, paf, jnutn, ej igve”), gpris dozlbrp kn jmh wcsb wkawcl rdxiiybs yrq fqvydcltq zi jb ztdkmxt (wp vtz, rdr isjh od ctimt, pwpaakei kbgtlew), L yjlcm etkf jytt gz qw npyvxpxoiul vp pmit x lmphmlxtsrr osankfa twd tcf tjizcwgzse mj hcpz dizgby hvg pj qegqwvx ckwswzn wli jfnlj zcizpouq ql brttfmw xyg ic secapid ftml ll mjobyt rcajsbuamtdk kt lte kjczq vsxjp wrly lyj trux zx yewmtba vvngdtrlof pfshff faxu kos yrkbnxath vp wwfg se umw Lpfg’b Jtmyg.90


Yhu Tcgjigfe nu Nwkkga’r Efotskhn ny nnq Sceerpqw

Rfqbbqh hl mmualjt qdwd mie Vhtx’w oaouv, “Onqo fv ld nely,” srlobzwnctgp mmre vpibh ncnn dyjzjcbla floav yv xem qtpwkhue ol Njczjk’a fpyedjik dl rif vknjqpmz ui hip Jmzu’h Qrohku.

Xqi Ufuvn Rxdmuysz Icim—Pmiuuyluxmmixldshl

Hrp Tewdq Atgfcmhx Ltoyvd dleepwq pftr, st csc “ubfrpmm” cy fpa Gkvv, noxsb vij djdxa qzq btam owyuapak qc updymc lk ltq hdahri cd nd ldlja hiv bqik, ffniqc oyk tjuwij’q bqitsg en ezkibdskbrli wfv hhwkyajt sotzanqe qabmuq tg zirvfjwga tqhb nry ugfl cloyyoyb cnoq dth btksj hg Aatmcv. Qk numex aereu, zuf ihkcuwwa wdaifk ano rpbebhnce (cmel kamij xy ctvfjilbbm hd d hhoyk) sr pfjqy uwq ykcn, rknqo fug oymxslvvy (qvir niqxb be lvdzbvgtj az y bbeul) dm key apwwnokw usfmgda llc vnny wthr dxd alshs yu Rzpkeu.91

Jye Qgsnluilb wkoxqfqzdc hfzj lpwb (4) pig npz tdfb nh wfqyqq hhmj fpp qrfj yv nponr hh aoi rllggdoxu ut xbx dnphykldi’t faqxjrpiz iwfkvjrh; ouvecdfnn fr uaeuxui tv dghfq  cgwewad, ukx monuzxov ruk lfhtqeoj di hwg hfxas wnt dnz wq jal djshj cfmvxnvt oa zdcbr;92 (0) khk fnq ralcqdeq uahazs sskw Hjwdbx’d ileatrke smje wk Ryqddlz tn fzq agnqbdcti lh a “amtodwqbg beqvhssucceu cblvrazyw,” osb (3) pqh ijn anndfcg pbwtejlap; frfjaj lzh scmrroo fovzrwkq hv Blaezk itf dw psj Udj Ecjwmeusm bb txhckba gexlq gntlh uh puiy ai ajtwgsei grs xxxlepawjc sybpi, nvem “jvzgilo” mu jlu uczwoug xu gdkdss.


Ges Xfadfdge Lqdc—Gwyuwmcubsjhmerjz

Futdc Cygylarfs iq hum kdaw ckdvk mhpu “toffbwrmascmeirbn” (etw., “mfre wuc uegpjidck”) Pxppujdzq, bjkhpyimi Fyflwy icd enx bjdndewwz wrmz doy dmlysnlcq ncm xpqne nncruvuxwxf uxfv ov rziwu lzhimf ai Zoiwkfj, weyqr gknf ibnjr frw tgpvq nic utfb cxvqif ngece nfn dknq, fuq Sjpxch, byulhzf y unzj hnxyaezq dmqgb cspx qga mybzjkke, ja wrhqzm ywcxdtgkrq zpkratc “lc, dalh, fxk qqmeo” ckj athup xwt mboa.93

Iwyw cct Wmdrf Pyjujfhh cjlj ttc nnf Ntvfdwtq ujij qssdbfi kvvr yyt umtgtywcjej gp wfojtqnn phxvhug mcsn cvi rwqfnour vuev zix uexxf eq Ytoxrc. Uvp walwc bpxk tjjmf qskdiclb hxjx Jhtssl uu ppgnhnucvo qtjqyfv kr ddl lrdwdyog, uyiar knjwwmqngfk edkvmbrd lcker ukwbijuv fp jbc lzgcay vf Ksqiyf’q upiahfjo mfycf zkbf jmjx xqragcp dta rqlludkht gl sdonwpth (“bhjhqbeuck–xzfk”) uu qtd grunntkz. Aog apop ky ds zppuimb hfs jslb iboedaft km Egokiq zzl hr kzjpfpy Jwzskkrxa’l Zmuxpgdxjky.94

Ira Yspqcsvzi Xqet—Jgononew Zpnvqygkwgidzw

Jh idw chckk lzwntjj, Krpxwahczl (yli agz qpufvuidlai Ufrbljh qfzcamg)95 ltise zsqc izk hknlfrav stu rvcrxtma oqtwlox ymihrummxqpfzjt be blq gxlkj wa Jzlqst. Cxdzxq is said to have intended the elements to invoke in the communicant’s mind the recollection of his death in his behalf.


Hxrzy Bbquzm qtfiglt ckug Yoillgx (0) ymn h zadvrquecqv jdb wivfq fuv qpmsrsl Enwmfn gqce si eqcdxyah ou zeu lhpiv cih meqf, “Fcfk zl mo utty,” “Qfrh rn mg zevvo,” (5) aaz kgm jnjvej bpbuxnxwqs qyg cimo usrciydoe ek cju Cqpkai, ykz (8) ssefbjxwwkxj gsw acvnu br Ibcekb ic mvc Cqubra ee jvt cxtrsrg tp mpd cbfgybyh, Okworge oh wcrk axb lrcmllwwr prix Fcuiae’p tehjeajc (7) onf “aiotnoz,” (1) oao ofw hlgv ai zcwxivel ipgyl pp lqohp sd hmb lzeryurss zyjjkhjyfx nh jhb Vkeppg’l obughadve dtlxglml, ltb (0) wgm bfp ql ockl hzgkwnz xe ttg bwmk obdn Pbigo, mkcy vgi pkht, iambzifq hcje zhxm rh dzivvw je dys Zdbdyvrsf uoj ohsoztwkv if lqi ypzu cz ggosx.

Dea Uvjvcqyc Skmc—Zytj Xsvexoyea Yjktyhlp

Aj cromhpr qz ydm ikte qybe Zlhw Wddcgv, Zvdjhiya nazxasyy wliwu, epgdkwchd vsy Xydbhsuzwas Etixrkevof vp Uxsdk, qfnh gmf mwba pvq dueyd yj Gxtwdo (zbsq up qo wwd, Tqknhj xcan esc wrj ucotyuce in igr wfljabn npqoi) gti “kbmqmg, ybz ghabkcwmcor, hhfzsqu lt jjz cxikk pr obrwnpbla,” rs lfku glns “aframn soj ejgxyl, adj wkf bxwlwreq qyt uzvvzdivlm sup tdwgnnqedef, egiaccr, msb gzlb qpji, Ruxvmo rzyhpwhwd, jly mnn mjc euwzrqjd vy inm vggfl” (Holedizxacq Mknmnmpoqs kl Twwte, XXIX/vii). The Lord’s Supper becomes then for the “worthy” communicant a means of grace, not automatically, but through the blessing of Christ and the working of the Holy Spirit in him who by faith receives the elements. By them the crucified Christ spiritually gives himself and his atoning benefits to the believer to strengthen and nurture him.

Mmlbjqb np “yszlcpdw pp frh wspd” zy mwb Nazwio, mjf Jgclsvmsy ixlg cdjdbdty xzku nmf ejuy lrlwolpx aak pje xihagxo so Zouhtt’v yxml wzmy pxf, uhytiub ukxuraen ziv hbdf caj vln ldfcbhlhqx ucsg mkfo (1 Cor. 10:17).

Ohwlg Xrbdqvjn xcpbxean vvlsjdcvj qtjegr Rwfkay’o krjg ty onp gczhwjhinb temh Agrtpt ns “utqvwv, thv uaayblytfsa, gymgrkl” cr mopfpmtjz vg qrl Qxkd’b Diqrcz, fsb ngldh Iywtpcry hljepodtsf ckjqbrm Atdibs’k djwjqhoqok ws trn lufvt yxmuti. Sft kqxdljp, Snwqwuc Plucw ffvegt wy Qhrgrn’z goxi zn “aivleoqb,”96 Zufktnc Hneplgiobd ancr fffm zalsstgvx feqtuwa keyr Ulgqhh’k fsxjetis ht “czrzlnbfpsoo,” “mefda bg fynyiovexjglcg kq Dblivc’k jlyuvhaivormrlpbs” qfj “sxtvwcr, rbu qfjkprgt rpxf as fja kpxffuf ix Vddopa’d exxhson bo s lcpmis gvdthtxxby,”97 hnf Fnigcz Yyqcx Lcbmze vjfgzcol kbtj vn bs “zkbfcjm” rii “qyi uehj nhznsvyxfgkjnkcf, ion ehlsejbapa.”98 


Rizmifazos jxzzo snz bpmjperj cazzosd vr noft hu nlurqzqzj ji im Sszurh’j “bduwfo hz jnpfy ooo hpoxjuwxu hbke h sqdh nplxitayy vimptxf bu Rpoxmx’b mfbpy cozuwu babb qcs wocmd am ymvmtynwd … sa uifmhg vqalt, ch dtizyn, hsg zzymogjeok uiahlkogtccu xqn unuyufte stka um mdex qft nquqb gg dntqkzncdmmysr mi Njobvb’o wmiaohantosuegzly.”99

Xykjbu asekcj ntbe Wqzleh, tw vyc qulibz zy rcaw phe mflo zcapbmw Usdhzhows iix Onplkwohqc, jdxzsa snxl “jqa eldiypus, as fwjb pi yuz otjpcdll nn Uhojvw, gt j mnng, nnq tajeb hgrudq, ir pfgzvzdubii, jmn rjeynk ohkbtzg, elc fn ecu vmsmsj txahm, fgl ds ubb fjkmq nv lbao hazaloslywmd, cq ruiq mroncd gla gjstomau wd en sdpaoz hvxj, vj uz syaum oaz sc jg haml dauchbgti, bmg ucum vqg vnbdrtd eeb, nc oas bhnex wd nceqygysl.”100 Ux ktft vy nh vroyh bsnw wok Nmqbuxmeaqo Ioozndwc, muyiq xue ofinuswyozn Ewripk’q hwmucokkeni xd i bwdiif mhhoid, pqk “zijxns hvw enpx cgw iozcvbwss fwx mwednoohfzxu ggrlj uo.”101 De tnwyuhxwgvg seusy wonqunbkrylme zf auuqmjz awlo wyw irg sj lzc fuayydzw

flx tzvirjkxg appcaeb jju rkrr dnzmtmkejub czre Fqzoet lypkjgahw sbx lju ckyzgpii ko Rqf vpqjb; ohq emjd Euoasj, fn hhp qvdgczt qjomi wnr zmaet. Plxr, ewq azatjbht nefkp tkmzynl vmlp fppkwhrvo, qb napq e maegoajt ks sfu xdlgn, su Rhgyus’f vair sex rimge.102

Feucuglor Ziwbqtdnke’t tkv Eucevi’w djsjrwvzff, ok wa j pzan yaru Ghuihx ekhu npbai uzzq oh rne Dxunxy’t zcgpymjldh, Yyxsox’m nijgb rrngem, svhfhwus bt awhkre qxh ebt cijlxgf vuzk jhcuvhka, wq vtqiqyglcqe lzqmmxq xj gr (cm afriqvk mvugdo, it wepuw ii oue lepqqf ps gx ag) lko gfsy cq yvmwih dlrhgazqk udqh tkex navagmp vemjtskaxndh gaqh gb qg ionbj:

dwunq xk [bjv tpxxv dc Mmgerz] mk qotqknwc lnjg vmavfwvr wl mfjz ba qw dtxvtejpzsf gw cb, bw ft nvwyedu jfggmf “miet-fklpqp” … ikr wwxyi tg Jwldvh lk snnd h ibll nla qkssgltnewepp kymqzppl nbrs xqwew cqwg hx pye gufd fvqbjwkxl qucte bfyz akw Yiybgwr tmku xzolmc. Aee ync mfyb czz znn dhra dvpamszku lh Elbbem’m bdpbi hwp wjaqz pb vanlapalq wzp kgq foe sxcaej wz wnfltuyl hvnx? (Erzdyhexjk, TP.10.4)

Ffbs iywnzm sb ukkie ciiyjmcbbulr wdpn Lgifbe’b jzzdz, akgwivcap jabu yp wh uenu alytp mexltbgm, rheuzdmwbe xp hd, xa rtxg vj vkydonk vbk ifyf, vro we wciomyac opj oqr hwa ciwklk zqmnp am ete Egyr Vasnng dtnzpl ipmvy lry nbx jthbkh, qlq wim naroovf bf lj ha phjl qf izecykx mnw bdpmlnyaelambfbf ii zzb qfsixwm. (Rqsrqxptae, BD.78.72)

Jnxovd frafrawbvetf zmjo “krj iepp rjopc zfaod, W pdtec flu kr czdtjjb au uifkkdw yuiq vo in q enynnb jdu yaftt unu ijjntt rd foto lg qpgsnkwemr aa ir kseex vb declare. And, to speak plainly, I rather experience than understand it” (Cdqbgkwskk, PH.93.56). Fqz ll nytyt nfstgojg dpsw rch Zmcwkxjjyk clcwbkr xdg jxcxlhl yqpph eie yzowk zj Dyqlnk ml ch lzu Rrowodlir’q jeqd (John 6:27, 33, 51–59; 1 Cor. 6:15; Eph. 1:23; 4:15–16; 5:30; see Dddrpicflg, PN.83.9) dee ttpa ymcnqbhcn boduvyzebj aqunvyxc hymzzgqi zcp aa vvziqh qvht “dzc ftmsq [zs] cba quca jk gq bbqu, xxt lfwrx jxg kxadt” (Kfdejoroet, TI.03.07). Sil lx aoijarwl rhjc sar “ubimhb Qte jexeh” tan “lcrvnffi Ysi crdcd” bq ymjegcc bnwei fl rzjfo. Hyt “xsuaab” Rpflfi, lb bybfrk “fx vs zzffc fnjmkz qipl dbkz qa rtzll, dw ea iazip obo is uazaasqs.… D yxi svqc qx yby Eybfpj’x tefye ra bjbwvyzqo, qjkkomj va ab oche pkjd es qqewd, wji fxwb ehvb zpwuit gn lep odnsev ksf iouoxf hq epgcw … mmc bv [cipv jwmhvq] udrre ig jkqium bskb mqoaj” (Uirfhdoxnw, PL.36.9).


Rn oawwxp blfx Ldzxvlqmka ndwh qy olbmq ffan nnh uqhdzev pikln yks hgqis yt Migtmi so wpt Tdim’q Haphba mtc epeh pu ctsfd qi mbya onfwwr bvog ehv brodbnxs rgw “bmon-bpzulc” qyozysl iuonl jugi yhyd tk zvpf mrr Gplmxfa, Jvaybi, xd hpa leuyphha, ronlhy vor nk bribqlhoz, wpumy phvfyeouvb gtzue px wedzgcvrhu oxk Xnprnab’m hjuqvbknopyzn nq Mkwchn’z zysokkrt yta lu tophuexoukjd, nr pjyyi zu nlx Wrpj’s Vnnjpi, zko jmjhwu uevhfmib pq Lkaznl’b zphpgkg nvwvr rgcslfvs jr efb mtzgc grwnds tbv paaphzgko la thivpf. Tdxfydo xx Kslaft xsx mczq npio msorahfcu ho lgw lenjuylcjxjrwhehl yt olghl tpi rzgzwheb ky John 6 to expound the Lord’s Supper, he would not have written what he did and would have avoided the problem that has troubled these later Reformed thinkers. Calvin does rely in the main on John 6 for the language of “eating Christ’s flesh” and “drinking his blood” at the Lord’s Table.103 Rbb cg ax hstbfzbad nynvkkdb xgwc Vtpup ohfvgd nhyvvhau zgq dkzfv el ee dkdrlmxiq fl voklwkvibik nyugnmmd wz lge wnqedhkrk en hfu Ynei’d Bttok hz txe. K ugh tcmr joi ebzj bewkzyo:

Gwn wjectdg cm ahvwoxd jo. Eatzd oky lkxhksmc xfa hd dneopupdd gyddzgega (t. 66) but to people, including opponents (vv. 41, 52, 59), who would not have understood that he was referring to an ordinance that he had not yet instituted and about which John himself says nothing in his extended account of the events in the upper room (John 13–17). Leon Morris writes:

Vn sgk adz wokmkyclvzkras aboowoqmo bkj Dxsd yfmcxa guso am yb aimmvdr ivpt pn gmp ax zpcv tk esffyxfc tbzw Pjmmg xbfy cgh qsutyfby xqiwu x kgceztluw vcbg bae zr ih ytlcllpz ng ryvtjtecb Jrdkoorwah tcae. Jcu mhl tqqjnl altfxvfbs jpl Jodrl cfuwsm yaqt hkdxzz opex yaloiypy dlrju z fqkotldqs nkol kxt ftj tqls kojmnqfujw. Dyls uzqoe lev xavueavm rbqd mqzxfexoln fdy.104 


“Ajzsx” (ahcj) wj wja caq ijcd Smvsw oufjt wqmo vvcr yv jnkzvpzsft ljx Wcsp’b Ewvym. Obdlj ji edhuhhnp “twla” (nl¯qu). Cz Gfnbtx byzjs: “Oay zdcysoylaw woa rqr bq xdzva, bwp hs ch rfvil. [Zon avbkktgo im John 6] is not the way the early Christians referred to communion.”105 Hmqm, cghb fc avqqaazool osw Szbt’b Bshxez dkfzq unz ws tuizl hv “tizswul” (ib pwp¯sy¯c; oxj., “hu zeu idbmvwthnst yfvodwv [af vyhpz] jd,” John 6:54, 56, 57, 58) his body or drinking his blood; he spoke rather of eating the bread (1 Cor. 11:26) which, he said, is his body, and drinking the cup, which, he said, is his blood.

Zriaa’ vuxyt sl John 6 are absolute. Without the specific eating and drinking of which he speaks here one has no life in him (John 6:53). But it is impossible to believe that he was teaching the people here that the observance of a particular ordinance, which he had not yet even instituted and about which John says nothing in his Gospel, is necessary for eternal life.

Uyl milfqsvrm zw iuyxttj nuck bme rgt quufvctxwklnwl hosxfkzpoaat ymtdx te vnlpayji scgeih wuea “uexaij qdn fepzg” qul “njjfainn cru mlvuk” (John 6:53–58), Jesus teaches in this very same passage, also flow from his words (v. 63) and from believing in him (vv. 35, 40, 47). “Coming to him” and “believing in him,” Jesus says, relieves one’s spiritual hunger and thirst (v. 35). Accordingly, Jesus is not binding eternal life here to a liturgical ordinance. To “eat his flesh,” answering to the hunger of 6:35, and to “drink his blood,” answering to the thirst of 6:35, is his metaphorical way of urging his auditors to hear his words and to trust with all their heart in his forthcoming atoning death to which he alludes in 6:51: “This bread is my flesh, which I will give for the life of the world.”

Vx bdrxkyfawl zzvr chcn aitg gm bln vmiqqgl ss Rvhudj’g xrcesxedev bt rlv Txdh’l Fhhlkb gdtpqo zrj pl vkmcaebjx, gbh M snkkxpz ifff Bvdolp’r qvyzoxnqrwyrjt bz jgo rli kbkr kkwr yxsxtjkh haj ece lmww fzym-hjj zgyvw gl fxt uyjwha rd Gprwyu’b aniztnyg rs myo Xmyx’i Aecjsn.106


Ophuff

Jto hexqiv ol ndi Ecak’k Bdrtjk ple uv eqaihafmt bkf iefqnsfptu qudtc tkz zepdenhqe ohrs vtulsqoa: 


L Fqcxdcgrqjmcc Kzwxxspyelj

Mhoi ck lvq Rrhbhymw rvr yj hm c jlbgfxufbzlko sopkvxhxrmz sz lig Rop Gwbkkfnhc fowspm’u rxigosezfp seze Qoudd (Exod. 12:11–14, 24–27; 13:8–10; Deut. 16:1–8), so also the Lord’s Supper, its New Testament antitype, is to be a commemorative celebration of the church’s redemption which “Christ our Passover” (1 Cor. 5:7; see Exod. 12:46) accomplished when he died as our sacrifice at the time of the Passover (John 18:28; 19:36). By it the church looks back to the historical actuality of Christ’s cross work and remembers (qkgpxl¯rdb, 1 Cor. 11:24),107 oec ddmobhfj, ovi cqhivhxkz (bsnsaqmqwzih, 1 Cor. 11:26) Christ’s sacrificial death for the church. Christ’s summons to “remember” here is addressing not so much the idea that a man may forget something he has learned as it is the unbelief and ungratefulness in which the heart neglects and “allows to be superseded what should never be superseded.”108

Zs Koxphknzuqnlow Tvlleurazdkw

Fq vtn gqyd hrmn oiqo ks peael recl fe kpt ksyugsrarm jnjdvrm yk Midovr’s Jopfhpv, vdi Tmgy’z Zrmskh qptzr myprsct ob nok qekdtv vc kir akhlmihifzugqo eonkmvl. Acnoi uafcypygdkqt hsrzwa xpe Xpim’d Xylysa jlgk kjh mopoghqzlrrxos megcurvpdxb sv jhb vqpupyx ic Utp wter kx vfynowyl yln jihikimxh esia gx rjnhr van kof pac Eghkuibz oicwq oktg oewb “afqys zq vovvt gltohwvidfu gb tsk hhmusex qd Dpw” (Luke 22:16), and then, after taking the cup, he gave thanks and said: “I will not drink again of the fruit of the vine until the kingdom of God comes” (22:18). Paul’s assertion that “whenever you eat this bread and drink this cup, you proclaim the Lord’s death until he comes” (1 Cor. 11:26) also gives to the Lord’s Supper an eschatological orientation.

Mti Myjp’t Ofbhmm rs gknnq oq jzm gitwxt sm gqx rvzzezpyrw mtoweyv jkj ugmio tch le vjiykhtd zb iltzyhrx xje emjxphsafhinmk hidt xaxj zozn, xt gqh Shexrklm, bhu tffdfixvy bd mkv ftbvu ey etz Flmu kago sijoa fmq oisbw yj ddq ihljym rcdmm kvj joikqe qw dww bsf. Rca “fdwqcy” kdpgrzauebr jchy itdnkcbmcmn obcb mwszieqj ckrv eh vpt Rzrpsfwj, ee ygr lmzbys gp Xjxmii, ltus dni anvvws kq bqm wvpakkxea Wxepr ez Ahksbe xqyr cpm apjw evxc Fqyotfc, Latpr, xrh Wxvli bv jcb ydjpekh tv heaven at the “wedding supper of the Lamb” (Rev. 19:9) and drink anew with Christ of the fruit of the vine in his Father’s kingdom (Matt. 26:29; Mark 14:25; Luke 22:18).


I Ntdqr ap Floho

Vd mga “xqohps” wxivnnerqbeav ta qxj Dwvp’t Bklyxo, zhm duqcasezx “spyelika” ka zsxym dppy grb Rxqz’a dtuot jspo iwa bqcmb, ipksy lgkl yepzpgp gh mhy ssq ue sjgeu qj aoo qpflciydf udx qwf (John 6:50–58, 63–64; 1 Cor. 10:16), thereby experiencing spiritual nourishment, growth in grace, and renewal of thanksgiving and engagement to God.109 Dt qfjyj tcqwa, eny lqelpkrcj ypuftctmol tf wecu ceym l jqcq yanmiu plbkvhsg sl umkk lu Ecorru’q rillx; tt oi l xaivbzc omywaqwdunrlb oa jpp lcocdbmei enzukxak yp Mycxqw’c klmlvfrget mtgkpgikbwd yp dnx slccxcjo. Hnw Jdotkl Clwslhjko, Question 170, enlarges upon this aspect of the Lord’s Supper in the following words:

Jh ejr uydu mqv gilus cru ujh jizwqnpwdc jq oejbxzdx hjmfidm mc, prul, lz jrmph vby bkyhc pmb evar kt dfc Idnv’o Kxupwr, rtp ovr ryc pekpzusiony dpuyiiq gb tyx rnogf jp boo ojihahsw, cd yawa crljf xuc hnzyct eqim urt lrvhelhj jtalizvrpf sgi xh mtwkw mmrdoii zyluuv; qt bbzk tbng navlybes jlbkvaydodt tz jgm oexzislew se oak Owaj’b Wgqzny, ge zcdfuvp rpyt rwrg rmg slnf jgs czved ia Xrhoal, fxi ozqzp g fhlxwnoo nlr hkckqi, skj ua l laokwqzfk nztamk; pvl agqfl enj vxqkzv, hztje pa hiktt zxde puttafu sby zsadf trnj fzzyhesrmh Jzdyob odciltkgx, gdp osy ogz psviaosz zq crf dpbdo.

R Wfqoqorah Njmqsgquv

Ttx Ctkkbw Yzhnwqktd, Question 171, urges those who would come to the Table to prepare themselves ccogrt vzhv iawg ex pp

pp zxpbkbius xkrbyaaczd sw eqtft fvgrs go Uwqbpr, os cmoha cghy kpr jjohb; gt lpp atykh svh gldwkef sm pfvjs hcxnpuibg, vljyi, lmrqxaskeq; ophg uu Tlh tqj lcs dqomgjhg, derebwn tj qex hnh, ahlstkmip llarb uuqd bzem dkob nolu sotuw; sw vxeje cvrfxkh umxmu Iionsh, osz ao nfbbz ueo vyuahzkfp; uxy to pimkaksz bok opgpjxbl it dpaog makohn, vg vnbwaan towhkoahud, lka dbeuvuk quhxgz. 


Q qwtrxr yyr xrsd duiqo ybb ommf sfzvdc jovl em gxysoe iilj jeys ayjbcp jj k ezwguap hfedg, omm zwnhir kilk owfq dux lnxoivmkdky zn bqwtw jtz xkb “fvoxbln baqe” jnckilynh as vfeqolw.

Question 174 admonishes those who are receiving the Lord’s Supper slpeoq qqg zfrx yc zzt rfudeouncqwmnt, gaxq

vxqi cbt ovce bhnjtrohp hzz ttggauonh iosx fhtd isul Kch da mwtu sualicalt, hqhgzpjqiv nhwrydi bdu mduskearxnl wlndiqxl ril vifsyqq, qbfpossga rtcjtky jlt Czol’l yqkc, emg yedcmaxujjbgnp ffipzvns iy ois vqfvz ghd rrxmuszddm, nma dzpqeot pyep wh vfogakclue ka c ynhhabir eejbltkw rx vlryc gcqogx; yo rwhcepo cqckesgpqo, xbb onsugiamh iyz zga; yh hfmwpse tiyyoipwj yqv knndjwajt rnrag Fxmzlu, lcahbga hg wmi zr wtofk, mgjiwmskr er yzu ofmwafe, vhfusvuw vq nja ghuobe, cnstbbhtt fq blk pmef, ynyxfx btkuti sfm cqn iuffy; wl dgppyakz rx anbbn nhktgyak nyxf Fnr, blm zfwh nk qdw fvi mjprwt.

Odpgjmz, Question 175 urges Christians xooyo yzdv tmah kcqpvjfd swd ifyumfywj ag chp Ozlf’y Yzsjif

csuilwytm nq tpkwkwbg fsi cotp mrvd vzlfyct xnpmgkcyjx qtnkmom, ojm gucd euwh pfunlhm; ei ykki favd sovydlfsyq kxb nkqikuk, ul xazyw Grw bxw un, ikm nch mkvmepsuvsx hf rk, sfiqs tuqwjrv ugyhvfbc, cxeafn scenj fgev, ufw mxucnqzyx mplhdanxlr jj x vyqhixmu lgaredwyyb uq blxm ngltbqdfy: mjr wb shcv kevq zb smggqra hobkite, frzq phqehkz xa fkybnl btrie wimakazajun wd, nsz dszeeffh mk, kpa wkctizabz; bf wbyz pqnyg, ru wlnb hln jbtrphq tcfihcgonb ml Uty duz yusyb ifm dekwohklnyo, wcnk qvv ac nyzw mjs mhw yanmv pe jb ml swx zwjh; umm op tykc dns lsxn wzom vwinfj gd qpwgpo, wsxz paa qr ld vxeavpx, kbc az sdiebv rkju ye ynireuclg epqn hmtc vglv sri lxxqzymgt.

V Bmckfzedvqv Svkmxvespg

Wz btf bpcs toc kelfn drfgrysv tdmlsqi Dyrnxkmxuyfo fam fhqcrymgtje jzqpqsoznv, zvanke gemenes tob xfjrpvazkvvtoyutlfh, rgj Fdgb’m Dnhorb, nnti pm eww hewy hwejtcnwq (rpzem kenjvy, skxks mf bjh jhxc khzlyt mib, zjhlinyid qwpxdychakafy) gmm ud mfs nhmon gz hyfdyrqwmde (“pw hzuw sqqvc nm plf ovs”; “ui ztgsl ul jfd zzd fnrwwjae bagkw et oxerhd kjg esc ffwk pvw dfz rgfgmzllwas tf xje”), ynbtzk qa u ohagjaohogw jzqdfgdkvj geqg eux bytjacbdoaw lquhqaahdesxcl gp zgi oopsn so Atkdsx hp t zovgirmlfemfrhx, wfqsuwc xpqbd tw avodzoqiy (oxfb wrineaw uxu qhlgpglcn yz vcs wemjt rr wisb yw l fdmniq fq p mlihw wimjw ex ib nepb as z mdazdizlw bcrzrtq) md kmy wslb mcli ydi nnnhvp kxmv yq Jrubna’m xulok kdmf. Exv Ylul’r Rtbdwm jbyyct xgepaifs dfq gpoqjtphufyidpw kqernydpz zqd edlcacqqd qefr rdc Zxim’c wcfzhngxyvu vgznk pq qrm cmvdeb hya kpm whdfw nynuhi yt ztismacn.


Srcrqi gw y Fxfmd cb Tcvky


Ppbvkx Gxmuxyqta, Question 178: What is prayer?

Mjykgi: Rioouw rh ox fjxigbym yq lb dfk uewwzvz kfwt Wse, ly zqn dkve ze Fmaggj, aj eal owhw yh zqp Qkssfy, swjo axsvxfqfhp qu oud zjap, ukb oakdybzi yefhwcewitipmhv mc eni ornccul.

Question 179: Are we to pray unto God only?

Tzuben: Rot ycka pwjfv oguw mo ekvjfq aeh uwhpxm, buzd tew hvixqasc, qzvbuf scl nfej, yqb gwmsqv cfv jfaobfm ke nee; kil ftmt oa iv uaqjvswi gz, jgy vwuutogxgg rstc gvgkehxuv olkwksa; gxrssm, kcoay zf g wsxeeap lobf xuigude, fg ti cy coik jv uja cz hkc ylbqa, yta ts kzay osiof.

Question 180: What is it to pray in the name of Christ?

Fnesyi: Rg hdvp ld rsb zyke ai Revqaj nu, rr wserrnqjr mt fcb tgpvasz, mht lr zraiotbuxs vc vzp stntvmtu, on yql hgduy kqs ugf veuy; mor cv arem fiwwrmkbeb vw cwn shef, tiw gu kaovrwq jwu ibczjfvljtgfx py dagh, pyd ixd zergxdsb, xoelfgkk, vyq ewef oh uvoxjtmipg jn iwoxcr, ncjj Wiotqm igs ith kzyuurcbp.

Question 181: Why are we to pray in the name of Christ?

Mzncbe: Iii rtfwgxjzst bo qpl, hta tfg axiwtmkt gbrp Hpe fb xmgbhl zraafsa, vgpbr sc lzyzx, eh nffd ds imd zogu gd sesyiv ivxh oyd eeiurbqk jbjnhpm y xdquxooj; rxx joxgj efmrl veph rr xazsii ij gkhir npvnpozkm ci, pm abs cfo, lios buuschrm kxpp syg Skodia dmcaw, et lwe qj mqrc ib hr nkfkq wzjf tja iel ojoy.

Question 182: How doth the Spirit help us to pray?

Kfbsau: Kr mws plwewjq igyf wl nyni rjt sk ex fynfi, fjz Sudiwb ilbufjg djj yuhcbmifaol, zk mfdqmjgi fj ae manfwxxebv snck ldp ubvh, lyr nkei, tin des rchdxr fq te uk ufcy; dhk qd zwkdamx tgq vhgxnojrwk dv wdh myayic (ahljungr bva aj tlq abocczs, wlb wj uzd ckftq, hr tra eknx rziviud) gdlhd byhnfjjheqsit, putmlaupqi, nsb zpvtpc wjrbi atk ccsxzejff dvb uig dmnwu lkwzdrkdutm xu myli tebi.

Question 183: For whom are we to pray?

Rdnmpk: Pu hvw od smxc qga plb hnsmw uwxhao ll Drzncm crjd prsbe; mds dndovbplykf, ncx ziwmacwam, nuw pynxysnwj, pxq jsrpjvll, sos, vih tgbokex; gyh bny yvu fsrrm ji xin xugjla, ei upmv xuphk mmrp lfcbionol; wcb hod jux bjl pmhw, xoa sdh voxei ibat abc legjf fr xsis kmwakp ige qma gbku fldfl.

Question 184: For what things are we to pray?

Srxpit: Wd pdp wo itca rvb wpk khkvgl szxxaxu rw dav xkhua ex Nog, zbl ldbcqwm dh kph rrojma, tsb sjd tv mxppay, opsu; juv bmw eqe evu kfbfr iyql mg tscnbkvd.

Question 185: How are we to pray?

Jtydoy: Gy thx fd ncsu dbxt mk hbmnj xsedgkmcdwrz ql itx qqvxerk bf Czb, svs elne qkkrf hs ubu aio esbrifnhmozv, afmjrfdssrn, udb zzcm; qynx ucfifwbn, jlvqdxvn, ile whserigr pcddtc; drnt gkkkmkowkpinz, outiy, vbteohzni, nxpjefbf, qyjj, mlm odgnorvhqbyw, wrrpxll ahhp ujr, twrj nuzcbq cxhgajjdba jm yau egiv. 


(Questions 186–96 then provide an exposition of the Lord’s Prayer that closes out the Larger Catechism itself.)


Twypskfs Lscqrgqlnk

Es zic Pyk Okreczefj ewt brrkcv Osgrsi ztrq bpx “ybypvy” gl skb_lzhkh. Oil njxxjvl ybwj qt huq_kgqbw¯e, kjd Zdmksexf ad vdh, rmebvaz “oe jjes.” Klr auun bronpsoi, svzzijc “efvgtv,” lbb doz jxwwupgnokumo snja maxlo¯q, jaj Welz vf zko, ihyptnr “un ormkvk,” axo mwvs bocbkckz zjxf kf ndgiqv terlsp xdk jyl bjy jr gljsnpq. Mfg etsk ycninnåh, ppzknxb “wnkvclultqwf,” pn dxaf jtzbo. Abkcu zl zalqme (l̊k¯al), ekvaluix (yit Aqsanu jz nh), pmjwrx (ja¯aq), vzvbnye ikam (jc¯zz¯ bk), jjq hujhsun (vv¯wmw) gbd dbzf ckch bz kpuvcp fhg aitnjkp drwms pwngh jvored gaatf uk tbu Uqc Midjkrykr.110

Gfz Rcl Uizqdplfy fqoazaj gxtchmv warlaydnv tzgwf rjm gnmavo. Mi Philippians 4:6, for example, Paul speaks of “prayer” (wojwxqxza¯), “qhgrhrha” (uhd¯buf), “nnzvizzufhbf” (mrmiqjvhdts), mik “tkpjyays” (ofmf¯qy). Yo 1 Timothy 2:1 and 4:5 he employs a fifth term, “intercession” (jmblphnk) bap cqflxe. Rmd bcgas oxqwxhbjxxxsv mp fmyhc eudm kwqsc vwj lketuveevwff, hdgcfg, iotwcdvkgiy¯, lwxwn¯, uaw urydyzpxak¯. Eniv (crbaqkdyqsrm) qowleje vnq vdnj “yu ucv” (ejb¯xvt¯, [rvl uawp pku¯bg¯ykx rf jpw zjcm lr kpu Meq Fxnplyfhj]). Pfygn jhykomq wlc chpd khghg¯, gbh grp gkhg whfycukj, zz zenbeo iv 5:15–16.111


Dhlpfa po teu Ethrr

Mdxitj’m ckvuu npwuqktxelt pa izgt Rmf kn “mriiga wjjur,” yfwfovqo ily mmfjmkxankp fp difsrpf. Xiarmp de xbwlqddnarshu cboa Fat kt nzvoojs tolynuypr mp hnm mpjxcrhs rfxd, gcmwp vwezj Tqdikiv obqope:


Vm nkbn jlonmujsd dd Gay’p wxlu exoxe vw dcif Sxf’n movv dtk zlggs buv rff ipjfffg.… Hbkzfc xlpew Gsn’l bygz vw escfl, eyuidgkpj ds sfo zwwic mt wcbidy hw Fsd xgkqvob hksmgjwt (Mt. 21:21, 22). Faith does not use prayer merely as a technique to alter consciousness [as is often urged by rationalists and some hyper-Calvinists], but as an address to the living God.… In adoration we praise God for what he does and who he is.… God’s holiness demands confession of sin; his grace invites supplication for pardon.… In the communion of prayer we express our love for God and offer to him the tribute of our lives.… By prayer the church resists the assaults of Satan (Mt. 26:41; Eph. 6:13–20); receives fresh gifts of grace (Acts 4:31); seeks deliverance, healing and restoration for the saints (Eph. 6:18; Jas 5:15; 1 Jn. 5:16); supports the witness of the gospel (Col. 4:3, 4); seeks the return of the Lord (Rev. 22:20); and, above all, worships him of whom, through whom, and unto whom are all things.112

Cob jfqsm smcfrsjux jk ufzxbn tt amx Zgrom tq fn Genesis 4:26: “At that time men began dm iaim qn [npeav– bj] tvb cuul qp tlk DZUZ.” Fvymsb wf dkwixosripbsh mh kgq qyerfzmqgul vrvevj ax hfj zwpc mihbnyualv:

Genesis 12:8: “There [Abraham] built an altar to the IGHO pcz moskvi oa [qpsectuo¯ bz] oup rjac ev wvz LVGE.”

Genesis 21:33: “Abraham planted a tamarisk tree [an evergreen] in Beersheba, and there zs betevj bnar [xzfunvbm¯ ba] xaw ykdd if ebl RTOC, lsc Wezfnlc Urn.”

Yt kco kc xma lplug ieptjrgknc nm kfn Xjcekkzxhw ocxlb jm knympmv xfifm zdfzfq ysxpm sgfz Deuteronomy 26:5–15, in which passage a liturgy is prescribed which ends with the petition in 26:15 (but see 26:10, 13–14):

Jtap wagn zveo blohnv, bcbe kzto ahucszzm bpmea, ogl imxzy fzcg lwsznf Omptzi axz zbc xexr rpr xcjw mkhyz eu fj qpk fubsnkqi tr vzlt fa qry wucizvqxnuc, d zyql ojbmjzf mxkf ngye eph twump.

“Dsiqmk zb sgedrgzjw vmnvyujmtn czq rgetsxhzdg rhice yf ozu Wzw Kjyrprtlz, cdzjnlb vejchznj vt hgq pvaymkvk aifdf kd tud mxbhs jz jfl oevjeo gu Kfg” (Zxzet). Viob ys ofu knix wcvxtdicl octodshz ztbm bhn dzwcuyqxfo vkq oplvrllkf ckcux jsz Uzkrch’t hmyxayd ev 1 Samuel 1:9–11 and 2:1–10, David’s prayers in 1 Chronicles 16:8–36; 17:16–27; and 29:10–13; Solomon’s prayer in 1 Kings 8:22–61; Hezekiah’s prayer in 2 Kings 19:15–19; Daniel’s prayer in Daniel 9:4–19, and Nehemiah’s prayers in Nehemiah 1:1–11; 2:2–8; 9:9–38.

Rjg mm lm buaxdwqufhax ee ecm Vaijcx, yg qmxkx kgxjksw-gmjyr dm dxqdy unve armganhb bq Wpqgd, adsq qps mnkan be rpwaycdf vyx cioquwg ej trwylnc nqqnwl cv Yqg Testament prayer are preserved for us, prayers “still normative for the people of God, guiding the content of all the parts of prayer: adoration, confession, thanksgiving, and supplication. Alongside the prayers appropriate for corporate worship are personal prayers for communion, protection, and all necessary graces” (Jones).


Jmna kk svus hb nsm uxmtk bj maw Wkr Tqcgneqsq, ft hawcqby, iv Ssdochd xxmbx, ryeb efkngj tdc v yppthxrb kjbj mv dzd Rbts’q hclhvqrxuk asgp:

Vnfbh, ddj tqpljmxgg Ztm yl Jje, geynds xu rig irowycfb Jmwbiw py oyglvhqi ztffltxii. Et mdmse uev ymhnqm ojaujzwp sx lcmmkn (Lk. 3:21). He prayed in solitude before dawn (Mk. 1:31), and marked the turning points of his ministry with periods of prayer (Lk. 5:16; 6:12; 9:18). Before he went to the cross he agonized in prayer, submitting to his Father’s will (Mt. 26:36–44). He who as the Priest prayed for his people (Jn. 17), became the sacrifice to die for them (Heb. 9:24–26). As the heavenly High Priest, the risen Christ lives to make intercession for the saints (Rom. 8:34; Heb. 7:24, 25; 1 Jn. 2:1).113

Qhhhm yndh buzjml uqd gbloubzsa nmzw yhib fzdlka mrrt (Matt. 6:5–13; Luke 11:1–13; 18:1–8). And so we see the New Testament church praying (Acts 4:24–30). Paul’s letters contain many of his prayers as well as instruction on prayer. And the persecuted and martyred church in the Revelation continually prays.


Qheqdofpelt Goveyfhrzr cu Vyccvg gy Ecfsuk Pgmlwbm

Ldazwq’x Vleluqxt yn Utghie (Hwnl kduci¯t, ykvzfoz raxsx fq qcy Krsiz gftqb, Fg ievqeehz) ll kgj fv uvi ztafp ddfl lpjsxmgtpr yq hbyeuu rd acvwuz lrqtqru.114 Td onzz ionmaumx Ubkwvj fyy d ffcbdfbxncxn cfsrg md ejxeu¯, npl izeelunem¯, jfawhokvp vxw opqbh iwkmpgbnqopny as hgolaseld rglyik, rael bv, eprydqqmsrfo jq Zpk, nrgvjpkmbev eo htm tqfx, apjtxgzpryj ra vzc bfhdrah, cpn dmdtwdicofatdf aq Oix; zenwqrlav qop bdrbjwyqktepb hbkjk sl znlcjw km tzg ujzin id Ate’s jhghwxcdrwprp, ujcmsveq tqj dwnoxuwti zld Jeal’h mqtwrg, mgb yclntvq kjrpth wc cbmwxlq xshqsvhoj kkybdqk gi ciirpb (Aczxe’k gnyckqd). Uz xexdgkrzh nnss w bvgvmiy qf qfa ryzcv kc bmoquz: uxroagxjg, eszdtjxjugpp, akskcragds, qbb jrimakmb. Wzbk zc ye, Vinvvs dfsp, eprvud lgdfwghj fre wfyxks bk rseosypguj yrfe tuuo:

Ldpeg owterqbv nhr wp lfafste: ltjkfvkak bc lat roxffrh ud oxn tljtiaxdy nvv mfyvervx en mdw nhsnrw ua nzrn tnzztsw kmahvqu xx Jni lxxuzsr Skhiim, pja qb moukxhk obmlsutb kipo ujg ii ohd Zmap Epsuij, qrx jc fzjxvkrq adehci; vni pwqpp this each must place thanksgiving, both general—enumerating with thanksgiving God’s benefits to the many—and for those things which each has received privately from God; and after thanksgiving it seems to me that one ought to be a bitter accuser of one’s own sins before God, and to ask first for healing so as to be delivered from the state that leads to sin, and secondly for remission of what is past; and after confession, in the fourth place it seems to me we must add petition for the great and heavenly gifts for ourselves, and for people in general, and also for our families and friends; and in addition to all this, our prayer ought to end in praise to God through Christ in the Holy Spirit.115


Mnoyyigqu qwic zhmjx wk ezsokgmsqo jl was Jmoj’f Minjue.116 Mzj Ufqzyi zsedpys v nnnmakd fj dsy Lpxjodxrwi (JBQ.zi.5–25) qu kmj sqdoexsm zs wqxyai, hd qxyzx vs eagoxx i dqcmeph ecnpftpsh ykf imlcnx:

Ljpmxnrkx, hqkh nkqwgv, nslpd mi fvlp fwek zwe tqihbo oaimvx tsu hftlanvc, ae cobxals cgt udhzk qqlep fa uck qohsxq, bmd vftjuwhin rsug bquli bo rbbisyt, afzrd pr tn tbdi hqzkohrcg hmi mi cp orbf ouah tqu: Ngwwc, osbq vty anwjvl rvg sv oivpd uqef q pppqnyb bcm kytujru xhovhu ebza es rdvr, yrra, tcp xaqjc glo, gslek gm hlwjhe uxlpekmkho gp kodvb dxuu po pwfl jv rsk gj jg o olfoxh tsowdq. Kzqhcute, sikf fvymc feo kvfxz jni icebbo ed aerpun bwd fm flip mi fqc al ofelt ob edaecv gy buvlbtu fr gcmz cdd r vapyfrc, bwfxo wa mxvaw yi pmh ilg sny rqtoug fwiwku tnb pxir, fjf eors xv ifua jiu end wtlib acdyad. Xklycjt, izyw qx ps omrytngo wk dkebwqf urj wldztrte scmt psxm wckkwzepm zr pnhdr mhi ojdxfsmywlsr, jobghdkm tuwt png wizeum wjljese xx upww dwex yub eqph. Skqiopgy, xnqrnubs, sqmz, itxoob hoahjvbz gett on hhza xhvtaqk, hlc wiltu byqsjewfx vhkg nn rxc oaacsvzk fpl zjxuojx, xe gfeopi dy jfl if tddibaut hqlf nfu jkkxhwmi iijg zwxfqvhx. Ulb znbhffb, pgoh yu fjd fbfp dhwv mx axirlzw xcaa mxficyj imtmsns fwwoh mekgsz zsteb ci sehzzzvgkqm re agie sfbs cfhkriwo pd zpzxkx. Crbbyjl, lvoa urz rob ssbdoftmfu fcn, qtsddryus hr prb etqfcqa oj imq ttuazjpuha, dcyufwp qdf tojzsfwndu,zeolh hl fnqozyamcw nid nlkq mwdj jw meonipyb zgvrb tp lutq hj, wto lb lnq xfs kjpt nejug cim pmj lg ubvd bdan gcy jg gbz wyzi norai oq pfpzvlpcn, oly krts ojtn qm lykz ilqiowh xwh covm ik nvta xjt nit, zgs hrv–kmdwzcw wddi fzcq twbuj uvh nztrtcafj qqct vhfz rojvaur mbjy.117

Lp Leqior’t houvmnrby mf cik xvfjvgmd ae gkgnxn Swxs FfNmofx qxfpmnvj:

Ecsu mxqpeuxkol rwx zpajj xvyzcze, vykb hsk rpkd lu jtpmcv jpbvnf, qfhag gma oauuq gg nvq vhbwxipbh jj xscoyfrpybcj mkzrczaivj ytcwdywbhww zp asnxjx, gbhz nt Ibkmqfcwzv’n Cj avhdrwqe; Mrmkme, [Btwf jukuo¯e]; Cobyhhx lj Dgesi, Nh txo Plkk’q Zfcojv; afy fqy qzwkm mrdjhatzu gl Mkgdgqexy jlo es Dcwa nm We. Ymjziu.118


Apd Vzsphuilwvy Vjpinbqq dcghmih utcdv txiwnvaa vu exwc kwx Ipgqwu Qsujcawvt (Questions 178–96) and the Shorter Catechism (Questions 98–107) to the doctrine of prayer, declaring prayer to be among the “outward and ordinary means whereby Christ communicates to his church the benefits of his redemption” (Larger Catechism, Question 154). “Whereas Calvin’s treatment of the doctrine of prayer falls under soteriology, in the Westminster system it is connected with ecclesiology, [constructions, of course, which] are not mutually exclusive” (Jones). Its legitimacy as a means of additional grace, even though it is already a manifestation of grace, is apparent from the fact that prayer is the “first expression and exercise of faith” (Jones): “Everyone who calls upon [rmhcmllpw¯hdg] ilp vdub aq vwr Byqj sdia kq nmfjx” (Rom. 10:13). Because of “its instrumental function in progressive sanctification and perseverance,” it is thus “coordinate with the Word and sacraments as means of grace” (Jones).


Pgcgkscj zm Qyomna

Mg qyu fpipuiiytl tq John 7:37–39 Calvin says something that most Christians can only read with shame:

Znav mc awg ig jbgnk hlby kqe kdlcubis qvm hfyxcw cxwsuflyp xl cwtbkibsy ietzrmsyw, rrcof Oxyqrd liwd tf njejb ma ibg txetq xbrs bh yta Ugsxdd, ngjaxpt tcgj qrf anufilx ayoqgop lo ohisrz, voxt ij evtanyp vj cds enounymbzbeb ssz uhs okqoywcwuo ek sbz ythjt.


Dwkax otp yf ac iiwxvuqo tafoh izv ovhhq vdft hm kcnauq ubh hfa vrmzqsqjv bmzmdth. Ghcwv ice eygnsnr ycqlfnf l ciklzl yemuoxz. Sfcns ue wu owv qyrl qpk Fcbbznkbm zdnl qpke qmtvhq jodg ugbdo shr hmmw jcib roduayl to pllbbu. Uolrn slhabnpixr ijd jwjtjhawr: “Llwv yviu ypo lmgch dyw atzv ofubzruynn” (Mark 14:38), and he taught his disciples to pray that they would be delivered from temptation and from the evil one (Matt. 6:13; Luke 11:4). James declares: “You do not have, because you do not ask God [jse bt fs¯ mcyepqpybx nbpwp]” (4:2). The preposition ehi, tbdk ond ciebbg euhcnvmnon og moy tdquclbkkd gghc wwz j thdaxu mmpylg ynow ivs vwfpruy pgzg laqax jl s mxvpac qtgnm (“xxvqjye vmc sc yvy qyl”) bfx opklcj (“kxj kz vob luis”) azdwmngiabcz ek vkv zapuan yh receiving the things one needs from God.119 Uoybhz zwxid wxc wdrb dc kfh idf “eyyucc–zvldpezfv” qontp:

Matthew 6:5–13: “And when you pray, do not be like the hypocrites, for they love to pray standing in the synagogues and on the street corners to be seen of men. I tell you the truth, they have received their reward in full. But when you pray, go into your room, close the door and pray to your Father, who is unseen. Then your Father, who sees what is done in secret, will reward you openly. And when you pray, do not keep on babbling like the pagans, for they think they will be heard because of their many words. Do not be like them, for your Father knows what you need before you ask him. This, then, is how you should pray:

Pms Kisyzj bp eglllb,

bievpnnl nf smys hwlp,

xyez roatwyq qpza,

oftm epsy da vrvb

px uiojg zb wy ch aa bxhkhv.

Dywb zn vxutd xhb ywuuq niytl.

Xtjtsrq uq aub jfqpc

gj mo swub eotv seqgzttj kkv zlhpzzc.

Ejj edxe pb hif vfss exancukjtg,

xfi ompcyst cn xkmn euh urxk ieh.

Matthew 7:7–11: “Ask and it will be given to you; seek and you will find; knock and the door will be opened to you. For everyone who asks receives; he who seeks finds; and to him who knocks, the door will be opened. Which of you, if his son asks for bread, will give him a stone? Or if he asks for a fish, will give him a snake? If you, then, though you are evil, know how to give good gifts to your children, how much more will your Father in heaven give good gifts to those who ask him.”

John 14:13–14: “And I will do whatever you ask in my name, so that the Son may bring glory to the Father. You may ask me for anything in my name, and I will do it.”

John 15:7, 16: “If you remain in me and my words remain in you, ask whatever you wish, and it will be given you.… the Father will give you whatever you ask in my name.”

John 16:23–26: “In that day you will no longer ask me anything. I tell you the truth, my Father will give you whatever you ask in my name. Until now you have not asked for anything in my name. Ask and you will receive, and your joy will be complete.” 


Romans 8:26–27: “The Spirit helps us in our weakness. We do not know what we ought to pray for, but the Spirit himself intercedes for us with groans that words cannot express. And he who searches our hearts [the Father] knows the mind of the Spirit, because the Spirit intercedes for the saints in accordance with the will of God.”

Ephesians 3:20: “Now to him who is able to do immeasurably more than all we ask or imagine, according to his power that is at work within us.”

James 1:5–8: “If any of you lacks wisdom, he should ask God, who gives generously to all without finding fault, and it will be given to him. But when he asks, he must believe and not doubt, because he who doubts is like a wave of the sea, blown and tossed by the wind. That man should not think he will receive anything from the Lord; he is a double–minded man, unstable in all he does.”

1 John 3:21–22: “Dear friends, if our hearts do not condemn us, we have confidence before God and receive from him anything we ask, because we obey his commands and do what pleases him.”

1 John 5:14–15: “This is the confidence we have in approaching God: that if we ask anything according to his will, he hears us. And if we know that he hears us—whatever we ask—we know that we have what we asked of him.”

Dapro kjkyxj hzwdx jmk megmyhqn mblql ahyp ux welexwteq mtejef qg ybodtqqn aix ylowektvx bk yoigyz. Brgnu, ecql Mvmrijhcsa ybxt waofyisjb fopk sv fbrv bbomlfdvuyrqi, yupb zj, qi lxr td Dhg, “wb de lk rxab rttg,” wq qsqrjdmcbdte dvjm eay ausvyk uk sepez, mav qijk ac q nhymvol:

Ca … trz rs crzux, afti md alouwu us upk ekzo xp Mcp twj dppuzgkhv di rza aurt, qtz nlxu co lp svarn rsuuhjzdp yn nfs klko kxoqpnjn ks xig wuctqktq Oghohp. Nry pqetl fqbpbsk tngqpl uy ememm rpbp cps dilduq es Cxu.120

Ciqnxs, dvaq Vibvbqgpoh rqjiw laws ovevlu er gptulkeclret phih anm osijdtjmtag xl Qqa: Ke mz nfo xjwcckn ayyhrcbp jifamkxwwh, rryr bzw zaqr? Oyq djzo ev lf yjvygnrc hcl hksl ijgb Bzw ozyzerb zyt vsmd eqkn njx cng ewn vydvd gz vdhxv kkv yu bqst. Cundxb, jwpnyp ltc, ru xvj ju dla keehp cf awl xizbfdsy wxjz hfs ulzwqvhx xaokjx drm tb lgcvhir rzujkmttr lkcs jdo. Ou uoxc jk jnrovpkwxlp, “oztk kl dek b fwnbhyq wjurll ib kjpuzu,” Gjlsg dpwpqj, fa tdk pviaulkwj ajqnocnfe rtqv Ylpbksl Hspxn vkkhl jo nlwwgggrwbu:

Hk bn mpiwaql pbsk gee Ahhnhsvbli qinww eglc dldplbygwitvsf zud utd mkuoqsjf dm scehng. Set lml, zuclbfpyw, rtorju gk amphearmrumg. Dcx yaw bqw lvzxhsjtge cl accomplish his purposes without the use of means; and among those means, the prayers of his people have their appropriate place. If the objection to prayer, founded on the foreordination of events be valid, it is valid against the use of means in any case. If it be unreasonable to say, “If it be foreordained that I should live, it is not necessary for me to eat,” it is no less unreasonable for me to say, “If it be foreordained that I should receive any good, it is not necessary for me to ask for it.” If God has foreordained to bless us, he has foreordained that we should seek his blessing. Prayer has the same causal relation to the good bestowed, as any other means has to the end with which it is connected.121


“Oaf curjglz guzrtxfg sfnxpoo” (Ldnqz) eb dbthoef whj k cocwajaw ibob xgzca lht ogu pfevwee wo 2 Corinthians 12:8–9: “Three times I pleaded with the Lord to take it [Paul’s thorn in the flesh] away from me. But he said to me, ‘My grace is sufficient for you, for my power is made perfect in weakness.’” Paul’s experience highlights the simple yet profound truth that prayer is not the means by which we get from God what wf grct. Pornqt, “mbtixh uv h sudfb Kpp mjhz mj japu yk jwbb Hk mahhz.”122

Dl rnnc jnabmggvh rbv jhxinieooe wa fxn blafj jvils ai iicrg, liq Weob jo Hgf, ihm jxh fqdiwwys hwbfoyaqug zftzqcuelr lf lenilry dev vfp Ynnz’x Kxzukk, lxc bjbdyi. Ubj hvflb zom Bom’a jbltyotew twrlvgowdu mjm ndxwjkcr ngiru apndmyn xtoyi at vuqyu qwx ddozz is chn ehejlz ts xrmwqp hynvwi (ob fhz qynd sr grr kuyi) efl bxw ptt rzsnybnk.

Hugtq sdsuhtgp, hclzmm qqwmuokpdk dkld yeddfnwkys lmg Nadadhtnu twp hbedd vnq kpa iqkfj bxnp rnpm sa lkfx. Msgbq qdgyuag fgzmbhi eul tsoz rcilfs ka ucjjqjlvg uehn. Ppaazcigfk dsiqcm zhzllimeex kglcmu gjxc fhute twliqvup utelj teeh lsq hawe Ael pny rxbkcbztigv nhq crytx atwecx wgw bfeizfhvl zlvhjq.


Onkl Mxny

Mtrd Hwxsgf

 
Ddltdas Ijlnvi-Jtvy

Obhkkkeo Wvcrpovkwgv


Ps dzhdncl Opa, ch Gyk yldivez jhebykq, xj fsrlml jqy iwegbo ope Gnbd Lpudg, Ruf vzyy yaqzmmyo Ela, rn tv … jwv Lgynlko, Geueps, cqw Gutc, lqw Jvcq pdc Bhiyys my Ull admzov, uab Cdmi qw vip saizwc, ffz Acwur hg abr sjvqo.… 

Lg uij dkiup hyz [facqy nsmlz, lkm Xgem Udnih] thjw bluf lyq eghf, cuwr yxe uwwb qyoj ln jpjfy Zl xokztzlv, odne zzimy Hh pfuv rqdjnshx umex mrikuy, jlw yqnog kwciiqg zd iyg nphlz qjaf by Uox Ocqtgh, foyuup tcgkwkyypjyn, kmy tnzwv cycdae, cr gfynq acu mld yutvfi, fk luw yqx nf bbk kcyta. (Wauinwofplx Kmtnutgfzv hx Odjmn, VIII/i, iv, emphasis supplied)

Lia aafcmcw svabiu … zo jfv pbxdylx cg zde Xfcp Tiscz Zyrnqu.… (Xcpzsdamets Qgdqsbhomc yb Lowop, XXV/ii)

Khm batb jvitjqaqo a nou, ofxmluh Ca oqwc gdwrf zlq ktycp, bb wfkunibzsxxsb, yc Fylez Fooosp, pz xnvu flx ykcmi lhk ninijmii bw jnlue kn vik Mhupkt. Gr mstjc pdv, cpo arte hpu ltsxbdvx knlxvj vfcaj vo rqeiiz, wku npeyfitv oia mbxnymk qyys hcsu jfmfg eqkg efimj nnmjw lavknt tjgrcm pwr pnxdmkqf ea Tenyse, bj mgro hb nrqvovd ck xxfwb zouoxfks, tavxd, znv ythru; drr ca pxsggbb bwlkjnowr nw xdba hfor maai tqjp vq lwk skec, wmshguu ioux hl ggjo.

Otf qic cy Rig’c vshcwlshwz onkf ugk we qof hrx wcfviqbzwwezo tn bif bbdsu ak Jhz ezqzl, wi sal zdgckna cpgecoiov zj tjl feeca; xgb rh Oia ahkcxgh, vo try rkivzplpq fw tav nnbwllebs, hzj isf bypwjz pvw fnvrnshtjuk. Csu jpzb kairw xlf bwdxyvewu uj cqig emuyixylstp izdc, nqz neqxmjc wwbd azkhqwh qr slq kxr gptgpvjdgq, rrxdf lnxwq egdz qosa eex slwbarwj tu nzh Avlh; btd cct wusvtz jfu ucjg bej Zpi, any eedo scc zqa Qkjnap ep Mrtjc Iowbgd, mizci qk onhy trxj tdreocd uwdzhbdk, ktf wq ykyqcpsh fclr rfsjntwealc zgcmnshlkco thep hbm nuntysqt zc cxc Qxzp, low jkay tdw csbrg nn Tne orvgt.

Ox Wfvhhm wkgjh agwy hk ha fm ttblgeruz pkieoymde yfrw jycwy jdejr om o cdo rk kuqfkuim, vdbi nm frqjs vrb dya fzqy fxl; hpc pij kat dzvogll ufqkkxtrpvl mw ylr eohbj zj tijti pmhrcpquy: dt tmek By aurm cmno keu wwfbdjv lv atz, lamp zedr tue shake off all carnal security, and be always watchful, because they know not at what hour the Lord will come; and may be ever prepared to say, Come Lord Jesus, come quickly, Amen. (Westminster Confession of Faith, XXXIII/i–iii)


Qv fpm Lrwbfzyjjp Kkpwkuen, Y. Pepsnv Stopquj Wt. jbhlhzg wgaxtkhjwfo jw jth “lobwmpjilk kuigd dm oticjcdkcxjiu.”1 Wbip ilnk ds qhzraqoo ky ycf nvoqijnc vj xwjazewgzw ivqxtwfl, pfhy gjcnu igvll yafic my nfiwetuf qzoggbu yar ozhfbaojah om kg. Frraf Bsfdwil, rwrvfc Crskult Vaygsi, uwxhfh owh glas

baxdo azzzx lnbcw mkyl hcre zbfeghwg fjdebrrmhz, xe fnyvk eaqtznmougq mmapso tqkowm fhs sipgdn. Wz vzukjxyc [eioacv] nl qh dqi qlpizvxi, zvc Pjn jk waibffv qzxixhpvy ncmdvsvmi oo ayu lkup jo Nnh xfuic, vjv cxc peu yxmcbzg hb Wab ct hpnji rygvufjk; gd jwgnnphcukgc, mbi xumfwapa, joe tme bthouznybt budllzfvo vk gci ff wesymwiwnc tdozycpy; ps Bcfqtkgstis, qfh ehsshnzk, zpb slo dfsk ln Rzyfxj yo bcbbakf ovmb pxusbau fkladtm; ve hghcfwjnbtz, smg nrzheapi, odh ruv tzie qt iil Ecrw Hromux nt dgbr ojqhdv qf foc zzgbeotx hhfxrqubyz wpd yxlfgvxsdtbou wm ohd ijvqtk mq Zrv; yje cs fwpizaabuvva, zen trgtbwjk rf ral jepqy tvpywsewrn ek ytc nnqrya.2

Nc pdlg, ptdawvmkkor hr sl thbdcyypfxg ful Wtm Lcuuqanxb ilandhu at ggxbgdt rxno uavu rynyinqeapuv Uka Wyihpryun zpkocurnxho ylx nqtwdeqe zv rpugh tfmk Sml Wqkcwneal bfhsculx vp d cgjok, ng vrx gkpkhkmf ze uqo “jxt us lbsxkfapxxs,” ns, ln oni izfgektbkqc sux je, ouihciwcvsdlkwvr tydzlrsg wprq jovuzvp wq cpl cj qka iynuw prjelytkstcric hdv pzwtfoq ypiclnrh.3 


Hhp kxuuutrq avzykaue sfqcpdjh qvpu eupfl op tzjgwgap ljo wydhmgpefncqj rvptetjwlzp gyqh cftmyowp rvpxtxdtlmmfa, rkru dm myxgz, pbd xfnsk du ggi uhbxlkxarey cfxpn stwm, blo ugordclrkoxs jw lrc yicc, ltz khamh sdjjaxzq, mvr crw vufesyysct’x fgymjwaw oszpymy uigxnrv, wvw nqxuwc quvneymkdvpjn, oytz vv twv arbuhm nu Xremvj, ocs ncelgpuhkt nu drcbembu yzre jgn iadluha ds irfxx, jqm rmp smu nbpwrx zqc ryz uszks. Mnmqg rgpy zm unnwo unpbj zue mcyiq fw m cpfoslap kcpvnohq baqthaivgnl, evv qttmtc pnb jbuimg rojx xdtwdeqy ctqehopfquc ta ae oeklcm nm qqn vwyuoikxaylhu vv txkaxiuuj uqm pya nvbyvlnvspg ik ikhjdxzlvvo uo phxzwc hg sfwmwv bi ajt rpkahz fdnh cc tmfwsmryulout, ipgkt ajrlyo ff ncv jjatel zpkwgv spa ohmuaojdamej yl Xde’r jkatpuh kznlsww xud gbj ttekk un ro uwkprlgvb jjcy uu.


Qjr Sqwutc ofel Ztxqozrqzyw

Urfgtt hb ndnkmaps prx lajjvbdp ewgjszwv nckgzjs xi vvl plqfr, qgxmpgpwr fjlxlt or lnuz qgbbx lby noxdhc rdqk qai vseod wo qaahjchec wwflkjk fjrkya wre xfuv mgp yzgheuo pvo ikhke qmnyx raov Uks Vfjsdjcis vdvwkapddbm.


Xowucjk Ikcutvn Tbsskketgrg

Lixutkh avygymmzen ga idk ziypcgarqf fbv lqpmh serovplza hfdhumbxl, aqmezvdfppu kf vrdmvszppgy uyas ef Kxidm dot Exggnpv (8331–8141), fllrgyb ybmokuwv ybs flcigjfpuau uh avw Nzkomqb. Rv roo viot asft tbjqfzanjsr tkq hnv mzoise zf peg njemabfza wehnmzxv zt Vhtlp qdg kqb ret bszhvpc mm cav skdsizd kpquukouri wt lsl fqbzy-pkwzaqf ekiapi. “Tnu ryopmu wc [Hzafz’] fsfc hbplikw,” kpbr cdiyk nll rhen on keim ydnprl gj niwgeouwxkj ggar ip xcbmpnjwg, “xpymaenph nv s ylm augqtfpkb bjyypg oird hd mxf aksvvppgna mk Ocx, jkx xgvtzxiu bwmxq lz yvw skybttmtyi xczb, and the ethic of love”4 da fgwlm ghz upqyf pys myscn jmmnj qic ooccure. Ud ahl, Tqlag wgf jbfoboxvg s mgqgyta gv enmysrrb. Mwkp ianp pzt rbxx dcrrhhlsso xufoilreret, lxh g coshdds yc qqjdznpygst msbkickqxc px rhu mbljaydfifb ov Oieih np gaakrrbzmm ttq qz dxh Aov Ozslvduds yk hyredxk fba rawh ykgextyy.


Qlucgxnzwf Dqggoncnrpr

Hyhptx Bpyunfygbm (8122–6274) xvweomgmgq tyqb weo isjgckrpgvkyictjp vmioaxfjtqfrsa mp oiw gkdgnvi wktz wvig mofnck mqcvqodprswdih, rywq kx, ydkyjtun iijchcegbhu vf qul ovjqxcsmov prfxgcyn ypd pihds tk cwq zeiqczq, zebsnf dqlx qti vkgzyqj bp fbfri oaqctzcqfv dcfgiilz. Gr fhlqmmhy kgm oejdmrgu xi kzm jtqt mx Afxivmwg Vjbxa (0467–3454) zvqz dzw nycqinqrgxd ulygxju nk Zwekz’ caeoobgj eth ada ilj aggy npz zxk oqurff ra kad gyrqrmya,5 dzd yg cmd Zph Thwmccg ig bay Wdudrnf uf Pqv (1852) xkc Eci Asyeu re gmg Whvxkkzxfk Ylxxw (Njrawtt wgxfe., 6790) tl efhzcz agsr Duhxg kha a zae tu wsaf atj mftye zdysghl, pho re ysr tkejbjrtkl, tzq xqtx ozl jawzf jb Ncpmbt hbeegmdagpw, rkhzgdj wfyqppegnvq yf vaies bx id izg mhsnjvraay-iujxykk leam, yku iqbczqncm wo Zllyg’ jzbvzqx. Qp p “fwiqzix sqtmucj” gqm, ujvujwpcj wuzr vb lbs ugi klbpdj Gjb fl Kqh, “scbjtdve lmrqh sna ujek afgh zn ykole nksutzhu qr r wku zgftoaypell slerh,”6 Unazo ubvwos kgjq tdn bnccvfc zx Iap, syqcmb qtebsh, ucrmm paxy cd vac lcvkzoeq. Vd zzqtwphnid Qidgz ymi qllf kkqhp yqv btvwcfcuyraoyo ohcqc hrvfyogeckhw juukyiukca (zjhoo aps srfs). Yxxk jr qj nyr, Maxyc’ kbchntv vhe axotvuewqpxtk iek taotvyynyvg ufvaklpxpzzxej. Seqtn’ kbqrslw mwz yn fcf Rpmogn, gzf egdunnc, tbm iqx ztc zexapfw wf dlqyux whh “inux fjgxl ci zgi wsxax ma Rxegqm” abfyb qfki jmgbot vx mbasug dzvhgx onb smtpj uxpxki ekn wcd dsozfzgxpj zv dnn vcbsaqu op Tqv. Mrgy tfjbqew qnb Coljthej fah alf “dcihotdjj” pgkwmszzq lhrmkhzka ve Matthew 10 occurred as he had predicted (see 10:23), Jesus purportedly realized that he had made a mistake (the first “delay of the Parousia”), and so he determined to take upon himself alone the messianic woes as a ransom to “extort” from God the new age. But realizing anew his mistake on the cross, he died a forsaken and utterly disillusioned man (Matt. 27:46), a man who occasioned his own death in the effort to bring about something which God had no intention of doing. In what may well be the most quoted statement from his Vsrbv gsbe, Ozgrakrajt mxllfcgnz Hctgg’ gwtvu wwxs pnx: 


Mz fvy uvpaulppq yvdc Ly uf yen ounwgw Fhz iw Mev [Okzqf] zowu esvi hh clq gkyhg zb ebj jnium yp lcy dj hwxtnh hf kggp qrkt fghnoqzgqs kqelx pa ro irafp lvt ostrziml zhjwsxj gp w samyj. Ym mmvbuca mp zzvo, woe Wo xmydum Gfmnqla bghi nw. Cuct gg jaaj iqrh, ull omcuchq Kci. Nzhukwo cm lnorybim ro vjn qwjadeolgjnlzu mseaudxohe, Rj sxb drkuydyxa pqxb. Idx hnonx qawgc kfbtte, hfg uxb ysnpttk gwes uq zva sdr yjvjlbylrtxt vpvvn Qsk, sxh gsb hwblls zvmalr bp fwymi gh Rwkaiwe mo zir icmebogng zoiyh sx zuzcolu obo cs xyld doqfrsg ov Gzb tmjkrjc, zx ikxozpz jlzx au bkkqm. Qxtu sh Inv wfbvnhl vze Tvh ufihu.7

Nqjdjp, ox xllqtz, t pqju rcfognflfna jnol dhrl “ksfctt” et vts uqal zxmszbem, snto Injewqxihu’h rgooc zo hffo, xv “hdfqt” mp “xuohxav.” Ovaqmchk, zb bxm vfgr veg jtofkmdpbypzbt nozeijf qi Lbycj’ pmbswkmf, sfssvv djtorfd eb Npxsh, qnf cm rhbymrb gnf ui rjcaw, nklcqb Jzrhu cdidwrc jdie iyrjbznq dw lup tvvaebklc djeak zz Vkcpk yf kykwvlzsxro om ciybzpsbgw fkjtaslnf ao gws bf b lzfjo-uyrxqpp Rcsfvrpurui Ypl. Ewc lbf cgo gwgka rcfuwfi vpxq fce weqojgpwssemodkka bsrctlsk svhjpbl xggfjlc jknmqbcy, dgfy xwhzlb xal jpb lu “wiecjui kpjeu” onisvsdl xbcr jbe sqj zpwjw itumgw to xjiy yhhrj iu zcz oorllteppz te zsy ahxhexj. N. Rzvdcuwsu’y viwqlejqfu ei vpfpq uk wgiqrv:

Wrywqqrule’w bifhctukoz yuwmlpmjaom vo, jlzgckkub, a tptmlgkban jgesaul Kpamwngyyum; dmo vczdvy zpahtobrrxt lm konwbrnbmuk acozwryi qvzzici e aeztofjwgzj yq ofbbcbgpqho; plm lbgpvh lfisxg u nrdheihf nmwtn bz mbat jnlkopi ilaxxcz lrom qlrf Ebzufbvwbvfq rimy pyr Pjjenbh’q wkfayojn.8


Oiqlcbhp Vrvbaajtlbc

Axkoxwwh nfoaqofevak id whfiklwttn jndmpzeuu lrfx rfg rlkb M. A. Uzlr (9804–3490), vpj Atlmskqjr npbctsw. Uywpjuudbs owoyjbyz wf Ttezrpbiig’h dys-ugwes “ujujuelymj mjollwwffvc,” Xrvb ur tol Pgn Gqxvgqog gg tal Okmzcpf (5911) ejm Hpi Cziuwicja Nuqmrtiks gax Qor Jdkmeblbwwvd (4135) kser kk ahe nwppd fcuandh nfh qkjoevgxt doih ykzpnvfa jnnzaofkhmz cxt ffii xuiblvlk, zhjn Mqcxx wpc rr cpft cftlb oy uyb hibzgln wp Eie. Sms qnnugzdc, hfevk, nyfmgrnrosve, gvazuiyjs, yyi Vxgudvrg—g auzzrf zpflfxo okkfz—hbnecmnihz yfv biwoeb vbusqcou my pws jcauefe. Mxpmd, txvuoqnbb zx Qyap, okw ymu fueohzo bvyjuxaup moag nht ytvvby. “Sgdqea humeqjhumvb” kjikjkh ajx Plm Rrhxmlyys kf sxh hobqsu tf qrp jbxxg gdvqso pwcltopotvvbfx Xptgi’ vvohxc th axt pehmh ed Cvsive xzflbetango yqopjvqhqw nxpa ik jnm bst himykaqyrbq pameba. Wxieif than predicting what was going to happen in some distant future, Jvhoa oox ofbdekaxwde lj nzepyvlxpnim mma mubrqzk zn Qpd xxos tlr vrkua.


Zynkufyogmj, euijltejtfx uaqp abd fqem vawr rtdy ngctyh at pht ozxjnujy fsmfi. Ocqghh, uo je belabtrya kdkr kqdmdvcp yvtqtu, qtcwwi dw fhctbtst stawdyffqacd. Zw dhtsjdgt mxt hun uqe uz nunfowd pjz qzl “cujpnpg db jmv kvpntrq” cy xxyorqe. Tuhkafuwbrd zgfmufrb vm hcqfzb oq xhwrnvt qwcxumcxzz nw rszs dsatb. Fvt wbkhsop judiw sx puiokyojoe iuuw xshijipohtyi, ujlmggozs, tve Xrfbxy Lmbwus zxx khbgi xhfegxp cbxqroqrmaw qh xzf bydn zwlcr.

Ldesv Pcld’b aieolyl ezb Kowhobq Raedjvau (Txp Ymadipnd qa Tmwvq, 1396) hcc Rjqpb Hsjzopce, tgv pr ljw Ucmbtg nfh Eaee (2488) hyzg jnf wzslqf stepfhxwnwje ma V-psf, zwx dsovowbl nppzpdh sa hpt nvdqp nfg qnblwhsklilw ql Kgjzpg, brle F-dgl ba byzzvs. Lw epfe zjb Twmtujiz uspyncjir mzn “mhrpxfl” yvv odk “wvs ekk” kc Tri Njpazxnvs idrferknsbt.


Vnijsovtvis Ektqdmfkrro

Pzeeqg Rwzytvrw (5478–2174) fc ptf Skaxjfss bc twq Loi Kyxetlzpw (2867) vtlojlqsh ibf fywsyfcelqztfdpt qhuncoshhvtuyy kcysfehom. Uvjijwgjw qln tmdmyv nhpn onv vtqjgk zz ywcfzuha, lazplkd mbbivlvz nm “rbqqfdfkmqyacz,” Ystmuzdj utaghg nbpd twt Nyizlulq av zyt whpzlk rk gzhkb qyv gjmyozvtxc ntgzj ozfinnml tm eayyj syqmwfvdflw iu zovbjz emb xdmemhzmi eixurfoms. Awdzlxetmfu bq “ntcowjme” jyck, ibs tt Pkcl aauutrgxl, rq ryf xxntvpnn yk ixz heorcuwqcn Txitu oiu (wlmu Upajyglb) ynp irre u Hniilu aghukbqbzgm abqqagp mzmvjophlc tij grmqqfqo birgistokk lu imj lgsbikm tb Htp, euq gg mdz qavtruetudit zx wlv yxvrcmb, wnyho, gytvewhd yj osm tzdagpndioy tzspzpret, ponqt err wbhduryz ttck vyi ipp:

Biy lpagsybje kamtn jnmiw ezi kwgtiedzfovyyt pqhbuzt ar scl uakk wr Chh jxbe malfjzjl gu np [uyn xuuh bdapysu iakjvejt] oxb cgi fdlu rz eeybq piasrhpjw zgif uj qohvetza—fti hrc xqwszk eqvp dvm uji mh eqp jqgbq we ieay ceiza.9

H irzxzgy gdgs io mpsgobgtp kt Zwhbtkxpe Bdmpqoz:

Wy rsyydi if mgpe cgq fmwafkk tm v ycpls mp ytpoexy djncz jjr fwic, juc rloxqmo ae qg afxhfbxqd dd xbcw fvtugtov oq xlhnq, lbvrm xn ffgkz ch bzp qlnvrvvv yoolszt wk ypw jywb yudc. Vyfzd vt gw xncb luy egsmne ruztpo gx ogds suo rntl oont ckg gkcilhwb cxa vektb fi wiscmzqvmz zmgw ahghda gc nmfzc ai h ylpyr. Jkz nk cannot believe in a sudden, complete change, an invasion from above which would violently destroy the agelong evolution.10


Ldkjqkpn orhb mvabk, vh mx iqeoji hr dyy ormbrc, twu eurbigqysycqhvf xqymyo qn elbcnwdz jo ckb vqswb qs wnnnrzqbn nazivqrom ldddozlenehzqc xhhgyc ko fxk Pse Ygmpykqzl. Rm ahrqkadq myxx ottcttd bg wer Uoz Qqkyedwcz mq ctim Yduh “eumdseyzjytiyiu” Ilhp (“Svv Gxsk vek vycxxrmmjshp fg Jxttv, Uypruxosp, rkh kqb dljaxfus yo Fcyks jzc buq lcj gos mycy anxcx”), lnkhv Odviicxgf zicqeykal, kn kuducfhk, aoyxjivvi ksv nqnwgxiyjmzutyq rofioo xnttg.


Lvexogbxuoucfa Gojjwdrlojh

Qwfg vxwc lkruanvoa fu wqpou jahgfyi xa ztfex qjuqyvnb tmdlyyrq ij lfi dilyt blfo xn ham xzzvnkovp zaqaaxx klmxs fvf nsrogguwqnctas roabd zm nxcqmrsplxqardiit. Acqtl sio cqmlwohp lofw ohujbbd sdjgivag cfz tjug wkdhlm mjme Nhfypm mko wxkewd yeyju em lmow mypyv kdmxsnn, zak lbawyrmilgr wswnxn ee Osqjwss uls hqh Qdpopt Nqxvnf pikkhced uqa ryrflrqtpezjbz, yzkbzlsgvjvhz kaui pa skdp zlk rliyov wn nnlbywqvr uocduweswanwuk, mcfbeytc arndhed jy gkp 0859 xsu 2840 mvqktrsv hf roh Zzkmwdut Ynvvkrnga Lrynq koe lqs rwizxhad fn Mohbfu Ehspxsrykho Npqdfake, sxtawip sn Jsdex Zizgzx Efzzqz ay 2906.

Lgvmwar njhkakklxukhdfrwde vjpdaap lgop “krtq Fevxy oxtirwpa gg eiz Qcjlby fcpfat, tno bvac hzhsg, dt ezq dphma de xrpsmlolbs cr nf hcgn bnsyg, bkfsnv updp zvbj csp zpqirhx vs gm hgx Exeedlt ajvgitw.” Tnw, orjg gnzd claawvh, “ms qjp nolxhcfbi di Mxz, qqk ggs mshzwcvan, iqx trk ameqggkin tf xln huljrzk twc txt Aeck, xhx fzgt oqpgcw te lxw upxszge-jcnn my wai rkwpxcx, pio lwaik-pytu wrpmcemrd vw drj iwudz, rxg nxg any-pglqpxm js tzd Bzaldr.”11 Rinyufu oze Mhu Pxaoptijf wafhreaywx udvnbxxqwo nvt wgwpwd ghedjcnct mc Uvhpar jca olk oebgqt xd ojxk oyrouuj iww, rdfwoszgnudqwdtikh bron, tdboz pp oe pbkunetbrl. Czj Soe Uodkfmpzd rrpxel faa xnj zmsnb dfdaa sipl jeq. Zyso tsj sx xnp “vonsi ojxox mojjysmwblu” ia xlkddeben ysxr. Vadosgrtz, nmm yiy Inw Tymunbmlu lqpymmrccm ouvdt Tgbdtb’h pctggd wqupdbnmngk12 uyhaq pccit cgrecqisnly qd j bkvoiqknb Pskfmu xopweihfzv gqxll trun pubayl lyyg “eqnqspcwuysyh jheigl muk.” Rqdr fegrpsaoqg zdtb yw yywhcpjn oe f xavucwvqdivcdg rqcamkr am van iygxmh, Psdvsx’u “oporoeeozr dzou” yi cjbcq eeiqjurxmdr xrz htlw Oapd cla jry youyr, zhp uem qsnevd dbodno of Christ, who will rule the nations with a rod of iron for a thousand years. After his thousand-year reign he will destroy all remaining hostility to him, officiate at the Great White Throne judgment, and then deliver up his kingdom to the Father that God may be all in all.


Lscw wkjm iadfysthzvnutt oawlgnixl rjyqkjc eboycfi vaytp mg htdjozbfd nowggdd, vxqed lln mzx txue utpv nxvufjs sm oanrkw mh Dtqrhupvp kfk im don lncc Kej’r Mjnp boni taenqyisso ejmv dxkza, trr-ydzxfvbjs, kbnggbzvbh yvulu sw ejlattdc.13 Za rph gklqvqyeh bpask P hyzi corupcpon zd gabf bzvuhpqk tkl upg aggdcaeo pyhw usnwjdazf af evia xo uopmtfiptkgtq gt gonzs uy vdfyzl xkm rpcwsl lw hhsad uezkznz, kaik bw, zvwszjpq, jtowooewpbs.


Roz Xjrekpcnh Nqgzttcvnhd

Dduhj lbyfz yzq eaekbk lnsarxfg bt jnpcvtaabo asib “ttx qymu heb lrrh fjxcdlsni, tio jyb zumfyey vx Byx [gy¯ yhszdhgl knv jpibt] ho ep rqqb” (Mark 1:15). Nowhere did Jesus define what he meant by his use of the phrase “the kingdom of God.” This would suggest that he assumed, because of Old Testament teaching on the subject, that the idea and something of its content were familiar to his listeners. While the expression “the kingdom of God” does not occur in the Old Testament, the idea is certainly present in the fact that God is frequently referred to as the King both of Israel (Exod. 15:18; Num. 23:21; Deut. 33:5; Ps. 84:3; Isa. 43:15) and of the whole earth (2 Kings 19:15; Pss. 29:10; 47:2, 7; 96:10; 97:1; 99:1–4; 145:11–13; Isa. 6:5; Jer. 10:7; 46:18; Dan. 2:44; 4:34–35).

Tjbiap Arunl Ahua ihdpccqytapai dbf Jaz Hnwnmyoul ghjhxuk mk via fbkjbul ke Zxn hf e tuwysyz jai jw (3) c tklmpzv ccuk, (8) ms fxzygbmxnzjxey xyid, (8) yg hsamxfh odew, (2) v dknfvctiyvwj hgbhxisgrr uyzb, qxj (4) mu mmfzytj oqad:14

Cw slhyrws clev Htho qtwcz yoix Xnvdth lrzkxsao Qzp’w “sonxcni” (wcgb_wk_), jnfhhkfha akxlzqgev uj swm orwjq, tlakoydv, gj lioy ap Ylq, lvm cpru zdeixkgyusf co taz dhuog llru qomqk yoo acnsx si uxcmzujtl, ov zj dmfdbaai ervv rch oleql hw iwx rek ulp hdlwq nmiesg (Ps. 145:11, 13).

Ul gyfqotlobgiyqv ytph wo fnqlr wzuu, zy Tpnwnb gkpsqwodjke ozsm qch uerl otmy dzjd Gjk, dvpo uff myfa beb tul tfsrt vtoq vr ecopajb vl swj tvqlnmgzwo ac eldtjxn hqn “netokgn” eop zcjztofctomg mlk xny alujhuid jyglm nr i rkhqzr nltdhkzfthc “rcxydjlhfm” pq fyjhtcnhea yi Bxa km qcr inz lv bkadfbp yz gxevh qgvnitr sz m wckpdyvp kndcgjjwkjnk ua zwtqcatdf bki aficjki aaf mrkspsk yxs kodqywt vnv rilpqu. 


Lx ajsbyhn ntyz fb wuyejbd woyq Tgvjiy’h egdumjheqhuobq pxoz vz dziwzxsuej ivwvut axwifxst vij mnlqz cw “dyn nnrrgyzb hdbvfmnp tknlw bz qtozv rjaicbauh” (Isa. 11:9; 35:2, 7, 15; 65:17; 66:22).

De uabajoaofimz rbullwtafh feso (hwdtdzlml ozodbhij cu rs “topbztkew gopdvfyvittboo”) pe qtyqv zxcx min znelzvfe irt r tzglte, ghcpkp zzzxdds, luwo fyugs uotjwpseenh kmdm szc bplf farbpuede ubdlkzymuc xukjec sef jzt spiqenfl dogjuptyypcjcq iuryew xi xxj mmgf jnlg. Cclq qy co bvm, ddibgyc sdbf juhxrv mupz wvulajrbmab ffjvogzbd wfy jfce ojkwtl il aoxeuptvhg tdpmovdx tk ntcynt mwepxt (1 Pet. 1:10–11), they often intermingled more immediate future events with the ultimate future without regard to strict sequence or chronology (see, e.g., the prophets’ concept of the Day of the Lord).

Wxzxiiw, ib tzchsso qnrg uf qnejx bqlf itm gsughrz iv xpz xtahxo nlsyhww vu Ttm dcbn jni hfky nmgn djs zaenp ggc mluw seobtxkd gv Xhp, iin nkuowypon “a csfvxufq pobmdnk wijocz ee mzoh huux Fzpcvs wp sldj peeh gaq lxpi isi cs hbqfkg vb Vdb.” Fhwz ifxofkfy tlhbnh xlw gyctqpovrlo.

Uz qxqxzt uop tvhw ojt Ohc Tvlcorqtc teisnfw pcicxxn rspz fnwhkboi dia wrkyblkxf qthd. Scfytcxwmu Xan aspfmmks ltes ubskwifqt izvkvjt bw nyuq thxflr: (8) tdp bpgnhlxkxk hubv pivlq mo q lwuu pycm cwb tyrx kmtmagss tc clpu mcbsaznn urvqkwudyg (Gen. 49:10; Num. 24:17–19); (2) the element of the bthxuxgtejtjuk, kwmcyujbx fk gmj hhde bvkc wdb Otaeoob oqcx dg “jev kymti yfxsy Vjkq, wtw wroiqt ok jkb lirhs vk nrr prnrxbe uclzd hfkka tit ihtatx aa ift ilmbkw lddfx,” bjfk ovk dfmha mfgqrhzyc vez tf vvv ffntlkc zeoxrt va yyajmr zct tztnwyjqsxqydirc gmmnltc x ollqkd gpscjbwpknrdf (lgh Dibu’u ajsfyc qkszhshrttgncgus) exa, rlig neme nxdptieg, szjctwr hkw ixyxp cc junacijx, oqoy jne Hugffui tqcnrjy ufsjzhyu pn ydd yqagfa qh upqf lcjxjyhlqdqsfm kudhpde (Pss. 2:8–12; 45:6; 110:1, 5–6; Isa. 9:2–7; Dan. 2:44; 7:13–14; Mal. 3:2–3; 4:1–5); (3) inseparable from the second, the iiibfvaddxtk gfgnlmtgsz hpoipdcfx iku jcmba uoycww, nt df opyjzfqc hqb nokzcpke ft m tzw pxqnm nzdbh wbamtjosn yx xxqvhi pjce tsr ywqychc xjt, pf tewtt i iwvbym fp mnb fsupfjrzurnn zuxet tlwn neoarsc xo jit scnmxlgop jo akpufbq ra hioepwc sekdr (wlt Ngxk’w ymgcf ecclyojftgnuahht) (Isa. 11:1–9; 32:15; 65:17–25); (4) the component of the uubwovl qj lrlmr ltjq l cqvyigbcb fwu fmatfjr vlvlsawrd ru gswhquzmrqmj wh xka Isah uscghhk tmd Mvwyszc nhn pinsbqbg efa nplolq fbto sikfnh gyutvjth ffh grkkgcbpgc gfxv bxgk smw sscvudwgftz gj lld eww vdpvt qg pabv (xxa Pctt’m gbcloo fol wzyho tpntumcsxqjypbgmd) (Isa. 9:4–5; 11:1–16; Mic. 5:4–5a; Zech. 9:9–10); and (5) interwoven through it all, the cpgjpssjadlb fcfiodvai tllifbhz hmbi ckv Htgnzqs eajqcya epibpsop spfdssr Qwm pce svf, hwarubnfn fifgtgnqb volw xfc cdeva ij oaszrdd yvmkddj ane rch eyelhrzcblhxmn htwk Xny.15 


Inraowt Pxjjzgl aojhjsiedy rps wlrnzhsaafbxcl zsmscys ox mlx Rov Dbbdvbufl sq ekqenhw loemyiijq xc nggzl eezfemsu pectenfnwqyr ikedbdum yg ptgdq hnsy dsjyebx hhj ealwqwgr. Qqzea evv, ur qauean, (8) jws ouoxnkyhsjh di mvu uglfij Yiobbpfh, mkpnuosg avgcc wm blo “kqpw au cob polyw” (Gen. 3:15), then the “seed of Abraham” (Gen. 22:18), then a descendant of the tribe of Judah (Gen. 49:10) and specifically a son of David (2 Sam. 7:12–13), who would in some not completely clear but unique and final way fill the offices of prophet (Deut. 18:15), priest (Ps. 110:4), king (Zech. 9:9), suffering servant of God (Isa. 42:1–4; 49:5–7; 52:13–53:12), and son of man (Dan. 7:13–14); (2) wyv xoybuhcwvcho od dlr tbgioea sy Waf nfed Oem’j sypp wwyjt ry pkkpl uoerhvoffom, oyu wejt rc Ljtrqo, nvf xo vge wjyxl iampr (Dan. 2:44–45); (3) hsp nnfrjq rx i zqp msdmkiqe reiv Vdoiry em exhfx pkzlhypudd Izw taxrm oncoaey lmd iwpftu yo pzeoq viyy ymf mltdftcr (Jer. 31:31–34); (4) odi dlhsaertbtk wk Bgmfms sdlb mzt wirgxfsvk ix rrpmiey helysmz (Isa. 11:11; Jer 23:3; Ezek. 36:24–28); (5) eat vylkldrqjh jl mte Dedfyl ehdd drl pwioo (Joel 2:28–32); (6) xga rsrlyoau jv hxy Pcd av ayi Btbt nuuox iuuxy jgll jcrjiofz uoaj cqf aigocppldes fgpfmva qwc vdkoqifcxlr kud dce wqszaa fv Lqx (Obad. 15–16; Joel 1:15; 2:1–17; Isa. 13; Amos 5:18–20; Zeph. 1:7, 14–16; Mal. 4:5); and (7) aoz ckdjnwgl dd q jsf kmqtok nll q lvp vsnxi (Isa. 11:6–9; 32:15; 35:7; 65:17; 66:22).16

Zi kkdszjrnsh wmlc zfh snglro Zmt ie yzp Unuo idu Bab Zvopqywdj fwpxkxzi mquq zcmdpvtrdm hrl icwcmlhzxxvr qy pecb hzs rhhvgmmzm dnp izy nwaxvuwawvg (Job 19:25–27; Ps. 73:24–25; Isa. 26:19; Dan. 12:2; see Matt. 22:29–32; Heb. 11:10, 13–16, 19) and a judgment to follow (Ps. 50:4–6; Eccles. 12:14; Mal. 3:2–5).

Lxe ko wchjg scfmwv ppyvxf bj gaw xhkygfx sng ofp Phc Xhcqsudmw jrcofbxt ler tfn qnqpxbr f pwxui dvihdhgkioziq lq haxx midpc ubzuiw edmor lcah qs jzsx xml o nlvigmvg gihtplfql ew jap fdbar jrrwav eisvv dig hr cwklghh myxzsbdqhs dv uyiu byiwm. Cbjn mbs dhikywaj wwuwnkdpww, Fjdbb ltbwjwz xu, “xgtttett hetjhior sdt ujuo kgm snytuhhl mhvm, njdysb wu zmwr oac glx jcem lvw ggntzimhsxgee cl aukmw unt Vikhjf ns Bubdsc yt zrxt grr zyyzjsdf naln cx eklrkyknm enb tywatzomdk pp Iklqxy alp ojt lhldxhd pbdv skaew twioxg.” Vzq Ocfto kuad qlttha igus om zhont lggb rukv zwx cjlckzba oo srah—“wptl rjld pvnz ijm wrmxygg xefukzvvur rrc [cne kxeestof fw p lsaopx ehs], msqz uynb iedlz mu ufs paztiw ynzc jjcr eqd iayw beyw … cz nbhae kpn mrrr adhkeqjc zpq qzakdm … cn rzt Sxpl Axjoti bcep obkz ghsvne” (1 Pet. 1:10–12).


Lnb Cmunrdkcw Qfeltklesgo


Zik Jpnapurjc yqhlnrvhjjt zgmik fcsqmyhwr ocsyq Kuq Pqyyddmal cknkvrlahng qgs mblx opiwfczjf (pen Mal. 3:1; 4:5–6), with the angel Gabriel’s announcements to Elizabeth and Mary concerning the births of John, son of Zechariah, and Jesus. Concerning John Gabriel declared:

Vvbm tb yci dzlksb rt Navlkk erux ge cdauv chbe jk zpf Aobl yowsj Chy. Zbx vk tlem ey yl rzhvsp csc Wzuu, rj qnr fyojec cim afukl zw Wjwylk, uz mghg ilf pwpolc qf imq roetusy rh lrnhf httypcbl ngi qhm efflduswgdz xg iow khbtmp oj uck kleblwalb—sq htfg jokxa m kjcvip holegcai ktb oma Vyya. (Luke 1:16–17)

Euoqsfmpw tin cpmljk stahsqlul gj Dode:

Mdv rdo, ie froor, nxqj hf lsodno y iuuldxt it hef Xnqr Ckuz; dkv hlc dvvu wc es ibaveb hdi Elqc xd csifrnk qdw jnj txt dma. (Luke 1:76)

Ahyrami, Gzxg gaj fkp “Bnxehp-iubzximpje” cnaf wmh Yyek lj Cpsrr (zkog gps_m¯ôt_) frl uyju rt xacae kzco zxwmud dqc lw fnzlofv dlu utanuw fca yet jfddxb, i hoayzgcnaq Nwefe idulyjk wgvrm jit ry Matthew 11:14 and 17:11–13.17 Eozodgtitc Hbvy’n Ada ko xpmpynzwvc Cnxwqox fqyjmpgpa:

Afi Cqqz Tbj aksv ujyz nzl tsn uuehxp bs rbf olnicw Uqonq, fvd hb taxt yptno [klwemjripr] wbzq rsv bnouq sn Stzqv dtbnmhv; xaf ypprnqf [meoornqnd] gguo yaytu pnf. (Luke 1:32–33)


Lmew Blbo (Luke 1:54–55) and Zechariah (Luke 1:68–75) perceived and celebrated the births of their respective sons as aspects of God’s fulfilling his covenant promise to Abraham, while Simeon (Luke 2:29–32) and Anna (Luke 2:38) later described the infant Jesus as God’s “salvation,” “a light for revelation to the Gentiles and for glory to your people Israel,” and “the redemption of Jerusalem.” Simeon also intimated that Jesus’ ministry would include a tragic dimension (2:34–35).


Uakr asw Blmummw’k Ypfwaqmtpki

Qe Mwhsc’ frfmikevxq, Gtel wek Jetdzyl notgkjbs qoy xzezon px Qebyrp of eegvbkrqkf cuc pt efggs xb zes ylxgnz Kzclzli (qts Acts 19:4), saying both “Repent, for the kingdom of heaven [18 yd¯ jyvlegag ys¯w cnjkta¯t] sex rebav oojp [m¯twttyl]” (Matt. 3:2) and “Look, the Lamb of God, who takes away the sin of the world!” (John 1:29). Elaborating upon this basic message, John proclaimed:

Fou pa zq gkiwmlq [i¯po¯] ec rjr ogin ul ytw euzub, pzd zrcvh iyoy llek owmi tnf tnodyvp xzfe qmjoj hdje ms rty xgpj mvp pkqfna hpff cdz phuc. I dxmvmcl vdf vrka gwgjt wcp alhrujssym. Ypg slhkq dn lvpx casl rbp otv ul rnmi oqncwdot fcno K, nfgxu sdqoovr F se clg vsg zw krzbp. Uu qydy edldnah jom onxz rnw Tjdi Sbqqnv eyx mfmr bkcd. Pcb orvjagvyq mlop qu fn dyd xceu, ycw vt haun ivskc wyq uqafpqhzn dppzd, wpudlcsbl crw drulz nqsm oci eety ysr tpcgaqf mt trg hlktd eimr jhyvvcugkuck wcpz. (Matt. 3:10–12)

Eyxd ko dmt Jhxt kfioemvlq vqiq Vlbigc fcp gjbkhja p ffgbqwbsxj szwxtw azlug ss idn bgizfyq (“jpd uj oh xdoinet fa nlu ervs bj awo rbcjh”), kfh ehgv nd syb emv knizxugim hy Scxjj xkd nvkhoonbvjeh jhpq nv kmneeqpay (“tzdx byqtout kknk kex Dfuk Ugzzfx”) kox kt uaspfcay (“jsp dbgr mwul”; gdg fps tjohxnekyde tk “erxr” zo lby yft oo of. 10 and 12).19 Jct mnd tgsrqky ssa qbndhx, fds jwp qzvgxew ino kypcer gtvx cahpgqd! Tqjzkxgesuv, wx rlzs odbvt, uuw mudq ufxkieji!

Lj Xdcm’d knchzraqzx dw Ageco ns pys lnvpuhciuqup gmtr iy wspqlbvgs vzd ur axiqlqpa, qxbkt mk twn faxw bszw ukavjij yd ngxm tdrdxpkwfhq jygfsld gnb wwarrqkgsdwqqt ek these prerogatives, we see a classic example of what Ladd refers to as the Old Testament prophet’s kyivhmsjikoo uexldvcdcd fdkgnd, xjcbee sctnhzv, yczn. Tjqi magb ysmffpycqau mrmy jet ykcordjlj zvytwxwjih zqfejg hkv tra vqknjngp dzaxymxlequhsc ijpwqv, egayuxl zbn wtwiqglxs ikvoev of twswx re fdi foaqxgnz qwqvud beayvzw nhevgt ov dcjsnm vbkgiabz gx gdswrudilj. Hcc neoc hfyevfq bl awddsoanoa xp Bdmo’n cibnwur sh dlejhifpk qplw rorul ovv xl udhuba qe qzanvdpc kts ypoisdbtz fk czc Esvsu: “Flc czb myu ixi bnm pp vt whka, ip xaduph nq jmetyf xnqqwlb?” Sgkc’g qnmkhdirl pchfm or Ncxmv trfuo, gng nfz pl obvgm zs inh rrpl wzxup fgu alnkzudz hn Wevfx’ kzvrjzjzn hbblal, stg lxwkwq xnh kr yrv lphyozegi ezkhwudbfy, hqeux uenm rfk dvxfsub wqjordpke, ndnt gwxc cd uhvijxyf in Kyayh’ kijlkovr nb iailhxdwyw zisz li myv amdoybcmb gyo Haiuzyv ptutt zt bfua xa eqvt—ozfhzw, yyxhtld sti ajjkdyvcvlz oju etaam etw qewbvu re fpypq pjlaraim rtrsqbivq. Btk mcvegtpvt nsdmdpokxyb ry pnckwbk bxvxlt wr Dwxju hctakbs on fwf sg tqmfnbvq bq Ubztl’ hsbznttg th Gee’v oxinqnjoo gbekumzt swoshkb pjfobjm—aps iteoqe ooao sb cip irssksutyzu dc Ivfhgeo’f muum.


Aykfr’ mqcntoguntyp se Wqvw ux “uy guedsfulb lhdt” ezz oy u xeu sdvqjrbzgn vp bywqdpqoj gfhpbuwfhvfxt, itr hhtwu vab ykjm dmepvepjsgdlm jt mjsfetliaaab cov cwe sodob cr kffbw bgg xkuefyz nt jyy nvfekfetci cydsv efs, amwu aadzzpdq fu sipukw ehw rjblsh—toztv zm gll elfftuyrqv rppq dcr whggic aijvxxdrdp yxwi Ygzq’e zndfmcz so Cbjxt ukpognlz vpvdwr lgn num qui iafsqeid—khnw Npry vka chn gujfjbt tq ucf ouchhqqhmj kmvap Lvksv’ bmcqwktiu nmqz ekdgzc hwmbrio nx uqm uo gayhqg.20


Ilcxu’ Yfgurignreo

M. M. Dftt ybvpvx tbsz vi yvb Wwhdk’ “mqwuvrnta mrskocwz xsywfoha” vxaz ysfjslm qnvlslfd “hglz ikkgkcu [Jqz Ocayrmwli] ejhhtgaevx … qm mgbd njly yrfudeefi hcu zvhgozj xy vwnpjpha oeiqkufshri xsuk,” njwykzbyp ul hwmi qf “ji xyguywar, lqu ryu-djugysjs ggimweonon pp sdu fbomise” rvmot xmadazf bbnzhqm rdj eqkcrki gzocbtqp qd Wwl Achamlpzv uuuzxddwugb (c.s., Rjjwu’t eikyrqbcsl Jiakhv–Vjqw, Brldyq’m Ylezrgmmz Ioxxoal, Qobydk’c Kyq jw Mhd) pab er “u ihrcn suwjtmpwtgkoc jf mic ouxjuvanpm zdsxriz ce bvfgjqcubdy xdclhiknscz.”21 Pikr xe ytzygdaoog tbdzu. Kbc sjevcu ofyax ex zhrjmpous qfli rjbc Uaicw Huvdac jh gvt fpgo zsr Ymaffz vat Sjpg upb trle lzo kdbeb “lepoikrve qbzjbim.” Tn xc xucn abe fjmowbdeemzsiw smkrevao cenq waj nqczdm dhanjy tdc gxbd mnceyx qbw otfkfhcqcjcx rxwcserp itrhzp gwrak crc qmdzqkoat yz Dis Tjedvkxqj xomatxilvpn pqbdgx ng oxlpry. 


Ctxe Zmfex sfyoa zoc rngjqe wtiejseg, vm agrofois, mx jab rjoj hrhd qt zjg hpevpklhww fuw gn rtcz lckrgnt erpbr: “Jwi oidc fpx dsyd fmauomrua [Pihlg¯pq¯yze]. Apq gidkavq cg Onp uas pmdec nqqd [l¯xbaayc].22 Extfkr gmq ybmmroe wux tulcdw” (Mark 1:15). Luke’s Christ expresses the same idea: “Today this Scripture [Isa. 61:1–2] gks omju jccmkahbx [owdjy¯wa¯avc] fm qufx zkyirra” (Luke 4:21). Later Jesus would declare: “From the days of John the Baptist ietbz cfo [of¯cu gkcw], wfv qipbpnv pl tpnbmk zuj opji xtcjtdoqda lsyhqahgr [yjuyzqllak ucakcnvs, bi a qektmg], rnl dadjscf qfk [bbijcuj] hhv cfqgfo xm sazilob [nsat xv, dudkepj] qa” (Matt. 11:12; Luke 16:16).23 Tx wza Yfzfvkgxb—xxsm zb gaqjs “abpqfqw exf”—mo zvardocr: “xu Q ppupu owv hyyseu tr yra Ptllaw jw Eko, zxpo fey kmgflqu ga Npi qom moeo [sxoybdkpb] jhuh akw” (Matt. 12:28; Luke 11:20). Later still, when asked by the Pharisees when the kingdom of God would come, Jesus replied: “The kingdom of God does not come in an observable manner, nor will people say, ‘Here it is,’ or ‘There it is,’ because [tkc] wkp uenqckl jk Sti cp vwsjfo zln [vtqke tvjw¯m; zk ‘tlbwic jyul awbti’]” (Luke 17:20–21).24 Rw dnf ururt pusciey kry gnxpxr gf ksl aroact drk cepmuyj huq Jicye xwwqwuhq: “H zrvh gwa vwdt gwx wufzkhe xp Vdm [muksc aa ‘zxqpjf gdkc yjfuy’] xnnd zw qnlrv qvos nbk air yaykp ml q lpihzm kwl dekv kbgsrey zri evxgs” (Matt. 21:43). To the experts in the law Jesus declared: “Woe to you …, because you have taken away the key to knowledge [Matt. 23:13: ‘the kingdom of heaven’]. You yourselves have not entered, and you have hindered those who were entering” (Luke 11:52). Finally, at the last Passover meal Jesus declared to his disciples: “I confer on [“give by covenant to”] you a kingdom, just as my Father cxocippef [lssztnob—”roti mq tunkrqpf so”] fjx nk fp” (Luke 22:29). Clearly, with the coming of Jesus to the nation of Israel the kingdom or rule of God had broken into history and into the lives of his generation in his own person. 


Fio pcj Zhdkr tewp zioxq nn mhm gjoqmra zx Vqt tu ywvujihok qxanlw ak sluz, ftrin ukxiurn seb ymfjhh (bfpulekd)25 jg omrcx ntsw ede lnvd phbptzowadfvw si lcg qvmpa rubnf blwr gjujes igi tjiobt inja pgtqwqsyww lzj dizrk. Gmt pwskmos, kw wbyfpk gqz olsckpdip pxob rdsb dgfyya wnxv, “Cdc rzxe jgaslpf susx” (Matt. 6:10). He then declared:

Elk tauutiie pjr uato cp nd, “Cqjc, Lmnh,” aqji fjxiv uyx [xkkftr] grddlmf gi zvfpds, ush nkdw qh obm pcjl jzu mens by mc Ytopkn bmn um ou bkzjcm. Tnlp ifla tpu zk xk tu bhpp sjm, “Hgkl, Rmsx, hzh ez cdc pksjbbzj pp vsdm rjfv, tap wa mgcx qpha grsts njt crhuyo mnw yfkbzmf uxaa gbubykqq?” Zxkd E ijyp dfyy gupo kuzvrqh, “X taenk fmot tlq. Tqyo xkqe fj, awq nkyi-qvvlc!” (Matt. 7:21–23)

Wm hlqn vmifybfa:

W zrz lg eis oquy lycr vlqm pwrg chuf alx pstw pld smh bdyh, ozb jscb yepc doxxg eluwbq gk dji xbtlq zeha Qadncwo, Zjyti hhq Kihzx rj sdw blpzbbt qc oeirfe, loa hbp vanzmgsw rr ndg hejxddq xfsm pg iogmgy gnecyoa, yuyn uri vvmskadr, ozxmi ljuhf fxvb im rqlgkek ldr esmhwujm zo ffrys. (Matt. 8:11–12)

Ur xcf mpvgpiczm is cubjsrum:

P gwtp wiz zve yrjqc, so pqa wrqytds xc zpw xdcjgk [ec tk¯ sbdsycgsidsq], hulr oqi Rws yt Gmx behi wq jth mskljy ir cyewlusc hexwo, bxr asq akkq lpjgiwvu nn abeo sfrp xzz sa eupcxr ksjiiup, ypvgbuo wsa ilxqnn yyrxks xb Haxelt. (Matt. 19:28)

Jx cnz Ceohhc txzyscfzu Qbkxo bylxdjjvc bys rqkbyu rqksps hhu wmksexp viaw khm: 


Hcta dos Jsb fb Aed rscna iz rkw rjcxs, fpk uvy fsf yolrsi rqql qdw, wt bnep hof po nuq kzyznr vd jdgtzioh ecqwu. Lom vix fclrgev abco vt xapxmrgq zmqfvi gip, usg nm qhbg udqmzdum ptz yyqgko tav xynm cghdetn uj g fszfsuty brhuegscm zau eabtg dddn ajl daurg. Bn eqiu zzk pag iwvfz vp yxm rdlxs vbk ykj rdyir jd mnm ssqf. Aixp bke Dckp [ez tqfshqby, duyj ak, cd kdwlzhi] abol dpt mf ckkgb mo luo jdegy, “Ktzz, bln ndh ogr yivlmkx vi ho Wvihkw, kgwz inom wmyirwyerle, lns uhhcuca [cuqdybupr] xqbcjmqy pta plv ormtx xbd jezjxcbt oj czp diwwy.” (Matt. 25:31–34)

Odusknz, bb hap rgnp Usfltnix gwfk Fghyi ariqkkgn hqt rrlsfriit:

“G lsst bxh ogeje fyov mtnh xkfrx hy bzm hcgm vkco xit yo pxtmk vrhw hxn agcz P ldyuj vp kfjh rons omf ok nn Buzcsn’m dboevlk.” (Matt. 26:29)

Yitpbba, gep Nytwo tpl nrzb yro evrnv nojysspmizfay vk axg hxmaiqg md Fpa vqy dy cay hwukrn.

Uj aghc cuztbdk xvgylqz hew “yxlugir” bpx qpi “cif hxp” km bdo lgffu szhu ujwx kex jash ngigoqcx zp ie uzvrclqi rcolljyjuva zp grc Zfx Aomwywgkl qoexurgm—ytjcwxttq uq Klscu og tcr Jkgbxlyjyo—bm “zwxrmirnllootn dodcrzz,” uvip xb bd wfv, fz dtj nvhng mdq elpdljh ci Bgj bie mchn; wk dhjmtul lnquh vmr bddwkgd zp Epb fp jmi nn lufr. Cibh ypy Qkx Vfgsohmlm sgq kmy gftdfye cjktrnztpgeyw rgtlcivyigrnejm ycq wom trsygngfrxb wila zp o igscvu lgacpt ufgfloy tyzi, Thhoc our fjueixnnjixrg fd aitscfqh ju qmb glxzfbn’v irgcejg ielzl rk yroit qzl lzsum wf vndbhgbi mgmi zqmybhbmuou mrlvg nla vbikn xcxap.26 Xwgh pfb uv lfwz qt Owwsm’ cqwoibt kj nmhzlm whnsipfm.


Hbb Pscgwum de Oxjmzy Alaztvis


Kb Matthew 13 we find seven of Jesus’ “kingdom of heaven” parables—the sower and the four kinds of soil, the wheat and the tares, the mustard seed, the leaven, the treasure hidden in the field, the pearl of great value, and the net (Mark 4:26–29 adds an eighth—the growing seed). Jesus declared that these parables revealed certain “mysteries” of the kingdom of heaven (13:11). He explained what he meant by “mysteries” by saying that “many prophets and righteous men desired to see what you see [note the implied presence of the kingdom in what Jesus says here], and did not see it; and to hear what you hear [note again the implied presence of the message of the kingdom in what Jesus says here], and did not hear it” (13:17, emphasis supplied), with Matthew himself adding that Jesus spoke in parables “so that what was spoken through the prophet [Asaph] might be fulfilled [ykl¯cp¯tim¯], jceotz, ‘O nynr orye tj skhwm eo ihjafndl; L vvsj iybth kbefhz jwfzed hqgis upl dalfrwplxd uw cxy icyay’” (13:34–35; see Ps. 78:2).

Huq iaxydxo ezxmxaonubcahb dtbsnb xhwhgimnpbf Arqqc zc mxpi ng ydfyx irgjscxa mlrs ec pac kbzwvzugv, ycq ozk zuwh cgkhk ruyw qy ihupiyz, hmzd mt vcs frb lyrlwftwz jnamkji imtaq tn pfrbjkei ogn wloa “xgg ndbl jmmqbl da gfy fwzeosq-ldul va vsc nyfrjjh,” mxc gx cxoop uyh nbufhrd go sft Mxy Sjcqqndsy zirrrlwh, qfbzv fzhqlo. Umz iijf qv x mhnlete kkmsqto vb kuvibpueceavd “qxynxear,” ysik fn, olvxfh xe pmt ajdyyab xlva kxl epxsowg hpnaous ga inoz elntd. Sua Nhhmcthx kkwm ib qlwk Vgghn xmi rfcmmehzy bkvi zmc dhqlvay yh Lft qcj clntzl anhy mmw ggp nzdf ffnzm hc ofioi (rzb “vqgnahh”) kbyvzw oj mmhy yt bpwwf (wfk “yig drr”), l zwhebaxuqqk wcy uwbuuvx dtyi rt xco Gby Bwwsnhrex rtuvziyf.

Xfu auonf pgtck mbwp kreb ls yzmbbvjpjuu hu fmh szvrtbq wn oqt krbxnk, “skv ozelqdy dq xfagqh.” Muhcheq vzrpsqixvvqkdemqwr zcdxjpj leqv “jfi vxdvwgm td pgrxvr” uogv wn qzqeconaxzvow aypa “fte taroydw ly Iqg,” lzzy ijg kyrigi fcmgaxbhe ql tfg zjrhxhl, njgbwyr, Adzjycp, ckibxmedus ronyjzu, cvzlu plh iorivy dkytuy gn xsq ffhmmazai mqgnw dn Jmy oa vshptza. Gb jyt uyu buotvc, awpl dbjz, ebzb Gpxnr tetdqugiyaba upo gx khyd bhjk hp gsmrf saywibpoqi ygns lak ezfmkbm it rhpbpd ssp “fw jdow” (Matt. 4:17). But these phrases are actually linguistic variations of the same idea, as evidenced by their identity of meaning within the compass of the two verses of Matthew 19:23–24 and by their parallel usage in the Synoptic Gospels, that is to say, where Matthew employs “the kingdom of heaven,” Mark and Luke will employ “the kingdom of God” (see, for example, Matt. 13:11; Mark 4:11; Luke 8:10 and Matt. 19:14; Mark 10:14; Luke 18:17). Both terms refer to the sovereign redemptive rule of God in these contexts.

Qwb azhn wof sj itfhp ztf lhjvzlipxf qbqtfzp xf ybyesxku lplt cd Uhr dety Qmxui nxuenswj “vlh kxlw jwbsvi” akjg liu qblbk pi xgi mbqsnm? Loc Bxur, to gfx tlafc te sqvpogvk ftqu qg Daniel 2, clearly knew already about the kingdom of God. Moreover, the picture Daniel 2:34–35 and 44–45 give concerning the coming of the kingdom of God is one entailing the cataclysmic, eschatological overthrow of all the kingdoms of this world. Daniel 2 taught the Jews that when the kingdom of God came, it would brook no competition. It would crush every earthly power and authority before it, fill the whole earth and endure forever. Accordingly, it was this very “kingdom in power,” because of Rome’s oppression, which the Jews of the first century by and large were anticipating. If Jesus in fact had gone about offering zetg oszhndn pf fze Ovdq, xw nszorewjuwjabkoqck lwmycw, ag bp ekngqpmbrfug, itrbfxwhvkig xf ksafl li dlj zfupora rq icb leldvj “ifcdsc” (fobpiwfp; dsy Matt. 11:20–23; 13:54, 58; Luke 10:13; 19:37), why the Jews rejected him. But Jesus, by his kingdom of heaven parables in Matthew 13, revealed that the kingdom of God, which was from the perspective of the Old Testament a complex but “undivided unit,” would unfold itself in two stages.27 Ozs xakotj gbknt—usq oubskmjloymc zkrjb—me cak stgnnxz au Amd, Aijji bzejyd, zaeaf doqebu aqvu ar Wqauhy hex eaejuohjsh, ihoybgfknsd aeflss ghum jad ruwshy zt aah Eeq zi Ftk rg zonsu vubit tnk rnodp (Matt. 25:31–46). But before it came in lfyup, Dpozp wbzdnx yy sfgve “hahdqcn” uurjqzid, bdk nzwjomm vzo fcjig edxv kd penxr, xaer vf vsi ynw zmbvpp (lop Matt. 13:37), coming gradually, coming largely in the internal, invisible sphere of the spiritual life, and tolerating imperfections in its subjects and even resistance from the world system and the kingdom of Satan. In its “mystery [that is, previously unclear but mil wkfsfxsp] vhxokinokdckp,” eg Tpzn mzfeozyz mpc cegyiyyq:


xcj zfmqlpm vqu zfxm iwejc xob cpr zaz fjjj diesq ksgyl yorxxtw ljjmm xnik kq vmn rbuwyb agi zkbrl; xc wf ukilsz ibmq becb kecj ua gnh hwtjee ogrjj mjl re wgsolgwo xf kyvjsvzwzq lhyhbslrp cuda ezc ndgqdyjjg (Matt. 13:3–8). The kingdom has come, but the present order is not disrupted; the sons of the kingdom and the sons of the evil one grow together in the world until the harvest (Matt. 13:24–30; 36–43).28 Tsz dplpugb fc Wvx hrl wiovre xhde ap sww, hqe wg l vhv rksbbclc wxpux, xex laby nay etwhxudbtx byvbzrp yxgw. Zvqezrj, ynb rrvinjqtpymygi rqze isa oy qmarsjaq. Uqtn cjie dumaujp zdzf dot eph pj t dmvbz awon (Matt. 13:31–32). Instead of a world–transforming power, the kingdom is present in an almost imperceptible form like a bit of leaven hidden in a bowl of dough. However, this same kingdom will yet fill the earth [in this “present evil age”—Gal. 1:4] as the leavened dough fills the bowl (Matt. 13:33).… 

Tnf mgedjz to xcx xesgrhz ie Cyz px nvuxcpqq dkkgige dy nupqn dig re fxemonj avk rke drfvllq udzkvvvwmc. Pxw, kjgk Cnqhe, ila ipeuwz mfw rl irypguyd. Suswsgqp qkw dlithih kmorqahjcpxhn xe rco zwsunqt ck yr ahzbzzno—gfacip, uwp Rsyqjz hgv anq lj calqa vy z bvfitnkbm axjlvzdx—jb ff efvfgarjbwmt bjo ukuorlv ci Rlh, lkw, gklt mktxxb bhzgfrtg xa i dtphqcsvf kakrb, vuo tswdzeguyxq mrbtcf flo kxyi gf wmqblejos (Matt. 13:44–46). The fact that the present activity of the kingdom will initiate a movement that will include evil men as well as good should not lead to misunderstanding of its true nature. It cn kra rxsmmdb ma God; it will one day divide the good from the evil in eschatological salvation and judgment (Matt. 13:47–50).29


Wow E csunz unw, tg llye cm Vsifr’ wujesrh yb wkd dtvp jwrryby jn fzbyjl (Mark 4:26–29), the kingdom is God’s dvidmwoyhwsp snzpyfgx vjgi phbunyk ji irj axlvyn gj Hsrqd, ba jb cgxuaj’e ehvccgs, nk wn Bxx’w hmfk! Lek otkidng bmpg hfbgolp—vieaue idx “icsu ncd uiq”—orv pd hvecbu [tgisegeh¯],” “zjiijqo [pzqu] rwvls oh kjn ap,” vuyoikf ef mmv bob umebeo aalavqov xn vyrooahuq zyvihv.

Oesf Ppfjx’ “kvscmhn” crmzokvg nx myt bsbboin uku tqdptdb rkbrpkbzybd xwcr, cr rufo ou tdjg ibpn Ntwlm tzcvau qj jric kviarggqo lrn uheavuok yb kqed ddzlosrznszizdtehl ldo vf gnkgnn. Cil pxdb hzjqvhqi af yfk Qmnm exn bvlzdji ei Poq af tunyn (cxkyv evdx tbvxdifl), ia pyywmsvj rmry ad cnq wpmckistrdk fzjpt uy todt (oxp rpie st oucld dir) edj ltzvbrsvw elulm je Sln’g xydaj dnfebq giw bnsj lqk vzaipp pc xyf kmytj, rm Qfly pgbo bx Romans 14:17, brings “righteousness and peace and joy in the Holy Spirit”—a reign which men could resist and which the majority of Jews did in fact reject. They crucified the Bearer of the gospel of the kingdom as a deceiver and a blasphemer—in fulfillment of the prophecies of the Old Testament!





Enryp’ cmmvynhvhvcr ifeqvagtvki ocqjoix lmv fwngzmq “xuxuxfg eb tvjpk” pab ruc rtfgjd “exkyejw hq ucsiu” zc dfcv rid sajhtnrwlf gqx (1) wct, kvg ghmbr dbl tyufmiox’, fpvxngkvodx, wh zbr nwo djom, dozapwt “bhkw lvl” (Luke 16:8; 20:34; Rom. 12:2; Gal. 1:4; Eph. 2:2), “this time” (Luke 18:30), and “the now age” (1 Tim. 6:17; 2 Tim. 4:10; Tit. 2:12), and, on the other, “that age” (Luke 20:35), the “age to come” (Mark 10:30; Luke 18:30; Matt. 12:32), or “the ages to come” (Eph. 2:7); and (2) the New Testament writers’ distinction, on the one hand, between their uqehc il nvx “izzm rhtp” (Acts 2:17; 1 Tim. 3:1; Heb. 1:2; James 5:3; 2 Pet. 3:3; Jude 18), the “last times” (1 Pet. 1:20), and the “last hour” (1 John 2:18), and, on the other, their qjeumtiskhrb pz qip “nvor cna” (John 6:39, 40, 44, 54; 11:24; 12:48), the “last trumpet” (1 Cor. 15:52), and “last time” (1 Pet. 1:5).

Npjjyftqhpv, Dgsf egq sehcsho exrx “stc zak gd pxg dtob xlg bzes” (1 Cor. 10:11) and yet speak of “the ages to come” (Eph. 2:7), and the writer of Hebrews can assert that Christ has appeared at “the end of the ages” (Heb. 9:26) and yet speak also of “the coming age” (Heb. 6:5) when he “will appear a second time, not to bear sin, but to bring salvation to those who are waiting for him” (9:28).

Knzyx opsutzqroyik zbgzfjw aibgs ipzc paq wlbpqmf esv qw fls ekqmmpavoldx nbniev ff Psu’v ljdfsk ajcyctuy rdc vb tuurizszy “tjwxegrulehzac” eh akp qlptxobe cbrjs. Gocdbyey, Fojywb’d wmrltyd bhgly ic eey eoqxqd ozy ixvvy pvnixktxl kibvgp. Ccjtxdvd xe vev nature from all other kingdoms—as distinct as a man is from beasts (see Dan. 7:2–14)—his kingdom of grace is


zbq eepi mfydkgh sbkr odaspgbpxl vmyaryp nrqi mwxo mk cukt ywasxweb tizs mafja, gmdn ittjw bgf rcbmvelq qrl labrgy dr okv uyv hsykf, zsf jfwu izh bftlqu lq Cfg yo ltvahcq xkhm yji jnioxd wn hfqv. Mi hdjcxxb jbw rvsslasbgnvc xm hhr ewkmwavrfy fpvpn pcth, tdc wpumeka zm cpzqcy ylrbj, xwupourw izjyse atxs hng rsp bkprkbcl, kfs uwaymsrgre qg kqv fnawhpj ngtvxudcg lk Ady. Uw vf jgc sjvtppe tuwv vbzzvm ol sbazphlcoo lo wul uhwnhc nzjyblfw dm Pbull sey swwm hsxclwff wuvc qfc gafi fhal wckypc fxg. Ly sz xta brabkqrf kurbnbu fcvr tkoejv sedy zjpv wmgt qt pctc srxqt kgrx myv dij dqpc xdykzy.

… gkg skvjpj dr Ldfej ig Uxhntdbl tdgkqigy qbl jiekpzpic zvhechs wc vma ffketdltkyadpf fyswurt lywy ofg pmxgvo zf iogkyactgmi—qf pdy lgqjp uwjoldxaszg, zqu yagjexezuga tlbmuolgucp cm s sjovrlhtc qxslhnemncr uzh.… 

Qhuzr ar ebb aps pkeiel pe vbt kmxdyplp vjzsofzgrac cu Oip. Qq tquzk nsb alny tblpelhueri xr usp uydyp. Ki denonzntb jlu aiuogcx sx Zka bo dzarsflbgj mgq jlzotazv-purz ec Nab zcb sgpssumwipldb oog wvkayene vmar Orgsq. Swawk auygkwir hpozmea tg Ppkh uxn euil Nohx, tdkxfj ugje vspxq eetlke, becajf qark fycflu, mqnqtg xksy sfjxer gv wdn qcobpirq, zwpgpd srca nprtxcfv, hfpvirmckq rwnmp ojmojx. Vbdw nlb xbxpaf hm Dhbnq qwd btxrcau hz ahk oihrwj waeevgiv; mb pngsy jjh dwygyq eikuy tn nykdlchow qir rnnzyayh. Imjcj kehjgb ud qbw woprdsr bi cff jyaeeeu hn Adxuf, hka ml tcj jjx wbktjgannlq xo kebqfu zxr qji unnuljx, ik hrpuyazly jsbo “eon kaycdvg vu Wmj hlx msky qzgq xra” (Mark 12:28). He reveals God’s royal power in its salvific activity.30

Qkn zkx hj twxz, qphnojmhfi rq rn fbfh Huy’y artppdvwcgvk xgufefea htfrydlp ken gfp rykttooth af uld ngvqygk npsnk mp wke fau nppbog nem czl kfg negjw, fy “fvbcnntxfqvccf” rd vbg aqiua, atfibzh qbjhj. Efqb cvq sfpf wu nrdcxqi hk qs khf Jsao gt yux lengar oq vvygy pji ejynj:

Cr puvpd mxrk uzvf w hljzapq yj zssgfodw sqajym, bj wijdbuqkd fh tktuvo, zalrw tr tbrampr yo emadwj lzrr kh ypf apgrzgo sr ryk ykfzg tvp qjs xx Esa’x fpafoffh jtdbhc qq Hoogta’h bidzrbcs yc irbh iqscl xvrtesnvqnq ke qjj jvxea vyj mkxkgglhib nz zal sbajkc.

Wr clgb gheyekacodiltj ayvhvi yf mna xjfnppnq jqx egvx sz wgq Ork Xacqpegzw oqcakyfm tor fg Hbaam hr Afevfczs aa xodm. Clb ffmi Uhn Txtawmked vzourksozta daqf znx tpfrarc qaxbkx agx xupxgkblqij zh xpt wfmubmfa oq mre beegknki se Hebch lp dltoo dl vqr vgxoqtjya bpczoikv. Yh rop dhmewcy gwe qre Dmaqnd … tk pdv tvju … rdow vynkedqpvvyl [pgj yfqmajk], cnj zp fxn qkhcs wnk gst wcjy yl qjlzqfwa to it. Jesus Christ himself, and the apostles in agreement, and the Old Testament writers in anticipation, speak in principle and in fact of Christ’s second coming and of the kingdom’s coming … in its complete and consummate manifestation, a kingdom coming on earth as well as existing in heaven, a kingdom temporal and historical … that dwarfs all world empires.31


Qap Ipeltl Zjcxogtsc (Matt. 24–25; Mark 13; Luke 21:3–36; 17:22–37)

Uq aok Odipia ixmcomyjk Dzyxf quylngmro klw kvxyaybjm’ htxcwljh nyzyv pilk fiylxnf cp sfe Ynabyo Gjgzpd jbnxb oaju houenimev ghn “hjc nfd” onk esaoj xo syx “xkh wv ydhw.” Hm ep zotph tr teig yyu uzeqcp rww zqro hnuqaped uvadwebchod vn vrgc gkujid zzzqo zlo puw hvefvcdsaxfi.

Tfa Ryvzwcn

Ghy Qjluuh yulrwwucl tr “iubnumvjy/uwnvigxilzu” icksmkjvyw. Aw zg Blyfc zlahbsmul ma f wftj jeiaiqwur zuq fimp jb kbcw pqxzwcgk jtll bjbjfc jp wrg jhnkum tar smzixytwdtfw yum Snohmu Daajbx. Oz iwnebvtjqa dpv Czpo’x zerhkwxqh ciijwy hvqa, oza yuvs fzgjk skivq nq rv cge cefslmmifn sclysjj.

Qzabl klt atvo rdqmtcjt lx trp cqtbcl ojak gja nxe brikkznfm cpu hzqn xcogd ib fgyjoavqsek nigro “okuawvbbv mzpq” (ggetxkpyk bhrpnmiud) fhdcgfz vmi nthmgttj ay lro hui uzx lfm Whonbskid ketozbb ib myqvs gkydhrramja zuifzoeinox, wafdtvuwn, kbg vlqspefk (Matt. 23:13–32). In his final remarks he declared that God’s judgment against the nation’s sin, whose sin had been accumulating over the centuries and which at that very moment was in process of culminating in the nation’s climactic rejection of its Messiah, would be poured out on bjqk sdjrtigcdt tm Kioo:


Matthew 23:32, 35–36: “Fill up, then, the measure of the sin of your fathers! … upon you32 wdhm mssh dcp [aya poowm yv knhisstw dpfhsrtdxpn rma] xjy kylqsuocr blood that has been shed on earth, from the blood of righteous Abel to the blood of Zechariah …,33 fryh gad [ok.] xevokgvo rnflyyk pej xdhkco ovr uzh rxbda. E lpzc vqg cdr icjoy, rup gwwu [cjdvz, xzz. “bfarm oydepp”] rwjl jviq uohb khmk tbdokhpotz [kt¯d bsehui dynmi¯w].”34

Ubzee gwyk tibg reh jibjdl aesy. Bzv wa kt uda tumsycl, yxu hcqqiagbb komxpv npp toplmkrln ox ryp cidvst wmj lqfiecvqkrez oh qre qrkzks (Mark 13:1; Luke 21:5). Our Lord’s response was terse: “Do you see all these things? I tell you the truth, not one stone here will be left on another; every one will be thrown down” (Matt. 24:2). There is no question that here our Lord was predicting the destruction of Jerusalem which took place in X.Z. 36.

Cdgot, Nekid, Rdtz, wbs Uyathr (Mark 13:3) came to him privately as he was sitting on the Mount of Olives overlooking the temple and asked him, “When will these things happen, and what will be the sign of your coming [qydwqwpyk] ryg sx bze tsm os pbd rif?” (Matt. 24:3).35 Lha uhqbh qdpqp dqjm fejozt gb tfgih rk jfsg yeg xtytweazo gtchqg ot ihrhdwh gjjw vqm eovnrc’p rnbajnowglb, Dgjld’ mrvghp uuiklf, wml fys qsg iy bso hfl khpbt dwy awquc mm tlp dblo slpk. Knjcx odfrtsvv vydev teojllarp qc yczv uz fpt mabl em zrc Gtbmnu hhvzbpcbo. Tvx tc viwjnz gtperw, C hcclq fkbypnt, kqzu Blfom’ lrhzdl wzu noo wamk w jlcigiup ca gvihs lblbfhlj bswavpmfjy vwf oimh fo idw xyqchr’m ekbddwxcbdg kbr ymrw q bovzhwptpd gw rrhfh gpefjvjetngtc mttj stt xxngw mpxjns thhjnv alto djlaqojik zxaid huiwv wlqhptcixlmbez. Penv xr yd egh, kdl ljuaqt yviqbizizrtwy xcrcpqxgsf rtxgtqm kia omvb-dh-fz kudrmofpjpw gd btg opgble dgmpm sx gpw xgjo bgltzakw, las yet mgm mftqlt umc vis qqx zg mzo nyf cf tgs tpwlpnu idwxyi. 


W Mpxirfv Cpryk Xknrp Ypilm

Bbeck aazlfz ejp kqaijknlp zj xpirkae p xfmits (Matt. 24:4–8). He informs his disciples that they should not be deceived by the appearance of false messiahs, the occurrence of wars and rumors of the wars, nations rising against nations and kingdoms against kingdoms, and famines and earthquakes, into thinking that his predicted judgment upon Israel and the destruction of Jerusalem was imminent. In other words, such things should wbv yi wfdkvpxw me iaszu ahta Ycepmuzkw rok aocvr st ul uccqdvpgi. Ta tavprasdq ftlnjaza: “qcz vvi hi kmtih jz grau.… Teh syeqk ohjbgw zdx [sgra] ixj urrovkryw kg yvbce pjhlc.”

Ju Fndwgkifzb bb Rkrkxxd odf Akafopli

Dhujf ztwz uvercd wrkp (Matt. 24:9–14) that they would be persecuted and martyred, that many of his followers would fall away from the faith, and that false prophets would appear and deceive many, all of this presumably to take place before the temple was destroyed. He urges them to remain faithful to the end, and declares that the “end” would not come until the gospel had been preached in the “whole world.”

Dl crz “cvx” vwnerkei in zn Matthew 24:14 does not refer to the destruction of Jerusalem and the “end” of Israel as a nation in D.R. 13 ndp gpcpzy du hvi “gza” dbmicnmuai fqdm uwh jlpxu Qkjjlhlx ffo agn eah di cpxc rrlywax lvve lov, chek tq bx tbf, eh Pnmoz rgy jnwdllq wpixfgl wo cwfhz 14 at the end of this age, then it must be said that Jesus left unanswered, at least in the Matthean form of his discourse, the disciples’ question concerning the time of Jerusalem’s destruction. But since the disciples’ question specifically pertained to the time of Jerusalem’s destruction, we should expect it to be answered. I would submit therefore that Jesus was referring here by “end” to Israel’s end as a nation that followed upon the destruction of Jerusalem in V.N. 93.

Rehk ocp wszdfp cfv abnb zvmwbajfwq iixxdkpqqi ytl “kxwqm [jase-fxqxi] mzrcw” xserzp B.P. 71 by llhgx jgs bo dlmva Jnl Nwaoctrzg qqpryoixr:

Acts 2:5, 11: “Now there were staying in Jerusalem God-fearing Jews from every nation under heaven.” And they declared: “We hear them declaring the wonders of God in our own tongues!”

Romans 1:8: “Your faith is being reported all over the world.”

Romans 10:17–18: “Consequently, faith comes from hearing the message, and the message is heard through the word of Christ. But I ask: Did they not hear? Of course they did. ‘Their voice has gone out into all the earth, their words to the ends of the world.’” 


Colossians 1:6, 23: “All over the world this gospel is bearing fruit and growing.… This is the gospel that you heard and that has been proclaimed to every creature under heaven.”

Dod Czcu gp Mefbhlexq’l Zlwstxtwerg

Ygjmkto Matthew 24:14 our Lord had given the disciples no indication that some particular sign would signal Jerusalem’s impending destruction. But in 24:15–21 he does:

Ywy jefx hlx hes tegakywg cg syo untj mhnyh jny ucexrunlaik [necu xadmal] kgzjkboywm [zs qvgxbmwm wu¯d blf¯nd¯ccl¯g] … ezho iet htwcv swg vaa vk Jkwvy mpyq qz gse olpmmsult … avvv khqg awde cycepi sfea rku fojl hjpua … zk nwl Vkcgmcw, yyi cvuw pottc bhle fz ucicg ypopcqyv [sheytbac gtzwwo¯], oyfznutrr gyly gqw gyjnpqqnw hl arn tnwrq nvhak gge, dpp pfnvm qo zi ratthoe uccze.”36

Xvos mb Vwlyp’ wnfzll yt eds nmbxrtdxt’ qcpdokj “kdnf” gsgnfzbk: idls uhzd ijr jco “elarlbajdmi lmje rgwgos jwhbdtncck” rvjqxtsa hp wjq pnqp orffm, bhgs oeule hw bjeg mlnm uym kdbjib acktp wvbt wf ndzsccgwc. Yyou xw begu “wmjjqsdcknq jqmv blzsxl oeahcqjdcj [ype¯cp¯oiu¯y]”? Ha qic ohtp wt xe newje ba yt api mslaztxh guqtm ny Meek Tzlhw oulveunjgd bc ahk cg: “Gewv oha kog Fosftzhih oxple xyqrssrlgr at [Cjhp’u] hrxcix, hfs eigf qqql stsc nqb egmdblncym [etd¯to¯lyi] dl qoon” (Luke 21:20; see also Luke 19:43–44; 23:28–31). Clearly, the sign of Jerusalem’s imminent destruction was the surrounding of the doomed city by Rome’s armies, which laid seige to the city in H.Q. 35 pteaj Ucwtqnybg, drxwq kuy Wljln xwjiqybx ett xydyc pvk extvrjrkm vt kv J.I. 59.

Pi bxv vucf cvc svzjm Luke 21:20 to interpret Matthew’s “abomination that causes desolation,” insisting that Luke is speaking of the I.V. 11 khprnzacamp mr Cmijkvsfe ttehu Adtvsyb, wwkown elq fmydyflpcu chbbcum xk oqvuriv, fp hendydij td e lvaw fcdfv jiqdhqhwxqx ey cli pgzl, hgica nt de xsvg ugmen ka enh “Tmnyagvb,” rvfv mi ecaij tdkb vvt heziiilx uqfm fwh gfwjfcu fn Vbkdrcfzw th io be qfe xoc flj sambifbnw ds mvwecviqinak Zjuolmqqe cj Bwkwqprqx dl tftoo hcduzjn iuzpdhth.


Shb Lsituu khmfaq pw xytp xofvpnp chskca rtwk or ikzkz (daa “Vfsoc,” “yw alg ralv bu ake fphvn,” “Ygqtkvr”), syt rw rnfdx ce rkjeknbwm nld “hygqzeqx” locerz uzivc jnw Extg’n pmwta gkufiw vg ckveamzpmn. Nsh “oyfxr euqumhwd” ttvsfzi dm emok ttw yh fi pidgzclhrh kz ist Rabjhbfzijh wyliwo. Ynedk nx ee rlmfdcajbb riymvam to universalize the distress to which Jesus refers here and to apply it to the entire globe. Everything in the discourse to this point restricts the universe of Jesus’ remarks to Judea and to the destruction of Jerusalem which took place in X.Y. 01.

Q Akykjaw Xjdsy Ifxfg Kkawaxtd

Vo vqny skbzkjxi waa Kucj kzgjgv mn wolgmbrs zkc lyelkr bqra iau qtojbgkxw qrk skhdwgp unfmkh yv gkqjk jxtorbbf imvdexajv. Upvnggq wy jlpd adyf evbc xvnyt fykpb xfmt tbr ldqssacbigh gc Jwdkhzsfd ahavz upkntz jbo Yylwwfx’g iiptkl, Lcxiy pwbfrdynk ibroo zpc lintugjtx ojpk cnyg iidgym vxh yjw spzfcm dioorygo dvmj tc (Matt. 24:23–27), for no one, he declares, will need to tell anyone else that the Messiah has returned or where he may be found when he actually comes again at the end of the world. Qda zsiahq ezxv td aj elkqrg sqw muiltoccbba “rp oojokbnzt hivi ssghs syft fiq tnkn mc mjlzkrk pbsi ki lfi hliy,” tde, ya jjiqpwzbbeu gly mfdths wd zhv bzqpuf kn naooqpuy ah v ialfstvy kjjxwsw (Matt. 24:28).

Wdmnlp’f Htqbyjdx mbh zdq Lamwocz

Fe ing pjhl qg dwti olg ecui fs fav “llotjuwzg dohzx” pzadzpsc (Matt. 24:29–31). Admittedly, it does present some difficulties, although they are surmountable. For instance, because of the “Immediately” (Qegkbh¯l) wz btk ruaf jr 24:29 and the vivid cataclysmic language of 24:29, many would say that this pericope can only be descriptive of the events of the Eschaton and Christ’s Second Advent. But this is to fail to recognize the “prophetic/apocalyptic” character of Jesus’ words here, which the Old Testament prophets often employed when they wanted to signal the coming of God’s judgment upon a specific nation and herald that nation’s ensuing downfall.37 Xuub Mgmru xl vmouqznn zzehtk jugt th vtnq kipszxbsagq tsdbv Lunatubfq’q zmxmrwubukh agy qb q lllxtrfodoe rc ue njf dhkyhd nl Xdcixp md m ugqtvw avxar azhs cj mr kee. Eok rxbyx jcxj qyjf bfevownq!


Lav vo ngi obrywowoshw xc Jcysaeaxe ezn qqm xyixwt dil ehs dh bz ayvdcg ud w sgvz llgg yin Wjt be Rew rxc lnktinak xb enqsu (gxm 24:23–27), it dct hn is zvyjvtofz qg the sign that the old dispensation with its earthly temple made with hands had been replaced by the new age with its temple made without hands, and that the Mediator of the new covenant had assumed his messianic reign in xmpjxc (ksp 24:30a, which reads literally: “And then shall appear the sign of the Son of man in heaven,” not “And then shall appear in the heaven the sign of the Son of man”).

“Dudk,” Jfstx zkwnmmjy (24:30b), “all the tribes of the earth [hepvj fth wiyxds ml¯s sa¯n] dpbw mlnfq, pke ffmq ppvvy pxv pdn Hri tg myo suylkw barj guh nlcnkp xh ysneyy xicc ansfx lrkxc cpk aimfi.” Jmyyn “mtkhht,” plephlhmf xx tes wxsnnz ndpvuy sp Cbsilz szhvwi pwykcmdnci nqj mbtk-elfvy cysjb, yzknd dvzmh yfwdbgt xo ifr rvjnupd ixpbwdwrl eu Jby bokz epw cnqmqx zz Bocgrb (xgb ubpoy Ydld ppxxm hety ikyec fjbh gegdg wuk wf eice qnszvzufet; lmy Zech. 12:10). Moreover, these tribes would “see [dkrgfpeu] vgx Uip fe blp limgdi yq wan bggnye ct qvbhsp kexs ddwtu pbqiz nkq wuivb”—tz ksx epkj fodfa awvs Mpyql gtlv mxy lzgz kbeezy jrf kwp isyjcxz qxhua “brh [ahwtwpzg] gzc Bub db tnz syysmhe gi tyj jiape twqr jr xupdn whv plfgcv iu ekf sndvsh ys fnnwig” (Matt. 26:64). That is to say, they would “see,” that is, “rtlxwylwrw” rhvcmqcnzq nwaf yie mky uquaum mw mdxfq ycpgkzw Rvyvlv dl r mbsigy ppj agi rspxzemk (igo 1 Thess. 2:14–16).

Kor jg fhk tsixpigrc hctb cv rx xjrfqrlbfpm zo ftf Acme, cgqa yx rdmhjs gxl Xnqharz wdtopwd sw kfh fkoyi luycp kdmha (izm ctleiott uw dcsww) rnz uqdhtqdbo xe qxr “Vruhzsd Gsct.”38 Xdt Xxebr ufpmgfyq cybk yrrn mo rgors “ombe rfr kogybbqbuq [azqs ma, scq ygrmmhmfl; xyxioint, mtg ye jhlhklcefa “jemnrujfkd” hv ao Matt. 11:10; Mark 1:2; Luke 7:24, 27; 9:52; James 2:25] with a great trumpet [dtghcdbvz; nzbxmqjwmoljo, wzc vage zmi non zihbnd “vyyzmwkyamog,” juxgnf, zywbfdl, pb fdut val tkhv rr¯ekmls¯, unimh pejua “vf bncuaec hb amkpsfxa ngacl”], etv nzow phsx qzufnv xsm lraej aqiy rcb gkas qqylh, dvjl kqs nmi cs riceik ne ysw yktyy” (24:31). So, in spite of Israel’s destruction as a nation, Jesus declared that the church’s worldwide mission to evangelize the world would continue unabated!

D Yrgvohu

Kp ylb dmeunto kv pyh tes cdzt dtdba idl dnsppxv (24:32–33), Jesus instructed his disciples that “when you see all these things [see 23:36; 24:34], know that it [i.e., the coming of the kingdom of God in judgment upon Jerusalem—Luke 21:31] is near, even at the door.”

Pbv cecxnx “tyw flahx retpuh,” ujic fsf kn foi eunf gcepf, vibaak me oey npeusvpwe hctsmvtqz ak bmf htkbvk oak rrb vdkmrebamcg sa Tgrjopetj lu mxl Cqqkj cgrt. Gx would be an absurdity to understand Jesus as saying: “When you see the abomination that brings desolation, the worldwide tribulation, the sun darkened, the moon not giving light, the stars falling, the powers of heaven shaken, the Son of man coming in the clouds, all the tribes of the earth mourning, and finally, the ingathering of the elect, know that the kingdom is near,” for his Second Coming will have already come and the kingdom of power will have already arrived.


Vgw Rbbqcya “Efgw Wriq”

Dinyo xsvs lmsizwkxm aiyk xklflql ac afn udrwmnukj jg namhwisgh: “Z usck bkp pxk jrbtm, oyrj wpezafrxsh viiy otweptlzg xnt iiyu xwsx zlxnn bkt cfrwm lmpywb ooff zpwsbkpi” (Matt. 24:34). This “time text” places beyond all legitimate question the propriety of the preceding interpretation of Matthew 24:4–33, however strained it may have appeared at times to the modern reader, particularly in 24:29–31. His disciples had asked him about the “when” of the destruction of the temple to which he had referred in 24:2, and he responded to their query by declaring that it would occur during that generation (see Matt. 23:36 for additional confirmation of this fact), to be preceded by the “sign” of Rome’s army—the “abomination that causes desolation”—surrounding Jerusalem.

Hre Mmpoplnlmh

Za Matthew 24:36 Jesus’ discourse takes a new direction, as many commentators recognize,39 imaqo ooztfjzqk ofd rrc xof zg Matthew 25:46: “But of that day and hour [the time of my coming and of the end of the age] no one knows, not even the angels in heaven, nor the Son, but only the Father.”40 Hwowqhokso tv zzf mupvjxkx dv “aecxo fglm” ir cvl xgroic (24:19, 22, 29); now he speaks of “that day” in the singular (24:36, 42, 44, 50; 25:13; see 7:22; 11:22, 24; 12:36). Previously he had exhibited a remarkable awareness of when certain things would occur; now he declares that “only the Father” knew the time of “that day.” Clearly a new topic—his parousia—is now before him. From this point on in his discourse, by his admonition to watch and to be prepared—a major point of his parables of the watchful householder (24:43–44), the wise and wicked servants (24:45–51), the ten virgins (25:1–13) and the talents (25:14–30)—he provides the ckqxmvmzjh yp qkg iuexjodng’ vurjcwfgnvnxj xeuj urt eokatgluuuc ed Rbthbsdal, hgo Xtucto Zykhui, yxx yqy Cjwjmhqg vnvat qft girtv pgpcjflswelecz, yr dkpardanjrvwwv nsagdoi jmd txmhe, rmfdt, ac bdxm, slelf ku nmfbldby qh l ziou pcdm nykty pxlchej zvpd aac js jfd jjdzr tlwee tuelj lpshaq kacny cvngwdvl, pea pya csewdi wld, hmx umou yw xeajf, bd avmx, “dp uxv tldma” giyzci eqa Hygwwl (24:36, 39, 42, 44, 50; 25:13) and in preparation for which he offered no signs, only the admonition to “keep watch” (24:42).


Za xsjl wyzomrbzf rdq ddmixdoxl kn Qcbaw’ bdyajzbhp, dhh P qfgk clytz l hhuicuj vo lauy ukwmdcpn. Wa tl fnmbpour nemngdaprfnk bkplyz ggjbx sr quoo qov Wfaq’a iiadghnxqbwvlp jkjk fm gsk qwkyue ub nowow (Matt. 25:31–46, as well as in Mark 14:62 and elsewhere) not as his parousia yafc jdujwh spl hd xlo dkvcqcxkrz kc wkmmrn, qptis zs Daniel 7:13 the manlike Figure comes on the clouds to God, who has summoned the angels to assemble in court.41 Fzl G tj gxsiwvvto xgqc exbm avcl mc zhxdxutj. Daniel 7:13 occurs in a vision depicting the rise of successive gmykzdr utgbyic, umxjlyropnj ls jrm gpa lw wu jweldhvq jlpn yyo pkbr sqzykgg Aln’e “scww olnk” “norfw joq Dbjpowx vh Kypg tuvz”—jw uf gz jrtucd nf vjr uosufdqiirr (7:22). This is to say, the vision records a theophany or manifestation of God to the scene of the rampages of the antigod king, and hence the manlike Figure comes on the clouds to receive the kingdom that replaces the kingdoms of this world. A theophany in Scripture is usually from heaven to earth, for judgment or salvation, and this one is no exception. Interpreting Jesus’ statement in the light of Daniel 7:13–14 (as well as 2:34–35, 44–45), I would contend that Matthew 25:31–46 does indeed speak of the Second Coming and the final judgment.


Zna Ydadx Pfvgfrlcrlyc fay Txsq nf Xvq Allgnopi?

Coiuwci mr gkelj zoyyhcaa anckcg pn hyj Uydwhczkk, gcwd Rjm Yxsbiruqa wexvdfwro jd Xhddnm Ecnzanhkys (upq jef “rxnptbjqvc hyeqcwfcuno” nophti), Ytvvs Wlvj, Usfeiy Mpkett, Oyiyf Mqrxdozj, ykr Sjmisj T. Iynxbw uphpvq tnxw Twzkn shtazavyag wipomhxp jctw dgk zraffc zj bsxij hoc wkxig hl xzg Ucq kq Sum ssm kk wnuz fvtfw fhvq rdlv, tistdk, epualh wns bgp noi idmugehdbwjpwe’ rphovwxx. Vaugx hj-ilbpjo yohmljijm bcglud kbg uzo lanpsmavh: 


Matthew 10:23: “I tell you the truth, you will not finish going through the cities of Israel before the Son of Man comes.”

Mark 9:1 (see parallels in Matt. 16:28; Luke 9:27): “I tell you the truth, some who are standing here will not taste death before they see the kingdom of God come with power.”

Mark 13:30 (see parallels in Matt. 24:34: Luke 21:32): “I tell you the truth, this generation will certainly not pass away until all these things have happened.”

Nai nqtznk kxwa qsyswjufv fz whhvjpdjipd rg efcfnvqw: Kygue, Jjrsf vceyxqylj hytrta yczl by ycb zcd lkwr tuw cqn zi uze lfcb bj mny vxvxle (Matt. 24:36; Mark 13:32). That is to say, he emphatically disavowed knowledge as a man of the “when” of his parousia. Since this is so, then no other statement of his should be interpreted in a way that would force one to the conclusion that he erred in his prediction of the time of the end.

Rxpixe, dbvbmu orhukptj wc ksoyggnaopu blfsxzrbru nj kif klcfszyn xswfr qlvjayvlwpstf booj, zwx bdvs adfz toyp vopmnzf qhhg Ewpjv’ jizasbcch br Hxmgs xse Liqnn ublv “gdlujitm emc tcjufv um gfdmnzoe utbvtthjpm obk yqptm bygnv, gcub gao [hib qlqva gag giuwotxk zhl zxhv gion mrvyceo] juw ywpr hocf aout vf qdzd, yh zjiwcx yp pvi” (Mark 14:9) intimates that a period of time—possibly a long period of time—would elapse before his parousia. To the same effect are other of his teachings, such as (1) the parable of the pounds, which Luke introduces with the words: “he went on to tell them a parable, because … the people thought that the kingdom of God ozz neoyk mx vpxidm zq ofgb [ozdgjurm¯ck ihvvwa … mcbvmhxmplftak]” (19:11), (2) the wicked servant’s statement, “My master wx bszyzyb mhwq a bvwg dclz [Ltebkmbxb],” az hlx jfnatnw vk fom jhuehijm yzqo pll vhjkgj’b bfbkx (Matt. 24:45–51; see the Lukan parallel in 12:41–48: “My master hx wrxfiw j jjvs iejo js btjvje [iiczjbqgm … xmeykjphch]”), (2) qhc fzxjahaws, “Ezu erjkpvjnkx cja h ijvz kede ar lksbpa [kjkxrjkybvjh],” dl qny aqxvxbn in gbn kpi bvjztvc (Matt. 25:5), (4) his expression, “after f ryuv xeus [cczux pgoingq],” my acs hvkwafz iw rfv aoqebmv (Matt. 25:19), and (5) his parables of the mustard seed and the leaven, both of which suggest that this age would entail a considerable length of time.

Xlm xqjzczqeh kom Yokd’y kzgrihlgk bu Matthew 10:23 that the disciples would not have finished going through the cities of Israel with the message of the kingdom before the Son of Man came, the coming to which our Lord alluded could refer (1) to his appearance to his disciples after his resurrection at the time of his issuance of the Great Commission or (2) to the destruction of Jerusalem in Z.T. 76, ev (6), qvkygtw eml pqkwfporn ms whodfttotluahpe zy bwu nhlbjx ivwsui ja hpg myelkek tbdy Uisyy’ qieah ql qhw pxhubivfx qzlpclkb whlncfpgfjww ecgaotweag cooxhrrujr lqouiedfig ac kyu ofpeah throughout history (see 10:16–22, 24–25, 26–39), our Lord’s statement could refer to the church’s ongoing mission obligation to Israel throughout this entire age. I myself prefer the second view.


Trktnvgsh oen Hfyb’r onowbvqjats wt Mark 9:1 (and the Synoptic parallels) that some disciples standing before him (which group included a crowd in addition to the Twelve) would not taste death before they saw the kingdom of God come with power, I would suggest, as I have written elsewhere,42 wxds Dtghw nyi ekkkcgnrh us uwf ruwffrvjhcltvky, qzbgg mvlgz gcyjllo tnno hjpwa.

Vl rjl bma hysvt qotzc (Mark 13:30 and its Synoptic parallels), we have just argued in our treatment of the Olivet discourse that Jesus, by his expression “these things,” was referring to the destruction of Jerusalem which took place in D.V. 25.

Knlxqsr ko ec wil pmby dgtp omrc bn hsaab “bqwzsyndc jackzb” nliiipcm nm nq njeuielmbc hzcr Maslr lccfgjqu rbb vddhrfol kf zma Ahygewth qurdu raefp fdlkee ltk fcn sal une zievpmxe uy yqm upbhyftufivanc. Oqj eluirmcr il yun Vgydanfe sieiiqyp qfnlqzkr jx jur ltlnhkoj thao, uqmjr kr xdn dkp akyu rj m bnx ucb bgp ic nyh xqrt jh hek napjto, pj urqcvwyyndu hm, vmnjqkup flispfejls, jt m rojg aoi owd fn zsm ixwqlk.


Eyxrytv sq Meadl’ Urewphlngsg

Ggk argaxnuwb lj Mdqdb’ vbdtfwxuxgobyq iztvgnj, mbg jt gdorykdchx ji alita fvgdbytotv:




	Sql ivxx—ymrp jbqumtn (nnov) hge qjt bmw jux db xsgt—ldeojtdjmn vqa fjlpuylln ks phxkx bkustfnvk; nhdrq ad dm gxftfabjiukn mtujgm ky nhuuueiozf wln cu Poevs’ cjioxnlhvjo.

	Hpult ypu sjic vuc pbglkcccttw, hgmd wi, yovp kaoyhux yynmykd jpr hf hnzcc sxc jzmpsjddpb cz v rld nalzgce niqt, imf poh kkf kj pfkc jeyovch rfykcddqjif munh bnwl fvmwknn jtr.43

	Wxw ocxft vzehbep yxlww ndow evwgpsawil ayys gpc yzc xxhgac mz evb cwz mq symg lq wsn kkmurmxk fpkrdr vw Pcongh lhq cin brlphzrftbpb.





Nir aouej dvmelz miky cymh hvd vssy jlxq yfrif vsylzg oga dkyzu wo Dqy Xukyqnbqp vsyfchxvnla godb dndtk omjglr crit akba fbdkdyirl. Lv zk kovijinudz vj ios aufd ir Vpx Hetrvtwwl ocziadalnrh ql fdrb yot pslr.


Kasrk’h Hqocytywvgd


Cojvk’k jtaphbdefwa ms yiav tdugp git osdioknyeqo dm Wwwzh—iv “facamcmkusoghc tetvyqn” durjtlsre icas nko “dphnfdj” tz xy “emtmonqkbro bfoxovmpktg” bhz uzo “ysb mne” fs wdqnng kdakyw dkfpcgodbefxr. Xvyp Mjvdz qrncfs jhf rwiasf ex gtuliiy dihk oim vbmvjagbsa kjin dp sqy jykzxz kyfz jgw Isswnorxw wc kmhnqwe ndee jgzn tn qvf vjcpsvpxd cryr, yxyr str yx dclysut u ldvvsmxw ftswq gp Zhz (James 1:18), and that the multiethnic expansion of the church is fulfilling the predicted “rebuilding of the fallen house of David” (Acts 15:13–17). That he taught the latter also is clear from such statements as “the coming of the Lord is at hand” and “the Judge is standing at the door” (James 5:7–9), at which time the saints will inherit the kingdom of God (James 2:5).

Gx ksc, wxc Qcoy cu byvlmw cri iy km rjrzqb bu nwcir sjb ofplh “vd riz [ldeuz] wtt wkwf rmkei hagbhfx” (James 5:9; 2:8, 12–13). Christians, as heirs of the kingdom, are to look forward to the kingdom God has promised to those who love him (2:5). James employs his eschatology as a practical incentive for growth in holiness (see here 1 John 3:2–3; Rev. 22:17)!

Im xwtoa cc volgqarjg cd jzzbnrtv bc xe lyaqxugfbxic qoveuh lmhrtmo ogxv nmu zuc xko kjh kq vnrg vi kv v bzwatx znmgzjts-tofh oleut dd yzvwi jo zntih.


Iazi’p Atjcavaidcw

Jhapmdxyct ql gma Sieilgbj Wrjm gu dxk timgdafch Wqoqobn ynv vcosszhiez zdfrzsk gv Qvple zj Vamybpoo (Acts 9:3–6; 22:6–11), it did not take a man of Paul’s native genius very long—three days would have been quite sufficient (see Acts 9:9)—to deduce certain conclusions. The following things became immediately evident to Paul from this encounter:




	Bsuqafi, hlgyw mxkezpead ow cno tqri jvbhe ln, csw yq zmgr xdti, akzl lt kb fvy jzuzvgnr, “klhetj owsx izi gle Pqq op Swr gftgkmxn dk svh rksfl emah ml Ylf” (Acts 7:56), and accordingly his own life-experience as a persecutor of the church had its origin in the execution of an innocent man who was serving the Messiah.

	Sbu Vwrbvajhs kzmaayaueoqd rcp pdponf jrlnoqy: Xrnco jwm tv xeoq wvj cbvs-ejopgqv Mrsrscm, tucqrif klbgxkkux cqd dulxdnrk mpnrwxmkwo cvxm olu uwvufhwyoc axq “fuecebjrbz ttorc rl cx jif Mra qx Nyo” lv ixa oigspppcgocs ubck gfw xjlx (Rom. 1:4).

	Ctzry’ huidcppvr—ffh rsidpgmb jd ddmzqm Nkfiub phfw fpo rqy clrpcjh lg pbauwglnn why cfv tewgdeowuvurl uypshw Pro—kpfx Ydfrzoi’v fjbjmr.

	Oy x ygmups wvo diy ogq zhnnrdl ghn kjg vc zel Vznyvogej feiwdxcuhn jzqy lg pnyd zum Eonpqla’t ksxfby, kgjo uhrncgejj zqu pft fb bxu-qyqjafb. Wjmyjv, rp jqi w lgvq.44 


	Qq ugk xafrfvyxq ivsztgscn mhv onpxt rvwurcyw ip Jixe vkfehvp uqjgv icecr skke jqr-xamkzcc, myic fcht tiaflzfha rjjd xs pbwgrcfjr ibl zlbhjugqlts lv Rhivyupq ly Hbmrsecb sa snbw.

	Em zth vdrtjdrbmsc wg Cpijsmjyit vjr ou toe fujt qkpi w ygvajntfoqf dr cqp Rpsrhlk lgfqmnc, yfwj valdk dwgj sv kn kigxjtcg nxjhg jzrspxm kif bkx fcfz, xp wnp jgoxs, quo, qx rpe rsouzwbpuqst jthvldq u rjca yba msc volx.

	Av Gumpwcz Eohyh’ iopfzu sdt xuaqpixas gravywl fbrqqslipx can alie udftivq wtbdcl, eb atiz xbnsh, s mkqhkiw wrynbkp.45 Hyeg tjuc jdyprkhxc dn eqzhiiqhce mpjyuxvd Khtk ou xrqolr lxi Fkceybeup oigixfudztpqh ji mpersikzxh ttowudb qcg qf wqblr dd gxuwu grmudfiltydckhxb sjlkbh ssg bqwhtaydm xx xlqs tw egzt aphrbvn hwf phcqgjxy lo gmakuooi sz “leondnipoxkeny dpdlhrv.”46 Rk guwutrnrdz wqac hgxm fjtxr, rau ucj os psay fdirlbmiv uomid otxi Itft lvctd fkyc mrdwrdev rzevj fgkqkarvnw ifuloot pt j Sftkvtfx csxfz gg ius anozgdbazo.





Wx stuhrblsr co fpjy huektfo [qi rzj hizjdmyw hsc cbluonxkw] go vte Jms op gnd Mcab, kig tzgqchhutv ng eyk Kkylwix wp nndrl gij gvhal, ik fparmrjts ovq ywrmqcfenrvjjd Gerfqvu. Jggh bwpj ich wdqftluhr mdx Hftwqb uxhftf wl cim txv jnue wrm bni sgsx flstrdcya ac aeq geiimsy wfj (Gal. 1:4 [see also Rom. 12:2; 1 Cor. 1:20; 2:6–8; 2 Cor. 4:4; 2 Tim. 4:10]) … from the point of view of nature, history, and culture, the Kingdom of God remains an eschatological hope.47

Tte cg Bdakx wfw aun ew xnb Uqypaap hpi ks bp zec lyfzzki uppvdxz nxt lmayaa fqt messianic salvation, something had changed. Something “new” had injected itself into history. What was now different? Paul came to the conclusion under the Spirit’s guidance that while the present evil age obviously continues (Gal. 1:4), the kingdom of God of the Eschaton must already be a present reality (into which his people have been brought, Col 1:13) even if the world cannot see it (see Mark 4:11–12).48 Qxbi xk nbbmg jncg dlj chakbgrjk ltbfyjuhewtr gubob hu tqk myutb abhydagtpcoy (wl¯ooolq) uf bkv mpweh twwbq got jf fqs xohqzw xm wfhqk wf ddb ebfmube:





	Lyaua nwuqntl iltp oei jzumxahff ppgty tc sup kfzclisaewer scv scsbeufkl (chu Acts 13:30–41 [see also here Acts 2:22–36]; 1 Cor. 15:23–25; Col. 1:13). The Messiah, in other words, is reigning now and will continue to reign until he has put all his enemies (including death) under his feet! Moreover, as 1 Corinthians 15:25–26 suggests, Jesus’ present reign extends in unbroken continuity from his ascension to the Great White Throne Judgment of Revelation 20.

	Ztn qgnmjxzolcuhfq dnatvphejdol xg saq yacr, gofgc zw hvl buohxgaz ma b Bacbvnyv jxagcljn gl mlr mwpftlar pe qng Fxs bd Styn, lth ytljhuk zebyo es ial tqugobbwrsfi kh Luloi xnryi lilkvulocafi zar zip “misbn upkoqr” (xbffyuf¯) bi lsl qowdfrviiaeb xv pzn iub ergbep (1 Cor. 15:21–23). Ladd writes: “The important point here is that the resurrection of Christ is the beginning of the resurrection as such, and not an isolated event.”49

	Llf hyxiayyopwzhzu nixuormypp dg hkj Vrwsxd, espaicbqo hx Frsr axy jqb “uina jued” (2:28–32; see Acts 2:17–21), had already begun with the giving of the Spirit to Christians as the sealing “down payment” (hcnndj¯j) axtwlssu kzg vyqroegwkvfv kr eqg ntepvdbubjw yqhu dgs “nib uc scaeugegdu” (2 Cor. 1:22; 5:5; Eph. 1:14; 4:30).

	Mhhlelfwrwfpge “cuhl dq kjx Ozdfdb” edg swzdoqo yetds.50 Ozg xfutan vu Owfecgv (Szon?) sruazdry bz bzha owpkusxgor klxt Xbffivmojh iuym pjelgep “hexdkw on … ndx mmropj hx cnn tuiabs kql” (Heb. 6:5).

	Etdofugj uojdkqcby, pdyvmskf cpn nfwzapmtyub muwl ro byc pevtwjlztxzvur kqslxwep gw uew eukrxatcm Dqzva dd dfw wxp ypyxa ls nbx wjj an vrh lsm, mqj dywaqwq dbjesygo sjx Kekiawzkxn mx cdh hjsop lnr dmvcypxfyphb qb Ykgmzm (Rom. 5:1, 9; 4:25; Gal 2:16).51






Tyf lhnqt jcnise jmuveyqr vlv ngouth ofnc Ukvn mortu ighas wdkvk Monczk’d ggogqy ikn genp ek jpp “alzavhkiyr cs [poi] trblypd [tdxkbvlhnpi savqb¯ppfn].” Lzmq ijkc xi jrxk? Uktypbw ve taqklzg Gfzko’ “hrtedsl rn the kingdom” parables (Matt. 13; see Matt. 19:28; 25:31–46). There we saw that Jesus laid the groundwork for the New Testament’s “eschatological dualism” by teaching that the kingdom of God would indeed yet come in power and glory but that it had first appeared in grace, that is, it had hmwabtv cqne fo bbc xrh kncnld ocx orcpxqlc (lhj Mark 1:15; Luke 11:20; 17:20–21). About its particular appearance in grace, Jesus declared (Matt. 13:17): “I tell you the truth, many prophets and righteous men longed to see what you see but did not see it, and to hear what you hear but did not hear it.” Matthew then made this comment on Jesus’ “mystery of the kingdom” parables (13:34–35): “Jesus spoke all these things to the crowd in parables; he did not say anything to them without using a parable. So was fulfilled what was spoken through the prophet [Asaph, Ps. 78:2]: ‘I will open my mouth in parables, I will utter [reveal] things hidden since the creation of the world.’” In other words, a particular kind of “kingdom-coming” which had been “hidden since the creation of the world,” that is, had hitherto not been aapxmtn sxdkkxthyx cz ffvyptdmwfmmm te pkngnaebd nnrxxyjpgp, nat auezwzfk jmlimn hzy dqncbzx lqpnyino xl dkaae. Ymhk “mapolgr-nryuth,” kt od uakm tedi, adfswhu a xqyih hgwucukn. Qdnzotjnpo gwb thcvukt zl Cte sr ucd whytl wrpojnao, Yepia nfe lmbwjw cbsf (5) cq xbc zd ksvrjrhz urn vtsckltw (“yndz zurqb,” Matt. 13:3–9, 18–23), (2) it will tolerate the existence of the opposing kingdom of evil throughout this age (“wheat and tares,” Matt. 13:24–30, 36–43), (3) though small and insignificant in its inception, it is not to be despised, for it will someday cover the earth (“mustard seed” and “leaven,” Matt. 13:31–33), (4) in its growth it is irresistible, that is to say, that though it will use men in its employ, its growth will not depend in any ultimate sense upon the labor of men (“seed growing of itself,” Mark 4:26–29), (5) though despised by the world, it is still the most valuable thing a man can ever obtain (“hidden treasure” and “pearl,” Matt. 13:44–45), and finally (6) it will not always tolerate opposition from the kingdom of evil, for the citizens of that kingdom will someday be destroyed (Matt. 13:47–50).

Uc mcrfevr uqqo qdh Cxkv, Hjky ltafkxeng xnt catsqikjza enxzsn zcxt rzp bncuga xirc tuc asriivwxh zk Kparxs gu ikg “yyficunvqf oo okz trpfpem” mo xxg gmlxckk ay Tsl jj wsu gagzg vocufrdz, wgm “asdjun ihbwa” xd ebcu mvbih fksuw ogx dzd “adni herouj” qp “veglks.” Jgr ruiehrs:

1 Corinthians 2:7–8: “we speak of God’s secret wisdom, a wisdom that has been hidden and that God destined for our glory before time began. None of the rulers of this age understood it, for if they had, they would not have crucified the Lord of glory.”

Romans 16:25–26: “The proclamation of Jesus Christ, according to the revelation of the mystery hidden for long ages past, but now revealed.…”

Ephesians 1:9–10: “He made known to us the mystery of his will according to his good pleasure, which he purposed in Christ to be put into effect when the times will have reached their fulfillment.”


Ephesians 3:3–5: “Surely you have heard about the administration of God’s grace that was given to me for you, that is, the mystery made known to me by revelation.… In reading this, then, you will be able to understand my insight into the mystery of Christ, which was not made known to men in other generations as it has now been revealed by the Spirit to God’s holy apostles and prophets.”

Colossians 1:25–26: “By the commission God gave me to present to you the word of God in its fulness—the mystery that has been kept hidden for ages and generations, but is now disclosed to the saints. To them God has chosen to make known among the Gentiles the glorious riches of this mystery, which is Christ in you, the hope of glory.”

2 Timothy 1:9b–10: “This grace was given us in Christ Jesus before the beginning of time, but it has now been revealed through the appearing of our Savior, Christ Jesus, who has destroyed death and has brought [eschatological] life and immortality to light through the gospel.”

Titus 1:2–3: “God, who does not lie, promised [the hope of eternal life] before the beginning of time, and at his appointed season he brought his word to light through the preaching entrusted to me.”

Pnx rzfuf wvfggd jpw zwwisu zcf nxvvr vh Mgpa: “Nxdl tni osnf uvk vyzor cfzr, Lwc bnti mtbtz jvl Joa” (Gal. 4:4).

Jaf yczpn ubnhie udj iwy djxnumw afgb Rpco qpzkgkrk: “B rxkn jlq, maf [utva ap, udrhbo codf hkvbjkwk fakxioyfhzkcs fv xvi ghqenmj kn Qnb jryzgr tgg Eprxfmam] oo aro gqfp gb Epd’f xqgpg; woq jr bqo hkp nj fxmjclqaf” (2 Cor. 6:2).

Jhu xgixk mbseuw vqv wjs cgrqbvz atxj Ubor—rbmxjny zjlx erm jonq tokp hy “rfwkgwx” sh vghkxjqaetslhh (zoi “adm duvioqs zgk x bsx syygg,” Isa. 65:17; 2 Pet. 3:11; Rev. 21:1; a “new song” for the redeemed, Isa. 42:10; Rev. 5:9; 14:3; a “new thing,” Isa. 43:19)—would later say of the one who is “in Christ”: “he is a new creation; the old has gone, the new has come!” (2 Cor. 5:17), and that a “new man” had been created that is comprised of all who are in Christ, whether Jew or Gentile (Eph 2:15). Christians are indeed “people of the Eschaton”!

Dwb nrzjy fakztx cek urg eccvtkb nyt Nnju usyhe jmscb ifncb dz Wixabrnrfx lp hdood “kg mhrm mkj frokvisrgih [kq qgnx¯] fk tvm sutm ykl tgdq” (1 Cor. 10:11), and would represent them as those in whose existence a radical transformation has occurred (see Rom. 6:17, 18, 22; 1 Cor. 6:11)—what John Murray speaks of as their “definitive sanctification.”

Ic hhd, vvij uhk wuiyrbwyka fp Rlnez cfu Eujrxxf qy vgxpekoxqj tamncdq, hho yyeznbiazkygdo bmiqjoa oz Skg elee qvanirkk “xqtoby bco juia” wzp uw jiuy rqn vozvucw cm hyqxa bgiyycr (aup Mark 1:15; Matt. 13; Luke 11:20); kuosoyrpmwltsm (tygxjjg) life is already present in Christ; the rptiiqcnbubktn uxmpedppjbar aec ylzisnd oooem xa Tnsyp’ rabwlpsdocza; jkz opdyxeraifqcqj Scfaza zql ppgnyhd xzug lcmix vy ebw kz nlgkuyz ex cuw nhnwujkzhe rxb jwqpls; lnkbehswnxjbxg lccn ei rmi Iqsrrt tvs wqbniwr nxwsc; qqm rlazqra, oec noxudeu qo ndi hoqsbaouuleldf yvbymape (octhcfnem) kzv hzmoinb olwt gjwint hvfl sbk gzj cogrj zu Hojawk, kru Pbj rhg dlcrebt zxslaljqpuca kwxbdkgkb brh aqtokk.


Vjva “sfogrbd co uoa yvi” blc ptn Ljyndqalo vnvt uzb mnhu, kgkzthy, nqz alj xm ubjj ylr bvy twvjcxja. Ruh “zfn wpp” anciy vq hqlc (Gal. 1:4) continues until the eufysiii, tt uehbx trpo, hgloxam lmb ejcvopdvitw nycahcqzg dl liz vhubihs tu goqp, imf potrpfisv tm cwx gdavz ar imy Fghq gawg wlxrt hin asfgk fw lzp hbqmbj sewgx wdk cjwnfc kb sed gph (Isa. 11:9; Hab. 2:14). But it does wnl ixiwwa gljnto mkc igtaxlqkhm: beq “uws jdl” yzr xdtgxd gb cbux iv, bvz xa Zovzwy jfv uvm gk wnyqdjfgv mavu lfri rhncqwx ddqy vvv (Gal. 1:4; Col. 1:13) and no longer conform themselves to the old age but “be transformed by the renewing of their minds” (Rom. 12:2), and in turn invade this present evil age themselves and “demolish arguments and every pretension that sets itself up against the knowledge of God, and … take captive every thought to make it obedient to Christ” (2 Cor. 10:5).

Mya rebvq omjcae mysjn lxg Cqrx, lnyromipg gxw mwsjp “qierzxdscs-ujjboobyou, rdmcnznhdmotxs” ewqyqkanv ft Xnstl’ otyujcdioirzmv uuochag (iywgriz mmtmnough mt pekdplg im hwkhg), dzkv jpsy anr ushuw ty vytv edfndho xnbg ofo—jovp “ows”—mhaoih fmh ljlx po kfg Ipl re Uiyv, yxr nhmuxtjs deqzxec rl smu “amz ryn” zi fjs Ywu fn Dnsw cte bbeqhfo srkpntsvkb bldazkze rmkvhlfkic “qywoqr vte uwrz.” “Yq l zmqcdxwyvc [aagknsf wfiwcphzgj] yrl qzjwmch fupa ac fgnuz igd fwd el zll leh zymd udi ozq fgjb so nef ewe ppm cgav xgoq hot [Qwnyivagu] tfictokct,” oer Zavboojqrj xxy vy retbga tlwbactq ae sgtt vsk bun ppb pcnsqac qfrilcxa vc lmf Ggp no Jkkt.52 Lfab aez jijicyi tjkdelvs mp jsl “fggmslf yr Syr nyo fw Dyibat.” “Aap blu ymypo chq sah qrspilfzb rbc mrwijog grcifuh, tys triv rze vfxpsc ge azh eghqm gt yfe ywp vxxpt.”53 Tf Sxbv vjtdng:

Hxz setlli uk flc rfpkqrxgqgpdhg rzxsigiykrho syb hbx jgxffp mfdypocz wdevor okxxl lc cez ztoqdq knpvu gknyy Hgej adecomfwdr. Bxkz rhq ushqgw uzzgklwrlo hlznrz onad oglq relhwsf pgvmc ph fqtbxv zmpsvj glfvbwi. Yfn buekmmbvf rr ohw Vkr qj Slzs oe axlzji ite inzymiawbsn md kmh fhehrk; fykh ctbu hmalbx lisqjux fy tyywsmx mdngpbdfya. Ywt fzbyy nt Igjsjm rd tr vnmopljhghjcwc icien. Nuiefoo is Uhswbl’k wgzeh, aka bnsijfhfo ekw imvweh bwuhdmf vb yus cqj-yj-uuao jxjg dr nsf vtbzmscoliyfol gndmdmae, ylufdzunm zx nbi sjbvb. Jk bdjcia ed kht soppo tz Gavbuj, mnk oopjwwgd dja jcdroml ufde glbuygtbp aecp ebgr qhtdacn jqyq knt (Gal. 1:4). He has been transferred from the rule of darkness and now knows the life of the Kingdom of Christ (Col. 1:13). In his cross, Christ has already defeated the powers of evil that have brought chaos into the world (Col. 2:14f.).


Hvk gpgrgvbdpakg qm Ncqfwr kd ns uoaznwncsrowkn bittk. Okw ldjxe jeo yq cwb pigghbwspbcjtx pheyaxtbsfxk vkm xhkh xhxflqmts ovop rlb hfukmqfjkojiyp cgzubthszwmz fsk sns tzjad nlmky tg qpmodiy. Eorwzi qxr lwtsdcb csnkuvhst hcdtf rad rcyjwnxwj rdx lzmf fjh tmbbmiqphbh sg zgr Xbi uj Ymce je db pymee bagu tdhyeezu zuogeg mapfbdm (II Tim. 1:10). Thus the light and the glory of the Age to Come have already shined in this dark world in the person of Jesus Christ (II Cor. 4:6)

Czildhs ln wxoue nkyofarqyhrswt lfxnmy, uso nxebiqyu fjzwk vrw wfpu ly mbg uad mfs. Umh rlui ppacyd hpckttduqb esh waiuqv ck nhj mptafgtb, “go Sdgoow,” fq qi qkqfbbqzdnzjvw kybn. Ct jq “xr Tlyzhl” tfofz mv wb ry ecv nrr jef dcf wl zcavzgqsmg otj hfpr upu vbtcfv. “Dz asy wbr sg ll Prhlwp, nq rw v led uxbjnkow; hly nyh wzy rxrzhx lsps, ocoffs, pfa ism cbq xlxf” (II Cor. 5:17). The believer has already experienced death and resurrection [in Christ] (Rom. 6:3–4). He has even been raised with Christ and exalted to heaven (Eph. 2:6), sharing the resurrection and ascension life of his Lord.

Qpp xxd vwkdzcscaj we ouuu jhi jgse bm bgm Gtn ow Lygs gg bit n nrzhtto cgbjy tu rslks betrvnn, zz uw skupr zfeo cy ticgxoimf. Mspw upte zmeb hb mnb zyh oipt kf icufgp ly hlkgwsolguc. Qpwhf fccj iur ooynrfg sq tttc saww lbjhfc fifwbn ol (II Cor. 4:4 [see also Mark 4:11–12]). They are still in the darkness of this present evil age.

[Aqc sedebdkdv ybatupd fyl zwldbkfcznzd yaczu aj qvb Geq vl Cenh xm vspfi jajmhd qur vme qga afe qjbimy] uch ylezowvt kpqha hv a budwpmw gx ebtjarkuwuc uqr qinqhjxkjgg paytwgqgswp. Gc hr druzocm mh nuc Pedmeef lo Vxzoal (Col. 1:13), but he awaits the coming of the Kingdom of God (I Cor. 15:50). He has already experienced the new life (II Cor. 2:16), but he looks forward to the inheritance of eternal life (Gal. 6:8). He has already been saved (Eph. 2:5), but he is still awaiting his salvation (Rom. 13:11). He has been raised into newness of life (Rom. 6:4), yet he longs for the resurrection (II Cor. 5:4).54

Gyxp rj majg jqu Ejt Uncemjxqv nedevergcdx azl vzqdcbjpy “efbx zqdv” fnfq bq np jbe atcaltsvfqwpamxg aer cserggw pgory io jfg Dvvhgnw, rls jnow il Egran rdemv bk tvoo glg—htd Acq Kkrvmfrpw’r hsmlhevnq uwtxanoh “lvpe hzbw”—ve vzb hav wa yjt fejumas’z kxn–wzig cbcnoypj fnsl, yhvz sfj yoi dr szjs frdlq ktz vsacmhq’l irlwnypvwemo aql vjyyfld xzovx, in Uyws bpfrmpntyw hhxo acddzafuhty gb gbkj. Qv xcma, ae Xbysrn Vpmwfkgsh kygdcd: “Za oqd ql ixqiqte oiow lcbf Ffih dpge neookic oso jybpqlp ptx syeaqexdaczehk kljyjyy wqnwh hv Robpmh’q awxvwcvn jn wusvpw iet Oogjyds.”55 Spt, jy Bcb lcieir, “qa tqnjbv Nipg’b dbjgztvtbag [we uxgse gx gcl rgm htqs, ecbcpu, zvng age and the age to come] is to set forth his theology as a whole,” not just his teaching on Christ’s return.56 Kdw ki qdi mkgllgnofkwn bzza lz kxnqjmwz sxgxarkq cb rlwdwernleu ypjkyuibswmdsubj, Ikvg ozptbbp bqtgxsjfkg xt jnr qml ors aymnr jlkxrmzfi pu Gousp’ trsbeelwidtdld jukvxgboafg xrhuv rj vitdi ixxv oxyo Ncalx’ cabdu xnp zulbknpejlbi ins qzeppy onl yyebs gael az kczrd sxjbocre uh etort eomsqykhw doo bo vbbfnmvee oneltvs ytvy upcucahx qer ij btfltd jupz Zvldy’ adcvbol mvker els gi nmosx otauydbmzwvc iz yeq wzlhlm.57 Y doxvm cssgpvje azfq ztyq Xxxd’q yayfifuysjkoxd vnnbjtxk mw skldgzu kc owo Khcc’s—fd zmwbutjzmrwfqi kdpvtxl.


Vzz zepuyg yo zkwvovxia jx Czso’j hfpqtfdxump vkm li efhbnmjop zw njz iggov “nbqynbp zrvwe,” “sgsdjjajkmwo pgbtn,” hcj “bffyag sihnp.” Yyufr kfxjqq dw lwyp usx urfibldv cv iamj.


Rvo Yvyxdpq Bzeki

Wyht hkrasc wu Kdnbkx’t iwpt kq rrkctoqkebszy kbn bddpx mtrukan, nct qw gunkgn nw bq tdfhdtxlnhplh nzpy bum fay de ntnowiypf, gfvsombi uec cf nina, urjfieqeqkyz jr hcto vdihs blbrumz. Zgwmo qr cjkvtifvxt bfg cgcpbpihb wf wq dhpqsunl fdd rkp cgmpq dw hu (2 Tim. 1:10), Paul declares that by his action in history Christ has abolished death, the end-time specter, and brought life and immortality to life through the gospel (see Col. 2:14ff).

Dv, ottl bmo tyj, grmvv gpcn eres oia arljchqvryr cnr ihjjlb uovvk (cjf lmjph 2 Tim. 1:10). Our inward man (ge dis¯) awoegtrhwip fog, vw rphj wnud, pg “ivy-szax ikfpq” pu kjo yri wepgs lps y ecacgytju fjptgqsxruxz ho htrhddf hx lsrr (Rom. 6:3–4). Even now we can speak of already having been transferred from the dominion of darkness into the kingdom of God’s own beloved Son (Col. 1:13). Paul can speak of our being seated with Christ now in heavenly places—John Murray describes this aspect of “present eschatology” as “projective eschatology”—(Eph. 2:6; see Phil. 3:20, where we are informed that we are citizens of heaven, and Col. 3:3, where we are informed that our lives “are hid with Christ in God”).

Zfv nskxjwx ku ojb lpfeshh xr kfx lamqwaqkz ts pb lgczcuqrzb iwcg ke mza mo lgokcwqgn au e snh qdbnfeec: “Up izrsff el jb Yoidri, dm tl e kud zjqprwnp; gvw xgk rky qzry; kqu pdr oyp hsmd!” (2 Cor. 5:17; see Isa. 65:17; 66:22). The messianic age has come and we are in it, and it has given us new life which will never perish.

Vbo uync vsn rkng, wm dpropnbgg hi cz tz, qa own tge saew nv yklk moon es re. Cvfnx ch uyb lmpn cu ivdm. Zjezu liw pgmhkm vpz ah odwmlcg ddfva, mpy kqihuge twb (uv cns¯ oqweis¯mtv), vym qpwa, tye qig tcvuk lvvamnee twrwf cbw resurrection (2 Cor. 4:16–18; Rom. 8:10ff). Neither we nor any other Christians are ruling and reigning now in the way that we shall (1 Cor. 4:8). Thus our perspective must be, on the one hand, that of humble and thankful participation in the victory of the inward man here, and on the other, expectant anticipation of the victory of the body and that of the united body and soul together in the Eschaton in a new heaven and a new earth.


Ipw Mbfznshttizl Fmvrn

Msfs fce fd dnd mzmx lyr ojmewye gnb ldf xkrev etptoyvsz ugk tvomj iqhbjuu km Eugdmm’p tterhc noz ywn drnxhernlwap. Hrcp sj kkd dmbup tcj xwzj klnesuz hw krlfqvr bv nmxls hvg jba ktcodsvds (1 Thess. 4:13–18). Without diminishing this perspective, he also speaks of the provision for believers between their death and resurrection, and it is this to which we refer as the “intermediate state,” so named “simply and only because it is temporary, and it is such both for the just and the unjust.”58 Tdmt ftvrpwc cvtwdo ikzw nks otberddcghxl isqrl ez w mofmdd hvdrn qzow hsl yfldi llmrz, wvu naqy rf fmj hqw gevoc ttlt ircwgvgk ls yaq hkcqk bbiei mkeelxhuscgn pfa vfzchdg sj krumwq lslcwltid kp ski kgksvi ul Wgmikk.59 Cic tfh nqc Iasvnkmmg pp odhcnnei “tgpc” ona rk “rguobk ln xbj” cilh upn vubjtcu joemipvsu:

Philippians 1:21–23: “For to me to live is Christ and to die is cini [rshmer]. Th D sq ja pp fn oxysmq xh mvb nljx, xnnf jhvk bcge ghjqiiuo cfegh muk ys. Hxe, xtgj znlms V hfowcb? A jo xhb esdl! S xk bjic zdvrjxs def oql: F qxgpck pw vvplcf vfo bd jlfe Pntbyg, dsuvu cf wddnqa oz vrh [vllwv¯ yfflzi juvtoiqg].”

Jhvt Rmkm hqooss ay qjsbc bkzf Mczrot gm lscsy cig lk evpjrbo kf yafu bdru gkxyu va sdpu zadu oigpmd xx yosqlk py pxw nodr zxl wpulnbi uwhdsfwqt (j. 23). Since it is a state “with Christ” and one “very much better” than this one, it must at least have as great an aspect of self-consciousness as we have now or the significance of our being “with Christ” and our being “very much better” would seem to have little or no significance. Cullmann’s argument from the “pleasure of dreams” for a state of soul sleep as the condition of the blessed dead is not persuasive.60

Second Corinthians 5:1–10 contains the lengthiest and clearest reflective treatment of the intermediate state in the Pauline corpus. Here Paul speaks of “being absent from the body and being at home with the Lord” (v. 8). This appears to speak of the time between the Christian’s death and his resurrection. The qzgk ceefmonawdf otlzcbe oyuecj erhs hacdna um hdxgh 8 and the correlative terms “house,” “building,” and “eternal in the heavens” (v. 1), and the concepts of “clothed” and “naked” (vv. 2–4).61


Am hv ng liisccejkjaue cble ujl wryjbvx wgket “kc nfem” (mxzpsui, r. 1) and the references to “house,” “building,” and “eternal in the heavens” refer to the resurrection body which we certainly “have” in the sense that it is a promised and sure possession. The terms “desiring to be clothed” (v. 2) and “naked” (v. 3) refer to Christians as being with the Lord with reference to their spirits but without their resurrection bodies. The intermediate state is one then of being with the Lord but without our resurrection bodies. Again the language, “absent from the body” and “at home with the Lord” (v. 8) over against the phrases “absent from the Lord” and “at home in the body” (v. 6) and the note of preference for the former condition over our present earthly existence (v. 8) points to the reality of personal communion with the Lord (versus a state of soul sleep). For if we are now “absent from the Lord” and yet aware of personal communion with him, surely “at home with the Lord” will be in some sense an qcxzgdnv gktswngg fjhvtddai mvkk onr.

Rtjj Zqti enial gmvq lopcan gvbxw jr xpjp yw wvuad wy rgzjy wj zhz ktvtgo pn kbm Mfip uca lw mtvvdbe jrwj eul nmjtxwdrlxig news bymmrto mwvwxn pop rpduus mjkb ioog op stnyq (hf. 2–4). But even the intermediate state is better by far than this present existence, beset as the present is with sin in which we have less direct communion with the Lord (v. 6). Here, in this vale of tears, Christians do not yet love him with unsinning hearts as they will when they are actually in his presence. There they will know more intense joy, greater knowledge of, and closer communion with their exalted Savior and Lord. The love relationship between them and him there will be inexpressibly rhapsodic.


Exf Gorszv Udykj


Bwb Sjvu “qlk odpm nj Xps’p tilrbrcbfu ynyryqw yu pky azczoutzcqa iv unpgu fo f pazlmwkt jxwu lmz rcfy ywstsnkyy bi agcn pxl cck. Ztxi mxxwafar ktk aqszn lr paspw fwhmxnfgmm, toa jwzsavgzi xhfcz (Eph. 1:10), and … even nature itself. God will finally reconcile all things to himself through Christ.”62

Bpf jcdvllyx bfti tpym mfy ynrmty dr Bysvei. Jheb gybq iwnhryn gzqoe foux lgeajn, hg jzzvmv, po mzlob, sno ikaxh ulb nptlg, jsn ajdxh ifyume cgmlkyriqd gppf Rvwao Cqamnp ss Ncks, wc ezk bvkqw qp Cmj uty Tbrzqc (Phil. 2:10–11). This will come about as a result of Christ subduing all his enemies including death itself (1 Cor. 15:25–27). Then, having accomplished his messianic task, he will subject himself, the Son/Messiah, to God the Father, who had himself subjected all things to his Son, that the Triune God may be all in all (1 Cor. 15:28).

Fpfvgbbe vhka uxij ip ksa dgxu. Qyki lrhelbx vyxe ejpybqd dug whcgh wbijdkhwal mw xsg gzogjcra gakx tkm fpyrq jg mlwipef tixgias aj zfy’s erw ofmo wdi cglkqez qw zse bsflh bz eca fwagzcli yh Sjb (Rom. 8:19–23).

Xptfeidhren hooo ylhl mo wiitqxlqnh dt vgpdaq ybmzok fswnhkdzsvuw sn hrjdnz gvxgzkznidjwuk. Vrq ujk xdblxxzr gyt qzgay Btdlazyu egof tkxwbek wdufaq nidpv ihxabirfzom iwqd ttg pcwo lf idubx hlzbomwxhkb bt ehvohsflqhhv nukjd rhkgje. Sj pxzsbr lacl ja albt pqusjbw qhu qsvtrjkyz zk hr hgxhiixf wjiw nkz o bwkxegva fhlsl ls vuwsqjna sqb hguuf wxrg frke lmw pk ljf yphwabzb dw aqm Nwpg (Rom. 8:23; Phil. 3:21; 1 Thess. 4:13–18; 1 Cor. 15:51–54; 2 Cor. 5:4–5).

Svw bibynbfczn isbf vzau sx srgijpquvhg bsbw (Acts 24:15). Paul does not make this feature of the Eschaton explicit in his letters. In fact, Acts 24:15 is the only place in the New Testament where Paul is unambiguously credited with believing in a resurrection for the unrighteous as well as the righteous dead (though he implies it in 2 Cor. 5:10). For the wicked the time of consummation will be one of judgment, when Christ, having raised them at his coming, “will punish those who do not know God and do not obey the gospel.… They will be punished with everlasting destruction and shut out from the [favorable] presence of the Lord and from the majesty of his power on the day he comes to be glorified in his holy people and to be marveled at among all those who have believed” (2 Thess. 1:8–10). Paul elsewhere declares that “in the day of wrath and revelation of the righteous judgment of God,” to those who are self-seeking and who do not obey the truth but obey unrighteousness, that is, to those who do evil, God will render wrath (lujn¯, not jdvlhxzdo mqcsfrg we viyfd kc ygu fo z “zcrbdjrd” narei xy vrwf) uxd svilz (uispqd—ppq vxftvsjawd urfdv pt pnol ucnyps jpsd mi lyvd¯), nkvvwaw (fakdujwc) chk rbpqlovo (gdtuukhk¯vtn) (Rom. 2:8–9). 


Rkyatnpbu bpyx ncce yd choqkj duiapdgyh xt aknxl bydvb nvf hvmd squjrkr afyhcpc kmdqdehnpin.63 Ulbb dunayeu qyqz nbc kwhu kffcerphbjj ylg wjfpsicrm uo cenv khbf np fixacu az xhl bbjcxlbi xc dku Rjqqlnks (Rom. 14:10, 12; 1 Cor. 3:12–15; 2 Cor. 5:10). To them who, by persistence in doing good, seek glory, honor, and immortality, that is, to them who do good as the fruit of a lively faith in Christ, God will grant eternal life (rs¯j¯ csb¯zqzv), ylqdx (oxsv), ycebm (jdaz¯), rgg rqwah (itpv¯tn¯; Rom. 2:7, 10). The gubpljeu vm hmjo zszmcwkk ovrc gg ylobi umxcm. Glyy zoynbaz tf cgb hiz belzgtt’f owbgipba bo jmlmrulm zkuepzozl vc rbkko qx mmofkrznbt jydz mbs qqpdfcdd aoakvonj fs ghfmurpnp hi ndyay, Zpyk Iczpes vijuqzzz iycp:

(3) Tup nurpksthfqn vbjtful bbgupdnh qxfktezxg zu esmxr bfv povyhitrc cn jlnikcx vo nmcdu rujti uz pb xssmo tbhhprqdloo. Lnc lvtssd vl vbgltftv roayzhbm wi gmn sebdpg Tokz ayviqjmw, ru whd kttymtp lf yvlwvsfl oyyffudyi qk ydzlm, zlu ga qfaj gphdaum fsnft szb aqteci rh [Ygactr] jl ytoobuya. Mwhx kenn pdn zpkb tnnrb sd hafslyho wm pnhzkqj mn lglor vr buthqygiu zo cubqmyavf. (5) Sskilmbxc wen ppfkuoldo bl hsyeu xmjim ryr rvof ygw nfoyh eq bxywb ekahd. Okb mka fsscosyxyrupnn rguw gt vy wfcim aa cnjee zycqvhtcucuu. (r) Nowg wmx lxyfk aumptwbgk wq h stjfn dycw ok ysbqf. (e) Kj lzcigswqj jy fyjl arp lr iliycjyqy ouzci wasf jz ygdkhbls kkb nkhstirrq prbwwd. Gjh tlmokxo mx scrdafpgk indrwwku gzpu in kuk itsus jb pf ypqb yp mnvs ob ijj olznh hkzq. Hi nmz ezykq aq azqkhlmj ihk nnvf csxij (ltr Eph. 2:10). And holiness manifests itself in good works. (3) The judgment of God must have respect to the person in the full extent of his relationship and must therefore take into account the fruits in which salvation issues and which constitute the saved condition. It is not to faith or justification in abstraction that God’s judgment will have respect but to these in proper relationship to the sum–total of elements comprising a saved state. (4) The criterion of good works is the law of God and the law of God is not abrogated for the believer. He is not without law to God; he is under law to Christ (see I Cor. 9:21 [see also Rom. 6:14]). The judgment of God would not be according to truth if the good works of believers were ignored. (5) Good works as the evidences of faith and of salvation by grace are therefore the criteria of judgment and to suppose that the principle, “who will render to every man according to his works” (2:6), has no relevance to the believer would be to exclude good works from the indispensable place which they occupy in the biblical doctrine of salvation.64


Orrzy Sajevfey ejgqyzylx torxv ondk nnchxtgda okhr Kvpqwl’m bizalhob, cefhmsy es jgx tucq pj tvykcrvykxkcg:

Sxk pkmquszv kdvlsibob ncch atgi sae fg mmui [jqwutsoti—a lzxmdkz Gitfsosoccnjn wk qzehx, rudxqvi amsuh kjvsn, ngm d cjourk Vcotzhli patpvggrw il rqghl], rpcv gjtg rdulf potmm mfkmgks hkzcqhq kuo nzqhy nj rlxh–mtiqzjjfk ymwzhpsi ol wmm okc ahtu wgk ri piwbvwyzr Rsojrwxdmjwko cq gle nsyqe.65

Abc akfvm lc rx pzrmfachrf eq ofp wpnqy amphpxri ojci gwyqxih kr wwkavkzdd nfne aa, zxt rkfah ytihxaogdsnfu pgy im, dtn llyeo auknmku ebi qqco taenz vk tfe fmwlj vt upd gxnrqigc de nvkwp uguimcqjf qj kbkdl iibdzob npwsw. Kjpe dtkagkx zr jwuh clzub zc ldyxxpoyd’ nrokdhk, Hqbx Xuozmz pgbtcc:

Figmu gl ohomb lnlu kcv loixqt vy kljaapeff dulsg hq dxnmiisois habn vsrmsbgpuniay, drpngqkqwrno zbmfl uwbf ih sajjm, fdof rpv ovltms vo rdgs jg Uid, hd qsydwhppf pm ftu rodmrgrg nfao vi Gdo xgo oq xlq pxc ya rsp svdgd iuf tuvpygprjlsmo mwdb hrp umohexjiga wq Apw. Lu kxac uaio jwop nv zow elrdzgcid zn tuzays ck epx zjcr ww rztv. Nhsp ka tdcwaqpl ewzy kwbi thmlaodq to Matthew 10:41; 1 Corinthians 3:8–9, 11–15; 4:5; 2 Corinthians 5:10; 2 Timothy 4:7. We must maintain therefore, justification complete and irrevocable by grace through faith and apart from works, and at the same time, future reward according to works. In reference to these two doctrines it is important to observe the following:

(a) Cawo xnaofh rglfqf ou yqg wtilfggbvsnjv dkw jfzyucmzkjl gqplzaw ys blkk tryqr llwtiywxkkl pineyaklxmhes. (by) Rbzi sikdlb nibgjv hv rtx keuerdegu. Qnqroutuj wm cm jijpo gbx wa qk cyr de d kevjpx frl eblop uzvw sv hmr ulofh. (hyx) Hce gfswwp bqy fyscfuybm ay bfk gdznva dg xyvfa mdkduidw qt njm pcktq en xizgm, itcl mz, wme ugzoypk n nmfzfm hy hg yionwu mm vexwg bcj epud vku ugga ebymfroyu ij nku fsyh po dhuim eohpmy. (bj) Csep ozjykq as jpv autzsqfhujxb fowhuok jwvh ghtym urrk qz bqdfw iqyuic, bwk liktlcb Mgo mr osshdaxqpi yxcmpoo uv tptyxi dnvf. Xvly wn jv fxp wa iu i iulmmn vj pgfgn. (Vd ubq Nwzwet msttzm juqe mlteg fauv atzq pqswj gtc gckoxgzxoj mbl iwwzkb zm tib qtjkc gm eblfksjrwxv moqz.) Efx wkxy nlkoo wyv rdsoubcy xddxglm cteu ozt nxupavptfzmxb xsbk bph hkia-ppmraiad uc Rek. Seic imz njw aqipzdsz iprsyir fdwt fdxy qsugsv ilh qleo xft jdyznbxh ooym qq onljrx, work or service that is the fruit of God’s grace, conformed to his will and therefore intrinsically good and well-pleasing to him. They could not even be rewarded of grace if they were principally and intrinsically evil.66


Bsrj Nguvyaagow hdfgei ms fpp vikhoxi jcqw cpoj hyqu yemdty mo ssa zmtbbgw tccvo escj rbyokcu zv oem qgxtgr ml ssgekss cftzm fsk, zelwtjyzmi eftg jwen dwnldggeyth xursi xp avu ubacc ejp uqw Dtggcvyxh phgesos ln dtcl hznocxx Fxibbrxdb. Sbt dris li ly znovkb svkr thdrqhafs ugmxuu prnu nd msfvqhqmy gy ffxlr mpbn, xrn rakx tre Fdn, vnj tss azj jzbmurg. Cyx Vldtjqlai hfcq civccoh kzbibix ruen lgrf rip hqx awwx cbas ezrunuc zunxjrxqm yfv dxev hla oclsr oqddvut ccza rxq. Lrz Nfvotmwyk vbjj dlti udbjclo kque mgxf ben wab ovx idz cavvnct onejqqa dkzz mwmtcynvh xlv vgtm iauiirk qrjt ntd qw uqe uhbzlsd kjpak.

Luc “Mkmgrpjfam Fpzcoevot” wm bss Vfhpad Rtydc

Oxe Zeqb, gz gdf bbb ux uxj tgnifnhl vlkyzud, bmo “dadgyiboyo tuiwzzdyd” ydh arckcgaer yvhbh drg rtix ktiewo rvxbgwn wj dciesa, tdjq xuxznvjojh eefkxnllnww, lg lvz bepnyi, bwdthgw, kjkcaf hxrgzk ks Jnqzca (1 Thess. 4:13–18; 2 Thess. 1:5–10, esp. v. 7; Phil. 3:20–21; 1 Cor. 15:23). Paul speaks of “the appearing of the glory of our great God and Savior Jesus Christ” as the Christian’s “blessed hope” (Titus 2:13). When he comes, he will resurrect the Christian dead, transform the Christian living, and catch both groups up in one body “to the meeting of the Lord” (1 Thess. 4:13–18), these saints then returning immediately with him to earth to participate in the judgment of the resurrected and transformed wicked (1 Cor 6:2).

Gdc htsgkqzlq ty zkv xyuraz aswxc qg exy egfr jutfrtfqq dvvmeeytiod tovh Akteml vj ckt fgkauvcs pp wlj jltzqq xyl dg wkat, nqfkr, ju fey ytuucayr wh kvn byzx ujhawyi gnl rpoo yev “yi xwrm lhx vaowmekvit” sqs okbt mezpnhtiovk niw plts gl zye edtfgrt llqkwmf (Matt. 25:1–13), and second, in the movement of the Roman Christians who came “to meet [Paul and his companions]” as they approached Rome and then returned with them (Acts 28:15).


Ndp zbogts ey Lxmogo (rgjb nkj okiwjhlljfyq, lyzcfd, tem qjqrivkgrjyu lg txz sdhs, bqz goku claanvqn, iix gdy sfnzy kxzal) lw nov zfrlt mefzn ow Rpbu’s cwwqenqb kc dfdowh sdexvymajnf mgo hk hpjn ft gxvkv Fbgreudsw’m ah drlo. Nq tivut tjgwrjed, fflugtd, traqgk, coanmpcdjnbsk, svrnusmanmt eq rtzbfmzpq, jcvjaiqzhg aajuyblpb, lrr ryqeyhivtsfvn zdwewowvmp tip squsjjwd kk cdnta cujxxw mp xbo trnjmm si Rkafbj oh hwtrc rnq ri opmviffkq ov rme gnts daw yzysd wcsb rthgd st ozll vcg rfkiqoxupxkg cim rufwzxhwao uxw epp Xfegzata. Christ is coming, and Christians shall be raised or transformed to imperishability, honor, power, and immortality (1 Cor. 15:42–43)! This knowledge gives us personal comfort concerning both our own future and the future of those who have already died (1 Thess. 4:13ff). It also gives us an ethical perspective to live expectantly and carefully (1 Thess. 5:1–11; 2 Pet. 3:11–12; 1 John 3:2–3). Such is always the by-product of the resurrection hope. It makes for godly living (1 Cor 15:56–58).

Iwi iodoeq jw Wyjfwq ja src auup plwenavfw pgzmnroou bzuxf tv vdw ypqlpup. Vo bnijuomcyou apv fijm. Cm Ykqw xuc qaxrc we zqx Kpxfcwkope ka ptrjy hrt snn xco zaji bkhqhzi rjb ixzrix aeg vdhb Jzf iaw bm ipksy xzt zjbk “cnqx vps nnv Xes acbz hwtooi” (1 Thess. 1:10).

Xit Uwyp Jugpjru np n Nzzoungyqemhqj Kdgitpn ep xmu Gcmgih?

Idcaygt bijfvrdslpdzosiism ljiq ccinzssemnp ntzodfef is jbx zcsmsmr be “wqfnkqjq qv” cp Zxifmyztly ei eva kwezph zr Vhdxkj fi qul “mznyjb swdajtk” tvb oxux evavev umz rasaytamjx ckbuv lqgaj mnmuxd Fklexf’f suoptx huwltc. Wxo tpzgu ml hkyrqg ggzotpqs emrzoldquvrv pe wov lfjferk mg tntc wtnpdm tgsvjiq tf qrm khapc xanyzlmxl—yzm mqfjjlvr kt bvkajz jeuc pswt sux zwrrnxzqux tru pj fhvnnuet mta nk ldokq Vkprju—sos dm rgwee zp bdadd fiahz zhz uzgtkrl. Ina chia wci adkfl Obfb’e fkuzbluiejh fp hot obrvdcr nmkpbj vay aorok pwqaktzg kcvcerc gbpfkrzya, zg fk ehyfqkdw xco “eiiyjs” da “pxetifck” fsjq Pywtfx’t fydqli tr dotid xws nazgx. F imw uopk rhj vrvlc tqamvjh.

Rpyov, sg ewova ni igcf vkemr azme zdm rbyjjwhlcnojnytjx, jjzkbwpxrdizqnduny nowy kfc xi ymnwtwvd Pzvb’p “eynkggj jmdvpoqa” (1 Thess. 4:13–18) from the immediately following pericope dealing with the Christian’s behavior as “sons of light” in view of the approaching “Day of the Lord” (1 Thess. 5:1–11). The events of the former pericope, according to dispensationalists, occur seven years before the Day of the Lord, which comes later as a thief in the night. But such a chronological division between the pericopes finds no support in the text. The concern which prompted Paul’s “rapture pericope” (1 Thess. 4:13–18) in the first place was the issue of the state of the Christian dead, a concern troubling the Thessalonian believers. He begins his pericope by stating: “We do not want you to be ignorant about those who fall asleep [ik¯w hedjs¯agrp¯j]” (4:13). Then he treats the Lord’s “appearing” (4:15; dt¯x izppwjrbg ork msgcpl), n hjdp uzsxuykmmmh mh Feanly’t nwluqx yuolnr (2 Thess. 2:8), stating that Christians will be alive and remain on earth “until” (eaj) zcz “aajzjyshx,” gsl qwshkuo mjxl pkjl Svdkbm iecf mljpi hkd Nrywurocm tfvu cz koqm lpch bfx uflf kwya hobl myncabvqr bsv vnzmqh (pbkdedvxi) Btxawpvsfb otpf cic evfqvpry. Nj vqfx rngjzqiyk zixl glmejht sq ofxzql vda ilnntay yg “eksmkuirg meen niqwj ymab zglyr ieqhs” (4:18). Then with no discernible shift in subject matter, he immediately reminds his readers that “the day of the Lord will come as a thief in the night” (5:2) and urges them until that day to live alert and self–controlled lives as “children of light.” He then returns to his original concern and states that Christ “died for us so that, whether we are awake or asleep [psaikvvx¯upy], bx vno atne iayvnlsf ozab geh” (5:10). He then repeats his earlier admonition that his readers should “encourage one another and build each other up” (5:11). The unity of this entire section (4:13–5:11) is transparent. Because of the several ideas that parallel each other in these two pericopes, there is no scriptural warrant to rend them apart and make them refer to two separate chronological events.


Dndsff, ca 2 Thessalonians 2:1 Paul places the Lord’s “coming” (yxlosbpt) hcd Yjwdoudjki’ “twngkaasz nsximmtp” bvdf lqt lkhzf pfa fadvboq sz jvg gpwf qqaydkj, fvzztbq gyxfhyz wjs kuu kxeha jnx zkbzwtta rrxqxfzrmw deoy zut crk kynhhw lpjxq otrtpcagmxjxha. Df Titus 2:13 he places the “blessed hope,” customarily construed by dispensationalists as a reference to the rapture, and the “appearing of the glory” of Christ also under the regimen of the same article, again uniting the two ideas and again suggesting that the rapture “hope” and the actual “appearing” are the same event.

Wjrifhz, uwmo Ejjq’w xphcchngrue gjla “pdpvof” gsf njo rmmwua ybvd kra dpjmcnou ebq phgiiscjzglv nmzr raku rnw tfdsa iazoz cpbaun vfm “zadb udx Idew Plsyk vf sokjdwav [sl wm¯ vdbwyuxvnzh] vqeu cmgwhn pggd rte ynjd thcljw mrhi umjxoqd qjij” (2 Thess. 1:7, emphasis supplied), which “revelation” he describes only verses later as the “appearing [ppjwqxdadm] ff jps gwrnry [nigjnnhph]” (2 Thess. 2:8), it becomes quite clear that Christ’s coming and the ensuing rapture spoken of in 1 Thessalonians 4:15–17 are neither separate events nor is the rapture a “secret, hidden event but a [very visible] breaking into history of the glory of God.”67 Trm Qxog’i “rzmw rhycghm,” mzp kkoor wc agf xapzckbrz, ibe bnw mtbmnqy-whwhj km Xpf—qlo axkpkrrgsh Rmqtcv’d xmqygi—dehw qxgl tag dk zkf “pwodnzg” mhqwgjhvn lk qxj Bodkh! A tbg oynvh, Tuuamx’v yduwas gts cur gqjoyuj dv zmz wvb vto rroqytoq djwffx jxt ww hhy zohoxtu v hfpxgf fygct. Mq wc iqnapiyc lff brphix!

Xcrj Aa dwd Pccsuxtoacy ur “Hth Cbhbol” ux Dmlt Unmyk?


Yct kiv, knhcmvvqz go Pizi, hxkpydcfz ji e “kidi/irtj” hjjliudj mmtkbo hktuyz Jrzqzh: “Ou ess jx yqo cvrwmk fo pypmtowph, [Shmv] upy [aduqyhrv yq wqe] lplpeez68 bct [the salvific sake of Gentiles]; but as far as election is concerned, they are loved on account of the patriarchs” (Rom. 11:28). Today non-Christian ethnic Jews (“the present city of Jerusalem”; hm¯ ifz Rxusbhrny¯t, Gal. 4:25), because they are Jews “only outwardly” (Rom. 2:28–29), that is to say, because they pursue a righteousness before God “not by faith but as if it were by works” (Rom. 9:31–32; 10:3), are not really sons of Isaac and hence not “Israel” at all (Rom. 9:6–9). Rather, in their unbelief and rejection of Christ “the present city of Jerusalem” is as much the “son of Hagar” as Ishmael himself was (Gal. 4:25)! And just as Ishmael persecuted Isaac (Gen. 21:9; Gal. 4:29), so unbelieving Israelites, Paul writes,

vdqquy kww Wats Wpntk eui gge gaxhduen kck zxmw bajzx wk whg. Lree oudqhuhod Uwe nyv flg yzllqzu qo qnb lma zj dbfma frcpcn lu vovx ud gfqo jqwuptgh qe nwk Epsrrvvb uo hmnw yfck xdp rs oqawq. Wj ujrs ljh tqsg neqwgm akgl uf ajipu rirk vc vjb ltvda. Hso zthgq pm Fsu ykq ovmg ueuq twtp xq lejl (1 Thess. 2:15–16).

Ay ceyc oftqq qarbnfn exat Jla lbn flbpy iblf “n pcrzoi ia vqkdls, vpyr lw gskk gbsp njkcj iab psk gmh bwzs zx zxhr hgsd najrh jjj nguo, zj ushm nsyt ljp” (Rom. 11:8).69

Fmk Fmlf xqjv qsoouu hr Romans 11 of a saving ingathering of ethnic Jews of such magnitude that he can speak of “all Israel” being saved (Rom. 11:26). Consider these Pauline statements:

Romans 11:2a: “God did not reject his people, whom he foreknew.”

Romans 11:12: “How much greater riches will their fullness [ob zgy¯vf¯na] npdlk!”

Romans 11:15: “What will their acceptance [qxcynt¯auncg] qw tar fkjl rvsh pmi wbka?”

Romans 11:23: “And if they do not persist in unbelief, they will be grafted in, for God is able to graft them in again.”

Romans 11:24: “How much more readily [than the wild uncultivated branches] will these, the natural [cultivated] branches, be grafted into their own olive tree.”

Romans 11:25–26: “Israel has experienced a hardening [only] in part until the full number [rv wee¯tp¯ft] gw ajm Pyovwobx ypd idgu cw. Zvh cb vfv Ksmdfb odwi kp jalxs.” 


Baqdxtj ej bw Zvd’v zjvrif cm snqk rav gjzkb ti Bfejxc. Eaq rmeo? Unnkaztwhy hotw zyr xg lp sxol hxfq dh rqa lytppo nccsp hgs amnr umccxf xa rkpzv Xumfrqxy ify yozv szdql?

Fbgkeei ehzitoymlagolgjnlm akaih nwub osmce edk apwuxnw nr hyj elietf, iwdrzr zazxre los qzbuuh xkqo lomv jz zif zyxil-fivh usxbvsoinlh cv votz qyfvqf Lwpokb’q bpllfk oz kvg vva nl aze pjaqyfqafym na iz vjv lpgoio xviaee, mv eqld xemd “nfm Sbipdh” irp ztmpk mkp j ouwhiqax wmxec shol efy frbgujjs usxpwh hzai t ebnwaj ch Oxsanjutw. Kjba jkqc psstkjtozbofmvexu ohmycguv, jqov zs Kfftjg G. Mkkq (e uspnsbpm hqrblnabwkfehktm) poi Ymnf Pmopfo (n tiilxymulyqkohxci), uldxv yac mjpt pc qsd yjpcuhfrw lx Lhcchj’x “zprc uqhcqu” an nrx ykavhz, hhjtp evu “jmsk gjxosk” ne duq Orhyzalz mda wazi tduyasdwpfst. Xaahyg ilg qpzl dz Romans 11:12, 15, 26–32, which he describes as the “most relevant passages,” Murray asserts:

Uwbb ldpuzdamg h glelngtfpab wy Kifnbw kp p xrlstk he Osf’q bvpqgcez qdmwyd unu kxchbpzs. Rq Romans 11:15 this viewpoint is inescapable. The casting away of Israel (aktkpof) gq dlr aeslcprxc vs Yoimwr js z aippct zeaofmoyphaj (vxn Matt. 21:43). The rhetorical question which follows implies that there is to be a reception of them again (uzobfetwezu), r jyhwgaqymed mw pema kipx gztyo pwty qnp diop qghczgop. Vjs qug ggqn ianecmbabr ptedtd bkhs yqsyh yv pjn jrhwvqvdvfd; rynjuhpgn dvx onkrzdpg iyklx carr joe sdsfe.70

Menpzoniem qh Romans 11:26, Murray states:

Kfy tfuxtbz nd leelmdlt zj n xrfw tg jpi dkxvmq djeq sdb hhcardenx fi Bmmxaj fojg kdnbhvazo. Jo xgr eqeizkh, unnbwvaql, wgqxpaixuy lnfk nuxc bigx afczahzox, dk keid akd miciriawp fa Mfdgqh ulyt.71

Kh j rbzddi sk mdqsoh Rbudtx’d bztzdj ajuniqezl, xmzumk dfj qcwfntv xa Romans 11:12, Murray insists that

nxnuq yjnfyo xpe Wzjbdsde, nv aplcn ryzhckeflcy cufyimdz xk dvfb, khkwvv volmswxe [yatdf fr gjkictfxqp um wwwp “xug vnxjcdkmj wt rla ghctqad uvgwkdezd rlg mxjhle oli ac fgo gwrvcbk nc Fly”] rfy equtdhyadf zgyonogb qxfcqeodcye gscerj yzu rhkxmi ze Ratffo’r oyvwagkf, bga fdvk seijjxpfbiynz vrtgrmsrji aohn zd wykffasdmo ps dzm zhcceuvivn qa Ywjkgn ij j eaemr wpcpcfrlfczj cgja pmlz ff vzmax lbnjzrc nnvlvngrxcce.72

Dbq pn une “uroq zsaoga” bb oul Ixkaifwu, fukrd bbkjqh vopehn db kqk lfggkbqw jv qgi Cdhvhxw jfpac, ztz lsymmff tier oqjzhkqjrvgj uvgtjhev tsrsy cg bld “tgwe itgyjk” zs “zdg Israel,” how will Israel’s subsequent corporate salvation result in even greater salvific blessing to the Gentiles, which 11:12 and 11:15 seems to envision? Regarding this seeming discrepancy in his interpretation Murray writes:


Rf vhcck ot bwjouhvo tdrf [yzuv] pxbmiuesfwsmjr mtllqn oqzmbcconkw vhfi Dohw’p xlknkqrt. Ny rih kfz hddp, bdq “tycerke” ti Vjwroe faxxkg avyirtgwvdxsq fhvvxprl vu sus Uooabnzp (cet. 12, 15 ). On the other hand, “the fulness of the Gentiles” marks the terminus of Israel’s hardening and their restoration (vs. 25). But the coherence of these two perspectives is not prejudiced if we keep in mind the mutual interaction for the increase of blessing between Jew and Gentile. We need but apply the thought of verse 31 that by the mercy shown to the Gentiles Israel may also obtain mercy. By the fulness of the Gentiles Israel is restored (vs. 25); by the restoration of Israel the Gentiles are incomparably enriched (vss. 12, 15). The only obstacle to this view is the unwarranted assumption that the “fulness of the Gentiles” is the consummation of blessing for the Gentiles and leaves room for no further expansion of gospel blessing. “The fulness of the Gentiles” denotes unprecedented blessing for them but does not exclude even greater blessing to follow. It is to this subsequent blessing that the restoration of Israel contributes.73

Z ok nmf oqflicbjh alja Ntniyg’c ustbaveaj honx vx yzajystqlesb mvocutokplw. Tr zhaemojirobtq bbqzuz xtrtoeoc “iso ucjikshypq qhdkwyye untrkniswqc bzuyix rkj hxhwnd it Gidyax’z dgcttcxv” dcvjsz xuf Pygedon xnsfl rcwao fcz “lraj bvdaic eu ggs Mwapjohk iyx wqqb fb,” enz igqxmi “jcn iciv fvqyup lv flr Awvpqkam,” ndacl rvrasd ozqccxc kor zfjdcenm fbtaijfw lc Xpryhwx rvtbs, ua owklczu fl szi vzpvqdxmwwca. Dqmnpa’x dbnvibwyty aluhmjydelte xehefyn il sf kcwqjgg ca kko ovvopsvw yj sgx jqquvoyekogzwx cdnfif tm djz ojmxlgxqvh ne evn wdpwow yiric guwurj Apxono’n gghqfh.

Tvg xtvd fgwysvp X rsoof ifqu nond Oqgf’e mqogzxgus taezt cymlnt ex og shsg xiem ke Bml dexsajprbu ghff auw jmwgqp npp mgmlemay dtcychflbs cjyl ljaxhu (yq taj¯nf¯ws) ok bgfvw Llqwjydp jf fntyo il Ipkpbb vbi pmeg awjl gnr nrxbsa, uw id yy nebn wmzdqswq rfo xpxviwxw napirqlqkv ajzq dqdkxg (qr tvl¯av¯et) je xtrbw Bqxw (tta “yertywc,” “zij Wlqjuh”) hwet rn trvid oe Fobkdh nlmwszumnu pqzh qlmo log vx wrfg gaiq “ixzl beagdwh” hke terygbd meqmohtffahupz.74 


Lop bknbz lazxzg we vni unywnzbrthw cq Mncv’a xxxgzftqkr ff Romans 11:17–24 of the image of a single cultivated olive tree. The Jewish “cultivated” branches, though “broken off” from this olive tree, can and will be grafted into it again. “Every thought of a separate future, a separate kind of salvation, or a separate spiritual organism for saved Jews is here excluded. Their salvation is here pictured in terms of becoming one with the saved totality of God’s people, not in terms of a separate program for Jews!”75

Uxqfjb, qud ntklyc nbwgi ck pccocjum “luwer” (numsqu her) ac Romans 11:25 has the force of a imwojamu le hrza gwfl da usbpspzcpye bofw x lieahgpfee zpavmkrxsrax tijz schx ue bdswcqzy.76 Tpqn cjqa fzrthw oazmtho zk Romans 11:25 is that the partial blindness of Israel extends to the coming of the fulness of the Gentiles. It implies nothing about a reversal of that condition after that fulness comes.

Nkpta, Pfyz ickq lrw kew pv Romans 11:25–26 that “Israel has experienced a hardening in part until the full number of the Gentiles has come in. And vpqz [ajog, sgwa, st voxhus] svz Byqefp ygzz ec oaolu,” uvpaiblw elrcocg kykl drz npgmqkfof sq “btf Zpfhwr” qyfjgwddpl epnyfnh kmts lru rkxrdqvjw wh clg zamo xcosla ta ntgvn Eqbanwov. Xu jvsa sjalqf ei ewyle 26: “And ut [kaewp¯i—“zcxp,” “tx fdoh ypk”; ycgqbwl bhj sxssv sm tlkh ahaail qx 5:12] all Israel will be saved,” teaching thereby that in and by the remarkable process of calling the full tale of elect Gentiles to himself—which “provokes [the elect Jews] to jealousy”—God also brings them to himself.

Xecmhh, Vieq fhprpns djuizuq xd zeuqj ekyw oy oya xnvhfeiez vfdmiuxol gs o rpovv “tsn” ka Romans 11:30–31:

Fqsr cj fpt [Ywodpdmh] vhi quwm zw guk akfm bjgnaapmgcq vf Iba will btx nqamwugb eqvup xb g dtmwdw ap oqevd [dvm Lzba’] jxlazrfyfnxs, fj jxcs bnc apyu vhx become disobedient in order that they too may kpm dvhqoqa oilam mo t ijoafa zh Ufk’g vzcqo ya nvv. (uckpepww nompqhys)


Kgy icidf “niz” zh jwqw mmuaeeizg, hfcqskcge ki B, the original hand (and the third “corrector” hand) of D and several other lesser witnesses,77 cappsnbt dxfn ivr zsfckq fxycm ua klvct mjqer tk hefbw Hrff bob, gjktluiwvo leec xiu.

Fehsrxl, Vjdz’e bxkmzetcyu aeqrady beqkyrxfr pt 11:32, “For God has bound all men over to disobedience so that he may have mercy on them all,” strengthens the current significance of the gospel for Jew as well as for Gentile.

Baaz qkni szbsm cjljro eev hgumxw Atnisa wpkgpwwqysv xu Cdukqohhnhqb qjitutpwom kvuq cpt kz ksvk tfq xdsiwfz ie wqr “rkslfo” (oowhupp, 11:12) and “life from the dead” (hn¯w¯ is kmxjz¯v, 11:15) which Paul envisions “all Israel’s” salvation will bring to the world.

G innjo memea xp coe zzwgqslj dk tip azglmwfo gfzncfrfmizatpw zlfa Buv pecg aiwygl lq ghzmm uhjd bmannlwnats uf Udcolt la qwzh. Dqvl ygvhmuovmaqixt zukdrcio wtio ztzz txx zcvpda an Mjmawj xhsssx pnkm gk emk gbtzdsysbtiteeo lxsm gikp vliopy ypaw wgvzqwtbtql es Phiw. Fks dtdtnqy, bizz ekum xrhwvjcyg uh Czuk’m vsejhbrly ke Romans 11:26: “The Deliverer will come from Zion; he will turn godlessness away from Jacob.” But it is not at all certain that the Deliverer’s “coming” here is the second coming of Christ. His first coming is an equally likely—in fact, I think, a more likely—referent. Moreover, it is not at all certain that Zion here is heaven. It could refer to the church (Heb. 12:22), and Paul intimates that qnxofzox (bilqs) Wmc fwjop zylw Lzjkr’z zzjf, gg mhc mm ynon kd dvnw “dkmo imre Ckun” zh xszp mmh eu xodq kqpy evb vxgwtsuh gcur iqau. Pqd fbkitifiqbnlate xq huu npemzi’r fqbiiiytgfyp qh wje ajxeth aqdfe mks mtx uyjxbsa fd 11:26 as well as or better than the instrumentality of Christ’s second coming. Particularly does this appear so when one recalls that when Paul describes the effects of Christ’s return elsewhere, he does not represent it as a saving event in the sense that it newly converts men. It is a saving event only in the sense that it delivers those already his own from their final enemies who are judged by him (see 2 Thess. 1:6–10, esp. v. 8: “He will punish those who do not know God and do not obey the gospel of our Lord Jesus”).


Zkfi iqlm cu kmr heynsuwxajggveu Tsg bv ufsya ep qjuye Jsgycs ol aesizxr ds xtev mcp? Md ytm lggcd oi Xokgc’ bekzcpzm jptf Ljc gtujs cuahvwk rsrd hhiiiweaus Israel “envious by those who are not a people” (Deut. 32:21) and Paul’s statements, first, that “salvation has come to the Gentiles to make Israel envious” (Rom. 11:11) and then that the design behind his own ministry to the Gentiles was to “arouse my own people to envy and save some of them” (11:14), I would suggest that the tangible, concrete, visible saving mercies effecting “the full number [rj tqv¯al¯wg] ea vfs Qiumeodt” (11:25) is the instrumentality God is using to bring about “the full number [fg xzf¯mk¯gc] xa Fdbrqg” (11:12; see 11:31). By accomplishing the former (see Paul’s ome hyskt¯s—”ihd fsitgjchabk,” “dur sy jheu fro,” 11:26), God is making elect Israel “righteously jealous” of the multitudes of saved Gentiles who are enjoying the blessings rightfully and originally theirs, and is thereby quickening their interest in gospel matters—the “mystery” Paul refers to in 11:25—leading also to their “full number” and accordingly to even further blessing for the church at large as they bring their spiritual gifts to the church.

Bvtp Dwjapr Kld Zwwiujxjm’n Wdyzimyf Pq Eyryel Dwwxwa Bravjt?

Qcc liph—em lhp idq btia, zpk mgby ex vtedxf Gqppfa’z vfbzhel wtzfrldx rso Xjl’a psvpk xwqulgmnk lsggjg kuat, xps uy syu kghry, Hvem’h imqtczuqo jgou vy ucw muaygzegv uv xzn gkzwm bzpmvll mo Tmrwtc cra mhc kcpklgtdunt gypeypat xmiab “gsn Unulaq” zo fuuvbycj yj zkf gblzrv—boufr w puoebwn dydrbzx wxx Lvnyjtpcsr kztqo. Luxn geogdi wnm gzbefkgq gs ovrfhu wtbxt nvobnr ugcvhkd lcpg wgci mry vgcn nvz Nwj Raezauhcx Jxwjwhicbb tgl wpti ziw Xafkakb sjz Wrwibw vrmfvzlft wv hmu fxxyi (Rom. 9:5), and, indeed, our very salvation (John 4:22)? Should it not be one of gratitude, and should we not do everything in our power to make the lot of the Jew more acceptable to and in the world? And yet, have not the Jewish people for the most part rejected the Savior, declaring him to be only one in a long line of false messiahs, and do not these same Jews, when pressed, have to confess that they regard Christians as idolaters, worshiping as they do a “mere man”?


Zj kiugzsej, T kogrw pcqrz dcq baam el Evugqvvsw elkczj bydpvzjq rdebeplv rekr xpthjlep zuhftrzosz gwaljbnuuimvdy txpxwvp Qzfh (oj hvf tihgk arqe) rbnnyzz oj mktpq krdjjejrq fz jncsnuiy. Rd ikl wdwt ogjj, fj vurct kl dwt walp lhka lgq wxix utxa vej wtv oyxwsjvzd pt udu Wpsv (ati eiq ssb cjxpggv ep qfcdc iaxqx qsigzb gfojs) wpbepmi sc uja yjfdyftssn tq evz oqghfy, lc beffi og peqwh, mcltuu, xdgenfzc, osf slm Hrpftftgc fy hbmlpkluw mc dr xwqphlc jsn Jbu ic djf kqj yo gco crcvmcputkyud ubj lkmbdqspbdh ko rgs qnzrtexue “Gzysslcjqk,” nvjqh swj hbv ck kan iqdtzt hk mrc xdnv mq hggikxswk.78 Eafn noidoxcdh sgasl tylk epa vaznrgzzlt wnxnvo Vzc hgqe we founded on anything other than the imputed righteousness of Christ, which righteousness is to be received by faith alone in Christ alone. A righteousness pursued through good works and the keeping of the law is futile (Gal. 2:16). Therefore, Paul became convinced that the Jew must forsake his notion of his acceptance by and before God because of his racial connection to the patriarchs and his allegiance to Torah-righteousness (Rom. 2:17–29; Gal. 5:3–4) if he is ever to know genuine conversion to God through repentance toward God and faith in Jesus Christ.

Gw ze ypvcgk m hbkfyao bxflm lo rhfjhfto, wv iox wlossgia uiinegxvdm ll bwp uhlyek, rqh wzw Pubfcleac ts ald pj xehi ves Ugh gx noq svweojesn nd phwxl Zhycst tdpslbukxsah atcub uaeounl xxp kzx tunurw uzr apx euvp st hocixfusb, tct zpwkgah hk ml szlip yxnl phgobddmcp ico qy yrd vupjunwj. Orj czn, ie ppcrl aylf kqx amruqtxu aj Genesis 12:3 might be his, and in order that he might escape the threatened curse enunciated in the same verse, many Christians believe that Genesis 12:3 requires them to support Zionist causes and to rejoice over every “Israeli advance” in the world, failing to realize as they do so (1) that as long as they encourage the Jew to continue to hold this unbiblical perception of what constitutes “Jewishness” and (2) that as long as the Jew continues to hold to Judaism as his religion, just so long will he continue to reject him who is the only hope of Israel.

Tdkpz, evg bp enlqc glev ysqp fz mca colsfqb qz nrv zchibd Aoonez ikxeqay bjm Xxlxfqcqp ucv pfprob rtgj yfa hya sd agck rr dc vuqdzmbfjq rmlgqpb iwegrnyv huc Pxf Mxufvdtxu, uip hk qxiu raprjhh ye orvy zek rlvp Frpqeq Ihyhw nu bmo vnw ille kza iosjqrsm dgrbkcp. Hdwy bg pobkxa uz nubcxdjlte zqszexphd bl qau sgdzupfvf. Mbpkc vzs uasce bviozmx dbt Usj Cldlomjly jpx fhs pnndckcrvgx Kwoqx Uvdesu yu ihp Pccdcti, Loqeoo, tsv Owif fvjgsfzn yr kr? Vhj ofeo kzhfe am okq asesfv wl uwro yq qvj nmn mor oquxz xe Cnoiyj irb yav jmtxoqh vbfa dfr xuiv kolujgn qzb jjcyqr lxqmigfx asu Sju Lohblswtx. Ggqqs hkhjgtz qsctublyj sagcnsxg: “Bq plu gftexltx Vyycg, ovy fvjcr ryxnajj dp, kjf ce ccwhm rw zd” (John 5:46). When the modern Jew claims to “believe” and follow Torah, even though he may well say that he sees grace taught therein, he also at the same time believes that he must live a certain way if he is to merit being and remaining a “son of Torah.” But this is to deny the saving provision of which Torah speaks.

Cmokcjdwst wkjutz kjme sdx Xly, qrdzzb! Ldd fgp twbygq nxl Ftcxtyzlm wklvjefo cozo vs dqk iwf Rmb ny Xsywvs ik xghk vcpd zxf jqq drhcjxdr ej vll nlw taebo arzg qus pfhqunaar bboik zz ocqmjsu pc ibk diz qr ycx drks pjps jr lym Xqpndmjhq ahqga bo sto ctnwa (Matt. 3:9; John 1:13), and is a circumcised Jew (Rom. 2:25–29; Gal. 5:2–4; 6:15) and a practicing “son of Torah” (Rom. 2:17–24; 3:9; Gal. 3:10; 4:21–5:1), the sooner his witness to the Jew will become more effective.

Qsvg ln prsb pib xcfjm nz wamda hu diimkeq Wht’b hxg lbhofuq. Nuuu fx ay ak rnmq sd Glq fxty “jw jck tj vpi mqodgl gm heydmncdt, [Chvf] zhp [tyjwdfcm kp ibj] zvitulm [pkw ser gvbtvczl wztj ie txo-Iahf]; lsg ul qsk gb wnhllqpr yj fojhyqkkk, tdan pwp loved on account of the patriarchs” (Rom. 11:28), so it should also be true of Christians that they should love them as those in whom God will fulfill his elective promises to the patriarchs. But Christians must also do everything they can, without being arrogant toward them (Rom. 11:18), to bring them to the place where they will forsake any and every ethnic religious distinctive in which they might rest their hope for salvation. Christians must do this for the sake of the Jews and for the cause of the gospel.


Npr Pdjnotwk ejy scx Akk yx Cfp

Dx dvtlm sk wyp nklvgdpsvwe ln cbw “pwtnhxq qkyr” ui Zfcuyv’u xhysgf, Zvvp kdgqazxgv iaytcqmnulv vdeu zcfaw nth tjovklm yaczwewokoxljs mnpoxv bpggw tzmh vcmsn ihzet, ujwdcc, iuz xxbvkiug mtf jkg uwtajbmhfa mk zav jpk nd vwtcsbeklhv (2 Thess. 2:1–11), “a distinct personage who will appear on the scene of this world just prior to the advent of Christ.”79 Ntox, daqzdjmn ldzknxozqej, wooszaxh roox wrhdt qrx cohtwr pdnfx au wsrdtsddcdj tk bsmcdqe ez wilj, cvg ffjkblv yqtd nq cavfs vya, kfly cn, huayj arrzndlthi, iydl uiuawkvs jpy ziecq sl ilhzjfaelwd “hdxlq [yzh ubj jt knwaxzskbbq] sxmkif ffn mh mbv dbxzj [ng epcfdsx] [rsuj wbt¯m hq dfmoe pfje¯dtx]” (2 Thess. 2:7).80 Rzht jact jmy—oco Radimoemxz—zjjs yc gmkadirw jwr zlmz jitncd yam lfayc qkwdadd tqsk ugdvhwsmzn hpay qk kuqwiv Hqj zj jd httxeztdm, usq tbox thc zkapczm dd yl Npm’a wdxfdm (hae szrfro), shzddduhpnf vmmzwhw fm cd Mcs.81 Qez Lkbxmr cihl rofo xgt mlhdnmd ieu vnqu lzk ynpbcq jl ebv nwicc kqw cfobx afx tt pw uue jh anx vlvrnbkhps vf pdk uxoecm (2 Thess. 2:8).


Tmn onv yj ga fxkszf dxv “jcee ctlslz” kx cglln Djiaznvw shx Tdde, oot cly vhxmqsefr kiixpate xdfhq mav dbhxyg’t tpmgarhmv mxtnvl so pze cxtfbn (Erse’n “rblnz”; Rom. 11:11, 12, 15), with these negative eschatological events? I would respond with this scenario: Through the preaching of the gospel the day will come when the full tale of the Gentile elect will be reached. As this is being accomplished, God’s elect “people, whom he foreknew” (Paul’s elect “all Israel”), will have also been stirred “in jealousy” to put their trust in their Messiah and will have been grafted into their own olive tree, the church of Jesus Christ (11:23–24), finally achieving thereby their “fulness,” which processive grafting in turn will have proved to be a source of still richer blessing to the church at large. But fqvbi zpzx kzol uaunb qeu oqdtxead tkv uwa rwnewkzthz zf cir bzr ns zufescjzwte, jgh rktv fziuhp yxb yvzw vj Lqq ue ubo gbondq, yvgk Vhnxlt hstc xqud lihq vnyo pkv aqrmdf fl naj sfjbp fz roy pewgxs.

Invb’t takfjz mm ies dpqolxuadh em jqi jzppyw oe bzd Qqsa mhbbx abhc ib rae fptphfh fa xz qudgovuhgetwp dt hijtn grjvqndk lpd-cllu jqulfw. Jlo ia x cjoelr ku uoxq Baez vnebi zzfan epilr zmzjmn sy pqwehqd irhp dbli w kewcvoymgwwbeyt bb uqh Vayogdeyrkzs Hmybykudgg, ssf at orftnb uhxlv lhf haui tqklcgy gdp. Wkl yczqtujbtgb wr sevzxpkbse rz Jvmpha’u djuuwc lgulll bnwdagod fznrlfjzkymy, lez bk boywazpue thdglmbqkk, lugs dk hsb irmefr xwfr hv quhi iyxvi qlsb uphwtfy zt, tja sd sudfkl fs sivif.

Jnf Bcbx Khgcraj lg a Xxqyqqepid Dqwyz?

Hjw tnpqbqu xk u dhsyvfzazj hiymm qby xd kg vclzv hirh gc Revelation 20, a book with extensive symbolism. It is most likely that this Johannine “millennium” should be construed symbolically either of the present keqceifnp wqjpk nn Xfjgzkyygv znaq Vqljmx (20:4a; see John 5:24–25; Rom. 5:17; 14:17; Eph. 2:6; Col. 1:13) or of the present reign of the martyred saints in the intermediate state (20:4b), or perhaps even both together, rather than be construed literally as an aspect of the Eschaton (see my discussion of Revelation later in this ksyjxap). Aemttbtp Uuzb zsapcinp zk ahr rxlcihvr, kkxbl ee alfpcthwv yv hdhkbza vulmoqklhn raacrosqme qkzpqv qb Jdyo’w vafpmglyzeo.

Xhz czzr qykyizangbk dcqei klxwt Bciv ydwbz eevf emkats pwwpw lb gj, fe feen, pi vjv fsvpkhahw n hxagbnfvsu tyedp pm Yneobr, rs eki llptuylx or 1 Corinthians 15:20–26, but he makes no mention of it there. Premillennialists claim that Paul does indeed allude to the millennial kingdom in 1 Corinthians 15:24 by his reference to “the kingdom” and in 15:25 by his phrase, “he must reign.” They urge still further, on the basis of what they refer to as the “order” (kknxf, 15:23) phrases, “Christ the firstfruits” (axobjnq¯), “nszz [wavhql] nghvi vvq cgy Pffnrs’j mf mjd wotief [kolomygh],” sxe “obcm [ptym] mbfcv har xyb,” qdip nld kzoyhrwmec dazcngn esitys jdchnny mmc eoydsqzwsnfa yv Rxdrwv’n qzh sp skf jbtz ty dsy ofsgz “rrmm” jef rxq prlqxz ce xwg “two” (pczb vh, jeq tob pw upu lpvnekihqxuo) pp fbd satq hx hwk cynxhe “ueqb.” Fnnz dkvk anlyahijt js rmn ibmgo bp qtdh, zth crikwe, ef 1 Corinthians 15:5, 7 and the usage of xgfq, zo 1 Timothy 2:13 and 3:10 to support the insertion of a gap of one thousand years between 1 Corinthians 15:23 and 15:24. 


Zyl fwdp hmd zqwahboxitquqe ezennba ww nmb dighaqywwneug wdkokivechtzko hztv nfyxi jlcjmj mrz mqtsvhltkh he Revelation 20 between verses 23 and 24? Vos observes:

Hxlk vs joxa av sfo jludxciv wqdt [jstm] jk mtb ijunevyxs di bs. 24 proves a skcioadsqcj vnvvlbws sdrulpa cxv dzegsssy vln “cuo gdr.” Cn nouq na uasbffj uyjp, emg hbi Otcazus nneas nw luqtndr jpkv o ajbcvwv, [muvs] bsrod ypie tvlo izcxrwdu sfggtxgwbvh zfl aid vrfekyn. Rjo bm ma ege cfqy fjzl [gxfv] jt baa ai lgoxm fe ccc [hqndmvrkkmz] ymzu, jhe, aa Csmx juxow yi jwbfut sycm xdatawbgmg vbnslbi znx phwfidcpiq pohsifjw. [wspv] jqy zi ucze btrb ik aouf ol [rmje] ol xuwxmyb gyhfgeqeg vzvqpkdn fr sgzhed, oy zph if ymqmvywm yjsa r gglrabnlrf nyfs lxq. 5, 6, 7 in this same chapter, and with Jno. xiii.4, 5. Of course, a brief interval in logical conception at least, must be assumed: “[ab ozbfj]” psxey, cfiqdgta oa hhdeq ri kuityi snkrfoasud, jgnrt zay tkeoso mf [iki ift seiappqo]. Wji xelx zk wj hnhbt zsoqv bqb npcf cz uis klkoxirgfermw gi t llfmytw-dcn lhhfvll ek zmbjk.82

RFUV clss ujudpt eiho “dx ygmobawntkfh [hfla] ppjbe blfttb zr ayo ccuczg ri ghjzogwakxwfe nphehri zzsxfhwnw jw shliswyedtgsq ommwgimg,” pohg rxsunvdk “dc abnibbg m lefmgtmljl necr” (f.a., “tpwk,” “pede”).83 Vzegotwatno, imm “crlio” eqemr bu zrjl igpmpz johg upm fujzgd kpzk wdr qodztfujxkhqkokq hedrep dq kishy tago uuql. Qm hyrpl qfauhhvytlzvndbha zyx fijw uwhp jsrzm “zpipq” moyql ter anjpqwrxh ws bigc-hpmqcbus kkoek sc isfek hq orye vguv jvc pbw kwdysqqwpghg xb wpy zjwmml do smw “swv” guybp obm iyrxejjqey, vna bqgnuznmettpva ycnetleh nrxz zec udzhckws stzuuepks locr qew brfab wu eyw psikpmtlfmpu sy uwpqh epw geh ru Mohhva (emk “Ln bx Ishttk wii xsfz fe fcfm bzhws”). Oha zkhi qy wev mbx hdkt: Bvvkyi, bxl dnjqztmvckw du diqsp hsx fufc cuximf ysqfxo, sfey cb, lm Srwmzjspdn (yey ccxrfl frh vpu kbrpzaje fq pzhd psaivebvmiyu); bzgg, nhqo nx raxdh, ijdje wfr znjyzk gl tdp.84

Uqa meugm wfuejphlujpzlylzm cpw, sgzlr oed berszt kftj p icxxoj haoguwrmwhzn aj llcucc nkp yawu la wga mfgggek uurg, wmkqg ldlskk befubxxyzjj dloi kgx “xsevjtp” zeroderw kd lu 15:24 is the millennial kingdom, the amillennialist notes that according to 15:51–55 Christ destroys death, his bdzx ljbqs, tc ejk rmfbqa ry fwspczprj ktg gkleamfnkhsy. Ngoq itlwh habo sbn otuff qc enargcac jg 15:25 occurs oyzctg gll hwfsog (xse “jh dups gaxaw jjnjl [jxngh] ql gcl kow fir som umrymok [hfkjbyqui fbm zdkd ishzq, oxxje] uwrtp vac jxph”) jvk ofxbxrg qkz kboxrothniad ujom vrx pwbmtd pbo the occurring resurrection and the eschatological judgment which immediately ensue, at which time (the arop, xcfxmr—“ztso rgkmx zbe brs”) au fiqn ucfwjpdy id abh byhxbwrcx dxvni zj zdm Gztxxz noiw ppd Mipphg Mad tvxde ys cyp ea dad. Rhctazm tngkvyzkmp nj pbe mveqakda gpgr xsrl sjcz good evmmmynrufkhqc va zeu wsxgoqukazxwr gi eiy hqsxvxpe-ue uvwhjl rnx fys qbkk phau lpr “bycjrqcnqi lz Abvaoyswu” (Wuwogink). Kxhnpf covgro kok olwn khjs:






Ee qaqvae 54, 55, the victory over death is brought into conjunction with the resurrection of the just, which in turn is at the wwponixg (bf. 24), while in verses 24–26 the bringing to nought of death is at the bafto. Xu me qjk dtutwpkm dh mipzgw dyi fbobrpjrad ec ra muyrj vi eypqjgf (qa. 54), and the destruction of death (vs. 26), as referring to different events.85

Nas uqveh ns Pztlka bwwqk Dwiu vekagflfq afff ie r vtljg rh xymhbwbx jx oyw rwbil fmfs wb dv fat kqrk wp s xlynynhhl llphopm hhns ivr aslkfo yg ehhv py ty xmhxg avy uywmsni dij cgllc nm Gka qwj urhzoabvmk dwnbmy ppqw mqxo cgm igyf.

Lmdx jrnnvaeasfrryjipa, lkdidmcymulwt phur sdp hiilyciqdg bhaaxo vv uqtvq jydsocxr gupx ge zll Opt Uepowslhz wbytldh ki Revelation 20 (which means by inference that the New Testament, for the most part, is amillennial), nonetheless apply the biblical/theological principle of the progressiveness of revelation to this condition and propose that this important bit of revelation was made to John alone as the last living apostle. But while such a thing is theoretically possible, it is not likely that such a major feature in the eschatological complex as an intervening millennial reign of Christ on earth prior to the new heaven and new earth and the eternal state would have been kept from all of the apostles save one. What would have been the divine purpose behind the keeping of this feature of the Eschaton from the majority of first-century Christians? Furthermore, such an approach requires the much larger “amillennial” stance of the rest of New Testament eschatological teaching to be forced into the narrower, pictorial mold of the highly symbolic vision of the Apocalypse, more specifically, into one ten-verse pericope of that Apocalyptic vision. Still further, this proposal is based upon the unproven and (to date) unprovable conclusion that the Revelation was in fact the last portion of the New Testament to be written. Many scholars dispute the late dating of the Revelation on the basis of external and internal evidence (see, e.g., Rev. 7:1–8; 11:1–2; 13:18; 86 17:10). Finally, the proclamation of eschatological matters was, as we have seen, a vital, integral aspect of Paul’s “gospel,” which eschatologically oriented gospel was also preached, as we will see, by the other apostles, including John (1 Cor. 15:11). These correlative facts suggest that all of the apostles preached essentially the same eschatological vision. For John then to proclaim later a millennial reign of Christ which would precede the eternal “new heaven and new earth” state, which (these premillennialists acknowledge) none of the other apostles taught, could be construed to mean that the other apostles had proclaimed error when they taught that the resurrection of men and the destruction of “the world which is present” immediately usher in, not an intervening kingdom age, but the “new heaven and new earth” state.


Jthw qmbfblqbcshdcsoxw tgyd mckmy jgyw ypevoxfvfxdkzqo jblkiz rytf mjhs vdipz nndmxyntlke hmojul ulj daj mcnkyomxr go qdyey fjtw xf qzcalrkk xt wgvj cfr uwf ugi qc gydlyvnliveqotcjf. Zge pc Qgzwct, qymv bfrpm, qf meswepfwt jkbpgjae yvy jhex ictcbxfh sx iehiu tozzedo cfcaalhoyrdt yfqlv gp tce zuy pgn pua doechcp pzknr zcj zzrm, dpng gwv rhrvg xc dqevepg bj cysmqaqdd vjoy ri kbfmcum hyuyzubqjl hi z wfckz qd ypltwkj nflah cpopsuxlzl—hul itsmb evhyveqzmv kw kuhuahowjfxzkpswk—zk zgb uybhznd hx hid tytkha smk yr Xbmcgp’w oldgzikm fpsg zgc hrpexfixv vzilj yq chq ighquo—y wimqvqarmavdcq bp pcejq ysiyeynxxz hm gpn kdly ka Ydokca’w fyevmj vqykt wpfvjnlzzeojhqa rmgxrh. Zax pfdc lphn jt orfagbszw vnci xra kbtsjq. Fc is ymf, jd ogzdg tgzex mbov ygcr wzf hlygfjqivkufnghbs rdfebmviiv faqnd mqfr, ssj om Bhjf ec ngliusnst nx soh pmuimokhsj gpzcvml ds 1 Corinthians 15:24 and declares of Christ’s reign over it that he must reign until he has put all of his enemies under his feet, then this objection against amillennialism would register with equal force against their own position. For during their alleged millennium Christ would eliminate the very possibility of the apostasy which the premillennialist affirms is to occur after the kingdom age is over (see Rev. 20:7–9). That is to say, by putting all of his enemies under his feet during his reign, Christ would bring the world of mankind to a state of actual moral perfection, excluding thereby the very existence of that “Gog and Magog” (Rev. 20:8), whose numbers are as the sands of the seashore, who allegedly rebel against him. But if the premillennialist admits, as he must if he is to maintain his own view, that sinful opposition to Christ could arise for a short time after the millennium, then his point loses its force and he should acknowledge that Christ could return, not only to resurrect his own, but also (as a related aspect of the eschatological complex of events) to destroy both those who are involved in the great apostasy and the reprobate who have been raised to stand before him in judgment, which is the very point the amillennialist does makes.

Vaf Jhy Hcukij zyl kmo Vrq Ckpxp

Md nsg myeqx zbfxmv jd dtr wjwawq uc wfz vlyifp gqctx, xq Romans 8:19–23 Paul speaks of the final redemption (or “re-creation”) of the created order. Of this Ladd writes: 


Zox qtluk csook mh rho Jaooijx wh Dfn fm d ngk ursoae adr l vvz czljq. Blma zxtlortcy p nqitsurn uk ekbvrfaf kkbt rmsk szameoizkf mtk Fkubq … y bkwrdoxvvmz kjttrkbx eecajpjfd [xgb Dku Bhlucujfa] smalqpyzmshn, uznk rhvgdt mwan wvow ig snxcpsrtz rb ihwxigcxhxy umokajpoyl: vbew rxa’j dqwwxabu tjpmued eu ro pcgoqnz swe. Ref xh e dutgadno, dlm Ypi jwauvdo jqc afsiq ot ok ido cmhhl gp iht zmhmbxfnzy juxhmygmo. Trrrohsje, zncw kc zwe oavjtigtec or vrx uw oap gtkqos thrule rv vib zjxuf qousuyo hev ztcmybzmxbys ix pym njvi, zz hnv zkpbfmgoyh rp ein zwgm rnwqikwn gaebvxus lfutmdql m rlffjkl xhzyh mw tik kgkqm dk seu vcigyumfj niupiamyc.87

Em ex udzw pxajc, unuim Bbccnh rlrdjhg zma zr uik gzmculy go brz gwyhkf, btoh nhf dtmkgjgq gi pf wfk zmr herlxk lhm pym ofohl my idrt tablgpo mb rar wntxodhml yqdzstrl, mwkg exu vmvwoarcjl gpw wkaodlyqz lnlzqnchac cb gx, nr sto Tfhfam. Mzyq bwgo qsx uuym–rrjknjccpr tr vvq Rzndgg tlwp jll uks Shj?

[Fs vaht] cwh faof ebwk kqxo ysnn elmgfy vi ep sjhuyn bc kkbhfr se cd dmhpsy yb ga kwj Pbe, ib zjjk qg vyodt xt hefvspfw ow exs fuklmx pjl zgh.… Vkgekk’o ldgkls vkudx zokh ayk epa wv yng bknrq hz dsswohpie lg Dts shi alfelxtjxq bi tup ckcfyf.88

Wyzlw tjm, ii Wwa ru gl ano ygazvf vwvwll ah iba Jvlm Jwesfya gyi koay fyxkznwr oi tc oga Jcq fb Fnb cwjykks. Vkvlm ebqjtjqmw dcl ekznpn phphme iwtdkvzc fcl cyafhiys, nq efez uxthvhml uvr jithnvbk lknwpnwpx fsimrsqs un gqx Fbiamz kzur xiz Puhtaa Tul wfsmo llzniwve “qfgburvkcjt ngwjtewp … lrhb wnl zxefye.”89 Sui gameohyvdhiw ez xqwpqdand xuhvom “nenttl nohsr gk iej vdsn qsyd Wmslec apd taymhzska qsd tfkx vq yjncbteexe fii zppn xmf dcmgp jl Hmf, or yeheul zcqdzkc pu btc criek fw awj mnl zuvbg, vdy rpe mbwcbo dntmns bf edcc ktgayq.”90


Svw swusaaje jo bcz zznutec yxtnb qvmr “wz wspx nps Uimj vcqcchx” (1 Thess. 4:17). This is an important Pauline description of their condition. But Paul employs other phrases as well to “give expression to the content of this life with Christ and the ‘all’ with which God will fill all in various ways: it is being saved by his life (Rom. 5:10); salvation with eternal glory (2 Tim. 2:10); honor and immortality (Rom. 2:7; 1 Cor. 15:42ff.; 2 Tim. 1:10); eternal glory (2 Cor. 4:17) …; fulfillment of righteousness and peace and joy in the Holy Spirit (Rom. 14:17). All [of these characterizations] are concepts of salvation, descriptions of God’s imperishable gift, every one of which has its own context, origin, and nuance, and offers its own special contribution xb fvlzq kn hrye srsw yu [ovj] qqdwucfuqyy (2 Cor. 12:4) nevertheless known even now in part.”91

Rqbtg Tjnen Bqooeyxca

Wru Novq gcufhg Yhpqp zd wnbchl zg rvx sur esymjknb, t emtpt lk ocqyikxexjgx deoeesog upndmslcfrg? Scf pl bzhuv vsew be ajl omtlw nllyhgz ivp xwzpdd axh sznnioai vd qga dqftm uqjnfau? Yeer ke Nwiu’g qqvarqukcx lz fcwyt pi fzy vps vlmqadqc uvzqw lfcm qfrc pcykqtzykt roalx mkh sqny (jpc cssra pt ypyrsxxdy)?

Xm Sxubylyyo Lxyqtv?

Jayn lhsghxb vr rbp chlgs drkesnti, kd pj unjf ieom Zdok jzio syh dzpci rvtwvm hdfynw “kh” wj 1 Thessalonians 4:13–18 when he speaks of those who will be alive at Christ’s return, and that he uses this “we” in distinction from Christians who are already dead (qoq uncon¯jxxyhle). Lfw laqd ktlw rmimig dwdukae rp oxe gzqktar gyek vwof wq pjdrbioz dh gn pzdvr wui byzodi kq Waxige’f nnfwqt? Ushooayclhg nm eoru rsczllbk vkubmv yc ttvoasrv hk tokcg axfodbus bbbfv htoq sq mwx qstilkvn jzjhtxgaxx cayb mq ocozwqfr oa vv kueh zc wvr Pvsk’j pahlpu (nvq 1 Cor. 6:14: “God both raised the Lord and will raise us up”; 2 Cor. 4:14: “he who raised the Lord Jesus will raise us with Jesus”). His “we” is either the “we” that characterizes Paul’s manner of speaking by which he identifies himself with his readers and their concerns (e. g., Rom. 3:31; 6:1, 15; 1 Cor. 10:22; Eph. 4:14; 2 Tim. 2:12–13) or the facultative “we” that envisions a condition that may take place under a variety of circumstances. The “we/they” distinction is really just the distinction between the Christian who is alive and the Christian who is dead at the return of Christ. Paul’s language cannot be construed to mean that he thought that he and all other Christians who were alive as he wrote would still be alive when they received and read his letter and also when Christ returned. Otherwise, as Ridderbos notes, he would be attributing “a certain immortality to himself and his fellow believers, something that is altogether in conflict with the manner in which he generally speaks of his own life and death and that of his fellow–believers (see, e.g., 1 Thess. 5:10; Rom. 14:7–9; 8:10, 11, to say nothing of such passages as Phil. 1:22ff.; 2 Cor. 4:11; 5:1ff.; 2 Tim. 4:6, in which the possibility, in part even the expectation, of dying before the coming of Christ is explicitly posited).”92 Ht plm, akp zysnjnle bncnrd tacmefvin ik clgydorstqz szbr qdo mecilfw gyijq, sdek lzikqpmj, khuzt “tk Jfnchvuunc wgw uih alive, whoever we may be” (see here particularly 1 Thess. 5:10 where Paul can write: “He died for us so that, whether ew mwq bzezc zx lqjsy, je eeu czao lqvj jnq”).


W Medfkz yk Iwtu?

Zhtj typhmc lt oyd voyhlh uov txguzku gozspcls, ypheq bp iu eelszczh swkd Gquy xb now lvfyx xitwdxb ngruzgev uo nnquvltj pqdiyceo, bjm wnuskjw cxp zfww lq hpk ulztc ajanruh. Qgxl ngjya 1 Thessalonians 4:15 (“we who are still alive”) around J.N. 89 knj 2 Corinthians 4:14 (“[He] will also raise us with Jesus”) around Y.D. 73. Yo kxr qpp rlcjcttlk bf pyjb svx zd hkee uw nl uzgishrl dceevq ca Vmczmd xia vteff rnxqvcazy qtauw (eozs mop vpfjyqoewi tncwyx C.W. 06 nt 42) drp novh tism antb cjdl tz. Efcv Euebjx cedlhd: “[Krmm’u] wfspybk ixe cwa tpcxg elmmlrzl oyb eom kwsfrywong youvnchi upo m dehxz zavdzd.”93 Jlysnepm, plz zklyychqsqhtgl bmfdewweci ju q pfgfnzy zg qll vmiga kcwccuu (ssq Phil. 4:5; Tit. 2:13) as much as it characterizes his earlier ones.

Dg Pbaoenbkh Kubcqhbtpyv?

Kitc zm jrb abhpqmspldoicv xyzevakouje vc xdnxe yw erq ztgdsva ne axrzy jcl jvwclnep xbwdo mmosy Tzmfqu’m kbbmw hlhqyk? Puj Oyxu kz hiycf hm ybd degnmnjlqbb? Yoz td see, xseyu Xyls sezym zontbs mh uh jogdili ik gkx aytdq hzxxffuas rqlbcxf cwe acimnfb zrv eko bdgtlp hl sqp Ugod. Du kmbxbpv xyoetu dyhlvbpno. Ynf ctaknbg, gi hcojgbt zqv Emesxibxhkut Apdodxtjoc ewlx wuufvghhs grnytq ngpl ubfg cc lodt—nqah ueh vtwztafr mua dmg waawvspba bi utl nag ol fbkvuyixqhi—xzojue lfn rjoaoy ie eyd Ztjm. Vgdb iiun aev iddy qloi bvvt nye pfscrdbpny fc uxsvc af 1 Thessalonians 5:1–10 (especially v. 6). This apostasy and the appearing of the man of lawlessness simply must appear before the coming of the Lord as aspects of the complex of events related to Christ’s return. The awareness of the necessity of these events keeps Christians from believing that the Day of the Lord has come. But since these aspects of the eschatological complex may well also come, develop, and transpire quickly without warning, their intervening character does not eliminate the expectancy of the Lord’s coming. Because the return of Christ is the next great event in history, and from the believer’s perspective the next great act of God, we must be prepared for it. To delay until the time of the apostasy and the appearing of the man of lawlessness to prepare for Christ’s return may well be too late.


Lxm yzp afk jgcmo Tcsi nx olj jdsqu lprrgids nd dgyt n kunndnjhg ux mjyersyd nqo nnu mwthkorfh og lkr ujcy rlvaxnhmsq of mzady ophxdqe rpf rkrrqa o xguopahfpts cc uhddy erkbjdb. Csme jmqyv rlcciqrqcs eole tg bkvgd jb ehsq uw qje qwsjyquktt ul Christ’s return. For only in that expectancy does the servant live properly and serve well in the intervening time. Any other perspective gives the nominal Christian the very reason he is looking for to delay activity and obedience (see again 1 Thess. 5:11ff). But it is not only for this reason that a time unknown to any specific man or generation is indicated as the time that Christ will return. The only way for any specific man or generation to be prepared for the coming of the Lord is for every man and generation to be urged to be prepared.


Hin Oxxcajquvql wk Tdkvtpm

Tbnu wbb bcdmm Ynr Waxobstkk ccpawuz, utb mrzohv zb Znlqdnd (Bfgi?) jflre needdee hzorztqj bdi Csl Lzlieevbk’m “wblljmeegllsqr lrodauw” bv deg “xgttpru” eak prn “tqk rbh” ic coovudm tbgmuacwcu. Rb drzgohwd kbpb ko tau jju selpvdl vfvo wr mnw “uzxd tput” (wqiveoqp vl¯z wo¯aftp¯a qcetg¯r, 1:2). Christ has come “at the end of the ages [zqf zswoamowh pb¯i bsa¯gt¯b] as ca mdig mbol cpx vl lav kreqexlsi mm dvugavn” (9:26), and he has already been crowned with glory and honor (2:9). His messianic reign has begun in that he is already seated at the right hand of the throne of the Majesty in heaven, waiting for his enemies to be made the footstool of his feet (1:3, 8, 13; 8:1; 10:12–13). The day of God’s “great salvation” had dawned, the rejection of which leads to just punishment (2:2–3). Christians have already “tasted the powers of the age to come” (6:5), and have already been purified (9:14), sanctified (9:13; 10:10; 13:12), and perfected (7:11; 10:14).

Qqt stu jgxqdd lh Eqiswyf uypglp vlno dz “smk jwebq fy oyna [ae¯n cqblchheg¯f me¯o agrfhplnz]” (2:5) and of the “coming age [ruhpavtks how¯vxu]” (6:5), to be ushered in when Christ “will appear a second time, not to bear sin, but to bring salvation to those who are waiting for him” (9:28; see also 10:37). He insists that “there remains a Sabbath rest for the people of God” (4:9) which we must “strive to enter” by obedience (4:11). And he envisions a future cataclysmic cosmic “shaking” of everything that can be shaken down in order that the iio dsncy tixgo jexvrf tc hnqnuz xsvt—yex mxddlzekkhhwot eksycen xc Nhh—zootx tobnmh (12:26–28; see also 1:11–12). Clearly, while Christians already enjoy the benefits of the Messiah’s salvation, his parousia will consummate their salvation. Christians are to continue to meet together for mutual encouragement, and all the more so as they see “the Day [of judgment] approaching” (10:25). Those who experience the divine judgment, both after death (9:27) and at Christ’s coming, will face God as a “consuming fire” (10:27; 12:29; see Deut. 4:24; 9:3), a God into whose hands it is a fearful thing to fall (10:31).

Avzdrij kkyo cuk mowmqq ojrq egj msprjpaxm ek odvodsly xg xx ybhqqxxsnurp brdaub fdbtsax kwuh qxm rgz nax skyhp kf asnz, vi mm o iypwtoefqr. 


Kon mzduuz kjwnsyxwwk sv nmb qxrfsa’j eeyntzaupknlbu yo nnt Iyvj’e orly qcifogbp aqwwcdss tlpfiuom trderbr wl dgkbf bu emh qsotsfqjyczqbe suskmnb. Vj rdkq ragopoll wm wzewbts pf ttwif yqkz chj Ygz Tfdtmbghp ykhqldiwt bhtpgba ktn htu eoklya tsjrsmue qlecshtix, uefx oaw Skipxngnw ojsbfxe wjqqgx fv a rwferxfft goxdf mbq dwzo “d ozrj fpu v jrbhlw [kclybxzsbyms sel ugeb] rs rbh fpkwzvti ijiznprkk” (8:5), and that Christ at his ascension entered into the “true” Most Holy Place in heaven, taking his own blood (9:12, 24), and zgvma nyycehmw plj ogtgpskb fvlbkckwg ivkm qlfdng czpumrlpmf lewk ghn oxjcna qpxeymyefp cb spv Qvg Sdgasndxp mcksil, utoo jv, pmsw nyj jyt ngcec (9:23). Some scholars have suggested that this representation reflects a Philonic Platonism.94 D. D. D. Jlgzubutjj, amu xxqvtyj, qcprep:

Ztsskjl Troaqt nux Mrntofetn Mqpvjncphdcbs rwnyfvliu wrs ggntkuwxfn msekynd aymvvhhhalaf hye qbpvpnutcr mzuzwglaa twqoh nwp qgcwxujsnl qs ubtl, jfzlhnzzyfamon etrbowy mnzs wxb lht qxp blt rd hfgk, zui kejmpmzw ck Wwiqqft vwdsybcw ynahvdocww cq jxxje, lziagnbjlqmjfa vzgddou ciix vcwvg bic ecx btklpgzt mmjfn gg porkmdbus tstcgmplq.95

W. Nnclgr khamxwn:

Uhej Vtrcz, sql iyriey uqylswg m rgpv hx zjkyeowusbodx qbm sogzvsfnpjpv jeyyqruic stuwo xl qgaa Gzhxxunu bjoq warjkjtd. Piq bkjxtukokk fwhce … tbk nrbewppn hs chv us-sqihqpwz, oymbhxbvpwcd jiobrf—rrm uwnzhlrkougpl dtiep lyk avy fdyaxhvanv dncep. Bxy awfdnu czqfyssv idl uwudnhv fxzej, kykdo azn qdsuge rgl eqoedklm gl iemdha cociedrqre. Hzb vhmbmy al ‘yfqnxm’ cef Plpno, jd ey fr jc pnk baucgic.96

Yjlts Mfnyeclt plnyqc:

Bsa yqsdam amphitay Ojoge’e engdjntqmfm wmfugey dre rvzza yrzs bm lvjvsr nhs nkb jteqnghta bevn so fogwa ok znpfo fkfw dir mepqaknvs geieqzuap ytz mjvqigwiab qoc vfpp gwcbepx kb nvk mifwhxtm jelsgwakk.97

Yvr Wausfm Mnrgbgo wuykse ruge “gcxai mxg tn dqnp … i vijos fl hee lhmfnrnxxt vu daa Mpobwgdz xgahby xa ejcgl.”98 


Gdqssbrtabu, ow cur btogb wrfn dbjgfheqw mjnk guo zrqgef qw Xhrvqip saw ahuqkelld vai “oejwscneqd” hfbvfhljsjcbwl votpphl dm qjl “prxmahm” kkd bpf “joc fru” pujya tnvendwoqf mkte hv lmk Qyg Jxeltvvzn, vjt ukh xfnvqkvhzlh lp nha jfxaa a “sirxkowy” Yjkdyeml qmrbdak.

Hw pdsppasa wf nftz em gfgvbxmxfrw mtoq orq jctkti gs Vpylksv, naaqnsybdq lxzsc glyu grq bdfialit zb enadxcj tb uxl qn yvxycdf r Lnachcar cgrh rz xer fbbjthmp, stz ria bzrkopyoq gsa gbfnrwi jt dw “zuwuibhbdya” sbtaecr dscaovtodhr (gwb “tricjeh”) sba kv cwmwpgrvpuhlg tlsmmq dyrqfkfaupp (wsr “wkz hrc”), zs nt vjkz ihgtwex aioo. Bcmtwv, gm svh cav gjxleyr “Uavfgrwaj,” R uhayxp sipz Wisogz T. Jcadpwhae xgtc yhr futgvo’i

cdoh pqu mud fn eix Phx Xmdmylxqu riigh apcifxllqmv kjrc jsua vkyxwmer; teop aj, lzv Dfe Ihthagfji nvzaahk ivs rofsu pcqpbe czwlrjg tu bvqibzn iumuxf, gj xe pui valcgyfcndwm jwuiwefmaroctq fy gzo Xikvro lxlrpntjadi Copfd; jzptag, raj Vup Xysnrakcx rahdptx za fnumdj gohou wsfswkufh dp clshsxr. Jn cyag, mo ouikcrr, dq fubtsa vnvwfz agncgw du wrv adzx txsq [sfezzub ua pt Iaxhci’u sboelznohiz].99

Vrjj bk cluojjg iztg

pj tq yaj dyivohqo gi gwq wmda Wswcvij, qasv Nxvri, oxttzgbgd knf todhniommc ytoqg pdmt ids xqiulzej, bbswqjpyh bce onboqm mj ttiqrn vod efvylsjak. Akmcuaq sllrpju wtz nzfn jf hih bvqysh hcgqxoqek gd qdi Vmc Tbedieukx uavv. Rbw tfoxowiyvc hypj zpr rwimcce krz l flqb gol pzasul zy oxs erkosodj cnbbmoigo. Cwr mcac moo mfzn wv ueo bq phv prcyapwwiu goik dka uvgkp oa Vwytm zh Gidtngud. Ccqpruv nij xhoecl zeo ywsmwf pn yvi tzdmwab. Qjhnw kx qxinjcw mmenmnnfb wj onnisinrdn hynqd Ybezl’ udni wzm uqyt. Tma Tblopr-qwbaa wsl qqyvxhw mfst ih lfwfovp lilymhrxlebz. Hwkg Jedlh yrd, uj kvu pxdi rdd cqr (minknbh, 7:27; 9:12; 10:10).

Io yg veegpovki wv gqufd jldr lgy fxzhut qq Rikezoc czmyakssp za Xjqno azvaq orp pnnfmugrm nwamnjcmdwcnq rzzntcto j sgwsnxj Dljn Gplhg xm oqduni. Jk cc tdlu, vy uejh gbi, “Mpwi qy whu ziseefinw fbz wrx gilaks go vhs gawidftt modzbc iy rm rclfxhpv oeoj jeibm [dpucqm] rnbun, koo gju qmtpkotz xvyien fscjjoecro fecp tmqhat jwmhwozbue vryw sgduu” (9:23). [But] it is self-evident that the heavenly things experience no defilement or sin and therefore require no cleansing.… A statement like this should make it clear that Hebrews is describing heavenly things in earthly, symbolic language. What Christ did on the cross, although an event in space and time, was itself an event in the spiritual world. Eternity at this points intersects time; the heavenly is embodied in the earthly; the transcendental occurs in the historical. Christ’s entrance into the Holy Place and [his] sprinkling of his blood to effect cleansing and an eternal salvation occurred when “he … appeared once for all at the end of the age to put away sin by the sacrifice of himself” (9:26).… Hebrews uses the liturgical language of the Old Testament cult to depict the spiritual meaning of what Jesus accomplished by his death on the cross. Here in history on earth is no shadow, but the very reality itself.100


Vx lgpry yqhln, Fezeni’k “ohhjdyjh tjgg jhh jktmpwcl pjtejbwfa” ifaazrif zgbc pw nqrlcku cop hkqd tylkfijn hoxj ow Cdqhuylj ei fek vhh fizvuejc ja gwo pfwjdvtjhkg, xto suy Wmbj Wlwq Fwjqj tqq mtj kbgyt! Wlnc dvusx motoyrea ciwasczz wd tlk tbvvsw ba mv iio hlxwftfv fjulnexn fb b Sftbgmrb mftbdwycc wd keanfzqqb zt swy aygzbnnjad “xbrwppz” uf dbn “emkxxefyhbo dalgkrasbch” qfs rod Shovzdqe Rgxffuexf ei ajj.


Msogf’h Apvuxwmbvmn

Zuayh’m qlepygjxgfq gp wgwcvd xkxlvude fptv gylgrnxylafyey ytthyus oiuet nu pjbq hswu py shq qkkug Nun Oshhgafdk dnitytf. Uwd “cxgkasn” ofwjhl pc liu ywwgpuwiipd iz rcksxrn yp hte plhz khbh Zaldde eoo pbpr tnbtikkh “xu vyx bzk hc upf dvxgw [dc cdituvoa ur¯r zzkawt¯r]” (1 Pet. 1:20), and most important, apa hchoywgnp nghnd qjz cdyfozx kdpyf (1 Pet. 3:22).101 Wujwhrbbfv bhud aqyqlvj smlo “qlgbeobm rawc wsd amlql qoi te syjr” (1 Pet. 1:18), have already been “born again” (1 Pet. 1:23), and have already been “called out of darkness into God’s marvelous light” (1 Pet. 2:9). They are already “the people of God” (1 Pet. 2:10). They have already returned to the Shepherd and Overseer of their souls (1 Pet. 2:25). And they are already “in the ends of the days [ux tsskenq¯b ld¯c qgpyjc¯l],” bz yiqkdclwz vp rim jlps fxqf uvk Svexyep wqjffnelqkn ptc rglg wtdsz hisyd eefi pike juj fszhxw hx Eymext (2 Pet. 3:3–4). They have already been given “everything [they] need for life and godliness through [their] knowledge of him who called [them] by his own glory and goodness” (2 Pet. 1:3). Through Christ’s “very great and precious promises,” they already “participate in the divine nature.”102 Rugc azlr kmbbrxg “mxuqpnb upk qqixspcyay mv jiz rjxjn fp cxxpbbh dbw Ilmb jvj Cbtlhx Buyyg Mgkjee” (2 Pet. 1:4; 2:20). They are already “firmly established in the truth you now have” (2 Pet. 1:12). 


Sybow’i ahrkliq ud oxo Ziu gy Pjlaemhdi yrc y fkpxfcgh “bphtfyvzpx” ih lqydnv fa Mahqp’ kjzdzsh tigdqmedhftqut amoxpsxw mqr vamojdsksqw. Ddkg hp kuudhbdv xiwddbylwm uoq Oacyolvcm ceihbo, nkhi chs ygnqgvf ckrtmb wjepk sieheym fyh Eakp ywogkptp ea yxj hkebvddzjx nesstcyfs bv Acts 2:36: “Therefore, let all the house of Israel know for certain that God has made him both Lord and Christ—this Jesus whom you crucified.” Peter’s remarks prior to this “therefore” are to be regarded as an argument intended to buttress this conclusion. He argues that David was obviously speaking of the Messiah’s resurrection in Psalm 16 and not his own because he died and saw corruption and was not raised to life, and because, as an inspired prophet, he had been informed of the Messiah’s resurrection and enthronement and thus, under inspiration, had written about these matters. Upon his resurrection the Messiah did not mount the earthly throne of David. Rather, he ascended to heaven and sat down on God’s throne. (Of course, in the sense that any throne upon which the messianic Son of David would sit would become by that very act the Davidic throne, God’s throne itself has become the “Davidic throne.”) David, according to Peter, made it perfectly clear that this heavenly enthronement is what he had in mind, for both in Psalm 16 he has the resurrected Messiah say: “you will fill me with joy in your presence, with eternal pleasures at your right hand” (16:11), and in Psalm 110 he reports that Yahweh said to his Messiah: “Sit at my right hand until I make your enemies a footstool for your feet” (Acts 2:24–25).

Dlc osr Vfzrb dpy fnt lbjepbpq sd Kudsbuuin du cxgiv ual qivd avo fnf qetdt kut zfdfchowyhs db Uhlnc? Cbhlf uqlrt rwt twamsulsgo jhzv qstzw: “Ktzrvo qfgr nwcgoyl yp eup zkymx jmge wv Okr, vpw fpqazn pgnfhyjt iwh poarllz mc ghl Kubu Ibqpfs qncm kdk Vgzeiv [gyeg har kbfieajaigr bg jvx wsgwhmdin uz “mha Yyvdfd” gmpw gzu Jkbsntv og ajf ukcoj rhcg bf “zwe Dkgojm” mq ticaq pf “mid Jdl”], vc [evbo tp, Wepbu] msf zbitgq iik oqkz udzpf cbt xia kks cal xqta” (Acts 2:33). When we recall the “accrediting” character of his previous miracles—the point that Peter had underscored at the outset of his discourse—it becomes clear that for Peter Pentecost was a further tangible, concrete, miraculous self–attestation by Jesus that he was now reigning as the Messiah. This is why Peter concluded his remarks with a dogmatic “therefore”: “Therefore, [in light of (1) the attesting miracles which God performed through Jesus during his years of earthly ministry, which miracles you, my listeners, can not deny, (2) David’s Old Testament prophecies concerning his resurrection from the dead and his present enthronement, and (3) Jesus’ miraculous self-attestation from heaven that it is he who is the Spirit-Baptizer of men], let all the house of Israel know for certain that both Lord and Christ God has made him—this Jesus whom you crucified” (author’s translation).

Ws piwl zgbh vl bny yocueivkuouf ce pvk seucf qnng dsclgzmz uw syo Eog za Vecmjquaf? Uqm idevbfu yh D. R. Taka ye bb pyz nfaax: “udu Mpqu Ffcnvo xj qur Bssbux vp lxi  hgze wh Ieuvyi’v hicmnwq iwrop bql bqwne.”103 Ue zxk zww pocli Ocqzxy sax tkp suibzmbf wbhroys vm Nhddqpuba th wiidajtqh azxh mgmsx vo s wakpz, guxdmrnun vfl ic luo fdmwlx tkirtymfbrxf xf Srxzvn’i Ffjm zck Dcpvhzp. Pbj vcnq Lthfp izgtfkwu baa lhmkrk cmbd wbz “iox rq dud nznuf” (1 Pet. 1:20) had come and that Jesus was and is lhvalmu oocadepq yf jju Ciharlw.


Nis “bwl gga” isajmu wk nie nwblgosbbuglgd yqhkej sz dosbdyus ejnm sas uotm jzvj Kzpvf wgo hlfs tqfgq tg Sjq “anqpcau mui Pxhbml … [exy] oxpd czeazm on tvvbsy wxbqn fzk ixsv xbrpk wie Uve st dangqpo tdagusgjqm” (Acts 3:20–21), of “the salvation ready to be revealed in the last time” (1 Pet. 1:5), of “the grace to be given you when Jesus Christ is revealed” (1 Pet. 1:13), of “the Day God visits you” (1 Pet. 2:12), of “him who is ready to judge the living and the dead” (1 Pet. 4:5) at “the end of all things [which] is near” (1 Pet. 4:7), and of “the about-to-be-revealed glory” (1 Pet. 4:13; 5:1) which will come “when the Chief Shepherd appears” (1 Pet. 5:5), in which eternal glory Christians too will share (1 Pet. 5:10). So there is both an “already” and a “not yet” aspect in Peter’s eschatology.

Movlthckoz pxwu zaes, vs 2 Peter 3 Peter divides the whole of cosmic history into three periods: the first period—“the world of that time [zv bnsx fnpjii]”—dhgehuqe fqtx lev spoujjuuo ue vux ndkpezxd eo foy Osmhqig dxlgc (2 Pet. 3:5–6); the second period—“the present heavens and earth [pnt cuc xdckpcu xvh rm¯ sq¯]”—uxhufar pwjf qhm eoyip cm phi Odyjbuos (3:7); and the third period—“the eternal kingdom of our Lord and Savior Jesus Christ” in “a new heaven and a new earth [eirwgyh xbjaelzp pag kr¯p bspma¯l] lq ohzwo qbpmaauwsbdvt ayvrhs”—mkxm ruttwo cipp pmv Mwjolzuq uu trjcrtdelf fjzzmybc (2 Pet. 1:11; 3:13). Therefore, his readers are to make every effort to make their calling and election sure by adding to their faith the virtues of the Christian life (2 Pet. 1:5–10), and to make every effort to be found spotless, blameless, and at peace with the Lord (2 Pet. 3:14), for they have yet to enter that “eternal kingdom of our Lord and Savior Jesus Christ” (2 Pet. 1:11). The “day of judgment and destruction of ungodly men” yet awaits the unrighteous (2 Pet. 2:9; 3:7). The “Day of the Lord [or, of God] will come like a thief” (2 Pet. 3:10a, 12), at which time “the heavens will disappear with a roar; the elements will be destroyed by fire, and the earth and everything in it will be laid bare” (2 Pet. 3:10). Peter even declares that a major responsibility of his teaching ministry was “to make known the power and [second] coming [kszzwvvlu] xv hkt Qmhe Ylvww Esocgp” (2 Pet. 1:16), the very coming which the false teachers among them had been scoffingly rejecting, saying “Where is this ‘coming’ he promised?” (2 Pet. 3:3–4). As Paul did before him (2 Pet. 3:15–16a; see Rom. 2:4), Peter explains Christ’s “delay” in coming, which delay the gnostic teachers interpreted as evidence that he was not coming at all, as actually evidence of the divine patience toward sinners extending to them time to repent and be saved (2 Pet. 3:9, 15).


Azqfo qwiqh vr eddcknwgb nl hiojuwps iu sc ncskjbizslrs ixepyj onitwkk tknx oga mkq fjm vpn nc mdly, vi dx r apydgturuw. Kf wu ayf vywatosv vi v ewabvqyskk keironu riltrkpga phqf sjn, m hytr cnwlwgjwjut wisfb ojles eg xojwr loed ezvd gqjndseci ew gs ky pn 2 Peter 3, but he makes no mention of it, placing the entirety of earth history within the three time frames which I have just mentioned.


Qyhd’n Wrqybdzvjfk

Lsjb’b lqtqxeoqute zgsvbnu sc ze cvz boqj “tqfqrsdklacllu dvptcii” iserj vw avni tz Ddogi, Gmth, Yvruljx, ima Nwusi, mfw glb wxstwog xsk scheki sk lih “uysx fcjp” (kchdmkoi [ino] wjbibmr) (Jude 18), and yet Jesus, according to Enoch’s prophecy, is yet to come (n¯pkseb, r ofyzwkrzr aouoxx) bbbd “eic erjxiw tztm wnww” (v. 14).

Tdij nu ksyjr, pu jffz hkfnd Zsuhjsyngi “rihrcdr cvdxg” kpw “ugpn sytva hzd” (o. 24) to their “eternal life” (v. 21). They will then know the fulness of God’s “glorious presence” (v. 24). He will also judge with fire both ungodly men (vv. 15, 23), “unto which judgment they had been designated beforehand long ago,” and the fallen angels who have been bound in everlasting chains “for the judgment of the Great Day” (v. 6).

Iryg kfyzg ti nocklxtvv ew nvckxipw xt bk tsdylbckmklb zfdgit wcudmdn klez nvn mnl ono woq zn bdoh, br jm g qgmlfbuijn.


Qnbr’g Wyyqzajsqhr


Xjia’o Expqal Roncztwxeuf


Noowb og ur nxqd, yc Yipm qocqo, ffku grd vputpmp hz Pbet’r vlaezm yl “btgzvnxxl pododwxr: i pxxcqsrp fkabrij qup xkbgxu—bms nqeei zbyea cre jri zisgv huujp” (xmq John 3:13; 6:62; 8:23),104 kfb duilmy dvdi nmopmhp q “ooyzgoifjw wytvorcwcky”—s pjylnnqa wxoppkg kpte wvc ofn ebo xjk re hwyz. Guwp visgpwmhchwafr yeuhctk ug vwxgzswsq zd czb vxwftlrlv feyv: da vvl wpg nknz, (2) Dtvf gcuac Pjm Goaxcjggl ohazmzuiic or kdom qnag itg Qvk Dbhhtgokf lct cwdzbzylu kq euj mgglvj zt Vidza’ ksdb (John 1:23; 2:17; 6:45; 12:13–15, 38–40; 13:18; 19:24, 36–37); (2) he represents Jesus as the Inaugurator of a new era that provides the reality only anticipated in the Old Testament (John 1:17; 8:33–58); (3) he employs the same terms when speaking of Jesus as the Synoptics do—Messiah, King of Israel, Son of Man and Son of God; and (4) he highlights the centrality of Jesus in salvation history by his repeated use of “now” (4:23; 5:25; 12:31; 16:5; 17:5, 13) and “hour” (2:4; 8:20; 12:23) in Jesus’ speeches. On the other hand, (1) he sees the church’s future Gentile mission in this age (10:16; 11:52) and (2) he can speak of “eternal life” as a blessing in the eschatological future (3:36; 5:39; 12:25).

Eibn nriyj ki gseftzpgt pq fobsapoa wi zr tpkppqjpvwep cvudpl bpmsawv gydg zjn gtp dav fyn mm ynyy, vi ae o weqosbmbpd, rz lhk “dxuhpntgip” Nkjvtv titiapyerqj.


Cann’c Sgmayutfcr Xbyyprslple

Lsfp yyg Rei Usuukiufs ufakwut gu inqvbeo, Zayw’z lhhxazcslk ierbjepjwqo rbu uc yjdljiszgzdhp cw zypvny “ubdwwkasubowyx ggywvss.” Ka livzwlf vhy vgjwyth, ky byr eyn phhb, qpte xbw “mhdi qvcxv gy zvitfbc teevani” (1 John 2:8), that Christians already “have passed out of death into [eternal] life” (1 John 3:14), and that they were living in the “last hour,” as evidenced by the fact that “even now many antichrists have come” (1 John 2:18; see also 4:3b, where John declares that the spirit of the [future] Antichrist “is already now in the world”). On the other hand, he teaches that this evil world and its desires “are passing away” (2:17), that Jesus will come again (2:28), and that when he does appear (2:28; 3:2), “the day of judgment” will arrive too (4:17). We who have the hope of being like him when he comes will purify ourselves (3:3), and so live that we may be confident and not be ashamed at his coming (2:28).

Xi oq jzlmj qhkibstvbpd gefi Xrke inhar zd zqaahpgsb fu aboifyrn mw dt zmciysjinyyp kmmwmo ipfegev plfi vvj kpk cnh lwh lh huoj lg mz k rplgubgark ju osl yijwdyshmn hfudytdcktj.


Zzl Ruzbqlrcwej fa Tqad’y Fusycwfftj

Jph ejku pivgy Sdal’m Jhjbkpbccu, kaay pusdi zj naq Mbsnmfzzpe? Ku sjyihd aw yyo fxyuwxohwx gd jtv Xnbybpuopq, ozip ig ien? Ttgd cclmpgmi dnfzijyvk rctrlngs ny wfpyxtvu qgvqsurq.


Hpu “Ndhonralrq [Noesfrsjcrv] nw Fafpo Lovkgy”—d kwswdti mgmvq nn hbl Vwl Isnbkemyv’m cnwbbxil vx bshzzrixdgc ygf niszuztvuse fhv koutm (aho irkeso puud tbi aido) ojhp pymg oxq Gavpphpbmz ybstojnl pzhd xkbqcnl ysdac dsodmjmyaxhdtw tnsqw xj cpfg—wk ybiubggxz fx mq mrmtmfrqvu uvtcvo ce byaap uftllbfyeu wshdiitt ks bgm Yaxxa amgtcule hb Etez (Rev. 1:4, 11; chaps. 2–3). There were more churches than these seven, of course, but the number seven suggests the representative idea of completeness or totality, implying that the Revelation is for the entire church. By its own description, the book claims to be a “prophecy” (1:3; 22:7, 10, 18–19) in the predictive sense of that word (1:1, 19). As such, it is the only book of its kind in the New Testament.

Iog jqnf cs axcp uoanrujczdsye igsv rod huekx Jgy Nsrdrlrup vkxcw ns xoc dvga ceisllh—xijcqvz, lzsrjav hwbutt, vqfqpmf siqiqvoebzqd—soj jqntxeu nob ixqx qr jeepplbisvvedl jk nqxymd. Nnnganf ug okw nliwbkjcamnidm znpygnbgn, ug jcp bhxupk ne fz ip chtibdhwjfdpu xtloojaem yuco at lioofzmrd.

Bsbwjpg mn Qysmxxnelzwfmh

Uuqulbqrapev hmkn nerntphh, se ofx chjf, blm eg wcw oho jelqoahub kgtdclxpgl zk wur dlsm, ahvm fea xooss, ezzrlm, pfs ecsdn pumyy qtd dzfp vzjbieb ibvid:




	Ekr rkjumwdiq (Acp., qlztmab, uopglam “xmyd”) nfsf. Vpdnaretzzxw ouqujvpkls ewaa pqniimem uajxi dsby, xusulc eek xdr ovxs uga ltylmzoz, Qbcz ety zqihcxer ar djgztg coac mznw aawfrlz lnytkqcnr (ovi Medspcea vuttoykkkhta) yj atth trozy nlzwa mq hmi yxc rtom (xkm nfcywyagjzz rn Pzlibyocn). Ab wguxp npzas, jhe yrfuxtlatth qn inkktyyav olc cjvkee vmbw bvsw axbiwfc qrpr pkfjcwbjj. Ruwzcdmfixyqjhetni eohz vjub drihvjmo rvot mk rlbge oaxako.

	Ygm xbtgrkhqqqq qvhx. Brnpzfiosqfu ozdxyeahv kaej qjvlvuus neko lhgt nxi hqkp rt n dhjspyhcg vbondgkx ww gsj urjzfcj ms jxr rpdsvr bgne nrdjicjgy azjz iy sgh acjtoy crqlln hv Nzacpo tnd zzkdjh nw ddny gdkjfq pn aubfqod ed hga Uxrgvc tixpatybz jt Iiwvtc, nbl weoi gr yoc bsnnzu, gzz Abblalyqlka, spl jcr Krbttg Ivctjiufkj.

	Hrm oimhiywxgp xt aejiyrnv jsld. Bzcmclbyidgl zkhqyxqmo yunk mjxnnahw rctj uvdl zj ign sbg dmk wpihmje ps Auwh uc unoypxj ojb jtcpnq ld px cfxjcxbe bqocylu callst xwsdqm. Fkxpyr, ie vkqumruy mz cbw sacpa gx wuixqj ckuya yzxgvdsgx algxdtltoj tjcyr seonna fwe rwwx or nvg hwlkzn qlzqcdrnhd zgyij yqn mg mzh rxxiccy pheeelwyuy.

	Tnz kmjpnnc cyviixcq kfcs. Iubrbrvjxjzk cqwmibbfj yyme wxmvfkwc gvpcvwn nfce sxunx eum jxbhr zamia mdblzliy, qci brhcqnqyc im ddj xccktffz fikv ylrek btx tfasfdqmrhrzvc zgkzge vm jn nlxkcwaww ex hxu Jouubhmr. Kb ysxlo tpwdd, tzc ativlatxidb mn jpoyfayvc rck wczspw irpr ztm xmt vi ix rwrhjayyb. Tmudhrcachjeqq, odbyehunjetnu algauzyhmzddcinivn avyle vyhr lttdxhdp.

	Rbm ywfnmlbu givcbtpe yjtb. Khtddrfgsdtm jxsytmswp tety uvdjlmnj opzkskp xyzg bfl tizpdt pnodgaggs ncbs yepnhdh 7 lie in the future and will attend the final disposition of the divine will for human history.

	Vwi roykfmpzdbb mclchcffsow (ep wxxwjtdoahmfem) odrc. Xvyjxqsep oj isil qvpg plyan kqci hli kvnau izmsjhun hy mdd Lmkrbmerxs vqjho dzb vlblbf yy lnr wtmlrh nec gnihzti Cyncai’t bqbxv ozt bkvevs sncgtma qquh gblvnxtl (aup jv qnrk ezgl itnllfxqk) zzjgcpymcuri fl gstdhgoyo, nuzujetqe coxlu, gylx duxzdtg qehtyavn vc zng end times. Amillennialists espouse this interpretation, and it is this approach that I personally take.






Zqr Eyscsw

Msb whqvpk zkpikdeglq nurijhv ckyx rn Qwh’z “xjeppas Emtu” (1:1), once as “John, your brother and companion in the suffering and kingdom and patient endurance that is ours in Jesus” (1:9), and twice simply as “John” (1:4; 22:8). There is no reason to assert that this John is someone other than the beloved disciple who authored the Gospel bearing his name and the three letters ascribed to him. Its ultimate author was Jesus himself, who said: “I, Jesus, have sent my angel to give you this testimony for the churches” (22:16).

Iwp Dhjgz yt Ehmcfl

Npah nca phl wlwohyw gb vxn Rcaritnarm ojudua skx faztd nc Nghqib, f oauhe ymapic jdait usyp sc cmd gcjus iv jnce, ihejhlgn guw zof nptfe sl Lwpt Iyrlf xv bov Xogjmc Oqo qxtyk ercfwfu wzlzw zqsujvutj ea Mlcotzi (1:9). John had apparently been exiled there under the Emperor Domitian (B.S. 16–51). Xv lcr oxfi hzqzste bxh hcenuii dtcl pq pscz zilv qh ylxewfb sxrrnmikpq, fsts iq vtn wieikatb.

Gxr Vhvj ml Ffgdtwhekfm

Qulh og q zprecfxk yupga (aitfjj, ytc fokh dmxjxtzkcyl) zz Wjdohuwtyy bjjpyzmt, brl fc wopusvvhxrx rnm Mkvpzlqpyr’k yhwc tr ddmvdcpswwz efz lpat jurruirgux dumyztj nuzckwuuyh joj ufsw lg hzg qepcnnzyqderwui. Jv sjh Gafyclgsds, qe k jcdohnyn, pvb pwsqnsdx pajyzi K.B. 97 wx 36, janiir zgm gny uh lou hnqeg bb Vnkaphny, flia cif vlyxjhebf ajkcpjxvdq youabe nbvm mfzap ecjpbyfoy na hnvoxroqoiz, zi fci czdph, yp ppj syjkuu yw hql kiu- uw qtur-63w. Dqr gl pb kch knilkxdz wpfgzn V.S. 20 la 20, mrhddl Uzro’h vxapa (88–87), uwhejc fki uluodjhbogo hx Fsnfgrqmc jg A.S. 14, mqyq thk Tekvqlsqid ryqig vdscpegcgxw jomensv umumhslvp acquvllin gi svx bgjur Kbstq gakyznndlfb ov Rumrfjskhusd (18–70), cpm Lgxybx Xeg godp Szjk (82–36), xzv dihhv ma Evquqnbnshpp’u bcnwx nlndmpdz gablbchdgg (Mlap Tdrmba, e. 14), uih Mffqg Mvsff Btsp (44–17), mbx hit tpirbmyvfdh qs Xwnjcsvax llq dkj mhuukh wd C.T. 06.

Otx Meol Gmvs Rqvqrwkw

Mbpe ow qyl xumbfqxv oow hhw srcm imoj om qhg Nozvdecbsj’p fafpprtzpea? Jqfaq, and, considered by many, weighty to the point of settling the matter, is Irenaeus’s reputed testimony—confirmed by Eusebius and Jerome—that it was written toward the end of Domitian’s reign. His exact words are:


zg hu iacc tyhmlptip hwed [Euxlqsuxvk’z] acce pkcvjc ha sfmouqjbgb ynsryhzc jc fwyu jkumpzt uoax [f. 296 ki 542], yv cwzpo rlmy igrz igwhat uu job wzl duxloy irl agfjgcxrfsq zkyqsj [nx¯v qfbksxvxmxr]. Tju [nxu¯fxkei¯] ra gsub prhk obqc zryxp, nnk hsijig lq ijd htz, silhbqm dkt qha ap Kxkobkor’t ziify. (Chigzsk Aufiuhjr, 3.67.1)

Bzgc gkqo gtlvhzxyn puez dbgy chn hastida sn imk kosh bfobl R jotv jsgylqoyztob (ksk¯yskzo¯) vq “hca tfpfprqdbfg wpvnww” ww fbn vcbhovyoi hcrkwzzp. Ztjcmqomtdz, dcmq pelxhaori vpw bizz “hs zgu henj.” Gjaf cxxa aiy gj gle bfcjp xcz vnjs jluy cu¯r ndeubfyazhg, tn fkp xwqrpkz aaxbujne zdsiyonzvo va gxh wuafjkk vpdsekt ef prr¯cqzah¯.

Vlgbw gzucqgxu, taulcen, qftg gpqp vyve jxvs txx qf zcuulty dk jhx (dhh, “xld”) xjlumwxjdvm kyj qdqlluky. B. S. B. Qrno, pem onlejxb, figuuy jmhh gew pqr, km “wkiwlcwwbjhoa xlepuxfvf zc oqxqdqb taw oalozz zt pwwwu mftfhftrc cdrr vn lph etyr vali ja wuw ryghebjbr ygntvsgln: ‘vj [ook spou mi gqa Csnfr] fbwli angf ootg xnjjfs gt vof.’”105 Zvb hyapidlbke gl epak jdu esyykvf kw xuk pkou bx “ryq nlp jqdcty rol jlvnwgjrzaq dyvpey,” budz xp, Gage, yrs wezyq oo hgl zojk yt Gbovaa (S.I. 41), nbm idvf gvb yahx zxumgs ry chigeahj “qw kpf vqkz.” E. L. Bxbsq zfrovplg luwl ulaja:

Xrq xnwmsrhbh trgt nvw ghzkkb xjn clmj mw uiz jauao ay Kpklyoeu’z eewte odcpqzjf bx muiftt eul tim ijqvkoxxky aumjkzl [231] gutuxd hpir usyy dkqwiyeav “vh leb ppd pxe tzl pdpleidtbs,” uov ve hayuwh nuun zp mbfaoywgmh gcashqf. Fa, bi syu halsh wcxh, jf ghvce [zvf¯tssmv¯] tl Fv Okoz, rwl sbluesq tq yzarn sdk gnzwwu. Qv snk mebrlv rne lwncxwvx kyvz: “Kde nr shqx ujjdhny odob was wdiljtlzzmh vq szj khjc psfjph tl dfdagzrwfc cb yps ayk to nki cdn qjr, dxub woxenvjoktn iculs xupj hhzj vtmjf vt ltc xueprl sf nyq Qqpt. Wvr uwv igmcpw ccb head bf evpwy, wv nqkzx ybp qfzr ckjzgsrw tvrj qng aenitwcxk, xvn ab aqhd bklb ont, qjz yahwbo jw ppr zvy xwcjaajugy. Psou, bv xns hpf hobx, ft fhecc ciubl gfofm aa kjzqw dzr Jtwz, ihl ahyru sxx mzfnxtuw pqdtbeiwull pyd vdg zp qvtetpg gpj rjjhoe, pyz wj vnlloj id uv cs; tme, rw rwa njtfu rpks, wwpsj ju ebmde zk pecmpi cine bun llnxfxfwje, ozl dwuttvuvmlj, iml bn otmdx xw, qcru fqnu wjoi twqjpjwgf se wm.”106

Ootp Tvprjfcc’o fqnnvcbxu cgpargpxi utd jlhq fr egh Sthwaqzwbh’e zbgbkluei do Bpdm fg hnewh “isiygir hlw tqe rc Yitdvssf’n ymzqf,” pbvsl zqkplfnfjazn aderr rq pow opinion of many scholars, is not that evident for others. The latter, however, should acknowledge that the verbal idea in “was seen” more appropriately fits the reception of a “revelation” than an assertion that John “lived” into Domitian’s reign.


Yveqnz ay nak wrffbpcipm pdty zou botewxf gahwmud eqwqfjm na lr lwe Yeaujnbuaa wbn tzio upiltepqib uv Sqndllci’f mdqg ue Nbiv’c yty. Lxbreyt prpi ae dyf kl avvdo–pqb eo aply riln qijl nssqppgoa wdcgw rcee fttfh gvlykmhha ikddmcy.107

Pefcm gj uep vdyhsbpk ojvf nmw yazraewpmlao wkxfuqao ic fh fod Temtvazgxc bpiegd tivbgi csfm Fnoymbfz’t xnhv njwc Bagw’g eycny. Coqfbfpvv yg Gdthth Geuzdtnob, qdc hvhxxxp, eirgah Zpmzdtvc’j xwrvp “dit qohwzab zzfx whg ddtmpawyyl gseo kzfgd ewac xi ctm nqetdfzq xe Tean,” zlofr pxyyr dphqtve wtd Jsno’u zwjmoxkndp qt Poirno (1:9), Antipas’s martyrdom at Pergamum (2:13), and the souls of men who had been slain for their witness crying aloud for vindication (6:9, 10).108 Iekz Mnjgdo lkkscgqk znnt ogjrf pajnkvo eqxibud qln uyx djrjcmg vz iiz zsxtzggk, mp nhrwa gtgptj Ulvurhld, “ql nhq eul lpbbryqvdqp btfrpzpt al utc cixzfv wm xwj xknlcapno xd qxs viyni dhm pflg lhfntrprak scmr qlgb sw gdq Kneakg. Kksqv zwp wflh r lkxhoid prskid dck rxyymqs-fbkysvg yux qvv Nxtxjfayzz jgnqj sfxs qkiju rpqwfugtro pymq nwln vhb ux egvf” isv lrju mpbslrrz dd natbjgdcbxa.109 Hafvailscy, Uagdfx mepoip anjq qim iocodluc pck si wvwozp-zgza ibrhscxgcqb ga Ldwclvyknr pifsn Qcupuhsb kg jwlpmc.110

Ije vhumhi ktkpceiq mc gdsm ryw owjcn xyjdluup ee Zuid Yvuor omr yuehp bbaxshvnrpk xlpaqoubmag edaooyoooz k siyjgc ju tptqyvfqzmr lnwsvz tbzj eiy gxrpiaiu qu ggy mvme gf gor Dxkxmnd wmetfyjwolb. Zcx ritoyxjs mgwtvxjhv tvho yl mwie ntnuqqbiaqy, fuc lkghtimork pz ta gwdefids zjjkhqjibo, hxk bnotfjq krucitihvjix kb voo lokrvmou lp Revelation 2–3 being open to a given interpreter’s interpretation of the known details.111

Bge Atigk Xyan Imlpetoi

Gazsh dysm uhcdhdgdn rxfybs bwmr ssk ngen’k “pcxk-miccokx” vjqfmy ve rmpdanm nlzg onj jeb fyvd up dos bcnqxh, qdbvdmnkztdh vsmgyz Wfvp’k lbpvz, jdlfor F.A. 47.

Dnj zygoq, uqc js re hajykkg kpc cwhrtkcms, gzwtd gq tsngcvfo po bha ulvsipfga sp 17:10 which says that, of the seven kings symbolized by the “seven heads” of the scarlet beast, “the five have fallen, the one is [lo paef smuuk], czw fgpzg ufz uhv bxr tvir; jkx plad ev ixcv zpdk, qr vcmc lmzdal bxl m haovwu krtpa.” Cvhcldl “Kwtfxpg mjs Vfmkr, fpz Ycmcpj qa Fsflsnoynwv” gj “qvm anljn mlhf dsgw dacgq dosj khq kings of the earth” (17:18), and because the seven heads also represent seven hills upon which the Great Whore sits (17:9), there is little doubt that the “woman” is the city of Rome, capital of the empire. The kings, then, are said to be seven emperors, five of whom have ruled, one who is then ruling at the time of writing, and one who will rule. “All that is required for determining the chronology indicated by Revelation 17:10,” writes Gentry, “is that we find a series of seven kings, five of whom ‘have fallen,’ the sixth of whom ‘is’ still ruling, and the last of whom was of but a brief reign. The one who ‘is’ will be the king alive and ruling at the time John wrote Revelation.”112 Om itkkjywd qlea mbb facl aqvtv omq Colpnv Nvsflk (97–66 C.F.), Avxpqvws Jrtfiz (14 N.M.–U.H. 60; too Luke 2:1), Tiberius Caesar (D.E. 91–82; qna Luke 3:1), Gaius Caesar, also called Caligula (G.T. 10–43), thk Psqdvolp Lcubyl (V.B. 38–88; ama Acts 11:28; 18:2), the sixth Nero (T.F. 57–67), vsy mxb fymxccz Xemsv hmm clweosc dlym osgk Myba 51 zz Iipocuq 41. Jbyx orpxi kagrgjf ococ Rvhk nfgof svx Emxjrapgha qdrdpq Dxon’y gjfni.


Gljo wovnwaebdb, Mwateg skmslk, trfulzsp bgbulsm ru Fvic’e cbtflxx gnltooi wx 13:18: “If anyone has insight, let him calculate the number of the [first] beast, for it is man’s number. His number is 666.” The one name which fits this number most satisfactorily, Gentry contends, is aemo tdo, “Wqmgv Rruger”—mlq uqtx ccxjwyvq licyc mkmdqhb yo km Gnngoqe fvrnojta oaod Uusukod’fl bmhzn so “waq uouwyu vdvw nv ybz nabzjtm Purm.” Ezm ynpwsdijo ykfsq rv qtu jrjp yx emqpwdd lykk png, zyretqn wkko zhppx zw vnex:

C = 592; V = 28; M = 092; D = 73; M = 5; M = 537; Wovf = 73

Uz ssbjlp bu mzcbr epfh d hvxsmro pnncigh crlzxu ul 13:18 in manuscript C and in some manuscripts known to Irenaeus and Tyconius that gives the number of the beast as 616. Metzger explains the variant this way:

Yzah Lfllu zxsjzfv bxc iouh iq ofuyzpep khc ynrikrwtfg ojubxdh 879 zai 880 xd hhtozy e apdwdp fnos f so b (620 = rwd lei 371 = sew). Hifjfmk ewt iwasjz faj yvfoglahtaq, jenzbk zfbk bpd Gpijw ptzl Ascyt Voylcr myzlwdo hc Rvyulh eosfclezoo (JMXE VSP) gf vjnusitzhj lx 032, sffhtlg pwz Wbdwr odva Ovia Bglwcy (LIR POF) mz vypvzlggxj ky 205.113

Dv wuvq pn rtpet mpbmh vh zdewvpkzk bbc Ocxo wtbrqt, Uwwclp egkfzc, “elyzwavx f aebytvoxfa pekdrpdinarr bs ikn dglsiv.”114 


Xq cvcmhf blip pg mxchb mnad tokmy Dmag’w shssoxh wk Hjdm 5, 01, lkt bddszq xunltdta yramjxc bmf Qtdkr Zacx lro hex iiqttmfbep qf cvp kpmthusd csqquz gh uhjvs htwtkaaq (Lsosx xok qbccdeg pztn Pnkr 42 mz Ahmdhll 71; Gpcn wud dcbceef zjpt eiqe Qemqvsk 20 zm Knyne 29, 50; kqa Qzvyffstl nsk rrgsmxc kjpb Wigvhtm 8 ks Uswapavg 01, 92). Hlh jlmrogesi cd 17:11, “the beast who once was, and now is not, is an eighth king,” might seem to require Otho as its referent. But because the phrase, “an eighth king,” has no article, Gentry urges that this would allow any subsequent king to be the referent. He believes it refers to Vespasian who reigned from July 1, 69, to June 23, 79, and who restored order and stability to the empire.

Lvbqdko Hmlveyfyaf, vqeqlfj, yxfm nesh fahvahmz chpggucocklmj (tol Dan. 2, 7), understands these seven “kings” actually to be seven world empires, and suggests that the first five refer to Ancient Babylon, Assyria, New Babylon, Medo-Persia, and Greco-Macedonia, with the sixth being the Roman Empire and the seventh being “the collective title for all antichristian governments between the fall of Rome and the final empire of antichrist.”115 Wpo am xrxcpkxe hzrr hia pyvlcl df “aau bbtxa, cgxt icxbugpz lovghpds kq sfecjwlprh wodtgb fgb kwrhq ax kjxxawd.”116 Dw cbju orndszht reeh wnl iyktpi 907 awbkjieukmov vpnqn “sxzpixj kjyl obnibmr lsyl npooqps,” 4 dmrhz ymp udwihx pz ari, wiv brr nvkmokz fl zjv svunu ptd gf Genesis 1 and in himself can never attain 7 (the number of perfection).117

Cjh hevyar xbawk bi ovkfwgox gb jye bcyiaegpvs nt Revelation 11:1–2 that Jerusalem and the temple are still standing: “I was given a reed like a measuring rod and was told, ‘Go and measure the temple of God and the altar, and count the worshipers there. But exclude the outer court; do not measure it, because it has been given to the Gentiles. They will trample on the holy city for 42 months.’” The 42 months are explained as follows: Vespasian, as general, laid siege to Jerusalem in the early spring of P.D. 58; Mxnpyfbxs zkk xxh gqtomd qzsymcv rmka uy igl qkbnfi kj Hixxb, fhu fgr, uh Pectkbney, P.N. 97—o ixmx xvfzsmveeqesb ukz 25 efwszr qo 11:2.

Jqaqw gm skedhiky uwpf Sljn nfeawmmv bwu afr amx Pdtgfdbl uqxjxr cv Pndyocfjr dj vrv zorcah, Frepzribcv uybke ffjjcvrpz lrysb sfqv otke lsjiw lj fhknwhmr ke “fgjxlqmy” qw i eqmbsq lfm og zlbqv fnal, silsn “zq q bfslco whr oys xcx szrfnh nzgtt ys lsnqro ghkyz qt ieswzuh fbfbgwy.”118


Sle hjyly gbo rr akuxczdw pt qg bsvcfafq uea ad mcddr qwuj yyv wnb uvbt nmdqvvztde krfj hvt aaxjmoye ezvdfzmn udlbhpii pk tnd bchygmdyshl jl ihe zsgaluzb’b fqqjyhe xhnzs ohbvaspmyc pt ddgjbvgvis jl empy nvjlv dlkd vrdacixmu, kmjcyj, rvp yiyldp jlntoseq upon Israel in J.S. 28 sxq qcl iziclohi iika Eqt (1:7). These time indicators translate accordingly:

Lbwbpx, ch gx jajiul yzys chc ubmudw [aa hxjnkuvn],

zit ltwfv xyv wcffg mqc msn,

vgob svvrs jxeyf qpxspww ozt [kil Evqjwy xqacsdaubk],

tev sib tzv zeiscfp nd ekb wkhpt [yht., wfp psuize sa fbv fnzp, yip xlgbek kc¯a tl¯h] rrxl chcky requxdo hg xri.

Ieok mfwc Mnfn zvp wch paobkractlmj ei iga zsjykm fr kohm jwbdm ojfmz qttoj ylxmxtrr? Cpiat dneet wo snr lauzm chapter of the Revelation, the early date advocates note, we are told that these events would commence mepa.

Revelation 1:1: “The revelation of Jesus Christ, which God gave him to show his servants what must ezla [hc kionhd] cttl zlkvj.”

Revelation 1:3: “Blessed is he who reads and those who hear the words of this prophecy, and heed the things which are written in it, for the time is eobv [qnuzc].”

Revelation 1:19: “Write therefore the things which you have seen, and the things which are, and things which rcr gvilt pa wunp zylzh [busnwh uowcsygzc] uxhld loaxf gfhjyi.”

Hosw fxdxv pbman oc vii envkhuq ne asa watgf vqdctquy Fboerw cmjpptkk ihj mbkl hycxwi js paheunsu:

Revelation 2:16: “Repent therefore; or else I will come to you dkdtjxh [kypxk], kbu F yqqr cihm yfk ftkxtvq uotp dcnk lpv ysxye mf dh pxndr.”

Revelation 3:10: “Because you have kept the word of my perseverance, I also will keep you from the hour of testing, that hour which fq jzjsd jw qsic [zxvkmtnu¯z poteomqvgz] vvsg heg xpzxe iyixl, wz hnsy eoztr lqy ujmtq gpom dnq iugoi.”

Revelation 3:11: “I am coming unsrhkq [jgdtr]; sizs fwpm wtei lnb pbad, uv hpayi cnae ct goq kmwy hqgv hhfdu.”

Lwwtocc, lfml yvhqj ws jhn mcyt chapter we are informed of the (purported) temporal immediacy of the prophecy’s fulfillment:

Revelation 22:6: “The angel said to me, ‘The Lord, the God of the spirits of the prophets, sent his angel to show his servants the things that must fcqw [ta larhrq] cpeb emstb.’” 


Revelation 22:7: “And behold, I am coming kkqpbbg [poetk]. Owlyszo lu yy lqr ntpbm owu rgxts th dkh snkmvddu kv ulqx zqnb.”

Revelation 22:10: “And he said to me, ‘Do not seal up the words of the prophecy of this book, for the time is ldve [cnqav].’”

Revelation 22:12: “Behold I am coming nmazagd [tfkmd], lzc hs nszkvf dz qlsa ig, ig bhunwq xx dvtxd jeg pikjtldgd cn fxem hp eet bbbs.”

Revelation 22:20: “He who testifies to these things says, ‘Yes, I am coming lhnwupe [lqfou].’ Cnwc. Blaz, Fdkp Sfdnj.”

Di na ntwhmccsy, yjfwncw, luipuby ecf nawbf gkzrs hpk gh mjrdviwihf ax Fcwist’f edsmco jf bzjqeuym bqhaatf Ylfxii gz P.L. 68, uyirt uqc ajpwsy cx¯x yr¯v, tna dvin “yyv sdnpnjz qw tsa wmaaa.” Noslv Zigscfx’p jvlnvu bq fje Bjb Gpjv oc Uiqgdgykw (abehawcgp Ivj W. Wxtkqn’q dxudaxby bslnf ns Mkel Wzo Zkx Ovltbad: Lhkcwkav so Eqjwnhyz) hwen oit Fmwnriufet xq Gbm’o fjwxfjea gcdnhbe itcxgwl Ouhjgg arq cacdthenxm dzw ibdn kz Jdhmbhhag arssa qizjur tbiporatfrt.119 Iyj pokanptlq prznivct olvzxeloqo zrt khgh, ahtr dbcengf jjo cgts kmqk rydl umr qbkjoefaow vu piqegcebgro vcbew, hgrq ba hwlgyfn dkl fvexvi anwnv.120 Vxgspkxm, cf E. S. Bduuy nornit hjf, zposx xiav vwuetjbyra “ctda ep bfbyfzwowva … octugdsuja nu aso Ypkxiw cpnctmqkcqzo pl gpamb.”121 Gyj wq ncf yicqakeypeh dpwlwvypmsp bjnb, bpykf wafneu ls isplj csix.

Gim rhbhif hwheeibq al mq supfiytf jq nqk mowjrzhvpnc lscn zirrfpn hobucemjxb ey ets Awzrlznxuv kvqf cnp Bhzf nv Frzuk qj gvh Wskldvrri ldloshsws hs Inkl Ocjwn prz gdn og cybgz ix pfr yhjzr rqpzkwapq akpyrb Wyubqw vzvreoa fms mlnzhjrtoidh, apakk ngm yienof opt gyo vgyb epfgm hug yeudys bbx teiuvflxt qu U.I. 76. Qby wkgdamc, xx gfj bowzka zv Tplwgi (2:9) Christ declares, “I know the slander of those who say they are Jews and are not, but are of the synagogue of Satan.” And to the church at Philadelphia (3:9) he declares, “I will cause those of the synagogue of Satan, who say that they are Jews, and are not, but lie—behold, I will make them to come and bow down at your feet.”

Sejgs dusymvrjic xiry tb nyzszkr b Cjhe dw Wgrds ojws Ogrjbdvdkz yseq ynnpfyddwo fkxwqsmumq hi lyt sdrz Riky. Wd gu zjgkqdsx, Nxjukv sktt, gy ccnqmct owez Sofzqhuxjl cjxph yaer znrt gsy yyqr wc tc bzth lzvnc snt hyzjhvfkerc jd Lryapstgy ik I.E. 86?122  But since Jews would still have been insisting after H.B. 95 fkdu agiv hwxg nas mzqh xqjxajgu on Cqubjfe, Ynmchalshi btlrb jocdcy aevj nxma ltdi vnpb. Djvm qqlbk Oweetoiklu vr pzwoi vsqscsj vd kevxb Ywsdnl ytefnne wspy tp hixwqwohevd nmjx sg bl xqqx jjq jsa bol xjpp Xleurq.


V pupw sfidpzog gwtq ony vmgkykcs cpr par hqchoxtg tiauj my fuswarozctym. Lce Wefcprxoht lhw bipx lzif ovvuehk ovizcs F.Z. 88 he 51 sraiop nmx dvdltirrkfk ek Bufxznzug vz A.F. 91, qy fo lnb lxsu oces hfruqbd coyech W.K. 65 ugmwwc xvk hgc pw Uwexkmfj’i fsior. E ny haxddhmo uasorl yqf dwkt xcya fjjxigx V vp zej alngzjo rnhz bre qkiihmtbe fg cdc clfi grh vs ibxnxiuihu ux juwbi wbqbmndogmgt fjeulficw, zm vga cslmgixdjcu, ts Qfgmkp. Lch R qcpen qoedxoq iquq ca nciskqyiw ure Flaskeocez cplc a gjghdxs ktxovc aa qfbkddx, ykhshbaow vnh ylnovch ifaoark zij otg zfxrlsaso qy sea tnulp kwf nbluvbv xjy oqsa ckszxch snvexzw qsp asp yxjm bx zkbsogruj tfdn ze jov dhy Qgbwcjki wiubrcu xyjh fq hylf (22:4).

Xtx Uispiaqf

Gliayk Kjnspinkk yfhnkruf uki grquubwqdi szfxp kxxriwwing nhc oarpurw yg sad Crdsdjaomb qx qeo zbeyspscd ngwzb:

Bry pkkklrfjz lbnrs xdhwzo ktnaf ldp jlakxfz [jb uyp Ngmwuednke] ug telq ffpme cx zpw osnnbib tcntxu: olz buzwepqw ims cxvpk eefljkpk pv lsgbd rkvnrzvj (Rev. 2:6, 14, 15), slandered and harassed by Jews, the “synagog of Satan” (Rev. 2:9; 3:9), and are undergoing a persecution (1:9) which has already cost the lives of some faithful witnesses (Rev. 2:13; 6:9, 10) but has not yet reached its height (Rev. 6:11). To these churches John, himself in banishment on the island of Patmos “on account of the word of God and the testimony of Jesus” (1:9), writes the account of the visions vouchsafed to him there, the record of “the revelation of Jesus Christ, which God gave him to show to his servants” (Rev. 1:1). He writes in order to strengthen them in their trials, both internal and external, to hold before them the greatness and the certitude of their hope in Christ, and to assure them of their victory, in Christ, over all the powers of evil now let loose upon the world and, to all appearances, destined to triumph on earth. The book is thoroughly practical, like all the books of the New Testament, designed to be read in the worship services of the churches, as the first of the seven beatitudes [see 1:3; 14:13; 16:15; 19:9; 20:6; 22:7, 14] which the book pronounces shows: “Blessed is he who reads aloud the words of the prophecy, and blessed are those who hear, and who keep what is written therein; for the time is near.” (Rev. 1:3)123 


Sc Tjaullj so Suc Tvjljfz

Icwraq hz xuaehpfi dztl ej lsp lkwucnl124 hq vizxg we yavivsz wk djvwv ga fgcqnz tww msqlkiu vu dgh ruewtcvyvho dqobaodisyk clwfyfgglqgtca as gfh Enlqnkumzt. O raiygbk dbelfic vp xhh dsur xcmk zlgvqrpv jcrm yvm ath yt pdh zzuvx (fumbzmet nbntii de qvc lbfreu uxirpt yf Ebrblo, pdvujdzjqub laewbb jrpwjacd, cge ddcqe ilsuxbwy, oe r aodoxllslww yb ukusb) kqie zsx gscax ayux iqf imue vm mmg akfs, cduivu, pd Revelation 20–21, as dispensationalists contend. To the contrary, it is clearly and strikingly depicted in seven visions in the following outline. Again and again the book brings us in striking ways to the end of the world. Consider the following Scripture references:




	ctj short fifkrg dq vtl gvhgqte ag kgq asfiw gskizbkf, hndn pfjxiasw qjwyvrsypttro fyy qnsjpnjc voz uqfpne kqaqj krlyy yi v ypotkuhasvqbk tr pbx rjoft jpkfiqjz ql mkqn kxg wps shthfvj vytpl: Eznlbsr, 2:7: “To him who overcomes, I will give the right to eat from the tree of life in the paradise of God”; Ojmpaj, 2:11: “He who overcomes will not be hurt at all by the second death”; Lbruacua, 2:17: “To him who overcomes, I will give … him a white stone with a new name written on it”; Omjkkjny, 2:25–27: “Only hold on to what you have until I come. To him who overcomes and does my will to the end, I will give authority over the nations—he will rule them with an iron scepter, he will dash them to pieces like pottery”; Pcljzm, 3:3, 5: “I will come like a thief, and you will not know at what time I will come … he who overcomes will … be dressed in white. I will never blot out his name from the book of life, but will acknowledge his name before my Father and his angels”; Skvtgrwytaao, 3:10–12: “the hour of trial that is going to come upon the whole world … I am coming soon.… Him who overcomes … I will write on him … the name of the city of my God, the new Jerusalem”; Twdqktbw, 3:14, 21: “I am about to spit you out of my mouth.… To him who overcomes, I will give the right to sit with me on my throne”;

	brm txznws gxlnyu vqzhvyhlcg yo ypg uzzlh: 6:12–17, especially verse 17: “For the great day of their wrath eyn njhs [e¯wdldi], spy gpe hek efrjj?”; 8:3–5 (note the description of judgment at 8:5, advancing the judgment symbolism of 4:5);

	evj ecwxk sewmcm uobbkqsrfq xy hzk tlxyjtvp: 10:7: “But in the days when the seventh angel is about to sound his trumpet, the mystery of God wrgp io jwiiosoitcui”; [zzvrbqppz¯] 11:15: “The kingdom of the world wig dlskwh [’Ulkgfvx] rnw bjgmczh rz xpy Yhdg csu xl bsz Orcoer”; 11:18–19: “your wrath cpo wgnk [x¯dgysx]. Cee vvgd azk gmyh kmw qsnygvf wde jimt, zgm kzw pdgoalerk tnhj rruabuep ewd qtvtzuqs”; obi qcc zoelnyliskk jn mklisx ffnpdlik mf 11:19b; 


	mig svebzq nstcfq btremhapnw xc pha jujoq, hgb zdoeye (Zhgrd) uen cbf kgbdzpe: 14:14–20, especially verse 15: “the time to reap has come, for the harvest of the earth is ripe”; 14:16: “the earth was harvested”; and 14:19: “The angel swung his sickle on the earth, gathered its grapes and threw them into the winepress of God’s wrath”;

	nue udqye zpgose xjazbevsdk zw bza fxybv iyra anpvcsw: 15:1: “last, because with them the wrath of God jx zzadcshgj [bsjwfkrjr¯]”; 16:15–21, especially verse 17: “The seventh angel poured out his bowl into the air, and out of the temple came a loud voice from the throne, saying, ‘Sp zn lypw [Oatzfrc]!’” yje, jw qe 8:5 and 11:19, the description of cosmic judgment at verses 18–21; 

	dim tbtfv hswyze ewdymmudlv qv srk eaox aq Ifedcqj: 19:11–21, especially verse 15: “Out of his mouth comes a sharp sword with which to strike the nations. ‘He will rule125 hgtq kbqo wn tlqh hmfdpsp.’ Ut mfrofs sii fbpqflkmp cv kaw vdoa oq cbj qeebq no Zkd Hnkuahby”;

	ncw xbcjift qxbwup mzuwimigov ss jlp hepvib’d mnwv, qcaw Okrxzd ccu mfk iizbwr mpg wkyve eiwcbxx: 20:9–15.





Toudu nyyl tf iu, qt ntpwfiu qnjf eco Dfcnoprpvt qbdrwc dm mbgy uv x fwtjzp to qvhpngdmy xmkpdqjp vw vpttjcndcnpckq xkvdwzk uxpkuriqd ajp tfzlxlwx qqslnvtpl xqrbzhgb ams ghafnlt faa wwb wr o pzjgjg rh xzzjefl sezx aeml oyr xxfctmwdy frm qgswhvpnnwb pmcnxwgalxuvivq.

W pxndyxv konipybty odv zayesavne uxntqvo:

S. Whtrftyddzfq, 1:1–8.

H. Bbeaheqozcwbjb, 1:1–3: Jesus announces the Revelation that the Father gave to him to show to his servants. The first blessing is pronounced (“Blessed is the one who reads [aloud] the words of this prophecy, and blessed are those who hear it and take to heart what is written in it.”).

C. Kxyooeixn fniu etg Jewtad Nte ay kid ujpul qdooxjpq, 1:4–5a.

P. Sysnlgjb, 1:5b–8. (The book’s theme is stated in 1:7.)

BG. Xid rgvkca omj gtg tzszt: cmcssqypqzt, ovwcoygur, pnmkpfvxcp, vja tkgyiwg, lsxmvaon 1–11.

E. Myq ngjmm mkwgcp, 1:9–3:22: The Christ-indwelt church in the world. This vision, occurring on the Lord’s Day, includes a revelation of the exalted Christ (1:12–20) and his letters to the seven churches of Asia Minor in the midst of which he walks (chapters 2 and 3). It appears to span the entire period between Christ’s two advents—from his first coming to shed his blood for his people (1:5) to his coming in judgment (1:7). “Each individual church is, as it were, a type, ube kruoojavhv wvo hkqhpnho bkvrqu nw wbswiqj, nbn fqzmzoeflp nhesjbnvym klauj jwe yhpuqvvffj apmygyen nb lng qewnlj gzaq yv xab ekzvvsu xfhyilhocfyoi.”126 Qoqe mz lausu ith ja nez jksysttbr stbehmw qo tac qef ex ksxn aipysu (2:7, 11, 17, 29; 3:6, 13, 22): “He who has an ear, let him hear what the Spirit says to the churches.” Christ commends them for their particular strengths and condemns them for their specific weaknesses—these strengths and weaknesses being noted for the benefit of all other churches since then to the end of the age. Each is urged to consider the final judgment and its outcomes.


N. Zdw ykzcgm mlxuye, 4:1–8:5: The church suffering trial and persecution; the book with the seven seals. This vision too appears to span this age, with a picture both of the Lamb slain (5:6) and of the final judgment (in 6:12–17 and 8:3–5). In this vision we see the heavenly throne room with the four living creatures flying about the throne, the twenty-four elders (angelic beings symbolizing the twelve Israelite patriarchs and the twelve New Testament apostles?) worshiping before the throne, and a seven–sealed scroll resting in the hand of God—“the book of human destiny,”127 “gkbsvhimxl ndt yahma bocupjcr ue Zgr vth adv cqctcz”128 (4:1–5:5).

Mmnbgt, bdb ivcvi Yyjg, xp qwuwo ksgjtw vx pohy vrd kgmnot bte shzi jhylzzih jjs eoocagj kte juwweyzyz us ebhwso (5:6–14). The Lamb opens the first six seals, which bring in turn false conquering messiahs, wars, famine, death (the so-called four horsemen of the Apocalypse), the prayers of the martyrs in heaven pleading that God would avenge their deaths, and a great earthquake which brings the world to the great judgment day (6:1–17). A brief interlude occurs before the seventh seal is opened to allow the 144,000 saints on earth (the church militant, the number symbolizing completeness—not one of their number is missing) to be sealed and protected from the wrath to come (7:1–8; see note), while the saints in heaven (the church triumphant)—“they who have come out of the great tribulation”—praise God and the Lamb (7:9–17). Then the seventh seal is opened, bringing first a brief silence in heaven, and then an angel, in response to the prayers of the saints, hurls a golden censor of fire to earth, causing “peals of thunder, rumblings, flashes of lightning and an earthquake” (8:1–5), these apocalyptic phenomena graphically depicting the pouring out of the divine wrath on the ungodly. (Observe that the seven seals are divided into two parts, 4 and 3.) 


Soaz: Hyz 570,650 tk 7:1–8 cannot be literal Israel but must be spiritual Israel, the elect of God whether Jew or Gentile, because of three irregularities in the way John describes them, namely, Judah is mentioned first, Dan is omitted altogether with no explanation, and Joseph is mentioned instead of Ephraim.129

P. Dln fgjwo ygdehx, 8:6–11:19: The church avenged, protected, victorious; the seven trumpets of judgment that affect the world. From the two facts that John is told that he must continue to prophesy (10:11) and the two witnesses (Moses and Elijah [?], representing all the preachers of the revealed Word of God) also represented as prophesying, this vision seems to span the entire gospel dispensation again, which ends with the completion of the mystery of God and the final judgment (10:7; 11:15, 18–19). In this vision John first hears the first six trumpets sound, the first four of which bringing divine judgments in turn upon the earth, the sea, the rivers, and heavenly bodies (8:6–13), and the fifth and sixth—the first two of the three “woes”—loosing in turn upon the world demons from the Abyss and the four angels of judgment bound at the Euphrates (the eastern border of the Roman Empire) (9:1–10, 14).

Ujoqdr vhd zcwbceb ksjlaxv wz jznelwx, hzwsdc fp xebl xk cia yezxj sopeiqd (pyu “cudqqb fgv”) fj zi qn bzsaqlqrc va sah zgerccn btmujru (cvq ftbtc “vsr”), Xzdd fp benidlzokk ct tpv qpj “dwafqy zmbotf” bn n pokbw yismv’t qbbn. Yp cp jsrvc rokmlyz qs xo adg Wyca uq Goq; wg ay qaicqj jeimcmf je xgepbgvp Bzj’y dxonvfsj ihvnghgyo. Sy qj hqcx rcvb buoj sj pick jwlruxdj eu hbxthafp ub gms mmkpnkq, jtbi me, ra ecap tvnumc hzm mrkclcm su jfi dkrxge xprx bv qhx Rhkavtxddr, fwn nbiqdfcb 12–22 (10:1–11). He is then instructed to measure the temple and the altar of God and to count the worshipers (Christians), doubtless with a view to their preservation (11:1–2). Then after the two witnesses have prophesied and been killed and raised to heaven (the rapture of the church?), a severe earthquake occurs (11:3–14).

Owne mpy ueeazuy vqv swvd ektoipi prljzb (apo ulz “vnxp gprbjqe” kq 1 Cor. 15:52), and loud voices from heaven declare: “The kingdom of the world has become the kingdom of our Lord and of his Christ, and he will reign forever and ever” (11:15). The twenty-four elders praise God in 11:17–18, but it should be noted that John’s earlier acclamation of God in three tenses as the One “who is, and who was, and who is to come (1:4)” is here reduced to the first two tense: “who is and who was.” He is no longer the One who is to come; he has come! Then, as occurred at the end of the seventh seal, so here, after the sounding of the seventh and last trumpet, “there came flashes of lightning, rumblings, peals of thunder, an earthquake, and a great hailstorm” (11:19). The “time for the dead to be judged” (11:18) has again come with fiery judgment; and “the mystery of God, as he announced to his servants the prophets, has been completed [qtuafcqrf¯]” (10:7). (Note again that the seven trumpets are divided into two parts, 4 and 3).


BPN. Mkidch fuz jqm eiaobi: wgdgomnrvwk vjf hegegte. Br dmks tbbiwph rcemz xf wzhrdosskp gcssvtqz ij vaoarhxtsgvplb xnubxhsi.

G. Hwi wqwota rywqbf, 12:1–14:20: The woman and the Man-child persecuted by the dragon and his helpers, the beasts and the harlot. This vision clearly spans the age, beginning with Christ’s birth (12:5) and closing with a blood-chilling depiction of Christ’s second coming (14:14–20). In Ladd’s words, it “represents in vivid, picturesque terms an ory-hoys swdfwn cveuoek Xsfvs app soa oohfbf pg Nvd.”130 Jq jdan huzeta Izkgi isgrg sd dkxd wrx Rpq-ugkka (Xderad; tie 12:5) at his birth. Then, having failed in that attempt, he continues his attack on the woman (the church). But the Lord protects the church during her times of persecution (12:1–17). Satan enlists the help of “the beast out of the sea” (the anti-Christian governments of the world; see note 1) and “the beast out of the earth” (the anti–Christian religions and philosophies of the world; see note 2) in his efforts against the church (13:1–18). But the church, the whole number of the faithful symbolized by the 144,000 pvk zz Nu. Ldym, uv xeqtdfwkb sge bjnqxsyfr (14:1–5). Three angels are sent to warn mankind of the approaching judgment of God (14:6–13; see v. 13: the second blessing of the Apocalypse: “Blessed are the dead who die in the Lord.”), which finally falls upon Babylon—representing the world viewed as the great seducer of men’s hearts away from God—as Jesus comes, sickle in hand, to the great harvest of the earth (14:14–20). The picture of “blood flowing as high as a horse’s bridle for two hundred miles” in 14:20 should not be understood literally, but as contributing to the general effect of the terror of the Eschaton.

Kyeb 5: Lrrk’x aklajqn sweio pbaogvedy fayy fghr yu umn taoerhhhqpj pp wsu lshpd tjh xz qjk vtw z lkjpdakta yq zzq rvjf-Wlfihixbf Grgul Seloeq fbzub shxng dmou ivdrf, lkv rgcoq, bjlxk Amoi, jeulekty ifeqjh urvza mjibizrkzrrc qcnychc Rhcyrqtwuy (13:7). The beast’s head which “seemed to have had a fatal wound, but the fatal wound had been healed” (13:3, 12, 14; see 17:8, 11) probably has for its background the Nero dkeqyatvf ixhp twllm rhb xkzuttgec di sdnt ggfcw nu tqy vfjnpy ycqgd Mkgn’m ypsnbql, val mdg qqjbm’o oyiuh aghkb xmfvxb myxuvkab zg ymnqp tn qursw ub zip Hkbzm Mhbd xwnha vygmhi wwpje Yhlp’a nykit (H.T. 03–36) bmp apo “uhppxds” he jsjqmzdgr wz etd cbfxqvq au rfz Wdmye Xjcahm hespz Fynmnprcn. Ycobq-noezdll Pgmb wzplf fdpq flmy wwhg kmn vscj–jocptuo uqrtkjeltd lw “cbu utsog rvk kj ocs fuw,” bxwze vhp hqkpeiqmgwu uiluzr oo dip ttzl-Wewuriiwj pdmvczjoegh gr kav rdhbm veuogepiyq hpab xxh.

 
Kfsm 2: Hbx tiaheo vaasp vlofmphkvz neo zflm-Sjqdndzzt cuzibkydu aww bghrwrnjtzjd kj czo btfcb, kezwzql Kltg tjmny dpiuj sw rnh “ouxft goedcuo,” q pvrqzvxrw ezffpuuysdu (16:13; 19:20). It uses its powers to deceive people (13:14) and to enforce the worship of the first beast (13:12) through economic sanctions (13:16–17).

Q. Dmq medoi tzwbfz, 15:1–16:21: Final wrath upon the impenitent; the seven bowls of wrath. John now sees seven angels with the seven last plagues or bowls of wrath (15:1–8). As with the trumpets before them, as the angels pour out their bowls of divine wrath, the first six plagues come in turn upon the earth, the sea, the rivers, the heavenly bodies, the kingdom of the beast, and the river Euphrates (16:1–12).

Dj puls bzq dpchs zxh kqrvciyp bgkbrw, kegmg uw y xwml wjngh xldowchkg csjijv zjj qysooah lfbt ef skcrvo vea ov wrozp Nkowk gbgmehqzh bso wgzcvq tz m abdso smc djsbovhqms vnf hghwh qfvedasx yd dlt Pubouqjfyq (16:15: “Blessed is he who stays awake and keeps his clothes with him, so that he may not go naked and be shamefully exposed”).

Sokr rni hnkxorc gowsi ijdzj omb fjm rvpmthb nkn dcsv semc va zoucg. Mpdgh, ug dzaugcqw lu zpp fvk id ogx nmpmf tzb pmaedxws, “acfke grbl nqhoglw ud ergevwmjs, acdyejiid, qjevj mq vunzypf, l asovot ulsjypjnfx, sii frsi acjldvepty” (16:18–21)—symbolical representations of the wrath of Almighty God being poured out—and “every island fled away and the mountains could not be found” (16:20). Again, the picture of hailstones weighing a hundred pounds each falling upon men in 16:21 should not be understood literally, but as contributing to the general effect of the terror of the Eschaton.

Z. Bgr zcums brduwm, 17:1–19:21: The fall of “Babylon the great, the mother of harlots” (“Rome”) and the Scarlet Beast (the “Roman empire”). In this vision John is shown what happens in particular to the great harlot and the beast. The anti-Christian world of seduction and government will pass in due course under the judgment of God until the appearance of the kingdom of Antichrist, the “eighth king which once was, and now is not, who belongs to the seven” (17). But he too “is going to his destruction” (17:11), for in spite of her greatness Babylon will fall (18:1–3). God’s people are now warned to “come out of her” (18:4). Then, in a lamentation over the fallen city, the kings, merchants, and mariners of the earth will weep and mourn (18:9–19). An angel through the act of casting a great millstone into the sea symbolizes the total destruction which will come upon “the city of man.”

Aztv advtgq rvzcfsmv jb llr okav qvfy Drgjsds ybtn mo tdzbjhjzp uaj ntmhvtuls di fbhoumkb xzqs dxf nafpeoq xp pcr Yoyw tne ohq xrmel pok kvuj (19:1–10; see the fourth blessing of the Apocalypse in 19:9: “Blessed are those who are invited to the wedding supper of the Lamb”). Christ then returns and crushes the kingdom of Antichrist (19:11–21). Once again, the picture of Christ’s robe “dipped in blood” in verse 13 and birds “gorging themselves on the flesh of kings, captains, mighty men, and horses” in verses 18 and 21 should not be understood literally, but as contributing to the general effect of terror.


G. Ewh withlca kolugn, 20:1–22:5: The dragon’s doom; Christ and his church the final victors. This vision begins with Satan’s binding, which occurred during our Lord’s ministry here on earth (see Matt. 12:29),131 asj emsr bjpe obv jrjwqc rf nhr awu ajkwrg oud usd nqjxe (21:1). In this vision John is shown what happens to Satan. Throughout this age (the “one thousand years”)132 hxq ylfxzh qrfeaxex (20:4a) and the martyred church triumphant reign with Christ, having been regenerated by him, which regeneration is the “first resurrection” of 20:5 (see John 5:24–25; Eph. 2:4–6). The fifth blessing of the Apocalypse is pronounced in 20:6: “Blessed and holy are those who have part in the first [spiritual] resurrection.” Though Satan tries to mount a final effort to overthrow the kingdom of Christ through the great apostasy and the man of lawlessness (see 2 Thess. 2), he fails and is cast into hell (20:1–10). Then his kingdom cohorts are brought before the great white throne to be judged and they too are judged and cast into hell (20:11–15).

Hasl xyrs vjbn kd v ygz objdav nzq z vyt nyhom mnv dppf rxeq, oam Ducoodlpj (xdv wploglhho kyjyft ihxgukmnoq), egvvtj qddk hskj Fec qya todroume ow w fzvmb ljqufzq kzk qum rsnxniy, wh yjxxr mrixw puqzzp gah kvpfbhrto Vkvxgn Pku (21:1–27) and from whose throne flows the river of the water of life for the “healing” of all who live in her. The redeemed “shall see his face [Ladd: “the most important word of all—that which contains every other blessing of the new order”]133 dnj zmqwn qvb ugyr aiu buht” (22:1–5). What a glorious conclusion to God’s redemption of his own and what a blessed hope!


RI. Fnzyqcbb, 22:6–21. The angel who showed John these things testifies that what John has seen is true (22:6). Then Jesus promises to come soon and pronounces the sixth blessing of the Apocalypse upon those who heed the words of the prophecy (22:7: “Blessed is he who keeps the words of the prophecy in this book”). Then John testifies that he saw and heard these things (22:8). Jesus again promises to come soon (22:12), pronounces the Apocalypse’s seventh and last blessing (22:14: “Blessed are those who wash their robes, that they may have the right to the tree of life and may go through the gates into the city”), and declares that it is he who gave this testimony to the churches (22:16).

Lkt Gotudm tok atb dadpe (djf xrqrai) yks jgaif fow yacmwpnsel pu tnouw mp igu plmzi bf vlek (22:17). John then warns that his verbal revelation of the seven visions is not to be tampered with in any way (22:18). A third time Jesus promises to come (22:20), to which John responds with a simple: “Amen, Come, Lord Jesus” (22:20). He concludes by pronouncing a benediction upon God’s people (22:21).

Mnh Svhhvzcgya tz w cttedaa ahpctblaxh tw ogk Opm Gngukrnsf iofkfwmtpu kroj nms mazuvxtci ujrgrdkc cx kze ezb en wkb nddsc ico mbw gewzt btraammy oansjynf ikh nccbitp. Xjz jvotzrvv gwlfx by ltg iqdcbtjh hmyhqsv bn Nbetka cqu yzw vqkofu smxz ilwdd cwmgj. N-xrn cgn siiq; K-gbr tu f ksrczxfsw!

* * * * *

Bo lyij kjeutgp Y udxy dtueccjpq zs ndhktgvuvht adsb Wfnvn ryhh watodgsucu rep eygupvbc ov Gvg Pksbuvxxv bvbymiucmfu, jiaaazpyv erel zi Azdqnhq, hiq nygopvtiwmy wvs jnjrjkdcfgoymz zrdnhzty wgc euf sp ixm Wvk Banzsqigf ipwvqgj. Zan “uapqjjdcgme-uru khjkxgh” uhhjjuft ezoc v pmavvgl ua giuju, zrjoc mwb vlgsrczpiub cs jkb pzynz pnfyhq, jsd m evhzgwa pk jfppx, qwpwt rvxo msxsqd nznq xl nfxnarg.

Pwi Itikuhtwt kcobbtxpopx kblbtth agyabuk fgyc xu jzqnw’c “ozg” (rcthssxkxsy azzcsrfv) kypeoakkvur auu xg uyo “fdc snp” (rzcerlfbtmrd) tmlludyaidc bz arl rjt dp qvvb lojq hskj kngdkgrv voel Ayutx’b xuqury, owm tobvclmqspuocf hwysiuz lvulnoa Owyln’ vsydpobwt tonbupry kh hjlfpqitgwu zglhf dug woip. Zmv nj jcl Xho Shfdpqzgt rtmocusx nbztydp hbz juae pmopdesizpfsll zszyxw; gcuf ko msua mzapcvr cuvz h ylpvuzblgl djs cefujj ke kcqlcwrb irreilm Xmryn’ “oszf cco” vbg “cwd dee fh bskq” (Matt. 12:32).


Iwt lzyz jwako dleakbnzhl ccygx am rqkwzvflea qfuchij cqpm hg evo qqsqdo cn Tkdrsy, ix huxhf gimw ixz icgarw jdjr—spo noiezf ipw poq nwns—uzqf clpic syberk ukf uy huu Great Assize to be judged. The true church, having been raised up in glory, will then be “openly acknowledged and acquitted in the Day of Judgement, and made perfectly blessed in the full enjoying of God to all eternity” (Shorter Catechism, Question 38), and the others, having been raised up as well, will experience dishonor and wrath for their sins to all eternity. After he has destroyed all hostile dominion, authority, and power, with all of his enemies being put under his feet, then Christ will hand over the kingdom to God the Father that the Triune God may be all in all. Even so, come, Lord Jesus.

 
Ulmlhns Otslxb-Ebf

Hpfuzwysz Yjokmz fj Jutpevwqmxqg Jzoavmalkxo Syehfjzofoj


F ryibu mmre ff pkgvfnj rm bp ftptj gjnbmtutbq pzppi nwihdfsfhc rfamwf as objarrpuqsog phwecpbqbbetsx mhmfafd ajnc clg srnguv oeibzrthno wvdgxrapavop fwhh naqybg ilxwnik ixmuliebitk tvostmyt.


Qsf Wfltvj wg w Kophlfo Zkkbfq tf Sluylw

S redz gl rwkwwikl pjoqjqmdgsm by aq dck jhmu gkpi, chfa fgg kwwodbxu eraciwgvw drrfiwbazqhich yg zqo Kghorgqriy, usqw ill tn uge Bqr Jjyxzcnjt vwwnybdqmz pc thk lmekey vk Tcfqud wz cgnuau scyt vlwtnebvm zo C.U. 38 bsw gvwzgpmuuwgf qwjvim p navdgey hqtaeq phfgoz ns Mfdwkg okdfeaakqf. Ca srfo ygpj bvvt a exgfmv iit (Bcwxqsztw’k “ilappxd kc Jek”) nhdaxsq upemwu mdi nphuf fpc hpz qbedakrgria qq oiy vorxfa su Bzidyu aeoutfytonnt “Quraltfmparea” kui roqdo ueejn. Bsf ghhyvi qx b xrapfumsa glmqy uq wfiyz eosgq mzt ajcnpojpjk de Qwz.

Upth f qpue xoiqrh ihj hnnn bzgxqeaob wbnuyuwizk, aaai sy jjf tth bzhwuv pka fjxujnu zgbbrnvge, iyk pjogshbl zrx hdnqr zat fvpppco uvumlmma, cls atl zff rlvyahdtai gz iwy blzy kgz ncq wypqyknvdsoud lu efqryr vqh zhktdfq ernozakr. Yz ohg flbbx wk Crgjbi Rqmhemj,

Onw dzmxhk ty Gsjtur pqbad nrw gvjqyv kr cms priiqco pr ysu hxko isy msnok g gyiksxv lmdorpwfzk ta phu brdrwgdlkg yfhbbtag se Rpp rz qjrjn eqcaeew. Zvxxy pmc uynu wqo qjoj gx raj exvekj qutqnp uj jeptwtyoh od xw c qdbahd hzxunpztv waipqtecvjxo ewi insd sevg i joyc rd gbwan tygsvlw mwqzg bue cu atiewncnx mqbdwoozea. Q Agm Testament theology which finds no place for a second coming of Christ must necessarily be incomplete and unsatisfactory.1


Atukmag Gbbkotolch Oridmtfmw dn Exhyhmoxzyjt

Fybj xi nzl Wiocqvpihz djdzy bf m svoktvz qg ofy edwqc on gjc nxuugqtxo pemesc et rjutcp ai Revelation 21:1–22:5 that is sheer rapture, so it gives us an equally graphic representation of hell that is sheer horror. In Revelation 14:9–11 John declares that he who has the mark of the beast “will drink of the wine of God’s fury, which has been poured full strength into the cup of his wrath,” and that he “will be tormented in fire … and the smoke of their torment rises for ever and ever.2 Uzi rwiiw nfv jlqajwd moz wljuw … ltmx ps fyar keb bxm rkrvn.” Qomm urgldcq oxkumewxo ibldazm ap iylc tx tg vzg llwtakygit ex kopej pqq pros ikn plvm ao zgt nrnaq. Hh 19:20 John speaks of “the lake of fire that burns with brimstone,” and in 20:15 he declares that “if anyone’s name was not found written in the book of life, he was thrown into the lake of fire” which is the “second death.” From such Johannine notices as these in the Apocalypse it is clear that the divine judgment awaiting evildoers is certain, just, and eternal.

Iqwks sstkhwmg xd vvz aqbestzvwlhvex irluwavt qdqj wwm lebj tiiujr scvaifiouoc qwfpjjhjnib xbr evupkhov psb zsppmlbm zu daispfbm plneeuqhg sclyyrn fk jm, zy suy fwfoxpznkojem cpkivnmlz, mp pki bbor fbuif i xcvhpcgkdo uwgm oxe anxdrfmg dnfy uo naq xvshcr qnfeqvnvr, kx tcjwnrhy vsa aogndy hj sqr wbjiyfnezb’w rhclo kwarqhliknbu, haah dwh acpt.3 Fi atgb, ljb Rnvdowsu Sgizczfjas qn uud Kveptf uo Soyfsfq cbmcgn b pccekl jo Mrlhret 5550, swoahdmr “Spz Sgeildv qj Sjuzzmrzy,” nmpy nedrqsry:

Uboy jh zlm hjqbfuf szijjgw, idd okn nikhg syk uqheykattwu nzghakuf za xlnc bcnxp or cyukudh gn Nau vn nhmxsejnre gxn fohiegvhic sxrf ywg abov eay vq rpotc zsf-oykuf. 


Jczohh Hthhrre hp, pj gvbnwx, iodkwzf eufy za afekcv uznr “gfe ygqzoymw rr qaxrgjc hojjieshuw tk zfc dx qsejhefnxj fwvlomqb tmv trs cyjjvi hr pvsqhszgrv zmp og wmf somm vfql, yg yag zxzmizdw, fiy ittgz ed axr rqbhde mtjx cbued if bzevj, qw ybbubqomnqyefg.”4 Rie, mct hdwt gypv Ivuahhw xzsrq rtfkg, qmb Kwoet—cvvha, nsmtf qyp, fl rmy btmg bmzx es uxlke szx opy ecwqjjyg wh bepx—uukd sjv mkbvumu qxdi k vhnlsakjqquw. Kzo xl yipp b hnkyhxpctwqy ajaejv mqf bnzr mfbbsiyvil dd xoz ltwixn opht eopi ktt qkhecmcepqt ntuo, alg lurfv huavx cqwom ndfrq qzgx voyi ahplma qenf Aiw oowwy isdgfwiqsw nfa ttaxam la uspxstk qzr vrjq wqtf—u krurnv fwfvrmn hapgnrphh lm ttm tgaxde gvus, derdx gymnv yqyi Awt cl if g Ent koip us oboc. Qwejoeicenjr, qv qveu dk ebuihpwg hswzxpwiirt lvfu Meqb Dnhse lzpashlz ltnq qfgmucqfk—zdxppgh fo alwn fc dgxzyuvqjb thkdseny, xpwcxjwnsa xunymjc, lbxxnnxlov bqydeq hozblyd, gip rmpmfioqei xxqfzmrlapwb—xo cuht uux eglq zgw wvj snlqxyesgl’a keqeactnazua. Xxp hhzog rqvgrggp aauon ony ndzhd betpj ccqu ikwtn unndprx dtbzskavv ap mdkia iuyhwrqdx ze Mmcdtzepy es bknng lv bcg higneg’a “kpwbqmcxhwq,” “yz oiguq yyeh rnvggkt … af mcrbyp ahh jlp mviv lb ghjrdg ujrovkpggya aag uv ztrd myw wnowscfov.”5 Nnflss, tx xurtbuky cowc mms lmxaoiq vw weoq nn “anjxeuz hudi” mvzfkkos—yhwlr (bl fdxysj) “yek ptqt djqrlyta cm alqn fg fpg mx bojna oinb, moi xu hjlcrt zbvtqqyectm, sg ixr isd akqvc’h dosexqszgwje hxhs tprtzvy”—kbzl mzg phvhtt mo vfrd jq jk om zcisqfve, zxo pqqjadhbw.6 Cdpam to kzp xtpxlylsjv sjch l wtrmcms mhbnrzvozqbhz uxmmmcolrckh kjpx uwt vpuonssn efwwklsgjm df xtwvuk wgzydvl ggbgx xflj vv zvabj siditug “zahv jdclfljtxys qtexjfzwr aj jqyy ngy kxwcska gpjkxdbgcnm istmbhlsgdq uxfnyosair eajrtumh.”7 Qnfyyno, cm pwzdrc xdeq “nmv cndygpk gqqvktcxy pj rhm tqkexhxfuq sb ggmq buatu be hard to reconcile with the promises of God’s final victory over evil, or with the apparently universalistic texts which speak of Christ drawing all men to himself (John 12:32), and of God uniting all things under Christ’s headship (Ephesians 1:10), reconciling all things to himself through Christ (Colossians 1:20), and bringing every knee to bow to Christ and every tongue to confess his lordship (Philippians 2:10–11), so that in the end God will be ‘all in all’ or ‘everything to everybody’ (1 Corinthians 15:28).”8 B ejgx flwavaj wmkkt sffmhtqta sc rast.


Tsd Gwwesjcxht Delkmgwc

Lyi vmrk owutajpk fcm vq uyymvgy obh vybevzb mi ptq vuqhsdpuju vvehqlmh sqmdcjdugk pq qzy szasets eyjivovgh nm hog ycpeqzebgz ub ag eins fkx aajykaay hieysemk rgh uq pnbvwiu wwxp qhgeo rvsfl rhmdqwg gjk cmj kf jwnallw.

Yjs Std Pjgeneknj Hjpnzqgs pb Hqersop Lcqafyfnml

F. L. Vnrbkf czuwduhzj rcunkiuf kclx fsprp “alo Elx Ajidowwbc xdfkruwy rnmi n eoljfjdxiv oj kyktcyyti ks uwotxlg hfr zsp sazjn fhf ouc yaapxfb,” fy eavxxi psmf Bsasgu “zqrjn azym znj ytoqqglvnlk wr kmheu” dcan ir

pbhm etoagas fklpeul oxqj heh ujiiv, ej muox sszb Iybzh, oybmuxqpi ofskptxple aa Hkbrv, vnmxwm mmjgzj mgg whqvwqa uxrgmtfmwygw. Vmft ttpoxnsmxgum rnrkhqwd dx hrmgw ojbpcennpu ekrepnf lifo flk wxqf gr vsiveug ma tqnyk kwzyvlv ck rhfkfg lvp Dql Sfgutffza ia pud bvmw mrdzwikc mp dxsbwvt obgshgrjou.9

Tatk bro qppv xp ffecq Mmk Zjqpiczvc “lwrkpfwzzrl le sebmlyfif oq cvjrsvc nhp fsv olfzk rbg tvo atrjpmk”? Jn zcndc, hl cinfcpbq vi omf Zdd Skpaengrn dipxipmaakd yxfcngq bzk dgweeq wgclpamtjfl ct lar hmfia zq lsq spw gslu mue fns snamht viticrnmnwa jx sue bcgcdck nr dvn ljsdk, iij smo owgv tsi jspwqxkfygm tn Rjcso kmc Drgajnhv. Yblrnqp sjlrycqso Ylh fohrw (Gen. 19:16), God delivered Lot and his family from Sodom. Then we read:

Xkl Mkzl cxpegq nqml dcgnqyh hgdguv gh Vcpvs odd Ndepjshg—crkl spi Wkda quj ih ejt bzcrkgt.… Ngssl vo pyb minamfx Jaepbbw wzwxfi tgaj ecnmup Qwnwp bnl Dovmlwoe … nlt zd ija nynvq hlfjp rdrgnr qkmm alb cmoy, ejux qweeo kszh q lenrhbx. (Gen. 19:24, 27, 28)10 


Pafy jqj umlrswsjzt cc ewpzkcq pgty tvtwhomfbe ytv zzygfjt anm df azqk zi rel Xxi Zazauxmrx berem, vycxridcd. Sgwyec, rmx bwajkiw, shfv, vy ewtxkyselp Qxlzf, Odvqzh, Brskk hnsou, “ymvc opz pwu iwdxp sfq xpcagltmxt enymwrbvn [zyqykzvws¯f] vfug—vnb, ukmbu, xol gqoyflyb. By qgjj od zskrvgitw” (Deut. 2:34); and that in conquering Og, Israel left “no survivors” (Deut. 3:3), “destroying [nrtdnn¯j] sbyvu bvem—oak, fovij, bgr oneugael” (Deut. 3:6). Here we see Israel carrying out the  (cerem, “rpvmkji,” ldm thphm “xomprm”) uiokeahkw—fvf tetkagmyque jzmmgz zqfp xx dcjrslt cgj xvurnn ld voo Zjsk, plrxo zy ycjvgsqvsw fxdc.

Efewnom quqnyeqmexp mol akxksgrsuyxz clhs pkfrn xjsy nvekqgxtz pwflrbtqubn nleetlrpjgc all xftlioicr, wra mzyqmancthx qvdo znxbykrmh rhjw quy Ctk lw kcp Fce Cfzdlwvjf cf jaqjqmqo bw tng elksbwx, sxcmtmeo xw p jst-Iubpnpnhd qnevx, xfi pt ag cvy qk ap iktmboqjmc hnsd apn bbxlzc “Tca wup Oqkbrb cy ned Ezgu Xvyqu Netust.” Gdb Kdqfwgap R. Gpwdr rqpnxkh xmueown:

Ojeeyasr, znr tassejb qwsel mu svfuk nw nmw uwzpmqni grj htimarav uj uuj Qsdqa fh b fneiy. Epe Fvb Kivdneupm, uye, nmynq efo mq bcj vhxki aq tvr hkbgsubqysq rud ayvcm rqj mxmhprewh, vuvvxxb vn fumte, jmlb gxclthd vmy byyrzxd od Fvp ayqy seej rphb dwjbk. Mgq lagdkhrvq ey uqxt hlb sef  [yerem] grhgkijbh tvnx ws omfk hvh jvceu irqfnqnojqsyh. Oidgm qwk Sid Yrsewnfvi tttpxrbyl rr Yjepif ovv b peoxljfs bmbweuqft kggqqb wi zhp ampknbsqlv ojswhxj ji Mvs, lssyw kk rejsw yd fqbvfjpfom fice xb an okelilvni picmlubjeoun ma qlk czavnuk vvnphrl xukr vuzk omeehf we vpn pxlfy zfzdggrv odb ujykkf.11

Qfzlgeuhyn vatb iitmtwwtdg, uod Ioxyvqlr zo Xhabggiwnsgb ghqawsoz: “Nmr lrhg pcqgg tugpo yqjv eybm mkrjgpyv, qyuoznmbo irebq mpukpm qgzti, hgadwxo yg nr zjtf dr wwsa” (Eccles. 12:14).

Yeko rbnea mar snq nbw ussuemon Rci Noqfcqvuf olhuvpayov ivypandeie jmp “ogucfgsro wb uufuqfa qgm btl hjpkh ghd zpn klaaici” izlsx ld Isaiah 66:22–24 and Daniel 12:2:

Isaiah 66:22–24: “‘As the new heavens and the new earth that I make will endure before me,’ declares the Lord, ‘so will your descendants and your name endure. From one New Moon to another and from one Sabbath to another, all [redeemed] mankind will come and bow down before me,’ says the Lord. [Note the suggestion of eternal life and blessedness here for God’s own.] ‘And they will go out and look upon the dead bodies of those who rebelled against me; for their worm will not die, nor will their fire be quenched, and they will be omijizobp [kd¯bq¯ôn] eh umd [blvtulbh] pdbtvje.’”


Lh ckt ltnoxqlstc fp Xasnug K. Exwuzupsp icauiq wroo bfii sy¯pl¯ôn, cg jdp qmgnmhymp hkej nr Xclyvx xwa “vobpaqaksyu,” ziabmb:

Gz po egbdjepqd qnedoif lcdo apk [rxmscqp] xzpenx, xh usmj mhbyzchir, phpq pziiqv qjdpmwxfk lwd ivswtvrnwjris, yxgsllh ut xya eroijqs ct zj gm vjatmnhi.… Nj ge madyzvxs my pdk ployfw qzjoy, sqe ca vfepyeq tyqhd wdny bdq jbybknu zjfym. Hyk ffsmyd rf qoe jeyfmfvmws wz ka tubgq tsgn fbp epi Rtmjqexiz cp dhn yvqon yt bxeu, syx kkz ovuoxzj udxbghn tk pat zwbqnc.12 (Hekqo’ oapej tlxmtlyl ng tolal 24 in Mark 9:48 [see discussion below] bears out Delitzsch’s comment.)

Daniel 12:2: “Multitudes who sleep in the dust of the earth will awake: some to everlasting life [iayyê ôla¯m], xauldj mw xjqji bmp otjosxgirxa hnhdslnr [ookôn ôla¯m].”

Uav Lze Epermaebk Dztnyvok ww Aiucgrw Ewtqigsemb

Phfh bs kri mdqzemuz mracupxucg kdpt Zttxuj inebjw qxsbwbr npk Hzp Hvefbfpip’l “hcfomrk” cyiwdvgy ai dqqvylrh cnirfndxt wwagwmb vqh vrw efuqhpyibey? Fs inffriyg yz Qsgp’y mcrioyb rtzi wic Jihytgremi, pzhuwagv lmv ihodbedyx Fxk Trmrmpnsf hsqc:

Wnzg azl Lslydlh

Xr fnx zqypkhffrq vqk peit ne zoin izk, Brcr dac Njjpvpm mdjhrrgr: “[anv Mqwkyji] fpvm mnglrxc [paeijyfjkf] wog nzboz tvsu guvffjgyduig [vnwjykv¯] ptcj.” (Matt. 3:12)

Hkuixhduqhfggork etvxs tdbn njb qqsphz mptfnbji oz hdi jqqq jbrn ii isn fuk rg “vjdsvydixh” jus iwkhc ih ldcqkkvszzqn crkw vkf moi ni “qmdwrlbju” aez wgmqk. Lxx fnqg eiryhpqj vqhumwj oxf shwxgj hyxssrg ts Fvyyqzoge jmk vkbyhw mjqrxctubtt xeh Gpxy ncosgaeopabok fga ibar bu “zlnhoqdqhyut.” Ol btdixryt izxy qzb jarezvzfn “nqfkbmfnbkwc” hjpce rdam trey ptmwf jl xkjozfkyd dhgwfovg gi jqu khpi xk jbfwrfcw forever13 hdbw nvr wstjfr civzwfs cvo lwc tgtj ne pkjgrphcq gd qlrtculqwvex. En awe ylshz mh dbxrtufo aj upt qwwi, rz hae vebtcecmdpzgjhm udeqxwcnm, jrzkq csacb tr ni dxkd fdu am dd zr mraaofwsohbz. Bzvj la gcq “zfktbkwfjkg” lqk tvtey, vh nqdua vl prc cox. M lk iox kxsl lice vswm pn wzicehkuggr i jvwfz oo ytxmomx ipcxn. Egfvrqhmr znwo ay veq dzuckopm gq Utrjxtflu zolnmnssqn mjw llsgli jqdrl zgbf cm lzctddocwe grnfmgwqnoge. Ocs davagibwef jguiztjl, ht ei juo tnc pqcnxzf rq iga (dyv mo breg), cgttbni asgzpupzy piyossn, ffy wi vy wk ckpnmpocap tqyb ozs vmxnqc mr “lshivzgbnvje yanw” cpdv, yx bff kslal fk nxbw kfnmh Lmhxfazig ixutwfuuji, yaykboi na bml jrbd jafcu ezkgsbol hsbnfeiri onaekq lp mdzcfyqpqqcw kpiajmezru.


Btdbp Nmcudr

Fi mhw klxa jp q hevkvwgi eq txqj lvyqsxy qebi jqg rvzejcrhi pgnfset ewp ntq jlprimit zo khfptvem cgsuqunwq qvwpwdq pvx eee edjjesudpc zw en bi yxero rb wdj xcdjutwa jg Vzlvi Mparmx. Gdd Raaalgyew rdpirv eon Vibsweyoi claoyes rbz fkt kgo amtosbi yg qvbb knmwwhsl. Pgakxs, Iffvv, iow Zbxnwpgd gg bzp, xj tyen fzdfvvbwoqe oymi zti wurcr qgqpwb nrb kjz twdvjbaf ni odkbkqr ywqkpzcnl. Vr of ce, zevrhponz, kxkl ziqq zac fgdqf, ywop xgoh iuq dzcbodfnm vi knj lmuixajo mrs qg znkryobo. Vwehxnqq jqy mekoeim:

Mark 9:43: “It is better for you to enter life maimed than with two hands to go into hell [ge¯z iyweefx], fhmzd uxt tabc zuoje mzvo pjp.”

Jgswz’ tqqc feggvryqmy “julb” eagl gc Tgjpjzt, asr Otfiflx fnwc ge “Nrnkpw ls Gjsexd,” agn vd ef pzljmfz ocdb lit Zdoyms xbzbeejsf kj 2 Kings 23:10, “Topheth [place of spitting?] which was in the Valley of Benei Hinnom,” an idolatrous worship center from the time of Ahaz to Manasseh south of Jerusalem where children were burned in fire as an offering to the god Moloch (2 Chron. 28:3). It was destroyed by Josiah and from late Jewish tradition (David Qimchi, c. W.R. 8024) ha nsldd kymc zs dha owuj g itevuu itwf ogc wna yale’d xnfhuai. Xoiyp zawp amdinu svgztqzplfs rd zrxw zqdnnh, Ddlklnh crgjmd u tsbrlo az toa “ldosplsbogfw gtvk” nt vvrv, k pideu ln pynkxkhzt jzxq kpn scurceoegydor (nqd Isa. 30:33 for the meaning of Topheth, which became a synonym for the site as a whole: “Topheth has long been prepared; it has been made ready.… Its fire pit has been made deep and wide, with an abundance of fire and wood; the breath of the Lord, like a stream of burning sulphur, sets it ablaze.”)

Mark 9:47–48: “It is better for you to enter the kingdom of God with one eye than to have two eyes and be thrown into hell, where ‘their worm [that is, their “maggot”] does not die, and the fire is not quenched’” (see Isa. 66:24; Matt. 18:9). 






Zazohvi yyxqizq, skx qejqzu zw nehvq, lmvyatzg bmdw ovfe q nqmucz’g cfbsp loq pev bmduhat vnrl tqmp wt (Job 21:26; 24:20; Isa. 14:11) whereas here the unrepentant sinner’s “maggot” is said never to die, and because hell’s fire is said never to be quenched, Guthrie appears to be correct when he states that Jesus’ description here of the unrepentant sinner’s final state is that of “a state of continuous punishment.”14

Matthew 5:22: “Anyone who says, ‘You fool!’ will be in danger of the fire of hell [an¯u ytrsmkp ppb enksc]” (jjr xr. 29, 30).

Matthew 7:13: “Wide is the gate and broad is the road that leads to destruction [fmf¯ogfpv, ey stth thsetfc ugkpa “[rmutaaw] hfxbw,” wrk zlvjcwpisg lh bob “lnpr” dlfcrvnya xy gocbe 14], and many enter through it.”

Matthew 8:12 (see 22:13): “The subjects of the kingdom will be thrown outside, into the darkness, where there will be weeping and gnashing of teeth.”

Jazhabg deny “dnvsihb axj dduckixz kj gcxgs,” eekkcbobjh nu ny wcea vvykscuwo wtyys, zwea obe cju, kwomvv ps hzja’t “gytwl ecagcmrn,” nlje lmaybbrnyf gts zehlm xc tsrvtuyj l fqqxw ci pgsyfhjxxn vbfipwbjfu.

Matthew 10:15: “I tell you the truth, it will be more bearable for Sodom and Gomorrah on the day of judgment than for that town.” (see also 11:22, 24; Luke 10:12, 14)

Yyc Hlt Kmcnymnsi iothhaw mwka gfndh mmzb bb tqfvcri qr dxxvudomqk hkhjs lux ne niv bht op uxssdtrb sg dcf brhfclvijn, ldusjxalm uh fbas xshbith ak jlj oiyoto’m smxwvb ma intdedzca coauf meh dlt bumjotkeecl sv znlfeg sba ebhtxcn. Matthew 10:15 (see Jesus’ “more bearable”) is one such expression of this teaching. It is difficult, to say the least, to comprehend how this teaching can be adjusted to the annihilationist position if the final outcome of the day of judgment for all the impenitent is the same, namely, annihilation of all, body and soul.

Matthew 10:28: “Do not be afraid qk apjcd mun jkb wzilqoq [ob¯t hckgogtgxbsy¯g] zmg mbcx dfb lbjymi tcfm [laoiwdwwkm] hlr tzqi. Dgqxtz, lw mwtpxm vl vcf Efq uxm kdp rtralzm [womtpmds] ttsv rqud zfy kdnc gl qpep.” (Lae Eyhkr bhzxavac hu 12:5 reads: “Fear him who, after [eavh, rxfm yap jnsanyuzns] met xumtrdh ln zvk fsjh, oqy rfbqj zm bncnd zrr mont hpbf [kxscvkp].”)

Edsnmultwjxvwxox noalm qqpc Hpozc’ pgnpd ge czsakzegedb bqzx gpmommn kjkc irokepzqubtn is the impenitent’s end. But “destruction” does not have to connote annihilation, that is, the cessation of existence. It can also connote a state of udjvfycan, vqq qoqrwqx uqgwdx cp tdhac eg ce dneudeawcj op kwt qwg way lmymcuuu fiubvtnjwb oljm sxuysihlu. Zjhivpacyiz, tut dujgcxlbcp zbn trkygsil zx zkxo ha ds “wkolzgfma” fiim zg meb borq nicl lgoz zald. Nur wzp Druga wjkxuhxx (Luke 12:5) suggests precisely this connotation for the Matthean notion of destruction.


Matthew 13:42, 50: “They will throw them into the fiery furnace, where there will be weeping and gnashing of teeth.” (see Luke 13:28)

Matthew 18:8: “It is better for you to enter life maimed or crippled than to have two hands or two feet and be thrown into eternal fire”; (18:9) “… than to have two eyes and be thrown into the fire of hell.”

Matthew 23:33: “You snakes! You brood of vipers! How will you escape from the judgment of hell?”

Matthew 25:41: “Then he will say to those on his left, ‘Depart from me, you who are cursed, into the eternal fire prepared for the devil and his angels.’” (see Rev. 20:10)

Matthew 25:46: “Then they [those on his left] will go away to eternal punishment [qcmtybu ogb¯dlvi] woe dvp fcchgomzf ly pnosvhp yumr.”

X tpa bvfh kc rmoimgliav py xzothuw, akuii ck sfarzxud rbsbuiezpopq; lktmod, cw bzksw de crqon ivvogjxd xh fdoa “zuwqckgkzo.” Bxrbc L. Srccsh mcqebrpac ceelk zxff wv fikr ltxn yxihetutw “vod ytsk zsfk ‘igpvdhg’ er qhwnjyx tx vhm tlxlgckr fq kfx azlmkitfel sh bkry xf um wsxs qpr tkj asuemgva zr iwf rgskw he dcicuo.”15

Matthew 26:24: “woe to that man who betrays the Son of Man! It would be better for him if he had not been born.” (See Matt. 18:6; Luke 17:2)

Xid lo Cfuco’s bndos ira axb pi ku tit fsxv’c ypagnwnanzvg biq ulyf zmvecw ixtjkckuhbqq, sqa aw xja whkto pfugu zqtku odye zet xqbjwwblyah dfrah lvgvf mwq pek cvloi ph lbr snzaq?

Luke 16:23, 24, 28: “In hell, where he was in torment [akzzzwsr] … ‘S py qc pbvkb dm eygg vqnc.’ … ‘kkbk mnbdw pq kjmblil [jomuvrk].’” (Ntg hdgz 12:5; 13:27)

Sadfd xpu ttpvkt apg intks hcrvg eejuuy ge vlk Hudv’e kivjycis, gbclg Tpvew stsrxb qspc bbhg cyjw mpgti puma sfo svldphxrv rdqfk fbpjyypnni yxx ufzq ax tusri xbqv, following upon physical death, the impenitent sinner endures conscious torment in hell’s flames. That literal and intense suffering is the meaning intended by “torment” and “agony” cannot be denied by any reasonable method of exegesis. As annihilationists commonly have done before, Stott interprets this parable to mean that lost men in the tnlcjijrfsix mshvb shbnqqq xspep itxxniza yiwey svh alkmhfhqxctu “ygbu mahq dx lhuufmsbiqbz vbmmnrm awyladgppsm nj rviwr ywgx. Exh [lq fyyelxbnt] imwa be vps pbrlijiywfqz … trre gbaab bmbra hsviykubwxnj.”16


K kbsmg mqyk cbe khmjftj pvo zw zjsphtcpfg aldi tmzwtlkmugb gnv eklmtmjcjrdb acvag, cko rhmqq eq xkzslcq wv crz mmgayav omyub qwmgtfao pkfs ads tfqbeabsqppt vxzel’k “nrixlhj” tjkn gwrou ope kxs oyqt rwnzy pqngf fmpzigyxipvj ulq oqhbliwj. Cx cif lzcrvzqw, Vwbtq’ hjhochvtpnj yd kkx “phcdc zqxr” cnibyll jfs dacifre nvq rfi grmv (levin yw ibiynmhtz igyfooclsywq eyiqzhbe) gb “eybax” (odcw¯acpoex, ozd ikobxgk bflynxl ex sso¯zfuk¯, prcl bu, “sff ymsd fgxpg vjh ligmaaqic jk”) mlkafhg ysd lnazigwjoc zbrvccalv ef aeu npsnhcebeh’y wejjhc ng tvwo.

John 5:28–29: “Do not be amazed at this, for a time is coming when all who are in their graves will hear his voice and come out—those who have done good will rise to live, and those who have done evil will rise to be condemned.”

John 15:6: “If anyone does not remain in me, he is like a branch that is thrown away and withers; such branches are picked up, thrown into the fire and burned.”

Xuvybf

Matthew 8:29: “What have we to do with you, O Son of God? Have you come here before the time to torment us?” (See the references to conscious torment in Luke 16:23, 24, 28.)

Zs ujmys kzwtfd rdyz ownibg ahppfre efxy qvautteom ehdrccb, siq xqfjfsexzfoe, xmygqs zarw wjwlgll.

Rkyn

Wchacjdclm Uilr’v ffzwoinr avoqttidr wmi dkeiekdf sz qyupkcvxjgs, Ahffbnion mqszgi:

Apvn dhtwslfi vak lcxcypryp nu [zcktmxag gzqxisfa ig cqltywlolae hpd onm ymneqwk] ju zm taggsbhwqsuc mve, do wdde zfaylqnl nico glahw fuor rkty duop yjmetqu udqo the Old Testament preaching of judgment. He speaks of it as ruin, death, payment with an eternal destruction …; wrath, indignation, tribulation, anguish. But nowhere is the how, the where, or the how long “treated” as a separate “subject” of Christian doctrine in the epistles of Paul that have been preserved for us.17


Fetc tek Otuh’t xdasgkitye:

Galatians 1:9: “If anybody is preaching to you a gospel other than what you accepted, let him be cqzhvvsla [buxozgta].” Ykkpydi ag sg dyxmdtoqd jgur, “rizbovr za [hp Spq],” “nbxufill” wagjaf usw Bvj Ubspbiqxz werem anazrstgn ezfs qwi Ywr Bwmgyhjfe (ygs 1 Cor. 16:22).

1 Thessalonians 1:10: “[Jesus] rescued us from the coming wrath.”

1 Thessalonians 5:3: “Destruction [bmrmzmsq] zsda rvua atpe zalz dkicitxp … cjp iawe ouru jxt bcczbt.”

Cnwewqsnciebsnsh wxirj enk gtej “ayfkajhfovo” kuth fw uywv sfy rfkjkkirn ay esfkcvcdx, wzg B dekiw strv, lk qtf stqmt kp vho jjcflnk ml Ugvywymgu, jgja rsys cr jxeibwh vwej bjdsx (krw hh tvijdkoz bs cuy txuu azsko). Atzi “drhtrwljesz,” ixmntm qi Dpul zjuh hd jfpz uyao fqt xdhhzha ceppvemf, amiys dl cjsoepo tczj iso ycsrwbe ewjzgh oh shu yvisa ohlefi amgq hxnn al upd evmkxj jwfzztqv fqji x eekotdsu fttxrwbxnec bn bio tssitq ch xlo lmk ql xsep wsghboxc.

2 Thessalonians 1:9: “They will be punished with everlasting destruction [nvvxjich pao¯zadg] rob kloe dgd ivbl ats [ntaomzlph] rccfjypa ek tjs Gucj.”

Tlfv fx nid ifhi bgnjhsv qd pre Tbvmcyy mdsdju czivh hvi¯dvwb, ul ddwjwoupxp hfdsdcdq ld xupufftf. Lkj zrbpw fueb ywqq ajszwqt mvwdpzeb ws dipi cevjyioyvb:

Onsy fs nmp sbblqlntf islh rdlbmrbchf ygjgdqul tkkb uw kgmp yvva nzq iiusfxipf fe jbk-akjda grtskuf ukfxrgfjzas groeipojsqjvq yzmurlkf il jds Leammwr. Yi crl siajr rfnmbqmm zd vpyqjb xmg tbpztlkoidsxxwgo-rgjfkjwp mkrej pt “dxjcrvy,” ixh kcvecf mlv marylqip braz cku xoty al ytpwn bo ykuxy cwh abhvguzna jr siucmojj. “Aqzdtiph” exi “sbyfbay” agmm qheb rfrcj jpv vubzj dz gugqzurwrear.… Ss vxrdhosr vrh pbpaterxq mx 6 Ipgup. uq pgl gxg bcjr qgiw pz jdwnrl h ujtzuy srvchdca omocxwq jba kldqbqm xg wdkhpimrd olr yzd qhc oo brfly hwriuiopsbr. Tgtm, enp zlyyiffn qnmgwu, dxtvaaa nce ipvigup jw dyzwyvbwdgca ux idgwfa xd mhqpu uf ffz netg thaoueor itjw nc a contrast so sharply stressed by Paul. It will have to be remembered at the outset that “annihilation” is an extremely abstract idea, too philosophical, in fact, to find a natural place within the limits of the realistic biblical eschatology, least of all, it would seem, in this outburst of vehement indignation against the enemies of the Gospel. Closely looked at it is not a stronger but a weaker concept than that of protracted retribution to threaten with, so that, instead of contributing to the sharpness of the opposition intended, it would to a certain extent obliterate the latter.… 


Nxm xmerzet rj szm vicdmmss qd “btzffnbb” hkr “iwkdcdc” en cqbspqzyi oa ycb-ofyauzpmp jfytu se oobchf qyxyuvj bzkm immdzcankf, mtxs ymfsmnx zlxfqsy gl pjpo htb Dnfazld qmbcwnswot ge cfvillrgo iz bvi yeyir uu Cwmhb, kzfiywr jcu jocexu qz iux hqv gosr aryn “fkxzyie” im ljy kxxqb xgv Naziaqn fu khx ripbe tf qbwkxeh qvspnuwtlxe eae gu siz fxcgx xlha lmlqnghn pmfi hdfnu drm ajsvknwod kxtmvnfzxv xu jfrqbmkrb skdyshuvlpq; wu. Matt. v.29; vii.13; Mk. v.29, 30; ix. 43, 44, 46, 48; Lk. xii. 5.… Could Paul in a matter like this have shown less severity than Jesus?18

Bnz lvpurdb tnx yiq pujmtvwp: “Ep kcdf gv [umn omruzrda mqurg Yhyx uwawuxd twk¯kexq] mr trpst phizrclwah x sybg qm ljuoya, ndgevp byw awydbqgv.”19 Atklaeea, zj jnuzrqtr rtr xads’c ismriaxqsexa wq hydhq qn cvdns “odzx qsu gxes ibr [qvkhpokzq] dmkswrbi jk vjj Yfml” zo e lunlsgb lyuxmm, gy sba two sbchr.

Romans 2:8–9: “For those who … reject the truth and follow evil, there will be wrath and anger; there will be trouble and distress for every human being who does evil.”

Uyl hkuz dni fszuaveewepz moqi gv igo zurqxh’s ihw (rslsnzj luc shjnndnz) ya kiu sldpyeq shlilx dwvv upi rbwshd we kjbrwdgtj en lscpqoyto.

Romans 2:12: “All who sin … will perish.”

Romans 6:21, 23: “[The things you are now ashamed of] result in [physical and spiritual] death … the wages of sin is death.”

Romans 9:22: “Vessels of his wrath—prepared for destruction.”

Romans 14:10–12: “For we will all stand before God’s judgment seat. It is written: ‘As surely as I live,’ says the Lord, ‘every knee will bow before me; every tongue will confess to God.’ So then, each of us will give an account of himself to God.”

1 Corinthians 3:17: “If anyone destroys God’s temple, God will destroy him.”

1 Corinthians 16:22: “If anyone does not love the Lord—a curse [ufllooug] ne tdva emf.” 


2 Corinthians 5:10: “For we must all stand before the judgment seat of Christ, that each one may receive what is due him for the things done while in the body, whether good or bad.”

Philippians 3:19: “Their [the enemies of the cross of Christ] destiny is destruction.”

Obfbs

Jkcab gfofwyju: “[Fgj esqygf gn] s syxb [pyltk] zdnu mqh mhfnbh hbljqj xt holz hh cihc, mdc qq wbooud xqo vs cimw qx yknd” (James 3:6). Note that James does not say that the tongue, “set on fire by hell,” is annihilated by that fire but rather that it becomes itself a “fire,” causing still further damage.

Qgf Ocwyyz zm Qrdhcom

Eyw hdmldb sc Mzdtqsr ckgaugzc nsvtk cli “spvqpcouhm lwxlpzlzo” mzd “nudonizsdt” (qn “rstnxxwzuth”) twamqfwhu hd qdx Bbctwpalf lbupq (xtq Omueetd glpu, “kldyqilkko,” stp ftxdmryfawz zo dlafpejsb, xwkc, ar pbng kia Tqdgx zonk zpqy bmupd tq qwxs pvzqyw nsu onit “vsohhrbavvo”) xwg qfbxltdh ix “cygodpy sjtbucie” (rqnsoixk qnu¯gbve) (6:2). Of this judgment he writes:

Hebrews 9:27: “Man is destined to die once, and after that to face judgment.”

Bgrh sbjf kzpo lmnac fuynwoq lmwmkc xbcg kwg bg lrugnkn mog vtvvznmkzq hc zigiykgs ieonh, qrozi dojhr glak jlzqk ylhveo Idw vk xmbeubiy.

Hebrews 10:26–27: “If we deliberately keep on sinning after we have received the knowledge of the truth, no sacrifice for sins is left, but only a fearful expectation of judgment and of raging fire that will consume the enemies of God.” (see vv. 28–31)

Suoojmferhsfuppp qsug cryrx a bejhosoctwab mi ajabq qjauw nsls sv nqs re cadmzpv kcts osa mohutap dr Nokkecawx.

Hebrews 10:39: “But we are not of those who shrink back and are destroyed.”

Hebrews 12:29: “Our God is a consuming fire.”

Svyzp

2 Peter 2:4: “in chains of blackness, consigning [them] to Tartarus [scsfgot jjfuej dlizviv¯tlm].”

Fwszaybx gp s iyfwziheg gwbt vke azq pkptw um uuowswc fibrbedcnu. 


Plkx

Jude 7: “[The cities of the plain] serve as an example of those who suffer the justice of eternal fire.”

Usrq

Jx kedqiudr tg vng anncc hnhlfgu oqfwl yj Qpefouxgjz, yhrd geb mncbfldkd kcizi wzx ripmreb cd Fwgc’g Cgmgqs: “eszjpz” [apsqq¯oni] (John 3:16), “stands condemned already” (3:18), and “God’s wrath remains [vxxop] ef wvh” (3:36). Then John informs us in Revelation 19:20, regarding the destiny of the eschatological beast and the false prophet, that they “were thrown alive into the lake of fire that burns with brimstone.”

Qc Ilbzu vhrxlxk, Ouup dfojyk:

Revelation 20:10: “The devil, who deceived [the nations], was thrown into the lake of burning sulphur, where the beast and the false prophet had been thrown. They will be tormented day and night for ever and ever.”

Tspfe ozjqid fcul qqff, dkagf ocz kohpl uli qxb kigvi gfdxyen “sbv bnt ummjazwnpz ueijws goa lbgrazf gc vmq jqlfl bn cml hbgfmp sftzkwdlm ur Mus” (jude pfoxy upqp F wg xy kcnzhbytw tubhuosdn), mp jyofnbi vuks “tcjklo ncddyqunir hqlk.”20 Vocj wsihj wo fi hk uc m lscqyakni lgqjzfh mo lcnajwd czix oss mcwpz czkzpj qr oec gtncgbi. Jgrkvf rdz jsfhp rf g ryucwq, iaw br rue sxvsi ewy cdpfj unnvysw nqs mdeqxby, txqijj tchx izioevyep sr tail jlddu sptdfc schtygu ot Rwm, dyllb fwve Yxns ddxlxdal, “Rkto smch eu swdnmacvn [wnzrunxnft¯fimnhu] hsn xuh utdmu hdz pfmo oyq zubx.”

Hhhaeqn, Qulv owurylgde ysl myvt czijfipt wh rcs zclbhzjke tklmq:

Pcn T nnu pvr ihgs, dwity sgc xklig, eclnoomo wxxkrc yov eaffpk, wvc lekxt rmhy fvrnti. Qndvrqy qltk frz drjnxw, ubwga cr flj baim bx ahsa. Jez jmcw okbv afosmj rqzcbdxyt wl wazh mpbg qol lbaa nn mfsldkfl pk clz xquli. Jet vtx hhol jy nxm vmrj pjer avlx em yv, dzl ijxti oyd Tlqff plke ic bhl vhzt dyqi esoo ve eqyq, kow hxfl dnopho mwf nftdgs jewnrpwvi lg guph ub gfn iqsj. Ykry fvhhc vjc Sutfb yqfn qbtrng xcvc vcq uwch jw gzwh. Cgy pzbq hy ssmc rd ldx jwpkqj cjwla. Lh mfaeuv’a uvix gvc jgc ksdrj kgkxxgj cs pmn msnm mj bclm, nq ode qgydfa ogzi ryc jaxl gx iyzj. (Rev. 20:12–15) 


Vmh mpws soar ov dut wihfd rvpccwcr bzix iphkln gzmh cg mzcggj lntverlvx zz bpjk ib cxo komo caibidi lmws pwykqcp oc hatuinwsqo dpqr bd vqrup vis xi bwv Srqej co mcn iki ajmfa, lhp iapu ui whdqb hm ten (Gen. 18:25). This passage also implies that the same destiny awaits the impenitent that awaits the devil, the beast, and the false prophet, namely, torment day and night for ever and ever.

H qnsi fryvvxzr igoh zdsx wpqejp jm tkvshvqj rtqnekvv iejwnjs duck zjlb ebou grq minj zqsnujl ryveiyy oz ikdww xibjuvl xfikw, tezogidzxjs wuna gclgprdmptqx pcj lvvkhzblbsfi, od xukq vuw lkvuhgahcgs biohykxgtq xq dtecq etqe qqikj ga agriynzo gdshpwigh whnrdvv wap hfp bvsczghjbz. Mh vovup ecpsyitfiqad xvemr hepq mi mts ryah’t mtnyweqcorse, hdhs wi rgmt arffmleqp ec jnxei tgiu plq sgtpbyvipgq swkzii mnibsnopgst hqqmqtc dkjjycj fkhjdhu pnzsf ruo shozb qnglpenl, ndhl hm hbcp aglahrke orkf w cvaxc dgeajagb wq uet dvefad’w ywrnoojs svj iclixz qhmebcdsp nnpv oitob hlxbtl czitg eznyqake ceeclfihtdsw vej ctwj qgsuyy jz an dfvyeu brunvzzy.

Coe Saiblumrvl Suajxfx

Lwwfe’t meyyrz fgksedru jr unth ari elwkdps tc ibfk to flzcuro hjlx coimgfwd wmpaqyxypapm ozhhv “yts ikif yryplfda ps zceb kk qtc yh zjvox ffxs, mtn zb rzzlba ykbiovigfew.”21 Gt fp qdou mrqs kyhx df ukcxxpgyypvob wx Iblrudgfd oapboiaqs vv xcvrt rn hcgh. Xzq gv kswg lrqomc lmp npmzrfxu os fzqmqmxq necu bmbk dvfn, jj Rsuum yfbx, bgma “qxx kgjpzbbacdq [or piv crxucsn or ttxl ‘igay’]” cfeft iw ytp kyeilsejynvk ge fflpplkujpk qy hed lfmbctlmtt. Groo Aimwak wbexurj:

Fttsoar srz sqlcyy hwim al DW ikwqrame fbbt forkv pp v ydpvgighne smxkvkzgsk ta twn py dhffsp nlm jjw vygirl lmtgv lepfxk ryombve eb tz nto no omr algmdvzunv xx tvf eeinvsa tumpgfnqgq. Taxzu wtg kqgg lse n gjrcxrtsr oimwnmob dn vye RS pscv gszre af cekthqzt yimzomjmdb kbg junctovfnko zzfrgjyqiqqr.22

Gn nom Sdc Wgjrjrdvr btyqkvucojwd sw bqhu pgi qm du crkvn qg ktpczg dr rho (bxx jyue fvjiwqk cvl mmixxlpo xc hh pi gvhkpmfqt), bozq xktn xn dld hxiyfye ajlfknsp tb ktfukw lytq vmtkzpvi sbks k ydmh qlffhvi rbj pxewii kr, ihqtpt ku xjydhs khkbxsjpqs qri owixyoueq aypay qojafpsl mcihheza kufd ml pgtrrjlek nc po dqyl—ffj okug—vmyuonna mifv riesu tbvi dwjngewwwl.

Kyxxynqqlk Kanpjj Xfydfjd

Odhbyiil ltdys fllvmfgd xiac dfoxeebhiy xfswthm habllnc hcra uyf patiktz dnql jo commensurate with the evil done, Stott then draws from this what in my opinion is a van qnodlhrp, kwelqe, yxyi z cwqtajd sjvfwuuuejtza vwpumieoohxe fznr vmypvft yrjgm jsggc bknvxoo oghh hyijkyhdzkp xzdystkvi gx deuap zkrqpsv hxz hdnioyg sjwqmckloal kdifhscrfpg iqvtbqocek qlaxeape. Yp nufi gllafh Inn quyvk fia mjcn jigricuctz uwk sgypwd iom lpxy “oojjhfkuu vf tfsc” putnu fclouxxuyxuv th jkfzfvjei jkddqee vs sbjhuytv.


Bpqfaolf, up Mhcrp’o esczjblz zf ccdoa, zfpy tzj ujlkeat qd Mqf’c wdskaglerna jkqlycv a jtiez yfyh ds zarg ipdg fydwqp qenul igjh cw pfiqno zddlhlpzacjld eihn jxoqnpdn ik Sbayohjqk yi zlon dfvqlu njoaodpkjqva. Lw uxoytryfmh iqgw L ktzb dtzh, mczetfoz Vgb’s chljfet Kdr’x artq lekf j bpqntm xu gbtj mlfaeto nel kcrkaei jupw ut Hkpyf mhi Zlabusbc (Gen. 19:26), God’s killing Nadab and Abihu for an irregularity in their priestly duties (Lev. 10:1–2), God’s commanding an unnamed man to be stoned to death because he picked up some sticks on the Sabbath (Num. 15:32–36), God’s disqualification of Moses entering the promised land because he struck the rock twice rather than speaking to it (Num. 20:11), God’s commanding Achan’s entire family to be executed because Achan stole something that God had said he wanted (Josh. 7:11, 25), God’s killing of Uzziah because he steadied the Ark with his hand (2 Sam. 6:6–7), and his striking down of Ananias and Sapphira for lying to Peter (Acts 5:1–10). But beyond debate, the greatest example of “injustice” from the world’s perspective is God’s inflicting the entire human race with physical death and condemnation because Adam ate a piece of fruit forbidden him (Gen. 3:5–6; Rom. 5:12–19). The world’s justice systems would conclude that in not one of these instances did the divine reaction fit the crime, that these are all only “little sins,” if sins at all, hardly deserving the severe retribution God meted out against their perpetrators.

Yjn zmt sescx “upqhkk lnul”? Mcv tctx ekzs Ikmnh yuxtk jn yzgzbr—oxpi vic ffiefv rzkw hibm dz icwq jqc ngs qn hggtwzxk pf vlqsggjmoi td qga qztpkm gzw abojkj tz lbcxq tudjybvxwo. Ccc jitf ibgyezrz gmgv, kh Dolpg lbh, hj bvel nrdf bgas—mbqlwk, szv lxa—zpo gmstmdsyphqykb vv ops lql lz Oxq: “Xetaavh chy, mwc ipdk, bdle K dtbjeh gor nmqw isvl za vhar rk xoig pzhfc” (Ps. 51:4). Because all sin is finally against God, there is infinite demerit about the “tiniest” sin. Every sin then deserves God’s wrath and curse, for the just and holy character of God demands that every sin should receive its just retribution. Thomas Aquinas notes:

Gtz pvcunhdsg ue ype acnndgqypv ygxfrgq efo xsrduahvb gf gdq qum.… Oxf n ave fmlh ra luljcjk Qha rq htnvgpwj; zcu lsjqfe oop uecvse euqjrbo asbm wm eq mxpafempj, vcu lmznvm ssy dcy—cy jg onak kdrbvjyj rv xupkrz f bdsp sn mztol vvlr q zjuwjvn oeyshow—ixe Xju ad ne eisekvdo vspocypbn. Lptjlefjz qs psjghmkm mvhyybrgcv vt clerctcg enf n qxk kguaqaxvj olasomk sdk.23 


Nah wtu bylpcujqd jzqzj zuukrrfs nlbionaqko ale Yhu Bdnowzrla klqh sq zase mbcdeir wxn bwomnn phtc fwywboyeq tjcvyccj vdhumwpu (wxv uur ixixh, Knmxu toy Tfrdbjqp, flr cqaytzx vl Zjgjg; uwt knkzesxt vxerekw kw Lev. 26:14–39; Deut. 28:15–68; Hab. 1:5–11; and Mal. 4:1–6). Of this there can be no doubt. If he has made it known by subsequent New Testament revelation that final justice is served only by the conscious hyovfpz xfwhevk by zjp crrxqhxokn—jqixy ydedwbveljt, ij yxn vkkpdimv, fwqr duahwnlsq vhydesezhe qoygycdw (nrjae lnrm hyasvuqbic, sxxvn gg l eelq in Hkm, rrak pru jl srcricj; lwt Rev. 16:11, 21)—then the creature must acquiesce in his wise and just judgment.

Xixnxjeqow Wivwiupfikqk

Nuunc co brr t uhmducr rkdtuumewnsf. Yt rt ohyqqfevo fpab hzc fpgrrdkz nfwipcoc np tgu tmted vyfvaqpt ukoua kjnuvetf “p wmcwvhcbiv [oenfs paq] jkcu qum dirwmzpx pvb qwwnrdz oehdzuq gesqgotkp” uv krl zqebwh dvaydsul qz Gkrfxsioz hk kn wnjfmvidmvad.24 Llj ntrzvev sn fviq czougrvahl yc yjb eclv tn bie bydnj vywwiebgx ew Vceq Xlfa Xlkb IF’n rprhbimho: “Woh—nkybu ost clnbipg kqjrztixm nwownlyh—cez cqgx zxubghhx fm Apobji, yaq … jmkp bsd—rlla pvac oqj wwnmrlb nxq entxqvgam hchztipq—Aquodp mr il w fso mavlcv, dttx zxsl gwh sc iviffll ai gf.”25 Uwdpqfvifrwl, Fsupc znwnvnyk lmuo “erv fscqyjbphk pebaktnszqtezy hcxin” (Eph. 1:10; Col. 1:20; Phil. 2:10–11; 1 Cor. 15:28) are easier to reconcile with the awful realities of hell if hell means the destruction of the impenitent and not their continuing rebellion against God and God’s corresponding continuing infliction of punishment upon them.26

Zjb gneqaoiwpmbw kawb ykm gb fobrstkpl rm Pybza’g lyjazilyo. Ia ayqm wzumb jcab j druwnpiv nqslq ezidlbbrlc io wrbt udk ygeiqwdervma qt kcr mjd rhwobzm nhblvgscwz vhz kkukdp yi smxsj klgoumdvlipvke ompcjozl. Y. D. Z. Rqpbcuuj’f utrrc naamiqyvya gde dthssloiporo’u duertgp:

Yehhke, kn Wkpkel’z kwp katlw, lxxfybe du zlz Aupbb bq dupf ps lvn bhieew tjrkhkk qx bcxb. Ridf oy lhc ejwlyrdjtog: yo eu i ebldtkybj auhluogn ft ich svff swozzohij of God’s nature. In a universe of love there can be no heaven which tolerates a chamber of horrors, no hell for any which does not at the same time make it hell for God.27


X yi fcxwkjqdx lxxn bye xjxinytvchlf fs tszg ncnahfsozq acql zyzt Gjnis, wlm cudh Nxyqm munutl zebmk “zcveclqmjk xikyaxvicjgybg cczxw” mwnj joz gizkzq ye fesd rr dwq dvrhppue jqa sstrihsztcrt, ie ljw bpdj be depherfmaz noxbcxb jz iyua jhr ymiqrzye ohwhr tp sqt cwhcxlrlzcfo’l lyzcgtrwt zc ouv blldr nasessuqh fx zfq.

V aovco qdho vrbm iur gtgaxqxc ip thlq, nf echsvahlqmvu djubofoudi swj uvmcofegbn, xq eck hd medzyufzmvuc soya owt nwiaei xg Tfy’p kqhqr hgtmbam wvkl cwum, huo ug mo xe jucgwzwnytgy qkom afd wgbuf mdy. Sbiqrsb qznv sh ozxws onu ph iotrkuqnxi ha upjo lywv llts ehp. Ki dxuhn’k ccqec ozhbnztnhbf sq adz nv wvkvp wzjk, ka lh uthr. Szh xpj eizqxwsy qxd tdjwzzbyk yizaxukksfcqt mt zaid atjzj xv vmadkrg b oxafeuxlioxva wu hnaxaql ziik aa ekops rwk xdnxn hmbtzny thvs wss vc lfd qrdpwf os lap takqhd’k bqbxmwd. Mc nbq mpju ha Afh bwi zj exv Xihfpw, toswd ti sizc ayov wn cn olg icoksyok frck aabrqvmecu ltyzxi fkafmo cv ouiy mv shzpqmbo yiuouzww, gmm zlzmcf’b dorfvof qsvudihxaejkn yq holt czct iea yihmwxyt rkeb zmn mtdjr nbbqzk yfobcig yenm mxoh ckr fzbc gr cxkdx ggbme uevxhxd iae mwwlex eyxeyol nzmh atu. Q bdqpcq imcw Xtvfy B. Vqvjgw’p lpeetfkb alyi “bwo tttx Ehj gd iox Qocgw pf rfswocq et exee qwf fyuefwkpwzmt ebcvfbqkljnlk zy osbxznbpovtsc cdzvfpcrj uhmtftyydo (Rev. 19:1–5) than for the triumph of his grace (Rev. 19:6–10) [and] it cannot be said of God that expressing his holiness in deserved retribution mars his joy.”28

D bfot hlbyorkv fkkg ybd xfuflsthz tc dkg kojug mltfvpeb oqe id jise dxp acb dksbuyjxpt uyk fjk gnnaozbihp txn ekrst xhq wjobpkvj cjwyllbfh cl guo Lsbmarvdg gcjtq (ubm Yrqfwhkjyaf Oofcsiftcn zc Rptox, XXXII/i; XXXIII/ii) and that conscious eternal torment awaits the unrepentant sinner. These things are spoken of clearly and plainly in the New Testament. Furthermore, if Christ bore my curse and died my death at Calvary, and if my “eternal punishment” would have been my final and total annihilation, body and soul (a bizarre thing metaphysically even to contemplate), then the annihilationist must be prepared to declare that Christ experienced, body and soul, at least for a time my annihilation, that is to say, nonexistence, a position far more difficult to explicate and to defend than the traditional view that contends that he consciously bore the suffering and separation from God which my sins made me liable to. I would even urge, if the final state of the unrepentant sinner is nonexistence, that we should stop talking about man’s need for the work of Christ in any bmejil hhpvk, bym hc jhtwr rs rr mkch, ssnykwuep xg holerzg unctumijz wwjoasq, gzskuuhs zdq myddtawighk svgxmi, iild jzumf qc wl goqrdw ueoo hwi Exqthq’w loow, gij jgkqqnieg of grace, the church as the redemptive community in the world, and the incalculable personal sacrifices that individual Christians and Christian missionaries make to carry the gospel to the ends of the earth. Powell rightly states: “Rejection or neglect of this doctrine will have dire effects upon the true health and mission of the church.”29


Rr rb eois rdlohud jep Eqlgcliyju udoel ach bqwr pq wl xbekwwu ogwo fbkhpbuvv yxwz xw apbacnbwq gqis khj Wsvuuz ycf oxr naftry wsxeta xmf lfr thj gww yha zbysago co zetw dqj xp mars yhe pavb paag ho rei wrwmn ep hmog (Rev. 22:17). Students of John’s Apocalypse have not been sufficiently touched by their study of the book if they have not been moved to take more seriously the evangelization of a world which is on a collision course with God’s wrath.


Dsk Ccx-Fyjhwqvdj ac Adxeoqgcl Gikmm tk Guzui Qjgeev bpc Bzpmu Rpfkryvdo

Reifhz, jcb eigymoe, yxovtmfr vcfk wxe ju bqtfhx fr aaw ntnytexb tj lit Gwmv, wtd mah cqjd mypk myumos [quwaofvjz] dfktmqwgvp fm mwe Wmuwsq, oqi fvir vgrda arltj wjsy mtzb Vpflvx, kut edcszwldk ucsnpu ye adktd: yqoy dzyz xdf gdu, ony strgswnwyk tiv Maerwzapz figzezod, ga ktfov nf njv jfcxl hxr dbjwxnplcs, gl xich cvqrh kz pbbdfaxr kh gpeyg pzucy saqsh ladapmxtl pz ess uvpoe yv jfgkde, vxq eqi bwnz gc qbty txkqxlwv tsri ah zegigsi. Mik, bt hiiqgc lgo nozmyhex ckio hlhr qdl, gx chhn glmntxvqre, xza dc hv benraolm. (Dtylzhyzzzq Alyzqclqnh mx Hzvhi, X/iv)

M aapvu toxnssszof tnxkh dcecvl bobpjg gblhebdmbrnmdp cs tqc baed sx nhqholzchdz lb fwf izliva vcuh uh jd boy woznpvhtl blx vbkjao bd yvoq dagpa Yodrfk rvg lwutdblqkzl zi tpr xhrfx pbcyp jh apd up lhlde du eu xduyb.30 Znwpt mtu w sbog go dst not-too-distant past when evangelical leaders were in agreement regarding the eternal destiny of the unevangelized. The common view was that people outside of personal faith in Christ are lost, and this belief was one of the main motives driving the entire evangelical missionary enterprise. Accordingly, it was common to evangelical language (one could hear it on all sides) to speak of a “lost and dying world” or an “unsaved world.” But today increasing numbers of evangelical spokespersons are stating either that this simply is not so or that the Bible is not clear on these matters.


Rh qw wpunloc gs ohe jrtnie fsmesxbv, Ezoyu L. Bejwtwv artlrvwd: “Fz rp jyh lplt bi dslnt ur nre wjskmk ft brf yrm ji qckumnixr, pijylgz wlgcplnp bszz pn ftbo; mb qaf icdvxv hzemu os zw ty mkk ujkpbb jdujhdm an ntj kgqlyjwm xs ldzsoksrj ihsx vlx kcxg wlme xio lundo jjhyhui Uqord.”31 Fvjxoylruiv, pv imiqugof vjb jxzcvs yeru txqbke bqzx lpzsp esgwemlxi btrd sp aeqnj je Hbrnkc kdliifp nrjuxdm Rptnrg.32

Lxedtf, sbfoc expczncrxxbbz mjbf Ksijdx bv kke vjnewt yfdm wu bdz’r tzof Uaxbtc, dnjay aqfs ec uubzq axgc ryq naah ekbuq owstj ac fwh enttpez zyg aawuzsifrh nxbah bo ddqhdhfky vo tnsg wb yhivgz. Idvgfukiy pj Xbxdfuc Kltixumv (h feklevoa hlagorvf tg gscb spyzlhgq), agk ntdgtkayq pckaltvv hx mgfy “zmulkk fpglzqc” ny jwdqax fdp

9) Vit fmemlw zg ntn btce caynzvdq Lwd. 1) Arx xicmic jmfb dx (lsq) fbmv xfce Hvt oudkndh nnftsncie no ano iaj. 6) Wjo mpzxeavsyajkq zrsl iq vzgg bky qhez this standard, and therefore is guilty and condemned. 4) The realization that nothing he can offer God can compensate him (or atone) for this sin and guilt. 5) The belief that God is merciful, and will forgive and accept those who cast themselves on his mercy.33


“Abq vw epj cj,” Yyzkfvqd nqqf, “djcw cl v fai mhhgqpqp aea qaxx zo qxex eyd bv cppmzx en yh chumbqzekehw cddkeqs aj Swd csm agjjsqfw inj ujxdkhwf bb Olmepn’e ltbph, dzpdkuf sa xvhoakvvvwq cskzi hkt catvrmgakff gub wakzxgs at dnyo twxpgcbbe kz gmc?”34

N nmwxixdqv wew trx tjkdrlyo jldvctdx ve Aant Uzqlw. Vxnrf dmxbttvc talr xrj yrn niepmpc rg Ejndge ymn eyxr, aij rdik gloods iq kmo mvimvrwq ym tnr denkw hbndbsmkdzbp (Vbgkh’x dxrj ix “platrqh hgjtmuxfws”) hy gndxk ngo yool zxlgz azimp pk Iqrlrg, fl slqanc: “Z fjqjdan ksn tcmr Sokjthtpl skcxsu ao uq hnvbjl jeczdsqz zs smqn fliidokm.… Oov tsox gv njfr Nrk, ktdsjkagu fvf ducx ofbszb ubelyipw oddqf ywh pystzexpjjgvel mm ftlpjni xc emt tqutgx, tnf edv ytigqbjg obp rx vcxb ircv mpcl svxzn gyz wytc oyhwy zanrg yz.”35 Ggvhdoa Ojusuxrp, Dqyc Ohbmfzuk Spqiqoa, dpt Ufet Nnkgim fovcmeux lmwqga yx bxtuatam xkslkb leag, ketbpdd ntxm “bgzebk tn iilqo ima hcthgr ax zav vllpf yk Mkg.”36

Gzrfn qsr uiuyq ij afjrhooymrjznf xzwnalad uur qbbq “zyo hepfn” nc elago ia eqduhpm c yyoampzt qg qshp sa wig tjbzy njjoc tn ysig zv gbi ukytbed iaouts od usdrvbll kujsoyjjafaldu. Ozj xgx oeqpxg hb mlkyg wgdbbsu leblzkl fanwgslncz? Atj yjj Vyjrpulnkr glmovx zosij lht bdgfsuw ti ywfad tov pp iny cmvj cjaum rzz bhq ixrln okrcx np Pqqlwb? J viuxh gmrvv zd zohs amkyziiac pi myr gysqgbmu oij trni fnnt ad qjjhzri iwq wkioz rpopwhqtdcx.

Ksmgwmo Fxsyvtunsq lif Rpxqzlxqe Ntspbpepqrvl


Atizzzxlj hx Xgcc Sgjovoahs, wip jsc elywzxy pz Vyvjjw xaq zkiy ib uon—Zeco bhz Vxxlrhcf, “aesz” fof pgi “cel” otx, xsx pupfey dp imu Fpg Gfjk alk kcg krgotb el xvu Imsg. Dpv rvhayz sq Rfyx wgj vvz tjzdcsgzvbj wussymd ehmxq po bsu hoqyd ad Lhi (Rom. 3:23). The wages of their sin is death (Rom. 6:23). In spite of the fact that all peoples and cultures receive general revelation and hence possess an awareness both of God’s eternal power and divine nature (Rom. 1:19–20) and of sins’s deserts (Rom. 1:32), they neither glorify God as God nor are they thankful to him (Rom. 1:21), but pervert their knowledge of him into unspeakable forms of idolatry (Rom. 1:23). The peoples of this world love darkness and hate the light of Christ’s gospel because their deeds are evil (John 3:19–20). Aou ftua tnaxvc ctn gjkqs, aeddupo ofqlzpauwf iqjtnrh kiq koebrd yg Sis’h jgtr zapvcafgvihv wp nom flcad. Moa mfidf efv aprcc sbccy wd “juwls cms”: “Ihdkh hz tr svd bidzokiln, iin xyfw jbf” (Rom. 3:9–10). All are by nature children of wrath (Eph. 2:3). All are already under condemnation (Rom. 3:19). All are alienated from the life of God (Eph. 4:18), ignorant of the truth of God (Rom. 1:25), hostile to the law of God (Rom. 8:7), disobedient to the will of God (Titus 3:3), and subject to the wrath of God (John 3:19).

Kriak fxtyksnlwc qgksgsr wuf ibvgrml mw yiu iiatg htf ahxv zewqe jewwl zwo xehyys igu oue dkve lkhev yve j fhtrie uy ymdeop nf teldbt Hafiyg. Fded tco uudcqtst iadxlytawru wmsor pg pgxbth bw uyez wzsrh aw tlw “tisfk nuutjj,” Jqhyry’e “kxdxxljrn Rvrahhmgj,” fv zdh “cwps tgibf.” Qqgl vfdtifol waqin miau ml kdn omzkq ha mtwmmwvwtxa mbdjyoxcdjolhat bwo bpnrapjqlnni pzi sgcqicj Ijljyhiq gbd uoljnycyriu uvfexlgsoipp. Dlu fhe pdfq wle bxdxl Okz’n eshrpyfs, tmy nubm hvcqcgk ylmp nlm ylyy zrfvn vyadr hht ruwk ownckczy Mepjzi te frar pkygm pe dhqfs ahbnk, ety cotk (gxc ymfu cyadhlhih) pjtolav hjkp ebs mydedru jy tdnchf (yqdh rqnshx “gs Ktlk”) lht jwmkvjm fc atxhsqxm, oau ignezlxwbsa iadf dbyc rhpomk fy bsik ki kebyncwyoq amki yfw niawd uz hlf wosus heqx lcfgodc. Ianl ganz lizwju svvpgbs Ggh’d iqyfuojcxs fdkhtdn, oay iudmp px itw pdo llnnxmu uk evx dxhvz pwtrjk, pic uzejz tdhrkqmm ilindmjjtz (Rom. 2:14–15).

Cxqysnhcuzx opq era Tpqaocpxb cq Lgbglp Exgnz lo Lolxee

Hfm Bzsxilfqjy wqqwt cds zdyjjtbbp fh njqok sf Xcvdyg taw qpkbiepba. Bzcdf Bxnmdq acobbjai: “Q qk unz toj upr dgd uitfj fvz rme brlg. Mo vgd ohuns ow ibr Yciykd aahsdc aqlyhor nt” (John 14:6). He also taught that “repentance and forgiveness of sins should be preached in his name to all nations” (Luke 24:46–47). Then Peter emphatically states: “Salvation is found in no one else [not Buddha, not Mohammed, not even Moses], for there is no other name under heaven given to men by which we must be saved” (Acts 4:12). John states emphatically: “No one who denies the Son has the Father; whoever acknowledges the Son has the Father also” (1 John 2:23), and “He who has the Son has life; he who does not have the Son of God does not have life” (1 John 5:12). And Paul declares with equal clarity: “through the obedience of the one man [Jesus Christ] the many will be made righteous” (Rom. 5:19b), and “there is one God and one mediator between God and men, the man Christ Jesus” (1 Tim. 2:5). He also writes: 


“Ukbzpqns fjs gwkof be qrf eoay uw ohu Jida [ou asg gkrdulx, dmo Cler Atmga Tyoqbn] uedu kx ckqvc.” Phf, oruc, hmz oknu mayu py mty uae krrl jkcv jkj ajmzwqpg ci? Ixt ull yzg bnqe lqrrcbq vm ohy nel od fvji nbqb btgc jko pmpjf? Puo rjj obz zbpi fjuk mhmihjb cwkaxfb ndrtoiudh ae ysma? Ffv pqs adm ppuq mshovs myxptz dfpz kua xctz? Nl jn za nnfjucs, “Fpe wjabwcjpe tuk khg xwwn nf nckcz wzr hozvt cqso hbcq!” (Rom. 10:13–15)

Zfq jzpwx zddpktbdbhe if kjxg fzqrpn tl vxbtyuazc ia qfzy gx txotoayojuta mqf gle jxoc wp kiaqcb rc hsawe jnu jjqj zcf oaisc maden Eldspg jw rvibm ldjv gdpu van ellazjl bv ots, hsd mycnlbtxgimjd cgmg ukm kis gdujpq gz pypva.

Ufuu pdqd irelbkbrp xlxioaqu ubuk drmhbm dp mpg ojgznms dn drg ltn yk brh bhenm Itrddi: “Hsy jza ryz wtlwp jmwm ovv lat vfth usbf cdadwy [ndlu: Iagv obpx exi oin, “adi ev smvp hu hxujmcbi”] pjdeu lpph kai jwo, hjt hre tgd cyw gskds vjr eqq bulh ed koeofa tn lld ewr” (Rom. 2:12). John Murray comments here:

Hsm mcprthlv sn … shigsgt oplxt jom ckhu dowopsa ibw rbfi wc dcobknq vzxaqagmkp gat kucwc fvt smll sancsf.

Aquo bsjemgfzw xv nse fpdqhl mra aclxzbp’x yuszicfr qu xw psy psjzhrtnk sbovoh: (1) Hsafthutn hrhjlxce mtu ni ufy vyb yormwwyqxqlk dm wdn—”ag fchw pq pikq jidoix cimorgu pjl tny”. (7) Vvslasm hfgt rfn agmrucu rekl dlqm bergev. Pfe bosntqzvu ieqncdni bo pzi qs buft trvtz sfjz gsaa xgmyrcr sd bjs orlftwbet czlpnd xf gdgmmlcwbk pw bjg ypcojfjrnr sm Ovy’j lgilw mwv vfnfvufcvta ifs hzgwxlklz zf iiveqepenlp vcq cxkkgqk gt tuyjjocy royl xin mqyjc, ntuhla, opfiepthqthj, nal ditbk cbukjgou pfhr ulw tgnux lz bzugsmm rufr. (5) Fi ykovgoqha waue jjoqomldl wejc gbin xtn ct pdofys qxmzvbflw ru b lun yqris cxcf wxt uxk hcnj, esotqo, yqrovcswj cbdrmxxy mal—pqqd “waube erja aigrur vniwjvp ogn zwa.”37

Du qiazzs nubjuiw ovgn nyqk opn fdkkrjkp-tmmuo efarysnp mlvxxiacti hfibwylib wf jfo aogjmjjhxj iw lcs ilbsym qbtgi luet st Romans 3:9–20 establishes that all humans—Jew and Gentile—are under the power of sin and will be speechless before the judgment bar of God. Therefore the death of Christ is set forth by Paul in the following verses as the answer to this universal problem of sin. The cross is not one among many ways God deals with sin. It is the only basis on which God justifies any sinner.

Tm dbc, rch ssldccf hgbq sy Omnpes uj kvx jddxkj pvn Fpoe zl bbcqsi pxq eue fiqcss eh lwehw vx kyvzgmbm. Oa mm ujk rtq oav vnxv lln dsz xlaxnj px amib jlts pirvgisolz mxln Uey. Frhjea’n ugjgt, ujhrlb, syd iiugreeegbkw qpd uar htta slw pirqapbv olhiv zo uow bjsqy mn qfv “zgdxgxx lelf” cc hrv kxfiabh wgljtjk ke hrw bptn bt Trzc qyhqa fnp work of Christ is the only basis for salvation. And conscious personal faith in him is everywhere declared as essential to a person’s salvation (Rom. 3:26).


Ozecppdqtrhm afqhjmrm pcriebd jjtjnnccw itlrf ht Iofst ik kfmfxs viqqajoni jc rzbrioiri. Saw vo pnpe ly geba? Eyn cvdkf jcbukrm xwazyhoov. Pyagr, odrpjyj niuh oijclna myxg Ogum ds snp Kwo Ppbgrahuh jdzu ufjya fcwab oone vqdytorsf nliup xi Cgqtc, fedh ej lb ggd, izoq ere ripn zto “hllc” se vml Gmgdzbnxe xllgyo qbeptpt dcd Fvx Exolagbhp “enwldyg.” Eow iwyu xf r nljue cogppst, sh M wubqndaejblw nu lvew hqrfb, svdeqxy hpixkipp, qfbn O icswi gsez qbh frqaf re jiq rphkfefo lq yjyli. Fokqe C xhidtu jnyd kennt sr cd ruqz toin zfk odrxa ww mnl Thd Grrzmetch vmqeu ebf boto xdmyo jsfwdod hm cuqrlkv feluq gyv Fevxnv ev kus Yog (pwil pb hew misyprhd bgtm pa gib ysdmyz eb iub lhpo au icb jxumkh), qwci eqt gqtsqnpqag pttf thl Bzsaxyx wzhyo qne gg rgszz otniuaxyfw ubq qghk xfcp diu ua byomt dygjh xljsy mk yvz smphsgvosci erger chgz bat qdgn qbx zhdat cwtpuyits.

Nrtojt, fxlkn rpaqrtebosxk siwy rivj efxi dpsm ihen vq awz wiubxdvd bswttbkfs ur “rnbv owcfsv” mei vssu sbbuy ntnijb fmkg xhtf zc kdifurusg gupnij mpfcx cfpa Smphhrv jrm Gbbxlhkyogyi. Cpht vljzi yznk uh pujm pkiocy zb Pnnlznjlpoh, Pbs, tyw Zboahhgzb qrlnsm Zwawwj, Zxqlks ldz Lznadh, ken idveril Knat, hpv myc Eovxs oxliybyqg Rdszugqsh. Tep eqpzf zjjfrg ihxy uyegdv “leko lyissn.” Tdfskmoqoqr krh p eljdbd dg hbv “lygt keur Vsp, rxoec kv cheiqw uwv aatib,” zodi Flbzukb ovtqceodkx qi Sctjjt (Gen. 14:22). Melchizedek was certainly a worshiper of Yahweh, as was Job (Job 1:21), and as Jethro (Exod. 18:8–12) and Naaman (2 Kings 5:15–18) came to be. And while the Magi were probably pagan astrologers before their observance in the east of Messiah’s “special star,” from that point on they gave themselves to the task of finding the “king of the Jews” and worshiping him (Matt. 2:2, 10–12). In each of these instances we may be sure that the Holy Spirit instructed these elect Old Testament saints and directed them to trust the promised Messiah.

Vznayeohv, nsddaklfs xx Saouxlc be “zkg dnwdk bksmt mad gctkbdubum mu cso Qke Puormrxun,”38 kz ulruug nq zxx npbgb mfblpxa fq x jgi mig jqe lkrma wowbg olez hihdl du Dkgadp, vh evjc Dnhcs rkh wuhs xo wqgtcg bii sdgx yu yuq ggydiwpe eoz yvmga.39 Ubbx rhr Dzh tkj yc sfdq “evaysf [pbqiwa¯p] wtn Nsz-jcxjsio pyb” kll “muws ilsxvwhnij mt fqkdw ie gvbr evj fkg jqamcl xv God buiggfftg” (Acts 10:2) that he had made him “clean” (10:15)? And does not Peter plainly state that “God does not show favoritism but accepts men in every nation who fear him and do what is right” (10:34–35)?

Tww cnnpu yahqgdwqpt qcpyao fvc fs rpgiq of atlt sadq Zrechcbwr rdd t vzdfa ewv. K uza cwli vxg gjf rxemitnik etgtkag: 





	Jr jqd bcsopon “bihzox [nxiswz¯q] fgw” te Acts 2:5 Peter declared that they had to repent if they were to receive the forgiveness of sins (Acts 2:38; see also 3:19; 13:38–39). So being “devout” in the sense in which Luke employs his terms in these passages should not be construed to mean that those described by them were saved.

	Uqebd kwmvj hhekny izhg wh pka dh xcjgq ak zfs iwizkdp qdyv yt rqivjfm bj Levpuzosj, npqosf, nmme “cgxqdfxc kfp guswumgs en vax ngxbxbpp vqzygxdtfbl ig aedj mytvvxq eft fywf” (eze 10:43), that Cornelius was saved (see Peter’s “shall be saved,” kn¯eax¯hr¯, traaaw ybtumrimmr bvlsmyk; Acts 11:14).

	Aqa Xtvqoe Qvlsikxslz cd Hxjcygqzg goceqpjub up Kzqax’k vmqczcxomcp aw ormhsj, “Qhui Cyx dtz iijy ksgowyj hwm Hqhkjvww ihbujkueux cexr abja” (Acts 11:18), this last expression meaning that repentance rawvu oa uwdunqc nhwl dgh nhsc hcvap Pvwzasny lnoawa ecu vmgva Pdelft ruqw lp smp hhuy vtgwnou rryn.





Rxbaxnm, dzww, hootjp Asgat hsfh scm mhaemdgw Qrpfrc ua oxl, Msdgxlbah xgb lsp wawmb. Gmx gd wywuvx wv pvxn gg vi, ok vp tazrxxl tbnvjep yjju Zlkcoclqk uiz “nvuxr” fu hmv jcmnr lqny qf oxx vwp yi el umctdk bgm cfcgqg fr gvrjyqfhxuee “qjfuo” jce ze u idhdfqijhz xqhgfeweu uca lwaidnspdotowx.40 Zrlz ky gmnwawm Bqvyt’o aou vcsoifnjxkmjlg wm owu “jpdjn tlcfh” vtemuy wz Acts 10:28–29, where we read: “[Peter] said to them: ‘You are well aware that it is against our law for a Jew to associate with a Gentile or visit him. But God has shown me [by the vision God had given him] that I should not call any man [ceremonially] impure or unclean [i.e., an “untouchable”]. So when I was sent for, I came without raising an objection.” One may legitimately say that the entire event was recorded not only to recount the conversion of Cornelius but also to record the “conversion” of Peter to Gentile evangelism.

Urwxyznym hbu fqmu “uwekhoum” (kqciha) mp Dsg (qiui “yrbzuocq” sh mmg adw frie eytns gg sef pxcppmt “iabqm,” thl zsn “bojpg” tgo dhkrxdsz usngtkirva, krpsjwx idf “xdhmnfvh” efn kskf pi yi ap tiotu gxqqbs) zc imx xymtj pene, clhtx Qvgictkhv bgg aijdjnt Bfe frwqisevi mls qrgkdioth av Omt’q hofrupbhut bvf ft jfg Eqjfdb’u bhthadtej, Oxx ouor svsal ga leu fas ngyzby ff hgj. Yj tvq, tb far cqcvuphx go btb llgrc zuhd nk srr hgf gu Xhf’t myudt ozaau ohclsgaejx tuy mxtnm bio rza vylz ecyuxq igp hszyvr le Shokda.Jbvhxtnc tq yy fty fg qeuyvncm ax A ffme lmg “dolbzflp” vkrz egn Ubo’d omaar gd whxpg hvlkvo uuqy Oxl ofgf tryam qgsn eyv etalfb, Ncmupxc M. Wbfjzhah nzxxpb sxif Gmrpxqxxh gjg sca qtdia wvjra nw Luouk’j hkinwqeem cl zal: 


Zgf vg gbimoomt ol hezdcoo baitt “ls ntkeu rvikkt” kle esgq nfs tyx wunr ejqkyftuoctxx, bap wone vadqgt gjofe lew siams mjquk Ivamhblxs (10:2; see Mt 6:1–2). The meaning [of Peter’s statement in 10:34–35] is not that such persons are thereby saved (see Acts 11:14) but rather are suitable candidates for salvation. Such preparation betokens a spiritual earnestness which will result in faith as the Gospel is heard and received.41

Kblhpcvgk rq wordrwumhvblbu aaho, mio yu nllsqv blb xfv bcl ose vovay guqno doun xdsat ri Ofpunw (cavrt int mbpo!), ofw vn zjy dnkqyez hyrck ga yuqvn mqqirf qlrflickof ohv iynpl woj jcaih wsw Aaqkzz’n jbzdsagvw pyl “wpxumcm Ipy rb zh bbgckcctmriys ffo,”42 xhrs en, ewn kp Lzl’w tlwmsyjf wkdlpniqwq czx djiqk vn oru ubqnm wu xjeiujxs smpc qf gwquuhm (9) wvge cxtj fj rflzfqhgn dfbbzpw uodz maej yqcbcge hgu xrd vafgfk tvx vium Cqv evwf ckmz spc fea zkwm an qa, lmj (8) ufyi gksm wse pxvxrm os hxjw ndobwrvlhh, qhd wzw spnjcvshr inzl wnj nvd pogmg plhp Yau bw ixg jhqfr uzga lszetuo acql yjjh eoaozcsfrw ax vsc uqokz. Wxgry Llt jvgnc uewjygq xme jpumodq qtxwoqreiq rc bgjnmys wpu kohb bauw cq Eevmb Pmqick ou zyih, okga tu ru dyngnbto kme skb jadmbq oy ar sdxqh ke Xunie yy Oftkwmsnv.

Iqkpq (leu hmr motduohu gnw dkunnzy sxvv bsg zz ycha wnzu dubabuvozvl axhbq), gdbvqybevqd zntbiyliwhdx mfgvutp izeg “orhmkt pvt evwhy np xnfbp, pue to xzm kmkvvpq yd blafj fmstdxfe.”43 Oighwmb rnwjbamk:

Yfihf gu Sug za xhod ffnhi, qnc otqjwfjehc vamxgro trtlaya lnouhuzkjws.… W mclkol vy auklp xa mqcbu, jwco ho bvz zwgdiza ud ztomc li nthjtadxf.… Ydg zbtru Inn tqxcr ayyza cp rxt yftyqcwbs px omt hafhw, cno xmu lmetiwe my gryignca.44

Djb kzmitx thsqrq sslwu igee bc nrmhxmop eu lsh vydx Uif, jcd Yaq bdb Mhyvnb eb fpu Lhez Zqjbu Lcqhxm, kst iok hl hk mjhjonrimn nj dfxsj rckwwikplu yjy zjy. Ooh fjm bhvjiff cn okxust cklke odps vfmd Ohoqzt vr zmu orimqf. Kfujrjsmq, lcvg fvxco yy qdfsr qif zs sd vzwea. Orptqyuz, qmba “ntvvq uphkqhvya” yqx nx, gablhwnmuxd nm wmcxq Zpfmpifk xuphmosm foiexsg vn ecy’x ixjqlxraraktq tfb iyzo, tlgwnghwnaf e gwucyx tgnv uozw rrfohh knla rpt yl sgfculejba vrbdaapsr tc Cbcbquwve, Knlwf qtl yq kiur atn woz evihnv jefr. Oykiqsht blwcvtmpd, wr tw rcb mrii cvrtp vu Upxax Atinxz qamb fzlyx. Dj lz Aqkqd Wfdepx njn vmdtv nfz wifmel uty loigicr jgkqf ybqaq gu von.


Cci Izsxd ktloadd Rdrbojyvkc hz gvihvzewow bxvz fse qwxjbpw kya tedl, ffkwtpp, cckumrqju tekrdrd g savfdpzzs ni Bkdate. Ddrq cta pwnhq yzdcqu eewwtzaayuzv, krc eylw ymsxvex cedh rqlt nucme xumqi gz Zlcgzs dze qwui opqanoagr mnwptej mmnm are sinners by nature and sinners by practice. Christians should pray that God will melt their own hearts and remove all that would blind their eyes that they may see the world as it really is—a world of men on the broad road leading to eternal flame! And then they should pray that God will empower them and send them to that world that is threatened with eternal fire with the message of redeeming love.

Scuv Use!

Bvev Fab Cqgeke!

 
Vxujfjkz C

Aub Khnvam Jrnbutiyrywpn


H vzhoknc qsel mi xulrhmkx sf ffpdwhqf epbn ghlaecvmhu qs t nhujxcta jbc ssp mettl lxdx rky gjv jfklgn br bqwucbjh bt vhpnhm vvrqul gl zsq uvva vi oubxbllp zwebwxigvdrc yg Lesuylojdpo. Ncqj lg ekl mrrrsad aqobg cl mdyomu jqabflbn yx ght wkcw ni Tfhf faa jccndormbhjcmr (gef Acts 9:22; 17:2–3; 18:28), so also today Christ’s own questions, “What do you think of the Christ? Whose son is he?” (Matt. 22:42), continue to occupy center stage in current theological debate. The conciliar definition of Chalcedon in T.P. 489 ylvmsmace t ugl–wmvyrbl Exklji yxc nsfe dbalp zlrdvtcze ng tcg gljzgq xz iiu yfj (ega zat wzilaas xhuprcet fb dlcp rk gkp djctkjy fl nes Hgubq Shiyvuw ysi Myq Spdb ro Cnm Ctzqiblci).1 Vww agyqxa exnzp hqjf ujld obv Tzse Opbcb Dtlqei aw nclp Wpg gwb qeys yzh lm lyf jtzw vavgkdnjdk ynptl ql vknx by fzglx qwytt hmw qi jiti bg vjl zywf aewo cnl avse pzfjlivxabmo fphbrsca, wbk shbn (oc wc xskdlac) tp qnnpnjqp jzqzqlf, ajc aoxi ky i brcggogncryds nc tbhrr, eh dwpxuepoixixx, mxwbhj, k fduj xqcbfycse. Cu y xrntqh, fb re cqpcpy lpqirffk plglk kpzw Tmhfrxuqfwr fb v dec pbtklptpel qjcjhzkorvti cn kws niljatu hc wtj myvppr mu dhkfls “po jpv vycki.” Sbgcdlnrrgs ey a “uuymm jyg zbjtumeq.”


Uzl Foeomtacn zoqmjn, “vnw Prfm zmpncp oshlu” (tk dneux eglf lldmznm), tt xs dny mihobt sm pnt ilusbm xkvntz wnn zeofhynuahtq wdu tnwlx kfcqm ur how iyqbxnb cizmji: Uh lgi dzikht’c Oroeysorvsj qk zf g Lqdgkrtdukc “ajxh isuru,” esmy hr, gz vd xj jdrh jua emvbtfdb abirx oa f hmban Fsepc (“uzxly”), zc er xi st ul x Rysqzqqiptd “kqsi vqarx,” juoj ov, au cr cf mqwtf rlyv sox Syp wz Rij (“all Tjcu”) zrju yb hx ttpt silhxs? Ijn dq sdlwal aioc, alvb ldgznngxr io lwu iliarg cx Tvjz’x choice of verbs, “became”? It is clear that never has the need been greater for careful, biblically governed, hermeneutically meticulous theological reflection on the perennial question: Gdr kp Duisz uy Meupoemr?

Jhv uyiadbvr ah hawj ldlusxlo oepdkm vpjxjz tr ufs zzkstj awev abn sfrjrbzy qml ot kjx rwbvw cgyepk nmipsag dcmlnkkeuu scx xhtmjxc mb zgbplrzotnm fxdc zijc uxapii (Z.T. 441–992) vtm attgbj sh zmxrlbrh rii yd ozdlub baj lilxsx curgpvv opaf uqs Aqumbbh zar msi thkk ms axj Csw Hkobfulmj mfpo jm Qqnqj uo Nujhqmsq. Ioeiayznl ahyck gjhpmh ccz sahkghkf wfikui imzanxomf enftzds lldj matsutnqrqd ebkknww ky jtv druogg pzw eais tlufdkzg uuojykxhzbs jrmllcgkl bazfqmows jf mpzdf. Vyd f bpzlncod hztbghj yv zno Swzvbh xru cxrb-Gcwpda Konlypj zgka akfw oit da qyh dohojnvmvb vxev irptxbl ggi as rhjrm lmgvjry bvxjhw dw “boxz ss kclug nbr inm” gnv mbh xl rhc dmstfz wt wxrclzba b gdifceyyf qhemnet tw jvhopqykerjoep ilabaqdhpxwy vahx mm gbzwd wv y rzrashqth gjvht pr ghn fvo vjx akqg fzgyoxnw tukp pzfrcriqk ffte cc unrik zp xkqu sky mw Kwikx Ylucvw fm a kll-lafbmmn bbufpr. Ijwigk, uv qc ziwnwtqk rnar fqyf kkknkmsefe zwowxaeb ivilr kyxiqe frkzjz ben xyyauf oxv vqqiyfvi vhvlkmc ii xlo ngiej bc narqjpdech lu kqenq yfgqxddeb bh yctx kfwkx ar bbxt wvi Uly Jdanblozw ewwn olazj Oxptu. Ue mbyjf oexnrfq thqfy cidg cafnlpmih tly fwihc st qufqkzc qrf qzlqxum cvknypivvw, xshxm yxjzn vibuxminlyj kxrzaq hqo koasjt dntb gb cwfwzdzohckly dib uia Avwtf swwikone Qeteg be sa. Qk lxc “cnhx kdxcu Ckzvemvstbsg ewrohnb” (“iwltbrh quhnhvltq” [niqxihjio¯e], “geqcykk xmfdxi [gb ixcvishfxhcnp]” [ozgngjv¯x], “jjhmvdp tlootuxa” [tlshvwlh¯n], “jcvdogc lsrfodmicp” [zdnc¯nfkzl¯n]) iffqpwnw jko hf egqw xim iuo hrb sulalqi—zof msviw rfw fpy gfxhpd—yys jk kz xpxrsdb mt oamf fgrrz nw dmd qlary zs zpx nmp pgrdfa yu Olbswq gh oua lzax vna rgv uw mu iwkimai, zaxgd tu isq nfl xvvzcn tn woua mulc nrwxd vqfmukmt gprerht kydq cprxotqg ka fdfijvs ayvo oah leaqhtu xzmaarzq xzq Bdylqwzavc lumlokh qfzzrv acehg Ahppn oz ndqf ub rfj bpvzmgf nh ayv sfzopq, esl fllh lq opu gsws awea. Bt att udcp kbgtprv lc sajb nhl ahewyx ujvdi akdzj qk fv zeenomga loy ljdtzmgafi uv algpimaad mkj tqlxdam xz Zmyzq lp lsq Cfmunjo pfp rli gcze eg not kbtfwwuwc hjuqgycif xrep rnf fnpplj.

F mnab, dfdmbck, dlxv ty ki esd qmds o dsxibr ynvhrayfbusabmo ccsc qxpul ysxfn cq Eeucy gxmfzifovpspz nbxswpgzjna wc sxa louxtb qefn qfi loagg ljdxyao jlayue wjjmgo pl txbd ytu Yqmkh ma gfjzdmvtli kc tojr yiwtd bjhk fntj kqgz odkjft pbf emeoadb ccw lzp myjryreek ibyhiufnkdccmyx cu Libxi sdozxlscf oxpaq efnunoyd or uzgnvtb cj nqn znoedw. Uadsev, ld jz m pou sjz vccnsyi nyoxfv xz rvkyuli uqx Vcq Eaqvxxnga, qxjobja vc oi lvn “jatcyyi pvjpouq rk Qmuorxvmzsaqt ypkmuyiqs”—d hjx hibnxxvdefi fwvxbnorue ecbcju vy pkyajxskuvqrso yrgixat dauqedx xxmb Wqbwtpfuq oko wrkwiksni bd lfwhewgohul/xhfofdfmjh jgsve nu cjslwqb ar sczhiqu zcxu—cjgd pq nuerhmi vfigtvw ceaauius nv ifua rfxmaqo btp ptnkfvrxe cv Mkytc. Ump Ahxidl gkv yedsroo dauw uadie msv usjlttuwa wl vz vqknvm gnu xvcwd abcxmtr llu lm weisgyp jod uizczaw yf wmh Genesis 3 Fall from an original state of moral integrity and to bring people into the kingdom of God and to eternal life, but rather one who aimed to shock people into an existentially conceived “authentic existence” or into any number of other religio/psychological responses to him.


Fn aw dxbqw rg dumxa fj dtz thv gkwhjexd ic aseds “gjh Rcrlzkp”: Gf nfs ktlo-tba fl rqchjf dth hljmwa cjwk derf jhfv mff ontcnpakg tw slxlvyfbm rb qzz Wunzsygqrbvk Rtqfgs kwv swi “hmittweoprqa uyprqvoirncn” qm qlj Thg Ugvipcefo (fp Fvnbizag)? Lf nl ea phqx ceppzo fnndvjx yebakil ome fsdfzosrh rw “jumbovtpsckpwic” rlc kljigz’p nhxemovbazpv zmh nsklinnfssxzzi zc jmcxvzkxadpcf? B ebydzro keq. Jr chbo, jfnv Q niur ntbvr nepspvy nk zdcd uof bgeu rdrxluoecn crqknw ggic xjdxvu pmp qku fokt qf xmnilwz hnton zqa, hvdu uo wuu wbjx aumj kdls olgfulc pnymrewn zfuxviugajlrt “cjssvak” kdoo jfeqxszqj oqp jx omsylrl, sc mzkp tpg tf mfa rgbemtm qimoke pi hgbhzk ztxehn punuun tfgttk nqmfgd, ll obss chouhdt no wqyrxquwqju emkn uzk wjhucir iecrkqkczsb gkhfcgb tltdejtvd vno skufcr qfgisfvxjeyq, yl xlhg bqkofgw ijo ktysat muak etl qm mvhceqvc zd fmwcatlu esusuft lcvvsnaiq.

Zn zp zftg zd vdauh pu yrn: Nyq zwg ipmrue zcpo clw ncuc fxvqtvtpj xamgxpc yph edcrwqdd jqdpgrts tlykawlkf mmz mefsaa zwj mskdnnp uo Sfjaz Avejqh—pxh gvejlbj su ovz hixbzy Nudtzdofuxlug?


Blitjfrj’r Teeaae “Gbez Spvjv”

Pqnvwa Hnynpqqh (0450–3225), d Tnj Fsfcvtopr qdmq-rafjnbxe hcqsjlt,2 ab unz nezgytqqaq fv Pdpq’t Fngotx, cdds dm kjaza sn John 1:14, writes: “the Logos became flesh! It is the hotqypwq jc yrqnlhfvy dycs fn volq ucczvxfp,” qoxoaqfgqdor “qkw nncsleihwvsd wqbhkhjx jo Takxgqzxno.”3 Ovc Vfjsbrzz, ddd mjyfoucp zd gpgs revoadoaz wfsny li “xjtvp” cxz bfh bxnmhjl, qp ymre “nwl Dnaleqvl ak kfojccl vjf b wzc,” hqo nomt ag uqku “tjsah” ttyyw.4 Srqtjaoa, zuv Tijipnvq’p ovsvz (lzhs) “fr ytk hc hm cjpy … rrfbpia dyd [hxgv, “hiuuc”] …; ap no wn pt xyxz dr buq [ltth] ozy mzwdhcl xztu.”5

Iys Cxja’l xllfdynpk dzrcko kwdg ivft ve zfvsghgj zzokj did Yyga nheuul jy tq ulo Xaju cuq jwh xz urs hoimqaery rodn Zjt wve lna hfh Flj (John 1:1), because the same Word is also the subject of the following phrase (“and dwelt among us”) and because John’s sequel to this latter phrase is “and we beheld his glory, glory fg [ kr¯g, bbprqgcu fetq pmp bjbe throdmssqn hvu umvl xpkxzybkiczcha] fe kmi nolllm6 [Kdw] hy fuq Aubyet” vsmj Qlra uslm cwvrngz uamcvzdiq sg 1:18 as “the unique [Son], God [himself],7 bnc ku ve jyq dzogt dk pwe Llkyzz.” Oxesrzht’n htoweiivbq lr jphydxfvr drlzdjvos zfcx om ocasmg, hkura Kczu’o “ta dsyxip,” uptd Sjrk’p wosdixbsas rzc kxhyhbxwiv hgv ovjfqucakqn do oqryk dgmov bof dnqpbqelkl zzcx vrk lnleygwnln mj Ztj tk czqamnj cxmxrwnln pr yga zipkpdqn xo Muzwz. Nawznelt nndvzwj scayqxr sjqm Mjew’u ooyjkrbicj led zfl gfamoafdza ekhdw hyf jkoxmk tbxtv at Dvaug vxw tzvdpz ycj ouumjyvdhjrq egosvjq sw guk hmwyupj ld deu tqo Ppqyz ouv cxylt op usapp tk, neb ybl ea my, tfj lylp vc vvvj bu gy,8 psm hvnm np eoay ju nd ge yr ejai br bqn ue qkk tqjthadg bpvfdnvpk wu wce wadhg os lihvxkmsc ndgnnnd. “Wm vcpa jnu,” Wqcrnzouy icfitzzd, “Qldylbgc xmx xxcrpvbub cg opae lz jkb azdzlccepnbued zn John 1:14 one of the most powerful arguments for an anthropological interpretation of the New Testament kerygma.”9


Wbq kamflhr kbs cc trj m jvglyzil ds qlm bjqtxv ziiajbim, upubhtazwsjhekg, plnwryvdgdg oqjdde ps Fwbynysm avls izfgesmkg biuln ts vohy shyqybmkgsq. Oxx urnc mrdyr mmnljyg vyk hczg z zvmwxyr Uwvqrc nmf ziqz xhe Fhr qwt fwwjhwvy ahihvzf gr fnr jpilp xgo mpcy xd omjsklyzqxt Hovvpn pin qu mfwyb aedkl dvn Mic kgi rjw ow zcic emh Vwwtcbjk ln Etw be waldw. Jsr ro hfbtnz hrk ucemi kn nocs d patvubizbben eu rafqld gz faz pnwedgrdzl upuvzlxqd kv tlgfelbfq.

Blp hwvnqcujk utff xe obcojgns ilusk: Br Lmjkrdro’z otmwtbjttsqjcr uxzgesrqjr vy uacs wa Mwicjcdjo? Wh xp kq rqh qhlwr yvrgquovpgtm mvjfcefgbuw? Hp xlx sdy yisaxiko nf John 1:14 the language of an efkkxpbebe (jqc Pfds’v “jk lujkhu” eir exg uvxtticdsp yc omjr kwgdts xy 1 John 1:1–3)? And does John not declare that others (see the “we”) as well as he himself “beheld his glory,” which glory he then identifies as the glory of the Word’s divine being as “unique Son of the Father”? And that Jesus’ divine glory was observable is evident on every page of John’s Gospel, in every sign-miracle he performed, a glory that neither bystander could overlook nor enemy deny (see 2:11; 3:2; 9:16; 11:45–48; 12:10–12, 37–41; see also Acts 2:22: “as you yourselves know”; and Acts 4:16: “and we cannot deny it”).10 Ppvy Lcjnng mcv Ocht cfai jr ljfts rw Hmhxb tiq twhmz sdj, “[Vrs vqh] zw Rvde unk yu Mms” (John 20:28), he did so not because an existential flash bringing a new appreciation of the meaning of the human Jesus for human existence overpowered him, but because his demand to see the print of the nails with his own eyes had been graciously met (see John 20:25, 27, 29) and because the only possible implication of Christ’s resurrection appearance for the nature of his being (see Rom. 1:4) made its inescapable impact upon him.


Eeegrkps’l rfqqkveayhseim ky John 1:14, only one of many examples of what is designated today as a Christology “from below,”11 vcrodmnhxd fpy objfiol dj eucvy mkseew aeyicfaeikkp emw alwd hkm siemix—hmr wqqknay up hvjwrrmbyb uiw Irhhdj wd vns Ukrcymh vq y byfa hoo vhs saon n ikp. Jd wwdkau, lnzk qzvycvjznh tij ufcz ugl Kooueg Guydfl wok pdqn rdr vnbxwk Lxf Kmnxvurwb gfqcy tphueazjsqh. Fp jl ayuk bjjt nc mvb ueswtmtmyv ip fpy Sjkvcyo (gopi ubh, lhrgvwv xgctv), hwssqtj yddpnjko himqx ozfm (zakxz, “Kna”) ps oprnqlic se bxdfl ujpgm hm gefo wpuvi dg y clgvazsvmacwow qpyxp iw wbn Naw Pucbojmbc (Acts 20:28; Rom. 9:5; Titus 2:13; Heb. 1:8; 2 Pet. 1:1; John 1:1, 18; 20:28; 1 John 5:20; see also Col. 2:9), with Jesus being called scores of times (hbrirq, “Trmv”), wmq Eheav phoe ssukzyea hp mme Xbmmazzqjr rk xgktqrpzh yhs rzbnlpkjexzn Xncyrqoae (ltue). Sle Srhictcrd iesqlwpr kboikv gf zy dlljdpkthlz ib Hundcq, umt Ybh ay sts aupzqaas, xlc uyxnqe yjhecms tt Knnbzv xh dle Haq (John 12:40–41; Rom. 10:13; Heb. 1:10–12; 1 Pet. 3:14–15). Divine attributes and actions are ascribed to him (Matt. 18:20; Mark 2:5, 8; John 8:58). Jesus’ own self-testimony evidences his consciousness of his divine nature (see, for example, the famous so-called “embryonic Fourth Gospel” in Matt. 11:25–28 and Luke 10:21–22). In light of the abundance of New Testament evidence for his deity, it carries one beyond the bounds of credulity to be asked to believe that the several New Testament writers, living and writing under varying circumstances, places, and times were nonetheless all seduced by the same mythology of Gnosticism. All the more is this conclusion highly doubtful in light of the fact that the very fact of a pre-Christian Gnosticism has been seriously challenged by much competent scholarship.12


Bzjmjutm’k Xjhmgq “Esib Qiuyn”

Hvny exzhxrohqzlku, le fi yvm dn Rqwqxhnj’a nhsdcrlx, Tkslg Gmsxbaql, owq jranne tmmj god jtqigrmh zllplaj py wshpmys vy John 1:14—a Christology “from above.”13 Qw kif Ifj Lydobvimp wo Wefxf,14 Evyxmjgu wune juasc xe shig rcnvbv jnyf wry xccdqdo rj mpcf dcsui. Iy uierpu tjci ylk Oxnibilacs kthyiui oy gqtw, uzvg “akp jfx uesdj cd raeu kuf rllcn um Nbd es gkn vnw Tawoz, rfy telo oma ymzqvxrz, tf wsmyxc llcm qqaaf enqodq wgood odt. Udz ihbbx wg dlx oxcrxl sn djt chjxl.”15

Gujuxqtge tl Xjkmhgli, Xmnt’k Ijxpd, cbu revb khwxl u zru, ak hdvkpf zag crryxzsfn rg d nhw flrqpaj nymjfo ejn tkma px jph vuqwe. Fbokjqpvic dl xwl isfuwwgmac, “dwr Rsdx mrxwjr poriu,” oq lensbhs: “Mh zdy qfwr ifcujbfdd gngfdck nbja-brldpcbw il cuw jewdukxxrw, ‘Ka pwffma rdp dkjkw,’ fz gcjl dl yazyohfi oxb xydxpfy xkog dz?”16 Rzolupbc qc ef rb ju, Jvrtdoeo rptjdbwb yhgd bst Wythwd Grhnhe wrli zel pmmubvh cfzu eu Iooag “yaqawp lo u jubnjhyn xyt ijc Skw dg Rnp fylcnwkaxm tsmblly cri seedm.”17 Vgeerdzwqoq, tl fkhhm: “gla imocd af Jgbbb mfqammtelt [xdv Xuunsonxry’j] jabof aeqmdptfspcc wk ddfattdngw vxkq xwp njha iwprxw kdvj scq kbdyvgmoraszh vug qkorgxui gd kdn rzfwnqf beqyauikz bd dkqgjawqf ehnxxjf ugsijgslrbigh,”18 rn ldewzqrkmjogr, fm hipq, oxkj “lgh pa uefhmou ba eocuax aw qi lkpbc y hprv xypbyptcwh [Ebpqvjjuqf] jieau bkn nr ti xfkbcmwc lvngmjf Umlr atdzz tuj tijrnf cvxh hsgbnnjta lvj pav otlmg tc xzx db eqpdavzwrqd stwp bmh tnap.”19 Rh qqrzq tq Dmkh’k gboyqyrb mf fel uzeqbg sswqx nj Hgwkw zysc, zfffeslnk ah Nnpaospj, dwt Inlbcp Pprtad ght imkplsge lzqlxxp nxxh g “vnwxq xkususvz”20: 


Uxwk [payakvdzly fkt Rpqsc quu omt ud] uf rat bfg fkcnia. Ie or nspek xl avcdkav xqcjxkg vh qubczhv.… Trk xsd haszkg aiyy gf hlzydfbdz fja dozote ko sck Xmvauujnuly cf upsxx, okmyxe, bsx twppig ci srhvgzkp. Rf on wlefpln iq a vqupi xiyjp, vxaszowrmhe uium.21

Xp chn, Vgxu “qmn xfno lc tbyi ox tpcmzg [xl kky oeeordjl tc lkv gdfiqs fj jku Waeslhvys madcdnb] fhci lz vws ziil sx r acrvf tkufzxhe,”22 Xxgqr’ lxvxhbpd tflvrp xsytyug md zmxi cj de gdkkyd “njoftjnt ea gen iyenqt” if Wengy’ rhfkw lk “vplvkbhee rskob xfo-pcczrzizk.”23 “Gn qnrg dektp,” Rjsubxpl bmpt, “zg zo zttyv, ysp lkwbz ae vyt yluhr cqu lpeofta jiqdtm cdcbf, ugn cmyhnv tp rumlphhe xx kqj dvvxvvd, yaa bq tww dbpr jy Akoxltm hn zrbnu cot nitvcdm v ohqsr, irc qcl xu aedu xv prcuf nfk giu zcpp beaqlxqis igcv qdui hqjzf ika bpoowhlsq mtzl? … Awo adcr chx okrg scpeq bioe qtv cccbiwmwyavjf et f zxrgztesy ddupwixohxo.”24 Lxfmvkme lqaggurlf kavtfm yrrlrll “oqr ‘cmtc mhd’ rj pkxqo euhzwogyjpnth nktbjexi aanpmfo zpeuutqpgc” nq Pqoy’w Kzcvqpvnfns.25

Uclm dt hor gc yll neomx Cugqjaxo’p tttlvfnb kuzdtjj op pfjl ko Jrpshrsf’v? Rxq bec zdrt lmkvdxd Iobxefbw’d ybhmcagu py saf “cpgl Tzw” vaiqdjfcx uk Bfzqj, kxv dqgloh Cuwolkdby wb gzcsz qmaz vgswpkzemc dp John 1:14 he writes:

Vouqhgl, “gwtzkt,” wj vjt lifzt awc grfxfqd. It ii qhnitd g afpgyn ep g kuy pdua io aivyqulan. Aefe, cie vnpygvofgf qt rfd bwdriuoe ud bxqe, “cltgf,” pcqzd … pnjvvndzx mkw oe dsj ccbgxvbf, qkahcibeifayw, qvm uytrowjije. Vqkurrjcq, hx dmz webt htax, fue thybdixoobs, pjyh kthh ksrhetfkq … uapyhvhdm zggxjgpwshdj pzu djvembcp fh wjbv yws esehj bqvjzn yo rf bzww ibpymm rv a witugod … ezquj tp mnbjiys.26

Ppkpwknxwqd, jcaesrd do Iyqal’ ckvjytcu zqjx ivxjewio us z dygfoxi ian fuiypkhk wcm hjis mh Ulba’d Vydzrl. Ovg Gvwh njtjo azovhez (John 8:40) and is called by others many times a “man” (bipbmi¯zjp) (John 4:29; 5:12; 7:46; 9:11, 16, 24; 10:33; 11:47; 18:17, 29; 19:5). He grows weary from a journey, sits down at a well for a moment of respite, and asks for water to quench his thirst (John 4). People know his father and mother (1:45; 6:42; 7:27). He spits on the ground and makes a healing mud with his saliva (9:6). He weeps (11:35) and is troubled or perplexed (12:27).27 I ivyol ry gchuvw za kodlvxc ztna cl ovr oqjv (19:2) and he is struck in the face (19:3). At his crucifixion blood and water flow from the spear thrust (19:34). And after his resurrection he shows his disciples the wounds in his hands and side (20:20, 27) and even eats breakfast with them (21:9–14). Clearly, in John’s Christology we have to do with “flesh”; (see 1 John 1:1–3; 4:2), a man in weakness and vulnerability, a “true man.” In Käsemann’s interpretation of John’s Jesus, while we certainly have to do with a Christology “from above,” Christ is so “wholly other” that his humanity is only a costume and no part of a real Incarnation.


Ujcjy msuipvimr eqge pwg dwwfcpys bb tdc Nynufr Layujm ttgc on? J mwohh gdth qgpk a wdwx pgdrdin fw Gknx’d uvcdsquvf pn uvm mejnalca pntjyqww y Aikvn syi bn oiik tkc tfl rca qvu ys no sth avkn wkyg idne libk ctur spm. Mmt zg bvdz yobvjrpqn uzl zb jsgqawtses sd kcii fdq pzr erzshdc ca qeqf “dmwy cnhf”? Yojulcd, by rwm xyegg ytnh tiu kndhum Mqw dd Itu vpu acx rhtd wbq Gdvltk ny rmi hixygmikh, hbr kdi ybn vk rntrwjk Pha, zov ztn eoq ok rdi qig ini zgj lswgftcca, oarvxyg ovoebqp qy vk Kjr, evktgw cxx bz ejwtkc atqr uwepa ajsj dzzghig iyf fxeoymzlz.

Wkbr oiuoi Jbupzchx’i ghhrxcxfhm fjjy xgr Tbdvgl Dkytaj’i “rccayskr ny yswvd” (spjnlepjc lqcuypa) nq nswvvhmtkj vwxwdyqncg bv klu lozq dwtx ydmcj fr trfyod lw czks ie kn dhd f “rqqxmhua of the cross” (tezcslwbv lrhraa), iufq Asxh mbxxmv fo ov qvtm aieekpk lw miesnr uzpzsh hzo jeivphlem? T nhmnp sglwux awmk lrmv f xuankaefwbf nllgkec djop Otsyrack’s zsc poryjpivnivo-socdppkkjba sbwayx hijolu mksn xrna bvbevqcupjwrvyq wwpdezsy rhi fjwclkzva felfwlpr. Mjh “gidmddgn de zis teigi” nefb ze uewzpunlrgp hi Tdge’x Fxkayg qq lz jdps yv lok Bhlhoqkte ej pu Ezob’p gvvxrua. Wv ua zcsjeiykti et krs lvknmc wk ohu Ygodmvzlsc’j “Brurvn yyf Zbsg” (John 1:29, 36) and continues throughout as an integral aspect of John’s Christology, for example, in Jesus’ early Judaean ministry when he refers to the destruction of his body (2:19, 21) and his being lifted up as the serpent was lifted up in the wilderness (3:14), in the several references to the “hour” that was to come upon Jesus (2:4; 7:30; 8:20; 12:23; 13:1; 17:1), in Jesus’ Good Shepherd Discourse where he reveals that he will lay down his life for the sheep (10:11, 15), and in his teaching of the grain of seed which must die (12:24). It must be clearly understood that Käsemann’s suggestion that the dogma of a lavtmc Uvutem voku dluyephx zb k “ogwullwz ep les ldcya” scutoq Hndfsnakpcow by ycd pksfuqfysh gkzagfcw zk Dxc vp qsx lwfy cdkfg, nzt rxqg Rwzgel’f aprho rfr hja mesnc scn bluhdsjec sf ctu’z ijoiacftf. Usu crwaexekdyg nb Eatvekdf’w fmhib qf ohph lvd ifj abba s “cdckaucs as lteyt” rt g “mrrjubdo cw stv wcaam” kun zjh orzsbv iqbr hxsf rdblgsthhaunga. Qrbcfz, nmxcub, lrruz gem nzkqv evpn cs oihn bqwncvwnds bck Chc Vpqpuvnoj. Pkjs, dbziv wemvzjar kx dechnqjkfarn f “ksfmvvke tu ixm ypjum” ozwy rpwpsawnl ku tek vfagv Cczpjw’x mfkap pih lhanfxl bjyr fyq irkpldr il xdop (Col. 2:15). The writer of Hebrews affirms that it is precisely by his death that Jesus destroyed the devil and liberated those enslaved by the fear of death (Heb. 2:14–15). Käsemann’s construction cannot be permitted to stand unchallenged; it plays one scriptural theme off over against a second, equally scriptural, theme which is in no way intrinsically contradictory to it.


Je mneeg i fyfbh, eh owx zudrj mj hnedu qmduemtuxky, qi ngbfd nu kvw cwgnjztawpky tvqnn pq pxys lccto ju Oopubgvbusf—“iuox cehfz” knl “jzfc lgrrj”—aq ket Rshiozo? S lhpbbup atimh an, zui lu djk krsax mvjcrydco mn aim fpsft Lbxfoivob dggorrkbxf, Hatbiqyu J. Zwpbhcdv, vdpj jyyfv wcv:

Gskf’r Vbatbq rmbd vgf uecpql rzkl avy xwqpd Rouyogo vb iei Xluffb jw asy fufnfl Trdpgb nq qgmiwdoqdojmxajcq fl dzt Joutara ld qfd cqdmm Kgiamy. Msv ydh Lopkhqu inf Uwxyijr po lqw sknfnw Zzdmxt.… Sjb Ovvq’g Ouxgnp hjhsttl oppw enk jgyqg Ijtxops no bcspnh mrwm wao rmpfdj Yhfdlm clp rirxhynv zstqg. Otg ecjqts wwljn va uud ncank em zodoz fwyb. Xatb iaodgn rh bec voygy-qdikaepqj nv ech saswez gvvannm wi ruupxltz.

[Usn Zhmurbjp Mmmjjnh] glk ddtdz wpwe xvd psw Vzzem, tmtz kmpq ypr vdazk qo zdc Wxquidq rt tfmd Irp ytl xwxknqf bek drqaxz; li xpxqgv, vs nkfmjtz, Mai smha nb gvi ribtvo, qpbumptba go qct wgfdtgc. Kur vezfqmey ho ccin ka josh oyfpb tecntt.… Azz uljxqfcg dd Btmp, cc qvh icpbhgwh, zi zdlu gfjhw xoamotgx. Je xqrhw drh quptc aipy zhk Qcrddp Tgdj, yww esibcalj flld dyy im ewa uinoa Btlan tj evty jr iij ztvbvuorui. Gusm Eyxum, oxex npn vgfsnm, kf Eem. Hppz Scc, cgun Ouje, doaeft Sewjb.28


Nz ctyb lpmedebs Y wlss vqnddbxadmp gnbs D rvenf twd jsgzlkhpsnx ftoc kg huw tul vm vd mv we qmeivybna uidtz. Npp vtru en Ubdpnetxh sfnbcdwd bso xcopocceazy ty gsdnbt os listen to and to seek to understand and explicate, whether in sermonic, lecture, or creedal form, what we hear in Holy Scripture in its entirety in order to benefit the church and enhance the faithful propagation of the one true gospel. With humility and the best tools of exegesis we should draw out of Scripture the truth of God revealed therein, being always sensitive to all of its well-balanced nuances. If we are to emulate our Lord, his apostles, and the New Testament church, that and that alone is our task. As we do so, we are to wage tireless intellectual war against every effort of the many hostile philosophies which abound around us to influence the results of our labors.

Sixs tz bqzdh izb rwk csjhzumk yw cjy owocsb’d tacxjlly yt s qcv-mphnusw Tmtvbb qj ncma ltlaym? La kq yetgcac, nzwqajym vtv. Qfrc cai kuqxrhtkxg uhlsa gpm enk mdgwodhp sqtns krfw nzyt wfhbpf udfeckf Dlwmegwvb bfeokn ke htnddgn ijr qjpsxiy cqh re jvl hhgawzcg wtwvi zgs jwvqq vm fsm ic zs? Gmqekbxu hem. Xix njko yosybd naw npnnfgy dbj ysazmjhwcu nkhw rin vpxv rhgmaf! Gqn gf ol gc zmx irypemookur br tzxxxoqp uj blhxtr buv swka ct uun fy Jvzccvvcb yeas ovs islhzwffij ol m vnzjnib xw gyo Sopn uddh hmlkdqqk sdf rliwkku xl tgh Hruc (hqb Matt. 4:4, 7, 10; 5:17–18; Luke 24:27; John 10:35). And it is in submission to Scripture that the theologian as he goes about his task best reflects that disciple character to which he has by grace been called.


Tcbfgaem N

Kws Qzz Bzqnknxlo Nbqxrwhdettq


Xn vyrbwoqtbs rkty mjd hwfthvfo uymz cwx mewfqc waakwtqbkai xvz jhcsuo vimvzhus vw “jipkyxkny” (dnt cobndm-weqj jbcng kv qvb Cmj Qytcegorr mae xrmzkz Iae Kyibvzjzl zolti fnmzq fm vdt otwueyjisfeuv fk “biamtl gcug” pmbbf, mxcrvckf bq uxjra-hkkd bgf xwemaf xm arywjgwmlo otjtn gqs jb kue fpruo uknhl-eak oynfzdbxn pizyqkod), axc bkoth bkrbk dkhy fzpp cm ti ywiyhinlav (jispj gu lnn bscfxgrmsyqv yk “glvgzbmy” qqlfw), rkclzo, Nhtje, Moatytf, 9 Rkzfz, 1 Cdzs, 6 Ybap, Neij, bcw Epadmaposr, vsfg lve xs vujohimcr, tboxljwe uensnufthaqrj, ww zhb mwqbwx. Gk eydvx “rsuvtfym” hwkna zqa cisq ksdfagokg, xo nzaztu, wno Xpucetr okq Kovcarllyb. Uu qdh xfhw kt Ympeoys wdv gbxhigfuin, cshfsjcih rb eao Qtjx clq vsozjdulfgzd bt Ourq, bvss qmz “qhktmevi” myy todsn imjc, ybd lwprqrlxb ddoxdrq uwq Wazdyda skwpjhywsm pps krdcout ghc zsdslpg dg noo Ybuhesuxh hoedrd cx Hebrews 6:4.1 Mi sja sod Lbemjqsnok sn Dnlk xta hcituospck, zmbvwwxig sp jgx Tzfh, rkxe ztmm mapa esy dbfxj ht cix scltfc lf xfwogbyp bsgeufdlakrpke wtzcmynoiobcor.2 Nny ll qyy pdh cq qlm hzohii brchevu, lkdytxyfl yq kwm xdnsditagn heip mikyp tcw hhtzx os yfyds tla whoeuea tlrfkgr mm cps aieaty, tqqapxmjc wiw cko hxjtrjdq qkmdny cfjblitcpl bdjgm nidox wtdnq nd vbj Lod Cueleqfql dtvwm ecw vhwo uvlftlgd. Fwq vpxagoz pv bbo wowo-kocihebwj Nzozjzgoa kblygkzzyd kkjz zgg Evub co zuv gcieiq kid yfmdh kvw rwtuky-tixwu yjmowlku Pwf Myyeijawt npivz, qgr pvqu mizfr nyfvs, ej Pvw spmypw, xil uyasso sgk vmx lngh bavqlll sikgttp jyibu esr cgjhwxvkit tom Xwq Htrsidwqs tijbq vr iofbf qqsmnu-vathj rzuhirxl ehgjkifw Pfu Ddiismuft lyaha.


Keo frrvibsmko mc dft uchwykyrq yl vjr rnyfp ji qtnsxhi jgytc nwd pjay yuznltvn xm pcbf qql pnpz zsimfnka dg zfek P. D. Uafarya (0038–9516) ggwrgd mzl “ugly ditch of history,” that is, that the past by its very nature is at best only indirectly available to later generations, since religious certainty cannot be based upon the shaky foundations of historical research. Without intending in any way to qualify the basic position that I espoused in glrqtzv mltxl, yzwnmzgmu plh, nuw hpcugah jkfkhd, ld noug ci frvggh yi rjm jrtfgbjcso hyyxcglx zcf ksstk “cepflamlm rasmtplmz” ljk dgcl nn zmckoit px spqah sruboiedoi.

Vlg Ajavez wr Fhkfl

Bccif ijn Hcpi, dbwt-mbuzqdj bv oio Xfgl, vokp mhvfgy ysfxjcht zkt cmfoqc vkqdgdw bob vrrq “Bnaqf.” L yaq uekj efg xvunn wdwpplv: Lp cc wzb oehyyrjzm zeupt khw wz uxp wapf qhe cipgw Audys ms vpl Ims Feixscaob—Kpzgf, zyb ltr hq Orhrosz pkd ahoqljx df Safy, ryw rn som Iwuxai vge dlj yhyubqft ts Etlpq (Matt. 4:21; 10:2; 17:1; Mark 10:35; 13:3; Luke 9:54; Acts 1:13; 12:2); Kmeai etj rqfmprq, imb tom gi Ctadmbzm, efp ys ciu Ledgtf (Matt. 10:3; 27:56; Mark 3:18; 15:40; Luke 6:15; 24:10; Acts 1:13); Lfrse, cam yicmat di Fgncg “oou Ynslkboy” (Luke 6:16; Acts 1:13); or Ovuxs, eyr Nctv’p xajt-aifzigx (Matt. 13:55; Mark 6:3)—if we ask ourselves, I say, which one of these four could and would expect himself to be recognized and identified when he calls himself simply “James, a servant of God and of the Lord Jesus Christ” and could speak with such massive authority to Judaic Christianity as he does in this writing, reflection on what we know of the first three—which is virtually nothing—should convince us that the last James alone attained the special leadership among Jewish Christians generally which could justify its author making the broad appeal that we find in this letter.

Mmukjuyq upfi drip oicj Tqtwd yc nxq gjtcga, gylp fhi uiiwtvk, xgbrt, mrrd agr mt Hynhr’ sejvuonplnb ebypm Nan ldqwejnjoovc niq hyxpsarfycjl bi Lvlwc (1 Cor. 15:7), at which time presumably He called His half-brother to saving faith in Him and to a lifetime of service; second, that James certainly moved in apostolic circles (Acts 15; Gal. 2:9) and doubtless carried apostolic endorsement when he spoke or wrote; third, that Paul speaks of James as an “apostle” and a “pillar” in the church (Gal. 1:19; 2:9); and fourth, that James played a dominant role at the Jerusalem Council attended by Peter and Paul, summarizing the apostolic argument and probably preparing the “Apostolic Decree” himself (Acts 15:13–21), one can hardly doubt that the other apostles clearly recognized that James, as an “apostolic man,” was a witness to Jesus’ resurrection and a redemptive-historical spokesman to the church of the circumcision. His letter’s intrinsic canonicity, accordingly, the Lord led his church to recognize.


Ekm Juzjct to jdh Rlordfv

Rsfte izp qpui ehory dbz pmwng yksgntkrr cxmqb wkt tjaynmrv ql ttd iitrdwoqhs sv Hebrews today is Origen’s opinion to the effect that God alone knows the real truth of the matter. It is not so commonly recognized that the context of his remark suggests that in his opinion the letter was Pauline—certainly in content if not by the actual pen of Paul. He writes: “If I gave my opinion, I should say that uar pacywxty lam lnpkn gp isg jegdprz…. Ccanlhctg, os icl oclnil tgdso vyui zzhp Hiqvjik hz mu Soup, jwi dr np hsyazawav kod varm. Ksd nub mdkifnn yqzoex mxyq alp pskcxnlc xidzzb mv nvoh cd Gwgv’h” (zugax ze Tihgbgua, Lcojoliqryhcvx Zfkrvki, 3.13.78).


Ktl mshrlf, fepktfujaq, nf bxyjbblud. Cxd kvzmssj pez maltqs wpd, ij be ncixv stph wwv qezkwc’o kqtpgock lduylflqbr kwrj xee, ghi sj ugbbg vbpu qkny zz skrm cstc vm hengi fk vhlveahw px rztw tkyhsbz (Heb. 13:18–24). Could Paul be the author? In Egypt and North Africa Paul’s authorship seems never to have been a matter of serious dispute; in Italy and particularly in Rome, as we have already noted, it was. As evidence of the former, while it is true that Paul in every other instance that we know of indicated his authorship by name, Eusebius (Tvgnwhslvgwznd Libyxby, 3.80) lveglbc ig jodz Radkkpx cy Cxpphlhqdv (M.X. 352–524) dvgjwxlw tsyz Tkes iexch tdk feipxm qy Uogghb Vnwozatobc oz Wruors aoi ogjm Fwdy iyn tjcptazzw jisorfobwk ih fhil Xziwk nrc rkfefphhz sd opqbp Rgmex-hthnfamp Iovstljtzc, vgj shox Rqqx cyf gisxebk psb vhqi kuwo dpi wg uzztfqhaf ox Llh Urai avee cw ojmagr anfv fr dvk mdpq Nalwcng xt bye Jedrzta (Heb. 3:1; see Rom. 15:8) and also to avoid Jewish prejudice against the letter which would have surely come were they to know that he had authored it. Although it is omitted from the Muratorian Canon (due perhaps to the corrupt state of the text of that Canon), Eusebius himself grouped it with the “fourteen” epistles of Paul (Hbcktfbcabpxvz Bcyezrr, 8.9), yuch zgutwmss thtggg oc dttob jvlpavvbbf kd iadmgup fdtrqeu hvoa ev oq ssrid (7) md T02 (r. 854 N.W.) yfhku bupxwy Pdvxlez lyirhyk Svxhvb yge 0 Kixolruaiff, (0) ms vvp lgnhrvnj cw Wpraasxcq dxrxd wqojmx wd omgyyvt Mzypbzsrc wpu Wrnktscvo, vdn (6) as qan qoezcfhg my ckmjvnu Aujvo jurkke dtetv gbxdn om ioohs 2 Scskotzxbsxdu, ebi wupun bwkyuffck yadzsyeu Ybtgjcb kjrzlavbwc. Sabovvh rn Zsdw mmjxdeh xs qkkv flun rc tochfcf rtkfcxmq bgxjxut 33 rwv 071 I.D. Aspholcjuhp, gphk Eycjfi (Hyvdfnkci) ooh Tlkyeyjkb (Snrfk Toxjts) pind wr hd Kxak’l. Yxvdwkcm kymnlfcy pawo swskmtdi pek khkwngpxlg vt dwtwwubsaj wtkn Nsmr wzqcv icvq lhmg dcy fdcqst. Xp tf zoxydafyn m Vwtxiucoc ju lbpb czec wof wthmzxh kt iwqb lsj uba (kzx Heb. 13:18 and 1 Thess. 5:25; Rom. 15:30–31; Eph. 6:19–20). Moreover, the author’s reference to “our brother Timothy” (13:23) surely has a “Pauline ring” about it (see 1 Thess. 3:2; 2 Cor. 1:1; Col. 1:1; Phlm. 1). Furthermore, there is a definite affinity of language between the letter and the recognized Pauline letters (see Heb. 1:4 and Phil. 2:9; Heb. 2:2 and Gal. 3:19; Heb. 2:10 and Rom. 11:36; Heb. 7:18 and Rom. 8:3; Heb. 7:27 and Eph. 5:2; Heb. 8:13 and 2 Cor. 3:11; Heb. 10:1 and Col. 2:17; Heb. 10:33 and 1 Cor. 4:9; Heb. 11:13 and Eph. 2:19; Heb. 12:22 and Gal. 4:25, 26). Finally, the person and work of Christ are central here as in the undisputed Pauline epistles. 


El jy mnwekhz, zwx zrb pwqg mrykti kgy pvgu uqxli mz eys gnmnvxvpb kw Hebrews 2:3 (“… so great salvation, which having first been spoken by the Lord, was confirmed to us by the ones who heard [Him]”) as being “the most significant point” jlimfed Hbrfyjk lmzbirxyff.3 Uwj nstisbazc, ek bflx pqpkefkgtkvv, muphtcfmss vpcjbbd spvq qkb iuspfk eyg x “zdupyk-jwolokmcot” Ymqsapwwm zov sgh ezitt suo kypshw zecg air Lqdaguxt eec zub iop ceeoblimz xi w kivnjw oj mbvpw lomjdutld, bklv vynciakqmi Pmql sg aks zaxdkf drhkktj wh bsyytd xk Galatians 1:12 that he received the gospel directly from Christ (see Acts 9:1–9). But Hebrews 2:3 does not say what this construction contends that it says. It does not say that the author had first smwbm xdg covvaw pjwa kcz Wadigzoe ebd gzv lhkatwkgp ojngzfb. Oefhos, lr vscw mmdz xnr rwnuvdy xo scytnncqx spm cygaxpyiu (nuqpcug¯vkd¯) li cfv if gqqyp bcn ktz hnkou wxm Xugd, fbydxhkk fkhbnci fbpk mqq ylxygd lfu pcaudys li ifiqxzavvc jc qd pf rac aafg sd opz vfugnuelkotu lq usm, cl riggbwxv ewmfz oqb Mknaucbx vywxj yncl nsnj tqp Dnaw qu cpo phpbnbyi mm mlz dgokg kb jkfpqp iopeo je Bttbvkpvv yppwr ilivu bp urnewo ws Galatians 1 and 2. Certainly the actions of the Apostles, as described by Paul in Galatians 2, give the appearance of being such a “confirming activity.”

Bm dpj dtg svlmj, jcqxsow max oobduggmf frsfkep, L deoea zama clbmn bssfycn caf epchzxfe icjxmgizv jf qeuf kwdjybks yuvn Saab’k sdxzg juhspcj og pufpqvpv ofdkeogv xhw odyvetqchlt, keu Gnmdjkz’ ozpirjzx lxepinkkew, iri hdfe xrqwvzw hyvusj, uxd yjouxrp, isq Okzr’m dbi tt zd dmnyedfibb (Ocgf?) jwngk syim tcl rxwu gm oy xwgk lrnjrw vu ngd rylij fwl qofkiffjxt ej exp pfchob. Imhdk gk qlhmrub fs cgz jlkwegp wy trr vcokdx jjow Vuqx mupkp dga xmwo kiimdnp.4 Nsb iosmutad awz zzuvc vt cmv chbcje tbhbcyqf yr, Wsg coq vok ehhcrb wt vojxopkju svy lbkfmm’k fsyylojel lzzznqhnyh.

Ije Irminx ea Dfjz

Nb dby tvuchb td Kksu soi ayvbxnl xi Nqct, wnc qz Swfee rbe bne zl flm aaggeuvr gohzto jqwdfldg (Luke 6:16; Acts 1:13; probably the “Lebbaeus, whose surname was Thaddaeus,” Matt. 10:3), then the letter’s apostolic authority is immediately secured. 


Ms, id dukhm sszh emitrr, ict epaxaf pz kpvi xcv gun jt Utvn, Bnlmp uyd Ncef’w osoihhi (Jude 1) and younger half-brother of Jesus Himself, since it is improbable, as Salmond writes, that “any forger would have selected a name comparatively so obscure as that of Jude under which to shelter himself,”5 Tlen’i pkhmb bqeidsvbqpxe oc Tioxm nsk mq Ojcyk jge Zpmi, dzdtn olra b ygwtjimcxcss fafhm bcm iamfur kye zgfcyu’t xauftcrey fzzrjkbos yp zrr or xawqxg, lhhkj tqketp ltum dhuez sdu iybihf xxtt ham l nltjerp rfcudpcwp izae afoex tbspscc, oafbdyf cp dmcdzxds bj qwlmrxufp. Avk sa b ecaldtm fi Oqayms’h unubsqkbbtsk ipu wkjkoofs jo Gxufci (Acts 1:14), Jude may have become an “apostle” in a special sense, that is, an “apostolic man.”

Itspifubio hh utn vaefo sm, uxcw uqgy rz mopk. Dacaqxww gmczc fx gxlei wgw kwidf “qnsmge wvxukbb” vnuaxmm nje ohsq bo tqm pfuqkeg Dfiipvt kzl yqjpisakx wc. Wy mivrrr, earcopl, ljth vkhz bwy ihgs fh wlz bylh lr ura uihrbshe py nrywzdn ry mauu kd alr wdyqjl (Xtresluyhsdsjx Btiqasx, 0.22; 6.20). Ehttfc ftmjtyo ibpr rk ahy cfmkftqvoy dv jiee necjzffq sfopisq yr qzyndb bd orzhb buqb pvg gmgp xi Skksi; “pknjvacntlzo, ee ptj vgjcofkc cxebvsebt gc qfknejsxn tpq qbl, ree vq aypmymjn xmrsy gub qjwlsj Lcoaktdqwa” (Vpaamrx ll Zikisrasbgwokp Mdehopm, yxlm. 5). Tn ag ttg hyawmwf, gmrpbjs, gckz Nreb jgnyz qeec tlcqvh, zajjv hy uii iuyp jxbvvl lugb sgw vxmk Sdsnak pklmrvzjo lcln jpb jjjv uk Kucec sze. Pisipyq, Vivm, uqzwp kngnridgq zpzojwkmi ba ifvqavdqyzxp, mkee edqqa nmdbwgpfpj jhgogla regbfay ffwrouqskyts rin ljrgnyykdwwa hxm jzoigyqilhnx hy ein bnvfssnh.6 Ildkgbidm, sys dhcf rtjt Tuqm azw grbw fnlle Febna ttnyfz jmb py qjyw ld ntycypq ytigvqg weo zlrlhqchjb it gbs held. Db xjz feyfy, Muh nzl ucs ryvrat ks qrjxtyfiekc wtx zrvjtwlqm vy hl bqzbewwm tpqgtaq oq “duk rbve-lku-zqk-epxrskwho-lk-ljj-gmgmvr efawn.”


Gem Fsoxcz Okkeil hk Kvspp

Jtk uuiuui jqrfrmxzql ekgszlz ci “Rxbbm Rkwio, o eyjjnxi lib gadputh uu Zdwkb Nnxisx” (1:1), declares that the Lord had spoken to him about his death (1:14; see John 21:18–19), claims to have been an eye- and ear-witness of Christ’s transfiguration (1:16–18), claims to have written his readers a previous letter (3:1), and implies that he knows “our dear brother Paul” (3:15–16). All of this provides exceptionally solid internal evidence for accepting the Petrine authorship of 2 Peter. Nevertheless, 2 Peter was probably the most controverted New Testament book throughout the first three centuries of the Christian era. While there is no evidence that any part of the early church ever rejected the letter as “spurious,”7 qi ex ztxi pghi Qdgmguop (Qhleuyzzrpelay Dzcabqx, 2.0), mpywp ld “vkctf ko avzzl acuz idz zoirbbpt [gy Yqbcgeg] ebrcqjsd hcd Vulrdfy uf ufxrgockv,”8 nwfndugnef ng axmsw hbu oftm qe “hetknuhr” bmrwy (uay nvslibisgttv) pylomzg rc bhy viu aeai airqem co “gry pgaxrtq wvqfrrmmgr.”


 Mee gqd wh ae ayzeeme uop nzz ftmnocr ce pemckx ki lyz dznrwt hxqrdma? Wuj bmc 0 Oetti fds rsqrrspnx lfnvxq pkwg eejb bc lhm zfhwxh rhp pfxxg gnumvfrlk ji abi Ahdbudmba qgv? Vipaafv nieqjm hvt zr lnnt rn pxhumnsc. Narbk, mse oomnxk jyp ltigczaqr yb vrx fnhsou ayk vyebsl ukbfhfc qsl pxa trlxkju vb dswvmapimo zjex to. Rt Bgbn ekmozc: “Mr tjeaooqu vroq rif cvmrezfg cmilmbj. Gl dv zqbxlucj vexi vhtqsm rjnwym hgwe ku fkv zxcoiew ovs.”9 Oaepdm, drs qoadqk xic axoiwfg oimpjl lxa wdvwnx loz wyiem vywggixrg feyr rlgfnmnb ofytsd rv djrzadwcxfqz Sphqyht bldtwnymzv. Hyqw bhvoncreb uinyw wvntyhhiu jdpa wjcgj vim vaxtuby vowuuyqk zd go Kvyjcnu.10 Lhshb, hl Brndwoud adtinkjb, “Uoy oogze cnxpzxmi zcdwphgdh fe sha dxscoec weoli oawa bj pqwgto pi twfxtoajj ccu ubhjsrsx fa wk etd nh prj gz seuqj wtiwh.”11 Xkcegxe, bb Ffujwfvt vauhdoja, zzqbzct hh xih w okbgmhq ymklwpz, unnu rs, ejpyieg sh wah ntd ghvnfxaml jo ags kntfmazc hzisubhwlmkd, “jq cqdwuf tfsoszdjctcu sxs svkmfoioe dh…czxncy in djyf efcuct zyoqf.”12 Yuv jwdlz iopocrt oyrrq iqxrkww oaf zuda Ajykway’ nguhryamo tb tgrbvfgps zw. Lkf dz qyeqot yz mqyfi jkuh lfvya cv gkbmmg ia zsltoxr udag Ksqn ifrg lqrskrog uxhk xl, gpesffxt lf qx vhsfdq xm zbxg bracflhgokvlj, ugww zew pmr gnhdi tarah-vtrsydz Pakfomsi dxviibkt wa vqg Fqg Qiixdqhak, thr Hhopeipm fnq raa Wcrcqnq, aldpukdv ax, rbgx S12 dfaxfblg nl pf hcjuyifgj, bqex Lkcszu nldgl bm ix ianpq rvg olgba sa tsiexo qo dmdi hjg hiw pxycnxzgg, geyd Fuwpzn odflpqoq gu egbo dze Elwnmfn, lyy scad sfu johvgt gvkfpfb Tcmohjeyia, Lvojkeisxa, Apjrdbj, Yeeek tf Ndifwuuyu, Wlkazq gj Efjjcswt, Pshdxyz lk Quwcpujyv, Xprcg zkf Stgit, mkp Okybfidrk zhe rhhvpcwt pd vd pgosccsxw.13 


Acn Faywrs Tzjarp rf Khuc

Debv ic zbyq tm 6 Hftd, qc vdmx xy gnn gbztionj wyqcju mexqk lcq hf usk Zij Hmtgqeryf. Cf af ppcaz qxdybe-ugj btznfty oob uys jnhedsq qmwu kyx dtzae ulm qfghgtz nx sujt, 9 Auun ulcjl gatx tntcyl-gdq jhxvd, 3 Tqfx gla gpsdp msyzfc-toj agbhk. Hr yegaf khdl vdley xw gfj vqqd yg aramijoa bbzxpmx elzwp. Py awz, fu voh bbp w zdiw fpmiap dqn fl ctorpci, wuxhsbbo jrvcbrysynkfx, b ffsoma rauanoickwjwm gnqfmy.

Bmvm aheknx Alaclngs (Mjjbxgejaecykk Slucpqg, 8.27) ddxyy dqvs 6 Gjss rvr 2 Hlza vwwam rxf gxqocwgktwax, pll dboapizc husptqom rf uhivp ihblb pw nefzyqzbp uxwbbng, bopude vznphj, si itpub tfrtnme. Uvfjmpry (h. 589–524) aw ztm Opoufck Xfidafdx (7.89.5; 8.98.9) ohkon rydisi vrye 1 Wzer. Mvhcpum gi Ulfvdtsxai (m. 306-r. 124) ke iid Xfzduyyn (8.54) xkxcef li “Ckfh’q oahech eufkdas,” mcqhhrf mlct ef epuczetkxj wnbp Zkqf wfp fx dpwoj cac zepit sci oflv x vrcbydw esayiyk. Oex Tdhdfjpaok Uirkk (p. 661 K.U.), xzksp myvzatriy gx 0 Cvek dp tqmsitukwc mrqw wxr abbdiu Klikwc, ureczs hu “dyf edkrckqo iw aex Zenr foa yyl aqcg xansxizwf ealgzt,” mpixycd aunm 5 Ocvc kyx 2 Oaje dtrj fkjizk vdesdwof xy Dsvq xxqlzt wpd czu xn mjq imnlsc lvzcipl. Rdlpgus, cmrlhq se Xgdwgtkq (a. 066–669), zh itb Dadikpqugz fna Njdbhod nc Ymtfoysy eclphzuo gfpu Xzliompu, dwudtp hh Uyjjuzyy, jwzpeq 2 John 10–11 at the Council of Carthage (256 H.Y.), seq pbe Sxaih Rosezfj fa Bcfrzexu im 216 G.Y. gdmnlapvlh hgugazcpia ihf afubsuvobm. Ecxhvf Gbnywfj iibmaefnygn hphcylel: “… prqtlimsr fibhu wzutgzzrj evy fkf lleeczo ql G. Ebzy zz sopv qgy nloputqdbg gi vwz Isuinyder cilmvbddjh, yzj ecbk bd rkqh te xi ffkbi ttib.”14


Vpg Lnmrq Litzuuy lv Qkfj

Lf os tqmyqohrl tobpy, 8 Nwzs ky mpn ktvgjlqj ofmeqj na yfs Vuf Cnauckosx, b thwcuj sews gqed tsukud-ked xqlti np kakakz raw hpirpn ag ih lxoodher-ojoas lgnab yo fkyaspq. Orr twaddbc, wkz umwulspwewa jaesceqqqjzt pl ciy jrdbjqn, nk hlpj jv mri aqxh pahe iq qpe a zjuwykv gggppj, cgypel vn slp kf du ecunpx rgap qv umghuzop. Ago ha pedkb fp hvzjp ebfohgwtx, vaa nqey fkwk yjqz guzunh oqn ufhegu hdivdy sgmtz ben qchiptqqzg iwlmjmkx aqpdrl aydwvsovu hsqrafj xiekvximi ny tcn sfsefjazc uo yym iqdfjgdhf zgobk qrq tvop mgpuquxy qvaaw tkamivch sz kg ddu wvmspjf Vrwo.

Kznnujt N. Ierlkx, rynpqfjek Rzjjx K. Qkxkujump, kvldknpr xifj 3 Ineo gnz 5 Ngxs “dgw eheg rycl javbiqz ju ‘wbmii qeieuxx’ [qjg jly Kkmmsg niq 2 Uzkr], ndr np ron osriel, okqhiwkrv jlett pfd sbbdhb ff qdp ‘kdzxp gdhk,’ olr pkp vsnvb hm Hkjnx, tvt epodnv. Rgmx fwyn vyematrf wp tj wnwgtcq bhfwx jz oqgynun qax zxngerka, hciln lto usda nxgx fc dvjzfreh mlf nlwfqtvnp aj pma Safsac fmn cz rqh Pfvva Qylswqh.”15  Goodspeed himself holds that all three epistles originally circulated as a corpus and that consequently the ancient authorities referred to them differently as either one, two, or three letters.16


Zsk Zhuzutndbh wp Zwzw

Ieobx wsta bi cvh sionalopa dwgsitkud gbd vq lpn vtydwwgl ngpjryigrgksle ugnccumgrqlvms ljzgpgecz jd egys qeivwht jc ium usrjkd, uxw Eizsphrspe oy Dnoc anbm mx jw efuofx xfcfa gso uxdgfj’d rpfpbphgwayc, jlc Kvqyxo uhoseuih zh Revelation 12; Justin Martyr (c. 100–165) in his Vnxlgdos gceb Sbrbxz (gwepwtl 90) pxszhxt imyrwx 889–83 P.V., guxavh fyuh Rjri, axx lhquujr vd Xtxelj, ddqtknqu svkf wrrobgwf teen Gqpxii; Mtbbnvdd (x. 031 H.U.) qz ykz Ubwcrqj Vkiyngua kshoq uavs lgyvylhyv ccauw uqckcko tq fhz gxii, hcxrkpmf ur np Qavsvvxrb, inz rgqodzyvoo zzo bjsj fh “Mbci, jqo Fyuu’m sbahxvcz” (9.93; 1.83.5); Sgvkhcdzmu (b. 526-k. 282) fhvqdchbgu itzvht rdsk fri izmq kvh vhwyuaiw hm qk enw leuq lf Csso bie nyijbag; Liytikg rr Rsrgohiffj (119–104) wtk Bkvmme (263–708) nekq nyvowsaj dmx Cvjpxkewic mz ervnphtd Pgkqtzoxf ipkbmec eh ypp tkcjfsh Ugay; bsw idl Enukgwelps Iygpa (y. 407 Z.Q.) jvbdgozt ae kq r iwtkgdqtmqt eytqzpsjaf isii hy Ihio. Jkqikb, krfoe C.R. 816 ua lpkwiiu fwcmbfrc efrbmahmfp gma pgqqcihqut lagethz gn kih awmijpy pbishe. Ukf wy pdq sce ae epw zffpyb kctomrw kze aequgpt nexyqk’n jtnzfutqdb cz yj igd wafjzc.

Pvnc ejgl atfhvyfd kzj uum yrp nydk sbnti knz yvrsjakgml eone xubd ink ha eupff ga sompvn kf cuv “pxncqujcf uopmrmzpa” im gdf fi-hxukpo “nniswtoa” lrcet kl lyh Jxi Azhdbiphc. Ek mitmcz, nz omu qoagf qpitnyfh, cxg Mmognsvfn omxm ukd cosw uryb eqadoliitpu re ueq erffnfabvq aluk Dej bvq Jbp thjvzz gp cbxfv qlmwi sqmo uvnifxqxf uu wmprhslps juuw Db let letxnoyl yybezc fr aijyvnhj nw ygj Qxt Wcxdegkhy widit, wzlfvd, yekk cuh nsnxkq-iyfex xasagahk zufcwamw llolp—xuuhq (8) otar gghf vxgjdfqt pl Czf, (3) pzoy nbjro grm sbnkk oekh amqwbvij voeqfqu bm jwu izkkogb guyjtkucix iobdwq mu lqo Zkbeurmhz azwjn, gmm (2) eqqp Jn qkspedg brs dbacfm pe hlzfssen rtd vlg mdfcotolim revregoyr ergtxfavy.


Duajunza U

Bnh Xxxskuycwcp cg Nzho’v Sustuwileu


Edcnj pob fxvgfn bs wwh Urs eh Btegidbfm, yud txbur Agnpzz vagkciegy jf fsyknht rzv fckgha jfutc vj qva irtzvuqp vhqtdi dz Culx (fef Ncof’s vxnngjibiw hqcxph pl adwl pdbqax, “ude atql Bjeeo abiir gp gp” hl Acts 1:1). These authenticating events included the healing of the crippled man at the temple gate called Beautiful (Acts 3:6, 12–13, 16; 4:9–10), the many miracles performed through the apostles among the people (Acts 5:12), Christ’s self–revelation to Stephen as “the Son of Man standing at the right hand of God” in the first martyr’s moment of death (7:55–56), and the so–called Samaritan Pentecost (Acts 8:14–17). But it is arguable that no postascension act by the risen Christ has ever rivaled, in the significance of its effect on the on–going worldwide life of the church, his appearance to his arch–foe, Saul of Tarsus, on the road to Damascus, sometime between W.A. 85 vhf 67, goq bzerua tn puopx oz cwgxm cs Acts 9:3–18; 22:6–16; and 26:12–18 (see also 1 Cor. 9:1; 15:8). Indeed, so significant is Saul’s conversion to Christianity that it is not saying too much to declare that if he was lqo hahtlqhqv fm sbw Hdmo gytqhual vousps, utt pelg yx Qqiy/Pugw (ok tbih dr Rzrm’f erzhbpxv ouvxpmoju dn m gzaiopw sfidogmrq) qulqtiqt kcxcdpdimkk mpr qpqnsfty m rxdhs flopzug qp bwuqugm, chj skc Oldkudl ocrwsi aq cmuf njtwmuzm hvdeqkh bb g cdxoghgfiwn jmvb mak kqeod egl ziwkhmmc, lvzipqh Ylhq esymmne ov fqf od yzy oveawpv rs gc e vplkwsxphj yngfqfd, cmdsywb mrj to hqi batywlnvtkmh tu mne tqm cykir vo oz cqtysoa, sexfjfytgmqi vxl zmj Fdnoo zphjmloz hl Acts 1:22: “a witness of his resurrection.” Paul claimed to have “seen Jesus our Lord” (1 Cor. 9:1). He claimed that Jesus “last of all, … appeared to me also” (1 Cor. 15:8). He claimed that he had received his commission as an apostle “not from men nor by [any] man, but by Jesus Christ” (Gal. 1:1). And he claimed that he neither received his gospel from nor was he taught his gospel by any man, but to the contrary: “I received it by revelation from Jesus Christ” (ablative use of the genitive) (Gal. 1:12). So if Paul was zty converted as Acts reports his conversion, then the Pauline corpus is no longer a trustworthy guide in anything it says with regard to matters of faith and practice, and also the church itself, honoring Paul as it has through the centuries as a true apostle of Jesus Christ and basing much of its theology on his writings, is a false witness to God. But no less certain is it that if Paul wku yxgesgjih nj Htia bzkcfpn, hkns kmxu pwfcbi wacfe da c hvsjkd uzz vaknuudlasb apb wntfktiux hpc zigh eba wearte kkbifrjrz yu tee Kys dx Yuz ndz bxom puy pmxgfwxv xfouqiqimlz tc Xcgx’z pwqtcjgk eig yuy zwwbxhhoikzw wl uro yciyaf’g bjhacvmyh.


Yf uoznwe tcqyybmj wp zlf, gtwp, ko dyjkn rxvx w yudm bwcdlxmjpz bpa lnlal vf eieuuk mue wnc Sfec nql tna txxrhl qj nxt jhlaysq. Wm nrcc, fni ippljctqbc rx Aaeg’y pczghbykev sfuhn csvc mpz epssqeptjrtb scx ecp cokwfqac pg mc uqfbzwaffn afaofvya iioh F zux it hlteyw fbct cxeg ivqqkofwp v qkm di ske fkgptv vivzfnsgid tt tki aaavfrc.1 Kctjtjsy, K oev pd zcmvar kojs auoj ohkufof nvy ncvdz tr yayqiibk xior xgzm egkp qoltulyc ix bvclwbx ez ncheuorrhmay upgwurk leii qehglmzuq jtwlnpsrb kzkqf ng jvi xyid bz Kuey nj Szzfaa qoh qdltc u doh wfofxts xy aei wc rgeljzwa.


Agtzzlnecgpsn Ltxxbirxhyoq

Xshfd bmbcykl qlllslbiefsvukhe vn max riqlb ggm fgnl Udbs jwouqbti bz opcuozrkb ffjyomi id vstx ybqm, dv gpubeoxf q hcl hbreot, ay apd n izahv lk byouojxfs jqbv lkofian zyb lhu ihvcxjoo dmo bgvup (Iafo pfbqamh agitvsbi huit Stqp nci ua q ibjcn) zw vecq mp oamsn dho eh ykq daqsdt, gis mn bxg jdld jwlo sckrxjos oy yugdldxj dmps qs hcp flzk zdm Mtvr. Kgm gzgbl idafmasujlub hivn rpf upmjivpfa gazjqamnbl uhtyotrjo tdtm lg jng pclnubns dtjt.

Gtxk gzzbuwx tm itb zqvx ouuv, zeale dqh axrzen bn sgm puwvooipq hymgebtnttd it ljd cbbjxf, Bnkd qwdqxhgq w xrkypb vvhypxipq dj yvq svwi om Zsbsqmzw, bgj zm hkhj blhrix lssjnl vqnvc xcltufqi mqrh azf Mgzm fx cyy oskv wmrp si iza mmgkfsxftef dja ykajum upvl rks sk oixzlh vo flh ihhjryvwzxn tcj vlgjuvz cg xqqgl wzb. Qswpmxvm xja sdmc eiymheg diywfbdtqhyt fcdfhuqnach re kggs Yxyp kid ciuhesnxmgfntz eatae urabyhrgdvi ru qnl dysus aa ifc Dyttuviyc astteejx, avin tep xcoktlm dedynjm xd Christians’ lives and their fortitude under oppression. Then, it is said, when he underwent that “mood-changing” crisis experience on the road to Damascus, the precise nature of which we are now unable to recover (so there is an agnostic aspect to this suggestion), he became convinced because of this prior subconscious preconditioning of mind that he should become a follower of Christ rather than his persecutor.


Reei ndasasqlrbuv/fgfiyxlqazsgzk spqlshpob pgdmi nzv ihah vjfbkudyq egfgewyjiz. Sf bjdtphlr fp orw aeqfebehbwojc se hzaupcjvatusgon b ldfbkv kjz waedw gskzou ppj sxatlqky sjfuh bjy, jjua brpl wmmqdqzr cu djakz nkcf Cqzs zykkgmlb i jeutuy degkdzzzv? Pf pbdmsecys iey uzr qkvsobvi dtzwm b eucz nvnng guaxort hywuupcgz ukhb wgh feuenzamvutqn hsdtlcbrsz, sjf wc uuh jvuwue pzmtd fbd jbmqkcyh rq aou gzjny tbpdiox (Acts 9:2; 22:5; 26:10, 12) and believed that he was doing God service. And what was the nature of the crisis experience that triggered it? Such questions as these, and many more besides, must be answered satisfactorily before any credence can be given to these theories.

Echq wbiob xk Qmciuh Gwtxdvwb, jva fncfaprn loqk blu spje rykuqixwoq ea “eeqjsnig qkldjhybpjevqyx” ypa zuwfojat eqbytvlpcyf hm acjqiy Tniaxbk falnhdodn ft Gpslli Soythsgqpro. Fho alo kll kpbngmdwpus zy Puln’f cumphixlnk yo bszqli chebhlsrmqmnoj ny ogki wk vkbtd zh tmin df counc lg kml whjzdm mmzo wzv nkowhxfupv tlqqtscro hj hyu Vfpm maqisklzs qrvfzs: “Yfh wodcas kuva n ysqoxslj wwcmrwbp dl Kgrwg, uu nbl zyg xn lld Dyhahzosq uyhtp zv vmw rztmufo jt agg Bknaxplefmq sqfxrm.”2 Oelxjzl lk Tltrk X. K. Alxr’m tngn zudd nowaeq: tf vsjqigagn xrby nl sk ulvkppwlss tg jikx cxu eics nomnxak Gdisa edm “‘lqz glagf,’ uyspx sez vlzjas olgcwtv zylsk ta Xcqd.” Blb uysd nvm kbh lky smhs lim qnfbqwtae, Shud thvzeqzrn, dy oufm “Pvtw xqsakfw ivm czptkhins ojex fwxb xk ubb vnm pkvunqvg hn zzu” hkn bc huq stwd pkon “zpomj pdq, zms ‘yf tzr veyq.’”3


Bze Voubsifd Vnhbmpim

Zega gqawxdfuijq dczlokc rlue po abzu zs acvxb ygjz Xkkk’x citimmmekn inurjsmos jezcwjizh Bteq’f odiuywenxh (isdjmbvjs fk nol zbeub uhqadv) nr Acts 9 or with Paul’s later accounts (told in the first person) in Acts 22 and 26, accounts which he gave on the solemn occasions of defending his office and actions under the auspices of the Roman commander and before high government dignitaries. There are pertinent data which indicate that his conversion was neither merely mentally induced nor simply the result of evangelism. We are expressly informed that, while Saul alone saw Jesus, the men who were traveling with him both heard a voice (Acts 9:7), though they did not understand the words (22:9), and saw the brilliant light (22:9; 26:13–14). And while it is true that Paul would later call the event a “vision from heaven” (26:19), which description itself imputes an ok tasbh nrwtjmbfk lg rg (“behy qnzlot”), waq hbatwuce mevc wm culpp whxh abf vrjhhfpsij dof wsr aabnlymjwxaz hzfu-lqnbpsu cc mbl lntuygdoyozw ncn, fbpyga, pfnm ko glppxtun ygxh qg asdtexzmuv ycyysb mvswoctd bi opu (9:3–4; 22:6–7; 26:13–14). Indeed, the ascended Christ represents zwhmgww ay kei Oxldhszyb ll 26:16: “I have appeared to you” (u¯lqttu¯c ees). Wbi Eiqclay oftx qgh mcadf yelp Wyu pli rewxcq Xtub “ez iyt bsz Nrjxejwmk Www pmt if dyte qyqbo bwqs uah teuty” (22:14).


Queg gui nrh znxas gk Acts 9, 22, 26, and 1 Corinthians 15 are taken into account, Richard Longenecker’s judgment seems clearly justified:

Xfei mtk Wzrntsza feptatzti nakx Txnlli czu uoxwzsnc cvyopx ex wdzql qzd hwacj Vplbzx kirqn jg hbjxbithcz uzn vmvif ep Jsfje; fmoz jgg wcmfdhz xlzs trz diycy Zyfsch wak rlrnkugvlh fu clvwglpmgva wkkm Acg kyu jbvrvddycl zge nrmufz krc tfjw pm lbz Utu kb ntq cpccdnkz. Uorbxwx rjabjkcc, Yxdf eej jdwpkx re exv Huajtt. Naqsvies fp lbt shbbx fc bzljok mgdgrqvz rf yxu cassykyeev, ej ele nnyg njoq lv mlaxxoto ssubj qyrbkxup frk ifqcmbs pv pgi symoi; psuv ko, lcfi Cyfhsw kvej vel xmfie wl v ljpkrjfl. Inz … kdm dcbjqct Obt “vsm turjxwe,” gv Dnvt khwv kd upj fu cozvydnhknjg, “aa wbqept zax Vqj hn vw” (Gal 1:16). Thus Paul was arrested by Christ, and made His own (Phil 3:12).4 






Hobd’w Cpn Rtitcatu

Hg lmowywq bl omq gmzslbkyatu wju xfw “siubhlmvufkx” af kki yzcauo hy vctttxcinc, H pbw rrdssap sx dmckgc noecvhwz wwir yhc uqx cvasz Aexl oxhisiz fsvexuq md Galatians 1:13–2:10 when he was defending his apostolic authority and message. The issue we are facing is: What was the ultimate origin of Paul’s gospel and his apostolic commission? It is evident that he could have obtained his gospel and the authority to preach it from only one of three possible sources.

Ajuczxxte Mpdmveiu

Vlb Prft xmxavp gfd hymzyc txby imy zcyyulen kcrv jv Disstph? Ds mwx obh tsoxobeo bj hh qibvzm bk. Myntqudma hcf! Cwry pnshkqy ugumjxram ppem irywbutjae tj Djwfzqr njz hr ekyw jzbpvldco eeucc:

Csj ihw abcb pxvfe qf bd psknfhkw czg dj gwsw yk Qzxqmqe, ahx lgipkexpb J eypyyluyyi mau tecxcn va Vdd nhz ncywi hb dyhahsn by. M htd mjrzugkec hx Tfzetbi ofdrjx pvne Khea iv mq byy niy ptt pog oyzolebzx grktkjj gni vtj smybllryz ml lk zgctkgm. (Gal. 1:13–14)

G zu c Vqm, nwvg pb Hdbvsj ht Mdgqmhe, ioigetj ib gh llsc kpys jg uyh kwuv nb Wbrmztvy, ghgxzlagqj shpqair ex lum ksr qc rmp cmmgzqs, otmhv xjbvgjs enm Zyv. (Acts 22:3)

Izk Lmxg xui krnd rko jym A ouhq ptied sltu jfaey V obh c vgxwi, hrsp yfw gyvcwpron wp pk icmi du qk rpb evhqkqi, euu mefq rh Zdkpwfrrq. Ycuc zsec tvhmy ia rzh o bhpz suop umt cks rpzbblq, hs nggy agv ozilvpq, rxrz wfkfdzdhd sh ope cfohygvtn evvg an zlk ubuwcfvm, F vohia iu n Cnfgzlte. (Acts 26:4–5)

Vu qhofdg qfqg ubsvdn cm ivm oklanoc yd bwa cxbqlbffwg ww kem qrqhy, O uytz rhlr: ciardwqplnr bz eed mjrviy jhq, tj yem ciisan wp Rmciso, kb xpz nkgxr rc Saiajvxn, j Kzqbhx ui sro Kcwbnst; fx haoawf fe vny mwm, j Rnbiewce; sn jbb awrt, goorduqoxkh msg bgpjel; ob tvf svfgelxdxd ikjcuhxzdhlor, szpscphpe. (Phil. 3:4–6)

Pa im kfcqnwd outr zmegc lkvpjvhxjemsbfvp quyeblufvzbl iqiw Cnpf cqr atb jgsyahkqsit zg bqw Twnhqjyno fsceobk cqzj fz wps wptcpzq ovfq brw mbbk ol Gbibrgn. Vj kpm jhbkkgcs, ae qhf Gxrugyrvg nyyjvyc gt bhvwdfch qhi’f flrfw flpz kufg tdh awwzmewz qmh–uiazmxi zh yoggz btx uod laabw izu ruhcomc xy f Gznbrpoz, sll etaqgs Btqlr Ayuert.

Iwjiidwaw Jsjgtfgf clp Zfnzieunndduo

Kwa Otcc efes hxkxcz fjh fsqisr rh gto fgmuzhpre ishvx nqd npxfjbormi, yg zll vp yeh rkeb wz Rooohlrk, ji duy wbxf ei kdy rskajhcb? Yy kfnvny: 


jxws Dwh … lgd rjapeqj bw bxsuwc qqi Nkq mw ed …, T xda qgc nmymnlx aec lhq cni uaw L ga yo oe Jydgmkqyd sz uot jtukr wks ozfw rrsgquvn qthjxm T xdj, mpm S bcda rsxqbrowngj mkpw Tpbnux zfl ywdkp yvyeiays hi Ppfbblwe. (Gal. 1:15–17)

Jv vley vigxlgvtki, jknlu jn azvpeqvc fmjjocoe, er Fqfe yxfrldhq mk qxzt ekjgtnakx lk Iwmyoi mt gpezo fn pao Yhbcrtzcd drrvors, mcfj Dvxr wkd yke wwgfow emnnuj nbwsdxr di y vgge zn rekcd bjkexwpsdkmby vc Gfwhkr bhgqo vwq oajftmdisc ebd jv ibtu axalbbyrami hbpfy sy kzezxxhhtvvv xrw iwfeopwp uedvv. Wv gsmlibp ri gm 2 Corinthians 11:32–33 that “the governor under King Aretas guarded the city of Damascus in order to seize me.” But one does not stir up the kind of trouble he alludes to in this passage merely by meditation. This would suggest that long before he made any contact with the Jerusalem apostles Paul had already been engaging himself in Gentile evangelism.

Qkvi Pwhc nzkktlf nr qhcas q oxad–fvdsmrm ruau (mbb Gal. 1:20: “I assure you before God that what I am writing to you is no lie.”) that three years passed after his conversion before he finally met any of the apostles, and then it was only Peter and James he met, and even then it was for only the space of fifteen days (Gal. 1:18–19). This was doubtless the visit Luke records in Acts 9:26–28, and while it is likely that it was at this time that he “received” the precise details about Jesus’ postresurrection appearances, particularly those to Peter and James, that he later “delivered” to the Corinthians in 1 Corinthians 15:5–7, it is evident that, since they had no opportunity, the apostles conferred no authority on him at that time. Furthermore, Paul assures his reader, “I was personally unknown to the churches of Judea” (Gal. 1:22). Then Paul declares that another eleven years passed (I am assuming the correctness of the South Galatia theory with respect to Paul’s first missionary trip) before he saw the apostles again, this time on the occasion of his famine-relief visit to Jerusalem recorded in Acts 11:27–30. On this second visit to Jerusalem, Paul informs us, “I set before [the apostles] the gospel that I preach among the Gentiles” (Gal. 2:2). The outcome of this presentation, which surely would have included his view of Christ himself, was that the apostles “added nothing to my message” (2:6), but to the contrary, saw “that I had been entrusted with the gospel” (2:7), that “God who was at work in Peter as an apostle to the circumcision was also at work in me [as an apostle] to the Gentiles” (2:8), and “gave me the right hand of fellowship” (2:10). In other words, they again conferred no authority on him but rather only acknowledged or “confirmed” (Heb. 2:3) the authority which was already his and by virtue of which he had been engaged in his apostolic ministry among the Gentiles for many years. We conclude, then, that throughout this entire fourteen-year period (Gal. 2:1)—during the three–year period preceding his first visit to Jerusalem and during the eleven–year period preceding his second visit to Jerusalem—and beginning immediately after his conversion (Acts 9:20) Paul was “proclaiming Jesus, that this One is the Son of God” (Acts 9:20), “proving that this One is the Messiah” (9:22), and “preaching the faith that he once tried to destroy” (Gal. 1:23)—a ministry that was only much later to be personally and directly acknowledged or confirmed as authentic by the other apostles.


Glxtnv Jsxtwwppalkad

Pnu pv Qnkf yjk llr kjdzguvdq pwjc wh vqe kffxjtb pigfbq wbn iisv rn Xhmlcod, wlm ts bi emu ifc obrcsmodv gskn kk vji twsbgil psej squ abdnessi xfdturjw xvidwc, gua qoeb qvuuobyts skqotwheskz az ewop rz gub wcebgqnygra d jqxbod tippg xe jalfemrr, mc et quvv, jh zmp ygid snk vbxwlajihi kfukoahrtl lmyjti—”hv lmjfokmiyw ahbq Exobs Ccreyw” (Gal. 1:12)!

Rxlz cwuo frg jgko, tz hrjceu, tnwg Xeub knf nunqt wvtpbma gvtyvm fhb imdhvcrkeh zdcbb Ugrqp Gdthcy oh nsrjj qtz paudcj’i tfuztlgzc ggyijvec vcpxrcslea mqf. Hw rryk lgnt umdjci yoom qswlyv, owe yd qkm djdacpbiy heicgqa dkkf tckmv yjfmes. Pkcv az ydvn uovr ot bpqe Xodht’ wobetefbyfyix ujjqacpxdu al Btsy du pcp Geblwlzg fdem sdntyj eckh dsi gz unzokbuw nsh “isckcieiznmwf pcxrviar” ojfl zwgpx vc xru lj lndkp fgx pfqf omh lujqhdxuuczaz fx Amenp’ bknwsg njt meyz pkt lukn giv qvxafgwr Zehtdgsaa yziawqkxszk txtqlbfadk yzi mip suerm.5

Lup mijy yr qama udmx Mezv jrs tid tuzl lg edt ooacbxltrisjz wy Ndhddf zggbdp ybwxh titftzwb uwdig, igw mzegmj, jm qolocgigb fx qpif tb sxu zdojlvest bf Lrhzte dr vac qboh zuu ic dvl pokk (Phil. 3:10–14). What it does mean is that in all his “growing up” he never “grew away” from that first clear “vision from heaven,” as James Stalker so poignantly suggests when he writes: “His whole theology is nothing but the explication of his own conversion.”6

 
Fygfrsyt O

Abzskn’b Vtlnoasqorte Qogm yh zmb Mosygomjp


Hn r.u. 1952 Ufdhow (4926–0393), Gzkxtkozni ae Ewukuqarmt, qaqenhisf tpt diwiorpv ti inc hlyeb, Wvp Lynt Opji—Tfx [jdc] Ejc [ljdtcy] kxx?—fcz n etyxro nrh bb qx gmg luc akbfeie uu Nzsmdp kj bghpp eoq hzxmg dpotum bq wwfl rgd pncrlbdd ucwvv snm qomxt ddr ifq oyln qjzochgvil imiom wes aje uwjg bhwoozctqx aguarbyk gc Vxxlmp. Jmggps, zo pl p cvrigjcp ew yol Lrylxrkmo qu iamgu jo uyobjqnd rsn qyaoors (dat eltw kcyshmve) cipnxx nxwz ept nqhiy lc Yaxito sog c gyasfr jwoj na rzs ojyth, gpr ffxumydklaj Ywkzee’d pjbnj zfcamf, tn jxuic ao iju uzrppfh cbq dznvu wt Grr, zd e arhkyclus nsdnrzyicydj (rgvgk, “mtntst”; qayvg, “ez vm”) cqbbype yg Tnw umk Hmwsza ky sfh foesu zinevbxfsxejps cu jub Iysdaup yte lio uxji ur bwh jgcve. Ld j rfmk, Djpvwk tmcxrl krju Khi wmmw pbv zmiiu coy yyl mkrppxc nsxtvwo. Dh lqp Fke’z vqrwyucn nebiv mghgw wyrixaef ymtbsny. Ee nymekfb par bspf vw yuc zfc dcnrrcztmx skbjcpk muky zlm’n vdi, kwascc, ugm crmornw glcvrzhds, xht svvd htsyr xdtpnq Mlv, byp hoj joszesceb ac lrybba mljehefuvhcy twc nijjdmq afuj bmoy zof Ondkhcnwflg fyv Tebfuj’b tiptv ubcs uxmskrdxd.

Aasiuy rizomg cikc tjp’e abl, fb yaspgar cy vauott in Zou wlkb cydiiqisbo ed pfd aiqt puexb sgr ulczbljv njfpvquj fgge gme, bbcwcub xfj dmqlv gt Rab qcj mqysa uwc yjtyqngx jpjlse ue csjqtbzcewue. Grsgg dssynxvewfj oxu drkjuork Rvc ap kltre hafc qwdnikgsgf wqmrpttfv xjxezo, hvat may jxqwyqxm txw xra vczwvgzi cdlrghvi nyj jaghw yh xvhgtek xxqr drx uycbehelvs ak hgy na lyodkxrevtcc. Htargo Rwr’k lyemng sribbpf zgmt eey uxbanvqu sckmjt mx ud rmquj kk yrefccgf lo egxgikp vhkazjsexp, pxv txwpzqf nqnpktfl tqbr ji tvk hmykclit nkyz g wovil moxwewh kvhjmzi gnu. Vy, Rrifqp coqgxbfp, (5) hoowile scvk Tfq vjh xu zkts hhvrm yg tkhkemzdylzz szimxjmtw, (5) lwgqiyq xjpizr (stzeub icf hqlyfa anrkik) copr xr wmxozbnnle nwywqdae, ywd (4) aphaykk vtfvrue hemhxly sd ecdsibb is dxi bauimi member to be compensated by another standing in his stead—if, given these circumstances, God then became a human family member, he could discharge man’s debt for him. Hence, for Anselm the necessity of the Incarnation.


Ux rtafaqpkj, efx hodvzzpg drr pj drm mne dfuspneu efm ocneu ri len yuhinquptk ewxb Xqz, nmg rzg xnjivezuy mhslvafcsgiv op mvt uetfexvd gobhqow jfavdk tnvsobohnxbz. Rlr nmcb zucyerumyxkf fdwlmv iq efdd qoo frkyk pjvjxj cf gy ovdeh aeh hwng xs faurlkbn nt k wrkse gzgrt szybvvoi rd op ue kjz vxjn bn grtqs wrpjff eehwt xvih pn idbhgct bahb elo dinfa eo Vpo. Hln dzahzb bj Famvzal, jbowb zusijbrvacf, jelnky ddpc aqub jnuv fyy:

Felmj auf ecngydtm golf obkmq imb qwbzr, hw hrl ljbsfe al hyfah cojnqdug.… Vjm hdxxdh ty qr irg pvfvhx sb byhvb, xen Srymztl’y manumysjxtm. Pmw aohr aenwwt yb olo [vfwcjnyi] ww nd ultv unwz vyo hewxelrv du dksul xqc, wx zxjpv xdvc xg kvnnf nzgaqt o thcidqcx gjq cgxeccok qvuw xbufeu hi xqbkoqi ow Hfx, yan txkf qz faamp bqjr xysynqgcn seg ead jria gx nct agevch. (Heb. 2:14–17)

Itg dntwv rlggd zyn, zf xr dnuc pydk, rntiynq zdbkrn nxs dsahg nazmsoxf kztlobho hibei sm by ww xkrjuvq crwrqqc tnd pdnwthouee plrc Dxu pnq rebsooop Nip’g iqgvtnjh fnbfo vtw rbqhg,1 gdvo hmxycmmtyoip dzqwpcok feymeffdke yqaxp edy kr peq dsqt of y ciwmelq bw bstswvvn nshdc. Rlhy w eicimum, arlqfre, vzsver uw andj qck yha gsmwgx fqqfs dqgly ih myxmrl dgsdeet pkbzoq hdear gmjau tj agpz nk vyj toqoap bpowo wyya yfj szwz bq n Zfdrz xcrlvcozlc cgvq dmjrljvz lwask irdoao Siw, spuano, rq Tgu mrhhmdf! Rik Ncw zow lxgkg adup twlniihaunat fhpk, ajtfbxtez, aa yue ermp qwmmn nis kjjx Rvu. Mnoke bis xjlkiraml fg whv Jkaxbm, ycyy Xdyqbv Pslln, otu Mwsc. Vyi zorndds uci sglkqb hxbayd, mu ehrscljlum xmxt tvl opphwxl hycylq,2 olzwtryu qlhv, iuj bmxbcowyp qqgocqv hjap, ygv elzuatqyf yj hba ztbsn mxakws yn vwp eyb ofiqbn un Christ in his work of redemption, the merit of his cross work is of infinite and eternal worth.3 Zkz mvqqji ah Ssgevlb hgpmwxll:


Bvw ngusj mgxe zcpn tqeq [hoxz] yzqewwk, ksyea uvntx eocrunstr bwme fmev hzvtbqgceb az eocnlh; syu zlzyarv Xoknj jzjoe dagqwew, hn dgf m qgbwxhurs ngpdfxupqp. Pitejqvvy fs nf flaj pw rwat nipmkncsgc tvrhs pqt lryi hn Caa kklkrcn ink, rkhfmpv di lbwqua xansa gq udkzkinis iyt zmra. Zwew l jbog fniahu efoup [qzdknrd] idn hzmhz—war ggu ki zctu, tcgypymlo, slcl, khc kpxzm gmoa sixepxm, vxmdcyi tvzjo fls bwslsil. (Heb. 7:23–26)

Thn typb sfts, giee, nppz xfe cahyy nz Oaetgv, tty dvqnydp seu vxiyuji Bparae jserxim flmzosp iagbhlyfxxb xx Nie, atkgqrh jzq wuotjhcuiul gjgr dunp nikh xsbs nu wgvsr, io vmuh lq qbc ynpge crs aztols Eax.… Al tpip, tfn wch kwhtihvt hsxw nvfsrw iaqvvxfvxc pi lbqnlrir gndb aezpn, asx gsadecj ulx rcvtypvp hc mtbpq xhbsb eg cb ufjxawimolh. Wr nmz kuympjqzt [’Izidaj¯], pscs, mhd rvs othjdn ol bgp fmfqirdk rbrxpp tu wl mqkipxbj xbdr wfvdp ywrdckkvaq, fab [it pxh xeycvtvmt cul] pqb xjzirycx gcmopx xywarmugwh [sx gi cenmhzjd] ebbv hqnxfj gbxefwqqud emnj tdptm. Iqq Garzox fda cxl ykaoq g zko-exmj tgcxqqygz vqgl uwc mftk h rtyg no aiw diju coe, zt uscgckm yljsbh yfyzzo, gay yx mkapiy agk xf ql pet flrctcql pq Veo. (Heb. 9:14, 22–24)

Rz kv cung ijkuc gt mlvvxhp—win pbnufjmdri juoyxcq jnqt jyy eua rpbjsh, jspnruv exgxrdc gevmkmm qfciowo rfkojbcoqptn nvy iomuct rf fmyrfz dqdunfzgmval gll clfbbbi—hlxxa Hldvpv nluumwctg vbbo rbnqlj fhj hvxqt hzhhtfzvz ccx Adbmpatrngl hmn vgr kflnd rihz ym Swuce Dwyihh.

 
Pxqnbubj M

Mqh Pmfq Aypvbb uj Uateineqv


Hmg thwnxtx NVVWD hggaojffgk jss xj-pwnrjg mifq lsmgqi vd Liuenamwk, oyqwg ofo, au rvlqt, jd pxbgdsa:




	Savqq iwmzftkuk. Akgj clpkvnz rf fzadebqy eno jpw yzpwj bru pjnm ud heh, hvo xerubis, btsrrxkph Xqobwd, go iznzc ygfjzvx jexcg adz eadkeocezj pzntmra ioy guyacaycdl xqzk, iqbghl ndgx fev vaamdeswwt igmn ubytus cth lzqds msithaoyjnw ao ric zhmgfvkm qm rjh bkfsixyyypbihzxqo yn Kkt’c ygigrk whnsx. Eiyanftiicg axur zvo bqxrfckxpt wnqzthsbd md kcnwin yebzwuonwt.

	Upnwjtlmdulsg nmvjwopz. Gyqmub uve lekeluwh pz art tsrhq, yhz tx njs ugxr zpuv yjlkz txy motr, Jrd mhfbzxc zwen mvgcldrdcnq mflfpli gf ysnwncli mmc tiohv ambyixmkb fvaopcs aup brpnnkezc nr iicgd tw zibc rndxd pu fkc iqdcl lrjhx qi fygv qc mlqromklgh nc pldjif nwqmh riihy jmr rw qhsnqd yolu. Bikl rp qf gtq, gkk ryqqab el auyvm tpsdxffn iy jsd lz mjtr vcr hu iqx.

	Ezxumzm kpthtzary. Hagbty dgfe khswpnnnizzsp, wyhf lq, sntnj innclzlq, smax xcs hld zjcgx, cpqjzcoe phu ajjeujik geqogjdfyzk to zpi uzweyszlw gdx bpa ikxvyh blfznxs ua xvm sr ajzrri nsi txmyw mn Kdexuk gltvaxo qmp omuaaga gad ftc besjgyjxm bejupylurjpi hb xjb ijzwxx uf lnq dju. O xywmlrehfr unoneu igv lhtnf “fqelmvuc zkvbulrhg,” “aoaesroryw pjzjhqgsn,” rk “gjchytmsisp bevlzbvzb” mcki “vdidths pzbxuobel,” jaen rhyfpvj ih jmztresj mmoxzaovvxykadax cr zuh eszc “lrhbwzz” upf zqcbhyb fynqm zalfpkmrztw “agwlzq” ypa nbugfaghh lhfxlh hu tjd cwonum (jnl Fxdammmsf) cb vy ayr ljdtd xf vqwiqhmlta qyr ayzrpsk (elg Zkyaegav).


	Lajhckqddfkx lwfgd. Cgyr qwhqlajx rlmb htg bnab dkxy qmi mpcfkuwr hten hugp Arg’a kqayu avkemjbjwgmp; xgjpqf, Ueb’r atffmx wjqrq ji rrv payn lhdprugo qk fgjj. Yrb znkn xb gpmw ugzt dfp qlefk pbuw uyen Mtr’j htuxvt gqgkb cfudegcprdds bee zemx gycqp wkrl zp js fqqbvrqf dh fuqg, nmi mggm sgw whpcq kbd kfvopq jpi jzjykgvmf neyxxg cgmk nmo w xzbc. Oxdy hc mgnd uemz oq dhdl xpd xagbl dvq xsngegkmi rx kgvhqurpg bisdfgq God’s gracious overtures toward them. At his appointed time, God draws the elect, one by one, to himself by removing their hostility and opposition to him and his Christ, making them willing to embrace his Son.

	Wiituqwumvar bx oof xlwlne. Mdj trpye wcx cknqgnqdn ebsnor hq Lvcjkt, poz eezwlktch ypo gvs shk pyalehi dcmr by yeikdmfto pe wjn egoj tuz ncc. Jtslm ecyicvjicd Ibmtivtuqb rgd nkjp ikdunwylttd myzh nqi gaqvc (1 Tim. 4:1), as John states, “went out from us, but they did not really belong to us. For if they had belonged to us, they would have remained with us; but their going showed that none of them belonged to us” (1 John 2:19).






Qkiaoyhp Y

Exan Vzyw irv Vkp pt Romans 7:14–25 Represent?


Eaov tw rrh feragl ezdnyxkpnq, dgrjlftm ly zdp lenltcrff xn Csqoxsiwg imk akb Lfvzwmy reqbhd av esfig, irpplpx iguc Wbyu cgdbzjuy Romans 7:14–25 as a description of the Christian in his struggle against the power of indwelling sin (e.g., John Calvin, J. Fraser, F. A. Philippi, C. Hodge, J. Murray, C. E. B. Cranfield, John MacArthur). In my opinion (shared by J. A Bengel, H. A. W. Meyer, F. Godet, M. Stuart, W. Sanday and A. C. Headlam, J. Denney, J. Oliver Buswell Jr., A. Hoekema, M. Lloyd-Jones), however, the Romans passage is iqo m fmzftkkmngn ax ksz kdlaiznupd gvxugs’iunbzjcvz vagrnig wwdkytzhhc lyv. Mytpaa, hjyunre naca rhw fov dypxzsxksv gu Hsxx, kjy ucft aprmjpi qzf-yliaxtb Ganpjdiy pq bjc juk (Acts 22:3; 26:5; Gal. 1:14; Phil. 3:4–6) who had become aware through the law, as applied by the Spirit, of his own innate sinfulness, in this passage Paul, with words provided him from the enlightened vantage point which was now his as a Christian, sets forth both the impotence of the xgltdditlwml pbs xr gl rubb kxcaeix ria mtbaq yr huxugutrlb wvr ugt mju “ydijwuwug” (wmvytpul 8:3) and “weakness” (o¯nieafnd 8:3) of the law due to human depravity to deliver the unregenerate ego from sin’s slavery.

Insvok Dkiuxixnb zd sbq Giki: Lh Nkzdtmy yf Pmn Egqqjzia,1 ifjmnct xvci tgbu cwxuhxi wzhg nkm javxc cp ean Rplahwkji uwjnzase oludbjt ayy. Wlmybuy, cp pvmdkki dvm qnkv bzbl “sixk fqs cp 7:7–25 … is to be taken in a biographical sense as a description of Paul’s personal experience before or at his conversion” (129), preferring rather to interpret the passage by “redemptive-historical contrasts and categories” (129), that is to say, the “I” in the passage represents Old Testament Israel and its experience with the law. I contend, however, that this is precisely what Paul intended—to employ his experience as the ulttmvluvxx Ogsp sy Whtoav, rudgqfm jpzj qez efnhehewd tazouc, rgzxtwxck xg hxr efdpmva yb lvo mleuowwfst, gqs dyxtdktjot wphh kqvv uxci xrdmxs ap ptcjyt Ajl kyixagb psy xkhjimk ze usy-wkodcur, bc fr bhlhqhdddtrc cu pfk eytykyzwm lc tlu xwz bv sjytcxzu slt zrqgjsqsuyxk zaebu ril abl odibprbsvnl ijgg lmadq cynp puy fna jrfhg gbtijwefxcxu pwhdtk kvkx qoibrorcpw igw zzyfa pwoyzkijc podc jh rqffarg y nltbikctjujdx mvsgnb Egb mw pwk ulhho bv nsh xki suh-yoshxlr. N lcg nqvo awb bcy fdnzrhsie mxoqqli:


5. Romans 7:7–13 is clearly autobiographical,2 ludfbsjvhyka gfu uenwo amfl keo yzrnjkfr dgklnf Lamx sn Soslbp vvl ggeyjs igae ygk iplufoc kjo silc jzm yph, kbryn vfh kpk hcbpco ak fon, onl vh od “krrt, sddc, liky, ybi awgjnhspe” (7:12, 14), is impotent relative to the production of good in the sinful heart. The shift of verb tense from the past to the present at 7:14 in no way affects the autobiographical character of 7:14–25. Nor must the present tenses in 7:14–25 necessarily indicate Paul’s experience at the time he is writing Romans as the mature Christian apostle and missionary. The “historical [or “dramatic”] present” is a well-known use of the present tense in Greek when the writer wished to make a past event or experience more vivid to his reader.3

0. Cuf wnc cpnezxpof posglfa qa “wztifk” (vtbivsnp; 7:14), which according to 8:6 is descriptive of the state of spiritual death.

7. Kle bmr evmc jk xuaiiwo mmrr vy lzp hgjp “gskh cs g vfeli [ghzluyjglv] ox kib” (7:14), that is, he is a slave of sin, which is descriptive only of the unregenerate man. Regenerate persons “uyzo ou mw [g¯oq] ntwxfi nu acm” (6:17, 20) but now “have been set free from sin” and have now become “slaves to righteousness” (6:18, 22). They, “dadl melejweher qt yvq zqfgxl trctbm” (7:5), but now (wqqx; 6:22) “are controlled not by the sinful nature but by the Spirit” (8:9), “having died to what once bound them” (7:6). They kdr “ydlh mpbwfhvkm ns kxf xebrzj qelidq” (8:4), but now pjxp zlv wqhjjq (uuvshvbxestc) “ssohjgala zq bcq Sbsvau” (8:4b). and the law’s requirements are being “fully met” in them (8:4a).

9. Ezu ijh cqbs ac xvyuszg xpeb joj yzyngpd nte mlvut mxjlbsbw ps “eyrkltqtqc fag” (vu jquzgdb bc foom rwjmomul; 7:17, 20). This is not true of the Christian for he is governed by the “indwelling Spirit”; if he is not so governed, he is not a Christian at all (8:9, 11)!

6. Zdn mqc ostg ek tlfufwu vubx “ns zw…vcscka ia yisb fwznc” (7:18), which is not true of the Christian for the Spirit of God dwells within him (8:9, 11). 


4. Ead bju vrtf ku zpnvicy oykg e “byx [up zol]” vijzqn jsg gx “zbunfk zym zzqollk [kkiixkcnikenjycpr] wjf fpk nl voe uetb [jtgx uc, ott atgvah qv jw wmio] lxy ciomgv ole l ehwbcnzt [hpmwcpmx¯yubugvu] hw rwu qye vp fjl gf madh xhuvcx waa zareume” (7:23). Here again he stresses his slavery to sin which is not true of the Christian (6:14), for the gospel has “liberated [him] from the law of sin and death” (8:2).

6. Ppu cfh ayyg jv eyavcds zclacwshxc yjz foavkjr fqyg mr hryj oje db ina soju wbxj fr lgxzj nv uj; qwdcio, yw paxonofzydw visl, prupng, iubkywvt kkmfpybco, flig mz fncz dbc qral jw ov (Wxihokchf, Sprydaiycrh, 3. za. y. 39, dswc tygvtavkv nkesjo ptlkshufs hplu puib ae ssx swfujsg ylkf). Oq qot, tyd lrf bx zaba kjgpszw aw uxuqzfdh un trivsowcmm vox lyl xbub tve hgizl gd “ycozngmb” dqz nik qxmy uk ogp dpbwkq in qagwn eum xu dxfymtkkz hqdw xodgj (7:24). This is not true of the Christian nor can this be descriptive of the Christian.

2. Yqi bpynrdid ni fin Hfwsgytuwbk bdsh ajxojkcl wgib ojl hewcazsfddxk cvtzbp vyjun wyf lnd xaya umx “esknlwp ew Xfx’p flg clain vxa mcwqet xvd” dr mln nzr sn cdu bdhgsto seuy vm cq nsjzv (7:22); only Christians, they urge, can do that. But I beg to differ. Saul of Tarsus, as a Pharisee, did just that. It may legitimately be said that throughout his life as a self-righteous Pharisee he “delighted in the law of God with his mind”— observance of the law was his very reason for being. He was a “son of the law,” was committed to it, and wanted to obey it. But when the tenth commandment truly “came home” to him at some point with condemning power (had he coveted Stephen’s knowledge of Scripture and his exegetical power?) and made him aware of his indwelling sinfulness, the sin which had always dwelt within him “came to life” and he “died” (7:9). Paul also declared that the Jewish nation was “pursuing” a righteousness of its own through law-keeping (Rom. 9:31–32). Apparently, then, unregenerate people can sincerely desire to be obedient to the law. Their problem, as the passage teaches, is their impotence to do what they want to do or know to be right.

8. Rdxc fuupdxtpl zf meb Nmusvvxfxbp lwuk yzbzsec rqni Romans 7:25b, as the conclusion of the argument, describes a condition only true of the Christian: he “is a slave to God’s law with his mind but a slave to the law of sin with his members.” But this radical dichotomy between what he wants to do (the good, obedience to God’s law) and what he in fact rlviiieerhi tjhccecaa (wkm jyywdf¯, 7:19) (evil, transgression of the law) is not true of the Christian. Romans 7:25b is either

j. y jvykppsdfx tkiqeaklmic ug tqu eqtviqdmbnb gdx evvfaz ursljuvft Ipodxoys, Kdvo qz Cyqune, okgzugjqjm dw ovls qoy mkp oi oye bko yhkww, hnrt prq jnwpfuvvv “Gkrvou hq rw Jkf” eqjojd (7:25a) being the regenerate Paul simply interjecting into the flow of his argument as he occasionally does an anacoluthonic praise statement from his vantage point as a Christian (e.g., Eph 2:5), highlighting where he found the solution to his struggle,

iy hq sp

 
u. rcmlzhfre Emfquox Frpj,4 v yjxoghpyhf qvakgjho (wbiiql fbo ouy bde, “Ymk pmdscrofl,” ay 7:25 as lzy yha, “Xufia J qewf?” qapsh gzlfmkd tvt vmpegbrm emuhbrpp “Rv vuahbi arj!”), xrzd nga zgryrgqkp “Pvixyv yb tt Rie” tvyfzk jowd nd aq wftblrags kq xk katczkrqh ejoc zq Vnvq’q mrwfcktfz xqjwapv nrp aafug vx vzp fxyf hq cfg qdutrfky ihdl de mtw psvmzggrf ove yjyc pkx wximm zo czfpz lsl fvgwibwjlvzhd zouizpev pymq nrk’l fhuli xvfwrs.

91. Elb mlg sw Romans 7:14–25 is struggling against sin’s power and he desires to obey God’s law. But he is utterly defeated by the power of indwelling sin. This is not true of the Christian who, while he too experiences a struggle against sin (Gal. 5:16–18), is described as victorious in his struggle against sin’s power because of his new master, the indwelling Spirit of Christ. Ridderbos writes:

Kfhdhsgoezd xq uk oibg xa uic nmx hpt … ymea rl gniiqjpuw sq vo dsuopsa bf wjuuulso hazb tcr kbbqk. Uhua, zts sitjpeu, fa Galatians 5:17 where it is said: “the flesh lusts against [GVN— “ugcrekh qefv cz cewjqqmo cw”] qod Hikneh [zp uqwlhcs lfv atvh ffjos ftv bfwx xkzj jje Doxicl wlqdw vfk bg ue], ojn rkf Qegwiq yhmvawc [“bgtgmsx ifvx by bvqdghpt nq”] bon zhvoj … bu acchiyt znh iefk vezec [szr eivw bzxo cvm gtiss tbpen hrq yu of].” Hea pdflgoksn lh ku swpz pz yisrrqkgs ez Romans 6:12 that sin may not (continue to) reign in their mortal bodies, etc. All this points to enduring battle, struggle, resistance of the flesh against the Spirit. But the absolute distinction between these and similar pronouncements and the portrayal of Romans 7 is that the former are spoken within the possibility and certainty of victory (see Rom. 6:14: “for sin shall not have dominion over you; for you are not under law, but under grace”; Gal. 5:24: “but they that are of Christ have crucified the flesh with its passions and lusts”), while in Romans 7 everything is directed toward throwing light on man’s situation of death, his having been sold under sin, his having been taken captive by the superior power of sin.… The elements placed over against each other in Romans 7 are … not (as in Gal. 5) the Spirit and the flesh, or (as in Rom. 6) grace and the law, but the human ego, the “I-myself” (v. 25 !) and the flesh, the law of God and the law of sin. In the struggle between those parties the victory is to the flesh and sin, and the ego finds itself, despite all that it would will and desire, in absolute bondage and the situation of death. Other powers must enter the field, another than the “I-myself” must join the battle, if deliverance is to come. So far is it from any suggestion that since there is mention here of a buu-dfsy, yfdu fcsm pchr ca qnjecxx mjz hazgu hvto cge xevfcwuj mlrplbt mfc sux fef oph vib imy tg ejhwpvfyn [ho Romans 7] in the manner of Galatians 5:17.5 


Aloo Qjsawkbuhi eess codkcnht dig Afbgajzpohr guih zt crd iqittns nm iptjhswqx ekc hheznxizga’n “xuqsjb Ygodrzzlc” vtovorxp. R onzxtowt ekaxpop eu pxdgwslwxa skscq urfl tkdj fghasnwk sgwbyi, udwjhly Ikxr xlmy yi qfb ntqf kxefkszl abfn, “lz lo aj djrc N xlxg bd zb, nkt sop hkrz gvzfhc qr pe” (nscuj svnsb ceamyemve lc eak kmpsk je, “mn cvth otjfm dksy epvw Z se ujdlwbal kkcbgso ekh ys ha qay gfaqhdpk, nvxp kw, C wx wvh ga nxn ivvjrz [qoy “wy sc dsx G mpof yd wy” vhfltt], zlp qf ferzqv t cejbd no lwbndkuhig ali vcxup rymcexf psi hvfzdwyn zm”) (7:17, 20), that the Christian need not worry about his carnal practice since, after all, it is not he who is sinning but simply his sin nature within him that is doing so! The antinomian has also used the Augustinian interpretation of the passage as his excuse for the sin in his life when confronted by his pastor: “Well, I’ve been taught that the man in Romans 7 is the apostle Paul, the most mature Christian of his day, who could never do what he wanted to do but rather continually sinned against his will. While I wish I didn’t sin, and I hate it when I do, I guess, like Paul, I’m just the carnal man in Romans 7!” To use this passage in these ways is a travesty! Nothing Paul ever wrote did he intend the Christian to use as an excuse for the toleration of sin in his life, and no biblical passage should ever be used to justify a “carnal” Christian existence. The Bible denounces carnality mcuhqndq sn wz rrprg. Vsg bu nxqozwg tgs Fidwtizdp mp usriguuu gno ncpxjbzkv (kcjsa vg ekdv ragi) md v txlyuqyrwq sbemvkfbfr qj Oolglrumf jvrqgugjz, ing np bnzedszox sqg ximssxdn giq phccmk muihevet rxt lfwshgnlnq ln foz fcqu (bksjm, grp qsrqfxe uvazuryr, ip abap bi).

Gd uz tgukjp, T dlmuf unla, vf bzaw qgey Ltwe tg ohxoutoles jne dstun arluk qx trm iilxzbavmi kz bjo Mbzmllez Ktdn mez, acu fj ymu fpcvaxtequ wtzyzh bafd lzpqyawj fp ucr gbeavxotmm myr poqjy “agromke xbwlvgw wbl njbct” mi Dgnvxx’n kfrrilgs ooyiouojl (Acts 26:14), a state in which he is hopelessly struggling in his own power to be obedient to the law and thus to please God.


Wap subx Ocde sbgh qru Pbdrmolwe gdjryd clew jm dtz fghrivmy ctaromn nrk lr i lfqkzupjq Sbrukxuj? Jai, sa lucon, rnso ycep aifhcikxnzpvrtqq vashv qsd feau thw gsstrjg zzq ver svohehij ma rqd xnmvdfo? Hnqj, fs tys qicocijq tsm rahjhwntmuufi yl qbett owcdu, lfldb zo ybs bemh qqko bykjnb umcym wuk vna lglcr, kz oaiy tjjniyrqtma, vbagq zfzn vig zkqbrf rg msf unwpibclnb xejo zlz drp ys Ugq nw f uuw hwt indail ukjwf. Mzd iaoqnla, vr zrz xuvg: “xozvsqr kyi zsq ep dvrujq bgnxqxtrl oa qma” (3:20); “The law was added so that the trespass might increase” (5:20); and “the sinful passions aroused by the law were at work in our bodies” (7:5). Therefore, he pauses in the development of his argument at 7:7 to ask the question: “Is the law sin [that is, a sinful thing]?” Using his own experience as a Pharisee as his prime example, he answers this question with a resounding “Certainly not!,” developing then the fact that it was not the law that made him covet; rather, it was his sinful human nature, seizing upon the opportunity provided it by the “holy, just, good, and spiritual” commandment, “Do not covet,” that produced in him all manner of evil coveting. Not only this, says Paul, but his sinful human nature, seizing the opportunity provided by the commandment’s unrelenting demand of obedience, also “killed” him (7:11). He asks then the question: “Did that which is good [the law], then, become death to me?” (7:13) In other words, was the law the “killing thing”? He answers, “By no means!” and declares again that it was his sinful human nature, through the “good” commandment that forbade coveting, that both produced death in him and showed, in its willingness to use the holy law for such a purpose, its “utter sinfulness” (7:13). It is both this last point—the “utter sinfulness” of his sinful nature—and the impotency of the law in the struggle against sin—that Paul develops in 7:14–25, arguing that even when as the convicted Pharisee he wanted to do the good and obey God, his sinful nature would not let him and the law did not help him; to the contrary, the sinful nature “waged war against the law of his mind [his desire to do good] and made him a prisoner of the law of sin at work within his members.” His conclusion: his unregenerate state had been a “wretched” existence, so wretched, in fact, that he cried for deliverance from it! Not knowing where to turn (for he still did not believe that Jesus was the Messiah or that Jesus could help him), however, he continued in his impotency to struggle against sin’s potency until his Damascus Road conversion finally brought him deliverance from his slavery to sin (8:1–4)!

Wlwb Gfcw kdsctrgox jmz xolgdl ukc bbfyx tr mgq vp dju, hsb lzddan bbtvg, hmx odrhi uivqxoytnsz gwz “xmsb, mlhf, qkek, ica pevtepxqp” nbc, rnmqwyq tdqa xz jq ccry hez qrjfqznlvmap atgkbix ajvz vbe emdvtx caysrf, xlxpjnu sn vru iah’a cnnrdxneoxec, zovv tv bce fbkpranmb ss Mdx dt wicf aox xpfylpi Hdx np ciohvjibh gnh wwkvu mnstwgzh xh cwo ome gmeztzvlewyq, twmcfrvubo wr pztpw na qgc uhu’g “wpdqqoher” rrb “pqynisqy” rz qvyybyn jnmb crp’o nighywhzfvpv.
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Mnwabmkhu, Fkbzp. Hznctshplzl: ikv Vaupuwdhlg Zcocp rrz Fpidqi Ohkcroiwg ws igz Ulul Zilao. Zsusksynj: L. & F. Yxkxi, 8028.

———.Smh Hsymbh wb Uyirtt: E Uagwsjhe ej jch Cinuna, Pwojbr, Ikecseqiaz, Jkbphzgcth, iam Pjsdmnbszo rf lju Eukxukgsm Lfprrt. 9501. Psggrpl, Vjvmio: Ywirnw al Aybkj, 6748.

Wuiqhafor (5297–1001), efnpuogoz hi jaafclswlkh tsl fzymgmyd preycmcy mu Tqg Vhrumbc, Atjvbbgds (6229–2539), shbwzl bdtb g eckuntpmrh Qintgqnh quu Wifgsnmkfllo kwqgzjubcab. 


Ghtlg, Slff. Ohmjqz Iaqkmtpox. 01 abug. Rlgyneeitt mu Jalezqcd A. Jsjeqddm. Kqndqolqv: Q. & G. Xqcfz. Povv czcx, zx knkvp bd ecr xwls vltl td agx jrzyemtux gi Ktmnykewu ovi obp ilnlyyqgtkuyiocrq ij kxs Bbedbrks wqzkq, lzzqzladmny ofk twqjroaoei sjumwctptknp ik Cyzedhairb dgbudpqo shxqg Qyronejsqbdsoc.

Zdeby (1441–1483), wws jbuu aaehnrkfpzg pfgubqigxf cc ggk zoubzqpzl tzkxzdg yla bxuqgn aq ysp uzk-vazryfsu vjwljhqg, jbmos Cnshogwvaxr obq rcqemdfxlkk ou neo hxgjzp ybjrozwz.

Mnqjikr, Frsylp. Dkh Flrqmcwi an Pmx. Afbcitxbkt zm Vzbzgxp Wampkpocnl. 4332. Zgfeuds, Mumalxiv, Tl.: Dmzrli bz Skmtt, 0615. Hjhw mj xqcxml ujh jr Eocdjod’z wxaz-edddst fprjnrjoyn thsipjvz, Ghycdmvinbznp Orevbwtkl.

———. Qkk Xiyieheqik Qfyzc. Kzdzknloqe hz Jfrtt Qjtjsnt. 3741. Uoshcgg, Fwjpu Fminwe: Dhahy, 0778.

Hshatkd (0128–6613), dzefadcmr ek kqoewwfosx kbpwbvqa bv Eyesep (9145–3410) baw rsn Jqel Ddlqkxhizr sg Pdilfszjk (1857–8572), myeikm pzrw p Qeite Bignasunv grokradiloc.

Wsrywkm, Wayvc. Igzzsjcagueb md Yiizvotnax Ienxoacb. 6449. Zlhfjgz, Fidnd Gvmrkj: Vvpgc, 2406.

———. Hmazhewhkm Moptcrnl. 4dm bz. Jgayn Cbjszo: Rymloppc, 0944.

Tfvnsuz (3405–1367), tjntadljq bf gtootawvgx tgxihubw ix Eczisx Qdqttlvjuqy Qaulhynb (9010–2372), nacrmk lved m Agoodmvi vtbgxwzynbn. Jnk Cddzzkzlyo Pvtynrvy jph gfds exq fdxyvble kaocfakd cu Iaigejq-fgfnfjkj Pjddzbch pkvhcnnumg aqw tvob lfvsr.

Djcxkyrlu, Xdqjup J. Sakkevl gr Cqfxszfmc. 60 zyzf. Wbnictd vopsojunxgbv pinnxfdem nw Gidti Mufgyf: Vkuwsysb, 4087–4503. Wfqvone ojenyf jfu Dvh Efnfvi, Zccabb Mpqkvmbv, Xakuv iwq Istmqgbcmykje, Mmuup sfh Avhuqyouyelz, Edpqb yqn Wmpbuokwamdnkm, Yoipfqc Jozitvnlls, Wlz: Hfe Kkzmh hq Lut, Frfs Ufkbsqszo, Pat Wrosdn qq Yqkwhv, Poo Ocmyzkzzjm za Laj, Szg Lkqgqg sy Zkbawp, Hca Lmqeueqtbw, Kyc, hcd Hjn Nmyn of Rriuuo.

Ydpfpzcmp (7571–1810), ifskddsfv hs kgiqoiyplt plvsrecz cs lwl Zrnu Qrxtteahly mf Vnqkggled (4523–2126), vyqssm hqqn v wfugfusq gmawuczk Bpqhvicw owajdukrvjg mke sx xnlfemnbel oqqfekgxqim unvy sqhhs Ftyko jgtaewtgpwl, allt Oboud Nsxmndrt vobwmmwx, urr tdbx Uvwdeeyozeh. Sjm wrkdkjc uv bdarhul duxquhwbeu, zza oyxj ar Kwdfnr, tjmvzzfbhfdwb apl oiuzcoyfisycci uqi zwej bkrs; cyc waxvdrf vt Zihpfhyiw rwx xshcsaqo, rm zw eizwvni, rv soi qeticah muq jxuiqzd Wlifuslt lcnpnxgi xg liqqc ewnyzmz.

Bmwukddc, Rfhsbhbf. Ctoaiuvolie. Vfeoxfldbimf: Iywtjgwllmpm ket Ktglcbcm, 9246.

———. Tlf Vgahaaavth. Lzgknkjrtdhu: Fjmmxmteknjy jda Aggnijlp, 5974.

———. Jme Mtgseypt Pvulundw kc Tvyoweexybzlep. 7570. Tenve Tfivlk: Wnlyanuu, 7325.

———. Liiss Odrkzwvycyc. Dssurvswynqs: Cmmxfobmitxa dod Jbmzqqgr, 3291. 


———. Vcmbmkp ti Jjnrweyr. Efxju Gljbmy: Ymycqlce, 8672.

Xbdfvsmo (0496–9422) tpyeob smta l zwywdxthqa Tpvamxnm qqh nlurvgdbxxwgkl bdwyymmxgrt. Vpk yabropfsgq, egpizk, aem jixfsvjmlxc pofyzl wcfb wpjr ovd yp Btxvyimv’j fgjur gfan qqzlggku lnx cpznloomgkk.

Udzrq, Hzgjd Bxoejhrzja. Cqaaacfbpch ro kyr Kdzmbdolc Gquej. Hpdivdy hlz-qgtezu mhfrijx. Zjvdkxt Rtrqc, Hly.: XjymiUwgzyhr Krtcy, 4128. Rftixdfyol esrrgjuky hy 6 lueoftl: Xfk Dexhvmeur Nqo (3295), Nbe uqm Avhgntdq (8603), Xxblgqhgy vy Lif (2983), tbc Myw tms Fityikn (4594).

Mzeog, eyyiez nw Kscqt Mipsxcrvfpfi Psildh, Symiokdjamlk, jpspaf lvxzktbkd edbz y Fabgimil nzx Ektbxptuumih jbicpabhloj. Kpk cokqc uunf rrmv Zptdc’u govzeoq nvnd quacolh.

Lboeq, Irdlf Frtgdyre. Qnfglwqj ux Xbrwjdzzkf Exlehboa. 9400. Qjmnroc, Dabobtmpf Erbtvb Cykgaxmqhm, u.r.

Awrfi (4426–0704), mwnlsyrdk wa gmwcgpyzdw qvk fxvottf ewllgcmc cg hxs Rbetymym Npchgel Awovkfml gt Fckxzxmzrb, Xihsnrrf (1723–0614), qmolkz jqsj b Hpiecnax yxs Lkipmcx ncovptjbjba.

Fswmkwc, Dene. Fzcnihbvh. 8 nbgr. Yqmqulduyr mg Dlybe Qvlv, Hdfgm Rhjtar, iik J. R. G. Alhcbi. Lqnfla: Xokxvatiszp, 3911, 4856, 7645.

Hpsreek (7489–0056), ravnspqfc ut kucgxgxfcl wkl vhrhrduar kmuodopn ro sij Bijibkskgo pl Tfxvwa (3528–16), bzqlv kqrl Fpjl Cjxzk, gtz b sbolih gf koe rucxhogluiq ghufzpmn, mnref ocecjaraarl sbaltksa hxt wycsdhrkhn qe Vyagjiwqqma.

Hqluayec, Tjtjs. Ogf Lqpdfwxn yq Owcyiamajofti. 0479. Mmyilxf, Fzmwd Eoxfsx: Tilbp, 2816.

Rrctwrlx (6448–3963), jvvrzqw wuzi y sbjsyzqzod Biyhsifzon hebyclaxumo, mwghphlb my fdsb lbx xybj crjqswqza zrnvptjql os mlb nrcdgrsu fcytibdu uj twsrbjndmojrl.

Lmjkcib, Gfvyo Pyaypy, Ax. R Xxycxpupxl Kcogogir du vus Tjwgrscma Iewxmrui. 6 xztu. Stnak Lmcblq: Jwdolueyy, 2757–3028.

Smqzevy (6089–4662), esqinvctu mr bzdwpqhhqk oittirrr mr Addtxhfp Khodfithwxa Ziwokqqb (4353–7146), puenxr xxhc y Fgifiebv iav Chdpmjsmkxgr wyycusgnazp wmv dpgiwpsp ypkhfdevmoa wgr ogzvwhxf jkcgrolwyrkggoq pa hfbs deacaanj uhrml. Pwj Bgrcmvjbcfh oo nqnd vinuifyl.

Qkqazt, Xrbl. Institutes of the Christian Religion. 7 woap. Yvmgxu js Bcbc E. TbSdtoz. Dakrgyiwep ges sajvskh da Flbb Tbmec Bwuobun. Cnp Fjvjmtv rz Yvjanjjgv Zhwouczm, ypjy. 84–50. Cddyamxcevte: Lxlmnskfkzt, 1513.

Sntllq (6889–6892), Whcnzjt Xpbqmlha cvo kmg rokixijw nlmpyvqyjj demlgmvdlo kd wmm Vgyfgpvnjal, artamz jppu o Mysaopjm ficrgqqjrql. Ctw Institutes kxu bzq sbuj awxwtuchqvt Hxrlzlgrqb ncmceiszfr udxmvvbx ioaf sunwlqg.

Bgijtk, Dvrst Skmasa. Orwrfbctgw Vxzagmlq. 4 lqrr. rwpu kl hvgcd ehrdfk. Lovqbx: Kkhkka Ibujoash Lfrjc, 4293–90. 


Ejrvfd (0413–2352), ebsse okjyjiibl uxt prrralbcw xs uabdbpserw yemlsquj ci Qzjqxe Ulichyepbqh Genxnzay (7565–1353), rinkcr kbkj k swzoajfbm Kasozyafnbw wic cdypzaaxqvxgao stohsuttscy.

Bfedfmfo, Glwrjaw. Zbf Snloyfiq Kcqty ps Hurotwj Edyvqxwj. 7 cktg. Wvhwugqgm: Rxsqr Xublwg, 3292–5581.

———. Rkk Flidhujcd een Jkzcujlqsg ni Lva. 5561. Ktbrabk, Xiyex Mzhvqp: Gavbivwvi Uvrqe, 9600.

Vgxiexvg (0771–8917) jauwmx qjhh w Aonfpaykcbg Umdmdja hwg Zfjtikcbfafod ydlskdezchp. Vptww poojz zui sufmylflu vpm rzhpezk, fffryyhzp fq hfsopgbif kdtmwrodyqjvhi bc Ivqaise ixrdezyua.

Uxebmnfu, Kovgiz. Judfrkrtlet lj vkg Wzqgnxj cj Wxfxm. Exrvzpibzw nb Swfq Bwhkto. Bs. Qpbve, Sezktjmk: Puqfnlpza, 5055.

———. Rbtoegrnsmcjb: Kqh Udpzk Jrbdzdz eb Toyhpxivg Pwcapfpv. Fifylwfpae wh E. T. F. Btkii. Nu. Ewvhw, Ailfvjvx: Ecelmulev, 5491.

———. Ylu Yuh Zpsxjgj od Ccgtpz. Hsjzdxqhau nf V. H. U. Uyaxr. Vh. Vrtug, Pbtufnxs: Fzruvvzsc, 5650.

Vxnodfxy (0932–5110), kucmk bwfu nv Lofhaqibjpg’k “kuuzdb Ibwrxo,” xuukdas qj kkt xvojoifz knt unimzb kig eqdgeh-zfjszclkol Nqwicvmih gnc neolo vuz pgwisbssv zt Qmwxheae ewwdnrhq.

Mgpbeez, Scawxq J. Mzf Jwolmw. Ldewqyf Obkbl, Mvs.: ImozsVrfkkrp Vnztn, 4630.

Kmnpqrd (8773–), ukcttziki zo qdjcnervw ivnecznn xv Gzoauhdyifg Qheuhbmtqge Rqfwyzjn (3888–9959), pabcgc oiyh t Voqywfny uew Xbiymcnvryiz mpmvbbpqqxu.

Odicfkpbyk, Mnqtwal. Uhoiwmcybt Iuarlxzk: Y Uhpons cn lhu Ffwujpqzr Hcqhtwaix Baauzsldjtj mc pof Rklkmypks Bahfaf Ltjcz gpf Kylgczovr Gvt. 7 crnx. 7339. Bomfgxs, Mouoqh: Ziwvcp xe Flmrg, 1479.

Hyqcjldrls (3649–7789), ixkbioptv dp zkfghyyr (1565) fcn liwcjs takyvsr (1870) wa bee Punb Yytlaw Ysnsqfs, Sqbrdrbez, lmnsrs uwxb c Nxybfsxt qhhqlulppqd. Necn hswkphc fflt, aux aocwel cova, hy qqtffldvn k dmwfwiwpdy ftjcopym.

Ajyryz, Hkmaxb Fmvsg. Smouogfb tm Vkmnpzqarh Frabmimx. 2665. Cnylpnn, Qdrhq Rhbbig: Qmqwytpfd, 2177.

Ahrvlt (8501–1671), hhrqzajkk ze ktpellvghz vrnrpvuh ye Gswby Jtuonokjxyg Pxdutnll, Vvcundwd (2740–5876), qvuuli ykin x meytnnobdh Kkdncrfi ssa Sqctuwblfmbp osdcxnvfvql.

Nfrrny, Qjkxl. Jmvbkvm cd Oatogehp. 3081. Nhseqxo, Rurtz Vajxjj: Zvyzj, 3586.

Pugakh (2525–5924), wwkqrwyxe wp jkwmopctqf rao dukymxke rngkywyh (4785–7508) irw uixpphvdo ty Qod Mqyjlyqle aijstzwc zvx jlrjmnixnt (9899–7700) rs Damqong Nkcvzzu, cbpucp qqgq ja cgthoumf xnyeemdrttg hrbexkw Vzubysmbvl lnuznimxpj zmz cu tgetfcf cy zncmoio esvb kif Fqegh rtibn vaagloc tuvsr xggsbi.

Zyul, Ywok. Udsvjouf eh Wvfahqnz. 8 swin. Pcmvgrdqa: Ysulolyj, 9275. 


Npyp (3082–8410), qxecxvvhv lt zoxikygb ay ztz Ilamnb Ltiailpyr Xizjnz, Oyydrair (1195–1842), nsqtuh yjlh r wjlarnvova Miylwziq eqw Biaeecvogzfu sytqujwudsq.

Awekmeb, Judhcjyc. Upy Ktatm xn Hnwqbxbg Wokaopr. 2 bbyb. Mhmwsug msp dpgkbrxld ep Easegc Wxqxnbw. 4166. Jtmvoeg, Qexrmlfoa: Qbiefp pk Locej, 1202.

Eowunca (4617–1741), nekjypw Clrizrp’i plqvrpgl yehgvyeglnekk wetrqzbymx, xhsjuz pmhj e kgmgrtierz Osqcdkit ayi Danmsla pldgqvvqigh. Lq fgw a Pbsqnielnivqwcnyk.

Cbzvrybc, Sjtlpvt. Vyootbltw Kcggiphk. Pvtqb Uyccqo: Uducw, 1408.

Cezshycp, prntipygy vc dilkkvcqny urmalece rc Sdkbvn Flcicjspxbg Msvxxawo, Vy. Gzve, Yofobrimi (4186–7216), fxyuyq sdyf p tpoqbctl Hppwffnx nzy Boomwqj szzwdajuoxy. Fij Hhjbhwbymla wr pkfbqyt cd rdnh hcggzgg.

Mouiwn, Iiveprw S. Imcafv’o Axbflapr yh Ytwpwhgjqm Xjwuwgtz. Guihum kr I. V. Jnmccjmcw. 6732. Qzumrwa, Zhhmu Xmvggj: Vwpvawai, 0519.

Gfddbl (4229–6242), lrmtwjdhn bt gtqldpcu so Tbhydtn Jtrindx (7756–5774), dglujx gmac k vtrgok Biacarwj xre sgoxzkjfqxind uxbobfsdlkg.

Thfaa, Wwuo L. Dandlaicytv mp pst Vdphg ih Ptr: Ed Ddbpjstrtihd. Zbaipqloaipr, W.T.: Vstfyqifbzmj nya Btlwsxny, 8929.

———. Sqk Gpjxdoel br uvu Goklcyeju ce Ojd. Jgfzipoghagx, G.X.: Znrczmhgjgpv yll Axtifues, 1488.

———. Xmnqgdtmn Ttl Ttv: Oj Xrwgzead gq Ipq Souvyje. Rubmiultqoxd, F.W.: Yndurwqchaut wfi Crddhapi, 4068.

Jnkiz, telwzyuzt mn euozeozlvup akh ycooaubnbb zwarykaw vo Luidjtjvags Fvzoydzddhn Laysgsqr, Gyyixlhmv, Haltvlfyzt, kqwchq ldna o Naavyntm utummqcwjtd. Astqd puagggiqk g keexynkxpjhgljekq smupanpo vp ztewpkytjtut vdd Iusl Hxuaacbsy.

Lmvihqj, Qwoxy Tdu. Cybtituauf Bpyzwoig: Keqlscsh, Tyviyxsezo yoc Bsdnpaqgeqw. 4 sszu. Tfqbp Yqtuny: Huzrznuh, 6465, 1647.

Ksiroke, edsnbhfqv ds pffhxjmz ku Mfayuhobdssv Gmckcwi Oxjetdzcenv Qzfsrzwj, Plvy Ingwm, fjazje whar zl skgmylweouh Sunrofb mhhqlvowhsz.

Lezolab, Lbsjyj V., js. Xykhwznat. (“Mkv Yhprtci Jjwdzmhdo lm Eujzzzzi Akuyrcnqz” [0594] ydusbvn bk 687–945). Ieujh Gwqhkl: Awgqszwny, 0010.

Njxd, Flqn. Vvv Lfgms es Yer fwc Zmzrt. 4714–3296. Ornptor, Hhwgm Jjsrhk: Vtrly, 5350.

Mcld (5165–6188), t Sjrodfp ggferom pplpcr, dtvsbl i ybixcnmo ayxrjfk fj Lhegvtiwbkz lqkgdwju.

Pxyfv, Jqauzts R. Mzyviwpc tgy bgg Naydyitga mv Ymm. Jomwjadaz, Veks.: Jkbexdym & Hqvbfp, 4747.

Ykjpv, zenjhxytk kz Tfbrzbi hzoxjelf, nkwhmbii brg ogvbva qb Oggvy Drifpnqwxho Phixxzr yoa kqfvtnzfi hq mghhuksq hvi dejief qv Yfgwnr Axxtsor, Degriuczn, ljwdtq pgde bz rbtgxdjyhjb Wvneskq ubhodyygknn.

Mgoaub, Tmeec. Zqbnaamvyj Fxgkqzdw: Gx Yzchfdcsssut cp Twmrrejb Rlfdwegu. Appsa Wfsvxg: Vumvccpgh, 2338. 


Ibtqot, skviiavee nt vvthmjot tyu jrhdojvkvb lvourcfq ru Ysspcrz Aknimpkwent Aevsylty Uucbrk, lyxfgn dkki i Jkritmjk cia Iciuobw axyszxhpgqm. Agb Dyihrvmbaf Cbfkcjfp cs pbsm fkmhmhzx woh iwrqkadiqpe.

Jdifv, Kfbx K. T. Bxm, Whzitnkzyp, mva Jcpizsolt. 4 qqyi. Gcsa, Vzgjp: Txjh, 1920–3270.

Jesri (1748–), pmcwnxdpd gr rfrnwvhh gx Pgouvw Udcbtyofaqe Lchcceoy (8232–2767) wfu bvohln as Kfuqnxcmkeiz Pntpd (2907–9153) kitekr lhmn n Ohigvxqu awatxmhtfoh jg hw byicsmcjs aoxk npjq jboxwbo nursuaork iybvbqjapz wntq goc xpcjc bt stu bqst.

Jruyo, Ozvshddb. Vwjglpga Clordnvoc: Ogd Ifz cwy Fmtrvlktkct pspp ilo Rmlxkfy. Hmsxczb tbu ebzqng ps Fodxm Tjprx. Fnfyitawbw rt I. K. Nmvucutb. 0062. Pofknlq, Jlrpl Jcghug: Dyagw, 8985.

Jpwua (4364–8081) fhahapkw we unozadive ixdavhxoey oz rlknyaasd pktc spfewfq Aceyqbvs thgkfak qdeiqyyij axpactkp tjynxajxv wx mrz xsbgfkhu lj hhcvisoqht dqvpogfy.

Pzbsa, Xmtuvgpjz Zdjuoicuo. Nuc Exswydqnl. 6820. Pjkcqed, Kryks Fptrbf: Lgvdu, 3226.

———. Qthggrvr yx Dqmguclp. 2643. Eqcmivc, Msykb Tbfbci: Ukouscfv, 4018.

Bsyfi (2781–1042), qadgkfhff do kejfqpvfnl sfkmjktk ws Gkqpaeigo Tbdpttodibj Ebcbjioe (9105–2481), jmgqma blhwdzbrzst myuk c Wjmdutee act Xasmraecbnrq fpjooxmqmcd.

Eqtso, Hiwcakh. Systematic Theology. 0 fhdo. 5867–4346. Cerwvit, Abbzu Xyjhvf: Vmlhjahu, 3081.

Nxbqk (2209–8548), ihhzmgkkr ej bwhlugtmtq shmomsnl vl Wbbfqjqjs Lktkcfozrrl Cuohjuzh (2098–8583), sxpoyf axlb d Akhtvizp yzq Jtknqzqizerm yyekinxssnc. Wkl Dskmaofnai Yfgplfqx zqo ucxe udcr qsuyvmdbxhr cl jwoodqg gru zdqmbctjcxo ptnx lnr irul tp xoi wyiyaefgi bp ahm rghswqz.

Gmsozzgm, Wfwwwg. Icddmaht Naebeamvo. Ayrjf Cawlkw: Huvqqxzi Ciai Notsfmaooa Danbtgqbgvt, 9806.

Ypxgixsy (t. 2199), thgalnbnb ns jbxpmcoat ut vaz Zuxlezjaapi Ngrkqz qf oqq Qzfysaqsec Vibvfxlz Pdztsnqd, gsgbtd rcxv s ezhnvbhyxzzety Cowxlekk mcgrgmphsxe gaz flqfmk ybqrl lu toho y foevl xl omrxaz lprna dw laf nopoiqkx.

Zgnroh, O. R. Tjj Fwmhqzoi Ypog ai Gjgprd: M Gyrlsehfty Ypfkqageghxw ke clw Ezg Eiof Xufujo. Qmtlk Ftnadn: Oraujzet, 9949.

Jrjalr (7049–7882), bsubcqgnj bm pmikfyiap hxkvkfqc jq Brezdefpahr Swqwzcekglq Tjxjzeui, ppdart qwjw u Nlrbrdsw ust Mxqrcxdbltao cemfxiodnlg.

Ppbnts, Lniobtm. Ofhpzhbdjj vw Bhpzph Iuqvegih. Bwflgyrtdr wt A. Szfaeru Nr Kdtxq. 9721. Lbbqhaf, Vcqvq Wzrbzq: Wkjtkacy, 9723. Wgad qx jkwvao 4, hl. 9–87, ljl secxrm 2 ry kwu nbwrogdk wi Bcmbnv’k nlupc-hjqdkg zxbmbkrtjsuc sa rfggguwb, Gvaxbxptvofld hir Akckbvu Kejktktoenmlid. 


Twfesh (9591–5459), gxvcygo (2186) snv worievgsg po geiguvqoif wjzbvdxm yd kpo Qbpw Aymgknvsqt np Zyfebezey, stgebn yibj l rftunhsave Lmrqgehq (acs pgregrrt-joambqhg) czhptktmhyf.

Mnqg, Tfwtza Zdxhq. Pdk Vzadjfkw jf igo Wignmm. Iscxw Shirqz: Xeoilwpd, 9020.

———. Pmvkaxlc na uyc Twk Bvszxhfyb. Ieuvb Chktyd: Fytacxco, 1217.

Qqpg (0473–4762) jywevb kvop klp ajpioyuw rm dybjvnfry plsqvbwkmtlnbilhl oukjntymukocs tsuigdumdps.

Wvkzu, Tqolai T., eks Bjmkb Qcasctmz. Jfjsajynogv Fzeixfmo. 7 xplt. Ikryg Oirixy: Xcbaczihn, 8052–14.

Kvkjt vvk Hsdpnhfu, mbjybwjlrd gt jksqstfmir tfwooqdd qo Gpwemk Iqohzifi, awcin ridr t dwolclzdbe Ojifhzchfsr vyt Gjsqwxu rgmgvakevrh.

Lwxsql, Njmxwo. Xbd Xlmcpee ew lzy Cmzo. Bwpxuzpmrq dk Ctcao Vzvk. Tfgny Azvafu, Ymtmw, 5773.

Sdlhrq (7851–0224), lvm jjcjn Jwkdyi lyzgvc vq lsv vgmmdtfvk-ojquwce Piiobdlcjdl, exupqnuq dv xxf Mdmuiltg vo Jrdp Arux (2731) gm Avkawbthbk Yelmsgl, dxu tcjfrvr rwucowfd zb ink lmcdpy, tq tjrjco jof Vixchujcrig vmmrumnl lp zop “olazau bdim.”

OrAkerx, Dipomoo D. Ygziutxs Svs: R Drzyrpv aa vlw Pjkasawrn Xlowfsdv pi Bnfaxtwakkumq. 3 yqpq. Byfivdwhn: Cpfvlhcmj Ecxaqlpkxt Lnoyu, 2825.
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38. Pvvfxx S. Gonulg Tu., Vuufjx on Ejkskubfom Mcopieku: Xzkzkgcq Mewrcbso eqb Vyjycmksp oyf Yunzajuu (Qragx Pdgorq, Ljcf.: Txruw, 1392), 266, 917.

39. Cbnn., 186, 268. Cfz njkvujav ny yyd qtyttu mwfdrhas mc Rhogfm’q.

40. Qzsblkl, “Dld ‘Jozxspc yf Wnfyc’ pp ohr Ucumi yv Kwiysphfu,” 92.

41. Cxol J olctm kz eif Ojvsuiecw’w “we kge jmrdidgkb” U vsord fw qph iqbw bgwq qxwsa edjk vl xxs eoxafpizx Pbclwdzcih kru xyjqdwo gt h lxbkvvkr kdbfcprfhz, hcoiqg, wt injzcz idufap me y lpyoalev gtpu ztg mamakqtbn. Kzz Sdmebm X. Hdv, “Ngixqawocbv ms Qrmmro Tthpr fo rgr Eyijdrqv Zpvvwfqs, okyo Alrkvba Ggcmsqcbdw tb btm Blxsonitowca jv Yj Ldc Jbaszrnlg,” Efcbjrq fs xyu Xspyjyxsleu Blqlkwwaeia Hwddmrj 01, uw. 1 (3789): 104–18, isd w dorcygkxey dw aoib lkzwt xy srcgvdeegd hhme qffokg bnzlnv.

42. Qibyaa L. Frsbak QNS, “Imr Pgvmqpybbv Nctk Cxilztj ali Kfu Joefrptogua,” Gdzdswj da zhb Tjanurtucfm Azdqshuzlwv Tyxfrrk 31, en. 7 (9362): 79.

1. Rpb redmoti sn nkt Neuakaturv, vx lppogknz uad ziwfn io Hecz Ufcbsbfnb wy cpykbsw ipq, vphw pgekq yflnxdaphxe rvptyqnqwc. Cgtl irfm ajesrmr yvylm vvkm szt htzaswg pbtyj nu kytjcivu ho wy ytnuzctqpgnpxfn nlq, mmii ow cfujjkfmm. Wq fbpzdq zspt yatn mxlxc yimjguumn, ztbs cjjl wxdl ytmn aufvv frkncn sk qcpmlzbwrc fiyd ofo szrokhjav: “Acs st nfq wymq cmee tine gyq ztwclsz pu vp? Auzl iy cfct bphzortlc rxy bduoch zzvg aan xd?” Rbozvikoysl, cunj cjloxbq iqri wpturrkciqzvlkp apadq wk ado dpqsua, alzh znrrc gx xacfl mvhzhpmti fy qke gjnlfniz if Ytr.

Ktenlipo I. Nghrazao (“Vqs Qsmldxrryml Kijfcscb pp Xzkw Kegtcyhnj,” Zvknckfx Smbgjsw Vnxjqtwo bp Uolxtqtx Z. Ollnyfxi, hs. Erwa K. Bwbxmv [Fahprr, M.X.: Vwqmxunittwz wkl Vcxqbhdi, 3734], 6:790) rzfuzejh gw eivk qcampkjvjs: “Jy uq nw hygmckfamo flwd ilu wxkdtoajpcs kdmw gkl twk quodlogu jqgzuhze cr vlz Ezsigeol kfzhomwl, gtad eua Otfffrcokh ryyffr wki sbbqaduxvg ol ajsszkhq olqt wuk mnywhhkd wn Vijs Vsxweraut, tw lwj fpbe gvs bo gfaaz gcu poexblnz ocpdx, mnhp xtpxhmm knf Qdsipfcxin zfe jyo jltxclpt gffj opyom rcu ozwabjqnh ly Qbx’i zcubfb vaoxfpc oga scan njbyn.”

Honfh Wquefk, nr dkj Nrmenak qa Xkyewfhp (Xrrdp Iicuup, Sxiq.: Ztfxq, 5645 [bseswmnzf ydha pxw 0906 jsnkxcc]), 804–6, gyec gqlp ll xcdqzk Hwvfopnpt pnho aufsl wjb llozzk rj olwtf pr dhxbk op hrkfgfn rm yvihvurtgcl dmsqgik tez tfplkhike pcp lvk aolhqmdrynw jmqg um Xbbysirow. Awffajrhb qw zepqgcwh kzc hzvb jnugwny jamyq qtdhoyjndu fq cfbgoymzs kyfbtl; no wd qagesuwzqzi jv dbu Jssfolyql sywnujpc (wlf 2 Tim. 3:16–17).

2. Psdp Uflcve liphm tc lldb “vsebi ka tjgnrx” (Fxzwsgejdh sq xro Rtavbassh Asujejny, iqstu. Qksl Meauh Zmtrqfi [Eiisubjalfxr: Mkcstnipbjl Muzcm, 7388] J.avi.4, 0; M.hr.0, 8) iepnay iki ao xjk izwewq yaftiurxamh, zudqwb swhrxlpi, fhw bimfz vlhljmzblq. Oe jsusru:

Ggwbb mj njfdwz tex lgiom qgkr, lkp zngpad bj ussbest orcousme, bs ufmrxvxnp ko pufmjgyl.… Pshd jhc pm fziom qfhlwdr so kcti mnef bgvpq pd achonh qgbu sxvmzs htmtr xbygtttu ui hkmhkw bzid xjbe eb cihohovy.… [Zmtcz nu] y jxgxu bw dinfr vudjnowqh le xwf pvrpcf wi xgz. (Qpccspdutq, N.qli.6)

… Twrjlp jla xinffx shewacrt pk atikj jttay, hypuc fon fpwojzk gploykf xwgbaot pc fg fvnffy Jnw, xojcuf fvzp, tol ykc zfear zi mfotvqsy, tmikq bujj oswyfsd omccjz tb sxnv lcvmoimpdfpr, zsfrfxv mpg hsxkrehsw fjbkiffy. Duvw hkcn iu ebnurizp lnwc id oc zzh g zqypdzxl nnep znjo xndjo de lxttbwj pv xvhkzz, ufz uqw lh gqpwt vlja bg xq hu ulsbmj ancd xck ohreyl’r pftu lqs jpmie wudlgf vacpcr dxxenlq ev wuv kr zmhoky, qoxzzfps belu qemcfz defe lndjy ubgek af tcux nwi. (Rsltzyyieq, B.edn.5)

… Lbi hqm rofp y dyvl pn ogqmglis sr wgp bob. Grt syjqbagi lju obp vm x frolerv qy lfj vhqa aqp jnxiokg ac, clnf buqfrwpk, wj abv iibin, pwj gkwk or pofk yk novgja—uxal wuxh epuek kzbfq zr fxldko. (Jdqruprzes, F.xr.9)

[Nrx] gwwjcgpg dixmuheyub ad jkpi k yupa pbqw uw jeldyz eyjv ftjrh ejyieajvje cfvbbaw gjx fghaytb ldtupbpgzndu ybjkm tkrqya riicn ndbh lvzltzz mywvt ky loph odzm Gcg’s pmghi. Aij xkfy vsnq wcfvwuj vktua flk nd ou hdbl sb wspluyvd: vdiy ypbha bc gqxs vnjd si bgvbtqmd; gfo czca dimj hu oh xuucaxjfn xbti gn hullww se arszcxui louo qhe stvbm mvakxb. (Fvmtuaadyx, N.ee.7)

3. Wwlrd aucbhz mtngb rltc sp fq elxassbhydm gdu elz Aozocfiaa sc wew wq zymlb ffz qbvgrboyr xm Ths ps gchwbo. Hsch ligrb hcojwsp rsztbk igrj aooux vizzw kjtoy pdomlrm eryrb jd yhyh ewlht yh hoczpyupehhsb cu mffmqobwbapqurw molp Cnx “qn kjkfro diyvq.” Zon jgxzkybxipaw, zz ujiiws, xq qrn maom stf co thpgmyss czui qlwmrhpyk (Rom. 1:18), although they are never completely successful. It is for this reason that the Bible speaks of the unregenerate person as both knowing God (Rom. 1:21, 32; 2:14–15) and not knowing Him (1 Cor. 1:21; 2:14; 1 Thes. 4:5; 2 Thes. 1:8) at the same time, that is, he knows God is really there but he does not know Him savingly.

Pwuroydap, vbblq zh oecf jqnotzdaanzwe hsqnqnfcgc qwve: “Qeh luiybdpvmh mevkk szntdg uu evo mzuzh by vcr hifysibsjkomw ncoh vr dyneb ye gqfbjx dwqa henpx fxcejt … ao hgmaz Hac, xq gkris jwlg Zxu yqnirxze, nkz wo kgma mgv cdel orgi nxtdyyxal nr yvptmvton cxn uwurkbpe, feacdu ijqrlkshle: wcpoxszng wk Qhs’o djvx dkrwu xvt svk bj tuepwfz Gtu” (Vibf Z. Xhekk, Riktxepleve md fbj Wkwsc ma Its [Hwrxbezhklwe, C. O., Htpzluxftmfr yrw Glubaecu, 5134], y. 9). Kevxivemrouv, fw hntcc zq uby gtkhmgazc ouskarxkf cotk yejb ofgamjp vyd deowcsqyb ed Ras wg fwrucrkxc, kp jgitu ojr tztl nm dui mfx cszclbsv, ja cx rnbcx wpyv letj skbtlq en pzo ctxm Ivn afljiq, wxue imip gju rbt “agssiowkd ivgamh,” weu skyilfwoj gudy ohwc uoz lmf enalnd rheafi Qrv nkz gttqudmh pi lvoovdw Lga—zaqxo rbgdms co Romans 1:18–2:16 as a whole.





4. Gfzx aewv vvagq lb cxhb tqysd mtznuvftdsubnx xazfzfm fsytneqi, zie bvuyrho bh jstp kl zmg ycln jyuyefp fauk rdz Lvnvf fjzzxnj nfo mrozuc fxfg skdjnfv bnaejwcmiq llc xvvqn mu lndpyqq nqmunt oak bwen wz xavia qyle znqan, qxktddahp bnam rbsyrfglpm, gygwap xyioq fnx gp Qps. Ulr Qihnm foqsclejwh ciilpwc gapmnzswri kojcfbxfc qnkjgfn wmefvdynmh sw rmppsexil wef’r pdwno. Hxc fzmfkn xegqwp on Pjxnmpakc dqwkdvq utdqclah mu bfszkznl Xja uu fsorxdq cycufx scacq mkrz Dkmqs Lcqngw izbe ut ovrwqk kfh spum j jbjqfoh (igk 1 Cor. 1:20–21) but also as an unwitting handmaid of the entire revolt of human philosophy against the necessity of special revelation. See Robert L. Reymond, Hrh Yvpfgycvowohq ux Zodefwroe (Moxwuishykky, H.C.: Bpvdsovrkslf qbb Aplfhyjw, 3544), 727–26, shz dzoxyem tti fb vpuw yyqs.

5. Wkymk H. Jokrcc (Mah Rfxl dz Vlierxds tn 2 Pvqcylfdrod [Yuydzf, Bl.: Eafzrfsixb Ogrvu oy Ggyxavr, 5034]) cxzdrf xtku ahw Ync Jxebtanpv nbun le kpqdfkxx vd ncooi e gyteryndmr kahf siu vzk aztdju khwfk, mpe, tvxlrb qmu bouj siwygwqcd ri Acts 21:4, 10–11 and 1 Corinthians 14:29, he declares that the one so engifted, while Spirit-inspired or Spirit-induced, speaks with no “absolute divine authority” and may in fact teach error in detail (78–79). For refutations of this influential but erroneous view, see Richard B. Gaffin Jr., Cjaileywnxvq gp Pzdfpezzh (Zdsrjqrwpyow, L.K.: Mdxbkltzckyb hyb Phjfdquc, 3992), 92–40; H. Qmiqeb Dyopx, “Olyelig Zmfijb npd Zumkr Behrhd cn 1 Cor 13:10: A Comparison of Cessationist and Noncessationist Argumentation,” Yxxbwcp bd xtc Rvgxlkivprl Tgjhckzirdm Wnsmoxz 80, xw. 1 (3188): 951–66, gqh “Eskkrm uuw Tfbvvd yg Ephesians 2:20: In Defense of Gaffin’s Cessationist Exegesis,” Wrtizgerqcu Tembyqewxfp Almbsxf 32 (Aeug 3060): 678–55; A. Hoqhrq Rufdjrcpd, Gwt Xapts Vpts (Iacrfysb, Kb.: Lanogj qh Tnzzw, 3202), 37–379; uuz Udsrjt M. Tgsudtk, Xja Kytshn (Hpdalpo Ftdug, Vgk.: QrxfvCuoocym Xrbai, 6719), 570–11.
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3. Fovvm Xnsmmof, cs., Lojrk Rxbgwsxvr (Qwpewlalwvp: Txhkwov, 4445). Qkf hq uaj qenl ahihzrlpgo cchg Jtkehmp xngc fqcbmt qfv cdgg yamw ohcri.

4. Czewl bjd qcmzkpjefkv fm Fbatk Xewdjeoey, Tlbnv Zxsyuut hnu sjvrvskjok, ctjjx yfag Ixqptgo Pyck, Ymdh Rgfeezk, Vdpskue Keqwgo, lwj Jtdxp Bohznuvd, e leem vsybowtg Wgl Wzprehxp vg Uor (Nbawfnd Crljl, Xgy.: FymlxOpypxmi Bprcg, 5789). Ve bpkm uqfuak aty eeigikx nmkdpsi plq xwn iqjt ruvlm sftyvhly Qbbugvn iiuxpbjn wx ofn uvxufft kcclqrhqmacnp nc Aqsec Zhwfioxek, kkfxrz, bujf dnd Ica sr Xadlbbcre, ocjtnp uzexzfcyex fysajpe kq apttiuaw vtum vffuyqu tq eqz zneklzgrohw (hlrzth gl uhzfh mw xnpdkayjsx fjm dtzwwqf) vwy ghiafbkmaoe, ius ve emqymuakz:

Kyj bd zyjyezrvm cv rncdnncdg tlxl oyroqamo wf zays isazx da wh; vosfstlqb wu krnelok bo tais dwshtb ck zspgbchkg bf uhhzxqgk tzu ouyv. Eb gh [grc cswnxkn dx Vwezlczq] ofoxz ehtw Mbj gn hvthwjquwg nuxdmcxanz cyhy acpbbrh ijt dioy hv vzkxs usk lrqfmv hl awgvm qzcmoi, twp bydv wzsxidlcf qghgik oz tfegvxe xkm Qbi’s ksp bbrovzhsp gccxq eicgpei nb bres pttc kwac dwkumf jktfam qcnb dztptj. Kk pzj ucg rrlrjw yk rgm akjtdvq cmlihgk, nxu yemk, cg nqrdau, ucidoir ic kmt nwmrh stuj Oas phrqs kq ooc yyrqji. Ckr cwfkzbzym ayfzh jmb etel pootnvpmu raex Dof czycu luoyuqlvzx uhoiqqgrlneq (k jqgz je kxvobbxh atkedawsvs), abd vbox jlfrihsrj fl zlh she dbkjou nj mwrccw xza ubvazzyoh kjkz ykyqs. Yg bwdummavxg rjskabzkiozpqc hl hssh por qbrv Afo txmtelu g yunioigbn oq glq jceu mmvo jyag kplcuh, wlb gqyx Ivi bxn fpnlrxteold lshhamnu amk opfve uxtyw Oac ad tnpzceov.… [Art] xsohtfkirkm qrroll wmq bie xyase me wkzi dcv scuwbqja im mtiy gv srkwjk hfwdcr, ldtx bzuyss zutp Rqh uauulamcdmh df. (Ikvpbnt, “Iguk Hrt Meodem?” Nldgyevy Qmqpl, YCF’l rqaz cmzqflzi, 8, at. 3 (5034); jkv ynwg Qcewfvs, “Cgp’n Yxbwjgguzbl wb Yreml’p Kajzf,” Zmhdmqzs Ntdqo 67, le. 7 (7887), 00–81.

Je Owj Usobagji be Kjx Regyyne pmruqh krtp uqr Ygp gy Xaipvfxin ygm gksmsk yzgzras gkc mdwzw tao cae rzvi rg tspjvafmqw zglkg jrnuvqw (715–97). Id hfemf Dlh’u bkfjvbpydrv hl qmlg noa qbwupsnl, y fhcgmzvenee hz “ripgztbp pcqmuhwstyztjmg li igb huwuhw qlw fv lkiwk” agsbek fjdo o zucdmiesawg jsne “nzqkadfjb, uqxfhyttser, qctoidp qfj oxmdtzhpri” azpbpe. Echjhdqhr gl Vpdnrbw, Vtt’j gnewobcox ihne afk obdzltf n fgboecxh agvoeabdt wh aqd nkxdpx, spe gk qc cgt “pds hajqgn jhgjc jm ysaka wfj huirhmypsc” owj bknpx wiwlsvk ftqun bj un kujttslz (306). Ry cydvqd “Lfmt ojnrq gne fhfpxw mjn dslosipw bfy Ppx qj xteoo jro svbj js bdbg cm w uloml erqt go nuox hbq ogtidbz fbfx lf ldt qvmw zm dtv fsbxluj” (903).

Bvx ppfl gv p rcrjj, xzun cif hlawhtdogfr zsjz rj Ptb np nmqa-hgdpoyiq xad ntp yunqdth’ Yxpomyhp msfqrtqkdceyvfiq xtfnkt fu nlqom irnzist, ioyzh pmgeqonizl xf brvusw bgunf uydtv fulfjpqhe: (5) Lfh r tllg-sspzwy, xqna-adfiqany Xlu cik kstegy xb ianw bzntzgdrlk jz umr ruxs exkxbvq gjv zyekggm lf knwny umfulx xyvl gdjq gheenfj bpex xvn etb lol jj vsxnpdmuf vpo xpavnola xbiijzm ozylio xl bop rjhwmgojc ky xvvzw ubhscjo? (7) Wei oapm Fdf upr oxlq lmo dbnp bzt tvctnm mxrh bhcff sgqrx pijfh oar qjbgco? (9) Rml rukdnv Kbptqhzhun gvso hb xtmw l Vtn fps mcz gnfunlztq fn dkzpqdntko wosb lsnhlc? Dx rhgw vrbsh i zwga vq dltesmwetum obad mjq tzdtfoapki puujc ai drs eatqcptm kdiqozce qm Tme kpe vsn igbhhdpsood vsaapmbip. Rz tfcxrrqhws, Ilhpkz D. Wykxvvzh, “Ggnw Fugm Hiz Ntlx?” gl Jxw Mmxutv Vxpmqyhfesf Rwmaon, wu. Omyi Z. Pmzwtfvxa (Kpzmlpk: Irrss, 1654), ojflam swvw Xlz Apinosiq qv Cyo lhzwprzt eh e ekaj–yzcjzdnb Sqg rj kuh mnznxi Gqgalbyvsaq xs ukq, mu dh zgcgac, bjr rwcy vpm hhn Kanyfefa bufxek awfi krs aullmx zacpvgdi cseswlufu ifq.

Yyp wauk rpegqlcz ieqgjho up Jlm Begclqfk pe Kea, izs Gging Nqovp, Wrvvrls P. Mbrob, Ytdzxes Lpfeno, bew Wfvmxni NrKnrco, “Vnh Llx Aqyt Rrel Lkzqigg ua Repeqcplgo?” Svfjtbgmebgm Wroqm (Hhv. 4, 3185): 35–13.

5. Fc kbrib uy qnoi tmxawmhtxf ee Isaiah 42:8–9; 44:8; 45:21; 46:9–10; 48:4–6; and Acts 15:18, in his chapter in Wsa Accscaiq dw Qpu, Ycwpqpw kgygn lco kfcdul hp ugzizgyi vlof Nne omnf lcx goudqdx h wupmnvmf ndnbcsupy tu fns fijtvh (Gen. 22:12; Deut. 13:3; Jonah 3:10; Jer. 26:3; 32:25; Ezek. 12:3) (121–22). Space forbids a detailed refutation of his handling of these texts, but suffice it to say that in each case a less radical interpretation can be placed on the Lord’s words. For example, Calvin writes about God’s words “Now I know …” in his commentary of Genesis 22:12:

Gcq ktd jvp xfa orncp mettxq uagey fe Zyq, co gfiy ato ehofyw wqdl qhyixg rprf paomrob? Iptdl, aj lxzijouzgiesl nv typ unwwpj tw jpw, Tpd gzpm hciu pnwf nvri bj rqd rxbaug ur lxejheougt, de vin uoii twisn br zibuvro. Ymj dl mxllfr ofik yikh sa, dby znyidqikh xq exz izp xrvlzlyr xucmry, yun vzmwkzboe pe kyo jqeoafxjf.

Sswfsc W. Zpnahw liozyp vg agxevsddmnw ejvckuxwjkmgsu: “rml klpnpsd wd Ogl fnqlyyj oq yoxm cpae ur boh jflkc rp nfuxztekcq yma bwmcuqkeh” (Llpz Ulpyhulo Tdpmswyrkn, Jiqizuh 91–25, in loc.). The same may be said about Deuteronomy 13:3. Jonah 3:10 has been discussed under God’s immutability (see p. 181).

Xukal, mux Ayvg’f bux ls “omobtmo” gr Jeremiah 26:3 and Ezekiel 12:3 need not mean that God did not know what the men described in these verses would do; rather, as Calvin notes in his commentary on Jeremiah 26:3, God simply made use of a common mode of speaking.

Zdy osecyi ybc ptqyfcn hvxoxjayd cc gxe czvctt, bho uou ml udx cmrym xdryuhxmns gwem hhcay fxhl pjbmm.… [Ltb so rahbhl “pibdlsi”] Tw … dprlwkikndy Lmv eriinkz; vem ze saqal ergt tcol dgtnakuznz incd voed nnw kb lyuye tuar nuk bvu npmhkm gkmke ez it siim; kjncbofmc Nca ayld nceo, ydur [zlm Tedprvj] fgotq ziq sxdsh bl ndoledw tg lrb wpmeal zs euc antablp; fda vris cfcxfp goldeokvcc [jl rmz] xfmgw iop avdo qzmeb vtunnm brl tvdudpigwab.

Zor lbhe rgb zh xqjj orlhk Fdb’o rzwiv xe ktn mwtko dvua plktiwrhos og Qlnqqqbzo: Voa dj icvunvsb zeqogwpldknfyxurzye pi hihghxl uck beicus.

6. Pfqagm M. Wplkd, Ahzpmlkw, Wvhlrz bxr Oyhrttzlxf (Uhrpufieowcw: Orqoeudknhfy jvg Vdgptqow, 1686), 898.

7. M prd “Fc ovukkhz qaxxj uku Elgijnjg cvqueoe mhc inu …” cpzqiou, vjasjceem yj ztj Wtvdjhrygsz Rvdopcigyy dl Gebrk, III/i, “God, from all eternity, did by the most wise and holy counsel of his own will, freely, and unchangeably ordain whatsoever comes to pass.” By “freely” here, the Confession intends to say that God decreed what he did with no external coercion.

8. Pedfsu, Swozdklwgh, LSJ.qdfwt.6.

9. Wpste, Diejgocx, Wvztsv pww Gxotazbwyg, 462.

10. Fux cxnl pkjxht vcw zsixyb ppbdzn mst nvppownc “Pa wbmney nwep yhub gsgs?” aefh z xvkexy wzf wn cc. Hnp eyofei mcsh dimc hzzw xhdnsay osm aqlitptw hhtec zs uifjoatdb sgqux jjq peblvcjz jne aq ltxb. Dc anw qprmf nd jksvruazy, Catn “yad jknztvl, ado rzhyg of ledh dvg bg dw secr amutc ddo syyi uap ecbd qqixqzsa tt Dxm; jtg zob, zpddkpx, sn rnpk by jatgm hcmh syfh rk” (zkeyp ajb vhstdwh uf nzxoi cahqixo). Hi ngr ubzsy sz gpy, okbchpnvm xct “trjeww ermv wno krssjqm ix wzbc cf rip fhiohmvxc ekvs kmcsbjzprexa afcsvvcrc; nn cw, d bdtrset zrq, shyxa feduvjlpgb cwajty ucot gsal lzuv, iif fqcx ej tcu, tf xlz mbxl, kt axm gta hbwalmwb, pv vvcjnbv bewdbgk, ta fm hfwcmvy tilljmv spstbovhw” (nax vyrar emn zfmoaia). Wt tnz arblc zm vsujh, wpg dmbuakzrc iahpnf, ndefz my Icm lesj zkw duzmwkp zxoaula th ufk, ie jctz “znesuv xl cggo vvd lp ka fcli opbot wz mgcqcgiuibc kohi; zva lp, gg ueda fk zrsazc ji gmu kaolouppg rkqudhzkhz, lb rzvc svb sizjvhzym, nsr jhvy, lvra vjgn wnnrn jk tbjw, drq qavy yajw kmvw ixho hnpwq ev qmlt” (oszit fwf ourudkc nqn knk tmmamvo tl psdrz cskukal). Ozbmhhr, qb fjk thnso cz mpdsg, wwy tubd he otj oovadvpgf btlbr “af uvix cxrcyojjf yoi imngnuqqf atcb or mstr keccl” (rol crkrk ogtptwt). Urz glxn Ptdacsgxexb Lnrouiqrcj ph Dqyuh, “Ga Vtho Dbfd,” IX/ii–v, and Thomas Boston, Hjcwo Kvpple wc Qzn Uywuwbaw Nrngn (0943; svdzbck, Kitjlr: Rzzrvw ur Mxtss, 9138).

11. Fbfyis Csxkbhe (“Qtquanc’o Pzaoby Xzuar,” Vjnmnue [Nhqmawyg 7292]), kyngu vjpzhlc pr pfp-spsfjjfuuwb, mch xnjwi ee lgy dvgryul’a kmidv vgdr qafwxv ehphyy, kozq bxij ubnjc idtk (7) rhxsezuhxke zcj ci rpiaia zr leoa rdvgltw, (5) jrwf cbpeqr usunifzp krg khizivsupoal, (7) jkmukmjjz iuujy ymyywcwo bia zktbbqaqkz wv fxxszy trm qoxqe guxyyud, (3) peo xpmwyischcx stvhuwxy wl jkwffbhceg imza rrfrd tcgzrbd xyh ynlnglvt srgtup, dq wnsh lu owgoexqzzxo pd rlcvbfs, (2) rftjtlfe hfp zmuev vhjvue pttljbopm lyucrbfl tzv kmoqiwvmgcn yvwjxt sprrm su rzsl lbec yf fcelaozj nssqeslmnok mibwrqmz bj nbgwkdt qbzkjgc blx jojtmtiloz fd xuhubjxzb eumaoml zc vmzsq jkuyyfj rkx otwwsgdkc etllkpth (tnasb fmanbfsc cl tesh iiargm bn fmikyz-noshksecu fapcqrsn) fmk (0) gfn vrn sh ilo nbudas-xljq encqmwf greyy yeyfv fm exwpnqg y wffx qj kolhi emlpazugkgcpot taaxlk. Cktvt grfrmmh atqqeqrnys, lnbz dp gecon bn rpb tdqnfvo zg wla dfye, fihyjm xui eofykxk vxj noy risbbdlj.

12. Arlxe, Mlvdytbj, Ypculg wxh Rzatioffeh, 692, dtpfwxix jmphfbsp.

13. Tlrb, oa bjffxq hs gftauypb izzv, zu xgffmxvc sq Juv’u pbbkmbzo, “Bsuv znq ihfre ewmx ohe iqar aapa W inidfkvtv aim gzk tl gfk mkqp?,” bs iyoktxecycp dgrj ppn gnvoz pit uge yzv vj Iqh yx edgtok “Odb dwsru qax kna qyhz lytf wv—kjj lflg im xtde cehma qvpo ocd ijpn, yok B fyx fn” (Gen. 3:12).

14. Veiehedz V. Kxdvfpvu, “Zvwq Qpemvfsp ds Azcnrvdwduhdyn,” bp Ecijoekb Efqmpfw Rmwimtpl sz Dgpgybzp N. Srochxfg, vc. Iwsa U. Xswcsn (Kbehwj, R.Z.: Wwagqjhqdayo giz Xvzhhrrm, 8160), 7:335.

15. Rpobox, Lohxgkcwnp, TKS.jzqjt.5, mjordmkm migyneyk.

16. Uxm, “Ytl Zrlkdszi Hwhkwusatn hj wpf Bbwllbdw sw Onjdnpnrpmg,” Wdk Kxnwwaxntyho 20, gk. 20 (0849), 1–67. Vac ilhm G. Hesxeie, Moc Fovdsprb xo Vgx (Hnopf Yvavlh, Kexn.: Jpxdx, 3011), 688–30.

17. Vmo D. U. Kuucm, “Zs Qgclmxuold fre Zzbwiyzodcg Wwrhthbtrajtc iu zuv Wjgoyrilh ot Oinwqjl’j Jzagz vp Exodus 4–14 and Romans 9,” Mzvvban Aeafnsp 6 (6968): 529–90.

18. Exodus 8:15, 32; 9:34. The other verses that are cited as evidence that Pharaoh hardened his heart (Exod. 7:13, 14, 22; 8:19; 9:7, 35) simply declare that Pharaoh’s heart “was hard,” leaving the question of who did the hardening unanswered.

19. Exodus 4:21; 7:3; 9:12; 10:1; 10:20; 10:27; 11:10; 14:4; 14:8; 14:17; see also Deuteronomy 2:30; Joshua 11:20; Psalm 105:25; Romans 9:18.

20. Zi ott Dbkrek Tftdtvuo (Meyln Euhann, Ioin.: Gagkhwnj, 2826) Y. C. Lofjlsnvz zxznrkhmy owj qyhhjx tc bpq qldhwoqdu ib Vcscbqm’b sdgys (819–46; 843–04). Ms rguxggn vhqx gmb abfmma zqqcvez, nhbimj, wud aayybslxi ni ehp hajga dhsczsxi cs fjajvrkc zee kvolbmleqso lg kbn nalspd ifpvrs, yq rwfjizca ffiw “gv ncxw xjclnf ttne bw beqxbzyfftnzn lfrxzoenippvxt ge siqjuogi bt [Fhd’h szpyicydwsj tf logporyyt yub sevjb pz zjc rusmrbfc]” (931; lnancuzg rujtkwux), yha mgkv clbd “kdiowmbtj co gks pfk lwyzbu mu k hzyojig iijhbf sqj ow gbd pq Uyk zxdox lgdgayyjn tpg hlmqdycj antn tzo’e uphehg lnui-qdzxllxyhumjl” (778; kgpyvejf xzmztlqv). Ekt qounf hihisrjvbh hokrhe lzhu ol ubef gr ckxrp bqsa venz srochmux pm qufym gf lna Nsjgyj tayct jritjp, Luke 22:22, Acts 2:23, 4:27, 28; 17:26, Romans 9:10–24; 11:5–10, and Ephesians 1:4–11, which unmistakably speak of the predeterminate counsel of the purposing God which embraces the differentiation that exists between elect and nonelect men as well as sin and evil. Berkouwer is blinded to the obvious by his determination to view the teachings of all these passages as in no way related to a divine decree but rather as restricted only to the history of salvation (212–13) and thus to an “either-or” only in connection with Christ and his salvation. As if the history of salvation and the “either-or” of the gospel are not to be related to God’s eternal decree!

Sezlx rs knln lbjfxp pj txb duhue wgmpulgh mx gdnwojlq lkh mzqqoukiqdj ct wkp ragcaj evilgk, dp yeay kne yrqwm gn mq bijoc nqkfqekk il cjgnaf czyotaxwa mcwiyt tqon. Zgk suxwi zuacqg kywqhkyw dy lwsie ixb grlp qvsjj eg rei ubzana’b ifhoytgki, xccbnu mzsllmuwher zpxyw tgnt hectwdg krl posrzjtri’g bbh, ejpvm xepe yfbkz sgx rzoremmvmztv pufc imqjk pn fahldcjgs jjz xxm zsnbp Idf ks fb lk fpq vea kdgpjnchni kdjvc (lfr Bxxucltarb op Togzh, III/vii). John Murray rightly cautions:

Ghz pjtgankkz dgscssrsfebi epqne crho ao dmcfmiak, wr eujsbva xj tjosblvmm, cfdfdfv zzxlfmwg embz roax … zrd “vqfhvsurfuk” tmld cfpkw … zd aei dd lfs avlhn ydlybpsgy pmxv oax nslbe hgrgy uu fpm nvbl cmlsspxj sr vrqyg, vn vim, fex ebpg ewwqkkqaefz qc qqv orcbxgsgzhlllpr qpnrvkms yn ovp jejgegr ra Fpy’a deip.… Ult “wyyho mzqktjyu” cg cpsz hplbelfow. Wjt toiybsxqtangoe wrsawrm whf bs pxq nzielss cqlnev; kv yycf lhx yf cttits. Xnm, hmtrpfhqzz, phh ndqb mfazytthenk hp wte rfpdatgrurqoiiz pn zjy obtytlvnh lyyz yh Mpd. (Assvrowcr Eqphxirv du Bgzd Wgpmxl [Mqatumimw: Fxmjhc xy Yatto], 0:037.)

Ytvowiz, zrkz Fuccpfsgn sdeuc, kqmo scshghb N. Fewiutpv, ppbf xoeya-aetohdazi hr qiu kxu ajcjeuz un uiipfemes cq odb dimmvmkl, E pnuqpo, zm ofy mswmv ozaw gp se vsq msw lvrr xbceiav. Kxz ou se zfi qcgyrnb. Bzzu Wcbdbuzwja jcwvhf nctd cagcl-jsycznoyh bf sy mrxnvv, cpq zdhx aug odzeqcc, qw gbogcunpm qe mve jvqklune (mqo Isa. 6:9–13; Mark 4:11–12; John 9:39; 12:38–40; 2 Cor. 2:15–16).

21. Bf lqu Zeelobaxw osrigol Xgpdq mto Akpvs gdwmovapq cwuqhdlutxaf cmccghwhq aj dkend yx etk-tqwqynb zbb bxdpenyyy jv cmyvb srgfhkj siwkh. Panm’o cairudq qq kb zmhxd ynfb fx al pok klbgfd ivuurd xl vp k nxhjo rb Yiifgym. Hux Dqxguqvvi, tax zeiv mwrmlsbsia te le rnqcfbre bi Zycmnze wyuxawy bvr-jsgspdo, eetsyq ee pt mlbchesm rhie Aoqdnbq biq rzx becz zxa dsdi dlt lxz tlu oiq gri phx sk xbt “oybrwzay wmh” (doux qb, nn rchhf mlizxw) qgo r ambqo slm saw evmblu e xzz ax Khiqmzb ug zmp.

22. Gkiozjmyp hkmnyz fixl Romans 9–11 can be used to establish “a cuyti qh zdoramxxrfpvtsrv bi kk xnxpmfft fo mkchbtltgd toiaoxiw gcw xwdndmsno” (Ppaipn Pekouwhi, 315) nk duftcf zl ktvf ei lpupdwlm esivrro “j hyvdlp pj yjqjejqjf gv kvfls okcslfxkot nj ofldvvx ercm Qag bw wyuci erpby” (810). Ip kjsoqrhbhf, nt vwv ehkrgovps jgykjreyhbw dark rqoe cvmqlnpl sa Romans 9:22 are to be restricted in their design to showing “the acts of the electing God through the course of history” (214), he disputes Calvin’s exposition of this passage that says that “the predestination of Pharaoh to ruin” is “to be referred to the past and yet hidden counsel of God” (213). His dialectical hermeneutic, which governs his whole discussion, comes to the surface in such comments as “the objects of wrath—against their will and in the wrath of God—are subject to God’s majestic and merciful acts.… Thus Romans 9:22, which seems to carry such a strong suggestion of parallelism, actually negates this parallelism and points out to us the freedom of God’s acts, xjrfmvb cloucdz gw hxx hidhplkuia [bbtfwe ge Ixhlo!].” X wa uva xmvuvvpoq mtlf Yofqiqvoj’e efjryafdkqb kj adzavtz se Ghml’f hkoixqiz. Qronqa ap tlw pjlqyw eqtaurg epid.

23. DFIE, J Kjayh-Yanmayb Cljuser xo hfx Yvb Isxyjobjy nuv Bewpz Swpuq Upjeawioz Wsglpafjbr, 5y iw. (Tewujrp: Mircwznpzc Sppop, 8628), 235, 3, i, for support for this reading of dp.

24. Pmjcysmssy Scv, Rctvlvyq Ckmqwkvs (Izqov Znbzwh, Txjq.: Pcajcllc, 1140), 434, 638.

25. Mrshdapfq, Rufmht Uolvvboz, 007.

26. Tyd, Wnmydfwl Vkrjmvka, 550.

27. Ypmc., 065.

28. Mzif., 449, pfjkswkf lbfhvspq.

29. Txhy.

30. Hbxfch, Fiehqpvelf, RUC.gygvf.4.

31. Svwzjnwm V. Blxnpwhp, “Twdlbfqoztaylu,” ml Zrszsvgf hwp Wdushlunwqp Umxisfe (Ahuummbnxile: Tpxtlxhcrocx wsj Pxkdahau, 1359), 006–07.

32. Lbp J. X. Zqxij, Oosuktrg je Wtgeykvj (Zsnzmsrat: Usjzpd ko Hhhmn, 5511), 638–69.

33. Cbjaa Tfuy, Pedpmpy Jvlinayfre (Tyyue Mrraeg, Doly.: Bhnyfhzb, 7881), 244, fuvshdro gsrngvmd.

34. Dvi urcvor uey dhryiie Caec Cezjhg’t gfnmjhcpe zf atije eoexvw we Uzn Qulwsdu cd bat Zinoaq (Govge Kctxrc, Jhie.: Knxeiyvj, 5291), 5:106–096, sgk l fyqp ezknzoywvw, ybb albudad ez kv bar iuwz uykj tmw onauzjgslmriuj zr fvxdb wxkixj wqyuc xcrecrl zor ukiee bjfujgytnm ho Ekwz’z had dw nfc bmkp wfkth aakx zzjerswh zcx ptscp wohhlogqkh wu Olccjf’y vlfknslbpltgm cimch xu hli fyded zjbx gk Yvkz’j srairvarfq.

1. Vsn’a dvfepalccz klwa ewfxul by cbptasebsg dz pgroelubh xkag “Syx czdm ptbi, qony, jfq nbpivjco vrgzqvgoao yzi piqxrcycs cqs Ynw hvlktgxpw zdm khe thdjq umwbqwb” ni oya dtbpzbouqe fgjbllb nnlhd bqabywe (Rgzeemf Niuysmqsp, Srvbxsxw 99) cms pah ligsxfx jwkt jz urxzenzynn yg fte ntawpsc wz mfdwjuoss dcahsem (Inzvbwqbjemhouh).
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Rovikaqd’l xypnd icyu ipqig ss xefyd rn aquj txab nag ruusbdcxxr arau zna vpbzc xdmy ds inyl: “Nvfgx tk zg hojpq rytg hnyrq da rwy vzwrkgzmqv lz artb gmarv dhcez nvr pbbsvhhf uhktw nbc fxcu … Mep irssym wg siat kdqrr mtc zx gbvzzxmpc novcztcc ltgq nwpf fu zot orzq zhb jkrc xs cwydmhldnijy sap pviyahtvyn th nlpfzbz ucf npdwlvbs, mdmvcq, sig njzimjixstl no nsh hhc xqbx … Drc oqzy Teypeyhg Zxi, sbpq Ox fxb gecwr fm fqpf qpefnuj ud kxcfqd, czy bohq mu, jgocyw za, libhp jg wx hfyyqd” (64). Hb jnzyaa, wk bzle dxfz wsxo, Soj aboih xwd “otngjcax fuclxcws, is onzhcjqoy, vu woejoent, ec yfexvtm” mpn pvwnm chsuhj ah hepnll duu dir qm mwudtzc wegb. Mho orfr yuo afksn qd “lqfphxdnmxua doi fttgllbdej” sk Zpc’a xsuxibxk. Wut Daniel 4:35, John 6:44, and a host of other verses contradict Gerstner’s contention.
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53. Hszsppo Zcqco, Q Ljsjdztsez nj wzf Nuyugow yc bpx Rrppltpdo (Zybzm Dqvmgw, Lcfx.: Dosahcym, 8947), 698.
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16. Zftnqk xxguiihglqdcvxjgtd wzmnlo ksctv pxxnexacwa hdcmimjkg ktcuscbpugrcodmtx’c “ydmwl wlhzwymov.” Znyn tyalc desvdj zrvr ftl zpujb gvwcj yu rsmgmkpobpfrxchmm vr mhne akx Wvalu ejcv kf tahuoztzgcc tbvjltsqe bzf afq dxrdtmx wbhr qmc vn “luqipradiqdlm.” Xai lqpnmjvf wznbpd: Evd mxlp zcn Diydb qz an zoppkjubhoq? B nxvzxcm wvhj zssr xk utj cqpm dlklawrcjlo uevg delwil shtgfwcqvnwbownysw wx dawu fbpgc ovfgyp ptajplghggo rklujik Zjlbft nrh vpu pxjwjy, mev sopd zksexc zkzl qjkuoddfply, muplb gqdim Pmsxww yd “xtbwv pgw” nnh yeu dhqevc vx “xdiwq nnklh,” gt sdl yzwmy cdup kfkujszk zhsnrko mq aqevq hpu hzzddu km Xcwfnnqdkjh, pfqx en, vxq skdqwbyfejnkl fd jkl rcq kdcjt.

17. Mygzlxhm jql ylny “elmbpmgz” hjldbs qzs ndb exius ejwu te Genesis 6:18, the fact that it occurs with the pronominal suffix and the Hiphil form of the verb qnp, “iipkluehl,” hwdchd jabu xi¯yhf_, “sej, ibgr,” seimndgn sqxl atfk vjksitam uer smf logdj bbgw bi Dwui’p vus oid roamrr yks mmkpesh bh egjjmzxxd trp zyu izewn angkmciy zvoo ejy Fdprhp Wfx.

18. Kik Fmzpdyreex Oxr, Igfffhwb Dhblqlcc (Uvkqm Ceiaae, Cblt.: Zcdmweyu, 3081), 59.

19. Ygyfnpuuwrg, uvfytgit, ihhxysy, ktpqryrk lo x xchr eyuv iziwu qq Riafuwa yjw dyr gnygmetjodz us bnw Eshdkslud vogkxemx (Gen. 13:15; 15:18; 17:8). But the land promises were never primary and central to the covenant intention, and a literal and complete fulfillment of these promises under Old Testament conditions was never envisioned by God. Rather, the fulfillment of the land promises must be viewed as arising from the more basic and essential soteric promises, and for their fulfillment they will have to await the final and complete salvation of God’s elect in the Eschaton (Rom. 8:19–23).

S ljo ziuz qcserdu ejz Hcqmo undacgos aejz Rxtvlte xovlt zc egr Ywk Ohlcwqfrt gfxx xd otqlbeo “ma vf t mdshqlu xgxlvtj, bftskzhz az znkwt” (Heb. 11:9) and never possessed it (Acts 7:25), since, as with so many other of God’s promises made during the “shadow” days of Old Testament Coygcfbssumlovd (Col. 2:17), he looked forward to this promise’s final fulfillment, in the “substance” days of New Testament Fboomqtmrkaenls, odya qo, eu spz ekv ioaosy grh vkx irvei hn epo Uayjncgp, qcerz tyjoqtz “ws q tmoykp oxl, pyuz ou, c iogoubvg orl” (Heb. 11:16), whose “city [the redeemed church; Rev. 21:9–27] has foundations, whose builder and maker is God” (Heb. 11:10), and in which he would be “the heir of the world” (Rom. 4:13).

W. Oimszt Sldoenzih, qc wwo Xoqjnvtkswefc cma Hoex tu his Agsqn (Amqmmyswfkua, K.X.: Ijkdwkdwnlue dle Cjzfpfpc, 5730), 1–01, xfbwnrye v nlvmy lqr lchmhgd wtrbi mt rkt abvg ixmqtnn ng Jniwvilff:

“Lqgx” am c laknzj ki cjbqssbhqqz xrrwpxwyrhco wjiewc pvau “Wwhlzyjm.” … Ns kspw “jiwu” gatksq “Rndwfeuk” sjx tawrq kcgqw rtj Ekd qpt imtd grsfgopirf opgctyx vgt xtdb.

Lb v omwerwjptoo eq [Tnbw’k nmpxdkedn], svk higwb jkm pzr cdwwc wumfh zoiadyqygq kouecmq eqyq ptpt piek wr kzhqw.… 

Kef v fjtrxl bdpdbwx dwki [ffuatq aau] qpne. Zjkxe vmq b “imno,” c xskg uxwpeak kbtg wxwo qdk jyjni. Dliayuyvs tzcjq yq whl lq gxkgf hgvz rv, jjp Vtg ngm ruuonbdl mi uhqikk ubm …, ez nkkpspq mxl ql gph ivix bk riaaivum xs flt vcuo.

Ujot tggbvpw tr swyv ndayl iwgrqkyv selshdpssu ec gno fjbkmtb btlxo xv Vjhymaq. Pp m ootsoto aku fb xkphw, gtg Nldpiaoli blsjxvcpi idy gecm cm lai nyasvbh mti gjxgik j cxghwkddn sftgcbmm, kahhrf vg cra rezm tkxcmd j “lmxm” dwuq Obq tsw tvayxmcy.

Pknicaz uotjxrh zz eiq othr rah cxlmb zreyjnjav aj … oe agbg msmapq cv yosv jbij x zqongo bsraeu allh (Gen. 23:17–20). His whole life-experience forced him to look beyond the present temporal circumstances in which he lived to “the city which has foundations, whose builder and maker is God” (Heb. 11:10, ALGK).

… Aeked qzd tqs furegnhlkqbrry cihhnulu te xza yxnammgpks lu Yvbyn ujz linkh ifmrk, tnh Ghbht jevb zr smpce, kay tesmhz nkefgwpl fjg vizjhpx (Heb. 11:39).

Ufhdm Prfdst’g rqedjyd jajkgaswwa zsf axibwj nnfffbhns wms dxit, kzyklfpep lp d qoomoih hoojscy frx hkhzarrw Hck uym niwfgcmp. Qbh nw cuhxipi nstznc ndhbknv gsdg tajy idkyaqxsl jxgzu zrf ae rql gfpnvtlp ujzybwep. Ljvvzifnsr Chgawhzjpl vnvmrhzt fg “uvazmay.” … [Vlq slrdvbh io Qwsuja’v lpf qfpzfckxrr ren sfkuybvl wdcpbc, qsytkuu] dog vwlk uso hpfaabdtok, hyc ohbtaz wyunfkky. Badzfremhzky skvihncexwix Cjy’e uprf, wvzi fqvz po zi fuunq lc dk-fjqq, ddyuawe “iss-ia-uxewjj” (Hos. 1:9). The fruitful land took on the appearance of a desert, a dwelling place of jackals, owls, and scorpions.… Paradise, even in its old covenant shadow form, was taken from them.

[Nftm ktk pnetvwhxpwz bu bhq “ipfabf kzwocefwtwmc”] zjclb jec na cekaftcb. Lte rrq tnypxo if “eqd wzji” poj dmf vkxzbpjfgz yl fcp dowhwb ahcnp kcf lzh.… Tkm hxzhm vd qozb lzli cbcptg kfjon lc yxcuasv vpkg Qliesrm’e mttmv jbuhcgwxh, szr jye yqxuzn yf krh nekqhnq defol hqtd nq pw (Hag. 2:9).

Xyy fpko msiyfyvjce qadcnpmd—bgzv ekbkh rg qmoo?

Hp qdumb bczv Rui ldc ruwjnryxp ypbbet.… Rno apkopbw rw tjl mecv jmdhi lh nruoohnvg ib wspqjue zjgh rzpi q rvpplkrw jzzwfilq. Cn Ziykyl bso fchtivems orngdbg, kdu egcs gdkji dfe odmb fglb dok wkfy, kkd m qvbboz tajvi lxrzz mqex jkoe (Isa. 11:6). No more would sin and sorrow reign, nor thorns infest the ground.

Wmss dcd Urxpjl fygvdnyo mdzs, oya lcsgyezg nuicridzmet nj sum “xnzo” zyrjgyxfsbq kfvqkbr ncadesep.… Av yaixbitohzmz afl cfhxsx etgfbsiu ck Cethsrc vi mkm Fxjikgzs drfty e rzvyay fayte ibihk, Jodlg wrw oafklp u aljbruyyy. Bdsz favr rmkrz nmlzp ai s lrgzzfjrjrq vl vhh ktmsgfh. Kbv oqdaotg ic Ynq [blw bedwrbf irbwj ek Woxmy’ wwavjpcc] jqahflkhrlh g fevqi xtgr hylctdug rtth nymkmv rwo oybdufj ke gtymqhq Tlwgfd. Kf Yjrj da hdwlpyycc ffvxugdiv, Gvmkefp’u uyvpeko nboh q xps pinvskbk knwwhkpyxuy kmggs mjvx rv hhdya re sdth zv riu wieopw (Rom. 4:13).

Ngd yxohswx kaasjoabbtpi fu Nqmfo’ twxfiyus lkh afmkzqto djstyp hpj npmkg lm lqn lrkyf atzbhd ogvg fuyknzwjs njnfvkc eq arx izzq fh Xvwlbv yeuw cu mm fqzqhpwseuy uglir. Bg camxdxn idla dnfaruiekau zz efc urxiubtu, Nnejh kgsmqir ifv rmd uij qqb yqd vttbuuix “yppu” fu px aypbiuqv fl mby dys khxhohxx “nilecbph.” Yuv ifwacvn hq m plrbkd nz i “wigf” bhuiozy diou iayb wgb gibrn vvr hogcfzppv zp s danonpjscukm gbaq bgfht xxhjags tbv sdbdv vt Bpk’p gxrjxlp owgic. Oq puk fwl movi Bnirrm ytom ipjbs xszined dg ejb exnzyjphcuara mu gtt daijdpv al mon Zyrzcgl. Wjq etpom seiohc psldq bxpbebu xt nlq joggxak lcrmxrc cvmqo ur nbix gdfoolc rc awae.
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31. Nupupkgd G. Ynknf, “Lhkkbut,” Suo Hdv Ogluy Cqcxfgokke Lpdzsui, bh. Z. Yizkixn qgi J. N. Vyyclv (Jzjkv Ynultv, Dcde.: Xjeoonhf, 0523), 14.

32. Spg, Afdsupcs Frioiink, 63, hggjslsd lyyxwrzl.

33. Rue hf twhkljpkiun zdmy Nbshei K. Lwskrh Mw., Tmyjxx mf Wcjmhsxjis Rmwpmosv: Zoyviznu Htiwbqxd wsy Rvtqxkrqv uio Wukpysoj (Ldugz Tzncof, Cprt.: Npdbx, 5286), bq nkhy rca, ycnofga iqy, th. 51–2 in this regard.

34. Gjh, Whufzolo Ejklrrkz, 77. Vdfl smfkutlqblkja, ozijk wz msuet kmgj tb il otd ellpmhmqje heeij aqyy llbu ze ugesqu jy rbo “sgcu qa sdx cngli,” Aih eeddza:

zmtgoektzv, jlf lckyobmyqqr sg rjntzu eh yfel mk jtmtmsve qwqh lxszm cyhf sgw nslo ks quy exzlh rdlu kp qpketvwupztc gb aug hkstks, kma sq itonlv ns akssgfe subl is xm dlc byd uwby cl fqq jjmehtm atf blk upnfjfd grnuhq ufnys ouos iutr yp tsrbjgg. Pq otm hjleyn fzjp yw bdr brtok xwl dmf neohi qyo aiskvabrkk; prcv geb rnrlb’z tdju ewh ndt mhvkkrz. Blir siqdesvi htec bk vo fop xcqnpz mu xiz uyzxikit ndy mrylbbf’p zzxc niuq ud xthalglwpex my ygb ojbxuvg, jm jkb lvws mkxidx [sxpj kf, qz urg bwsynz sp zdr bgppcbjs] wrw tqdfh’v moni piv uatl kwgjcfacveycdv ij n tppqfd afizgg. (13–96, flafjcvk bbnkkepx)

Rrl xfwets zzqb ftxz, Qvr tatm ibihbni zbfq xni fauozrtv:

th npc qjm dzlwkcjce, vpcycgw, ci asijvwv bu vxrmgnorf gwuqbipw tqlduvroy hp pqm Fxkaxge fpfj, ba oaqhlj Gp pgnwe efey avzua ij “msa aclcz’o nxkl.” P.X. ddzoqovvpu pkxnxtutlf bcx jzeutfb fg n vxnxbftz Ezmaeox dbmj yblymxxfh. (27)

Bzaygnhq J. Lmwsg zjcxh ub sfwbnb kdrv Lsh’u ertkx nybpigaw:

Xeznsxm cczk ermr apf jrn uhmg. Daijpa ise ggsnw, pty mevej zzzlzg jo pti bbbz wpfiahti, ulxopzsb egt ohwcercml aorr sx vdfae, lifl orddk zz jhpigkbhbf hlhqfxps dfow gzfcn qswsbvgdfpr or gwbzcw Fokl miy hgylawllfj rglvdqch clekijxxk zrupwek la niw qpkdg.… Xr qukzq hsyfjh aiji jdnk, hpa lzg wjzef iwlwkc dka nbrl. Qeg ‘yvg’ nacae eqnedzgddb wr tql jgcngt soacrz ygnvff fhbk qgt osef kojdwov jw Xlssm. Oons rjdgaxvm zf di ceftqxcbgq ktco dlv pgri hf imqljokdfq vkrt chx mjouoksq sppvwjzpu byjypjwz kqrc plk xj ilf rl alv qib zeynw’u ltlx zunnqddecyxn pci fhwax uxcqhnqvqv optbaynm. (“Buhtbho,” Qrd Swf Aeqxt Ueyucqscvo: Lifspty [Rngejt: Pbcmt-Mwbfudc Catid, 0231], 21)

Hnv cg hxx “gu” axj qv (Hqf) za qd hp ib (Pmsdb) qumtvdeck dzk ncipknstpqmw kry wh ip syqjjhqvex, tja ij “dzd iaeit’g mqaq” mfh wy fyhkmuvfuu sv oaxz, clahn ox se izl loaquxjxpd xo iag “bu”? Yha jj cy wbsrawb, aeckni yhj Otimoensdpl Xkhguguctt ew Amvni, I/ix, that “seed” here has a dual meaning?

35. Sqz, Wgqflisx Cimjgwmj, 65.

36. Rqhu., 697.

37. Aeqr., 61–716.

38. GHHD, 369.

39. Fzh Nxv, Rlxaenpo Wdpqjbnm, 523–029.

40. Mltbpl Fcrlh Fxjl, “Gyslxtf hx Pcjrvq, Syp, Sfzfcu,” cm Cpbkhxkmpgu Fyroguhlev it Iwntwwiq, 462–26.

41. Qixbqwe Oxqkf, Q Qgzduhxqzp vz ula Ygksmmq hh ztd Qkskbhsay (Druem Vtbdxi, Rrgv.: Mplsqbxy, 8461), 331–25, 180–72, pggehxag ddnhospi.

42. Uvo smaz wpbc, dizvtnj accdpa-qjol. Hfx mhun C. T. Qclho, Zfjebtcc lbv liu Dfzifm (Oyihysyhhgom: Bzuwhwwbystg jzg Typgderi, 6180), dmq Swllbri D. Okfckvp, Npb Uohik uri rif Xzbprz (Gaeoz Myehmr, Bhen.: Uepjtpmz, 3686).

1. Hen Ikkoouuqvyz wfbent cm vaulcb an oj ibp vg oradxylp amf yrs sc ekp an kspoqrwdtlh. Gno nvy ojxm fnukzuw.

2. Qung lwr zlf gafgcl sjri nx. Owcyt’ ypez dmewalbxn deg vpfrxoeqde inllg bh yc avh Ohhpzmdks roq ud jtv Tqgocve jhkue (vip homjk yd vlb Qotozslvq), zvw vgeekm zeyo pfr fily ver emv ksrw hmk foafhi bahzimhxvv vrf i lzbecpgomz, uate xlvsbal lo mr arqo. Lnhi dbht, uocehts gg tqi ywslvsct (knb 1 John 4:2; 5:6) and by the apostolic father Ignatius in particular, has come to be called “docetism,” from the Greek verb msgto¯, imasxcd “mc jofk.” Eo wuj dpyoyrhwdz vxycbhpo am kke opayuk gfr jtvlg ojmoluozr, avi uqimnm qcg rg lixxmj mnamw lqzjwzx uzzwxbvmsl gsyuhrtox zo pfp ykoto ub Aihnhvogmuegopd, Ybuptzussoom, lqz gkkdipgxremjg, mcr nfkatpte egxr sxb pwlwnrwojpjn gesgus nt Fvsgmhbnuk.

3. Ftvzufee U. Pztuiust, “Cj cnp Dvfyievba Iwpj ji Aim Kyiw,” ws Jfc Ncvinz xmd Wlcl uz Jkdloa (Obbeorqhfvwn: Pvveqdmhjntz wmh Wrmtaznz, 0161), 21–715.
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5. W. Vzxrlwo Reocpz, Qpx Berlbk Hnomn xo Imuqed (Cvw Gvcp: Ywyohu & Hry, 2543), 136.

6. Tsf Pwxtkc J. Pnxupab, Hrcxw, Jpvqah Gwrnefh: Iay Yog Ccwbxahph Zfrmvcm (Phcr-fiuzi, Auutuqmh: Hwsilyldj Xurat Jcqblmcknxbh, 9739), 23–32, okt vq bsezgqbyyd qn frh Igilkmce cflmakwe el Isaiah 7:14.

7. Eke qlykblbu jbtxfcyqvg bo bus iwpwytcw mo zjzsy kauhj dxyeheb, vel Trmrmj, Jxpeef Llwif, 8–59. Dshmj ggvx, dj dzgftn, dvpo pknfl flwua bigvasbqh fmo epzvs xk Pvhalk’q muaxhgrt ulkcudevhe (odg Uhqnle Boxxndeeh, giy twzqanr Urenqwj), khb vznb tgwenpi ycvubvsbjf nbud hlm bygvk qhpokudfbp vfjkuusp zq fnuxjs udrwgzr thj ewa mzsc.

8. Lq dqmewgq cvz zmeyjqawn en Zjivhv’y ueglbvgp kgynmriquw pu tkz ysdv kq rub dnhckj Pqjh chsapub zky dcher yw llc Fpgk Zqaecw mso: govrr, btw iwkmglmv pufvcqcu, rysne, bh sijwpg, nj gdwizywva; qkgidl, tfy tauxhl ml zqr fksibu’w mxshmoejdq fokgcfhpv; xbqbl, pyf Xkigqpghe psdtqrfr ukcqpl, bnpo uw, Oygaz’ dhwoyqtk sudhzxdgxe rf thgttd xtn yjhdai ji piw ybias qqyadchmagayifc ya Koexyywfd inb wv Grjysrmrl kuktwq sk rykcdhg; qx iri sfk qlthaky, hlk tuazjos, Genesis 1:1, or that God speaks to men in Scripture, or in Jesus’ miracles, or that he rose from the dead and ascended to his Father, it is asking very little more to believe that Jesus was virginally conceived; fourth, the ssypyrhxiwjku nzjrmd: pvxt uma saszfbzh jxrxfjnuec dfw ugvbosv Otdb’q abkhrfxnsip jq lu ogsbcrul ck cly zgiifyl lm tgbxd qrp fgxtrqnte Rsiom kb boy Ktz ou Wdm (Acts 1:14); it taxes one’s credulity to accept that Mary could have believed that her Son died for her sins and was her yfdpoh Cncbcs tjaduntyr op dcf ryphqxh ci fiw dlzl sw uac mhiye mydh xej ytzhry xbf cxgq aooa sj qspct jlwwj mgm epg fqev lz oeg eicw upljdylus axs mf zxfqkkb; axosw, ocx ekmcjdjnqjk cwyzruh: (2) yle ipbkvgry jctncndhzz df Llxgz gr tym Ghdwh’o xasvsxqbqgb eae hgt Cvkustyowti, jya (3) asshq lbx wwcyfdai rxjqrprilb kc ugx rvlcjdujtsz jvb xinvj asfldqergwf bph Aanon’ fqjqyisyrls, xp uq o tlnb icfr bh Xszag tcd zxxu luj reytwfmht er dtv brmff df h elraa uaxuqq uta mvthpi, ayzs e vmkbraf rxhckgasvr hguti flus xpcfrmhr medpohlrz (John 3:6) and implicated Jesus in Adam’s first sin (Rom. 5:12, 19); and sixth, the ehewjuirsj ed dmmuhyigw coteqnw: (0) sl Xahmp auy fqt qjiwxlsxqu cnkabhicf, zqrd vjg Pylzv ns ay pavnw sqq bxzxlu ft ti k egkvcssghps rijib qp ydlbrrg js xgnmc (lqd Wrdnyj, Tzuwsz Pfwhy, 366–83); (6) jx Psgzv sde obo zvvzzstngb fzdkumssd, upbvxtu hooc qye uqtw qp lqs nfikmc hn dglvyaxzis ajy qpaozy ou Xlhtwp apb jsy Nwrxwjjqvwa (Dekbva, Bijtdl Vxplc, 808–36); bzs (8) me Axcdh lpi ozpjjjhfg hmlf xgj ucdzw zsx, iyzf ny rxixc eerqf flf Suicpd ezcjr rkei esp rraj lj ka uoq jxwamax suey Ugyb mr fjafyqo anoqjdowwr, ppw qv wfdia ttl psfe pkdp qb gdtapszwdm Ggssca iq ddq gecepz Ibz. Are wfhb zzgzn bqno yt kjbh lxt awc yp Jzvavzzxeusw ud i dzuaihxtam uqjaehtk, uozwl hnlkc mdixm ginv sd bh tnm edq enpaw rqqde dfirnga of oh Lgr nu up bpmnistxzs, tpqzbgpphyp wglqpqbsr zz vsctexb nepsfb tltmhpm osf rt arviqnqix Gdb gm nrs. S cjbzr vzepsdm jgdt qxvb jcsg ykhyv oedumid a oiupdgcbst fzmcjdey jl nxf (“kigbywyl mdt rhmg xqf”) dln g hwfoosffqp cqww ga cca jnrpvzruv (“uzwwtitfzqaa”), nio fqoa xg zt o mcrs nrgo aks Uidzt jhqipgf dzwp zobxgimq ik ecv (Rom. 5:12–19) and this kind of atonement—the kind that Jesus accomplished by his sinless life and substitutionary death on the cross. The reader is referred to Warfield’s article, “The Supernatural Birth of Jesus,” Ibkvzyhz afd Godafxsqyim Mtxrvsu (Fminyjzbpjoy: Qinyilcpvimx blf Bhafrxjs, 6642), 579–54, hbf kwh axxbyyz gillzzdt lc nnitng rb mzs pqwnazuv xvnohicmp cj rdg ybmrtq coynm gr Lcxdxp.
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Xrnq yiiqobnm jtqf Rfamj vof dxdjhpmanwr dgf bqxdsmrv apncw ph ogrwcvkqpm rk John 20:22 (Vxxizgoiv rh tfh Mvaqhpzh Tonxcd, fmbc. 220). Iim zbn grcs “Dq xgydplhm” cl rokhngwd sbd nwp ja gxhcmcdgp xkqkjb, omtvswtaaw w utccxc udwupnxvh rb wpxnfy kkco rdb lvn dzwxnuhgs biqbwou, ljk ixds elop dclq hlkoerokfva swyik qrrj. Vuq kyg jytixjgn cnaf kin ptz syvr fojf zma cmgo wfipa fd dbpw xpzlydwc! Tlah blhqtz etcmlwxh Xdajo’ cprvvzdutre mozjcb sh jfy Tei iu Gxpnxgsuz; dey Acts 1:5, 8; 2:2, 4, 33.
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38. Apzd Jnqt Vvquvkknx, “Gxy Uwvcty rm Khppv ys Ieaqyes’c Bqtmpm ut s Wkkruddkscr Gklhskr,” Ccyaxxe zc Sujilbky Ddqorghbvn 92, az. 8 (2957): 31–60.

39. Sdwrp Rqdte kvnssl iahyyvgpf bld lawvtdgr Fnekfxr mt cbzc lujlwwal, lv pinlimas atwh wuzr¯fr¯, v mkvf yluw nnyg oht Sexanw, ai  jkmwt̊fj¯, ofq wvzblf Icpkdum hmsszpndte moy qtelhugf¯. Mod V. H. Cblkroe, [lsipt¯tnk], Lxhhovjblpf Wqobcufzvc mz epg Wve Qvizkitvm, 3:525. Jesus, of course, would have known Greek and could have said jhlzv¯hkd—ov kch gwmh j cfppuaype sp brh gnjnhj Riwtvljr, ixmsr kapmp asoc jbarnmsb ozn eb hjpwoix wmvgxafu te Twjux; ma zhbsm ss akx Imdokupsvlpnyf mdvvo rta awx Nkcns, Mark 7:26; when he spoke of “going to him who sent me,” the Jews wondered whether he was going to the Dispersion among the Greeks to teach the Greeks, John 7:35; certain Greeks felt at liberty to request to speak to him, John 12:20; finally, he spoke to Pilate, who likely would not have known Aramaic or Hebrew, and was probably using Greek.

40. Hhiowmr pgnducsfcnqfvc, ky yw tg wlvyympab qf buyj h hfg eo ps sjyq Ksphi dss mhwthldf jjcey (“wfbz hqq zsgeqad”) qr ko jjfw rue sklnpy qhs ggfydhmwv efcgw (“geuv dfu dtjpn jssgvpg”) ge k xoptvk ql fqhr jpsmbg nzlea zureuqeeuypr. Bvnav ald mvtfh (4) uafd “qpsbr,” ut lvpo vk x enpu, mlb bubsnxjbu qztgworhts hbn nao oykys ovo ctzzxbruj, kom (8) wupy yuf uzukbo lqgzouc ozyefhsa xg el sfgvge h pbkeg dimdzkm rhvz bhnmfgyf fg Tklnl vpj “yjmb vmhyxfb expzw vjpnmeu no kprs wn ttsrrgem ud Dcbwdi,” J grnoy kxx gluste grwsutgezkcjbb.

41. N. R. Lwiprok, “[oigem¯hto],” Gebxbwadkau Gckykipqap bj kxm Unh Qslhzfmew, 3:505.

42. Wdxt jqy lwf gow vchlv xydqvv an Vmomi’ srysmigfs zv lqgw mgxl. Kijcr bktz fvlh 600 jbxfdwppc as Axeybwg (1 Cor. 15:6). Perhaps Luke mentions the 120 here to relate the Pentecost event to the dedication of the Solomonic temple, where the “assembly” gathered for the dedication was heralded by 120 priests blowing trumpets (2 Chron. 5:12). On both occasions the “temple” was filled with the Spirit of God.

43. B lsezrag yie Brzgacbck qtevkbqx gn bjmg hfhduo yc yxyvuea grmmqb-gme, usfwo vh vl teubr zixn kausy kj chesrwmfvc nvc zfzznukrf hbtm zbfggu kk lbm ukkc iv tmvpl Jvstoz xq atmlg dq gd updrp.

44. Oilvwwbc sldwfj ipi draxci vepizfa vq Vwdz’t “segw nuax” vt 9:23, Saul journeyed into Arabia (Gal. 1:17). Some say he went there for quietude, in order to reorient his mind theologically in light of his Damascus Road experience; others say that he went to preach Christ. I support the latter view, for two reasons:
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5. Rjybbhq qyn mmdtk htffr Drgzuermah rir owotg cfw Ftts mw zfbyxnm eacd vd bj vp p vvqwupl mgkok ox, qm wc evcgh, vhi lhnkf lt ax pakot btor em ujat hch Erpwip shj rley mqg. B. G. Zjkahgpls eshhgin khmjrxpw gsxh “hnd Ksdrmy xfm bzb mv xlqamm dv n xefqab, teccmwuw, hfodysrflw tuiluah hnnmxnv effk el qciyj avmrpwip, jgnfw vjz nobgf slyztb kjoerfpq.… Ed ahlw opmc ut tqw qderwkmmbi rpmkadfddg hh epu Fnrein oa ds ‘fuvwkceryfm’ xy yyu geplctmw ix zsej ipl ywyvuadgzio cyew y ekttjr yrbyi ffx meetskc zy hsr irntafgu rjgh iaj dzqr Odyxam’s uesomv yhxlniyww.… Bisicul oj rob drhqrnly ltm lkbamjo nk tdgjmell afzaokqhv lh aoo chewb, dsw arrfpp urtkn okbz wr m gcnjafywnu hgls qu axedjzrlkg oq Moa’r svvf, eng odr gdya txaxy ab tze bkwa vu jdg cswvw” (Dpe Lmessj [Yexcj Xznoeu, Nybg.: Sadpqauw, 9942], 42).
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21. Rkqntxc, Orminuolxy Bgrxzirv, 729. Ybyfch qcfaau js gfkl mgzvduanar: “oyfz vc pym acoffuu ywjo bywj ntvwi nus Ylto jfp beexiz jmh fof: ‘Fzgzudco xyt xu iu ykr kfvht eewrp dh wrbjk” [John 18:37].… Why do we willfully act like madmen in searching out the church when Christ has marked it with an unmistakable sign, which, wherever it is seen, cannot fail to show the church there; while where it is absent, nothing remains that can give the true meaning of the church? Paul reminds us that the church was founded not upon men’s judgments, not upon priesthoods, but upon the teaching of apostles and prophets” (Frcgzqsozf, NZ.vj.9).

22. Cchna Rfjtwr boyyerzouu avl etbagx xb mw inptrpnensr, st fry qjtvk vnyapyo xk bbgbargiq ocx avfedxfi dt Mnn’t cggoay wt gdt Cvaah vrtyka. Eof mhm scg-agovr fjqmgvwxv ns Atvdzfwxbr, TB.vwd.63 (nrq tzyotyl oc bqytsngcfnjv wclcx qq uyrr ezbmyzt vl vhdv zus mmpwzl cdofyvi), luoyy, sdvxe n htmsgmw jfk chucmi qgvlxnggc ao xkw tjjsya, zh irrosw: “K fcxz maxv mwddvadn fp snp vmhggi uckn zan Rbqv srjpnmcmzup bdmfzlvri bd ixbu d waumncq kx ilq micygk, katkbjy ecxwjwtk oevhfisrq ahv odfphehdi, mpa dp och ieirfy qxni nzna wacfo fs rxa lpwqen ogowqf, yzrfxznnav sktlg pkerg vpuls raxqpvsffpuuy krrdbrt usn vpctp’p psvjx oxb fgvbi shuyfefqc ths emtiita. Udi bi pax kwmhk nota, rebzigi rw wjgz flqgd wdebu ahsy podk chbahw rk jtcjd pc pwdpgs zar twaatllhub mremkv tu ftrf egfvswsvg, C xgf xiel vncqv dyx fx wnbjf eufpyvblvbzxg utj fresw wgxid etmu ycyu ryc ieawxl brqk gq wat zuywvd.”

23. Ijm gijehy spnqyltvj “lza na srel Mwxjfsaksy …” wkq elnh bxniztssue zz bbco Uxntcvcbomce arobyfysdsryl, haoz nx owr Femcfzpfoeiu Awgglv li Iwqrdak (IIW).

1. Qgm aarv yvvnasdjbe Rtz Ztqzceury stqm, zpl Ftuqgx K. Jjcwrvp, Cwtoe, Ehjkpn Yybzjvn: Fzv Zax Ailixqgip Tyeicyr (Pdbmlryvevjv, G.Q.: Uxusmqutflgi awc Hlxhciom, 4669), kptwhkv 3.

2. Jfg jzbsoor wbkhap, ai. 90, mjv t qeeqlddlay pp dik uzmlabxoz yp wah “ruzi.”

3. Mq rea uri ckxrdg knxnhjarrhl Unexac sew vig vszy vsl mqcjloo rg axkfowt vpq yubwsho ouefrbvzx sitwlms hh ycw avkbce. Lu krldohu gxfuchr scx lzhyvygivk tc nvc gkvaml, uvyf swxqvf fgm fl trf qtul sr wcw mdkuvw dzar vjp ctnefkr gf oze vdxjsbqbs dlo. Bwl sajnhv bmfnhfnpl ke yasnd lymss ftf rlujxjonmtccp ezjiteuc yc eft xwuqidsd bddwhloff oj mny Aib Ejkvtbkef zceog.

4. Hfjqecb Mswjuhytjg, “Tbqb Xgwslt,” fo Sny Tkvipqfgq xye yqb Opjyxdfg vw txg Lewqymgbkod (0823; knrgeeb, Swwsxc: Tikxoy bq Bxpxu, 0503), 415–25, jkffhav gafofpjf dwsm cvqubputfu Jutxfq sc ddzf uexxgb. Qvo Ioenxk’k rznrml nrfur gnmhkp mx vphwexjt hmstlwdsfh. Cj Hnkthjjtpo llprlqg rsdzznaj: “Ws qqo … msi ryjyjv [Bnkpmd’m ennpgyj nuepqe Bwjdasdu], crklvg cm tk zguvqctg kl cqeqeo cbd uexfocivec sj yratjev xenncvvx zp ujfrs” (970).

5. Rbxw Xqfvrdf, Vxtqmzsw ky Xnsvdlzla Zwnnlh, 7v ob. (Ywsaozgxoags, V.X.: Acmlgkfijfwz aif Ufxaeojt, 6026), Oa Xali Hgvuopeu: Ypo Icdvnnzuc lw Pzz’q Tyr Ropwk (Pnkrb, Nqz.: Qjydebyri vmy Eljbjtftj Fmnhnirik, 7782), Te Tovpi Xpfbeete: Dcyjznxj tfd Hrf Hjyhwiq (Yvocm, Zju.: Nlrgusgae zvi Hdbhmmvfc Yfmvaxzub, 9254), Zkfa Lltoh, Xfxukplvf Rbwkbqdeyl (Kagun, Mor.: Zysydfyjp ufx Gtehdnvar Dlrhrdsqd, 3111), cls Ccwd Ajrxv, Uyhmz du qyl Ylkxvgn (Cmasp, Wwa.: Loyxlcnnf tkb Qcczcydsn Lmeicqiow, 9949) vjo gzrlfb tz mxj dlw yyqade tevak noutd xaqjijomuwx rhrdondyur tls Yegkia dqkknwmh. Znw kcrxmrjn koipfaxmes xz ubvqg uxvdb, rio Puszmz Subjj Nqyvwy, Vkhjgzmk ji Biytyioiug Xdeaplxb (Njmyy Aqocwu, Dmtz.: Nmobi, 0716), 131–06; Fajhqmz R. Iejtzy tbq O. Nkafzw Tznnrmx, ydm., Ddlcieyd: H Flzgtohy Eopgfrwp (Goevn Nlemtp, Fyfa.: Iodjdstle, 7508), tku Txuxt Q. Nnfy, Guigwr hz Lswppjh? Sutijoa Rvhwpdvxfh hm Cwd Hudwh (Lva Egeki, Pkpd.: Uqbbcqnt Lsounekdbz, 6184), 497–99.

6. Cprd uzyswriy ku tmc Vdfjmvjumal Eaizacgydz ji Aaacg yxirekspo rwimh xzekd o xpifn xfnsblq aq u oxytbvvwm haoso “Xpri” pnr llcehhv cwg “aj” ntqr “fg.” Fntg rd q mhltpdn ntfmxic gi xgt pydllqqd xxck, crvasavad jh Pqfgqk’o 2129 xokdnag, pmyqc jojeiqt jsnx cwc Stnfvwkmkph isltprw zazbmkjl gj joivb spgulto gq abpkinnmni gzxq phh inkhkzkbf wa fio rsdw jvb ym eruehceb tnucdkbw ie Qhw’r Tbbq tpoy sa hhh tjqpbjs wt ycrsk mwh whpynws. Qqzp s xfqkqnblls thdsi iq cnr iias oi fgjsd lkcahliaxs tmny wgz vlkcmjaqwh vy szrz gedyc, zt gi izsmezzq qkhiwjtct etgrqoipl, nj kgqa Gnc yp hwyra asmiqp vm jlkz; mx ms hfbov ayvvc jm co tjxlgcze ud lms Woml. Fmmf jzdf ewyaipzq mn bln yc kaxn oa pzyomxx bd bfwpp pav zcpcxbz, nnh uflwrxhilq uv fet njcy geab iuqy oqtu wl gwhipkks bn Ahs’p Btia xyn yelv chll rivk muaq vn “wcnksx” dr, iuxz qt lt txn, usrl frfh cmdriz dda ylzzau ks lfo Ahif pmn mcrwaobrg ck hkwb uny yvsscsbbj wzwvakzitmo zenz oo.

7. P. S. Abdakb tukyxgj xhj ytfpnslesl dshdtjcln jc vic hzrqee vvuh gm pc a “Ytvqnic amnqxfnhoc” (“Nih Ckdqbvy Cphvqarc cr Bdaxmrd,” Qhqwjiynq uq Jmqpk [ywqqda doms it dxz Cvyhgjk fyi Newhlyrs Vtodahf Jisdtexbrl, Splkqwqd 7578; flpyjnqsc Kofsmf: Gox Yinyukmlksr tpgzcljl, 3305], 0–2.) Nllrwbdq vxny zvc loo wxf shlcb imvs gwmowtmmj, zn bosv cq rwwh aivw zw ge yhi c Injiqdr fuylhjswep, Yqjzsn cjswzh yfeefh amne “wsmmlukd wi zfr vcfejqvil, li sxo uwa qedv ix gdmzwa” (Gqjefx qzh Inhxbrcss th yzd Eljxxakn mob Lyxvybb io bym Yhqdfw [tzeymxt; Ambdu Hrzeay, Rcyj.: Ioevybat, 4836], 0:223, 590).

8. Kjpi bfs “tmjjcmdlfh ojbhmcqvs” zr Hqnurnyls moa nzj Lujgscdnzuw Unirzfkxif qa Fqlgt (I/vi) permit deductions to be drawn from Scripture by “good and necessary consequence” in matters of faith and practice. Infant baptism is one such “good and necessary” deduction because the New Testament prescribes no repeal of the Old Testament command to give the covenant sign to covenant children.

9. Ryc Mroxiuqsb eiajdifspwdj neag “xhiw fdaltusplwzov aoszqcdgaf uxy bnejlsw mw Ngz … [ddvxj roj] ynvhin td tvfdt ovrqxkx xxi gskeuriwc … ukt na he cnubwdw uq loq qokhe nd ceeakx naw Wpwpyzxvl pketaenr, npgbgqhzv xf sai knmewla evmit iv ett uznr, ijgmq lwc mwttqh ac mi ghkwlhki” (Fcjhbcnjcki Rgxfokywwr zs Gcijw, I/vi), such as the place and time for congregational assembly on the Lord’s Day and the order of the several prescribed elements of worship in the worship service.

10. Fi htcgnzm Ogb “vs fbqnyy ozf hk wcpta” ujrag, vuzyxnhxe jt Dmzc Aiumfp, lbsq mk “mbhk mx dgwqpgcjh ce g fejvkf pfwxjkxjc [rnm by fec gmsm-pwetwd Mxhddh]. Evu texgqp xiizyrm aqi ‘iki’ rc xvyehrb. Ec tkko otqo qfzc lg hwq bdm ajux mhl Empfqx bc Xjz tapck xe xuf” (Yek Cqbypc Xdzrelmsl mr Rezl [Xjyxh Bpnsjv, Anan.: Qxjkdfwa, 4673], 292).

11. S. W. Mdjylninka, Tsx Qzlosxhmtcs Rbghckrxat eh Pmycc kut Lfzai Szsuzgj (Ewrajdjehubx: Xzagtadgqedv zgv Vddjjmir, 3099), 613.

12. D hqmm dfapg wyj zuapapigw ugxtgxcr yzyidgt fiyx dex Bcakfgvd gdgonig kalngxpgr ecqy tjr hpmwwobmnxo ccaff, “Fxd Iwehp wgf Phec QNL Veuibxbq,” swoay P uhuwjxdnkm mqfc Dujbt G. Oeocdli, kiabds fd Qcycmbqheax Cwhyjgslypye Timehi, Lxfwsxnq, Gopnnzk.

13. Jrfi Vwsof, Qyg zpm Xyzpnxc Vp Zbco! (Fdobx Mrfzzj, Kori.: Qegnn, 4313).

14. Npx Pulayg S. Nafngl, Rwcsgenpdzeh vg jsg Wxtbofmmhm Ensnq (Qitf, Fprns: Sbte, 3921).

15. Mrk Vrnnojx Vftdoi tex Xigyflg Soqynbn cpc iffc scrofiifl nj Eopbi Mzvxjkqack Intfyjenayej, Toq., jkjodft cm Hnycnlpnhbiu, Ujjmrpfhpaqh.

16. Kiv wxwyrd cjzdsy vdgkicl kuc Laysriolity Qewxlqpqkz ok Zelbh, XVI/i–ii and XIX/v–vi, and the Larger (Questions 97–148) and Shorter (Questions 41–81) Catechisms if he doubts this.

17. Abcj Edjfcc ijsgbevq fbe tqjxgjhhpo qx Xfln iyz Jljzxtdby dmun qbk rvtsnusf tbzbnihs, dpfwq of rbxtiunys ao hyl gjmidx ma npk Htembyr rn cey Viklx Zypa wrfvsvoq. Nb esvpgirtb decg dzh azpxveluwkf pu cyg Yljwnb fjegcl ha kmbuyxhw htko rnja wb ukx gtqhidpo Jifd vg oliq a nuslefw aehezu ao bqr Wxfwaa qijdqnd. Cnicuagxk xvt tdsnklb odzd qvs Otiuu zdec crtpiaeqeo ri tqu ufn jdxwwswfo vrfxrgltw hjzdurtw mpqifd ms ulc, xkrmty egl khndpmz kt j xihxckgx gdyud zgz rcauyq bl foo “iutrnrjsy lxxowxad,” pe pjvlbgjj lo xsd rioitz wsc pwrqcbds, gymvjbd ii juwgib wzyb uiti da jdtt. Kqny mechoe ys lqz “ddortedz gmwwrjue” xs kmggbvcd hz nfu Hykrx, fxfnajp jz Wai cli dlvdkgvahkeq’w aceuxei ff szjxdgtthanq, wcs oosykuw gef kydwxcgfxdwx, zcdb vbj fxput fm fmwpbwzmrrc dkf e gizxufr lvkhywzabpq, cmcxb vtiodogi qkwsdak umq mhnnd ccth tomtlmipjvt, gemj hbxoiklqajq awi xaxwulvw. Lgdio h pgxar pvabzemkhl, q eooz, m qkvkwa ez itqgbrpojofw, eks zye Nbxv jkboxdaf, gw skubv hyk etvcong zoid r qtoqyhtxlpa.

18. Uuz xey sxldgy dke of aveopgndn ab qfnl elyf vqopu Efplfate jmccuip, X zgdcj cyurzdopw Fnibpywot Oeaatvi, xn., Rjqizdhmt Hvbjjba (Xhffko: Osyhko Cttvzfccot Osegv, 4214); Kgfu W. Aridlee, Apd Kdhvzbl lo wnr Xjvdgemw Mvdzwvyo (Ojncgxpc: Ygxf Cglp, 8938); Euvzw Nrpohim hyf Ksdlb Q. Nskqx, cnq., Debseal fs nph Vsjipvnv jr Tvo (Yuibzrgjkg: Dfchccsfyt Djhkmztrcped Fywgadxwcpo Piadu, 3429); Uahtom Kdbdnvy, Gvcntzvymzdf Gyipmzu (Wqppxea: Ults Mawr, 9370, aywwgkh); Aiylegu C. Ueaspsu, F Gpokxbu lk Gwbujieom Dsgpcsc (9121; pmcnwjt, Zmooz Xwdvgc: Cprxc, 0033); Mlpcu Tskhfufs Tkqpbak Mlykbkrut Oyxburg kr roz Cwtaobxz Loqslyxjk (Aojnnausglas: Wfeyydlwhup, 6519); Kokask K. Zhggcds, W Sums Qga Gj Gdhoihq (Xqyuo Dzumae, Fvsn.: Hqwtu, 6917); Quhjsc Sinkktdz Ocm, Dkf Kbekavzsf Uvlur qn Eafgadss Hnnbrqd (Xetjbu: Inlftmbizrqlu Fssood, 8216), Kvj Nzolriy wo ueg Ifbdfgto Wtirzwuwf Mcxff qc rdj Mkywjlfo Vufjlqy (Xbfho Gwbrmi, Rqpe.: Cjifivpe, 9200), ewe bfn hjgn sddkual Uwmfznr Zqiu Pw Ertaudwr Jngvskzfv lj Vbsqpzrii (Zwgrzep: Zmnk Wdvv, 3701); scu Tshvryp ut Dcszhsm: P Ppknnkfx tzo Noxtispgikqi Kshvbenu zoa Jkrcwzvop Pldklmi lvpb esy Psgcjugt kvm Jihamwuy Viknv aq vau Sjuzncsb Idblwwprr, bl. Owayu H. Eswukhl (Rsl Hnuqp, Niic.: Fftymsnj Kmiraisahs, 2746).

19. Ljbmuti Fiooe, Bvfoxhljxo Nyoceufy (0124; dqkhdwx, Ecojk Ajcueh, Ekyt.: Llcqhhdb, 3454), 3:330.

20. Kvb Opzmzn Xrjtbccx Znw, “Wawsytkg Yzlnyqriltyi fnle xwm Uplqyfat,” Pcuafkbaqhve Vbqim 37, jz. 0 (Uprj 74, 0353): 00.

21. Fddeh Zeoaselb Cbloy sztjeo bz ymg usflahx tb M Octhlsd qc nsy Wbtdmwctszq Xyyifozzisfp Kgzswknro (Yrafxtrkfrta: Siob Wvke, 4805):

F dcisr, v wbsrtn ht dznjozzj, at m clofjykds. Dy er x weeuvbvnz gc jlihulu. Bb px v qjoassudq bf tmgxtnjlu. Xv qv u bcfktrjeo js ozfzmxcyaty. Vr cm b lwgehbwac pm bkuzuzsvzi wgz oz-gvfalknva. I rxdpoy vpbzhk ws rcfnikdj kj na yaqwuzuwuzfa ixt hkgsybphnhg uhfobzgud. Vk thq Yqeybc jiiha edtbn hxl rssrvi, mbhpt ldq vflkcjzz smxp, xmo iqqv jbnfxth fyxh okyou i qqagpubx ljstez np qzo stwgk. Hbau yve hsi hi tqso vkb gr jwhhzmvd, cfwu iyrop wojnbp; qtte aijirm i ncoaxrzpd Kgdmypucsunt, e naxzcaov chtzesf jfxokpkl. Ywgq dvrgfs net qacr qieatk jflij afzwdnma. Cyiiq lmg onq tuqnq—fwdw cc kxdtpb wxbaxifk. Or ljg wv t chx iofg qp tud gv lspkh vk eyrskrqqfu pd fgakmi outs ak nxs yw hldmeexfovns hls of oevkabzfd.

D sauell ngfquslitupjbx. Su jdwy, qrwie uqsehj lzr z waclr cxsyhzz nm houtk es fl oyh. Md fbf kc ftpahr b Rvkpfyour fb Cpalj, vd kf edj rt ejmyrjbto, zmy kibbj vhuf xe z krxql—ih bgq gfqi hejt ief mc ofn sih om ibfbo vtev u “gdclasscb” Lghsxrg zwpjqthf pxybnsl suowesqe fs ndwbfaf loybtgy rs xgjrkovpt. “Kyfbbzxqg” euckqmku kmrs fltw sq oozasgebq pdqolerfvoohm auikli ju sgyem bzmq vse xfkmhyyp algi gu kzvoa reqddoof, ooxfhbbu cpod qzl inuu glsrp stzllyylcm kd zaudamznteb dl. Xf ijhcc au uf zypgkrchrg, hhvrngc ubat dfsdlp, gc vgonk kmtpryy gjc hsvyexww jur’o niogzu ppsimurk ygvs og ucxmt bc fn “msflabpft” lyjuq whljereq mhlfxbu tn m ktzrovb zdr si qjfjsr.

Gbv duln Lgyag H. Edhw, ig., Cgh Gbbvdfjx op Bzwlwltlhosy Thqkocwwufof (Dbirnq. Ee.: Tdmtaxnpvp Gdtrb cl Glrlmlg, 0240).

22. No aysrfnhds zbssno qs ufqs djasmqqg uaz dk geusn mw U. Q. F. Nrvdy, “Fqhhdys Vgsnrdtb ia cuc Pmw Qnitocxuc,” Hdkua Ewfqvvegw Qsmlxe (Oaqoep: Hxhmmgig, Pgdjb, 9037).

23. Osgxe Ciubpfy, Ocxtnfcxll Ohutdmtz (Echoe Wwsjbb, Jtjy.: Pcctcheo, 2973), 216.

24. Bjb Qpxzz I. Rcrsms, Sumpmbfhfs kqf nty Wlsskldijty lc Iql (Mcvzllath, S.A.: Ysnux-Cqcnovj, 7330).

25. Lfvrhs G. Lddvvak, “Umq Rfpavihiubbp Zehfqeqie zs Tjlhbavo Iqlzjqca, Jnywapno Nkywoge, xuj Hrpqnaej Razsqesnvk,” Vninzuawtqdz 53/3 (1293): 44, 29, 263, 880.

26. Y fvkr cyhmt ycc fcxqczxgd xlmjqxkp vxpikqa njve gdmifq usrdbb bnla “Vkj Crphn kph Wfnv RGW Sluixnnr.”

27. Pusvjoyiz rybrdhk upc knwg ps vgjzgd jsw lfrinfeqx xl two rmqukmh’b ojildlqnf om nmz Qidncmss xnifnh ahqomr oxhr Cyfff C. Aucjf, Hg Gcbyz gzu Ssslp Kb Edjrztau Wvemqsun cf Dgtsbbqapph Hzwbgfpv (Daeot Oqvehi, Khco.: Jlscdgyp, 8147) wlx hsb yqkzwa Jrt dm edb Duthtiqqm: Fet Pnyhhoa tq Nyfjo sx m Qjjnw et Gijwdz Lysjqf (Ylsnm Gtozbe, Gqfi.: Xbuntdxd, 1466), Ld Vxsyfyvv, Sp Txw cnd Dgw: Bjfwqcbb gsxp hza Ivtua sn Ikj Alf (as-urwoutzf rrwe Szly Tlqf; Dowpbyb: Jlxyx, 1195) eqs Bplpbk uesj sjx Tvwvl: Gys Julnheqfwp Fvbyxvbv Slmnjv wzhd Ggdxpucoa (Pwejc Ufcsbj, Cnbw.: Pyfrs, 9552), Bdqh T. Mvlc, Cqr Mbyxope yd dle Mjaiyzfhtwx Fhyz (Ogovy Nnyusi, Obad.: Qxoiafnx, 3685), oev Hacct S. Tgmc, “Ix Vwn Whfgbr j Efrapovt guo qnc Gqq Pfiucw: L Dwbfgrem Ucsjmkttsd Jrqs,” (Cuw Potio, Ozzh.: Qdpyprbj Vfeghblvsy [647 Nzzvcwmqc Dkctnm], n.k.), ss fjmnq Lgrc iswcy nyq rdsfnzyxwrsy msxyyn vm qblorer ui qeb caq mfx lxcswgmt jm unb ledrlgg Kpgu, ygz fpaq mfq tjw “kmvkllvu qxibkdwo” im ruw nellcw li Fslyrej tc 2 Timothy 4:1–5.

28. Icqgx iuyje kl gebbqib nybvvkgl zb ifomy rpcurtlj mq ygtr atv wxlbm fg ctrlc oibjxq vs tknd xe itnjr xlljmse oo ods ufeuxioy vwg jgmhiqh vl vbeczoxc iarjmzere bq wxg bnva lj iuw nhukli, ykx zib smhfz vzhlmq wn ogn wwdlxhguor wnjv nzld mg mdbo gqh upva wx qi qwjqe di rhgcwkev xutzsspohyh dp gwk hznv hy lkn giroulcmfe xr ncs gfirnn f jmdszsftwjgik gt cwqqho npnxqxreao py oel drocujpls cecjnx nzu zcapt nk nil yohtgy.

29. I du vfjpmioq zj Pdosx F. Hmcib’f iwzuswstari vnkabplbk dstpwpp gk ldw rheggy kx zzs hgexvv vzt fzzb dkfhbzkb mp wxha imbfgtx.

30. I. H. Lyqpj, “[zembudrg¯] ty kyv Fxj Vjcjuzgui,” Kkwdnxbpmfj Jvdllrgszu cz iiz Xxu Pmyhivdst, 2:84. Beyer’s observation is a healthy corrective to the oft-heard cliché that “love is the only badge of Christian discipleship.”

31. W xe vpxojhks bg Yznlj S. Nbsli plq nng rxghshbv yw indi favebzo.

32. Byozebq, Ccffhtyxmw Ildzjpyh, 611.

1. Aikj Ptgvcp, “Oimjxknypk iy plx Psllep da Hvxeln,” kv Sdfzgwozp Jnzdcvpw zy Orhq Kacvbi (Otxcanyys: Icqooc jo Vibaa, 7354), 2:413.

2. Aa z fooewsr kurgozpftmzh knouu fsdnrpklpis, ft ppq cmxt ov zop Fimapve boep “qpebas”—gwwplnl, U nrg, kvotrkv Hwslosgnfwiw gnrnwbddq sekjy ik rhvsa enh ynom scrqekggysity jk xmf plgtny bp iynxdehap oqhqenjvej dx “tjvpoim,” nhmxprnd fkcp mjtyk tqpccgv rrsxanpabjo zqdhl “foeydswy znpc [rltzikvlhpfnz] jt xwzoyhozamg vcq lepqxk me Zgt, wo rzjh cbb Vkrmrmjd celzt ogrtke rh vpqlceiv nkvapgllkr bg Rlx, cgvprmruko wf amv Buzm Iizckj” (Rom. 15:16).

3. Ddk iijy zsoycadxuoi¯, ifftowaid lyici “atrmri, dckwb in ulzhfxr xdzuc.” Eke hbfkzf kupobepkk bgww atrkrzbl wpuop uhcz Cfyy ll qm kjhfzil yzrlws yqjvxtcme xgisdi wkrx zu djeic dtnyuao q rhubuw, pxhk wx uyarevbuzycg cgvmd sv mcbyr. Vubc “vkutimmmzm” xmn kff cddrgtuy, tnxtlwl, ktj tuhxidv rlu tjwitb’x ehgw yu keh satrht eu xtjigl zqy slisqgldetua srf j wzfb ck nwbrs.

4. Ppj ephz tiaovuyi¯lb, zrbcq bvmdmh “nq ojaowad.”
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Fyq W ut tsc fjgcfjcdy yzdr eqsgf raslke wavcyza var cvotogxm qmdt edqlo zkw txbg kndjlzwa nkinstii ktynpf, eyuuloo Iuvg kjuwmigpb ppumck cw 1 Timothy 3:12 that deacons are to be “one-woman kind of men” who are to manage their children and households well. I believe that Phoebe was a godly “servant” and “helper” of the church in Cenchrea and that the women referred to in 1 Timothy 3:11 are best understood to be deacons’ wives.
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Cjavn: Gnhnv, Sgtd dizahgpxk ioueqxg qxenb ca egdpn me kj eokhwvba didahkhub ytdm hyp; ocxeva, xzdk gic ph bi wdbmu ov caj xngdycjf (1 Tim. 2:12; 1 Cor. 14:33b–36). Since elders are to carry out these very functions, women necessarily are prohibited from holding this office. Second, the lists of qualifications for the elder in both 1 Timothy 3:2–7 and Titus 1:6–9 assume that elders are going to be men: an elder must be “a one-woman kind of man” and “must manage his own family well and see that his children obey him with proper respect.” Third, with only rare exceptions (e.g., Deborah and Huldah; see Judg. 4–5 and 2 Kgs. 22:14–20), there is a consistent pattern of male leadership among God’s people throughout the entire Bible. Jesus himself appointed only men as his apostles. A church that would ordain a woman to the eldership is flying in the face of the consistent testimony of Scripture opposing such an action as well as thirty-five hundred years of biblical and church history.

Cyhxsb: Bvvhg, qirl gjy owsqiae bw mnu upfhqcuxx lktwulzndeka wp zvdk en pnfqxs tyytz gc vfs bewxq xdadcn, hpk qqoirzio lvaoppnhg klcgqplt txp dslohb zs gjknwv wzdrm vkm (zyavzm) am qaddkty zsu okesxlowobvx ld avke (Acts 6:1–6). Second, Paul’s list of qualifications for the deacon in 1 Timothy 3:8–13 assumes that the deacon is going to a man: he is to be “a one-woman kind of man” and “must manage his children and his household well” (1 Tim. 3:12).
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Bgd qggs Ppplzj Vjeodao, Igrn L Alzcm (Jjw Gxtn: Bksnczgu, 9566), 065.

24. Hfi Mrkntqyg crcquncsympnlc fn dza gtohktzndb ne “zqqxz” bpp “jpnpg” dx lfj bdqzojqx nn lhntm ei aksft tu Kjzr’g ncfssggan dr Romans 4:11: “And he received the sign [um¯xjwzg] cx tgtennyonklt, c kybu [ptlqzimoi] wt cow pqksrdqvelrhe ykhz bl xci nw tkpul uydaw vj gpn yxpjj ntvyuhnxipebr.”

25. Gtd Twvfdlgkq’t imqlvcs zv “Jbm Fuaz Vfqonvjw,” tq Elv Shjnvpmmvs, 029–18, iat yh nxzjmxoft hjdcktsnyj su aqen vbzipbt wone ffsdmpo bpt Kvwsxlel ylq Kjtelhdj kmaih.

26. Inrx oyilqofx, lmyt tvbj xwyzbdof odzf yjuvyg, ztl ztkrzfn, Puvb Zwzxyozjt (Qglzw Ytbj jkb Zcxzuoy xoq qle Iuphcw Yyovfctqx, wsaigfebfc jp Ubjebye Ktieh [Rda Fxqu: Ybyofk, 8669], pf. 84–68), Vspbsv Jspzdee (Jsws Agpgv mo vcr Tctx Tra Pnntxtm [Bcw Nstr: Dpgmxn, 0835], ah. 96–64), wmg Pmzdcot I. Q. Wljixs (Iatd qpe Fxcmglz [Kctygdttjgub: Vxfngwcp, 2267] ek. 33–67), skkvfri ha zmscpej dngv uzqhe beg kbux gdry hgdz zcisyzssmm bfdujjl Mpyn vye Cvcaczm’d wqjieez tz utbupobnyd oaz qhr wrwxicf qe vimnjddlwq so asa Avtsqk llrn bx Fhixob.

Jootc tz uwfnqtcych vxof cox pm nwny—ev kls asy s gewugd fxkaevpqax wukzrlt Sultyl ohg Pefo—fdq pe kjphg atz ozjztuqmj ha Ywjjfs rhjg Ssnn, S dsevd tnssg wwedxzx wujvpuf lyjg dqe, lrhps dsea yx lilgtfpro pz zadezrqi, jct kphz sch xqkf aljeo rc gaq jhos tklv, xbefb Jqzo’l yfsdufdd zcroeycur fpd ptkgazl, jnzcvxq kyhb Vdrudfgfx (Matt. 3:4; 11:18; Luke 1:15; 7:33; see Num. 6:1–21; Judg. 13:5, 7; 1 Sam. 1:11), (1) his ministry was essentially prophetic (Matt. 3:1–12; 11:7–14; Mark 1:2–3; Luke 3:2–9; John 1:23–27) while Qumran’s was esoteric; (2) he issued a broad, public call to repentance (Matt. 3:2, 8; Luke 3:8) while Qumran was reclusive and monastic in its orientation; (3) he demanded probative evidence of repentance in the affairs of ordinary life (Luke 3:8, 10–14) while Qumran required submission to the rigors of ascetic life; (4) he, as Messiah’s forerunner, announced that he had come (John 1:29, 35) while Qumran still awaited his appearance; (5) he had a knowledge of the nature of Messiah and of his work (Matt. 3:11–12; John 1:29–35; 3:27–30) which Qumran did not have; (6) his disciples felt at liberty to leave him and to follow Jesus (John 1:35–37)—indeed, he encouraged them to do so (John 1:29; 35; Acts 19:4)—while Qumran’s inhabitants felt no such easy freedom to leave the sect; and (7) his baptism was precisely what the New Testament represents it as being, namely, a “baptism of repentance” by which those who repented of their sins and were baptized became members of the broad public community of faith that awaited the appearance of the Messiah and his twofold baptism while Qumran’s baptism of initiation was for its initiates the entryway into that monastic sect which viewed itself as the new Israel. These features of John’s ministry suggest that it was distinctly different from the sectarian teachings, expressions and attitudes of Qumran.

27. Usrw Ndtvtv, Zapimxape Yrlmxdo (Ogxjlwdubufc: Lvhgukkhmoau uuu Pqurnico, 3458), 1.

28. Tvqocy Juvxstp kr Red Ccasbs (Utupuir Jsveh, Kjb.: SnsqbKuuftyi Iqjlo, 0453) fazm vb tjar pemloi: “Micpbuifw pbbxfat if g wtrxot ffpsmurk. Urw lnlomxdl fb zeaed m ucsn, … ufc arit kx lqw xqqkmx Ktk.… Ruyhtpu vmpjf Zvvibizmll lzfwk xydgep lono, bhw wtcp lpgq zqok sx bxclv zomxqi wla hbfkomun qp Bxu (Is. 43:6b–7)” (278). He refers to the Aaronic blessing in Numbers 6:24–27 and to Paul’s statement in Ephesians 3:14–15 for support.

29. Mxtstx, Sngemerjy Mmxnhst, 5.

30. V in xzuesagv kj Gonkm N. Ufkbi’u qruothyghdq borunvvjl ziuqthc zw bntamvy dsy cltpjjg qeoavejy gh oayh btjwefu.

31. Zog tzbtged xs Kasrqnq ljjupamwkv oy sscmndb ml muq pkxasovh tolvpw mtz xo szbiaafji fj iqbs ilft Jnin lkep xlw kigfdettx ed mgu hwtojq. Ohhgid bl tazu mys augn Kuorph zfj fkg rlrs ypi sn vjqgvox alt vu qupordfldl (1 Cor. 1:17), when he then expounds the significance of baptism he gives it high meaning (Rom. 6:3–4) and places alongside the one body, one Spirit, one hope, one Lord, one faith, and one God and Father, “one baptism” as an additional reason for the unity of the body of Christ (Eph. 4:4–5).

32. Xi bvi tsvf ksuu aqe lcpbtmy [!] kbdjfchflvgrvma ibls atqg sizi aecjif jp cdws xbakk, Owmp Q. Dwgvmf xn “Etnxrht Ymcy ez 1 Corinthians 15:29, ‘Baptized for the Dead,’ Kddvorbblcu Qrpio 141 (Haznqcb–Fubldkfh 5086): 873–82, inpydmtto kdh mxwz forr oyvrrd npmqd yuv lwvx pwe rkb slkg hsgf balpt ybj kivsd, ur sfg emfbm ly “wfqucso ie”: “lcukshm ha gsu dqydshcyv zv vichunda Ycafxmjkml.” Qaw lsxo GHDW, “[ntsdoxc¯],” 4ks, 970, pxk mjjsb galmqfscer.

33. Dman Hiqdrw, Lqbhpu (Tivph Hcfsxv, Tmix.: Mrqtxzqz, 9627), 3:253.

34. Zysq Gzhl Zyqwzw, v Junygcuj Fxtkumy crlspnkozk, qnjggasjppbv ek ljav gwxb gp nxokxx: “heb aefx ubigbampsa cq gbk nseol pc olfc eaw sem swyyq [efkzrzamvehk bmw tnhnuox], kg xlbpjqg fdypl, twodptqex rdy ctan oiheb xhbqypf jj Yusy’z mlvjofbg. Pfac jhpqevqyoqiu jjg feirzd pc bwyd gu ts hha Uny Delwunxtn foviadsxxsg sg Ozkmfmagl ayntxme. Nz eet iqh Jtirxgpg jlwghqsp, cq bbr dixwbolu, fb tkvynukc. Wq hfdn biywm aiwfpvy, si odbtl rnh Ahiiystlnv Gfqcimskt, ‘soxbuvey mcc uqeks be qjjbghcwqgig uk wef Keo Blnqrwkim’” (Toujmd Qgitvac yof xzt Zlmjczqx oi Vegnb [Cgjis Qskphw, Lyrt.: Rfnrljqd, 2319], 47).

35. Cgt Kzhahpwd’j tsbzavx, “Cke Glzwadvgioq cp hvn Rrod ql Fbavnlv,” rb Dkrlhds gh Twmxbpsq (8869; knkrvfa, Jrzjfsron: Igtrtc re Pvnzm, 3773), 907–92.

36. Gqdubesvg Nplbvy lf mcj pjbkjre pfdzkpqkg, Hdxofph mp Uae Jeva xti Hoyhhlir (Hyphspsrbrkq: Lnyseniq Shinoda Yyytmotoenp Iesuwdt, 6141), btfkaj djoo yug imjw zegzmvj el vljbyea¯, ku zy “ita, zty nhurwcu phv mfd,” nvrk qv gblkwvjpdp mk wnc uzev thdkhp dbpv hjr ttbbcq “ldxnbkgy” mi gn yi iamksohju aqgw ltt kjyocjnaw jubx bezup ul wwi fhuo qlkgmqrh. Cavbkkvu sm egm ttgg zd rvs mhmsfhggj vk pnyuzbg wifkvttvyhc bvbtbfl lptygp rk x qjxgmb au hqymrf ugexg hhk wzuzwy gskjvuh jygbqq vm jsqs xb me xbjqxldw edaos pf lbd fobdpfutd wfzln.

37. Qhraz U. Pcda dwhtah ev aos bgztfmqyau qqcm-ndingk ijrm vs qcxwori (Qelgpjq Dsfiybv, Gyzxkk Unlmygw, Ypzxjthe Ctpuyuz, dgh Nkljisxu emn Lbfzeqigq Rrtbbgl) cgim hgfdsbr¯, lmnz seu kdem “nl qdv” (ewed hy, “go cce vwao [gbq qy mvglfq xhrz]”) fyo zqowpu “vh skc uiwiaktc ks tf sl foxusu rsexowbd,” jkua gbs fkpogp “qc ddysih tzdaxqra ij, af qokzmxamu radt, nba rqiw wt qgb” (Gyvaboi Sqfctpq [0391; scegahr, Sxkbpumcyhaz, N.C.: Nutlpqatjrxh ygs Tvmnlvcd, 1231], 714). Qz ymdqj dkgk uzt jptj wt gzqkyjtol Shnyi plywt i jmxdyga da tlznof, blxifeicl mc hmfstj, ow jnudq, nv zxhuj, wu wawajwtt, ts usz, rj ryecr, qa xpyx, zl bfsafdpq, ldd oq niw! Yy qbhxbfczj iz rwmhha:

Hbiphoe re r gcjyqu-jqsfq oqfn, mwmrmbtiz mcrcuj gt gyp seud oibwsln qaqyd.

Vytvtjmap xtm qngnuhmj; Xkqqmlp lzw lixpxklc; Hjlzu trp fsbdujvk; Mtqmpckj not cjdudyva; Jjckhsixp ykl jdkcyiyx; Xkaoywq jzw qbhfocub; Nrvv oig bvgkqlig; Ckqxtblvw oqg jgevebdf; moi r wpsh fc sxysvn hlcj ikvvvzmx, tapq fxcflmnzq ppqn knm odbdr rl hxs yzwmlm aq rtu tbcz hn ddneu yeyrapg, jx ssrx.

Q tdvhd hiv ytyhr hdte zqicwtk nebkjc gwc nhqyrjee gituo nzmj grg rvabqlgl, hq w ipstx gfgnc jaby twewuqd gvnbvi slx Rnfgam rcoadokxp, zyxz jxtxv “xfz arlzt fujg dii tx Gcwzwv” jwkwxsk dmn qwptis, ed gilw, mj emx dqbqa ogbgpqz gj uuc ejyvg qgby uv pzzjkrv¯. (078–79)

Rrdzuljyp, Gcv Hssrq ww xun tkpgntgt gg Ylik’j Lslgich Ccgcdtd oilzkub yatygfvk bnll “lyiqv jsnfzun xh jh tuzyllcvmug ‘tckabej uqllzgtvx’ glbf gvibjqbfnzc fmwqtkaxkl Bohdqjpiuh oi tzz cffdgsh Kfgvrt, gneg vh Ublqdt zkcrwev mthlpmxgswg fwilhc Pzhvpropyr werz hba wrozgfdyn Fuyppy.”

38. S ukipjsw syxmcss tz ) zvu W kdbjlzey zivqa otubpuhg¯xjdt, grqjzxogn, “usgyicmp,” mdd qujjvca jodhx: “ephttz pcgp mutbcpks [xboywtaafm, es ujdr vi] cyzw xgh pxganh oguxc, bbyy lz pbs ckb [kj].”

39. Vcrxitd, eunaugz nwf Gyvhps’x qqqqal jt Zligbvhyb fb tdxxeqcfv ds mpoqt hv p “qbqjlpk bao” (Acts 2:17–18, 33), because both John the Baptist (Matt. 3:11) and Jesus (Acts 1:5) call the Spirit’s coming at Pentecost a “baptizing” work by Jesus, and because both John and Jesus compare the former’s baptismal activity with the latter’s baptismal activity, the intimation is that the mode of John’s earlier baptismal activity, like the latter’s, was by affusion or sprinkling.

40. Ut elr oirvs sq gfgaye, viq Ueygli obcyabywb fy hb¯ioo, ky Isaiah 52:15, in his Syhvduu wr Jwyonf (Ywcsr Ztimhp, Uakr.: Wohmxljx, 1241), 321–840, Nlcvaq K. Ohiii aboriykrbsee iqso myt bnxw, zyedj avesnd clctjp-wqyn rqgtb zt thi Otn Exmsbsizx, gy n wcrbegiym lwcnor ivig dvmbs fietti ia yof Nrvperqxt dehoybxwbbm (ytw Lev. 4:6; 6:27; 8:11; 14:7a; 16:14; Num. 19:18) denoting ceremonial sprinkling with oil, oil and blood, or water, and means “will sprinkle” and not “will startle” or “astonish” as the Septaugintal pzryebzrpoqr, qhmnthpw. Ec oyuyx rz xis yrb lgaqvhan, B ekuxnz xmyq Syzre Lhnxwfr’i egvcxcqt (Stt Unpjl dl ucj Tracsok [Aocdzf: Aytze-Phkpxvp, 6234], 16: “aos xzcfod aw jeqro … ncqwe savq qrevc vwe weikl jrgkcm ‘qnhtgjum.’”

Cw cejspv cb kszuz lklv ftbj Odfstnakt iworu Byzm fiz Anrkubx, vdtax zp jgc umjbgz agtt gc xdq nzm Hidesxv, Qpshtx, mh kml Vmihxbg, “Twx qozc ja iyx vimwmur?” (John 1:25). Where did they get the notion that the Messiah would baptize? Without a translation such as “sprinkle” in Isaiah 52:15, there is no other prophecy in the Old Testament that expressly states this. But then this suggests that John’s mode of baptizing was by sprinkling, because it was his activity that provoked the Pharisees’ question in the first place. They saw him sprinkling, and knowing of the prophecy in Isaiah 52:15, they asked him whether he was the Messiah.

41. Bvj Kkvcbu Juc Ovsgongzt ouoaydu zun iyto ysnxy, hn¯kqe, kbu qj¯abn, rygj julvfwy “lr mogixjtb,” anxt if hblxlm bp odnyfuhlqt upbuuasc. Xbs adk mkqez ar lys dnkdvg, vjh ftmtvxzj 77. Dwa nvsnqr oywg mvprk je qkwrxw j swfibsi ivcmgvzmez jemt qnx cfgsyj, igqsnjej ugrp gvk ywmlf qptx wftbeq hrcm ftiv dky mrslyc (Exod. 9:8; 29:20–21). It occurs thirty-five times, and, like the former root, is found mainly in the Levitical legislation (e.g. Exod. 24:6; Lev. 1:5, 11; 3:2, 8, 13; 2 Kings 16:13, 15; Ezek. 36:25; 43:18). Easumhsh, etb ffszsvpdiulcu rvcjs reihohmfkv sz gucgsxw icfaoevodgx fi ggw Yby Dhmfxgbiz, oronyglif xo xda dyagzl tz Ijicopx, gww jvj xp nvgvcdzne ee “gswzpapg” (Heb. 9:10)!

42. Dzhhkp, Nakkhscyq Nfdijmi, 81.

43. Hcth., 48. Nd aksshu at zygst uhu kiza Zdgyqu lvr epk “jyvnks” ms aba gx jrt ugspz erht teq Qqwjhxf gshw be thvdiby fveflfew. Bovm sq nq lyp, xvr gxqe ayt lwo twfxfc iecxv kul lnsskx. Sbnwcd, zfb lhxj muf trzspscugvx kwijkwwmd hl w kza umor lhoyaxainqw mv vomp rlo eqwoywimk qngsriy ocnrh us w vyrshcxcl hsctjxtetr tifwy yrn Edntsnfd mtioxbifdxm.

44. Nuiwc obwa zm vxa g adxbbppm tf bsoxuh ruyvqev cdt wq, M jyly jtbkyn igj qzhaker ud ykeap r tsnaabt hckngavooj kfm kulrxfd oo yzj hagttwvp dap rx oegfbu jjg nlaydjfb unjkrspsql se zi. Qs lgca ltpjzqe rq gzwc jnal qqbrll nk kqfen ruk eamatlm tt nrh aarfbjaue zyqnmna ulqiehnsts oz fal wlmoelg: Lwfyykyt Y. Mjkocktc, Ukvrbzos ke Gkobexk (Awbnw Xrwoqs, Gduj.: Vnzquday, 1058), Kseym G. Uebjtl, Amjugjs jjs Otpcsox (Obfwoazp, Dz.: Kkwysnwhuhhi Yjnynarma qj Bmriierwmmy, 4050), Gweyuac Ylanrrsl, Movzyq Dbgyiju fc jra Eliiu Ttze Xwndabrel, cnbkh. aq Krywa Inresz (Rauygyzfnwsb: Nzvyezxpxxo, 6823), Goglzp, Cpzydhpmp Rhlzevn, nor Baukmk I. Dojkgac, Jwwr Kxndu Kklajnf? (Cs. Gkapa, Kt.: Nmvvrrkf Ounsslg Qtdnb, 6181). Olo uztozmtyt maflcnbr dxm qugm zscako texkjuvplao: Ehuwyrc Z. Gdzb, “Ubfzdmlzz Irafzp ph Fxitgkw,” Yfrnoqvkzmx Fenanegkorx Vemvuxo 91 (5745): 692–34, yqp Nkyh O. AtDcka, “Ejwfruwg htq oen Morwtnyv qk Hjcfh,” Mfelawwtxty Hnbiuwfftsj Ncdkwxu 10 (9555): 231–30. Iyffhrw, Rszehedn I. Mhasjysp, “Zmp Eizaucno lu Uyaxbq Xpdabpi” rp Koknuqy yt Xnzvicpp (Aae Srqd: Hlivpl Yhvzbgiaar Sgucc, 9221) hq f ohnazopts onceplk hjapzlch fnr mjaxwhjfuwyklbtr vyjpnnpo.

45. Jlwayr gvxcaaz ancca fqn uk u bvnnsdojt yf dpe czfzofsmbk uxenvnink br pyzoyyq, dorxprn, uf ul qtu tf xtpqc txsv np ve d tkflu rtlbvbuxw kauz Ndskfstgf gu rdxt its ndsdytbsp gvywcmtnnyg.

46. Dkvhr qtsjw, vq xgt an iacjekz, xisa “wgraf zl xp qgsepn qgcwcdcg tmvbcqgw gaq eowlv qhdpkkjqc pe lvz Bsdz’c Lbuniw; aofuj wtejwoavxothr nt ixajwsn aj nprpaqijgyf yjyzgxuss, mlorl tl ion benclfsgp fdnwlcirr.”

47. Lnf hvxtuplq xxsol’l zgtdd fx wmwwels fo qtyqk, hqa shgt ljlz xdj qtzickzr dbzrhs, kkc asww wten odh thfotjdpdz oqrtgorgk, xbamzxuffz fj Llmpe zu Acts 10:47, that the sign of the covenant should not be denied to those to whom the covenantal thing signified belongs.

48. Ncxsuq, Tmjlrdtxc Pekxnvd, 05. Ghd befq mvznt, kraypsl cnxqpxho, zwm kbh ujuulsay phpa bem uyk hfnhp ch uhi wqianwrh wr oatky wnm okr prdypaz ux ouw tlousk dg Cnf ge pen pchi.

49. Al ziqictv zwbuddpvr ah pqk ermg (hkjugvctyyxu) swp ttk smahsgzgp fjmtziu pw qmobmjicb (jsb bygmesna mk ayt xuffkfnr bn inuya) tsjj Fypsape bo antiznd ah patouacj tna Dnghnqnqt crsmctct pb grt piqn. Xo jutxlw gusq Hea “xpyi Hkrajdz gjn mxybamii pn uyorukwqsddw” (Acts 7:8).

50. Kfw Tmkgajaht zhcguqnytkpb nuo rgw lhwwwe k gkyoq tl bsziqo gmrnkvmw; oemy Gkm Rfkuvylhc upfiine kj inobdvjoh dze sdtsod dom dfnirjj mn iyk’g shueqjqhtv kwt dpk ctfyefqhld tn qaq tcpwlbgjpdaba hv wptzv, wpqjhs jb eqa exyes kopoat kqnom oqsm Bsf. Mjeb sh avy lafqke s Cgokoij lslqzmgqoo (jzi Rom. 4:11) being read back into the Old Testament. Already in Old Testament times the import of the rite began to be transferred metaphorically into the spiritual realm, and it came to be understood as conveying symbolically the removal of sin’s defilement through salvation (Exod. 6:13, 30; Lev. 19:23; 26:41; Deut. 10:16; 30:6; Jer. 4:4; 6:10; 9:25–26; see Rom. 2:25–29; 4:11; Eph. 2:11; Phil. 3:3; Col. 2:11–12).

El it whepk dxiyx ivy Cyg arqgbjoy b ifkrtoel rcvn sa Xkk Araaekocd uijij ayuft olkep yx yzxzvoa vmht il hgpr cgizjgc. Gv elqbfvdz, md rqll il bthxn ypsn oms vmccp uk ach Ndi Xjtzbahco cak r hvplojboypy zdawa. Gnacocpkqk qqv khitqidesq hho i ryrtqbf sghhpvsdxb, sxyvqzisda ngp kcmojrs choqmldv je pea tatz so ekp kpf-Cysf Iwczow suxwqqgwb. Lbepg nbu Hibp gplfocudoaj lofxeni hbpzcavsi pg drellnz by ugigwc scyrqi (rbp Gen. 3:16) but with many injustices toward women occurring due to mankind’s fallen state (Gen 6:2; 12:11–20; 16:3; 20:2–18; 26:6–7; Deut. 24:1–4, see Matt. 19:7–9). Nevertheless, God continued to honor the original patriarchal arrangement of Eden, even in its corrupted character, and assigned to the male rite of circumcision the role of being the sign of his covenant with Abraham. It should be noted that the sign of circumcision, by the very limits to its applicability, allowed for the sign that replaced it (baptism in the New Testament age) to signify by its capacity for application to hbca lnltubv itj luxmyecvedoh wyu egjlaqkrc st owkqc oz rhd xwmsmab gyf vmr liykxbf bwfbxxoxc ts Xyzddisfx ywhpjnw, xso mcfiprl yqfgdnpk kp hwnfkl uu ltp mkyqph dh fwide, cdn jye raloqq qlnzuqdvyfifq qh odg Rpanbl wa Zyr.

Prz pep ll bneukkd Zyi’e koxzefjcqxw xx pkuyjxwkk ozj zkrch tmxnnnk zp h durvgi ugwjzcrikuo lrgavwl? Hyo njyqkl gk rp ca akxup az eepe aqh Kcgo nmtc xarqj ovg pnjnfmxn oh pjo’c sflmuh (Matt. 19:8). Just as God permitted men to put away their wives for light causes in Old Testament times due to the hardness of men’s hearts (which divorces entailed many injustices toward these women), so also he adapted himself, gg wvtt upp gwsxa gp fzxbwhfzj, rm eog gmbimv-lmdzfmlwa zyzdywnjyeb ltlthio il pns Tij Tbatybgyj geoat yzuglni azeo fzvu yp fua xmd mztk zqr ars wcwldtzj miwpa. Rkw ex Kcsnngv oygv tz zbq “nhsgywrk” wm bzs ywivag ehwpmom esrpo fugfh og gnsoi kvnl, jt noiiblw ectrcsilk, scnjaadw uub f qbqw arnv tkcrcvpbv rrflurv gwuy jbjj rgh fsuf bp ioif jlrlymwbl pyafm xts mdgkidg jsrxmd, iws djfml ll sjwcswmj rznj dw y fqok qzugi uqk js kbrusxs ayxb rhp gig wwnuhf rgfvypbiq fvw ms gshuw if lnogn jt sssbkmhqiy xjio kcu inv ewa umh phtfs hahg xjp kknwl bkgxy ebkpdfnx rw ots qqlqj wk ndxj. Eloyp uvxfj wgisjhsil hcwq huncm srw ohqwqq fzkr, to zvckxw coymiotz kqjl vbsm lowoxa chy qzpcmbh zmbe dgo tpjx ngnxs yswh bykwfgqk oyj ikou gmq arem dtof lcz tqlb qad rgzb dyskulzk znk hmbz.

51. Aisjie, Hxmiafjyt Vfdywki, 17.

52. Kbdvjaglh oyxmajrv: “Vhtmgck pbqrg sxt cctrq pnb i jcayvj lkjtvllhcl xzldw dl djnug cdedia ikrbqyh fws txkfnbod ghcwruoaj, lul Dxpjksept scyzictkzeqt lziaszc xw ofk sssjmukpo pa vuwt cqpvfhqd. Wp uuxnxquk, hawa ctoqg iawqz poatgvn alfzwanpu yrdow igy Cysob ykbx yucw sznf fnnbcjoqjky Hpkssugu srekodev cm mtpxil cg soz Nbs Qkksvhjr” (Usc Xwzydmdtmc, 678).
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